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Introduction

“"Charis" (Xﬁé&s ))"Graceﬂ is rightly called "one of the
most blessed Scriptural concepts,” 1 2he word "grace" fittingly
sumnarizes the essense of the entire Gospel of Jesus Christ.
Salvation by Grace is the chief doctrine of Scripture. Eph. 2.8.9;
Rom, 4,16, This Grace is revealed in the Gospel, and hence the
Gospel is called "the Gospel of the grace of God." Acts 2Qf24.

"Grace" is the distinetly Christian concept. If we were
to express, in one wovd, that which distinguishes Christianity from
all other religioms, that which distinguishes the divinely revealed
religion from all human religious philosophies, that word is Y{?u-,
"Grace", In all non=Christian religious systems, because they
are manemade, and represent man's attempt at a reconciliation with
God other than that which He in his grace has granted us in
Jesus, the true concept of "grace" is lacking. God may be represens-
ed as gracious, but that is due to a supposedly good quality in man,
But such a grace is no grace, as Paul clearly points out,

The Scriptural concept of "grace" is also very important
for us to keep clear and unalloyed. The doctrine of "Grace" is
intimately bound up with all the chief doctrines of the sSible,
and all other doctrines can be maintain«dpure and clear only in
the same degree that we maintain the purity»and clarity of the
cardinal Christian concept of Grace. The doctrine of the Trinity,
of the Incarnation, of Election, of Redemption, and all others
are most closely connected with the Grace of God. Consequently

this doctrine has played an important rtole in the Histwry of the

1 Lenski, Romans, p.254
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Christian Church. The Pelagian and Semi-pelagian dectrines,
seeking to answer confused minds on the relation of nature and
grace, are merely, so to say a rehabilitation of all the heathen
religious systems. So we see that this is the chief topic, the
chief doctrine of all religious teaching, and the difference
hetween the divine qnd the human, the Christian and non-Christian
Zaa«yl‘] Aoectreiy Araar.
religion is @tcoding/to the true codncept of?x%ffi , "Grace."

But\ the scope of this present study is not to be distinctly
doctrinal, or historical, tracing the doctrire of grace and its
various abﬁegﬁtions, through history, much as such a study would
be interesting and instructive. That would take us too far afield,
It is our purpoese to confine ourself to san examination of the word
xﬂf/s itself, and to trace its use in the Few Testament. Ueeing
the importance of the Doctrine of Grace, it is essential that we
study the divinely revealed record, to see how the word is used.
This must ever be the basis for sll doctrine, the foundation work
on which the body of doétrines is built up.

sefore the fall, man was endowed with all the grace of God,
had a perfect knowledge of God. But by his fall, he has rejected
this grace, he has lost his perfect knowledge, he became estranged
from God, His|speech, language, also became carrupt. He could
ne longer spea& and understand uod's language., His language was
no longer that of God, but beecame corrupt, After Babel it was so
terribly confused that man could not even understand his neighbor,
The confusion of tongues cawses man even now a great deal of labeor
and study, to understand the language and the thoughts of his
brethren of another countyy, or of another age. (Comparative “hilolog. )

But God did not leave himself without a witness, ie
wevealed" Himself to man, 8o that man might again know him, and

so the purpose of creaticn be realized. God has given sinful man
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a testimony, a communication of himself, and has chosen man's-own
imperfect vehicles of speech, the Hebrew and the Greek languages,
a8 the depository of his divine revelation, It is for us only to
read and believe, wsut to come to a clearer and fuller knowledge of
the revelation of God, it behooves us to "study", to examine closely
the words of divine revelation. Therefore, to try to gain a
clear picture of the concept of "Grace", we want to examine the
word X?%LS . @8 it is used by God in his revelaticn to us, Of
course, we are mindful that all of the scriptural teaching on
"Grace" cannot be exhausted by the analysis of anyéne word or
expression, For we see Grace in all of God's dealing with man-
kind, in all of the Bible llistory. Grace is connected with all
the attributes of God, is but a part of his divine character,

but the most essential and distinguishing feature of the tr.e and
living God,

¢n the leaning of Jyu2/5 .
o

flayes points out that "the language of the Holy Ghost" in
our Hew Testament, the Greek language, was the lnguage of the common
folk in all the world of that time, Greek had become a world languag,
an international language. "The babel of tongues had been supplanted
by the best 6f the ancient forms of Speech“,1 Robertson calls it
"Phe mot perfect vehicle of human speech thuslfar divised by man" 2
and the chief glm?rof the Greek language is that in the fulness of
time God chose it as the medium to transmit to the world the

Gospel of Grace, And our New Testament is the most widely read

and highly prized of any book written in the Greek language.

1 Hayes, Gr. Culture, p. 82

2 Robertscn, The Kinister - , p.28
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Robertson speaks of the Greck New Testament as,"the noblest of all
languages and the greatest of all books,"” 5’/"

Uur word 1150 is also considered one of the greatest
words in the New Testament, "Perhaps no one word carries more
meaning for Paul's messages than this word", ﬁ/ <.

The word yif,f has been in use since the days of Homer., It
is derived from the verb xu/nu , to "rejoice”, to cause joy (ﬂ//),
Hence the correspondence oetween the common Greek salutation
y,(,,égrf or NK/Z’E.W , and the Christian Xa%'q , is more than a
verval coincidence. (cf. on Salutation in Paul's Epistles, later).

It has beea pointed out that in the Hebrew, Greek and Latin,
only a few words have sprung from the naturalized; root. In the
Hebrew, only two verbs, one suostantive and one adjective. In
Greek, the verbs dd//ﬂu/ » X:l//;vuu - X"/IJF a&/ =md Xaylzvr/Jféb%
two substantives, 7‘15//6/14 :nd -N//’IJ‘., and two adjectives, x-c/ I
and V«fléf;//m . Similarly in Latin and English, The need was
little, iFew words were enough to convey the meaning attached to the
idea., sut though the extension of the idea was small, its intension
was large. There were many distinct meanings of the one word. So
the various lexicographers list the word Xd./lé‘ in many different
meanings and senses,

In the New Testament, the word x;ju retains nearly all
the classical senses, and takes on, under the influence of Christian
teaching, certain new shades of meaning. This is brought out in
Paul's epistles especially.

The word xa(/oa occurs over 170 times in the New Testament,

It is not a new word, out is one common in sedular Greek, but in

both places, in many more shades of meaning than can be represented

A ¢ ibid, p.108

A2 Robertson, VWord Pictures
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oy the one word "grace" in English. The various meanings of Xﬁéls
were simply taken over by the writers of the New Testament. And
this very elasticity of the word made it possible to receive still
another, a new and distinctly Christian meaning,

French 8ays, very well "There has often been occasion to
ovserve the manner in which Greek wods, taken up into Christian
use are glorified and transfcrmed, seeming to have waited for the
adoption of them to come to their full rights, and to reveal all
the depth and the riches of meaning which: they contained, or ﬁight
be made to contain, yﬂéb‘ is one of these, It is kardly.too much to
say that thé Greek mind has in no word uttered itself and all that
was at its heart more distinctly than in this; so that it will
abundantly vrepay our painas to trace briefly the steps by which it
came to its highest honers."

S0 then ,tec&u is first of all, from JIJZ ¢g«v , that which causes
Joy to the hearers or obeholders of it, So it is used frequently.
Then, as to the Greek, nothing was Bo joy-inspiring as grace, or
bcauty,,n%wa came to imply the pesence of this, That is something
like the Hebrew //] . Similar use is  fA/nred. at in Lk, 4.22 and
Eph, 4,29, later Xx}w did not necessarily signify the grace or
beauty of a thing, ;; a quality of it, but the gracious or
beautiful thing itself, o “favoyr", Then also in the sense of
a gift, and then also in the sese of "thanks® or "thankfulness",
for the gift or favor. That quality which is attracted by the
favor. It is perhaps a fusion of these latter, in the sense of a
gift, and the favor of God, that it was taken up and expanded,
enlarged, built up by the sacfed writers, to signify the divine

1 French, synonymi®s - , p. 156
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attribute of God, "Grace",

In ite relation to «zv)hos « French says " m//"f cobtained
its highest consecration; not indeed to have its meaning changed,
out to have that meaning ennovled, glot;}"ied, lifted up from the
setting forth of an earthly to the setting forth of a heavenly
benefit, .from s8ignifying the fnvo;(r and grace and goodness of man to
man, to setting forth the favoyr, grace and goodness of God to man,
and then, of necesasity, of the worthy to the unworthy, of the holy
‘to the sinful, oSuch was the meaning to which it had never raised
itself before, and this. not even in the Greek Scriptures of the
~elder covenant; for the lebrew wqﬁ which most nearly approaches in
meaning to the ,Y,{/’/.r of the New Testament, nwmely 7277, is not
translated by 1&?;J , one occasion only excepted (Esther 2,9) dut
usually by E’Dfar. (Gen, 24.12; Job 6.12; Dan, 1.9 etec.) e

S0 even in its use in the ZXX of the 0l1d Testament, wjrs‘
is not to be confused with the )!q(gu of the New Testament. The
Hebrew word for Gr;gce,/._/](u;, x-g"/r) has no special idea of redemption
connected with it, It denotes God's attitude of good will toward
man in his weaﬁness and humility, practically the same meaning that
gl.z’p/,r nas in classical literature. //[”" "“‘C"") in the 0ld
. Testament denotes " Axwm uT, “favor",’ "beauty”, and never, ns in the
New Testament anything belonging to God's plan of salvation; it has
no special soteriological meaning, The word in the 01d Testament
that comes nearest tc the New Testament conception of Xtiu is t;;)zfr
which is the XX %ranalatlon for 197 . The Z¥X translated 7.@ﬂ
with fﬁfu‘ rather than I-Z’IJ for in the profane 1i terature 1’75‘4‘
had a religious significance, whereas Xo(fr-f did not. Zz In the

liew Testament use, XK/N‘ transcends fbfa: . (ef. discussion later.]

/. ﬁ"lch J hen 137-
a Cremer, Worter%uch p. 1124
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S0 in the Greek language, and in the heathen literature,

Y%&ﬁf has received a variety of meanings. From the original sense of
“causing joy" it has come to mean also the "attractiveness”, the
“charm" which induces iavorable notice. Going deeper, it deals with
the inner mnn in terms of "kindness", "good=will", which is evoked
by the "attractiveness", This is similar to the Hebrew use of

]'13(: 1y, 2413) "0 £ind faver" with God.

But Xﬁ&(l in th%éenae of "undeserved, unearned favor" j&8 a
distinctly Christian sense, not found in either the clasegical
writers or in the Greek Gld Testament. Ve find that it was chiefly
Paul who expanded the concept of x%fc , as favor toward man coentrary
to his desert., He took the wovrd, ﬁhidh was in common usage in
profane literature, and ennobled, enviched it, by putting a fuller,
and truly Christian content into it, The same thing is being done
now, in the translation of Bible into heathen langusages, and in
the writing of Chvristian literature, We must take the concept,
which in the vernacular, most nearly approaches that of "Grace", and
use it in a richer and fuller sense, and so in the course of time,
& word which in heathen literature expresses the gracicus relation
of a superior tc an inferior, though never undeserved, through =&
new Christian usage, is vested with a richer, grander meaning,
even as XaEu in the early Christian evra,

The various lexicographers of the New Testament Greek, in
their dicticnaries, minutely classify the various uses of the word
in the New Testament., To 1list such a classification would not serve
much of a purpese here. "The greatest benefit will be derived

from an examination of the various passages in the New Testament.

whewe x.(-,,éf: is used. : :
: PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO.
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Ve will then procced to consider the use of the word

in the various books of the llew Testament,-ézzg;;:;&ng first its use

in the CGospels, then in the Epistles of Peul, and finally in the

Catholic EXpistles,

IMemnmn
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“"Grace" in the Gospels,

It is vather striking at Tirst glance, that in the Gospels,
which are a record of the life and teachings of our Lord Jesus
Christ, the word for "grace”, n%tr » 18 almost lacking,

The word ngﬂ‘ » i8 entirely lmcking in the first two Gospels,
liatthew and lark., It occurs only eight times in Luke, and three in
John's Gospel, ‘

Because of luke's relation to the sApostle Paul, it is only
natural that we should find the word xé?u‘used in his Gosppl, but
he does not use it in its strictest and fulléat sense, as it was

used by Paul, We shall proceed to consider the usage in luke's

Gospel,

The anopffés,

The first reference is fcund in the angel'ﬁ greeting to Y¥ary,
in Lk, 1.,28-30, The Angel addressed Mary with )!ékf ,/TE&%f;T%Q«%y,
"Hail, highly favored", cor "much graced" as AV, Margin has it; The
RV. is most exact, with its marginal translation "indeed with grace”,
Kotice the word play on H?ﬁt and, the Perf, Pt, of iﬂé’lﬂdaf s quﬂf
is the cormon form of greeting in Greek, “Greeting"gL'Sei gegrutsset
are more apt than "Hail", /ffxﬁf’r?yﬁa& , has its root in Y?%AS
and so vefers to the unmerited favor or grace bestowed by God,

This verb occurs cnly here and in kph, 1.6 in the New Testament, and
the .termination Tbb (Xﬂﬁrﬁu ) in Greek signifies a strong factﬁtie~
sense, hence: "endowed with grace," The passive voice is used here,
thus making God the sole agent. It refers to a special gift of

grace, The Vulgate "gratia® plena" is ambiguous. The angel

addresses her not as liother and Dispenser of Grace, - as the Catholic
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error has it, -~ but as a daughter and vecipient of urace. (Pass, Part)
lion ut mater grétiaf, sed ut filin gratiaif - {Bengel). In v. 3G
)l.?[u is used, the noun that lies in the participle of v. 28, and
points to a parallel rendering of Kéz(;lfyap!? . nmd implies nn

abiding state, abiding grace, even 58 in v, 28. E?J’ds-r Ju[f Xa(//v

Wz/d T@ z&uu "Thou hasffOund favor with God." Here ¥2fﬂ' is
Omulﬂed w1tn the verd Eyvartfu/ =« 1iteral translation of the
Hebrew phrase /ﬂ 1.,':.5? ~nd nmeans the "undeserved faver”, grace in

the sense of s divine motive, This divine gruce is always "found", . —
not earned, It falls intoc our luap, we do not work for it, It is

a gift, pure and sinmple., The Aorist tense is used. Iary found

this favor with God long ago. It was all avvanged in God's plan

fur in advance,

This is the only passage in lLuke where X%énf is used in itis
richest and fullest sense, and even here, most intervrpreters take it
to mean merely a certain charm or lovliness, favor, in a less degree.
Goodspeed translates "you have gained God's approval," To ihis
Lenski says, "It is all true that;&?ﬁ has in it sweetness, charm
lovliness, joy, delight, the note of ¥indness, and in fact much else
that is delightful; but these are only the by-products, the odor of
the rose, not yet the rose itself, any and all of these resiltant
ideas are d.ue to the essential idea, that of unmerited favor and
g&ift of favor.,” b

In Lk, 2,40 and 2,52 the wordﬂ%%d is used with reference
tc the childhood of Jesus. In v. 40 it is said thuat "the child
grew, and waxed strong in spirit, filled with wisdom, and the grace
of God was upon fim*, w0 242:: Fe0) 7": {7’ ayi™ ; and in v. 52 is

described as increasing in wisdow and stature, "and in favay%ith God

1 Lenski, Commentary ad loc,
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and man, " g u('fn-/ Wf.f‘ JH;; k< ;Vlo//‘w;rvu‘ . Here we see HZ’U‘ used

in a wider sense of ﬁod's favor, ;ot in the narrower, and more

common scriptural sense of “"undeserved favor" for sinners, for

Christ wnrs sinless; and this favor came frow men as well as from

Cod, 1t is the general sense of favor, rather than of a special
gift, "The approval of God", "Cod's blessing”, as Goodspeed has it,

In lk, 4,22 we see X{}f used in still another way. The

occasion is Jesus' visit to the Synogogue in Nazareth, where he stood
up to read, The scroll of the prophet Isaihh was handed to him,

from which he read and then expounded. The result wus that all
"wondered at the gracious words which proceceded out of his mouth*
;z‘;ue.’iul!ryv Zar TOL Do(’fu ~ Tfl 7‘7:‘”35 T00s éfcmn{fad!aue;ur 26 708

c,’:’o;.lxrv; 0‘5':?1:7. Some think here that )ME(-S" is used in the sense of

“attractivenesa: - pointing to a similar usage in Col, 4.6, ("Let
your speech be alway with grace".) Plummer and Goodspeed render

it "winning weds" ( 3;};&-7?3 %ﬁélﬁm J. Plummer says that the

very first meaning of x#kYJ (from ¥¥4?@ ) is "ccmliness" "winsomeness'
and thinks that the winsomeness of language ;s especially signified in
these passages, The Vulg. has in werbis gratiat“. The R.V. more
literally, "words of grace", This seems to be the bettér understands=
ing of it, =8 the Expositer's New Testament points out, although
nos t take fﬁ;(J net in the strict Pauline sense. iut in view of the
text on whi;h Jesus had just preached, about the Grace of God, the
'‘religious and Pauline® sense cf‘X4ﬁ: is probably the right one.
“Words about the grace of God." Words of grace, about grace: such

was Christ's speech, then and always, - that is lLuke's idea" 1

1 EIExpositor's Greek N, T. ad loc.
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J. Weiss (in lieyer) takes it as "grace of manner”, but admits Luke
may have meant it in the other sense, as acts 14.3; 20.24, So
also Robertson 2 says that the Gen, case xg}fru-menns that the
words came out of Jesus' mouth in a steady ;tream (Pres.z}nﬁgﬂyu;ufl
and were marked by fascination and charm. ""winning wovds", as.the
confext makes plain; though alse gracious, in the Pauline sense of
grace, There is no antithesis between 'graceful' and '‘gracious?
in the words of Jesus." So we may take 7o/s D%kur Tyﬁ Yw%/ﬁﬂ.
in the sense of Wovds of grace, about God's grace and at the same v
time these words about grace avre also very gracious, winsome,
coming from the mouth of the author of Grace,
The word is used in still another sense in Lk, 6, 32=34,
where three times the same expression occurs ma .z‘ﬁuff/ xxju Ze71y
"What thédnk have ye?" The context speaks of‘doing good to our
neighovors, whicn includes also our enemies, for if we love and do
good only to such as veturn the favor, "What thank have ye?*®
detf here stands for ﬂroﬂh', wnich 1s found in Natthew's account,

t, 5,46, =-"as if to avoid a word of legal sound, snd substitute
an evangelical term instead” z; though/aroﬁk} is retained in v.23,
and is put on a par Witllld?ﬁf in v, 35, &o 4t is used in the
sense of “thanks", “rewnrd“, “"favor", "merit", -~ not from men, but
from God, as the following verse indicates.

The word is used in the same sense of "thanks" in 1k, 17,9
A 2}5/ xag.w 735' fa fr?t,;,/ "doth he thank that aervant?"' y,(z/s/

M

sy being an old Greek idiom, for 'to have gratitude toward onel

Z Rovertscn, Word Pictures, ad loc.

A Expositor's New Testament, ad loc.



1 Tim, 1.12; 2 Tim, 1.3; Heb. 12,28,

The verb form ’(ﬂﬂjﬂ“ﬁ' is also used in two places in this
Gospel, shedding some light on the meaning of the root Ygas .
In Lk, 7,21 we read of John's disciples coming to Jesus to ask
whether he was the Hessiah, and when they came to Jesus, he was
perfcrming many miracles of healing, among them also this, that
Kot -ro/S,?,,,, —y f“[twro /37““51\4 “"he gﬁve sight",
Luke uses x-t//So wes "to give as a free gift", from "‘Z” "grace”,
Cf. Gal, 3.18. Jesus was "granting a ooon"”, n gift, a grace to the
blind. This was a welcome word to iLuke, a8 containing the idea of
Grace., o0 in Lk. 7, 42,43 in the paraovle of the crediter and
his t{wo devtors, we read %/‘/o Tzai’u: ;’x.e;:'um . "he frankly forgave
them voth” v.42; and when Simon was asked, which of the debtors

’) \ -~ > s’
loved him the mo#, the answer was, c:: 7o WREIOY FYLS /um "to whom

he forguve the mok." Luke uses v.Z /J/w, in the sense of a gift
of forgiveness of a debt, us a warmer word than «frzvur %o remit?',
and welcomed as containing the idea of grace,

Though the word Xdéls , in its fullest sense of Favor Dei
is practically wanting in the Synoptics, that doeé not mean that the
Boncept of Grace, is 1Iekiong, or foreign to the teaching of Jeaué,
as over againét the teaching of Paul's Eﬁistles.

"he ?OSpels, we must remember, Aare hot,.as the Epistles of
the apostles, doctrinal treatises on Christ's teaching, but are
chiefly historical recods of the events of Jesus life, and of his
preaching. The €oncept of the Kingdom of God is donminant in
Christ's preaching, and is the basis of the Grace of God in Christ,
Each Gospel is written with ﬂ'different emphasis, so that in
Matthew the relation of Grace and law; in Mark Grace and Faithj

1ﬁ Luke Grace and Repentance, are emphasized. 1 rhe Kingdom of

1 Homann, Begriff der Gnade in den Synoptischen Evangelién,

asly g e
SRR



God- is the greatest blessing, and no man can attain it by his cwm
works., It'is a gift of God to man. ILk. 12,32, "It is your
Father's .good pleasure %o give you the kingdom", which we have
only to receive as children (idk. 10.15) and ask for as disciples
AMt, 6,10) (ef. mlso Lk, 22.29; Lt, 20,23; ¥t, 25.34)

ihan's inability to believe, and his wesnkness of faith are
repeatedly emphasized, lt, 6.30; 8,26; 14,31; 12,39; 13,58;
16.23; 17.17-20; kk, 6.6; Lk. 17,5.6; 16.31;,24.26; 22,32, and
eapecially Mt, 17, 14-21 in the parable of the lunatic healed,
Jesus points to the evil nature oif mant's heart, ¥k, 7, 14-23, The
will of man is ever against God, as Jesus pointed out in the
parable of the wicked husband-man, Lt, 21,33=43,

But God wanis man, completely, and wants him to do liis will,
Man however, cannot do what God demsands, ¥k, 10.26?‘&%1 it

is possible, He has made il possibvle for man, by sending a

Yedimtor, Lk, 4,.,18; 19,10, The Pharisees rejected him, Forgiveness

of sins was ovlasphnemy to them. It, 9.3, They could not believe
in the Son of God, for they did not believe in the inabiliiy of
their own work - righteousness., oo they neglected the essential,
¥t, 23.23, the Grace of God, Sinners and Publicans will enter
heaven before the Pharisee. Mt., 21.31; 22, 1 ff,

.odern theologians similarly like to ueny urace in its
fullest sense, by denying that original sin and total cowrruption
are correlaﬁives of the forgiveness of sins in the Gospels. S0
Holtzmann and reine 1. Instead of pasing Forgimeness on grace,

they think it is vased on y faith in a seed, a "leise Regung zum

¢t YNew Testament Theology 1, 219,2; 1, 188.,2 quoted in
iiomann, “"Begriff der Gnade". :
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Guten", or at least an ability to develop something good in man. But
referring to the chapter of Parables, Luke 15, we see that the shieep

that is lomt, is utlerly helpless; the lost coin, is utterly

nelpless; the Prodigal Son was "Lost", There is joy in heaven
over one sinner who repents, for repentance is the fruit of God's
grace. (race exceeds Justice, as seen in the parable of the fig
tree, Lk. 13, 6=9,

Lvevrything depends on God, {Eﬁv=§FtiEE$£§Eag[3§§gﬂ not
on man's effort. Ilsving done all, we are still "d@mprofitable
servanis”, Lk, 17,7ff, The merciful King forgives the deot out of
pure grace, NUt. 18,.,23ff. In the paratble of lmborers in the vine=-
yard, Lt, 20,1ff all appeal to merit is rejected. The concept of
Reward is indeed present inﬁpynoptics. "The labourer is worthy of
nis hive" Lk, 10,7; Mt, 24, etc., FPeter asked Jesus about his
veward, and Jesus promises him his reward, Et., 19.,27«30. sut the
Lord does not tolerate a demand for a regard; The Kingdom of Ged
is everywhere presented as a gift of crace. Et, 19,29 "for my
name's skxe." (Mk. 10,30; Lk. 18.30; 6.38; Mt, 24,16ff; 25,21ff.)
As Holtzmann 3ays "So wird die Gnade zum Lohn, der Lohn zur Gnade",1)
In carrying out the concept of reward in the Synoptics, 1t is
completely destroyed. The QCneme of reward is used, but it has an
entirely different meaning, In the paravble of the laborers in the
vineyard, a8 Holtzmann says "Er tdtet den Lohnbegriff, in dem er
ihn anwendt. v prﬂ?t den Lohn in Gnade um," */

S50 we see that the ccncept of Urace, in the Synoptics, is
not only latent, but very much stressed. But though Grace is
cleurly taugnt in the Synoptics, the word y%éc is not employed

to convey this thought.

1 Holtzmann Theol, 1, 260,2 guoted in Homann

2, b4 .
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Vohn's Gospel,

Passing cn to th

fourth Gospel, we £i
Grace used in a fuller i ind the word for

‘kense. "Grace” is put into the forefront

uvospel, it occup
X \es A prominent position i
However, it may be adde.\\1

of the
n the Prologue,

» the word )’1[14' occurs only in the

Prologue of this Gospel
=5 \ ch. 1,1-18, and nowhere else in ull of

John's w ing 2xcept
ohn's writings, except ;. .. o salutations, 2 Jn. 3; Rev. 1.3; 22,21,

inithe LiTativery, ofofithislce speiSwellrondlarie s Divine

Light of the world. Zven pefore his manifestation in the flesh,

he was working on manking by his grace, 1.9. sut although he

was tne agent in Creation, his own received him not. Those who
used the grace given, received him and pecame Sons of Ged, v, 12,
"God gives, but wan must use his gift, which faith appropria’ces“.z
This gift of gruce, Sonship, is atiributed to ITivine Power, the will
of God, v. 135, and made possible by the Incarnation, whereby Cod,
the Word, dwelt nmong us. v. 14,

In Jn. 1, 1l4-17 the word M?Wr occurs three times, In

v. 14 Jesus, the Divine Loges incarnate, is described as "full of
’ , \ b ’ ~
grace and truth.” 7:777/:75 XAprros  Kuy u)}szu.s. The general sense
here forbids us to take the phrase as expressing merely that he is
‘aracicus and grue'., It must mean that he orought with him to
mankind the oojective gifts of ahsolute truth, and 'the perfect
assistance of enabling grace.' His glory consisted in these morsl
qualities that existed in nim, "Grace and Truth? is a common

combination in the 0ld Testament. (Gen. 24,27.49; 32,10; ix. 34.6;

£ Vestcott, quoted in Jayncey, The Uoctrine of Grace, p. 40



Ps, 40,10.11; 61.7) The Character of diviné revelation is
summed up in them, "Grace” is the revelation of God as Love,
1 Jn, 4.8.16; Truth, the revelation of God as Light. 1 Jn. 1.5,

Christ himself was fully endowed with these powers and
graces, and out of, E?/r) his fuallness, V5 /7777/-.1,,’“‘,-0; LDT8d we
all have received, and "Grace for gruce" kkfxiﬁr T a«?/nu
ve 16, Lot Grace instead of 0Old Testament Grace; MorX simply
grace added to grace,ﬁﬁtew grace, even as the former had veen
received, continuous, unmevited grace. “Grace is multiplied for
God's chilldren in & constanlt shower of undeserved gifts? B
It is a "conatant succession of graces"‘.2 bver and =anon fresh
ET4CE appears over and avove that already received, “Grace used
is grace gained®, "To have realized and used one measure of
grace wag Lo have guined a larger measure in exchange for it,"
God rewards grace with grace, and that all, in, Christ, - out ol
his fulness, "Wnere in the history of munkind can we find sanything
resembling this, that men who had eaten and drunk with their Master
should glorify-ﬂim, not only as a Revealer of God, out as the
Prince of Life, as the Redeemer and Judge of this world, as the
living power of its exiétence, and that a choir of Jews and Gentlilep
Greeks and sarvbavisns, wise and foolish, should slong wilh them
immedintely confess that out of the fulness of this one man they
have received grace for grace?" (HarwacH, ad Jn. 1.16)

So the Hew Covenant is superior to the old, v. 17 %n tha

- \

"grace and truth came by Jesus Christ! 7‘ H"f’ﬁf K/ 7 :"97 Fece i
i>543 J’v;m; %Jévzn . In contrast to the demands of the law, Jesus
brought “grace", the unearned favor of God to guilty sinners, help

1 Lenski, ad 1 T, 12.

2 amevican Kev., tr. note,
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from God, not only the law of his justice; and "truth"; the reality,
not its mere shadow or image, symbolized in the law, He not only
shows him the way, ovut is the way and giwes the means for the
Journey, Note the articles with "grace" and “truth", "The grace" =
and-"the truth", that which in the full sense is grace and truth,
These are the only insitances of the gse of X§%Ar in Jopn's
Gospel, whereas we note the John likes to use the concept "truth”
which occurs tweaty-five times in the Gospel, and twenty times in
his epistles, HKobertscn also tells us that Paul had made ‘grace’
a "Christian commonplace" ovefore John wrote. 3 But we do not
see John making such extensive use of the‘word, though he does
ugse it in its distinctly C hristian, vrich content, Nor does he
fail to stress the concept of grace in his Gospél. In Jn, 4,10
when Jesus speaks to the Samaritan woman, he speaks of a 'gift'
jlzzi , of God, the highest and Qest gifts, s:ch a8 are
comprehended in the objective sense of Xdi(J . (Acts, 2.38; Rom, §j,
15.17; 2 Cor. 9.15.) John speaks of man's will alone as standing
in the way of salvation. Jn. 5.40., and of God's gift of
salvation, Jn. 10.27-28. In the parable of the vineyard, He shows
how the Christian derives his life fvom Christ, Jn, 15, 1=-8, without
whom he can do nothing. "He does not say, 'without # you can do but
1ittle; but 'without Me ye can do nothing'" - Augustine. So John
faitafully depicts salvation as alfree gift; and he uses the word

for "grace", ¥12At , in a more objective, and inclusive sense than .»

it is used in the Synoptics,

3 Robertson, YWord Pictures, ad loc,



Ihe Acts of the aApostles,

The beok of Acts is, historically, a transition frim the
story of Jesus to that of St. Paul, and sc in its use of the word
for grace, yﬁ%w ,» we see it approaching more. the use in Paul's
Epistles, Ifjbecomes more prominent in its use, although still not
a8 much As En]Paul's writings, T"he author of ~cts, Luke, hereby
also shows hig affinity to Paul,

In scts 2,38 the author speaks of receiving the gift of the
Holy Ghost, JL{;J ,=~ which refers to 2 definite gift nestowed,
usually the gift of grace, (cf. Jn. 4,10, above.)

In iscts 2,4? the word #tjlr is used in the general,
Hebraistic sense of "favor". The early Christian chuvrch is described
here, us “having favor with all the people.” The life of the
church is compared with that of its Lovd, as growing in wisdom and
stature, and also, like Christ, "in favor® with man-and God. This
usage is common in the Old Testament as well as in the New, and is
found again in ch, 7.1C and 7,46 of this book, of finding favor
both before God and man., “Win approval”, "respected by all the
people" is the way Coodspeed translates this use of the word,

In ch, 4,33 after Peter and John had been released by the
Sanhedrin, and had reported their wonderful escape to their own
company (vao; they prayed and all received the gift of the Holy
Ghost (v. 31) and (Te, not resultant) "great grace was upon them
all® W 5 7€ Aswu)}jv (r) vy ddﬂdr Here )‘elfﬂ“ is used

ab80 2 utely, as the Grace of God, - undéserved favor of God ‘upon

condemned sinners,
4 similar use is found in ch, 6,8 in describing Stephan.

1 ,I
He is here described as a man "full of grace and power", 7;257J

7 ! 7 riant reading here, some
)h((;{ra‘; o) fyrg_agm, . There is a vari & :
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having "faith", for "grace" = sc the AV, translation. 3ut the
best manuscripts, X, 5. C. D., the Vulgate, iAmerican Rev, and
English K. V., Yoffatt, have "grace", Jn. v. 5 Stephan is called a
man "full of f.ith and the Holy Spirit", here. "zrace and power",
God'a’grace gave him pdwer; he was "greatly strengthened by God's
favor" as uoodspeed transléates it,

In eh, 11,23 we see grace Qortruyed 4«8 a visible quality
of character, Barnabas was sent by The church of Jerusalem to
antioch, to fcllow up the wor& of preaching which was begun there
by men of Cypre)ay ¥ Cyrene. And when he came there he saw
"the grace of God", and rejoiced. K /zfaﬁ /\1 ld//" 'r}y ol Yeof ”‘5’/
Yote how Luke has & play on the words M{'AY , and 2!4/7 The
verb has the same Toot as ){d[u (Similar to 1Lk, 1.28) "Grace
brings gladness.” He "saw the favor God had shown them", 1 The
Grace of God which hal heen given them was manifest in their lives.

In ch, 13.43 we read of Paul and parnapbas at z‘mtio'ch in

Pisidia, where thy persuaded the Jews and proselytes who followed

" ’ / a2
them, to "continue in the grace of God." Féfuafﬂl;/ 77' YA,IT) T30
7925;5’ Here grace of God is used to describe their state of salvation

In ¢ch, 14.3 ; and 20.32 we have the expression "word of his

grace"”, a7 i‘(q:’ z?af’?, 7}; u.z/n_; ocmfaa a1 synonym for "the Gospel",
the good tidings of uvalvation through Jesus Christ, ﬂ/u is used

as being the distinguishing characteristic of that good news.

(cf. Jn. 1.,17) This is more fully expressed in ch. <0,24, where

we find the expression "the Gospel of the grace of God" z) 5175:/7 £dray

God has his grace proclaimed in the

r;/g )gd/}llﬂlf 7ou z&-‘cr;

1 Goodspeed, tr.



Gospel of Christ. The Gospel is the Grace of uod.

In two other passages, ch, 14,26 and 15,40 the apod.les
are "recommended", commended, commiited, "to the grace of dod"
WJJJL‘“,, f/ wf,r, ros J05 . 1In 14,26 we read of how the
apostles returned to Antioch, from whence they had been commissioned
to the "grace of God." The trace of God had been with them on
their journey., They had fulfilled the work to whicn they had been
Bet apart by the Holylapirit. Now they had « windrous story to
tell,

In ch, 15,11 Peter)in addressing the convention at
Jerusalem, says, "we believe that through the grace of the Lord
Jesus Christ we shall be saved." fu" 77'3 de’/ra: 730 de/z;b' ,’/;wf"an
ﬂﬁr&u’ogg‘/ A;q)zgf/u. Through the active and free gift of grace, help,
to us, we are snied. Here Peter expresses himself in thoroughly
Pauline terms. The Judaizers had no hope in Peter, His doctrine of
grace is "as clear as a bell" ‘ﬁ A€R3inst salvation by ceremony  and
ritualism, Goodspeed's translation "mercy" for xgénr here, is
confusing with the use of mercy as agaiﬁat Grace in New Testameny.

The use of the word in ch, 18,27 has been subject tq:ﬁiffereuce
of interpretation, dependent-in the order of words. The brethren in
Aschaia had been encouraged to receiffe Afolles, and so whem he was .
cocme to those regions, he served the people faithfuily. He 'helped
them much which had believed through grace', 6uy§.s¢lf7tn Zady 72/%
mmnumgw f/" 77’7’: xd/rru, Some join "grace" with “helped",
referring to the grace conferred on «pollos., The Rev. Version

gives as alternate reading "helped much through Grace them which

# Robertson, Word Pictures, ad loc.



very much like the above, in the sense of "favor". m
"desired faveor against him" d?roﬁ,u ¢vor H/H KO’ 437115', "as &
special favour" z, also in a none-religious sense, of general
favor,

S0 we see, in the book of Acts, the word Yﬁkc used more
frequently in its full Christian sense of Favor Dei, (6 times) and
the gift of grace to the Christians (gratia infusa;, (2 times),

together with the other general usage,

The BEpistles of Paul.

Ve now come to the most important part of the New Testament
for our study of the use of the word XQfa-. - the writings of
the Apostle Paul, (n the language of St. Paul we have built up
our use of the word "grace" in all contemporary languages as well,
We naturally ask, where did Paul get his doctrine of grace?
And we cannot deny that he greatly developed it, and wrote much
on it., But Grace was not a new thing to the Christian Church,_as
we saw before., "The Church sprang from the Synagoqﬂﬁ fully armed.
in this regard." 2 Paul took this concept of Grace, and adopting
the word from profane litevature, richly developed and ennobled it.
His own experiences helped him to unfold the riches of God's grace,
The word figures twjce as often in his writings as in all the
Hew Testament besides, and the prominence and emphasis of its use
are due largely to 8t., Paul, "Grace" is God's unmerited love and

favor toward sinners, revealed and operative in Jesus Christ.

2 loffatt and Goodspeed

2 Church quarterly Review, quoted in Jauncey p. 25

7



The Salutations,

Jefore we enter the discussion of the various passages in
his epistles, we may briefly consider the use of the word
in the 8alutations to all his Epistles, both at the beginning and
end of his letters,
Paul at the beginning of his Epistles, greets his readers
in the formula "Grace be to yo., and peace from God our Father and
from the Lord Jesus Christ”, 1([’:1' ffﬂ!: Ket fé,‘”/”? dird ol ”‘T{f‘}/}q}"
K\ /(qna; f}sog )gfsrvS.This greeting occurs thirteen times in

practically the same form. (Kom. 1.7; 1 Cor. 1.3; 2 Cor, 1.2;

Gal, 1.3; Eph, 1.2; Phil, 1,2; Col, 1.2; 1 Thess, 1,1; 2 Thess, 1ol

——

S

2 Timothy and Titus, to X4/« ke 522797., FAéos is added, as

a second ﬁgégéﬁf These are not c0m£onp1ace salutations, but are
old words, 'deepened and apiritualized'#. T“hough Paul's salutation
is short, it is rich and gracious, and pitches the letter at once
on a high plane.

Xxé-s is taken from the common Greek salutation XL 151/
which is common in papyri letters, and also found in the liew Testae
ment. (Acts 15.23; 23.26; James 1.1) Paul replaces this old form
with Xﬁ?ﬂ‘ ,.one of the greatest wods of the lew Testament. Xlé!J

i8 here "a heightened and deepened form of the customary Greek

/
XA&(/Ey A and means the Favor Dei, the undeserved favor of

God, as existing in his heart, together with all the gifts of that

2 Robertson, Word Pictures, ad loc

A Jauncey p. 48
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favor. Furthermore, the root meaning of Xg(y,ﬂ'u o+ 18 that of
gladdening, joy=bringing ([a.]h(r :;(a ) and so the correspcndence
between the common Greek ')salutation x;l/i/}’fi? s ot xu&lt-ly «nd

the Christian X«xrfa.r ,» Grace to you, is more than a mere verbal
cbincidence. As Dr, Pieper points out, the position of E%Eﬂ

in some of the epistles, gives X&kq the meaning of "guldige
Gesinn uu7 in Gott",l the same meaning it has in 1ts shorter forms
of )la(ZIS feos f/;;;-,//‘- ; "Die Xat[’-'«r is/ f&r Paulus zunfchst
Gottes persinliche GCSI.Hnun/-? B .2

éj r-:';//- is comwvined with DLXZ;& , 88 the result of X’(ZN'
ng’u ,a: ’[,n/ .'; is a combination of the Greek salutation _
HZ:.-/ and the {ebrewa ‘I'jérb'. In the Ngw Testament Ersz/m /s the
spivitual state which is the result of the gracious relation .
between God and man. This establishment of peace was one of the

mwain functions of the Messiah, according to 0ld Testapent belief,

- Lk, 2,14 ,

In the Pastomal letters }:'/750_? is added, a3 second EERSTS.
Ve must disting'.'xish ngrace® from "mercy", The latter in divine
Rity, and % misery, the consequencg of sin and guilt; whereas
"grace" Wguin. Grace theh is first, and mercy seccnd.
"Grace, and not mercy, pardons; mercy, and not grace ,binds up and
heals".® 5o Bengel says aptly: "Gratia tollet ceilpam, misericordia
miseriam",? Prench writing on the distinction between Wf/,«f
and ;.:)ia) .:iays;b "St. Paul sets yo(Z]fJ and fv)!u over against

one another in dirvectest antithesis, shodng that they mutually

Loy dryuadth.
Pieper,AVol. T1, 6

ibid
Lenski, ad Rom. 3.24, p. 254
French, Synonym¥s, p. 159
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Trench, Synonympas, p. 158



exclude one another, it being of the essense of that which is
ocwed to Xﬂ?“ that it is unearned and unmerited, as Augustine
urges so often: Gratia Wmisi gratis sit, no@k est gratia., 2But
while ‘xéfs has their reference to the sins of men, and is
that blessed attrivute of God which these sins call out and
display, His free gift in their forgiveness, é;rar hiag special
and immediate regard to the misery which is the ccnsequence cof
these sins. Ve may say then, that the uZ’zs of God extends to
men as they are guilty; his ;»ras , a8 they are miserable.”

In his closing greetings of the epistles Paul likewise
uses the expression ) xpls 72J de’ld’d /’/7;43 Wﬁ’gﬁuﬁ, (Kom. 16.20;
l Cor. 16.23; 2 Cor. 13.14; Gal. 6.18; Eph, 6.24; Phil 43233

r——

Col., 4,18; 1 Thess, 5.18; 2 Thess. 3.18; 1 Tim, 6.21; 2 Tim. 4.22;

Tit. 3.15; Phil, 25) (13 times) and Hebr. 13.25. The formula

e —

cecurs in much ﬁbbreviaed form in Col,, Eph,, Hebr,, 1 and 2 Tim,
and Titus. In the 2 Cor. 13.14 the formula occurs in form of &
full Trinitarian benediction, X??N' , even as in the operning
greeting to the epistles, refers to the attribute of God, but
especially also its nctive nature, signifying its working in the
lives of the Christians, "with you." e Ry

From Paul's use of " Xﬂ{w " in the salutaticns of his
epistles, we see how seriously Paul neant to proclaim.the Gos pel
of the Crace of God, “Grace is the first word of greeting sand

the last word of farewell in St, Paul's letters; for him it

v

includes the sum of all blessing that comes from God Bhrcugh Christ)

1 Davis, Dicticnary of Bible, "
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The Kpistles Before the Captivity,

I and II Thessalonians,

Turning now to the Epistles themselves, we shall éxamine
his earliest writings first, 1In his earliest epistles, the two
addressed to the Thessalonians, comparatively little use is made
of the word Yﬁ?'s « This is explained by the nature of the
epistles, Ischatological proolems are ihe chief topic, and he
is most concerned about imparting instructicn and comfort on
that point. So "grace" does not stand out as prominently as in

his other writings, =although it is obviously assumed throughout,.

In the First Lpistle, the word is used only in the Salutations,
at the beginning and close of the 1etter.. After greeting'them,
"Grace be unto you", (1.1) he reminds them of their election,.
and that the Gospel came with power in the Holy Ghost, (1.5).
They had received Grace, $o he thanks God that His Word, the word
of Grace, works in them (2.13) to believe. He encourages them
to grow in grace (love. 3, 12,13) reminding them that God ‘has
given his Spivit for sanctification (4.7). He then concludes his
Epistle with the prayer, "The Grace of our Lord Jesus Christ be
with you" (5.28). Here x%f/s refers not merely to the Favor of
God, but the "actual working of the inward gift of grace to
accomplish their perfection in holiness.” 1

In the Second Bpistle, after the greeting (1.2) Paul gives
thanks for thne evidence of thé work of grace in them, in faith,
love and sufferings. (v. 3.5.6.}, and he attributes this to the
"Grace of our God and the Lord Jesus Christ" (v 129, Tl r?V
Xzﬂl.l/ 73 zﬂfaf) 7‘-/“ A He prays that grace may bé fulfilled both
in themn sand in Christ. The idea is the merciful favor of God, to

1 Jauncey p. 48
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the exclusion of human merit. In the second chapter, Paul states
v. 13=15 that God had from the beginning chosen them to salvation,
and called them by the Gospel, for the purpose of glorification.
He then encourages them to stand fast, for the lord, has given
them that consolaticn and "good hore through grace", #<i Jous W?ﬂ(#byéh’
QIWYIRY Kl  F)medd 234;973 € x4pirs. 2.6 The {""‘2;’7' is
/ /] —
better translated "in grace", as the element of God's gift, snd
is to be construed with "hath given™., Out of God's unlimited
and undesevrved Grace he has given us freely.

In the following Lkpistles, 1 and 2 Cor,, Romans and
Galatians, we find the chief field for the use of Xﬁ?u . and
this again has its natural explanation, Iue to the judaizing
influence on his congregntions, and the practical questions of the
Corinthian congregation, and the controversies, it is only natural
that Paul had tc stress the cne chief doctrine of Christianity.
A8 mentioned vefore, if this is viclated in the slightest degree,
we "fall from grace", our Christianity becomes m sham.

I Corinthians.

After the opening greeting with “"grace" the word %est cccurs
in ch, 1.4, where Panl thanks Ged for the "Grace of God which is
given youesu . wri 7y xafire nd Jeal 57‘&,9:,{7 9. #. Even in Corinth
Paul finds something to thank Ged for, The ground for his thanks-
giving is worthy of study. It is the Grace of God, He thanks CGod
) ,Yor J'géiving the cmuse which occasioned the thanks. (n the
oasis of 77/, Cod's Grace is not in general, but is given

1}97&7, (aorist Pass. Pt.) "was given"l (rather than AN

at conversion (v.6). It was given, nas the tense indicates,

LEREV V.
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"has been bestowed" 1, (Contrast the present participAlk/of

continuous bestowing in ch. 15,57) Paul marks this gift expressly
as a gift by =dding .foJE/ﬁy . The tenae indicates the past fact
of God's giving, summarvizes nll his giving., This gift of grace
is described as M"enrviching" them, in =zll respects., lor was there
anything in ‘hem to merit it, In v, 26-31 he shows that it was
mainly those little gifted who were called, and their defects
were made good by the riches of the grace of Jesus Christ, "who
of God is made unto us wisdowm, #nd rightecusness and sanctification
and redemption”. o Paul refers here to the actual conference of
grace at the time the Corinthians became Fﬂynﬁ 5/43n % Thé
sphere of his giving of grace is "in Jesus Christ", &4ll divine
gifts, from beginning to end, all grace, are ccnnected with Jesus
Christ, Gracd is ‘he highest and most comprehensive of all Cod's
undeserved gifts, and here means all that God has so freely given
then, |

Yhile God's grace is given to all Christians, constituting
them euch, (ch, 1.4) ig Paul a special, .a singular grace wus given,
anccor ding to which we. worked us ispestle. Cf this we read ch, 3,10
"According to the grace of God which is given untc me”. Ku7d 775
xu.éu 72d o] 1-,]‘; J-,}f}’“,’/,‘,,. (cf. similar contrast, Eph. 3.2-9
4,7-16) This refers to Paul's special endowment of grace for his
apodolic vork (cf, Kom., 1.5 "Grace and 4postleahip} Fer Paul's
speciel gift as a founder cf. 1 Cor. 15,10; 2 Cor. 3.5ff; Rom. 1.1e5;
16.15ff., The Grace of God is placed in the foreground. That is
the real motive power in the work of the church at all times. »ny

this gruce, his work was done. GCod's grace was given to him;

1 Moffatt
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and he taught by God's grace. Ile was not possessor of only a single
gift of grace. Ille was exceptionnlly gifted. Therefore the Grace
of God had selected him to found so many congregntions., Ve next
find Xd??s used in Ch. 10,3C, in the sense of "thankfulness™.
In the p;eceding chapter (2.27) he warns against apostacy, a
falling from grice. This is repeated in the 16th chapter (1C.12).
The fpistle is written to such as have received grace, "called
saints", "God's husbandry”, "Templeof God" etc, They will be
tempted, but God always gives grace to besar it (10,13}, He then
speaks of the Christisn conduct toward the weak in faith, warning
thew that they may do harm by an inconsiderate use of their
licerty. "For if I by grace be a partaker", is the way the A.V.
translates it (ck. 10.30), 27 e}«z) Xdpirs gerexs . The R.V.
ie better, "if I with teanksgiving partake" (similarly Yoffatt and
Goodspeed, ¥, ¥, K., Lenski, und other comrentutors.) The
X"‘é}“ cannet heve mean Grace of God, in view of the

following. It is here used a8 "thanks”, "thanksgiving”, - with an
unsullied ccnscience, so that 1 can sincevely zive thanks for my
focd, cf, Hom, 14,6; 1 Tim, 4.4-5,

Thereupen we come te the 12th chapter with its discussion
on the Charismatic gifts in general. X:;J/’lg/M is a
substantive, frcm dﬁfﬂf“ﬁk' , und gignifies a gift cf grace,
& faver which cne veceives without zny merit of his own. ! I

the New Testazeat it is used only by Paul, with the single exception

of 1 TPet, 4,10, in the sense of a gift of divine prace, The wovrd

it

i8 not found in the 1XX, obut in other vevrsions of the Uld Testament.

; (¢
It de;Ztes any good gift of God's benemolent love { xafa ) to man,

1 Thayer



any divine grace or favor, Here especially, a special power, or
gift committed to the Christians, without which no man can confess
faith in Jesus (v.3). In this chapter the Xﬁftéuaru represent
special endowments of supernatural energy, resembling in socwe
degree the inspiration of the Prophets and Psalmists in the 01d
Testament, In its energy, and iis universality, it is peculiar
to tne Caristian Church of the Apostolic ﬂge.l

In ch, 15,10 "But by the grace of God I am what I am",

cr

1;fnv S¢ Jeod tiuwr o aiél : Paul attributes his ccnversicn
an& all his spirvitual growth to God's grace given to him. God's
grace was z faver utterly undeserved, that called Paul from
bitier persecution of)to sevrvice in,the church, xié/r/ zﬂéds,
without the nrticlei, stresses the quality of each noun, Grace
in its fullest sense - Favor Dei, to an unworthy, condemned sinner,
By Gracd God removed nall guilt and implanted a new life in hinm,
and elevated him to the apostleship. Only God's grace can de that.2
He continues "And his grace which was bestowed upon nf was not in

\ ¢ 5 A e ST SN 2 \ 2
vain' I« 7§ Xapu X 5 els gut 0¥ Kevy 3/5»7477.
And this grace, j Xifﬁf, refers to ihe previous grace mentioned,
did not prove empty. "not found vain" R.V., "did not go for nothing*
koffatt and Goodspeed, 5}5{79? is weightier than the English
“was”, This indicates tanat Paul might have resisted it. “Not in
vain® tunen, points to the fact that Grace is not irresistivle. Thg
expression "which was bestowed upon m@" puts too much stress on

t
the /5 fuc . It is merely a phrase atdached to Yﬂf”‘ ’

1 Vincent, ad loc.

2 Lenski, ad loc.
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like an adjective., "his grace to me." And, Paul says, "I labored
more abundantly than they =ll; yet not I, but the grace of:God which
was with me." oJi z{fw Je' gD 7'“26(; 20 Zesd m)#y’w/, The
Grace of God, which was with him, veally did the work, Paul waz the
instrument,

At the close of the epistle, in c¢ch, 15,57 he uses /a((’/-l'
in the sense cof"thanks”. "Thanks" be to God who giveth, 7;'5 Je
Jr@ XJ?S ‘7;, [idovrs (cf. notes on 1.4), &and in ch, 16,3
is used in the sense of "bounty”", "liberality", "gift" referring
to the collection, compare this with the use in 2 Cor. 8.4-7,

1l Corinthi«nsg,

Passing on the the Second Epistle to the Covinthians,
Paul is speaking of the de/&pu in ¢h. 1,11, referring to an
external gift, deliverance from danger and suffering, 5c he is
approuchin_g the general sense of )’lju , - faver, . Then he
describes his life, in contrast to a life of "fleshly wisdom",
"3y the grace of Ged, we have had our convevsaticn in the world."
A v wjrs Fead, m’vearﬁ;ﬁ?yw 2/ T /re{éblﬂ/. ch, 1.12.
He conducted himself =8 undst the influence of Ged's grace,
trusting solely in i%, nnd guided by it in his conversation in
this world, He was walking in constant view of the guiding and
accompanying all powerful grace of God.

Paul uses XK?U in a strange way in gh, 1,15, whete -&uﬁﬁ
is speaking of his ofiginnl plan to visit Corinth twice, on his
way to Nacedonia snd return, The A.V, translates so "I was minded

to come unto you before, that ye might have a second benefit®,
p(-'/il crt di‘t/u ‘)('4/7!-’ 61/',7 . osome lss, have the reading
U U

/
X'%x'u "joy" instead of xx7/v . (so V. H. ¥arg.) thinking

that Paul meant to afford them a second joy, or pleasure by his

coming. So Moffatt "let you have a double delight”,
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Goodspeed "to give you a double pleasure.” But )'a(&g/-s is better
attested than XA?Ab » and it must not be reduced to mean a meéi‘
"Freundlichkeits beweis", a favor, shown by Paul, The translation
"benefit", is improved upon in the R. V. Marg., where they have it
as it literally should be "grace", For it is not referring to a
mere pleasant experience through Paul's visit, but a divine
bestowal of grace., 1ile comes as an apostle, io dispense God's grace
wherever he goes, Refer to Rom. 1,11, where Paul desires to see
them, to impart a spiritual gift ( xxﬁ”fgud ), and when he pl.sma'
to visit in Rome, he also plans to get some "fruits" there,
kom, 1, 13-15, by the Preaching of the Gospel, He does not visit
to dispense personal favors,

In ch, 2,14 7!.({% is used inf;iense of "thanks" r;'J Je ﬁg} ﬂ(—"/s.
"thanks ve to God." In. ch, 4.15 Grace is described as "abundant",

= S

"All things are for your sakes, that the abundant grace might throuBh

the thanksgiving of many redound to the glory of God." /oK % Xcé/r
A eaveénon Jid TV siNEra V) rz/'/ zu’ugmn‘a’w WL'%M su’a; £is 77:'/
["S“’ 745 el This beautifully describes the richness of God's grace
toward sinful mankind. (cf. Ch. 1.11) Literally it is "grace
having abounded”, or as R.V. has it "being multiplied”. Grace is the
divine gift of spiritual energy, shown in the labor, suffering
and triumph of the apostles, This is not multiplied in itself but
by Dein:é put into more hearts by faith,

In gh, 6,1 Paul again speaks of receiving the grace of God
in vain, "that ye receive not the grace of God in vain".’_#f

?l; A’un\! '1‘“1/‘1 )'K‘/:’?I/ o Heod It§d60a" fj‘“"q" .

He did not doubt in the least that they nad received it. Note aguain,

that Grace may be received in vain, It is offered independent of

man's faith and obedience, But will not profit without these,

In the chapters 8 and 9 of this Epistle we come to Paul's
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matchless admonition regarding Christian giving. These are most
important words for all people who want to give, and for all pastors
who want to encourage their people to give, in a Christian and
God-~pleasing manner, In Chapter 8, yifnr is used seven times,

ch, 8, v. 1,4,6,7,9,16,19, in connection with the collection for
the poor in Jerusalem., The play on words‘ié subtle, In v, 1,

Paul speaks of the "Grace of God", as the sourse of liberality.
"Grace" is here the undeserved Favor Jei, with all it bestows.
"loreover, brethren, we do you to wit of the grace of God bestowed
on the churches of Hacedonia."'lf: ng'u 705 Jeos rﬁ ff«/;/m'?v 2V THiT f}*'*77"'"‘

r73 ﬁ@f?/;iuh; Paul knows only one principle for givingf and thatlﬂwéaji
P free-will giving. Paul does not come with the law; scolding the
Corinthians, - és he might well be expected to do, when compared
with the church in 'acedonia, But he writes two whole chapters on
this subject, in order to make their participation in this charity
a product of the Gospel spirit., So he starts with a reference to
the lMacedonisans, and praises them, He wants to tell them about

the great things the liacedonians have done., But he calls all

these fruits, "the grace of God". The rich Cospel grace is the
only stimulation for it all, XNowadays we like to try the law, when
we feel the Gospel is not effective enough. That soon affects adso
.our giving., .ut here, Paul says, everything is due to the grace of
God, which was working "in", , the churches of Macedonia. The
grace of God"was given" J}Jgﬂé;yf- It is all "from God." All
their contributions, and good works, are God's unmerited favor to
them; an undeserved gift to them, fruits of his operative grace.

Not something they gave to Him, or to the poor in Jetusalem, and so
to Him. They are "the treasure he and his grace deposit in our
basket, 5lessed is he who has his basket overflowingly ful} of

such gifts of God! Those who refuse to give turn their basket



away when God wants to place another gift into it, .h, they keep

their gift, and lome the gift to themselves which their gift might

have been. Poor, vhere grace would make them rich in good works.l
In v, 4 Paul says they were "begging of us with much urging,

this grace and this felloship of the ministry of the saints”, 2
trf:?}tﬂ/ar

] /
:é!:?:nﬂtr 7‘ua./}v 17'\/ n(b“/ Kol 77y Korvawvigy

Awytv here is not “favor” as lLoffatt and mapy

_—

17?- f/wrdwd'; 77} £ls
TS d?:o’z/: "
commrentaries have it, Not a favor from Paul. lNote both nouns
"grace"”, and "fellowhip" have the articles. "The grace" - grace
of God. They wanted "the grace", and ( le”is explicative) what
they considered the grace of God;vfellowship'in giving. They
looked at their gift as a "grace", a gift of God to them; not a
favor from Paul, nor their favor to the saints in Jerusalem, but
God's favor to them,

in v, 6 Titus is to finish in them "the same grace also”
?icn)s:7 th deds el THY *ofr 1Y T!J57/- "This grace" is the
grace of God, The entire matter of the collection is to be for
the Corinthians, as for the kacedonians, a bestowal of God's
unmerited Grace, their own spiritual enrichment. This bestowal,
which has begun for them, Paul wants fully cimpleted. Titus began,
and is to continue and finish this grace from God for their own
enrichment., Lenski, in the connection adds a good word about
collecting money, which we here append.a' "Here we have the
right view of the work of the ministry in collecting money.

Vhen we induce the congregations to give as these kacedonians

gave, and as the Corinthians had begun to give and were to finish

1 Lenski, ad loc.

—2=beuski —nd—dbbs
2 Lenski, ad loc.
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giving, we act as God's meanes for bestowing additional measures of
God's grace upon them, - we avre helping them to new measures of
priceless grace. In other words, we are enriching them, not
impoverishing them. =~8 to more and more bestowals of God's grace,
read tne salutations to the epistles, in which the writers wish
for their Christian readers "grace from God our Father" etc.
(See 1,2), Grace does not exhaust itself in the one gift of
righteousness when faith is kindléd. Lven greater measures of
grace are to vecome ours, But in this work of helping a
congregation to be thus enviched by God's grace the minister who
does not first of all secure this enrichment for himself by the
right kind of giving with his own heart and his own hand will be
but a poor helpcr, if a helper to any degree.,”

In v. 7 Paul again admonishes them “that ye abound in this
grace also," (vd K« Y 7«57"{( 7:74 y.g'/n ﬂf/f"‘“}f”'
Here again, the grace of God, as in v. 1. Note how the word runs
through all these verses., %It simply must have the same meaning
throughout, snd this cannot be the favor which the human giver
‘oestowﬁ on the poor saints at Jerusalem."t

He again states the grace of God in v. 9, in a brief but
pertinent way. "For ye know the grace of our Lord Jesus Christ,
that though he was rich, yet for your sakes he became poorT, that
he through his poverty might be rich." 'V‘Uﬂ’ﬁ"”(}"g 77", Xﬁf’/ﬂ 2

78 2 er r
ku;c-a’a 7fﬁaf/ Yr6a7 IC?MI&J, o7/,.. This 1s Y‘Z” in the fil:leat___jg_n_se
Paul recalls Christ's grace

of the term, wholly undeserved favor.

to their minds. It is this grace of Jesus that wants them to be

rich, ( o7/ is epexegetical and defines grace: "you know that he

4
wants you to be vich.) "You know" this; ( r)’mnfs) SN

Corinthians had experienced it personally,Paul wants them to have
much more., Lenski adds "How so many keep on regarding this

passage as a reference to the mere example which Christ sets
nski, Aa oc
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for the Corinthians passes understanding. In noc way whatever is
Paul here pointing the Corinthians to Christ's example and asking
them to follow it. The very idea .of comparing God's (v, 1) or
Christ's grace (mark the word) with the contributions we make
for poor Christians is preposqﬁfoua and impossible., Unworthy
Binners who ought to be punished may receive grace from God or
Christ, but saints who &are sinners can never receive grace from
other saints who are also sinners, That thought never entered
Paul's mind. Four times we have had ,H["'J (v. 1,4,6,7.), four
times as receiving God's grace, i.,e, a new measure of favor from
God, each time in the sense that when we respond to God by
bestowing gifts ¢f charity this is a new measure of his grace to us,
Fow Paul calls ii "the grace of our Lord Jesus Christ”, his
unmerited favor to us, and describes it., The Corinthians had this
grace, but are to desire and to veceive a new measure of it, just
as did the Jiacedonians, even as it is the purpose of Jesus to
make us literally rich in this grace of his, This is the sense
of what Paul says, and never that we are to copy Christ's example
of grace,"” )
In ¥, 16 he says ng'.u Je ;:J 2/%?3, “TPhanks ve to God", using
the same word in the sense of “gratitude®, so also in ch, 9,10 .
In ¥y, 19 he speaks 6f the brother "who was also chosen of

the churches to travel with us with this grace®. GUVﬁéjlﬂﬂ“;;“d&

£y ,7 Xﬂ?lf/ rzujy The X, V. gives a mavginal rendition |
of “gift"; even us Moffatt "on the business of admipistering. this
fund®”, So many of the commentators, take this to refer to the
gift, the collection for the sainis at Jerusalem, But hear what
Lenski says of this: "Commentators and dictionaries refer
to the grace and favor which the givers bestow on the poor saints

at Jerusalem, hence Paul and his helpers administer this kind human

/— Lenskr, ad [oc.
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favor for these givers. How they can do so, we cannot understand,
when the word "grace" is used five times in succession evidently in
the same sense, and two of those times (v. 1 and 9) 8o decisively,
once with reference to God, once with reference to Christ, In the
consciousness that he and his helpers are ministering this grace
a8 a gift from God and Christ to the givers Paul writes twice this
plain passive: "being administered by us", which certainly means
that God and Christ were employing them to minister, not that
the givers were employing them., The brother about whom Paul here
writes had the high honor of being elected by the churches as
Paul's fellow traveler in this divine wo®k which adminiatepgd such
grace of God to all these churches."

Every man is encouraged to give willingly and cheerfully,
"for God loveth = cheerful giver" (9.7). Paul then continues
2 Cor, 9.8 "And God is able to make all grace abound toward'
you,* Judare] J¢' & JEed  ywGay x42/¢ ﬂiﬁ/dﬂ/ﬂéd/ £ /Urtxt:’r-
"All grace"is every gift, temporal and spiritual, omitting not a
single gift of grace. Here also that they may have the means to shgn
grace and mercy to the poor saints, out not only that. Lenski
3338.Z¢We fail to see how anyone can restrict "every grace" to
earthly possessions, God giving these so that we can give to others.
¥hat we need most of all is "every grace" - for our hearts, even
to do any proper giving. Here "every good work" extends far beyond
giving. Paul wants the Corinthians to see that giving ds only one
of these good works. In speaking about this one, it is quite

necessary to view it in connection with all the many others, all

alike products of abundant grace freely bestowed upon us. To give

we must first receive, namely receive grace from God, S0 every

good work implies the necessary previous reception of grace., He

e ———

/  Leénskr, ad Joc,

2 l“d'
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who lmcks the work proclaims that he has refused the grace of which
that work should be the flower and the fruit.”

This state of the Christians is traced back tc "the exceeding
grace of God in you." 77'/ J.,TZ': Fex)’)au v 7"2"’ 745 &4f 87’?;';' $.14
And then Paul concludes this chapter with a "thanks be to God"
y(écr .r?f zﬂ%p. (cf., 9, 1}.12) - using the same word in the
sense of gratitude, for this "unspeakable gift" g §j° «vEhs ;V7f%
duTou fw//@&‘. This 1nexpress;(cb1g dndescribable gift is
Christ himself, sand salvation in him, In these last two chapters
Paul speaks of our giving, and all our good works, as nothing but
a part of God's grace, parts of this divine unmerited Grace, That
is what he calls God's indescribable gift., In ch, 12,9 in answer
to Paul's prayer, he is told by God "My grace is sufficient for
thee.," J{,}» Jrer bo 7(' Y(éu o ilere God's grace is pictured as
& divine power, which is active, "actual grace", Grace granted in

answer to prayer, to overcome some physical handicap. For "Grace"

as a source of strength, see also 2 Tim. 2.1.

Galatians,

A8 we come to Paul's Eﬁiatle to the Galatians, we see his
use of y‘i'“ unfolding in its richness,

At the opening salutation 1,3 , he says that Grace has
a8 1ts source God the Father, and Jesus Christ, the Lord, and as its
end: deliverance from this present world, according to God's will,
Paul does not withhold his wish for this divine grace and its
resultant peace even from those whom he is about to ugpaid.‘

In ch. 1,6 he says "I marvel that ye are 8o soon removed

from him that called you into the grace of Christ unto another

Gospel”, SueTe ro e o i red KrDE6xVTos u'/tl;r S Ay AR
XGIGTJ: f,’.,- ;':-E/d\f 1?\3#;,1;) oy They are
v
assumed to have been partakers of it, but some were falling.
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This is then, contrary to that error which holds “"once in grace, f
always in grace", (8o also ch. 5.4) The £y 14Z1r7 is }
evidently not equal to =/s 173 14&19 “into thne grace,” as
the A.V, has it, Hather, as K.V, "in the grace”, or ioffatt "by
Christ's grace®, It records the spirit of God, the Grace of
God which prompted the call, God, of his Grace, in Christ Jesus
sent forth the Gospel to tne Galatians by Paul., The call is due to
God's Grace, and'ié-issued throughithe Gospel, the Wowrd, by the
rmouth of Christ's messengers. i

Speaking of his owny case he says that he was called for
his work “by His grace. <ch, 1,15 yedeons I 17} xad}ru: A UTBY
This was proved by his work and finally admitted by the leaders
at Jerusalem, he says in ch, 2,9, when they “perceived the grace
that was given unto me," yx, (Tvo’vrfs T7‘-' 7*’5“’ "f"’ I"”&’;“"/“”'
"Grace“} LS here included all the manifestatiOna of divine grace
in Paul, his mission, his special endowment, success in preaching, -
all showing that he was worthy of fellowship. He is careful to
speak of it as a gift, | fderﬂuJ/w ) of God. Luther: “He
calleth grace here, whatsoever he had,received of God, to wit,
that of a persecutor and waster of the church he was made an : :
apostle, was taught by Jesus Christ, and enviched with spiritual
gifts,* 1

Paul now enters on his subject of Justification by faith,
without the deeds of the law, i.e,, by Grace, not by human gffoﬂ'-.

In 2,21 he says:"I do not frustrate the grace of God, for if right=

1 Lkiddleton translation of Luther's Galatians.



eousness came by the law, then Christ is dead in vain", uﬁw ;Jtﬁ'dq
17‘v ”ZW 700 %0y . By Paul's teaching he dos not frustrate "grace"
a8 righteousness by the law would. Christ died so that men might
3ive before God Ly his grace, in spite of the broken law. If men
could keep tne law and live, there were no nccd of grace, and the
death of Christ would have been a wothless sacrifice. The basic
meaning of Hf}/: is that which gives joy ( 7« 4 ) Its higher
Christian meaning is based on the emphasis of its freeness, in a
gift or faver, the free, spontzneous, absolute lowing kindness of
God toward sinners, lience it is often contrasted with ideas of
debt, lw, work und sin, Here the gift of grace in the offering of
Christ,

In ch, 3,18 we have the verd ,.,C,,'S;:J‘a, used, where
he speaks of Abraham, "For if the inheritance be of the law, it
is no more of promise, wut God gave it to Abraham by promise.”
7%;: L ;4/66"‘,"/‘, WE ;,T,lmg),;f -,”,,‘gwru/ 7 i, yugf\’}’(ugz/._
denotes not merely a zift, but a free gift bestowed by the Grace
of God, without reserve. (cf. lk. 7.21] &and ‘,”/JE’)""‘ . TkB
a promise as a spontanecus offer, not an undertaking based on
terms of mutual agreement, The inheritiznce is not due by'right.
but is freely promised by God. The law was & temporary meusure to
show the need of promise. .If law could give life, then righteousness
could be gained thereby. But the law was deficient. 1t could not
reconcile with God, That could only be obtained through Jesus
Christ, who came for that purpose.(ch. 4, 4-5)

In Gal, 5.4 Paul sets the antithesis of law and

grace. "Curist is become of no effect unto you, whosoever of you

: A {
ave justified by the lmw; ye are fallen from gYR0E.S TE Xeferod
(Wote

;35175':1,1-_ If you cling to the lauw, you fall from grace.
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again, the possibility of falling from grauce.) The antinomy of
this entire epistle is between grace (faith) and the works of the
law, Viorks are regarded as the necessary fruits of grace, osut
he who uccepts legalism us a way of vightecusness, rejects Christ,
the supreme cxpression of God's grace, Paul uses strong langunge
here, and carries logic to the end of its course, By seeking
righteousness before God by the observance of the law, they had
severed their connection with Christ, as Luthex says "ye are no

longer in the kingdom of grace". He is not heve speaking of occasiaml

8in, but of suovstituting the law for Christ, as a means of salvation,

For a similar phease, see 2 Pet, 3.17.

Rowans.

In the Bpistle to the Romans, we reach the climax in the

hew Testament use of the word }ﬂac: - Here Paul deliberately

works out the arguments orougnt forth in Galatians red-hot under
the stress of controversy. It is therefore the chief epistle
for our study. l

»t the outset, 1, 5 and 7, he attrioutes all grace to
God, through Jesus. The first cnuse of Grace is God the Father,
for it has its source the "moving cnuse" in his merecy; and the
meritorious cnuse is our Lord Jesus Christ, in particular his
incarnation and atonement. But s we see from other passages in
St. Psul (e.g. 1 Cor. 12) He works always through His Spirit, the

efficient cause.l He says v, 5 "By whom we have received grace

1 Jauncey, p. 56
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and apostleship" ;/’af; -9317}114%” /”2’" Ke) d’iucru)f/, This means
both the common grace, which makes then Christians, and the special
grace of apostlship, the Py ccnnecting the two nouns has the form
of "and in particular”, Stoeckhardt considers the two "Grace and
aApostleship” a 'gf,endir\dys, referring to Paul's special gift of grace,
the spostolic office (Eph., 3.8). But Lenski cnlls attention to

the 5. .y "Qur Lord", which, in the Greek, immediately
precedes the 5/7«:'54“;,, "we teceived.," He claims the two "we's"

are the asame, "Through our Lord, we have received grace and
apostleship, "we, the believecrs, we, the church.,” The same thought
48 found in Eph, 4,11, Hence it is not the literary plural, that
“he®” had received apostlship, as it 