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CHAPTER I

INTRODUCTION

Purpose

A sincere and falthful child of God is struck down by

some sudden misfortune or disaster. Both the suffering

saint and the world sbout him are often quick to ask: "God,

how could You?" The obvious imnlicetion of this question
is, of course: ‘'Lord, You have slipped up in Your arith-
metic. You certainly did not owe that loysl child of Yours
such & crushing Plow. He has been serving You failthfully
end well. And now this 1ig the way You reward him?*

Such reasoning reflects the inbred conviction that God
is obligated to bless us if we obey Him and to punish us 1if
we do not. In this ocaper we shall examine this thesis to
see AIf it is Scrioturally wsrranted. ¥e shall center our
investigation on this question: Does Ged, under any cir-

cumstances, owe man anything?

Method of Procedure

Anyone who makes even a superficial study of the
Scriptursl teaching on "reward" will lmmedlately recognize
the following paradox; God has a debt to men and, at the
same time, He does not. The very titles of the first two

chapters reflect this fact. Chepter one marshalls the

il
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Bible evidence historically, and the chief stress is upon
the Tact that God does owe a reward to man. Chepter two
presents the Scriptural materisl systematically, and the
ma jor emphasis 1ls upon the fact that God does not have a
debt to man. Chapter three offers a few brlef remarks on
the purpeoses behind the reward concept, and in the con-

clusion we submif% nerhaps the only possible solution to

the paradox.



CHAPTER II

P

HE HAS ONE, HE DOES NOT HAVE ONE

(AN HISTORICAL APPROACH)

The 01ld Teatanent

iy

The Penbtateuch

"Do well, and you will prosper!!

Even the most casual Bible resder cannot help bugt

notice how often in the Pentateuch material prosperity de-

pende on obedience to God's laws.l This ie obvious already

in Patriarchal times. Abraham receives from the Lord the

revelstlion of Sodom's forthcoming destruction because of

his promised future greatness and his
ways (Gen. 18:17-19). The Lord makes
that His blessings to Abraham are the
hearted obedience to the divine will,
have killed for God had not the Angel
16-18). That God is here speaking of

covenant is obvious from the language

obedience to CGod's

it unmistakably plaln
result of a whole-

a loyalty that would

intervened (Gen, 22!

the blessings of the

used. For the words

are a strong echo of the original covenant promise in

Genesls 12:1-3. One should also congider here the witness

loen, 22:16-18; Ex. 20:6; 15:26;

23:25ff,; Lev. 26:

3-20; Deut. 5:29; 7:12-24; 12:28; 16:20; 19:8-9; 26:12-19;
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of the New Testament in James 2:21-24, It seems evident
that in James' mind Abrahem's imputed rightecusness was not
Just the result of hls willingnese to believe God's prom-
lses. That righteousness was equally the result of
Abraham's absolute obedience to God's commands. For, as
Jameg indicates, Abraham's failth achleved ites true geal by
his works, as, for example, the work of being willing to
sacrifice his only son. And thus, "the scripture was ful-
filled which says, 'Abrasham believed God, end it was im-
puted to him for righteousness,' and he was celled !'the
friend of God'" (James 2:23).

Perhaps the outstanding Pentateuchal references that
should be mentioned here are Deuteronomy 28 and Leviticus
26, These chapters make 1%t perfectly plaln that the health
and hapniness of both individuael Israellite and the entire
nation are in direct proportion to a strict and constant
observance of the divine will (Deut, 28:1-14). In fact,
this obedience was a matter of 1life or death (Deut. 6:24-
25). Obedience to parents is especlally important and car-
ries with it the assurance of a long and prosperous life
(Deut. 5:16). The cepture and possession of Palestine de-

pend upon Israel's walking God's paths (Ex. 20:12).
The Lex Talionis

The very heart end stress of this law 1s that man's

fortune is in strict keeping with his deserts. It 1s true,
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the emphasis 1s upon the negative, retribution in kind.

But the principle behind this law 1s precisely this: One

gets exactly what one deserves.

The roots of this law are undefined. VWuerthwein re-
marks: "Der Ursprung des israelitischen Vergeltungsglaub-
ens lilegt Jenselts des fuer uns historisch Beobachten, "2
In its earliest examplee it 1ls simply teken for granted
(Gen. 3:17; L4:11-16; $:25). The curse can be upon the
entire nation (Deut. 28:15-68), or it can be upon the in-
dividual (Gen. 4:11-16). So tremendoﬁs was God's love for
His chosen people that He promlised te curse anyone who
dared to curse His Hebrews. Thls was The promise given to
Abraeham (Gen. 12:3), to Jacob (Gen. 27:2%), and to the en-
tire nation. It is not Jjust people that God curses; He

elso pronounces His wrath against inanimate objects. Be-

1
!

cause of men, the ground is cursed end destined to produce
thorns and thistles (Cen. 5:29). Genesis 8:21 implies that
the flood was a cursge upon the ground for the sake of man's
gin. In Deutercnomy 7:25ff. the curse is against gold and
silver that adorn pagan idols. Certaln sine are singled
out as meriting a speclal curse. The divine punighment 1s

especially severe upon those who curse their parents. The

ZE. Wuerthwein, "Der Vergeltungsglaube im Alten Testa-
ment," Theologlsches Woerterbuch zum Neuen Testament, edited
by Gerherd Klttel (Stuttgart: Verlag von %. Kohlhammer,
19138), Iv, 710.
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penalty 1s death (Ex, 21:17). One should also be very care-
ful not to curse a ruler of the people (Ex., 22:28) or =
deaf person (Lev., 19:14)., There is s fearful curse against
an unfaithful wife (Num. 5:11-28). Among others, there
ere at least two sins which apparently cannot be pardoned:
(1) reviling God's name (Lev. 24:10-23); and (2) being
defiantly brazen in one's sin (Num. 15:30-31). Those who
are gullty of this kind of conduct must bear their own sin.
They have no transgression-bearing scapegoat (Lev. 16:6-

10). This 1is the greatest curse of all--a denial of divine f

\

pardon,

Both 0l1d end New Testaments make it plain that ven-
geance belongs to the Lord alone.,’ Not vengeance, but love
is the resnonsibility of brother toward brother (Lev. 19:
18).u Such a command is rather difficult to harmonize with

the Yeye for an eye and tooth for a tooth" injunctions (Ex.

21:23; Lev. 24:20; Deut. 19:21). Often Israel has no
choice in the matter. It must take vengeance because of
God's order (Lev. 18:20-30; 24:10-23; Deut. 19). In carry-
ing out this command the Jews are simply acting as the
Lord's tool (Num. 31:3). It is the Lord who enables

Jephthah to avenge himself upon the Ammonites (Judges 11:

3peut. 32:25; Ps. 9L:1; Is. 59:17; Rom. 12:19; Heb.
10:30-31.

ucr. glgo 1 Sam. 24:12; 2 Sam. 22:48; Ps. 18:47; Rom.
12:19; 1 Thess. L4:6.
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36). It 1s apparently beceuse of this divine commend and
approval of human vengeance that men often teke things into
thelr own hands and practice revenge upon their foes. This
1s true of the entire Hebrew nation (Joshua 10:13; Esther
8:13), and of individuals in thet nation (Judges 15:7ff.;

1 Sam. 1k:24; 1 Sam. 18:25). It should be remembered, how-
ever, that the cause was consldered to be God's, the enemy
regarded as the foe of the Lord. For whoever was Isrsel's
enemy was a&n enemy of Ged, and therefore the vengeance was
really His in their hands (Num. 31:2-3). This 1s apparent
also from the fact that the government is God's avenger to
execute His wrath upon the wicked (Rom. 13:L).

One might cite a number of factors responsible for the
preeminence of this retribution motiv in Jewish thought and
theology. For one thing, there is the Hebrew concept of
Jahweh as a personal deity. VWuerthwelin comments:

In uebrigen aber hat sie sich mit dem Glauben an einen

persoenlichen Gott verbunden und 1st damit erst zum

Vergeltungsglauben im elgentlichen Sinne geworden.5
Beneath this personal God men stands naeked and bare, and to
this God he is accountable for his actions and 1ife. Thus,
it is not blind fate, but a personal God who controls man's
destiny. In the light of this fact, the doctrine of divine

retribution 1s not simply historicel narrative; 1% 1is an

5Wuerthwe1n, op. git., p. 710,
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interpretation of that narrative.6 For example, Israel had
to endure the shame and suffering ¢f the Babylonian cap-
tivity. It did not Just happen. This ceptivity had to
follow Iarael's stiff-necked rebellion against God, even
as the night the day.

But are there exceptions? Does every sinner receive
punishment, and every righfeous man divine bleasing? If

the lL.ex Talionig is asgs fixed and unelterable as the law of

day and night, 1s God Himgelf =bsolutely bound to 1it, and
can the Jjust men rightfully demand his bleesing, while the
wicked perscn 1s lnevitably and 1ne§capab1y doomed to his
fate? The sneswer to both questions must be in the negative.

Rowley comments:

Yet, 2s wlll be seen, there is no bibllcal doctrine of
the rigld equation of desert and fortune, and 1t 1is
recognized that frequently the righteous are linvolved
in the disasters the unrighteous bring upon the com-
munity to which they belong. Righteous and unrighteous
are members of a common society and are allke 1invelved
in its experiences. For the sin of soclety, like the
gin of individuals, 18 sin against God and against 1its
members a2g individuels azs well as against 1ts own
corporate body.7

Jeremiah confronts the problem gquarely. In keeplng
with the correct and traditional Jewish belief he maintains
that the Hebrews of his day were justly suffering for thelr

own sins and not the offenses of their fathers (Jer. 1L:11ff.;

61pia., p. 711.

5. H. Rowley, The Faith of Isrsel (London: SCM Press
LTD, 1956), »pr. 103-104.



S

15:1ff.). Yet he inconsistently states that God would
punigh the sins of his contemporaries upon thelr children
(Jer. 16:3). Ezekiel takes up the same problem, and his
ultimate answer lg that each vperson gets exactly what he
deserves from the Lord (Ezk. 18). This, of course, is in
keepling wlth the Deuteronomlc school which seems %o present
this cne great fact: If the nation obeys God, 1t will
prosper; AT it does nct, it will suffer. Commenting on
this Rowley remarks:

All thils presupposes that desert and fertune, at least

on the natlonal scale, are linked together. Broadly

gpeaklng, there is truth in this, though 1% is not the

whole truth. ©6ti1ll less is it the whole truth when it

is Individuallzed ond used as a basls for the dgetrine

that every man gete vrecisely what he deserves.
Rowley's remarks are essentislly correct. The fact that the
righteous often suffer while the wicked prosper, or that the
righteous are sometimes cursed eglong with the wicked while
the sinners are sometimes blessed together with the godly

only points up that there is no unbreakable Biblicel law of

degert and fortune.9

lMan's logical conclusion

Despite the fact that the Lex Talionig, as we have

Just shown, had 1ts exceptions, man still drew the conclusion

81pia., p. 109.

IThe Lot story is especially illustrative in thils con-
nection (Gen. 19). Certainly Lot did not deserve God's
gracious rescue.
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that divine blessing had to follow human obedience, and a
heavenly curse humen disobedience, Thilg thought 18 ex-
pressed in the entire book c¢f Job., For this 1ls the prob-
lexm, the puzzling and oalnful contradiction: A sailnt 1s
suffering, and thet cannot haopen, since saints are only
blessed by God with waterial prosnerity. God 13 bound %o
blesa the righteous, becauss He has prorised to dc so. In
The very bazlinning of the ook Satan implies that Job's is
a 38lfish int%egrity since he knows Zod 1is bound to Dleas
him if he follows the dilvine commands (Job 1:6-12). It 1isa
interssting %o note that thae Lord does not deny thls
Satanic lnpllnatlbn sgainagt Job., He refuses to comment ona

way or ancther.

I3 forglvenasza merlited?

One passage merits speclal attention here, and that 1s
Geneeils 4:7. Here we are told that Cain's acceptance before
God depends on his doing well., Is the implication that Cain
cen achieve pardon only through his righteousness? The
problem, of course, centers in the translation and meaning
of the infinitive 575}: AP . It must be granted that the

®
verd $\S L_"-! 3 is gometimes used to signify a 1ifting wup,

i 1B
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a removal of 8in.l0 Ig that meaning present here?ll

Perhaps the most naturael explanation of this difficult
infinitive 1s to be found in the previous verse. The Lord
has just asked Cain the reason for hlg fallen, frownling
face. In the light of this questlon the most natural mean-
ing of verse 7 would then be: "If you do well, you can go
about with a big, broad grin on your face." This is the
interpretation suggested by Geseniue.1? On this point
Leupold guotes Luther as gaying:

"Is such a remerk not just a little too trite and

obvious? Of course, 1f you do right, you wear a cheer-

ful countenance and a free and heppy glance; but 1is

that of sufficlent importance for a divine utterance

to Cain?"13

A third vossibllity would be to supply 'U"‘E ? as
the implied object of the infinitive. The expression "1lift

up the face" would then convey the ldea of acceptance.lh

10pg, 32:5; 85:3; Job 7:21; Gen. 50:17; Fx. 32:32;
Num, 14:18; 1 Sam, 15:25,

111 eupold, for one, denies that it is. Cf. H. C.
Leupold, Exposition of Genesis (Columbus, Ohio: The ¥Wartburg
Press, 1942), p. 472.

12y31118m Gesenius, Hebrew and Chaldee Lexicon to the
014 Testament Serlptures, translsted by S. T. Tregelles
(Grand Rapids: W. B. Eerdmans Publishing Co., 1950), p. 568.

13; eupold, op. cit., p. 200.

4111 1g the interpretation sdopted by Leupold, op.
eit., p. 200. He also cites Luther as agr eing with him,
See Gen. 32:21 where the expression 1s $\f %’I “319Q , and
indicates acceptance. The Septuaglint 1is n t ,too helpful.
It tranalateaﬂ‘}: 4 with fipnite verb o é CV:}-K’S , evi-

dently believing that s\§ $2 here refers to the offering
of Cain's sacrifice.
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The Prophets and the Writings
The rightecus life guarantees God's

reward, the wicked 1life His punish-
ment

Certainly, there 1s no evidence lacking in this period
to demonstrate that God rewards the righteous and punishes
the wicked (Ps. 18:25-26; 125:4-5; 18:20-24), It 1s this
principle of divine recompense that prompted prayers such
as these from the lips of 01d Teetament salnts:

The Lord rewarded me according to my rightecusness;

according to the cleanness of my hands he recompensed

me. For I have kept the weys of the Lord, end have

not wickedly departed from my God. For 211 his or-

dinances were before me. I was blameless before him,
and I kept myself from guilt. Therefore, the Lord has
recompensed me according to my righteousness, according
to the cleanness of my hands in his sight.15

The Hebrew words translated "reward" snd "recompense'

[
are ‘E‘,Q A and 1+l U/ respectively. Neither of these
T
words conveys the exclusive meaning of merited reward.16
5 /
The Septusgint translates both verbs withXVTAITo & Juw .t

which does suggest the repayment of a debt.l? If this is

15Ps. 18:20-24, in the Reviged Standard Version (New
York: Thomas Nelson and Sons, 1946).

16gee Brown-Driver-Briggs, Hebrew and English Lexicon
of the 0lda Testament (Oxford: Clarendon Press, 1955), p.
969; Gesenius, op. cit., p. 175.

17g¢. Liddell and Scott, An Intermediate Greek-English
Lexlcon (New York: American Book Co., 1898), p. 75; aleo
Luke 14:14; Rom. 11:35; 12:19; 1 Thess. 3:19; 2 Thess. 1:6;
Luke 14:12; Rom. 11:9.



13

the case, then thig l1s one of the clearest references thus
far uncovered which indicates that God's goodness to man is
a deserved reward, a debt which he must discharge in return
for man's righteousnessa. At any rate, these words are a
far cry from the humble confession of Psalm 51, or the tax
collector's words in Luke 18:13: "God, be merciful tc me,
e sinner." Yet, one ought not overlocok the context of the
entire Psalm in which the poet concentrates on God's merci-
ful deliverance, and especlially verses 28-29 (Hebrew) where

1t is stated that God rescues only humble people and makes

low the proud.18

God is influenced by man's conduct

Humen conduct does indeed influence divine actlon.
Amendment of 1life prevents God's punishment (Jer. 26:13).
God's mercy and pardon are given only to the penitent (Jer.
36:3). Man's entire well-being depends on hils obedience
to the Lord's laws,19 Certainly the whole tenor of the

Wisdom Psalms 18 that prosperity and a long life issue from

180n the Hebrew terms for "reward" see Wuerthweln, op.
cit., op. 700-701. On the reward of God to man, three
voints should be noted: (1) only the rightecus can hope
for 1t; (2) this reward should not be regarded as a strict
recompense according to a stipulated agreement, but as a
sign of God's grace and blessing; (3) God rewards the
righteous in this 1life and in the life to come.

1950sh. 1:7-8; 1 Kings 9:4-9; Pa. 1:1-3; 34:12-22;
119 :pasgim; 128; Prov. 3:9-10; Is. 1:19-20; 58:6-1k4; Jer.
7:5-7; Hos. 10:12.
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a medltation in, and obedience to, God's commandments., 20
What blessings to those who possess wisdom (Prov. 3:13-26)!
What a long and happy 1life will come to those who tame their
unruly tongues (Ps. 34:13)! And those who give generously
to the Lord will have filled barns and bursting wine vats
(Prov. 3:9-10). Only those who bring the prescribed tithes
can expect such bumper crovs (Mal. 3:10-11). Yet, not only
1s the length and Jjoy of one's life dependent upon adherence
to God's commands; life 1tself 1s (Amos 5:14-15; Ezk. 18:

5-9). It is by his faithfulness that the just man lives
(Hab., 2:L4).

This Habekkuk passage, of course, poses a2 number of
problems. In the first nlace, there are some serious
textual difficulties in the beginning of the verse.?l sec-
ondly, there 1s the question as to the "just man." To whom
does this refer--to the individual Isreselite or to the en-
tire nation? Thirdly, and most important, how shall we in-
terpret 1] an So\'s: ? The Septuagint translates this word
with 71‘/’6 7"75 4 and’ St. Paul in both Romans and Galatians

takes the word in the sense of "faith" as opposed to "works,"

20Some classic examples are, of course, Psalms 1, 119
and 128. Yet note how often in Psalm 119 the poet stresses
God's grace and mercy (40, 58, 88, 93, 116, 124, 132, 149,
156, 159). The psalmist lives by God's righteousness.

2lcherles L. Taylor, Jr., "The Book of Habakkuk," The
Intervreter's Bible, edited by George Arthur Buttrich and
Others (New York: Abingdon-Cokesbury Press, 1951), VI, 988-
989.
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faith which Jjustifies a man because of Christ's merits. How-
ever, in the light of other 0ld Testament references, "falth-
fulness" is certainly a legitimete rendering here,22 1t
geems apnarent that the writer to the Hebrews also places
this meaning on the word (Heb. 10:37-38).23 At any rate,
it must be admitted that the Pauline usage of "falth" as
opposed to "works," established from this passage, is rather
remote and foreign to the Hebakkuk context, It ies readily
granted, however, that $| ;r an 5,\.“,) ig derived from the
Hebrew verb 3"';).5_\'_3 , Which 1g the common 0ld Testament word
for "believe," and that Abraham's faith was reckoned to him
for rightecusness (Gen. 15:6), George Foot Moore offers the

following comment:

¢
Both, (that 13,5131 1D %Y, ), 1like /6778 |, fides, and
the English "faith" itself, cover fidelity &s well as
confidence, and as in the famous case of Hab. 2,4,
"The righteous man shall live by his feith," the in-

terpreter may be at s losa whether to say "faith" or
"falthfulness. "24

223¢e Ex. 17:2; 2 Chron. 19:9; Hos. 2:22 (Hebrew);
Prov., 1L:5; Is. 11:5; Prov. 12:17; 12:22; 28:30; also George
Adem Smith, The Book of the Twelve Prophets, in The Ex-
poeltor's Bible, edited by ¥. Robertson Nicoll (London:
Hodaer and Stoughton, 1928), XXVIII, 130-131; Taylor, op.
alt.. p. 989.

23carl Friedrich Keil, Biblical Commentsry on the Book
of Habakkuk, in Biblical Commentary on the 0l1d Testament,
edited by C. F. Keill and F. Delitsch, translated from the
German by James Martin (Edinburgh: T. and T. Clark, 1900),

XXV, No. 2, pp. 73-7h4.

ZuGeorge Foot Moore, Judasism in the Firat_Centuries of
the Christian Era--The Age of the Tannaim (Cambridge: Har-
vard University Press, 1927), IIL, 237-238.
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*Be falthful and live!"

Life 1%self depends unon faithfulneas %o the divine
will {(Hab, 2:4)., Is this "life" limited %o earthly ex-
lstence? In most instances we would have to answer in the
afflrmative., In fact, there are at least flve nassages in
this historical period which stoutly deny any life after
death,25 It wmust be remembered that thesse sre 01ld Testa-
ment passages. The very adjective ltself suggests & pre-
liminary, incomplete revelation that should not be olaced
on the same level with CGod's Yerd to men in the New Teeta-
ment.z6 Certainly, this fect must be considered whenever
cne sgeeks to discover a clearly defined eschatclogy in the
0ld Teatament Scriptures. It gimply is not present. There
geem o be hints and cvertones of & resurrection and efter-
1ife.27 But these are like bright shafts of sun light that
filter and break briefly through the lowering clouds. It
is not until the 01d Testament Apocrypha,28 end more pre-

cisely in the New Testament, with 1lts heralding of the

25pa, 30:9; 88:10-12; Eccl. 9:5-6; 9:10; Ia. 38:18-19.
26.’-.‘see Heb., 10:13.

35)

For example, Deut. 32:29; Ps. 49:15; Hos. @:12: 132143
Fzk. 37:1-14; Is. 26:19; Ps. 69:28. For a fine comprehen-
sive survey of Jewish eschatology, 8ee Moore, ov. cli., Pp.
290-394,

2BSee, for example: 2 Esdras 13:25-50; 16:73-78;
7:129; 6:23; 7:30-32; 4:40-42; 7i35; $:7-8; 7:4€-70; 8:51-
5h; Wisdom 1:15; 2:i22-23; #4:1-2; 5:15-16; Toblt 13:14.
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risen Christ, that the unveiled sun of a fully developed es-
chatology bursts upon the Biblical scene.

Obedlence brings sternal reward

In Ecclesiastes 12:13-14 we are told that man's chief
duty is to fear God and obey His laws, since the Lord will
one day "bring every deed into judgment with every secret
thing, whether good or evil." Is thls the final day of
reckoning? In Pselm 73:24 the poet receives fresh courage
and hope for hls downcast and emblttered soul, puzzled and
even angered at the prosperity of the wicked whlle he must
guffer, as he reminds himself that the Lord will "afterward
receive me to glory." The question 1s: Does | 7 1 here

T
refer to a post-death glory or simply to the honor of a
more prosperous and pein-free life in the future? At any
rate, we can agree with Willliam Temple:

In his fellowship with God he [ the poet of Psalm 73]

has found that nothing matters in comparison with that

fellowship. He had been perplexed that the ungodly
should prosper, and almost thought of throwing in his
lot with them. But now he knows that, however great
their possessions, they are truly destitute, while the
man who has found fellowship with God is rich though
he possess nothing. That is the resl solution--not an
answer to the riddle, but the attalnment of a state of
mind in which there is no desire to ask 1t.29

In Isalah 62:11 we read that the Lord is on Hls way %o

Zion, bringing with Him salvation, reward, and recompense.

29y1111am Temple, Nature, Man and God (London: Mac-

millan and Co., 1934), p. 43.
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The context unmistakably suggests deliverance from the
Exile, although one might vnerhaps see in these words a

velled reference to the final appearance of God to glve men

theilr eternal reward.30

God judges man sccording to his deeds

We note four facte about this divine judgment. First,
it iz both the individual?l and the entire nation which
may be cursed for the sin of one of its citizens.3? Some-
timee the rightecus suffer with the wicked; scmetimes the
wicked are blessed with the righteous. Ged fellows no
unbreakably rigid rule in this matter. This, of couree, 1ls
the tension with which Jeremiesh wrestles. Hils contemporar-
ies wers suffering for their own sing (Jer. 14:11ff.; 15:1
ff.), yet their follies would bring CGod's wrath down upon
their children (16:3). Certeinly, this doss noi suggest a

conslstent teaching of a rigld equation of desert and

3OCompare Jesus' blending of Jerusalem's destruction
with that of the world's end and the final judgment (Luke
214%2).

3lpzk. 18:14-30; 33:7-20.

32508hua 7. The entire nation suffers for the sin of
Achan.
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fortune, 33 Secondly, God's judgment 1s always right and
Just. He never makes a mlietake. That fuct is evidenced,
among other passages, in Psalm 9:8; 92:15; 145:17, Thirdly,
God will one day Jjudge the entire world. Ve read, for ex-
ample, 1n Psalm 96:13 that the Lord is on His wey to # judge
the world with righteousness, and the peoples with his truth."
Obviously, the poet is not personifying "truth" in this pas-
sage, and vet, one is tempted to think of Truth Incarnate,
Jesus Chrlst, whom God has chosen to "judge tne world in
righteousness. 3% Pinaily, God's Judgment will effect
deliverance for His saints. In Isailsh 33:22 we are told
that the Lord, the Judge and King, will save His people.
And in Daniel 7:22 we read that the "Ancient of Days will
come, Jjudgment wlll be given, and Ged's salnts will receive

the gift of the kingdom. "

The bargain of a vow

Does a human vow ever ccntrol or command divine

actlon? Does the pledge of the suppliant to do this or

33For an excellent discussion of this matter of indi-
vidual and corporate holiness and blessing, guillt and
punishment, see Rowley, ¢p. cit., pp. 105ff,; Waelther
Eichrodt, Theologie des Alten Testaments (Berlin: Evan-
gelische Verlageanstalt, 1950), Teil 3, pp. 101-111, 141-
142; Fdmund Jacob, Theology of the 01d Testament, trans-
lated from the German by Arthur Heathcote and Phillp
Allcock (London: Hodder and Stoughton, 1958), pp. 153-157.

Bquta 17:31. Paul 1s apparently thinking here of
Psalm 96:13 which he applies to Christ.
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that ever compel God to fulfill the desire of the petitioner,
and, perhaps, even change the divine will? It a2lmost seems
That thls 1le the case, and we submlt, among others, the
following passages as evidence. The first is in 2 Kings
20:1-7. This ia, of coursee, the famillar story of King
Hezekliah's sickness, the announcement of his imminent death,
his prayer to the Lord, and hils sudden recovery. It isg
verge 3 of this account thet intereste us the mest. For
here Hezekiah implies that God is duty-bound,yabsolutely
obligated to heal hlm and keev him alive because of his
impeccable faithfﬁlness to the divine will and way. It
must be admitted that there 1s no mention here of a vow,
either kept or broken. Nevertheless, the lmplication 1s
that God 1s bound to carry out His end of the bargain and
restore Hezekiah to health since the king has so faithfully
upheld his end of the asgreement and remained loyal to the
Lord's commands. Are we to assume from this that God
ectually changed His mind becasuse of Hezekish's prayer, that
He needed this reminder from the king lest He should forget
or overlook His promise of blessing %o those who obedliently
follow Him? Obviously, this cannot be the case, that the
divine will is controlled by the human. For such an agree-
ment would make of God 1little more than a cosmic "bell-hop”
obediently awalting the summons, the whimsical wishes of
sach of Hig creatures. And this 1s sheer nonsense. On the

other hand, one ought not tone down the nalvete of a James
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who blandly asserts that the fervent, sincere prayers of
God's saints have tremendous power in thelr effects (James
5:16), In fact, the unmistaksble message of James 5:13-18
1s the boundless power men have a2t their command in prayer.

We now turn to 1 Samuel 1:11, where Hannah vows that
1f the Lord gives her a much desired child, she will give
the child back to God. In verse 17 Eli assures Hannah that
the Lord has heard and answered her prayer. Although 1t 1is
not specifically stated that God honored Hannah's request
beceause of her vow, the very fact that she included such a
vow in her prayer indicates that she, 2t least, must have
felt she had a better chance of receiving what she wanted
from the Lord if she made this promise fto Him, 35

The problem of the books of Job
and Habakkuk

The book of Job

This problem of undeserved suffering for the righteous
and unmerited prosperity for the wicked finds 1ts most
classic presentation in the book of Job. A righteous man

is suffering, and that cannot happen. It is as ilmpossible

350ne is reminded here of David's words in 2 Samuel
12:22-23 where he indicates there is no more point to his
weeping and fasting now that hils child has dled. The 1im-
plication is, of course, as David himself makes plain,
that his festing and tears might help to keep the sick
child alive, might move God to be gracious and restore the
chilad.
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as 1t 1s for God to bresk Hls covenant-promise to bless
those who obey Him. This simply cannot be, since "blessing
ie the natural development of rlghteousness."36 Yet 1t 1is
happening. There ig a Job, a righteous man struck down by
every imaginable affliction. Thie only proves that God is
lawless and arbitrary, that He cannot be counted on to keep
His ccvenant promises. "He 1s not as the chief upholding
his covenant, but as the despot who knows no other law than
hie own greatness sand erbitrariness."37 Yet, this is im-
possible, since the moment God bresks Hls word, He ceases
to be God. This is the problem of the book of Job. By His
covenant-promise God 1is bound to bless =z righteous man, yet
He falls to meet His obligation. He fails to discharge Hls
debt.

But perhaps Job ig not as holy 28 he thinks he 1s and
deserves his sufferings after sll. Obviously, Job does not
consider himself the equsl of CGod, and, although he stoutly
maintains his integrity throughout, he does admit to little
sine. Yet, these are not grievous enough to alter his lnner
righteous constitution, and these small sins God can and

must forgive.38

363. Pedersen, Israel, Its Life and Culture, trans-
lated from the Swedish by Geoffrey Cumberledge (London:

Oxford University Press, 1954), I-II, 364,

371via., . 366.
381p1a., p. 365.
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Job's relationship with God is obviously a far cry
from that of the Psalmist in Pssalm 51.

his attitude toward God 1s not that of a creaturs

acknowledging creaturliness. It 18 rather that of a

man who (a) uses his sense of innocence as a claim

upon the Deity's will and (b) when unable to reconcile

hls righteousness with his fate challengea the Deity's

Jjustlce and stands erevct a2s the judge of his creator.39
Ubviously tnere is no room in this relationship for grace.
Job vindicates Satan'e assertion that man is gelfish in his
righteousness. HReligion is a bargaln, "moralliy the colin
that purchases peace. "0 Yet, Job admits that as s human
being he is not absolutely pure before God (1lh4:1-6). He
hae committed youthful eins (13:26). But his punishment is
far out of proportion to his vetty sins. God therefore at-
tacks him without cause (9:17). The all-knowing God must
realize he is not guilty (10:7). To the end, Job clings to
his integrity (27:6). It is his trophy, his crown of glory
and badge of honor (31:36). Unashamedly he catalogues his
long 1list of virtuous deeds (30:1ff.). Thereby he shows
thet he has not relingquished his faith in the doctrine of
retribution.

God is responsible for dob's plight. In breeking His

covenant-promise to bless the righteous the Lord has shown

3%5amuel Terrlen, "Ihe Book of Job," The Intervreter's
Bible, edited by George Arthur Buttrich and Others (New
York: Abingdon-Cokesbury Press, 1954), 1II, 899.

401p1d., p. 900.
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Himgelf arbitrary, unjust and immoral. God is attacking
the wrong person; for the heart of the prcblem is not in
Job, but in God. The Deity treats him like a capricious
tyrant (9:18-19), en evil Judge (9:20-29), & wild anlmal
who shreds his flesh (16:9), & ruthless warrior (6:4,9;
16:12-14; 19:8-12).

Job's logic 1g not without fault. He accuses God of
injustice, yet expects from Him a Just reward Tor his
righteousness (23:3-7). He seeks after God (23:8-10), yet
is terrified by His presence (23:11-17). 85till he upholds
his integrity at all costs, and hls last word

is the vain glory of s Titan who hopes to meet God as

a prince welcomes an equal (31:37), and to take ad-

ventage of a dlvine encounter Tor the uliimate asser-

tion of the self. There 1s no place for divine grace
in hle queet. . . . He asks Tor recogniticn of his
ﬁigtgéizggezztuggg gg;%%f“ﬁgd there lies the root of

Job's counseling friends offer the followlng solutions
to his vexing problem. (1) There reelly 1ls no problerm a¥
21l. For when the righteous suffer this ls proof thet they
are not righteous. They cnly think they are, whereas, 1n
reslity, they sre sinners in dlsguise (5:6,7; 11:11; 22).
When the wicked prosper, 1t is Jjust temporary (20:5; 15:20;
18:5). (2) God cannot take man's righteousness fron him

becsuse men has no righteousness before God. Man cennot

claim anvthing from God because he cannot give God anything.

Ml1pia., p. 899.
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Therefore God is alwaye Jjust (22:2-3; L4:17-20). Job

angwers.

All right then, why does not this vowerful God use
This great strength to defend and succor the frail
creature to whom He has bound Himself by a covenant

1ﬁst?ad of vexing and tormenting him? (10; 13:25-
14:3).

Job's friends insist that God is so greet and powerful
that He 1ls ralsed above all human claims and demands. He
is eternally Just no metter what hapoens to man. Man nay
be operfectly righteous, but still, 2ll he can ever do, 1s
tc humble himself before this great God and thus be exalted
(8:5; 11:13ff.; 22:3). There is in this, however, a glaring
lack of logic. The friends maintain that man's righteous-
ness is to no avail before God, yet they steadfastly insist
that 1t will be vindicated by God at all costs and in every
caese, The friends assert that God is not bound by human

righteousness; yet they clailm that the righteous must pros-

per by eaying that if he does not, he is not righteous.X2
Is there a solution to Job's problem? Rowley feels
that Job was suffering to vindicate God's falith in nim. 43
He suffers as an innocent men for this purpose. The real
anewer lies in the theophany. By this vision of God Job

learns in awe and wonder that God stands beyond and
above the tradition, the ideals, and the wisdom of

uZWe are lndebted for these insights to Pedersen, op.
¢it., p. 371; see also Terrien, op. c¢it., p. 900.

43Rowley, ep. 8i%., p. 115.
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men. He who hed expected to '"come forth as gold"
(23:10) bowe in adoration and repentance (42:1-6).
In the presence of the moet holy God all pain is
gtilled, for grace 1s sufficilent. . . . Job becomes
aware of his sinfulness at the very instant of his
reconciliation. He is seved at the moment of his sur-

render. He receilves all when he surrenders all. God's

Judgmeﬁg is none other than the blossoming of his
mercy.

The theoohany impresses upon Job that man can never
remonstrate with his Maker; for God's sphere of Jjustice is
wlder than His creature's. Man has his righteousness, and
God has His, and 1f the two do not harmonlze, then 1T 1s
not that God's Justlce is contrary to man's; it transcends
it (Is. 55:8-9), goes deever than man's ability to fathom
15,45

What of Job's later blessings? Is not this proof that
the righteous man must prosper in the end? This need not
be the case. For Job's final blessings are not an inevitable
close to the book. Whether or not the righteous man gets
God's blessing "he must humble himself before God the great
giver of everything, knowing that man who recelves every-

thing hae no claim upon his great giver.“"L6

uuTerrlen, op. clt., p. 902. For en esdmirable pre-
sentation of the breakdown of Job's self-sufficliency, see
Terrien, op. c¢it., pp. 900-901.

45see Pedersen, on. cit., p. 373.

461114,
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The book of Habakkuk

The problem here 1s guite similar to that of Job.
How can a good God permit the righteous to suffer and evil
men to triumph over them? Righteousness must bring with it
vrosperity and wickedness itse proper punishment. But this
is not the case, The answer ig given in 2:4: #The Jjust
man shall live by hie fzlthfulness." "Faith" is too nar-
row a translation for g‘ia 30 g.y... . In the 014 Testament
the word connotes the idea of physicel steadfasstness. As
such it applles to Moses'! arms upheld by Aaron and Har over
the battle with the Amalekites (Ex. 17:2). It is also
used of faithful performance of public office (2 Chron.
19:9); of fidelity between soouses (Hosea 2:22 (Hebrew));
of failthful testimony (Prov. 14:5); of fairness in judgment
(Is. 11:5); of truth in speech (Prov. 12:17); of sincere
and honest dealing (Prov. 12:22). It is true that faith in
God is the root of all this faithfulnese. The verb 7T F{s;ﬁ
from whiech ¢ ;'!_ Jq R !.‘}5% is derived clearly shows this. Yet,
in Habakkuk 2:4 the word refers to that which failth pro-
duces, that 1s,
endurance, steadfestness, integrity. Let the righteous,
however baffled his faith be by experience, hold on in
loyalty to God and duty, and he shall live. Though S¢%.
Paul ag we heve sald used the Greek rendering of faith
for the enforcement of trust in God's mercy through
Jesus Christ as the secret of forglveness and life, 1%
is rather to Habakkuk's wider intention of patience

and fidelity that the author of the Eplstle To the
Hebrews returns in his fuller guotation of the verse
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(Heb, 10:37,38). . . .47

But does thls answer really eolve the problem? Charles

Taylor points out:

The angwer glven in Hab., 2:4 is that the Jjust shsll
live by beilng faithful, This does nct sgclve the prob-
lem, but 1t clearly ie o psrt of %he right resgconse to
iv. Hold stesdy! Maintain invegrity! Remember that
the vision 1ls hestening %o its inevitable fulfillment
end will not be late. In God's good time, not man's,
all is well and will be well. Therefore, be reedy,

be attentive, be on the walch for whztever the Lord
chooses to revenl. Fidellty through good or 111 until
that time shall fully come is the mark of every "Jjust
man! *48

Perhaps tThe reel answer lies in Tthe concluding verses
of chaoter three. For hers the author nakes 1t plain that
"through thick and thin" he hes fellowship with God, and
that is 21) that counts; that is virtue's deepest and most
coveted reward. The problem of innoecent suffering 1a not
thereby solved. Yet in the blessed realizajilon of the
divine Tellowship even in affliction one reachas ths state
of mind in wnich thers 1s 1ittle degire to ralse the ques-
tion. %9 The greaetest reward thet man could svsr have or
nope for is God Himself. "I am thy very great reward" 1s

the nhighest divine word to men (Gen. 15:1).

47George Adam Smith, op. cit., pp. 140-141; for the
opposite view, sse Kell, ovn. git., p. 183.

"Boharles Paylor, op. cit., p. 978.
491p1a.
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The Intertestamental Period

One finds in this period many of the same themes al-
ready mentloned. Once again, we hear that God rewards men
according to their works (Ecclesiasticus (200-180 B.C.)
16:1k; 35:18-19), that the Lord brings recomnense unon the
godly men (Ecclesiasticus 12:2) and will not rest until He
has executed Hig wrath upon the wicked (Ecclesiasticus 35:
18-19). HMaterial vrosperity results from falthful obedience
to God's laws (Ecclesiasticus 4:11-28; Tobit (200 B.C.) 4:
5-19:21). The wise man is the prosperous man (Ecclesiasti-
cus 4:11-16). In fact, the lover of wisdom is a lover of
life itself (Ecclesissticus 4:12). Even the pursuit of
wisdom, let alone 1ts possession, assures happiness (Wisdom
(L0 A.D.,) 6:10-25). The saints wonder when they will be re-
warded for their labors (2 Eadras (100 A.D.) 4:35), want to
know why they, of all people, must suffer,5o and eXpress
the opinion that such trials are really quite unjust since
they place the saints on the same sinful level as the

heathen about them.51 All this, of course, stems from the

502 Esdras 5:28-40. It is interesting to note that
God replies to Esdras' question by asking if he can perform
certain impossible feats (5:36—38{. The answer is obvious.
The Lord then indicetes, that by the same token, Esdras
could not understand why God deals in elther Judgment or
love with His people even if it ghould be revealed to him.

513 Esdras 3:31-34. This is undoubtedly the fact that
God wants His people to realize when He sends them sorrow,
He is telling them: "You are no better than the sinner
about you, and this suffering proves 1t."
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conviction that God 1s bound to bless those who obey Him,

The reward for slms-giving

In Tobit 12:7-10 we read that charity to the poor both
rescues from death and cleanses the generous saint from sin.
Life 1tself is the blessing bestowed upon the charitable and
the righteous. Since both the righteous and the wicked
allke possess animal 1ife, 1t seems obvicue that the life
referred to in this paseage must be a higher 1ife, perhaps
even a life efter death.22 Certainly there can be no doubt

that generous giving to the Lord bringes with it rich reward

of materilal bounty.53

The guestion of faith as a reward

Is faith a reward for righteousness? In Wisdom 3:1l4
we read that a certaln eunuch who had done no sin nor
imagined any evil againet the Lord received the "special
girt" L )(eif:s Em\ﬁ"fﬁ ) of faith, together with "an
inheritence in the temple c¢f the Lord more acceptable to
his mind." This 1s in direct contrast to Paul's words in

Romeng 3:20-22, where the apostle clearly states that faith

5ZComnare alsoc Baruch 4:1 where the writer asserts
that those who keep God's laws will live while those who do
not will die; elso Eccleslasticus 19:19, where it 1ls stated
that those who please God will "receive the frult of the
tree of immortality." See also Eccleslasticus 17:22-23.

53Bcclesiasticus 35:10-11.
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is our righteousness before God rather than the result of
such holiness. ©5till, it ought to be noted that this "faith!
in Wiesdom 3:14 is called a)(ﬂ{flf , & "grace," and in New

Testament terms, this would be an undeserved girft,

-
I

‘schatological rewards

It ie first in the Intertestamental vperiod that one
Tinds a heavy siress upon eschatological rewards. 7This 1is
net to say that the other-worldly emphasis is wholly lack-
ing until this time, as, for example, Isalah 26:19, among
other references, would testify. But 1t is chiefly 1n the
Intertestamental period that the eschatological stress
ccmes to the fore,

There are numerous passages which rival the New Testa-
ment fcr their eschatologlcal content. Just before time's
end there will be constant etrife ameng men, God's Sen will
be revezled, and the wicked will be destroyed (2 Esdras 13:
25-50). There will be a blast from the heavenly trumpet
(2 Esdras 6:23), the dead will be raised (2 Esdras 7:30-32),
and the living will be suddenly and miraculously trans-
formed (2 Esdres 6:26). Books will be opened, which, ap=-
parently, contaln a record of the deeds of men (2 Eedras
6:20), It will ve & Judgment according to works (2 Esdras
7:35). Righteousness brings eternsl, undefiled rewards
(wisdom 1:15; 2:22-23). There ls, however, one passage

which seems to declare that it is 2 combination of faith
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and works that saves from the destruction on judgment day
(2 Epdras 9:7-8). In addition, it is recorded thet only
God'es forgiving mercy evnares man from the deserved punish-

ments of hell (2 Esdras 7:L6-70).

The eternal life and glory of the righteous are vor-
trayed in such strikingly beautiful language that a few
passages ocught tTto be quoted here.

But the rightecus live forever,; their rewsrd also 1is

with the Lord, and the cere of them la with the Host

High. Therefore, shall they receive a glorious king-
dem, and a beautiful csrown from the Lord's hand; for

with his right hand ghall he cover them and with his

arm shall he protect them (Wisdom 5:15-16).

For unto you ie Peradlse opened, the tres of 1life 1is
vlanted, the time to come is prepared, vlentiousness
1s made reedy, a city 1s builded and rest 1a allowed,
yea perfect goodnegs and wisdom. The root of evil is
gsealed up from you, weskness and moth 1ls hld from you,
end corruption le fled inte hell to be forgotten.
Sorrowe are passed, and in the end 1s showed the
treasure of immortality (2 Esdras 8:51-54).

These be they that have put off the mortal clothing
and nut on the immortal, and have confessed the name
of God: Now they are crowned and receive palms

(2 Esdras 2:45).

look for your Shepherd, he shall give you everlasting
rest; for he 1s near at hand, that shall come at the
endi of the world. Be ready for the rewsrd of the king-
dom, for the everlasting light shall shine upon you
for evermore. Fles the shadow of thia world, recelve
the Jjoyfulness of your %lory: I testify my Savior
openly (2 Esdres 2:34-38).

1B
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The New Testament

The Synoptics and Acts
"Be holy and be happy!"

Happiness depends on holiness. This is the point Jesus
establishes in His Sermon on the Mount (Mt. 5:1-16; Luke 6:
20-26). The following facts should be observed: (1) These
Beatitudes are not conditions for becoming Jesus' discivles;
they are proclalming the conduct of those who are already
Christ'e followers (Mt. 5:1). (2) To achieve this happiness
of the Beatitudes, man must undergo a radical reversal in
his thinking and conduct. For only the "poor in spirit,
mourners, meek, hungry, thirsty, and persecuted" are hapoy.
This is in direct contrast to the ohilosophy of the uncon-
verted. Only those who reverse thelr thinking and llving,
those who repent, can find the happiness Jesus portrays 1in
this sermon. (3) The holiness urged by Christ in these
Beatitudes brings both temporal and eternal blessing. The
"soor in spirit," the bankrupt beggars before God, those who
look to Him for everything from food te forgiveness, will re-
ceive the "kingdom of heaven," as well as those who are per-
secuted for the sake of holiness. And the kingdom, of course,
brings with 1t both present and eternal blessings. The
"pure in heart" shall have the beatific vislon. The Kd?’d{o:
are probably people of whole-hearted devotlion to God. The
Septuagint frequently translates -] Y 5T 112 , which has the
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meaning "unmixed, unalloyed," with KO(’LP"“"OS , as, for
example, Pealm 51:12; Exodus 25:11. In James L4:8 the
apostle commands the "double-minded" to "cleanse [ kKaUde-
L,5 21v J their hande and hearts.” The "meek," those
whe refuge to criticize or rebel against the Lord for the
way He governs their lives, but leave everything up to His
guldance and direction,54 will receive the earth for their
inheritance. It 1s difficult to determine if this is a
temporal or eternal inheritance. In Psalm 37:11 it le ap-
parently temooral. Or is this the "new earth" of which the
Scrintures sometimes speak?55 Surely meek people do not
inherit this present globe; the strong and selfish do.56

The Savior concludes this famous Sermon ag He begins,
with this proposition: Follow My words on holiness and be
hapny; reject them and suffer. This, of course, 1s the
whole voint of Jesus' words on the two houses (Mt. 7:24-27;
Luke 12:8). Unless one bullds his 1ife on a diligent ob-
gervence of the commands Christ has set down in this moun-
tain sermon he cannot hope to have happiness. The 1life

that endures and is blessed by God comes only to him who

54%pg. 37:1-11.

551s., 66:22; 2 Pet. 3:13; Rev. 21:l.

56Luther feels that the "earth" here refers to tem-
voral possessions. See Martin Luther, "The Sermon on the
ﬁount,“ Luther's YWorks, edited by Jaroslav Pellkan, trans-
lated from the German by Jaroslav Pelikan (St. Louis: Con-
cordis Publishing House, 1956), XXI, 22ff.
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hears and obeys the Savior's words. The man who hears only,

cultivates and invites his own destruction.

"You get what you givel"

Among others, there are two passages which indicate
this (Luke 6:38; Mark 4:24-25). The parallel to the Mark
reference is Matthew 13:11-13. The disciples have Jjust asked
our Lord why He 1s in %the habit of addressing the crowds in
parables. His reply is: "To you it has been given to know
The secrets of the kingdom of heaven, but to them 1t has
not been given." Then follow Those puzzling words about
giving more to the man who has, and taking away Tfrom the
man who has not. Thus our Lord makes plain that man can
take no credit for the "more! that is "given him" as a re-
ward for "that which he has." For "what he has" in the
Tirst place, his knowledge of the kingdom's secrets, is

strictly a gift of divine grace.

Rewards for digcipleship

What wonderful rewards Christ holds out to those who
meet the stern, hard 1life of dlécipleship (Mt. 19:28-29;
Mark 10:28-31; Luke 18:28-30). Thrones in the new world,
new brothers, sisters, fathers and children--a reference
perhaps to the new relationships formed in the Christian
community, a hundred-fold blessing in thls 1life, and eter-

nal 1life in the age to come--these are the rewards offered
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to those who are strong enough to bear the cross and deny
themselves in a faithful following of Jesus. It should be
noted, however, that a part of this temporal reward consists
of persecutions (Mark 10:31). This, of course, is in keep-
ing with Chriet's remark about the "happy" persecuted (Mt.
5:11-12).

On a number of occeaslons our Lord made it perfectly
nlain that His discivles must be willling to stand up for
Him before men Lf they expect Him tc stand up bsfore the
Father in heaven (Mt. 10:32-33; Luke 12:8). 1In fact,
denial of Christ now not only brlnés sbout Els oresent
denial of us before His heavenly Father; in addition, this
cowardly refusal to be counted with and for Jesus now willl
cause the Savior to deny His deniers on the day of His re-

turn (Mark 8:38).

The reward of mercy

The reward of mercy and pardon to the brother 1is divine
mercy and forgiveness. The surest, qulckest way to damn
one's self 1s to judge and condemn others (Mt. 7:1-5). Thise
is what we might call "proportionate judgment." Actually,
this is a2 Jjudgment based upon a man's attitude or faith.

He who counts on God's mercy will receive Jjust that from
the Lord on the last day. He who holds God to judge him
by his deserts will get a Judgment of righteousness. He

will be jJudged according to the letter of the law and found
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wanting. He who Judges himself in need of God's mercy will
be forgiven and unexpectedly rewarded. He who thinks he
does not need God's pardon because he 1s complacently satis-
fied with his 1life will not get forgiveness in the final
Judgment, He will fail to find the forgiveness he spurned.
He who 1is merciful to his brother's faults will get that
same mercy from God for his own.57

This mercy must especially be shown towards one's
enemnies if one wants %o be called a true son of God (Mt., 5:
bL-L5), and to receive from Him a great reward (Luke 6:35).
This reward is not specifically svelled out. It might be
the sonsghip wlth God mentioned in the last part of the
verae. Then agein, it might be the reception of mercy from
the Lord on the day of judgment by those who have been mer-
ciful (Mt., 5:7). If that be the case, then the gracious
emphasis becomes apparent. For no matter how much mercy
the merciful have dispensed during their earthly lives, it
is still mercy, gracious love, and not a merited reward
that they recelve from the hands of Jesus on the day of
reckoning.58

One must pardon to be pardoned (Mt. 6:14-15; Mark 11:

25-26). In fect, we can pray God's pardon down upon us,

570n this point of proportionate Judgment, see Ulrich
8. Leupold, "Proportionate Judgment," The Lutheran ¥Yorld
Review, I (April, 1949), 28-38.

58gf. G. W. Stewart, "The Place of Rewards in the
Teaching of Christ," The Expositor, X (1910), 239.
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only as we indicate that we have already forgiven our
brother (Mt. 6:12). Do these words imply that God's pardon
to us 1is conditioned by our forglveness of others? It
would almost seem so, particularly when one celles to mind
our Lord's words in Luke 7:47: ‘"Therefore I tell you, her
sins, which are meny, are forgiven, for she loved much."
Obviously, this passage has occasioned difficulty since
earliest times. That 1s seen by the fact that a number of
manuscripts and textual authoritlies omit the phrase 331

> ' ‘ >
%dég—;? 6LV ;7-0}.1,'. f't\; e o);}av a,(xf;sreu_ a}ypv arﬂ;)-i((,
If these words are a part of the original text, and the
best textual evidence seems %o gupport this, then our Lord
does seem to indicate that divine forglveness 1s in direct
proportion to our love for the brother.

We must not, however, disregerd several lmportant
facts. (1) The Scriptures elsewhere indicate that Christ's
blood, and not our love or pardon of others, 1is responsible
for our cleansing from sin. We think, for example, of
1 John 1:7, yet, even here, our pardon is closely linked
to our walking in the light and practice of fellowshlp with
the brother. Yet the statement of Psalm 130:4 must also be
remeubered: fear of God, living the holy 1life, 1s the frult
of forgiveness, not its cause. (2) It should also be noted
that in Luke 7:50 Jesus makee it plain that faith saved this
woman who anointed our Lord. Perhape this "salvation® of

verse 50 is to be equated with the "forgiveness" of verse L7.
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If so, then faith geined her forgiveness, not her love.

The reward of unheralded religious
oractice

There are rewards for those who do, and for those who
do not, parade‘their religion (¥t. 6:1-18). Those who
"sound the trumpet before them" in their religlcus acts have
all the reward they are golng to receive in the pralse and
recognition of men; they will get no additionsl reward from
God.5% On the other hand, ssints who practice their plety
in secret willl be rewerded by the Lord, perhaps with that
heavenly treasure the righteocus asre storing up for them-
gelves by their wise management of earthly possessions (Mt.
6:20). Will this be an open reward? It would seem so, es-
pecially in the light of Luke 14:1L, where we read that
those who are kind to people who cannct return the favor
will receive their reward "at the resurrection of the Jjust.®
This would imply a universally public reward. On the other
hand, if one omite the phrase £v To? 'fdb'ipuz at% the conclueion
of Matthew 6:4, and this seems warranted from the evidence
of the best manuseripts, then the translation of the last
part of thle verse might run like this: ". . . and your

Fether who sees, in secret will reward you." That is, as

59See Alfred Plummer, An Exegetical Commentary on the
Gospel According to St. Matthew (Grand Raplds: Wm. B.
Eerdmang Publishing Co., 19535, p. 91.
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Plummer pute 1t: ", . . thy reward will be as unknown %o

the world as thy venevolence. "60

The reward for kindness to prophets

There 18 also a reward for receiving orovhets (Mt. 10:
bl-42). Those who practice kindness and hospitality toward
Christ's prophets and heralds because of their sacred char-
acter will one day have a share in the rewards given to the
orovhets themselves. "Or agsln, to support the missionaries
with sympathy, orayer, and alms, is to enter into their

iabors and share their reward.”61

The egchatological rewards

The following pointes should be noted. Christ will re-
turn with the angele in great power =and glory (¥t. 24:30).
The dead will be raised (Mt, 22:23-32). Jesus will jJjudge
21l nations (Mt, 25:31-46). This judgment will be on the
beeis of works. The stress will be placed on the charity
and mercy man has extended toward his fellow salnts and men
(Mt. 25:31-46), upon whole-heerted faithfulness to Christ
(Luke 16:9-13), upon a wise management of one's body and
goods, a menagement which includes the accumulation of tad-

ditional funds" for the Mester (Mt. 25:14-30), upon a l1life

601p1d., p. 92.
6l1pid., pp. 157-158.
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of "fasting," leerning to dc without all the material

luxuries of 1life, thus bullding for oneself a big heavenly

bank account (Mt, 6:16-21), upon control of one's tongue

=
5

(Mt. 12:36-37), upon a rigorous self-discipline, a stern
self-gacrifice which goes ell out to avoid causing oneself
or otherg to stumble in sin or hurting people in any way
(¥Mt, 18:7-10), upon giving to the poor (Luke 18:22), upon

a Taithful verformence of God's will (Mt. 7:21-23). In at
least five passages Jesus makes it unmistekably evident that
entrance into eternal life depends upon man's righteousness
(Mt, 5:19-20; 19:17; Merk 10:17-22; Luke 10:25-28; 18:18-
22). In the light of these facts, 18 1%t strange that our
Lord indicates that the weay is hard and the gate is narrow
thet lead to 1life, and few find thet way and gate, while
the reverse 1s true about the path and entrance to destruc-
tion (Mt. 7:13-14)? Following the Jjudgment, the righteous
will enter the Jjoys of eternal life (Mt. 25:34,046), while
the wicked will depart into eternal torment (Luke 12:47).
This punighment will consist of death by the sword (Luke
12:46), a severe beating (Luke 12:47), banlshment from the
Lord into everlasting fire (Mt. 25:41) and darkness where
there will be eternal tears and teeth-grinding (kt. 22:13).
This punishment will be commensurate with the conduct one
pursued in accordance with the knowledge at his disposal
(Luke 12:47-48). In other words, there will be degrees of

punighment. The destruction in hell wlll be comnplete
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(Mt., 10:28), and once the eternal verdict has been ren-

dered, 1t cannot be reversed.
The Pauline Ccrpus

There 1s verhans nc more fitting introduction to this
section than the apostle's admonition to the Philipoian
saints: ‘"work out your own salvetion with fear and trem-
bling; for God 1s at work in you, both toc will and to work
for hies good pleasure" (Phil., 2:12-13). These words most
edequately exvress the double theme of the Scriptures:
sweat and etruggle to lead a virtuous life, for your tem-
poral and eternal hanviness depend upon your saintliness,
and then recognize that God 1s completely responsible for
everything, including even your will %o be holy, let alone
the holy deed itself,.

Psul's use of rewerd

St. Paul spesks of a compensation for both the right-
eous and for the wicked. He speaks of life as a sowlng and
a harvest in which one reaps either life or death (Gal.
6:7f.). He pictures life as a race in which one runs hard
for the prize (1 Cor. 9:24-27). The rich are commanded
not to rely on their vapor-like wealth, rather, they sheuld
strive to become rich in good works and thereby build up a
solid foundetion for the "time to come, that they may lay
hold on eternsl life" (1 Tim. 6:17-19). It makes no

IR suRiI L. 1. (It T
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difference Af a man be slave or free, he will be requited
by the Lord for every good deed he performe (Eph. 6:8). If
a man's good work cen endure the purgling fire of the last
daey, he will receive a reward.62 Timothy 1s warned to keep
e close watch on himself end his teaching and te abide in
it. For in dcing this he will bring eslvation both to him-
self and to his heerers (1 Tim. 4:16). Man's eternal fate
hinges upcen his failthful performance of good deeds (Rom.
2i15-7; 2113% 2 Cor. 5:10).63 Preisgker's exvlanstion for
this work-rightecus emphasis in Paul is this: It 1is a

rennant of his Pharieaical background.éb

The contrast

Yet, there 1s a notable difference. For no ratter how
Jewish this sll scunde, Judgment day for Pzul 1e the day to-
ward whlch he looks wlth rejoicing, a day on which Christ's
glory will be revealed and He will be finally and forever

victoriocus over all the powers of darkness, a day on which

621 Cor. 3:13-15. The point seems to be this: on the
final day, everyone's deeds will be reveasled (1 Cor. 4:5).
If this revelation indicates that a man's works were truly
good, he will be rewarded.

630ther reward references are: 2 Cor. 5
2 Cor. 4:17; Rom, 8:17f.; 1 Thess. 1:10; 3:13
11:16f¢,

.
.
)
?

’
64Herbert Preisker, "4 leteS ' Theologisches Woerter-
buch zum Neuen Testament, edited by Gerhard Kittel (Stutt-
gert: Verlag von ¥W. Kohlhammer, 1938), IV, 726.
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hope will become a blessed reality for all the faithful, a
day on which the righteous will enter and remain with Christ
in God's kingdom. It 1s not, like with the Jews, a day of
fear; rether, 1t 1s a day of Jjoy, a dey of long awalilted sal-
vetlon toward which one looks not with trembling but with
boldness. Such confidence 18 poesible only because the
Jewish thought of reward as a merlitorious achievement, a
thought which carries with 1t much uncertainty for man in
hig relatlonship to the holy God, is completely aet aside.
As Prelsker puts it: "Mit der Rechtfertigungslehre iet der
Lohngedanks ueberwunden, "85 Again:

Gibt es Rechifertigung nur fuer den Glauben, und ist

der Glaubende ein solcher, der der Hellstat Gottes

Raum gibt . . . Ja 1ist der Glaube selbst nichte anderes

als Geschenk Gottes, sc lst jeder Gedanke an elin Vgr—
dienst ausgeschlossen und Lohn einfach unmoeglich. 6

The Johannine Corpus

Tc the viector belong the spoils. This 18 tThe theme
stressed again and again in Revelation. Only these who
overcome receive the victory of eternal 11fe.67 Only those
who battle vallently against the devil and ein will e
crowned with glory. Yet, in a sense, the victory already

has been won. For the saints have defeated Satan "by the

673ev. 2:17; 2:10-11; 2:25-28; 3:5; 3:11-12; 3:21; 21:7.

1)
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blood of the Lamb" (Rev. 12:11). One will be judged on the
basis of his works (Rev. 20:12-13; 22:12). In the same
veln, we hear that only those who ablde to the letter by
the words recorded in Revelation will a2bide in God's love.
For if any one is bold enough to add anything to the book
God will send down uvon him the plagues described in the
prophecy. And if any one dares to exclse any words from the
book, God will exclse his name from the book of life (Rev.
22:18-19). Summing 1t up, one might say that only he who
"does the will of God abides forever" (1 John 2:7). And
thet divine will 18 described as failth in Christ and love
for the brother (1 John 3:23). Perhaps 1t is obedience to
these twin commands of faith and love that John has 1n mind
when in 2 John 8 he admonishes his readers to watch them-
selves, lest they lose those things for which they have
worked and thus forfeit thelr reward. Faith in Christ 1s

the greatest "work" of all (John 6:28-29).
The Petrine Corpus

There are Jjust two passages that deserve mentlon here.
In 1 Peter 4:5 the implication is that the wicked will be
judged on the basis of their works, and in 1 Peter 3:9-12
the apostle states that Christians have been called by God
in order that they may secure a blessing. Then, quoting
Psalm 34:12-16, Peter indicates that both the length and

happiness of one's life depend upon control of the tongue
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and avoidance of evil.
Others

How strongly St. James warns against a merciless judg-
ment of the brother! For he who 1s guilty of this will one
day recelve the same merciless Judgment from the Lord.68
To escape condemnatory Judgment on the last day, one must
refrain from quarreling with the brother. Obedience %o
this command is all the more vital because the Judge is al-
ready at the door (James 5:9). In James 5:20 the apostle
informs us that the person who restores a sinner from his
evil way will "save his goul from death and will cover a
multitude of sins." Does the "his" here refer tc the person
saving or the verson saved? If it is the former, then sal-
vation is a matter of saving others.69 Does this passage
also imply that forgivenees 1s dependent upon such ccncern
for the erring brother? Certainly, Peter suggests this
when he writes that "love shall cover a multitude of sins"
(1 Pet., 4:8). 1In Jamee 1:12 we are told that the Lord will
give the '"crown of 1ife" to "those that love him." This, of

course, echoes Jesus' description of the final judgment in

68James 2:13. These words are a strong echo of Matthew
5:7. In faot, even a quick and casual reading of this let-
ter will reveal numerous parallels between the thought world
of James and Jesus.

69%2%. 3:17-21.
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which heaven 1s given to those who have loved Christ in the
brother about them. The sams thought seems to be expressed
in Hebrewa 6:10 where we read that God will not forget works
of love that have been performed toward His name. Finally,
in Hebrews 10:35 the admonition is glven tc the readers not
Go cast away tThelr confidence which brings with it a great
reward, In the context of the letter this reward would Dbe
the heavenly rest (4:9ff.), or perhaps the citv with founda-
tions, whose buillder and maker ie God (11:10), or perhaps
Mount Zion, the heavenly Jerusalem wlth all its beauty and
joy (12:22-24), At any rate, it is faith that gains this
reward, yet, e fsith thet is esctive in falilthfulnees to the

Lord (chenter 11).

Conclusion and Summsry

A Summary cof the Synoptlcs

Perhaps a few summery statements are in order. The
word ,ucb'!/o'&' 1s found some twelve times in the Synop-
tics and, significantly enough, always on the lips of
Jesus.’0 In His use of the term Jesus differs from the
01d Testament and His contemporaries who conceived of a

primerily earthly recompense. For Christ, reward ls

70gee W, Pesch, "Der Lohngedanke in der Lehre Jesu,"
Muenchener Theologische Studien, I. Historische Abtellung,
7. Band (1955), 1.

[ —
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assocliated for the most part with the eschatological king-
dom of God.”l It has a certain varadoxical quality; for it
is glven not to those blessed by the world, but to those
hated and hounded by men. It ig withheld from those who
seek a reward before men. It 1s given to those who love
their enemies, and to those who receive with respect and
kindness a orophet and disciple of Jesus.’? The biggest re-
ward of all is divine fellowship.73 Our Lord's purpose in
go frequently speaking of raswards 1ls to underscore the fact
that man stands constantly and completely beneath the search-
ing eye of the holy God to whom he owes unquestioned and
nerfect obedience.”™ 1In addition, Jesus deslires to impress
upon us that God's dealings with the children of men are
not whimsical and arbltrary.

For the essential meaning afAKctifde' is not an ar-

bitrery gift, to be bestowed or withheld at The choice

of the giver, but dues paid for work,; wages, hire--that

which has been earned, snd cannot be denied without in-

justice. Jesus was ever eager to rid hls hearers of a
false idea--an idea which had clouded the religion of

7lFor the opposite view, see ibid., pp. 7-8. Although
Pesch maintains Jesus stends completely in the tradition of
His people and His time in His teaching on reward, he as-
serts that this dependence does not deprive Christ of the
purity of His own teaching.

?2pnege are the summary statements of Prelsker, oo.
cit., pp. 702-704, For a similar summary, see C. J. Cadoux,
The Historiec Mission of Jesus (New York: Herper and Brothers,
n.d.), pp. 209-211,

?3gee Pesch, op. cit., p. 109.

7“Preisker, op. 9ik., p. 78S.

1
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Isreel and survives even yet emong many Christians.
Thlis error was to suppose God's dealings with mankind
to be arbitrary and capricious, exempt from law, so
that none could predict them, each declision springing
separately, as it were, from the Divine will. . . .
For the acts of God, Christ taught, are neither ar-
bitrary or uncontrolled. They are subject to law--

law not less inexorable because of God's own devis-
AR, o W .

This truth i1llumines the doctrine of reward. . . .79
One certainly cannot press this point too far, as the teach-
ing of Matthew 20:1-16 so clearly shows.76 In the final
enalysls, the reward that Jesus promises 1s, in many in-
stances, the kingdom of God 1tself. 77

Generally speaking, our Lord's sayings on punishment
correspond directly to His teachings on rewerd. There is no
reward for those who love only their friends and lovers.
There 1s no reward for those who practice thelr religion te
receive the praise of men. The proud will be humbled; woes
will one day descend upon the fortunate; condemnation 1s
promised against those who speak 1dly. Those who refuse %o
forgive and practice love and mercy, those who are unfaith-

ful, inefficient and unproductive will also recelive their

?5anthony C. Deane, "The Christian Doctrine of Reward, "
The Expositor, Serles 8, XVIII, No. 6 (December, 1919),

L1L-515,

76This parable will be given fuller treatuent in the
next chapter.

77see Otto Kirn, "Lohn," Realencyklopaedia fuerHProi
testantische Theologie und Kirche, edited by Albert Hauc
(Leipzig: J. C. Hinrichs'sche Bucﬁhandlung, 1902), XI, 608.




50
due punishment.’8 With Jesus, this divine retribution 1is
chiefly eschatological.79 The punlshment theme 1is espe-
clally expres:zed in the parsbles. It wlll consist of fiery
torment (Luke 16:i23), exclusion from the divine gifts and
rewards (Luke 19:24), a severe beating (Luke 12:47), and
death (Luke 19:27). The offenses that bring about God's
ounighment are as follows: (1) a knowledge of the divine
will yet a refusal to perform it (Luke 12:47); (2) dis-
obedience and unfaithfulness (Mt. 24:48f.); (3) opnosition
and enmity toward the true God (Luke 19:14); (4) self-
seeking, the quest for honor (Luke 11:43); (5) mistreatment
of fellowmen (Luke 11:42,52); (6) exaltation of self and
honor seeking before others (Luke 14:7ff.); (7) expectation
of reward and praise from others (Luke 14:12ff.); (8) en-
mity ageinst Christ (Mt. 23:13,37; Mark 12:1£f£.).80 In all
cases, the punishment is earned,.but not the reward. It

stems from God's goodness, and not man's good worka, 81
The Relatlonship between Falith and VWorks

Finally reference needs to be made to the relationshilp

between faith and works. ¥We observe the problem particularly

78¢adoux, op. cit., pp. 211-21k4.
9see Pesch, ov. cit., p. 51.
801pid., p. 52.

Bllbid. See Romans 7:23. Sin pays weges; God gives
eternal life.



51
in Pzul. On the one hand, he can say that men will be
Judged and justified by their works (Rom. 2:5-7; 2:13;
2 Cor. 5:10), and, on the other hand, he can assert with
equal emphaslis that salvation 1s completely a matter of
grace and faith (Eph, 1:2-9). Yeles mailnteins that Paul's
statements on judgmen% according Te werks are not to be
viewed "in the rigid judicial sense as an externzl balencing
of weges and service, but 28 the naturel correspondence of
harvest and seed-time (Gal. vi1.7,8)."82 Thig still does
not do away with the fact thet the harvest, the reward, de-
pends upon man's sowing, his doing. Perhezps the Biblilesal
reconciliation between these two teachings lies in Jeames!
words thet good works are to falth what breeth 1s to the
body (James 2:26). Our righteous deede are the breath that
must conetantly come from the body of our faith or the body
ig dead, Therefcre, to assert thet eslveticen ls by falth
is algo to say that it is by works. It is impcssible to
state one without the other. Faith and works are the
"Siamese Twing" of Christienity thet cannct be sspzrated or
both die. It is never a case of works following faith.
Rather it is always a case of felth and works together,
even as 1t is a case of the body and breath together. 1In

a certain sense, the statement is correct: ‘'averlasting

82Bernard Welss, Biblicsel Theology of the New Testa-
ment, translated from the German by David Eaton (Edinburgh:
T. and T. Clark, n.d.}, II, 67.
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life 1s both a grace and a reward. "83 Hebrews 11 immedi-
ately comes to mind, where feith 1s vortrayed not simply
as trust in Christ, but rather as veliant faithfulness to
Him. For that is what failth always 1s: a reliance on the
Lord, oplus obedlence to Him. That 1s why Paul calls faith

"obedience" in Romans 1:5.

The Parsble of the Laborers in the Vineyard

(¥etthew 20:1-16)

Viewed frcm one standpoint, this parable ie a grephlc
presentation of the theoclogicel outlook of many a Jew at
Chrigt's time. And pertginly Simon Pefer is a good repre-
sentative of that outlook (Mi., 19:27). The Fulfillment of
The dlvine law was regarded as a service which placed God
in debt to man, obligated the Lord %o grant man mabterial

blessing for such service. B

As was the service, sc was
The reward in keepling with 1t. It was for this reason that
the Tirst persons hired by the householder in the parable
felt they had a legitimate complaint against thelr employer.

He had given some of their fellow laborers more than their

835. Pohle, "Merlt," The Cathollc Encyclovedia, edited
by Charles G. Herbermann and Others (New York: Robert
Appleton Co., 1911), X, 204,

Suﬁor Rabbinic documentation of this fact, see Herman
Strack and Paul Billerbeck, Kommentar zum Neuen Testament
egus Talmud und Midrasch (Muenchen. C. N. Beck'she Verlags-
‘buchhandlung, 1928), 1V, No. 1, 43Cff,
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due. This could not be; for you get precisely what you earn
and deserve from both men and God.
Diese offizielle Lohnlehre der alten Synagoge laesst
natuerlich keinen Raum fuer einen Gnadenlohn. Gott u.
Mensch stehen hier als zwel gleichberechtigte Partelen

nebeneinander; der Mensch praesentlert seine ver-

dienstliche Leisgtung, u. Gott erkennt sie an u. zahlt
den Lohn.85

Thie thinking colored all Igrael's religion and relation-
ship with the Lord.86

There 18 abundant evidence, then, that both the 014
and the New Testament Scriptures speak of a reward of God
to man, One might elso mention that this reward is in keep-
ing with the deed done. There are degrees of reward. ¥ise
men shall shine like the brightness of the sky, and those
who cause many to walk God's paths like the stars forever
and ever (Dan, 12:3). The citles of Capernaum and Bethsalda
will receive a more severe punishment than Tyre, Sidon;
Sodom and Gomorrah (Mt. 11:20ff.). He who relaxes‘even the
least of the divine commands will be least in the kingdom,
while he who faithfully performs and teaches them will be
great (Mt. 5:19). Peter and the other disciples are prom-
1sed that they will "eit on twelve thrones Jjudging the
twelve tribes of Israel" (Mt. 19:28). This 1s the reward
they will obtain in the world %o come for theilr secrifices

of discipleship.

851p14., pp. 491-492.
leb;d., p. LO5.




CHAPTER III
THE SCRIPTURAL FVIDENCE (A SYSTEMATIC APPROACH)

There Can Bé No Merited Reward Because

of the Nature cf God

God 1s Absolutely Sovereign and Independent

No matter what man does or refrains from deing, he
does not have a claim upon his Creator. That fact is most
forcefully brought out in Job 38-42:6. In these chapters
1t 1s made painfully and unmistakably clear that man is so
puny, so microscopically small in comparison with the eter-
nal, almighty God that any contending with the Lord 1is
laughable and ridiculoﬁs. Obviously, amcebae are not in a
posgition to level acousétions against men. Nelther sare
amoebic men in a position to charge the Almighty with un-
fairness, no matter what Hls dealings with them. The only
cholce before God 18 to desplse onegelf and repent ln dust
and ashes (42:6). For:

Never, however, does the falthful performance of duty

confer a right to demand reward from God. The Creator

ig far too exalted above the creature; the creature

owes everything to Him and can only strike his breast
confessing his unworthiness.l

lpaul Heinisch, Theology of the 01d Testement, English
edition by William Heidt (Collegeville, Minnesota: The

Liturgical Press, n.d.), p. 203; see also Guenther Bornkamm,
"Der Lohngedanke im Neuen Testament," Evangelische Theologis,
Heft 2/3 (1946), pp. 149-150.
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Even the Roman Church, with ite strong emphasis upon
merlt admlts %o the fact that men has no real cleim upon
God. Merlt befcre God cannot be the
bazle of & reel title for o Divine reward either in
the natural or in the supernatural order. The simple
reason is thot Cod, belng self-existent, absolutely
independent, and soverelgn, can be in no respect bound
in Justice with regard to his creatures. Properly
specaking, man possesses nothing of his own; all that
he has and all that he does 1s a gift of God, and,
aince CGod 1la infinitely self-sufficlent, there is no
advantage or benefit which man can by hls services con-
fer upon Him. Hence, on the part of God, there can
only be question of a gratultous promise of rewsrd for
certain goed works. For such works He owes the prom-
leed reward, not in justice or equity, but =olely be-
cause He hsag freely bound himself, i.e., because of
His own attributes of verscity and fidelity.2
In a gense, thesce words are a contradiction. First it is
gald God 1s not bound to His creztures; then, 1t 1s said
that He 1s. Yet, does God owe man the blessing simply be-
cause He has promised 1t? The lives of Joseph and Jcb,
among others, would seem to say no. Our Lord's second
wllderness temptation is also pertinent here. Satan was
evidently attempting to convince Christ that since God had
promised His protection, man had the right to demand it (Mt.
L:6ff.). Jesus' answer indicates thst this is not the case
(Mt. 6:7). The Savior quotes a portion of Deuteronomy 6:16,
thus making it vplain that He regards His temptation as

gsimiler to Israel's a2t Massah. In that desert place the

25, Pohle, "Merit," The Catholic Encyclopedis, edited
by Charles G. Herbermann and Others (New York: Robert
Appleton Company, 1911), X, 203.
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Hebrews challenged God to prove His presence among them by
supplying water upon demand. Thus they tempted the Lorad,
put Him to the vroof by insisting that He keep lis word to
care for them, This was their temptation, and this was
also Christ's temotation in the wilderness, Jesus' answer,
"You shall not tempt the Lord your God," shows that such

human demends upon divine promises are completely out of

the question.
Fod 1s s Gracilous Tlector and Covenant-Maker

God has no debt to man, for it is God who elected man
arnd made a covenant with him (Ex. 6:7; 34:6). Certainly,
there can be no legitimate thought of merited reward when
one besrs in mind that man's obedience 1s only a response
te Cod's revelation of Himgelf., Thie revelation calls for
e dsclsion on man's part, yet not a decision based on man's
free choice.

God confronts man with the unequivocal demand that he

should recognize and endorse the prior decision which

30d hes already made concerning him by elescting man %o

belong to nimself.3
God's election of His 014 Testament neople absolutely ex-
cludes all thought of merit. That 1s clsarly shown by the

plectures employed %o describe this election. God's election

of Israel is likened to 2 marriage. Jahweh has chosen

3Em11 Brunner, Eternal Hove, translated from the German
by Harold Knight (London: Lutterworth Press, 1954), pp. 178-
179.
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Israel 1ike a husband a wife. The wife owes the husband
complete submission and faithfulness.

Her infidelity would be a refusal to acknowledge the

grace of election. . . . Harriage 1s in effect an

election before being a covenant, and that much more,

since Israelite law, gave to the husband the right %o

repudiate his 1;\r'.\.fe.1L
God's election of Isrzel is compared to a father-son rela-
Tionshlp; God 1s the Potter, Israel the clay; God is the
Vinedresser, Israel the vine; God 1s the Shepherd, Israel
the sheep, All of these metaphors underscore the gracious
aspect of God's election and care of Hias people.

There is perhaps one passage which breathes a hint
that Ierael had some attraction for God, and that is Hosea
9:10. Here the prophet likens God to a desert traveler
pleasantly surorised upon finding a bunch of grapes in the
barren wilderness. Thils could mean, however, that the im-
possible has come true. As impossible as it 1s to find
lusclous grapes in the desert, so inconcelvable 1is 1t that
Jahweh has chosen Israsel.’ For the clear teaching of
Ezekiel 16 is that Israel was utterly repulsive. Yet CGod
chose and wed her out of His great pity and love. The

graclous aspect becomes all the more evident when one re-

calls that Hosea's marriage to the prostitute Gomer became

uEdmund Jacob, Theology of the 01d Tegtament, trans-
lated from the German by Arthur Heathcote and Philip
Allcock (London: Hodder and Stoughton, 1958), p. 202.

51pid., p. 110.
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a living symbol of God's marriage to prostitute Isrsel. And
certainly oprostitutes do not deserve to be loved by their
husbands.é

This divine election of Israel bestowed upon the people
both temporal and eternal blessings. Neither are the re-
sult of merit. Moore comments:

It should be remembered, further, that "a lot in the

World to Come," which is the nearest approximation in

rebbinical Judaism to the Pauline and Christian idea

of salvation, or eternal life, is ultimately assured

to every Israelite on the ground of the original

election of the peovle by the free grace of Cod,

prompted not by 1ts merits, collective or 1nd1v1dua1

but solely by God's love (Deut. 7:6-11). . . .7

The point 1s this, God i1s an electing God. His
electlion, however, 1s not arbitrary. He did not close His
eyes and choose st random. He purposely put His hand on
weak, helpless and despised Israel. Only thus could He re-
veal Himself. Only thus could He manifest His essential
nature of mercy in its clearest colors. Viewed in this
light Israel's election by God becomes a startling divine
self-manifestation. Israel's election 1s a true revelation
of God's character-~-the gracious God. This is true of the

election in both testaments.o

6Cf. 0tto Procksch, Theologie des Alten ITestaments
(Guetersloh: C. Bertelsmann Verlag, n.d.), pp. 618-619.

7George F. Moore, Judaism in the First Centur 1;3 of
the Christian Era--The Age of the Tannaim-TCambridg
Harverd University Press, 1927), 11, 94-95.

8cr. H. H. Rowley, Ihe Faith of Lsrael (London: SCM
Press LID, 1956) n. 69,
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God Himself 1s Man's Highest Reward

This is what God tells Abraham (Gen. 15:1). The con-
text of Genesis 15 geems to indicate that Abraham's fear
stemmed from his continued childlessness desplte Ged's
promise that he would be the progenitor of a mighty nation.
God's assuring words would then have this posslble meaning:

Fear not, Abraham. Even though you have no children,

even though you haé nothing, I would be ycur defender

and reward, your wealth, your profit. Childless though
you sre, can you imagine & treasure richer then the

possession of the Almighty? Still, if this is not a

sufficient blegsing I egsin vow thet I will fulfill my

former promise to you and make ycu the fether of a

great vpeople.

There ere, of course, & number of problems in this pas-
sage. How shall we translate the Hebrew? Shall we go along
with the Septuagint and, for example, the Revised Standard
Version, and render the final vportion of the verse: "and
your revard 1s very great"? Or shall we translate with the
King Jemes Verslon: 'and your exceeding great reward"? The
Hebrew allows either possibility. If God here promises no
less than Himeelf &s Abrahem's reward, then the point be-
comes clear. Abrahem was perhaps upset abocut the fact that
he had been working hard for God, was diligently obeying the
Lord's commands, and still he did not recelve his deserved
wages, namely, the fulfillment of the Lord's promise of a
son. Therefore, God assures Abraham that even if he does

not receilve that earned "salary," that coveted reward, he

8t11l has another end greater one--the Lord Himeelf. God
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Himsgelf would be Abraham's "salery" for his faithful service
of obedience.? Tven if he possessed nothing else, Abraham
would still be the richest of men. Might not this be the
answer God glves today to those saints who approach Him de-
mending meteriasl blessing for thelr faithfulnees: "You
already have the grestest and highest reward for your
rightecusness. Ycu heve Me." And clearly, this reward of
God Himself can under no stretch of the imagination Dbe

merited.

God 1lg Man's Loving Father, Full of

Grace and Goodnsss

It 12 utterly impossible to think or speak of an esarned
rewerd when one recalls that God's reletionshlp with man 1is

om

that of e gracious and loving Father to his son, It 13 as
8 Father thet God gives His kingdom to men (Luke 12:32).
It is the Father slone who gives; children can only recelve.
Gifte travel in only one direction--from heaven To earth,
and never the other way arcund (James 1:17). Whatever man
is or dces is completely the result of a loving Father's
grace and gocdness. As Prelsker ﬁugﬂ i%:

Wag menschliche Ueberheblichkelt als Erfolg und Ertrag,

2ls Anrecht oder Verdienst elgenen Tuns ansieht, 1s%
fuer Jesus nichts anderes als Gottes Lohn. Frellich

9Th19 ig also our Lord's teaching. See ¥W. Pesch, "Der
Lohngedanke in der Lehre Jesu," Muenchener Theologische
Studien, I. Historische Abteilung, 7. Band (1955), 12k,
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ist es Jesu freudlge Botschaft, dass Gott Lohn nicht
zibt els gerecht urteilender Richter, sondern =als
guetig beschenkender Vater Mt. 6,1.4.18; 25,34,10

God Alone is Good

Man's insisgtence upon a divine reward for services
rendered is often based upon the assumptlion that what has
been done 1s good and deserving. Yet such thinking is
rather difficult to hold in the light of our Lord's words
on God's unique goodness (Mark 10:18; Mt. 19:17; Luke 18:18).
If God a2lone is good, how can man ever lay claim to a re-
ward frem the Lord as Jjust vayment for righteousness ren-

dered?ll

God is the Eternal Judge to Whom

Man 1s Absolutely Accountable

This is basic. God can never e man's debtor, can
never be responsible te him for anything. For He ie men's
Judge. It is never the other way around. Man 1s absolutely
accountable to his Maker feor every thought, word and act.
Under such circumstances 1t is fantastic for man to demand
anything from God. For the only choice of e gullty and

condemned criminal before the Judge is %o plesad for mercy.

‘

104erbert Preisker, " atefoS " Theologisches Woer-
terbuch zum Neuen Testament, edited by Gerhard Kittel
(Stuttgart: Verlag von W, Kohlhammer, 1938), IV, 722.

11l1pia., p. 724.
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That is man's only alternative before his divine Judge.
It is utterly false and fool-hardy for man to talk of a

deed that 1s good in 1tself and that obligates God. The

fect of divine judgment vrecludes any such possibility.

Bornkamm comments:

Hier [in the fact of divine Jjudgmeant] 1st nun aller-
dings wit Nachdruck zu sagen, dass das N,T. die Idse
der guten Tet, die ihren Wert in sich selbst treaegt,
nicht kennt. VYarum nicht? Finfach dsrum, well Gott
1st, und sein richterliches Amt keinen endern abtritt.
Die Wirchlichkeit Gottes, dle Realtat deg kommenden
Gerichtes laesst keinen Raum fuer ein Gutseln das in
sich und an eich gut 1st, fuer ein Hendeln, das 1in
sich selbst zum Ziel kommt,12

God is the Doer of His Own Will in Christ

It is perfectly true that our Lord once said that only
those who perform His Father's will can enter the Father's
kingdom (Mt. 7:21). At first glance 1t would seem these
worde indicate that doers of rightecusness are rewarded with
the blesslng of the kingdom. Yet, the seme Lord who spoke
these words alsc sald: "For this is the will of my Father,
that every one who seee the Son and believes in him should
have eternal 1life; and I will raiese him up at the last day"
(John 6:40). It 1s the work of faith thet man must do to
perform the Father's will (John 6:28-29). £And faith is
never a doing, but a recelving of what God has done. 1In

addition, one must remember that Christ's mission was the

12Bornkamm, op. eit., p. 147.



63
doing of His Father's will (John 6:38). S8ince Christ and
The Father are one (John 10:30), it s legitimate to say
that God is the doer of His own will in Christ. If Jesus
1s the perscnification of the divine will man certainly can
take no credit or demend rewards for his faulty, imperfect

performenca of that will,l?
God 1s Man's Gracious Justifier

The fact thet Gecd promisss man & rewzrd for faithful-
nese to the divine laws can never becloud the fact that God

is first man's graclious Justifier before He ls the Rewarder

C
~

La

nen's deeds. Every rewerd 1s o reward of grace because
1t followe CGod's prior undeserved pardon to the sinner.
HMan's response to this grace 1s thankful service in God's
kingdom. Viewed in the light of Ged's grecious Jjustifica-
tion of the sinner, man's righteousness 1s essentially the
Thankful recsponse to a "reward' alresdy given by Ged, the
"reward" of pardon and eternal life, rather than a service
for a future reward. Thus, the reward ls never ¢f dept, but
of grece which God in Hig feithfulness and Justice levingly

gives tc thoge who work for Him.lu

lapesoh. 9_?_. Clt- » pl 11‘!‘3'

lu"ee Herman Strack snd Paul Billerbeck, Kommentar zum
Neuen Tesgstament aus Talmud und Kidrasch (Muenohen. C. N.
Beck'sche Verlagsbuchhandlung, 1928), IV, 485-486; also,
R. Bultmann, Theology of the New Testament translated from
the German by Kendrich Grobel (New York: Charles Seribner's
SBons, 1951), I, 279-292.
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There Can Be No Merited Reward Because

ef the Neture of Man

¥an is God's Slave

This is a clear and unmistekable teachling of 3cripture.

And men has ne choice in the matter; he is obligated to

work for God. Perhens thils iag the etress of the house-

holder's question to some notentisl vineyard workers: '"Vhy

are you standing here all the day 1dle?" This may point to

the foct that everyone without excentlon is obligated %o =

cooperative effort in God's kingdom.15 Yet, not only is

man bound to work for the Lord; his service 1s so great

that he can never completely fulfill 1t.16 Whatever good

he dces 1a only the result of the faith which God has given

him {(John 15:5; Heb. 11:6; Eph. 2:10; 1 Cor. 6:19; Phil.

2:1%; 2 Cor. 3:5). The Chrigtian's good werks are only God

working in him (Phil. 2:13). In the words of Franz Pileper:
Freilich er, der Christ, tut dle Werke. Aber er tut
gie nicht aus seiner natuerlichen Art. Gott 1lst es,
der mit seiner goettlicher Gnade und Kraft dle Werke 1in
ihm und durch ihn wirkt. VWas aus selner eligenen na-
tuerlichen Art stammt, 1st nur Hinderung und Befleckung

der Werke. Yenn Gott dennoch dle Werke belohnt so 1
kroent er damit sein eignee Werk in Christen. . . . 7

15506 Strack-Billerbeck, on. cit., ». 485; also Pesch,
op. gA%., p. 51.

168track Billerbeck, op. cit., ». L8s5.

17Franz Pleper, Christliche Dogmatik (8%. Louis: Con-
cordia Publiehing House 1920), IIIL,
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Even the best of the salnt's efforts are still tainted with
sln.18 Thnerefore, no matter how falthful man may be, he is
85111 an unorofitable slave before God (Luke 17:7-10).%9

| Certainly, it is in this frequent Biblical stress upon
the lMaster-sglave relationship that exists between God and
man that we have one of our most compelling reasons for ex-
cluding all thought of merited reward. It is surely the
slave alone who is in debt; for he owes his mester every-
thing. Fven work-righteous Jews were willing to admit
that.zo Man hsg absolutely no freedom toward God. He is
completely accountable to God for his life (Mt. 25:14-30).
"He mey not, must not, cannot raise any claim before God,
but is 1like the slave who only has his duty to do and can
do no more (Lk. 17:7-10).“21 Yherever the idea of reward
apoezrs i1t must be viewed against the background of this
Magter-glave relationship. The slave belongs to his master
body end 1ife and is absolutely answerable to him. It is
never the reverse., Therefore, "Im strengen Sinn 1lst also
das Verhaeltnls von Herrn und Sklaven kein Lohnverhaelt-

nig. 22

185¢e Pesch, op. cit., pp. 112, 126, 142-143,
19see Preisker, op. cit., pp. 723-72k.
2OStrack-Billerbeck, op. cit., p. 488, footnote a.
21Bultmann, gp. oit., p- AT

228ornkamm, op. cit., v. 147.
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Man 18 God's Child

A child is totally dependent upon his father and re-
celves from him everything, including the gift of life 1t-
self. The only thing chlldren can ever give their father
1s praise and obedience for his gifts to them. The same
can be sald of man's relationenip with his heavenly Father.
He 1s God's child, 2nd as such he is constantly and com-
pletely dependent upon the Lord in all his neede.2? God
wlll tolerate no one but children in His kingdom (M¥t, 18:1-4),
and children can never lay claim to merit from thelr father.
Bultmenn remarke:

Fan must become like a child, who, knowlng nc such

thing as appeal to any rights or merits of 1%s own, 1s

willing simply to be given a gift (Mk. 10:15). Those
who proudly brag of their merits are an abomination to

God (Lk. 16:15), and the virtue-proud Pharisee has to

take a lower place than the gullt-conscious publican

(Lk. 18:9-14). So Jesus rejects all thle counting up

f merit and reward. . . . And Jesus also refuses to
regerd the misfortune that befalls individuals as
punishment for their specia& gsing; no man is betier
than snother (Lk. 13:1-5).2

A child is both dependent upon his father and obedient
to him, But this obedience is simply a grateful response to
the father's gifts and grace. The example of Isrsel im-
mediately comes to mind. Its election did not merely confer

a8 divine favor. God's election of, and covenant with, the

23cf. Pesch, op. git., p. 51.

2"’Bult;mzamn, op. ©it., p. 1l4; cf. also Preisker, op.
01;. ’ pp- 72h-?25. .
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Hebrews demanded a response of loyalty and service. That
response le found by Israel in the S8inal Ccvenant. Rowley's
comments are to the volnt:
It Li.e., the Sinai Covensnt] was not e commercisl
bargain or a legal contract, but rather Israsl's pledge
of loyalty to him who hed first chozen and saved her.
It 1214 no obligation on God, who had alresdy of hia
free grace both pledged himself to Isrsel and glven
The evildence of hie devotion te her in the delliversance
he had wrought, On Ierael's side 1t wes as yncondi-
tional ss GCod'z deliverance of her had been.<5
Jacob makes the same point in another way:
To attein his purposes God places at the disposal cf
hieg vecvle certain mesns which will preserve them in
the love of God. The prophets and most distinctly
Deuteronomy strees the role of the law ss the most ef-
ficaclouse means of education for %ssurin the perma-
nence of the electign (Deut. L,5-6, 32,36; 28.63;
30.9,11-14)., . . .=2©
Closely related to this is the fact that Israsl's pos-
geseion of Pslestine wes the result of God's swearing and
net their striving, God was not giving the land to His
Hebrewes because of their feithfulnese tvo Him, but because of
His faithfulness to the oeth which He swore to Abraham and

the patrlerchs (Deut. 9:4-5).

What is true of the 0ld Testament is alsc true of the

New. Man'e obedience is merely & responee to God's kingdom

25Rowley, op. eit., p. 69. The same thought 1s ex-
pressed in Brunner, op. c¢it., pp. 178-179; Walther Eichrodt,
Theologle des Alten Testaments (Berlin: Evangelische Ver-
lagsanstalt, 1940), Teil 3, p. 74; Procksch, op. cit%., p.
238.

26Jacob, op. oit., p. 112.
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which has previously come to him by divine grace.27 The
kingdom 1s Cod's production, and not man's., It is His

work, not ours.28 The kingdom is Cod's gift to man (Luke

12:32). The point of Merk 4:3-B, 26-29 1s that
the kingdom of God and 1ts righteousness ere not
created by human will, human schievement, or voluntary
effort. It comes, 1t grows, 1%t ripens, 1t bears Ffrult
"of itselr."29
This 1s not Go say thot one must not steive hard to enter
the kingdom. It is grabbed forcefully only by men of
violence (S, 11:12). This apparently refers %o a complete
summening of =ll cone's pcwers, Lo the serious and strenuous
determination one must exerclse to ley hold on the kingdom.
ivery eacriflice must be obrought To receive 1lt. KHatthew

11:12 most forcefully lllustrates thne paradox of the king-

dom. It everclses ite Torce on man, that 1s, it works
without men'as help, yet only the forceful possess it. Han

must worlk to have Cod's kingdom. It must te sought (Luke

=]

12:31; Mt. 6:33) like o tressure in a fleld or 2 oricesless
pearl (¥t., 13:4L-48). One must exercise intelligence in

securing it (Luke 16:1-7). One must have the dispcsition

273track-Billerbeck, op. cit., op. LE5-486,

/
2Bses KarT L. Schmiét, * Baor N &' ," Theologisches
Yoerterbuch zum Neuen Tegtawent, edited by Gernard XKittel
(Gtuttgart: Verlag von ». Kohlhemmer, 1933), I, 586.

29Rudolph Otto, The Kingdom of God gind the Hon of Man,
translated from the German by F. V. Felson and B. L. Woolf
(London: Lutterworth Press, 1951), p. 113; elsc Schmidt,
op. git., p. 586.
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of a child to enter it (Mt. 18:3). One must have a right-
eousness exceeding that of the Scribes and Pharisees (Mt.
5:20). It is herd for the rich to possess the kingdom
(Mark 10:23). One must do the Father's will to enter i%
(Mt. 7:21). One must be willing to cut off offending body
members to enter 1t (Mt. 18:9). One must repent for en-
trance into the kingdom (Mark 1:15).30 All of this does
not, however, obviate the fact that the kingdom is God's

undesgerved gift. And all one can do with a gift is to re-

celve it as a child (Mark 10:15). Commenting on Luke 12:32,

Cadoux says:

The documentary origin of this verse is uncertain; and

we cannot therefore be very confident that Jesus really

uttered the words: but the idea they convey is un-
doubtedly true to his representation of the Kingdom as
e whole. So much is indisputable. . . .31

It is perfectly true, one must fulfill God's will to share

in the salvation of Hls reign. But this means nothing more

than an earneet hunger for the kingdom itself which is God's

gift.32 Whether in 014 or New Testament, God's demands are
always preceded by Hie gifts, the greatest of which 1s Him-
self. The knowledge of belonging to God, having Him as

one's personal possession, is the biggest of all rewards.

305ee Cecil John Cadoux, The Historic Misgion of Jesus

(New York: Harper and Brothers, n.d.), po. 178ff.
3l1pia., pp. 178-179.
32883 Bultmann, op. cit., pp. 20-21.
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Obedience 1s always preceded by s reception of divine good-
ness,33 1In the words of Amos Vilder:

God is bringing in his relgn and his great deliver-
ance. Do good, avolid evil, that you may be sons of
such a Father, that men may see your good works and
glorify him, that you may sanctify hls name. The par-
ticuler conduct urged is urged as the only conduct
compatible with such a God. Any blessings envisaged
are thought of not as a reward but as a free gift.

The blessings precede the obedlence, or at least the
announcement of theee precede it, God's work of Dbless-
ing 1s fixed and sure, in any case. His mercy 1s the
motive for condvect. Men do not live well to secure the
nmercy but in gratitude for 1it.

Thie positive character of the preaching of Jesus must
be held in mind as the beckground of the teaching of
rewerds and ounishments. . . . Good conduct ls ac-
centance &nd acknowledgement of a great blessing, and
lte reward 1s simply the appropriation of it. Evil
conduct is unwillingness and rejection of a poesitive
bleesing, and 1ts punishment is the mlssing cof that
good., 34

The Beatitudes esvecislly stress that men's obedience
18 only e response to God's grace.

The ethice celled for in the Beatltudes are not so much
ethics of obedience as ethics of grace. . . . The con-
duet that 1s pralsed and the blessings assigned to 1t
are, indeed, presented indirectly in the form of con-
dition and reward, the reward being eschatologlcal.

But here all desert aspect is precluded, and the reward
is rather the gift of God.35

Preisker sums it up nicely:

Und Reich Gottes 18t Je alleln Wundertat und Wundergabe
Gottes, unvergleichlich und einzig an Wert, wie eben

33cr. Eichrodt, op. eit., p. Th.

3%Amos N. Wilder, Eschatology and Ethics (New York:
Herper & Brothers, 1939), pp. 89-90.

35Ipid., pp. 120-121.
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nur Gott schenken kann . . . vor Gott kann der Mensch
kein Verdienst im Vergleich zu solchen Lohn anbringen
und bei den Menschen darf nilemand auf Lohn spekulieren,
well er sich sonst in heuchlerisch-selbstuechtiger

Enge aussgerhelbd der Begnadung durch die Liebe Gottes
stellit. 36

¥Men is Poor and Wretched

The reward thet Christ promises 1s to men whe meke
Thelr misery and desplsed circumstances the foundation for
thelr new piety (Mt. 5:37f.). The people whc truly henor
God recoznize thet they cannct storm into heaven cn the
baels of their deserts or merite; rsther, they humbly and
honestly =dmlt thelr worthlessness and helplessness and
reciize God's kingdom 1s a gift %o them.37 The very fact
that the kingdom is given te the "poor in spirit, mourners,
the hungry end thirsty, the persecuted," underscores the
fact that merit le out of the quaation: ‘For people such as
these can present God with nothing bu%t their needs and thelr
hunger for Him to fulfill those desirea. It is not the do-
erg of righteousness who are filled, but those who hunger

and thiret for it, those who want it from the giver-Cod.
lian Stands in Constant Need of God's Mercy

This is essential for the proper understanding and in-

terpretation of our Lord's presentation of the final

36Preisker. op. cit., p. 72k,

37csr. Pesch, ov. cit., p. 78.
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Judgment (¥t. 25:31-46). At first and superficial glance
1t may seem that Jesus here maintains that heaven is the
deserved reward of those who vractice love toward their
brothers. And certainly, 1t cannot be denied that eternal
life is given to those who engage in charitable conduct,
whlle it is withheld from those who refuse to be kind. It
1s readily admitted that those who close their hearts
ageinst thelr brother's needs are murderers, and murderers
do not have eternsl 1life abiding 1n them (1 John 3:1Lk-18).
But one should still remember that no matter how much goed
the righteous have done, it 1s still mercy that they recelve
in the day of Jjudgment (Mt. 5:7). Stewart points out it is
mercy for their own sins that the righteous need, and this
indicates "how far Christ is removed from the point of view
of those who felt they were entitled to claim a reward for

thelr merit st the hand of God."38

There Can Be No Merited Reward Because of the

Nature of God's Kingdom

The Kingdom is God's Gift to Man (Luke 12:32)

This 18 the way it must be. For since man stands be-
fore God as a guilty and condemned sinner, since he 1s God's

slave completely accountable to the Lord for his life and

38, w. Stewart, "The Place of Rewards in the Teaching
of Christ," The Expositor, X (1910), 239.
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conduct, since he 1s God's child, totally dependent upon
his heavenly Father for everything, the only thing man can
do is to receive the gracious gifts God lavishes upon him. 39
He is never in a position to demand. This is the very
resson our Lord so frequently points out that the kingdom
1s God's gift. For thereby He tones down and negates all
Thought of merited reward. Wilder comments:

Finally we ncte that Jesus goes out of his way often

to minimize the reward motive and the merit concept by

polinting to the hidden will, secret dispositicn and

unreckening grace of God as having the flnal word in

the rewards of men. The last shall be first. Grace

shall submerge reckonings. The Kingdom 1is a gift.%0

An Understanding of the Kingdom's Myateriles

1a a Divine Gift

It 1s imposeible for men to grasp and comprehend the
kingdom's secrets unless God reveals them to him (¥t,
13:11ff.). One's knowledge of the heavenly Father depends
exclusively upon the will and choice of Christ the Son (Mt.
11:27). It 1s never a matter of human merit or achievement.
For God revezls the kingdom's mysteries to "babes," people
who have nothing but needs and the intense desire for God to
111 them; He withholds such a revelation from the "wise

and understanding," people who are sure they know when they

39Pesch, op. cit., pp. 142-143; Wilder, op. cit.,
p. 87; Preisker, ob. t., p. 724; Bornkamm, op. git., p.
152, :

u0w11der, op. eit., p» 87.
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do not (Mt. 11:25-26). To the disciples it was given to
know the mysteries of the kingdom. This was a gift with-
held from the Scribes and Pharisees and the majority of the

Jews because of their dull esrs and blind eyes (¥Mt. 13:10-
16).

Therefore, the Rewards of the Kingdom

ere also God's Gift

If the kingdom itself is God's gift, if an understand-
ing of 1ts mysteries 1s God's gift, then so are a2ll i1%s re-

wards,

In dlesen Zusammenhang, in dem es immer wieder um das
frele, koenigliche, vaeterliche Geschenk des Gottes-~
reiches und das Beschenktwerden und Empfangen ﬁeht,
gehoert die Botschaft vom Lohne Gottes hinein,?1

There Can Be No Meriited Reward Because of the

Nature of the Reward Itgelf

The Reward i1s not Always in Keeving

with One's Deserts

There are a number of Biblical facts which prove this.

For one thing, there is the repeated complaint from the lips

of the righteous that they must often suffer whille the
wicked enjoy prosperity. The righteous are sometlmes in-

volved in the disasters which the unrighteous bring upon

blpornkemm, op. eit., p. 152.




75

the community to which they belong. HNeithar saint nor sin-
ner can ever comoletely detach himsgelf from the society to
which he belongs, and for this reason salnts are afflicted
with einners and sinners sometimes prosner with saints.
This clearly demonstrates that there is no unbreakable
equation between one's desert and fortune.X2

Secondly, it 1s a fact that Zod nunishes the children
for their father's sing (Ex. 20:8; Jer. 16:3). This 18 not
to deny that esch man bhears his own gullt before God and
recelves due recompense for it (Ezk. 18). But if 1t is
true that a great-great-grandchild can suffer for the sins
of his great-great-grandfather it ie perfectly obvious that
there is no rigild equation between cne's merit and lot.u3
The general rule, however, is that the righteous will be
heppy and the wicked will suffer. When thie 1ls not the
csse, 1t 1s more the exception than the rule.““

Thirdly, there are the lives of individual saints.
Joseph was a good man, yet he had to endure the shame and

affliction of slavery and sbuse in Egypt.*5 Job was a man

of apparently flawless integrity, yet he had to undergo

azﬁowley, op. cit., pp. 103-104.
i"31‘11153 is the tension in Jeremiah. See ibid., p. 105.
L
&, F. Oshler, Theology of the 014 Testament, trans-
lated from the Germen by George E. Day (New York: Funk and
Wagnalls, 1883), pp. 195-196.

B5c¢. Rowley, op. eit., pp. 111-112.
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surfferings 2lmost to the breeking voint. This simply could
not have heppened if Cod were bound tc bless the righteous.
But as the closing chepters_of Job ec pointedly show, God
1s never under obligation to His creatures. Their only
cholce before Him is to humble themselvee in humility and
repentance (Job 40:4; 42:5-6), For man can never remon-
strate with hig Maker. The Lord's gphere of justice is
bigger and wider than that of His creatures. Msn has his
concepte and lewa of »ighteousness, snd God hasz His, If
ever there 1s dishermony be%ween the two, it is not that
God's law is contrary to man's; it simply transcends 1t.”6

There are alsgo some New Testament characters whese lot
underescoresg that there is nc simple equaticn betwesn deegert
and fortune. One calls to mind the Galileans whose blood
Pilate spilled with thelr sacrifices snd the eighteen upon
whom the tower in Siloam fell. Our Lord makes it plain
that these people died not because they were eapeclially vile
sinnersg whose punishment from God was in strict keeping with
theilr crimes; rather, thselr death was a cell %o repentance
for the living (Luke 13:1-5). One thinks here also of the
man born blind. It was the firm conviction of the disciples
that the man himsslf ¢r his parents aust have conmitted

gome terrible sin for him to have such a malady (John 9:il-2).

uéSee J. Pedersen, lgrael, lts Life and Culture, trans-
lated from the Swedlsh by Jeorrrey Cumberlege (London:
Oxford Universlty Press, 1954), I-I1I, 373.

P——



77

Jesus quickly sets them straight. The men's blindness does
not stem from his or hie varents' sin. It has come 2bout
80 that God's great works might shine in him through the
miraculous healing effected by Christ. This is not to over-
look the fact that sickness is the result of sin. It is to
say, rather, that it 1s not always possible to trace every
111ness back to a certain sin that caused it. Ané if this
lg true, then there 1s no absolute law of merit and lot.

Finally, one must consider here our Lord's parable of
the vineyard (Mt. 20:1-16). Jesus spoke thls parable in
answer to Peter's question concerning the rewards of those
who leave 211 to follow the Christ (Mt. 19:27). Several
facts must be borne in mind: (1) The earthly reward for
Christ's followers includes persecution (Mark 10:30). Yet
thls 1s impossible if God is bound to bring only prosperity
upon the righteous. Once again, the graclous aspect of the
divine reward becomes spparent, or perhaps, more properly,
1t is shown that material hapvinees 1a not bound to follow
holiness as Deuteronomy 28:1-14 seems to suggeat. (2) It is
to be noted that the earthly reward is disproportionately
great to the service performed (Mt. 19:29). The reward is
s hundred times greater than the work done. (3) The point
of the parable is indicated by the proverb that frames it
(M, 19:30). "But many that are firet shall be last, and
the last shall be first." These words convey the meaning

of the parable. It 1s a story designed to show God's grace,
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God's "unbargain-like" dealings with His kingdom workers.
The "last," those who were hired last and who worked the
least recelve the same selary as those who were hired first
and worked the longest. Human reason and law cry "Unfair!"
and that ie precisely why those who bore the burden and heat
of the day felt they had a legltimate gripe and began to
grumble against the vineyard owner. It was not so much
That they were being cheated as it was a case of giving
more than was due to the lately hired workers who did so
1ittle. The owner was not operating on a "you get what you
earn”" bagls. The "first" and the "last" both received the
same, nc matter what their efforts.

Even so God deals with men. This is the whole thrust
and siress of the parable. It begins by portraying the
contract between the owner =znd his workers. The contract
detalls are precisely stated: "Work a day, and you will
recelve a denarius." There 1s a purpose in thls precise-
ness. For 1t helps accentuate the surprising ending cof the
story. According to the owner's decislon and dlscretion all
workers, those who worked long and thoze who worked little,
are psaid alike, Such action on the part of the owner runs
counter to all Justice in human relations; no falr salary
agreement could be set up on the basis of such principles.
The principle of commensurate pay for work done 1is thus
vitiated by the strange twist at the story's end. The

owner's concluding words make it clear why this principle
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of desert and fortune 1s set aside. Contrary to a2ll human
thoughts and laws of wage and merit, the sovereignty of God
appears and ls portrayed in His grace and goodness. He
gives the same %o last and Tirst, to deserving and unde-
serving. For His 1lg the unquestioned right tec do as He
wills with His possesalons. And thas will is to reward sll
alike, irrespective of merit. Certainly, the words of Paul
are a fitting summary of thls parsble: "But now the righit-

eousnens of Geod without ithe law is manifested" (Rem. 3:21).

It 18 not law, a "you get what you deserve” princlple that
governs God's relationship with man, rether it is love, a
love that takes no acccunt of hunsn efforts or deserts but
glves to all indigeriminately pardon and eternal life. Even
the wilcked receive God's sunshine and shovers (Mt. 5:Lk5).
This parable lays bare the graclious heart of Ged. But
it eleo revesles the Jealous and lovelesg heart of man. It
shows man as he often is, gcverned by the rigid principle cof
merit and lot, and offended by the grace of God. Man often
refuses to recjoice over God's grace, bscauee 1t goeas oon-
trary to his concept of right and wrong and just deserts.
Like the elder brother in the varable of the prodligal sen
the grumblsrs in thie story were unhappy over God's grace
to another. There is the implication and velled indictment
in both parables that the father and the owner have dealt
unjustly with those who cbvliously deserve more than they

ere recelving on the basis of their past performance.
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There is also the plea on the part of both the father and
the owner for understanding from those registering com-
plaeint, that they might be happy 2nd not bitter or derisive.
Thue the point of the parable is msde. Peter and the
reat of the twelve will 1indeed receive their rewards of
discipleghip. BRBut they need net think thet becauvse they

that

n

are the first in s long line of Christian discilple
thelr rewerd will thereby be greater. There is alwsys the
noselbility and denger of = reversal in the status of

Gigclplesg: "The firat shall be lagt, and the last shall be

)

irat." The saying occurs both at the beginning and at the

@
&

nd of the perable; and for good reascn. Just as in The
parable of the prodigal son, the elder brother, though he
stayed at home and worked faithfully for his father, became
the loust son becauee he refused Yo share 1n his fafher's
Joy and grace, go the first laborere excluded themselves
from o perticipation in the owner's Joy and an experience
of his goocdness by their insistence on thelr Just deserts
and by their envy of their co-workers.

The pecint of the story ie in the closing verses. The
parable stresses the transcendent and sovereign freedom God
rightly exercises in dispeneing Hig mercy and gcodnese %o
men who &o not deserve it. The concept of whet 1s falr and
Jjust 1c not thereby excluded; it 1s rather included. It 1s
consldered snd condemned. For when God displays His grace,

He puts man to sheme snd censures him. For the parsble

T T e ]
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most clearly shows that in his demend for Justice and
equity man only reveals his own selfishness. His thoughts
are controlled by envy and self-determination. The reward
ef this pareble is a zift and disvlay of divine grace, not

the wages which humen effort earns or demands.u7
The Reward is Disproportionately Great

It 1s vperfectly true that Christ promises rewards to
His disciples. But these rewards are a hundred times
greater than the service vperformed (Mt. 19:29). It is this
fact which moves Preisker to conclude: "So bricht hier
schon durch, dass der Lohn nicht menschliches Verdienst ist,
sondern Guete Gottes."hs Surely, the sacrifice demanded by
Christian discipleship is great, but the rewards are many
times greater. Yet, this could not be the case, if God were
to repay man's services on a strictly bargain-like basis.
The very fact that the steward who is falthful over a few
things is made menager over many (Mt. 25:21) indicates that
the divine reward does not rest on a strict quantitive
equivalence between service and salary.h9
The reward, however, 1s not arbitrary, bearing no re-

lationship to the service performed. The merciful recelve

u7See Strack-Billerbeck, op. cit., pp. 485ff.; Pralsker,
op. ¢it., p. 723; Bornkamm, op. ¢it., pp. 156-164.

bsPrelaker, op. 0it., p. TR2;
“9cr. stewart, op. cif., p. 233.
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mercy; the forgivers are forgiven; those who confess Christ
are confessed by Him before the Father; the humble are

exalted; the life-losers are life-finders. Stewart com-

menta:

- Evidently the recompense whicn Christ holds before us
ls no arbitrary reward which bears no lnner relation
to the nature of the conduct which receives it. It 1s
rather the development to fuller perfection of that
love of righteousness that inspires 1it, the crowning

wit?osuccess of the effort that finds expression in
1t- i

There Can Be No Merited Reward Because

of the Nature of 3in

Sin is the Only "Payer!'

God cean never be man's debtor because sin alone pays a
salary. God only gives the free gift of eternal life (Rom.
6:23). The contrast in this verse 1s unmistekable. B5in 1is
the only one from whom can man sver demand anything. Sin
is the only one obligated to man., And that debt is man's
own destruction. This i1s the only thling man has ever
earned--his own death. This is hls salary for a life of
service to sin. God, on the other hand, who owes man noth-
ing, freely and graclouely givee him eternal life. God
owes no one anything; for sin elone is man's debtor, God 1s

man's Giver, the Giver of pardon and eternal life.

501114,




CHAPTER IV

A FEV CONCLUEIONS ON THE PURPOSE

CF THE REWARD CONCEPT

The Negatlve Side

Certainly, the reward concept 1s not meant to cater to
man's already robust selfishnesa. 3%111, it should be re-
membered, as ¥Vilder points out:

The oppeal to self-interest invcelved in the vroposal of

rewards and punishments is not hastily to be condemned.

Morslity riotivated by rewsard is inferlor only as the

reward 1s arbitrary and external. Where the reward 1s

of the neturs of necessary conseguence flowing from the
conduct and the conditions, 1t escapes this indict-

ment. 1

The Jewlsh rabble regarded the offering of rewards an
educational method fer motivating to more righteous living.
The thinking was this: Le% a man obey God from an ulterior
motive for reward, and eventually he will be holy not for
the reward but for rightecusness! sake alone.? Still, "It
is 8ll very well and good to say that 'virtue 1s 1ts own
rewvard,'! but the reward motive is stlll present for him who

thue reflects.®? And, slthough it is true, as Bultmann

lamos N. Wilder, Eschatology and Ethlcs in the Teachin
of Jesus (New York: Harper and Brothers Publishers, 1939),
pr. 82-83.

21bid., p. k.

31b1d., p. 86.
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remarks, that Jesus holds out rewards to those who obey
God's will without the reward motive, 1t is equally true
that Christ employs the idea of reward as a legitimate mo-
Tive for obeying God's demands (Mt. 6:19f.; Mark 10:21).4
How shall we resolve this "self-contradiction,” =8 Bultmann
calls 1%, in Christ's words? DBultmenn agswars that the re-
ward motive 1is employed by Jesus chiefly for the purpose of
inepiring the seint to strive for the perfect and ideal
sanctification which the Seriptures present as his 1life's
goal. If the rewerd motive serves to advance the saint to-
ward the realization of that goel it is 1egitimate.5

It should bs remembered, however, that our Lord often
went out of His way to de-emphasize the reward motive. "The
last shall be Firet. (race shall submerge reckonings. The
Fingdom is = 5ift.“6 The Beatitudes clearly stress this:
"The ethice celled for in the Beatlitudes ere not o much
ethics of obedience as ethlca of grace.“7

The conduet thet le pralsed and the blessings assigned

%o it are, indeed, presented indirectly in the form of

condition and reward, the reward being eschatological.
But here all deesert aspect is precluded, and the reward

Ld

“Rudolph Bultmann, Theology of the New Testament, trans-
lated from the Germen by Kendrich Grobel (New York: Charles
Seribners' Sons, 1951), I, 1lk4.

5Ibid., p. 15.
6W11der, op. eit., p. 87.
7Ibid., p. 120.
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is rather the gift of God.®

The Posltive Side

There are some sound reesons why the Scriptures speak

of God's reward to man.
The Reward Stresses God's Love and Grace

Yie have made thls point previously.9 The master 1is
never obligated to reward his slave. If he chooses to do
80, 1T is an act of sheer grace. Thus, the reward concept,
Tar from excluding and negating the idea of divine grace,

only serves %o glorify it.
The Reward Emphasizes Man's Worth

Wllder's comment is extremely enlightening here:

The concept of reward has this in its favor, moreover;
1% goes with a view of 1life that affirms the worth of
the self and the validity of the best personsl satis-
factions. And herein 1s Jesus' sttitude set over
against a strictly ascetic view, agalnst the view,
namely, that annihilation of gelf 1s the claim that
God makes of men.l0

Wilder goes on to point out that it 1s not selfish to seek
salvation for one's own soul as long as such salvation does

not mean the damnation of another. For Jesus taught that

81bid., p. 121.

98upra, pp. 64ff.

10wi1der, op. eit., p. 86.
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We save ourselves by service to others.
The Reward Motivates to Holiness

Although it 1s admitted that the reward concept can be
abused and serve to increase man's selfiehnese,ll it is
8411 a legitimate inspiration to holiness (Mg, 6:1ff.).12
The rightecus will indeed be rewerded. This is not so much
an appeal to self-interest as 1t is to "moral and religlous
discernment, "13 The appeal 1ls to "gratitude, homage, imita-
tion. "% The conduct demanded by Christ is the only kind
compatlible with the blessing God has already bestowed with
or without such conduct--that 1s, the blessing of divine
sonship. Man is to act in keeping with that gracious bless-

ing, not primarily for the saske of the reward that follows.15
The Reward Helps to Endure Suffering

How muech more willingly and bravely the righteous can
endure afflictions for Christ's sake when they recall that

such suffering bringes a wonderful heavenly reward (Mt. 5:10-

110f. supra, p. 83.

1ZSee Robert Mayer, "The Reward Concept in the Synoptic
Gospels" (unpublished Master's thesls, Concordla Seminary,
8t. Louis, 1955), p. 90.

13W1lder, op. ¢it., p. 88.

W1pia., p. 89.

151p14.
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11). Certainly, one's determination to suffer with patience

and courage 1s steeled when i1t is remembsred that "he who
endures to the end will be saved" (Mt. 10:22). And what
8trength and comfort there is in the fact that our vresent
light and momentary burdens sre working for us glory far

heavier and eternal (2 Cor. 4:17).

The Reward Helps Remind dan of

His Slave Status

The reward concept expresses the baeic znd fundamental
fact that man ie related to God in a service relaticnship.
The Lord rightfully expects end demands from his sleves that
they give Him constent and undivided service. The reward
concept serves continually to remind man of this fact and
to inepire him to greaster and more dedicated loyelty to his

divine Master.

The Reward Helps Remind Man that

God is His Judgel®

The thought of reward is inevitably Joined with the
reallizetlion that man 1s accountable to God and awalte from
Him final Jjudgment. The reward concept ccnstantly reminds

man that he is completely responsible te God whe will one

lésee Guenther Bornkamm, "Der Lohngedanke im Neuen

Tgstament,“ Evangelische Theologie, Heft 2/3 (1946), pp.
147rf. '
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day acquit or condemn him, and that man dare never develop
an ethic according to his own standards. He stands con- L
8tantly under the eye of a holy God whom he must one day

face for the final and irrevocable verdict upon all of life's
Tthoughts, words and deeds. Everything man thinks, speaks or
does has certain fixed consequences--elther for good or for
evil. God does not forget or overlook either the good man
Talls to do or the evil he performs. Nor is man's right-
eousness, be 1t ever so small and unheralded, ever hidden
from the divine eye. All is recorded in the open book

(Rev. 20:13), even the giving of a cup of water to a thiraty f
brother (lMt. 10:42) as well as every empty, profitless word
thet escapes our lips (Mt. 12:36). The reward concept makes
us continually aware of the temporal and eternal conse-
quences of good or i1ll that flow from evsry word or deed.

This awareness, plus the expectation of final judgment,

forces man to reflect upon the seriousness of every decision
in life. For whether men admits it or not, whether he re-
allzes 1% or not, he is absolutely accountable to God and
must one day receive his reward, his eternal sentence.

The reward concept reminds man that God 1s his Judge.
Furthermore, it expresses the fact that Jjudgment 1s meted
out individually. It emphatically rules out all collec-
tivism, all "group insurance." Each man must appear before
Jesus the Judge to receive an eternal verdict based solely

upon what he has done or falled to do (2 Cor. 5:10).
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The reward concept thus becomes a needed and constant
reminder of the indiesoluble connection between man'e tem-

pPoral deeds and his eternsl fate.

The Reward Concept Proclaims

Man's Creatureliness

Although 1t 1s true that the ldea of a reward empha-
8iz6s man's worth,>’ it gives equal stress %o his oreature-
linese. The reward concept mekes 1% quite clear that man
cannot find the consummation, the end and goal of his bdeing

in himgelf. God must crown all life with Hls graclous re-

|
|
wards. Thus the thought of a divine reward ls a constant ‘

<
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proclamation of man's limltesions and lowliness and of God's H

unapeskable grace.
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CHAPTER V
FINAL CONCLUSIONS AND SUMMARY

Ve have set down two apperently contradictory proposi-
tions: (1) God offers a reward; (2) God offers no reward.
The paradox duickly disappears when one adds the necessary
modifying phrase to each statement: (1) God offers a re-

ward of grace; (2) God offers no reward of merit.

The Reward is not of Merit

The Beriotures are revlete with references to God's
rewards. But wherever the thought occurs it must be under-
8%ood against the background of the God-man relationship.
Man 1s God's slave, and the slave belongs to his master,
1life and 1iwb. In this relationship only the master is
free, the sleve forever in debt., The master is entitled to
reke every demand upon his slave and to command his con-
stant, whole-hearted obedience. That is why it is impos-
8ible for a slave to serve two masters (Mt, 6:24). The
master rightfully claims the slave's total abilities and
strength (Luke 17:7). He surrenders to the slave's manage-
ment the goods and possessions that he chooses (Mt., 25:14ff.)
and can demand them from him again whenever he desires (Kt.
18:23ff.). The slave has no possessions of his own, and the
service he renders is not of his own choice (1 Cor. 9:16).

Hls service 1s not thesre for his sake, but for 1ts own
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8ake. In this service he 1g required to be faithful, faith-
ful not to his own will, but to that of his master. To
that master the slave is responsible whether he lives or
dles.

In the light of this relatlonship the reward concept
is foreign and unfounded. For slaves do not receive wages;
they do not have property of thelr own, but are rather the
Property of their master. Wages are pald only to hired
Servents whom the master engages for a particular work‘and
for a particular time. They are "laborers" szd'd'rd" j.
“husbandmen" Ea.tw'cd-ab' J, "nirelings" C.«l(,‘dw'ﬂ?d 5 Y
but not slaves L(a 15/\0‘- 3 in the strict sense of the
Term. Of these hired hands 1t is true: "The laborer is
worthy of his hire" (Luke 10:7; 1 Tim. 5:18). The owner
contracts them for services and then releases them after
the work 1s done. And with the dismissal from labor all
bonds of fellowship with the master are broken. Neither
cwees the other anything.

There is a definite contrast between slaves and hired
hands. The latter has a degree of personal freedom, while
the former does not. The hired laborer can enter into con-
tract with the master; he can accept or reject the terms of-
fered; he cen claim and demand the stipulated wage after he
has performed his work. At the same time, his relationship
%o his employer 1s contractual and not personal, like that
of the slave. In fact it 1s through his slaves that the
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master deals with his hired workers, the husbandmen (Mt.
21:33ff.). The hired ghepherds receive only derogatory re-
marks from the Good Shepherd's lips (John 10:12,13). The
8laves, on the other hand, belong to the mastsr and have a
very intimate and personal relationship with him. They as-
elst in the preparations for the great suoper; they ex-
perience directly the personal blessing or punishment of
the master (Luke 12:35ff.). The master considers anything
done to his servants as done to him, and therefore his anger
is kindled by the abuse that his slaves receive from the
hired vinedressers (lt. 21:33ff.), and. from the guests 1in-
vited to the marriesge dinner (Mt. 22:1ff.). Love done %o
fellow slaves is done to the master; love withheld from fel-
low slaves 1s love withheld from the master (Mt. 25:31-46),

This master-slave relationship does not cease even upon
entrance into the heavenly kingdom. At the day of reckoning
the slave is entrusted with newer and higher responsibil-
i1tles (Mt. 25:21), The writer of the Apocalypse envisions
God's saints gerving Him constantly in the heavenly church
(Rev. 7:15). The joys of heaven ere not payment in full
which terminates the relationship of service, Rather, the
slave remains in the service of his lord even though he 1s
rermitted to enter the master's Jjoys.

There can be no reward of merit because man is God's
eternal slave. Therefore, the only debts one can legiti-

mately talk about are those man owes God. These debte are
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8in, disloyael, imperfect service to God, the Master. Since
man cannot pay this debt, Christ téught us to pray: "For-
glve us our debtsﬂgyil,\?lm «7a] , as we forgive our

debtors" (Mt. 6:12), This Cod does through Christ (1 John
1:7).

The Reward i1s of Grace

This is both the logilcal and the theological conclusion
one must draw. For if the reward is not of merit, then it
must be of grace. The fact thet God 1s not obligated to
revard his slaves does not preclude the fact that He cen
and does. The master can do absolutely as he wills with his
slaves. And if he desires to reward them for their services
thet ie his prerogative. Yet the fact that he does reward
them does not indicate that he must, It is still slaves
who are being rewarded, and slaves only owe; they can never
demand. In Romans 4:l4 the reward according to grace 1ls set
forth as the only alternative to men's meriting the debt he
has incurred in breaking Ged's law. God's grace therefore
does not exclude but includes a reward in His dealings with
man, |

The reward is of grace. This becomes apparent when one
remembers that the reward exceeds all expectatlions gnd cal-
culations based on merit. For their "service" of sacrifice
the disciples will receive a hundred times greater reward.

Such a reward is not pay in the strict sense, the amount of
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which ie figured by legal right and payable upon demand for
value received. Such a reward is = bestowal of grace, &
8alary thet goes far beyond the work done. Thus, the re-
ward concept is completely removed from the sphere of
Justice and calculated earnings. This must be the case, if

the last worker recelves the same wage as that of the first
(Mt., 20:9-16).




BIBLIOGRAPHY

Arndt, ¥illiam T., and T. Vilbur Gingrich. A Greek-English
Lexicon of the New Testament and Other Zarly Christian

%l&g;zﬂuggg. Chicago: The University of Chicago Press,
957,

Bernerd, Ludwig. "Lohn," Die Religion in Geschichte und
Gegenwart. Vol. III. FEdited by Hermen Gunkel and
Otto Scheel. Tuebingen: Verlag von IT. C. B, Mohr,
1913. Cols. 2357-2369.

Bible, Holy. Revised Standard Version. New York: Thomas
Nelson and Scns, 19L6.

Bornkemm, Guenther ¢, "Der Lohngedanke im Neuen Testament,"
Evangelische Theologie, Heft 2/3 (1946). Pon. 147-150.

Brown, Francis, S. R. Driver, and C. A, Briggs. Hebrew and
English Lexicon of the 014 Testament. Oxford: The
Clarendon Press, 1955.

Brunner, Emil. Eternsl Hove. Translated from the German by
Harold Knight., London: Lutterworth Press, 1954.

Bultmann, Rudolph. Theology of the New ITestament. Vol. I.
Transleted from the Cermsn by Kendrich Grobel. New
York: Charles Scribners' Sons, 1951.

Cadoux, C. J. The Historic Mission of Jesus. New York:
Harper and Brothers, n.d.

Deane, Anthony C. "The Christian Doctrine of Reward," The
Expositor, Series 8, XVIII, No. 6 (December, 1919),
14-415,

Delitsch, Franz. Biblical Commentary on the Book of Job.
Vol. IX, No. 1 in Biblicel Commentery on the 01d Iesta-
ment. Fdited by C. T. Keil and F. Delitsch. Trans-
lated from the German by Francis Bolton. Edinburgh:

T. and T. Clark, 1922.

Driver, Samuel R., and George Buchanan Gray. A (ritical
Exegetical Commentery on the Book of Job. Vol. XIV, No.
1 in The International Critical Commentary. Edited by
Semuel Rolles Driver, Alfred Plummer and Char%ea
Augustus Briggs. New York: Charles Scribners' Sons,

1921. Pp. xix-lxxviii.




96

Eichrodt, Walther. Theologie des Alten Testamentg. Berlin:
mvangelische Verlagsanstalt, 1950.

Elliger, Karl. "Habakuk, " Das Alte Testament Deutsch. XXV.
ndlted by Volkmar Herntrich and Artur Weiser. Goettingen:
Vandenhoeck and Runrecht, 1951. Pp., 21-52,

Geseniue, William. Hebrew snd Chaldee Lexicon to the 0ld
festament. TIransiated from the (erman by 3. T.
Iregelles. Grand Rapids: ¥, B, Eerdmans Publishing
Co., 1950.

Hatch, #dwin, and Henry Redpath. A Concordance to the
b°ntua~1nt and Other Greek Versions of the 014 Testa-
ment. Oxford: The Clarendon Press, 1892,

Heinisch, Paul. Theology of the 014 Testament. English
edition by Williem Helds. Collegeville, Minnesota:
The Liuurvical Press, n.d.

Jacob, Edmund. Thsclogy of the 01d Testament. TIranslated
from the German by Arthur Heathcote and Philip Allcock.
London: Hodder snd Stoughton, 1958.

Keil, Carl Friedrich. BRiblical Commentary on the Book of
Hebakkuk. Vol. XXV, No. 2 in Biblical Commentary on

the 01d Testament. Fdited by C. F. Kell and F.

Delitsch, Translated by James Martin. Edinburgh: T.

and T. Clark, 1900.

Kellett, E. ©. "Rewsrde and Punishments,’ Encyclopaedia of
el;gion and Ethics. X. Edited by James Hastlings and
John Selbie., WNew York: Charles Scribner's Sons, 1928.

Pp. 757-763,

Kirn, Otto. "Reward, " The New Schaff-Herzog Encyclopedla
of Religious Knowledge. X, Edited by Samuel Macauley

Jackson and George William Gilmore. Grand Rapidas:
Baeker Book House, 1950. Pp. 20-21.

————— . "Lohn," Reslencyklopeedia fuer Protestantische
Theologie und Kirche. XI. Edited by Albert Hauck.
%eicgiﬁ J, C. Hinrichs'sche Buchhandlung, 1902. Pp.

05-61

Kittel Rudolph. Biblia Hebraica. Stuttgart: Privileg.
Haertt. Bibelanstalt, 1949.

Leupold, H. C. Exposition of Genesis. Columbus, Ohilo:
The Wartburg Press, 1942.



97

Leuoold, Ulrich S. “Proportionste Judgment," The Lutheran
World Review, I, No. 4 (Aoril, 1949), 28-38.

Liddell, Henry George, and Robert Scott., An Intermediate

GgegkwEnglish Lexicon. WNew York: American Book Co.,
1898.

Lissowsky, Gerhard. Konkordanz zum Hebraischen Alten Testa-
ment. Stuttgart: Privileg. Wuertt. Bibelanstalt, 1958.

Luther, Martin. “The Sermon on the Mount," Luther's Works.
XXI. ©Edited by Jaroslav Felikan. Translated from the
Germen by Jeroslav Pelikan. St. Louls: Concordia Pub-
lishing House, 1956. Pp. 22-26.

Mandelkern, Solomon. Veteris Testamenti Concordantiae
Hebralcae atque Chaldaicae. Berlin: F. Margolin, 1925.

Mayer, Robert. "The Reward Concept in the Synoptic Gospels.”
Unpublished Master's Thesis, Concordia Seminary, St.
Louis, 1955.

Michel, Otto. "Der Lohngedanke in der Verkuendigung Jesu,"
Zeltschrift fuer Systematische Theologie, IX, No. 9
(1932), &7-5%,

Moore, George F. Judaism in the First Centuries of the
Chrigstlen Era--The Age of the Tannaim. Il1. Cambridge:
Harvard University Press, 1927.

Moultoh, W. F., and A, 5. Geden. A Concordance to the Greek
Testament. Edinburgh: T. and T. Clark, 1926.

Nestle, Eberhard. Novum Testamentum Graece. Eighteenth
Edition. Stuttgart: Privilegierte Wuerttembergische
Blbelansatalt, 1948.

Oehler, G. F, Theology of the 0l1d Testament. Translated
from the German by George ©. Day. New York: Funk and
Wagnalls, 1883.

Oesterley, W. 0. E. An Introduction to the Books of the
Avocrypha. New York: The Macmillan Company, 1935.

Otto, Rudolph. The Kingdom of God and the Son of Man.

Translated from the German by F. V. Felson and B. L.
Woolf. London: Lutterworth Press, 1951.

Pedersen, Jon. Israsel, Its Life and Culture. I and II.
Traﬁslated from tﬂe Swedish by Geoffrey Cumberledge.
London: Oxford Universlty Press, 1954.




98

Pesch, ¥. ‘"Der Lohngedanke in der Lehre Jesu," Muenchener

Theologische Studien, I. Historische Abteilung, 7.
Band, 1955,

Pieper, Franz. Christliche Dogmatik. III. 8St. Louls:
Concordia Publishing House, 1920.

Plummer, Alfred. An Exegetical Commentary on the Gospel
According to St. Matthew. Grand Rapids: Wm. B.
Lerdmans Publishing Co., 1953.

Pohle, J. ‘“Merit," The Catholic Encyclovedia. X. Edited
by Charles G, Herbermaenn and Others. WNew York: Robert
Appleton Company, 1911. Pp. 202-208.

¢
Preisker, Herbert, " Atlé oS ," Theologisches Woerterbuch
zum Neuen Testament. IV. Edited by Gerhard Kittel.

Stuttgart: Verlag von Y. Kohlhammer, 1938. Pp. 700-
7105 73B.736,

Prince, John Dyneley. “Avenger of Blood," The Jewish En-
cvelopedia., X. ©Tdited by Isidore Singer. New York:
Funk and Wagnall Company, 1904. Pp, 34L-345,

Procksch, Otto. Theologle des Alten Testaments. GCuetersloh:
C. Bertelsmann Verlag, n.d.

Ralphs, Alfred. Seotuaginta. I and II. Stuttgart: Privi-
legierte Wuerttemberglische Blbelanstalt, 1935.

Robinson, Thecdore. The Gospel of Matthew. Vol. I in The
Moffatt New Testament Commentary. Edited by James

Moffatt. New York: Harper and Brothers Publishers,
n.d.

Rowley, 2. H., [The Faith of Isrsel. London: SCM Press LTD,
1956.

'

Schmidt, Karl L., * Caté 1 \ i ," Theologisches Woerterbuch
zum Neuen Testament. I. Edited by Gerhard Kittel.
Stuttgart: Verlag von Y. Kohlhammer, 1933. Pp. 579-592.

Schniewind, Julius. Das Evangelium nach Matthaeus. Vol. II
in Dags Neue Testament Deutsch. Edited by Paul Althaus
and Johannes Behm. Goettingen: Vandenhoeck and Ruprecht,
1950.

Smith, George Adem. The Book of the Twelve Prophets. Vol.
XXVIII in The Expositor's Bible. Fdited by W. Robertson
Nicoll, London: Hodder and Stoughton, 1928. Pp. 130-
131.




99

Smlth, I. Gregory. "The Promises of Reward," The E ositor,
X, No. 6 (December, 1910), 554-557,

Stewa?t, G. W. "“The Place of Rewards in the Teaching of
Christ," The Exoositor, X (1910), 23%-240,

Strack, Herman, and Paul Billerbeck. Kommentar zum Neuen
Testament aus Telmud und Midrasch. 1V, No. 1.
Kuenchen: C. N, Beck'sche Verlagsbuchhandliung, 1928.
Fo. bkBL-500,

Taylor, Charles L., Jr. "The Book of Habakkuk," The Inter-
preter's Biple., VI, Edited by George Arthur Buttrich
and Others. WNew York: Abingdon-Cokesbury Preas, 1951.
Pn. ¢73-1003.

Tewple, ¥illiam. Hature, Msn and CGod. London: Haecmillan
and Co., 1934,

Terrien, Samuel. "The Bock of Job," The Interpreter's
Bible. III. Edited by George Arthur Buttrick and
Others. New York: Abingdon-Cokesbury Press, 1954.
Pp., 877-905,

Wataon, Robert A. The Book of Job. Vol. XIV in The Ex-
Lositor's Bible. Editsd by Y. Robertson Nicoll.
London: Hodder and Stoughton, 1892,

Welser, Artur. Dag Buch Hiob. Vol. XIII in Dag Alte Testa-
ment Deutsch. Zdited by Volkmer Herntrich and Artur
Welser. Goettingen: Vandenhoeck and Ruprecht, 1950.

Welss, Bernhaerd. Biblicel Theology of the New Testament.
II. Translated from the German by David Zaton.
Zdinburgh: T. and T. Clark, n.d.

Wilder, Amos Niven. Esgchatology and Ethics An the Teaching
of Jesus. New York: Harper and Brothers Publishers,
1939.

Wuerthwein, E. ‘"Der Vergeltungsglaube lm Alten Testament, "
iheologlaches Woerterbuch zum Neuen Iestament. IV.
Edited by Gerhard Kittel. Stuttgart: Verlag von W.
Kohlhammer, 1938, Pp., 710-718.

Young, Robsrt. Analytic Concordance to the Bible, Twenty-

second Edition. Grand Rapids: Wm. 3. Eerdmans Publigh-
ing Company, n.d.

Zehn, Theodor. Das Evangeliwn des Matthaeus. Vel. I in
Kommentar zum Neuen Tegtament. Lelpzig: A. Delchert-
lsche Verlagsbuchhandlung, 1922.

e i e v




	God's Debt to Man
	Recommended Citation

	tmp.1582228805.pdf.Tw6KI

