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CHAPTER I
INTRODUCTION
The Need for a Philosophy of BEducation

That the toplc of a philoscphy of education has excited
an intense interest in Lutheran circles would not be dAiffi-
cult to documant.l The need for such a philosophy of educe-
tion is obvious.2 Every individual engaged in ths process of
Lutheran education has & philosophy in this fleld, whether he
hag defined it for himself or not, whether he has spelled out
the multifarious implications of it or not, The danger 1is
when 1t remains undefined that the individual is tempted to
improvise when he 1s confronted by & new problem., His
Improvisations may not always, unless they are critically
evaluated, take a direction in the best tradition of the
Lutheran heritage., But 1t cannot be denied that the as-
sumptions on the basis of whieh the 1lndividual educator acts

in the educational process constitubte his own individual

philosophy of education,

1L, G, Bickel and Raymond F, Surburg, editors, Readings
in the Lutheran Philosophy of Education, Thirteenth Yearbook
of the Tutheran kducatlon Association {River Forest, Ill.,
1956), 1is a collection of this nature.

2ppanz Delitzsch, Biblical Commentary on the Proverbs
of Solomon, translated By W. G. Baston (Grand Rapids, MIcH.:
Wiillam B. Eerdmans Publishing Company, 1950), I, 38
Clifton Fadiman, "Today's Lost Generation,"” Saturday Review,
September 12, 1959, p. 13.




The Task Not Lasy

The task to which we have addressed curselves is not
easy, It requires competence Iin at lesst three disciplinese-
Lutheran theology, vhllosophy, and general eduecatlonal
theory., Somotimes these disciplines do not employ common
conscepts or a mutually understood vosabulary, There must be
an effort to bring these disciplines intoc a conversation

with each othe v,
Dafinition

Some might even question whether a tople like the
Imtheran Philosophy of Education is not a contradicbion in
terms, They would question wheothsr in such a context the

word “philosophy” could be used eseept only in the loosest of
3

meaninge. They might suggest that the term more properly

employed would be a “theology” of edusation, There is no
quastion whether this topic might not be worked out, It
would be based on what Scripture has to say about the entire
field of education, It would achieve depth through a word
study of Biblical terms relating to education, It would seem

3nge Original Sin" ofdzho(ggolosgiof the Augsburgi
‘Confession, Trigiot Congordia e LOouis, Mo.: Concordia
Publ ishing House, 9%1%. De 105, The Apology here seems
even to censure "philosophizing."” Hereafter the Apology
will be referred to with the abbreviation Ap. The articles
of the Triglot Concordia will be given in Roman numerals and

the text divisions in Arabic numerals according to those
employsd in the Triglot, which will be abbreviated Trig.
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that a Lutheran phllosophy of education must begin here, but

unless 1t goes beyond the circle of Scripture terminology

and concepts 1t would remain theologys, A Lutheran philosophy
of educabtion would feel free to roam into all fields of
philosophle and edvecational inguiry. It would undertake the

dering attempt te bulld up a philosophy consistent with and

in harmony with 1ts theclogj.u
Phllosophic Assumptions of the Confessions

Some agaln might question the value of this particular
investigation "Contributions of ths Confessions to a Lutheran
Philosophy of Rducatlon,” The Confessions, so they would
reason, are primarily doctrinal, They are intended to be an
exposltlion or sinmply & conflession of the Faith, There is no
quarrel in this essay with this line of reasoning. A
Lutheran who is willing to subscribe unconditlonally to the
doc brinal content of the Confessions can only do so by cone-
viction if and when he believes 1ln the essential psrsplculty
of Seripture, A Lutheran can only subscribe without any
mental reservations if he is convinced the doectrine confessed

in the symbolical books is based on passages which constitute

uAp, v (11), 9, 12, 14, Trig., p. 123, This paragraph
emphasizes the ecumenical character of the Lutheran churches.

See also Trig., p. T. Willard D. Allbeck, Studies in the
Lutheran goézessions ( Philadelphia: Muhlenbsrg Press,

s De o ¢k also underlines the ecumenical
character of the Lutheran churches.
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thelr own proof for their own clarity. But the Confessions
are more than thelr doectrinal content, Many of the observae
tions made revesal phllosophlc assumptions which while not
antiegcriptural or unscriptural could not be demonstrated

as being derived from Seripture, That this is not so daring
es It sounds will bes demonstrated, it iz hoped, in the body

of this document,
The Confessiona Not Antl-philosophical

It might seem also to someone who is fully conversant
wlith the content of the Confessions that they are hostile
toward any kind of a "philosophy,"” including therefore also
e phllosophy of education, In Artiecle II of the Thorough
Declaration it is asserted that the Lutheran teaching
on this doectrine Ils confirmed and substantiated by arguments
from God'!s Word, At this point this articls declares
that these arguments "are contrary to proud reason and
philosophy."s This seems bto declare God's Word and philoso=-
phy are without exceptlon hostile Lo eash other. If this
were true, then ths whole effort to fomulate a Lutheran
philosophy of education would be implous, blasphemous,

"Proud reason” and "philosophy" seem here to be equated with

SThorough Declaration of the Formula of Concord, II, 8,
Trig., pe 883s It must be remembered that one of the pure
poses of Lutheran polemics was to break down scholasticlsm
as a system because of its inherent hostllity to Biblical
teaghing., Scholasticism was nothing more or less than the
attempted synthesis by the schools of the phtlosophy of
Greece with Bible teaching.
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each other and we know that philosophic speculation may be
hostile to God's Word, But ons of the purposes of ths Cone
fesslonal writings was to break down scholasticism as a
aystem, and scholastlieclsm as a system was nothlng more or
less in any of 1ts medieval forms than the attempt to form a
synthesis between patristic theology and the various schools
of Greek philosophy. Nominalism represented a break from the
extrome and moderate forms of realism which were then dominant,
and as such wes & preparatory current for the Reformation.

Whils there might be then a phillosophie substratum in
the Confessions some might further reason that this is still
e great assumpbtlon that thers is in them a Lutheran philoso=
phy of education. Certainly it must be acknowledged that the
historical occasion of the Confessions was not oriented
toward the formulation cor articulation of a Luthsran philo=
sophyT of education and yet it is surprising how many deduce
tions can be made which have relevance for a Lutheran
philosophy of education, 1In some areas we must beg the kind
indulgence of the reader or critic. Since the task might be

conceived in the picture of ground-breaking there is some

6Ap, XXIV (XID, 43, Trige, pe. 399. This article cone
tains a statement which seems to disparage or bellttle
philosophye.

Tsmaleald Articles, Part II, Article III, 1, Trig.,
Ps 471. The Lutheran interest in education is indicated
in this article. It is suggested that monasteries should
agaln be made educational institutions or be closed. It is
rather significant here that Luther advocates coeducation.

TAETmim IIJ

iy

ECTREREE |1 (] | f0 (.
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justification for speculation. Whatever is not worthy will
simply not find general acceptance, but the initial effort

should be made and we trust that the wheat will outweigh
the chaffl.




CHAPTER IT

THE UNIFYING PRINCIPLE IN A LUTHERANW

PHILOSOPHY OF EDUCATION
Definition

What 1s the unifying principle in a Lutheran philosophy
of education? It is of ubtmost lmportance that that idea,
concept, doctrine, or propositlon be chosen which can give
cohersnce to the whole. It must be a central, focal point,
around which all obther aspects can e organized. Perhaps,
since we have llmlted ourselves in our range of Iingqulry to
our thesis "The Contributlions of the Confesaions to a
Lutheran Phllosophy of Education,” we must feel obligated to
chooge that which constituted the material principle of the
Reformation and also of the Jonfessions=-the doctrine of
justification by faith alone, Prominent thinkers have
suggested that another vrinciple might even be more meaningful
and central for & Lutheran philosophy of sducatione-the
Lordship of Christ. There is much to commend this polnt of
view. On the other hand, we bslieve that these two prineiples
are not as forelgn or antagonistic to one another as might
seem to be the case upon first glance. We believe that
the Confesszions themselves point the way to resolve a

seeming conflict, demonstrate that these two are in reallty




8
opposite sides of the sams coin.l Because of the central
place which the Confessions give to thes doectrine of justifi-
cation w2 feel that we can do nothing less than make this
dostrine the unifying princinle in this thesis. We do so for
this reason that the unifying principls of a Lutheran philo=
sophy of edusation cannot be much diverse from the material
principle of 1lts theologye If theology is the basis or the
foundation upon whieh the superstructure of a Luthsran
philoscphy of edusation can be bullt up, then the two and

thelir unifying principles are more closely related than we

might assume,

Jugtiflication Central in Christian Doetrine

The centrallty of the doectrine of justification by

felth is stated by Fs Es, Mayer in his book The Religlous
Bodles of America., He also indicates how well 1t might serve

as a unifying principle in a Lutheran philosophy of education,

As the varlous facets of the diamond catch,; refract, ;
reflect the light, so the phrase "Jjustificatvion by faith
alone®™ gives brilliance to every phase of Christilan
revelation, and in turn each facet of Christian truth
sheds new brlilliancs on this so«called central doetrine,
whether it 1s viewed as Jjustification by faith, or as

- the work of Christ, or as the distinction between Law
and Gospel, or as falth in Christ, or as the doctrine

lppeface to the Christian Book of Concord, Triglot
oncoras o Lo, B e o cooata Pubs Lohing HEGEF=N921 ),
Pe 19, Preface to the Emperor Charles V, li, Triglot Con=-
cordia, p. 39. Hereafter Triglot Concordia wIll be abbreviated
Trig., The Third Article o {cene Creed refers to the
Holy Ghost as "the lLord and Giver of ILife.” Thus Christian

edusation might be concelved as being under the lordship of
the trinity.gTriglot Concordia, pe. rﬁ.




9

2
of the "righteousness before God,"

derbert J, A, Bouman In an article "The Doctrine of Justifie
cation in the Lutheran Confessions” indicates how the cone
fessional writings relate almost svery doctrine to this

central bteaching.

The Triune God is broughit near to us becausse of His
atbtribute of . + « infinite goodness, Man is seen in
His desperate need of God's jJustifying sct, becauss in
his natural condition he is "without the fear of God,
without trust in God, and with concuplscence,” and
those who ascribe inhsrent powers to man are condemned
because they "obscure the glory of Christ's merit and
benefits”™ and "argue that man can bs justified befors
God by his own strength and reason.® The specifie
concern of the Lutherans in this matter is that "it
will not be possible to recognize the benefits of
Christ unless we understand our evils,” The tremendous
mysteries of Christology are not there to furnish
matorial for theologlcal debate, but "that He might
reconcils the Father unto us, and be a sacrifice, not
only for original gullt, but also for all actual sins
of men,"” The office of the ministry has no reason for
independent existence asg a rank, order, or offiee, but
has meaning only in its function of administering
Gospel and Sacraments, through which the Holy Spirit
creates justifying felth. Faith, morevoer, is seen
fromn the point of view of i1ts content ocr object "that
God:s o o for Christ's sake justifies.”™ In sbreasing
the necessity of good works the Lutherans hasten to
append the caution that we must not "rely on these
works to merit jJusbtiflication before God." Good works
are the Iinevitable consequence of justifying faith

( "although love necessarily follows"). 1In the definition
of the church the emphasis rests on the true bellaevers
gaethered around the Gospel and Sacraments rightly
taught and adninistered. All Lutheran Sacrsmentology
is soteriological, "Through Baptism is offered the
grace of God." The "chief thing"™ in the Sacrament of
the Altar lies in the "words here written: Glven and
shed for you for the remission of sins,” The real
value of confession lies in the absolution, whleh asks

2Herbert J. A. Bouman, "The Doctrine of Justifieation
in the Lutheran COonfessions,” Concordia Theological Monthly,
XXVI (November 1955), 802,
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us to "regard 1t as certaln that the remission of gins
is freely granted us for Christ's sake.” The heart

of repentance 1s not to be found in an exbernal venance,
but in "faith, which 1s born of the Gospel, or of
absolution, and heliewves that for Christ’s sake sins

are forgiven.” The right use of the SBacraments calls
for faith in the promises of the Gospel. Not only in
their thetical statements do the Lutheran Confessions
link the several doctrines with Justification, but alssc
the antitheses are formulated from this wvanbage noint.

Tas adoration of the salnbts 1s :rgpudiated bacauss
Seripture "sets before us the one Christ as ¥Mediator,
Propitlation, High Priest, and Intercessor." Abuses
connected with the Mess must be abolighsed bascause

"they depart from the Holy Scriptures and diminish the
glory of ths Passlon of Christ.® Over against the
mechanical and externalized enumeration of gins in
gconfession the Luthermns urge the preclovs coafort of
absolution and the importance of "faith to believs such
absolutlion as & volece sounding from heaven, and that
such faith in Christ truly obtains and rasceives the
forglvensss of sins.,” The 1dea that the traditions of
men are profitable to merit grace 1is wrepudiated,
because, "first, the doctrine of grace and of the righte
eocusnesds of falth has been obscured by 1t, whilch is the
chief part of the Uospel,” Ths evils of the momastic
system consist in this, that its devotees "taught that
by this kind of 1ife they merited forgiveness of 2ins
and justification befors Uod,” amd the question is asked,
"What else ig thls than to detract from the glory of
Christ and to obscure and deny the righteousness of
£f21th?" Of the errors and abuses assoclated with
episcopal powers it ls said that "these errors crept into
the church when the righbecusness of falth was not
taught elearly enough.” Whethsr bishops, in additlon

to thelr proper function of sxercising the O0ffice of

the Keys, also have scertain powers delegated jjure .
humeno does not cause the Luthsrans much conesrn so long
es tﬁg doctrine of justification suffers no infringe-
ment,

W. Do Allbeck in his Studies in the Lutheran Confessions

also acknowledges the central position of the doc trine of

justification by faith alone. The Book of Concord, he

31bid., pp. 802-80l.

i
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declares, "has found a central principle in justification
for Christ's sake through paith, "t

The Augsburg Confession 1teelf slearly defines the
doetrine of justlfication in Articlie IV:

Also they teach that men camot be Jjustified bafore

God by their own strength, merits, or works, bulb are

fresly justiflied for Christls saks, through falth,

when they belleve that they are recelved Ilnto favory

and that thelr sins are forglven for Christls salke, -

wnoy by His death, has made sstisfacticn for our sins,”

This article contains a flat negation of any human
contribution %o the sinnerts justification, A Seripturally
realistic anthropology and sotericleogy go hand in hand,
This article elso contains a pogitive statement to the effect
that our justification is execlusively of grace., When it
declares that mon are freely justified "for Christ's sake,"”

this is a concrete expression of sola pgratia, Justification

18 exclusively God's act and yet the individual who is
justified is involved and he does respond, This is indicated
by the phrase "through falth,"

Felth is not "merely the knowledge of the history.”é
It is "a faith which belleves also the effects of the historye-
namely, this article: the forgivensss of sins, to wit, that

we have grace, righteousness, and forgiveness of sins through

hWillard De Allbeck, ies in the Lutheran Confessions
('Philadelphia: Muhle nberg %_-3_39'“1532')'—, “Pe 124

sburﬁ Conression, Article IV 1 22 g . Hera-
aftar the articles of ths Trig. wi.ll n
numerels and ths text divisTons in Arabio nnmeralu.

6Apology, v (IT), 50, Trig., p. 135,
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Christ.“7 The COonfessions present a dynamic concept of
faith, "Paith is not only knowledge in the intellesct, but
also confidence in the will."® Viewed paychologleally
falth ls seen %o involve the whole man., It is an activity
of the intellect; the will, and the emotions.

FPaith justifies, however, not because of any intrinsiec
value, "Falth justifies and saves, not on the ground that
it is a work in itself worthy, but only because it receives
the promised mercy."9 Justification 1z freely bestowed or

as the Yerman has it aus Gnaden. This emphasizes the source

of justifisation. The meritorious cause is "for Christls
sake,” The means by which the individual appropriates this
justification to himself is "through falth.® Here we have

the sola flde, sola gratia emphases of the Heformation,

dustification Unigue

This unif'ying orineiple in a Lutheran philosophy of
education distinguishes the religion of Christ from all other
religions of human origin, which predominantly teach salva=-
tion by works. Professor Willlam Danker has pointed out in

an article "Zastern Religions-=Threat and Ghallenge“lo that

7Augaburg Confession, XX, 23, ITrig., p. 55.
8apology, III, 182, Trig., p. 205.

9Apoloay. IV (1I), 56, Trig., pe 137.

Wllliam Danks "Eastern R011§1on5--Threat and Chale
lenge,"seminarian, ﬂﬁ (January 1958
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"Indla has long known its religlon of grace in the bhalti
strain that runs through Hindulsm.,®” It is also true thai
‘Bhenghu Buddhism, Japan's dominant sect” has a "doctrine of
salvation by the infinite grace of Amida Buddha,® Rod
Jensen in hils article "By Gracs Through Faith in . «
Amida Buddha”ll on the other hand points out the glaring
dissimilaritles bebtween Ehaktl religlon and Christianitye.
The Bhaltti religion falls to take sin seriously, sin bringing
down ths wrath of a righteous God upon the sinner, This God
of Ultimate Reality has not atoned for sin and the curse of
guilt., He has not sent His only begotten Son, Jesus Christ,
into the stream of history to redesm Sthe world from sin and
death, The grace of the Bnakti religion is a cheap grace,
reguiring no satisfaction of the holiness and justice of Cod,.
The Bhakti religion has a savior, but no atoner, How can
God arbitrarily grant salvation, when this salvation has not
been purchased in any way? To do so God must compromise His

own hollness and thus forfeilt His own glory.
Justification and Other Problems of Philosophy

The unifying principle of a Lutheran phllosophy of
education can readily be related to all other problems in a
philosophy of education. It does not, to be sure, describe
the nature of being. But the explanation of the first

1lpoa Jensen, "Sy Grace Through Falth in. . . Amida
Buddha,"™ Seminarian, 50 (November, 1958), 22-25,

U e

T 1
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Artiele of the Creed by Luther suggests "For all which it is
my dutby to thank and to pralse, to serve and obey Eim."lz
This doos nobt deflne the Lutheran conceptlon of metavhysiecs
or ontologys but 1f our response bte the gift of being is to
be one of gratitudey 1t does Indicabte that "beinz”® is in
itself as it proceeds from God essentlally good, Gratitude
should, in facet, be tha response of the child of God sven
after sin has entered into the world, This then defines
and desmcribes ons abtbtvribute, ons dimension, one quality of
belng which cennot be overlooked,

The unifying prinsipls of a Lutheran philosophy of
education can be related to the problem of epistemology.
The very first paragraph of the Preface to the Christian
Book of Concord relates the ldeas of Zod?s love to the
knowledge of the Gospel,

It is a remarkable favor of Almighty God that . « «

He hss willed, according to His unspeakable love,

forbearancs, and mercy, that  « « the light of

Eig ggi§g§ igd Word  « » should arise and shine clearly

.

The unifying principle of a Lutheran philosophy of
education is also related to the field of ethics. The
thesis of Article III of the Apology of the Augsburg'

Confession, "Of Love and the Fulfilling of the Law," s faith

Shlzswn Catechism of Dr. Martin Luther, II, %, Trize,
p..i‘ 30 =

13*1‘!‘1‘&., De Te
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and regeneration prececde love and the obeying of the law,

Justifying faith is thus a gine qua non of love. "iod

8

therefore 1s not loved until we apprehend mercy by faith,.
Not until then does He become & lovable ohject."lu The
relation between the unifying principle and theology propsr
and anthropology hes already been described, PAlmighty God
« « o» has willed that the light of Hie Goapel . o « should
arise and shine clearly and purely.“ls The wnifying prine
cipls 18 related both to the phllosophy of history and the
philosophy of church history. Hlstory has a goal and the
Christian can be optimlistic because the grace of CGod is both
2 present possegsion and its fwll enjoyment a fubure heritage.
The churech ls where the grace of God 1s operative. As such
she ls always one end must always strive to become ons.

The unifying principle is related to educatlonal goals, We
would gingle oub three which the Confesszlons smphasize:
salvation, sanctiflcation in the narrowsy sense, and
Cnriztlian maturation. The grace of God is ths core, the
foundation, the atmosphere, the orientation in a truly
Lutheran curriculum. The teacher isg the agent of God in the

educational process, spiritually understood, The pupil is

the object upon whom the educational process exerts its

1hApology, 3z, O, Triges Pe 157, The primary efforts
of the Tutheran educator then must be directed toward
achieving falth and regeneration in his pupils and in himself.

lsTri-Eo, Pe 70




16

influence, although the teacher 1la also conztantly a sharer
in its benedictions. It is & case where also the glver is
blest., The main guldelines In thelr relationship (that of
teacher and pnpil)lé is gpellsd out in ths ethlica of the
Pourth Comnandment, The "outward Word™ is the uvltimate
euthority in this relationship, History es an item in ths
curriculun 1s concelved of ss the vrogrsss of a child of God
toward his heaven-intended gosl and the Church is the sum

totel of all who have found in Jesus their Savior and Tord.

16Parenthases the euthor's, Parsntheses occur in

guobtations of the Confessions fyrom the Triglot to indicate
8 varlation elther 4in the original German or Latin texts.



CHAPTER III
METAPHEYSICS
Metaphysics Necessary

The first problem in 2 phllosophy of sdueation that we

wi

M

h to cover in deteil is ths problem of me baphyslcs and the

H
}s

olated queatlons of cosmology and cosmogeny. In generzl,

we agree with the judgment of Allbeck: "It will be recognized
that thilsz article glves religious answers to questlons cone
cerning God, It leavos unbouched such philosophical problems
ag those of monism and pluraliwm."l The interest of the
Confegeions as well as Scripture 1tself in ths area of metae
physice 1ls at bhest secondary, The primary interest of
Sceripture and the Confessions 1s soterioclogical. OQuestions

of mebaphysics for those who were then involved in soterioc-
loglecal concerns were ascademlc, pedantic, theoretical,
speculative, not direetly contributing to the primary concerns
of soterlology. Yet man meeds to speculate, Xeil in his
comméntary on Proverbs declares:

The mysterles of the world without him and of the world
within him give man no rest; he must seek to solve them;
and whenever he doss that, he philosophizes, l.s., he

strives after a knowledge of the nature of things
[metaphysies], and of the laws which govern them

lw1llard De. Allbeck, Studies 5935%1 Lutheran Confessions
(Philadelphia: Muhlenberg Press, 1952), p. O2.
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in the wor)ld of phsnomena [cosmology|/ and events
[history] ‘b K 2

Metaphysics Inevitable

Hermaen H. Horne declarss that metaphysiecs 1is 1nev1tabla.3
Iin discussing the philosophy of John Dewey hs declares that
1% takes a metaphysics to reject a metaphysics., Philosophy
may try to rule out ontology, but it inevitably creeps back
in, The defense of the denial of & mebtaphysics is itself
mebtaphysical., We may, like %the writers of the Lutheran
Confessions, look at ths entire question of metaphysics as
periphsral %o & Lutheran philosophy of education, because it
is not Ilmmediately germane to the soteriological thrust of
a Lutheran philosophy, and yet it is inevitable, There are
in the Luthsran Confessions basic metaphysical assumptions
not exnlieclt, but implied in the whole structure for a

L

Lutheran philosophy of education,
Ontelogical Dual ism

Perhaps one of the most unsatisfying aspects of the
me taphys ics of & Lutheran phllosophy of sducation is that it

2 :
Prang Delitzsch, Biblical Commentary on ths Proverbs
of Solomon, trenslated by M. G. Easton (Grand Rapids, Mich.s
William B. Eerdmans Publishing Comm ny, 1950), I, 38.

3Herman H. Horne, The Democratic Philosophy of Educa=-
tion (New York: The MacWMIllan Company, 1935), pPe L71=72.

L
L. W. H, Hull, History and Philosophy of Science (New
York: Longmans Green and Company, 19597, %h page 218 this

t i AR E
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cannot be reduced %o one unifying principle. If we were to
make an attempt to describe The metaphysics or ontology undere
lying the Luthsran Confesaslons we could dsscribe it as an
ontological duallam of the realistic class or category. 1%
iz realliam as oppossed to an ideallsm, which would declare
material subsbtance not real., And 1% 1ls realism as opposed
to materialism, which declares that materlal substances are
alone real,

It is sipgnificant that there are modern~day advocates of
the type of realism underlying the Lutheran Confessions. C.

5

Be e Joad in his Great Thilosophies of ths World declares:

In recent years . « o there has grown up a school of
philosophers who, without seeking deliberately to uphold
the commone-sense view of the universe as composed of

a nunber of independent, material entitles have, nsvere
theless, succeeded in presenting us with a philosophy
which, so far at least as its theory of perception is
concerned, is more akin in spirit and conclusions to
the instinctive attitude of the maneineths-strset than
the great 1dealist philosophies of the past. Phlloso=
phers who belong to this school are known more or less
loosely as "realists,” because they affirm the reality,
& reallty which is indapengent of knowledge, of the
objects which we perceive.

Ho mentions especielly Professor G. E. Moore as giving an
ageount of the external world, which approximates more or
less closely to the ardinary view. The view of the Lutheran
confessional writings would then be baslcally similar to the

author declarest "in the 20th century, science has gi#an up
trying to explain things metaphysically.” He goes on then
to state in which role scisnce is functioning today.

5¢. E. M. Joad, Great Philosophies of ths World (New
[ 2 [ ] ’ pewstony

York: Robert M., McBride & Company, N.d.)s; D. O5. See also
footnote on this page.

1
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above description exeept that 1t would also includs the entire
spiritual universe as it is del insated in Seripswe. In
other words, wo might begin with the commonegsense view meta-
physles of the Lutheran Confessions, take an excursion through
the Subjective Ideallsm of Serkeley, the Absolute Idsalism
of Hegel, the spiritualistie nabturalilsm of Bergson, and coms
haclkk to the realism of the Confessions and we find we are

8till in respectable, philosophic company.
Visible and Invisible

In féct, the Confessions take their stand with the
encient symbols of the church in the field of metaphysica.
The Wicens (Creed declares that God created all thinga, wvisible
and invisible., This refars then both to the visible,
material univqrse, and the invisible part of creation, the
apirit wurld.(J Phllaret in his Catechlism says that the word
Pinvieible”™ means "the Invisible or spiritual world, to which
belong the angala."? in the highest category of being would
be Géd Himself, the eternal, ﬁhe uncreated. In the realm of
ersation we have both spiiitual and material. The angels
belong to the realm of spirit, man in the realm of both

soirit and matter.s The uniqueness of man consists in this

6-'Txri_ lot Concordia (St. Louls, Mo.: Concordlia Publishing
House, 1921; 1, 31, Hereafter the Triglot will be abbrevi--
ated Trig., the articles of it will be given Roman numerals
and the 'toxt divisions Arabic numerals,

TAllbeckp _Bo Oi'b-. P. J,)o
BAlexandar Ellot, "The Sense of Truth,“ Saturday Evening
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that God made him for fellowship with Himself,
Dr. Re Go Owen emphasizes the materialistic asmect of
Christian ontology.
Christlanity is the most avowedly materialist of all the
great religions: » « o The Chrigtlan doetrines of
creation, the incarnation, the sacraments, and the
resurrection lnvolve a special relationship to the
material which insists on 1ts reality and importance in
the divine scheme, but at the same times alsoc insists

that this 18 not the only or the moat important phase
of reality.

Metaphysics and Evil

BEvil is also one aspect of the created beings. The
third peragraph of the Preface of the Christian Book
of Concord conteins & reference to the "enemy of mortals.“lo
This obwviously vefers to Satan, There are then not
merely evil prineipleas and thought patterns in the universe,
but also & personal spirit of evil, the devlil, This ensemy
of mortals is piletured as the source of heresy, dissension,
division, and offensas in the church and in the universe
at large., This enemy has caused Lutheran churches

and schools to be disparaged and has rendered erring

Post, February 20, 1960, pe. 54s "Another down=-to=earth
observation of Dr. Johnson's was that in putting on a pair
of pants it makes no difference which leg goes in first,
That idea applies precisely to the quest for a sense of
truth. One may begin with either material or spiritual
reality, so long as one ends with both together,"”

9 hiladel=
Re G. Owen, Scientism, Man, and Religion (P -]
phia: Westminster Preass, 1952), PP 18 s Qe

YOrrig.s v 7o
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consclonces "to be more compliant in bearing and tolerating
the yoke of the papal slavery.“ll

The fourth paragraph of ths lntroduction mentions why
the preclous gift of Uod's Word was taken away from the
churcho s of thelir day. It was due to their sins and the
loogeness of the times. This deflinos one area of the roe
lationship of God to evil. God wills good, but He has at
the same time permltted a degree of liberty and activity to
evil, When individuals and churches submit to the evil, God
permits Satan eventually to rob them of the Word, the precious

heritage which He in His grace has glven tham.12
Matter Not Inherently Evil

The Apostles' Croed indicates how esarly the Church
rejected the Gnostic error that mabier ls Inherently evil.
The anclent creeds affirm falth in "the resurrection of the
flesh,” This is even & clearer and more emphatic denial of
Gnostic metaphysics than the tranalation Ythe resurrection
of the body," whiech detes from the time of Henry VIII.13
The Augsburg Confession alsc denies that matter is inhersntly

evil in Article I, '0Of God)when it condemns the Hanichean

heresy, which assumed two prineiples one Cood snd the other

11?2’133. Pe 70
12T1‘18.’ Poe 9.

8 13A11baek, ope clt.y De 29. The Apostles! Creed, Trig.,
» Pe 31,
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1l
Evil, h

Origin of Evil

The Confessions clearly state that God is not the causge

of sin, The cause of s8in is the wlil of the wicked, that is,

o

of the devlil and ungodly men. ° In his explenation of the

First Commandment in The Large Catechism Luther accepts
sorcerers and magiclans as real, human bolings in league with

Satane

Here helong those alsc, as; 0.gep sorcorers and magle
clans, whose ldelatry is most groass, and who make a
covenant with the dsvil, in order that he may gilve

them plenty of money or help them in loveeaffairs,
presigve thelr cabttls, restore to them lost possessions,
2 oG

Metaphysics, Chrisitology, and Pneumatology

It would seem that the Chrlistology and the pneumatology
el the Confessions would also involve its implied metaphysics,
In Christ we have not merely the union of body end soul, but
also the personal union of the human nsture with the divine,
His lordship and his ubliquity also seem to have lmplicetions
for a me taphyslcs., Whatever the final structure of our
ontolozy, it must be complemented or make room for or be able

to include these distinctive doctrines. The Formula of

Wangsburg Tonfession, I, 5, IriZes Pe 43e

lsAugsburg Gonfession, XIX, 2, Trig., Pe 53¢

léLarge Cetechlsm of Dr. Martin Luther, 12, Trig., ps 583,
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Concord in Article VIII,"0f the Person of Christ'in the
Epltome, 1ists a number of affirmative propositions waich
Lutherans accept. "The divime and human natures in Christ
are personally united." Whatever the nature of the ontology
of' the creature man is, it must be such that hils nature at
least on one occasion had the capaclty for union with the
divine. The divine and human natures are not mingled into
one substance, nor is the one changed into the othsr, Ths
divine nature has its prover propertles and the humen nature
its proper propertles, In Christ there is bths highes%®
coemmunion, There flows everything human that is sald and
helisved concerning God, and everything divine that ls said
and belleved concerning the man Christ, Here God is man and
man is Gad.l7 The primery intercst of these formulations is,
of course, soterlological but their mebaphysical implications
cannot be sldetracked. The incarnation of Christ, together
with the ubiquity of His human nature in communication with
the divine, have definite bearings on the naturs of being.
God 1s not merely immanent, In Christ He is immanent in His
humanity. God is not impersonal and distent, He is near in
that very nature which makes Him our Brother. Luther's
defense of Christ'!s ubiquity according to His human nature
seems to be particularly relevant to the problem of meta=

physics.

17Epitome of the PFormula of Concord, VIII, 1=0, Trig.,
Po 819. I
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How, if He [ﬁhris@] ls maturally and personally where
over He l3, He must also be man in the same place,

For there are not (in Christ) two separate persons,

but only one persons whorever it is, there it isg the
one undlvided personi and wherever you caa say, Here is
God, there you must alaso say, Then Christ the man is
also thesre, And If you would point out a place where
God 1s, and not the man, the psrson would already be
dividaeds o o o

yet even death and alilgevila could not divide or rend
them from one anobther,

Luther in emphaslizing the ubliquiby of the human nature
of Christ in communication with the divine also draws in,

in effect,; the unifying principle of a Luthsran philosophy

of education in terms of the grace of God,

For thersby the very great consclation is talmn from
Christians which they have in the aforecited promise
concerning the presencs and dwelling with them of their
Head, King, and High Priest, who has promised them
that not only Hls nere dlvinlty would be with them,
walich to us poor sinners is as a consuming fire to dry
stubble, but that He, He, the man whe has Just spoken
wlth them, who has trisd all tribulations in His
assumed human rnetura, and who can therefore have sym=
pathy with us, a8 with wen and His brethrenge=ie will
be with us in all our troubles alsec according %o ths

mature acscording tolghich He is our brother and we are
flesh of His fleosh.

The Lordts Supper and Metaphysics

There also seems to be some relationship between the Lord’s
Supper and metaphysies. Matter eannot be inherently evil,
Otherwise God would not use it as a vehiecle through which

la‘l'horough Dogllfration of the Formula of Concord, VIII,
82«83, Trig.s pe 1045,

19Thorough Declaration of the Formula of Concord, VIII,
87’ Tl’ig., Pe 101473
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%o come into fellowshlp with us in His body and blood, The
natural and supernatural modes of presence cannot be completely
divorced. Otherwise the oral reception of the supernaturally
present body and blood of Christ would not be a possibility.ao
The possibility of a fellowship with God through which man
incurs guilt is postulated by ths unworthy reception of the

bedy and blood in the sacrament.21

Cosmology and Cozmogeny

The doetrine of creatlon as presented in the Lutheran
Confessions alsc has direect bearing on the problem of meta=
phyzics., In general we might say that ths Confessions as well
2s Seripture have no particular cosmology,zgnor a particular
"acientific point of view."™ When they speak of the unlverse
or nature, they speak from the observational point of view.
The Confeasiona probably did use a Platonic concept when
they spoke of the divine essenc923 and followed a Platonic
way of thinking when they linked attributes to this consept,

but there is no evidence that they endorse a Ptolemale worlde

view or one patternsd after the Mesopotamlan cosmologies.

2°Ep1toms of the Formula of Concord, VII, 6, Trig., p. 811,
211pides 79, Trige, pe 813.

22jaroslav Pelikan, "The Doectrine of Creation in Lutheran
Confessional Theology," Concordia Theological Monthly, XXVI
(August, 1955), 570.

23)11beck, op. gltes D. 60

FE . 000 .
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The ecumenical creeds already describs God 2s eternal and
the world as having 2 bhezinning in creation. Ths Anosztlest
Creed speaks of God the Father as "Maker of heaven and
earth,” This phrase, not occurring in the 0ld Roman Symbol
which developed Into the Apostles' Cresd, but occurring in
some of the anclent rules of faith and in ths writings of
Trenacus and Tsrtulllan, was used in opposition to Marcion
and the Ynostics who did not believe that God was the creator
of all thingaogu

The Nicene Ureed spsaks of the activity send the parti-
cipation of both Jesus and the Holy Spirit in the work of
ereation, Of Jesus it declares "by whom all things were
mede,” The Holy Spirlt 1ls spoken of as "the ILord and Giver
of 11fe."25 Thus we could speak of the lordship of the
26

trinity in Luthsran education, if we desired to use the
concept of lordship as a unifying orinciple, The triune God
would then have a triple clalm on the eosmos and on the

educational process by virtue of creation, redemption; and

sanchtiflcatlion,

The Laws of Nature

Article VI,"Of the Third Use of Uod's Law,'of the
Thorough Declaration discussing the fact that believers are

2hp311veck, op. cites p. 60

251b1d., ope 36-37.

26Poliknn, ops ¢it., p. 571,
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not completely or perfectly renewed in this 1life, has an
interesting observatlon on the relatlonship between God and
the laws of nature, which would lndicate at least a passing
interest in the Ileld of cosmology.
Just as the sun, the moon, and all the constellations
of heaven have thely rsgular course of themsslves,
unobstructed, without aduonition, urging, driving,
force, or compulsion, acecording to the law of Gad
wnich God once appointed for thenm,
Thare seems to be invelved in thls comparison the concept
of the laws of nature and the idea that God after He
established them 1s not directly operative in and through
them, but that they neverthsless operate in accordance with

His will, 8o much for the discussion of metaphysics and

related problems.

2?Thorough Declaration of the Formula of Concord, VI, 6,
Triges Do 965,



CHAPTER IV
BPIATEMOLOGY
Reason==Limited and Obedient

In the erea of episbtemology, the next division of our
tople, we note on the ons zlde an emphasis on the limitatcions
of reason and the necessity of taking 1t captive into obedie
ence to Christ, On the other hand, we find no agnosticism
or skepticlesm with regard to the instrumental functioning of
reason or the assurance and content of the faith.1 The
Preface to ths Christian Book of Concord dseclares that the
human nature of Christ possesses a majesty in being elevated
and pleced at the right hand of God according to the method
and sconomy of the hypostatie union.2 It declares this "a
mystery so great as to exceod all the powers of our nabtural
ability end understanding.” Reason again demonstrates its
limitations when 1t attempts to comprehend the corruption of
original sin.> "This heréditary sin is so deep and {horrible)

a corruptlon of nature that no reason can understand 1it,

lThe Confessions contain no discussion on what ls worth
knowing (Plato), how we know (Locke), what we can know (Kant),
or the hierarchies of knowing (comtes.

201 glot Concordis (St. Louis, Mo.: Concordia Publishing
House, T§§I§, Pe . is declares in effect that there are
certain realities, certain verities, which are a priori in-
comprehensible, unfathomable to the human intelIect. Here=

after Triglot will be abbreviated £§1§. the articles of 1%
given Ho umerals and the text div sfons Arablec numerals.

o logApology of the Augsburg Confession, II (I), 13, Trig.,
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but it must be (learned and) believed from the revelation
of Seriptures.”

The very first naragraph to the Preface of the Christlan
Book of Concord indicates the definite sonvietions which the
Luthevans had and thus throws light on their basic assumpe
tiong in the fleld of eplstemclogy. They spoke of the
"darknoss of papistical superstitition” on the one hand and of
“the 1light of His [écdgé] Gospsl and Word™ on the oﬁher.s
They believed in absolutes and ultimates, They had none
of the subjectiviem and relativism of modern day humanism,
which frequently has definite convictions only on what or
how much cannot be known, The Lutherans were not philosophie
cal skeptics. In the introdustion to the Apology of the
Augsburg Confession Melanchthon speaks of the “"reasons why
we could not receive the Confutation.® The Lutherans were
expescted by their opponents %o accept the Confutation as a
refutation of the Avgsburg Confession sight unseen, Bub the
Intherans believed in the validity of rational procosses.

In Artiecle XII (V) of the Apolegy Melanchthon declares iIn a
similayr vein:

We know that what we have mentioned is the true and

genuine meaning of Paulj we know that this our
belief brings to godly consciences (in agony of death

L hSmaloald Articles; Part 11T, Article I, 3, Trig.,
Pa 477,

'S_Tri,, .Bes Do Te

6Ibido s DPe 101,
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and temptation) sure com?ort, without which no one can
stand in God's judgment.

In Article III of the Apology Melanchthon declares concerning
the doetrine of justification: "This we shall make so plain
and certain that anybody may grasp it.”8 It is almost as
though he were declaring that the truth can be grasped by
intuition, that 1% has selfeauthenticating power., A 1little
later he ralses in the same connscticn the rhetorical
question: "What can thsy invent and devise against the

plain truth?” The authors of the Formula of Concord similarly
defended the essential perspicuity of Seripture., In

Article VII of the Epitome they reject the proposition that
"the words of the testament of Christ . « « are obacure
expressiong, whose meaning must first bs sought in other
passages of Scripture.“9 In the Introduction to the Thorough
Deglaration the Lutheran authors ilndicate that they are
sebisfisd concerning the soundness of thelr own doctrine.
They trusted their own rational powers as applied in the
exposition of ftheir doectrine so thoroughly as to declare

that thelr doctrine has remained unrefuted, "This Cone
fession was received with disfavor by their opponents,

still, thank God, 1t remmins To this day unrefuted and

unoverthrown."lo

Tapologys XIT (V), 84y Irige, pe 277.
84 pologys IIT, 39-40, Trig., p. 167.
OEpitome of the Formula of Concord, VII, L, Trig., p. 817

1°Ep1t8ﬁe of the Formula of Concord, Introduction, s
Irige., pe Te
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But the self-assurance exhiblted in the Confessions aid
not harden into dogmatism, bigotry, fanaticlsm. In the
Praface of the Augsburg Confession to the HEmperor Charless V.
they declare their willingness to confer with the Romanists
regerding thelr confession of falth, A Lutheran philoscphy
of education must maintein such an opene-mindsd approach to
truth, There must be for the church in every age a willinge
ness to reexamine official doctrine in the light of Scrip-
ture.ll That the Lutherans had no fear that their dostrine
could hold its own in the free exchangs of idesas is also
evident from their appeal to the Emperor fcr & free Christian
council which had been promised them, In the introduction
to the Articles on Abuses they remind the Emperor that "the
truth cannot be gathored from common rumors or the revilings
of en.emies."l2 Here is an appeal to fairness and imparti-

ality in getting at the facts of the matter.
Eplstemology and Individual Responsibillty

Palse teachers are %o be held responslble for thelr
pernicious errors and it is against them especially that the
1
condemnations in the Book of Concord are directed. 3 These

same condemnations are not directed against such as err from

llAugaburg Confession, Preface, 21, Trig., p. L3.
12T!’1€.. Poe 59.
131p14., p. 19.
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sinplicity of mind or have not discerned thelr ervors,
Melanchthon says that the Romanlst adversarios make an
arbitrary use of reason, but alse admits that deductions may
be properly or unproperly made.

Now you see, readsr, that our adversarles have not
wesbed labor in learning logic, bub have the art of
inferring from the Scriptures whatever pleases them
{whether it iz in harmony with the Seriptures or out
of hannony;lﬁh@ther it is ecorrectly or lncorrectly
coneluded) . o

Allbeck indicates that the Confessglionz did not favor an
unlimited individualism in the interprestatlion of Seriptura.

That the confessions digplay Lutheran testimony con=
cerning ths gospel 1s the chief fact, But connecited
with it 1s the furthsr Iset that 1t is & united testi-
mony., It 1z a mistske to think that the Reformation
made 1ts most important contribution by asssrting ths
right of private judgment in matters of religion., Tt
is a distortion of thse Lutheran movement to interpret
it az glving a man a Bible and telling him to formulate
hls own doctrines. Such excess%ge individualism is
forelign to the Lubtheran Chureh,

The Thorough Declaration, in fact, declares that our under-
atanding is to be brought into capbivity to ths obedience
of Christ,

And we admonish all Christlans, since in the Holy
Seriptures Christ is called.a mystery upon which all
heretics dash their heads, not to indulgs in & pre=
sumptuous manner in subtile inqulries, concerning such
mysteries, with thelr reason, but with the venerated
apostles simply to belisve, to close ths eyes of their
reason, and bring into captigity their undsrstanding
to the obedience of Christ,l

1hApology XX, 89, Triges P 1.

15 :
Willard D. Allbeck, ﬁtudlaa in the Lutheran Confes=
sions ( Philadelphia: Muhlenberg Press, 1952), Pe Te

16pnorough Declaration of Fommule of Goncord VILI, 96,
Irig., p. lblﬁgv
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Falth and XKnowladge

Jaroslav Pellkan in an essay "The Relation of Palth and
Knowledge in the Lutheran Confesslons"” has a fine delineation
of the bearing of faith and knowledge upon the problem of
epistemology. Falth doses not fasten upon itasslf. Falth is
not its own object., Only then can there be certalnty of
falith, 1f falth does not build upon falth, but upon the Word

¢of God, Ve ltnow because we ars known.l?
Sources of Knowledge

E., L, Lusker in a mimeographed essey "Sources of &
Lutheran Philosophy of Education® divides his topiec under such
divisions as natural knowledge, rsason, experience, intuition,
conscisnce, Holy Scripturs, and the Lutheran Confessions.la
The Thorough Declaration quotes Luther as saylng that "even
the heathen to a certain extent had a knowledge of God from
the natural law, azlthough they neither knew Him aright nor
glorified Him aright."’’ This, no doubt, refers to the
teatimony of conscience or the moral preoof for God's existe
ence, In the Apology lMelanchthon appeals to experience as

one means through which truth may be corrcborated. "For this

175, J. Pelikan, "The Rglation of Faith and Knowledge

in the Lutheran Confessions,” Conecordia ggeologica Monthly
RT (an 1920, 32031, oo

1BU'npubl:Lshed essay, March, 1957.

95;9Thorough Declaration of Formula of Concord, 96, Trig.,
De e



35
is quite certaln; and experlence teaches lorelbly enough,
that when we truly feel the judgment and wrath or become
afflicted, our works and worship cannot set the heart at
raﬂt,”go In the sphere of CGod's revelation and insplired
Aeripture we shall perhaps never surpass thet level of
dependence of which Luthér spealts In his explanation of the
Third Arvrticle of the Apestles! Creed:; "I believe that I cane
not by my own reason or strength believe in Jesus Christ,
my Lord, or come to Him, bubt the Holy Ghost haes called me
by the Gospel.“gl Here we are dependent upon the divine
initistive and subsecuently adeqguate only through divine

praservation,

620Apclogy of ths Augsburg Confession III, 39=40, Trigz.,
Ps 107,

hQISmall Catechimm of Dr. Martin Luther, II, 6, Trig.,
Ve 545,



CHAPTER V

Soterioclogy and Ethiles

The next area inbto which we wish to penetrate in ths
effort to present the contribution of the Confessions to &
Lutheran phillosophy of education iz the vproblem of ethics,.
This area, of course, should be the most familiar to all
those sngaged in the work of ILutheran education in general,
including pastors, parochial school teachsrs, Sunday School
teachers, and all bthose invelved in the levels of secondary

2

and higher sducablon in the church. We will atbempt to point
te unigue Features in the field of ethles as presanted in the
Lutheran Confessional heritage and to arsas which perhaps
need contemporary emphasis, Those only superficially acquain-
ted with Lutheranism acouse 1t of quietism in the field of
ethies, I this accusation is true of Lutheranisn in whole
or in part as it has pené%rated inte the wedern world, this
eertainly is not an emphasis found ln the Lutheran Confese
sions, Perhaps the primary emphasis 1s naturally on ths
gsoteriological, but a very close second and the only second
is the emphasis on the ethical, The Confeseions, in fact,
relaﬁd the ethical 1life to ths unifying principle in a
philosophy of Lutheran education. Melanchthon in the .

Apology declares that justifying falth “mortifies concupls-
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"l One of the mesults then of Justifying falth 1z the

ceNse .
Christlan ethical 1life, The ilnner welationship beitween these
two areas is even more cogently atated. ILest ths Lutherans
be accused of bsing antinomian, they declars that we are
justifled by faith without love. Justification is newver
conditionsd by human works or merits. Bubt love 18 always
the frult of Justilying faith. We are "accounted righteous
for Christl's sake before we love and do thse works of the
law, although Love necessarlily follows.“2 There are no
Pruly ethical works under the firast table of the law before
the individual is converted, "God thsrsfore is noi loved
unt il we apprehend merey by falth, Not until then does He
become a Lovable object.W3 The Lutheran educabtor may go so
far as to declare that the ethics of his phllosophy are the
only genuine ethles, They are tnus for Two reasons, One,
only Christ and the Holy Ghost bteash how the law can be
observed., Two, only Christ and the Holy Ghost can bteach

works that can please God.
Civil Righlteousnass

In order to understand the viewpoint of the Confessiona

lapology of the Augsburg Confession, IV (II), L5, Tri-

lot Concordia (3t. Louls, Mo.: Concordia Publishing House,
921), pe L33. Hereafter Triglot will be abbreviated Irlg.
and the Apology abbreviation w be Ap., The Roman numerals

refer to the arbticles and the Arabic numerals to the text
divisions according to those employed in the Triglot.

2pp, IV (II), 11k, Trig., p. 155,
3ap, 11T, 8, Trig., p. 157. Thorough Declaration of
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in the fleld of ethles 1t ls ussful to review what they have
to sy concerning natural ethles, or ths ethles of unre=
generate man, In hls Large Catechism Luther declares that
the moral law 1s writben in the heart of man, "Moreover,
apvart from thls, the Uten commandments are written in the
hearts of all mﬁn."g Here Luther ls contrasting the tan
commandmenbs with ths Apcostles' Urssd, which no human wisdom
can comprshend. The reason thabt natural ethics or eivil
righteousnsss ls at all possible is thaet man has a fres will
in a limited way. The Thorough Declaration says: "For in
other respects, as regards natural, external things which
are cubjeect to reason, man s8tlll has to a certain degree
understanding, power, and ability."s The Nuthorans do not
repudiate the righteousness of reason, operative in mundane
matters, In faet, they declare that God requires it., Civil
diseipline has the effect of restralning gross sinners.é
And yet the final verdict on works of natural righteousnsas
ig that they are sin. The Thorough Declaration affirmss
"Ths natural free will according to its perverted disposition

and nature is strong and active only with respect to wihat

the Pormula of Concord, II, 7, Irig., Pe. 911l. Hereafter the
Thorough Declaration will be abbreviated TD.

hLarga Catechism of Dr. Martin Luther, The Creed, III,
67, Trig., p. 997, Hereafter the Large Catechism will be
abbreviated LC.

5TD: I, 35 Irig., p. 863.

6ap, IV (II), 22-3, Trig., . 127,
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is displeasing and contrary to God.™!  wWhile the Apology at
one place praises civil righteousnesas, on tho other hand it
declares: "If the carnal mind is enmity against God, the
Llesh sinsg, even when we do external eivll wor’x{s."a The
ééason for this 1s that "the human heart without the Holy
Ghost elther in security desplizes God's judgment, or in
punishment flees {rom, and hates, God when Is juiges.“g Hen
truly sin, even when, without ths Holy Chost, they do vire
tuous works, bocauss they do them with a wicked heart, The
final appeal 1ls to the verdict of Secrvipture: "hatsoever
is not of faith is sin,"

Tho Confessions also delimlt the area of good works,
atbacking the superstitious elements in the plety of the
medieval church, which Lt labels as "childish and needless
works, as parbticular holye-days, partlcular fasts, brother=
hoods, pilgrimages, services in honor of saints, the use of

: 10
rosaries, monasticism, and such like,"

Artiels XXVI, 'Of
the Augsburg Confaessicn,'emphasizes the Gospel freedom from
human btraditions. These traditions have obscured the
doctrine of grace and the righteousness of falith and ths

doctrine of the divine law., They have unnecessarily

7TD' II’ 7' _T_uip P. 8830
8ap, IV (I1), 3L, Trig., o. 129.
ap, IV (II), 35, Trig., pp. 12931,

1OAugsburg Confession, XX, 3, Trig., p. 53. Hereafter
the Augsburg Confession will be abbreviated AC.
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troubled consciences.ll In Article XXVII, "Of Augustana,'the

Lutherans also Hook & stand against monostic vows., In the

-

very flrst paragraph of this aritlecle lelanchthon 1s anxious

te polnt out that mormmesteries woare frese agegocla tions in

Avgustine's time., The compulsory character of monastic 1life

«

and vows was used as an argument against them., Vows, this
article comments, were added for the purpose of restoring
discipline, These vows were tyrannleal, often made by an
individual at an early age when he did not have mabure
judgment or could not knew whath:r I.e had the vower of come=
plete continency. Those who desired to be justified by the
fulfillment of these vows are fallen {ror grace, The monks
thought that they werlted more than they needed for them=
selves and so developed the theory of works of supererce
gation, In the Apology Melanchthon flatly rejects works
of supererogation and thls entlire theory.
They imagine that they (ars ths most holy people who)
observe {not only) precepts and (but alsoc) counsels
(that 1s, the superior counsels, which Scripturec issues
concerning exalted gifts, not by way of command, but of
advice). Afterwards these llberal men, since they
dream that they have the merits of supersrogation, sell
these to others.
At best lielanchthon observes these works are in the field of

ediaphora, "Obadience, poverty, and cellibacy, provided the

115G, XXVI, =17, Triz., pp. 71-73

12)¢, XXVII, 1-61, Trig., pp. 75-83.

135p, XXVIT (XIII), 24, Trig., p. L27.
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latter is not impure, are, as exercises, adiaphora (in

which we are not to look for either sin or righteousness)."lh
Ethics and Repentancs

The Christian 1ife, the ethical life, should be ons
of continual repentance.ls Thie repentance 1s to continue
to death, The Thorough Declaration quoting the Smalecald
Articles declares: "In Christimns this repentance continues
until death, because through the entire 1life 1t contends
with sin remalining in the flesh.“lé Perhaps it must be sald
that in & truly ethical life good works are necessary.lT
They are in keeplng with the wlll of God, They arise out of
belleving hearts renewed by the Holy Spirit.18¢ Good works
follow faith, but they should be excluded from the guestion
concerning salvationwlg The truly belisving, - far as they
are regenerate, rendsr dus obediencs not from the driving of
the law, bubt from a voluntary spirit. The regenerate cannot
rotain faith if he intentionally perseverss in sin., The

liberated spirit does good works not from fear of punishment,

Upp, XXVIT (XIII), 21, Trig., p. L27.

155¢, XIT, 1-10, Trig., p. L9.

161p, 11, 3, Trig., v. 895,

17p, IV, 30, Trig., p. 947.

B83p, 1v, 33, Trig., p. 949y AC, XX, 1=2, Trige, Pe 53.
99p, IV, 35, Trig., pe 949,
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like a servant, but from love of righteousness, like chile
dren. Thils voluntariness, this liberty of spirlit, in the
elect children of God is not perfect. Nevertheless for the
sake of Christ, the Lord does not impube this weaknsss to
His elect. VWorks do not malntein faith and salvation in us,
but this the Spirit of God alone does, through faith, of
whose prosence and indwelling good works are evidences.20
The Thorough Declaration lays an obligation upon believers

to exerclse themselves in good works,

And since the Holy Ghost dwells in the elect, who have
become believers, as in His temple, and is not idls in
them, but impels the chlildren of God o obedience to
God's commands, believers, likewilse, should not be idle,
and much less resist the impulse of God's Spirit, buB
should exercise themselves in all Christian virtues.<t
The Formula also defines the word "necessary” when the phrase
22
good works are necessary ls properly used. "Thus also in
the Holy Seriptures themselves the words necessity, needful,
and neocessary, likewlse, ought and must, are used concerning
what we are bound to do because of Ged's ordinance, command,
and will."23 A little further on another distinction is

noted, "A necessity of Christ's ordinsnce, command, and

will, and of our obligation, but not a necessity of coercion.”

The Apology indicates in which spheres and areas the ethical

20gpitome of Formula of Concord, IV, 7=10, Trig., p. 799.

Hereafter the Epitome of Formula of Concord will be abbrevia=-
ted Ep.

2lop, XI, 73, Trige, p. 1087,

22TD: vV, 38, ___Tri_S,Ol P. 951,
23TD, IV, 1l, .__ETri os Do 93
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11fe may be pursued as it contrasts the monastlc 1lifs with
a secular calling, "The works of God's commandments ( the
true, holy, good, works)}" are defined &s "the works of one's
calling, the administration of the state, ths management of

a family, married life, the bringing up of children.“2h

Tthics and the Law

The preaching of the Law has a very vital place in the
ethical life of the believer. Men truly believing in Christ
ers not on this account without Law, The preaching of the
Law is tc be urged with diligence also upon true bellevers.

Regenoration and renswal 18 not complete 1in them 1in the

2
present life. 5 The Thorough Desclaration declaress

Although the truly belisving are verily moved by God's
Splrit,; and thus, according to the inner man, do God?'s
wlll from & free spirit, yet it is just the Holy Ghost
who uses the wrltten Law for instruction with then, 26
by which the truly bellewving also learn to serve God,

The Lew 1s used by the Holy Ghost in a disclplinary measure.

He exhorts them thereto, and when they are idle, neglie
gent, and rebellious in this matter because of the
flesh, He veproves them on that account through the
Law, so that He carrieBTOn both offlees together: He
slays and makes alive,

2uAp. Xv (VIII), 25, Trig.; p. 323.
25Ep’ VI’ 1"3. Trig., Pe 805-

200p, VI, 3, Trige, pe 963.

QTTD’ VI, 12p Trlg., De 967.
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The Law of God 1s still used as & rule in the Christian life,
even when 1t is not employsd by the Holy Spirlt as a prod,
But when man 1is born snew by the Spirlt of 3od, and
liberated from the Law, that is, freed from this driver,
and is led by the Splrit of Christ, he lives zccording
to the immutable will of God comprised in the Law, and
g0 far as he 1s ggrn answ, doss everythlngz from a fres,
cheerful spirit,~
The reason the Law must be used in any manner for the Chris-
tian is that he never sheds the old Adam, "Nevertheless the
6ld Adam c¢lings %o them s8till in thelyr nature and all 1ts
internal and external powers.”29 Therefore no c¢hild of Ged
can mep the Law perfectly. The Thorough Declaration rejects
as falsehood the bteaching that "a Christian man who is btruly
regenerated by God's Spirit can in this 1ife keep and fulfill
0
the Law of God parfectly.”B Yot good works have their
rewerd in this life and alter this life, both bodlly and
gpiritusl. Only opne lhbem is excluded a3 a reward for good

works and that is remisslion of sins.31

Christian Ascetlcism

Phe Confessions also contain referencaes to the role of

ascoeticism in the Christian ethical life. Ths spurilous

28tp, VI, 17, Trig., p. 967.
29D, VI, T, Irig., p. 965,
30, XIT, S, Trig., p. 1101,
3,p, 111, 73-74, Irig., pe 175
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asceticism which was found in monasticism did not lead them
to disavow the true. Salvation can be lost by wickedness,
they declare. "Some imagine and think that faith and the
righteousness and salvation which they have recelved can be
lost through no sins or wicked deed."32 Even more pertinent
a quotation from the Apology: “Wherefors, the faith which
receives remission of sins in a heart terrified and flesing
from sin does not remain in those who obey thelr desires,
neither does it coexist with nortal sin.“BB Article XXVI,
"0f Augustana,” has perhaps the most explicit somments on
Christian esceticism. “lMoreover, they teach that every
Christlian ought to train and subdue himself with bodily re-
strainte, or bodily exerclses and labors,; that neithsr
gsaetisfy nor slothfulness tempt him to sin.“3h Again the
Augsburg Confession comments on a passage by Paul:

Here he clearly shows that he was keeping under his

body, not to merit forgiveness of sins by that

discipline, but to mave his body in subjection and

fitted for spiritual things, aﬁg for the discharge of
duty according to hils calling.

The Christian Life and Affliction

We conclude our dlscussion ethics in general with a

32mpp, IV, 31, Trig., pe 9kL7.
33pp, 11T, 23, Trig., p. 161,
3lhac, XXVI, 33, Trige, pe 75.
355c, ¥XVI, 38-39, Trig., P. 75.
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discussion of the role of affliction in the Christian life,
Article VI of the Apology defines the dlsciplimury role of
affliction, "Likewise afflictlions are inflicted because
of present sin, since in the saints they mortify and extine
guilsh concupiscence, so that they may be renewed by ths
Spirit."36 Afflictions may also be splritually benefisial,
Therefore alfllictions are not always punishments for
certain past deeds, but they are the works of God, ine=
tended for our proflt, and that ths power of God
might be made-more-manifesﬁ ip.og? weakness (how He
can help in the midst of death),”
The Christian, however, 13 not %o choose his own cross,.
Mortification is not to bs self=inflicted. "A true and not
Teigned mortification cecurg through the cross and affliiew
slona by whieh God exercises us {when God breaks our will,
inflicta the cross and trouble).”Bs Thers is, howaver,
alse a voluntary kind of self=-discipline and mortification
of the flesh as a following section of this paragraph

indicates,

Commandments One, Two, Three

In the Large Catechism Luther indicates how the First

Commandment is related to all the rest, This emphasizes

Oaps VI, 555 Iriges pe 2990
37ap, VI, 63, Trig., pe 301.
Bap, XV (VIII), 45, Trig., p. 327.
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that Christian ethics are essentlally theo=centric,

Thus the Pirst Commandment is to shine and impart its

splendor to all the others, Therefore you must let

this declaration run through all the commandments, like

peb e ol i e . el
The real splritual worship of the heart is to be distinguished
from the external forms which worship may taks. The observ-
ance of universal rltes 1s nobt necessary to eternal 1ife,
because these unlversal rites are in reality only outward
regulations, Cersmoniss or churech rites are in the
category of adlaphora, things nelther commanded nor forbidden
in God's Word. Sunday is not to be observed by divine
command, On this last item Luther in his Lerge Catechiam
reveals the hasically conservative character of his
approach, This custom, Luther suggests, is worthy of

keeping "in order that everything be done in harmonious

1
orders and no one ereate disorder by unnecessary innovation."h
The Fourth Commandment

In his discussion of the Fourth Commandment in the
Large Catechism Luther includes all types of authority.

39LG, Conclusion of the Ten Commandments, 326, Irig.,
Pa 675

L"OEP; Xy l. Triﬁ., PPoe 829’ 831’ Ap, VII,. VIII’ 31’
Trig.. Pe 237a ‘

bilrg, Third Commandment, 85, Trig., p. 605.
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There are fathers in blood and fathers in offiee, or
those to whom belongs the care of the family, and those
Yo whom belongs the care of the countiry. DBesides

thers are yot splritual fabh&gs s o o Who govern and
guide us by the Word of Gods

When Luther defines the honor that we owe our parents, he
declavres that thils is something more than the love which we
ows all men, Honor comprehends also "modesty, humility,
and deference as to a majesty there hidden.,” This obligation
rests upon son and daughter. "However lowly, poor, frall,
and queer they may bs, nevertheless thsy are father and
mother glven them by God.“LLB On the other hand, parents
alsc have thelr responslbility. They are te look after
the educablion of their children. Thus children will be able
to make constructive contributions toward government and
all other areasg of 1life.
Let everyone know, therefors, that it 1s his duty, on
peril of losing the divine favor, to bring up his
children above all things in the fear and knowledge
of God, and if they are talented, have them learn and
study some thing, that they may be employed for whate
ever need there is (to have them instructed and
trained in 2 liberal education, that men may be able to
have their ﬁid in government and in whatever is
necessary ) .+
Luther also indicates how God punishes sins against the
Fourth Commandment.

Therefore God punishes one knave by another, mso that,
when you defraud and despise your master, another

1“QLCS, Fourth Commandment, 158, Trig., p. 027,
4316, Fourth Commandment, 105-108, Trigs, Pe 61le
thc, Fourth Commandment, 173=7L, Triges PPe 629=31,
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comos and deals in like mammer with you, yea, in your

2§2§2¥:%dDgo:éggggtg?ﬁger ten times more Irom wife,

In the very Preface ftic the Christian Book of Conecord
the Lutherans strils a patriotic note when they spsak of
Germany as "our most beloved fatherland.”hﬁ The Augsburg
Confession declares that c¢ivil govsrnment has divine sance
tion.hT The Apology declares that subjects are %o obey the

civll state,

Neither does the CGospel bring new laws concerning the
eivil state, but commands that we cbey present lawa,
whether they have been framed by heathsn or by othe?g,
and that in this obedlence we should exercise love.+
The Augsburg GConfession indicates that the Chureh should
not interfere with the eivil government., The office of the
eys is spoken of as belonging to the Church., The Church
thus possesses only spiritual power, If the Church remains
in its sphere, this will not interfere with secular rule
"no morse than the art of esinging interferes with civil
w9

governme nte The government, however, alsc haa 1ts
obligations to the governed, The king ls admonished to

do good works, administer your office, do not bs a
tyrant, but see that your government is profitable to

hSLG, Fourth Commandment, 154, Trig., p. 625.
400pig., pe Te

UTpc, XVI, 1, Trig., pe 5l.

L48yp, xvI, 55, Trige, pe 33l

4950, XXVIII, 10, Triz., e 85.
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your country and people, preserve peacse, and protect
the pggr agelinat unjust force. These are princely
aima,

A Christlan also has the obligatlion to participate in oivil
governmenﬁ.sl The state has tl® right to punish, bu% private
revengo is forbidden,
Therefore private redress is prohlblited not by advice,
but by a command, .« « « Public redress, which is made
through the office of the magistratey, is not advised
ageinst, but is commanded, and is 2 work of Gode « o e
How thes different kinds of public redress are legal
deaisiongé capital punishment, wars, milltary
gervice.”
The Formuls of Concord bobth In the Epitome and the Thorough
Deelaration e jects Anabaptist errors with regard o governe
ment., TIncluded emong them are such that the magistracy is
not an estate pleasing to God, that & Christian cannot with
a2 good, inviolate conscience hold or discharge the office of
maglistrate, that a Chrlstian cannot without injury to cone
sclence use the office of magistracy against the wicked,
that a Christlan cannot with good consclence take an oath,
that under the New Testament maglstrates cannot, without
injury to conscience, inflict capltal punishment upon malee
53

factors,
The Fifth Commandment

In his explanstion of the Fifth Commandment in the

S0ap, III, 143, Trige, ps 195.

51&5; XVI; 1=T7, Trig., pe 5l.

SzAp’ XVI’ 59-60’ Trlg,. Pe 331'

logng. XII. 1.5. Trig.' p. Bult TD’ XII’ 12' m"
Pe .
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Large Catechlsm Luther gives 1t & splritual meaning, warning
against sins of omission as well as 2ins of commission much
a8 he does Ln his Small Catechism,

In the [irst place, that we hani no ons, first with
our hand or by deed, Then, that we do not employ our
tongue to instigate or counsel thereto., Purbthar,

that we neither use or assent to any kinds of msans

or methods whereby anyone may be injursed, 4nd Tinally,
that the heart bs not 1ll disposed toward any one, nor
from anger or hatred wish nim 111, so that body and
soul may be innocent 1In regard to sveryone, but
especlially those who wigh you evil or infliet such
upon yolUs « « « Secondly, under this commandment not
only 1s hs gullty who does evil to his nelghbor, but
he also who can do him good, prevent, resist evil,
defend and save hlm, so that no bodily ﬁarm or hurt
happen te him, and yet does not do it.5

The Sixth Commandment

Much of the treatment of the toplc of ethics under the
Sixth CGommandment is absorbed in the Lutheran polemics
against monastieism, Article XAIIXI. of the Augsburg Con=-
fession gives us Scriptural justification for the marriage
of priests., It affirms that powsars of procreation and the
institution of marriage come from the Creator.55 According
to it, exceptions would constitute special cases=--for those

who had the God=-glven power of continsnoe.sé But God

honors marriage and His laws cannot be annulled by human

Shro, 18849, Trig., pp. 633-35.
SSA(}. XXIII, 1-263 Tri a3 PDe. 61@.
56Lc’ 211’ Trigo" p. 6h1'
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laws or vows. The righteousnsss of JTaith ls productive

of good works within normal soclial relatlions, among which
marriage is inecludsed, Uelibacy ls not a meritorious work

elther for the laity or the clergy., Tho home may be more

a place of holineas than the monastery. The Apclogy con=
tributes the thoughts that marriage is = natural right of
man, Marriage is & remedy for concuniscence, Marriage Iis
necessary for the sake of procreation. Concupiscencs has
the property of inflaming thes natural appetite. TInconitinence
is not overcome by labor, hunger, and other mesans. Marriage
per se is not impure. In the believers marrlage is pure
because 1t has been sancbified by the Word of God., By
the Word consciences ecome ceritain that God anproves. It
is used with prayer, i.0., by faith, which uses 1t with
thanksgiving as & gift of &od.S?
In his discussion of the SBixth Commandment In the
Large Catechism Luther castigabes monasticlism and declares
that those who have been ensnared by 1t are free to marry.
Therefore all vows of chastity out of the married
estate are condemned by this commandment, and free
permission is granted, yea, even the command is given,
to all poor ensnared consclences which have been
deceived by thelr monastic vows to abandonsghe
unchaste state and enter the married 1life.

Tather alsoe in the Smaleald Articles declares that

marriages between sponsors are not prohibited, also that

57ap, XXIII (XI), 9, Irig., pp. 368-T1.
SBLG, 216. Triﬂo. Pe 614.10
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innocent peraons are free to remarry afber a divorce, The
Romsn bishops had misused thelr powers in refusing marriage
between such as had bsen sponscrs of the same child at

baptism,

For the traditions concerning spiritual relationship
{the prohibition of marriags betwsen sponsors) ars
unjuste Unjust also is the tradition which forblds an
innoesnt person to marry alter divorce.~”

Imther also condemns clandestine engagements and the breaking
of such, "And this especlally prevalent in marriage affairs,
where btwe go and secretly betroth themselves To one another,

and afterward abjure {their plighted troth)a“éo Is 1s

significant that Luther makes thls observation under the Second

Commandment where he discusses the misuse of the divine

name, Under the Sixth Commandment ageln Luther declares

that love must remaln paramount ln marrliags. "For where
conjugal chastity is to be malntalned, man and wiis must by
all means 1llve together in love and harmony, that one may
cherish ths other from the heart and with entire fidelity.”él
Welanchthon emphasizes that man and wlfe have the obligation
to maintain purlty also within marriage. "Besides, the
salnts will know in the exercise of marriage how far it s

profitable to restrain its use, and as Paul says, I Thes, L,

59smaleald Articles, 78, Trige, pe 527

%016, 53, Irig., pe 595.

61LG' 219, Tx‘ig., Pe 6).‘.3.
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i, to possess his vessel in sanctification.“ég One final
remerk under the ethies of the Sixth Commandment, The
Epltome re jects the Anabaptist error that "the married may
be divoreced on account of {diverse) faith."éB This reveals

the essential conservative approach of the Lutherans to

this entirs field,
The Seventh Commandment

Other Anabaptist vagaries concerning economiec 1life were
also repudiated, such as, that "a Christian cannot with a
good conscience hold or possess property, that a Christian
cannot with a good conscience be an innkseper, merchant, or
cutlar."éh This perhaps 1g the most significant observation
which the Confessions make relating to the content of the

Seventh CGommandment.
The Eighth Commandment

Under the Eighth Commandment Luther defines false
wltness as "sverything which cannot be properly proved."és
The individual is forbidden to make a public judgment of his
neighbor's sins. "Therefore, to avoid this vice we should
note that no one is allowed publicly to judge and reprove

6255, xXIII (XI), 66, Trig., . 381.
63gp, XII, 19, Trig., p. 8ll.
6lgp, XII, 17-18, Trig., p. Sll.

651.0; 271, Irige; P 657.
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his neighbor, slthough he may see him sin, unless we have a

command to judge and to reprove."66 Where sins are publie,
the reproof may also be public. "For where the sin is

public, the reproof also must be public, that every one may

learn to guard against 14,707
The Winth and Tenth Commandmsnts

We conclude ocur entirve discussion of the subjeet of
oethies for a Lutheran philosophy of education with a
summarization of some pertinent remarks by Luther In his
discussion of the Ninth and Tenth Commandments. The esasence
of ths Hinth Commandment for him is the Injunctlion to have
a pure heart. "Por He would especially have the heart pure,
although we shall never atbtaln to that as long as we live
hare.“68 His discussion on the conclusion of the command=
ments is directed against work righteousness. He exclaims:

But ses, 1s not that a cursed presumption of those

desperate saints who dars to invent & higher and better

1ife &nd estate than the Ten Commandments teach, pre=
tending (as we have sald) that this is an ordinary

1life for the commgg mang; but that theirs is for saints

and perfect ones?

Luther defines the motivation in the ethical 1life as follows:

Thus He demands that all our works proceed from a
heart which fears and regards God alone, and from such

6616, 268, Trig., p. 655.
671)0’ 2814, Tr_!_.g., De 661.

6810, 310, Trige., p. 669.
%910, 315, Trige, pe 671
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fear avolds everything that is contrary to His will,
lest it should move Him to wrath; and, on the other
hand, also trusts in Him alone, and from love to Him
alone does all He wishes, bescause Hz spoaks to us as
friendly as 3 father, and of'fers us all grace and
every good.7 f

701c, 323, Irig., pp. 673=75.




—

CHAPTER VI
THEOLOGY PRCPIR
Its Place in a Philosophy of Zdueation

The doctrine of God is usually the first to be treated
in a systematie presentation of Christien theology, as L. W.
Spitz has pointed out In his essay "The Sotsriological
Aspect of ths Doctrine of the Holy Trinity According to the
iawtheran Gonfsssions.“l But Dr. A, Ge Merkens in & mimeo-
graphed essay on "Metaphysica® treats definition and systems

of metaphysics befors he treats the topic of God. The

theologlcal approach, it would seem, would be through God to
naturs, while that of phllosophy would be through nsture to
God. The central interests of theology would be indicated in
the threefeld division which most dogmatical works employ:
"God, man, and salvation.,” Interests like metaphysies and
epistemology would only be peripheral, In philosophy the
lnquiry into metaphysics and epistemology would be central
and questions concerning soteriology and even theology proper
would be more peripheral. Perhaps another reason to justify
the sequence of discussion that we have chosen is that we

have much more in common with philosophy in general in the

1. w, Spitz,'“Tho Soteriological Aspect of the Doctrine
of the Holy Trinity According to the Lutheran Confessions,"

Concordia Theological Monthly, XXVI (March, 1955), 16171,
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areas of metaphyslcs, epistemology and ethics, areas which
we have already treated., Scisnce furnishes us with the
data for cbservation, Ths attesmpt of philosophy 1s to make
the observable intelligible. Its dominant method until
modern times was inquiry through the tool of reason, In
modern times pragmatism and instrumentalism have elevated
experience to ths level of authority. Existentiallism denles
the restrictions of scientific prationalism, VWhen we come
to the doectrine of God, we are immsdiabely confronted with
the wmost violent of rational tenslons. If non-Christian
thinkers are ever to give a hearing to a Lutheran philosophy
of education, it would seem most expedient to dlscuas those

large areas where we can mors easlly understand sach othsr.

Definition

The entire doctrine of God is adequately treated in
rather short compass in the Athanasian Cresed., Nothing
essential as Ho the nature of delity by definition or de=-
seription is lacking. God 1s threse in person, one in
essence, Allbeck suggests that the term "essence” might be
e Platoniec concept. Neve suggests that discussion of the
nature of God and the trinity 1s not a closed 1ssue.2 He

points out the difficulties which early Eastern Christendom

27, L. Neve, A History of Christisn Thought (Philadel~
phia, Pennsylvania: The Kuhlenberg Press, lgﬁgi, I, 106,
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had when it atressed the trinity of persons, which almost
developsd into a trithsism and vwhich early Western Chrise
tendom had when i1t emphaslzed the unity of the Godhsad and
by adopting the term "substantia®™ ended with a concept
¢f God which 1s more abstract and less personal than iz
desirable, Plepsr finds the solution in hypostasizing the
essence of the trinity, but he Is compslled to admit then
that we cannot comprehend the distlnctlion betwsen person
end essence.3 Ths deist Thomas Jefferson quite naturally
wishes to do away "the incomprehsnsible jargon of Trinie
tarian arithmetic, that three are ons, and one is t“nrae."h
Bainton has a very striking summarization of Luther's vilews
of thils problem,

Neither can phllosophy reveal God. In making this
assertion Luther was in part echoling the language of
the late scholastlics, on whose works he had been
reared, The Occamists had wrecksd the synthesis of
Thomas Aguines whereby nature and reasson lead through
unbroken stages to grace and revelation, Instead
between nature end grace, betwesn reason and revela=
tion, the se theologles Introduced a great gull, So
much so indeed that philosophy and theology were come
pelled to resort to two different kinds of logic and
even two different varieties of arithmetie, The
elassic illustration was the doctrine of the Trinity,
which asserts that three persons are one God.
According to human arithmetic this 1s preposterous,
and yet according to dlvine arlthmetic 1t must be
believed, Luther at this point outdid his Ueachers
and asserted that whereas by the standard of human

. '3pranecis Pleper, Christlan Do

. ogmatics (St. Louis; Mo.:
Concordia Publishing House, 1253},

'1‘371"‘4-66-

hyormen Cousins, In God We Trust (New York: Harper
and Brothers, 1958), p. 157. ;
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reason twe and five equal seven, yet if God should

declare them to be eight, ope must believe against
reason and against feeling.”

Theology Proper and Justification

The first paragraph of the Prefaece to the Book of
Concord relates God to the unifylng principle in a philosophy
of Lutheran education. It strikes the keyenote of all the
Confessional writinge when 1t speaks of the love, forbear-
anga, and mercy of (ode. Numerous refersnces te the second
person of the lloly Trinity, the Lord Jesus Christ, link His
actlvlity with this same teaching of justification by faith
alone, Artiecle IIT,."Of Augustbana)emphasizes in opposition
to Zwingli who ascribed the suffering to the human nature
of Christ alone that Christ suffersd both as CGod and man,
both according to His human nature and the dlvine.é This
guarantees the universallty of the atonement and thus every
individual can have full assurance of His own redemption.
Christ manifested His divine ma Jjesty already in His state
of humiliation., Thus the dealh of Christ which gives offense
to reason 1s at the seme time the foundation of the Christian

SRoland Bainton, Here I Stand (New Yori: Abingdon-
Cokesbury Press, 1950), p. 219.

6Au'3burs; Confession, III, 1, Triglot Concord
(St. Louls, Mo.: Concordia Publishing House, 1921); Pe 45

Hereafter Triglot will be abbrsviated Trig. and the Augs-
burg Confesslon will be abbreviated AC. e Romsn numerals
vefer to ths articles and the Arabic numerals to the text
divislons according %o those employed in the ITriglot.




failth,

Likewlse in death, when He died not simply as any
other man, but in end with Hls death conguered sin,
death, devil, hell, and eternal damnation: whiech the
human nature alone could not have besen ahble %o do 1f
1t had not been thus personally united and had not had
communion with thse divine natcure.
Luther quoted in the Thorough Declaration admits that
divinlty cannot suffer and die, Yet he goes on to deeclare:
"Yot, becauss in Christ divinity and humanity are one person,
Sceripture, on account of this personal union, ascribes to
the divinity everything that happens to the humanity and

I}
vice versa."®

Luther did not find it difficeult to speak as
follows: "God died," "Cod!s passion,” "God’s blood,™ and
"God’s death,"” Luther would not hesitate to declare that
the blood of Christ sctually cleanses. YIn the work or aect
of justification not only the divine nature in Christ, bub

also His blood per modum efficaciae (by mode of eifficaecy),

thet is, actuslly, cleanses us from all sins."10 @ven the
power to quicken resides in the flesh of Christ., "The power
to quicken is in.tha flesh of Christ not in that manner in
which it is in His divine nature, namely, as an essential

il

proper ty. But it is there. Thus the doctrine of the

TThorough Declaration of the Formula of Concord, VIII,
25, Trige, ps 1023. Hereafter the Thorough Declaration will
be abbreviated TD.

BTD. VIII, L].l. T!‘ig., Pe 1029,

QTD’ VIII’ ).]J.I., ITriges Pe 1031,

10TD. VIII. 59. '.l.‘rig-.- Pe 1035.

1oy, VIII, 61, Trig., p. 1037.
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person and work of Chrlst as 1t unfolded to us is inexe

tricably linksd with justification.
Theology Proper end Cosmology

The doctrine of God ls relsted to the problem of cos=
mology in the description of the divine initiative and
activity in the work of creation.12 The conviction ex=
pressed in the words "Father Almighty" found both 1n the
Avostles'! and the Nicene Creed is that He is ilmmanent,
gulding and directing the affalrs of His erection,t3 For

the Greek equivalent of "Almighty" (pantokratora) has the

significance, not so much of possessing all power, as of
exercising all power end rule, Christ is also lmmanent
in His humanity, The Eplitome indicates this when 1t rejects

certain propostlons as

that the body of Christ 1z enclosed in heaven, that
Chrisgt has not promised, nelther could have effected,
the esasential presence of His body and blood in the
Holy Supper, that God is not able to cause His body to

be essantiﬁily present 1n more than one place at
one time.

In the sacrament Christ fellowships in His true body and

blood with both believers and unbelievesrs.

12
Willard D, Allbeck, Studies in the Lutheran Confes=-
sions (Philadelphia: Muhlenberg Press, 1952), DP. 35=373
Aa. IXIII. 25 Trig.. Pe 61,

13,11beck, op. cites P. 35.
lhEpitome of the Fomula of Concord, VIII, 32-34, Trig.,

Pe 815, Hereafter the Epitome of the Formula of Concor
will be abbreviated Ep.
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God is pictured as a God of power when He is linked to
the means of grace, the Gospel and the sacraments. The
efficacy of the means of grace 1s assured by their divine
saurce.ls The means of grace are valid even though hypo=
crites are present among the saints in the church. The
validity of the means depends upon neither the moral nor
priestly character of the administrator. He can save withe
out them,

The entire Lutheran conception of the sacrament as
contrasted with the Reformed is theocentric, while the
Reformed is anthropocentric. Therefore the Zwinglian
description of the sacrasments points to them as "marks of

profession among men,"*C T

he Lutheran descripbion terms the
sacraments "signs and testimonies of the will of Uod toward
us," Thus the Lutheran point of view, as brought out in
Article XIII,"of Augustana,”"is that the sacramental dominates
over the sacrificlal in the Christian'’s daily 1life.

The Holy Spirit is also plectured as a God of power when
through the means of grace He grants the individual free
will even in spiritual mattersl7 and when He utilizes the
Law for disciplinary purposes, God is portrayed as the
Absolute. He is the frame of reference for all. He is the

criterion by which everything is measured, Works, for

ISAC’ VIII. h., Trlg., Pe h?o

10,6, XIII, 1, Trig., pe L9«

1756, XVIII, 6, Trig., P. 53.
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example, are called good works, when they are in keeping

with His wlll.lB

Theology Proper and Christology

There ars two further centers in which the theology
proper 1s still further elaborated and that is in the
axposition of the person and work of Christ and in the dise
cussion of the doctrine of the election of grace. When
the Nicene Creed declares that Jesus was "begotten of the
Father before all worlds," when it inserted ths words "of
one substance with the Pather, God of God, Light of Light,
very Uod of very God," it affirmed the essential deity of
Christ and anathematized all who denied His eternity.19
It was Arius, who held that Christ is not true, natural, and
e ternal God.20 The Thorough Declaration further declares
that there was no change in the divine nature of Christiat
His incarnation.gl The interest of the Apostles' Creed, on
the other hand, was to defend Christ's humenity, It was
lMarcion who later held that Christ did not have a true human
nature .22 The Augsburg Confession teaches that Jesus assumed

the human nature in the womb of the Blessed Virgin Kary.za

IBAC' XX, 20. Trig., Pe 53-

19)11beck, op. cit., p. 31.

20Ep' VIII. 22’ Trig.. p. 823.

21TD’ VIII' h9, Trig.. Do 10310
22g,, VIII, 23, Trig., p. 823.

23p¢, III, 1, Trig., p. LS.
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It 1s important for the doctrins of Christ and for the
authority of the Scriptures thet the Epltome rejscts the
idea, that Christ according to Hls human mind has a certaln
limit as to how much ho is to know, and that Christ does not
Yot have & perfect knowlsdge of God and all His works.eh

The Thorough Declaration defines ths relationship
between the Holy Spirit and the human neture of Christ., ™The
entire fullness of the Spirit has been communicated by the
personal union to Christ according to the flesh, which is

25

personally united with the Son of God," It is the human

nature of Christ which has been exslted.

Hence also the human nature, after the resurrechion
from the dead, has 1its exaltation above all ereatures
in heaven and on earth: which is nothing else than
that e entirely laid aside the form of g servant, and
yet dild no%t lay aside His human na ture . 2

Christ is also present in the Church according to His
human nature.

Also according to His assumed humen nature and with the
same He can be, and also is, present where He will, and
egpscially that in His Church and congregation on sarth
He ia present as Mediator, Head, King, and High Priest,
not in part, or only ons-helf of Him only, but ths
entire person of Christ is present, to-whéﬁh both
natures bslong, the divine and the human.

The Thorough Declaration desceribes how both natures in
\

L QhEp. VITI, 36, Trig., p. 8253 TD, VIII, 7k, Trig., p.
1043,
25

™, VIII, 73, Trig., p. 1041,

26TD. VIII, 26, Trig., Pe 1023’ ™, VIII, 58. Tr Beor
P. 1035.

2Tgp, VIII, 78, Trige, p. 1043,
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Christ were opsrative in our redemption.
For the human nature alone without the divine, could
neither hy obedlence nor suffering render satisfaction
to eternal almighty UGod for the sina of all the world;
however, the divinity alone, without the humanity,
could not mediate between God and us, Since it is
the obedience of the entirs person, it is a complets
salvation and expliation for the human race, by which
the sternal, immutable righteousness of God, revealed
In the Law, has besen satisfled, and ig B.us our
righteousness, which avalls before God,
The Foltome re jects the idea of the Sacramentarians that
"in the verson of Christ God has nothing realiter, that is,
in deed and truth, in common with humanity, and humenity
nothing in common with divinity, 1ts ma jesty and properties.”??
Ageinst Nestorius it affirms that "the divine and human
natures in Christ are personally united.” Agalnst Eutyches
it asgerts that "the divine and human natures ars not
mingled into one substance, nor the one changed into the
30

other,”®
Theology Proper and the Zlection of (Grace

The doctrine of the election of grace is also illustra-
tive of theology proper because it plumbs intoc the unfathe

omable mysteries of God, It also admirably serves as a

28pp, 111, 57, Trig., p. 935.
299D, VIII, 3, Irig., p. 819.

euBOTD' VIII, 5, 95 Trig., pe 819y Ep, XII, 21, Trig.,
Pe l. :
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translitlon to our discussion of anthropology since it pice

tures man in his insufficiency, contrasted with the alle
sufficiency of Gode The Epitome indicates that this doce
trine is first properly treated after a full discussion of

other pertinent doctrines.

Saint Paul . , « in the Epistle to the Romans , .
first directs men to repentance, to &nowledge of sins,
to faith in Christ, to divine obedience, hefere he

speaﬁi of the mystery of the eternal eslectlion of
God,

Flrst of 211 s distinction is made botween the foree
imowledge of Cod and iz eternal election of grace. "The
forelknowledgo of God 1s nothing else than that God knows
2ll things before thoy happan."32

This foreknowliedge is not the cause of svil, neither
of sin, bubt it only regulates it, and fixes a 1imit to
ity how long it should lest, and all this to the eng
that it should serve His elect for their salvation,~>

The eternal election of God, however, vel praedegiie
natio (or predestination), that is, God's ordination
to w@alvation, does not extend at once over the godly
and the wleked, but only over the children of Cody, who
were elected and ordained to a’cerggl 1life before the
foundation of the earth was laid,.

God's election is the cause of salvation,

The eternal elsction of Cod, however, not only forerdes
and foreknows the salvation of the elect, but 1s also

BlEp; XI, 11, Triso’ Pe 8350
323!’: XI, 3 ,M'.' pe 833, .
3339. XIs s Triges Pe 8333 TDy XI, 7, Irige., Pe 1005,

BhTD, X1, S. Trlg., pg 1065.




68

from the gracious will and pleasure of God iIn Christ
Jesus, a cause which procures, works, helps, a pPro=
motes our salvation and what pertalns thereto.
The Epitome speaks of God's grace and ths promise of the
Gospel as being universal. Among negative propositions which

it re jects are mentioned that }

God is unwilling that all msn repent and belleve the
Gospel.

That when God calls us to Himself;, He is not in earnest
thset all men should come to Him,

That God is unwilling that every one should be saved.

That o ¢« o 8lso 1n us there is a cause of God's elec-
tion, on account of which God has elected us to ever=
lasting life.J

The Seriptures teach this doectrine of election with no other
purpose than through it to direct us to the Word.

The Scriptures teach this doetrine {of God's eternal
election) in no other way than to direct us thereby to
the (revealed) Word, exhort to repentance, urge to
godlinsss, strengthen faith and assure us of our
salvation.37

It is God's Holy Spirit who gives an inmner testimony %o
the elect.

Thus the Spirit of God gives to the elect the testimony

that they are children of God, and when they do not

know for what they should pray as they ought, He 1nte§8

cedes for them with groanings that cammot be uttered.

The doctrine of election is nothing but pure Gospel and

BSTD. XI, 89 Trig., Pe 10‘65.
Eps XI, 17"20’ Tr_fl_-g., Pe 83?' TD, XI. 28' Trig.,

BTTD. XI, 12’ _T.l:-i.ﬂ" Pe 1067' TD. XI’ 31, Trlg.' Pe 1073.
381p, x1, 31, Trig., p. 1073.
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pure comfort and consolation,

Paul in a very consolatory way treats this, . . . that
God in His purpose has ordained bsfore the time of the
world by whatever crosses and sufferings e would con=-
form every one of His eslect to the image of His Son,
and that to every one H§$ [sic] cross shall and must

work together for good.

We on our part should not pry inte God's mysteriea.ho
Our curlosity is perverse.hl Things which we cannot hare
monize have the tendency to challenge us. Electlion is only

y2

electlon in Christ. Balievers arse to look to Him.h3 The
dogctrine of election should not lsad to quietism, but rather

spur us on in good wovks.hh

39TD, XI, L6-L9, Trig., p. 1079.
borp, %1, 52, Trig., p. 1081,
Ulps, x1, 3, Trig., p. 1081,
h2gp,, x1, 6%, Trig., p. 1083.
43p, x1, 70, Trig., p. 1085.
u‘TD, XI, 73, Irige, p. 1087.



CHAPPTER VII

ANTHROPOLOG

Man the Creature in the Image of God

The anthropology of aay philcsophy of educution, whether
1t be Lutheran or otherwise, is vasic to that entlire philo=
sophy.l It will debermine the soundness or the lack of
reallism of the entire system, Is man's nature c¢ssenblally
animal? Do his powers lie largely in ths area of soclial and
blologliecal adaptation? Is his reason for exisbtence unlmowae
ble or (should he advance one) a form of self=-delusion {3ome
exponents of modern existentlallsm declare that the only
meaning that existence has is that which we superimpose
on it,)?

Of courss, the Christlan or Lutheran anthropolcgy is a
part of a fabriec. It does not exist in isolation, Man can
only be fully known in God, in Christ, in the Scriptures.2

Man can only fully or even adequately be known by such an

lolifton Fadiman, "Today's Lost Generation,” Saturday
Review, September 12, 1959, p. 1l3.

2Apology of the Augsburg Confession, II (I), 12-13,
Triglot Concordia (St., Louls, Mo.: Concordia Publlishing House,
19557, pe 109, Hereafter Triglot will be abbreviated Trig.
and the Apology abbrevistion will be Ap. The Roman numerals
refer to the articles and the Arabic numerals to the text
divisions accordin§ to those employed in the Triglot.
Jeroslav Pelikan, "The Doctrine of Creation in Lutheran Con=
fessional Theology,” Concordis Theological Monthly, XXVI
(August, 1955), p. 573.
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individual who has heen known of God, 1.0, 01n® who has been

converted, brought inbo 1iving fellowship with Christ through
a genuine faith, Man's selfeundorstandinge-apnrt from reve=
latione«doss not provide him with a true understanding of hie
nature and his rolationship to GOdeB True kmowledge of self
only results wherse there is true knowledgs of God, There is
no substitute, neither the scilentifie or any philosophical,
for ths Christlan understanding of man, The basic presup=
position of Christian anthropology is that man is a creature
croated in the immge of Gode It is the latter that makes
man dlsiinctive, Thisg sebts him apert from the animal world,
Man was created righteous and holy and since 8in and evil
were no impediment, he knew God, and since he lived in in=
timte fellowsbip with God, he was perfectly happy.

The PFall

Whet was 1t that disrupted this harmony? It was thq
fall of Adam, Our Confessions conceive of the fall as
history, as a "real,"” not merely a "true” story, Only when
we talke the story of the Fall to be historical reality, do
we do justice to the pronouncements of the Lutheran Confese
sions on anthropology and origiaal sine. If this is not
"real,"” then Adam i1s merely "the Biblical symbol of a broken
hm‘nan:lty.“h But even after the Fall man continues to be a

3smaleald Articles, Pars III, Article I, 3, Trig., Pe 477
L‘smloald Articles, Part III, Article I, L, Trigey Ds L77.
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creature and e work of God.s The essentlal worth of the

humen nsture ias revealed in the incarmation of Christ, God
did not think it below Hils dignity to aassume our huma.nity.6
Even in His exaltation Chrigt did not lay aside His human
naturee7 Thiz is Implicit algo in the observetion of the
Epltome, whiech dlstingtlshes betwesn man's nature and
original sin.B "Thisz dlgtinetion i3 as great as the dlse
tilnction between a worlzs of God end a work of the devil."g
God 1s not ths creabtor of 8in ag Ratan is not the ecreator
of thils owr naturs, of our body and soul, 1Tn fact, ths
Apostles?! Creed already in 1ts third article onposas the
Gnostic 1dea that the vhyslical body is inherently evil,
when 1% testifies to its conviction in the "resgurrection of

the body,"
Original Sin

Article II, "Of Augustans'deseribss man in his fallen
state, both as o negative and positive characteristiecs.

Man after the fall 1s without ths fear of God, without

S5Pelikan, op. ¢lte, pe S57h.
6Augsburg gonfession, III, 1, Trig., p. 45, Hereafter
the Augsburg Confession will be abbreviated AC.

7Thorough Declaration of the Formula of Concord, VIII,
25, Trig., p. 1023. Hereafter Through Declaration abbrevia=-
ted TD. :

8
Tpitome of the Fomula of Concord, I, 2-10, Trig.
PPe 7792é1. Hereafter Epltome abbrevia%ed’Ep. » ZE2Bes

9El’s I, 2, Iriges Pe 779
10,¢, XxvII, 1-61, Irige, pp. 75-83.
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trust in God, Podbively he is described as with lust or
Lk
concupiscencs. These are powerful statements pleturing

the demonic forces in man, which have been "redlscovered®

in more recent times by Freud and depth psychology. The
entire discussion of man's freedom of will is expressly
limited by the Confessions to his condition after the fall
and before regsngation or conversion., It is then a study
of human nature not as origlnally created, nor as reborn by
the Holy Spirit, but as born into the world by naturs,

In gtating the doctrine of original sin the Confessions
had to follow a perilous course., On the one hand, following
Saint Augustine they re jected the Pelagians, who declared
that man is not corrupt, that man can save himself.12 The
Pelagians, of course, had directed their teachlings agalnst
the Gnostics and Stoics, who sald that man 18 foreced to sin,
that man cannct help himaelr.13 This the Confesslons could
not accept hecause it is Fatalism, MNan 1s not foreced to sin,
but he sins freely and willingly because his nature is cor-
rmapt and depraved. Comparing the Lutheran deseription of
original sin with the deseriptions of their contemporaries,
their definition differs from that of both the Romanists and
the Zwinglians, They look upon it not as mere guilt or
servitude, but an innate evil.lh The Romanists, on the

1lp0, 11, 1-2, Trige., . 43.

12AG, II, 3’ Trig.. Pe hs.

IBAC’ XvIII, 8'9' Trig.. Pe 53.

luAp II (I). 5“11’ Trig.. pf 107.
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other hand, judged original sin from the light of reason,

wvhile the ILutherans declared that 1t is to be jJjudged from
the Word of God alone,

The Uonfessions further desecribe the characteristics
of the heart of natural man by declaring: "The human heart
without the Holy CGhost elther in security despises God's
Judgment, or in punishment fless from, and hates, God when
He judges."l5 The Epltome declares that in spiritual matters
"the understanding and reason of man are blind, and by their
own powers understand nothing.  « » The unregenerate will

16

of man . . . has bacome an enemy of God."
Aetual Sin

The Thorough Declaration rslates original sin to actual
sin, "Original sln . « « 18 & horrible, deep, inexpressible
corruption of the nature of man., « « « Because of this cor-
ruption and inborn sin . . « &ll actual sins flow from the
heart."17 It repudiates the l1dsa that God crestes sin,

"God does not create and make sin in us, but with the nature
which God at the present day stlll creates and makes in men

original sin is propagated from sinful seod.”la In this

15ap, IV (II), 35, Trig., pp. 129=-31.
1655, 11, 2-3, Trig., p. 787.

17tp, 1, 2, Irig., p. 859,

18pp, 1, 7, Triges p. 861,
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connectlon the Thorough Declaration re jects the Manichaean
doctrine that "human nature is in the beginning created pure
and good, and that afterwards original sin from without is

19
infused and mingled with the nature by Seban.”

Orlginal Sin and Debterminism

There has bszen some discussion as to the role Determin=
ism plays with relation to original sin. 0. Te Walle in an
article “"Toward an Fvangelical Philosophy of Science™ quotes
De Ry Go Owens to the effect that

Determinism is actually one aspect of the Bibliecal

doctrine of sin, namely, that man is not free but in

bondage to sin, to a self-=centeredness which pervades

overy aspect of hlg being and thinking and which could

be end was removed only by Christ's sacrifice of self.20
This mechanlstic deberminlism is hardly the view of the Con-
fessions and, we believe, of Scripture. The opening sen=-
tence Apticle XVIII,"Of Augustans,'indlcates that its denial
of free will is not absoluts, "Han's will has some liberty

to ehoose civil righteousnesa."EI

The Thoroagh Declaration
also declares that the will of man is free in mundane
ma tters, "For in other resvects, as regards natural, exter=

nal things which are subject to reason, man still has to a

19¢p, 1, 26, Trig., p. 867,

20y, o, Walle, "Toward an Evangelical Philosophy of
Sclgnco." Concordia Theological Monthly, XXX ( Ndvember, 1959),
p- 190

21AG. XVIII’ 1. _‘Ilr_!&o. PPe 51"'530




76

certaln degree understanding, power, and &bility,“22 The

Epitome nlsc rejects fatalism and an absolute determinism,
It lists as false doctrine thet "Everything thabt happens

must so happen and that everythlng man does he does by com=

23

pulsion and that he is cosrced to evil works and deeds.”™
Two concluding observations on the doetrine of eriginal
8in. The doectrine of man's inability is net to lead o
i1dleness., The Thorough Declaration states:

These prayers and passages concerning our lgnorance
and Iinabllity have been written for us, not for the
purposse of rendering us idle and remiss in reading,
hearing, and meditating upon God's Word, but filrst,
that we should thank God from the heart that by His
Son He s delivered us from the dagfnass of ignorance
and the captivity of sin and death.*

On the other hand, the doetrine of man's inability is not to
lead the individual into despair. Even in the discussion
on original gin an optimistic note is sounded,
No ona but od slones can separate from one another
the nature and this corruntion of the nature, which
will fully come to pass through death; in the (blessed)
resurrection, where our nature which we now bear will

rise and live eternally without original sin and
geparated and sundered from 1t.25

Anthropology and Conversion

The teaching of the Confessions on conversion or

22rp, I, 12, Triges p. 863,
23gp, 11, 8, Trig., p. 789.
by, 11, 15, Trig., p. 887.
250D, I, 10, Trige, p. 781¢ TD, II, 1, Trig., p. 885.
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regeneration alsc throw light on the Lutheran doctrine of
man, The Thorough Dsclaration explains how long man per-
8ilsts in his resistance to the Spiritis work of conversion
In him., "Man with his will so long resists God the Lord,

6

”
until he is (has been) convertsd." "For he resists the

Word and will God, until God awakens him from the death of

. 2
gin, enlightens and rensws him," 7

Conversion, howaver, iz
not coercion, "God doss not fores man o bscome godly.”
After conversion man has & "freed will.," "But when man

has been converbted, and is thus enlightened, and his will

is renewed, it is then that man wills what is good . « « and
hencelorth does good apontaneously."29 A 1ittle further on
in the same articles it is stated "All who have been baptized
have put on Christ end thus are Gtruly regensrate, they now

.30
have arbitrium liberatum {(a liberated will).*B

The Epitome makes the observation that there are btwo
afficient causes in conversione-the Holy CGhost and the Word
of God.31 This may strike modern Lutheran dogmaticians as
not being entirely accurate terminology. Perhaps 1t would

267p, I, 59, Trig., P 905.
27114,

28pp, 11, 60, Triges Pe 995.
20p, 11, s Trige, P» 905.
300, 1I, 67, Trig.s . 907.
31gp, ITII, 19, Triges Pe 791.
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be more accurate te say that the Holy Ghost is the cause
and the Vord of God the lastrument, means, chamel through
which the Holy Spirit operates., BEven in this area, however,

man has some Irecdom. Man has at lezst the capacitas locow

motive.32 Arsicle II. of the Thorough Deeclaration declares
"For in these external things, as said above, man even since
the Fall has to a certain extent 2 Irse will, so that he

can go to church and hsar or not hear a se:rmr.u:t..”33 Robert
D, Preus in an article with the title "The 3ignificence

of Luther's Term Pure Passive as Guoted in Article II of

the Foruula of Concord” states the problem very definitively
with which we are confronted in the Luthsran teaching on

conversion:

The Luthsran NDoctrine of conversion, standing as i¢
does between Calvinism and synergism, is always a
difficult position to maintain and defend; for it is
built on & paradox, a paradox of exclusive divins
action and eomplete humsn participation. ™aith is at
the same time passive and active; passive in that

man, blind and dead spirituelly, in coming to falth
only suffers God to work this change in his heart,
active in that man himself belisves and is in no way _,
coerced in this nor divested of any of his faculties.3h'

The Thorough Declaration indicates specifically what it
is that is converted. "But the intellect and will of the

unregenerate man ave nothing else than the sublectum cone

320p, 11, 2L, Trig., p. 891, CFf. Latin text, p. 890.

33ep, 11, 53, Trig., p. 903,

BhRobert D, Preus, "The Significance of Lutherfs Ternm
Pure Passive as Quoted in Article IT of the Formula of Con=

ogrd, Concordla Theologzical Monthly, XXIX (August, 1958},
5 1"'70 °
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vertendum, that 1s, that which is to be converted,”35 while
the individual has a freed will after converslon, as has
already been indicated above, he never reaches a state of
perfection, Luther commenting on the Ninth and Tenth Com=-
mandments in the Large Catechism indicates that the Chris-
tlan never reaches the goal of perfection in ths sanctifi-
cation 1life. "Por He,” i1.e8., God, "would have the heart
pure, although we shall never atbain to that as long as we
live here.“36 The Epitome also re jects the idea that "man,
after he has been born again, can perfectly observe and cone
pletely fulfill God’s law."37 The Epitoms also re jects an
error related to the ldea of perfectionism and that is that
"in conversion and regensmtion God entirvely exterminates the
substance and essence of the old Adam."38

A corollary of the survival and persistence of the
sinful nature after baptism and conversion39 1s the unique
Lutheran emphasis that the fact of conversion is not estab-
lished ex sensu. The individual is instvead directed to the
objective promises of the Word, "For concerning the pre=-

sence, operation, and gifts of the Holy Ghost we should not

35¢p, II, 90, Irig., ps 915,

6636Large Catechlsm of Dr. ¥srtin Luther, 310, Trig.s
Pe °

BTEp. 11, 12, ‘l‘rig o9 Do 789 .
BBEP, II, 11[.. Trig. » Pe 789.
397D, vI, 7, Irig., p. 965.
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and cannot always judge ex sensu (from feeling), as to how
and when they are experienced in the heart."ho This proe-
found Lutheran insight is designed to ecomfort the sinner
uncertaln of his falth and salvation and has tremendous
implications for the problem of eplstemology in a Lutheran
philosophy of education.

The Thorough Dsclaration, as a final note, also re=
Jected the srrors of synerglsm and enthusissm. Synergism
could be defined as saying that men "still has so much of
ngtural powers left before regawration as to be able to
prepare himsslf to & certain extent for grace.,” Ths en=
thusiasts were those who deeclared that "God converts men . .
+ without any created means and inshrument.”hl The Chris-
tian view of man is not then to be understood as man's
own answer to his existence. It is rather God's answer and
1t can only be understood agalnst the background of and in
relation to Cod's redemptive acts in history. The Christian
view of man should help us to avoild a nalve optimism which
skirts the radical nature of evil, On the other hand, it
should help avoid an undue pessimism since man can be cone
verted and God desires nothing less than this for each 1ln-
dividual. We can afford to take a realistic look at our-

selves, because CGod 1is reliable,

4oy, 11, 56, Irig., p. 903,
hITD. II’ 3’“. Trig.. Pe 8830




CHAPTER VIIIX
A PHILOSOPHY OF HIETORY

The philosophy of history is a significant element in a
Lutberan philosophy of education, Writers in the field of

the history of history and the philosophy of history have

sometimes disparaged the early Lutheran philosophy of history.

Some bimes this was due to an antiesupernaturalistie bias,
Such writers have declared that the Lutheran Reformation
viewed secular history as a struggls between God and Satan,
God was looked upon as the prime mover in history, World
events wore explained as the result of divine and not human
action, History, in short, 1s the record of the divine

will.l H, E. Bornes in A History of Historical Writing

declares that Luther valued history as a divine lesson, but
only as a divins lesson., Melanchthon set himself to trace
in 1t the hand of God, Popes were considered responsible
for the disasters of the Middle Ages., Miracles were con=
sldered genuine if they bolstered ths Protestant cause,

The secesslon of the Protestant princes from the Church was

regarded as legal.2 The Lutheran Confessions do not enter

1James Westfall Thompson, A History of Historleal
Writing ( New York: The Macmillan Company, 1942), I, 523

2Harry Elmer Barnes, A Histor of Historical Writ
( Norman, Oklahoma: University of Oklahoma Press, 15’555.

P. 121,
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into most of these areas, They have very little, if any-
thing, to say on canons of hlstorical criticlsm. Sinece the
Confegslons attained the status of a norm, though & norm
derived from the Holy Seriptures, wuatb they have to say on
the philosophy of history may be considered somewhat de=

finitive for Luthsran thought in this area,
Providence and the Pragsnt

First of 2l1ll, the Confessions rocognized God's providence
a8 operative in the present. In his "Exposition to the
Appendix to the Pirst Commandment™ Luther speaks of God's
Judgmentes as operative especially upon those who do not trust
in Him,

Therefore, although,proud, powerful, and rich worldlings
( Sardanapauluszes and rhalarides, who surpass even the
Persians in wealth) are now to be found, who boast
defiantly of thelir Mammon, with utter disregard whether
God is angry at or smiles on them, and dare to withe
stand His wrath, yet they shall not succeed, but bsfore
they are aware, they shall be wrecked, with all in
which they trusted; as all others have perisghed gho

have thought themselves more secure or powsrful.

Later on in his discussion of the Fomrth Commandment
Luther 1llustrates how (fod works providentially in human
affairs and thus punishes transgressions against this com=

mandment,

3Large Catechiam of Dr, Martin Luther, 35, Triglot
Concordia (St, Louis, Mo.: Concordia Publishing House, 1921),
Pe » Hereafter Triglot will be abbreviated Trig. and
the Large Catechism LC. The Roman numerals refer to the
articles and the Apabic numerals to the text divisions
according to those employed in the Triglot,
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Therefors God punishes one knave by another, so that,
when you defraud and desplse your master, another
comes and deals in like manner with you, yea, in your
household you must sufﬂgr ten tlmes more from wife,
chllidren, or servants.
God is also presented as blessing the government and pro=
tecting especially lis own children against thelr enemies,
Under ths Fourth Petition of the Lord's Prayer as discussed
in the Large Catechilam Luther expresses a desire framed in
the words of & petition,
Likewise, that He give to emperors, kings, and all
other estates, and especially toc the rulers of our
country and to all counselors, maglstrates, and offi-

cers, wisdom, stength, and success that they may
govern well and vanqguish the Turiks and all enemies.>

The Outlook for the PFuture

Perhaps the Lutheran philosophy of history is even more
clsarly revealed in the outlook toward the future. The
Preface to the Christian ook of Concord speaks of "the
awful judgment of the Lord" and "the tribunal of Christ®
indicating both the terminus of history and the Judge of all
humanity. Those who have persecuted the godly because of
thelr faith ®will then certalnly render a most strict

6

account, and suiffer fearful punishment.”  The view of the

Confessions is not that the universe is morally neutral,

l*LG, 15‘4. zm. » Do 625.
SLOs 17, ,Tr___ﬂl ss Do 721,
Oppige, e 21,
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but rather that Christ iz soverelgn over all and that He
wlll demand a strict account from all as to what they have
done with their lives,

Article XVII, 'Of Avgustana,'still further defines the
Imthe ran philosophy of history. At ths consummation of the
world Christ will appear for judgment, The criterion of
Judgment will be faith in Him. The universalisn of the
dnabaptls ts who deny the oternity of punishment is re jected.
The theories of Millenlalists which made the Tinal victory
of Christ some sort of temporal rule were also rajected.7

The polnt of view of the Confesslons is that this
judgment 1s fmminent. The Preface of the Christian Book
of Concord speaks of the tims of its composition as "these

last times"™ and "this old age of the world."8

The Apology
8l8c speaks of the time of its presentation as "these last
times,” It also declares that "Nature iz growlng old and
ls gradually becoming weaker, and vices are 1ncraasing."9
The implication of these statements 1s that history 1s not
an qndless series of meaningless cycles.lo History has a

goel, a purpose, a termination.

7Augsbung Confessioh, XVIII, 1l=5, Trig., ps 51l. Here=
after the Augsburg Confession will be abbreviated AC.

Serig., . 7

9Apology of the Augsburg Confession, XXIII (XI), 53=5lk,
Trigs.s Pe 379. Hereafter the Apology will be abbreviated Ap.

101, J, Spitz, Jr., Vohn Lorenz Mosheim's Philosophy of
History," Ooncordia Theologilcal Monthly, XX (May, 1949), 326.
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The Apostles! Creed already presents "the 1life everw
lasting” as the consummation of all of God's promises and
of mankindts hopes.ll Whon the Nicene Creed speaks of
Christ's coming again with glory 1t represents the enthue
siastic falth of the Church in the second advent, This
sense of Lrlumph coantinues in the words of this same symbol
"Whose kingdom shall have no end.” This vhrase axprosses
conviction in the Iinal victory of the faith, It indicates
the ontimism inherent in the Christian interpretation of
history. D, R. R. Owens speaks of the

concept of optimism in the Christian belliefl in the

divine purposefulness of historical events sventually

leading to a fulfillment of the c¢reative and redemptive

gggflén the esbablishment of the eternai kingdom of

This optimizstic outloonk Involves Geodls children, hows=
ever, in serious responsibilities. Ths followers of Christ
heve a duty and a rasponsibility to attack falss doctrine,
They are not % be pagsive and quleceent, bubl aggressive
egainst, the dissemination of false doctrine. This 1s a duby

to themaslves and to posterity.lB This involves viewing

humanity as an organic whole, transcending the limitations

1lyi1lard Dow Allbeck, Studies in the Lutheran Conw
fessions ( Philadelphie: Muhlenberg Press, 1952); De 29

126, o, Walle, "Toward an Evangelical Philosophy of
Scienoce," Concordia Theological Monthly, XXX {November,
199 )! 186‘8; @

13T1‘1E 9 Pa 9.
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of time and space. One way to implement our reaponsibility
toward posterity is through the proper education of men for

the ministry. This 1s one way to insure purity of doctrine
in anticipation of the second advent of Christ. This pro=-

gram is urged in the Preface t the Christian Book of

Concord,

We most earnestly exhort that especially the young men
who are being educated for the holy ministry of the
churches and schools be instructed in this faithfully
and diligently, in order that the pure doctrine and
profession of our faith may, by ths help of the Holy
Ghost, be preserved and propagated also %o our
posterity, until the gloriouslﬁdvent of Jesus Chrlst,
our only Redeemer and Savior.

Warig,, p. 21,




CHAPTER IX
A PHILOSOPHY OF CHURCH HISTORY

Intimately related to the Lutheran philosophy of history
is the Lutheran vhilosophy of church history. In a certain
sense, church history 1ls a part of the whols, & part of
world history., Since God's providence was operative in the
world in general, it follows that 1t must at the same time
be operative in the Church. The Thorough Declaration speaks
not only of Christ's presence in the world, but also His
being present in the Church at the same time with a certaln
plus,

Agcording to His eassumed human nature and with the
same He fchrist} can be, and also 1ls, present where
He will, and espeeclally that in His Church and congree
gation on earth He 18 present as Medlator, Head, King,
and High Prlest, not in part, or one=half of Him only,
but the entire person of Christ is present, to_which
both natures belong, the divine and the human,
Christ's presence in the Church is distinctive because it
espaclally involves His role as Mediator and High Priest.
As the judgment is the terminus of history, so 1t also
represents the goal of ths Church., The same Christ who is

sovereign over the world is also soverelgn over His Church.

- lthorough Declaration of the Formula of Concord, VIII,
;B, Triglot Concordia (St. Louis, }o.: Concordia Publishing
ouse , )s Po
grigg’and th; Thorough Declaration, TD, The Roman numersals
refer to the articles and the Arabic numbers to the btext
divisions according to those employed in the Triglot.

o Hereafter Triglot will be abbreviated
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!
The lordship of Christ implicit in His sitting at the right

R e F IS

hand of the Pather, stated already in the Apostles?! and
Nicene Creed, is at the same time dominant in the kingdom

of grace as well as His kingdom of power, The responsibility
to attack error and confess the truth is a responsibility
toward posterity in general, in the world as well as in the
Ghurch.2 Church councils in this connection were not some=-
thing that the Lutherans needed and yet were very desirable
because they afforded an opportunity to confess the truth,
The seme optimistie outlook which a Lutheran would regard

a8 an essentlel element of his philosophy of history would
a8lso be an integral part of his philosophy of church history,
for it is in the Church especially where God's purposes are
operative and find fulfillment,

Proper Definition of the Church Vital

Pelikan has pointed out in an essay "Church and Church
History in ths Confessions" that an inadequate and erroneous
Interpretation of the nature of the Ghurnhzésauaa a falla=
cious me thod for the study of its history. It is here
espsclally evident how the Confessions managed to avoid the
Seylla of Roman institutionalism and the Charybdis of
Anabaptist spiritualism, WMelanchthon in the Apology rejects

2Tr1 es» Ps 9o Smaleald Articles, 3, Trig., p. L455.
HereafTer the Smalcald Articles will be abbreviated SA.

2% Jaroslav Pelikan, "Church and Church History in the
Confessions,” Concordia Theological Monthly, XXII (May,
1951), 305.
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the overemphasis on the external and temporal aspeets of the

Church,

If we will deflins the Church only as an outward polity
of the good and wicked, men will not understand that
the kingdom of Christ 1s righteousness of heart and the
glft of the Holy Ghost { that the kingdom of Christ is
8piritual, as nevertheless it isy that therein Christ
inwardly rules, strengthens, and comforts hearts, and 3
imparts the Holy Ghost and various spiritual gifts). o o o
The Augsburg Confession defines ths Church as "the
congrsgation of saints.”h The German text of the Augsburg
Confession declares that 4t is "die Versamnlung aller Glazue
bigen."” Ths Chursh is not soms Platonic idea, above space,
time, and history. Yot 1% is also not ths organization une
der the papal hierarchy eand those who are caught in the net
of the pope, but those who cling to Christ, those who are
justified vefore God through the rightsousness of faith,
the saints., The Chureh is resognized by distinguishable
marks "where the Gospel is rightly taught and the sacraments
are rightly administered.” The German text here declares
of the believers in the Church that they are those "bel
welchen das Evangelium rein gepredigt und die heiligen
Sakramente laut des Evangelii gereicht werden.” The
evidences of the existence of the Church become clearer and

stronger in proportion as the preaching of the Word and the

3Apology of the Augsburg Confession, VII=VII, 13
Irig.;, pe 231. Hereafter the Apology will be abbreviated Ap.

hAugaburg Confession; VII, 1=2, Trigz., p. 47. Here=
after the Augsburg Confession wlll be nbErevlated AQ,
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adminlstration of the sacraments conform to the Gospel.
Versus a Spurious Scoiritualism

The Confeszions resisted the spurious spiritualism of
the Ansbaptists by declaring that the means of grace are
valid even with the presencs of hypoecrites in the Churoh,5
and though administersd by evil men.6 With this same 1intent

7 For this

they also defended the custom of infant baptism,
reason the Confesslons also declare that the true Church may
be there where no public excommunication 1= observad.8 This
was only anothsy veriation of Ansbaptist demand for an abe
solute purity., Ths Confessions wers willing to identify any
group where fthe (Gospel was preached and the sacraments right-
ly adminlstersd as the Church, even though many irregularie
ties would cast doubt on their genuine relationship to Christ.
If the Chureh were a Platonic Hepublic above space and time

and therefore above history, then 1t would bear no relation-

ship to Christendom., Then there could be no church history.

5Ep1toma of the Formula of Conecord, XII, 9, Trig.,
P. 839, Hersafter the Epitoms will be abbreviated Ep.

érné XIII, 35, Trig.. p. 1101, T0, VII, 2, Trig.,
II,

PPe. 979=01, AQ, VI -3. ‘.l‘r:lg..' Pe h?lo
7Ep. XII, 6. mxo’ Po 839.
8

Ep, XII, 26, Trige.s pe 843. TD, XII, 34, Trig.,
Pe 1101,
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Not Identical with Organizationalism

On the other hand, the Church was not the same as |
orgenizational Christendom, Luther in his polemics against
the Homanists goes so far as to declare that the Church was
no chureh under the papacy because of what it lacked in em=
phasis on faith, on Christ as Redeemer, and the Holy Spirit
as Sacntifier, "Therefore, it is not & Christian Church
either,"” This does not imply the Anabaptist extreme of
absolute purity. The Church could err and astill be the
Churech. The Church could be deceived and still vemain the
Chureh, The Confessions recognized that "there ls a great
diversity among the Fathers, They were men, and could err
and be deceived,” And yet they also were regarded at least

tacitly, if not expressly, as children of God, the Churdh.lo

The Unity of the Churech

The Confessions as well as the ecumenical creeds empha-
size the unity of the Church. This is an important ingre-
dient in a Lutheran philosophy of church history when dealing
with modern denominationalism as well as with the schisms
and heresies in the Church's past. Against Rome which looked

upon her own alleged ceremonial uniformity as the evidence

. 689Large Catechism of Dr. Martin Luther, II, LS, Trig.,
Pe 94

104p, XXIV (XII), 95, Triges pe 417,
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of the unity of the Church the Confessions declare that
ceremonies do not constitute its real, trus unity, The

Apology declares:

For this we say that similarity of human rltes, whether
universal or particular, is not necessary, because the
righteousnsss of faith is not a righteousness bound

to certain traditions (outward ceremonies of human
ordinances) as the righteousness of the Law was bound
%o the Mosalc ceremonies, bhecause thls righteousness

of the Eeart is a righteousness that quickens the
heart,t

The true unity of the Church, however, ls rolated to its
apostolic origin. "The Churck « . o looks backward in
history and sees the continuity through the years of the
falth tought by Christ to His disciples.” 2

A Lutheran phillosophy of church history then would
when applied aveld the extremes of separatism and unionism,
With all the imperfections in the Church's doctrines and
in her 1ife it stlll could find the Church in history,
rallying about Word and Sacrament, A Luthsran philosophy
of church history would lead the individual to escape the
debilitating effect of indifferentism on the one hand and

the lovelsssness of fansaticism on the other,

" 1lpp, VII-VIII, 31, Trige., Ps 237y AC, VII, L, Irig.,
Pe 4T

12 -
Willard Dow Allbeck, Studies in the Lutheran Con
fesslons (Philadelphia: Huhlenberg Press, 1952), D. 37



CHAPTER X
THE GOALS OF LUTHIRAW EDUCATION
Salvation and Sanctification

The gosls of Lutheran education would grow largely oub
of i1ts entire philosophy. In our section on me baphysies
W8 a&lready indicated above that the primary interests of the
Confessions are sotsrioclogical and ethicale-God's confronting
man with His grace and man's response in the ethical 1life,
which includes also the ethics according to the first table
of the law {a ILutheran emphasis)., Contrasting the church
life of the Homanists with the Lutherans Melanchthon ine
dicates that clear doctrine and & godly life are the most
significant in the 1ife of the Church. PAnd the true adorne
ment of the churches is godly, useful, and clear doctrine,
the devout use of the Sacraments, srdent prayer, and the
like, "t This, it seems, would also summarize the Lutheran
conception of the goals of education and would harmonize
with its overall stress on soteriology and ethics., The
Confessions also define the relationship between the two

primary emphases of salvation and ethics. They stress the

lipology of the Augsburg Confession, XXIV (XII), 51,
Triglot Concordia (St. Louis, Mo.: Concordla Publishing
E%use. X s Pe 401, Hereafter Trgﬁlot will bs abbreviatsd
Irig. and the Apology will be abbreviated Ap. The Roman
numerals refer to the articles and the Arabic numbers to
the text divisions according to those employed in the Trig.
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dominance of the sacramental over the sacrificial or ethical
In the Christisnts daily 11fa.2 This is true in a narrower
Bense in the right use of the Lord's 3upper, in the wider
senes of Christian worshlp, and in the widest sense the en=
tire Christian 1ife, wailch in 2ll its pheses is concelved of

as wrship,

Removing Ignorance

Onn the lowest level, one of the goals of Lutheran
education is the removal of ignorance, In the discussion on
the Lord!s Supper the Lutherans have avoided using the bLerm
"sacrifice” because of lts ambigultye. The Lutheran purpose
was not to bank on ignorance and confuse the lssues in
theologicel discussions. It was rather to shed light wherever
they might and present their convictions in a perspicucus
style. To this end they were rsady Lo accommodate thsmselves
to people of limited atbtainments. In his discussion on
Artiele XXIV,"Of the Hass'in the Augsburg Confession Melanche
thon indicates the Lutheran pedagogical interest in this
direction., e declares that ths Lutherans have not discarded
the mass. Instbad they have retained it and with it the
usual ceremonies, except that hymns in German are inserted

for the edification of the uneducated. The unlearned are

 2pugsburg Confession, XIII, 12, Trig., p. 49. Here=
after Augsburg Confession will be abbreviated AC.
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thus to be taught what they need to know of Christ.d

We have indicated above ths Lutheran interest in purity
of doetrine., ior that reason especially the Luths rans were
ooneerned about the adequate btraining and education of
ministers, The Refomabion principle was that Seripture
alone was to be the norm for doctrine and thus also by ilm=-
Plication the standard for orisntation in a Lutheran philo=
sophy of education, The goal of education is through pure
doc trine in which Seripture is the norm to work and create
in the individual the justifying faith which is "bound to
bring forth good works."h The Christian 1life, as the goal
of education, is to bs one of continual repentance.S One
of the charscteristics of a justifying falth is that it
mortifies concuplscence. The purpose then of Luthsran
education is that it bring the individual into a living re-
lationship with his Lord through justifying faith., Where
this is accomplished, ths Holy Spirit working through the
means of grace and employing the agencies of educetion, will
also produce the mortification of concupiscence and the

generation of & new life of sanotifioation.6

3AC, XXIV, 1=3, Trig., p. 65.

bao, vi, 1-2, Triges pe 45

5aC, XII, 1-10, Trig., p. U9,

éac. IV (1), 45=46, Trig., p. 133.




>

96
The Goals of Rducation end Baptism

The goal of Tutheran educatlion might alse be relastad to
the Sacrament of Suptism. Avilele IX,"of Augustens)states
that &t is necessary for salvetion, The aim of Lutheran
education then for eny unbaptized iIn its midst would be &
eonscious preparation for this sacrament, Sinece it is
necessary for eternal 1ife, another objective would be to
8xplore its importance for the daily life of the Christian,
for one who has already bsen brought into a vital fellowship
with Ohriet through baptism.!

The Lutheruns were also anxlous to describe the quality
of the ethlcal life which is the result of a living fsllow=
ship with Christ in terms of the thankoffering of a grateful
heart, The Lubtherans emphatically re jected the semie-pela=
glanism of Roms and ascribed all merit that we have before
God as due to Ghriﬁt.a The work righteousness of Home would
involve the motivation of fear and pride, fear of punishment
or pride in onet!s achievements, whille the righteousness of
grace provides gratitude as the motivating power in the 1ife
of Godls children, OCenuine service to God arises spontanesously,

1s rendered fresly, voluntarily, It is not the servile per=

formance, perfunctorily rendsred, of e slave, but the free

TThe necessity of baptism 1s not absolute. As Augustine
already observed, i1t is not the lack of it, but the contempt
for it that damns,

BAp; IV (II), 17=-20, Trige., p. 125,
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thankful outpouring of & heart filled with gratitude, the
Joyful service of a son., The achievement of the goals of
Lutheran education falth and 1ife 18 presented in the
Confessions as a result of the preaching of the Gospel.
Melancathon declares in the Apology:

The preaching of ths Gospel produces faith in thosse

who receive the Gospel. They call upon God, they give

thanks to God, they bear afflictions for their con=

fesaiong they produce good works for the glory of
Christ,

The highest goal of Lubheran educatlon is referved to in this

last phrase, 7t iz the "extenslon of God's name and

glory,n10

9ap, XXIV (XII), 32, Triges Pe 395,

1°Trig., Ds 234

5t



CHAPTER XTI
EDUCATI ONAL METHODS |

The Confessions themselves have relatively little to
&y on the question of educational method, Yet some of
thelr assumptions and discussions on the question of adla=-
phora ars basically related in principle to thes theory of
Lutheran educational method. Article VII,"0f Augustana,"”
declares that thewe is liberty in rites and ceremonies of
human originol 17 for "rites and ceremonies™ we were to
substitute "educational me thod" we would have & positive
statement of the basiec prineciple to be followed, ILutheran
educa tors therefore may d iffer from each other in these
areas without loalng the unity of faith and spirit, This
does not mean that a degree of uniformity elso in such
externals as educational methods is not desirable, but it
certainly is not a prerequisite to unity. The Thorough
Declaration re jocts the converse of this basie prineiple in
which "the ordinances of men in themselves are regarded as
a service or part of the service of God" and in which "these

ordinances are by coerclon forced upon the congregation of

1
Augsburg Confesslon, VII, L, Triglot Concordia (St.
“Louls, gg.: cgncordia Publishing House, 1921), P. L7,
Hereafter the Triglot will be abbreviated Irig. and the
Augsburg Confession will be abbreviated AC. %hn Roman
numerals refer to ths articles and the Arabic numbers to the
text ‘divisions according to those employed in the Trig.

e
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God as necessary.,”

Liberty, Orderliness, Historicilty, and Edification

Article XV (VIII ) of the 4Apology has an sven broader
discussion of the lssues involved in the question of adia=-
phora which also has its specific implications for Lutheran
educatlonal me thod, This article mentions four principles
applisable to liturgical usage., We would use them a3 cri-
teria in the cholce of educational method., They are the
principles of liberty, of orderliness for the people,
of historicity, end of ediflcation.3 Allbeck declares in

this connections

The principles of liberty and historlcity are noted for

thelr values, but they are not accepted without limie

tations, If unrestricted, the one runs to fanaticlsm,
the other tc cersmonialism, But orderliness and edifi-
cation need no resorvations& and Melanchthon wrote of
them without qualification.

Applying these principles to educational method, we
might also declars that the principles of orderliness and
edification can be followed without qualifiecation or limie-
tation., On ths other hand, the unlimited application of the

principles of liberty and historicity can lead to abuses and

2mhorough Declaration of the Formula of Concord,; X, 27,
2%%5.. ps 1061, Hereafter the Thorough Declaration will be
abbreviated TD,

3Willard Dow Allbeek, Studles in the Lutheran Uonfessio
(Philadelphia: Muhlenberg Press, 1952), . 170=7ly Apology
of the Augsburg Confession, XV (VIII)ﬁ 1=52, Trig., pp. 315~
29.. Hereafter the Apology will be abbreviated Ap.

hAllbOOk’ 2D» _OAEC’ P 171?



100
extremes. Liberty might be transformed into licence and
chaos, Historlcity might lead the educator to make a fetish
of some methods merely because they are old, Administrators
and supervisors could employ the canon of historicity to
support educational tyranny. A Jjudicilal application of the
canons of liberty and historicity in the fleld of method ecan
be beneficial. Then both will coincide with and be in har-
mony wilth the goal of edification.

As already indicated, the exercise of liberty in the
field of adiaphora and econsegqusntly in the sphere of educa=
tional method is not to be absclute. Liberty is to be exer=
cised in love. The Apology indicates how this is to lead to
conglderation for the welfare of others, to flexibility, to

tolerance.,

And nevortheless we teach that in these matters the use
of liberty is to be so controlled that the inexperienced
may not be offended, and, on account of the abuse of
liberty, may not become more hostile to the true doc=
trins of the Gospel, or that without a reasonable cause
nothing in customary rites be changed, but that, in
order to cherish harmony, such old customs be observed
as can be observed without sin or without great inecon=
venience, And in this very assembly we have shown
sufficiently that for love's sake we do not refuse to
observe adiaphora with others, even though they should
have some disadvantage; but we have judged that such
public hammony as could be produced without offense to
consciences _ought to be preferred to all other
advanbages.s

While not as rigldly as in the field of ceremonies and rites
the exercise of liberty in love is also to be & guiding
principle in educational method,

Skp, XVI, S1-52, Trig., p. 329.
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There 1s, as the Thorough Declaration polnts out, an
&buse of the concept of adiaphora, which is not allowable,

When under the tivle and pretext of external adiaphora

such things ars proposed ag are in principle contrary

to God's Word (although palnted another color), these
are not to be regarded as adiaphora., «  « in liie
manner, toc, such ceremonies should not be reckoned
amony bthe geunuine free adiaphors, or matbters of ine
difference, as make a show or feign the appearance, as

Ghough our _rsligion and that of the Papists were not

Ter apert.

In modern times educaetional msthod iltself may be practically
identical bebwesn the Lutherans and Roman Cathollcs.! On
the other hand, there mey be somne phases of modern, Proges-
8lve education in the fisld of methodology that may be in-
herently hosgtile to Lutheran educational goals and ailms.
Certainly the liberty inherent in the field of adlaphora cane
not be invoked as an excuse for the fallure to confess that
which iz dilstinctly Iutheran., There is to be no ylelding 1n
8
adiaphora to the pressures of the errorists.

In the category of orderliness for the people Luther
gives an excellent suggestion which can be applied in the
general aree of method, In his Preface to the Small Cate-
chism he declares:

In the first place, let the preacher above all bs care~
ful to avoid many kinds or various texts and forms of

6TD5 Xs 5, Trig., Pe 1053q

TJ. De Redden and F. A, Ryan, Catholic Philoso of
Education (Milwaukee: Bruce Publishing Company, s PPs 3~
Q0N G .

8%, X, 13, Trige, ps 1057,
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the Ten Commandments, the Lord's Prayer, the Creed,

the Sacraments, etec,, but choose one form to which he

adheres, and whlch he inculcates all the time, year

after year,
In the light of this advlice perhaps every English-gpeaking
church body might undertake a study as to how to take cone
certed action in the ilnterests of haimony and to avold cone-
fusion in the transition from one FEnglish translation of
the Bible to another more modern., To neglect such a con=
sideration may only place unnsecessary impediments to the
faith of the simple and the weak.

In the category of historicity the Augsburg Confession
indicates tne conservative nature of the Reformation not
only in the fleld of doctrine but also in the field of
adiaphora with its obvious implications for educational
methods The Reformation preserved those elements in church
usage which it could and thus demonstrated its historiecal
continuity with the church of the past, At the same time it
removed those elements which are an offense to faith. Also
in the field of method there should not be any unnecessarily
radical bresk with the past, no change for the sake of change,
but change only for the sake of more effective service to the
Lord. It would seem wise for Lutheran education in 1ts
Ame rican milieu to preserve lts own historical continulty in

education with its past. At the same time, 1t would seem

advisable to conform a8 much as possible to American educa=-

Psmall Catechism of Dr. Martin Luther, 7, Trig., p. 533.
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tlonal patterns., This would not mean that the possibility
of eontributing leadership in the field of education must
necessarily be elimimated or avoided., This would not mean
that sectional differences in education snd the characterise
tie cultural pluralism of our country must be igmored, On
the other hand, private innovations perhaps are to be dis=
couraged, especlally when they prove a burden.lo

Methods, following the above mentloned principles, are

to be adopted with a view to edificationll

and in considera=-
tion for ths waak.12 Perhaps the Lutheran re Jection of the

89X opere operato concent has 1lts implications for educae

tional method, It 18 not enough %o hear, Worship must be
understood. The Lutherans themselves were in a state of
transition on these matters, Welanchthon declared:
We retain the Latin language on account of those who
are learning and understand Latin, and we mingle with
it German hymns, in ordsr that the psople also may
have scmethlng to leisn, and by which faith and fear
may be called forth,
Whatever educationsl methods one employs, the practical aim
a8 desduced from this observation must be that they are
chosen with a view to achieve educational goals and assist

in the esducational process.

Wqp, x, 21, Trig., op. 1059-61,

11y, x, 9, Trig., pe 1055.
127p, X, 13, Irig., p. 1057.
3pp, XXIV (XII), 3=5, Trig., pe 385.
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The Confesslions reveal that the Lutherans had elements
both of strictness and freedom in thelr choice of educa~-
tlonal method, ILuther, for example, believed in word for
word memorization of Seripture passages. Speaking of the
chief articles of the falth Luther declares: "These are
the most necessary parts which one should first learn to
repeat word for word."# The discipline that Luther
Suggests also was quite rigid:

Likewlse, every head of a household 1is obliged to do

the same with respect to his domesties, man-servants

and mald-gervants, and not to keep them in his house

%g g:zgadghgg?lgnow these things and are unwilling
Certainly the Lutheran concept of discipline is in glaring
contrast %o the goals of modern progressive education,
Yet the play concept is also prominent in Lutheran educa=-
tlonal theory and the democratic atmosphere which progres=
slve education tries to achleve is not entirely lacking.
Luther declares in this connectlon: "For since we are

preaching to children, we must also prattle with them."17

: thhort Preface, Large Catechism of Dr., Martin Luther,
15, Irig., p. 577,

15short Preface, Large Catechism of Dr. Martin Luther,
17, Triges pe 5776

16R. La Plere, "The Apathetic Ethic," Saturday Review,
August 1, 1959, p. 42.

6 17Largo Catechism of Dr. Martin Luther, 77, Trig.,
P. 003, ‘



CHAPTER XII
TEACHER AND PUPIL

The ysacher and pupll are rarely directly referred to
by the Confessions, Whatever information therefore we can
derive from ths Confessions under these headings must be
obtained from implications in the Confessions themselves
and application of thelr doe trinal content., Perhaps the
chief areas to which both teacher and pupil are to be
directly related are the problems of anthropology, ethics,
and the means of grace. The entire educational process
1tself would be oriented under the distinctive epistemology
in & Lutheran philosophy of education, Attitude and subject
matter, content and goals would be oriented under the
Lutheran philosophy of history and church history. We will
restrict ourselves in drawing out the implications to the
doectrine of the Confessions on anthropology, the means of
gracge, and ethlcs. The Augsburg Confession indicates the
close relation to the chief doctrine of the faith and the
ministry by treating these in succeeding artiecles. Article
IV treats of justification, Article V treats of the minis-
try and thus attempts immediately to instruct how justifying
falth is obtained, It is obtained through the means of
grace, The bearer_bf the means of grace is the ministry of
teaching the Gospel and administering the sacraments, In
the German text it is called the "Predigtamt.” As the
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context indicates the ministry from which the teaching
office is derived and in which it shares 1s not a priestly
order, but an office and a funetion.l This constitutes the
status of the teacher in a Lutheran phllosophy of education.
Article V in the Gorman text indlcates that it was God who
established the ministry and authorized its perpetuation
by the church. Arsicle XIV,'"Of Ecels siastical Order'has
the general purpose of advocating good order in the church
but it also spoells out implications for the call of the
teacher into his teaching ministry., Teachers 1n the Lutheran
educational aystem are to be called and ordained in an
orderly way, The office of the teacher then must not be
removed from the control of the church, whiech 1t serves for

2
the sake of its Lord.
The Teachsey and the Means of (Grace

The second paragraph of Article V, "of Augustana'indicates
the relationship of the teacher to the means of grace., It
repudiates every form of Enthuslasm or the immediate opera=-
tion of the Holy Spirit upon the heart of the individual,>

In Lutheran education there can be no reliance upon the

lau a

gsburg Confession, V, 1., Triglo Goncordia (St.
Louls, Mo.: cgncordla Publishing ’ House 5. Here=
by eI B L e Ty gy O T e TIR, Augsburg
Confession w abbreviated AC. The Roman numersals refer
to the articles and the Arabic numers to the text divisions
according to those employed in the Trig.

2AC, XIV, Trig., pe L9.

BAca Vy h-n Iriges Do LS.



107
"inner light," no encouragement to the individual to attempt
to rise up to a mystic communion with God through the
faculty of "intuition." ILuthsran educatlion would place the
stress on the use of the Word, in preaching it, reading 1it,
hearing it. Only through such actlvity does one obtaln any
assurance that ths Holy Spirit is being provided with the
opportunity to work on the heart of both teacher and pupil

in the teaching situation.
The Teacher, Pupll, and Christian Anthropology

The Lutheran anthropology is basic and fundamental to
an understanding of bhoth teacher and pupil and their rela~
tlonship to each other in the teaching situation. This
anthropology indicetss the obstacles to be overcome in man's
lack of fear, trust, and love of God, and man's lust, the
c¢limate which original sin may produce and in which educa-
tion must be operative, and the nature of the object on
which education must direct the dynamies of the Holy Spirit
through Word and Samerament. Education will more fully
reallze the difficulty of its task when 1t faces up to the
fact of natural man's blindness, deadness, and innate enmity
to God, By condemning the Pelagian heresy of free willl in
spiritual matters Luthsran education teaches the individual,
both teacher and pupil, to despair of himself and to look
only to the power of the Sprit %o give him & new birth,
Lutheran education thus declares to the individual that he




108
1s helpless without the vivifying influence of divine
dynamics,

Perhaps soms Lutheran educstors themselves will object
that we are not dealing with peopls in their natural state
in the educational procoss but with Christian teachers and
Pupils. But the task is no less formidable on this account,
Artlele II (I) of the Apology quoting Luther declares that
"Origimel sin remains after t)ﬂpt::lx;:n..”"L 8o even in the case
of Christian psople Lutheran education has to contend with
the same old Adam, which the individual possssses in his
natural state, The teacher as an agent of the Holy Spirit
in the educational process has constantly within him that
factor which thwarts and frustrates his full effectlveness
for spiritual ends, Also in terms of the pupll this is the
kind of material with which the teacher must work, This
constitutes the difficulty of his task. The goals of sale
vation and sanctification would be unattainable unless the
Holy Spirit were operative in the means of grace., The
teacher, however, must view the pupil with understanding
and sympathy as & fellowwsinner since they are both in the
seme plight, The teacher is dealing with a fellow=sinner
for whom Chris% dled.

Since Lutheran theology has a more realistlc conception

hApology of the Augsburg Confession, V, %, Trig., u:.
Pe. iS5, Hereafter the Apology of the Augsburg Confession
iill‘be abbreviated Aps
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of the radical problem with which education must deal, with
Rome aseribing to man some spiritual powers after the fall
and ths Zwinglians looking upon original sin merely as a
sarvitgd@, there ls also less reliance on morely intellsectual
attempts to deal with its problem, less reliance on the
resourcss of culbture and rhetoric, less reliance on the part
of the teachsr on his own person, strength, roason, and
other abilities, more reliancs on the Word, the Spirit, and

prayer,
Disgipline

There 1s porhaps one cther area in the teacher=pupil
relationahip that needs definition. That is the area of
diseipline. P@rhaps‘the Lutheran teacher should somewhers
find a golden mean bestween the permissive, nonedirective

laissez fairs policy of some modern progressives who would

5

entlirely avoid the role of disciplinarian” and the medleval
legalism which characterized Luther's early educational
experiences, Article XII 'Of Augustana:}ejects the Romanist
legaliatic emphasis on the satisfaction of works., It spoaks
of the Christian 1life as one of continual repentance.6 It
also rejects the legalistie emphasis of thése who allow no

restoration to those fallen afbter baptism. Article VI of

sﬂichard la Plere, "The Apathetlc Ethic,"™ Satur
Review, August 1, 1959, p. L2. -

6A0, XII, 110, Trig., P. L9
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Augustana also speaks of falth as being "bound to bring forth
good works”7 and defines this not as consisting of compule
8lon from without but of inner necessity., This 1ls certainly
the ideal to be followed, BSuccess cannot be considered as
complete unless this ideal is achieved. On the other hand,
1% must be admitted that where this procedure breaks down
entirely with an individual pupil the teacher may have teo
resort to other forms of discipline consonant with his po=
8itlon according to the ethics of the Fourth Commandment.
Outer compulsion in terms of withholding privileges or other
punishments may have to be resorted to, when the dynamics
of the Gospel have not achieved the goal, in order to keep
order and preserve respect for authority. In a gense, this
may be considered a fallure, but some fallures will occur

where you ars dealing with the perverse nature of man,

Responsibility in Education

On the subjeet of responsibility in education the
Lutheran Confesslions divide it among teachers, parents or
householders, and magistrates. The nineteenth paragraph of
the Preface to the Christian Book of Concord declares that
the condemnations in this book are directsed only against
false teachers and their pernicious errors and not against
‘those who err from a certain simplicity of mind. A teacher

hag, in other words, an obviously greater responsibility

?A.C, VI, 1, Trig.s Pe b—So
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than the untaught.8 He assumes the responsibility for what
he teaches., The Luthsran teachsr can never adequately dis=
charge this responsibility unless, as thils paragraph suge
gests, "the Word of God" be followed as a norm. Every
other course is blasphemy and stubborn resistance of the
soverelignty of God. The word "teacher™ as used in this
connectlon is, of course, applisd to any incumbent of the
ministry of the Word and by inference then can be related
to the office of teacher in a stricter sense of the word,

In his "Short Preface™ to the Large Catechism Luther
affirms thet religious education should be camded on in
the home, that it includes both children and domestic serw-
ants,. and that it is the chiaf responsibility of the father
of the family. WMo doubt, Luthsr has a narrower concept of
religious education than many Lutherans have today and not
that of a total education under religlous auspices when he
declares:

Therefore, it is the duty of every father of a family

to question and examine his children and servants a%

least once a week and to ascertain what they know of

it, or are learning, and, if they do not know 1%, to

keep them faithfully at 15.7
Later in his discussion of the Sacrament of the Altar Luther

repeats this injunction: "Therefore let every father of a

family know that it is hls duty, by the injunctlon and com=-

8'1‘!‘1&. ¢ Po 19 ®

91arge Catechism of Dr. Martin Luther, li, 17-18, Trig.,
PPs 57577+
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mand of God, to teach these things to his children, or have
them learn what they ought to know."lo In hls Preface to
the Small Catechism Luther indicates that religious educa=
tlon is the responsibility of both parents and maglstrates.
Where religious education and its responsibilities are
omitted, dire consequences are sure to follow. "For by
such neglect they overthrow and destroy both the Kingdom
of God and that of the world, acting as the worst enemles

11
both of God and of men."

Bducation and Church-State Relations

The explicit discussion of church=-state relations in
the Confessions is not ample. The implicit assumptions,
however, cover all basiec prineciples. The Augsburg Confes=
slon declares that civil authority has divine aanction.12
Ag far ag the fears then of those are concerned, who think
of religious schools as unimerican, it might be stated that
there 1s no conflict in loyalties where a truly Lutheran
philosophy of education is dominant. In fact, a Lutheran
should be a better citizen, not‘only because he loves his

country and fears punishment if and when he breaks a law,

1Orarge Catechism of Dr. Martin Luther, 87, Trig.,
Pe 7734

11
Pe 537.

12,6, XXVIII, 8-11, Trig., p. 85.

Small Catechism of Dr. Martin Lutbher, 19, Trig.,
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but also because he recognizes government as ordained by
Geds The only area where a conflict might occur 1s where a
government might theoretically ask a Lutheran cltizem to
act against conscience, to commit sin, This the Luthsran
would be compelled toc resist, faor he "ought to obey God
rather than man” (Aets 5:29), In such a situation disobe=
dlence to a questionable directive of the government might
well be conceived of as a higher loyalty and in the real
interests of government.

In the area of church-state relations it is also of
significance that the Confessions reject the radical and
revolutionary views of the Anabaptists who were against the
Christian participation in government, Article XVI of the
Apology 1ecognizes the distlnction between church and state.3
While it would not prohibit the participation of the indi-
vidual Christian citizen in the affairs of the state, it
would speak out against the church's interference with the
laws of the state.

Neither does the Gospel bring new laws concerning the

civil state, but commands that we obay present laws,

whether they have been framed by heathen or by othsfﬂ,
and that in this obedlence we should exercise love.

The Lutherans showed themselves as fervent in their
loyalty to the emperor as they were resentful of the pope's

political meneuvering. They even accepted the commonly

e, xxvirz, 8-11, Trig., p. 85.
]J"'Ap, XVIi, 55. Trig., Pe 331.
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~Shared superstition of subjects of the empire that in this

émperor the predictions of the Sybllline Oracles were fule
: g

£111ed.'> 0On the other hand, Luther does not hesitate in

the Smalcald Articles to speai openly of the political

ambitions of the vapacy.

Next, the Popess began to seize upon kingdoms for them-
Selves; they transferred kingdoms, they vexed with une
Just excommunications and wars the kings of almost all
nations in Yurope, but especially the German emperors,
sometimes for the sake of occupying cities of Italy,
at other times for the purpose of reducing to sub-
Jection the bishops of Germany, and wreiging from the
emperors the conferring of episcopates,

The patriotic appsal of this type of denuntiation is obvious.
In this discussion of ths investiture controversy Luther
enuntlates the principle of the separation of church and
state, which if not absolute, certainly rejects any usur-

pation of political power on the part of church leaders.

ISAPa XXIIT (XTI}, 2=k, Irige, Po 363,
16

g Of the Power and Primacy of the Pope, 35, Trig.,
p. 13.



CHAPTER XIII
THE MEANS O GRACE AND EDUGCATION
The Law

Four topiecs still command our interest as we trace cone
tributions of the Confessions to & Lutheran philosophy of
education, The first is the use of the means of grace in
Lutheran education, Luther speaks at least of two uses of
the Law as curb and mirror, but the preaching of the Law in
1tself 1s no means of graca.l The Epitome declares that "the
dlstinction betwsen the Law and the Gospel is to be maintained
in the Church,” In its function as curb and rule "the Law
is properly a dlvine doctrine.” The preaching of the Law is
defined thus: "mEverything that reproves szin is, and belongs
to the preaching of the Law.” The Law is not operative as a
meene of grace "because men do not leérn from the Law to per=
celve thelr sins aright, but sither become presumptuous hypo=

"2

erites or despalr like Judas. The Augsburg Confession

ISmaloald Articles, Part ITI, Article II, le5, Triglot
Concordis (St. Louis, Mo.: Concordia Publishing House, §92!) ’
Pe s Ofe Thorough Declaration of the Formula of Coneord,
VI, l=-2, Triglot Concordia, p. 963 for all three uses of the
Law in the Formula of Concord. Hereafter the Triglot will be
abbreviated Trig. and the Smalcald Articles wi e abbrevia=-
ted SA. The Thorough Declaration will be TD. The Roman
numerals refer to the articles and the Arabic numbers to the
text divisions according to those employed in the Trig.

2.l%’pfl.t:muo of the Formula of Concord, V, 2«8, Trig,,
pp. 801=03. The Epitome will hereafter be abbreviated Ep.
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already indicates the relation of the Law and Gospel to each
Oother, when 1t declares the dominance of the sacramental
over the sacrifical in the Christian's daily 11fe.3 It is
the same dominance that ths soteriological exhibits over the
ethical,

Vie have alrsady indicated by whom the means of grace are
employsd in the educationsl procsss in our discussion of the
rols of the teachsr.u Used by & Christian tescher the means
of grace, employed as a channel by the Holy Spirit, produce
Justifying faith, Again and again ths Confessions declars
that the Holy Spirit does not work without msans.S The
ministry is velid even when psrformed by hypocritos.é The
means of grace are valld even though nypocrites are present
among the saints in the churah.7 The individual is en=
couraged to find the certainty of his conversion not in his

own feelings and senses, but in the objective promises of

the WOrd.S The efflicacy of the means of grace is assured by

3Augsburg Confession, XITI, 1=-2, Trig., bp. 9., Herew
after the Augsburg Confession will be abbreviated AC.

L

AC, V, 1=2, Trig., p. 45,

5a0, v, 1-3 Trig., p. U5y BB, TT, Ly Triges pe 787y
TD, II, &, %ri .: 3 9. ) » s L f ]

OEp, XII, 27, Trig., p. 843.
TAG’ VIII. 1'3’ Trig.. Pe h?o
8p, 1I, 56, Trig., p. 903.
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their divine source.? Tne church, in fact, ls recognized
and its presence is asgsured by the use of the msans of grace,.
The distinguishable marks of the church are "where the Gos=
pel is righti y taught and the sacraments are rightly ad=-
ministered,"? since faith, the gift of the Holy Spirit,
may be lost, a regular, faithful, conselentious use of the
meansg of grace is ::mldato:c'y.ll

Included in the msans of grace ars also the sacraments
and private absolubion. Melanchthon in the Apclogy defines

& sacrament as "a ceremony or work iln which God presents

to us that which the promise annexed to the ceremony cffers.”
Baptism

The Confessions emphasize thet bavtism is comprshended
in God's command and promise. In the Large Catachlsm Luther
declaresa: “Here stands God's commandment and institution,
leat we doubt that Bapbism 18 divine; not devised nor in-
vented by men."l3 The Jonfessions are elaborate in depleting
the value and benefits of baptism. In the Large Catechism

Luther says: "But what God institutes and commands cannot

240, VITI, 1=3, Trig., p. 47.
Op0, vII, 1, Trig., p. U7.
1146, X11, 1-10, Triges pe 49s

12)pology of the Augsburg Confession, XXIV (XII), 18,
Iriges P 359. Hereafter the Apology will be abbreviated Ap.

13
Large Gatechism of Dr. Martin Luther, 6, Trig.
Hereafter ths Large Gavschism will be abbreviated Ly, o° 1 °°
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be a vain, but must be & most precious thing, though in
@ppearance it were of less value than a straw."lh The
monastic life does not compare in value with that of the
Sacrament of Baptism., "The Scriptures teach thus: Even
though we collect in one mass the works of all the monks,
however splendidly they may shine, they would not be as no=

15

ble and good as if God should pick up a straw." God

indicated His evaluation of baptism when He confirmed the
Sacrament by a miracle.

Thus, and much more even, you must honor Baptism and
esteem 1t glorious on account of the Word, since He
Himself has honored 1t both by words and deeds; more=-
over, confirmsed 1t with miracles from heaven. For do
you think it was & jest that, when Christ was baptized,
the heavens were opened and the Holy Ghost descended ;4
visibly, and everything was divine glory and majesty?

Luther summarizes the benefits of baptism largely in terms
of God's redemptive purpose.
Thus it appears what a great, excellsnt thing Baptism
is, which delivers us from the jaws of the devil and
makes us God'a own, suppresses and takes away sin,
and then daily strengthens the new manj and is and ever
remaing efficacious until we pass from this estate of
misery to eternal glory.l7
Baptism and its blessings are universally necessary and
intended for all., ILuther presents cogent argumentation from

experience for the necessity of infant baptism,

mLG, 8, Iriges, Pe 733.
15]::0, 12, Tr!ﬂpg Pe 735
161!0' 21, MO s Pe 737,

Y16, 83, Trige, p. 751
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That the Baptism of infants is pleasing to Christ is
sufficiently proved from His own work, namely, that
God sanctifles many of them who have been ghna bape
tized, and has glven them the Holy Ghostet

The Epltome rsjects as an erroneous article of the Ana=
baptlsts not to be tolerated in the church that

childpen who are not baptized are not sinners before
(God, but righteous and innocente « o o

children are not to be baptized until they have attained
thelr reasone ¢ « »

children of Christians, because they have been born of
Christian and believing parents, are holy andlshlldron
of God even without and before Baptistie o« o o

. 20
Baptism 1s necessary to salvation, bubt it is not

21

effectlve mechanically, The Confessions rejsct the Roman

thoory of ths ex opere operatc efficacy of the sacrements,

Falth 1s necessary in order to obtaln the benefits of the
sacrament, Luther describes how this benefit is derived,
"Thus feith clings to the water, and belleves that 1t 1is
Baptism, in which there is pure salvation and 11fe."22 on
the other hand, "Baptism is valid, even though faith be
wanting."23 This would obviate the necessity of being

baptized again if one has fallen from faith, Since baptism

18
19

LC, L9, Trige, pp. ThL3-4S.
Ep, XII, 6-8, Irig., pr. 83.
2046, IX, 1, Trige, Do UTs
21AG, XIII, 3, Trig., pe L9.
LC, 29, Trige, pe T

23LC: 53, EE@E-: Pe 7&5-

22
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is necessary for eternal 1life, its relevance and importance
for the daily 1ife of the Christian should be explored. On
the other hand, if there are any unbaptized enrolled in any
agency of Iutheran education, this education should be a

conscious preparation for the reception of the sacrament.,
The Sacrament of the Altar

On the Sserament of the Alter the Confessions affirm the
true and emential presence of the body and blood of Christ
in the Saer-amant.gu The grounds of the doctrins of the real
bresence 1ls that Jesus Christ is the true, essential,
natural, perfect God and man in one psrson, undivided and
inseparable.?> The presence of the body and blood in the
Holy Supper is to be ascribed only and alone to the almighty
bower of our Lord Jesus christ.26 The Thorough Declaration
quotes Luther to the effect: "For in no way will I deny that
the power of God may accomplish this such that a body might
be in many places at the same time, even in a bodily, com=
prehensible way."27

As with the Sacrament of Baptism the Confessions deny

o g Aot Zelkeg 2o My By VL 15, Tolkes 5. 810
TD, VII, 2-3, ﬁ.. B 973 b, VII, 103, trlzer p. 1007,
2%gp, VII, 10, Trig., p. 81l.
26gp, VII, 8, Trig., p. 811,
Tep, vIT, 103, Irig., p. 1007,
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the mechenical efficacy of the Lord's Supper.28 This ime
Plies that faith 1s necessary for ths individual to approe
priate to himself the glft of Torgiveness offered in the

S&crament. The ex opere operato conceptlon of the efficacy

of the Secrament makes no demand upon the individual toward
Pepﬁntanceg29 The Apology declares that there ia among
Lutherans a more frequent and conscientiocus use of the sacra-
went than amory the Romanists where priests hired for pay
used the sacrament, Among the Lutherens the people use the
Sacrament, but having flrst been instrueited and examined.Bo
In the Large Catechism Luther gives some very excellent
advice on perscnal selfediscipline with relation to the
SBacrament. "If any one have not committed sin for which he
can be rightly put out of the congregation and esteemed as
no Christian, he ought not stay away from the Sgerament, lest
he deprive himself of 1ife."31 Personal weakness should not
be a deterrent to those desiring to participate in the Sacra=-
ment. "But those who are sensible of thelr weakness, desire
%o be rid of it and long for help, should regard and use it
only as a precious antidote against the poison which they

n32

have in them, Luther defines who the truly unworthy are.

EBAC. XIiI, 2-3, TIrig., p. 49,

29 Ap, XXIV (XII), 11-12, Irige, Pe 387.
3°Ap_. XXIV (XII), 4O, Trig., p. L4Ol.
356, 59, Trig., pe 767

3216, 69-70, Trig., De 7694
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"Therefore those alone are called unworthy wao nelther feel
their Infirmities nor wish to bs considared sincare.“33 In
general the Confessions prefer to omlt using the word sacrie=
flce in relation to the Sacrament because of its ambigulty
eand the false lmpressions 1t can create, Melanchthon in

the Apclogy however indicetes that this word may be used in
& limlted sense of the Sacrament when he declares: "Thus

3L

the ceremony becomes a sacrifice of praise.”
Private Absolution

Compared with its scant emphasis in much of current
Lutheran church 1ife there is a great appeal in the Confes~
slons for private absolution, It should be retained because
1t 1s useful to conacience.35 In fact, it should be

36

esteemed, The emphasis on private confession and absolu-
tion in contrast to that of Rome with its legalism, 1ts
insistence on enumeration and oral confession of every sin,
is evangelical because in the absolution the grace of God 1s
declared.B? It 1s also significant that the Augsburg Con=

fesslons declaes that confession was retained in preparation

3310, 7y Irige, pe 771
BhAp, XXIV (XII)' 7’4’ 1 idPlZey Pe hllo

355me1cald Articles, Part III, Article VII, 2, Trig.,
p. L95., Hereafter the Smalcald Articles will be abbreviated
SA.

35&0. XI, l=3, Trige., P. L4T.

3ae, xxv, 1-13, Trig., pp. 69-71.
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8
for Holy Communion.3 There 1s no reference relating Con=-

39

fession and absolution to God's covenant grace in baptiam.
Seripture as Authorlty

The Word of God or the sacred Scriptures are viewed
in the Confessions not only as a means of grace, but also as
an authority, an authority that is opposed to the Romanist
emphasis on church tradition. The authority of the Scrip=-
Ytures, the mysteries of.ths faith, are slso spoken of as
transcending reason. Article XXIL, '0f Augustana,” for
example, objects to customs "introduced against the come
mandments of God."ho In the Smaleald Articles Luther speaks
concerning the authority of the "outward Word" in distinction
to the enthusiasts "who boast that they have the Spirit
wlthout and before the Word.”hl Generally the Anabaptists
ars referrsd to as those guilty of Enthusiasm, but Luther
applies this same label to the papaey.

Por ( indeed) the Papacy also 1s nothing but sheer en=-

thusiasm, by which the Pope boasts that all rights exist

in the shrine of his heart, and whatever he decides and

commands with {in) his church 1s spirit and right, even

though 1t is above and contrary to Soripture and the
spolken Word.l’r2

38ac, xxv, 1, Trig., pe 69.

3%Review of "A Historical Survey of the Theology of
Private Absolution,™ by Robert C. Schulgz, Una Sancta,
Transfiguration, 1959, p. 21.

h-OAC’ XXII. 8‘9, Trigl’ Po 61.
hlSA, Part III, Artiecle VIII, ks Iriges Do hos,
has&.. Barg III, Article VIII, h’ TE’-&'I Pe h95.
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Melanchthon also makes a g trong appeal to the authority of
Sériptura. The Homanlsts in thelr Confutation had denied
that faith is the second part of repentance. They had
éeclared vhat thelr teaching was the consensus of the church,
Over agalnst this the Apology appeals to the consensus of
Seripture: "We conceds neither %o the Pope nor to the Church
the power to make decrees agalnst this consensus of the
PPOphets.“h3 In its discussion of the Lord's Supper the
Thorough Declaration states that falth 1s to transcend reae

son,

Thus woe, oo, are simply to believe with allmmllity
and obedlence the plain, fim, clear, and solemn words
and command of our Creator and Redeemsr, without any
doubt and disputation ﬁﬁ to how 1t agrees with our
reason or is possible,

The mysterles of the falth transcend reason., "It (this
mystery) is above nature and reason, even above the reason

g
of all the angsls in l'xﬁzanran.“,'l'J

Y3pp, XII (V), 67s Txiges pe 271
MTD, VII; }47’ Trig.. p. 989.
bSep, vII, 102, Trig.s pe 1007



CHAPTER XIV
AXTOLOGY
Axiology and Justification

All the preceding material in our discussion of ths
various problems in s Lutheran philosophy of education sheds
light on the question of axiology or the philosophy of
valuss, A few factors may be presented in a discussion of
this problem, The unifying prineipls in a Luthsran philoe-
sophy of education is particularly significant for and
indicative of its axiology. This prineciple is not only
eentral, but it i1z also dominant, It expresses the chief
values, MNaking the doetrine of justification by falth alone
the integrating factor indicates that the grace of God, con-
celved of ae His ummerited love to mankind, and His for=-
glvenesa, are considered the chlisf values, In Luther this
emphasis on justification and the grace of God becomes
almost a bias, In his discussions under the Second Article
of the Creed in the Large Catechism Luther stresses that the
soteriological aspects even of the lordship of Christ are
paramount, "ILet this, then, be the sum of the artlicle that

the little word Lord signifies simply as much as Redesmer, "t

llarge Catechism of Dr. Martin Luther, IT, 31, Triglot
Concordia (St. Louis, Mo.: Concordia Publishing House, 1921),

P. 085, Hersafter the Triglot will be abbreviated Trig.

The Roman numerals refer to the articlss and the Arabie
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Axlology and Metaphysles

There are axiological implications also in the area of
metaphysics, When the Lutherans accepted the ecumenical
¢reeds and with them the term "the resurrection of the
flesh" in the Apostles? Creed, they indicated an interest in
Obposing the Gnostics and others like them who taught that
the physical body was inherently evil.2 This repudiation
of matter and physical life am evil is also indicated in the
use of the term "bodies" in relation to the resurrection
in the latter part of the Athanasian Creed. This attitude
Lo the flesh or toward the human body.1s, however, only one
phase of a gensral outlook on the universe and all created
things, This phase, however, must be kKept in mind in re-
lation to the general other-worldly emphasis of the Confes=
slons, The inference must never be made, because tho‘Con-
fessions have a strong other-worldly emphasis, that this
indicates a suspicion, a contempt, or & lack of appreciation

for our physical bodies and the entire order of creation.
Axlology and Epistemology

There are axiological implications in the field of

‘numbers to the text divisions according to those employed
in the Trig.

2 .
: Willard Dow Allbeck, Studies in Lutheran Confessions
(Philadelphia: Muhlenberg Press, 952), DP. 29
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eplstemology. The Confessions have some very definite con-
vietions in the fleld of religious values. They speak of
"the darkness of papistical superstition® and "the 1light
of His Gospel and wOrd.”B They look upon error as per=
nicious, They are concerned about purity of doctrine.5
The axlology of the Confessions is 1llustrated in the atti-
tuds of the Lutherans toward Holy Scripture. They regarded
1t as the Word of God.é Seripture was not merely the human
witness and wmeactlion to revelatlion, It was revelation it-
self, They were thus convinced thst revelation was not only
possible and probable, but also a demonstrable reality in
Holy Seripture, which they desceribe as "the most holy wrltings
of the Prophets and the Apostles,”™ They make no attempt to
8olve the rational tension between divine initliative and
human instrumsntality in the transmisslon of revelatlion to
man, If any title or labsl is to be affixed to 1t, they
simply label it "the Word of God," Because Lt is the Word

7 The Confessions

of God, 1% is also regarded as infallible.
also affirmed the efficacy of the Word, Lutheran education

has the responsibility of using the Word with a consclousness

3Tri§o’ Ope. s_ul. Pe T

h‘l}'&éu Pe 194
EIbigog Pa 21.0
®vid., p. 7.

T1bid., p. 19.
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of its power and with the assumption that it has the po=
tential to transform the individual,

Axiology and History

The ancient cresds also have axiological implications
when they regard as nistorically genuine the narrative of
Christ’s life as related in Scripture. The Virgin Mary is
hamed in the Sscond Article of the Creed as a historical
personage., The ancient oreeds are interssted in affirming
the genuinensss of the incarnation. The birth of Jesus was
8 reality, an occurrence in history., The Creed is further
interested in the evidence of His humanity as seen in the
fact that He suffered, was crucified, died, and was laid in
@ tomb, The mention of Pontius Pilate further establishes
the fact in history. The resurrection of Christ was as
certain and definite as the specific "third day" on which 1t

occurred,

Axlology and Ethios

Lutheran axiology also obtains illustration in the
fleld of ethics. Article. VI, "Of Augustana "declares that the
Lutheran churches do not repudiate good works.9 Quietism is

not inherent in the genius of true Lutheranism. It is not

BAllb.ckp ODe _3_1_5_.. PPe 27'280

9Augaburg Confession, VI, 1, Irig., p. 45. Hereafter
the Augsburg Confession will be abbreviated AC.
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&n Integral part of its philosophy of education as derived
from 1ts confessional symbols. The emphasis, on the con=-
trary, is on full partlecipation in government, in social
and economic activities, and by implication, also in re=

liglous and even publiac education.
Axiclogy and Anthropology

The Lutheran anthropology is also related to its axle
ology. The individual as such is clothed with dignity, his
needs considered, his rights regspected. Private confession,
for example, was retained because of its usefulness to the
individual conscience. The enumeration of all sins in con-
fession asg required by the Romanists was repudiated and
attacked because it burdened consciences wlth unnecessary
””¢°tyo10 Man's need for self-examination and for personal
absolution is recognized., The entire Lutheran emphasis here
18 evangelical with the stress on the grace of God as opposed
to Hls justice and holiness.11 The entire approach has the
effect of transforming service to God from the task of a
slave to the willing service of a son, and demanding from the
individual Christian a higher degree of responsibility,

maturity, and intelligencs,

Axiology and the Goals of Education

The goals of Lutheran education are also related to

10 11

Ac’ -XXV, h.?, ’frlg.. Pe 690

AG, III' 1"10, Trlg.. Pe ls.

S e
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its axiology, Melanchthon declares: "The true adornment
of the churches is godly, useful, and clear doctrine, the

devout use of the Sacraments, ardent prayer, and the like."

e i

=



CHAPTER XV
LUTHERAN EDUCATIONAL PHILOSOPHY KCUMENICAL

We wiash to conclude our thesls with the Luthsran claim
for ecumenicitys, The Preface to the Christian Book of Cone
cord is eager to point out that the Lutheran Church 1is net
@ new Church, but that 1t confesses that which was at all
times and in @11 places bslleved by all Ghristians.l The
Lutheran Church emphagiges 1ts contlnulty not only with
Viestern Christendom, but especially also with the early
&postolic falth, If this contention is valld and this claim
éncourages and invites all to investigate, to test, and try,
and prove for themselves, then a Lutheran philosophy of
education ig in the truest sense a Christian philosophy of
education, The Confessions of the Lutheran Church often
repeat that they are fully in accord with the ancient Church.
They assert that their position may be substantlated by
refersnce to the church fathers and ths documents of the
ecumenlc age., They declare that both the Seripturses and the
early Church, exhibiting the original Christian and apostolic

2

ms ssage, support their views.” Defining the 1issue even more

basically the Lutherans view thelr doctrine not as a human,

1
Trigiot Concordia (St. Louls, Mo.: Concordia Publishing
House, 1921)

» Pe To
2y111ard Dow Allbeck, St:udios i _I).___I_ Confessions
(Philadelphia: Mublenberg Press, 1952), P.
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but as a truly supernatural product, bringing light from
&bove. It is not a product of the human mind, but it is a
revelation of God, This does not mean that a Lutheran
Phllosophy of education is not subject to development, that
there is no further posalbllity of human contributions.
There may bs deveolopment, but if there ls, then it is a
development in the valid deductions derived from a correctly
understood doctrine of the Gospel. Tails thesis has as one
Purpose %o challenge the Christian reader to investigate |
whether ths Lutheran Church, the Lutheran Confessions, and
this particular presentation qualify on that score, whether f

they are truly ecumenical,
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CHAPTER XVI
SUMMARY

The clalm of the Lutheran Confessions for ecumenicity
for their doetrinal content and by deduction for their
philosophy of education is substantiated primarily by the
materlial principle of Lutheran theology=-the doctrine of
Justification oy faith alone. Tnls is also the unifying
prineiple of & Luthsran philosophy of education. If we were
to reduce it to one word, i1t would be adequately sompre=-
hended in the Seripture concept of grace. God's grace is
involved in the field of metaphysics. Being is the gift
of His grace. Death is the removal of that grase, death in
@ spiritual and eternal sense.

A corollary of grace is faith, This relates justifioca=-
tion to the fleld of epistemology. We know God and things
splritual only as we are known., "God's knowledge of us 1is
the active element, penstrating us with His power and life;
that of the belisvers is the passive principle, the reception

. This is supplementary to natural

of His life and light,."
knowledge with its multifarious sources and channels of

reception. All other things being equal, there should be a

iy lRrobert Jamiego?, A. Re I';lﬁl)":’ :ng Davi: Brozn, b
Bible Commentar John 10:7= n A Commentary % ca
('}rand Rapids, Michigan: Zondervan ishe

and Explanatory
dng: gouae, Ned.), pe 7. A
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he ighteneq comprehonsion of nature and art for the indi-
vidual who has rogeived the gift of saving falthe--through
God to nature,

The e thical 1ifs is also related to saving falth., It
is faith that doos zood works, YWorks that please God are the
fruit of justifying faith. The motive is gratitude for
mercies recelved, and an engouragement 1s rewards antlei- -
pated.2

Grace i3 the exorsssion of God's regard and concern
for mankind, This relates the unifying principle of a
Lutheran philosophy of education to theology proper., Christ
1s the only nistoric expression of God's grace to humanity.
He 1is the way .

Wnlle a Lutheran philosophy of education 1s essentially
’Gheocentz'ie, 1ts emvhases on the subjeet of anthropology are
basle, Man iz a creature of God and exists In a continuity
with all the rest of creation, But man is preeminent because
he was created in God's image, This involves moral and
Spirltual uprightness, knowledge of God, and resultant
happiness, But man lost this image and with 1t holiness,
knowledge, happiness. By the disobedience of ons the gullt
of the fall is imputed to each individual of the race, By
heredity each individusl has transmitted to him this depraved
condition. In Christ righteousness 1s imputed to each

2 (St. Louls, Mo.:
Francis Pjeper, Christian Dogmatics o L ’
Goncordia Publishing House, 1083), ITT, L3, 52-53.

U
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individual. This is potential and becomes avallable in the
moment of conversion, the moment when Justifying falth is
implanted. The anthropology of & Lutheran philosophy of
educatlion when viewed with reference to the corporate head
of the race and the redemptive head of the race might be
termed a pessimistic optimiam.,j It is not =o naive as %o
underestimate the radical nature of evil, It 18 not so
Negative as to conclude that the wey to God is not open.
The Christian anthropology 1s alsc involved in education's
concept of teacher and pupil and in the toplc of respon=
8ibility in education,

The philosophy of history and the philosophy of church
hiatory might also be deseribed as pessimist-optimist. It
1s pessimistic as it views the fallure of unregenerate man,
In the light of divine grace 1t is optimistie econcerning
his future. "The future is as bright as the promises of
God," History and Church history are viewed from both poles,
History has a goal. Under divine sovereignty it represents
the working out of God's purposes. When that goal has been
reached, all will have to acknowledge God's grace or justice.
"Every tongue shall confess that Jesus Christ is Lord."

The goals of Lutheran education are salvation, sancti=-

flcation, the full maturation of the individual in mental,

3

Earle E. Cairns Chri.stiamit* through the Centuries
(Third edition; Grand'Rap s, Michigan: Zondervan Publishing
Hou"' 19%)3 PP. 15"'160
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emotional, and volltional sapacities, Methods in Lutheran
education are orionted by the four classiec prineciples in
the field of adiaphora=-«liberty, orderliness, historicity,
and edification,

All foregoing affirmations reveal the Lutheran axiology
88 primarily theocentric, Matber is not inherently evil,
because it too came from God, Creation is man's abode, but
also a source of enjoyment, Men are to find pleasure in
fellowship also with each other, Lutheran axiology is nei=-
ther ascetic nor monastiec., The elements of highest value
are found in soteriology and ethich-ln that order., Flnally,
because Lutherans are convineed that their theology as well
@8 any proper philosophical deductions from it are not a
distortion or perversion, but a faithful presentation of
truth, they are also prersuaded of their hsaven-sent and

ecumenical characteristics.
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