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INTRODUCTION Ve

The topic of thisa esaay,ia,"lé;:; of Selvation Among
the Chinese.® The Chrigtian miseionary goes to China to
prepent the Christisn idea of salvation,one concerning
whieh he ig fully pergusded thet it alone ie true. He
believes thet ﬁhere ig no other mesna of salvation than
through feith in the vicerious stonement of Christ Jesus.
Nevertheless, it is imperative that he understends their
idesg on the subject of sclvetion , in order that he
way the better (resent Christ and His Cross.

The critliciem may be reised agesinet this essay that it
ig writien by one who, before he even begins %o investigate
their idese, is oonvinced thai theirs are wrong and his
own correct. This sttitude on our part is unavoidsble
eince we hold to Christ's own verdict in the matter -

W] am the ¥ruth , the Way ,snd the Life... No man cometh
%0 the Father bpt by me." However, we do wish to state that
we heve tried to study their ideas in 2ll love and charity
and fairness, We have tried to understind them from tonedr
viewpoint. If, &t times, we appear harshb in our oriticism
it ie beczuse we are persusded that what is being oriti-
cized is narmful and destructive to their sternal welflare.
We think the Chinese are a loveable people and feel rather
gtrongly on their need for the Gospel of Christ.

A word of warning maey be in place as regards the
romanization of Chinese words, One who is faﬁiliar with
the Chinese geript ond language has no need of any roman=-

ization and ons who hes no knowledge of the script will

never puzzle out tne 1d1°syncraeiea of the various systeme
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Chapter I
CONFUCIANISH

that is the Confuclan idea of szlvation? In ask-
ing this question we do not refer to modern Confucizn
religious thought but to the ancient concept, such as
1t was before Confucius and as he and his disciples de-
veloped 1t. vhen we think of Confucianism, we naturally
think of K'ung-fu-tzu, or Confucius as his name has been
latinized, "the uncrovmed king of Bhins who 1s revered
and even worshipped as the expounder and father of the
religious philosophy that bears his name. Yet we must
remember that in actuality Confucius was not the father
of any new phildsophy or religion, that he was not a
creator but a2 transmitter. UWhat he taught and expounded
had been taught in ancient times but because of political
corruption and socisl decay had heen forgotten and was
no longer practised. He resurrected the teachings of
the ancients by putting in order the records of esrlier
years and committed them to posterity in the ¥u Ching,

( ), The Five Classies.! His own doctrines,

l. ZThe Five Classics are:
(2) The I Ching ( .B ?"\E ) Book of Changes
(b) The Shu Ching (a ., ) Book of History
(¢) The shih Ching ( éﬁ% « ) Odes or Book of Poetry
(d) The Li Chi ( j‘g_ 47, ) Book of Rites
(e) The Ch'un Ch'iu( ﬁ;‘k)"\ ) Spring and Autumn Annals



walch differ litlle from the ancient records he codified,
are to be found in what are generally considered the pri-
mary texts of Confucianism, the Ssu Shu, ( ), The
Four Books.2 ( In speaking of the Confucian classics
the common order is "Four Books and Fiwe 01a$sics“.)

In view of this distinction which the Chinese re-
cognize it may be well that we consider our subject
under two heads; first, the idea of salvation pricr to
Confucius and, secondly, the icdea éccording to Confucius
and his disciples. To arrive at the former we shzll
glean what we can from the Five Clsssics and for the

latter we cshasll consult the Four Books.

Z. The Four BookKs:

(f) The Luen Yu ( am*g) Analects of Con-
fucius, & compilation of the saylngs of the Haster
made by one of his disciples after his death.

(g) The Ta Hsiokh (A Vig ) The Great Learning,
the text of which 1s credltOd to Confutius, although
it would seem that 1t was edited by one of his followers.

(n) The Chung Yung ( EP /'% ) Doctrine of the
¥Yean, his teaching on the golden mean of charabter
and conduct as it was developed and taught by his
grandsom who is its author.

(1) The Meng Tzu (¢§5r3' ) The Works of Mencius.
Wencius was one of the sage's foremost disciples who
lived about 2 hundred years later and tried to reifora

society by inculcating the moral teachings of the

Master.




Z.

A. The incient or Farly Confucisn Idea of Salvation.

A rezding of the Five Classics lezds one to wonder
vhether or not the question "What must I do 6o bhe saved?"
found any nlace in the minds of the ancients. One ;earches
in vain for some definite statement of man's estrangement
from God and some proposal as to how man can become right
with Deity. We find no provision for the escane from the
punishment of sin after death, little if any indications
of 8 fear of suffering in the hereafter for the sins conm-
mitted in this world, and no fear of the"wrath to come¥.
That we find no traces of these fears is, however, no proof
that the common man (The Classics were written for the
literate few, Tor kings and rulers snd officers of govern-
nment.) was not troubled by these fears, The fact that
Buddhism found such easy entrance end took such a hold on
the common people would indicate that the need for some
sort of salvation from the just wrath of Heaven was felt
by the people. FEven in the Classics the idez of retribu-
tion for evil is not entirely absent, but it 1Is pictured
a3 a retribution in this life., It would seem that the
rancients” were concerned more with "getting on"™ or "getting
along well"™ in this world rather than with solving the
salvation of the soul for eternity. ‘

Yet it seems strange that a neople who, as we gather
from these Classics, were scrupulous in the offering of

sacrifices to the spirits of thelr ancestors and to the




spirits of the mountains, rivers, trees, etc. should
not fear some retribution after death. It is evident
that the purvose of sacrifices was either to appease
the anger of the gods or to obtain blessings ffom
thelr gods or ancestral spirits, They were not an
offering for sin. The sacrifices to their ancestors?
gplrits indicate that they asccepted as fact bthe exist-
ence of the soul after death. The recognition of the
existence of the soul after death elther in a state of
bliss or suffering, cither in heaven or hell, is totally
absent. In Bhe Li Ki we find the following statement
indicating nolhing more than its exlstence: _
"All the living must die, and dying, re-
turn to the ground; this is vhat 1s called kwel.
The bones and flesh moulder below, and, hidden
avway, issues forth, and is displayed on high in
a2 condition of glotious brightness. The vapours
and odours whibh produce a feeling of sadness,
(and arise from the decay of thelr substance),
are the subtle essences of all things, and (also)
a wanlfestation of the shan nature." (Book ¥FI,
Section 1I) '
This sheds little light on the matter, It would
scem that the ancients pictured the soul's existence in
the hereaftegﬁn s pather mundane fashion, that the soul
was in need of nourishument in the spirit world as in
1life and capable of enjoying the offerings made to it,
even as it enjoyed these things In this life. In a chap-

ter on the leaning of sszcrifices we read regarding this

matters
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"It is by sacrifice: that the nourishment
of asrents is rollowed up snd filial duty to
them perpetuated." (Li Chi, Rook XXII)

~ "To have communion with the dead in their
spiritual state, i1f peradventure they will enjoy
his offerings, il peradventure they will do so.
Such is Bhe aim of the filial son (in hisg sacri-
fices) !"  (Li Chi, Book XXI, Bection I) %
Apperently the purpose in sacrificing to the spirits
ai the departed sncestops was dunl: Tirst, it was a duty

reculred by the rules of propriety, essentisl to filial

viety; secondly,. It carried with it = certain rewsrd
because the spirits of the departed could in some way
bring down blessings upon thelr descendsnds who had brought
offerings toc them. A desckiption of sacrifices to ances-
tors in the 5tk 0de of the 8hih Ching contains this state-
ments

"And all the sacrificial service is com-
plete and brilliant. Grandly come our nrogenitors;
Their spirits happily enjoy the offerings; Their
filial descendant receives blessing:-- They will
reward him with gretit happiness, With myriads
of years, life without end."

Anclent Confuciznism was interested {irst snd fore-

il X
most in the betterment of man's condition, not in man

as an individuel but as a member of society; heaven was

to be found in this life hhbough the influence of good

go#ernment by virtuous rulers.,

"The Great Plan means the great model
for the government of the nation,--the method
by whibh the people may be rendered happy snd
tranguil, in harmony with their condition,
through the perfect character of the king, and
his perfectadministration of government."

(Shu Ching, Part V, Book IV)
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This == desirable happinsess znd tranquility can
be attained by man himself as the fruit of his own virtue.
Yan is good by nature znd z2ble to live virtuousiy by
remaining true to his normal nature. ﬁ&n's failure to
¢o 80 1is due to environment and =dverse external pheno-
mensa.

"The people sre born good, and are changed
by (external) things, so that they resist what
their superiors command, snd follow what they
(themselves) love." (Hsu Ching, Part ¥, Book ¥XI;
Cf. Appendix, no. 1.)

It is sclf-evident that ¥irtue can be szelf-attained,
for the zppesl to virtue 1s by example. Rulers sre told
how they can be virtuous, "Rule your affairs by righteous-
ness; order your heart by pronprietym.

"0 king, 2zealously cultivate your virtue.
fqegard (the example of) your meritorious grsnd-
father. At no time allow yuurself in pleasure
and idleness. In worshipping your ancestors,
think how you can prove your filiel nisty."

(8hu Ching, Part IV, Book V, Section II; Cf.
Appendix no.2)

The theme of the snclent classics is the observence
of the rules of propriety in the four relationsh:lps;1
father and son, ruler ond officer, elder and younger
brother, friend and filend, The key-note of propriety
is right conduct in man's relation to mzn and in man's

relation to the spirits snd Heaven - 1s filial plety.

1. In many places the classiss speak of "five relation-
ships" instead of four. In subh cases the zelationship
of hushand and wife i1s included with those menfioned
above. : P : :
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In the Classic on Filial Piatyl we read:

"(Once), when Kung-ni was unoccupnied,
and his disciplesZsng was sitting by in attend-
ance on him, the Master szid, 'Shan, bhe azncient
kings had a perfeét virtue and all-embracing
rule of conduct, through which they were in
accord with all under heaven. Ry the practice
of it the people were bvought to live in peace
and harmony, and bhere was no ill-will between
superiors and inferlors. Do you know what it
was?' Zang rose from his mat, snd said, 'How
should I, Shan, who am so devoid of intelligence,
be able to know this?' The Master saild, '(It
was filiel pgety). Now filial piety is the root l
of (2l1ll) virtue, and (the stem) out of which
grows (all moral) teaching. ©Sit down ageain,
and I will explain the subject to you. Our
bodies--to every halr and hit of skin-- are
recelved by us from our narents, and we must
not presume to injure or wound them:-- this is
the beginning of filial piety. vhen we have
eskéablished our character by the sractice of
the (filial) course, so as to make our name
famous in future zages, and thercby ziorify our
parents:--this 1s the end of filial piety. It
commences with the service of parents; 1t pro-
ceeds to bhe service of the ruler; it is cou-
nleted by the establishment of tha chsracter.?
(Bsiao Ching, Chapter I) (Cf. Appendix No.3)

The one great sin is to be "unfili=sl",

"The Master said, 'There are three thou-
sand offences against which the five punishments
are directed, and there is not one of them
greater than being unfilial.m (Hsiao Ching,
Chapter XI) -

Virtue, particularly filial piety =2s it extends
through the four eelationships and in the performance

1. The "Hsiao Ching", Clessic on Filial Piety, 1is not
included in the "Four Books - Five Classics" but 1s re-
cognized as a Confucian writing of special eminence and
worth snd quoted often. Some stholars claim for it an .
antiguity that would place it before the days of Gonfu-
cius. Some contend that it was written by omeof the
immediate cipcle of the Master and others that its author
lived sbout a hundred years after Confucius. 1Its teach-
ings on filial piety are in full harmony with those of
the "Pive Classics" and therefore it is cuoted at bhis
pount. Pid TZLAFEF MEMORIAL LIBRARY
CONCORDIA SEMINARY
~ ST. LOUIS, MQ, _ !




of the proper sscrifices to the spirits of the depsrted
znd the spikits of rivers, mountains, etc., had its own
reward here in this world; evil has its own retribution,
alse in this world. It would seem that Heaven is 2 dis-
passionate and impersonal rewarder of good and punisher
of evil.

"Great Eeaven has no partial affections;--
it helps only the virtuous." (Hsu Ching, Part V,
Book VIII)

"Good and evil do not wrongly befal men,
but Heaven sends dovn misery or unhappiness
accowding to their conduect." (Shu Ching, Part IV,
Book VI, Section 1 )

In the fourth 2ppendix to the Yi Ching, section 2,
chapter £, we find one sentence that may indicate that
the reward of goodness and the punishment of wickedness
may carry over to one's descendents. There seems to be
the germ of the idea that Heaven visits khe inicuities
of the fathers upon the children and rewards with bless-
ings the children of virtuous parents. Yet even here
the rewards and punishmends are confined #o this world.
The passage in point reads as follows:

"The family that sccumulates goodness
is sure to have superabundant happlness, and
the family that accumulates evil is sure to
have superabundant misery." _

‘nThe language makes us think of the retribution
of good and evil as taking place in the family, and not
in the individual; the judgment is long deferred, but
it 1s inflicted at last, lighting, however, not on the




.

head or heads that most deserved it. Confucianism nevers
falters in its affirmation of the difference between
good =nd evil, and that each shall have i%s appropriate
recompense; but it has little 8o say of the where or
vhen and how that recompense will be given. The old
classics are silent on the subject of any other retribu-
tion besides what tekes vlsce in time."™

Qur study of these classics leads us to the follow-
- ing conclusion: "Sal¥ation® was to he found.in this
world and it consisted 1n receiving the blessihgs of
Heaven that make for happiness and trancuility, which in
turn are the natural reward of the viftuous life. Han
can attain to this virtuous life or moré; perfection by
his own efforts; first, by kedng filiafrggh, then, by
living acoording to the rules of osropriety. The latter
eabraces the scrupulous performanée of sacrifices which
the rules of vropriety demand, theccultivation of such
virtues as reverence, reciprocity:niincerity, and the
elimination from one's self of pride and vices. It is
interesting to note that most of the positive virtues
stressed are those that are embraced in propriety. In
short, man's salvation in this world was imn "formalism",
The soul's salvation in eternity is not provided for;

in fact, bhere is no interest in it. This would seem

S Legges Introduction to the Yi King - Sacred
Books of the East, Dp.47-48, =

0
|
:
?1
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to explain the materialism, the "this-world-attitude",
of the average Chinese of today; that he is chiefly in-
terested in bettering his condition in this world rather
than in seeking tne eternal welfare of his soul. The
nhilosophy of these clasgics contributes to the modern
view, "Vhat profiteth it & man if he save his own soul
and ignore the material welfare of his body heee on

garth I ®

B. The Idea of Salvation According to Confucius
and His Disciples.

We naturally ask, "Did Confucius and his immediate
disciples pay more attention to the spititual needs of
man?" The answer must be "Nof.

"Fan Che asked what constituted wisdom.
The Master saild, 'To give one's self earnestly
to the duties of man, and, while respecting
spiritual beings, to keep aloof from them, 1s
called wisdom." = (Analects, 6, 20) (Spiritual
beings - - Kwel shen)

Confucius was not interested in religion; he accepted
the beliefs of his day, the existence of spirits, the
necessity of making sacrifices to them; the existence
of the spirits of men after death and the duty of descend-
ants to sacrifice to their departed progenitors; khe
existence of a Supreme Being or Principle, Heaven, "Tien",
who governed the world. He was (not)interested in man's
relation to man. He was an out and out humanist, But

even here his sim was not so much the renovation of the




individual as the renovation of the State; his mind and
object were ethico-political, his deéire the renalissance
of the golden age of anticulty throughré return to the
virtus of primitive times, Faber writes, "Confucius
was as much, perhaps more, of a politician than a moral
nhilosopher, for the aim of his‘ethics is poliﬁy.“g
However, he and his disciples have given to China a
rich inheritanee of moral philosophy, a systém of ethies
that is a credit to human wisdom but which inherently
lacks the power of revealed religion. "His thoughts!
and doctrines do not rise higher than this temporal life.
Man only, among all the things in this world, is of in-
terest to him, i.e., man as he actuslly exists, as he
has been pictured in tﬁe ancienf records, znd as to what
finally ought to becone of him.“3 The final goalrof man
remains, of course, temporal; | .
Soothill describes him as a "formalist®. 1his
would bé in 1ine with thé teachings of the ancients he
sg admired. "Dﬁty was hils 10&&stone.ﬁ But the formal-
ism of the ancients he made more ethical, By the rigid
observance of the rules of propriety and hke cultivation
of eivil righteousness on the part of the rulers and
then on the ﬁart of khe people in emulation of their
rulers, good government would be estabiished and the

1. Soothill - The Three Religions of China, p.35.
2. E. Faber - Digest of the Doctrines of Confucius.
3. Eo Faber -~ 1do 9.53. ;



nation would prosper and harmony prevail. Van Buskirk,
in describing the purpose of the''Szviors of Mankind,
says .that the purpose of each wss "always the salvation
of his people in a given social situation and at a
given period in that péople's socialrdevelopment."l
Though we must take issue with this Statement as it
applies to some or the Savioprs he treats, yet as regards
Confucius this generalization will stand., This and noth-
ing wmore was his purpose, Later disciples tried to
individualize this social salvation and apply it sore
to the individual person. #encius,in continuing the
teachings of the Masteq‘concerned himself less with
sacrifices than wilth the inculcation of the morals that
Confucius taught, :
It is but natural then that under these condifions
there is no ciear cut answer in the Four Books to the
all-impelling cuestion of the soul of man, "Vhat must
I do to be saved?" gSalvation of the soul -- getting
right with God =~ is not a subject for Confucius and his
followers , because there is no recégnition of man's
estrangement from God. The first great commanément,
uThou shalt love the Lord thy God," was never even thought
of by them, or if it wias they studiously avoided it., Sin
is recognized only in its relation to man, its effect on
the individual and soclety.

1. W. Van Buskirk, The Saviors of Mankind, p.xi.



R

Isss=ai— o5

Like the ancients the Confucian scholar is inter-
ested primarily in his temporal welfare and not in his

eternal one.

"Chi Lu asked about serving the spirits
of the dead. The Master said, "While you are
not able to serve men, how can you serve their
spirits?! Bhi Lu added, 'l venture to ask =bout
death.! He was answered, 'While you do not know
life, how can you know about death?'"™ (Analects,
Book XI)
As regards the latter it is solved, if solved it need by,
by the solutiun of the former, At any rate, the emphasis
on man's temporal welfare is so great that the soul's
welfare after ceath and even in this life, is lost to
view., DBy this very emphasis it would be consistent for
the Confucianist to base hnls etermal welfare, if he troubles
to think of it, on the results of his temporal life. It
wolbks out thwus in practice. Faber concludes that the
ultimate, net result is the deification of man. Han is,
as we shall see, hls own Saviour; "he becomes invested
with the highést dignity and power, and may say to him-
self - "I anm a God, Yea, I sit in the very seat of God'."
First we wust take cognizance of the fact that
Confucianism teaches that man by nature is good; virtue
is_inhereht in man; he is born upright; any sort of de-
pravity of human nature is not:recugnized as inherent
in it bwt as accidental because of external influences.
mgencius discoursed to him how the nature
of man is good and, in speaking, made laudatory

appeal to Yaou and Shun.®  (lencius, bk. 3,
ptn 1’ ch. 1’ part 2)
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"The HMaster sald, 'Man is born for upright-
ness. If & man lose his upfightness, and yet
live, hls escape from death is the effect of
mere good fortune.'"  (Analects, 6, 17)

"(The tendency of) man's nature to good-
ness is like (the tendency of) water to flow
downwards. There are none but have (this tend-
ency to) goodness (Just as) water flows downwards.
Now by striking water, and causing it to leap
up, you may maske it go over your forehead; and
by damning and leading it you may make it go
up hill; but are (such wovements according to)
the nature of water? 1I¢ 1ls force applied which
causes them. In the case of man's being made
to do what 1s not good, his nature is dealt with
in this way." (Mercius, bk, 6, pt. 1, ch, 2,
par. 2 and 3.) (Cf. Appendix Ro. 4)

Though goodness is inherent in all men, yet there
is a difference admitted between holy men (sages) and
the superior man, a difference evident already at‘birth.
The holy man is the ideal man by nature, is_natprally in
a state of moral perfection. The rest of mankind, how-
ever, can attain to this same moral perfection because
the ability to do so is inherent in them. Arriving at
that state he is a "superior man". External hindrances
may impede one in the attainment.of perfect virtue, bgt
it cun be done. Ko One's strength is insuificient for
this task,

np man's strength is suificient for the
nractice of humanity, but peonle do not try.
Should there possibly be any case in vhich man's
strength should be insufficient, I have not
seen it." (fnalects, .4, 6) e
ian has a free will in th;s_mattgr. The quotations above

on the goodness of wan also emphasize this ract,




15.

"If the wili be set on virtue, there will
be no practice of wickedness."  (Analects, 4,4)
(cf. Appendix No. B)

"Let the will be set on the path of duty!
Let every attainment of what is good be firmly
grasped! Let perfzct virtue be emulated! Let
relsxation and enjoyment be found in the polite
apts!® (Anslects, 7,6) s

vhat iz nerfect virtue? The Doctrine of the Mean
mentions five cardinal ¥irtues as ezssential to moral
perfectlion.

"Isze-chang asked Confucius about perfedt
virtue. Confucius said, 'To be able to practice
five things everywhere under heavea constitutes
perfect virtue. Gwavity, generosity (of soul),
sincerity, earnestness, and kxinuness., If you
are grave, you will not be treated with disrespect.
If you ure generous you will win all, If you
eare sineere people will regose trust in you. If
you are earnest you will accomplish much., If
you are kind this will enable you to emplpy the
services of others.'" (inalects, 17, 6)

(Rote: "Gravity"™ is not a satisfactory
translation of the Chinese character "kung" - -~
1peverence’ would be better.) :

Filial piety is also essential to ﬁoral perfection.
This is the "root of virtue". The above five are embraced
by it. How important it was we can-see.froﬁ-hhe Analects:

Wpilial piety amd fraternal submission! --
are they not the root of all benevolent a2ctions?®
(Analects 1,2) . .

In describing the filial piety of sShun it is brought
out how he thereby attained to the virtue of a sage with
its resultant blessings in this life. ( Cf. Appendix §o.6)

From the Great Learning we learn that the method
or way by which men can reach this goal of moral perfection

is one of eight steps. It is given there in the following
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order: :

15t step = (AB ¥) ke-mu - the aistinction or investi-
gation of things;

2nd step - (iﬂ?ﬁ’).chih-chih - completion of knowledge;

3rd step < (éﬁ, .%.) cheng-i - veracity of intention,
sincerity of thought;

4th step - (ﬂi}cﬂ) cheng-hsin - rectification of the

. heart;

Eth step ~ ({f § ) hsiu-shen - cultivation of the
inéividual person;

6th step - (’ﬁ'ﬂ"i) chi-chia - management of the family;

7th step - ( J3@]) bhih-kuo - government of the state;

8th step - (FAT) p'ing-t'ien-hsia - peace for the
whole empire.

This presents kbe way for society. Faber, in
summarizing this wsy for Bbe individuzl, describes it as
follows: "The steps to perfection are perfect knowledge,
a true mind, right sentiment of the heart, culture of
the whole person, furthermore an influenee over family,
stote, and things in general."™ If we earefully study
these eight steos we arrive at the conclusion that educa-
tion, lesrning, instruetion is the door to perfection.
The rules of propriety are emphssized stoongly, but the
simple fact remains that these must be learned by manj
man, being instructed in them and understanding what is

good, can then zct according 'to the law of his own nature'
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‘nd by the use of his vill reach the gosl of perfection.

"The Haster said, 'The superior uman,
e;tensively studying ail learning, and keeping
himself uncer the restraint of the rules of

propriely, may thus likewise not overstep vhat
is right.'"  (inalects €, 25)

"When we Lave intelligenee resulting from
sincerity, this condition is to be aseribed to
nature; vhen we have sincerity resulting from -
intelligence, this condition may be ascribed to
instruction.”  (Doetrine of the Wean, 21)

In short, the Confuclan scholar must work out his

own salvation. He has simply to discover what constitutes

moral perfection; this he does by studying the rules of
aropriety of the ancients end the edmorpitions in the
classics as o what 1s good, noble ané proper; or he may
take one of the s&ges or some prince who has hbecone per-
fect as his model and then go out =nd live accordingly.
Solvation, then, may be sald to be obteined by the in-
dividual perfecting hiuself. It Is, as we szid before,
s salvetion for this world. Its reward is in time, be-
csuse Confucianism teaches that good znd evil have their
ovn coumpensations or eewards in this world.

Certain rulers =re criticized because they "aban-
don themselves to pleasure and indolent indifference -
thus seeking calsnities for themselves",

In book 2, chapter 18 of the Analects the reward
of virtue is described as "few occmsions for repentsnce
in his conduct" and "he is on the way to get emolument™.
In Book 15, chapter 12 the revard looked for by the
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'superior men! is that his name may bz mentioned after
his death - posthumous honors which afe enjoyed by the
anticipation of them. The hope that his name may be
written in the Book of Life is absent.

The result of suéh a philosophy, as we have deé—
crivbed, leads to Pharisaism. I use this term In its
good meaning, without the blemish of hypocrisy,. In other
vords the teaching of Confucianism is "Be a good Pharisee
and all is well with you",

Twenty-iive fundred years of Confucianism and its
effort to "save society®™ has a definite lesson for our
twentieth century and 1ts emnhasis on education as the
nanacea for the ills of society and man. The salvation
of the nation or society does not lie in "learning".
Recognition of "the good!" is iInsdeguate. More is needed
for the realization of moral perfection. In the history
of China we see that Confucianism, despite all its stress
on instruction and knowledge, was incanable of effecting
for its people. collectively or individually, a new birth
to a nigher life and nobler efforts. It would seem that
Confucius himself felt a certain futility inherent in
his whole system, that it just would not work out accord-
ing to his hopes; "The Haster said, 'l for my part have
never yet seen one who really cared for goodness, nor
one who reslly abhorred wickedness.... Bas any one ever

managed to do good with his whole might even as long as
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the space of a single day?!'" Instruction in ethics,
divested of any responsibility on man's part toward God,
will not bring society even near to the goal or moral
perfection. Confucianism failed to recognize that, be-
fore man can be right with man, he must first be right
with God. This wmodern attitude of educating people to
be good will achieve no more than did the philosophy of
ancient China, Essentially these two systems are the
same and in the history of China we see the handwriting

on the wall lor lts wmodern version.



Chapter II
T AOT S M

"At about the same time that Confucius, the great
Sage of China, was enceavoring to get his principles
adopted, there lived anotner of China's grezt men whose
views were dlawetrically opposed to those of Confucius,
and whose opinions, or reputed opinions, formed the foun-
dation for & system as powerful over the masses of the
Chinese as Confucianism itself." This man was Lao-tzu,
the Grand Old lien of China, of whose life we know little.
What he teught is to be found in his one work, the Tao
Teh Ching, & short Lreatise thhat has taxed the efforts
of eninent sinologists., YAmidst its short, terse, ring-
ing sentences flash jewels of the first water, set in
much thzt is obscure to the foreign reader, who longs
to know what this ancient worthy rezlliy meant, N2 e

Barly Tooism boasts two eminent philosophefs who
tried to popularize the teachings of Lao-tzu. They are
Lich~-tzu and Chuang-tzu, the latter living in the third
century before Christ. ' ~

To arrive at the early Taoist conception of salva-
tion we must search the Tao Teh Ching and the writings
of Chuang-tzu. There we learn that in its early form

it was not a religion but a philosophy. Both Lao-tgu

1. J.D.Ball, Things Chinese, p.629.
2. J.D.Ball, id. p.629.
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and Chuang-tzu were interested in reforming society,
however, not as religious enthusiasts but as mystic philo-
soptiers.
Their Taoism is basically wmonistic and that ba$is
i1s what 1s repeatedly called "Tao"™. To try to understand
any particular uaspect of ‘this philosophy we must first
briefly review what is ewbodied in this term "Taom. Every-
thiﬁg is colored by this basic principle vhich Lao-tzu
has called "Tao'. What is "Tao"? This has been var{pusly
translated or defined as "The Way", "The Law", "The Great
Way of the Vorld", "The Logos", "Nature", "Natural Law",
"The Universzal Supreue Reason", ™The Power that Makes
for Righteousness", "The Order of the Vorld", "Natural
Order®" and even "God"., DeGroot says, "Universisam is Tao-
ism., Indeed, its starting point is the Tao, which means
the Road or Way...“l Legge says that "Tao' is a cqncegt
or an idea. He has llkened it to the "Divine Mind“ of
Plato. J. Dyer Ball cuotes one Iao1st author_ty as follows:
"Lf we hau then to expres:s the meaning of Toa, we should
describe it as (1) the Absolute, the totality of Being
and Things; (2) the Jhenomenal world and its order; and
(3) the ethical nature of the good man znd the principle
of his actiqn."2 | :
The idea of God as we understand it must be ruled

out as being embraced in this term. Many of the attributes

1. De Groot, Religion in China.
2, J.D.Ball, id, p.632.
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of Deity are there but Deity as a Personal Being is
wholly absent. Yet,as one follows along in their dis-
sions of Tao/one wonders whether or not Lao-tzu and

is followers vere "seexing after God if haply they

Y

might find Hin."

In the Tao Teh Ching we find the following descrip-

tions of "Tao™:

"There is a thing inherent and nztural

Which existed belore heaven and earth.
Motionless and fathomless,

It stands alone anc never chznges:

It nervades everywhere and never becomes exhausted.
It may be regarded as the ldother of the Universe.
I do not know its nzme.

If I an forced to give it a nane,

I call it Tao, and I name it as supreme.

Supreite leans going on:

Going on means going rar:

Golng far means returning.

Therefore Tao is sunreme,!

frart 1, chapter 25 - BOTVW™)

"Teo is & thing that is both invisible and intangible.
Inténgible and invisible, yet there are forms in it;
Invisible and intengible, yet there is substance in 1it;
Subtle and obscure, there is essence in it.
This essence being invariably true, there is faith in it.
From of old till now, it has never lost its (nazeless)name,
Taurough which the origin of all things has passed.
How do I know that it is so ‘lth the orlgln of all things?
By this (Tao)." ¢

(Part 1, chapter 21 - BOTW)

"When one looks at it, one cannot see it;

When one listens to it, one cannot hear it. )
However, when one uses it, it is inexhauqtible.
Part 1, chapter 35 = BOTW) _

2Cf. Appendix No. 7)

Chuang-tzu has the folloﬁing description:
nThe Master said, 'The Tao does not exhaust

itself in what is greatest, nor is it ever absent
from what is least; and therefore it is to be found

BOTW S Génbted tidmsiatfor In - Bible of the World.



complete 2nd diffused in 211 things., How wide is
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its universal comprehension ! How deep is its
unfathomabhleness In (Chuang-tzu + - book 13,par.9)
(Cf. Appendix Ho 7)
There is a certain passivity or non-activity to
"Tao" which colors the whole philosophy as we will seé
iéter. This passivitj of Tao is expressed thus by
Couang-~tzus
"Tao is ever inactive, and yet there is
nothing that it does not do." (Part 1, ch. 37 -
BOTW)
— Besides the term "Tao" we find two other expressions
whicn might seem to indicate that besides "Tao' there
was recognized One who was Goud, who stood in a more per-
sonal relation to man, and who was not to be identified
with “Téo“ or tue wmany gous that then were already being
worshisped by the people. The word WTim®, Ruler or God
as soume transliate 1t, occur:s several times. In book 6,
nar.? Chuang-tzu says, "From i1t (Tao) came the mysterious
existence of spirits, from it the mysterious existence
of God." Again in book &, par.4 we find the following
rather interesting reﬁark: 1The ancients described death
as the loosening of the cord on which God suspended (the
iife)." However, all that we can say sbout a concept
of God in early Teoism is what Legge remerks in a foot-
note: t"ilen at & véry garly date came to believe in the
exisbence or thelr spirits after death, and in the exlst-

ence of a Supreie Ruler or God. It was to the "Tao"

1. Works of Chuange-tzu as translated by Legge in "The
Sacred Books of the East."
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that these concepts were owing."

Then there occurs the tern nTt'ien", Heaven, which
in modern China is often understood to denote the Supreme
Being, who is above all the many thousands of gods, far
removed in the heavens. In the writings of Lao-tzu and
Chuang-tzu this idea is foreign to their use of the word
"Ptien". It is often correlated with earth as, "heaven
and earth cannot last forever," (Tao Teh Ching, Part 1,
chap. 23) "the Tao of heaven" and "the Tao of earthn,
Kung-ni, guoted by Chuang-tzu, describes one who has
attained to "Tauo", or partially attained "Tao", as "in
unity with the nysterious Heaven", "YT'ien" cannot be
identified with "Tao" because the former has been pro-
duced by or is an emanation of the latter. This we see
in the Tao Teh Ching where we read, "Tao existed before
he2ven and earth." Again, "ﬁan follows the law of earth;
earth follows the law of heaven and hezven follows the
law of Teao." Chuang-tzu s=2ys, "Tao produced Heaven.m

Since we f'ind no actual concept of a personal God,
we cannot find anything as regards man's personal relation
to a Divine Personality. With this in mind we ask, "Is
there any teaching of sin?" Sin as a transgression of
the law of God which has estranged man from God and mhakes
hin guilty before God and subject to divine punishment
is absent in Tzoism. Neither Lao nor Chuang speak of

nsin® although in several places the term is used with .
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rererenéé to some of the crimes committed by men in
society. (Note: In the Chinese language therz is no
term that i3 equivalent to our word vsin®., 211 terms
fall short in this that they ignore God.) What consti-
tutes sin from the Taoist view point? In Part 2, chap-
ter 6% of the Teo Teh Ching we find this cuestion, "Why
dld the ancients prize this Tazo? W¥as it not hecause ;t
could be attzined by sesking and thus sinners could be
freed?" WVhat was wrong with man? From what did he need
to be freed? Ve see in thelr writinge that they were
cognizant of the fact that soclety hsd degenerated and
this degenerction thiey tried to correct by their teach-
ing of "lao%, To understand this corrupt condition of
soclety we must first examine their teaching of a primal
paradisgyicsl estate snd Then see how it came about that
man fell from this estite. _ }

In that ancient primal st te, which is called
the age of nerfect virtue", the Ustate of ﬁure simpli-
city," or referrec to as the time when lived "the true
men of old" or "the perfect men of oldY; simplicity ruled;
men were in harmony with Tao; they were true to their
own nature which in turn was & true emanation of Tao;
strife was ahsent;vcomgetitidn was uhﬁnown; passiviti
or non-action was tre dominant feature of men‘ngives;
men vere without kﬁowledge and without desires; men and

all 1iving things were content. Harmony nrevailed ;n



the universe as Tao pervaded all thingz. In those days
men were "true to their nature®, a fact which is repeatedly
enphasized by reference to contemporary conditions when
iaen were not so. Chuang-tzu writes:

"The people had thelr regular and constant
nature; they wove and made themselves clothes;
they tilged the ground and got food. This was
their common faculty. They were 211 one in this,
and did not form themsslves into ssparzte classes;
so were they constituted and left to their natural
tendencies...... Yes, in the age of nerfect virtue
men lived in common with the birds and- tne beasts,
and wers on terias of equality with all creatures,
as forming one family; how could they kKnow among
themselves thes distinctlons of superior men and
small men? Egually without knowledge the did
not leave (the path of) their natural virtue:
equally free from desires they were in the state
of »Hure simnlicity. In that state of nure simpli-
city the natuee of thes people was what it ought
to ba. (Book 9, par. 2) ‘ :

The harmony and trancuility of this ancient »ara-

1

s described as follows:

el

dise

"The men of old, while chaotic condition
was yet undeveloped, shared the placid trancuillity
which belonged to the whole worldi. At that time
the Yin and Yang were harmonious and still; their
resting and moveuent proceeded without ang to=”
disturbance; the four seasons had their definite’
times; not a single thing received any injury,
and no living being came to a premature end."
(Chuang-tzu, Boox 16, par, 2)

Simplicity was characteristic of life in thdt day:

"In their tiies thz people made knots. on
cords 1n carrying on their affairs. They thought
their (simple) food nleasant, and their (plain)
clothes beautiful. They were happy in their
(simnle) manners, and felt at case in their {poor)
dwellings. (The people of) neighboring states
might be able to descry one andther; the voices
of their cocks and dogs might be heard (all the
way) from one to the other; they might not die
till they weee old; anu yet all their life they
would have no communication together; In those
times perfect good order prevsiled." (Book 10,
par. 4?
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One of the striking Teatures of that age of sim-
plicity was that men 4ld not distinguish hetween right
and wrong but wer= upright and correct in 2 spontaneous
way, as the natural result of their being in tune with

NTaoﬂ.

"In the age of nerfact wvirtune they attached
no vaiue to wiscom, nor empioyed wen of ability.
Suneriors were as the higher hranches of a tree;
and the people were like the deer of the wild.
They were upright and correct, without nowing
Criat Lo e so wis HRighteousness; they loved one
another, without ¥nowing th=t to do so was Bene-
volence; tuney were nonest and loyal hearted,
without knowing that it was Loyalty; they ful-
fiiled their engugements without knowing that
to do so wos Good Faith; in thsalir simnle move-
ments they euployed the services of one anotier,
without thiniking that they were conferring or
receilving any gift, Therefore their actions
left no trace, and thers wss no record of their
afiairs.™ (Chuang-tzu, Book,l2, par. 13)

The total passiveness, placidity, vacuity of men
was "the waent of any m.nd to resist ths Tao", that is
the operation of "Iso" in men; in fact,we can say that
the mind of man was inactive and wman was free from all
exercise of thought and purpose, a being entirecly
passive in tuae hands of "Tao',

"The true men of old knew nothing of the,
love of life or the hatred of death. Fntrance |
into life occasioned thewm no Joy; the exit from
it avakened no resistence. Composedly they
went and came. They did not forget what their
beginning had been, and they did not incuire
ints vhat their end would be. They accepted

their life) and rejoiced in it; they forgot

gall fear oi ceath), zna returned (to tucir
state before life)., Thus ther. was in then
what i3 called the want of any mind to resist
the Taol and of all attempts by means of the
Humen to assist the Heavenly. Such were they
who were called the true men."™ (Chuang-tzu,
Book 6, par. )
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In speaking of the return to this paradisaical state,
Chuang-tzu says:

"When one rests In what has been arranged,
and puts away all thought of the trnngformatlon,
ne is ‘n unity with the nysterious heaven."
(Quoting Kung-ni - Book 6, par. 12)

Suchh then, as we have seen ahbove, was the condition
of man's original estate, the perfcct state of virtue.
In this age of "perfect virtue" there was no sin, either
in the Biblical sense of the term or as a Taoist might
conceive of sin. There was nothing wrong with man or
society. Everything was "good". This adjective has a
special connotation with Cluang tzu &s he applies it to
that age of paraaise. Concerning the use of this word
together with its nﬁun‘"goodness“ he says, "The goodness
is simply (their possession of) the qualitjes (of Tao).
Wnen I pronounce them good, I am not speding of what
are called benevolence and righteousness, but simply of
their allowing the nature with which they are endowed
to have free course." -(Book 8, par.b - Legge Vol. 1,
n.274) Both Lao and Chuang complain bitterly thag in
their day society had departed from this early state of
simplicity; that it had degenerated to the oresent-day
condition s which were maried by cheating, stealing,
jealousy, striving, aisharmony, unnaturalness, ostenta-
tion, the display of eV1l passions, etc. The ‘question
arose with them, "Why div this d@gemeration come about?

Condi 'Z-lon
How did man lose his primal gstase?"



Both nen have more or less the same answer to
this uuestion, only Chuang dwells more upon it. In that

answer is also their solution to society'!s problemyas

they viewed it.

It scems that in the beginning man had no free
wili beczause nis wil: was attuned to that of the "Fternal
Tao", Tnus he acted according to his twue nature. Then,
sosehow or otiner, man began‘to act on his own iniative
and ceased to adhere’ to his true natures He.lost?Tac"
and the inevituble result was that 2 decadence of life
folloved. .

"slter Chis they Lorsoox their nature
and followed (the promptings of, their minds.
One nind and another associated their know—
ledge, but were unable to give rest to the
world. Then they added to this knowledge
(external and) elegant forms, and went on to
make these more and more nuierous. The forms
extingl@ished the primal simolicity, till the
mind was drovned by thelr multislicity. After. .
this the osevoie began Lo bhe perpiexed and dis-
ordered, and had no way by whici they might

eturn to their true nature, anJy bring back
their original condition."  (Chusng-tzu,
Book 16, par. 2)

Tne independent activity of man's wind resulted
in the introduction of xnouledge and wisdom into society;
this introduction in turn contributed largely to man's
fall,

n"But when the sagely men appeared, with
their bendings and stoopings in ceremonies and
wusic to adjust the persons of all, and hanging
up ‘their henevolence and rlghteousness to excite

the endeavours of all to reacu them, in order
‘to codfort thelr mind, then the people began
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to s2tum) and Limp zbout in thoir love of know-
ledge, and strove yith one snother in the pur-
suit of gain, go tuat there was no stonping
them: - this was the error of those sagely men.m
(Churng-tzu, Book 9; par, &)

A concrete e}{?!!il;)lﬁ' of tha hoarafulness of }{_no‘;:'ledge
is given by the introduction of weights and measures by
tnese wise men who corrupted soclet

"If we make pecks and bushels for men
to weasure (their wares) even by mesns of those
recks snr bushels shovula we he teaching them
to °tech, if we meke for tqmm 1“ej.bi“*“':. and steel-
vards to weigh (their wzres) even by means of
those welghts and bt celyards shall we be teach-
ing then to stezl, (Churng—tzu, Buok 10,par.2)

In Book 8, & coampnarigon is dra'n hetween the sage
Po-1 and thas robver Kih, both of whom died )rematurely,
the former to maintain his fame snd the latter for gain.
The point is ande that both of these men, because they
strove for success, ezch in bis ouwn field, erred and,
therefore, cane to an untimely end. Such striving con-
stituted their sin in as wmuch &s they "did injury to
their nature" or "did violence to their nature®,

In Boo< 9 we obtuin an even more vivid picture
of the Taoist conceat of sin, iden deteviorated, lost
tneir one time nristine, perfect virtue because sages

spose tezching knovledge zna righieousness; and artlisans

arose wno daveloped their several arts and skills; in

this way men began to zbandon: their macursl constitution®.

This forsaking of simpliecity =nd developing of a moral

consciousness constitutes tne fundauental cause for the

corruption of society. Even "benevolence and righteousnessn



as nositive virtues are castigsated because in aetion
they develon thelr contratles, which, in turn, are harm-
ful to society ns they maks for disturbance znd break
the natural hnfmony of things,

How i3 man, or rather how i3 socisty, to be saved
from this state of degeneration? Here b
find the »Hrimary objective of thase old Taoizt'philosophers.
Their solution is not a salvation in the sense of a pre-
servation from the shyiritual cansewuénce of sin but

-

really a reformation, & returning. to on & regaining-of

that old pristime state of glory. Man aust re-attain

to "Tao"; repossess "Tao", as he did i

3

“he nrimal state;

then man will be perfect, good, eontent, and attein to
iong life. How shall man get "Iao"? (The expressions
nget Tt', "got It" occur frecuently) Detailed instructions
about "getiting Tao' are found in hoth the Tao Teh Ching
ana Chuéng—hzu's writings. The cultivation of "Téo"
seems to he the panacea of society. To tﬁis end much
sivice is gilven and if is interesting how some injunctions
aaynroach i beauty andciariﬁj some of the grand dicta of
the Dible. |
Man must aznin conrorm to his ndture and nof g0
beyond thatvhatu?e. “ |
"When &1l men do noft carry their nhture
beyond its normel condition, nor alter its
characteristics, the good governuent of the

world is securecd." (Chuang-tzu, Book 11,
par. 1)
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ln order to regein that lost simplicity the

-

following 1s suggested by Laco-tzu:

"I we coulu rencunce our swgeness and

aiscara our wisdom, it would be better for the

yeople & hunorecfold, If ve ¢ould renounce
our henCleche and diczcard our rignteousness,
the people would ogzin becowse Tilisl znu kindly.
If we could renounce our argcful contrivances
énd Giscard our (scheming for) gain, there
would be no thieves an. robbers." (Part 1,
chap. 19 - Legge* ¥

The key to a return to aimplicity e non-action

- dep §= 0 T IR b, S o &
or ULJLL::J‘- ;JVCI. oL VL Uy . Lnk C-LZUu &~

¢3 the foXlowing advice:
"fct non ectlion; uncertakc no undertaking;
taste the tasteless., The sage desires the quirﬂ—
lels, and priZes no wriicles“thes grée airflcult
to get. 2( Learnsg no learning but reviews what
thers hivve pecced - through! ' Ihus bie Tets‘all
LNy s auvclop in @ netursl way, and does not”
vontwre to act.s.... ITherefore the asge never
attempts g reat things, snd thus he can schieve
hhp, is ﬁ:eat.“ Teo Teh Ching, Part s, chap.
65, BOTW) :

Chuang-tzu also emphssizes thet men can attain to
"Tuo" by doing nothing. He recounts how Tis¥ kings, and
sages in tne pa:t have been able to arrive at that gosal.,

"Vzcancy, stillness, placidity, tosteless-
ness, uletude, ailence, and non ‘detiont this
is the LGVPl of nesven and earth, and the per-
fection ‘of the'Tdo ‘and '85ts "P*“'vte?:“ﬂcs
Thererore the Iis, Kings, and Sages found in
this their resting-ploce. ne,u-nb here they
were vacant; from their vacsncy came fullness;
Irout their fulluecse coeme the nlice Clstinctions
(of things). Frowm their v:cency ceme stillness;
that stillness weg Yollowed by nmovenent;’ ‘their
govenents were successful, From-their stillnesc
came their non-action. Do 'ng nothing they de-
volved the cares of office on their employees.
Doing-nothing was accompanied by the Teeling

1. Legge - denotes trenslation by J. Legge in Sacred
Books of the East.

2. Ihe Tis, pronounced dees, are emperors.
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of sstisiaction. WYhere.there is that feeling
of sstisfaction, anxieties ana troubles find
no place; and the years of Life z2re meny. .
Vacancy, st}}iness, glqcity, tastelessness,
culetude, sllence and doing-nothing are the
root of &1l thiings." (Chuang-tzu, Book 13,
par. 1) (CL. fopendix No. 8) :

In tnis progrem of simplicity and non-szction man
mast be free from ail deslres,

"I would restrzin them by the nameless simplicity,
In order to make them free from desire.

Free frow desire they would he at rest

anu bthe world would itself becoie rectified.n

(Tao Teh Ching, Part 1, chap. 37, BOTH)

mr

Rwang Klang Tze, cuotsed Ly Chuang-tzu, in describing

now he attained "Teo" und at the s'me time longevity, says:

"Come,I will tell you the perfect Tao.
its essence is (surrounced with) the deepest
obscurity; 1ts highest reacnh is in darkness
and silence. Tnere 1s nothing to be seen
nothing to be neard. VYhen it holds the sjiirit
in 1ts aras in stillness, then the bodily form
of itselfl will becouie correct. -You mus® be
still; you wust be pure; not subjecting your
body to toil; not agitating your vital force; -
Guen you way live for long. llien your eyes
see nothing, your ears hear nothing, and your
dind Know notiiing, your spirit wili kKeep your
body and your body will live long. WVatch over:
woat is within you, sibut up the avenues that
connect you with what is external; - much know-
ledge is sernicious. I (will) proceed with
you to the summit of the Grand Brilliance,
where we come tou tine source ol tne bright and
ex)anding (elemsnt): I will enter with you the
gate of the Ueepest Qbscurlity, winere we come
to ths source of the dark snd repressing (8le-
ment). Ihere heaven snd earth n-ve their con-
trollers; there the Yin and the Yang have their
repositories. Wwatca over and Xeep your body,
and 211 things will of themselves give it vigour.
I maintain the (original) unity (of tuese ele-

" ments), and dwell inm the harmony ol them. 1In
this way I nave cultivated mysell Ifor one thou-
sand two hundred Jjears, and my bodily form has
undergone no decay."  (Chuang-tzu, boos 11, ©
par. 4)



In seexing Yo attain “"Tao®, to act syontaneously

in accord with one'!'s nature, s few rules''as regards
man's conduct to mun are to be followed: The perfect
man of "lao" who 13 to be emulated 'Is described-as:

Ilfhx
He
iie
He

1

is h951tdt1n ** like one who fears his neighbors;
S modestiees, L*u& one who 1s a guest;
yielding****, like ice thzt is going to melt:
He simdyle, lilke wood tnal 1s not yet wrought:oaeek
fie vacant, like ¥alleys that zre hollow;

He is diu, likKe water that 1Is Curbid.

(Tao Teh Ching, Part 1, chap. 15, BOIW)

l—l

e b P
m ww\

* Legge translates "shrinking"

#t Legge trensiales "irvesolufeM

**“ Le"ge translates M"grave

w3t Legge translates Yevanescent!

%‘%* Legge renders this sontence - "Unpretentious
like woud thet hes not been rashioned into
anything.n

q.

Lao-tzu also advises:

"Return love for hatred."
(Teo Teh Ching, Part 2, chap. 97, BOTW)

"Po the good I act with goodness;

To the bad 1 also act with 5oouness,

Thus goouness 1s atteined. .
To the fdithful I act witn faith;¥%

Thus faith is zbttained.®

(Tao Teh Ching, Part 2, chap, 49, BOTW)

#* Legge transletes NEEPERT as N lncerltj“

By doing injury to no one, men 2cts in conformity
with nis own nature and, thereby, deals successfully with
all things.

It would seem that the attaining of nTao", i.e.
the conforming of one's nature tu thai of the "Tao" so
that one becoiies united with It, is to be ildentified

with men's return to the state of primal simpligity, for

-

cautlious¥*, lize one who crosses & streaum in winter;
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AL orieient i Rl w i I s VS e o -
1t waz in that state, that nsn possessa2d "Tao",.

This, then, 1s the sum and substznce of salvation

L

eccording to the Taoist Scriptures, as # see 1t. It
zopears that thils attaining to "Teo" has the added attrac-
prolonging one's 1life, In Factjit seems that

in some statement: toe Impression is given thet one may

L e

therehy obtain lawiortality; irmortality, however, is not

]
(]

- > 3 rmee & e iea
emohasized and sesms to ' he more or

c or a“ side” Issue.
It Iz neld up in several places as the fruit of the
sttainment of “Tao".  Soue of those who fgot It" lived on
indefinitely. 1In Part 1; chanster 6 of the Tao Teh Ching
wve read, "e vho attzins to “Tad is everlasting, though
his body decays, he never perishes." This sentence would
seem to indicate lmmortaiity only for the spirit or mingd
of nman, ir ke attains to "Teo". Kwang Xhang Tze, howeyer,
says of himsell that he hac thus cultivated for himself
1200 years, Yana iy bodilj form has undergone no decay".
It was this aspect, not predominant in- the fathers of .
Taoism, that came to the fore in later centuries and re-
sulted in Taolsm degenerating into 5 seerci for the elixir
of immortslity and the seeking of immunity from death
and noverty. Lao and Chuang were not interested in this
subject. Only as far as man by acting contrary to his
nature iﬁter?eres'with iife, bringingrﬁimself to an un-

timely end, are the writers nterested in daath.
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"To coumplete onels nutursl term of years
and not come to 2an untimely end In the middle
of his course .s the fullinass of ;no~1edge."
(Chuang-tzu, Book G, par. 1) :

Later Taoism developed a system of worallity for
LI ¥ o i - > .
every-day life which was founded on the writings of the

Ia

ND1ld Man and his disciple. From tne Tractate of Actions

@

and Their Retributions (The Tai Shang) we learn of the

development of & ragular system of rewsrds for virtuous

or good deeds ana ounlshments fTor evilidoers. Every good

D

deed has & nroportionate reward, and every evil deed a

Junishuent commensurate with

Regarding the good man who has

£

one good deeds

"ALl other men respect him; r‘eﬁven in
its course arotects hiwmy all evilithings Zeep
far from him; happiness and emolunment ;o*low
frims; all cevilathings Leepufar frow lidm; rthe
syiritual Intelligences defend nim: what he
does is sure to succeed: he wmay hore to become
iammaterial and Immortal, He who would seek to
becoss an Lmuortal of Hzaven osught to give the
sroof of 1300 good deeds; and he who would .~
se2k to become an Immortal of Farth should give
the orpof of three hundred.™  (The Tai ohang,
S.,R.,B.™, Vol.II on Taoism, 2. 237-238

Regarding the man who has coumitted ovil we read:

“In the case of crimes such as these,

(the Spirits) aresiding of”:hs Life, according
to -thelr lighitneéss or gravity, taxe away the,
culprit!s oerlods of twelve yﬁﬂra or of one *
nundred days. @hen his bterm of 1lifa is ex-
hausted, deatih ensues. If ot death there re-

v mains guilt unpunished, Jjudgement extends To
nis )osterity [l (The Tai Shanb, SBE, Vol, ‘I
on Ta0ism, 1.:245-248)

2

1. S8.B.E. -- Sacred Bdoxs of the East.



¥e also leara that the good wsan, waen he dies,
as a reward for nls goodness, bacomes zn Iamortal, a
zenie, or fairy.  Of the evil man it is said that r=if"
at death there reamalns guilt unpunished, judgaent ex-
tends to his ososterity.n

As I reaq znd pondered over the sayings of Chuang-
Tzuand: Lao Tza the impression grew on e that:in some |

oy en A ¢ = - .
matters they wer

(¢4}

not so very: far from the truth; that
they had some rzanant knowledge of the condition of man

hefors:the Falu. . They «new thab the skate of affairsa

a3’ they found thewm.in thelr

o

ay, @man at enaity with man,
disharmony, veing,out of Souch with the "Tao,: had not

always .existed; that in the beginning it was not so.

D

o]

yid they arrive at this by .their own thinking? Or did.
the traditions, that they recount, have their basis in

the fa

(%]

ts of Genesis, which, in the handing down from
generation to generation, §§§-corrupted? with their
repeated re.erencss to the simplicity of the ancients,
the age.of perfect virtue, it would seen that they may
have had some knowledge of the simplicity that was Adam's
and Eve's in the gamden of Eden. They speak of nman
living in harmony with the beasts of the field and the
fowl of the air. Was not such harmony an actuality in
the garden of Eden before the Fall? They taught that

man in that age of simdliclty nossessed the "Tao". Is

this possession of "Tao" nerhaps a remnant of a one-time



Z8.

clearer understanding oi the truth that wan was created
in the image of God and waé in cioze comuaunion with Him?
When man felli, he lost that image.  When man departed
from nis natural sim;_ith;iﬁe lost "Tao"., According

Lo thnese Taolst pullosopuners, man, in the primal stste
of siwpilciby could not distinguish Letween rignt and
wrong snd was sponbuneously upright and correct. From
Genesis we inow that wan in the beginning, being holy,
knew only what was good.: Evil was foreiga to his unﬂer-
standing. Were Lao T2u and Chuang Tzu struggling with

4

a faint tradlition or reumeubrance of this fact? When

Adam znd Eve fell, they lost the image of God and, awong
other Things, enaity and strife entered the world. Was,

perhaps, this truth, handed dowm and corrupted by tradi-
tion, the basis for the contention by these philosophers
that man had departed from his primal sinpiicity and lost

.

"_iiizj Struggling along witn the limitations of human

viers thney trying to oropound z doctrine (using
Caristian teruinology) of regeneration by +hich the image
of God, lost at the fall, would be regained by man?
Writing about thz philosophy of Lao Tzu one commentator
says, "It seans to spproach nearer the grand truths so
nagniricently expressed by our owvn incomparable Bible."
Thers ars points of similicrity between Genesis and the
teachings of these two men. Is it merely accidental or

was there , perhaps, a remnant knowledge of the truth
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among the Chinese? Vho wil. say? One 13 lmpressed

by their mental brillisnce, particulariy that of Lao

& =

- A g Yy g o= , Ml ie = i
Tzu, but depressed by Lnke fact of which one becoues so

conscious, naaely, tus fallure o

=y

the lwuman @mind to
arrive at an undeprstending o divine truth without
divine preveiation. OJne mnsgy sumive tneilr wmantal gifts
end discernment but feels sorpy for thew  for the laqk

of revelation. '"The iatural mind Knoweta nob- the things

of the spirit ol God, neither can he discern them."



Chapter III
‘B ODDHIGSM

Buddhism is not indigenous to China. Its founder
was Gautama of Indisz whb lived in the latter part of the
sixth century before Christ. In its esrlier form it was
more a philosophy ﬁhan & religion, for with religion we
associate the worship of God or gods; but this faﬁfastic
genius of India, in éomposing his system, which is now
known as Buddhiswu, ignored all gods. Dr. J. Edkins de-
scribes- it as a religion baszed on "atheism, annihilagipn!
and thé non-reality of the materisl WOPld.“l As taught
by Gautama, it wzs not sO much a philosophy as a "way
of life", a remedy for human misery, an escape from the

perpetusl whegl of transmigration.2

Metaphysical specu-
lation arose after his death and the system which_was
then developed has beeniknown as Hinéyana - the "Lessef
Vehiclen, It vas very mﬁﬁh—esoteric and is often re-_
ferred to as orthodox Buddhlsm, because it ha reméined
cioser to the teacnlqg of its founder. There also devel-
oped & sysﬁem of Buddhism th:t was exoteric and it is
caxlea lahayana, the "Greater Vehicle", wvhich indicates
Uni versal sm or salvatlon for all, |

: Our ‘interest lies in the Buddhist idea of salva-

tlon as it developed in China._ According to some tra-

ditlons Buddhism way have made 1ts entrance into Chlna

i 15 Edkins -~Chinese Buddhism, p 101 102.

2 Soothill - HOadus - A Dictionary of Ch*nese Buadhlst
"  Terms.
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&s early as'142 B.C., but it was not until 87 A.D that \
we find it officially recognized in the historical chron-
icles of that country.l Thé Mahaysna school found its

way to China about the fifth century of the Christian
era.,® In the course of the centuries Buddhism spread

and grew,and then at tiimes it languished, particularly
when it ;ufzered under the"Ihree Great Persecutions.’

Yet, on the whole, it found fertile soil zmong the syn-.
cretistic Chinese. Sowe students of Chinese religion§
mainta.n that it found ready acceptance because it offered
something to satisfy the spiritual longings of the people,
souething which Confucianism and Taoism had¢ failed to
~do. It offered them "smiling and merciful divinities,

who met their wants both in the present 1life and the
next."® It is true that with the spread of Mahayana
teachings a more cqncrete idez of sslvation was given

to the Chinese. Whether Buddhism mad e any other positive
contributions to Chinese religious thought, any imjrove-
ments on Confucisanism or Taoism, is a modted cuestion.
Hodous is of the opinion that it "rendered a great ser-
vice to the Chinese through its new estimate of the in-
dividual. He was merged in the family and class. . The
classics of China had very little to say about the coumon
people., The great common Ccrowd was submerged. Buddhist,

., on the other hand, gave every individual a distinct place

1. Hodous - Buddhists and Buddhism in China, p.4.

2. M. Kennelly - Researches into Chinese Superstitions,
Vol. 6, Preface, p.xxi.

3. Hodous - 1d., p.ii.
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in the great wheel of dharma, the law, snd made it poss-
ible for hiz to reach the very highest goal of salvatiqn."l
"Buddnism, therefore, really expressss the deepsst re-
ligious 1ife of the people of China."2

That cepgfin forms of Buddhism laid stress on the
individual and uhcoﬁrage& in the common pec;ie'a more
definite hope lor a future life we can readily adait.
Whetiner or not it improved the morality and the spiritusl
life of the people 1s another cuestion. Ve thing that
the morality of the sects which derarted less from ortho-
dox Budchliswt znd stressed the suppression of desires and
the cultivation of virtue through the eightfold path was
an upliliting one. But it was something for only the few,
those who could separate themselves from the world tq
cultivate "the way".,. It was nothing for the farmer, the
coolie, the soldier, the craftsman, and the business wman.
The Buddhism of the masses did not contributs to the
edification of the soul or the elevation and cuitivation
of a better morzlity. The verdict of the Jesu't M. Kenn-
elly is true: M"Human in its origin and efficacy, it has
not saved the country from ignorsnce, misery or sin, de-
spite the compassion of its numerous Bodhisattvas,"d :

In spproaching our subjsct vwe nust remember that
in Cnina thers are many sects or schools of Buddhism and

all have certain sutras (scrinstures) on which they base

1. Hodous - id., p.lo
2. Hodous - id., p.17
3. Kennelly - id., Vol.6, Preface, p.xxiii



their systems and all of these are included in‘the
Buddhist canon irrespecg}vq of the fact that anermay
contradict the other. MThis Buddhist canon was not
Testablished at an early date like thes New Testament of
|Christianity &nd then not added thereto. In fact,
:through the centuries writing after writing was added
to the canon, so that it continued to grow from the lst
to the 1l3th century until it finally numbered, by the
year 1285 £,D., 1440 distinct works comprising 5586
booksl "It is calculated that the whole work of the
Indian translators in China, together with that of
Hionen-tsang, amounts to about seven nundred times the
size of the New Iestament."z) To these must be added
; tﬁé'many works of Chinese Buddhist scholars. We cannot
in the scope of this paper present the peculiar char-
acteristics of each sect or of all the various writings
on thé subject of salvation. We will content ourselves
with stuaying the chiefl divergent ideas on salvation
as ve find tnese emphasized In certain sects or Scriptures.
In order to understand Chinese Buddhism in any
form, we must first look at the earlier teachings of
this reiligion when 1t was still closef to the fundamental
principles of its founder. Furthermore, since we are
interested in Chinese Buddnism, we do not ask, "Phat
did Gautama actually teach?® but, "What is the Chinese

versibn,ofrﬁiswlife and teaching." To this end we have

1. Beal - & Catena of Buddnist Scriptures from the *
Chinese - Preface.
2. Beal - id. Preface.
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studied in particular "The Fo Sho Hing Tsan King"t

R =
(ﬂ%ﬁﬁfJéﬁ$;ﬁ§); thls is a metrical version of the Life
of Buddha by Ma Heng PuSa. It is a translation of Asvag-
hosha's Buddhakarita, made by the Indian priest Dharm%%ksha,
circa 420 A.D, This is & widely read Life of Buddha.

According to this record, Buddha, at an early age,
recognized the existence of evil. Born in a palace, he
was surrounded from his infancy with only beautiful and
pleasant things and whatever it was thought would wake him
happy and give nim pleasure., But early in life he came
into contact with sorrow, pain, sickness, decay, old age,
and death. The sight of these saddened him, particularly
when he Learned frou these the impermanence of all things,
that all things are subject to the law of change. '
"The pain of birth, old age, diseasé;

and death; this grief is that we have to fear;

the eyes see all things falling to decay, and

yet the heart finds joy in following them;

But I have little strengtn of purpose, or com-

wand; this heart of mine is feeble and distraught,

reflecting thus on age, disease, and death.®

(FSHT®, Varga 5)
He leaves his palace grounds and in the country-side
he sees:

n"Labourers at their toil, struggling

with painful work, their bodies bent, their

hair dishevelled, dripping sweat upon thelir

faceés," etc. "the ploughing oxen, too, bent

by the yokes" and these things moved him to

sorrow so that "ne groaned with pain."
(FSHT, Varga b5) - -

155 Accordiﬁg to “Gade romanizatioﬁ, Fu So Hsing Tsan
Ching. "« . - '

9. FSHT - The Fu So Hsing Tsan Ching - in Sacred Books
of the East, as translated by S. Beal.
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Such was the evil that hac engulfed mankind and
from which he determined to find a way &f escape:

- "I will now seek (he said) a noble law,
ug}i&e the worldly umethods known to men; I
will oppose disease and azge and deatn, and
strive against the mischief wrought by these
on men," (FSHT, Varga 5)

Transmigration of the soul, as befieved by the
people of India, he accepted as a fact. The continuous
round of the soul (the living ego of the individual)
from birth to death to birth ané death again must be
brought to an end in order to remove the four great
evils: birth, old age (decay), disease, end death. Ve
learn this from mahy passages, e.g. in his words to his
coachman whoi he sent back to his father in the city.

Ufhen I have escaped from the sad ocean
of birth and death, then afterwards, I will
come back again.® (FSHT, Varga 6)

"Ignorance and passion, causing constant
transmigration, abiding in the midst of these
(they say) is the lot of all that lives." (FSHT,
varga 12§ Salvation from the =2bove is what
Buddha sought.

In the woods he met certain Brahmakarins who
practiced the "austerities of asceticism that they
might at the end of life obtain a birth in heaven."
This was not the answer which he sought for escape
from the wheel of birth and death:

npitiful indeed are such sufferings!
and merely in cuest of a human reward, ever
revolving in the cycle of birth and death,
how great your sufferings, how small the re-

' compenee! Leaving your friends, giving up
honorsble position; with a firm purpose to
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‘obtsin the joys of heaven, although you may
escape little sorrows, yet in the end involved
in great sorrow; Promoting the destruction of
your outward form and undergoing every kind of
oainful penance, @nd yet seeking to obtain zn-
other birth; increasing and prolonging the
causes of the [ive desires, not considering t
that herefrom (result repeated) birth and
geath, undergoing usflering znd, by that, seek-
ing further suffering; thus it iz that the
world of men, though dreading the apgproach of
denth, Yet strive &l'ter renewed birth; and
being thus born must die again." - (FSHT,
varga 7)

In seeking a way of escape, he arrived at the
cunc%usipn that "desire", giving free reign to the senses,
was the root of all evil. His ovn remarks on this potnt
are @eny anc varied:

"These five desires ere the great
stacles, forever disarrapging the way of
DEECCeoessses LI there is no lustful desire,
the risings of sorrow are not oroduced.”
(FSHT, varga 9)

; "The wise and Jrudent man will not
ailow n.s senses license, For these senses
are indeed our greatest foes, causes of
misery.® =~ (FRHT, varga 26)

oo

_ "No greater evil is there than lust.®
(FSHI, varga 23)

1 the ordinary incident of

In the Lin Yen Ching
the temptation of Ananda (Buddha's disciple) is used as
the pdint of uépartufe for diécussiﬁg the nidden ﬁafure
of man and'kindred'subjeéts. I'eh Is'ing, a Chinese
monk of the Ming dynaéﬁy, éxﬁiéins’the importance of
this Uh SPa SoIY W "Sulis o Fnisy thay Lb 1stthe
passions which prevent men from attaining Nirvona, Among

3 e widely_fead Buddhist sutralin_Chinese.
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the passions, sensual lust is the most powerful and,
therefore, 1t needs a remdedy of corresponding strength
to remove it.l Thus, this sutra also points to lusQ}
and the passions as the root of evil., (Cf. Appendix
No. 9 for quotation from another sutra on this subject.)

After some time Buddha devised his way of salva=-
tion from the "ever changing wheel of birth and death.m
According to this way, man must by his ovn efforts: of
combemplation, meditation, and right living break the
links in a double chain of cause snd effect that keeps
men golng on this eternal round of birth and death.

0ld age and death are caused by

~Birth, and birth is caused by

Life deeds; these are caused by

.Taking hold;2 this in turn is ceaused by

Longing desir :% this has its cause in

1. BSamuel Beal, A Catena of Buddhist Scriptures from the
Chinese.

2. Siajk) in the Sanskrit - upandana; "to grasp, hold
on to, held by, be attached to, love™; used aw indi-
cating both ( -‘r/'&".a) love or desire and ( 7\15\ ‘I’,_g_i) )
the vexing paésions_énd'illusions. It is one of the
twelve nidanas (+= @;l‘%) or (= i) the grasping
at or holding on to self—existeﬁce and things."

Soothill & Hodous: A Dictionary of Chinese Buddhist

Terms, p.25l.
3. ( $2) in the Sanskrit - trishna; "thirst, avidity,

desirem, Soothill & Hodous, id., p.400.
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iy

Sensation;™ this has its cause in

Contaet; this haes its cause in

’
_Ihe 8ix entrances;~ these nave their cause in

Neme snd Things; these, in turn, have their casuse in

Knowleage.

"Knowledge, in turn, proceeds from name and thing,
tihe two are intervolved leaving no remnant; by soze con-
current cause knowledge engenders name and thing; whilst
by some other csuse concurrent, name snd thing engenders
knovledge.®™ Thus we have & vicious circle between cause
and effect, effect snd cause.

Knowledgze engenders

- Nawme and tihing; nggetana thing engender

The £€ix Entrances; these in turn engender

Contact; contact engenders

l.({%

ledge obtained by the senses, feeling, sensation. It

) in the Ssnskrit - vedana; "perception, xnow-

is defined es wental reaction to the object, but in
géneral it means receptivity or sensation; the two
forms of sensation of physiczl 2nd mental cbjects are
indicated." Soothill and Hodous; id., 9.251

2. ( ;J( 7\ ) in Sanskrit - Sa&ayatana; nsix locations
or entrences - denoting both the organ and the sen-
sation, eye, ear,-nose, tongue, body, and mind.®

Sootnill & Hodous; id., p.132.
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Sensation; sensztion engenders

Longing desire; longing desire engenders

Taking Hold; taking hold engenders
Life Deeds; life deeds cause
Birth; and from birth proceed

Age and Death.

~

"Upandana 1s the cause of deeds; and these again
engender birth; birth again produces age znd death; se
does this one incessant round cause the existence of zll
living things." (Cf. Appendix No. 10 for full quotation
on above round of causes and effects.)

By destroy&ng one of the links in this chain this
incessant round that all lixing thiings must make can be
terminated. To this end Buddha m"devised for the world's
benefit the eight-fold path."™ This path is outlined by
Herbert Baynes as follows.

1. Right views; free from prejudices, illusion,
end superstition.

2. High 2ims; pressing forward to the highest
goal, as becomes a noble and enlightening

" being.

3. Kindly speech; ;simpdk; faithful, tmue.

4, Upright conduct; peace-loving, straight-forward,
and pure. v

5. Harmless liwihood; such &s brings harm to no
living thing. ‘

6. Perseverance in well-doing; set only upon

" overcoming.ignorance, the passions, and the
will to live.

7. Tntellectual activity; always directed to rule
and doctrine.

8. Intense reflexion; the mind being wholly with-

" drawn from the things of time and sense; the
resolution of the will and of self-consciousness
in Nirvanam.

(Herbert Baynes, MR.A.S.: The Way of Buddha, p.51 & 52.)



In following this eight-fold path one must come
the realization 6f the non-réality of the Personal Ego,
that there is no such thing as self, Thus, the senses
are controlliedswend desire ceases to be operative., With
the cessation of desire no life deeds arw produced and
man is not reborn.

"Knowing oneself, and understanding how
the senses act, then there is no room for mIW
(soul) or ground for framing it; then all the
accugiulated mass of sorrow, sorrows born from
life and death,; being recognized as attrihutes
of body, &nd &s this body is not "I", nor offers
ground for "IM", then comes the great superlative,
the source of peace unending. This thought of
ngelft gives rise to all these sorrows, bidding
as with cords the world, but having found there
is no "I" that can be bound, then &ll those
bonds are severed.™ (FsSHI, varga 16)

In this way one can arrive at Nirvana.l Nirvana
is rest or escape from all possible sorrow, waich is
realized by the cessation of the law of karma, of birth
and death., Max Mueller writes on this point:

"The popular view of Nirvana - as repre-
senting the entrance ol the soul into Rest; a
subduing of all wishes and desires; indifference
to joy and pain, to good and evil, etc. - wWas,

in my opinion, the conception of Buddha and his
- diseciples.m (Dhammapada, p.x1v)

On his death bed, Buddha also pointed his disciples

to Parinirvana and Mshaparinirvana as the fruit of the
attainment of Nirvana., These are intensified states of

Nirvana, or, we might say, Nirvanas of higher degrees.

1. ‘According to Soothill and Hodous, Nirvana is "that
state of extinction of the individual attainable in
this life." Parinirvena is "the final state of

" extinction as attained after this life.” A Diction-
ary of Chinese Buddhist Terms.
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"Tathagata, composed and guiet spake,!
'Grieve not! the time is one for joy; no call
for sorrow or for anguish here; that which for
ages I have almed at, now am I just about to
obtainj; deliveredunow from the narrow bonds of
sense, I go to the place of never ending rest
end peace. I leave these things, earth, water,
fire and air, to rest secure from where neither
birth nor death can come., Eternally delivered
there from grief.n (FSET, warga 25 treating
Parinirvana) '

From the above 1t would seem that the goal of
salvation i1s the cessation of all sense perception. This
mesns either the extinction of self (the annihilation
of "IN) or the complete identification of "I with the

o3
Eternal Absolute ( X @JE ). In the Parinirvana
Sutra we read:
ﬁSo we nmay Jjustly define Nirvana as that
sort of non-existence which consists in the
absence of something essentizlly different from
itself.m” (For fuller quotation cf. Appendix
No. 11)

By way of summary we may conclude that primitive

Buddhism in seeking the salvation of mankind took no

cognizance of sin as alienating man from God. In fact,

God had no part in this scheme. Its one concern was

salvation from bodily suffering and change. All is van
ity. "Earth is a vain show and heaven a vain reward, "l
To escape from both is the goal of man. The eight-fold
path is the means. In other words, it is self-attained
by mental, moral and physical discipline. This type of
salvation was definitely esoteric and conseguently had

little gppeal to the masses.

1. Beal - id., p.l43. 7g)
x.fﬂ.ﬁaﬂw“&f— |




In the course of time wore emphasis was placed
on moral daiscipline. We see this from the "Sutra of
the Forty Two Sectionsh:

"Buddha said: A man gullty of every
Xind of disobedience, and not purgzing himself
Dy repentance, confirms himself in his wicked-
ness, and must certainly return to life in a
bodily Bhape, even as the water returns to
the sea; but yet, by acting up to his duty,
and getting rid of his evil wsys, understanding
the character of sin, and =voiding disobedience,
and so attaining to virtue - this man, when
his day of punishient is over, may afterwsrds
attain to sujreme Reason (Perfection).m
(Beal's Catena, ».192-19%)

In the Maha-Parinibbana Sutra (j;ﬁ}i@ﬁg £%) we read:

N e L

"Fivefolcd, O householders, is the gain of X
the well doer through his practice of rectitude..
cssssafter death he is reborn into some happy
state ln heaven. This, O-househilder, is the
fivefold gain of the well doer."

To assist the disciplie in his morszl discipline
there were 250 Rules of Conduct.

"Such an one - continuing in the 250 Rules,
and persevering In the four straight paths,
aspiring after & condition of mentzl Rest and
Purity - ne shalli attain to the state of a
Rehat.®"  (Sutta of the Forty Iwo Sections -
Bezl!'s Catena, p.191)

In connection with these 250 Rules there was at
an early period a form of discipline somewhat like our
Christian idea of pjublic confession and absolution,

At given times these mendicant mwonks met iIn assembly.
The 250 Rules were read aloud, one at a time, and anyone
who had violsted one of them was supposed to confess and

receive absolution.

1. Sacred Books of the East - Vol. 7, p.l7.
2. A reincarnation that is higher than man.
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"That brother, therefore, who is con-
scious of transgression, and desires absolu-
tion, ought at once to declare his fault,
and alter proper penance he shall h-ove rest
and peace," (From the Pratimoksha Sutra
Beal's Catena, p.239) '

From the foregolng we can see how "work-righteous-
ness, witn particulir emphasis on jersonal discipline,
forus the xey-note of this syStem. Yet, among these
esoteric sects sowme lald all emphassis on the "mind"; to
wit, that one might attain to the state of being a
Buddha by the cultivation of the mind. The Lin—té} }
school,facébrding to Edkins,l teaches that: "Within
the body which acmits sensation, acquires knowledge,
thinks and acts, ther 1s the 'True man without a
position', wu wel chen jen...... The invisible power
of the mind permeztes every part...... If the mind does
not come to conscious existence, there is deliverance
everyvhere,"

Frow the above it will also be noted that the
goal of salvation, whichk originalily was Nirvana, has
become something different. Nirvana is the ultimcte
goal, but it is more or less in the background. The
impmedizte goal is & state of Saintship or Buddhahood.
This latter would be & state of perfection which we
might best describe as godnoood. RO

For the masses Buddhism developed a different
form of salvation, & wore easy way. Furthermore, the
aim of salvation was more realistic than mere extinction,
rest, passivity, identification with the Great Absolute,

or even the more tangible Buddhahood. §Salvatlon was

¥ Ja FAking, Chinese_Buddhism, n.164,



54.

to be sought not so much from the siseries of life as
from the hells of the life to come and the dangers of a-
rebirth in & lower form. The great objective was to
be reborn into a land of bless, the Westeranaradise.
The law of xarma is not ignored in this type of
Buddhism. Every deea has its aposropriate reward and
the accumulative eifect of all the life deeds of a man
will be seen in his state of rebirth, whether in one of
the hells, as @ beast, as a man, as 2 saint, or directly
into the Western Paradise. His ultimate goal is to be
reborn into this paradise, at lezst in one of his sub-
secuent rebirths. Thus, the idea of cessation of rebirth
is not zbsent, but the element of extinction, of cessa-
tion of personality, ﬁas receded to where it is given
little thought.
Since this paradise is the goal of the great mass
of Chinese Buddhists it will, perhans, not be foreign
to our subject to describe it, There are millions o{
Buddhas in this lana o¥ bliés over which Amitabha rules.
In Chinese he is called O-mi-t'u-fu ( B9 @ B T# ).
He is of boundless ages, immortal; and all born into this
paradise enJéy immortality with him. In the "Larger
Suknavati-Vynha sutra" (K@ 3 = 47 ¥ it is described
as siﬁuated beyond the confines of this visible world,

is prosperous, and is a land of bliss.
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"And, 0 Ananda, the world called Sukha-
vati belongling to that Bhagavat Amitabha is
prosperous, rich, good to live in, fertile,
lovely, &and filled with many gods and men.

Then, 0 Ananda, in that world tuere are meither
hells, nor the brute creation, nor the realm

of departed spirits, nor bodies of Asuras, nor
untlmely births. And there do not ajpear in
this world such gems as are known in the world
Sukhavati,." (The Larger Sukhavati-Vynha)
(Cf. Appendix Ho. 12 for a further description
of the Western Paradise.)

How can one be born into this paradise? As we
read the Buddhist Sutras that speak of tnis paradise and
how to attain to it we realize that there ars several
vays of salvation. In fact, it would seem that there
are way’ suited to all the categories and conditionsof
men. In the "Amitajus Dhyana Sutra" (Kuang-wu-liang
shou chlng(igL 2 !ﬁ "J#) Queen Vaidehi 1s described
as troubled by the thought that the masses cannot attain
to thls "Land of Highest Hapniness" by the ideal route,
naimely, acting filially, fulfilling &ll the moral pre-
cepts, and giving the whole mind to the attalnment of
wisdom., "How shall these beings who are depraved and
dévoid of good gualities see the World of Highest Happi-
ness of the Buddha Amitayus?"" Buddha then tells her

fad 10
in 16 meditations how the various classes of ===l
can be saved.

First of all, the ideal way is by meditation on
the Land of Bliss, its marks, on Amitabha, and on his

Characteristics.

1, Amitayus is another name for Amitabha.



B1f snyone mecitates on the iond (of that
puadna ~countyry), his sins (witkcin bind him to)
Lirtihs anc ceatos during eignty miilions of
kKalpas shall we explated; alber the aveudon-
mept ol Lils bogdy, he wiil assuredly Le Lorn
in the gure land in e Lollowing iife.”

Y wiaw Des procitised thls wedlbvation is freed
Iyow the sins {whlcn otnerwise invelve ndlw in)
DIrtus «nc aeatbs Yor inswaerabic miillionz of
walpas, s caring tils gresent liie he ob-
Lellls Lub Jwaalnd oue bu e romembranco of
Lucang e " (sitayur-chyens sutra)

Loe rest ol humanlty is civivew into nine classes;
loree major classes, csch of unic.tl is tacu sub=-Givided
into bthree prouyS. @ see that selvabtion is atialnebk
by wotih the virtuocus snd tue wlclkied; thut virtuous
aeees play en importint role, but woere Chese sve lack-
lag,, eitoor in sulilcient qguanitity or aliogether,
trust in tuae merciful amitayus wilil sullice,

dsn mey .\_=uJ.’;i.t raraclss Dy Lis Loou conuucts

jnore are also tuwee classes ol velungs,
Wias are sule to be born iato thet counlly.
what, you way ask, ere the Tioree classes of
seingstd  Ylrat, chose a0 are Ossessca Of &
compassiocnate wind; who do no injury to any
bein s, aud sccosgliisi aii virtuous actious
accorcing Lo buduaa's procepis; secoau Luaocse
wao staay ana reclite the subtras of the dabsyana
goctrine, for instance, the Vaipulya Sutras;
toirg, toose wao praciise toc six-fola rewmen-
breance. These turee classcs oi belings w0 wisbh
to e born in toab coumbtry wy oLringing (thelir
resyective stocit of merit) to maturity, will
pocome aestinew to e Lorn Licrs 1Ll Tugy huve
sccomsdlisnca any ol thuose merlitoricus deeas iox
one Gey orf Lor seven cajs.” {smiteyur-cayane
Lutra) v

ine Hi-shal sSutra says: “"bLvery one «ho
sas leg a lite (ome iife) of couplete virtue,
in bouy ebu speeeh &nc taou nl, at the tiue of
aeath wlll be born in Heaven.® (48 uotec in

Leulls Catens, pe 7€) (Lfe sppendlz Lo. 194)



Yot withoul these deeus awnitayua is poseriul
o Save anyone wiho trusits on him,

Yiext are the bein_ s who will be born
o the aldele o ol tiae lowest  raue. If
LACIC Ue any one who Lrans yesses the five snd
Gigliv proulbivive precepis, and alse all the
periect moral precepits; ne beluyg hiuself so
Stuplic ws o sveal thin,s Wist belon, w the
whole commandidy, or thin s that belong Lo a
pérviculer pulgebu, e ol LE esuemec nor
sorry -for nis iumpure presching of tne law
(in cusc ol a pirescher), ovut we niry ane glopify
nlasell Gith many wicked deeds; such & person
asscrves Lo lall into hell in conse mence of
tiwose slns. 4L the tiawe ol his desth, when

,,,,,

ulic Jlres oL feil gporosch ol on all siues,
e will meet . a pood sna lesrned tescoer who
will, out ol _reut compsession, prescua toe pover
anu virtue of ithe ten fucultlies of amitsyus
anG Jully cxplaein the supcrnaiural Joucrs

end beililant reys ol pPuadhe; and will further
preise aorsl virtue, medltetion, wisdom, oman-
cipution, enu the thorough knowled e that Lol-
lgas emancipaticn. aiter Ruving besrd tils
ne will be ireed Iyomw Lis s8ins, whiecn would
involve hiw inx births anc ceabtiis curling eigncy
miilions or kulgas; thereugon those Iives of ¢
neil will trunsfeorw vhemseives into a pare
and cool wine blowin, eboub neavenly Llouers.
can 4D & moment he will be born in & lotus,
flower croeing in the laie of seven jewels.*s
Gter 8ix Kulped owee several wiil prescih to
i the delhujass SULrag=--- Daviig bewld this
luwa, e will instantenecusly Glrect Lis vlouht
towsra the stbatmment ol the Algnest podai.”
{fwdcayumcoyune sutra) (Cf. appeullx, H0. 14

L Juite & wwdber OF Uhoe welmyous BUXLS

much in mede of Lood @orks or, as 1T 1s so olten called,

i

Nonels tock of werit,” Un tae oluwyry nand, ia Ghc
Hiveilae “anchavabi? ' LSOOG WOorks
smailer swdievetdl® (B9 M P ﬁg ) & wOT
cre PuLte oub as a ceuse ol reblyruls in that Duadha

country. “belngs sre not born in chab puddhs couniry of

ie ‘ihis "leke oi sevean Jouels" we meay coseride &5 LG
ouber rringc ol neaveliis
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Ol e Yabhea ute~aulieyus as & reawrc anc result of
GOOG Gords perlormed in tuls resent life."  Lceorulng
o Lhis cutre, wcre repevitlon of the nawme of amdtabhe
or kecpln, ails nmwue in mico velore death is sulilcient
Lor salvatlona

"Hdo, whetever son or aaughier of a
Jawliy shall nesr toae name of tie blessed auitayus,
e Lg.\.u...‘,&ta, e paving oeerd it, shall keop
::.z 1 .L......I.J.u., g gita (3 TS TESREER VT undisturbea siaiil
Zeep it in wmina for cne, Luwoc, threc, four,
Live, s8ld or seven nijnts,--winen thiat son or
GadOLer oL u Yewlly cogies ©o dis, then tast
Aalilayus, Uile Tebhaguta, swrouwGed Dy an
@oscubly ol clsclples sud followed DY o LBost
ol podiisatbves, will stend uvelore vhexn ab
taely hour ol acuabth, snc they will depart tiols
life with Ttrangll minds, alter thelir ceath
mc;, will be born in the world sukhaveti, in
tiie pucdie country of the saus auiltayus, the
Totoogala. Lnereiore, sien, U aaiputrsa,

Lagd V..I..J.-\, ‘l\/.t.c»i-ft?k.. L-.'l.l.u CE8U80 iU e1 J.('.':C‘l}, -;
u.-.'&u Tevesence say  taus, nvery gon and every
caugheer of & famliy ougint withh thnelyr wpole
wiung L6 geye lervent ,rayer lecor that buadha
countlys” (%he oreller Jukhnarati-vyuis

oubra)

sentel prayer will bring one into possession of
durenscenaent true knosledge® gnd this, in turn, will
cause one o ve born into that B ucdie countrye.

ritel quotes a buddidst scrigpture to the effect
thetb, "yroucuncing the name ol buddne a ey thoussnd
Pilues and & continuew worsilp ol gwilebhs will release
men Lrom the restless edaies of transwigration ana briyg
mea.to the enjoyment of sternal bliss and rest in the

' [}
pure lenc of Hhe western lieaven.d

1, Litel- "fhree Lectures on buddbisme" pe ..22.
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besplte the statesent of the Lumeller Sulduge
vati, it is eviaenf that _ood worke in suiliclent Juen=-
ity wna gualdby wlll aerlt selvation, JSalvatlon con-
svitutes, on toae onv nand, escape froa tiae boruwents
0;&":1&;.!.1 or the evils of an inferior reblirth and, on
tiie otuor hend, entraonce into ncaven. Jhere thnls merit
18 leCulin,, -albabod SavesS. olon wo 8pfus of adiobia
a8 Savicur we zust not think in ferms oi Caristian
conceplse iils saving wercy is far dilferent Irom that
of Ghrdstvianity'ls Javiour, amitabis les wede no pro-
pdtiation Loy sins and bhere nas been no reconciling
Gl man unto God by any ssacriiice lor sin, ils wercy
is arvitrary, altboupn in tae Lar cr Lukhavatl 1t is
gstatea that in bis rebirtizs "he nas gcolliected suchh &
Lerge stock of merit that there arisc for niw many
bundreds ol thwusenas of niyutus of kitis of treasures
Lrom out the earti.' Loes thls inaicate tast in saving
those woo lacik Ytiheir stock of merit" ne araws on nis
oun buge wharencuse of werlis, crediving sowe ol Thcse
o thea who trust in hia? ge Go not tnink this is the
idea asscciated wlih ois accumulatea wcrit, These
aeplbs eccount nlw wole To save waomever ne uill. 1%
seems Lo us bthat justice is vitiated waen mere repe-
tition of iils nawe, l.c¢. seven tlaes at deutis, is sul-
Lfielent ror rebirta into raradlsc. Tals contracicts
one of tae funcsmentel doctrines ol Budanlsm, nseiely,

thet as & man sowets s0 skall ne &lso reaps Unc might
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briag, the sewe criticlsae s einst Corist's saving of the
ihiel on the cross, but the polatl «¢ .sust rewewber is
that with Christ justlic: had not been lgnored, for the
sins ol that uhiel were fully stoncd ior by Him, thus
salialying the justice of God, In tho case of, let
us sSay, the apostle Jomn, wno perioraed many aorgs of
righteousness, e Jas saveu, nOT because ol wpls works
sut elso becasuse of the avonement walch Christ msade
for nis sins. in Corlstianlty there is "no stoeck of
weriv.” In Buadhism, waere woris are a jusvifying clement
Lo nemts salvation, justice is ignorcd wien aaltavna’s
mercy saves toe wickea who are .::s.uhou‘h tnemy
suctheroore, in waiking & coumpsrison of asi-
Gabhsa with Ghrlst ge uust romeader that the former is
Yan dmeinery belng unimown to ancienit pudahism, jossibly
of rersien op Iranisn origlle. ses His neme incliceates
ey ilcesiization ratber then e Listorice personality,
the loea of eternal light and ;'L.:i..'-’.‘tz;.":L Ol couwrse, Sone
cluds thst ne is an uistorical chigrecter, a alsciple
0L butuds aaw attelinee 0 buadhelood. Ln What case,
Je heve g men becoming & god to save his fellow men,
in coher woraus, be is & purely humen redeeumer wio
brings & bumsn redemption, in Christ we have an un-
questioneble bistorde persciege, G0 wenifest in the
flesh, ¢ vivine ledeemer with e Livine iedemption,

vnce wore wie wishi to bring oub that these coctrines of

1, Soothill ana Houous: id. pe £87



& Jostern Faratise and of a saviour are" g fiat contre=
aletion Of eld Bhwe leadln, woctrines of puddhism®, not
only ©f Hinayena but even of Hellsyana ailso, ETOQ the
aritin, s of the latter, 1t is evan evident that this
Foradise 18 only 4 stu e on the way of reblirth into
Rirvana., In the popular mind, however, 1t is the finsl
Loale Hirvena and Yaredise arée contradictory. Then
too the Teaching of a Saviour vitlates tae principle

of "“personal merith' vhlen is ecuphasized atrongly by
Hungyang as well us Hinaysna.

Hecagliulabing whatl wo have lecrned of buwdnism
from 1ts varlous holy «2itings, 1t is evident that there
ar¢ several ways ol salvation open %o the pudchist,
depentin. lar_ely; on whast school or sect he Tollous.

He wey travel one, several, or all these rosds on uls
Way to a hijher rebirth, seinthwod, B uudhanood, para-
alsse, or liilrvaens, 7Thesc several roads are:
1l.) By mental discipline
&) wedlitation
b attainment ol imowled; e
%e) By meritorious uorks

a) suupression of all ausires

b) ascetlcism

¢) kee.in. the Buddiist comsancuonts

d) goou works

3.) By trustin, In the mercy of amiteuha



CGhisyter 1V
CRHE QISR ial Luns OF SALVATLION
Le sCunnbts ol & Me$aiauic Lt ae
ile destorlienism.
L.

It iz only noturel thet oo ask, “How soon ¢id
the Chrisclon ices ol selvetion ponetrate into aicicnt
Chins?™ "in whet fory or dress dia 1t meke its gp-
Fonrancey snt (0 wast exbent €ld it Lind seceytance
ason; her peopiet” dnee we enter ypou this subject
¢ begin Lo realize thaot & vast field of inveati_ation
resains lor hoe woscologlst sud oo sinvlogus o
Cxplore, particulariy in western Caina where the irst
coutacts were mude wivta tug Semlile su¢ Charistian coun-
thive,

in the least few yoars several sissionerics,
wio have laborec in the weétern purt ol citcous nesr
tie pordore ol Tibet hove Lrrougabt Lo wie wotice of
scuoisrs the exisience of & vace of poople wiw ure uct
netive ol the couwntey they inpabliv Lut doscendunts of

g coiony of Isruelites; wio, it sppewrs, case to vhina

z8 & result of the "iispersion,” setiled in the mountalis-

pus ve_lons sucre dwelt scatteret cborigines, grev to
consideravie musbers wng stoon il durin the succvedling
centurdesd, wu fingily, thrduch condlict with and ab-
sorbbtion Ly the Uhinene, dawinuled To luelr proescut
isoletcd rosneEntS, - ahcse Pemuent groups, the ¢hisng

Misi, who meintsin that oey e laad relts, e de-
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GO,

scried us having sewltle cheracterisivics, sbove all,
in taelr custows enu religious ldeas is it evicent
thiat tuey Lave LHewivice comnections, In 1860 Lr., o=
Gowuil read a paper before tue bBritish sssociation in
whicno oo sbebed thet e hau Lound evivence of the
¢irlsteuce oL & colony ol Jews in the city of Chintu i
(Chengtu) awoub n-. countury berlore Giwlole i also |
stated u...uu e was oi the oplunion thet tuey were ths
ﬂz-u\uxi Cors ol The nerens, or Wet 1t was tiwrough
Chwean thel wie derens aerivew waelr OLd Testouwent tra=-
witlions.

@€ cuunol (0 invo tue unistory of these uwe=
scoudents ol abrahsm, the Chiang R&in, but we ifeel that
we should bricil; toucn wpon thelr ivea ol salvution,
wiichi, as it 1s related by uvoe nev, i. Torrence,
Feliaiies, 15 uweilnitely ol OLa Testawent ori in and
wcgsisnle in caaraciel.

in pis book, "Chinals rirst wmisslonaries®
{publlshed 1l9d7) ue uescribes Thelr vorsuly, in tae nigh
placEs8. Lhe dcscrlpilon strikes one as Loln, similar O
thut oif toe Israelites in tuelr days grior to the bime
u_ the exile. Tine Chlsn, meke no representation of
ub.‘.hd vut publicly uorsidy 1B & 380w (rOVE Uy On &
wowntain-sice or & wountein-top."® dheir worsaiy was

uniiie thet or the Usnaenlicd Lo surrounues Lnc israci-

ites, sor Yihe Chlang, wore bonoravle toan the Uenaanlies,

Be Ue 03

e



neve welptelned LLEir wonotnols.. coapuratively unsullied,
e aave glven us en examylv;, Ol sedd ious conscvency to
Do iouna, epart Lroa the Jeas, iun no otiewr ,;_,-ecple.“b
"a High rlece is nobt caosen, &s adpat ve .m,,—
POoBeG, wercly for lis comusnaing elevation. it 1s
Tataoy chosen Locause ey thlox ol Gou a8 dwelling on
i iy In tiae jlegvens; euu ascenit to His slter gives
natursl exgression or thelr desire L0 wesl hia. Uy on
e wountain-side lLu tae heert of & rove the world is
SLub out enu the soul st in @it GoG.e liothing inter-
veues Létween wen &nG his Greator,"®
gheir laea oif salvation wes wefinitely sizilar z :
j

!

Lo Ui b o the lsreelliles ana wad COLOred witin toe Lope
of & wessian, In chspter VII under the hnesding ™ihe
seaven-sent Sin-peerer™ Lle LOTCLEC Suys:

rhe alter ol sacrifice waolcii tuey erect in tne
i s pluce proviwes tanglvle oviulace oh wic couceypilon.

e

Since UGou is hiwly, e sinoer mey not ayrosciy fim Le-
Love ae¢ is cerewoniousiy cleausccs Lhe regulaotlon is
fixeda &nd unslicravle., It cannot Le evaued, Coupll-
cace is essentlel in ordor Lo seoure Lne paruon 9.';‘
.i.u.i..,_uitgu

8, sinebeurer, o tske the sluner's place, 1s con-
SO UERLLy Bocessary SO st 3in s, De JUudget cnd re-
movels Un il lells toe Cz_ivi:;e jm&,}ent. ithat releasss

the sinner. when the bloocdu has been shed anu syrianklied,

D Ple 63-64; g 518}
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Ui way 0w grayer s sSuugslicstion hiss veen ayened.“d
Loy clalie et the purpose ol these sacrifices io the
Yeuoval 0L siln O secwre wlvine bleseling, The ssori-
riclal laup Leare e geusliy tie sinoer suould hsve
DOIIe dllu Lids LY e sbedding of Llood roesission of
Slir Lo oblelincde

v inberest ln tule gin-bewrer woes not e
Helte L& autnor urings out the «esslanic idea wiich
wie Lleng assoclate with the lsub toat is sscrificed
to bewr tuely sinse "They soleunly asdert ohet their
secrilices wre only provisionel; Ghey are vut e seu~
Liagiees Q0L & supre.ae sacriilice yet o GO, '

Vi Glvine agent is to cowe lrom heaven- Lo be
Wi Grect din-pecarer.  wshen ie appCers, Lioc realliy df
Lucir secrivices will be eteompliisied. Whde Jubure Sin-
beerer Ovell QoW COones 48 @) unsélth Jresence o the prove
Lo pul beodr petitlon througi for theu, He 1s regerded’
g8 tue loterpreitcr of wil thet tekes plece in the sacred

LEOVG, &G LB Uhe setul o0 medlsboes DotuoLn wan anc

His presence at tne sacriiices is syaboliged by
& oLl oif widite papor witoout whdch the ellccilivencss
oL the sacrifice gould Lo vitlated. whils scroidl ls
all that is leit of tTheir scrigtures. oiti: oo los$

ol ¢ kpoulecge ob letters, thelp scripturc Scroll de-




generatee into & slmple roll oi white payer, 4Yhat this
roll is esgeclally sacred is evidenced by the lacte
thal cacih priest guwrds .u..Lu Qritn WOy zeslous carc,
mto the upper end of tuls sacred cylincer is iunserted
"o asmall skull, or dcath's beade” Tuls is & plein re-
Lerence to e desth of the future YSin Besrer,® wnose
proscnce is gyuboclilized by thls voll,

In descrlbing the sacrifices that sre made,
several points ol pertliculer intercot are brou it oute.
in the prepavetion ol the lewb Lor the sa rii'.‘ica,' ihe
sriest "anu tone elders now kneel anu place their hanus

on taé hewce of the victla, afterwveras, all o have
speclully prepored themselves do the ssme thing. 8

aere we see the tranalerceunce oif the sins of the wor=
saipoor o the laab. dhet tals 1s not werely conjecture
is brou_nt out LY the lntercessory prayer whlca rollowus
tais sct: "0 regerd ths slayer of the lemd ana the
priest as witinout sin end unee the sin of all present,
€ sprliankic the Lloou Lo atone for our iniqulitics;

U Cou sececept our s:.-criz.‘ices.“b

anothey indication of this HMessianic ldes of
selvetion suon, the Chisn, is toe criestly rod wiich is
founa in their miust. Thore Is & tracitlion that is

sssoclaetea with tilds rod, e tracition ol wne Lrazen

serpent incicent in o wilaocricss. Un e rou is Lue

e Piie 89~50; D s pPide 90-91
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carved ims ¢ of o scrpent. "The Hoa is anoithcr Symdol
Ol.bﬂu ileaven=sent vln=begrer, guich to Lna'utuucnt oL
tae Ula Teslawent is ucciuclj provocative of thouynt,"®
dn e couvae of tho ccn@uyies accretions end
& corvaln uesure of gerversion hamve cowe Lo the ritual
of thesc ,,;eoaal'u. Yet, "ltuuubn m.eL veliefs in soue
Jaarters ure perheys overlala withh the rust -o.i.' traai-
tlon enc ternished by encroaciiln, Ju;mz-stition, PAATS
luncawenval laca ol whe hulinegs oif Gou remsins to this
GaYy si;ra.'zn‘_, and uno uivocal.” It woula iurther seenm ‘c,limt
tie wessianic lden, waleh found lts Lfullilluent in
Chirdst gilvin, niuseld up &3 an offering for sin on the
cross, asa at lesst in e ‘co;-rugbuu Yorw founu 1ts way
taroudi Lusse people into whe .Jdadle Lin GO, lia anat
calent ciu tie Chlang iuea ol a sSin-Bearer spresd monu
thie oiiincse Je;o;a.Le‘."’. It is the opinlon ol wr, Torrence
bt the Cndeng belliefs QLG gein soae Lo0thold amonyg
D¢ LoCCoRMnese, even UROU N URCse could mot ana ia
1ot usrool ke olilciael Coniuclan riles enu Tenets.
althwuyn Buddinisw over-ran lorch Chiuna frou the 2nd O
e Tta century, 1t wede 1i‘ctle headuay in acst Chinae -
until toae Tlany Lynasty. In the meuntlue, irom & ré-
conturiecs before Christ, Chlung beliels nsd Lilvered
into the counviye. ';nven todey; in Suecpuan the Chdncse
nave ilo_ecring rites ol & nabture explaloable only s

of Chieng origing $hey secriiice fouls to secure sor-

| e e 89
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civeness of sins, Y0 avert demonlse poder, snd utb lew
Yoar time sprinkle blood over tThe doorvay snd post up
red scrolls on the door post bo ensure blessing snd
prosperity.”

4¢ concluae that the sbove evidence woula sewm
to point that at least a few of vUhine's willions in the
YE8tT g es8 have obtalned scae knowled e of thc need of
& Sin-pearer; cu sbbe kalach, & kedlator betucen God
cnd man,; who wes to et rid of sin and provide & way of
forgiveness end saving nelp. Loes btiils not in a aey
indicate that God had not left hiugely without asocue
witness amony the enclent Chinesetl Ferhaps, the erche-
ologist spade will some Gy burn up wore interesting

evidence on tiis lascinating subject.

1L,
Hestorianisi

ilowuver, it was in the 7th century that the
Clristien concept of salvation in elthoer an ortlodex
or :;etcrodoz fora was vefiniteoly brou;,izt to Chine and
proclaiued TO ...lw. yGOglb oy toe .scstu plans. They came
Lo gest Chine during tihe _olden z e ol the TVang aynasty,
built churches and a';on.\;;.stcries » brouachicd thelr woctrines
and 1o & measure prosgered, Yaccording to wnal records
we have, Sestorisnism owed its introauctlon o a=lo-
Jen oL .Le.-cn'in, wio srrlived in Toe Ga‘)it&l in aele

n&

556, in the relgn of tie great Tal Toung. Ta=-cia®in

e Ke Se Latourette, a iistory ol Christian msissions
in Ching, Pe
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gas used by Wie Cninese for several centurics to nénote
& retiocr lmdelinivoly bound countery in the "jestern
welons”® that ls identilied us the liear East, or ore
speciricaily, syris. Hestorisniss in Chine vas nob
itnosn by sny neme thet might ldentily it with Christ-
ienity dbul went under the noae UChin -cniuo,™ toe {
“Luminous ielliglone” Ae e soule transiates “Ching-
calao® a8, the "prilliant ‘feaching.”  the meaning is
the same, Puds feith for souwe Liwe enjoyeu imperial
Lavoy ana patrona ¢ enc one hestorlan Christiun, nov &
navive chinese, rose o & very hipn position im the
Chinese governuent. lu the esrliy part of the ninth
ceatury a metropoliten for (hine had peen consecrated
Dy e wotiey caurcie (nccoruinb bo sehsli-icrzog the
{irst metropolitun for Gaine gypointew uas DY selebhe-
seeha, TrL4-TE0 feUe) dhen Emperor yu ‘Tsung celivered
his interdlict g ainst toe Buddhists enc at the sawe tiuwe
proscribed Hestoriaons and Hohsauedens there were beotueen
two Lhoussnd i tivee thousand priests oi these two
sects, ol whom the Hestorians eppercntly were tne strongn
Hence in 855 sev. there over a 1000 ana yorosps betueen
1500 ena 2000 foreign wissionsries of toc Nestoriean
Giurch in (hing anc incicatlons arc tonst toey had &
feirly lerge following euomy the- Chinese. with this
persecubion iestorienism fell upon evil aays ana "Dy

the yosr 1000 it spgeers, as far et least as recorcs
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can sbow, Lo have been gractically extinet.v®

G wr¢ interesied priserily in ghad tueyltauhht
&8 re ordd salvatlon; how and in ehat fora end to what
exrbent wiu they preach the sceripiural doctrine of sel-
vation through Christ? 4Llso HLCTLGY OoF &0t Luls uoee
Urlnc Les dew oy dafluonce ugon tae other reli_lons
Of Llidisge LU s U0 LG re rotbod Thut tuacre is very
Little mubtorisl O Wraw on, e ualn source of cur in-
lomeablon ls the luscrigticn on Lhe now Lawmous Hestorian
rablot al Lslen-lu (olan - prescnt day neue), carved
g Sl wp o Yol selie in sdcition to tuls there are
tue wocuwents found in the Tung iuang ceve in 1908, Two
Irs ments oi those suclont docuwents, brougit o the at-
tenlion of schiolsrs Dy rrol. selllot,were "ihe Lootorian
vaptiswel Hymn to the Trinity* (Sackil's title) =nc the
“rpiese subre” wiolch corresSgonuGs to the lestorlian
Dyustyciis or “wemenito." doulc spesiss of the Llrst as
the "Glorise ln emcelsis" and wentions that Lr, wingans
iaentifies 1€ wita tac Laat oyrian fowa of toc Gloria
in excclsise AMOREET ths Tun-lueny menuscriyis rour
obuers huve wegen recognized &8s CGuarlstion 1o cleracior.
Two of these are listed in the catulogue of lestorian
literature as given in the "Frelse sutra.” Tocy are
the "Hsflen yllan ohih peu ching® end the "Chih haflan
an ;é cﬂinb.a {fhe explainin&-ariginprouchin&-tﬂe-

BeiteUslipude = Chrlstiens in China pefore the Yeear
' 1550, pe 78

Cf. beslaes above volumes also, sacki - The Hestorien
sonument in Ghine, Yuleé-tordler - Cathay end the say
Talthol.
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canse subra and Iho-aluing-at-the=orl lu=huypy=Lleasurc-
Sutra respectlvely.) The other two manuseripts or lreg=
ments ure "Ihe I shen Lun® and the ¥Esll ¢¥in_ o1 snih so
ching.” ‘
hscecording to kFrof. P. ¥. Saekl the Hestorlans
in Chins "had the Agsostles' Creed in Chinesc, They hed
& most boautiful beptisiel hymn in Ghinese, They had

ook on the incarnation of the sessieh. They hed

o

@ bock on the Locteine of the Cross. in a wora, ey
ed all the llteralure necessary lor a living Chmren. ™
Latourette's jud_went is that "these lestovien royre~ |
scrtatives of Chrisvianity were as nearly teuc to the
8plrit ol Jesus us were thoss howsn Catiwwlic sl Greek
vrthodox missionerles in Horthern huroye curing the
perlod that the peogles of these roglons were belng
don to the Christisn faith."@ §e are not resdy to Sub-
scribe fully to thesé judguents, The fact thet in
aroge the Chuvch malnteincd itsell anc congquerca the
noathen faiths uwhich surrounded Lt gnile in Chine it
perisned sfter seversl centurles may indicste that the
Lostorlan Church lacked sowctblng in 1is mossege;
whether thils wes a lacl of wilitanicy or & lack of posi-
tive doctrine is & ucstion ue lack evidence to declide.
if we cereiully study UhNe Iuscyiytion we Lfinc

no definive reference o theé cruciiixion and no cloar

l.' :.}aélci' - The lestorisn donuwsent in Chiuns. pe 0.

Ze 'Latouettﬁ - ide e 5%
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Cipression of Ui doctrine of the aboncuwent; the

sessiph ls cescribed as "bringing Life to li ot and
abolishing death,™ as "sweoping away the sbodcs of doric-
Nness," and a9 “dei‘eatmg_;‘ and destroying ell the evil
devices of tue devilB; but how thils was sccomplished is
nol sentloped. Thot selvetion was wrouw it on e cross |

wien arist peve H lusell as an ofifering for sin is not

brou nt outs.

His Jcssieni® activity is described as followss
“rulfilling the old Law &8 it was declared by the
tuenty=-our oa_ cs, He {tho iessish) teu ht how to
Mule Loth lamilics end kin doms sccordivy, to
His oun great Jlen, Lsteblisndn dis new
Teacning of doheassertlon uwnlch opcrates si-
lently toeou it the Holy Spierls, anoticr reraon
o viie frinity, He lorzec in nan he cepacity
for well-doin_  tnrough the algnt raitn, set-
ting uwp the gtancard of the ¢ljht cardinal vir-
tucs, Ho purgec away the dust fros humsn natare
i perfeeted a true character, «ldely opcning
the Three {onstent Gates, He orouyght idfe to
i bt and abolisihed Deeatu. Han ing up the bright
oun, o swept cway vhic apoles O darimess, o&li
the evil dovices of the devll were tnereupcon
dcleated and destroyed, He then Look an car in
the Vessel of sicrcy snd ascendged to the relsace
of Lighte Uhereby &ll rationgl Ueln s wore
conveyed across the Gulf. &His al ouly work
pein, tihws cowpleted, He returned sl noon O
His ori_ insl gosition {(in Heeven)e The tuenty-
seven stancerd works of fls sSutras were prescrved.
ihe _reat means of Conversion {or leavening, i.c.
trensformatlion) were wiaely extenced, and e
scaled Gate of tie Blessed Life was unlocked.
His Loy ls to bDuthe with weter and with the
Spirit, end tbus to cleanse frow all vain ce-
lusions and to purily mea un‘ii'il they regain the
whiteness ol thelr nature,” :

in the euloyy that closes toe Inscription

we Lind just this onc sentence rogercing thw deaslienic

ie :{ranélation by baélti in Yghe lestorien ponwsent
in China," ppe. 168<164, ror Translations by
f.Celioule ang slexanccr wylic ol appouulx 1o, lo.



cCCivivy od Chwists

Huiviaing His God~head, le took human forwm
ane bhrough Him Belvebion was waws iree o all."d

Lhwse Juotations wo not hely us wachh o e
teaudne just what o destorians tewgnt in Chins o=
seraing Ysalvetion througn Christ,®

in the “Caing culao Sau-wel-ucng-tu -Csan®
{the desborian papblsuwel Lyns 4o boo Teinity) we £ind
Wit soliowing roparding thoe weasglels

"U sgsslall  Lhouw greatest wou Lolilest ol belngs,

w0 sevesl linuuerawle souls frow the sorrows of
Life,

U Lternel Eingl

U merciiul e ox Gowl

whno  realty pltesta all suffering ones,

S410 Lreeuest U0 LPoss.

we pray Thoe remove the heavy sins of uen;

Lot e recover Uheldy true ordginsl uasture

Let then attain the periection of the Son of God

“00 stants on the right asnc oL the Fecher,

L06 whose throno is ..ab _ove thut of the  reatest
LIopota.

We prey Thee that all who are on the selvation
aglt mey be saved irom rirvel .

Great rilot, dhou srt owr werciful ratbeor,

ihe great frophet of our Holy Lov Uy

vuar Greeb l\-ll-‘_,;

400 ere avle Lo save all so have one astray

Dy Thy wilsdowe

sheaulastly uc. 1ift our cyes 1o duecel

sevive us uy Gelestlsl favours {ashes, fertili-~
2ersy anc 'Saseel dew')

Foetes ;.ouri.m our roct oL LoullieSa.

G Toou wost merciiul ana most holy ..b:sdlunl"“

fhis is cousidersdply clearcy ithen what we
found in the Inseription; yet it Goes not prosent the
vicerious esoncwent.of Christ a8 we woulc like to see

it. am tue W '-*a.v.aa :mtra.“ o wigtychs ,Preyers are ol-

L. Transletion 'D,y{ ;me;ki - 1G. ‘;a.- .1:‘?2
Ze Translation by Suekl - lue pe 67
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ferequ ror the wathors oi, "On the sessich, the Great

" Indepencont .‘mvoroibn 0i tie Unlverse=-outra’ cnd "Un
the LUoctrine of the Cross sﬁ‘i.r&. ¥ Pevleps these wcre
clecror in gresenting bthe nessienlc work of Gurlst and
the part the (ross pleyes in tie sslvetion ol manicind,
Just ubat was teu ht we canuotl say o Lucre are no Cx-
cednl COpies 0L LHCSt §orks, oweover, UWie irggacnt weanu-

script entitied "hsB t'ing @l siilb so ching” oriers sowme

cvicence thwmt the story ol oo cruciiixlion was taugntbt
LUy taem woa that uls ealil o U Co08s was oue of sule-

svitutlon, uUniortunately toils swmscrlyt is «ifiicult

LU Lranslete pecause nuuy oL the wWorws were written
incorrectiye «rolessor i -hsnede is oi ike opinion

et tals 45 evicence O thwe Lact That tols docusent

wes wrlliben LUy o lorel ndr Who fLed 4oL waeGe much progress
ik tee (Biness langus, 6 &nd wWho did not bave an educatea
hinese to helpy hiw in 1ts greperation, I[Iron the por-
Lion gealing wd b the life sl work of too wesslall we
Jguote twae rollowlng periiunent scclions:

aMter teliing oif tho conceplilon by the Loly
Spirit, birth ifvow the Virgin so~-jen \fi&r;‘ﬂ,
beptiss in Jo-lun (Jordsn) it contimues: “al-
spibehe (wcssish) tacn gauve tae peo.le i aay
of neeveny Lfor it was the wora's will Lo dispose
Lo people Ll Ghe wordoe ot o serve lplerior
Splrliss Yucn LLEre JEre peQple wi ncwru
these woras, Lo not serve inlerior splelils,
Lo Go evil, ane rortelte belloved Gae Jooc
ilige. ddespibeibe Lrom tuclve yeors untll awore
tpen thirty-teo year's sou .l whwmbever pooyle
gere ol evil llie snd sent toew to twn towsxrd
oot Liie end Lo Flghi waye" wore L0llous re-
carding his wirecles anc how the scribes enc other
evil doers, ilncensed ab ils, sou,at to slay hiw;
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Jet Lecause SO wany peoyle weiloved hls teaching
they did not dare kill hiw.%  "ibhile the wen of
6vii lile were planning evil tuln s Ri-spin-he
ala goou end went forwerd sll the more tesching
e peoples when hds yeers were pust thirty-

tuc the practisers of evil went to the yrince
Ptl-lo-Cu-psu @ikl gpoke accucabicns befigre bv'i-
lo~tu~ssu @l sald ki-sninehe huc commifea criszes
WOILlly ol Geathie e priace lmmeulately per-
celved tis evii Inteation uhien they joined to
DCor wiitucss guulnet ai-shib~-ne W0 ww grince
yii-lo-tu~ssu thet si-sihdb-be wos Julity of
crimes worthy of acath, %ie prince sished to
grrange the watier for hlm anc said, Criue yorthy
ol voeslti truliy L o not hear Or 8eoj; tne wen

ou it not to dies, This matbter comes Ifrowm

evil purposc, @ Ghe wmen suall sclilc it thea-
sglves. The prince sald, I cannot klil hing

tiils 18 evil purpose. dhen waey salq, I the
wen oughbt not to die, (then slay) our sons and
wau_ubers. ‘whe prinec rl'i-lo=tu-ssu askeu o
waler e washed pis nends in front of the cvile
pJurposes ones saying, L -truly camot kill this
wen, ‘The men of evil purpose petlitioned all the
mowe wwgently that ne spould not refuse to gutb
i Lo dewllh: o Le unable.s Li-shili-hc ook kis
vouy aus geve 1t 0o the eyll men Iop alli livang
Lbein.s Lo ceuse Lhe men ol UAC wWorld o lkmow that
cman's lide is iike a ifilckerin. cancle, Uilering
nis lile &8 & sSuustivute vo e put to death for
tue Livii, bein.s of tlc prredent world, sd-siih-he

LO0K U  ové 08 oA LOoGy and was tuen put ©o
aoabile Hito wen oir evii 1ile Taen Look wiw-shih-ne
to wanother place, to & tree on the exccution
siroune nased Gh'i-chlt {(Golgotie); wau having
pound nix on the trree they wulso ook two robuers
{ence crucilied thow) on the leltv wne rignt of

b wane The Gay that they took il-shih-he end
vound kiw on the tree at noon tilue was W slxth-
cay faste o cawn (2) e Was Cound end waen it
caws b0 efternoun wWhePc Was Diaci darimess on
every o6lde; the carth qgualked wil the hllls rockea,
Wil atl the g ubes o wle graves in the worla

were opened and all the desd wen «ll received
life, wien the wen sae 1t llke ziis, though there
Werd you sowe who dld not veliove e teuching

of Uhe seriptures that veati anc idie woeoe Lgoth
in “i-~shih-he, the usen in _eneral bhed beliel,
_wen then saiGeses”

4L tals polint too menuscerli,t wuas, Lhat Carlist
seve Hlusell lato deaba for tie worla is brought

Xe mcu‘mulé"d treansiabion In "Ohweistisns in
China pefore thic Yoer 1580M, pue 08-04.
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out in tnls I'ragaent,

but, dia tanese Hestorlens in Chalng exmphusize
tols curaliel ‘coctrine of tue Christian feitn? Lia they
becioud 1v eltnhn other teschingsy %o asbhat ux’cenﬁ wic
they stress yLood works cs comtribuitifly to man's sSalva-
tlontY These sre mestlous we luacik evicence to aocide
aerinitely.

rerhaps L0 adaitionel informution ss to the
welliers oL LHCSG SosTorians wey Lo Obtuluou Ly ex=
amining the tecchln s of the mother church curin, this
perloa., Here g ein clesr cut testluony regurding the
Cross of Corlst enc its plece in men's selvatcion 1s
lacicing.

Theodore sbuscare (ninth century) moentious
Garist's suiferin, on the cross, vut it is oniy in
passing es he cxhoris others to iuitete Chelst:s “Curlst
is Qod aund tee Son of God, &8 He saic concernin, Himselfl,
anG that Le vore toe sufrlerin s and the cross ahlch ere
spoltenn ol inm it (i.e. iIn the Gospel}, ouc vhet uo wld
not besr wWi0s¢ sulterin s out ol weauness, or TO no
purgose, out for & 0oL cause, ana thut was Lo bring
nig o lignt, by the Holy Spiydil, vhose heart was dari:.“l

‘It is evidenu thet thae Hestorleans showed a
LGt reverence ror tie eross, pertlowlsrly ot o loter

decte ‘his was evident in China becuunse the Inscription

1. iobed in L. Be Lrownt's, The Leligse ol Ciris-
tlanity in w8ie, pe 6%



seys, "dls winlsters nﬁ....m.u,. tie cross with theam &8 a
rhcﬁ.: e sostorlien Dlexop of lLiesibln, who cied in
1256 salids TVerlly we bouor tuc cross bocause we Geplct
e ,.~,....._L..,wc,..4.r._u. boceuse in this fora lie ic Jresented W
o unzuuvm and e gave flmsell in our stesds see bo-
cause it is  His will to bring us by it (i.e. by the

al

TLNDY

Cross) W w reswrection.™™ un tho eplteph of ser

LEmon, desbtoricn Jatrlarcn of thae loth cunt o Jine
L wordas,; "wnd 1 adored iis whdi® (ile¢, LG Crossj.
L0 ucqcn..h. of tho ch..:c..hb 0L G sucluedin, patrisrcis
Dave sr_r Words, "ano suilerew, andi wes crucified and
Was burled; anc ie arose e whire , Gday a8 Lt is writtben,
Wl asconed into Leaven to lls yethweyr, axi I edored
ile Livia, sue llie~givin, caos ..m

in tue "Historlca ..cuwn,cﬂwnn.. oL ..tQ.sr. Lishop
ol ..Pr..cm_ T...h. 340) an account 18 glven of a cwcé oL
LONks &b toe E.rc rﬁpﬁw&eum CIL Wbe Lulie, how Lhey hed
coissltoed grievous sing, wers expellied, bul later re-
Senbed G Wore Lollen Lol 1IN0 LG sonostery. lhnelw
IGLeNTMICY ...".a_ Goscribed as ..w WOk ol Lhelr ouhe They
\,r?,.‘:.ﬁurbc #0ian with whom ﬁwﬁf?ﬂﬂ.nf:tﬁ.pl

fiet thomselives fyow tas £ilthy pellution;”™ they re-

fovaed thosselves Ly “practice and spiritusl contempla-

tlon.” Then the loly sbba coﬁr_p ceue to thwsc wonits "snd

he forgave them baclr alx 8 en uc.wrc.ﬁwrr thaciay «»E. b.@

Lo Gioted In L. Be Lrown's, Thw Lclipse of vhwistianity

ip asie, b;%b.
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&r.eG thew gltn the spirituasl srmour oif the Keeplng of
the tcn COubiaINaents, end 80 by a course of iife whien
was pleasing to thée wiil of God, they were gll wade
perfect, and they departed ifrom this world with & fair
Dawe ghlen bore praise to the justiiler of tm.ir iives
and tae cxpletor of thelr offcnsces, G:.u‘iat. oﬁr Lora, to
Jhom be glory, forever snd evers "t

Frou Tiils wo see thel Chrlist was spoken of as
"the jusuliler of thelr lives, snd Ln;, cupleator of :

e gcnerel lugression that one

ct

vhelr offunses.”™ Xe
Lediis 18 that 10 was lavr cly thelr oun ciiorts, taeir
relElCe il 00 Works, thev really counted,

o Giie recosrd of the lamous Hestorien wonks
0L BhLat day anG Lro. other wrltings it would seew tast
wou i Larlist was xeco_udzed as whe ssviour, as having
paid the Mcna.-ait;; for the sins of wmapitind on the cruss,
jet all the empnasls was placed on "sanctiilcation of

.

liree® Justificatlion was not uveniea but more or leas
ionoves oo teken for ranted, 4i0e lact tusat Qqnas-
ticisu wes e Liourlshin, institution “ oLy, t.he Hes-
torians or that perlou ilenus wel At Uo wulds judgwent.
Under these cilrcumstunccs ascebticisw wes exaltec. In
tae Historlca Monustics we reac wuch of "noble aseds and
yxfuiéewortm acts ol boly men," of "acts of sbstiumecnce,"

oi the "uscetic wamner ol life” which ls  iven toe lavel

1., rortescus -."ihe Lesser Lastern Churches” p. 110
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of "exiulteq holiness," end of uen wuo were "mervelous
ascetics.” In tue Canons leld doan for the mouks of
e Greut nonastory on Wi, izle by zar sbranam, its
founder, We resd: "uet us therefore greserve fasting
in as ..uch as it 1s the origin ol & sultitude of vir-
tues, anc a gulue to true iife,” surthermorc, the vir-
tues oi wecvimess, silence ana ag.Li'buma Ll B0 necosBary
taat Yulthout tosw we are unsule to please L}Oﬁ..ul
aegerain, tals mongsticlew and asceticlaw ol
the Hestorisns browne writes: "donlks snd heormlts were
reparaed as people who were not werely foliowin, &
special calilng, butb as. Livin, & 1ife ahbicn #as in-
trinsicelly supsrlor to unomssl mzsn z*ula-.tiqnahiys » 8S
if it were not possible te ilve tae L;_Iwiu'zimz life
without fleeing, frowm the rest ol the dOL‘_’Lu.:zz 58 ain,
“ihne one thing sbove sll ior wilcn thnomas throughout
nls york pralscs lue verlous salnts oL Uhs ...onaafc.-;;r;,
1s their ssceticlsum, sng one or teo yuotatious would
feil o give the iluapression that one  alns Lo reawing
the whocle ook thct to nls ming escetlcelisw is tue ‘caief

. ¢ 3 . w9
werk of noliness,"

1. budgue, The Dook ol Govenors, vol. L, io. CARXV
& CandVild

Ze Drounc, ide pe 67

S Broune, ld. ge 69



Comding wack $0 our Chinese recoras ol westori-~ |
snisum ol tie Llang perliod we sSce bBheb they built mon- j
asterice ruthor o cowrcnes, The [ayeror su Tsung
Was 1ot s0 wuck opgposuw Lo theler doctrincs ss to their
3 L Gla nob proscripve thelr xuiiu vut oraerea
et the wonis return 6o lay life, This would indile
cate that wonusticisu end sscetlelisu werc us streng
elowments in Cainese lNestorisnism ss in the mother churci,
Y¥he felthiul ure uescribed s Yyrocluiming the
Glad tidinge of Love anu Cnarity.” ue note tast the
wording is not "Glad tidings of = saviowr frowm sin
puL 0L love snu charlty." Thelr virvues off works of
pi_nboousness ave culoglised: "They obLserve festing in
oprder thwat they may sundue "toe koowicc e (unich
gefiies tue wmind). They Heep tihe vipil of silence end
watcufulness so thal taey may obseeve -"the rrocepts.”
otven Tlues & way tuey mect Lor wowsiipy aud praise,
gna earnestly they offer prayers Lor tue livig, «s well
as for ti¢ dead., Unee in seven vaeys they heve a sacri-
fice wilthout the enimel, (i.c. & blocouless sacrifice)
fhus cleansing, thelr acart they regain tieir purity.
gnls cver ipuc enc Unchanging Way is wysterious, and it
is also impossible to nemc, zul 1ts wmerltorious opera-
tions are so brillientl; menifestec that we ake an
effort end cell it oy tne newme of "fhe lilustrioua

ncli;ion."l 1uis emgnusis is likewise on meritorious

le e inscription - Seckl, id.



COCGSe

411 in all we must come to the conclusion that '\‘
theliv ;_w-u:cnté.’tl"n ol the vuay . of selvatlon was very :
unsatisfactory, we Wonder Just hou el The Hestoriean
heresy ro ardlng the rferson of Carist contribubted to
toeir fellure to emphasize Christ's redemptive aork,
the fnuits oi’c winlcii, lide gnd salvation, arc apuropri-
goed Ly falth% was thelr fuilure to recognize Carist
a8 thae truly incarnate Lord respgousible for thelir em=-
phasizin, wan's conduct wore then the :.‘to:;in; sucririce
of the GoU=gwn Clhwist Jesus?

From the Inscrigtion enc the Leu other writings
iv is evident thal the Hestorlans in Chine dia not
scruple ©o ;,rc::sc-nt their uéc trincs In sucl form as to
meikte thowm less ciificult to harwonize with the teschings
of Contuclenism, Teolsi, end buadhism, Luch of the,
phreseoloyy 1s buadihilstle anc some of tne expressions,
perticulsrly those "z;rcatin; of the "jay," have a Con-
fucien or Peoist coloring. %rhe assyrisn Church in
Chine round no necessity to attack elther Confucianists
or Teolsts apout taeir incestral worshiy; on the con-
trary they mel on comion groﬂnu.“l woule nhotves tuat in
the "iall tVin, wl shin so ching™ there are "several
a;.-_.,s."ovia:;‘._ coferences to budaha.? iegeralng the "Chih

hslen an lo chin.,” which consists chiefly of a dil-

le caeki = 1de pe 143

Ze iie e WOULY - ido Pe 58



logue betucen the weasslan and oue uhlen-gen seng-ciilieh,
Whom sowe laentily &8 ciweon, doule bricily remerks in
& foot~note: "There appears to ve little that is dis-
Cloctly Liwdstliwn gither in subjecb-malior or in tera-

- 1 Rt

-LJ.:OJ.UDJ L X

it is evident thal wie usestorians were gyocre~ |
. - & ~ . P £ manrt i 3 v DR 2 g3 ded ‘. N =% »ok \
TLSCLC &0l CluplrOmlevd Jaelr lJelitii wiuthh thet o puachisum,

a3 L0 bweldy ogln Leschuin. s of e wesslian a8 osaviour,
10 Woudld a@Gum Lusl Ty wle mot suiilicientiy uistinguisn
poteeon thaelsy own sesslan ene the awitabpa (U-mi-to-fu)
OL e buddnlsts; periaps Like svwae 0or our wowern wmission-
wirlos they werely btau it that e woctrine ol salvation
Lfounu fudler expression in thelr deasliel thun in kans-
yuna!s saviour ol wie Jestern raredalse, "1t ls clear
thiet e has_,ria.-n'“-L‘-is.-:iﬁti::_ru Were 1ot opgosca to tuls
eoctrine oi amitabba, anu 1ts aevelcopmsnt in viing fur-
aished co.mon moeting Lround shd levesr Jow uWies and
taely frlcnudy cOlleooralboirs,; wiv DUGGULIST LOILLS.
4oat ciiect, il any, aiu destorlanisw have on
tue otmer religlouns 0L Lhlins, &ad in particulayr €O what
catont wiu oo toeching Of & wesslal plucirate vhinesse
selijlous Whoughits _u:-.rwg_'rui;tc ie of wae opinion that \
tae destoriens few little poruenent influence on the l'
cuiture of Chinae. He iurtiher svates; "ilhe sssertion

Las Doen maae that sowe thelstlce ldeas in Chinese phle

l. &4 C, Zoule ida ze 08

‘e Saekl - 1lde Be 152.



loso.iy ere cue to it, but tiols is yet unproved."t

e asks, "Yo shet extent Gild they transmit to Chine the
Lipuise ih&t came from Jesust™ Je leaves the aestiocn
unsnawered but glves the impression tuat toc answer

is, ®very little." Sseki, however, is emghatic in
cleiming that lHestorlanism leit its iupress on Chinese
reli ious thougsht. "ihe reast ot Leparted couls, the
chlel cheracturistic of Chinese sna Japanese buuaaia&,‘
is one of the conspicuous results prouuced by the pre-

#9 Wine true

sence of sssyrien Christleas in Chins,
leaven never ceascs o work. eax ano luperceptible
a8 the Nestorlen leaven was, 1t  reduslly Jal surcly
perugctec tne whole tone of Chinese litoruture curing

the T%ang end sung dynestles, .ind when ell China was |

'

Gilviced cetuween Comiuclaenlsts unc Teclsts on thae one
slce ana pPuconlists on the other, the hestorisns turned
tiue scale in Taveur of Chlnese .iices Lor—ueﬂ ship and tius
contributed to creete what 1& knoun to-uay as "“Chinese
puacklisa®~and to coniiram the boliel 1n axitsbha~ the
saviour who swves those wno slmply trust in and con-

o T A T

secrate tiwir woole veling to Him.

fhougil they may have conllrued tde teacning of

l. Latourcbbe, e pe 50
P La?ouratta, id. me &5
3¢ saekl, 1d. p. 144
4, Sackl, 1as pe 158



& oaviour, it is very coubtiul uhether LaGy coutrie
puated anytidin, U0 e ides of sclvatlon throu n the
all serciiul asltedhss 4he sutres that deal with tidas
woclrine were wlroucy Wenslubew into Chinese by e
SUA cendury end wescorianisy firast enterec Cioipa in
TG Voh ceuiturye

Lhe Llstory o4 She destorianliga of thwe ;'anu
oynesty Covntalls 4 J6wW lessons 10T mouern ;...'L:s:;;.‘n_m-;.s.
L8 FGasous Lor ;g» Jellure L0 swrvive serve as o warne
in, to e gueesent Chrelstian wovewent, nawely tnui it
wast not meie Ghe sewe wisteke that e destorians
waue 1Y 1y is o mainteln itsell ewon, toe Liinedcs
LVGG &8 tho CLinese nuve been wble Lo absorb tholr
congusrors in the phaysicel comeln so tou, o they have
& tenuwency Lo ausoru iceas in i splrlluel sghere and
105C TLCHC awon, Whielr own lueas 80 Gaorou uiy thet
baelr very ldeutily is lost, Taey eie resel syperetist
theipr tree oi reil lous ldeas as lon, «s 1o runing 18
GOIEG Ol CLELYr prescht UranclieSe

in accounbing 10y the fellure oi sestorisanism
LU SULCVIVE, LLVE DOLBOLE it genlrall; wEOU L oul,.
jhe rirst is toet they failed o cstablisa & neitive
clergy and thelr Qhurca Gepenuet LoV muchh ou rovei n
LOBUOCLSLAY il Sugyort. ‘This connects with: tue second
soustn, nauely thet eifor tue L0LL ccnlury, wvecause:

oy tne rise of Lohmmmedanism, tasy were cul oll Llrom

e T



)
Lbe wlstance sepgarating toe mission chureh from the
Wus 80 gecal Lot Litvttle ias_ irstion snd
@ Lo e other, a Lal.ru.
risl favour

Sl o
Weats  Ad b L)
0N 18y

e mother churech and ¢ould receive no re-inlorcensnts,

LILIC CLUTCLs

Lely could pass Lrow

ils thet they relied tooc such o
ction ol reilgion is apt

oo,  The

Bl CEIRS1E ) § 1

suugort.e "otate prote
~Gate corruption ol weli_ iom
S “-fci nl-‘.lb 1‘“ l& Llh-at

Fohated
to lesc 1o
iourtn reason we Iind meontioned by som
‘westorlianisa arrived at & time when no ¢speclal nsed
<
for « neu faith was Lelt ™ snd lastly tae persecution
OF Laperor gu Tsung is mentionel as an exbernsl ciuse
Lor 1t8 alsappearslice, Je cennot abiuch much weight
o this 1ls 2L recson.  sherever Chrlstlimnlty hus romained
rue o its fundascntal tezcinlngs 1t has prosgered under
ersecutions., buudnlsm suffered three _reat persecu-
tlons in China enc survived; yet Hestorisnisme falled to
surgive even one. Hdowsver, the chlefl resson, which 1is
oo often fpnored, is that Heavorianism in China com-
hism and in general tried to hamwouize ‘
Chinesc rell icous iceas

Wil Duaddl

an Lalth,

prounlsea
its teaschin.s with conteagorary €
gnd. in so éoing msce ship-areck of 1its
1 in his bricf introcuction to
nis out very clearlys

liiam Gasecoyne-ecl
rk

scunlelly wor a8 brought
j the ucstorisn prescicyrs

wackits
“ 1w i -'Ai‘{ S HEUEe i.)
LEQLIERTLy UOC L staus mu

L. b&&lﬁi,‘ ido
2. Latourette, id. e 58




et of belny eshamed of their ifaith, and trying

{o recommend it merely &3 & brench of budanias, There

©
-

) 4 - <8 e 3 § e p . . 2o ol ¥ o3 s -
aluays & tempiation, enc slways a denger in Klsslon

“OrK,; o solben Gown e eages of owr lelith, to réepre-

sent 1v as scwethling not su very ued, 20t SO very

“ .i.‘.

|

rYerent rrom what 1s slreeuy “noun; such a policy

e e 4 : LR s A o S e 5 Qe
swold lumwedlale Gifficulties, bub sftcerwards 1

<"

ponas toward ceioeaty Uhe Loristlonliiy st Das conguered

AleS LUL B Wil 4D Ur L0 el u.‘-.:m....:.t}f;;uss Vel

% s Taym . 3 o oy a - 8 R T Y NPT snd e
suountln, Lo hershness. It sgews as 1T the compromising

neture of destorlenism gas thLt réasdu <Ly, wien buudblsm

+ +om BL

I d ¥ - - . 3 SoFt £ o= o= Fm oy e - N = . 1 e =
LELLy 40 Wid CLULGALLVG il Wb Lall sl LS LOTEOULSily

Le Dueiii, ice Ppoe 443



ChArdsa V
MOLiiy IDLAS! OF SALVATION

in toac previous chupters ve cou@iu&rea
the toschdngs ol the verious religioha of China onn the
subject of sslvation es wo found thcw recorded in the
sacrec wrltings oi these rosgective laltns,  ufl the
catane Lelths Cunfuclenism nes ceilcricrated lemut of
8ll; Yeoisu, bowever, hus unasrgone such « m«tamoryhbsis
Chat tae Grand vld wan would recopnize lititle, if eny,
of hiis tezecnings in the relijgicus syste. thet bears
nils noe todaye. The Goctrines of Buddulsi nave llkewilse
swriored decay &nd dolerioration in tn; course of the
ccnﬁurics.

' AS tuentieth century missionsries ve
are interestod in whal The peosle of veday believe wud
what ideas they have regarding salvation, be they of Cou-
fuciain, Tsolst, or Buddhist coloring., ohat we have
learned in previous chepbters Torus the Lackground or
foundation of contemporery thought aua gith o knosledye
ol the lormer ¢ can better understana the latier,

Of toe tecehings ol Luo-tzu anc viomang-tsu
1little remeins in Chlna todsy.  "fhe wmass of Chinese
Duve cast sside the philosophicsl end nevaphysicul specu-
lations of the old philosopher and his imwediste follow=-
crs, and on the small foundetrions of the Teo Yebh sing:

& sugerstrucbure of hay, stubble, ribbish and roviconess

hes becn raised. Ghey appear Lo have started oifl at a



R

bangent Lrom his ldess, and ovolved some~ulaborate'a§a-
toms, wanuering off into spoce., 4ne craving of men for
Lmmorlality Gegencretea into a frultliess secarch for
plents, unichy, wiel caben, would confer it; Lor cherms
wilch would Lestow LUy for clixis, tue uua.t.'l'j.zg_-; of wiich
#oula send it coursing throu l: onel's velnS....From the E
CupClors GOl alao, the peoplie wevoued thelr lives to
secking lmwnuiibty frowm aeath and _:,-overty."l

Jhen buadndsm enterew Chine, Leolsm bor-
rowed extensively from the nog errivels it adopted all
iy possiply couwld from'cuﬁunism, excupt the higner elo-
mente, esteblishea lts neaven, wodellew in cley its
luric pell, deoviseu e regertory of horria torments
¢.ual to tiut of Dudchiisuy, and ceilfiec Lpo-bow and a
maltltuce of otiwrs a8 well es The vericus forces of
0aTUTCe

hc resuly of this decsy Sr—Smoimam isg
that "when you meot a aaoisbubr tudls cneretion, you
o pot meet with either en elchemist or & philosogher.
The wmen you sve clalus; however, 0 Le able o do
very groeat taings. ne will-unuerﬁgue to wrive out a
cemon from the vouy ol o meumsn, snd Irowm a haunted house,
to cure the sick by magle, anc to briag rein in tisme of
arought by his preyers. e will progect by Lis chsrns

the qiet cltizen anc the aGvengurcus itraveler frow slil

le Jde Ue Ball: Things Chinese, p. 6535

la. Ghe reference here is to the Puwoist priest.
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sorts of dengers; and, whea there _iu smowrnin. in toe
Louse, e will-like the puwcnlst woniz- hire cut his
Services W redd passgagus Llrom tie lituwrgics of his re-
ligion, uhlch shall, by tucir msglc pover, qulcikly trans-
ler the soul of the deat to the land of hep.iness on
4 o'l nd
aigh, —_—

ihe deterioration of Leolsm was parslleled
Ly & sluiler deterioration in buwadidsw,, "fhe budchism
ol the {irst few centuries of the thristisu era in
Chineg was a vigorous lami rsut, Ifresh anc lusty «ith
life; egpor to attempt great things in ivs new chosen
home, with strengtly ena vigowr, preparse to spresd its
principles; enc reuwdy Lo endure the iliery baptisus of
persecution throu L wodch 1v nwe laler on o asse &
very diliereat Ladn, Lo e cuuscuiatea Gesceudent
tiat now occuplus the lena witn ils drounes ol priests,
cna its beamplesy lo which scavee o wortlyy ulsciple of
tae leerned patriarchs ol sncient deys is to be Lound,
neceived with opon erms, persccuted, (first in L.Ds - .
£20), petroniscu, swileo upom, voloeraicd, it, witha tae
last phese oi 1vs exlslencc,; Las rouchol not the nalcyon

daye of peace and rest, but its fiusl sta e, foresnadow=-

3

i, its cecey Irow reotionness axd corrugtion, for 1t

t‘n

v
3 4= g 1N 1 5 ]
bhas long peassed its aey i.c,.:i.:.xz.“Z

le Jo Us ball: 4hin s Chiness, p. 033
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foaay theologicsl stulies belony to history, philomge
phloul works have yell algh dlssppesred, snd to collect
4o COwpdete cunon of holy writings hes bucome an 1o ose
Sibility in Cnlnes "Fropegetion of the doctrincs of
Selvetion, through preuvching, uhich the dshayana prin-
ciples duposed upyon the sons of pudding ge one of the
i jhest dutlics, hus long since counsed. In short, from
santever point of view one considers the metier religicus
couventusl life is at best a sbhedow of what 1% wss in
pust conturics." Buddhism todey vusius ltseli chiefly
Jati goow works ol chority, the proscrvation of lirfe,
the sele of charms, thc PErforaence of Lusses fop tho
Gouady sl Lo worohlpy ol muny (ous snd odoesses lor the
gurpose of obtelning blessin.s either in this 1ife or
the 1ife to cones

vontucianisn; on e evoher beod, has ro-
seised unshsien, although i 1s otill wore e phllosogby
then & weligion iv ulelds .;-_,;wat influence wnc suthoricy

in the lives and actions of lue Chinese, ¢Closely sllied

it sncestor-worsidy, it has been patronized by ofliicisls

sncl intellectusl lesdors end 8till dowands the respect
ol che ;saames. dany Congaclan aaa‘ims are a part of
e vest store of gmkuim sayin s in which the
¢hinese uuli,}lt-
I.n order Laat ae sen better undorstand to

giet ideas the musses nold xw;;wciin.._;. thelir eternal sal-

1, Do Groot: The heliglon of China, pp. 207-208,

. i



9L.

I |

vation, we will f£irst briefly cousider their ideas of
the soul and 8ine

W€ nave often asked Lulnese, ybo were not
Caristisns, the uestion, "how many souls uoes a man
nave?"l Lany heve answered, "Threc souls'; soume,“Pwo
souls"; some, "one"; and a few, "we do Vnoi: kuiowe "
veGroot srgues for & dualisa of the soul, basing his ar-
guments on Juoteations frow tue cléssics enu the dual

4l

principle of "Yang and Yin" sround whicii his whole

theory of the uevelopment oi religlous ldeas smon, the
Chinese 1s based. according to this theory, the soul
counslsts of a kuel ( % ) and & shen | 7}?} ) o
Kennelly in aescribin, thls dualism, wiich he declares
t0 e tae .enerally accepied opinion aumon, the masses
of today, says: "ien has téo souls--ihe first, or su-
perior onc, is calleu the shen ( ;‘f\f] ) or Huun

( Z:% ) and cumanates Lrom

the etheregl pert of the Coswmos, toe great

Yang ( ~ ) j‘_:«l‘:’bl;(}i‘ lee Lt is wman®
zested by the K'i ( ). or breath

(vitel rorce). aiter dsati, it ascends,
according to the smucients, to the Lijher
regions, there to live on &s luclid watier,
shen-ming (  #¢$ dF )e Accoraing to
woaern Confucianists 1L venishes entirely
at dsath. Duddniists woula heve 1t be re-
incernated into men or sniaals (See¢ on the
systew of the metampsychosis p. 158-138),

1, Iuo Hanyeng, dupen there was an old uesloyen
Chinese pestor who wmade this .uestlon ong of several
dhiech e asked of his converiS. UCorreCt suswers
on thesc feq was sufficient to werrant baptisme
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wiille Tagolasts pleece 1% alteor desth amidst
the stars, ordinsrily sround the rolsr
voplong, The gsecoud, or maturliel soul, is
the Huei ( ls .,mu, L ogerates
_Livie, menTubocr Lo neue or steh (
% J. 1nC ..-.u(a.s- lans 63 rIrom 'b&lc
ol or ¥in o ;Z%} } principle, re=—
Lu._‘.i ing thereto aiter ceuth. 1t remsins
Wil wie oody dn Bhe jrave; o Lorus the

glaost of the deperted person.

N

(P:

sootidll countenus et thne Chinese classies
tc._;-@:t, & unlty ol tue soul itk & certaln elewent of
auality, & part belng the shen and a part the kuei,
Yhe ashed pert ls the enifmus, the intellectusl, moral,

wile Splritucl puerd of the soul for walchi Xwun and ling-

77

fmiun * sre often nou useds The kuel or plo is the

v & T s P P Ty o an e . Py O T oy Tl -
sgnilxe, the senpsusal nature oy LTOE8ser posaiong, e dWeine-
teins, thaet nmocern Conlucianiswm, even with itls sncestor-

B + % . b Pl rae T F T R $ N -
w0l Ulinir g .;."..,LN.L..L"‘, DOLCS TO TAC OiG SO0 lu.’.abg.'.'u‘,.
wespite these arpumonts euw lcarmed o=
pinions we Lelleve thet in the mince ol tie aversage

.- - & " . e ” o i B aw b
ipartite ides of the soul. This has

' b 74
vhinese ithere 38 o U7

iis yroots in sncestor-worsidy ana e cult of spirlits.
W6 are inelined Lo sgree with J. uyer pBall: "The usual,
il not undversal, welliel with the Chluesce, is that a
wen povsesses tlwrec souls., artor aestn one oes into
e wmeeatyval fenlet E-V&J.,_CU. for 1%, uhere 1t recelives

thae worshly of the asn's e ot proptr anc

tated tlmes; st such times ulSO, wolrshipy is pela et the

ihe ._Lem';r Uore: hescerches into Chinese superstitlions,
vole I, Introcuction by e homueliy, Pie 1ii-ive

24 m*’ﬁm\
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SPeve BC another soul; while the third goes into tioe
nedier world o rocelve the rewerds or punisiments of
UG GOOls o dn Ghis, Lipelliy o retwn to the uuper
worla s ain &3 a t.,oQ, & wen, o Loast, & Lird or o rep=-
blle, according to his werits.®d

saaory, these giiferent Boul th;;:orics of the
Lidliese ong LJect svancs out,; newely, that ioe soul gdich
SEB80E ou Into thie next worlda lis toe importent or resl
soule It dsilor thls soul taay. the nasses scelk aaiv.e.-
Glon, &8 i is uwulis soul widico will be blessed or ,'-_'Jz.zﬂmw
i e fubure existonco. -

what do the Lhinese tndouk of sin? ghat
is sinY Yhere are vwee principal terwus lox 5;’.11:
o ) beud, sing 4o .58 } U, evil; end
L \g}__ - ) ido, transgresaion, 4hose ave oiften
souplec o lomm & Gouble word, o8 in tsul-0, oX tsule
lfuoe duwere 2o cuucr Leras such as | jE, ) Lan,
ollense, ( ‘i\;%‘ J ndel, ills, | j{j )'ch'ien,
crror but tihcsc are geunerally used in cozmbination aith
LUl or Kuo. '

ot oing 0f thusc terms, &8 wnacrstood by
tlhie hestaen mindg, comxotaé the piblicgli ides of gin.
Isul, eporotsches as CLOSG us snye. ressages i the clas-
slcs cen be Lowid walcn recognlue sin e8 an oiiecuse

asainst virtue or a.ainst decven, uwuich dcaven will

T Fo Do Ballec ddi/t pe 31
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Junisi in this lifes Yet this coes mesn that today's
UESSES 80 unuor&tm’ul‘,_i;heac words uwuabt we used for

sin, ine charscter teui { SE ) consists ol two
perts, & not, and & wrong.  "it imylics ceugiht inm the
net ol oo dlew Ghrouwgh wrong~coin., in other gords
c;i;.:.;é.u:-';.‘t..“l wometnin, way 06 morelly wron_, even & vio-
dation of tiwe lew, aud Jet, if the pesrpeiraior is not
cau b, bLe ls not lookew ugon &8 & simner, & successful
vanulit woo les becowe & genersal iIn the srumy has committed
0o sine Then egaln, Ybearing in mind toet. tae word
taul, J.z. its prescnt formy; means cuapght in toe net of
toe low 'Lh'_'-'-ouvh urong-colng, it is ezsy to sse why
Ciincse olten cell temseslves simners wocen they mean
suricrers, or swiierlng gnnisnueut."g #loguw suiierers
LG bowmbin, victiis peadlly speaikl of bLicwselves &8s sine
ers anw toat toeose culawltlies heve cowme uyon vhen for
tneir sinss Lut shen we probe & little deeper we Lingd
taat sin end its conseuences are olften luperrectly dlse
criuinated. 1hey fecl that thoy nave cone sometodng
Gron, Or felilec Lo geriorm souwo religious wuty ena.
taerciore tils woec R&S come uyon tiatm. Celeomity snd sin
i boo often ldentivled. Ta6 polint whloch Soothill malks
4C can corroborate, nmuely, that even ocur Chinese
Chwlistians gomwetines style thowsclves as simmers, when

they omly ween thetl they we undergoin sose buftet of

1. Soothill, id. =09
2o Soothill, id. 210
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fortune, scume liiness, or othor calamity.
»{ % ) 0, ovil" is composed of
G neart and sceond, thet is a secondery or umnatural

heart, w weons bad, viclous, it is sonctlunes wise

Lo Cuolte ¢ men's meesure weilore callin hia bad or vicious.

The ‘wﬂ/ﬁu tern is kuo ( ]_E'ﬂ_ ), unich conaists of
tie curious formation of & wr J Bouth cnu o go. Its

mosnilg 1o T 0 Leyolwd, ana in wie moral sense means

altiough all thess terus Lell somewbat
alu, yet taere ls auong
the Chinese o recognition of sin as woral and spiritusl
aelinuency, 48 well a8 en idengif'ying of sin #ith
punisivicnt. ULowever, sin is ol ndersiovt as trans=-
JAesalion of thie wlvine law 1o desiyres; tiouyats; woras,
G Geves, valcih glienates man from God. 3in i1s en of-
Louse g elnst muen or socloty uhich; ol itsell, entalls
punishuent,

Hou we are rezdy Lo ask uwhat iucas on sak
vetion wo prescnt day Chinese hola? pubt first what Is
the goal of their sslvation?

For wmeny salvatlon is the evtainuent of
the perfect liie, the enjojuent of the [ive happinesses,
walch in ancient Limes constituted the sumug bonums

In other words, lhoy seek riches, long liife, health

1., scothill, 14, p« £10
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fvon ancuher view polut we muy say bl they seek {reedom
Frow the "six extvemlties,” misfortune, siclkness, sors
VOW, pOoverlLy, wlCledltss i Werlliuss, LOCause any cuu

L -

ol wicae can shorten life. “-,, Leslle Lo save Lhcue
Selves lrcw an lulerlor reblitll, Cege &8 & be e, &
bivd, & reptile, a Least, or & wcuon.,  Lonversgly they
Geslre ©o be reborn lo an lugroved conclitlon, a little
Ll oner uy in e soclal scale,  Heoxdiy all wiho have
taou inls od & fulure lifc seck Lo save lasuselves from
toe punlsiseents o. kell, o il Lzolist or Luwdauist, suich
- owX
oo webed L e neller il Lo sln cunsdticu dn tois
liie, 7ihec Teoist seecks to becone &n lumortel snd the
pudcinlist to be reborn Into whac gsestern taraulsee The
masses aeelk the vetberment o: their sculls present conw
Gition anc hope Lor happiness in the liic o comSe
iow sbhell thiey veach thelr goalld

#lrst ol ell, tucere @re bhe lntollectuals
ol the Contucian school who hold to the teneis of the
weBlore  ouch o noblon s salvablon Lelkics LlUUic 1X any
grominence in thelr theu hits, The way ol selvation 1is
i Living e virtuous LLITC,  LGEVER LLOLSLE & seeopis
such a mene. Af he does wrong 02 lives en «yll life
et hde reiorn snd Hoaven wlll accGet bl il he does
not refora ena Gles in bils sing -- Cien ncaven bDas causea
a0 porish @6 0C (OBUrVGG. heltuer or not be wilil

pe pumisznec tor his sins in Ghe next worlc 1s somcthing
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4o Lue cen wscestbela in Lils wordd, enu thecelore; it

is useless to trouble oneseli with thou hts of the world
Lo Coumve Lho alllibude oi this cless is expressed in the
wWOras of s swutbori™if thers is mo hesven itoere is no
nOGL bo deck 4ty Il there 1s, gouw men will certainly

@ Lheree 44 there 1s no heili, tuere is no neew ©o
lear 1ty and ir toerc ls, bwi men will go there."

Yot it ls a atran.ec fect that this class
of Confucian intelloctuals wiil at the doatn of rela= -
Pives onge e bola Teolst suc b wadnist priests withoub
scruples to oflexr prayers, in whose eiflcacy they do
uct belicve, 4t is 0o0d formm, custom, Gl an evieence
of Llilud pletye. duen, Loo, Lusse prajyoss e hoyuless
gl Wi Enows, tiey el ght be elfflicacious; in wirica
cuse, they ewe (oot insurence lor tue suture life, if
there is & future lLife.

A8 LU GL6 LeSse8, Loelr ldess oo salvation
sre clither of Teoist or Budunist colowing, or LOGh.
fsince there arc So meny sects of Duddnisu snc Taolsw
the gividing line between the W0 nes veen prectically
Lost. An orcinery worsilpper an one of the tuﬁglca'
would probably ve uusble to say whollieor he as a buddndst
or a "...’ao:i.&i:..“l in @il likelinoow, if Zauist tesmples
peouominabe in nis distelet he ia & Jeolst, iy bwidolst
tengles, Lhon be is & Ducdhiste. oowe yoars o 0 we

cilubee Chinals secred wountaln, Flal Shan, et noteo Low

1. He e van Lorn: Twenby Years ol whe Lhinese
depublic, pe 157.
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pllorios slong the vay ana on the ©op of the mountain
worshidyped ot all the Uemplies, Dudchist, Teolst, and
Confuclien. It 1s & common si bt to see B uudhist priests
reading mass (llen ching) for a deperted soul on one
Goy and the Taolet priesta on the next, or tc see both
SLOUps ¢8corting Ui coflin in the Ifuneral procession,
loucvyor, Jhothor he be Duddhdst or Taolst, the ordinary
Clidnecse looks upon good works or merltorious decds as
the i lway of salvation. The proverbds oif Cidna which
erc on the 1ips of e11t clearly bring out that the cu=
phesis is o1l one's oun meritoricus works,

one of the proverbs that is known snd re-
poaled by youn, end old is:  Vihen yoh shen pao, U yoh
¢ peo" - Good uecds nuéu their goou rewardj evil deeds
Lave “their evil reward., The merlt ol thiese good deeds
Lo Jicst ok ell inm this 1lilc, “for the .ood and evil
{in this 1ife) are the outcome of men's concuct; misery
or beppiness deyenas on themselves."? Yet this reward

is not ondly tewgorel, Ior Wwucre 1s enother proverd ahich

le. Wrives C. i, Plopper: "Thoy use .the groverb be-
cause all men belleve 16: end all men belleve it be-
couse 1t is comstanitly usecl., They URCLSCLVCS say,
100 you wish Lo lLuow Jhel mOsT en e s @ oaen's thoughts,
you have omly bo listen o & men's conversation.' ihey
ere constantly wuobting proverbs 1n thelr conversation,
80 thwou s thew you cun look into thelr very soulse
Froverbs are o mirror wihlch show «ith & falr deyrce ol
gocuracy Ghe thou bt life, the gopuler conscliousness
of tho peoplce™ Clinese Froverbs, pe O

2. idme bcarborough: 4 Collection ol Chinese rroveris,
e 2280
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oUvises, Yo good DOW Nt Le Towerded hercaler.e |
Heaven pleys a perd in this Founy eings “Jnat one has
1 weoreed by the will of leaven, yet 1t is eatablished
thet 4% is the result of cncts oun acts."® it s vnets
Dull LeuGs,; hodever, whlen are of peremount imyortence.
“Lech one wuet toke the conseguences of Lis oun COLLOLS w3
"Flent welons and you get melonss plant plums and you
et ,_,lmaa.*"; inis lest seyling appears in seny aiffercat
veriations ang is eq:xxlieﬁi o men's CorKiache

Tims iU is evident thet tbe low of karw 5.auut;
WG reoo nlued a8 hoving e steon, hola on e volnose
alia sanc effects thelr ideas on the way of salvation.

WOOd decds muast bear frwit in this world and t.nw next.

le LCLIZDOEGELIE LGe pe &V0
e e osle SAOPPOPE GRINEBC Al lon soen dwough tue
$r0 \Iu-u, He Sde
Se LCerUoOrougii: ide jie a‘?tj_
Ge  VIOpperi: lue pe PATTS
B¢ Ulore 18 & littlie pwddiilst rayue in "Lai® (come)
WLAGH CHpreSses T Duwdllist doctrine o4 woraeld dsvermindisa,
showlng, the part wnlcn tihw lew of Ksrsae pleys in men's
Liice w€ soe that Wie posiiion whilch engome now occuples
is solel; the result of cherscter In pust lives. Jrom
tuis we loarn et oue's cueracter nok4, in tals life, will
teternine tiic nsture of reward in e subsewent rebirth,
fihe wprl sl Lo dho LOruvcering Cumby
CLuhe poor fros Uae mean SN greody CoNie,
hwde of ik rank LPoa 0rsily.crs cout,
vhe low enc tue comon Ifrow the prideful cowe,
LO0BG G0 LU Gl Lr0a Lo SLUOUTEs Coe,
ihe olindg and Gowl from watelievers cowey’
The long~lived Lrom toe worcliiul cuoug,
ihe suort-ilved Lrom life-tokers Couc, i
ilie deficient dn fuculties from the cousend Lreakers
Coikey
wiie compicte in ruoultics frow e counpuikecyurs

comee”

& quoted in Scothill & Hodous, "4 victionery
of uhinuse Buddniot Torms, pe 45
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when speaking wlth the Chinese of the working clesses
(farmers, artisans etc.) vwe have oLtblues askea them
how they hope to solve the problem of their sins snd
obteln tne blessings of a future lile. The gnswer has
invarizbly been, "tso nao shib" - perform joou works, .

“hsin shen” - do good, and “kai o wel shan® - peform,

that is, turn frowm evil to good.' when we reglize tanat
they have.a proverb whichn says, "one _ood deed will
correct & thoussud Ded ones® we can undersvand Wiy
they stress relormubtlon and _0OG wWorks. ror Lnis reason
that Yeolsl work, "iractate of actlons snd their ne-
trioutions" 1is very popular. Evosry goou work is of
cerinite valuc r'or one's salvatlon even as every evil.
Jork is detrimentel therctos

fhere is a litile booklet called, "4
Viary of herits end vemerits" (kung kuo i'lo) which
informs the reauer'how ne may keep sun accurate record
of his wmeritorious deeds and hls evil deeds, so that he
ey Enow wilere he stands in vhis matter. “Stopping a
i ht counts plus 3; induecing, people td abstaln from
{lesh ior & yesr counts plus 203 gossiping with evil
tongue minus 93 vo veturn favours plus 20; tokéep a
promise seems o De considerea &8 a mark ol merit, Iox
it counts plus l; to abstain frow teking a thing not
cnet's own couats &lso plus 1; sincerity counls for plus
1 per day; betrayal of & nei_hbor's secrets counts minus

50,

le Soothill: ide Do 225
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In & popular Chincse tract cutitled "rLg='
toblish merit” (L1 Mung) theve 13 detailed advice re-
gerain, the various meritorlious works wmialch are sulted
to il condltions end estatcs oi men. The jeneral theme
of the tract ls expressed in one sentence, ®If you wish
to be happy, jgou mast Iirst be a virtuous amen,®™ iuong
the deeus that one may periorm for the scquisition of
merit ere the Iollowlng:

", vich man must hely & poor men, sive
clothics gnu soup as elus, repslr bric_es,
strects; bulla lerry bouts, ¢stablisii markets
eng ialrs; gratultous tea nouscs,; or plve
remedlios and tcoffinsy provive foreigners with
burisl rounde

Yihe poor - explein the laws of retribu-
tions Lfor _ooC and Lad sctions - cxhort o
rilial pilety; help others outl of scrupes;
con_reiulale ULOSC who Gre SUCCES3iule eee
thns ac . uire merit.®
(Le wieger: koral Tencts and Customs in

Chinae Le asloger presents the whole tract in
the Chinese criginal «ith en in lish transe

lublon uy Le Davrout.)

That such eavice &s thaet gilven gbove is
vexen seriously end folloved ls evident whierever one -
Joes in Coing, pactlceulerly awgy {row tae mouerniged
Jreaty Forts. ‘ Supporting e benevolenl soci.ctiés,
socletles for the burying of paupers, ctc. is this
idea, toet by contrivuting to lhesc socletics one perticl-
paces ln thelr merilorlous actlvitlcs cnc Lhercby scou-
mulates merit. biving & virtuous ilie ror virtue's
seite snd doing (oou yor e sake ol woliy, (00U, wilch

is tue old Confucisn ideel, sre thou hts foreign to

Ep——



the winc of wost Chinese woen they periorw these various
GO0 works, w6 realize thet tnere wr'e a few Lroverus
WiRlci GeCYy Wmere exiornal ; OOUNGBS i N Loriormsnce
0L meritoriouns works thet leave tue beart untouched,
LEVT
iee wien wo sey Uhal our experlence leaus us Lo believe
el in toe wino oﬁ";@ssca these merlitorious works are
lookew ugon as nelping to PULCHLEE & petioraent of
onels conuition in tue ifubture lilc, ox 0pere operatbey’
dre wBClojen wrlles on Wils satber:
“Haburelly, also, once sSelvation is thougit of as 8
thin, tiab can be purchssed by merit, there is a grave

warn, e oL thie ordinsyy wrineiples 01 tiie merket-placs
o o B e b

COMLE,

L inte operation, QG ClGsy mMOLLOGS ol uc .uizi:(&_,
werdt velng seu it lors 1o wnet extent the iues oL
chosply acquired merit csn be cerried is illustrated

by & trech which shows puduinisi influence. %o release
LiiG o ls s MGoALOriOus EChs  URE 0L BLC most gopulsr
dogs ol woin, tais is to Luy & live 1‘1.:;;; or Lustle and
sei it free in ite nelive clemcnte 4 youn, nen, 8¢ tols
teact tells 28, €oo was in cener Ol unbisely ceatd,
s clvinely werned oot Do cvala win dong Liic by the
werli oy relessding, lilc. Lut a;&sl it uas reyuired o;y.‘
bl Ghat be release @ lunered wyrisc lives. woc Lask
soeneG Liupossible untll a sccond uivine intluation came
to him thet it coulc be sceougiisnedu by toe purciase,

Wil replaeing in the asppropriste habeliln -grouna, of

rthcloss, we Lelieve thui we &0¢ not win, en injust-

RnEe
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fisi~roo witn ite myrlads of g 8¢ Nyrieds of Iisa
woulu Oouc tuelr llves o him, wnu Lis would te the
uerit.“i wien we lived in Henyeny, iupen, where toe
Lamous muel Yuea oull temple is located, we visitea
Liis tea;le‘a nuaber of times on festivel days, Lech
time, wien we entered the {irst court yerd ia shich
Ldundrecs ol turtles were kept In ¢ large pool, we were
eluwost mobLed by sellers of pulfied rice., 4Ghey aduon-~
ishea us o buy & penny or Two of rice zunc throw it to
lacoe turtles and thls, tocy assured us, woule ve recioued
U8 & goul oGy wiilch woulda Lave 18 reward now oy in
our nextv reuirth.

awon, tiee Buudalsts the ices thatl merit
wey be owtelned by abstinence Is pecticalerly prominent
in the populer vegeterlian sccts., Thesc absiain from
cablny meavs, uncoey walch hesa arc lucluded the [lesh
of virds and anlmels, {'ish, such as the tortoise, crebs,
sorisps, oysters. ... amnong the vegetables, gaviic,
rape, coriender sceds, scellions i onlons ere pro-
Lsibited on acecount ol their stron, tuste. wine is
also on the interdlcted list. 7These secis exbort thelr
cGiorents to iive their wbole 1iife on & vegotable clet,
"in oruelr Lo enjoy yoece ond happliness heve belod, ena
the bléssluus-of tae western Feradlse albor weir death,r

or ab leust to be reborn in & new powso ol oxiatence

le Fe d« Heclajian: Calnose idelijlous Idcus, Jype -
LUE=150.
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abcunaing ia deal b,

~0dern uddnisa slso wakes imeh of “ilen
Fa® as contrivuting to one's selvetion. “iLilen #u*
GOLCTUE Uhe ceveut recollectlion of Buduhe, ihie is
1%s originel meaning but 1t hus de enersted to mesn
the mere mechanicel repetitlion of the nume, Budcha,
fas, the Tepetition ol toe namc of Luudhe vecomes &
ucrlitorious work of suchh velues tast bugdhe will save
toet person, trensyortin, niae o the lsno of biiss wien
be ulces Flogper says that the wosl i've uenivly heerd
Dedud - wlien  euony putdiis® is "O-wi~tVo-fu", asita Buadine,
"Lt la tae we,de wora shich is GO Wrin, joy to onel's
116,"%  ,mlvebbe will beer this end Lrent selvetion

eveén I it ls uttored on the Geoath beds "If you repeet

budunets neme, sin will be cam_:ej.led.."3 £ little punalim t

trect decleress “vell the people oi tue worla, waet
vepentance 18 (ood, and Vo repeat butdhe's naue is @
proecious thdng, Look at reputstion and profit, tiey wrc
ewpty eou not el o répentance end repeating uddials
neme & wmany followers of imita buddha (/amitabla)

keey e Lraithful recora ol the musver ol luvocations of
Lis nens end fsancy they will towms lay up on lawense

store ol merdt for the worla Lejyond.

le Lore: iesecarches into Chluese ougerstiitions, vol,
lV, Poe. '559"460 D e :

Z2e vlioppor: ide pe 155 ‘
. B Builert $ho sacred ulet es gotel in riopperts,
uscninese seliglon Seen ihwough the rroverd,™ ge 185, uo.
Uéls . 2 g S
e riOpuers ice Pe t'ﬁsg; B0, ELd
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=0 Tar we heve scen two ways of salvation
Uy werite vne is the herd wey, peinfully slog if fol-
Louvcu consclontliously, thic scouwulating ol werit by
SO0 oruding 8., POVEU LOOG Qecus durling the course of
one's lile. 9he otuer is tuc cusy way, the reyetition
ol pucchals nome, o Ghis costs 1litle in the way of
peirsonsl gacrilice.

L Chopler ILL we awelt ab lengtl upon
wodbabna . as wie Saviowr od ...:.un:in-....' whiet has veen
salu augve in pelcrence to “lilen pu' enc e repeating
Ui LIS DG SL0GS LoV Lo 1o still loczuw upon by many
ad welr suviour, Lut in meny parts oL Lalue Hssn-
Dilliimy aily OF Lgean-yin as sue is cencrally celled, hss
SupLrceucn Riu as saviour.  nuelesilbeglu sewns, sie
wio hesrs e sowkis (prayers) of worials; she who looks
GO W0 Wi worle an bears Iis ory. sie 1s tae
SyliGl s LeCye  aCLOrGlLi, L0 Ldalud Sav Lo vl oo oLorm
0L Lltilic, COsdd, Lubo W6 GOsda Lnoe LOder Los. Loin
budchia, lo oreer elicclively Go dustruct @i Saves
"ler wreat wmission ls to listen wltl: comgession o the
SUEHOOS O WOSC wad 1uvoke her, U0 Suave all LOoSe Wi
. QL bouy Oor of auJ--\-, or iu canger of
poxrll on Wie ueu..“_l “OuC 1B rOprcoaten a8 Leling aclc,
0y attering cna;‘ms, Lo LB DG nuubericss shepes lov
the sske of suvlige U BEVOE LY woroy, by wisdo.,

by envering inbo a-otates osbo ovlains tue greel selli-

1., Dores ' 1d, Vol. IV, D. 204
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reliant power LY whlch sne cun snsure thet those who
#Tey Lor sons and Wose wao pray for the state of
semsdnid shall ebtain it » B txwée @i pray Ior dee-
liversnce from cdangers or for old age, shall also

BCUCULIE Tikile w6 18 &hle U0 ive Lirvanm 0 her poti-

]

tlonors Ly the cawc pouwcr, Qhis 1s sald w Lo her great
mercy ana pitye. 411 the buddhes enc Pouhlisatitvss bave
powers unalogous o tacse, ut nonc e s¢ prominent,
pernaps, iu thls regpect,; as .-:;‘..'un-}'i.u."é‘ anOn. e
TaoisLs Lu-~chlun-yall; bolds & position sicijiar to that
ol Auwan=-yin,

Thus 1t comes about that we see people
payin, thelr vous Lo these delties, burnln, inconse ab
thclr alturs, und bowlng Delore toelr lueg cs, They
look to thearm for salvation; to be saved from the miseries
of tihis worlid enu the retributions o the noxt. These
sorsaly ors, we wey note, 4o not neglect tuelir ool
geens as these works constitute their stock ol merit,.

ghiet o1 tne uvnvirtuous. soul that lecks
safficient merld, has failed to regeat the name of
Ued-tlo=-fu, anu nas 0ot lookea to one O the Dudihist
or ‘Taoist seviours but ia plungec into one of the horric
nells or puw etory? Lo there sslvatlon for such a onct
Yes, indeed. 7The Chinese speak of "enlo wan une

suving toc losi soul= end Lo .Cons Lo wo this wre wany

l. Tne state of tranuility or pericci pEEcCCs
e sGxins: Chinesc Luduiiisa, pe o000
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and varleds

it 1s customar; in meny howes in Chins -
that on the Geath of @ respecitea mesber of the fawily
Buddhlst or Yeoist priesis ere hired to coue into the’
nowe and "lien ching" .~ chant thelr liturgleas This
18 couperavle Lo -tnc readlng ol wasses in tho koman
Gataolle Clurchs Thelr purpose is to releuse the soul
from e punishment it 4udb unuerge ia uell and opon
for it the coor oL peredise, Lhe pricsts, both buadhists
enu Teolsv8y possess the keys of heaven and hell and 'i.f.'
sulficlently pelid cen Iree bnc Ivom the .ggonles of the
neblcr worla anc -trenslate one to the realy of hepoinecas,.

Ghoougi e priesus CLLrus sy olso we
purchased Ior tuds purposes 1o is ac::aolawis GO,
“iesearches into dbinesc aup;::rstitions."‘ Lore hes in-
CLUGCG Dumerous regrounctions ol thcoue chorus,,

#oumen wiwo dle in culluLleti mect aitﬁ
the wout patbetic Tate, irrespecilve oi wnat taedr
Lorwer coauuet wey nave beens Leslues velng vranded
Wit gublic stigme, their souls are plunged into e
Bloody Fona (Hsusb-nuje “accorcing to the Teaching of
mouern bucadbism,; every woumen who hes given vivth to &
child, is rencerew thereby wiclean, wa wust rcasin
plunged in the 'bloody pond? unvil rescucd therelrom, "4

L JEGyer LYo thls purpose, uililon accorcaiig Lo e
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instructions leld wown in & speclsal werreat or diglows
dulion pudaiae ls sele Lo nave presented to toe priestliy
OLLice; 1s vurnl Dy e priesy curin. o rescus cerc—
mBonys

The Taoists have a teliswan waolch can
prdily ane seve Gue souls of Lie duead. This is
celiew the jelisman of the Honoruble i'si sShan Leo-
Lun, sorels trauslaticn is as followss ' ?

"Pols tedlssan has beon  rented 0y L.ao—

oan b N~ — \_s;")\, 10X e Qeneiit o4 ell
Wie dveade 4t wili Bely 0 cleensce tuelr

voalics, rerime twelr viritucs,; LLOG oud |
Weler Taults, reawery aen stelinless, and i

ubterly eiface even iLie lasv reunants of

e 8lnS @iick Wuey leve cOmesiitieu iu a ';
previous existence (alilusion o tuv wgctrine |
Oi Lae welauysjCiiosis)je viGanscl 100 all

certnly wross, ey snall Le ucensu dortay

VO Le swcliten MOt wue prescucy Ui lene

walg NV LU~ —a IR witness wnsreol,

wl LLGLQJ..L:J.:LE& to"ui_‘-;’ tizds ‘."iig-‘d-l-&’eu-i.“; cere-

wony (edllusion is fere made GO Lk weoldst

prricsuve, seo=sbi ( 8 * )op 600 st

we laviteu O pray s burin the coove uen=

Lioned pebitionm), i Wlra Ladse waldismon,

in full complience wita the ordess recelved

Lrom Luo-bue”

(sosverches into (hiness wuperstitions, Vol.

.L,py. U4 Lie

Loere gre spociel tallswans woich will
SLVE LLOBOLL Wi LaVEe UiGe uLweyr pocullor clrouastasnces,:
Cope LOI LLG VACULn O @ lolonious suwwer O & pCrson
Julsonee by coctors' prescrigtlons. usoreis weseription
CL LAGESe Lu A 0LL0uss
sor Gue victle of & sclondous smuwrder (written
0L yoellow peayorl. ' :
ol A0 Doppens Ghel s porooi es oten

saylelc, hes fallen Into the trap laic iox
Lin, or Gics as the resuli Ol wounus end ill-
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Lreetiwont recelivew, Tusist pricsis, Lac-sue,
are’ summoned, snd bwn the ane.ed charm for
thw purgose of celivoering his soul irom the
sunishuent Intlicted in hell, wnd nelping it
Lo re-cnier e wacel of Lbe melomysychiosis,

Y doctora?
Dayer

pheserip=

“ihis 1s, indeed, a aonuerful cherm, snd
one waich cen be ive mently emplojyed in China,
¥itn relerence (hereto, the Chinese tell a
story wbicu well cepicis tue situacion.

Jnce upon a time, tie god of Hudes feil 111,
ana cespalcned one ol pls ettonuents to the
worla ol the livin: to fetch him & Joou doctor.
Iou will recoynize hiam, seic heo, in the fol-
lowin, menner., rxamine closcly the bouses
ol tne medical proiession, sna count the
nasber oif souls thal beset thelr aoors, Lo
gven, ¢ ihcmselves on tuem lor naving polsomed
them'in & pgreévious existence, Tune Tign et
WLOSE Goor you sasil Linc the smellest nuuder,
is the one jyou must invite to come and cure
we, ‘The iny cepertved Lo fuliil his errends
vighousands ol aven o ing souls crowded round ‘the
doors oi tne woole prolession, Lo vegcan to
despeir, when at lest he esiked a coor at
whlco stoow only cie Soul W0 Celc vhore o
seelk ven eance, Llsted aitn joy, he letched
his 0 toe L0od O a8led, anu rsucercd an
gecoant of hils mission, doe gou ywestliomed
v meclco, spe salas vaen Gia you wegin te
sractise your profession? -- Ouly a short
time @ 0 == LOW wany getlenis wia jou treati
- Unly oue. -- ¢ e alew; clian't ser e- .
Yes ~= ol wuey, you e 40 Levter waen the

- others

it is & stroke ol genius on the pary of
pucanist and daolst priesis, tuo-sai ( 3

to huve invented such & benericent clara
Lavowr Of 50 many waloriunacte beings, who
delly ifell vic tims to thwe insensate Wweataent
of cowntiess sell-comeissicucu Juacks, Lihds
paper ot least is aesignec vo reliove thelr
souls, wizlle thelr podles uave veon strickea
gown by dosth.”  (heseurcues inve (hlnese
superstitiong, vole I, 2pe Y=90)

in belwl: of & weperted relative one nay

Lo & bucunist sAbLOt &ad ovlain & recomuchwation to

s
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Chapter VI
CONCLUDING ROTES

It would seem self-evident that a missionary
who is sent §p;China to publiéh thé Christian Gos;el’
of Salvation to her people ought to have an intimate
understanding of the ideas which the Chinese hold on
salvation, togethey with the background for these iggas.
With such an understanding he Y11 be =hle o present
his own wessage better. He must use such religiou& :
terminology as alreadynexisté. Unfortunztely, much of
it is inadeyuate or erroneous for the nresentation of
the truths of the Gospel; some terms must be given a
fuller or richer meaning end others must be re-inter-
preted. It is highly important "that the‘missionary
should have sone conception'qftthe meaning which thé
people see in the terms uséd, as diétinguished from\the
techﬁicai meening vhich the missionary réads_into them."l
Andless the'missiénary understands the religious terms
of the Chineée in the meaning ip'which they are_used\;n
their own religions,'there‘is grave danger thot he_may
use a tern which has & meaﬁing to himself which 1t dgps.
not convey to the hearér, becausé the hearere will be
fhinking alohg the lines of his old f:iths. The mission-

ary must understand their‘religious thoughts anc the

1% Soothiii; The Three Religions of China, 0.208,
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terms in which they give expression to them that he
may do Jjustice to his own.

When Buddhism came to Chinz, it crrated its own
phraseology and wus criticised in the beginning =2s being
uncouth on this &account. "It might have been better‘vﬁ
for Christianity to have been egually courageous angk';

original.ni

However, when tne first Christian mission-
aries came to China they fouﬂﬁ in existence religious
terms into which -the truths of Christianity fitted.\
sufficiently well to mske for intelligibility. Intell-
igibility 1is essential for understanding the great truths
of the Christian faith, and sbove 2ll for the doctrine
of salvation through the vicarious atonement of Chriip.'
Thus it came about that Christianity borrowed of Buddhism
in the matter of terms. "For it is true to say that

the religious terms used by the Christian preacher have
nearly all got Buddhist associztions.n? In our mission-
ary labors in China we hzve at times been quite conscious
of this fact, but we never really apprecisted it in its
full significasnce until this year when, in preparatiq&
of this thesis, we read extensively in Buddhist writ%pgs
and studied a dictionary of Chinese Buddhist terms. Ve
think it is a pity 2nd a mistake that soplittle is done

to prepare the young missionary in this field before ne

1. Maclagen, Chiﬁese Religiouslideas, p. 22l.
2. Maclagen, id. p.222. '
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goes out to China or even ‘after he arrives on the field.
Unfortunately, upon his arrival in China he is rushed
into the work as soon as possible, many preaching a&d
teaching within less thaun two years after their arg}val.
Hé can:ot study theAreL}gious writings in the original
at such &an early date because he lacks suificient under-
standing of the language, the holy books being written
in heavy classlcal Chinese. £He camot study them in,
translations, because there are inadequate library fac-
ilities, nor does the mission supoly this literature,.
and muech of it is very difficult to obtain. We think
that the better arrangement would be to spend a'yeag

in intensive study of the Confucian, Taoist, and Bu@dhist
writings before proceeding to the Oréent. We 2gree with
Maclagen that there is some force, though it may be

exaggerated, in the contention "that Christianity_ggnnot

i

be put rfairly and clearly before the Chinese until Budd-
hism is studied by every missionary, and its terminology
understood as it ought to be understood by those who
constanﬂtly use the same terms in a sense more or lsss

diverse or sometimes directly opposite.“l Totalmigngr- \

5 %’
g 3
1 lﬁ
B

i
8

ance of Buddhism may lead to a deformation of the
Christian'message.

Any Buddhist will readily accept Jesus Christ as
ngaviour® but Christ will be a saviour to him like Kwang-

shih-yin aﬁd“Aﬁitaﬁﬁé.- The terms we use for "heaven"

1. Maclagen, id. p.222.
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and "hell" are used by Buddhists and the Chinese mind
associates with these terms things that are incompatible
with the Christian doctrines of hezven znd hell. Althqygp
nI'ien-shih" sre "heaveniy messengers" according to
etymology they arem ri‘t‘:‘;ﬂﬁ{ Buddhism and "holy
angels®" according to Christian usage.

- Vhen the Christian preacher speaks of salvation
he is thinking of alienation from God 2nd reconcilization
to Him. But the heatien hearer has no such thoughts,.ﬁ
uyhat sense of wrong he may have arises from his cogtra-
diction to a vaguely conceived moral order. For this
he 1s lizble to be punished by certain spiritual he;ngs
voth here and hereafter; for this he is in danger of 5
neil and is excluded from felicity. What he reaches
after is not reconciliation with God but admission to
puradise; and the merit of Christ, of which he is told,
is for nim only a substitute for whatever merit he might
have painfully accumulzted as the price of entrance.“1~_ p

We fully realize that every conscientious mission-

ary takes great pains to explain and clarify hls message
of salvation in Christ and all the doctrines of the
Bible which he presents to his hearers. But that pre-
sentation is lacking in the same measure as he fails

to understend what is passing through the minds of his

hearers in his use of terms to which they for centuries

l’o MaClagan’ ido p.225-
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have attached different-meanings. It is true that,
though the mi*sioﬁary may never make & $peclal study
of the religion$ of China, he will in the course of
years come to apprecizte the Buddhist, Taoist, of.Con-
fucian coloriqg of terms and adjust his presensation
accordingly. But ve feél that this is a'painful‘agd
slow process and costly in souis.

Such an intimate knowledge is eséential because
of a tendency in many mission circles to belittle the
differences between Christianity and the other faiths,
particularly Buddnism,., This tendency began in the last
century and has made considerablce headway up to the -
present., U"There are amany who seem to have persuaded
themselves, and would fain persuade others, that the
difference between the Christian and Buddhist religions
concerns not fundsmental dpctripes, but merely questigns-
of unimportant detail." Some are gross syncretists
while others are of a more mediating type and inter%;et
Christianity as a fuller revelation and an enriching
of the truths found in other faiths, Christianity brings
the full and complete answer to the spiritual aqu;ations
of man which the other faiths had met only in part.
prof. Max Mueller tells us that "if we believe that there
is & God, and that he created heaven and earth, and that
he rdléth the;wqr;diby,his unceasihg providencé, we caéf 2
not believe that millions of human beings, all created

1. Max Mueller, Science of Religion, pp.105,106. ~
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like ourselves in the image of God, were in their time
of ignorance so abandoned by God that théit religion
was & falsehood, their whole worship a farce, their
whole life @ mockery. An honest and impartial study

of the religions of tﬁ; world will teach us that it was
not so,......that there is no religion which does ndt‘
contain some grains of truth......it wili teach us to
see in the study of the ancient religions more clearly
than anyvhere else, tﬁé divine education of the human
race

Others carry their syncretism much farther and
declare that all religions are true, but concede that
Christianity is truer, the ultimate truth, or the climax
of all religious truth.  Dr., Kellog, writing in the
Presbyterian Review about sixty years sgo, refuted this
modern attitude and his words bear repeating:

“uNo Christian spologist will feel called unon to
dispute his (Max Mueller's) assertion that '"there is
no religion whieh does not contzin soue grains of truth.!
No less true is it thut we are to regard all the religions
of the nations, according to the very teuachings of the
Christian Scriptures theuselves, &s serving a divinely

ordained purpose in the education ol the race. But

#  We cannot concede as much as does Dr., Kellog, namely,
that all religions serve & "divinely ordained purpose in the .
education of the race." The argument that the "law" was a
schoolmaster to bring us to Christ has no application to the
ethnic religions. According to chapter one of Romans it does
not appear that God gave up the heathen unto error as a means
of educating them for the preparation of the Gospel but as a
punishment for their stubborn refusal to live up to'the
natural knowledge of God which they possessed as the common
heritage of all men. Kellog represents Caelvin's view con-

cerning "common grace".
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surely it is not involved in either of these facts

that ell religions alike must be revelations from God,

so that no one of them can be called fazlse, That inQi-
vidual truths are wroqght into a system either of
sclentific or religious truth, surely does not nrove
that such a system is true as a whole. We may admit,
what is true, that Buddhism recognizes and insists upon
many indubitable trutqs and uncuestionable duties, in_
full accord with the téachings of the religion of Christ,
and yet 1t may be none-the-less just that speaking of

it as a system - we should call it, as contrasted with
Christianity, a false religion. MNor does the presence
of such truths and the injunctions of undoubted duties
in the Buddhist or any other religion prove that in
those instances, at least, there must have been a super-
natural revelation. Revelation is not the only way by
which men may come to Know moral and gpiritual twuths.
'The heavens declare the glory of God 2nd the firmament
showeth forth his handiwork.!' 8o, also, according to
the teaching of the New Testament, in full accord of
what we may learn by our own observation, vhose who have
not the law, 'are a law unto themselves, which show the
work of the law written in their hearts.! But this
argues no revelation in any supernatural way from God.nt

- Although we maintain that every religious system

1. presbyterian Review, No. 15, July, 1883, pp.504,505.
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except Chiristianity is fulse and useless for salivation,
vet we sdunit thatl there are In these religions some
"grains of truth" which are the fruit of the natural
knowledge of God and the law that is written in their
hearts. These may serve as points of contact for the
presentation of the Christian message. In fact, it is.
very helpful to {ind such points of contact between the
religious ideas already held and those which are to be
presented, so that one may procezd fron the known to
the unimovn. It is also for this reason that the mission-
ary must study the religions and the religious thoughts
of the people to whoin he brings his message.

We have an uneasy feeling that the Christisn
preacher will not ¥in meny converts if he approaches
the heathen with a condemnation of their religions, de-.
claring s»ll they believe to be lies and superstitions\
end threatening them with hell ond damnation. They have
their own bell with its gruesome torusents and punishmegt,
ag fearful and terrorizing as the ingenuity of man can
meke them. Such an approach will only antagonize aq&
will meke it more difficult to reach him a seccnd tiume.
Wwe fully realize thet Paul wrote to the Ephesians that
they at one time walked "in the vanity of their mind,
having the understanding darkened, being alienated from
the life,of.Godg=thrOUgh‘the:ignorancé that is in then,

because of the blindness of their hearts." These words,
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lowever, were not addressed to the Ephesians as pro-
spective converts. We will not win assent to our faith
by first condemning tneirs.

Qur arguwiaent is‘nqt rega-ding the content of our
aessage but regarding the uethod of approach. "Faith
cometh by hearing" and we must be able to win & hearing
for the Gospel message in order that the Gospel may
generate raith. The [irst approaches must be more appeal-
ing than condeunatory, more gositive than negative, and
must awaken interest rather than resentment. HNaturally,
.f we will speeik thz truth with boldness, all condemna-
tion cannot be avoided nor for that matter the awaikening
of some resentsent. But these should at first be lept
at a minimum. For this we have apostolic precedent.

‘Paul did not begin Lis sermon on Mars hill with a tirade
azainst the wmany idols of the Athenians but ceclared

unto them the Unknovn God whown they ignorantly worshipped.
A% Ephesus the twan clerk testilieu thit Paul and his‘
co-laborers "verc neither robbers of temglesﬁqpr yet
blaspheaers of your goddesses." The proper sjoroach,

«s ve mee it, 1s to find some point of contact, 2 grain
of truth, be it ever so cdim, on which assent can be‘w%n
cnd frow there proceed to develop thgt truth, Ve will
illustrate with a few examples. -
The Chinese have proverbs which touch on. the

subject of uniVersal'depravig, to wit, thatfphere are




no righteous men on earil., "There are straight trees
on the fountains, bub no upright men in the world.nt
"Amongst men who 15 there without a fault?n™: Although
these statements are very inadequate to Jresent the
Scriptural truth that "we have all sinned and come
short of the glory of God", yet':thoy are a convenient
point of favorable contact rom vhich the nreacher can
aroceed to present the Christian tezching of this sqgjgct.

The fact that Budéhism developed the dogms of a
Seviour, Amitabha, may be used to show how they theq%glyes
recognize the futiliity of man's eiforts to save himself
cnd hunenlity's need for = Divine Redezmer. Frow the Tact
of the need the preachsr may proceed to the fact that
therec is but one nediator between God and man, the man
Jesus Christ. The Confuclen teschings on filial plety
offer points of contect witii the fourth commandmsnt‘£pom
rhich one cen proceed to other Sruths.

However, we must never forget&po emphasize the
diffsrence of the new truth from the old. Haclagan warns:

"To heve bridged the gull between oneself and one's

-

hearer of a di rent faith is so delightful that'Qpe
is lbat"to risk perturbing the pleasure by a ripple
of dissent. Yet there is nothing more futile than to
sattle down in an agreement which conceals essential

differences. This'is the futility that, from the Christian

dee ‘Scarhofouéh;,A Collection of Chinese Prbverbs, Pelilie

2. Scarborough, id. p.7.
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s0int of view, attaches to the syncrstistic movements
in China today.®l: _

~ Appreciative of these various points of congact,
the Christian preacher must always present Christianity
in all its distinctiveness and not make the mistaka of

Nestorianism in the first millenfum,

“Just in this matter the downfall of Nestorianism
offers an object lesson for missions today. The distinct-
iveness of Christianity must ever he urgéd and maintaineg.
The Christian way of salvation must bs nrenched in all x
its exclusiveness for it has nathing in common @ithlgpoge
devised by men -and denies tha possibility of any mther,a
tNeither is there salvation in any other; for there is
none otner name under heaven given among men vhershy we
must be saved." Christianity that is oresented as a%i‘ i
"fuller revelation™ or a "better way" is not the Christ-
iznity that will concuer and endura, Any COnéession'.\
that it mekes to sny other religion in the matter of
salvation or any other doctrine is a nit dug under ﬁ?s
foundation. Eventually there will come a great crasg "
and subha Christianity will go the way of Nestorianism
of the T'ang era. g

gince the Christian'idea of salvation is sui
generis i1t must be procleimed and maintained asfﬁuch,

otherviise Christisnity is no more Christianity. Ve can-

not offer Christ and his cross”as merely a better way

1, Maclagan, Chinese Religious Ideas, p.=217.

°q
3
23
3
!u 4
=
3

ot LA R A




of salvation but as the one and only way. &nd then too,
it must be presented clearly and distinctly and not
dressed up in any other religious garb with ths hone
that it will thus nmeet hifh a more ready accentance.
Rearing in mind what we havevsqid as regards findln%
soints of contact in oreference to the iconoclastic
approacn, we must stilil, i;'tﬂe end, present the Gospel
of Christ for what it is, sto :them who will not bhelieve
"a savour of death unto death® and to them who acqegﬁ 3
Him "a savour of life unto life'".

It is but natural that at this point we should
inquire into the opportunities for the nreaching oﬁwﬁhe
Christian Godpel of Salvation, whether they are favor- J
able or unfavorable. We feel that conditions today are
more advantageous for such preaching than they have gze{
been in the history of modern missions. ¥We cannof deny
that during the last century, beginning with the tima\
when Morrison first came to Canton, Christianity hai
laborad under particularly adverse conditions, so tn?ta
judged by human standards, the amount of mission effort
sut forth has not resulted in a commensprate return.

It suffered not so much from physical violence as.gyom
cold indifference and suspicion. It was.looked upon,,
as a religion which would undermine the structure of =

the state. It was also cnndemned openly or was under

suspicion of being a handmaid of foreign imperialism,
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~ Numerous writers on China have indicated that
sncestor-worship conasituted one of th2 greatest ohstécles
to the spreau of the Christian Church, Delursot writes:
"ye have, then, to consider the woeeship of parents and
ancesturs as the very core ot the religious and'soc%gl'
Lile ol tne Cninese people..... Ancestor worship pn@g@ils
as the sole form oL populsr religion recognized by the ,
state, ‘correctiy speuacing, as the sole religion which
thie neopie are osilcialiy encitled to nave — all the
Tast 1S ISULATOUONY .o b 15 Tor Charistianity impo@sible
Lo toleraie ancestrai worship, almout as impossible as
it is to a Cuinuwan to renounce it....... Do renounce it
would, indeed, wcan renunciation orf:the great nationalg
wuby espressea by the vord psiaojy it would msen revolg
against puternsl ana patriaréhal;auuhority, wnich imper-
iously demands that the ofi'spring shall, by sacrificing,
srotect progenitors from hunger and wmisery., 4And parental
autnority is the cement ol socizl life 1n,China...;.wIt‘m
is, as such, imposed by law sna governuent upon the
nation oo the foundation of morality, ethics, andﬁgpliéics;-

to sin against it wmeans opposition %o social ordey to

it
¥
-

3

1

the state and its laws, — it is rebellion, severely bdun-
:shable, even with death. ' e who venounces ancestral
worsiip is, in fact, lenliently dealt with if he is uerely

trealed by his Lamily aS‘anﬂoutcastak.;x. # Chineman may

1. Converts are often spoken of as "selling their ancestors®.




renounce all other gods, but his sncestors he will
renpounce Last snd least of all,

TALLOv wme Lo recapitulate: it is in their role
Ol eneales of ancestral worsh,p that wissionaries show
themselves before the Chulnese ih;the wost nateful light;
as preachers «nd aposilies of neresy of the worst kind.
Tney are struck by tue fnatnema of Confucianism; tha&
i3 to say, in the 1irst place by, that 9? its zealqha
ana votaries, who are th: ieammed class imbued with the
dogunatism of the clasaics; further by that ol the mam%
daprins recruited from thut class, and the whole 1mpegpal
governuens, soliuly basea on the doctrines and writings
of Coniucius and nis scnool. Christianity, iﬁ the'exg
0 all these povers, means revolutionism, enanity toﬁgpeﬂ
state, to society &nd to social order...... Hlssionsries
Y10 preachhﬁsainst the worship oi ancestors are’revgl@:

ing against th=s universe itsei:,

Fl\

e against ':xeaven‘,‘,%L

thie priuciple powerctherein. Is thers a greater crime

im&g;nable?“l 0%
~Tne zbove vas written in 1910 befor: the Revolution.

When tne.ﬁancaus were overthrown ana the republic set

uy the foundations of Coafucianism and particularlyxof

the cult oi ancestor-wroshlp were badly shaxgen. Rel%gious

froedon was written into the new counstitution. At that

time the republic was heralded as ushering in a new era

1. De Groot, Religioh.of the Chinese, pp.83-86.
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for Christian missions. But the concitions did not
iaprove much. In fact, they Lecaue worse. Internggine

coniiict between coutending vaer-lords an¢ feudal gover-

‘nors hkept tiie country in & continual turmoil, asking

it diiricult vo curry on wission work. Bhen the Kuomin-
teng arisies, with the help or Russian influence, brought
sowe sewblance oi cuntiol into the country, the antl-

Ciristian propagznua oI lhe Bolshevists cpresc ragig;y

¥

Jdiroughout the country anc soisonec . the ninds of the

- .

peuvple sgalnst the Church. Chrlistianily wus denounced

as the Mopiate or themasses! and foreign mis sionaries

were called the "running uogs oirXoreign imperialism®,
Laws were passeu whilch srohiibited the teachiing of religion
in priuary and junior nigh schools., This law wasg a

sarious blow to Christian mission wor: bucausa_it}%ﬁs '

thirough these scnools. that « large pacst of th hu“ch's

mission word was done. i 5 cag
.

surtherocd, Qhwr= was & nvinolesale _amportation

of Western learning auring ine first lev decaces of this

cencury wi.ca did not aezlp the cansz of Charistian missions.

I'ne edustiocal autooriitiss of the Chinesze governuent
have done :duchh for the cducation of China's youth. #dany
of the text books ol the West have been translated or
adopted in wodified Lform. Unfortunately thils contaq&.
with Western learning i1as nol Leen with the.positngt

Christian element. "Iie foremost,ainds of China of the

*r
£
3
i
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!
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gresent day hove cltner heen educuted anroa’ or héve

¥

at least read §P€1 lauxoqd of the writings of Western

f

sckentists and JhLLQSOJuﬂPo ¢¢Ke Hletzsche, Huxley,\
lierber. Spencer, rolstoy, Lertcand Russel, Johin Dewey,

"l To taese we woulu add Bermard Shaw, Kark
_ &

and otners
Jdarx, Jufua;re, H.G Wells, VagLadn and .asny othefs.

To page through ne cathiogues of sucu QJbliéuing COmi=
paniles as Coummercial Press, China Loox Co., Ihe Worlé
Book Co., whien ATint text books aﬁu collateral reag;ng
maceriai, is a reveliatlon of what China's youth are “
Learning. Tue saae uestructive Muh’t-dl *DICQ pen&édés
UL secudar educ;u;o:ul 533 em in this country and with
whech tne Cuurcn finds fault is what had basn inported
into China. We have loogeu at nundreds of titles of
booiks and Jound rew buat we know to Lo written from the

iiAfl - :]' L]

.

Josibive Qieﬂ Joing ofAChri
In view 0i tnese rfackts it is not furarising that
3rof.‘F. D. Harvéy 6? Yale-in-China uLmte ;n 1903' "Ax'
deecl deuiy Ancl-r=l;blo 39irib 13 )rev=lnnt among the
"aanuer *nte¢L¢gentaLa. Inis seﬁfiaent "oqtro1s the
councils of atate in spite of ctis i acg tll" a majority'
of the alu-s»ers of Lhe lnnUJéraB é racent cabinets have
ésen grof . ele Lac_acxan.tf This anti—uur -3tlan sen-
tiaent anang the ;Jutn of the natioa was ~v1denced bxh

the org anla;ng 01 the innb uuin; dbaOClablOn in 1920,

"

315 E. D. Harvey, :he nd of China, p.ugl -

2, E.D.Harvey, 1d., p¢294
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which admitted to wewbership only those nrofessing no
religious faith. A little luter when the World's Student
Christian Federation convened at Peking, Shanghai students
formed the Anti-Christigu Federation, "with & program
founded on‘the view that science and religion are incom-
patible and that Christisnity is an ally of capitélism‘,‘"l
A similsar organization was founded in Peking. "In 1924
the Young China Association again turned its attenﬁioq
to Christian activities and adopted the following reéolu-
tion: 'We strongly oppose Christian educ-tion, which
destroys the national spirit of our people and carries
on a cultural program in order to ﬁndermine Chinese
civilizatidn.'"3 Again it sesemed that Christiani&y waé
condemned becausé of a mistaken notion thst it was an.
enemy of the state. - s
Since then the left wing of the Kuomingtang hzs
been losing its hold on the councils of state and a i
more sane attitude has taken its place. And, abowe all,
a war ol treiendous proportions'has descended ugdn Chilna
and epoch-making changes have teken lace within four
years, all of which, as we sce it, tend to make'the
opportunities for the propagation of the'Christian'méss-
age of salvation in free China more favorable than thex
have ever been in the history of that country. |

First of all ‘the Revolution had done acntor

undermine the hold of ancestor—worship on the mlnds of

1. H. K. Van Dorn, Twenty Years of the Chinese aepublic, p.207.
2. Van Dorm, id. p.207. :
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the people. Conditious that have come #bout &s_8
result of the. war “rg doing wmuch wore. The exerfisé
of ancestral worship is carried oul at three altars%
one &t houe, one ai the grave, and one in the temple
of the c%an, thie anCestgal temgle._ Forty o fiftxh
million people have been driven frow their howes to
Tlee as refugees into Qpe interior. . Ihey no longe{.
can worsiiip at thne altars of their aucestors. We have
seen very lew refugees who troubled to bring their an-
cesbral tablets with them. In free China asny of th;
ancestral temg;es tizve been taken over by the gove:&ye@t
to house goverauwent organs, schools, military establish-
wents anu to wuarter troops and conscripts. The same
wolus true for wany of the Taoist, Buddhist and Confuc-
lan tewples. HMany wmore, particularly those in the £33
cities, have been devastated by bombings. The net result
is that the people have Iever opportunities for the wor-
ship of ancestors or gods. Considerable temple revenue
iias been diverteu for the purpose of education. In b,
brief, the external paraphsnalia of ancestral worship,
of Bucdbisuw, and of Tzo.su, waich have helped to‘holq~ ‘
tL8:masses in threlldom, is being destroyed. On the
other hand, the governuent has extenued a protecting
hand over the Christian Church to protect it {rom molesta-

tion and its property irou confiscation.l All these

nﬂ“ 1 . - i F
qﬁ;”*ﬁ'fjifﬂ»l. We do not think this confiscation of temples for
Al )YédVernment use is fully in harmony with the con-
stitutional principle of religious,%}berty.

(2
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Tacts indicate that there is less external opposition
to the Christian Church and its message than formerly.
Anti-religiq?s sentiment no longer controls the
councils ol state. IA‘ISES the Fact Finders' Report,
of the Laymen's Missions Inquiry prought out the‘igté?-
esting fact that althougn“the Protestant elemeﬁt in
China is less than 2/10 of 1%, yet 35% of the leaders
of the country liste@ in "fho's Who in China" are the
products of Protestant Christian schools. Toaay these
men are either out-spokenly raiorable to Chr&stianity
or non-hostile. This is evicenced by the fact thatuthe
restriction sgainst all religious instruction in priuzary
and junior high schocls has been so modified that such
instruction is permittgc as an elective suhjéet; “Fur-
thermore, "the Church of Christ in Ching, at the invita-
tion of the Central governwment, has undertaken a mission
awong the vorder tribes (Yunnan) which will include
medical, educstionsl snd social service (%o be financed
by tne government) and religious work (to be ‘financed
by the Cnurcn) “1 In many ways the government is demon-
strating that it is kinaly disposed toward the work of
issions, and particularly in éhag&table gndeavofs'bféers
its encouragement and co-operation. 1t is ful;y cognizant

of the fact that such endeévors_are used by the Church

l. International Revtew of Mlssicns, Jam. 1941
/supvey ror 1940. =




]

a5 a means of religious propaganda.l

Tne war b:s taught the pecople that the Christian
Church and its foreign missionaries ars not the tools
ol Toreign imperialism, but Jriends of China. The Q
vouth who thought thei the Church wss trying to destroy

H

the national spirit have seen thet the Church has stood
by €hina in her hour of trial, =« fliCﬁtioq/and,oppres;ion.
Hlssionaries andc Chinese Christians have lzbored with
unselfish devotion, succoring ¢;fugees, binding up the
vounds of bombing victims, probecting Lier omen and
coildren sgainst outrage, and shepberding the orphaned
and homeless. A1l this has contributed to shiut the
mouths of the slancerers of the Church and has brought Tﬁav
=% Chinese to tone realization that Curistianity has
come to hel) China ana not to destroy her.

ve must remnemver that hecause of jhe-war'ﬁhe
Church has»suffered pilysically. Yet, at the close of
1040, we read of that Cuurch: "In free Ch'na, in spite

of air raids, problems of relugees, rising prices and

1. Vhen we opened a Relief Camp and School for refugee

- children in fnshin, Hupeh, with money; received from
the British War Relief Fund for China we asked the educa-
tion depeartuent of the province to supply us with teachers.
This they did. When we informed them that we intended
to teach veligion to the children on Sundays they did not
object, even though this was not a mission subsidized
undertaking. In fact, we were told that they would con-
sider us poor Christians if we did not try to teach a
little Christianity to these children.

4777‘-‘& )»./7//6»«/.«5/.1«;.,4._,“ %mﬁ/@

-




the sooompaniments of war, the chuioh is not only etanding ‘é
courtgsouvely, but growing in epiritusl depth and extent.... %
The war has exectly doubled the reach and the reapongibility i
of the Christian Church in Ching - writes en Americen Methodist
Clshop = and the Church is rising %o that responsibility.? ;

We are fully amwasre that the present favorsble attituds
towards the Christisn Church 4is due largely to the bensfits
that bave gome to China through the Church's sccial activivy;
algo that the vest majority of those who gpesk favorsbly of
Christianity do not understand the true purpose snd meaning
of thet activity, o5 we underetond 1t, nomely, to mske
the Chipese wige unto salvation, However, the point we
wiel: 0 make ls this: the cprortunity for the propagation
of the Géspel of Christ 1ia greater snd wmore favoreble
than i¢ has eveyr been befors heczuse mény of the obsitcles
of {orner deye gre gruduelly crusbling.

Yet we would not be bonest il we did not mention
The 6ne_obatacle that remains and is growing @s 2 result of
thie wer, This obetacle iz Metionalism.® The nstionalistic
suirit of China has been intensified in the lest few ysare
end is spreading rapidly throughout the country, partioculsrly
in government circlse. Although this netionaliem is not snti-
Christian , there g in it latent dsngers for certain
aspeate of the Church's mwigsion work, Ae we understond the
wovement it ie not opposed to Chrisftisnity se it wae soue
15 years ayo when it was highly comsmunistic. Todasy it is
secking to place all social and educstional scotivities under

the supervision of the steate; in other words, the nationslistioc

epirit in China is tending towerds the regimentsation of all

e S ——na

....... e e e

1, International Review of Missions, Jsn. 1941,
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eduostion and social welfare work. We fear that this may

reect unfavorsbly om our medical mission work and on our
mission schools. There is & denger that under such régiments=-
tion the Churoh will find that these two methods of doing
misgion work are no longer open to them, or no longer

serve ss o fruitful meanﬁ of presching the Gospel., In our own
country the govermmeént exercises considerszble control ower
wslfere work and educztion. A certain element of control

will not harm the Ghurch 's work in this field , provided

the eéxtremdsts do not have their way. Despite this one
dunger or cbetacle, if you want %o so o¢2ll it, we feel that

28 long ss the present generslly fovorsble attitude towards
Chrictianity continusg &nd is noi destroyed by an exeggerated
netionalistic spirit,-and we do not think this muat necessarily
folliow, our opportunities for the propégstion of the Christian
Gegpel of salvation are bettsr then what they have been in

former days.
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Glheapter L.
L0 e l
; fleaver gave birta to tue uulticwdes of the
#605LGy  bul the netwre 1% coers is not e Le wue-
POLLCGL WeOne  adl ore (Lood] &b Lirsy vul Lou prove 4o
be 80 at the last.” {shibh Chigg, Uscade 3, Ue 1)

Hoe 2

"ihe kin, dia obeisance with his Lace to his
QoGS sl nis heaa o tae Jrouwmi, saying, fl, the lite
tie calld, was witbout umierstanding of what wes vir-
LUOUL, "alld Wad wakla, myselsd one oo T wworihye By
wy desives L was seiiln, at douyglt alli rulcs of concuch,
alic viglatcin, by w4y soli-lnuualg ciice all rules of pro-
priety, and the resuly wust have deen speedy ruin €o
Wy pedsOne valamlitlos sent by deaven uey be avolded,
out ifrom caitaaities brought on by one's sell there is
U0 CHGupGe  ueTOLOro L twimied my back on tuo iastruc-
Lions ol you, iy Hubor and guscdlen;--ny beglaning has
Deon erited by iacompetency, Leb me sLLL) rely on
your corregiin, and preserving Mirtue, iceyin, this in

vica Ghal sy Gl way B ool {dsu Ching, Yart 1V,
ool V) )
<0 3

UY¥es, filial plety is the constant (uethod)
of Heaves, e righteousness ol rerth, sk the practical
auby of Hane Heaven and certh invariably pursue the
course {that may be Wus wescribed), anc the people
take it as thelr sattern.” (dsiso Ching, chapter VIL)

"ghe superior wmun; wihile (his perents) ere
aiive, roverentiy nourlshes thes) oG, wien tuey sre
Goeu, o6 severently sacrifices to themj--nls (chief)
thou,nt 1s how to tus end or live mot To alsgruce
taene " (Li Chi, book XXX, Sectlon I)

"peverently and carciulliy have you als-
canr el your dalisl cutles; gravely wou respectiully
you uLehave Lo spirits emu Vo @obe I awalre your virtue,
sl pecaownce 1 oreab ud 1ot w oy Jorgotlbon.  God
Will alusays enjoy your oXferings; tue people "ws.ll ve
soverendl; barwonious (wader yowr swayl)e  (Hslao

Ghing, chapter VIL)
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doe 4

' “That Ieellng of distress 1z the princijle of
pencvelence; the eelin ' of shume end dislike is the
prluciple of ri_ntecusness; the feelin of modesty
anc. complalsance is the principle of proprliety; end
the Teeling ol g.oroving snd gcisepproving is the Prine
ciple of knowled; e, ' :

taen have these four principles just &8s they
ave thelr Ifour limbs, Ghen wmen; having these rour
principles, yet say of themsolves thut they camnot
(monifest them) thoy play sue thief with themselvess
(enolus, book 2, part 1, chepter 6, par. 5 & 6.)

..fD ® 5

8 passagc as follous: "He
<

#aley readers thi
gotness willl disliue no-one."

#ios¢e heart is set ugon
NOe O

Ughe' naster sald, YHos Jreatly £ilial ‘was Siunl
Hig virtue wes that of & sg ¢ nis dignity waes the i~
perisl throne; fis rliches were ell witain the Tourr
ssa8, He offered his sserifices in hls ancestral
temple, and ils desconcants preserved tue sacrifices
to nlusells ' : <

"inerefore, having such great virtue, it coula
not bte vut thet he shoule obtain the tarone, thst he
shioule obtelin those rlceies, that ne should obtain
is fawme, thet he should obtein to his long life.”
{Loctrine of the Wean, 17, l.2¢) :

Chapter i1
Hos, 7

411 pervsding is the (Great Teol 1t nmay be
founc on the leit band &nd on the ri nt, All things
depehd on it for thelr production, which 1t gives to
taca not ome refusing obedience To it, Jhon 1ts uorks
1s accomplishes; it doee not clelm the neme of having
done it. 1T clothes all taings &8s with e germent, and
makes no assumption of being thelr Lord; it may ve
nased in the swailest thin s. £11 tain s return (to
thelr root sni dlsappear), znd &0 zel knoa thet it 1s
1% which presices over taelr doin, soj- it usy be naued
in the crestest thinjs.” (Teo Tob Chia,, rert 1, chap-
tor 3¢ ~ Leggols translation)
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, Winis is the Teoj~ there 18 in It emotion snd
slucerivy, ouv 1t dous notoin; aua bes 1o bBowlily Lorm,
LU muny bo Deanuod doan {by the tea chier) but way not be
vecoLlved (LY his scholeraj. It way be apprelicnded
{by the mind}, bus Hcennot be seen. Lt has Its root
anu growas (ol exlsvence) in lisells pelore there was
Doaven ena eartihy, ivom of old, there Lt was, securely
SRLELLL e Frowm 1T Cmae Thie mysterious existouces of
spirits, Lrom 1¢ tie aystericus existence ol Gode It
PROULCLL uGaven; LU procuced ecerti. Lt vas bofore the
Ciad=-icd, and yel Lo cduld not Le consliderea nigh; 1t
Wi wolow ddd SpEle dWhie Fet cuudu 40t we conslideren
Ustpe LU coulu 10T De considerca o have cxisteaw
LQinL) LU vas OLGer vl tao i noel antl ity sna yeb
coula not Lo considered ola.” (works of Chuang-~tzu,
DOV Oy g8Ye V)

lige ©

WDg Wiy  saia o Yun Bleang: sl your ming
necus to be aourlished. Lo you only take the position
i Goliiy nobldly,, suG tolngs wlil ol thcwsolves Lecowe
LREGELOPIEU.  MugleCt your woay; cest outv lfyowm you
JOUr goves Oa Geldi, et sipgib; iorgeu wlhiat you Lave
il comwon withh things; cultivate a granc similarity with
tic chaos ol Woe plusiic otner; Wloosc your minu: 86t
your spirit ivee; be otiil as i you fed no souls UL
all tue weibituae of tiluge everjone reiturns to its
rootes” (sorks of Loneng-tau, Book 11, wer. §j

Chapter IiL
:'»“;00 9

, iraudha ssic: inst ano desire, in reapect of
G odall, 606 1ike & Lerson wLo Sukes g lignteu toren snd
runs wito 1t s elinst toe wind, roolilsh wman! not let-
Ling, L0 the LOrei jOu EUSL leeLs havoe e pain ol &
burnt bend = i 0 wili respocl Lo toc polson of coveil-
CUSLESS; LUSL; Gy GnVy, L0ily, ouG unbeliel, thcse
GeOiling in & men, o GO Scon erusticated b the use

i reasol (hedigionj, e mlscry w Lac person concorned
Wikl we Jjust like wee seli-laiiicted peln on ke nend o
of the foolish mel boerily, Gl borveh." (rFrou tae Sutru
of the yortj-two secpioms in L. besl's “a Cavena of
bucanivh cerdplures Lrow Lhe Chluede,” pe 180}
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Ho. 10

“lie mecltated on the entiré seric of crea-
turcs, «hirding in 1life's tangle, born to sorrouj tae
crowas who 1ive, LJrow 0lG, snd ¢ie, innumerasble for
malvitude,

Covetous; lustivl, lgnorend, darkly-fettered,
withv 1o wey Euown for finel reseues hightly consider-
ing, luwerdly; Le rellecteq Irvom whael source Lirta and
deabls proceed;

L6 ues gosured toal o ¢ aud acath st come
from birdh: as from & source, For since & man hsas born
witnn nin & bogy, thet pody aust luserit paln (disssase).

Then lookin  iurther whence comes virtn, he
saa iU cuue frow lifc-Geeus done elsoulhicre; then with
his peve-eyes scexning these decds, he sas they uers
not framed by Isvars; '

They were not seil-ceused, they were not
personal existences, nor were they eitner uncaused;
then; o8 one who brecks the Lfirst beuboo jolnt finds
all the rest wasy to veparate,

L aving alsceérned the causc of pirth and dsain,
ne pgrucuelly cawe To see the truth; deeds come fron
upedeng (cieaving ), like as firce ubhlen cetches hold of
srass;

Upadeng (Usu} cowmes frow trisbne ('ngel),
Just o8 & 1lttle iire enlflawes the mounteins; trishna
comes frowm vedans (sheu}, (the perception <f pain and
plessure, who gesire for restv); :

L8 the sterving or Uhw Uilrsty Lan secks
food and arink, so Ysensation' (perception) brin s
'desire' for life; then contact \spersa) is the cause
of wili scusablon, producing the threv kinas of pain or
pLOBSUTC,

Lven &8 Ly art of men the rubbing wood pro-
guces Lir Lor any uwse of purpose; bparea (contect)
is born {rom the six entrences (gyetencs), (a men is
biling vecouse Le cannet see the 1light;

fhe six enirances gre csuscd Py nuue and
thing, just &3 e jerm orous Lo dae svem anu lealy
name end thing wre vorn Iro: knowlec e (yignsna), as
the secG which _erminates anc brings rortu loaves,

Knoulec_e, in twrn, proceeus lrom namc and
shing, thue tue ere intorvolived leavin, no rounent;
by some concurrent cauge MNOwiSN T Cngenaers name and
Thid,, whilet Ly sows oluer Ccaust concurrent, newe and
shin, engencer kuowlec e; - s

Just as & men enc sniy adveace to_cther, the
gater and the ilsoc sutuelly invelved; thus knowled e
oringe rersh neme and thing; name snc tning produce
the roots (ayatanas); %< :




Hoe 10 (Coat'd) .

= ine vools engender contact; contact susin
Grings roria sensation ; sensation brings forth longing
aselre; Longin, aesire procucos upelensa;

Upadans Ls the ceuse of deeds; and these
agelin engender birtn; birth agsin produces a,e and
deatii; 80 uoes tals one incossant round :

sause the cxdstonco ol all ‘Livin, taings.
sdghbly lilumined, thwrou iy pereelvin, this, firaly
ostablished, thus was ne enli hvened; acstroy birta,
old gge and deati: wiil cegse; 4

sestroy vhave thnen will Dirth coase; destroy
Teloavin ' (upadansa) Shen willl bliave enu; wesiroy
trismeae (desire) tnen wili cleavin, ena) westroy senss—
Lion Gnen will Gelishiae eng

westroy coatact uhen will end sensationg
westroy the silx entirances, thwn will contact ceasc;
tue six entrances all cestroyed, from this, woreover,
nemes and thin.s will couse;

AnowleC, o desiroyet, nmucs s things will
ceusc; swaskKaera (nauaes @ things) destroyed, then
RWaedel o perislivs) LLoraice wustroyed, Laen the saua=
sktrra will cle; thie groeb hishl wes thue perfected in
wistom {aMDoGILL ) e : )

nus perlected, pucdlis then wovisced Lor the worlals
wenellt the eigutlold path, right sigiity; s s0 on,
P ody Urue petih Loy the world to tread.” (fu-shoV-
nsing ~tsang=clidng, Verga lée) 2

!
!

Hoe il

R T

"pucce seld, iliustrious ulscipgle, khirvena
is of tiis sort, it is not like toe plicher not yet
mece cut oi the cley, nor is it 1ike the nothdingness
of the pltcier wiich has been broken; nor is it iike
chiv horn 0 tue here, nor the neir cl the toriocise,
sometinin, purely luasginmery, - pub 1t nay be compared to
the nothin ness veilned oS the sbsence ol somectidng
uiilerent irow ivselis Iilustriocus uliscl.le, as you
say, slthougin the ox bDes Ko Uelivy of the norse in it,
you cerxnol say thet the ox docs not exlst; anc toough
the horse has no uality of thie ox in it, you caunot
sey that the horse docs not exlst, Hirvena is just
80y in the zdust of sorros there is po Lirvens, snd
in Girvens there 1s noO S0IPGa. L0 «& mey Justly define
Hivvene es thet sort of non-existence whdich consists in
the absence of sometnin, esgentlelly cliveront from it~
seif." (gotation of catract irow rerluirvenu sutra,
iiouen 39, ws found in S. beal's, v, Catena ol buudiist
periptures rrow the Chincse," eRe L70-174.)

o BT S TG 4.+ i B 5 =, e,




Ho, 12
Yand, U ananda, there is noshere in thst
suikhavatl worda oy sounu oi sin, cosbacle, wislortune,
aisvress, and destructlon; thors 1s nouhere any sound
ol pelu, even The sound of Jercceivian, what is nelther
paln nor plessure 1s not thewre, U mence, hiow much lcas
thic sound of paidb,

, “rnd in thet world, there 1s no diffecence bo-
twecrt gods and men, 6xceyt when they are spokdn of in
ordinury and Luperlicct perlance as LOuS and mON,

"anc @ ein, 0 snancs, iu that 2 uddhs country
dhatever veings Ravo been $orn, ana sre velng bornm, and
“lil be worn, are always constant i sbsoliute truta,

till they nave rceacacd dirvane,”  (ioe Lar er Sukhaveti-
vyuna) .
Noe 13

fhe ssuyuktajema Sutra says: "Jjhoover bestous
in cuerity veautiifal ssrments, ana lovea to engege in
relizlous exerciscs, gives incense sno, cholce Looa,
aoecs mot kill, does not covet, or get en.ry, glves food
to tue poow, efiorus proger Losyplbtality bo uriest end
pricstess, shell be corn in Heaven, in sbodes corrc= -
sponuling to the chiarzcter of tody; i1l the body 1s golden-
colourcy, they shell enjoy supgeriative huappiness.”
(a8 Juoted by S, Beal; "i Csteng of buadiist scriptures
from the Chinese," p, 74,.)

J-‘:"O ™ 14

Lesr tihe clese of this sutre tnc rather gen=~
érs) remerk 1s mades "In cese of & son or aasughter of
e noble femily, tue were uearlng ol Uhe Daues of Ludidha
cnG - the two bouhlsattves will explete the sins which
@ould involve tiew in pilrihs and ceoatis during innua-
orable kelpes, Dow much more «ill the rexcuworance of
(Lucdhe and the boahlsativaspd®  (The smitayur-diayana
sutre) : =

Ho. 15
0 THD GIATRAN HhLLO Or BUDLZLSA
{ + R A It X }
{accorain, to the sgrvestivacins-suira 0¥ Sa-po=-%0
Classic)
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vii

The ¥isht Hot or Burnin. Hells, ( it
In geonersal:

Ifhe vibasha Snester says: "Under Jasbudwipa
GOl GO Whe place of punlsnment called sviteni, is
forty tacussnd yojanas." (a yojans 1s a rojel day's
LEPC Lo &I &Y. )

The Llao-llan-sheou-aliy, Sutre says: ®uUne
day and ni av In sandjive lell 18 ejual to 16,200
Izotis of yewrs oi mell, In tne Hele-sutra-hcll a ey
and a nlgnt Ls cqusl o O&,40U0 lotis of yoars o wens
ees in the ‘tapens dell 518,400 lotis,™ (& kotis is
a munored thoussna or, as some explain, a million.)

le Sanujiva=Heil of jievivel ( ): Also
calledu dell ol tnought. M ere wcil the victiams have
Iron claas altis whilelr they tear cachi other; with swords
enc fmives thwey cut anc haci one encther. Lying on

the prowno, Torn snd Lutilatec, & coli wing blows

over thes ana they revive. ghen the punlshments of
tivle fwell heve Loon lnlshoa they (o on to the next
uell untll they iinelily resen tho lést one, no. 1o,
nG Guer, ¢ rrom 1t,.

Ze Bala=-Sutra=iiell = Hell ol the Elack Corxd (

Js Here the vicivine ere leshed with burning
ircen wires, the limbs heckoa uwitn Dojenets, the vocies
Ssewll asunder, enc Lineily & «ind causes the lacerated
rlesn Lo we corvupton into pLoisououn wounds.

3. The SHam.nate iell ( J: The bomnes and
flesh of the simners are crusiied by felling mountains;
they ere brayed in dron sortars sne svones are nurled
upon theéw, 7Those who commitited amy ol tie vlhiree wlicked
ecis (such &8s proceec Lron uatred, ohvy, or &g er)

are punishec DEYee. '

4, Whe daurave bell - fell of Cryin, sod asaliing

{ Js ne victlas sre cost into iron
celarons or red not pans uatil toey ory cut in g ony.
LUIUEIErs wnG pelsoners wré punisinec nere. slterwéards,
they 0 tarougn othe lo little hells,

5, ‘The mersursves iiell - The Great dell of Cryin: end
waiiling ( ' ") purnlng hetcnels enc VeS
ar6e used on the victimy; efter which they are rousted
and frisc over ena over & ain in not gsns., Tnds is

tihe nell lor heretics anc malelectors.
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Do Ldoung leil -« lie i puent { 7,_ %ﬂ i3
shaut uy dn red Lw oa u\mL,OQIib, Lise Licsl of the vie-
tius is Lol ot e Chorped to cluders, .Eh.oaﬁ wio in
this 1ifc roustod o Balicn codacdes Jow LO0C LrG pune

ialied LEre,

L = Hell of #evee Dest (AL ),
Thls 1o e bell ol pundsinent lor apostetes. They

e Lacowh dnto & lake of slie £l plorced with iron

B LllC5. ' ’ :

Te Eratunscg Hell

/—-

Os avitcoll - jiell or Unigterruuted Lebirth ﬂi.! Ig \97

: Uhs VICLImS Ui CORYe Ll Llougds the iron:
eiby ol flancs Lo Liony c;l;,..;....c‘ba. Lt'3is a st of ond-
LG8 process., 10,000 poisonous Llosts assail thelr
gendes, ‘Thero 1& ne cessution of uisery for cven one
.,,g;.'.;c.m. MOIL &I wWoncn GMILGy ol Ww worst criues are
punlolod heses  Lhe Letlsiiee mpselese ouurte Soysi “The
miseries of avitchl are tiwguswids of ayrled tlzes
WoXse than tose ok the former seven. 1o is aiso :
called, "ihe Hell frow wiich there is lo Leoliverance,"

The Lioav um.;_iie.‘;;x.s & J\ ,% ,’Fﬂ J.Js"ff‘ Je

: = T o vh} \4: p»é e SN
le ibhe svais of .oouda liell 15 2 )2 1%
lu J\.ﬂ bul\« .Lu !;-‘.L-.J «l(- -LJ. T2 d iﬂ...L t&ii‘- . "-4.\.- U.... s U‘J ‘.ﬂ_h OL{t

s

In tniors anl bileinse

8¢ Hirzvabls or Hiravuds Hetl | }i, }% PL’ i3 The
geil o barastin,, Coiu boLlls sk, u.'.u..u.s. -

Se GrGis=cha ﬂo.‘!‘.‘ i Bq of of Ji it 1s 30 cold in
a8 nell thst tue b(:\.-uu coutlidaliy chaliur. At 1s
Loom this olel Ao Qerives LU0 Nadice

’ by - - . - a
“e V!:liu deil W }’E }/f ji It i3 86 cold in
his aell thiat e’ Oonly Soung Bhalb s victill ead
ke 13, in LRLNCE0, 0-;_:'0-‘-.'%

S Hanhwia Hell { O Tﬁ 1¢{ “™ 3 The hell In waich
RS C) {.S.\_.V.L‘u‘ ubb..ad.ut_ 5 8 Jd—a’d .L.‘,abbau.).‘.&,; G Ehe (:Glh, Culi
QIAL G ig .ualSU aof ‘tue -.s’ouuu wirout, U -hou-hot.

e ‘ ,
Ge Utoada Holl ( ’I “¥3 The flesii 18 covered
SATL .so:e., sooee mJ...u.._, ‘ah" uiuu LOUUS Liodole

7o Féums Hell ( y/f jﬁ /? 7L ine lesh’is Coverea
diti 20068 sws Bllavalin, Lo m. Lutue Jloul's =

8¢ ¥ a Hell { ﬁ B‘é"/‘h{ T v)s e rlesh 3s covered
Wit SOCCa rocuwnlli, Tho whlile lolus Lloger. 3




ihe avove 16 hells are the central or priuary

| heils of primitive Buddhism, In auditlon to these

Tucre ere the scconduwry holls. Gese consist of 128
ioferice or 1ittle bells shdch surrowid tihe & hot hnells,
cucn 04 Tuc letbor baving 16 or the loruer surrounding
ite TQhen there erc a thire group wilch ere Imosn as
tie Leolated Hells,

Later puuuiniss lisited the priucrey iwlls to
10, walcn in Gurn, DOWEYLr, were SUrroundeu Ly sSecondery
oncse The shih-pe =il=ll Sutre lists 18 nells. de can
deilinitely say thai the hells of bucaunisu sre usny aod
Lorrible.; Un ticse polnts there is ggreexcut. sur-
TLEIwore, tuelr purpose ls punitive us well as purge-
torial,

o, 16

Irenolabion by se soulo

"ie brought to completion the letter of tie
ancicent law 04 the Guwonty-four sages; regulating the
state on tho great princlple; ue loundeu e new
Loscnin, werxpresset ln words ol the wost bholy spirit
ol the Yhree in vne, wouelilin, the practice oif viy-
tuc on right feitin. ie lala doun tne rulec 04 tac
ci it conuitions, clesnsiy, frou the delileucnt of
sense ana perfecting truto. He openea the gates of
the threee which sbiae, ae ulisclosca life and aboilslica
cdeeth., Hoe hung wpy & brilliant sun to take by storw
the hails of uarimess)the wiles of the wevil wers tuen
all uestroyed., He roweu tie boat of werey to go up
vo tie pelaces ol light; those wio liave souls werc
then completely saved, His mignty works tuus finished,
e woceondeu av wmidasy Lo the spiritusl spnere, .

0 scriptures tuere were left twcniy scven
Looks wihich explein tue  rect rolormation o unlock
the burriers ol the wnGerstancing, The wyater aua the
oplrit ol roliglous baptls.. wasi away vein Jlory end
cleanse one pure snc uhite, The Ligure ol len which
is held as a sesal ligntens the fouwr Juerters o unlte
all withoub excepblion. whe GOOW sTIuUCK swakes a souna
of pity wnd kindness; wue worsinly castearu huastens
wen alony, ithe road of 1lire anu glory.” (asC.szoule:
“Christiens in Chinae before the Year 1550," p. 37)




iranslablon by 4. Jylle

the encient alsgecnsation, as weclaredu by the
teenty=-iour holy wmen, was then fulfillled, wid he laid
Gown great principles lor the povernuent of femilies
and. Xingaows; ¢ eslebliisihcu toe new reli lon oil the
slient ogeration of Lo pure sS,irle or wie Triue;
e renaered virtue suuscrvient to uirect raithy he
Jixeu vhe extont oi Law el ht bowxisries, thus cou-
plotin, toc wruth ana ireeln, 1t Irow dross; hie opencd
tle pule o tiw uorco coustant principgloes, introuucliygy
iilc anu destroyling aeath; 0o suspended tiw Lri by
sun to lnvede thwe cheaubers of deriness, wnu tus false-
noous of tle wevil were thereugon deicalted; hie set in
wotion the vessel ol merey by walch Lo asconks Lo e
vri_at mansions, wheveuyon ratlionel Lelings were wien
relogsew, navin uuaus comleted Lhue wuniscesletion of
ails power, in clesr day he zscenced to uis true station.
Teenty-seven saered books have Leen lelt, wiica dis-
sewinate lutellijence by unioldln, lae owviginal trans-
Yorain, princijles. by tac rule ror souligsion, 1T is
tie. custom to ey.ly wne weter of Leptliss, to wasi
Guey @li sugeriiciel shou s U0 cleuuse s purily
the neonyies.” lide wylie in Holuts "wy Hestorian
savenvure in Chine,® ppe Lol anu 16Z.)

Chapter VI

Ho. 17.

1Taday,Cnrie tienity is muoh DELLST undere tood
and abpreciaiéd in Chine then ever before, It hes ;on
the reaspect snd sympaihy qf 211, including these w o
were formerly most out=gpoken antiwcgristian laadaga,
pertly becsuge of the gaorificisl ppirit that has ‘“nti :
onifested singe the outbresk of hostilities, by Carie ng; i
pota missioneries = and Chinese » and partly because toe ristl: ‘
stond for truth, justiceé and freedom, ® ;

¢¢.C.Liang in "China Christlsa Yesr Book® ,1938=39 ,
Pe 166.% - .
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