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or collection of practices in relﬂtion'to the unsesu powsrs
or causes, thus to the ways of getting right with God."®

t appears from an exanination of a selection of texts
in sociclogy that the majority of the authors either in=
Plicitly or explicitly approach tae subject of religion in
soclety with a totally humanistic view point., Each of the
vaTious theories ultimately sees religlous experience as
the mentel and emotional ettitude of man toward the unknown
in nmature and particularly to the operation of nature, which
to him is supernatura1.7 The personification of the ele=
ments of nature into gods, the rationslization of birth, life,
sleep, decathy,; eto.y, into the body=soul dichotomy, and the
belief in the ebility to manipulate the otherwise ocsapricious
workings of the unkunown through imitative, repetitive, and
sympathetic maglio completes the pioturs of primitive religion®
from which all more complex religion has evolved.? The msni-
fold variations of this feeling or attitude in man resulting
from individual psychiocal temperaments, from the nature of
the physiocal environment, and from the stage of the develop=-

cent of understanding the nature of the universe can be

6. Horaoe ii, Kallen, "Cults,” Enoyclopedia of Social
Seiences, vol. iv, pe. 618f,

7. ndward iA. Ross, MQL c 0losy, e 68, See
aleo uright and Slunr. Igf Git.y Fe 3 Kimball Young,

8. See George Feter hurdo::k, Gur Primitive Contemporaries,

ESSE

g, wright and Elmer, log. cit. for Tyler's theory of the
origian of religion (religious experience)}, sse Sutherland and
Goodward, ope 8it., p. 1S8; for the amimistic theory, ibid,.,
p. 139. ffor a st of tusoriea see Faul Radin, Erimitive

Religzion Hat Qrig;g ,pp. 75—7?. For religion as
"oultura'ized Ehnxaay." so8 5 oit., p. 1758f. Iin
general, Ross, Op. git., pp. 85, ?5.
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characterized as varicties of Treligious experience.

. Despite the inacceptability and meutrality and vague=
ness of the ternm "religious experience™, which permits most
writers to display & sort .of sophilsticated non-comnittal at-
titude in this probles, certsain writers have been compara=
tively frank in staoting their positious.

Joachim Wach in his Sooiolozy of Reliziom, probably the
outastanding text in the English langucgo in thie fielag,
makes Cfrese usa of the teri, sometimes using the term without
adequate dafinition, but at other times he is very careful
in his gualifications:

Some studenis, dazzled by the new light, had
imagined that they had now been provided with the
universal key to a complete undersatarding of rel-
igion. Those of us who study the sooclological im-
plications of religion will err equally if we ima-
glne that our work will reveal the nature and es=
ssnce of religion itself. This injunction is dirscted
at those theorists who apply the philosophy of Erx
and Comte to the study of religion and soclety.

In the light of the calamity whioch has veset
civilizatior in our tise, a thorough understanding
of the role of meliglon, past and present, is of the
utmost importance., The era in which scholars ian the
field of comparative religion could display their
wares with an air of supreme indifference is about
over, It would bs enlightening to collect dogmatic
Judgments Trom the pens of the thinkers at the end of
the nineteenth century who frequently betray, directly
or indirectly, argunents aud modes of thougit rele=-
vant to the perlod of I-'.nughtenment-ag age of one=
sided intellecotualism and skepticiem.l

He, however, lnsists on a great number of various

10. Joachin Wach, Sogiolozy of Religion, Dpe 4=D.
11, Ibide, DPe 6-7e
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religious experiences, failing to show alweys just what he
means:

The first rsquirement for the study of the
sociological implioations of reoligion is an
appreciation of the vast breadth and variety of
roligious experionce. This implies that the-
basls for all sociological treatueuts of rsli-
glon must be found, in the first place, in a
wide range of phenomenological and psychological
types, the existsnce of which has baocome gener=
ally acknowledged, thanks to James's famous spal=
ysls, and second, in the multifarious historiocal
types of religious experience. In othsr words,
any attenmpt to limit the scope of our study to
on2s religion == our own or one familiar to ug ==
is bound to lead to insuffiocient and perverted
counclusions. The wider the range of character=
istioc expresaions of religlous experience to whioch
the student has access, t?% greater will bse his
ingight into the subject.

Yo show that in considering various types of religious
experiences he does not preoclude the possibility of a "true™
religion, he says:

It is easy to see that two avenues of approach
are open to the students of religious phenomens,
of religious attitudes, and of personalities and
groups. Une approach is motivated and determined
by the oconviction that here is the truth. It 1is
the *imnanont' approach, used in at least halfl of
the sources from whioh the sociologist, like the
historian of raltsion iu -gensral, d:aua. $§:t?§§;T
approaci ggga no e ti 88 r

tatement, 'uere is % fm%g,'v is (Italics
ours) %ut tries to take advantage of all material
-=that positively and that negatively wvalued by
the 'insider' == to sift and examine it oritically,
to place it in its context (social, historieal,
cultural, psyechological), and to interpret the
phenonmenon, firat in its own neture_and seocond,
fron the background just mentioned.ld

12. Ppe 8=9
13, ﬁ%:: Ppe 10-11.




Waclh's rojection. of a shallou historism or subjeotivism

can be seen even more olearly from the following:
An ezaulnation of definitions of religion is

beyond our sgope. lowever, the moat workable ome

8till seens to be short and simple: *Religloa is

the exporience of the Holy.' This concept of rel=

igion streaces the objective charscter of religlous

experience in sontrast to psychologisal theories

of its purely subjective (illuasionary) maturs which

are so commonly held among anthropologiats. e

agree with Heoiiurray that a great deal of our nodern

astudy of religion attempts to give an acoount oi a

vesponse without any roference to the stimulus,l4

Hos must this method, approach, and terminology be
evaluated froa the normative wvieupoint of Chricstlan theo=
logy? Obviously fmch of the material which the sociolo=-
gists accept, partiocularly under the subject of the history
and evolution of religion is diametrically counter to the
fundanental tenets of the Christian faith, such as the
divine creation of man, the fall, the inspiration of the
Seripturez, otc. :

Likewise any atteapt to “humanize™ or "naturalize® the
great realities of the relationship of man to his God, such
as the separation fron God bzocause of 8in, the atounement,
the scnship, and two states after death, must be seen for
what it is.

what about "religious experience"? The Christian con-
siders the one experience above all cthers conversion by the

Holy Spirit through the means of grace. This is the true

1¢e Ibide, Do, 14e
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experience of God, the "knowing God," whioh changes wan from
a peraon who is spiritually dead to one who is alive and in
union with God.

But even uefore coaversion, or even in its total absence,
Lutheran dogmatics have posited, claiming a basis ic Sorip=-
ture, an innate knouledge of thc:s existence of a god and, in
faot, a knowledge, dim and blurred though it may be, of the
law of God. This is clearly a supernatural element and to
the manifestations of it the term "religious experience”
might be applicd without violenmce to language.ld

15, M™isil die Heiden das Dvangelium von Christo micht
kennen, wohl aber nooh eine Xenntnis von Gottes Gesetz ha=
ben, 80 bewegen sich alle religloesen Gedanken der Heidea
auf dem Geblet das Desetzes. Sle verstehen unfsr Religion
die menschliche Bemuchulg, sich durch eigenes Tun odor eini-
ge tierke (Gottesdienste, Opfer, moralische Bestrebungen,
Agkese uswe) die Gotthelt gnaedig zu stimmen, das ist, sie
verstehen unter Religion eine Religlon des gesetzes.”

Franols Pieper, Christliche Dogmatik, vol. 1, p. 7.

"Die Schrift weist auf diesen menschlichen Ursprung der
vielgestaltigen Gesetzesreligion sely nachdruecklich hin.
{fas die Schrift hieruseber sagt, stellen wir hier nochmals
in etwas weiterer Ausfuehrung unter den folgenden drei Punk-
ten zusammen: Erstlich haben die Yenschen auch nach dem
fall noght::lne Giecen:;%s vﬁs goettlichen Ge:etz;ms:le uis-
sen um Gottea Gere gke ooma tou ou epi-
gnontes. Das vom @ettuohan:%eaa Z getorderte werk steht,
auch wenn die das in der S:gi.tt geoffenbarte G“at%a aloht
haben, in lhren Herzen ges elben u [iee echontes

o1s eisin momos %mm_; funtay, to sreon tou
a
oZon

1o
omou en tais autocn., zum endern haben sie
ein boeses Gewissen G T Uebertretungen des goet—

tlichen Cesetzes. Sle wissen dasz, sie solches tun', ==
naenlioch die vorher genannten helidnisohen Suenden =—, ‘des
Todes achuldig sind. « « Daber meinen sie drittens durch
moralische Bestrebungen und durch von ihnen erdachte Got-
tesdienste und Opfer Gottverscehmen zu sollen und zu koen=-
nen, selbst wenn sie auf den altar schreiben muessen:

'Jem unbekannten Gott." !m.. De 0.
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It is, therefore, our comclusion that one can raise
no objeotion from the normative viewpoint to the tora "re-
ligious experience."” As long as the comnotation of pure
naturalisa, historisn, and humanism is not accepted wmith
the term, it is as acceptable as any other teri, since the
present dogmatical terminology does not have a term which
means what the soocloclogists have to work withe

The Christian dogmatioclan can offer little help to the
scclologist for his phenomenology, especially in respeot to
uhat he (the dogmatician) terms the “unregenerate." Fronu his
normative viewpoint he can point out certain general charac=
teristios of it: that it is self-centered, bYased on work—
righteousness, and is therofore absolutely incepable of re=-
oconclling man to God; oonéequntly thers is in the entire .
sphere of natural religion no hope of life and salvation.l®

He can also point to numerous references in the Serip-
ture, particularly in the 0ld Testament, where the psyoho=-
logy of the man without God 1s very a‘outely described.
but by and laréa the Soripture makes no partioular at=-
tempt to describe or analyze or pressnt in systematic fas-
hion the inner feelings and resultant activities of the
unregenerate. Dy the same token, the -normative scholar
cannot condemn the descriptive scholar who by purely
hunan methods of psychology and sooiology tries tc desoribe
elfeo"tgRon B ST 3 Pl o
whole literature of ian apologetics.




the mental .(or spiritual) phenomena -of men.

The normative scholar can oriticize the desoriptive
scholar on the latter's ground only if the latter?s des~-
or.:l.ption is faulty or .inadeguate because some factor, which °
the normative scholar knows is left out of cousideration by
the desoriptive. This can take place at two points: (i)
the sociologist does not acknowledze the natural knowledge
of tie law in hic enalysis; and (2) the sociologiat doés
not acknovledge the supernatural nature of comversion and
the supornatural elemexnt in the sanctified life. -In these
pointe, the description of the soclologist, by the very
zature of his controlling discipline, is unequivocally
inadeguate, incomglete, and, therefore, wrong.

In other points, where individual sooiologists err,
it is bescause of peraonal ineptress or prejudice, and their

errors are accidental to the nature of their studies.
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Il. The ifield of the Soclology of Religion

However, even in full consideration of these oriticisms
of the descriptive sociologiocal approash to the guestion of
"religious ezperience,” it would be useless to maintain
that because of this admittedly fundamental shortooiing the
entire bulk of the work and findings of the socioclogists
of religion would be inconseguential and invalid.

It is therelore uecessary to discover just what the
proponeats of a soclology of religion consider the core of
thelir study and the significance of their contribution to
the theory of soclology and to religion,

liost soclologista of religion would accept the three-
fold division of the manifestations or exzpressions of re-

ligious experience proposed by Wach: (1) a theoretiocal

 expression (dootrine); (2) a pmotloal expression (cul.tua),

(3) a sooiological expression (oommum.on, collective re:l.:l.gion).
Obviously these are not olear-cut categorioal divisions, but
are extremely intertwined., It is impossible to think of a
religion of worship without doctrine or a religion of doo-
trine without worship. Likewise a religion without some re=
lationship to the aooieﬁ in which it finds itself and even
without assoolation of the likeminded homines religiosi is
unthinkable. It is the last of thage fields of religious

1. Wach, Op ﬂ_c. PDe 10=27,
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inquiry vhich becomes the special object of study for the

sociology of religion. 5Hut little reflection is necésaqry
to see that both theory aud practice (dootrine and ocultus)
can and do irnfluence the very form which the raugiot;a aa-;
soclation will take. _

There arae, of course, vast differences in tie concept
of doctrine. While most orthodox churcamen would eﬁphas:l.ze
dogtrine as normative and as mérély a aystematiza,tion of .t'he
rovelation, many others, and with them the soociologists, see
it as an expression of falth or bellef through the medium of
words and logical presentation, or perhaps only, originally,
in visuval symbols. - X

from the normative epproach of the Christian religion
the question beoomes oritical in respect to the revelation
itself, for to the Christian the Scriptures are essentially
and in all parts & direct revelation in the very thought
concepta, sense and words, all being literally inspired.
This, of course, dops not necessarily preclude its being
the ezpression of the faith and thought of the writers.®

In the succeeding apologetic and didactio works (the
church rfathers, reformers, etc.,) there is room for seeing
the formulations not only as the restatement of Bible doo-
trine but as verbal expression of the “"religious experisuce"
of the writers. This is perhaps more pronounced in the

2, Cf. the whole literature on verbal inspiration, es-
pecially &lso of Lutheran writers since 1925, 4ilso see pas=~
sages like Aots iv: 20 and iI Corianthians iv: 13.
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devotional and sermonic (hortatory) literaturs,

- The development (in distinotion to the revelation) of
dootrine ocau be seen in the natural religions. Hers there
is development fron comparatively unrelated myths, to ryth=
cycles, to & more or leas iantegrated body of normative doo=-
trine. Iere, especially, as we shall discuss later, can be
acen the great ilufluence of sosiologlcal factors upon the
form and content of the doot%-ine.

laturally, most soclologists do not here make the wvital
distinction between the natural dootrine of the non-Christian
religions and the supernatural character of the Christian
gorpus dootrinae, a distinction which, to tie descriptive
scholar, seems presumptuous.

What is moat commonly thought of as expression of .
"religious experience™ is the practical expression or ou].tu;. j
"In e wider sense, all actions whioh flow from and are de=
ternined by religious experience are to be regarded as prac—
tical expression or gultus. In & narrower sense, however,
we call cultus the act or acts of the homo religiosus: wor-
ship."® This phase of religlon cannot be overenchasized; in
most religions it plays almost the primary role, and is of=-
ten the index of the vitality of the religion. kiany re=-
ligions ocan be best atudied from this aspeoct.

In its primary subjeot matter, the third area of the
manifestations of religious experience, the sociology of

Se Waoh, Op. 8it., P. 25.
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re:l.:lglion is concerned with the various associations, primary
and socondary, whioh ars either direotly caused by, or in=
fluenced by, "religious experience." lany writera. including
nost of the classical soclologists, hava gone completely
overvoard in identifying this manifeatation with the es=-
sence .of religion or raliéioua exporience. ijurkheim, as we
shall see later, saw in soclety both tho originm and the ob=
ject of worship. #aciurray claims that "in all our relations
with ono another we are in the fileld of rasligion,™ that religion
is "the consoious roalization of cutual interdependence."s

dut the more careful socioclogist will be sure to mote
that human association or "gommunion™ ia ultimately a deri-
vative aspeot of religious experience, and not the ocore.
%“ach: "This realization of mutual interdependence is the
sociclogical consequence of the basic religious experience
ol dependence upon the holy; it is secondary, inportant as
it 18,"® lmolver: "Religion involves generally two-fold
conminion, that of man with & aon-human power snd a dsri=-.
vative communion of zan with man."S

Granting this limitation, it is hard to overemphasize
the importance of the social aspeot of religion. The most
obvious impression, the one first gained upon.observation
of praotically every religion is that there is aassociation,
grouping, common worshiy or ceremony. With almost every

4, John lisckiurray m%w. DPe 235, 41=42,
quct;d in ¥ach, op. él.;.. Pe 28Be

59 ﬁa(!h. { ] ] o

8¢ laclver, » mo



