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Preface

In looking for a bibliography which might serve as a
starting point in a study of spiritual gifts, the writer of
thls thesi#s found few works that dealt exclusively with a

systematic treatment of the "charismata". The reason for this

is obvious. The field 1s so extensive, so inexhaustible, that
volumes might be wrltten on each individual gift. Cuite a nurmber
of books have been written on the subject of the Holy Spirit,
some of which are good, and some of which are not very sound
theology. liost of these works also have extensive treatment
on the spiritual gifts, though not always complete.

The purpose of thls treatise is,first of all;on the
basis of Soripture,ocarefully to define the various gifts as
they are listed in Romans 12, I Corinthiens 12-14, and Ephesians 4;
at the same time to note concrete examples of these gifts
throughout the New Testament writings; secondly, to call attention
to a few significant trends in history pertaining directly or
1ndiréct1y to one or more of the spiritually gifts and, finally,
to state the basie principles which should guide us in our
present day evaluation of spiritual gifts,

The chapters on the importance and present day possibilities
of gplritusl glfts are confessedly not as complete as they
were &t first intended to be. Due to a lack of practical experience
the writbe feels unqualified Pfor the present to go into the
sub ject any further than has been attempted.



THE NEW TESTAMENT SPIRITUAL GIFTS
I. EVIDENCES OF SPIRITUAL GIFTS IH THE OLD TRSTAUENT

It 1s the purpose of thls paper to treat the llew Testament
glfts under the following heads: first, those which are strietly
miraculous, and secondly, those which are related to knowledge and
theology and administration. Under the former head I shall treat
these spiritual gifts:

Spealring with Tongues

Interpretation of Tongues

Inspired Prophetic Discourse

Other miraculous activities

The latter group pertaining to knowledoe and theology I
shall treat 1n the following orders;

Wisdom and Knowlddge

Preaching and Teaching

Charity Bndeavors

Government

Discerning of Spirits

Hention of the spiritual gifts listed occurs sgaln and a-
gain in the New Testament writings. Acts, Romans and Corinthians
are the main sources to be considered. Starting with the outpour-
ing of the Holy Ghost at Pentecost, I shall endeavor to bring out
the nature, the importance, and the present day possibilities
of these giftes of the New Testament Church.

But before considering thelr use in the New Testament times,
the question arises as to whether these gifts were found at all
in the 014 Testament times. llany of them were.

In the 01d Testament there are no evidences of the gift of

speaking with tongues according to the New Testament connotation.
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What language Satan employed to beguile men into sin is unknown;
Through the godless prids of men that followed, a confusion of tongues=
=== resulted. God tHereafter made use of the langnage of His chosen
people in the 0ld Testament to reveal His Word of grace. In it

we find frequent warnings égainst a misuse of the tongue.

There are numerous instances on the otﬁer hand of God using
the tongues of men, ospeclally the prophets' tongues, to speak His
truth., In 2 Samael 23, 2 David confesses: "The Spirit of the Lord
spake by me, and Hisflord was upon my tongue." The tongue was re-
garded ag an instrument to sing Psalms unto the most High and to-
honor Hiw for the works of His creation. Psalm 19, 3 exults: "There
is no speech nor language where their voiee is not heard,"In one
extraordinary case the tongue of sn animal was usedto reprove the |
false Balaam, There are instances of prophets thrown into a state
of blended fear and wonder before the realizatio; of the presence
of God, But the sudden =sbllity to use a forelgn language and the
gift of ecstatiec spsech worked in an individual by the Holy Spirit,
which will be deseribed in further detall in the following pages,
comes into characteristic prominence first in New Testament times,
agtor the Messiah had appeared in the flesh,

. Among the New Testament spiritual gifts was the of inter-
pretation of tongues, This reminds us that the 0ld Testament speaks
frequently of the interpretation of dreams. The account of Daniel
and the one of Joseph are interesting parallels in this respect.
Daniel in turn interpreted the obscure hand writing upon the wall.
Thus the way in which God revesled Himseidf in the 014 Testament
times required interpretation. The fact that the gift of inter-
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pretation was present to & limited extent is evident, There
wag, however, no glft corfesponding to the New Testameant gift
of interpretation of tongues.

Ingpired prophetic discourse, in the sense of foretelling,
was frequent in the era preceding the lMessish., This fact 1s s0 obe
vious that we need notdwell upon it at great length, Moses, who
prophesied of the grecter Prophet, Christ, 2lso expressed a desire
at one time that all the people might prophesy, Numbers 11, 29,

The Apostle Peter sumes up very nicely the spirituel gift of the
01d Testement prophets in I Peter 1, 10-.12:

"0f which salvation the prophets have enquired and
scarched diligeantly who prophesied of the grace that
should come unto you: searching what, or what manner
of time the Spirit of Christ which was in them did
signify, when it testifled beforehand the sufferings of
Christ, and the glory that should follow. Unto whom
it was revealed, thet not unto themselves, but unto
us they did minister the things, which are now report-
ed unto you by them that have preached the Gospel unto
you with the Holy Ghost sent down from heaven- which
things the angels desire to look into,"

Thus the prophets of 0ld d4id not use their gifts and talents
independently, but the Holy Spirit was doing the thinking and
the spesking and they were seeking to comprehend what He said,

The meaning of their prophecy became fully evidemt after Christ
had come,

The gift of miracles was also prominent in the 0ld Testement
times., Jehovah invested Hls called gservant lloses with the power to
do things that were supernatural. All through their wanderings amid
heathen peoples God similarly gave evidences of His power. We find
Moses always giving the honor to God for these manifestations, When,
on occasion, he went beyond God's presoription in performing &

mirasocle, smiting a rock twlee instead of merely spesal-ing to it to
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cause it to give forth water, he forfeited his chance of entering
Canaan. God's ways and purposes in performing miracles were not
to be trifled with.

The wicked eonditlions obtaining at the time of the provhets
Elijah and Elisha caused (God to manifest His power through them
in defiance of all Baal-worship. It was & means also used hy God t®
sugocour the distressed. We are told that when Ellisha succeeded
Elijah he asked for a double portion of the spirit of Elijsh,

Prom all outward appearances and evidences he did receive a speeid
measure of God's grace especially also in performing miracles.
Both Elijah and Solomon are good examples in the 0ld Testament of
individuals eager to have the Holy Spirit make use of them as His
instmuments,

I* may be said that of all the gifts related to kmowledge
and theology not one was lacking in the 014 Testament. It is
Solomon who figures in prominently in regard to the gift of widdom
and knowledge. Given an opportunity of the Lord to choose some spe=- '
cial gift, he wisely chose this one. The Peferences we find in
Proverbs to the Eternal Wisdom, "Chookma", have some of the highest
and noblest thoughts in them ever penned, The kmowledge, "da'ath",
found in Prov. 1, 4; 2, 6; and 5, 2, connotes a thorough insight
into the knowledge and wisdom of God which only a truly-wise man,
that 1s a God-fearing man, possesses, "The fear of the Lord 1s
the beginning of wisdom} Prov, 1, 7. To know the covenant God,
to know His name, His work, and to acknowledge Him, was the prime
necessity of God's people. The Holy Spirit was ever at work
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impressing this knowiedge upon their hearts and mindg through
the Word and through the rituals of their worship. The Spirite
inspired prophets had to impress this fact upon them so repeated-
1y due to their inborn tendeney of worshipping idols, and falling
away from the true grace of God, Other passages where the knowledge
of Jehovah 1s stressed ares

Pselms 9, 113 36, 113 87, 4; Job 18, 21; Proverbs 1, 7;

9, 10; I Saruel 2, 12; Isaish 1, 3; 11, 2.9.; Jer. 2, 8;

9, 2-5; Daniel 11, 32; Hosea 4, 1; 4, 6; 6, 6,

Propheey in the sense of forth-telling in the 0ld Testament
is practically the equivalent of the preaching and teaching
carried on in the‘ﬁew Testament times., That such pophecy was a
special gift of the Holy Spir it ecan be proved from the most re-
markeble incldent in connection with the life of King Saul, Right
after being anointed by Semuel as Iing; he met a company of pro-
phets with misical instbuments and was seized by the épirit of
God to utter such a stream of lofty discourse, that the people
who lkmew him sas the son of Kish asked, "Is Saul also among the
prophets3”I Kings 10, 5-12. But once later in the 1life of Saul,
at a time when he was seeklng to‘kill David, he again was overcome
in an extraordinary menner by the Spirit of God to prophesy,

I Kings 19, 235-24, The length and the vehemence of the Holy Spie
rit's influence, which Saul experienced was to indieate that his
persecution of David was an act contrary to the Spirit of Jehovah
and if persisted in would lead to disastrous results.l

Another instance of the Holy Spirit's work in the preaching

1, Kretzmann, Popular Commentary, 0. T., Vol.}, p. 489.
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of the 014 Testament prophets 1s recorded in Hehemiah 9, 30:
"Yet many years didst thou forbear them, and testifiedst against
them by Thy Spirit in Thy prophets; yet would they not glve
gar.” Here we are told definitely that God was operative in the
prophets through the Holy Spirils.
Spirituel endowment we may likewise predicate of the
regular teachers in Israel before the exile. Teaching was car-
ried on not only in the home by the plous Isrselites in aceérdance withe
the injnnetion of Deuterromy 6, 6-7, but it wes also a special
function of the pricsts as we see from II Chronicles 17, 9:
"They teught in Judah, and had the book of the law of the Iord
with them, and went ahout throughout all the cities of Judah,
and taught the people.® That the Lord truly considered them His
reprogentatives in this capaclty 1s clear from lislacht 2, 7:
"Por the priest's lips should keep 'mowledge, and they should
seelz the Law ot His mouth, for He is the messenger of the iord
of hasts.”™ No one can serve as & messenger of the Lord unless
the Spirit of God grants & special measure of grace to carry
out this important duty. The same holds true of the teachers in
the schools of the prophets ab the time of Samuel, Elljah, and
Elisha,” _
The Holy Spirit likewiso distributed gifts of truly godly
charity and service among His chosen psople. A striking example

is the serviee rendered by Bezaledl, #hom God"filled with the
Spirit of Cod, in wisdom and in understanding, and in knowledge,

2, A resume of the scope and esctivity of these schools is
given in the Synodal Bericht of the Iowa District, 1906, p. 43 f.
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and in ell manner of workmenship, to devise cumming works, .
to work in gold, end in silver, end in brass, end in cutting
of stones to set them, and in carving of timber; to work all
manner of worlmenship," Exodus 31, 3-5. Sinee the tsbernacle
wag to be built after the pattern shown to Hoses in the Moumt™,
Exodus 25, 9.40, Thls was not mere architecture. It was the
TWord of God done into wood, gold, silver, braas, c¢loth, skin,
end so forth., lere was a job God wanted done and so through
His Spirit he gulded Bezaleel in aceomplishing the task,

Pinally, also the Holy Spirit was influentlel in governing
illz people of the 0ld Testament. When the burden of ruling
became $oo ruch for loses, God commanded him to choose seventy elders
to serve with hlm. Later in the @ ricd of the Judges the Tord:
ealled men and supplied them with speclal gifts and powers to
help harrasgsed Isracl ageinst thelr enemies. Of Samson we are
told that"the Spirit of_the Lord befgan to move him at times",
Judges 13, 25,

A graduel degeneration of Israel was evident throughout
the centuries before Christ. God in His grace supplied spiritual
gifts frequently, but when they were persistently abused@, these
special favors were lost more and more until the people were
practically bankrupt of them. Then in the fulness of time the
Hesslah came, Then came the fulness of the Spirit at Pentecost,
and a new day had dawned for God's glritual Israel,

"'C‘_-'I";.:. 7y A -‘.—\_“, I / 3 3 T i A T
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II. THE SPIRITUAL GIFTS OF THE NEYW TESTAVENT IN GENERAL

We have noted so far that neither the Holy Spirit nor
splritual glfts were lacking before Chrlst's appearance as the
liessiah, Isaiah 11, 2 bears eloquent testimony to the work of
the Holy Spirit in Christ. luch more could be said on that sube .
Jeoct. But we are primerily conacrned now with the work of the
Holy Epirit in the Churoh of Christ. Although in a way this
Chureh has been in existence since the beginning of the world,
it 1s often said that the Church of Christ was founded on Pentee
gost. On that day certainly its influence was extended. It
began to start reaching for the ends of the world, as never
before. It was no longer to be confined to one locality of one
chosgsen people,

The mustard seed was now to begln its phenomenal growth,
The bedy was to grow into full stature with Christ as its head,
As the merbers are not added to the body but grow out of it,
the growth of the Church was within it and did not come from
without.s The power to exlst, to expand and grow must ia the very
nature of the case come from the Spirit within, which makes
the body at all times conscious of its Christ-centered charfaster,

The Church needs this power within to be able to resist

3. KEuyper, The Work of the Holy Spirit, p. 180
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not only worldly powers but the more intriguing and powerful
force of an invisible foe. It must not only be on the defensive,
but following the principle that the best defense 1s the best
offence, it nust go out and eonm er, It must not only survive
the battle, but definitely come out ths victor.

The Holy Spirit never works independéntly of or contrary
to the VWord of God. What he heas spoken through the prophets and
apostles will never be altered, for it is the Word of God. The

Spirit lMimself is God, And the gifts that he provides in accordande

‘with His Word are truly the spiritusl gifts of Cod,

Tc understond better the character of spiritual gifts

we must examine the terminology of Seripture. We find that

everal Greek words are used to express the concept of “glft"

in the New Testament, A gift offered to God is called in the
Greek "dooron"; this word slso signifies "benefection®, "bounty".
"Doores” differs from "dooron™ in thet it is always gratuitous,
“"Doores" is also used of the gift of the Holy Ghost, Acts 2, 38,
The word “"charis" is very similar in its connotation. It, too,
contains the ldea of kindness which vegtows upon one what he
has not deserved, Adoording to Thayer, "gharis® is used of the
mereiful kindness by which God, exerting His holy influence
upon souls, turns them to Christ; keeps, strengthens, and ine
creases them in Christian faith, knowledge, affection; and
kindles them %o the ex-veise of Christian virtues, In Ephesians
4, 7 the temm "paiﬁilee charis"is used as the"aggregate of

the extremely diverse powers and gifts granted to Christians".

4, Thayer, Greek-English Lexiocon of the New Testament, p.666.
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When "cheris" 1s thus used as a "capacity and ability
dué to the gracec of God"s 1t elresdy aporoaches in its meaning
thaet which 1s better expressed in the derivative term "charisme®.
When a person has received "gharis", salvation full and free"”, 666
in addition to this most necessary and Tundamental glft, in the
richness of His grace, very often supplies specizl spirituel
faculties, endowments, virtues, sensations, desires, emdt ions,

and affections which eonstitute also undescrved "chapismata®,

Thayer defines "charismata”,as Paul is wont to use the

the term, as "extraorﬁimrg powers, distinguishing certain Christians
and enabling them to serve the Churoh.of Crrist, the receptlion
of which is e to the power of divine grace operating in thelr
own souls by the Holy Spirit“,é

On thé one hand, the grace of God and the specilal graces
flowing from it must newer be confused, Our salvation occurs
6n1y by means of the former, On the other hand,we should never
lese sight of the inner connection batﬁeen "gharis”™ end the
"eharigmeta”., The latter could not exist without the former; and
1? the former is in any way mtilated by false doetrine, there
will be a corresponding end possibly even a greater mutilation
of the latter, Psople who have the pure grace of God find i% dife
ficult at times to understand all the Implications of the gifts
of grace. How muoch greater 1s the possibility that those who do
not have the doactrine of grace in its purity will as a result of

5., Ibld,
6. Tbids,p. G67
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this misunderstand and misapply the plein Scriptural teachings

in regard to the glfts of grace. The doctrine of the @olas gratis

mast stand if we are to be enriched in the understanding of the
special”gharismata®,

The Holy Spirit indicated in the very Scripture that He
inspired that His work was to be held in abeyance until the objective
redemptlon of the lewwlah was complete. This fact is indiecated in
the prophecy of Joel, quoted by Peter in His Pentecostal sermon:

"And it shall come to pass afterward that I will pour out My Spiri
upon all flesh.”™ John 7, 39 contains a similar thought. There the
Evangellist John makes the statement according to the original
translation: "For not yet was Spirit, because Jesus was not yet
glorified.” The use of "pneuma" here without the article or adjective

AL )
i

"aglos" hes led us to interpret the expression not ss the person

of the Holy Spirit, but rather the special manifestations of the
Holy Spirit which were to ecome on Pentecost.7 Such & miraculous
outpouring had not yet occurred. Nor would it occur until after
Christ's glorification, but it had to occur themw. For when Christ
withdrew His vislble presence from the world, He was leaving the
task of founding His Church to weak humen instruments, The diseciple s
of Christ hed "gharis" in their possession, but there was Satan
using every trick at His disposal to sever believers from this
"oharis", to divide snd corrupt the Church, to cause denial of
the authority and the Kingship of Christ, But through all the
ages to come, Christ would now throuéh the Holy Spirit supply

His believers with "preuma" or "charismata" whereby He would

7. Dr. Arndt called my attention to this interpretation.
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maintalin a firm control of the affairs of the Church, ﬁe would
provide confessing Christisns with that inner bond between Himself
and them which woulc - tand them in good stead in the attacks of
the gates of hell and accomplish great things in the kingdom of
God, This would 2ll be possible "not by might, nor by power, buf
by His Spirit."”

At Penteoost, therefore, for the first time the true import
of a glorified Christ dawned upon the disciples., The mysteries of
Scripture began to unravel before their eyes. The Holy Spirit had
found au entrance into their hearts, They became possessed, body mmd
soul, with a fervor to carry out the mission of their Lord and to
proclaim with boldness what they knew, They began to use the talents
entrusted to them to gain other talents,

The primery purpose of every gift that the Holy Spirit gives
1s to bring others to Christ. The whole work of the Holy Spirit,
as well as the work of those whom e brings to falth revolves
around the work of Christ,

As little as we oan understand fully the mystery of the Life
that is Christ, as little as we can comprehend the marvel of the cOm=
municatio idiomatum , so little 15 it possible for us to comprehend

8
fully the spiritual life of a believer, The mystery of the union

of the two natures in Christ is in a certain sense parallel to the
mystery of God's work in human bodies end souls. The latter might
be regarded as a shadow of the marvel that we have in Christ's

divine and humsn natures. But we ought to be, as Krauth suggests

8, This factor should be a mitigating element in any criticism
of this treatise on spiritual gifta,
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in his discussion of this matter, "modest in our affirmation
as to what is possible for God to do even in our natural bodiea.2
"It doth not yet appear what we shall be: but we know, that, when
He shall appear, we shall bg like Him; for we shall see Him as He

18", 1 Jomn 3, 2,

The Spirit who searches our hearts would have His believers
search in Seripture with a childlike and humble f2ith in the Rew
deemer to learn more about spiritual gifts, He has to this end re-
corded for us desoriptioﬁs of these gifts, Interestingly enough,
the Spirit-filled apostle Paul in hils epistles to the Corinthians,
Romans, and Ephesians, and his eo-worker Luke, the physician, in
the book of Acts, through the Holy Spirit's inspiration, have
given us the most extensive descriptions. In the twelfth chapter
of his first letter to the Corinthians, after stating that he would
not have his brethren ignorant of spiritmal gifts, the épostle
Paul goes on in the fourth verse to describe these further; and
we note here as the underlylng thought that the great variety of
spiritual gifts have a common source, namely the Holy Spirit:

"How there are diversities nf mifts, but the same
Spirit. And there are differences of administration,
but the same Lord. And there are diversities of
operations, but it 1s the same God that worketh
all in 2ll. Pnt the manifestation of the Spirit
18 given to every man to profit withal. Tor to
one is gilven by the Spirit the word of wisdom;
to another the word of Lnowledge by the same
Spirit; %o another faith by the same Spirit; to
another gifts of healing by the same Spirit; to
another the worlking of mirgcles; to another propheoy,
to another discerning of; to another diverse
kinds of tongues; to another interpretation of tongues;

9. Krauth, Conservative Reformation, p. 806.

10.The Greek Homer has a passage in the Iliad (xi1ii) p. 730
that reserbles this, but is far inferior in content and pajesty
of thought: "For to one God has given warllke deeds, to another
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but all these worketh that oma and the selfsame
Sgigitd dividing to every man severslly as He
w S.

Later in the same chapter another enumerstion is made in
verses 27-31; and the thought expressed in this passege is that
while some have more gilfts than others, it is impossible fbr all
to have all:

"llow ye are the body of Christ and members in partic-
vliar. And God hath set some in the Church, first
apostles, secondarily prophets, thirdly teachers,
after that miracles, then gifts of healing, helps,
governments, diversities of tongues. Are all apostles?
are all prophets? are all teachers? are all workers
of miracles? have all gifts of healing? do all spesk
with tongues? do all interpret? But covet earnestly
the best glfts: and yet I shew unto you a more ex-
cellent way,"

The Epistle to the Romans contains the following enumeratiam
of glifts in chapter 12, 6-9; and here Paul urges each to meke the
most of his own particular giftss

"Having then gifts differing ecceording to the grace %that

is given to us, whether prophecy, let us prophexy 2c-
cording to the propoetion of faith; or ministry, let us wait
on our ministering; or he that teacheth,on teaching;

or he that exhorteth, on exhortation; he that giveth

let him do it with simplicity; he that ruleth with
diligence; Le that siwweth merey withk cheerfulness,

Lzt love be without dissimulation.®

The latest enumeration of gifts that we have in the
writings of Paul is that of Ephesians 4, 7-12. 16, Here the
effectual working of the gifts is the important factor:
"But unto évery one of us is given grace according to the
measure of the gift of Christ. Wherefore He saith,'When
He ascended on high, He leqsaaptivity captive, and gave gif ts

to men.' (Now that he ascered, what 1s it but that he
also descended filrst into the lower parts of the earth®

the acoomplishment of the dance, to another the lyre and song."
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He thri descended 1s the sare also that esconded
up far shave all heevens, that he might 111 sil
things.) And He geve some apoctles; &2d gome PYGe
phetay and scme evangellists; and sore pastorz and
teachers; for the perfecting of the seints, Por the
werk of ministry, for the edlifying of the bhody of
Christ....™rom whom the whole body £itlr joined %o
zethier and compacted by that which every joint supe
plieth, aceording to the effectusl working in the
meagure of every part, maketh incresse of the bedy
unto the edifying of itself in love.”

That ¢ wealth of material is spresd cut before us in
these brief passegos of Poull Luke, as stoted nhove slso treste
gpirituel gifte, tut he bag no formel enumeration of them.
fccounts of separate gifis sre intermpersed throughout the book
of fcte., I ghall find ocesslon to refer to these pacsagses repeateds
ly throughout the gourse of this trestise. The purpose that
lies before us 1s tc examine these spirituel "charismeta” cores
fully, first, as to their naturey end this will eomprise the
graeter nart of the thesis. “eccondly, T ghall at the end make
sowe deductions in vegard o the importanse of splrituel gifte.
Lpd ¥hirdly, 7 sh@ll inelude sowme ecoaslderations as to the present

dey poasibilitiecs.
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III. THE HATURE OF THE GIFT OF SPEAKING IN TONGUES

Because Prof. Edgar J. Goodspeed in his parallel transle=
tion of the Néw Testament succeeds better than any other transls-
tor in hringing out the views that I am sbout to present on the
speaking in tongues, I shall quote his translation of passages
dealing ﬁith this extraordinary gift. The following are the re-
ferences to speaking with fongueg@n the Hew Testament:

Mark 16, 1%

"And signs like these will attend those who believe;
with Ny name they willl drive out demons; they will spesak
in foreign tongues." { The Authorized version has
"mew" tongues., )

Aots 2: 1-21

"On the day of the Harvest Festival, they were all
meeting together, when suddenly there ceame from the
sky a sound like a viclent blast of wind, and it
filled the whole house where they were sitting,

And they saw tongues like flames seperating and
settling one on the head of each of them, and they
were all filled with the Holy Spirit and began to

gay in foreign languages whatever the Spirit prompted
them to utter,

"Now there were devout Jews from every part of the
world living in Jerusalem, And when this sound was
heard, the crowd gathered in great excitement, bee
cause each one heard them speaking in his own lan-
guege. They were perfectly amazed and sald in their
astonishment,

"¥Are not all these men who are speaking Galileans?
Then how is it that each of us hears his own netive
tongue? Parthians, lMedes, Elamites, residents of Meso-
potamia, of Jadea and Cappadocia, of Pontus and Asies,
of Phrygia, and Pamphylie, of Egypt and the district
of Afriea about Cyrene, visitors from Rome, Jews and
proselytes, Cretans and Arabs-- we hear them tell in
our native tongues the mighty deed of God."

"And they were all smazed and bewildered and sald to
one another,

" 'Wwhat can this mean?'



17
"But others saild derisively
"!'They have too much wine!"

"Then Peter stood up with the eleven around him,
and raising his volce addressed@ them,

"Tien of Judea,” he saeid, "and all you residents of
Jerusalem, let me explain this to you, and pay
attoention to what I say. These men are not drunk
as you suppose, for 1t is only nine in the morning.

But this is what wos predicted by the prophet Joel,
It will come ébout in the last days, God says,
Thet T will pour out Ly Spirit upon all mankind;
Your sons and daughters will become prophets,
And your old men will have dresms,
Bven on my slaves, both men and women,
I will pour out iy Spirit in those deys,
And they will become prophets.
I will show wonders in the sky above,
En? signs on earth beliow, '
Blood and fire and thieck asmoke.
The sun will turn to darkness and the moon to blood,
Before the coming of the greet, splendid Day of the
Lerd, '
Then every one who calls on the name of the
Lord wili be saved,'"

Evidently to be consistent in his interpretation of the
gpeaking in tongues as it ooccurs in the Acts of the Apostles, Prof,
Goodspeed has held that &cts 10, 44-.46 and Acts 19,6 likewise
trest of a speaking in a foreign tongue, Here we beg to disagree.
However,ws shall herewith submlt also his translatlion of these
two passages:

Acts 10, 44-46

"Before Poter hed finished seying these words, the

holy Spirit fell on all who were listening to his

message. The Jewish bellevers who had eome with Fu-

tor were smazed becsuse the gift of the holy Spirit hed been

showored upon the heathen too, for they heard them speaking

in foreign langusges and declaring the greatness of God."
Acts 19, 5-6

"When they heard this, they were baptized in the name

of the Lord Jesus, and when Paul laid his hands on them
the holy Spirit came on them, and they spoke in foreign
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tongues and with prophetic inspiration.

In I Corinthiane 12, 13, and 14 we sgaln whule-heartedly
approve of Goodspeed's trensletion of the "glossolalia"., Hewe,
we believe he has correotly interpreted this phenomenon to be
an ecstatic speech. Since we ha#e elready quoted the passages
which pertain to speaking in tongues in chapter 12 above in'the
preceding chapter, we shall quote here Goodspeed's version of
the pertinent passages in I Corinthians 135, and, in 1ts entirety,

I Corinthians 14:
I Corinthians 13, 1. 8.

"I will show you a far better way, If I can spesk the
languages of men and of angels, but have no love, I
am only: a noilsy gong or & c¢lashing oymbal,..

If there 1s ecstatic speaking, it will cesse,"

I Corinthians 14

"You must pursue love, while you are cultivating the spi-
ritual endowments, and especially inspired prdaching, For
anyone who speaks ecstatieally is speaking not to men but
God, for no one can understand him, though he is uttering
secret truths. But the insplred preacher does his fellow=-
men good and encourages and gomforts them, Anyone who speaks
egstatically does himself good, but the inspired preacher
doez a congregntion good., I want you all to speak ecstaticala
1y, but 1 especially want you to be inspired to preach,

The man who 1s inspired to preach is more useful than the one
who speaks ecstatlically--unless he oen explain what he says
go that 1t may do the chureh some good,

"But as it 1s brothers, 1f I come back o you and speak
ecstatioally, what good will I do you, unless I have some
revelation or speaial mowledge or rmessage or teaching to
give youf Even inanimate things, like the flute or the

harp, may produce sound, but 1f there is no difference in the
notes, how can you tell what is belng played? If the bugle
does not sound a clear call, who will prepare for battle?
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"So if you in your ecstatic speaking utter words no one ean
umderstand, how will people know what you are saying? You
will be talking to the empty air! There are probably ever
so many different languages in the world, each with its own
meening. S0 1f I do not know the meaning of the languags,

I ghell seem to the man who is speaking to be a foreigner,
end he will seem to me to be one %oo. So since you are
awvbitlous for sgpirltual endowments, you must try to excsl
in ways that will do good to the church., Therefore, the mem
who ean speak egxtatically should pray for the power to ex-
plain what he says., For if I pray eostatically, it 1s my 9i-
rit that pray, but my mind is helping nobody., Then what am
I %o do? I will pray ecstatically , but I will pray intelli-
gently too. .

"Por if you ubter blessings in ecstatic speech, how is an
ordinary man to say Amen to your thankspiving? For he does
not know what you are saying. You are giving thanks well
enough, but 1t is dcing him no good., Thank God, I speak
in ecstasty more than any of you. But in publis worship
I would rather say five words with my understanding so as
to instruot others also than ten thousand words in ecstasy,.

"Brothers, you mast not be children mentally, In evil be
bables, but mentally be mature. In the Law it says, "By
men of strange langaages and by the 1lips of foreigners
I will speak to this nation, and not even then will they
listen to me, says the Lord.' So this eastatlic speaking
is meant as a sign not to those who believe but to unbelie-
vers, but inspired m eaching is a sign not to unbellievers
but to those who believe, Hence, 1f the whole church assem-
bles and they all spesk ecstatically, and ordinary people
or unbelievers come in, will they not say that you are
crazy? But if they are all inspired to preach and some un-
believer or outsider comes in, he is convinced of his sin
by them all, the secrets of his heart sre exposed, and he
will 211 down on his face and worship God, and declare that
God is reslly among you.

“"Then what i1s the right course, brothers? When yon meet
together, suppose ewery one of you has a song, 2 teaching,
a revelation, an ecstatic utteranee, or an explanation of
one; i1t must all be for the good of all. If there is any
ecstatic speaking, let 1t be limited to two or three people
at the most, and have one speak at a time and someone to
éxplain what he says. But if there is no one to explain it,
have him keep quiet in chureh, and talk to himself and to
God.And let two or three who are inspired to preach speak,
while the rest welgh what 1s sald; and if anything is re-
vealed to another who is seated, the one who 1s speaking
must stop. For in this way you oan all preach one after
another, as you are inspired to, so that every one may be
instructed and stimulated, for the spirits of the prophets
will give way to the prophets, for God is not a God of dis-
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order but of peace. This is the rule in all Christisn
Churches,

"Women are to keep quiét in echureh, for they are not al-
lowed to spesk. They muset take & subordinete place, just
as the kaw says, If they want to find out sbout anvthing,
they should ask their husbands at home, for it is dis-
graceful for a woman to speak in church, Pid God's mes-

sage start from you Corinthiens? Or are you the oanly
people it has reached?
b 5 ényone elaims to be inspired to preach, or to have any
other apiritual endowment, let him understand that what
I am now writing you is & command from the lord. If any-
one pays no attention to it, pay no attention to him, So,
wy brothers, set your hearts on being Insplired to preach,
and yet do not hinder people from speaking ecstatioally.
But let everything be done in & proper and orderly way."
Sinee the days of the apostles,interpreters have been at
work tryiug to determine the exact nature of this gift of God,
Many have tried to find rational interpretations both in regard to
the miracle at Pentecost and also in regard to Paul's accounts of
speaking in tongues. To refute this rationalization we ought to
consider, first 6F all;the possiblé usages of the term in question,
The term "glossa" is used in three senses in the New Teosta-
ment. It iz,first of all,spoken of as a member of the body. se-
oondly;it i used in the sense of a language. Aad thirdly,it is used
also of scstatlic speech. &
There are then two Porms of the gift of tongues., The first
1s the Pentecost variety which consists of a speaking in forelign
languagea. The second type is the Corinthian: classification

which was a voecal utterance inspired by the Holy Spirit without
any use of the thinking faculties of the person speaking in this
way, This form of speaking in tongues we commonly oall ecstatie

speech,
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It is an interesting observation that older commentators
have taken the Pentesostal experience and have tried to reconoile
Poul's accounts with 1%, whereas the modern commentators have started
to take Paul's accounts as a basls and have sought to reconcile Luke's
acooun’ with it.ll Vle shall attempt %o show in our discussion
of the nature of this gift that no reconoclling of this iind 1s
necessary. After a closer considerstion of the available data, 1t
will asppear that we have here two distinet phenomena,

The Lord Himself had slready made mention of the gift of
tonguea when He was abdut to ascend to heaven, In Mark 16, 17,
Jesus informs the disciples: "These signs shall follow them that
believe; in liy name shall they east out devils; they shall speak with

new tongucs."®

Ten dayes intervened between the Ascension of Christ
and the day of Penteesost. During this time they waited at Jerusa-
lem, Their'faith wag given time end copportunity to be confirmed
and steadied., It is interesting to note that the spesking of
tongues was to follow faith, and not to precede it. It wes a
"eharismats® which came a&s a result of the "charis”,

~ Purthermore,this gift was tu'be one of the "seemeia".
It was to be a miraculous gift. The Saviour eslls it a speaking
in "new" tonguea, that is, foreign icngues. The adjeotive "new"
indicates that one of the main characteristics of this gift
wag its urique, entirely different character, a newness in respebt

12
to its quality. Something was to happen at Pentecost which was

11.Gutten, Speaking With Tongues,p. 30f,
12;Thayer: TE%H. o%. "Eaim’:s‘= d. loe. p. 317 £,
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unheard of before, This fact supplies enother reason why it is
proper to include this gift among those af 8 miraculous nature.

The events of Pentecost came as the fulfillment of the
prophecy of Joel, The outpouring of the Ioly Spirit on that day
was accompanied by many other unusuasl signs and ooourences.13
The"sound as of & rashing mighty wind" descended from hesven. Thls
was the majestic way ia which CGod was speaking and calling the
aggembly together. A further phenomenon wss thet of the ecloven
tongues, This Tactod hias had an influence also upon the explans=
tion of the miracgle of sgpeaking with tongues. Ye are told that
the tongues were divided. Some have said that this points %o
2 plurslity of tongues. When we speak of a plurality of tongues
we e¢an hardly mean ec¢static speech sinee that is only one classi-
fication., The plurality of tongues must therefore mean a plurality

of languages,

J
A

Tne miracle at Pentecost really consisted in this that
the apostles were glven the abllity through the Holy Spirit to
speak in a language"other”than thelr own Galilean Aramaic. Thus
the account‘in Agts 2, 4 uses this very expression: "other tongues“.

. /
Aceording to Xittel the "Andersprachigen" of Isaiah 28, 10 are

14 :
speakers of a forcign language.

The faet that people of various- langnages heard the apostles
in their own language seems to confirm further the view that the

epostles spoke not an ecstatle spceqh, but a dlgnified and Splrit-

13. liany have sought to show a parallel between the giving
of the Law gn ¥t. Sinal and the giving of the Holy Spirit on
Penteaost., The Rible does not directly Areaw such a gomparison,

4, ¥ Theologisches Wlrterbuch gum Neuen Testament, Vol.I]
of. %;thzzgiéagoa' ad. 100, p. 726. Kittel however disappoints
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insplred discourse 1n.§ language which was unfamillar to them
prior to thils great aVeﬁt; %

But this view has been -ehemently attacked., There are
those who hold that "glossa" throughout the New Testament must
be defined &s eostatie speech. A prominent historian, Dr, Schaff,
holds this to be true. His c¢laim is that the miracle did not 1lie
in the tongues of the sgpeakers, but in tﬁa ears of the hearers,
who heard,at the same time interpreting the ecstatic utterances
in their own language. This is,however,untenable; for the very
expression "speaking with other tongues" emphasizem the fact that
the miracle lay in the speaking.ls It was not termed a"heering
of other tongues", zs we should expect if we were to follow Dr,
Schaff,

Kittel argues that the inclusion of those who dwellt in
Judaea in the 11st of foreigners speaks against the interpretation
of foreign tongues., In answer to this we say, that while the Jewilsh
tongue was not foreign to thelr own people, it was a forelgn tongue
as far as some of the rest of the people were concerned., The
inelusion of the term "Ioudailan" shows that 8ll peoples were put
on an equal basis, There was no longecr a ohbaen nation.

Other have used the argument e silentio to refute the inter-
pretation of a speaking in foreign languages. Their contention 1is
that while the correct interpretation does hang somewhat in the

balance, the case is settled from the fact that Pster mentions

nothing about 2 speaking in foreign languages &s a valuable

us by taking "heterogloosa" to mean & wonder langusge of the
Holy Spirit and by ldentifying the phenomenon of Acts 2 with I Cor.14,
He believes "gloossals lalein" a shortened form of "heterais
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counter-argurient when he was defending the diseciples egainst

the charge of drunkdness, The fact that he did not use such

an argument, they say, proves that he was not speaking ifi foreign
tonpues, Put does that necesserily follow? Peter no doubt kmew
that those who were wmaking the charge knew as well as e did

that foreign languages were being used., Peter mew that the
charpge did not epring from sound reasoning., It canme ffom those who
were moeking and ridiculing God's wmanifestations upon men,

whom they considered 0 be common untrained, unieasrned follk,
Peter, therefore, answers thelr biting ridiounle by laying bare

in a simple stralghtforward mesnner the folly of tThelr thinking,

A other comremtator says that "the sudden commnication
of a faculty cf speaking foreign languages is neither logieally
ﬁassible nor psyohologdoaily donoeivable."leBut can we explain
everything by our recson? We have already stated before that this
is a miraculous manifestetion of God, Can any humen being understand
the supernzturel? Is not the very spirit world incomprehensible
to us? “hy then demand thet every spiritual gift given by the~
Holy Spirit be explained in a natural way?

If the Holy Spirit chose to have the disciples utter in
this particular csse intelligible words of another language to
carry out ills sneciel dewsigns at a special oocaslon; whereas
on another accasion, in a group where forelign languages were

not needed, He cazsed an uttorance of unintelligible sounds,

glossais lalein",
16 H.,A.W. lieyer, Acts of the Apostles (Commentary), p. 64.




'that 1s ontiroly the business of the Foly Spirft, and 1% 1s

not for us to rack our poor brains sbout whether the Holy
Spirit 1s able to accomplish either of.thesb" miraculous feats.
The former explanation, though not asccepted by unbelieving
reason, is nevertheless in closest acocrd with the faects of
the case. According to this view_tha epostles undoubtedly separse
ted the people into their provineial érmps, a matter essily
accomplished, since those of the same commnity smd of the same
language would naturally gravitate toward each other in an assem-
bly of this kind, The Holy Spirit then 414 His work through them
in an intelligible langnege. ¥o mention is made of an interpreter.
On the contrary,the people are asking themselves: "How hear we,
every man in our own language (diﬁlektoot_) wherein we were _ﬁomf'
The use of the word 941@_1qﬁq;1_ti1u in verses 6 and 8 gives
upmisi:akable proof of the correojness of our view, Nor dare we
weaken the force of "heterais glooseis" in verse 4, or the
"heemeterais gloosais® in verse 11. '

~ There are no cases on record that the Pentecost mirscle
was ever repeated. There is nothing in the subsequent New Testa-
ment writings thet would seem to indicate that this gift became
8 permanent possession of the spostlea in their mission work,
Papias and Irenseus say that Péter did not know Greek nl%vw

- %o preach it snd thqé,ihe_retorg, liark was his interpreter.

If 1t were the purpose of God that the spostles should lhave
the Pentecost gift as a permanent gift, wouldn't God have givem

17. hp‘n tells us this in his "Pragments”, Ante Eioene
Pathers. Vol. I, p. 154 f.
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this gift to the Apostle Paul, the chief of apostles? But
Paul was not converted yet and,cbnsequently;waa not present
at Pentecost, Later, too, &t seems that the Apostle Paul
may have found it diffleult to understand the Lyaconilan language,
Acts 14, 11l-15. -

Hoat of the early writlngs of the Church Pathors and others
seem to point to the view that a foreign language was spoken at
Pentecost. Augustine for example seems to be very positive
in this regrrd . He says that the Apostles hegan to 4upeak in
the languages of all Gentiles.lsﬁugustine further stated that
the "fellowship of the Spirit", Phil, 2, 1 made itself manifest

at Pentecost by making use of all languages there represented.

Cyril, Gregory Nagzdanzen, Jerome and Gregory of Nyssea
19
spealr in a similar vein. Aceording to the compiler's note the

ageount of Penteocost in Chrysostom's Homily of Acts 2 does not speak
plainly as to his actual view.20 Others have gleaned from his
writings that he taught that each apostle had a definite lang--,uago.21
The "Constitution of the Holy Apostles" identifies the Pentecost
miracle with "new Tongues”, Mark 16,17, whioch we have already taken

to mean foreign languages,.

18, St. Augustine, Opera, Vol. 7, p. 431,

19, Gutten, Ibid, p. 16 £,

20. George B. Stevens, professor at Yasle, appanded this note
to Homily IV:"It is impossible to galin from this language any
aleor vicw of the author's opinion of the gift of tongues. The
uncertainty of the text here still further embarrasses the sube
jeot. That the narrative means that they recelved at Pentecost a
miraculous gif't of spesking foreign tongues, is now almost unani=
mously maintained by modern scholars," (The Hicene and Post=-
Nicene Fathers , Vol. XI, p. 28.)

21, WoClintook and Strong Encyclopedia, Vol. X, p. 479.
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A quotationégrom the "Constitution of the Holy Apostles"

reads as followas

"But after ten days from the assension, which from

the Lord's day is the fiftieth, do ve keep a great
festival; for on that day =t the third hour, the
Lord Jesus sent on us the gift of the Holy Ghost,
and we were filled with energy, oud we spske with
new tongues, as that Splrit did suggest to us."

But while Acts 2 presents a definite case of speaking in
foreign tongues,we.cannot hold the same view in regard to the
other two instances in Acts in which the speaking of tongues is
mentioned, We see no reason for forsing ourselves to belleve that
Luke throughout the book of Acts holds to just one interpretation
of spealring in tongues. We believe that the Holy Spirit speaking
through luke gives us very good reasons fbr'holding that there
ere two distinct phenomena of speaking in tongues in the Acts
of the Apatles, The other two cases whefe speaking of tongues are
"referred to are found in Acts 10, 46, where Cornelius and the
Gentiles with him ere said to have spoken in tongues; and the
other in Aects 19, 6, where a group of disciples at Ephesus, :
after receiving the sacrament of Holy Baptlism and the Holy Spirit,
"epake with tongues and prophesied.”

~ Some have held that the term "lalein glooseis" which is
used in both of these omses is a shortened form of "lalein -

heterais gloosais” as it is used in Acts 2. That 1s,however,

a rationalization of the text. The faot that no variant reading

oan be found in either account is an added cause why we should

22, Ante-lilcene Pathers , Vol. VII, p. 448,
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take the text just as it is. If the oopyiats of Soripture
were careful to maintain the distinetion, wﬁjlshouliwe;wﬁo
believe in the verbal inspiration of Seripture overlook or
destroy it{ A careful examination of the way in which these
two terms are used will demonstrate beyond question that the
expression "lg;g;g gloosais" connotes an ecstatic speech, and
"lalein heterais gloosals", as we have already seen, & speaking
in foreign tongﬁea.

o mention is made in the account pertalning to Cornelius
‘of a scattered group of races such as we find in the account of
Pentecost., According to the whole sense of the narrative, the
Gentiles who gathered in the home of Cornelius were immediate
"kinsman and near friends", Acts 10, 24, and these, no doubq,aﬁoke
the same language. Speaking in foreign languages would have served
no purpose whatsoever. However, the ecstatie speech, which was
a speaking to God and a mode of preising Him, fits into the account
very beautifully. They not only spoke in tongues, but also
"magnified God"™. This is the prime characteristic of ecstatic speech,

There are those who oppose this view, however, and Kittel
is one of them, He points to a similarity between the case of Corne-
lius and the Pentecost festival as it 1s stated in Acts 11, 15, when
Peter recounts the indident at Caesarea to those of the church
in Jerusalem. He states: "And as I began to speak, the Holy Ghomt
fell on them as on us at the beginnming." We would call attention
to the faet that in both cases the Holy Ghost fell on them, but
the m ssage does not say that thelmanifestations of the Holy Ghost



T T ) L

29
were similar in both csses. We know that the gifts of the Holy

 Ghost vary, and since the circumstances differed greatly, it

appears that theepe was good reason for the Holy Spirit to wary
His manifestations in the two instences under question.

There is even less similarity between the Pentec ost
acoount and that of the diseciples of Ephesus who were baptized by
Paul, Since these disciples knew of John's baptism, it is safe to
agsume that they had an acquaintance with the languages of Pa-
lestine, and the lebrew language of the Jews. Since they were now

regidents in Ephesus 1t 1s also safe to assume that they had

"some sort of an acquaintance with the languasges spoken there., It

gseems almost impossible that the Holy Spirit should be giving them
the power to speak a langusge which they had not known before.
We are told that they also pﬁophegied, possibly in this way inter-
preting the speaking with tongues. It would be folly to assert that
they spoke in an unknown language of some foreing country and that
they then interpreted the foreign language into a language which
was known, That would be an unnecessary operating in cirecles., Rather
they spoke ecstatic utterances to God, and then intgrpreted this
miraculous communion that they were having with God for the benefit
of their fellow-men, l

| But let us now examine the main réferénoe to eostatic speech
in the ﬂew Testament, nnmely, I Corinthians 14, In this remarkable
ohapter we have st least ten proofs that the phenomenon of speaking
in tongues is here to be regarded as an eostatic spoakins and
not a apeaking in foreign 1anguagea.

The first reason 1s found 1n verse 2, Paul says there that
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"he that speaketh in a tongue, speaketh not unto men, but unto
God", The worshipful speaking to God referred to here can only
mean eostatic speech. A speaking in foreign languages would not
fit the description here since that is primerily a spealking to
men,

The second reason is also found in verse 2. Paul says that
"no men understandeth”. Could such e sweeping statement be made of
a foreign tongue? liany people can understand a foreign tongue, but
no man by hia own intelligence can understand ecstatic speech
because it 1s a speaking in the mysteries of God, snd God alone can
glve special powers of interpretation if it 1s to be understood
et all, Ecatatic speech alone fits this verse,

Verse 4 states the third reason why the phenomenon in gques-
tion is ecstatic speech: "He that spesketh in an unknown tongue
edifieth himself." The Holy Ghost causes one who has this gift to

pour forth glowing spirituasl emotions in such a way that his éyn
spiritusl growth is augmented. When foreign speech 1s used in God's
service, the spiritual growth of those who understand the foreign
speesh is augmented, not the spiritual growth of the one who him-
self speaks, Hence we conelude that only eastatio speech fulfills
the demands of verse 4,

Still another reason, our fourth one, why ecstatic speech 1is
the subject of I Corinthians 14, is found in the comparison of
this phenomenon with inarticulate sounds of musiecal instruments,
such as the trumpet of the harp, verses 7-10. The same thought 1is
brought out in I Corinthiasns 13, 1, where the speaking in tongues
without the Christian virtue of charity is described as a sounding
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brass or a tinkling oymbal. Unintellibible ecstatic speech alone
fits this analogy. |

The fifth reason to support our view is stated plainly in
verse 1l4: vFor if I pray in an unknown tongue, my spirit prayeth,
but my understanding is unfruitful.” Paul desoribes one who speaks
in tongues as being so filled with @ivine power that his mind,
his "nous", his ability go use peréeptions in a rational way,25
is rendered unfruttful, His spirit; his "pneuma", that is the
capaclty of serviece to God,24is thoroughly roused by the dbly
Splrit and wholly intent upon divine things, yet destitute of
"nous", self-consciousness and clear thinking, To P=ul the speaking
in tonrues appeared as a lamguage of wh;ch man was not the author,
but the organ of expression. It is the "spirit" that prayeth.

This "pgggmg" may mean in addition to the meaning siven above,

the Holy Sp&rit who inspires me. The intelligence 1s,thereforq;held
in abeyance over against the power of the Holy Spirit, Again ecstatis
speech fills the requirements of I Corinthians 14, 14,

In verse 18 Paul thanks God, that he speaks in tongues
more than all others at Corinth, This leads to our sixth argu-
ment. That Paul was a master of the Greek language and krew his
Hebrew tongue very well we cannot deny, Yet Paul at one time
seems to have had some @ifficulty with the Lyaeonian ;anguage acocar d=
ing to the amccount of Acts 14, He did not understand immediately
when the péople at Lystra addressed Barnabas and himself as gods

descended in the likeness of men. In view of this incident could

23. Dr. Arndt supplied me with this definitionm.
24, Ibid,
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Paul then claim: to be able to surpass any of the linguists of
Corinth? .Wle rathier believe that his c2aim is that he could surpass
any one of them in ecstatic speech. Paul possessed the gift of flori-
fying Gog superbly in é manner unedualled by any of his contempovaries
or we might say, of any one who has lived since. At one time he tells
us that he was carried up into the third heaven and heard unspeakable
words which it is not lawful for man to utter. So Paul knew the
limits and extent &f ecstatic speech more than any other. Though
his linguistic abilities were imperfect in certain lanpgusges, in
this particular wonder language which was given to him by God
he could speak more ably than others.

A seventh reason for upholding the view of ecstatic speech
is found in the statement that tongues were a sign for the unbe-
lievers. It is historically established by this passage that the
gift of ecstatic speech at Corinth was to be sharply contrasted to
the hezathen oracles found there. The latter were nothing but the
mockery of the devil. The trme gift of ecstatic spébh, which
Christtans at Corinth possessed, when carried out in public wor=-:
ship according to God's rules of order, would be a powerful refutatior
of the attempt of the devil to mimic God. Here was a wonder language
which bade all unbelievers to take warning that this was a mani-
Testation of the true God, far surpessing anything that they had
in heathen temples. The whole content of I Corinthians 14, 22
seems to demand that we understand the apostle to be speaking of

ecstatic speech.
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We submit also an eighth reason, Prom what Paul says in
verse 23 we make the deduption that the whole congregation or
at least a good many of them were desirous of speaking in tongues
in thelir publlc assembly. Was it foreign tongues they wanted to spealk
If this were true, one would almost expect some where in the
chapter a remark of some kind giving us & hin® as to what foreign
languages they were using. We find nothing of the kind. There is
nothing either in the history éf the congregation or in this
chapter which would give uvus a srbisfactory reason why the whole
confiregation should be desirous of speaking in foreign languages.,
On the other hand, there is plenty of evidence that would prove
that ecstatic speech had an appeal to them. One writer states
itthuss

"It was a gift congenial to the Corinthisn tempera-

ment. They were all accustomed to the idea of dia

vinity speaking through the lips of a human priest of
priestesa, who when seiged by the power and inspirae-

tion of the god were plunged into a state of undonseious 25
ecstagy, and so, in frenzy, delivered the oracular reply.®

So impressed were they by the mystery and the novelty of
this sort of gift, that all seemed to have an inordinate desire
to make use of it,

The fact that Paul insists upon an interpreter who, as we
shall see, was in need of a speocial gift of God to function in
this capacity, gives us & ninth reason for believing this phenome-
non to be ecstatic speech. A man need not have a special gift
of God to function in thé: capecity of interpreting a.foréign
language., That can be a perfeotly natural acquisition throught

the development of the intellesct. But ecstatic speech, since it

25, Walker, The Gift of Tongues, p. 66
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was the specialnlanguage of the Holy Spirit needed the Holy
Spirit's power.ror interpretation,

Anéd finelly, our tenth rsason, we glean from the statemnet
of Paul: "Forbid not to speak in tongues", There was freedom of
speech in Corinth as in most parts of the Roman Fmplire. We would
hardly, therefore, expect Paul to'make such a bland statement
in respeet to a foreing language. But if we consider this demand
for Christian liberty to be made in regard to ecstatie speeech,
then the statement of Paul makes sense, Tbere was an element in
the congreg@tion at Corinth that desired elimination of 2ll ec=
static speech. Paul wants to ermphasize that this would be re-
verting to the other extreme, Because he expects that they will
still make use of this gift of God, he has given them in his inspired
account definite regulations as to its use, In this way Paul
evidences his approval for the Christian liberty of all those
who possess this gift, 2

In summing up our findings on the nature of the gift of speake
ing with tongues in the New Testament, we find that the speaking wt th
"other" tongues at Pentecost as recorded in Acts 2 is a speaking in
foreign langﬁagea. Here there was a definite need for the sudden come
manication of the Holy Spirit in supplying the apostles with the
ability to speak a forelgn tongue, or several foreign tongues.

" In no other plice in the New Testament do we find a parallel to Pen te-

cost in this respect. All other references to speaking with tongues
in New Testament writings sre of the I Corinthiesns 14 variety,
and these include Act 10 snd 19, and I Corithians 12 and 13,
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Where the expression "lalein heterails gloosais™ is found

we have a speaking in foréign languages, end where the expression

"1alein gloosais" ocours we have a speéking In the state of ecsta-

8y. As we have shown, the former expfession is found only in the
Pentecost account of Aots 2. We do not know of a similar phenomensen
oosuring anywhere else. After that the New Testement writings
spealk only of a "lalein gloosals", which, upon careful examination
we have found to mean always & speaking in unintelligible language.
The phenomenon of speaking with other tongues at Pentecost.
served a very definite purpose of bringing the Gospel to various
individuals in their own language, The exact purpose of the dc-
statlic speech is more diffioult to ascertain, It seemed to be
a benefit more to the individual believer, however, than to
others, Tt benefited the individual in this way that it gave him
a gpecial divinely inspired means of worshipping and communing
with his God! To be a benefit to others, another gift was necessary.
We shall,therefore,noﬁ consider the gift of interpretation of

tongues,



IV. THE RATURE (® THE GIPT OF INTERPRETATION OF TONGUES

The following are the Soriptural references to the gift of
interpretation of ﬁongues. Again we shall use the translation

of Prof, Goodspeed in the listing of these passages:

I Corinthiens 12, 10. 30

"inother, the working of wonders, enother, insplration
in preaching, another, the power of distinguishing
he true Spirlt from false ones; enother various ecstatie
utterances, and another, the dbilitx to explain them....
Is every one able to oure the sick? Can avery one speak
ecstatically? Can every one explain what it meana?

I Corinthisan 14, 5, 13, 26.28

"I want you all to speak eestatieally, but I especilally
want you to be inspired to preach, The men who is in-
splred to preach is more useful than the one who speaks
ecstatically-~-unless he can explain what he says so
that 1t mew do the church some go0d..cess
Therefore, the man‘who can speek eestatically should pray
" for the power to explain what he 8878.....

The what is the right course, brothers? When you meet
together, suppose every one of you hes a song, a teaching,
a revelation, an ecstatic utterance, or an explenation

of one; it must 2ll be for the good of all, Tg there 1s
ecstatio speaking, let it be limited to two or three
people at the most, end have one spesk at a time and
someone explein whet he says. But if there 1is not one to

explain it, have nim keep gaiet in the chureh,"

The speaking in tongues and the interpretation of tongues
are closely linked together. The two taken together seem to 1llus-
trate the way God has always dealt with men, liany of the things
spoken by God in Seripture as they stand in prophecy are not
understood. Even though they were spoken in Intelligible words,
many of the mysteries of the Word of God were nota always grasped
by the 01d Testament covenant people, nor later by the lew Testee
ment disciples of Christ, In Luke 24, 37 Jesus 1s described on
the way to Emmaus interpreting the 0Old Testament propheoy.
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Beginning from lMoses and bontinuing through all the prophets,
he interpreted to them the Seripture conocerning Himself, Jesus
thus showed Himself to be of all 0ld Testament revelation and
as such He was well qualified to give the correct interpretation
throughout, not methodioally, but scecording to the content of the
Seriptural statements which the disciples were so slow to graspe.
Since Jesus withdréw His visible presence from the disciples, the
Holy Spirit has been sent to open the mysteries of God to them,
And one of the ways in which the Holy Spirit has manifested Him-
self was to supply certain individuals with the gift of intere
preting ecstatic speech,

In 1 Corinthiens 12, 10 this gift of interpreting tongues
follows in order the"genee gloossoon", This expression implies that
ecstatic speech, though really of one nature throughout was far
from being uniform in all of its manifestations. The word
"genee" means according to Thayer: "many of the same nature or
species". It was an utterance which "varied at different times
and places in its mode and attendant conditions and in the ime
pression it produced on the hearersj it is regularly spoken of
in the plural®. 26Thus the varying cheracter of eoaﬁatio speech
made its oclear interpretation so much the more necessary,

In I Corinthians 12, 30, where again the gift of inter-
pretation is mentiomed alongside of its complementary gift of

speaking in tongues, Paul informé us by means of a rhetoriocal

question that by no means do all persons have this gift of

. 36. Thayer, ibid., cf. "genee” ad, los, p. 113 f, and

Expogitor's Greek New Testament, Vol. II, p. 889,
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interpretation. Here the word "diermeeneuein” ocours, "dia"
intensifying the term by marking the transition?Zrom the speaking
to the interpretation,

Strictly spesking,then, this type of interpretation 1s,
as Kittel states it, not a translation (Uebersetzung), but rather
a transposition into understandesble thoughts (Umsetzung), a changing
"of the unintelligible language of the one in the écstatic state
to intelliplible language., The 1nterpreter; I Corinthians, 14, 28,
was not one who as in the Jewlsh synagogue translated the Aramaic;
nor was he one who spoke distlnotly for one who spoke an address
too silently to be sudible; but it is the 1nter§ret1ng or exegesis
(Auslegung) of the divine oracle of the gge who ap?aka ecstatically
for the edifiecation of the congregation, I Corinthians 14, 5.6,

This gift of interpretation can be given to one who himself
speaks ecstatically, I Corinthians 14, 1329but elso to another
Christian, I Corinthians 14, 27. If this charism 1s lacking in sn
assembled congregatian, then the speaker oan be of value only
to himself, and should not speak in the asserbly. Paul's rule
is: Glossolalia is forbidden in public worship without ordered
interpretation, This rule eliminates all mockery of Pentecostal
sects and urges us to hold to the only genuine and deep spiritual
working of the Word of God.

In I Corinthians 14; 27, Paul outlines the procedure to
be followed if the spegking in tongues is interpreted in publie

worship. There should be (kata) en orderly succession of events.

27. Thayer, of. 'diermeeneuein” ad. log,p. 147. (Ger.:"verdeut-

Loten-) 1d, Vol. IT 661
o Kittel, Ibid. Vol. Pe .
29, The Apéstle John who ;rote of his experiences while in

the esstatic state in the Apocalypse may be & parallel,



It should be done -kata duo--by two --&g‘ meros-- singly,
severally, part by part, The --to pleiston treis-- indicateds
that no more than thres should be speaking in tongues in @
Christiasn assembly. An interpreter inspired by the Holy Spirit
should be in ocontrol of the situation and really accomplish the
purpose of edifying the ochureh,

In samming up the nature of this gift, we must consider it
to be a special dispensation of grace, a miraculous charism of
explaining and expounding, Biven direotly by the Holy Spirit
for the edification of an assembled group,

This gift in 1ts purpose came very close to the purpose of
another spiritual gift of God given in the Hew Testament. Paul
seems to give us the hint already in ICorinthians 14 that there
was a close inner comnection between the interpretation of tongues
and the gift of prophecy. The former gift, however, was valueless
and of no use whatsoever where the speasking in tongues did not
preceds, This is not necessarily true of the gift of prophecy.

We shall next disouss the nature of that more important gift,



V. THE NATURE OF THE GIFT OF PROPHECY

The gift of prophecy is one of the more important gifts
of a spiritual nature that we find in the New Testament. The
passages which will be used in the discussion of the nature
of this gift and the succeeding gifts,I have translated direot-
ly from the Greek text. I have followed no special order in the
arrangement of these passages other than that which sﬁggeated
1tself as this material was formulated, The first passage is
one of the more important passages referring yet to the 0ld

Testament prophets:

Hebrews 1, 1

"God, after having spoken in many places and in many
ways to the fathers of old by the prophets, has spo=-
ken at the last of these days to us through His Son,
whom He has placed as.an Heir of all, and through
whom He made the worlds,"

The next group of passages deal particularly with the
life of a prophet as one would expect it to be around the time

of Christ. By examining the prophet's place in the Jewish circle

we can also receive some hints as to the nature of prophecy:

Luke 13, 33

"It is not possible that a prophet perish outside
of Jerusalem."

Luke 11, 49

"on account of this the wisdom of God says: I will

send unto them prophets and apostles, and of these they
will kill end pursue, in order that the blodd of all
the prophets which was shed from the foundation of

the world of this generation, from the blood of Avel
until the blood of Zacharias who periahod'bot-aan the
altar and the house, might be sought out.
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liatthew 23, 34, 37

"On account of this, behold, I send to you prophets

and wise men and scribes; of these you will kill and
cruclify, and of them you will scourge in your synagogues
and pursue from city to city.... Jerusalem, Jerusalem,
who kills the prophets and casts stones upon those

who are sent to her, how often I desired to gather
together your children, accofding to the manner in which
a bird gathers her fledglings under the wings, and

you did not desire it." :

liatthew 13, 57
"Jesus said to them: A prophet is not without hono
exocept in his fatherlend and in his house.," :
Foretelling of the future is often considered an imporsant
phase of propheey. Let us note a few passages that spesk of

the prophet from this angles

Luke 1, 67, 76

*And Zachariass, his father, was filled with the Holy
Spirit and prophesied... And also you, oh%ld,
shall be called a prophet of the Highest,

John 11, 51

"Phis he spoke not of himsalf, but being high
priest that year, he prophesied that Jesus would
die instead of the nations, and not in the stead
of the nations alone, but in order that also the
ochildren of God which were scattered might be gather-
ed into one."

Acts 11, 28

"And after arising, one of them, Agabus by name,
signified that there was sbout to be a great famine
over the inhabited world; which happened at the time
of Cleudius,”

Aots 21, 10 - 11

"And after remaining there many days, there came down
from Judaes a certain prophet, Agabus, by name, and
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coming to us, and having taken the girdle of
pPaul, he bound his own hands and feet and said,
*These things the Holy Spirit speaks: "The man
whose girdle this 1s, shall the Jews thus bind
in Jerusalem and shall deliver into hands of
nations,"'" :

Aots 21, 4

"We remmined here seven days after having found

the disciples, who through the spirit said to
Paul, that he should not go to Jerusalem,”
(It is my belief that the word "spirit" here
does not meen Holy Spirit,.)

Of course, the book of Revelation slsoc contains many
pasgages of a prophetic nature, but i1t is-almost impossible
to begin to enumerate all of them here, and even to 1list them
all would serve no further purpose than that which the passages
above serve, Therefore,I have omitted them entirely.

Two passages in the life of Jesus,which indicate that
a prophet, besides being able to foretell the future, was
generally regarded to be able to make known hidden things of

the past as well, are the followings

Luke 7, 39

"And the Pharisee who invited Him, seeing it, saild
within himself, 'If this One were a prophet, He

would knew who and what sort the woman is, who touches
Him, beocsuse she is a sfnner.'"

"Phe woman said to Him, 'Lord, I see that you ere

a prophet.'"
A prophet was expected elso to be able to do miracles,

Agﬂithwo passages in the sgsount of the life of Jesus make

this clear to us:
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Luke 7, 16

"And they glorified God, saying that a great
prophet is raised up among us, and that God
hes visited His people.”

John 9, 17

“?hey said therefore to the blind men agaln:
What do you say concerning Him; because He opendd
your eyes?' And he said: 'He is a prophet!™

Other passages which show us further funotions of
a prophet are listed below:
Acts 15, 32

"Both Judas end Silas, who were also themselves
prophets, through much speech comforted the bre=
thren and confirmed them." '

I Corinthians 14, 29.32. 37

"But let two or three prophets speak, and let the

others discern; but if 1t be revealed to another one who
is sitting, let the first one be silent. For you all

ere able to prophesy one by one, in order that all

may learn and all be comforted. Also the spirits of

the prophets are obedient to prophets. For Ged 1s

not of confusion, but of pesce.,... If any one seem

to be a prophet or spiritual one, let him recognize

the things whioch I write to you, that they are a
commandment of the Lord."

I Corinthians 12, 9

"To another, propheey.*
Ephesisns 3, 3-8

"By revelation was made known to me the mystery, as
I have written before briefly, according to which you
ere sble through resding it to perceive my understanding
in the mystery of Christ, which in other generations
was not mown to the sons of men as it is now re:ealod
to His holy apostles and prophets by the Spirit.
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In the 0ld Testament one of the functions of the
prophets was that of foretelling the ruture.soPrediotlve
powers did occasionally also exist smong the New Testament
nrovhets. At the birth of John the Baptist, Zacharies, his
father, prophesied that his son would become the prophet of
the Highest., The touchstone by which the truth of this proe
phecy must be gauged 1s this that the prediction must come
true as foretold, We know that Zacharias' prediction did come tmme,
Caiphas unwittingly prophesied that Jeems would die for the Jewish
nation, John 11, 51. Here we have the Holy Spirit aooomplishiné
& work in gomeone who was not even & bellever, It shows thet
God overrules also the wicked in accomplishing His designs and
bringing His predictions to their fulfillment, Agsbus “signified
by the Spirit that there would be great dearth throughout all
the world, which came to pass in the days of Claudius Caesar",
Aets 11, 28, Agsbus also testified later according to the
acoount of Acts B1 thet Paul would be bound hand and foot
as Agabus had bound himself with pPaul's girdle. This actually
took place when Paul arrived at Jerusalem. At the same ocecasion
of the prophecy of Agsbus, seﬁeral disciples prophesied, Acts
21, 4, that Paul would encounter trouble; and they concluded
on the basis of this fact that he should not go to Jerusalem.
Their knowledge of the trouble that was at hand for Paul was
correct, but their conclusion that he should not go and face
it was & human conclusion, and not divine, as Peaul, a more tried
prophet then themselves was able to discern, At the same ocoasion
also four daughters of Philip prophesied, but it is not stated
that they prophesied of future things. We hnsitntg to conjecture

30, Here the “gro“ is temporal, not loocal,
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Just how they did funotion as prophets. It is interesting
to note that the Holy Spirit gave the gift of prophecy also
to these young ladies. It must not be supposed, however, that
they were usurping authority over the ceslled elders of the
congregation, Their prophecy, no doubt,occurred in an inform-
el gathering,

The predictive pofers of the 0ld Testament prophets
find their main liew Testament counterpart in the writer of
the New Testament Apocalypse., The prophecy contalned in this
book is a chapter asll by itself. But even the book of Revela.
tion is not 2ll prophecy in the sense of foretelling. The
whole book is intended largely for the comfort and consolation
of the whole Christian Church.SIIt can not be emphasized too
strongly that the prediction of the future is only & minor
phase of the concept of propheoy, and especislly is this
true of New Testament prophecy.

The people of Christ's day evidently also held that a
prophet possessed a supernatural lmowledge of hidden things, even
though paat.nghis is substantiated in Luke 7, 39 where the
Pharisees expeoted Jesus as & prophet to have & Imowledfe of
the faoct that the woman who anointed Him was a sinner,
Similarly,after Christ had revealed to the Samaritan women her
adulterous 1ife, she admitted: "8ir, I perceive that thoa art
a prophet”, Johp 4, 19. The early Church Pather 3Jlement has
therefore described a prophet as"one who always knows all things,

31, Fuerbringer, Notes on Revelation, p. 1o
32, Thayer, Ibid.p.
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| 22, are galled prophets in vewrse 32, and as such they had

. duties of exhortation and confirmetion in the Ghristian agsemblies,
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the things which have been as they occurred, the things
which are as they are, and the things which shall be as
they shall be," 5

It wes considered also the fundtion of a prophet &6
perform miracles. Outside of the faect that the 0ld Testament
prophets did wonders, we have Hew Testament evidense to this
effest also that prophets were miracle workers, After Jesus
had ealled to 1ife the young man at Nain, the irmmediate
reaction of the multitude was that "a great prophet is risen
up among us”, The blind men whose eyes Josus opened, confosed
before unbeliseving Jews: "He is a prophet". But again, the
miracles which a prophet performed did not constitute him a
prophet. The main function of a prophet was, as we have already
stated szbove, to transmlt a divine message to a humen audienece,
Jesus did thils most ably. As God-lan, He spoke as never man spake,

L fuoctlion of the prophets 1s stated in Hatthew 25, 37.

God desired to use His prophets as a means of gathering His

children together under His sheltering care as & hen gathers

e
A futther function of the prophet 1s clear'stated also
in Acts 15, where Judas and Silas are spoken of as propheta,

These men, who were called chief men, “heegoumgno!". in verse

When Paul later chose a man to go with him to confirm the

~¥%.Clement, Nomily 2, 6, quoted from Thayer, Ibid.p. 553,
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shurches of Syria and Cilieia, he chose the prophet Silas.
When the Holy Spirilt did not permit Paul to go into Bythinis,

- this information may have been scquired through & revelation

g

of the Holy Spirit given to Silas, However, Paul too was &
propnet and the Holy Spirit may heave given him the information
direotly.

A prophet may be desoribed in the ususl New Testament
sense as "a man filled with the Spirit of God who by God's suthori-
ty and command in words of weight pleads the cause of God and
urges sslvation of wmen." 2 3inee it is by God Himself that theAgift
of' prophecy is given, this may be truly termed & miraculous mgni-
festation in the same way as we consider ecstatioc speech a ntte-

culous gift of God. The pEOphet is the organ or spokesman of the

Paraclete in solemnly deslaring to men what.he has received by

35

" inspiration, Every prophet,therefore,is given a special revelation

which he is obliged to transmit to the people. Hebrews 1, 1 refers
to the activity of 0ld Testament prophets in the words: “God,
who at sundry times and in divers manners aspake in time past
unto the fathers by the prophets, hath in these last times spoken
unto us by His Son." The main purpose of the Hew Testament prophets
was to give knowledge of the Ghrist whe had appeared.

A prOpha;'s life was really not as easy a life as many
suppose. Litch is sald in the New Testament writings about the
sorry treatment afforddd the 0ld and Hew Testament prophets.

The parable of the man who went to a far country and left his

34, Thayer, ibid.
36, Ibid.
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vineyard in eherge of wioked individusls who 4id no% hesitate
~to mlatreat His messengers and,finaily,élso killed His own
son la very pevtinent to the treatment that prophets have always
reoelved. In splte of the faect that Christ Himself was the
greatest of all prophets, the treatment that He recelved was
fer worse., The leaders of the Jews first feared to do Him injury
because the people held Him to be a Prophet, Later they took more
courage in their efforts to destroy Him,

Jesus continually spdke of the drastic eaction which His
fellow-countrymen hed taken against the prophets. He said once
in dispasregement of these rebellious acts: "It esnnot be that
e prophet perish out of Jerusalem,” Iuke 13, 33. On another oG-
casion He said: "I wlll send them prophets and apostles, and some
of them they shall slay and persecute, that the blood of all the
prophets, which was shed from the foundation of the world, may be
required of ths generation,"luke 11, 49. Similarlyftha pasgsage of
HMatthew 23, 94 points to the persecution that prophets were subject
to: ™Wherefore, bohold, I send unto you prophets, and wise-men,
and soribes: and some of them yo shall kill and crucify, and some
of them shall ye scourge in your syhagogues and perseoute them from
ity to eity."” TPour verses farther down Jesus breaks out in woee 3
ful lament: "0 Jerusalem, Jerusalem, thou that killest the prophets
end stonest them that are sent unto thee, how often would I have
gathered thy children together as a hen gathereth her chlckens under
her wings, and ye would not."

It seemed that this treatment of prophets followed natural-
1y because of the nature of thelr orfioo.'ThOY had to rebuke ain

and the people by nature hated to be rebuked for thelr sin,
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Especially do people resent it when = feldow-countryman who
serves as a prophet chides them, This is one of the reasons
why Jesus made the statement that a prophet is without honor
in his own country, .

There is great reward, however, in receiving a prephet
wholeheartedly with due Christian hospitality. The reward
for such discerning acts of mersy is not,however, alyaya Ap=
parent in this life, When Nicodemus stood up to defend the
name of Jesus, both he and Christ's divinely appointed office
acz prophet were ridiouled and laughed down with the remark:
"Search and look, for out of Galilee ariseth no prophet.” But
Jesus said at another occasion: "He that receiveth a prophet in the
name of a prophet shall receive a prophet's reward", This 1is
a good passage to use in order to remind people that by all
means they should receive Jesus into their hearts as a divinely
appointed prophet, that they by no megns lose the reward of
this great Prophet,

An interesting case of the function of prophets in
the religious assemblies of Christians appears in I Corinthians
14, 29-32, The Holy Spirit would on occssion, without impairing
the self-government of such a group, make a special inner dis-
closure, apokalu ninfsto one or more members of such a gathering
of people assembled in Jesus name, This individual or these &
individuals would then through the Holy Spirit's work in them
utter in glowing exalted but intelligible language what God wanted
seid at that ocoasion with a view toward instructing, comforting,

37
ensouraging, rebuking , convicting and stimulating the hearers,

%6, To be dlstingulshed from "phanercosis", external manifestatio-
37, Thayer, Ibid. W -
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That this would neeessarily be done in an oi'derly fashion follows
loglically from the mssertion that God is & God of order. That the
content of the prophecy thus spoken sould not be in disagreement
with anything spoken previously by inspiration of the Holy Spirit
follows from the statement: "The spirits of the prophets are
subject to the prophets.” The souls of the prophets who speak
in Christian assemblies are obedient to that which the Holy Spirit
has spoken by inspirastion in the Holy Soriptures, There is no
New Testament prophet who says anything contradictory to 014
 Testament Scripture in the lnspired account of the New Testament
writings. On the contrary,there is often a close agreement between
the two. John in the Apoocalypse is in very close agreement with
0ld Testament prophecy in meny particula rs. It behooves every
true prophet of God who speaks in Christisn assemblies to be
firmly"built upon the foundation of thh- apostles and prophets,
Ephesians 2, 20, Jesus Christ Himself being the ehief corner stone,"
It follows naturaslly thaet a prophet must have an exscellent
acquaintance with Soripture,

It is olear from Scripture that the office of a prophet
was an entirely distinctive work, There is danger that we overlook
this specisl distinction when we speak generally of apostles,
prophets, and teachers. Many have in this general way regarded
these three offices as just one, But while we may indeed include
these three olasses of the servants of God under the general
olagsification of those who spekk the Word of God, the "E_lﬂggﬂ
ton legon theou", yet it is better to honor the distinetfons,

38, The distinotion between these offices is carefully outlined
for us by Harnack, lilssion and Expansion of Christienity,Vol,I,p.519f1
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For example, in Acts 13, 1 we are told that out of a

group of five prophets and teachers: Bafnabaa, Simeon, Lucius,
Manaen, and Paul, the Holy Spirit chose two to serve in a

special capaclity as apostles. Barnebas and Paul were chosen,

They were to be prophets who were sent out, They were not to
-remain at a single place any donger than it was necessary for
them to found and gather together a Christian congregation. The
prophetic gifts of these two were unquetioned, however, already
before they aated in the addeé eapacity of apostles, Not only are
they placed in the same olass with prophets and teachers in the
words of Acts 13, 1 but in the case of Ppul,_who had a direct
revelation from God, we know from his ascount in Galatians that =5
he preached the feith that he onee sought to destroy, Gal. 1, 23,
Barnabae,nin turn was desoribed as "a good msn, full of the Holy
Ghost and of @alth,” and the Holy Ghost through him added mmeh
people to the ohurch, Aets 11, 24, The very name Barnabas means
"son of exhortation" and exhortation was a chief function of the
prophet, and henoe‘Barnabas is maerked ss a prophet, But aocordigg
to I Corinthiens 12, 9 not all were prophets, It was a distinotive
gift.4o

Trath thﬁt was hidden from man fo:lages was revealed to

the apostles and prophets by the Spirit, Ephesiana 3, 35 states
how the Spirit accomplished this in the prophets: "By revelation

he made ‘mown unto me the mystery,., which in other ages was not made

30, It wos no doubt through the propheoy of Paul that Timothy
was prepared for the ministry, I Tim, 1, 18;34, 14, . s

40, Torrey, Person and Work of the Holy ®pirit , p. -

41’ Ibid. p.-m.
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known unto the sons of men, as 1t is now rafealed unto His
holy aposblés and prophets by the Spirit." The prophets of the
New Testament did nnt'therefore’oome to conoclusions on the basis
of their own reasoning or by any other means to which they some
times falsely append the name "Christian conseiousness", but they
were aware of a consciousness wrought bj fevelation, by the
Holy Spirit Himself, It was & consciousness whish was the produect
of their study and sbsorption of the Word of God whisch the Holy
Spirit had inspired, Thus the revelation given them in this
way weas really lndependent of their own thinking.421heir human
reason, carnal by nature, could not have orighhated such glorious
truths as they were preaching,.

Whenever some one recelived the gift of prophecy, he was
an instrument in the hands of the Holy Spirit. This factor establishes

n connection between prophecy and ecstatic speech, with this
difference that the former was intellipible at the outset and requir-
ed no such aid as an interpreter.

In the case of the prophets who were given the task of wri-
ting the inspired Word of Seripture, not only their thoughts but
thelr very words were the product of the Holy spirit._Thia speoial
work of the Holy Spirit dare not be tampered with, Rev, 22, 18-19
states very definitely that nothing of Soripture should be ;mpaired,
nor should supplementary materidl be addeg. As it wtands, 1% is ~
e monument ereoted by God Himself, ooﬁplete in every detail and
not subjeot to deterioration. "Heaven and earth shall pass away,

but My Word shall not pass away", says the Holy Spirit through
—43, Tbla. p. 250 F.
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Christ, Matthew 24, 35. The prophets who were used as the
instruments of the Holy Spirit to pen the inerrant Seripture
really are in a class by themselves, . =

/The sum and substance, therefore, of the gift of prophecy
in the lew Testament is as follows; We may rightly term it an ex-
plaining and expounding of the whole counsel of God to those
for whom it lies hidden due to the dullness of their natural
state according to which they are enemies of God. The purpose
of prophecy 1= to bring them baok to God, What a God-yiven privi-
lege 1t is to first of all k¥now Soripture well, and then to have -
the Gal -Biven endowment to be sble to apply it to advantago,////

The importance of such a gift is apparent to anyone who has

any interest at all in the spread of Christ's kingdom, It is plain
that the Apostle Paul urged Corinthian Christians to covet the
gift. For then at least some‘of their number would be supernatural-
1y illuminated and divinely called as expounders and preachers
of the Word. Paul, the prophet, desired to bless the prophet's sons,
He desired to oamst his mantke over them by boldly encouraging them
in their own work of instrueting, spimulating. rebuking, convicting,
and comforting; and rightly dividing the Word of truth in this way.
Prophets should be candlesticks in their chufches letting their
lights shine brightly for those wtill in darkness,

| Truly,prophesy 1s one of the greatest of all spiritual
gifts. It is not a partioularly 1ny1ting field of endeavor from
a worldly point of view, We have seen that & prophet's life is
at times a Qery trying one, It is not primerily concerned with
the mirﬁculous features_of aoothsaying or performiihg mirscles
as those who are continuslly looking for a sign like to imagine, -
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But it is nevertheless a miraoculous working of God through
the Holy Spirit., To the Greek it is fodlishness, to the Jew
a stumbling-block, but to the believer it is the power of God,
and the wisdom of Gods the simple portrayal of Gospel truth.

The Iimplications that are connected with thissimple but
powerful means of spreading Christ's kingdom ean be seen throughe
out the New Testament age, The importance of the gift of prophecy
can hardly be overestimated. More will be said ebout the importance
and present day possiblitties, however, in another chapter.

The faet that there is a connection between a wonder
worker and e prophet, as we have just seen, leads us now

to take up the nature of the spiritual gift of performing miracles



Vi. TEE NATURE OF THE GIPT OF PERFORMING MIRACLES

The following are some of the passages which come into
the dlscussion of the nature of other mirascles wrought by the

Spirit of God in individualss

Luke 9, 1

"Ang af?gr oa%l%ng gogether the twelve, He gave them
paver (dunamin) and authority over all demons and to
heal diseases,"

Luke 10, 19

"Behold, I have given to you authority to tread upon ser-
pents and scorpions and all the power of the enemy, &nd
nothing shall by anv means harm you."

Ma!‘k 9, 14 rf'

"And coming to His d8soiples they saw a great erowd around .
them and soribes who were questioning with them, and straighte
way, when all the crowd ssw Him, they marvelled, and run-
ning toward Him, they greeted Him. And He asked them, *Why
do you duestion with yourselves.'And one of the erowd
answered Him: 'Teacher, I have brought my son to you,
who has a dumb spirit; and wherever it takes him, it
tears him, and he foams and gnashes the teeth and is
exhausted, And I told your diseiples, that they cast
him out, and they did not prevail! But he said, in
snswering them:'@ faithless generation, how long shall I
be with you? How long shall I bear you up? Bring him to Me,'
And they brought him tco Him. And seeing Him, the spirit
seized him straightway, and falling on the earth, he rolled
and foamed, And He asked his father. 'How long a time 1s
it that this heppened to him?' And he said, 'From childhodd;
and often it casts him also into fire and into water theat
it might destroy him; bup if anything &s possible, aid us
by having compassion on us.® And Jesus dald to him, ‘'As
to whether it 1s possible, all things are possible to him
‘who believes,' Irmmedlately the father of the child eried
out and said: 'I békisve, help my unbelief.' And when Jesus
sew that 2 orowd weg gethering, He rebuked the unelean
spirit by seying to it: "The dumb and deaf spirit, I .
charge you, come.out of him, and no longer enter into him,
And after orying out and tearing him much, he came outy
and he was as 1f dead, so that many said that he had died.
But Jesus, taking his hend 1lifted him, and he stood up. And
when He came into a house, His disciples asked Him privately:
'"Why could not we cast it out?' And He said to them: ‘This

e S GEEED A SR
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Luke 24, 48
"You are witnesses of these things; and behold
I send you the promise of the Pather. You shall
remain in the eity until when you shall put on power
(dunamin) from on high."
Acts 1, 8

"But you shall receive power when the Holy Spirit
comes ovér you,"”

Luke 1, 35

"Holy Spirit will come over you, snd the power of
the Highest will overshsdow you."

Acts 4, 33

"And with great power did the apostles of the Lord
Jesus give witness of the resurrection,”

Acts 4, 7

"ind standing them in the midst, they inquired:
'By what authority of by what name did you do this,'"

Acts 3, 12

"fhy do you gaze at us, as if by our own power or
pkéty it hes come sbout that he walks,"

Acts 4, 10

"Let it be known to you all and to all people of
Israel, that in the name of Jesus Christ of Namareth,
whom you ordwcified, whom God raised from the dead,
does this one stend before you whole,"

Acts 6, 8

"And Stephen, full of grace and power did many wonders
(terata) and great signs among the people,

Romans 15, 17-19

"] have therefore the boast in Christ Jesus as to things
perteining to God. For I would not dare to speak enything
of the things which Christ did not work through me unto
the obedience of the nations by word and dedd, by power
of signs and wonders, by power of the Holy Spirit,



2 Corinthians 12, 12

"The signs of the apostle were worked among you in all
patience, in signs and wonders and powers." -
(seemeiois, terasin, dunamesim)

I Corinthians 2, 1.5

"And when I came to you, brethren, I came not to

anncunce to you the witness of God by haughty word,

or wisdom., For I judged not to know anything among

you except Jesus Christ and Him cruocified. And I was
among you in weakness and in fear and in much trembling,
and my word and my praching was not in persuasive words
of wisdom, but in demonstration of spirit and power, in
order that you falth might not be in wisdom of men, but
in power of God,” :

Ephesiang 3, 7

"That the Gentiles be co-heirs, co-incorporated, and
sharers of the promise in Christ Jesus through the
Gospel of which I heve become a servant according
to the frie gift of the grace of God, which was given
to me according to the energy (effectual working) of
His power," '

Colassisns 1, 29

"Unto which also I lsbor, contending 8ooording"to His
energy that which was wrought in me by power,

Philipplans 4, 13
"I e2n do all things through Him who empowers me.
I Timothy 1, 12

"I have grace in Him who empowers me, in Christ Jesus
our Lord, because He counted me faithful by placing
me in service, who was formerly a blasphemer and
persecutor and slandere®." :

2 Timothy 4, 17

*But the Lord set me aside and empowered me, that
through me the preaching might be fully brought
out and all nations might heer and I be delivered
from the mouth of the lionm,"”
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The spiritual gifts thet we have considered thus far were
all miraculous. The speaking in "new" tongues, ecstatic speech,
and prophecy all have appesared to be supernatural manifestations of
the Holy <pirit. The Holy Spirit demonstrated His power further in
an lmmense variety of extraordinary actions. Some of the other
manifestations of His power were the ceasting out of demons, the
power to tread without perlil upon serpents and scorpioms, the
power to be unharmed by dendly poisons and other oruelties infliet-
ed upon God's apostles, the power to heal diseases, and even the
power to raise from the dend,

There ere several words which express the power that was
manifested, The Greelr exvression "erga™is commonly used with
reference to the Lord's miracles, Kiracles with Him simply
were"works." lMiracles came natural to Him since He was the
supernatural Son of God, “Ergé“ is not commonly used, however,
as a term to indicate the miracles wrought through the époatles.
Jesus does say in John 14, 12: "Verily, verily, I say unto you,
he who believes in le, the works which I do, that one shall do
also, and he shall do greater than these", but here, tod, the word
"erga” is used as the work of Christ even when it is done in the
apostles, And the grester works to be done are really the
works of Christ., It 1s ususlly ssid of the spostles that they
received "power" or "powers" or that they performed powers or

mirscles (dunemeis) in view of their comneetion with Christ.

"
A "dunamis” is a"faculty” which when exerted produces s work".
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This faculty, natural to the Lord, was imparted to men. The

term” seemeia"vhich means signs or tokens calling men's atten-
tion to what was happening is expressive of the ma:velous
character of a miracle from the humen point of view; and simi-
larly "theumata", wonders, is a term expressing the tremen-
dous effect which miracles had upon men, If is interesing to
note that never are the Lords miracles called "thaumata". >

It 1s not necessary to undertake an explanation of the
miracles worked through the Holy Spirit. Really i1t is impossible -
to explain the-exact nature of a miracle. To do that we would have
to explain Géd, and we know that is impossible, Whenever any act
goes beyond the natural run of things, 1t becomes irreconcilable
to human reason, lliracles are in a sphere set apart,

The miracles of our Lord ar too numerous'to be considered
heré in their entirety. The Bible itself tells us that Jesus did
meny miracles that were not even recorded, If we should saccedd
in some superficial way to gather the related facts of the
recorded miralces, the whole étory would not yet be told. We
shall, thefefore, rather conqentraté our attention on the miracles
performed thepough such indiwidusls who are humen,end even here
we shall not be able to exhaust the various narratives. We
shall satisfy ourselves therefore with some general observations
regarding the nature of these miracles, |

Seripture relstes the scoounts of the following individuals
of the New Testament who possessed the spiritual gift of performing

43, McClintook and Strong, Ibid. Vol VI, p, 310 f.
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miracles: '

Apostles: Luke 9, 1; 10, 19; the Seventy: Luke 10, 17;

Peter: Acts 3, ¥; 5, 5; 5, 10; 5, 15; 9, 34; 9, 40;

Stephens Acts 6, 8; Philip: Acts 8, 6-13; and Pauls

Acts 13, 11l; Acts 14, 10; 16, 18; 19, 113 20, 10;

28, 5; 28, 8; 14, 3,

The apostles after Christ's:departure were to stand up
and testify for Him.With them the iLord identified His work,

He that had all power, gave power to them, In luke 9, 1 the

Saviour grants the disciples authority over ell devilish

power. He repeats the same thought again in Luke 10, 19:

"Behold, I have given to you authority over every power of the
enemy," The disclplespower was actually Christ's power which

they possessed through a perm nal faith, At one occasion it was
demon#trated to disoiples of Jesus that their own unbelief stood im
the way of their full fruition of Christ's power in them, The lund'.
tic , whom they had failed to restore because of their laok of
faith, Chri-st had to restore Himself,

Some time later Jesus promised His disolplqs the powerful
presence of the Holy Spirit. In Aots 1, 8, we read: "You sheall
receive power when the Holy Spirit comes over you." It was
the same power that hed workad the conception of Jesus, Luke 1,35,
It was the same power that Jesus; possessed during His ministry.
This power He gives to the apostles, who in His place carry on the
visible ministry. Luke regards miraoles ﬁa a charism given on

Pentecos, From thet time on empecially, the disciples worked
in demonstration of the Spirit and power, I Corinthiens 11, 4.
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Harnack has listed the following ways in which God

~ demonstrated His power among the diseiples after Pentecost.

His list includes slso some of the miraculous gifts which

we have already dlscussed, but which shall be retained in

44

the listing below for the sake of completemess:

~ Lo

2,

3.

e

8.

“God speaks to the missionaries in visions,dreams
and ecstasy, revealing to them affairs of moment
and also trifles, controlling their plans, pointing
out the roads on which they are to travel, the oi-
ties where they are to stay, the persons whom they
are to visit.

"At the missionary addresses of the apostle or evane
gellsts, or at the service of the churches which
they founded, sudden movements of rapture are ex-
perienced, many of them being simmltaneous seizures...
The simple question: YWhat must I do to be save?'
also bursts npdn the mind with elememtal force.

"Some are inspired who have power to clothe:;their
experience in words--prophets to explain the past,
to interpret and to fathom the present, and to fore-
tell  the future,

"Brethren are inspired with sudden impulse to impro-
vise praysrs and hymns and psalms.

"Others are so filled with the Spirit that they lose
consociousness and break out in stammering speech and
cries, or in unintelligible utterances which can be
interpreted, however, by those who have the gift,

"Into the hand of others, again, the Spirit slips a
ven, elther in ecstesy or in exalted moments of spis-
_itual tension; they not merely speak but write what
they are bidden.

"Sick persons sre brought and healed by missionaries
or by brethren who have been but recently awakened;
wild paroxysms of terror before God's presence are
also soothed, and in the name of Jesus demons are
cast out, '

"The Spirit impels men to an irmense variety of extra-
ordinary actions-- to symbolic actions which are meant
to reveal some mystery or to.giveisoma directions for
life, as well s to deeds of herclsm,

2"'Somnsa’pearceive the presence of the Spirit with every
gense; they see its brilliant light, they hear 1:;
vwolce, they smell the fragrance of immortality a
taste its sweetnesse-Nay more; they see celestial

rsons with their own eyes, see them and also heer
ggem; they peer into what is hidden or distant or to

44, Harnack, Ibid,, Vol. I, p. 200 ff,
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gome; they are rapt into the world to come, into

heaven itself, where they listen to "words that cennot
be uttered. :

10. "A heroic faith or confidence in God is visible,
able to overthrow mountains, and towering far above
the falth that lies in the heart of every Christiang;
charitable servioes are rendered which are far more
moving snd stirring than any miracle; a foresight
and a solicitude are astir in the menagement of life,
‘that operate as surely as the very providence of God."

Prom Pentecost onward the apostles not only continued

Christ's ministry and pronounced His message, but continued
also to do His miracles, Aets 4, 33 tells us that ®with great
power gave the apostles witnees of the resurrection of the Lord
Jesus and great grace was upon them a}.l." The "great grace" of 2
which this passage speaks includes the spiritual gift of per-
forming miracles, Grace is something that resides primarily

in God. Therefore it was not by thelr own authority that they //,/
did miracles bvt by the power of their Lord. When they sere
asked after the healing of the lame man by what ahthority they
do these things, Peter, filled with the Holywihost makes bold
reply: "By the name of Jesus of Nezareth, whom ye erucified,
whom God raised from the dead, even by Him doth this man stend
before you whole,”

In the case of Stephen we have s similar situation. This
first martyr of the Christisn Church who true to his name early
received his "orown" of 1ife was described as being "full of faith
and power." This power of God in him menifested 1tself in two
ways: first, by his prooclamation; and gegondly, by the miracles

whioch he performed.,
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Then the apostle Paul's outstanding activity manifested

itself "en dunsmei seemcioon kail teratoon, en dunsmei pneumstos®,
ROnansVIE; 19, The "power of signs and wonders®™ 1s here identified
with and pleced in epposition to "the power of the Spirit.” :
This power Christ had wrought through him by word and
deed to mmliid the Gentiles obedient to the Gospel of Christ. There

were four purposes that we shall enumerate in regard to the mira-
45
oles God performed through this great aposties

1. "His miracles attracted and were addressed to
the crowd rather than the individual, )

2, "Hiracles were unlversally accepted as proefs
of divine apppvoval of the message and work of
him through whom they were wrought.

3. "Miracles were a demonstration of the power of
Jesus over pagan gods and demons.

4, "Miracles illustrated the charadter of the new
religion as being one of chaphty and salvation,
release from the bondage of sin and the power
of Satan,”

While the book of Acts is the chief source of our in-
formation regarding the miracles of Paul,'his epistles make
frequent mention alm of the miracles performed through h;ml

2 Corinthisns 12, 12

"Pmly the signs of an apostle were wrought among
you in all patience, in signs, and wonders, and
mighty deeds."

Galatiens 3, &

"He ,therefore, that ministereth to you the Spirit,
and workath miracles among you, doeth he 1t Ez the
works of the Laew, or by the hearing of faith:

I Thesselonisns 1, 5

unto you in word only, but also

"
For our Gospel came not end in much assuranee.

in power, and in the Holy Ghost,

45, Allen, St. Paul's Missionary Methods, p. 80 rf.
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These passages lend strong hiatorical proof to the reality
of Paul's miracles and to the fact that they were to be regarded
eg evlidences of his apostleship.

Paul continually made mention of the relationship that
exlisted between himself and Christ and the Spirit of Christ,
Paul often refers to -the "power of the Spirit" which was working
effectually through him. To him Spirit and power were closely
related. Sinece both "pneuma" and“dunamis" are used 1nterehangeably“]
to express the manner in which the exalted Lord 1s present with
His own, they are for all practical purposes em ivalents., Yet
it must be borne in mind that the term "pneuma" points to the

A -
which expresses more His work, We must not make the mistake now made

person of the Holy Spirit moreso than @oes the term "dunamisz.d)
by Pentecostal sects in concelving of the Holy Spirit as an im-
personal power., It 1s correct in a sense to call the Spirit of
God a power, but we must never forget to add that He 4= a
very definite and personal power. As such He manifested Himself
in the 1life of St, Paul.46

According to I Corimthisns 1, 1-5,Paul came to this congre-
gation not in the wisdom of men, but in demonstration of the
Spirit and of power, In contrast to the weakness, fear, and trembling
gommon to human nature, we have in Paul the demonapation of =
the Spirit, the demonstration of power, yea, the very power of God,

Nor dare we overlook the expression common in the opiatle’

46, Eittel, Ibid, of. "Junamis®, Vol. 2, p. 3ll.
47, Ibid, T
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of St. Paul thet he did hias work "e__n chriatod"; Christ, Spirit,
and power bslong together, Christ is the basis of ail. The Spirit
leads to Christ, Powsr glves testimony of the true nature of Christ,

In the dsolaration of Paul, Christ is present as "pneuma"
and manifests Himsolf as the power of God, upon whom mankind ean
base their new existence which comes through feith in the Gospel,
As & proclaimer of Christ, the Spirit present in Christ shows forth
the eaving power of Chriwt and by means of His proclamation founds
believing ones securely upon Shrist's saving pcwer.48'rhi.s brings
stout the emtablishment of the Christian Church, the greatest
miracle of ell, Thus Paul has beoome a "servant of the Gospel”
according to the gift of the grace of God given unto him according
to the effectual working of His power, Ephesians 3, 7.

Paul of'ten related and dwell uﬁon the miracle of hié own
conversion as the greatest one that he had ever witnessed through-
out his life. Everything that Paul did thereafter in the perw
formance of his duties ss an apostle, even the miracled that he
d4id, were the outgrowth of a most closely related connection
with the 1living Christ; and in view of this relationship he can
exult: "I em strong to do everything through Him who empowers me,"
Phil, 4, 13,

By and large the miracles that Christ wrought in the days
of Hls flesh were of the same type as those wrought through
the apostles. Christ had promised that the disciples would do

the works that He did and even greater ones. We have already said

48, Ibid,
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that not all of the miracles of Christ were recorded. Certain

ones were selected for the holy record to give proof absolute

of the divinity of Christ, There are indications also which lead
us to belleve that no”% ell of the miracles performed by apostles
are recorded, Acts relates no miracles in Corinth, yet in 2 Cor,
12, 12 we are told that signs _and wonders and mighty ddeds were
done there. In Ieonium Paul's bold sf:eaking of the Word of God
was accompanied by signs and wonders, Acts 14, 3, What these
signas and wonders were, we are not told, '

In four other townsmiracles ere recorded of the Apostle
Paul, At Tystra a oripnle was restored, Acts 14, 11-12,and Paul
end Barnasbas were considered gods 2s a result of 1t, They h_ad. to
point out that it was the living God who had oreated all things
whe ' had done this miracle, At Philippl Paul cast out a demon from
a soothsaying girl. At Ephesus "God wrought special miracles by
the hand of Peul: so that from his body were brought unto the
slek handkerchiefs and appons, and the diseases departed from them
and the evil spirit departed from them,"” Through Paul at Troas,
Christ raised up Futychus, a miracle which was designed for the
further proclamation of the Gospel in & settlny aomewhat similar -
to the one where Peter raised Doroas, :

Raising from the dead is a mirecle manifestly in a olass
by itself., God had performed this miracle through the prophets
three times in the 0ld Testament, three times 1t was that Christ
performed this miracle, and the two apostles mentioned above
were each given power to do the same miracle onoce in their life-

time, That this miracle was performed twice by apostles shows
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that Christ was still exercising power over temporal death,

But from now on the emphasis was to be placed on & rising from
the dead as Christ rose, and that mannér of riaing from the
dead was a rmch more glorious rising,

The miracle that Jesus performed of dispenaing food
to a hungry multitude was never repeated by the apostles for
very obvious reasonsg. Christ's work of redemption was not %o
be confirmed by miracles which were continually stressing
material welfareg rathef there should be left the impression
thst a spiritual nourishment was now available for the souls
that were sick and dying. There was now to be a dispensing of
spiritual food such as there never hed been before, It 1s true
tfmt the early Christians made provisions for the material
welfake of those who constituted their ocongregstions, Acts 6, 1 ff,
Bﬁt it is equally true that the apostles, the leaders of the
churches, devoted themselves entirely to the spreading of the Word,

The miracle of the Lord's suppﬁ:, which was truly a spiri-
tual food, was miracle enough for the true beiievgra who
"oontinued steadfastly ... in the breaking of bread," Rots ®, 42,
As Christ in dispensing bodily nourishment while feeding the
five thousand had taken the loaves, they could now take the
bread of the Lord's Supper through which was given in a super-
natural way the body of Christ; as He gave thanks, they gave
thanks; as He brake it; they brake it; as He gave it, they gave
it. It was a food for thousands due to the blessing of Christ upon
1t and served as a stfengthqning nourishment to the faith of believers,
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Of all the miracles performed by Jesus and the apostles
the miracle of healing seems to stand out most prominently. The
first three Gospéls seem to vie with one another in their efforts
to introduce Jesus, the divéne Fhysician and the divine Healer
of body and soul. John's Gospel and Acts are also sprinkled
through with miracles of healing, Jeangpever went into a2 long
explanation of the symptoms of dieeases and their proper treat.
ment, He did not carry a first aid kit with Him or a doctor's
bag. Yet He was the most perfeot physician who ever existed, He
served not the healthy or the would-be healthy, but the siek,
liark 2, 17. He does not explain that sickness is health; He
calls it by ite proper name and shows compassion toward the sick
one, He draws no fine distinctions between sick people being
healthy ‘or healthy people being sick. "Jesus does not distinguilh
rigidly between siclness of the body and sickness of the soul;
He takes them both as different expressions of the one supreme
allment. But He lnows their sources., He knows it is easier to say,
*Rise up and welk,® than to say, "Thy sins &pe forgiven thee,'
Mark 2, 9, " 49No siokness either of body or soul is too hard
for Him. In a world filled with spiritusl diseases He kept Himself
"invariably vital, pure,and busy."so

Christ won His followers in this way. Those who stood
around Him as bellevers were individuals who through faith in
Him had been healed., Through faith in Him they reaped the benefit
of His saving power as it flowed in a life-giving stream from
His oross. Onece His followers had understood the meaning of the

~40, Harnmok, Hission and Expansion of Christianity, Vol. I p. 30k

60. Ibid. p. 102
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statemaht of Isalah 53, 5: "With His stripes we are healed" they
went out to tell others: "By His stripes ye were healed", I Peter
2, 24, They brought back sheep thet had gone astray to the
Shepherd and Bishop of their souls, They became sdministrators
of the means whepeby Christ wished to perform the greatest miracle
in the lives of men, They preached the Word, and administered the
Sacraments to the saving health of those who had ears to hear,
They were not ashamed of the Gospel of Christ, for it was the
power of Gdd, the dvnamiesl foroce of & merciful God and Saviour
to begin and finish in the stubborn hearts of sinful men the
falth that would lay hold on eternal life,

In every case, the spread of the Word and the administration
of the Sacraments wes the prime objective of the apostles. All
other signs and wonders served to confirm the truth of the Gospel,
Faiil’ lay at the bottom of all miracles, But always the mirscle
of justifying faith had to precede the falth to do miracles in
Jesus'neme, It was the former only that saved, The latter was
& means of bearing testimony to the former, serving as an out-
growth of i1t: "These signs shell follow them that believe,"lerk
165 1%, | _

Mirao.les, very moch like eostatlc speech mst have their
interpreter. The miracle alone has no convinolng power, The un-
believers discrédit justifying faith and as & result also all
miracles soming as & result of that justifying falth, They scora-
fully ocast aside snything of a supernatural oharacter, or if it

i1s so apparent that there is no denying it, they asoride it to
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the devil. As Kuyper puts it:

"to meke the miracle effectusl, the Holy Spirit

must also open the eyes of them that witness

to see the power of God therein. All our reading
of miracles in the Bible is unprofitable unless
the Holy Spirit opens our eyes, and then we shall
gsee them, hear their testimony, experience thefr

. power, and glorify God for His mighty works."51

All true spiritual gifts are based on faith, and in that eense
are all truly miraculous. The gifts of God's grace that we have
gonsidered thus fsr, in addition to having that close connection
with mirasculous faith are in themselves, in their very nature,
miraculous., Speaking in foreign tonggea,_eoatatio speech, inter-
pretation of ecstatic speech, prophesy, and performance of miracles
are all certainly miracles in the true sense of the word as our
discussions have brought out,

The gifts thet we shall next consider have also as these
preceding ones the miraculous foundation of faith, But the Holy
Spirit uses this faith to develop natural endowments and gifts
and to use them also for purposes of the extension of the king-
dom of Christ.

We see the wisdom of God in this that He has given to
menkind both miraculous snd nstural endowment. The miraculous
gifts 1llustrate the point thaf God is not necessarily bound

by nature. The natursl endowments show that He is very anxious

to have nature serve His specifiec ends.

6l. Kuyper, Ibid. p. 69.




VII. THE NATURE OF THE CHARISMS OP KNOWLEDGE AND WISDOM

Where the devil's power is used to overturn and to con-

fuse the natural order of things, the power of God, even though
it dranscends nature, is always at work to develop nature and to
let it realize the good purposes, which from the beginning it
it was intended to accomplish through the inherent power placed
there by Bod,

| The first natural gift which we shall consider, which
the Holy Spirit uses also for His purposes, is the charism of
knowledge; and closely connected with it is the charism of wis-
dom, Tt is important thet we tale these two oharisms first,
because they ere really the fountain from which sll other natural
gifts of men emerge, for these charisms help to develop greater
efforts in teaching, charity endeavors, government, and discerning
of spirits. These four last-mentioned gifts are also to be included
in the category of natural gifts put to spiritual use, and will
be considered in the order mentloned in chapters 8, 9, 10, and 11,

Knowledge, "gnoosis®, and wisdom, "gophia", are two

very closely related coneepts. It is a question which of these
to consider first in our treatment of the subjeot. In I Corinthians
12, 8 wisdom is placed before knmowledge: “For to one is given
through the Spirit word of wisdom, to another word of knowledge
aceording to the same Spirit." Perhaps wisdom is placed first
here because of its greater importance, But it seems that
. logically know1eage would precede wisdom, sinece the latter in-

cludes also the former,
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concepts, we might define knowledge as the ability to appre=-

If we take 'mowledge and wisdom to be two distinet

hend truth, whereas wisdom is the practicsal application of

truth apprehended. According to this definition we o2an conceive
of a situation where a person has knowledge, but no wisdom,

but we ¢annot imagine how it 1s possible for anyone to have wisdom
and not to have knowledge. Therefore, we must first get clear .
on what true Seriptural "gnoouis" is, before we ean enter into

a discussion of Seriptural "sophia®,
A. The Nature of the Charism of Knowledge

The following only a part of the Soripture passages
which treat the charism of knowledges
John 17, 3

"This is eternal life, that they might know Thee, 3
the only true God and Jesus Christ whom Thou hast sent,

I Timothy 6, 20

"0 ®imothy, keep the trust, turning aside from
profane speeches of vanity, and knowledge, falsely
named, which some in professing have left the first
prinniples of faith."”

I Corinthians 8, 1.7: 9. 10,

"Concerning idol sacrifices we. know that all have knowledre,
Knowledge puffs up, charity ediffes.. But not in all is
knowledge. But some to the present time eat by oustom
idol sescrifice of the false god, And their conscience o
being weak is polluted... Take heed lest somehow you authOe
rity itself become a stumbling block to the weak ones.

For if anyone see you who have xnowledge ooncerning

an idol reclining (at meat), will not his conncieno:i 3
being weak, be built up toward the eating of that whie
1s idol sacrifice.”

7 I Corithians 135, 8
"I¢ there 1s kmowledge, it shall come to naught,"®




I Corithians 2, 12

"We received not thé Gpirit of the world, but the

Spirit of God in order that we may know the things
given to us by God,"

Galatiens 4, 9

"Wow after having lknown God, but rathez; being known

by God, how shall you turn agein to weaknesses and’
the poor elements,

2 Corinthians 2, 14
"Thanks be to God, who casuses us 4G triumph in Christ
and makes evident throuﬁh us in every plasce the sweet
smell of His knowledge.

2 Corinthians 4, 6

"Por God who says: 'A Mght shines from darkness', Him-
self shines in our hearts to make light of the kno:-
ledge of the glory of God in appearance of Christ.

2 Corinthians 10, 6

"Casting down imaginations, and every haughty thing
which 1ifts itself up against the lmowledge of Gal,
and bringing every thought into captivity unto the
obedience of Christ,"

Philippiens 3, 8

"But therefore I count all things to be loss on
eaccount of the excellenoy of the knowledge of
Christ Jesus, my Lord, on ascount of whom I have
lost ©11 things and I consider them dung in order
that Imight gain Chhist and be found in Him.

2 Corinthians 4, 7 ff.

"For we havé this treasurcin earthen Vessels, in

order that the e¥cellency of the power may be r’:”d
God and not from us; in everything we are affllote e
yet not distressed; being at & losl, but not complete-
ly at a loss; being pursued, but not gveraskans :lns
oast down, but not destroyed; always besring i 5
the death of our Lord Jesus Christ in our body.

we who live are delivered into death through .Toau; .
in order that also the 1ife of Jesus might be eviden
in the mortal flesh,"
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I John 2, 3,5,

"And by this we know that we have mown Him; 1P

we keep His commendments...He who keeps His Word,
the love of God is truly made perfeet in this one.
By this we know that we are in Him,"

I John 5, 20

"We know thst the Son of God has come, and has given
us an understanding that we know the truth., And we
are in the true One, in His Son, Jesus Christ. This
is the true God and eternal life.

John 4, 14 £,

"I am the Good Shepherd, and I know mine, and mine

know lej as the Father knows Me, I also know the Father, md
I lay down My 1ife in behalf of the sheep., And other

sheep I have which are not of this fold., Also these

it 1s necessary thet I lead asway, end they hear Bz
voice;and it shall be one fold, and one Shepherd.

John 13, 7

"Jesus answered and said unto Him, *What I do, ou
do not% know now, but you will know after this.

Ephesians 3, 19
"0 know the love of Christ which surpasseth knowledge,

in order that you may be full unto sll the fulkess
of God,"

Rnowledge, according to its New Testament usege , may
62

be divided into rour categories:

/

{

4

1. Acqulsition of information respecting a subjeot. Luke 24,18.

2. Discernment, judgment, discredion, the power of dis-
erimination., I Corinthiens 13, 9.

3. Knowledge by experiment. John 15, 7.

4, Discovery, detection. Romans 3, 20

52, MeClintoek and Strong, Ibid, Vol. V, p. 135,
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The gift of knowledge may ineclude all of these four
definitions or any combination of thé;\'. Usually hosever 2 man of knowe
ledge has something of everyone of the abovesmentioned points. He
ought & have a good deal of information on at least several parti-
oular fields. e ought to be able to evaluate, ﬁeigh, and consider
the information he hﬂ;": 2massed. To make the 'mowledge that
he has a living knowledge, he should have a certain amount of
experience relating to it; and to keep the knowledge that he
ﬁaa from stagnating, he ought to be making discoveriem and
deteotions of things that he has not kmown hefore,

lMen ¥mow progz‘essivelyssand much depends on what the objeot
of their ¥nowing is, It is aﬁ important matter that we be able to
discern what is desirable to be known, and what is best unknown,
Throughout history there have been those who have advocated the
knowledge of the "depths of Satan"., By their desire for this
knowledge, they are led into the bondage of evil, and of the
evil One, who knows better than man himself many things of
which man 'is often completely ignorant, To be able to discernm
between good and evil and t;,o ¥now ho# to.follow after the good
is the all-important questdon in e man's life.

Due to their condition of being confirmed in eternsl bllsss
the holy angéls have a knowledge far superior to man's knowledge.
Yet we are told in I Pster 1, 12 that even they are desirous of

looking into the sAivation of God for mankind of which Soripture

1 "epigno ' t
B The Groek word "eplmnoosis" signifying "precise and exac
recognition” indicates this progressive character of knowledge.

54, MoClintock and Strong, Ibid, Vol, V, p. 136,
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testifies. How much more ought not man meke use of his faculties
to understand and assimilate and 1nteg§até all that he oan of
God's revelation whicﬁ 80 directly affeots him,

To ow too much ahont worldly metters mey often prove
hermful to en individual, 2nd often is the equlvalent of sinful
knowledge. A 'mowledge of people is oftendihes desira‘blo.ss
A knowledge of one's sgelf is even much more important. But a
knowledge of Goj and of our Lord Jesuz Christ is oertainly
1ndispsnsable.56 And once a man sgquires thiﬁ knowledge, he
ought to mow too, that he is the temple of the Holy Spirtit,
and thet the Spirit of God dwelleth in Him, and creates faith
in him. He ought to have an insight into all othar doctrines
of Seripture.

Knowledge is, however, by no means the equivalent of

faith, It is based on faith. It is a part of faith, but 1t 1s

not anywhere near the magnitude of falth, Sir Hamiltogvmakba

the following comparison between faith and knowledges

"Belief 18 2 higher source of evidence than Ymowledge;
belief is ultimate; lmowledge only derivetive; knowledge
itself finally rests on belief; netural beliefs are the
sole wariant for all our lmowledge, so we have, and are
warranted in having, beliefs beyond our knowledge; beliefs
respecting the unconditioned, respecting that which is in
1tself unknowable."

We are compelled to surrender the proud"Intellege ut

oredaa" of Abelard, and to content ourselves with the humble
68
" Crede ut intellegas” of Anselm,

o8 t
BB, "hatural Jmowledge 1s acquired by the senses, by sight,
hearing, feeling,eto.; by reflection; by the proper ua: gf :::1.
reasoning powers; by natural genius; dexterity 1mppyve1 ﬂ! 2
duity and cultivation into great sk11199391r1tu‘1 i et etge eto
the gift of God, but may be imppoved by study, conaideration 3
Ibid,.p. 136,
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But before we dip too deeply into philosophioal
definitions, we ought to get a clearer view of the true
"gnoosis” of Scripture, The early Christians hag to understand
"gnoosis” in their battle against polythoism, but also over and
against the herthen idea that there was a "gnoosis” which es-
tablished a relationship between the so-called mystery religions
and Christisnity. Since the same terminology was used hy these
false tenchers as was used by the true teacghers of the word
there had %o be = careful distinction mede in the treatment of
the oconcept "gnoosis". Synoretistic tendencies had to be filter-
ed away from the minds of Christiansj pure grace of Scrippure
had to be portrayed to them in all its clarity to off-sef these
tendencies, With this in minds Paul beseeches Timothy to turn
aside from profane speeches of vanity and disputings and kmowledge
falsely so named, Those who have doted on these things have
left the @lemental truths eoncerning God and man's relationship
to Him, There is the danger that Timothy in his work may be
affected by Gnosticism, and hence Paul gives due warning.

Likewsfie the Epistles of Jude, II Peter, end I John very
clearly and effeotivély fight Gnostic error. A striving towards
speculative wisdom as found in Gnostiolsm 1s denounced in I
Corinthians. Tendencies toward fornication and idolatry were
a direot result of Gnostic error, and are ably refuted by Paul
in I Corithians 6, 12 £f. and I Corinthians 8, 1.7.9.10 respective-
1y, The fact that Gnostics leaned towards asceticlsm seems to be
implied snd refuted in I Corinthians 7. Psul answers Gnostio
denial of a bodily resurrection with the convinoing thoughts of
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Paul in I Corinthians 6, 12 ff, and I Corinthians 8, 1.7.9.and
10 respectively. The fact tha‘t Gnoﬁtios le.anedr towards ascetielsm
seems to be implied and refuted in I Corinthians 7, Paul answers
Gnostic denial of a bodily resurreotion with the convineing thoughts
of I Corinthians 15. In urging Christians to hold fast to their
Christian knowledge, he ironically uses the very same termino-
1053;, but his meening is always clear,
4 The object of Christian kmowlddge is not vague spe?ulation,

but definite truth pracionsly given us hy the Spirit of God,
I Corinthisns 2, 12, truth which keeps the spiritual one informed
as to the things of God, and thus makes him a master over the
natural man. Therefore"to know the things that are rreeég given
us by Ga " actualizes itself in Spirit-filled oonduct.

That the Gnostlie has no mysterious quality, which he enjoys
is seen from I Corinthisns 8, 1ff, where the practise of
eating sacrifices to favor polythelstic heathenism, and 1ts
fatal consequences to weak persons is attasked by Paul. Here it
is clear first, that the knowledge of the one God is not to
be viewéd in a theoretioal speculative sense; secondly, that
to love God is not a mystical relation to God, but a love that
manifests itself in affeotion which one ought alwayy to have for
a weak brother; and thirdly, that to know the true God in contra-
Aistinction to 1dols is not a lmowledge which man himself
prdduces but which God produoes.so

In a similar vein of thought Galatians 4, 9 brings out

lready approach-
59, Kittel, Ibid. Vol I., p. 708, Here we are A I .
ing a funotion ;hicﬁ comes vex’-y clogse to the function _of sophia

60, Kittel, Ibid.
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that. the knowledge of God, or rather the "being known of God"™
gshould keep one from turning "to wekk aﬁd beggarlj elements™,

The uaelessness of a knowledge unconnested at =11 with
love is impresced upon us in I Corinthians 13, Knowledge, consi-
dered apart from everything else is clearly shown to be inade-
quate, Pilous supnositions of Gnostic teachings are likewlse
refuted.;Knowledge fs not a direct connection with God./A direct
relationship to God throurh demiurges, as Gnosticism would have 1t?1
is not to be found. Again' , 1t is not man who establishes & connes-
tion with God. It is God who ¥nows and recognigzes man, lan knowa'
only in part and his knowledge will remain incomplete until
he is known of God in eternity, there to know, as he also 1s
known,

The gift of the Imowledge of Christ is described in
2 Corinthians 2, 14 as a fragrant savour, & swebt smell, It
is described as a light which sheds its beams into the darimess
of humsn hesrts acecording to 2 Corinthians 4, 8. It appears
from 2 Corinthians 10, 5 that there are many haughty imaginations
of the human mind which seek to exalt themselves over and above
the knowledge of Christ, snd to off-set this tendenoy of the human,
carnal mind, every thought must be brought into captivity unto
the obedience of Christ,

In Philippians 3, 8 Paul speaks of the lmowledge of Christ

as an excellent aquisition as compared to the dung of trusting in

61. Ibid.
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one's own flesh, Paul is’ firmly eatnblishedJin his confession of
the knowledge that he has of Christ, a confession whose charscter
. 18 olearly seen from the corresponding resclve to apprehend in
his dally life more completely the true knowledge of Christ.
This true lmowledge is described as a"being found in Christ”,
being drawn into the objective reality of salvation by means
of faith, which is not inherent in man, but 1s definitely stated
to be the work of God; a faith which looks ahead to the future,

To know God dees not, therefore, necessitate a stepping
out of an earthly-historical exlstence as Gnostiecism and 1ts
derivative false-religions would have ﬁa believe, but it is the
experiencing of "the power of His resurrection and the fellowship
of His sufferings" within one's historical life, "For we have this
trersure in earthen vessels, in order that the eveellenoy of the
power may be from God end not from usj in everything afflioted,
yet not distressed; being at a loss, but not completely at a loss;
being pursued, but not overtaken; being cast down, but not destoyed;
always bearing around the death of our Lord Jesus Christ in our
body in order that also the life of Jesus might be apparent in
our body. For we who live are delivered into death through Jesus,
in order that the 1ife of Jesus also might be evident in the
mortal flesh," 2 Corinthisns 4, 7ff, This passage gives us &n
1dea of the experiences of a Christian's fellowship of suffering
_With Christ in our earthly lives. The "fellowship of the sufferings
of Christ" is qualified by the coming salvation and significantly
follows the statement of"the power of His resurrection” -in another

tion
passage of Paul's, Philippians 3, 11, The power of that resurreo

_-4
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overshadows any sufferings that Ghriatians may have. The knowledge
of the power of that resurrection of Christ eliminates every
peshibility of regarding man's suffering as inherently meritorious.
The ungnostic character 6#f the entire chapter of Philippians
3 18 seen from the fact tha Paul does not desoribe individusl
experliences, but d@wells upon the character of being in Christ,
being a (Sh:-lstisalft.ﬁ2

"@1nooskein" plays an even greater role in John's Gospel

and John's epistles, It is remarkable how often the verb "to
know" occurs in John's writings. It is not the ocustomary meaning
of acquiring informeation that this term expresses here. In & speci-
fic manner it spesake of the relation of God and Jesus as ¢he one
personal relationship in whioch the One is distinguishable through
the Other in God's existence., This relationship of Pather and Son
1s described as a reeiprocel knowing, Even though two persons

are definitely mentioned, there 1s yet one God, Because Father
and the Son are 1life ahd have life, and tecsuse God is eternal,
it 1s ébernal life to know the Father and the Son, "This is life
eternal, that they might know thee, the only true God, and Jesus
Christ whom Thou hast sent", John 17, 3.

Acoording to Fhilip'sirequest in John 14, 8, it would be
enough to recéfve the shown Father, Jesus answers him: "He that
hath seen Me, has seen the Pather", The believer who sees Christ
in faith also hes seen the Father, and has knowledge of God
through Christ,

62, Ibid,
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"Ginooskeln" as used therefore in John denotes appre-

henslon of the highest manner of existence of a being,

One of the best oriteris of the knowledge of God is love.
God is laoe, and whoever 1s related to God shows Himslef as a
loving one. The relation between Pather and Son is one of purest
love., The relation between Jesus and Fis own 1s clearly one of
love. To truly mow God means to know His love, It 1s olear that

with "ginooskein" no demanding or probing knowledge, no speculatiom

ied denoted, nor a mystical outlook on life so sommon eamong the
dadluded and decelved, but it is a knowing of God that finds

its practical application in dsily 1life as the manifestation of
love, God's love to the world was menifested in the actual sending
of His Son. Jesus' love was manifested in His actual obedience to
the Father, and His service to the world, Since the knowledge

of Jesus and God as love is so clearly revealed in Seripture,
there should be in Christians the desire to get e deeper knowledge
of that love to &id them the more in their actual life; for the
keeping of His cormandments has its origin in love, Both love

and the keeping of His commandments are criteria rg: the determining
of the knowledge that one has of Jesus and of God.

Thus 1t 1s that the spiritual gift of knowledge is most
efficient 1f there is a close conneotion with God; a real,personal,
experimental, sanctifying acauasintance with Him, True knowledge
of God regards God as reconciled in Christ, By resoneiliation

1s understood that all of the perfections of God unfold them-

64. Ibid,
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selves as the basis for the soul's confidence. There 1is revealed
to us the fact that God is righteously and holily merciful,
pardoning sin at the expense of no other perfection, but in
full harmony with all of His perfections, If spiritual insight
into the harmonious doctrines of God respecting man's salvation
is not included 1n our gift of mowledge, then all of our advances
in any other knowledge are without profit. The kmowledge of God and
Christ may do without any other knowledge, but no other knowledge

65
will do withéut this.

If men are given a good education whereby their mental
capacities are given free hand toward development, they are
receiving a powerful weapon £or good or evil, depending upon
what direction is given their mentil abilities. If men on the
other hand are given the principles of sound and true relifgious
knowledge, their minds are given a right and safe exercise,
and the sound knowledge they have aqquired will serve as &

66
stabilizing force in their lives and conduct.

According to Prof. Harnack, the knowledge of a Christian
8s described by Paul was conceived of as: _ ; 2

"absorption in the being of God as revealed in Christ,

progress in the knowledge of His saving purpose, mani-

fested in revelations and in history, of 1nsight"int0

the nature of sin or the power of demons (those, spirits

of the air") of the dominion of death, anticipation of

eternal life. In & word,;:..a knowledge that somred upi
to God Himself ahove all thrones, dominions, and Priggc;

palities, and that also pénetrated the depths frogiwt 1

we are delivered-- & kmowledge that traced human Distory

from Adam to Christ, end that could at the same"tége:
define both faith and love, both sin and grace.

65, MceClintock end Strong, Ibid.
66. Ibidn
67. Harnack, Ibid. Vol. I, p. 235




B, The Nature of the Charlsm of Wisdom

There is much overlapping of the two charisms of knowledge
. and wisdom, as we have already noted, Wisdom is a corrolary or
a complement of knowledge, It aught to follow instinetively from
knowledge. In some individaals it makes 1tself more evident than
in others, No one will deny that both Paul and John were posaéued
of an unusual degree of wisdom in poprtraying to others the knowledge
of the truth, yvet because of his extensive efforts in logloeally
presenting God's plan of salvation to great numbers of people, Paul
seems at times to evinoce a greater widdom, that is, in the striet
sense of the word "wisdom”, It may have been that John had a deeper
insight, & more perfect knowledge then Paul, but Paul certainly
had the gift of =applying his knowledge direotly‘ to hearers wherever
he came. Learned ss he was in worldly matters, he spurned that
knowledge in order to meke available for men a greater wisdom,
an aceeptance of the Savior. The acquisition of such wisdom is
certainly a special gift of the Holy 3Spirit.

In the selection of passages below, some of the important
features of Soriptural wisdom are portrayed to us:

Acts 6, 10

which 55 caitad the syiagogue.of the Libertinsss a1

Cyreniens, and Alexandrians, and of those of Ciliols,

end of Asia, disputing with Stephen, and not were they

strong to withstand the wisdom and the Spirit by which

he spake,"

I Corinthiens 12, 8 _ :
”
"For to one is given through the Spirit word of wisdom,



Ephesians 1, 17

"That the God of our Lord Jesus Christ, the Pather
of glory, might give to you Spirit of wisdom and
of revelatlon by recognition of Him, that the eyes
of your heart having been enlightened, you mow
what 1s the hope of His calling,"

Colosdl ans 1, 9

"On account of this elso we, from the dey on whish
we heard 1t, are not ceasing to pray in your be-
half and to ask that you be filled as to the re-
cognition of His will in ell wisdom and spiritual
understanding,”

8 Timothy 3, 15

"And that from a child you have ¥mown the Hody
Seripture, which is able to make you wise unto S
salvation through faith which is in Christ Jesus.

James 1, &
"If anyone of you is bereft of wisdom, let him
ask Cod who glves to 211 in a2 simple manner
and let him not be reproschful, and it will
be given him,"
James 3, 13
"Who 1= wise and understesfding emong you? Let him
show from the good walk of life his works in humi-
lity of wisdom." ‘
James 3, 15

"This is not the wisdom that comes from sbove, but
is earthly, natural, devilish.

James 3, 17 ‘

"The wisdom from sbove first is pure, then peaceful,
gentle, compliant, full of merey ;md of good frults,
without varisnce, unhypooritioal,

I Corinthiens 1, 19=31
" "Wor i1t is written, I will destroy the wisdom of the

will
wise, and the understanding of prudent ones I
reje;t. Where is the wise ment Where is the soribe?
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Yhere 1s the disputer of this world? Has not Gal

made foolish the widdom of this world, for since in

the widdom of God the world has not Imown God through -
wisdom, God thought 1t best thhough the foolishness

of preaching %o save those who believe, Sinoce also Jews
agk sighs and Greeks seek wisdom, but we preach Christ
erucified, to the Jews an offense, to the Gentiles
foolishness; but to them who are elect, both Jews and
Gentlles, Christ the power of God and the wisdom of

God. Because the foolishness of Gédd is wiser than men;
and the weaslness of God is stronger than men; for ye

see your ocalling, brethren, how that not many wise men
after the flesh, not meny mighty, not many noble are
called: But God has chosen foolish things of the world
in order that He might put to shame the wise; and the
wealt things of the world God has chosen that he might
put to shame the strong. And the things without lineage
of the world, and the despised God has chosen; the things
that are not, in order to make of none effect the things
that are, in order that no flesh shall boast before God.
But of him ere you in Christ Jesus, who is become the
wisdom of God to you, and righteousness and holiness
and redemption, in order that, as it is written, He

who boasts, let him boast in the Lord,"

I Corinthians 2, 13
"Which things also we spesk not in words that ozn be taught
of mman wisdom, but in teaohingg of the Spirit, comparing
gpiritual things with spiritual.
Matthew 11, 25 2
"In thet particular time, Jesus snswered and said:
Father, Lord of heaven and earth, I thamk Thee,
that Thou hast hidden these things from wise aed
prudent ones, and hast revealed them to babes.
It may be seid that there are two kinds of wisdom. The
one kind is that supreme intelligence which belongs alone to
God., With this wisdom of God, Christ identifies Himself when
He says in Luke 11, 49: "Therefore also sald the Wisdom of
God, 'I will send them prophets and apostles'™, And in the

parallel passage of Matthew 23, 34 the words that Jesus spoke
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read: "Behold, I send unto you prophets and wise men, and
soribes.” Jesus is therefore Wisdom personified. When Christ
makes His abode with a Christian, he has an immediate access
to the supreme Wisdom that 1s Christ,

7 The other kind of wisdom is that which belongs to men,
This endowment of man may turn into two channels. It may go its
own way, a way of darkness and delusion and speculation in
worldly wisdom; or it may be truly wise end follow after the wis-
dom which accepts Him in whom are hidden s2ll treasures of wisdom,
Colossians 2, 3, In both cases natural endowments will be uséd,
but in the latter case there will be superadded the spiritual
gift of the Holy Spirit who illumines and glorifies the
true Wisdom and convinces the believer of its excellent qualities, s

.There sre many ways in which worldly wisdom manifests itself.
The heathen world has always considered herself to be wonderfully
wise, She has looked down upon Christianity as & foolish, ignorant,
and unlettered system of religion, far inferior to the philoso-
phies which she has devised foP herself, Oftentimes those who be-
lieved on the true God were considered beneath the notice of
the proud adherents to heathenism, This persistent attack of
heathenism upon the Isrsel of God had much to do in building
up Jewish stubborness. Christianity was a stumbling block to
them not only becsuse of an inner degensration into legaslism,
but also becsuse of the outward impact, the oynical smile of those
who oleimed a superior wisdom than Christ manifested., We who
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live in a Christian land often lose sight of the bitterness

of the satires and the ostracism which early Christians had
to face because .of their dtand, | |

First, there‘ was an open conflict betweén heathenism and
Christianity. But there could be no compromising of divine
wisdom with worldly wisdom. Divine wisdom was so completely
the victor that the heathen world began to evolve all sorts
of syncretistic off-shoots, The new sects of Gnosticiasm,
Manichaeism and WNeo-Platonism in their turn tried to smother Chris=
tianity in the mortal embrace of their heathen philosophies.

Under the guise of honorj.ng Christianity théy wergaroany
injecting a most deadly polson to its very heart,

The wisdom that Christians have from Seripture does not stand
helpless against such treacherous enemies. Rather do Christians
have a sure means of setting up a bulwark of defense. And one
such way of defense 4s by individuals who through the Holy Spirit
receive the gift of wisdom,.

Stephen was blessed in this way, Stephen no doubt often made
practical use of his wisdom in his service as elder, This man,
filled with the Spi#it, knew His Saviom so well, kmew the
background of the 0ld Testament prophecies so well, that when
the most learned proponent of heathendom, Libertines, Cyrenlans,
Alexendriand, and men of Ciliola snd Asia disputed with him,

They were not sble to resist the wisdom by which he speake.
Their own preconcéived ideas of wisdom, however, prevented them

68, Kuyper, Ibld.,p. 253.



89

from accepting the simple, but profound wisdom thet he offered
them and led them to the unthinksble erime of blaock-mailing
Stephen and thus bringing on hls death, Those who adhere to

‘the wisdom of God rust often suffer innoocently for so doing,

In Stephen's case 1t is plain that he had speecisl skills in
acquainting others in divine things. In addition to mowledge,
he had wisdom. Not slways is this distinetion between "gnoosis"
and “sophia" so clearly seen,

/ Aaoording to Paul's letter to the Ephesians, true wisdom

is found in recognition, "epignoosis", of Christ, It purpose

is the enlightening of the eyes of the heart and the provision
of a knowledge of the hope of one's celling, Eph. 1, 17./

Here there is prsctically no distinction apparent in the two
conoepts of wisdom and knowledge. Yet the fact that wiasdom is
found in knowing or recognizing Christ seems to indicate a dif-
ference between the two. Wisdom is in knowledge. It consists of
applying a part or a phase of the knowledge that one has in one's
practical life,

Paul tells the Colossian Christiams that they have been
richly furnished with wisdom, The whole range of their mental
faoculties, “"sophia” and the special faoulty of their intelligence,
"sunesis} has been edified through the instruction and spiritual
guidance of the apostles. As they have used their mental facultles
to come to a recognition of God's will, they should now use
these seme faculties to oarry out that will as far as it is

in 'the:lr power to do so, That is the argument of the Apostle Paul.
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1%
| The practical appliocation of the knowing of His will is the

/]

doing of His well. That is w.isdom.

Certain individuals, however, have the distinet advan
tage of learning to know the will of God from childhood. Paul
tells Timothy that he is 'suoh a fortunate person. From a child
he has known the Holy Spmiptures, and after he has once maoquired
this knowledge, he can also have the wisdom that follows olosely
upon such knowledge.’ He can be made wise throu‘gh rutﬁ. Paith
1s knowledge, assent, truks; it is more than jmet kﬁowledge;
it is a saying"yes"to that knowledge, and assént; if is a.con-
tinuing to say"yes" to that mowledge, a trust, which continues
until eternal salvation, That is true wisdom, And so from child-

_hood until eternity there 15 in » belde ver é groving knowledge
,0f sin and grage, and a corresponding assent to that knowledjge,
;~whioh is the eanivalent of wisdom, and which seeks to bring others
'.to the same knowledge and sssent by a witnessing ¢f the wisdom
which God has revealed,

Now if any one seems to come short of this wisdom, and we’
all do, we have the advice given us by James to ask God for 1%,
and we have the assurance that God will give it in His own simple,
straightforward menner if we spproach God not in a reproachful
way, but in the fear of the Lord, which 1§ the beginning of wis-
doni.

Let us suppose that God complies with our request and that
we have the gift of wisdom, does this give us the right %o oA
proud of ourselves? It is & common failing of & leamnsd individual

that with his inopeased wisdom he becomes proud, But it is not




wlse for a wise man to become proud,

Since pride spolls wisdom, we find so much bitter envying
and strife, bosstfulness and lying against the truth, in the =o-
called wisdom of this world., That kind of wisdom is desoribed
by James as earthly, sensual, devilish, James 3, 13-14,

/'7 True wisdom is humble. To accept a Saviour requires
first an acknowledgement of ain. That always requires a deep
and genulne humility. Humility is not necessarily a characteristie
of knowledge. "Knowledre puffeth up," I Corinthisns 8, 1. A person
may be proud and still' have knowledge and inorease his knowledge.
But 1f a person has wisdom and is proud, his wisdom ceases to be
true wisdom., "Who is wise and endued with Imowledge among you?
let him show from a good walk of life Ihi.s works in humility of
wisdom," James 3, 13. When Jesus 1lifted up His eyes to heaven
and prayed: "Father, I thank thee that Thou hast hidden these
things from the wise and prudent, and hast revekled them unto
babes", Matt, 11, 25, He implied that often those who have amassed
a great deal of wisdom are too proud to see the simple but
profound wisdom that He has for ?:hem,.but which is kept hidden
from them because of their pride, Bn‘be.s, those who become as
little childfen in their faith, get the full benefit of God's
wiwdom because they receive it th: the humility that God requires,
The Holy Spirit prepares the heart for the entrance of such
wiasdom by mekdng and keeping it humble, and only sfter this
has happened cen He sho searches the deep things of God bring

il
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His divine illumination to bear upon the heart of man and

confirm gpiritual truth there by continually malking a come
parison of spiritual things with spiritual, I Cor, 2, 13.
"To the Jew a stumbling block, to the Greek foolishness,
but unto them which are called, both Jews and Gentiles,
Christ, the power of God and the wisdom of God.” I Cor, 1,
23-24,

/ Perhaps the best sumrary and definition that we have
of the concept "wisdom" is given us in James 3, 17: "The wis-

dom from above is first pure, then peaceful, gentld, compliant,

- full of mercy and of good frults, without vetliance, unhypo-

oritical,"

The first characteristic of wisdom which 1is predioated
in this passsge ia i1ts purity. Having come from a pure and sin-
less source, from heaven above, that is, from Him who £ills the
heavens, it has this quality of purifying everything with whieh
1t comes into contaot. True wisdom ¢an not compromise with sin,
When wisdom of a heavenly nature enters the heart, sin mst
vanish, '

'I‘hg second gharacteristic of wisdom is itss pescefulness,
"All her ways are peace," Prov. 3, 7. That one has perfect peace,
who knows the wisdom that comes from above, In sharp‘oontrast
to this peace which heavenly wlsdom affords is the strife that
is so prevalent the_re _where earthly wisdom 1s supreme,

The third quality of wisdom 1s gentleness, mildness,

fairness, Here we have éomething akxin to the"sweet reasonableness’
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, 69
of which Matthew Arnold spoke, The contrast is the unressonable-
ness of much that oalls itself earthly wisdom.

The fourth quality'of wisdom is 1ts compliant nature,
1t obedient attitude, i1ts readiness to be intreated. Hany of
the worldly wise have an unbeunding, stubborn nature.

Wiedom 1s fifthly desoribed as being full of merey and good-
fruits, Wisdom loves the good and is a lover of men who follow
the good. It doos not ourse and revile, but blesses and shows
its blessing in the fruilts of wercy that flow from 1t,

_ In the sixth place it is asserted that wisdom is without
varience. It does not judge uncharitably the faults of others,

It does not seek to stir up strife, but by following a single-

minded course tends to keep trouble from breaking out,

Pinally,wisdom is unhypoepitical, There is nothing false
sbout it. It is genuine in contrast to all other'wiadom.

The Apoeryphel book of Wisdom has the following gefinition
of wisdom (7, és):.ber 1t is a breath of the power of God,
and thet which flo;s out from the pure glory of the Creator
of all," In this passage the divine character of wisdom 1s
most beautifully expressed. It is this wisdom of the divine
which when imparted to man gives him s stimulus to use all
of his natural gbilities and eptitudes in the service of God,

// In summing up the thoughts we have preeanted on sophia ’
we may define this term in a general way as "a comprehensive
knowledge of things in their proper nature and relations,

70
together with the power of combining them in the most useful mannerS

69, Expositor's Greek New Testament, Vol IV, ps, 4 456,
70, Exggintook and Strong, Ibid., l. X, p. 1019,

B e
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Often one must examine the context closely, to ascertain just .
what is implied by "sophia". The line-up of usages given below
will summarize auite well the possible meanings:

1. "It is used to express the understanding or lmow-

N
&

A
®

ledge of things both humen and divine, chiefly
in a practicsl and moral aspect....
"It is put for ingenuity, skill, dextority...
"Wiadom is used for subtelty, oraft, stratagem,
whether good or evil....

4, "It stands for doctrine, leerning, experience,
sagacityeceee :
5., "It is put sometimes for the skill or arts of

magicians, wizards, fortune-tellers eto...

The wisdom or learning and philosophy current
among the Greeks and Romans in the apostoiie

age, which stood in contrast with the simplleity
of the Gospel and tended to draw asay the minds

of wen from divine truth, is oalled"fleshly wis-
dom", "wisdom of this world", and "wisdom of men".
"In respect to divine things, wisdom, i.,e. know-
ledge, insight, deep understending, is represented
everywhere as a divine gift, including the idea

of practical application, and is thus distinguished
from theoretical knowledge." 71

The arrangement of possible meanings for 'soghia" given

sabove 1s still too general for our final summary., For that

reason we heve listed below s summary which conteins & part of

what is said above and in part the results of our findings from

Seripture in regard to this glfts

1.
2,

Ohrist i1s the personification of ell true wisdom, In

Him are hid all of 1ts treasures, '

The Holy Spirit through the inspired Seriptures pro-

vides the Mmowledge of Christ., .

In this way Christ enters the heart of a believer and

the believers contaot with true wisdom becomes established,

Onee Christ lives in a believer, the gifts of His wis-

dom will become active in the natural endowments of the
rson,

gﬁe believer then puts his k?owled%e of humsn snd divine

things to use in the field of moralis,

The %eliever uses his ingenuity' skill, dexterity, to

the best possible use in Christ's kingdom. .

Subtelty, oraft, strategem 1s 8 gift necessary in g

Christ's kingdom to overcome the subtelty, oraft, &

stratagem of the Evil One,

I ToGTintosk and Strong, Yold. Vol. X, pe 1010.
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8. Learning, experience, sagaeity find their place of
usefulness also in the affalira of God, They are
used to refube the rationalistic elements of
"fleshly wisdom".

9. The temptation to discover the "depths of Satan"
br experiancing 1t 1s something that true wisdom
hes learned to shun, \

10.Thus the gift of wisdom 1s 2 blessing of God whieh
may touch any phase of the Christian life, Its
besls 18 always Christ, the Wisdom of God,
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VIII. THE NATURE OF THE SPIRITUAL GIFT OP TEACHING

One of the most lmportant functlions derived from the
gift of wisjom and knowledge fis that of teaching, The Hew
Testement writings make much of this gift of God. Jesus is
first of ail portrayed as the great Teacher; and when He aseends
into heaven, he tells the apostles to go and make diseiples of
all nations. Congregatlons established everywhere are in need
of teachers to make clear to young and old the dootrines of
God as they appeared in 0ld Testament Soripture, and as they
were being formulated by the Holy Spirit in their New Testa-
ment setting through the wrltings of the 4postles and evangelists,
We heve llsted below some pertinent passeges regarding the
aoncept of teaching , "didachee", as found 1n the New Testament,
A consideration of them should help us to undepstand the nature
of tEe gift of teachings
Matthew 7, 28
"And it eeme to pass, when Jesus had finished these words,
the erowd merveled at His teaching, for He tauﬁht them
as having authopity, and not as their seribes.
John 7, 16

"Jesus gnswered them therefore and"aaid: My teaching is
mot Mine, but of Him who sent Me,

Matthew 16, 12

®Phen thev understood, that he did not say to keep away
Prom the lohyantae m'-eadg but from the tesching of the

Pharisees and Sadducees.
Aots 2, 42

"And they continued steadfastly in the teaching of the
apostles," :

——L_y
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Acts 5, 28

"Je have given you the commend not to teaoh in
this name, and, behold, you have filled Jerusalem
with your teaching, and you desire to bring upon
us the blood of this men,"

Aets 17, iQ

"And taking him on the Areopagus, they said: "Are
we able to know what thils new teaching 1s whioch

is spoken by you."
Romans 6, 1Y

"Thanks be to God, beesuse you were servants of sin,
but have become obedient from the heart unto that
type of teaching which you have feceived.”

Romans 16, 17

"I exhort you, brethepen, to observe the divisions
and the offenses whioh are done contrary to the
teaching which you have learned and turn aside

from them,"
2 John 9 f.

"Sverv one who goes shead and does not remain in the
teaching of Christ does not have God. He who remains
in the teaching, this one has the Father and the Son.
If anyone comes to you and does not bring this teach-
ing, do not receive him into the house, end do not

say greetings to him,”

8 Timothy 4, 2

be ready in opportune timcs and in-

" Preach the Word,
opportune times; reprove, rdauke, exhort, in all

long-suffering and teaching,

Titus 1, 9

aoording to the falthful Word,
be able by sound teaching to

"Reeping his ground &
rary things."

in order that he may
exhorf and rebuke those who say oont

Hebrews 6, 2
d
"Not la n again a foundation of repentance an
dead wgiif,dggd fgith toward God, teaohing of B:gtilma,
laying on of hands, rosurrection of the dead, a
eternal judgment."”
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Hebrew 13, 9
"Do not be borne aside by varied and strange teachings.”
Aocts 13, 1

"There were at the ohurch whioh was at Antioch prophets
and teachers."

James 3, 1

"Do not be many teachers, my brethren, knowing that
we shall receive a greater judgment,

I Corinthians 12, 28

"And God hath placed some in the church, firs espostles,
secondly prophets, thirdly teachers.....

Ephesians 4, 11
"And he placed the apostles, the prophets, the evan-
glelsts, the shepherds and the teachers, toward the
cleansing of the saints into the work of serving,
unto the edifioation of the body of Christ,"
I Timothy 2, 7
"Unto which I was placed a preacher and apostle,
I spedk the truth, Ida do not lie, a teacher of
Gentiles in faith and truth,”
2 Timothy 1, 11
"Unto which I was placed a preacher and apostle and
teacher,"

Thayer gives the foldowing meanings for th;goonoept

of teasching as it is found in the New Testaments

1. That which i1s taught, namely a dootrine or a
teaching concerning something,
2, The ast of teaching or instruction.

Dooctrine or teaching may be of two kinds, It may

concern Biblical or secular matters just as knowledge and

wisdom may also be divided. The doctrines econcerning divine

78. Op. 0it. p. 144
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things are much more necessary for man than the teachings
of this world. Rightly understood Biblical teaching does
comprehend all of the solences of this world, yet it is well to
observe = distinction between the two for elarity's sake.
The Holy Spirit is most conscerned about the dispensing of
dootrines that pertain to man's salvation and for that reason

the special gift of teaching is given,

/! The act of teaching implies usually that one holds a =

discourse with others in order to instruct them. A man discharges
the office of a teacher whenever through conversation or publiec-
didactiec discourse he makes contributions to the knowledge of

the one he teaches, imparts instruoction, and iqstilu doctrine

by explaining and expounding matters which are as yet befq'ond

the grasp of his audidér or auditors., N

Thayer further states that tg; New Testament_uses the

name teacher in the following ways:

1. One who is gifted for teaching or one who thinks
himsclf so: Heb, 5, 12; Ro. 2, 10

2. The teachers of the Jewish religion: Lk, E!-, 46,
(The Hebrew "Rav" became Rabbi.)

3. Those who by their great power as teachers drew
great orowds sbout them: &, John the Baptist.
b. Jesus. Luke 3, 12 and John 1, 38,

4, By preeminence the name is used of Jesus by
Hiwmself as the One who showed the way of salvation,

5. mes s atieatiy MmNty

. e apostles. me 2y (e :

6. Thosep;ho in religious assemblies of Christians

undertook the work of teaching, with the speocial

assistance of the Holy Spirit, I Cor. 12, 28,
¥. The false teachers among the Christlans. 2 Tim. 4, 3,

Tn the consideration of the spiritual gift of teaching
that will now follow we are primarily concerned with the fourth,

o
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fifth, and sixth olass mentioned above. The other classes will

be casually referred to. We cannot avoid making mention of Jesus
as a Teacher since the impress of His teaching has left its
olear marks throughout the e'nti:sé New Testament Age.,

| Christienity came ~int_c\ existenoe duriing a time when teaching
was consig“ers;:l' to be a function of préqtige in Jewish circles,
The rebbic with their traditional research and instruction domina-
v-te.d the thinking of the whole Jewish race. Théy claimed for themselve:
a reverehc: which ghould exceed even the reverenée due father and
mothér, for while the iatter had brought-a men into the world,
the fomer claimed to be eble to teaoh the visd'om- lwhi.oh would
bring one into the world to come, Thus it happened that Jesus
oould describé the rabbis of his day as those who felt themselves
entitled to highest rank: "They love the uppermost places at
feasts and the front seats in the synagogne, and the greetings
in the market place and to be called of men"rebbi," Matt, 23, 6 f.
Their dress corresponded to their elevated opinions about
themselves 3‘74 : ;

Into such a setting oame Jesus, the most truly authorita-
tive teacher that ever existed, His teaching stood out, It took
the notic.ze of all Palestine, There was something uniquely sige
nificant sbout 1t, Crowds marveled at His teaching, for He not only
olaimed the suthority of a teacher, but His whole mien and bearing
bore teﬁimony to the faot that what He taught was true. He
taught as one actually having authopity, and not as the soribes

who often seemed to doubt the correctness of their assertions,

W&, Tetthow B5 glves & detalled summary of the character
of Jewish rabbis,
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In contrast to the Soribes and Pharlsees, Jesus was

—

very modest in the portrayal of His truth. He said to His
followerm: "My teaching is not Mine, but of Him who sent Me."

As yet the lMesslanic dignity of Christ was not appsarent.

People about Him d&d not know Him for what He aotually‘ was,

the Son of God., If the prominence of any of the teachers

emong the Scribes and Pharisees had not been clearly known, they
would have done everything in their power to make it known as
quieckly as possible. Not so Jesus. He was content to be a tea.eher
with no empecially large or prominent audience. A small group
of "dfkoiples™, "matheetail", gathered about Him, and by frequent
and gentle hints, by words fitly spoken, He unraveled for them
some of the mysteries of His' being,

When the Synoptic Gospels speek of the "didachee"of Jesus
with or without recognition of the wonderful impression it made
upon hearers they do not mean His dootrine alone, a sort of
speolal Dogmatics or Ethics wnieh He proclaimed, but an entire
"didaskein" exemplified also in the ac%tion and conduct of the
teacher, a making known of the divine will both as to its content
and form, That there was no systematic srrangement of -teaching
with an empecially arranged ourriculum is very olear, The dis-
courses of Jesus s they appear in the Gospel of John certainly
sbow that there was noths.ng formal at all in the teaching of Jems.

Likewiae,when the teaching of the apostles is rgferred to,
we are to suppose that it was a teaching whioh manifested itself

in their whole conduct and manner of life. This factor led people




102
to acoept it. "They continued steadfastly in the apostle's

dootrine," Acts 2, 42, There was of course a definite pre-
sematation of teaching. No one questioned the faet that they
were succeeding in thelr purpose of imparting knowledge and
instilliing Christian principles. There were those who resented
deeply this acotion of the apostles. The rulers of the Jews
forbade the disciples of Jesus to teach in His name, but in
splte of this they filled Jerusalem with thelr teaching,Aefs 5,28,
They felt it thelr COod-given duty to continue the work in spite |
of the faoct that some desired to slay them, Aects 5, 35. Thus
while some of the Jews were won over by the teaching of the
dppstles, others were ocalloused against it and found it a
stumbling block to their own perdition, :

An interesting ocase of apostolio teaching is that of Paul's
didactic dlscourse to the Greeks at Athens. Though this 1s really
an instance of apostollc preaching, yet beoause of its thoroughly
didactic nature, we can very well include it under the head of
teaching., All good preaching is always of a didactic nature, The
philosophers who were present when Paul begen his didactic dis-
oourse ware wondering what this"bebbler"might say. They thought
1t possible that he might be gullty of a deed,which to the Greeks
- was a capitel offense, of setting forth strange gods. Paul
lost no time in demonstrating his aptness to teach, His address
was very much to the point end very well suited to the audience
of philosophers before him, To meke his address more appesling
he used 1llustrations snd quotations familier to the Greeks.

Paul draws a sharp contrast between idolatry and the nature of

IS
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God. They have intlimated that his teaching might be a new one,
and Paul very adeptly answers this natural objeetion, He says
simply that in the past God had left men in ignorance of it, and
therefore it could not be & new teaching, He insists upon the
need of repentance, Finally, he adds also the thought of resurrec-
tion by alluding to the final judgment. Paul may have discussed
his teaching at Athens much more than 1is apparent from the
ageount of Acts 17, What the uvltimate results of his teachings
were would be difficult to determine, but the great facsts of
hls tesching are clear,

In Romens 6§, 17 and 16, 17 Paul speaks of the teaching
which was delivered to Roman Christisns and which they learned.
This accepted Christian teaching was to be obeyed, rather than
that sin should be obeyed, or that they should turn aside from

this teaching to embrace false teaching, the cause of divisions

-
4

and offenses. Christian congregations were often tovn assunder

by their failure to keep the teaching of the apostles pure. Error
often reared its ugly head, The teaching of Balaam, Rev. 8,4;

the teaching of the licolaitans, Rev, 2, 15; and the teaching

of Jezebel, Rev., 2, 24 are warning examplds. Such verversions

of truth were not to be trifled with, They deprived the believer

\

. of the true God, 2 John 9 f. This was rgaaon_anough to steer clear
of errorists Qnd to avoid all unionistic practises, Paul's advise
to Timothy over and sgainst those who will uot endure sound teach-
ing Aia: "pPreach the word, be instant in season, and out of se_uon,

L
reprove, rebuke, ezxhort with all long- suffeting and teaching.
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The qualifications of & bishop that Paul lays down for Titus
algo very properly includes the ability ™by sound teaching
both to exhort and convince the gain-sayers".

In several casea in Hebrews, namely Hebrews 6, 2, and
Hebrews 13, 9, there seem to be evidencer of a more formal type
of teaching. The te-ching of Baptism mentioned together with
the leying on of hands, the resurrection of the dead and eternal
judgment seem to imply that there was some definite course _
~ which teachers followed in the instruction glven to Jewish cone
verts, Similarly the sdmonition given in Hebrews 13; Q‘fvhét
Christians should not be borne aside.by varied and strange
teachings seems to point to the beginnings of a system of apo-
logetios and possibly even a foretaste of what we now term
Gomparative Symbollcs.

The very thought of a more formal type of teaching leads
ﬁa Into a consideration of the dutles of the "didaskoloi" in the e
early Christian congregations,

In James 3, 1 Kittel believes that. the expression "dis:
daskolol, masters, had speclal reference to the Jewssh teachers
who gave exegesls on the Law. The whole connection in James ’
secems to be more Jewhsh than Gficek and the "wisdom" that 1is
described in the same chapter seems. to have a rsbbinical charac-
ter rathern than leanings toward the Greek " sophia", ®

In I Gorinthisns 12, 83 the "didaskolol” stand after
the"apostolol” end "propheetai” in @ listing of the spiritual
workers frho have special functions in & Christisn congregation.

-“.h -G—I-E. EI[ E, ° 160 L.
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Ephesians 4, 11 places evangelists, "euagﬁelistaét and pastors,
"poimenas" between prophets and teachers.

In Acts 13, 1 the teachers appear next to the "propheetail
Tﬁe men mentioned in Acts 13, 1 Barnabas, Simeon, Lucius, lanaen,
and Seul are probably all of Jewlsh blood, and lived by the
tecsching of the Lew., It is not clear whether the men mentioned
all were both prophets and teschers, or whether merely some,
if any, had hoth offices while others had one of the two. It

18 held that prophets were spiritual ones "pneumatikoi" but

that teachers were not so regarded. This conclusion is based
A
on Jewlsh and early Christian usage.

When in Ephesiens 4, 11 we find that the "didsskoloi"

acd "poimenes" are regarded as identicel, this lies in the

very nature of the case, The “"polmeen", who 1s responaible

£6r *he 1life o® the congregation, has also the office of teadher,
i ;nd all the teaching that is conducted in the congrqgation is con-
nected with hiz office. This is corroborated in Dideche 15, 1
where the eongregation is urged to appoint overseers, “egisooagus

%81 diakonous axlous tou Kuriou" and that these rust administer

the public services of the prophets and teachers, Here the funce

tion of the "didaskslos" is considered a divine service. On this

account it is self-understood also that the "g%ggggglggf does

in the very first place that which he teaches.
One should guard ageinst the idea that in I Corinthians

12, 28 f. and Ephesians 4, 11 an evaluation is being made of

76, 1bid.
77. Ibid.
78, Ibid.
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the various functions of the church-workers esccording to the
place thet they are to ocoupy. The order is followed rot to
indicate ronlk, but purely for the sszke of emmmt!on.vg

It 1s true, howéver, that the office of a "didaskalos"

oen function oniy after an "spostolos" and e "propheetees” have

1214 the ground for a Christian attitude and & Christisn menner

of life. In this respedt the "dides¥alos” is very dimilar to

the "ghakar” or "gophos” of lste Jewdom, whose work was definite-

ly within e congregation after its founding. The reason for adding

evangellsts and pastors in the Ephesians' 1ist is that the

apostles diseppesy from the life of the Church with the first

Christian congregetion and their work is left to evangelists,

who then cerry out the main mlsslon work. Basleeslly we have the

seme sgtate of affrirs as sppears in the first Gospel, Hatthew

4, 12 £f. °3 £f., where Jesus first as an Evangelist begins and

awskens Paith in the Aiseiples before He stend before them as

a Teacher, Tt is to be noted that in the early Christienity ogo

Paul's time, they had not departed fromthe example of Jesus.
Pror I Coriththiasns 12, 28 and Evhesians 4, 1 we recelve

light also in regerd to the pessages of 1 Tirothy 2, 7; and

II Tiwothy 1, 1l. In these two passages Peul calls himself

a "lcee:"ux" and & "didekalos" end an "apostolos? Thus it eppears

thet as sn apostle, Paul had the double funetion of preaching
gonld very well inelude these

and teaching. The term "spostolos"

79, 1617,
80, Ibid,.
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functions. An apostle 1s one who possesses a high conscious-
ness of bheing sent and an eoually strong inclination and readi-
ness to serve as we have 1t exemplified to the highest degree
in the Apostle Paul, Some have thought that the nemes by which
Paul ¢alls himself in I Timothy 2, 7 refer to the "Herrscher-
anspruch” of a Jewish Rabbi and the "Erkenntnisenspruch" of
the Creek philosopher, and that therefore as a preacher he
was a good Jew, and as a teacher he was a learned Greek. But:
that idea seems to remote. And there are better and sounder
ways of demonstrating the magnitude of Paul's serviee. In
I Timothy 2, 7, for example, he is called a "didaskalos ethmoon",
a teacher of nationa.al

How individusls oame to be recognized as teachers 1s not
clear from lew Testament wikitings. Prof. Harnack infers from :
James 3, 1: "Be not many teachers, knowing that we sﬁéll recelve a
greater condemnation®, that to beéome-aiteashér5waa a matter of
personal choice, based upon the individual's consclousness of
poBsessing a charism of teaching. That a teacher was also one who
received the Holy Spirit mlght be inferred from I Corihthians
12, 8 where the charisms of wisdom and knowledge are ascribed
to the Holy Spirit's work and to be a teacher necessarily implies

that one heve one of these charisms, Whether he was a genuine

teacher or not was a matter which had to be deocided by the churches;

at least so the account of Didache 13, 2 informs us, Yet, as

the churches "merely verified
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the existence of a divine commission; they did not #mle the
slightest degree confer any office by their sotion.” P2
It was the vrule of the early Christian chﬁrohea to have the teacle rs
permanently domiciled in the community in which they were workihg.as
From the warning of James 3, 1, from the Saviour's admonition
to His disciples not to be celled "Retbi", Matt, 23, 8, and from
frequent warnings in the early writings, we mey infer that this
order of the ministry was subject to great sbusess. Being
grouped with the "honoured class" of apostles and prophets,
they could claim support and were not dbliged to be penniless,
Becsuse many functions were given to them which were not striectly
a teaching of the Word, charismatic teaching insensibly passed
over into the profane. This factor marked a turning point of
Christian teachers as an 1n§t1tution. The Christian schools
founded similar to the numerous_oontemporaiy sochools of the
Greek and Romen philosophers developed very resdily in a secta-
rien direction. Perhaps it is for this resson that an elaborate
charge to teachers is given in the Pseudo-Clementine Epist. de
Virginitate I, 1l. Whether asuthentie or not, it 1s worth
quoting:
o e heok.noy vhat Soréphure sttty 1Bo not many
teachers, my brethren, and be not all prophets...Let
us therafore dread that judgment which hangs over teachers.
For indeed a severe judgment shall those teagchers under-
go who teach but do not practlse, as also those who falsely

they are
take on themselves the neme of Christ, and say
speaking the truth, whereas they ged round end wander

82, Harnack, Ibid., Vol. I, p. 336,
83, Ibid. p. 339
84, Tbid. p. 354 ff.
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rashly about and exalte themselves and glory in the
mind of thelr flesh.,. But if thou hast received the
word of 'mowledge, or of teaching, or of prophecy,
or of ministry, let God be praised.. therefore with
that spiritual gift received from God, do thou serve
thy brethren, the splritual ones, even the prophets
who detect that thy words are the words of Cod; and
publish the gift thou hast received in the assembly
of the church %o edify thy brethren in Christ,"

To be distinguished from the teachers of the apostolie
age are the terchers of later centurles. It seems that in the
Egybdpian province in the Alexaadrian commnity the order of
tonchers Ykept its prominence the longest. Yet we do not have here
teschers in tho sense of I Cor. 12, 28. The esrly Christian
schocling in Alexandria in the third century is not a continuetion
of the flrst century Christisn teachers. We have in Alexsndria
en Infiltration of Creek idesw which brought on an intellectualizing
of Christianity and fzith, against which Jesus hed warned, and
Paui and the fivst Christian teachers had fought with all theéir
night. 5

The gift of true tesching is therefore a most important
phase of evengellistic work. leschlng 1s & branch of the commission
which Christ geve to His disciples: "Go", ssid He, "#nd teach
all nations™, Matt. 28,19; or as it 1s recorded by another evenge-
list: "Presch the Gospel to every ereature,” Mark 16, 19. In
this way "aisciplos” were to be gained, as the word "Eﬂﬁgﬁﬁﬁﬂﬂﬁﬁﬁﬂf
Imports, It is one of the precious promises of the new covenant o8
that all its subjeets shall be"taught of %he Lord™, Ieaiah, 54, 13.

But among those who imow the Lord it is not necessary

B5. wittel, Ibid., Vol. LI, p. 161 f,

86. HcClintook awd Strong, Ibid. Vol. X, p. 250.

e ——
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that every man teach hig nelghbour, for all ¥mow Him from the
least to the grostest, It 1s the pufpﬁse of Christian teaching
to rerch those empecinlly who have not as vet recelved this
 tesching and have no full conception of the kmowledge of God,
b In summarizing our ©inds on the gift of teaching we may
atate thet 1t is 2 derivative gift of the charlsms of wlasdom
and %aowladge; snd the followlng polnts ought to be noted
especisalliy:
1. The g1t of teaching is not an abstrasct thing,
but it consists of two very definite things whioch
must be taken together: a, The doctrine taught.
b, The act of teaching.

2, Jesus stands out as an ideal teacher. He taught
25 never man tsvght,

3. The glft of tesching 1s s work of the Holy Spirit.

4, The chject of the gift of teaching is to instil into
men a lmowledge of divine things and the duties of man,

5. Apostles and prophets served not only as evangellsts,
but also es teachers,

6. There are many pitfalls in teaching which must be
guarded against,

7. Yet if this gift 1s used properly, 1t becomes an
outatanding factor in the work of the kingdom of
God, We are told in the prophecy of Deniel 12, 3
thet at the end of time, teachers shall shine as

the brightness of the firmament.




IX. THE HATURE OF SPIRITUAL CIPTS OF CHARITABLE ENDEAVORS

The grest variety of Christian ministrations of charity
can not well be covered within the sﬁan of one short_chapter.
Gifts of service, divine healings, and charitable hgdps of =all
kinds come under thls heading. Strictly speaking all splritual
gift

4]

should be used in charitsble endeavors, Yhen a prophet
discourses on & theological subject he should do that out of
love for his hearers, When a teacher dlspenses wisdom and know
ledge for the beneflt of others, he should do so because he has
g burning desire to enlighten them. But what we really have in
mind by cheritable éndeavors is the providing of material com-
forts and blessings for those who are sorely in want, or dis-
trezsed through sickness and poverty. To those who are in such
circumsiances, true Christien chgiity finds opportunlty actively
to express itself in sympathy, liberallty, and benevolence in
general, 1t is wrong howevsr to conceive of Christian oherity
&8 merely a natural benevolence and pnilanthropy. It is rather:
e R naens S ‘roonsilations ¢ Y1841 sipormatnral
energy, uniting all powers of the soul with God, the
essence of all love, and congecrating them to the ser-
vice of his kingdom," 87 .
The most outstanding description of love in the New Testa-

ment 1s quoted here at the begimiing of our discussion:

- The energy
87. NoGlintook and Strong, Ibid., Vol. II, p. 218,

spoken of above 1s supernaturél because the fait:igro? w:é:hh::_
flows is supernatural, The gift of Christien charity 1s s e
ever supernatural, at least not in the same gense as prophecy

miracles are supernatural,
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I Corinthians 13

"And yet I show you a more exellent way., If I speak

wlth the tongues of men and of angels, and I do not
have love, I have become a sounding brass or a clanging
eymbal. And if I have prophecy and I know all mysteries
and all mowledge, and if I have falth so that mountains
be removed, and I do not have love, I am nothing. And
if T feed all of my possessions, and if I deliver my
body in order that I be burned, and I do not have love,
it profits me nothing. Love is long-suffering, love is
kind, love does not boast, love does not puff up, does
not behave indecently, does not seek her own things, is
not provoked, considers not the evil, does not rejoice
in injustice, but rejolces in the truth, bears all things,
believes all things, hopes all things, endures all things.
Love never falls. If there is prophecy, it will be abo-
lished, if tongues, they will cease, if knowledge, it
shall be abolished, For we know in part and we prophesy
in part; but when the perfect 1s come, that which is in
part will be abolished, When I was a child, I spoke as

a child, I thought as a child, I considered as a ohlld;
when I became a man, I put away childish things; for we
wee through a glass in a riddle, but then face to face,
now I know in part, but then I will be recognized as

I am Ynown, and now abideth faith, hope, love; but the
greatest of these is love,"

This description of love, it is olaimed, is the most

beautiful poetry that the New Testament contains, barring none.

We might well expect that an elaboration of such a priceless
virtue would be written in elevated language. This great gift
which .the Holy Spirit sheds abroad in the hearts of men transeends
all others. It originates in God, it 1s demonstrated most clearly
in Jesus work of redemption, and 1t is whipped into aotion by

the sanctifying power of the Holy Spirit, One writer describes

Christian love in the following way:

"As falth lies at the bottom of all charisms and forms
their common root, so also love is properly no:hamggt
by itself, but the soul of all girts, bindi;g erk 1;
gether 1ike the members of 2 body, making them wo o
and for esch other and directing them to common goom.‘b
maintains the unity of the manifold divine fo:”:ﬁe S8
ordinates everything individual and persona < oof thgo
ral, and mekes it subservient to the interests

e
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88

body of Christ".

Falth unites us with God, hope 1ifts us up to God , but
89
love makes us conformable to God. Falith will be changed into

sight, hope into fruition, but love will ever gontimue to become
90

more deep and true, Love manifests a unity with divine powers
which can make itself prominent and active in daily life., From

this angle esmpecislly, as a gift of God to men, we should like

to discuss the topic of love and the spiritual gifts that issue
from 1t,

Some of the practical ways in z&ioh love was evidenced in

the apostolic age are the following:

é 1. Almsgiving in generesl.
Support of teachers and offioials,
Support of widows and orphans,
Support of the siock, the infhirm and disabled,
The care of prisoners,
The care of poor people,
The care of slaves.
The care of those visited by great calamities,
The eare of brethren on a journey-hospitality,
and of churches in poverty snd peril.

L]

COoNoNdu
L]

Mueh of this work was no doubt carried on by the "diakonoi';
special officers of the church who in Acts 6 are spoken of as
helpers of the apostles, especilally in the administration of
funds for charity. Otherwise too these men seem to have occupied
an important position in the government of the church, as 1t
appears from the list of requirements in I Timothy 3, 1-18.

We shall enter into a disoussion now of the separate
points listed sbove in order to see how the gift of charity can
be operative in a Christian congregation.

88, oI
89. Ibid.

90. Kuyper, Ibid.,p.541.
ol. Harnaoﬁ, IE{d:p. 153,
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1., Almsgiving

Three of the passages that come to mind on the subjest
of almsglving are:
Metthew 19, 21 -
“Jesus said to him: "If you wish to be perfeat, sell
your possessions and give to the por, and you will
have treasure in heaven, snd come follow Me,"
Epheslans 4, 28
"He who steals, let him steal no longer, but rather let
him labor, working with his hands the things that are
good, in order that he may have to give to him that
needeth,"
Acts 3, 2
"And a certain men, being lame from his mother's womb,
was brought, whom they placed each day at the door of
the temple to ask alms from those who went into the tsmple."
Ag Jesus had shown a decided interest in ‘the poor and
down-trodden, it followed that those who became Christians would
be forward in this kind of work., They no longer had a visible
Savior now, but they did have the poor with them on whom they could
now confer their kindnesses; The more truly Christiasn they were,
the more their treasure was in heaven. What they possessed they
possessed as not possessihg. It is clear that a great deal of alms
was supplied the +reasuries of the first congregations specifically
for the benefit 'of the poor. Meny early Christiens foldewdd the
advice that the rich young ruler hed refused to follow, Many who

formerly were notérious sinners, were made Christians, their lives

underwent a reconstruction process and they worked and labored and

gave of theilr fruits for the poor. Peter and John, who had no

vi
alms to give, gave ‘the lame man the power of earning his own living

.___—_
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‘and possibly even the power to help others in need. Later
Cyprian pictured the giving of alms as a sight for God and

92
the angels to behold:

Yihat gift 1s it which §a: set forth for praise in
the sight of God! If when the Gentiles offer gifts,
it seems a great and glorious thing to have prosonsuls
or emperors present, and 1f their better clasees make
greater preparations and display in order to please
the authorities--how much more illustrious and spleddid

1s the glory of having God and Christ as spectators of
the gift.”

Later the "apapee"became an institution which contributed

93
to the welfare of the poor also.

2. %« The Bipport of Church Officers

Three passages where the support of church officers 1s
alluded to are:
Luke 10, 7

"Fat and drink the things with them, for the laborer
is worthy of his hire, '

I Corinthiens 9, 14

"Thus also the Lord has ordsined fgr those who preach
the Gospel to live of the Gospel.

Galatians 6, ©
"Let him thet 1s teught in the Word, have things in
common with him that teacheth in all good things,
The rule thst the laborer is worthy of his hire applied
not only to the prophets and apostles, but also to the teachers

who were in permanent redidence where the churches were found.

8%, Gyprisn, De Op. et Eleem. xxi-quoted from Parnack, Ibid.
P, 154,
93, Harnack, Ibid. p. 156.
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Insofer as the offlclal dutlies of the permanent preschers and
teachers of the Word made inroads upon their ¢ivil occupations,
they were permitted to elaim a livelihood. In the first centuries
especlally it occurred qulte frequently that church officisls
did not abandon their eivil eslling. Anﬁ if by thelyr civil emplypy-
ment they gained their own livelihood they had no e¢laim on church
funds. In the cow se of time 1t became more and more difficult
to combine civil end ecclesiestiocal work.g4

The church work was a full time activity. Without a doubt
many sbuses corept in and Paul wernd Christian overseers, bishops,
and deacons not to be "lovers of money". At the same time he gives

the admonition to the members of the congregetion, not to neglect

the support of those who are laboring emong them in the Word.
'3. The Care of Widows and Orphans

The care of widows and orphsns is mentioned in the following

passages:
Jemes 3, 27
"pure religion and undefiled before God and the Father

is this, to take care of ("episke testhai") orphans
and widows in their affliction,
Acts 6, 1-3

"Tn those days when the diselples were mltiplylng there
was @& murmuging of the Greeks against the Hebrews, be-
cause their widows were overlooked in the daily aerviu:.
But the twelve, oalling together the muititude of dil; ;d
ples, said: "It 1s not spreeable that we neglect the Wo
of God to serve tables, But, brethren, choose uevendmon
who sre witnessing among you, full of the Spir%t an
wisdom, whom ye shall establish for this need,

§;O Igido po m
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Widows and orphans are always invariebly mentioned and
oclassed with the poor, whenever poverty-stricken situationes are
alluded to In the early writings. Due largely to the sociala
oconditions existant at that time, 1t was extremely hard for
widows and orphans to gain their livelihood, Therefore James
urges Christians to pay attention to the needs of this oclass,
The Church at Jerusalem evidently was meking special provisions
for widows as is apparent also from Acts 6, 1 ff, Hermas opens

his catalogue of virtues with the words: "to se;ge widows and

visit the forlorn and orphans" (Mand, viil, 10), Lactetius
adduees another special ergument for the duty of supporting
96 :

widows and orphans:

“God commands them to be cared for, in order that no

one may be hindered from going to his death for
righteousness' sake on the plea of regard for his dear
children, but that he may promptly and boldly enooun?er
death, knowing that his beloved ones are left in God's
care and will never lack protestion,

Here too, however, sbuses orept in."Seendalmongering,
avarice, drunkenness, and arrogance had all to be dezlt with in the

case of widows who were being maintained by the church, It even
happened that some widows put out to usury the funds they had
o7

thus received.” Tnese factors give rhyme end reason to the
remark of Peul in I Timothy 5: 5,63 "Now she that is a widow

indeed, and desolate, trusteth in God, and continues in beseechings

and prayers night and day, but she that liveth luxuriously is dead

while she lives." It is very apparent that Christian love in spite
95‘ _.fBid. Pe 15ﬁ9Lf.
96, Ibid

o7. Toid.
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of these abuses could find much room for activity among
widows and erphans, not only from a financisl view-point,
but also in helping towards the improvement of their soclial

and moral standing.
4, The Support of The Sick

The support of the sick 1s referred to in this passsmge:
James 5, 14 fo
"Is there any one sick among you? Let him oall the
elders of the church, and let them pray for him
anointing him with oil in the name of the Lord.
And the prayer of faith will save the siok, and
the Lord will raise him, and if he has done sin,
it shall be forgiven him,"

We have already touched upon the cure of the sick that
was sometimes provided through the charisms of miracles, "Where
1t was impossible to secure such 2id, Christian charity had %o
intervene, The patient was supported by the consolation that
the members of the church were praying for him. As the desacons,
"diakonoi" were called upon to do charitsble work toward widowa
and orphans, so they hed = duty also toward the sick', and were
expected to visit them and to provide charitable gifts for them,
The fact that such visitation was oommon among the early Christians
1s apparent from the remark of Tertullian: "Who would be willing

'
to let his wife go ti.eugh street .after street to other men‘s
‘houses, and indeed *o the poorest ocottages, in order t° visit

9

8
the brethren," ad. Uxor, ii, 4, Next to the siok, those in

. affliction ("9_1'_1_ thii ;sei") and people siok in soul, the helpless

and disabled and finally the poor in general were attended i

98, Ibld, p. 160
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Conorete ezamples of the aotivity of the church a8 mong
the sick are gulte numerous. It is said of the descons in the
Apostolic Constitutionss

"They are to be doers of good works, exersising a

general supervision day and night, neither scorning

the poor, nor respecting the person of the rich; they

mst ascertain who are in distress and not execlude them

from a share la the church funds, compelling also the

well-to-do to put money aside for good works." 99

It took Christian courage, 1t took more than that.- it
took the special gift of iibbrslity and love, the dynamic for
which was provided by the Ilioly Spirit to cause this philanthispy.
The Evil One, jealous of the prestige that this work won for
Christianity, attempted his own imitations of it through the
eenturies. But the main work of this kind usually always found its
origin in Christ-filled individuals who could not help but evince

2 love for unfortunates such as the sick and dying.
5, The Care for Prisoners

Cars for prisoners 1s evidenced alesady in the care that the
Apostle Paul received from his Christian friends during periods
of imprisonment; also while Peter was imprisoned a group of
Christisns were gathered together , no doudbt, to discuss what
they could do for him; and thé suthor to the Febrews mentions a
compession that was shown him while he wae in bonds, Hebrews 10,34,
It 1s remarksble in the first place how Christian prisoners
could exhibit such sn optimistic temperament even while languishing

in prison because of the persecution of their faith, Thus Peul,

« ibid. p. 161, This is a quotation from A.C, Texte u, Unters
11'5-8¢ff. 3 :
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a prisoner of the Lord, turned his thoughts to a much nobler
imprisonment, if we dare to 6sll it that; the endeavor to keep
the unity of the Spirit in the bond of peace, Ephesians 4, 3.
He speaks also of Him who had led captivity captive and had
glven gifts to men., One such gift was the gift of charity that
would gladly visit people who were in prison, ministering both
to their spiritual end bodily wants, Whether people were impri-
soned because of their faith or because of debt or any other reasom,
‘they had to be reached, if at all possible, by Christiesn charity.
Deacons especially were engaged in this, but ordinary ‘Christians
also took pert. If distinguished teachers among the Christians
were imprisoned, there was no difficuity nsuslly in reaching them,
and many were resdy to move heaven and earth to get ascess to these
prisoners. Storics are told of the special privileges sometimes
granted Christians by gaolers, or mention 1s made of foods that
were smuggled in. Everything was dome, not only to alleviate
_ the lot of the prisoner, but to secure his release if possible,
This remained, however, not so mich a work of the Chufch but
rather a work of private generosity which certainly involved a
great deal of herolsm on the part of one who undertook this
task, This wes éxpeoially diffiocult lat.e.r in view of the lsws
passed forbidding one to show kindness to prisoners, Eusebius rel&tes
8 passage in which 1t is steted that those who attempted to
show kindness to pr.<oners were to be treated with gho same

100
Imprisonment as the others were suffering.

This legislation, however, did not entirely stop the .

100. Ibid, p. 162 £f.
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googd work of love that Christiens. portrayed, for many eontinued
persistently in this activity which shell on Judgment Day be
rewarded with the words of the Savior: "I was in prison end

ye visited Me," Matthew 25, 38,
6. The Care for the Poor.

Care for the poor was supervised sgsin by the descons
and the funds of Christian treasuries were used both to feed
and to bury the poor,

At the anointing of Jesus, Judas mede the hyposritical
statement which, however, gives us an insight into what was being
done at that time: "Why was not this ointment sold for three
hundred pence and given to the poor?" John 12, 5. But Jesus re-
proved the selfishness of Judas and accepted the anointing as
a preparation for His burial. It is signifioant that in later
times 1t was just this item of an honorable buriel that poor
people were uhable to afford, and it beecsme then the task of
Christiens to supply funds enough to meke a desent burial for
poor people posaible, Julian the Apostate raves about this in
& letter to Arsacius: "This godlessness is meinly furthered by
its philanthropy toward strangers and its careful attention
to the bestowal of the dead, Tertullian also corrovorates the
fact that burial of the poor brethren took plase at the expens®

of gommon funds, Great pain was felt at the prospect of having

to forego the privilege of burial and therefore the Christian

Church was fulfilling a duty which even their‘opponents felt

to be & human obligation,
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But here too again, abuses erept in. In many cases
these interments were not restricted to those who were actually
Christians and for this reason offense may have been given when
Christians performed this charity even for those'who did not
oonfess the faith., Christians also exceeded their limits at
times by countenancing oblations offered for the welfare of
the souls of the departed}ot foretaste of the practise of Roman
Catholicibm. In general, however, much good was done for the poor
in times of distress., The fact that many a hungry person was
fed through Christian charity aroused the jealousy and ouriosity
of the heathen, Julian the Apostate had to admit: "These godless
Galilaeans feéd not only their own poor, but ours; our ' poor lack
our care".lozTertullian gsays in defense of the Chrisitan cause:
"True charity disburses more money on the streets than your reli-
glon in the temples." IOSWe believe that Paul inoulcates charity
toward the poor when he says: "Let us do good to all men, espeoially
to those who belong to the household of faith," Gal. 6, 10.
Many anxieties were quelled and fharistianity was much enhanced

through such activity of the Christian churches.

7. The Cere of Slaves

Care for slaves is referred to in the following Seripture
references:

I Corinthians 7, 20

| in in
"Let each, in the ealling in which he is oalled, rema
this. If vou are called as a slave, let 1t not be a care to

you,"

fo
T0I - This votorial and quotations of p.121 are from Ibid. p. 165
102, Ibid., p. 162

103, Ibid.
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Ephesians 6, 9

"And you lords, do the same things to them, ceasing
threatening, knowing that also their and your Lord

is 1‘1'1 heaven, and there 1s no respect of persons with
Him,

Colossiangs 3, 10=13

"Put on the new man whioch is renewed in knowledge after
the image of Him who oreated Him, where there can no
longer be Greek nor Jew, olrecumcision nor uncireumeision,
barbarian, Scythian, slave, free, but Christ is all
things in all; put on therefore, as the holy and beloved
elect of God, bowels of mercy, kindness, humility, meek-
ness, long-suffeping, bearing with one another and for-
giving one another,

Colossians 4, 1

"Lords, furnish unto your slaves, justice and.equality,
knowing that also you have a Lord in heaven,

I Timothy 6, 1 £,

"As meny slaves £3 are under the yoke, let them deem
%heir own mester worthy of all honor, in order that the
neme and teachins of God be not blasphemed. But those
who have faithful masters, let them not despise them,
because they are brethren, But rather let them serve,
because they are faithful and beloved, those who share
the good work."

The frequent reference to slavery in the epistles shom;

that many Christians belonged to this olass. Many of Paul's con-
verts were of the lower lsboring cless., Onesimus is an outstanding
°mmp1§. Though Psul did not aim at eny particular olass 1n>'h1|
work of spreading the Gospel, his admonitions nesessarily showed

dongern for this down-trodden olass, Masters were urged to exeroise

Christian charity in showing clemenoy; slaves in turn were urged

2lso to be charitasble toward thelr _masj:era and even under adverse

conditions to be faithful, Prof. Hernack mekes the following re-

marks coneerning primitive Christian sglavery:
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"It is a mistake to Buppose that any'slave question®
occupled the early church. The primitive Christians
dooked on slavery with neither a more friendly nor
& more hostile eye than they did upon the Steste and
legal tles., They never dreamt of working for the
abolition of the State, nor d@id it ever ogour to them
to abolish slavery for humane reasons--not.even amongst
themselves", 104

How could the gift of Ghrihﬂan charity then e:&:end its
influence also to slaves, if there wes no hope that the government

would make eon effort to change exlsting conditions? It sould
105 '
do so in the following wayss

I. “Converted slaves, male or female; were considered
in the full sense of the term as brothers and sisters,
from the standpoint of religion." Masters are urged
in I Tim. 6, 1 not to despise their slaves, "because
they sre brethwen.” That Christian-masters frequently
instructed their slaves in Christianity is plain from
quite & few early wrlitings, especially Arist., Apol,
xv.: '8laves, male and female, are instructed so that
thiey become Christians, on account of the love fedt
for them by thelr masters; and when this takes place,
they c2ll them brethren without any distinction what-
soever." :

2, "They shered the rights of church members to the
fullest extent. Slaves could evem Tecome olergymen and,
in faet bishops"...."The Roman presbyter or bishop,
Pins, ythe brother of Hermas must have belonged to
the class of slaves, Callistus, the Roman bishop’
was oripffislly a slave,”

3. "Ag personalitiés (in the moral sense) they were to be as
highly esteemed as freemen, The sex of female slaves
had to be respected, nor was thelr modesty outraged.
The same virtues were expected from slaves as from .
free men, and their virtues earned the same honor.

e "eptullian....(de Idol,, xvii.) shows that the same
cournge and loyalty was expected from Christian slaves
and freedmen as from the highly born. The former were

not to hand the wine or join in any formula when they

attended their pagan lord: at“saoriﬂoe; otherwise

4 "P?Ig:ze:gr:ngu ;i:zrggsggo::r:y;trioﬂ? charged to treat

¢ " "eh slaves for
all of their slaves humanely.”"... @aristian Z
their part were not to regard themselves their equals.
As early as I Tim, 6, 1 we have the evidence that tood
.-Christianity must have been in many cases misunderstoo

by Christiesn alaves..."A long series=of testimonies

[ ] jd. p. lg: {
105. mm. pl 168 r.
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from the Lyons epistle om{vard‘s witnesses to the facot
that Christian masters had heathen slaves. Denunoiations
of thelr Christian masters by such slaves, and ocalumnies

against Ghriatian worship, cannot have been altogether
uncommon.

5. "To set a slave frae was. looked upon, probably from the
very beginning as = preiseworthy action.",."From the-
epistle of Ignatius to Polycarp (iv) two inferences
may be drawn: (L) that slaves were ransomed with money
taken from the church colleot!.ons, and (2) that no
¢laim to this favour was admitted." There was danger
that if this became common practise slaves would become
puffed up and would lose their feelings of deference
for thei® mastera.

There were,no doubt, meny deeds of Christisn love ameliora-
ting the condition of slaves, whioh have never been brought to
light, If there were many abuses as"a result of this soeial ineque-
1ity, there were also many attempts to make the lives of the slaves
more pleasant. Yet the greatest gift to a slave wes not his release
from temporal bondage, but from spiritual bondage; and this release

Christian charity especially sought to supply.
8. The Care for People Visited by Great Calamlties.

Care for people vislted by great calamities was enjoined al-
‘ready by the Savior's example, On one occasion Jesas mentions two
such great celamitlies and asks those who heard Him not to suppose
that they are immune to a like misfortune, The Galilseana whose
blood Pilate mingled with the saériﬂoes and the eighteen upon

whom the tower of Silcam fell were warning examples for others

to repant, to believe and to bear frults of love toward one anothen

re
The disciples sent out by Jesus to presch His love to man we

constantly meeting with that greatest onlamity of all, stark

& 1t brought on, and they had

unhalier, snd the persecutj_on tha |
e of 1t, Matt. 10, 32.

to flee from one clty to another beocaud
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- Jewish converts who became Christians had to "endure a great

fight of affllction” and be "a gazing-stook both by reprosches

and afflictions,” Hebrews 10, 32. ¥hen the calamity of famine

befell the churches of Judaea, the Christiens of Antiosch proved

themselves to be Christiasns not only in name but also in deed

by sending relief by the hands of Barnsbas and Saul,. !‘Lot;.s 11, 30,
In the early Christisn centurles the glift of liberality

and charity was also found in times of oslamity. When a plague

raged in Alexandris, bilshop Dhonysius wrote (Euseb,, H.E. vii, 221?:6

"Phe most of our brethren did not spere themselves,

g0 grest was their brotherly affection, They held fast to
each other, visited the sick withou fear, ministered to them
assidnously, and served them for the sske of Christ,

Right gladly did they perish with them.. Indeed,many

did die, after caring for the sick and giving health to
others, trensplenting the death of others, as it were,
into themselves. In this way the noblest of our brethren
died, including some nresbyters and deacons and people

of the highest peputation...Quite the reverse was it

with the heathen. They ebandoned those who began to sicken,
fled from their dearest friends, threw out the sleck when L
half dead into the streets, and let the dead lie unburied,

The deep impression that this action of Christians mast have
made upon henthen is cleasr from the praotiqal sympathy shown by

ardent followers of Christ in the great plague which occureed during

: . 107
the reign of laximius Daza (Fus., E.E., 1x, 8):

the
"Then did they show themselves to the hesthen in
cleerest light. For the Christians were the onl; 240
peopie who amid such terrible illsshowed theird =} som;
feeling and humanity by thelr actions. Day by day

the dead and
would busy themselves with attending to o ‘alue
burying them(for there werenmmbers to 'h": 3,103110 were s

paid anv heed); others gathered in one s
fRiated by‘hu’ er oughou. e whole olty and gave |

bread to them a%l-.

W. b, 160 T,

107, Ibid.
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Thus the spiritualizing impulse of Gﬁrietlan charity
drew one man to another in times of great need? especially.
The parable of the good Samarlitan with its new definition of
neighbor and 1ts irresistible appeal to those who had an under-
standing of the new commandment of love bore fruit towards a
growing feeling of moral obligation toward those in the grasp
of dread ocalamitiés. It gave hope to the poor unfortunates who were
stricken in this manner and pointed them to a way in which they
could excape the greatest calamity of being without God. Christian
charity brought God to them in & most obvious menner, Beholding
the love of their fellow-men toward them was a stépping stone

toward beholding the love of God toward them.
9. The Care of Brethren on a Journey--Hospitality

"As we have therefore opportunity, let us do good to all
men", Gal, 6, 10, The one charitable endeavor of the church which
in early times extended to the "all" in a general way, in particular,
however, to the brethren of the faith was the care and hospitality
shown people who were making joummeys and needed lodging at night,
There are quite a few New Testament references to this xind of

charitys
Romans 12, 13

"Given to hospitality." (Literally: Pursuing stranger-love. )

I Peter 4, 9

"Be hospitable smong one another without mrmring.

Hebrews 6, 10

work and labor

"For God 1s not unjust to forget your having served

of love which you showed in His namg,
the saints and continuing to serve.

-
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Hebrews 13, 2

"Do not forget love to strangers; for on account
of this certain ones have received angels unaware."”

Romans 16, 1 f.

"T commend to you Phoebe, our sister who is a servant
{deaconess) of the church which is in Cenchrea, that
you receive her in the Lord as 1s worthy of saints
end stand by her in what manner she needs you. For she
is a protectress (succourer) of many and of me,"

I Timothy 3, 2

"It is necessary that the bikhop be blameless, a husband
of one wife, watchful, sober, orderly, hospltable,
apt to teach,"

Titus 1, 8

"But hosnitsblejlover of the good; wise; just; holy;
v temperate, " ;

I Timothy 5, 10

"(A widow) belng testified in good works, if she has
nourished children, if she has received strangers,
if she has assisted those in trigulati.ons, if she
has attended to every good work,

The 1ist of passages olited just about tell the whole story
of Christian hospitelity. It should not be done merely casually;

it should be pursued. It should not be done reluctantly, but with

G
vigor. Great benefibs are to be derived by exercising “hristian

chapity in showing hospitality. God never forgets such charitable

"
acts, There is the possibdlity of harboring "engels unaware .

Paul pleads that the Romen congrega_tion accept the conseerated

Phoebe and show her a special kindness in view of the kindness

that he himself has received at her hands. Both olergy and lalty

cler
should have this qualification. It was indispensable to the gy

= S
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who were to be ensamples of the flock. But,of course, it
wgs 1mpossible that the whole respomsibility should devolve
upon the clery. liany Christian homes could as well be threwn
“open to receive travellers who could find no lodging quarﬁers
in thoce hectlc days of the Roman Empire.

Thus we have noted several ways in which the gifts of
charlty were present within the Church especially in material
ways. "ho can estimate the numerous varlety of manifestations
of the Holy Spirit's love in spiritual matters? There 1s no
gift that demonstrates better the organic wholeness of the Holy
Spirit and His workings than this very gift of cherity. Serip-
ture has two rood $llustrations to bear this point out. Either
the Church 1s recognized in the illustretion of - plant, thet
1s 2 vine sending its nourishment i;o the branohes from the main
stalk, or s great tree spreading out its branches end providing
ghelter for all the birds under heaven; or the Church 1s viewed
in the 1llustration of the human body which has different members,
all of which have mutal care and oonsideration for another. There
are many special funoctions which each member is called upon to
perform, The uncomely parts recelve more abundant honor from
the comely parts., Love is the uniting foroe, It joins and

binds together the severed parts that belong together. It knits

t°sefher all in most perfeot union. It points all members

" :
working in the kingdom of God back to Christ who is the Head "from

whom the whole body fitly Jjoined together and ocompaoted by that

which every joint supplieth, accarding to the effectual working in

the mensure of every part, meketh inerease of the body unto the

ed1fying of itself in love," Ephesians 4, 16.




X, THE HATURE OF THE GIFT OF GOVERNMENT

The idea of an orgenioc whole presupposes the ides of
an organization. The body could not function if its varions
members were not organized. Yet it is olear that in the organism
of the body, no one particuidr: members stands out to lord it%
over the others, Each has its proper funotion and ebilities to
perform its own funetion, and, insofar as each earries out 1ts defi.
nite assignments in the best possible memer, will the orgasniza-
tion as 8 whole proeper in the complete funotion.
Some of the passages which refer to the government of the
Church of Christ are the f&llowing:
I Corinthisns 12, 27-31
"You are the body of Christ and members individually.
And those whom God has placed in the “hurch are first e
the apostles, second prophets, thir teachers, then ;
mirecles, then gifts of hesling, helps, governmnets, i
kind of tongues, All are not apostles, are they? ‘_
All are not prophets, are theyy All are not teachers, ;
are they? All are not powers, are they? All do not :
have gifts of healing, do they? All do not speak in £

tongues, do they? All do not interpret, do they? But
be zealous for the best gifts,

I Corinthisns 14, 40

"Let all things be done decently and In order." | |

Romans 12, 8

"He who presides, (let him do so) with diligence,

Acts 1, 23-26"

"And they chose two, Joseph who is oalled Barssbas,
who was surnemed Jt;stus, and Matthias. And gfte:s £
praying, they ssid: "Thou Lord knowest r;ge t;gla'e .of
all, show which one Thou wilt appoint f2 mtl <
to toke the place of this service and apo: g:a giaoe.
from which Judas has passed to journey n:a:izhins
And they gave lots, and the lot fell on l . »

and he was counted with the eleven,

TN s G PR 7 Y R AT S -
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Aocts 6, 2 ff,

"The twelve, having called together the miltitude of
disciples, sald: "It 1c mob’ good that we leave the

Word of God to serve tables, But choose brethren, seven
men from your midst who are-of good reputation, being
full of the Spirit and wisdom, whom we will set up

for this need., But we will continuve stendfastly in prayer
and in the service of the Word,' And the coumsel was
pleasing before all the multitude, and they chose Stephen,
a man full of falth and the Holy ép:l.ri.t;. and Philip end
Prochorus and Hicanor and Timon and Parmenas and Niecolas
a proselyte of Antioch, whom they placed beforme the
apostles, and after praying, they laid hands on them,

Aects 13, 2

"And as they ministered unto the Lord and fasted, the
Holy @host said, 'Separate lie Barnabas and Saul for
the work unto which I have.called them,"

I Timothy 5, 17

"Let the elders that rule wetl be counted worthy of double
honor, especially those who labor in the Word and teaching.,

Hebrews 13, 7., 17
"Remember those who have the rule (toon heegoumencon) over
you, who spoke to you the Word of God, whose fa 1mi-
tate, brholding the end of their manmer of 1ife...Obey
them that heve the rule over you and submit yourselves;
for thev watch for your souls as they who will give

acoount, that they may do thig with joy end not grieving,
for that is injurious to you,

We have already observed the functions of various Church
officers in the discussion of previous gifts, To & greater or
lesser extent we have noted the main part played by the "amatolo_i#
"propheetoi®, "didaskaloi” and "diskonoil In addition to these

terms we 1ist the following terms pertaining to the government
of the Church in apostolic timess
' 1. "Kuberneesis"

S ————

"Kuberneesis", the @reel word for government, 1is derived

the oaptain
from "kuberneetees", who was not only & steersman, but p
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who was responsible to the owner of the ship. Therefore when
"yuberneeseis" are spoken of as gifts to the church, the thought

is especially of those who have duties of steering and guiding

the congregation in a straight course. It oughti to be noted, however,

that this idea has been overstressed and is a favorite Mustra-
tion in the writings of the Church Fethers. In their symbolical
interpretations they even conceived of Noah's ark as a type of the
Church, with God as the chief Captain and the blshops and elders
as underlings. Still snother overemphasis of this concept is in

connection with the story of the"stilling of the &torm", Jesus

18 viewed as the "wuberneetees" who guided them safely through

the :difPioulties of storm, But this account does not ploture
Jesus as the capt!“-in or steersman of the ship, The point to be
noted 1s simply that as God-man the forces of nature were oﬁedient
to Him. We have no Sériptursl wérrant to go farther than that in
oud interpretation. In their overemphasis of steering a ship, they
have steered far sway from the truth and have lost the true signi-

ficance of the Scriptural "kuberneeseis", where the individual

congregation is considered supreme and certainly has the right to

seleot 1ts own "kuberneetal”, the Holy Spirit through His Word

leading them, and helpin them to mske favorable decistdns.

2, "Episcopos” -
The real significance of the term "gpiskopos" is seen from
1ts -Qtwﬂwlogy: "epi" and"skopein", to have the oversight; and there-
fore an "episcopos” is prdﬁerly an overseer, In I Peter ®, 25

Ohristiens are plctured as returning to the Bishop c?f their souls,
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namely, to Jesus. Later, the term was applied to thos§ who head

the oversight of a congregetion, those who superintended the
spiritual welfare of a local diocese, The qualifications of

a biakhoép are given in I Timothy 3, 1.7. His personal conduct

must be above reproach. His family life must be exemplary. He

mast poss~osss noy particui~r weaknesses by which the devil could draw
him into like condemnation with himself, It is a sad fact of histary
that many who might have heen fcithful overseers, overlooked the
prime aqualifications of an overseer and served their own selfish
interests rather than the spiritual interests of thelr flock,

3, "Presbyteras"

It 1s obvious from I Timothy 3, where Paul speaks of
bishops and deacons and their qualifications, that the term

"presbytercs" is similar to “egisooma". These were not two

distinet offices at first, but were simply two different names
for the same office, Later on only those who were ordained were
termed bishops, and presbyters were regarded as religious workers

" within the diocése. But this deveiOpment hes no Seriptural basis
at all, :

4, "proistamenos"

The meaning of "proistsmenos" is simply one who superintends

L] n
and who presides at religlous meetings. The noun Er_oatati_.s is

used of Phoebe, Romsns 15, 2, to deseribe her as a woman Who

stood before others and rendered them special Christien service,

> "
The Savior Himself is frequently termed an "epistatees’, one who

8tood out from the rest: Luke 5, 53 8, 245 9, 35, 49317, 135.
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The Savior had this speciel authority inherently, but men ean

only have this authority if they are chosem to serve in this
capacity by the vote of the concurrent group of Christians. The
bishops and elders who had such special sppointment may be termed

also "proistamenoi”. They were to serve "en spoudee! with diligence,

Romans 12, 8.

5. "Heegoumenoi"

"Heeroumenol" 1s a very general term similer to"proistamenoi!

It designates those who spoke the Word of God as being "leaders",

as Individuals, who had a special authority to conduct meetings

and lead the discussions. It 1s significant that the verb "heegeomai"
has the connotation of "thinking" end"leading", The latter was most
provably derived from the former, The basic meaning of "heegeomai"
seems to be that of possessing a deliberate and ocareful Jjudgment.
Those who hsd this gift would naturally become leaders of a group.

In treating the subject matter of Holy Seripture, those who could
exponnd Scripture in a2 deliberate and forceful way were naturally

sought out to stond before the oongregggion in the caspacity of a

teacher and preacher of divine truth,

The point that ought to be emj:hasized in regard to the
majority of the above mentioned terms is that Jesus im an informal
way carried out the reo:irements 6: each one of these expressions,
He is the great Apostle, who was sent into the world, He 1s &
Prdphet and = Teacher, He 1s a Servant of the Lord, who did even

menial services in the presence of the disoiples. He 1s the

108, Most of these deductions are pased upon meanings given
In Thayer ad. log.
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Chief Captain of our souls, plloting us to eternal szlvation.

The "oversight" that He exercised over His flock d4id not leave
out of consideration the many sheep that w_ere straying. He
who could say: "Before Abraham was, I am" has the prerogatives
far exceeding that of any elder of the ﬂhurﬁh. He 1s the
'fsﬁéoourer" of our souls and "leads" to and is the Way, the
Truth, and the Life, What a great mistake that church government
should degenerate to such an extent as to leave Jesus out of the
piéture, : &
Christ is the great Leader 61‘ the affalrs of the Church,
It must he remembered that His Church 1s at. once visible and
invisible, According to its aplritual and 1nv‘.|.si'ble being the
Church is one in all the earth, one also with the Church in

‘heaven. According to 1€s visible form, however, it manifests

itself in fragments, namely local churches which are not always
one, neither are tﬁey holy; for they partake of the imperfeotions
of 8ll earthly life.log

To direct the affa'irs of the visible local churches Christ
geve special authority into the hands of the first apostles. The
apostles in turn used the authority Chﬁst hed given them, not
only to found churches but also to give them leaders end shepherds,
That the apostles were consclous of having authority is evident
from Paul's remark to the Corinthiens: "As I have given order
to the churches in Galatia, even so do ye", I Cor. 16, 1. The
ordaining thet the apostles did was invested with the direot

suthority from their Lord, so that the apostles were able to do

- 109. Kuyper, Ibid. p. 196.
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things in church government necessary to the upbuilding of

the Ghurch then, which need no longer be done by us. For example,
'!;hey could give ordinances regarding matters of marriasge and
incestuous persons through special revelation from the Holy
Spirit. Church members today ean not olaim that their opinions
on things not mentioned in Serlpture have such an authority,

Yet Christ through His Holy Spirit still directs the government
of the Church and opens doors for the spread of the Cospel among
péople who are willing to submit themselves to the fundamental
law of His Yord. The seme Holy Spirit who direoted the Apostles
has meanes of directing Christians of énother age, The question
is not whether better men come in power to aooomplish' work in
the kingdom of God, the question is whether the Holy Spirit
rules amongst & group of Christians, and He does so only where
the Word of God is regarderd as the authority to follow, Even

a8 the charisms of teaching and charity ministrations are based
upon charisms of wisdom and Mmowledge, so the spsciel gift of
government of the Church implies an unusual insight and under-
standing of the means of grace. He who presides over & body
whose chief aim it 1s to minlster Word and Sscrament, must know

what 1s contained in that Word and what the Sacraments stand for. -

Much more eould be said on the nature of the govermnent

of the Church., Two theories have been propounded by historians

in regard to the matter of church government, The rirst is that

of Neander, who maintains that in the original Church there were

t
no ecolesiastical offices, but only spiritusl gifts, and tha

; age
when these died out, regularly appointed officers took the pl
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of those who possessed them. The othef theory attempts to
find an ecclesiastical office for each gift of the S8pirit
mentioned in the Corinthian passage, or at any rate argues
that there must have been "propheetai”, "didaskaloi" and so
forth,exlsting as church officers in the Corinthisn and Roman
communitlies. Neither of these theories ia a correct deduction.
In dealing with spiritual gifta Paul 1s dlsoussing a series
Oof que-.lons only partially connected with the Christisn ministry.
Even church officer would, we may presume, be considered to
have charisms which would fit him for the fulfilliment of such
an office, but most, if not all Christians would also have
charisms, though not of a'miraculous nature. The two questions,
therefore, are on different planes which partially intersect,
and deductions from these chapters made in any direction as to
the form of the Christian organization are invalid, although

they show the spiritual endowments which those prominent in the
110

community ceould possess. .

Christ Himself instituted the office of the preaching
of His Word to ell nations, This fact already implied two offices:
the one of working as a dispenser of the Word in the Home ohurch,
and the other as an apostle sent out to those who had no contacts
with the Word, As we see from Titus 1, 5 the parish ministry is
a dlvine institution. Through the apostles other important of-
fices for church administration were 1nstituted to lessen their
burden and make possible a more thorough ministration of the Word,

This work included the office of deacons and deaconesses,

110. Internstional Critical Commentary, P. 369.

Ry
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Never was the idea entertained that the wor: of the
"Church was to he carried out by these officers alone. Every
Christian was expected to do his ghare so that the orgenization
as a whole might function more smoothly and efficiontly. The
ideal of church government has never been recached and never
will be rerched in this world. But through the grace of God
individual gifts of governing are given to certain ones to
aweken in the Church as a wholq an insight into the possibilities
of a church goveramneht tptally'dependent upon Christ, The
best church govermmént comes to thet age which can best learn

to trust completely in the Savior's gulding.




XI. THE RATURE OF THE GIFT OF DISCERNING OF SPIRITS .

Mhereas the gift of teaching requires the charism of knowledge,
the gift of ministering to charitable needs of others the gift
of wisdom, the gift of governing the Church charisms of knowledge
and wisdom, the gift that we are now to discuss requires in
addition to the charisms of wisdom and knowledge in theilr positive
appeach to Seripture, also an understsnding of how Seripture 1is
misunderstood, and an ability to refute such misunderstanding.

I do not wish to impiy that gifts of teaéing and governing do
not also necessitate an abllity to refute false teaching, but
certainly the gift of discerning of spirits implies a deeper
Imowledse of the truthtand e greater ghility to work in the
fleld of theologienl apologetics than does any other of these
derivative gifts of wisdom and knowledge,

The passages which concern this gift sre these:

I Corinthisns 12, 10
“To gnother(is given)the discerning of spirits,”
I Corihthians 14, 29

"ILet two or three prophets speak, and the others discern,"

"Belioved, believe not every spirit, but keep testing

the spirits if they be of God, because meny false
prophets have gone out into the world, By this you
know the Spirit of God, Every spirit that confesses
that Jesus Christ is come in the flesh is of God;

but every spirit which does not confess that Jesus is
God, also this one is the (spirit) of the snti-Christ,
as $o which you heve hesrd that he comes, and now

he is already in the world... We are of God; he who
nows God, heers us., From this we !mow the spirit of
truth and the spirit of decelt.

I John 5, 1
"Every one who believes that JesusiChrist,is born of God;
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and every one that loves also Him who has begotten,
loves also Him who is begotten of Him, '

2 John %7

"Begause many deceivers are gone out into the worid,
wyo do not confess that Jesus Christ is come in the
fiesh; thls is the deceiving one and the snti-Christ."

The book of Acts furnishes us also with some concrete

exemples of thls gift of discerning spirits:
Aets 5, 5.9

"But Peter sald, "Ananias, why has Satan filled your
heart, to lie against the Holy Spirit, and to withdraw o
part of the price of the land?'....And Peter sald to
ner: * Why was 1t asgreed by you to tempt the Spirit of
the Lordt'"

Acts 8, 20-21

"But Peter said to him: "Your silver remein with you unto
perdition, because you have thought that this gift of
God 1s possessed through material goods. There 1s neither
part nor inherditanse for you in this Word '. For your heart
i1s not straight before God.™" : ;

Acts 13, 9 f.

"But Saul, who is also Paul, being filled with the Holy
Ghost having looked intently on him, said: '0 Pull of all
decelit and sll wickedness, son of the devil, enemy of
&1l righteousness, you do not cease to distort the
straight weys of the Lord,'"

v The gift of discerning spirits implied a high faculty of
/interpreting the way of truth set forth in Soripture, and an
intuitive probingz the heart and distinguishing the seoret dis-
position of men to find cut whether they were in agreement with
the»truth. It was e special, gift of the Holy Spirit,

The Apostles Peul, Peter, and John wore possessors of this

spiritual facuity. According to I Coprinthians 14, 9 it was possibly
however, for Christiens to have the same faculty. In the assembly

meetings of Christians two or three prophets were to be given the
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floor successively and the others were to discern. Fot only
should they listen to what was belng seid, but they should
exercise thelr faculties of judgment end compare whét was
being said, with their background of Scripture. If what they
neard was true, they should be edifipd by the discourse., If,
however, they should notice false doetrine, protest should be
made and the matter shovuld be settled in the congregetion in
order to keep the doctrine of Seripture unmutilated,

e fact that many spirits had gone out in thg world
should put every ome on his guard. They chould not be satisfied
with testing & prophet once and thereafter accepting everything
that he had to say as Gospel truth, Not at all., Rather this
process should continue throughout the church-life of oongfegations
everywhere, Acocording to the use of the present tense in I John
4, 1 there should be a continual testing of human spirits to
see whether they were of God. Sc easily might synergism, enthu-
siasm and other false doctrines of the anti-Christ appesar,

The wicked dootrine of Balaam and of the Nieolaltans found its
entrange into the church of Pergamos, Why could not this same
falseness be seeking an entrance in other congregations as well?
"The devil as a roaring lion goeth about seeking whom he may
devour, whom resist steadfast in the faith," I Peter 5, 8-9,

There seems to be somedhing of the supernatural in
the discerning powers that Peter manifested in his dealings
with Anenias. Thus it appears at least from reading the simple

acocount, If we had been there when this inoidemt ococurred, we

s
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might have seen Peter paking his oue from & guilty looK that
Ananias oould not conoeal. Peter no doubt ¥new more about the”
backfzround of Ananles than we can !mow. Yet 1f it was a supe rnatural
discerning, we would have no objectlions to the account as it
standa, CT course,thc credit for that could not be given to Peter, —
but to the Holy Spirit who permitted him to bs convinced of .
something that 1t was impossible for his natural eye and acumen
to perceive, For Peter does not pesitate.in hia decision elther
when Ananias was before him or when Sapphire appeared., In both cases
there is a clean-cut discerning of "the thoughts and intents
of the heart" and we might add in this case too, "even to the
dividing asunder of soul’ and spirit", Hebrews 4, 12.

"he widked spirits of Ananias end Sapphira were cleaving
too lustfully to an outward prestige with asctually very little
material secrifice. The Holy Spirit knew the hypoorisy and through
Peter's sction soon put en end to it. Rather than let matters such
as these beacme an offense to the church, the Holy Spirit revealed
to Poter at the might moment the terrible truth that these two
spirits were not the spirit of Christ, not the spirits of true
Christian charity, but that they wers in league with the Evil
Spirit himself, and if permitted to continue would reek more
hevoo in the logal congregation by their stinking offense and
" their hypooritieal mien,
| The wicked spirit that Simon Magus nortrayed seems to
have been more obvious. Yet Peter could not have spoken as boldly
as he did, he could not have denounced this men for his wiockedness

s0 unflinehingly if he had not had a speclsl revelation as to

e
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the imner wickedness of this man. But though the denunciation
i1s bitter, yet the man is not so overcome by the power of the
Evil Spirit as tc eliminate all chance for repentance. How
wes Peter able to know this fact except through the Holy Spirit?
Why did he in the case of Ananias and Saéphira take 2 more drastic
course of action? It was because the Holy Spirit was informing
him &s to what course was best for the man. Whether Simon Magua
actually repented of this sin aid beosme a converted Christian
we are never told, An exeellent opportunity was given to him,
however, to see the wickedness of his way and to turn to Christ,
As 1t wasa he had neither part nor inheritance ia.the Word due
to his selfish,mercenary attitude., Peter describes his condition
. 88 being "in the gell of bitterness and the bond of inisuity",
These are extreme terms coined to impreass upon Simon Msgus the
peril of continuing in his present state, We oan only hopse that
the lesson was learned, It 1s a warning example to all,

Similarly, the account of Elymas, the sorcerer is a very
revealing one, This wan, spiritually blind himself wes doing
- everything in his power to keep the deputy of his ocountry, Ser-
gius Paulus in spifitual blindness, Psul perceiving that the pru-
dence of Sergius Paulus would be receptive to the Holy Spirit's
message if thls son of Belial were not lntermeddling, attacks
the enemy at the most cruclal point, unoovers the.subtility and
misohief of Elymas, and adds to his spiritual blindness a physical
one; and then he succeeds in his attémﬁt to bring the deputy to
falth., It took the special gift of the discernment of a wicked
spirit to remove the obmtacle that was hindering a soul from

e |
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coming to Jesus., The punishment of blindné#s inflicted upon
Elymes was also a‘blessing in disguise to bring him to his senses,
splritually speaking. Let us hope that he too ieerned that One
greater then his former mester had sesrched him and lmown him,
and pronounced upon him this Judgment for his good,

The gift of discernment was benefieisl therefore in church
meetings, on the street in daily life and everywhere where false
dootrine stalked unchecked, or craft was seelring & foot-hold in
a Christian community. It wes an importsnt gift, one that pro-
vided the special edvantage of giving the discerner the offensive,
through the penetrasting power of ﬁhe Foly Spirit,

Discernment of spirits was the last of the gifts we were

to discuss, We have completed our stated objestive of describing
the nature of the various New Testament spiritual gifts méntionad
in the sccounts of Romans 12, I Corinthians 12, and 14, and
Ephesians 4, The next question that naturally arises 1s that

of the relative importance of these gifts. To a certain extent
this factor has been touched upon in the preceding materisl,

Ye have not only viewed these gifts from a positive angle, but
have also sald something of the abuses that are possible in cer-
taln of these gifts. Thus the very desoription of the nature of

Ch»iatisn cherisms, both positively, and in psrt negatively,
has helped to give us an introduction into the importance of each

one, e now hope to discussfthis matter a little more in detall.

et 2 el A




XII. THE TiWPORTANCE THAT SCRIPTURE PLACES ON SPIRITUAL
GIPTS

After noticing the very many outstanding cunalities
that appear in the working out of spiritusl gifts, we now pro-
ceed to look for definite Soriptural testimony as to the impor-
tance of these gifts. Pactors whiech will decide for us the im-
portance of gifts involve the question: How well does this parti-
oular gift suvceeed in bringing Christ to others through the Word?
Is the gift itself a direot means of bringing Christ into the
lives of others or only an indirect one.

The speaking in foreign tcngues on Pentecost was for the
people who heard and marveled at this great wonder of God a
direct means of hearing God's Word, But for us who read the account
in Acts 2 1t 1s an indirect testimony to the truth. Likewise
ecstatioc speech is for one who spesks, and in a measure also for
the interpreter, a direct means of commning with God in worship;
but for those who hesr the interpretation of 1t, it is en indireoct
method of worship. Insofar as inspired prophetic discourse has been
used to acquaint men of all ages of the purposes of God toward
man's salvation, it is & very direct means of bringing us to Christ.
Miracles have always more or less served an indirect value &2
confirming the faith thet we already have in Christ, or awakening
in those who do not have Christ a desire to believe on Him, who
18 all-powerful, Charisms of wisdom and knowledge and their de-

ho
rivative gifts can be of direct value only when the person W

truth
has one or more of these gifts 1s 80 permeated with Bibliocal

hers.
that he must necesserily dispense of 1t to the benfit of ot

nd-
We shall now take cognizanse first of individuals and 8600

e fts,
1y collective groups of Christisns in Seripture who hed these gl
R
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A, Individual Use of Spiritual Gifts in Seripture

When the individual disciples returned to the Lord after
experiencing the joy of actually performing great wonders, they
were so overgome by this new power that was given them that there
was a tendenoy to put the emphasis on the wrong features of théaa
glfts, Even the spirits had been subjeoct to them, In their
exultation they were already beginning to lose sight of the
main objective and the Savior had to correct them with the words:
"In this rejoice not that the spirits are subjeot unto you,"

"~ luke 10, 20. The thing that they were to rejoice in was a more
glorious fact that supereseded by far the glory of expelling
spirits, It was the truth of the insurmountable grace of God,
the truth that their names were written in heaven, That was
their starting point: the grace of God, not the graces, The
former was the greater, the latter was the lesser, Once they
understood the former, then‘only could the spiritual gifts which
they possessed be of benefit to themselves and others,

In the Apostolic Period the Apostles themselves were the
most prominent in the possession of spiritual gifts, John must
have had charisms of love, profound ¥nowledge and propheey;

Peter possessed abilitiée  in church government and disocipline,
miracles and discerning of spirits; James superintended faith-
fully the congregation at Jerusalem, Most variously endowed in
this respeét was the Apostle Paul, eminent alike in lmowing and
setting forth divine mysteries; fitted both for the labors of

a pioneer, and for preserving and confirming established order;

|
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at home among visions and revelations; exocelling all the
Corinthlans in the gift of tongues, I Cor. 14, 28; aceredited
among them by signs and wonders, 2 Cor. 12, 12. The things
thet Paul accomplished seem to prove the statement that the
greatest movements in the history of the world proceed from
Individuals uncommonly gifted, in whom the seattered mental
energies of their age are harmoniously oonuentrated.lﬁ is
not the case that the number or strength of charisms in any
way establish merit for salvation, For that, living faith in
Christ is sufficient. But the fact thet the Holy Spirit used
a man of such varled endowments to.do a great work is signifi.
cant, The same thing is repeated throughout history,

"The greatest of St, Paul's aohievements, however, was this,
that he connected Christian pgety inseparebly with the Person
of Jesus Chriat."llgThe use of his gifts toward this end is most
significant. He was always repeating that those who accepted Jesus
for their salvation were "in Christ", "through Christ", and "with
Christ", He emphasized that the Spiritual Christ was also the
llan Jesus and that it was this divine but at the same time human
Person with whom believers were so intimately united., The Holy
Spirit gave Paul the gift of prophecy, charisms of wisdom and
mowledge to glorify Christ, to inform others of the "power of
Christ", 2 Cor. 18, 9; "the riches of Christ", Fph. 3, 8; "the
blessing of Christ", Rom. 15, 29; "the fulness of Christ", Eph. -

4, 13; "the faith of Christ", Gal. 2, 16; "the hope of our Lord

% ' Spiritual ad.loe.
112. Deissmann, St. Pag;?gi Study in Social and Relgious History, .

p. 29351,
—4
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Jesus Christ", 1 Thess. 1, 3; "the love of Christ", 8 Cor. 5, 14;
"the peace of Christ", Cor. 3, 15; "the meemess of Christ®,

- 2 Cor. 10, 1; "the bowels of Christ”, Phil. 1, 8; "the patience
of Christ™, 2 Thess. 3,‘5; "the obedience of Christ", 2 Cor., 10,5;

"the truth of Christ", " Thess. 3, 5; "the oircumeision of

Christ", Col. 2, 11; "fear of Christ", Eph. 5, 21; "the sufferings

of Christ", 2 Cor. 1, 63 and "the afPlictions of Christ", Col. 1,24.

Paul was not ashamed of the Gospel of Christ, Romans 1, 16, He
did all things throngh Christ who strengthened Kim, Phil. 1, 13,
He set forth in no uncertaln terms what must have been the most
revolutionary thought of his day, the fact that among those who
were in Christ there was to be no distinetion of class, race,
nation, sex, soclety. "He made the religion of Christ world-
wide.” "He found grace not in the wild transport of ecstasy,
but in the pesce resulting from Christ's proximity," He brought
the multitude the Paraclete and the lMediator, He did not invent
a Christology for intellectual peopie, What he d4id was to draw
on the depths of his own mystical and spiritual experience of
Christ to display before the irwardly poor and humble, the
Givine yet human Redeemer, in whose fellowship union witglzhe
divine is guaranteed the poorest and most helpless soul,

The Holy Spirit, who opened Paul's spiritual eye-sight and

made him a prepared vessel or receptacle for His divine gifts,

was the direct cause for all of his success, The influence that

113, Ibid. p. 139 f,
114, Ibid. p. 229 ff,
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the Holy ®pirit exerted through Paul will be felt throughout
the New Testement Age and even beyond that in eternity.

B, Congregational Use of Spiritual Gifts in Seripture

The fact that individusl gifts should always be put
to gormon use leads to a consideration of the attitude of
congregations toward spiritual gifts, and the gifts which they
a3 a group regerded as most important. We have an interesting
¢=2ge before us when we consider the congregation of Corihth.
In the Corinthian epistle, the seotion from chapter 12.14 speaks
of the spiritual gifts as we have already noted. This was a
subject that had eaused them many doubts and which was theréfore
submitted to the Apostle Paul for clarification by the Church
at Corinth, They were eager to Imow the relative value and
Importance of gifts which they'as an early church enjoyed, and
especlally were they awalting a verdict in regard to the gifts
of spesking with tongues and brOphecy. Upon their request for

his authoritaetive direction Paul includes in one seation of his

eplstle the necessary information.

In the twelfth chapter of I Corinthians he already exhorts
- them to covet the best gifts. Paul is thereby admitting that there
are a diversity of gifts and also a difference 1n value, He is
also implying thereby that the choice of gifts may be partly in
the hands of the individual, This is not inconsistent with the
statement of I Corinthians 12, 11 that the gifts are to be
distributed according to the will of the Spirit; for this is not
an arbitrary will, Rather it would seem that gifts bestowed are

|
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aceording to the peculiar trailts snd endowments of the indl.
vidual, the Spirit in some cases simply aiding and supplementing
these endowments.lla
, 7 In the well-known thirteenth chapter Paul speaks of the
necossity of Christian love in dealing with fellow-men. This
hé considers oven better than the pursuit of the most desirable
spiritunl @ifts, #6r the reasons mentioned in that chapter.
But at the same tiﬁe he ‘does not exelude spiritusl gifts entirely
on that account. Both pursuits belong to the life of a Christian
and may be followed out together. Yet, 2s 1t 1s evident that
in this matter of "charismata", the law of Christiasn love has been
overlooked, and rivalries and jealousies have arisen, Paul uh?;;
how this law is even more important than the best charismata.

In the fourteenth chapter Peul defiiitely urges a zeal for
spiritual gifts, but again a zeal that is tempered by love. In
verse 12 Paul caals it a zeal for spirits, and what he obviously
means is a zeal for manifestations of thé Holy Spirit. To the
Corinthians it seemed as though different spiritual manifestations
represented a variety of spirits. To an observer of the unseemly
rivalries it wbuld appear as if not one Spirit, but different
spirits were the objeet of their zeal, The abundence and diversity
of gifts, according to Paul's argument simply reveal the riches
of divine graoe.'All flow from the seme source and are wrought

by the same Holy Spirit, and, therefore, should subserve the same

115, Vincent, Word Studies ¢f the New Testament, Vol. III, p.269.

116, Ibid,
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end, the edification of the boéy of Christ. The value of the
gifts varied, not depending, as many of the Corinthians thought
on their splendor and outwerd effect, but on their practical
utility for building up the kingdom of God., Two gifts, ecstatiec
speech and prophecy had enfolded themselves most luxuriantly,
among the intellectual, exeitable Greeks of Gorintifvrhey con-
sidered the former of greater importance then the latter. Paul
c¢orrects this tendenoy and shows how ecstatic sppech is only of
indirect importance in the spread of the Word, and then only
when its complement, the interpretation of ecatatic speech is
also used; whereas prophecy is & most necessary and useful tool
to carry on the main work of the Church, Both were outstanding
supernatural gifts of God, but the one was obviously not as
efficlent as & means of bringing Christ to people as the other,
Paul kindly asks them to hote this, and thereafter to give the
gift of prophecy the priority. Prophecy stands head and shoulder
over any of the spiritual gifts, supernatural or hmatural, because
it is the most direot means of applying the Word of God to the
hearts of the hearers,

In this Corinthian section Paul does not go into the
importance of the various gifts any more than has been indieated,
Helshows their unity, their profit to all, the necessity of love
in all, and the preference to be given prophecy over ecstatioe

speech, He emphasizes the fact that God is not a God of confusion,

117. MeClintock and Strong, Ibid.
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but & CGod of order and to promote order in a Christian congre-
gation, the varicus spiritual gifts must be kept in their respective
places. They are not to exeeed thelr limits,

In his description of the body of Christ Paul without
doubt intimates a great deal that he does not put in so many
words. When he says thoet "those ﬁembers of the béﬁy which seem more
feeble are necessary,” I Cor. 12, 22, he means to inculcsate a
more modest attitude towsrd all spirituasl gifts. Those members
of %the church which are most humble, meek,peaceful and prayerful
are often more necessery to the true welfare of the Church than
those who are eminent for their talent and learning., "The church
¢2n better spare many & man, even in the ministry, who is learned,
and eloquent, and popular, than some obscmre and humble chrIStiafis
that is to the Church what the heart and the lungs mre to life."

When Paul writes to the Corinthian congregation,he is dealing
with the speoific diffioculties of that Church, But when he writes
to t he Romen congregation in dbegard to spiritual gifts, he lays
down broad and statesmenlike positions which dgal with ciroume
stances which may erise in any community, He is writing with the
férmer epistle in mind, and as was ﬁeoessary, condemns certain
disorders, He tells the Romans that strength to overcome théir
difficultiée lies in the sober use of their Spirit-given powers
and capaoities in the interests of the entire community. Wise
and prudent judgment would keep them from attempting offices for

118, Barnes, Commentary on I Corinthians, p. 257,
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which they were not fitted or marring tha;r gifts by exercising
them in the wrong spirit. Paul speaks from his own experience,
referring to the grace given him.llgpaul was made an apostle
by the same giving Lord who had bestowed upon 6thers, too, wide-
ly varying gifts. Like himself, they, too, should be living
sacrifices in the use of their spirituallgifts.

Paul starts with prophecy. He is not referring to the
gift of a direet communication with Gol ., He means here prophets
who were expositors of the Word end will of God, These were
more numerous than miraculously endowed prophets who could fore-
tell the future. Every congregation at that timérgne or more
of these prophets who were expounders of Holy Writ.

Hext to be considewéd 1s the "ministry", "diekonia". This isa
glft of Christian service which any Christian may exercise as
ability and opportunity meke possible,

The next gift mentioned is teaching, instructing, making
things pdain to the begimmers in dootrine, advancing knowledge
and application of i1t as far as that was possible in other indi.
viduals,

Three particles follow in Paul's 1ist of "charismata" in

the Romans epistle: eing&iminded imparting or exhortation;
diligent managing or governing; and finally joyful showing of
mercy&zgnd all of these qualities he sums together as works of
love. These various lines of activity grace the church. Paul

makes no statement as to which one 1is more important in this

119, International Critiecal Commentary, p. 358 f.
120. Lenski, Commentary on Romans, p. 768 ff.

e s SRR




155
aceount. That would injure his fundamental proposition that
love rules over all. If he had stated definitely, that the
gitt of prophecy was much more important than the gift of
minlistering to the needy, that may have had its 11l effeocts
upon those who were capable only of the latter, It might have
aroused a lot of unnecessary envy and Jealousy. How much better
it wag thet Paul gimply lists these various lines of activity
wlthout any statement =g to their ronk. God alone knows the value
of a cup of weter given in His name, God alone can judge the
inportance of ench individusl gift. It is simply up to the
Christiens to see thelr potentialities and to use them to the
utmost,

In his epistle to the Ephesiaﬁs, chapter four, Paul
recapitulates some of the same thoughts of Romans 12, and

I Corinthiang 12-14, Very skilfully he pleces & discussion of
tﬁe spiritual gifts in the center of a discussion of the doeotrines
regarding the Church, The unity of the Church and the harmonious
vorking of every part is his theme.

It 1s often salid that seven congregations to whom letters
are addressed 1n the second and third chapters of the Aposalypse
are representetive of the types of congregations that will be
found_throughout all ages. What then were the spiritual capacities
or lacks of these congregations? Ephesus, the "desir-d", had lost
her first love to the Saviour, and with 1t the impulse rightly
to employ and hafmonioualy to blend the spiritual gifts that were
hers., Smyrne was persecuted, yet in spite of materisl diffioculties

did retain spiritual blessings, and was bolstered by a strong

underocurrent of spiritual life. Pergamos and Thyatira were
-_____-_-----------ilIIIIIIIIIIIJu
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located amid the darkest depths of vice, and are in part

drawn into the Seylla and Charibd@s of false dootrine, and

In part they discern the false splrits and stand their ground

by clinging to the grace of God. OFf Sardls it is said that

she is for the most part bereft of all spiritual gifts, but for

a few individuals who stil have a name thsat they live, He that
hes the seven-fold 3pirit tekes note of their true condition and
wards them concering 1t. Then,fortunatgly;the church at Philadelw
phis presents a mrrked contrast. This congregation is highly
comrended for holding to the truth and for making use of the
spirituval powers given her to avold temptations and thus to

have a little strength and to do works pleasing to God,

Finally we have the church of & luke-warm character, which

¢linges rather to material wealth than to the spirltusl snd is

en the way to spirlitual blindness, the congregation at Laodicea.

We llke to think that at the time of the apostlea the

splritusl condlition of the ohufch.was almost perfedt. Put such
was not the oase at all. They, too, had their difficultles; they,
too, had misconceptions end abuses within the church to correct,
and false dootrine from without to combat, It togk all of their
spiritual resources to make any progress at all, Yet it is very
apperent thet there was then & hemlthiness about the clurch that
was not so apparent in later times, The blessling and success that
the apostles did have was because of their close adherence to the
teachings of Christ. The Holy Spirit led them so that they desired
to make themselves and their tolents subservient to the interests
of the church, and not the church subservient to their own interests,

The ohurch, in turn, they held to be completely subservient to Christ
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conclusion, the plain Scripture teaching on the

inmportsnce of spiriturl gifts includes the following points:

1.

2.

Spiritual gifte are not greater than the saving
grace from which they spring.

Two sbuses are common asmong Christians in their
relation to spiritual gifts. These are the two
extremes of: a., Ostentatious display of spipitual
81fts for self-glorification, thet ls,an over-
stressing of importance, and

b, Pailure to malte use to the full
the potentialities that one possesses, that 1s,
a minimizing of importance.

The safe course to follow 1z to give Go? the glory
for everything, and in hurmble thanifulness to make
full use of the bhleassinges that he provides for us,

The gift of prophecy holds the highest place of ime
portance because it is the most direct means of
bringing the Word of God to peopls,

On the whole 1t is not a wise procedure to continuala
ly be ranking the gifts God gives in the order of

the¥r importance,

In His Infinite ommiscience God alone can guage the
importance of gifts that He gives to individuals,

and the use to which they are put. It is His desire
thet all gifts should serve toward the edification

of His Chuwrch,




XIIT. THE IMPORTANCE OF SPIRITUAL GIFTS SINCE THE
APOSTOLIC AGE

It is evident that in Apostolic times both supernatural
and natural spiritual gifts were given end used. As we step
now into the period of time succeeding the Apostolic Age the
tremendous question looms up before us: What becomes of the
miraculous spiritual gifts? Do they disappear entirely and if
so when do they disappeszp and why?

Scholars generally agree that miracles were no longer
prominent in places where Christisnity was emtablished soon
after the Apostolic ere. As to the guestion when these gifts
dilsappear there are various conjectures, Olahausenlelmakea the
charismatlic miracles & non-entity from the third eentury onward.
This is confirmed by Harnack who says that miracles were most
conspicuones during the first sixty years of Christianity, "but
continned to exist all throngh the second century, although
in diminished voitime,

Irenaeus, the puptl of Polycarp, who in turn was the suocces-
sor of the Apostle John,spoke of gifts that were still operative
in his day around the latter half of the second century, but
emphasizes thet they were distinetly gratultous. Fe even spesks

of people who were raised from the dead end lived for some time

122

vet eontemnoraneously with him, There is still some doubt

whether these people had been raised by the Apostle John or by
otheés who lived after that beloved disciple of the Lord. But 1t
eannot be doubted that this points to & genuine miracle. Relief

121, Olshausen, Commentary Vol. III, P. 683,
122, Harnaek, Ibid., Vol. I, p. 204,
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from demon possesslon, cure of madness and epllepsy are matters
in which it is often hard to draw the line of distinction between
the natursl and supernatursl, No doub% there was mich specklation
in those early times as there 1 today vet in respect to these
problems, Crigen, who lived at the end of the segond century and
the beginning of the third, looks back on the age of Spirit and
power as the heroic age of the Church which has past, Harnack
auotes the following testimony of Origen as given by Eusebius 111,37:

"A great rmany wonderful works of the Holy Spirit

were wrought in the primitive age through the nu-

plls of the apostles, so thatl whole multitudes of

people, on first hearing the Word, suddenly accepted
with utmost readiness ofaith in the Creator of the

universe,"
123

Thus the age of miracles for Origen lay in earlier times,
Later Christian leaders bear similar testimony, Augustine in
the fourth century asserted that miracles were then to be sought
in works of nature, in the wonder of 1ts recurring changes, and
in the regular course of divine providence, Chrysostom spoke
in a similar vein. There is, therefore,overwhelming testimony
on the part of the early fathers that miracles in general de-
clined and eventually ceased at the close of the second sentury

and already before, This has led then to the acceptance of
124

the gradual cessstion theory,
llany illustrations are used to try to demonstrate the

purpose of the disappearance of miracles. Miraculous gifts are
viewed sometimes as an efflorescenee of the Apostolic Period,

& blossom which had to fall away 1f the fruit was to thrive,

123, Ibid. p. 205,
124, WeClintock and Strong, Ibid, p. 860
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‘Or 2gain the analogy 1s made of 2 wedding dress which a youthful
bride puts aslide after the festivities of the weddingxare over
with, Tautmann,spsaking of the cessation of miracles, sayss

"That gust of heavenly powers on the day of Pentecost
ocould not, must not continue in the church. It could
20% -~ because the earthly human neture 1s not sble
constantly to bear the bliss of ecst&sy snd such mighty
streams of power from above, as is shown by the example
of the three chosen disoiples on the llount of Transe
fifuration. It must not -- becsuse the eontinusnace
of the blossom would have hindered the development
of the frult. The splendor of these highdr powers
would unavoidably have fixed the eye and the hesart
too mach on erxternals, and the proper object and
work of faith, the imward conquest of the world,

would have been neglected," 125

It would be a great @istake;therefore,to consider the
cessation of miracles as a fault of Christianity. It is rather 1
a result of 1ts vietory over the world, As fast as the reigning
power of heathenlsm was broken the miraculous charisms became
mores and more infrequent, |

Unfortunately there arose throughout the course of time
succe=ding moverments headed most frequently by false enthuslasts
who regardied miraculous manifestetions as an essentiel mark of
the church, and who insisted that miraculous gifts be revived
and generally used agaln as they were found in the days of the
apostles., It is 1n most cases very easy to detect the falsity
of these alleged claims. Of the mirscles that were gaid to have
appeared at later times, we may note the following points:

1. They did not serve to confirm feith in general,

but ascetio life, magical virtue of the saorament,
the veneration of saints ard relies, and other

superstitious praotises.

125, Ibid.-quoted from Die Apost. Kirohe, 1848, p. 309.
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2, Bhurch fathers confessedly lacked a highly ocula
givated sense of truth, and allowed a gertain

ustification of falsehood ed maiorem Dei gloriam

3. or fraus pia under the m:l.sno‘%o,r of poliey or
accomodation,

3. Church fathers concede that extensive frauds in
connection with relics were practised in their
timeo

4. The Nicene miracles met with doubt and contra-
diction among contemporabies.

5. Chrysostom and Augustine sometimes contradiot
themselves, paylng homage at times to miracles
and again at other times saylng that they have
ceased, :

"Notwithstandinz the success of visionsries and pre-
tenders to mifaculous powers, both in medieval and
modern times, it cannot be denied that the current
feeling in the general body of the Church has Tun
strongly and steadlly against such pretensions.” 126

~ It might be well at this point to introduce two of
the chlef enthusiast movements that ocourred in history, namely
the liontanist movement and the Zwickau Prophets. Both of these
‘were attempts to revive spiritual gifts,ezpeclally the gift
of miraoculous prophetic utterances, and both of them failed
miserably in their objectives and have sbly attested to the
truth of Gamaliel's adage: "If this counsel or this work be
of men, 1t will come to nought," Acts 5, 38,

llontanism arose as a reactionary movement to thés laxity

in doetrine and morals that was coming over the church at
the end of the second eentury. It found its origin in Phrygia
amid pagan surroundings., Montanus himself 1s said to have been
a priest of Cybele before he oame into oontact with Christianity,.
That the devil truly attempted to use this cult as means to
gain followers is apparent from the pnenomenal spread of this

126. MoClintock and Strong, Ibid. Vol. VI, pp. §SO ¢ )
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movement. It began in the sikbh decade of the second sentury
but by "200 A, D, thé names of the new prophets were as well
known to the Christians in Syria and Egypt, Rome, North Afrieca,
and Gaul as in Phrygla and .ltsi.e\."»lz‘7
Quelben gives an excellant summary of the features of
liontanisms

1."They accepted all the books of the Bible, and held
"firmly to the rule of Faith, 128
2. They placed extraordinary emphasis on the miraculous
gifts of the Holy Spirit, empecially prophecy, maling
the possessfon of such gifts the test of the true
Christian Church, ' ;
3."They ushered in a new type of prophecy, whigh Easebius
says-was 'contrary to the traditional and constant cus-
tom of the Church', closely akin to the ecstatic visions
and wild frenzies of the priests of Cybele. 129
4."The main import of the liontsnist prophecy was the pro-
clamation of the speedy return of the Lord., He was to
establish the Hillenial Xingdom, the New Jerusalem, in
the village of Pepuza in Phrygia, whither the Melievers should
betake themselves.
5."In preparation for the coming of the Lord, the Montanists
imposed upon themselves a fanatical ascetigsism and church
discipline., Women were forbidden all ornamental clothing
and virgins were velled, World}y science, art, and all
wordly enjoyments were considered a snare laid by the
enemy., Fasts were numerous and severe, Harried life was
congidered a lower plane than the single state, and second
marriage was under all eircumstances forbidden as adultery.
Second repentace was impossible, and therefore the lapsed
could no longer be restored to fellowship of the Church,
Tertullian, the ablest convert tn Hontanism, considered it
the main duty of the new order of prophecy to restore a
severe church disoipline, :
6."They maintained that the direct endowment of the Spirit of
God constituted the real qualification and appointment
for the office of teacher and minister of the Churech,
end not the outward ordination and episcopal succession,

127, Harnegk, Ibid. Vol. 2, p. 309,

128, We add that this mm#ét have been in the majority of cases
a superfioial acceptance of the canon#dal books and that this rule
rmay be best applied to the Montsnists of the VWest,

129. That this eostatic speaking could not have been genuine
1s proved by the faot that it was used to support false dootrine.
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The supernatural element and the free motion

of the Spirit were ahove the fixed, er~le-Tasticel
order. Hence they denounced the clergy asa paychical - -
Jor carnal in contrast to their own spirituality.

7. "They ushered in an new spiritual ~wpistoeracy by
maintaining, 1like the gnostiecs, & distinetion between
the psychic or carnal and pneumetic or spiritual Clirls-
tians. To the latter belonged those who had accepted
the higher teaching of the Spirit by the mouth of .the
lontanists, and these again constituted the resl
spiritual Church, which was one step in advance of
the church of the apostles., Here the lMontanists assumed
a schismatie character,

3."They belleved in a progressive divine revelation. This
progression reached its elimax not in Christ and his
apostles, but in the age of the Holy Spirit which had
commenced with liontanus. Hence the Montanlists regarded
their own depeamings and visions as more important than
the written word of the Bible," 130

The proposition with which they started out they reject
in the final analysis., Professing to be spiritual, they become
extremely carnal, Denouncing apostolic succession, they originate
their own type of succession more vieious than the former. Claim-
ing to be the possessors of spiritual gifts, they are really the
destroyers of these gifts. Such was the heresy of Hontanism,

The ssme false doctrine of Hontanism made its appearance
aggain at the time of the Reformation, This time the Zwlokau Pro-
phets were the offenders, They too showed thoir.false character
by refusing to be obedient to the prophets, of Soripture.

Luther had to set them right on this point,

Three of the so-called Zwiokau prophets, Nicholas Storch,
Thomas Marx, and Harous Stllbner eppeared in the village of
7wickau, north of Wittenberg. They were foreed to leave this village

and appeared in Wittenberg on Deec. 27, 1521, and began to relate
to the people there the visions and the revelations they olaiqu

T30 Guaibon, Ibid. p. 87. (A History of the Christian Church)




164

to have had. But as in the case of the lMontanists their visions
and revelations could not have been the work of the Holy Spirit,
because they were at the same time spreading false doctrine.
They denounced infant Baptism as an institution of Satan. With
fanatical zeal they stifred up the enthusiasm of the masses.
They became the cause of much dilsorder not oﬁly in Wittemberg
but in the neighboring towms as yrell.131 '

lelanchton and sober-minded Lutherans eould see no better
way to handle the situation than to call upon the gifts of Luther i
to cope with the situation, Luther at this time was in the |
Wartburg Castle at Eisenach where he was traﬁsiating Seripture.
Reocalled to Wittenmburg, he who ﬁad just been in direct contact
with the true prophetic message was called upon to deliver the |
truth to a mob of people incemsed and exolted by false prophets, |
Luther returned to Wittenberg in Hardh, 1522, and after preaching
for eight successive days was in oontrol of the situation.
He used the gift of prophecy to combat the damage done by
folse prophets., "He made no personal references; he blamed
no individuels for the disorders; but he made it clear that
the evangellcal faith must be promoted and accepted without forace

or compulsion or revolution. 'The Word ereated heaven and earth

and all things; the same Word will also oreate now', said Luther."132 i ;
When these rénaticiats approached Luther and demanded that

he acoept their "higher" spiritual authority, he checks his

authority of Soripture with their groundleag autheoptty.

131. Ibid. p. 239 f.
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Later in desorib;ng his discussions with them, he says:

"I have caupht them even in open falsehoods, when

they sought to emeape by misereble, smooth words,

I finally requested them to establish their dootrines
by miracles, of which they boasted contrary to Scrine
ture. They, however, declined, but boassted that I mast
somé time belive them; whereupon I warned their God,
not to worka miracle against the will of my God,
Thus we separated." 15 '

After order had been restored, Luther weturned to the
monagtery and continued his work of translating Seripture, to

live down the reproaches of his enemles that he was the sause
134 !

of disorder in the Church.
Another oholoe morsel from the writings of gifted Luther
puts the ocapping climex to our discussion of abuses of spibitual

gifts:

"Christ will not permit you to flutter baek and forth,
to seek or to dream a spirit, that one may say; I

have it by communication of the Holy Ghost. Yea,by
insplration of the ebominable devil you may have it..
Such communication Christ does not want, but binds

men to the Word alone. He does not want to have the
Holy Spirit separeted from the Word, Therefore if you hear
someone boast that he has something by inspiration or
communication of the Holy Ghost, and it is without the
Word of God, no matter what it may be, you just say it
is the abominable devil. Christ does not want to bind
you to anything else than to His mouth and Word; He will
not permit you to flit about, but you should hear His
Word, as He says: 'The words that I speak unto you

they are spirit, and they are life'", (7, 2388) 135

We have touched upon the overemphasis of mirscoulous
gifts in various ages of history. We will do well to traverse

the groucd we have covered once more to see another side of the

" 133, Ivid.
134, Tbid.

135, Translaetion from"Concordia Tract", No. 95 in an aricle A
by Dr. P.E.Kretzmam,"The Baptism, or the Gift of the Holy Spirit",

p.13. ;
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pleture, the underemphasis of natursal talsnts, Perverted
mankind has such an aptitade for spoilinsg the pure dDlessings
of God's grece, A fundsmentsl mislaks of the esrly Christian
Church seems to have been their failume to contimse %o semd
out missionariecs as the Lord had given them suthority to do.
There were still men in their midst who had talents possibly
even approaching those of St. Paul. There was still the same
Holy Spirit to lead and to guide them in their choice of men
whom they might send out. But there was not the foresight among
the leaders of the ehurch to take such forward steps. There
was still much territory thet St. Paul had not covered. Deisamgnn
tries to imagine some reason why Paul never entered Egypt.l56
Africa stood wide open for them. The East needed the Gospel badly.
But the failure to see what the risen and ascended Lord wished
to accomplish through His Holy Spirit in them, oaused the early
Christians to be satisfied with their boundaries, They became
engaged in a great desl of theological discussion which too often
did not edify, but instesd ocsused much disorder, and helped to
sow the seeds of false doctrine, ;

Much of the heretical tendencies in the first three centuries
and thereafter might have been s¥olded i{f a more vigorous mission
program had been followed. The failure to make full use of their

spiritual gifts caused thq_ohuroh much grief and trouble in
es the loss of

succedding centuries. It gaused them in some ocas

136, Deissmann, Ibid., p. 202,
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their most priceless heritage, the Word of God. And with the

loss of that, wemt the loss of spirituél gifts also. The
Christian world begen to turn its eye to materisl nower and
prestige, it contemplated an early mérriage with the State,
money and pomp and we=lth looked more preeious and appealing
to church-men than the riches of God's Word, and truly spiritual
gifts were relegated to the backgfound as the visible church
of Christ permitted'itself to be transformed by the deception
of synergism into a proud orgenization of tpe anti-Christ.

But there were still the seven thousand who had not
bowed their kmees unto Baal., There were still evidences of

"gharismata” in their bpoader and narrower connotations,

Presching and teaching from the Word of God was never quite
exterminated. Though monasticism wes & mistaken trend in the
church, yet vest scores of monks geave themselves over to the
tasks of preserving the §acred Seripture. An immense amount of
resedrch was done to préserve historical data pertaining to

early Christian times, Translatlpn work made Scripture availabde
for people of verious tongues, Charitable endeavors took a pro-
minent place wherever the Ghriatian religion was firmly entrenched,
Gesta Christl, that is the "achievements of Christ", a book on

: humane progreée wrogght b& christignity'written by C. L. Brace
attempfs to show what social changes Qhristianity effected,

what sufferings it mltigated, what evils 1t removed, what sbuses
it reforﬁed and what new bonds of sympathy and humanity it joined,
Certainly the moral force of Christianity from its very beginnings

e S |
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: 137
can hardly be questioned by an honest scholer., The field

of apologeties, thé discerning of spirits has likewise been
a tested and proved and aotiée field throughout the course of
history. Thus in the church collectively, spiritual gifts and
blessings were very evident.

But to understand the practical working out of spiritual
gifts in various ages better, we must note speecific examples,
We must look at the biographtes of men whose natural talents
the Holy Spirit provided and used to do some necessary portion
of the work in his vineyard. ‘

One such great gifted man of God was Athanagius,'who
was known as the "Pather of Orthodoxy" and aqrved as the Bibraltar
of the church during the Arian eontroversy. He was"a.man of strong
faith, unbending will, penetrating insight, loglcal acumen, and
persuasive eloquence.He stands as an immovable rock in the troubled
waters of the Church of his age." The proverbisl statement:

"Athenasius contra mundum et rundus gontra Athanasium"(Athamius

against the world, and the world agalnst Athanasius)'illustratea
the commsnding position which he held in the controversies of his
time", Due to his teachings, he had to spend twenty years of his
life in exile. fle died'eight years before the final vetory of

orthodoxy ovér Arianism, but he had much to do with tha;sgltimate

triumph through his influence as a teacher and a writer, Like
the Apostle Paul, he defended most admirably the truth of the

137, Op. sit, p. 469.
138, Egnoorﬁﬁg Cyolonedia, p. 44
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deity of Christ. One of the arguments used by Athanasius in his
reply to the Arians was: g
"As there are diversities of gifts but the same Spirit,
so also the Pather is the same, but 1s dilated into
Son and Spirit.  (Orationes contmea Arianos IV, 25,
¥ S G, 26: 480, 505.)
Certainly the Holy Spirit provided this man and his gifts for the
Church at a time when a fundamental dootrine of the Soripture
was being so vehemently attacked.

Perhaps not as staunch a character, ﬁut nevertheless a noted
teacher and an ardent ppoponent of orthodoxy also during the
Arian controversy was the Bishop of lilan, Ambrose. He is to be
mentioned in particular because of his contribution toward church

music and the famous Amhr:sian Chant. This man's gifts were of
140
a8 more practical nature.

Outstanding for his sermons, and his flowing oratory,
through which he later received the name"Goldensmouthed", was
the patriarch of Constantinople, Chrysostom. The writings, the
homilies, the treatises and letters of this man cover a wide
range of theology. Certainly bhe influence that he exerted as a
preacher was felt by his contemporaries and is stlll emulated
today. Though he at times lapsed into error especislly in regard
to the Lord's Supper, yet in so far as he remained trué to the
Word of God, the Holy Spirit used his talents ;::ard the glorifi-

eation of Christ and the spread of the Gospel.

139, Ayer, A Sourge Book for Ancient Church History, p. 180.

140. Concordia Einlogeﬁia, p. 16,
1410 isid.’ p. 1 [ ]
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The fourth century produced also another man of note,
Augustine of Hippo, who-fbf thirty years taught, preached,
made decisfons in various gontroversies, and who was recognized
generaily as the defender of the orthodox faith st his time.
Though he did not as clearly as Luther expound the dootrine
of sin and grsce, yet he did fight the Pelagian heresy and
depicted the grace of God in s beautiful way.l4gne of the
most outstanding of the Church Fathers, Augustine 1s still
read and appreciated for his great learning and penetrating mind.

As we look back upon his place in history, we surely realize

- thet the Hody Spirit had a place for this intellectual glant

in His scheme of things also.

How incomplete would be our list of gifted men of God,
if we  were to omit mention of the Great Reformer. We have
already hoted his abilfties to refute false doctrine, but in
addition to this hé had great gifts of expounding Seripture,
setting forth in simple language the oardinal truths of Soripture.
We note his boldness in resisting ’apal arrogance, his keen abi-
lities as a debater, his love for church music, and his abllity
to write hymns. The whole men was a gift of God to the ghurch
to bring souls out of the darkness of popery into the cleer
Gospel light of truth. Krauth in his Conservative Reformation
pives us an insight into the ocapscities of Luther. He quoted
KBllner in his eveluation of Luther's writing of the Augsburg
Confession as follows: "Hot only were the doctrines of the Church
presented clearly, but they were stated so thewoughly in Luther's

142. Ibid., p. 49.
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style, might and spirit, that the era which he moved S0 pro-

foundly, could not but recognize in them, alike a faithful

143

image of the Truth, and a new point of support for it."

Spealing of Luther's ability in the field of Catechetiss,

the following quotation shows a conttibution that Luther

supplied the Chnroh:

"In this (the writing of the Catechisms) he showed
far more Catechetioal, Churchly Pidactiec taot, than
all the authors, whose thread is that of a system,
‘be this system what it may. There is in the Cate-
chisms a genuine oonservatism, a2 holding fast and
development of that which already had its home as
the Christian @onfession in the heart of the people..
It shows the self-renunciation, with which Luther
held aloof from the formulary manner of Dogmatics
and Polemles; it reveals the art of srying much in
ltttle, yet with all its pregnant richness never be-
comes obsocure, heavy, unfit for the people,” 144

And agégn XKrauth quotes KBliner to illustrate the beauty

of Luther’'a Catechism:

"Luther wes a man of the people; like Paul he had the
gift of speaking to the masses, as no one else could,

so that the simplest undérstood him, and the heart and
soul were alike touched, And this language of the heart,
sustained by Luther's whole mode of thinking as a theo-
logian, is the key-note of his Catechisms. They bear
the true impress of his joyous assurance, of the earnest
heartiness in whioch he was unique, and of sll that tmue
piety which here presents in conjunction the light and
kindlimg wgioh {1lumine the mind and revive the affec-

tions."
Luther oaught the Spirit of Christ, Through Christ he lmew

too, how to teach as one having authority. In the Word of God

which he prized so highly, he found an inexhaustible store of

spiritusl wealth and he bent every effort to make it available

for every one. Luther was one of the epistles of Paul, "xnown

143, Krsuth, Conservative Reformation, p. 283.

144, Ibid. p. 284.
145, Ibid. p. 288 ‘
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and read of all men"..."written not with ink, but with the

Spirit of the living God", 2 @or. 3, 2-3., His ppiritual
gifts were used hy the Holy Spirit to contribute an untold
share in the uphullding of the kingdom of God.

And so we could go on to mention many more heroes of
falith in the New Testament Age whose spiritual gifts were a
benefit tH others. We have berely skimmed the surfrce. We have
not even begun to penetrate the field of Christian Arts and
Scliences and the many individuals whose outstanding talents
in these flelds of endeavor served either as direct or indirect
means of leading people to Christ. The discussion of the importance
of apipitusl gifts in history is inexhaustible.




XIV. THT PRVSENT DAY POSSIBILITIRS OF SPIRITUAL GIFTS

We are jumping from one Inexhaustible subject to another,
We have dwel&% in part upon the repercussions of the spiritual
gifts in certain ages and upon eertain indivédaals throughout
history. In part we shell now dwell upon the pro;peqtu of using
spiritual gifts to advantage iu our own day, But as.already in-
dicated this too, is an inexhaustible subject. We oannot hope to
do full justice to it.

The evaluation of splritual gifts for the present day
flrst of 2ll ealls for a restotement of the ooncluaiona'afrived
at in regard to each gift.,

e have seen that the speaking with foreign tongues
momentarily, without any previous knqw;edge of them is a gift
which had a unique place of importance on_Penteoost, but since
then the Holy Spirit has deemed it unnecessary to give that gift,

Ecstetic speech had its place in the homes of some of the
early converts and for example in the Corinthiesn congregation
as a meens of providing & form of worship for certain individuals,
for whom this nhenomena wes & special proof of the blessedness
of being in #omhunion with the true God, Yet this gift is
placedin a secondary position by the Holy Spirit Himself speaking
through Psul, :

Prophecy hes been gilven a nlace of ablding importance,

We have made a distinotion between inspired prophetic discourse
and ordinary preaching andteaching. While the latter is a means
of information purely natural, the former implies supernatural
ability to glve advice possibly in a orisis of some kind or in
any situation where natural opinion fails. We believe that the

s |
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divine call st11l goes out to prophets, who with the Spirit of
God guiding them ere to eéxplain, expound, instruet, warn and
serve their flooks with the spiritual food of God's Werd. No
miraculous gift that we have discussed has outranked pnoﬁheey.
In some periods of history it has been more prominent than st
others, but generally speaking, it has been of outstanding im-
portance in directing the Church according to God's Word and
will,

Mirecles were impnortant in early times becesuse of their
power of attraction, their proof of divine approval, their demon-
stration of the power of Jesus over pagan gods, and their witness
to the charitable character of true religion, When people desire
to have miracles performed just £6r the miracle's sake and to
satisfy their own ouriosity, the importance of the miracle drops
to nil. The cht that miraolqa diéappear after the second century
detracts‘from their importance. Miracles have always had a
place secondary to the proclamation of the Gospal,

It appears, thereéore, that of all the miraculous gifts,
only one remains to'the present day, and that is prophecy.
Speaing ifi foréign tongues, eostatic speech, and the performence
of miracles seem to take the back ground., There are still many
among the Pentecostal sects who oppose this vigorously. They
say thét the same number of gifts aré present now as were present
at the time of the apostles, Though we have no passage in Scripture
which definitely refutes this claim, yet the whole tenor of Soripture
points to the fact that the Holy Spirit works through means to

acconmnlish his purposes and history has corroborated this.

o (
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We concede that there is = possibllity that the Holy
Spirit could, if He chose, again shower the gift of miracles
upon eertain individusls of the churech, Spiritusl gifts of
& miraculous nature are notr entirely excluded from reappearing,
The Hoiy Spirit distributes His gifts as He wills, Romans 12, 11,
and if he should find i necessary to restore spiritual gifts
to this one or that one, He will do so in the interests of the
kingdom of grace, We are not responsible for the number or

auality of the gifts thet we posseas, Our reaponsibiiity lies

solely in the use of the gifts that we do have,

The nrtural gifts that men possess can all have an outstanding
importance in the present day.

We velue the ability of a person whd has the gift of knowledge;
to be able to supply information on a given subject especially one .
regarding spiritual matters. Knowledge covers a wide field and
is truly beneficlal only then when it supplies tpe inauirer with
the exact information desired.

The gift of wisdom has seemingly greater practical appli-
cations, It leads one to take prudent action in view of the
knowledge that one has amaaaed./W1adom implies always a good
management and skillful application of prineciples to a given
situatioﬁ. The importance to the church consists in this that wis-
dom applies Seriptural teaching to praotical liqulThe necessity
of such a gift in church life 1s only too evident,

//ireaohing and teaching are natural means of inculecating

Christisn doctrine into the hearts and minds of people. Without




175

We concede that there is a possibllity that the Holy
Spirit could, 1if He chose, again shower the g1ift of miracles
upon eertain individuals of the church. Spirituzl gifts of
& miraculous nature are notr entirely excluded from reappearing,
The Holiy Spirit distributes His gifts as He wills, Romans 12, 11,
and if he should find iR necessary to restore spiritual gifts
to this one or that one, He will do so in the interests of the
kingdom of grace. We are not responsible for the number or

auality of the gifts that we possess. Our responsibility lies

solely in the use of the gifts that we do have,
The nrtural gifts that men possess can all have an outstanding

importance in the present day.

We velue the ability of a person who has the gift of knowledge
to be able to supply information on a given subject especially one .
regarding spiritual matters, Knowledge covers & wide field and
is truly beneficial only then when it supplles tpe inauirer with
the exact information desired.

The gift of wisdom has seemingly greater practical appli-
oations, It leads one to take prudent action in view of the
knowledse that one has amassed./ﬁiadom implies always a good
management and skillful application of principles to a given
situatioﬁ. The importance to the church consists in this that wis-
dom applies Soriptural teaching to practical lifb,/The necessity
of such a gift in church life is only too evident,

//ireaohing and teaching are natural means of inculoating
Ghristian dogtrine into the hearts and minds of people. Without
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this glift the ohuroh_would lose 1ts initiative and would
slump back into spiritual atrOphay Both in regard to its
prevalentcand its constant demand this gift has superceded
many an other,

Charity endeavors are important from a this-worldly
point of view, but in the final analysis are imvortant also
in view of eternal consequences. The Ssvior lists them in His
account of the final judgment. Anyone who falls in performing
this gift simply shows that he has not understood the quintessence
of religion, It 1s a ift that éhould naterally follow in a
Christian life, Where it‘does not, Ghristianity is nothing
but a name, | |

Government 1is ;g?iﬁportant'gift of ohurch activity. It
1s definitely 1mportaﬁt that the church always recognize its
gommon allegiance to Christ as its head. God-given leaders who
unquestioningly cling to Christ alone and are led by His Spirit
are of utmost importansce in the guidance of church affairs,

And finally, who is able to gusge the impoptance of the
gift of discerning spirits? This is a gift that oan save souls
from hell by discerning insiduous error and warning other Christim s
against its deceitful nature, ‘

These »re the gifts then, naturrl snd supernatural, which
the Holy Spirit has supplied for His church. Tha following rules,
submitted by Dr. Arndt,lggght to gulde us in our present day

evaluation of these glfts:

1. "Charismatic powers were conferred for the upbuilding
and edifyving of the Church, If anyone uses miraoculous

146, W.i ndt, "Only Christiesns of the Apostolic Ace to possess
Miraculous zowerst" C.T.M. Vol. I , p. 730 ff,
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powers from personal aggrandizement, they are
“not from God but from the devil, Cf. Acts 8,18 rr,

2. The charlsmetle glfts acoompenied the pupe Caspel.

If anyone uses extraordinary péwers to defend and
spread frlse teachlng, they ere not from God,

s “Gf. Deut, 1&, 1-3; 2 Thess. 2, 9 ff,

5. There must e~ist a real need for miracles if they

are to be performed, It would be tempting God if
anyone undertook to do them wilthout such necessity.
Cf. Natt., 4, 7. : 16, 17
4."Signs shall follow them that belleve, " Bkl 65 7
When they are genuine they merely acocompany the pure
Gospel.. Putting them in the foregpound making them
the chief factor in one's ministry, is proof that
the respective "prophet" is an errorist. :

G1fts zre glven to Christians ir our day as always not for
osteuvatious display but for the ebillty to huwbly carry out
their takks in thelr partlcular fields of activity. The Holy
Spirit in His wisdom haé not supplied us with those kind of
gifts which would lead us to be proud in our use of them, He
has rather given natural endowments which he esertainly expects
w11l be used to the best advantage, As Christians all of us
heve ewperienced a new spiritusl 1ife, To enjoy this new 1ife
more fully we are all seeking to he furiher edified by the
gontacts we have with His Word. There we find the source for
our spiritusl growth and there we find the means of development
for our spipitual gifts, Without these means of grace we are
in a storm tossed vessel without an anchor, We are then on the
danserous peth of the Fnthuslasts, who will have nothing to
do with the sure word of prophechy.

By holding closely to the precepts of God's insplred Word,
a Chpistdan will be sure to use all of his potentlalities to
the utmost, not as a meens of faining merit, but as an expression

6f new life. If he 1s possessed of a great variety of gifts , he

1ghauld be especially welcome in the comrunity. Alexander Maclaren
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wrlting on the potentialities of gifts in a Christian comminity
has these significant thoughts to say; |

"In the christian ideal of humanity there 1s place

for every varlety of gifts. The flora of the Mounteind
of God ylelds an endless multiplicity of growths on its
agscending slopes which pass through every e¢limate... .
The average Christian life of today fails in two things:
in being true to 1tself, and in tolerance of Aiversities,
Ve are all so afraid of being ticketed as "eocscentiic",
"odd", that we sometimes stifle the genuine impulses

of the Splrit of Christ leading us to the development
of familiar types of goodness, and the undertaking of
unrecognized forms of sewviee...we all tend to look
very suspioious at any man who "puts all others out'

by being himself, and letting the life that he draws
from the Lord dictate its own manner of expression.

It would breathe a new life into all our Christian
communities 1f we allowed full scope to the diversities
of operation, and realized that in them all there

was one Spirit. The world condemms originality, the
Church should have learned to prize it. ‘'One after

this fashion, and one after that! 1s the only whole-
some law of development of the menifold groces of
Christian life." 147

The individual like the church of which he is a part
is an organic whole. Smooth and steedy operation of hearts,
minds, and hands is necessary 1f the church as an orgsnism
1s.to function properly. There must be a harmonious blending
of interests., There must be no unnatural outbursts of enthusiasm,
nor an unnetural frilure to funotion et all, It 1s God who |
supplies each member of His church with the stesdy flow of
power that will ensble one to do what it 1s one's duty to do.
Fortunntely, we have the Holy Spirit to direct us toward the
proper use of our gifts. To Him through the merite of the Saviour

mich humble acknowledgement of power received is due,

147, A, Maclaren, Expositions of Holy Soripture (Romans) p.248,
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All that I have said in this paper regarding spiritual
gifts, their nature, their importance, and theilr present day
possibilities, collectively and individually, may be summed up
in a 1little Latin dictum, which in one sense 1s a clever play

on words, and in another sense excellent theology: DIC 'HABEQ';

SD 'AB EQs("Say, 'I havé': but 'from Him'") "When we have
learned thls well, learned it'ﬁb well that it sounds in all
chambers of owr hearts and echoes down through all the alsles

of our lives, we shall have learmed the great lesson bf Ppractical
148 i ‘
theology."

We close this treatise on “3piritual Gifts of the New
149 ?
Testament" with a prayer of Luther:

"Lord God, dear Father, who through Thy Holy Spirit
hagt teught and enlightened the hearts of Thy believers,
grant us through the same Spirit to have a right under-
stonding at all times to rejoice in His comfort and =
power, through Thy Son, Jesus Christ , Our Lofd,. Amen.

148, Warfield, B.B. "Spiritual Culture in the Theological
Seminary”®, Princeton Theological Review , 1904, p. 87,
149, Concordis Tract, 95, p. 19
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