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understanding of this passage is perhaps typical of those who follow
this interpretation.

Lange, too0, stumbles at the daring personificztion in the passage
if (7765 be referred exclusively to subhumsn creation. If mankind be
at least in some manmer included, this difficulty is removed for Lange,
for he feels that "the real personification of mnature in man is the
£inal ground for the poeticsl personification of mature.""4

The Apostle assumes that this creature-sphere is in a state
of collective, painful striving for development, which expresses
itself as semsation only proportionately to the semsational
power of life, and hence is more definitely expressed, appears
more frequently, and reaches its climax in :‘I,'}l.)mg creatures and
in the natural longing which msnkind feels.

The le=ast common denominstor of all of the above interpretations
is the inclusion of mankind, in some form or other, in the creation.
"It is readily appsrent," as Philippi remarks, "how improbable is the
inclpsion of elements so heterogeneous in the one notion of wTIéLs ._“:'

If we can further prove from the context, as I believe we can, that this

24, lsnge, Js Poy and Fay, Fi R., The Epistle of Paul to the Romans,
Pe 270, This, too, seems to be the view of Foerster, in Kittel, although
he places the emphasis on the inclusion of nature, man's participation
being assumeds "Gerade bel diese Auffassung ist dieser Satz keine mehr
oder weniger selbstverstaendliche oder abschweifende Aussage, sondern
Hinweise auf einen nerkwuerdigen Tatbeggnd s zuerst ein erstes Anklingen
der ENevBepiaV 755 ' Shs Tiv Ténvisy Dann ergibt sich der Sats:
'Dlese Schoepfung! ist allas das, was um des Menschen willen der Ver-
gaenglichkeit unterworfen wurde iwrah der Menschl)," op. cit., sub

25, ‘Tbid. In a footnote to Lange's remarks, Riddle expresses the
opinion that man is to be included in the. A#visis , 2t lesast as to his
material body. He then mekes the following inturest.:l.ng observation:
"Nature waits, but natural man is indifferent or hostile. The very body,
which, in his blindness, he deems the source of sin, waits for glorifi-
cation, while his soul uses its power over it to stifle the inarticulate
desire " Ebrard's vliew scurcely merits &tention. In verses 19 and 22 he
includes, but in verses 20 end Z1 he excludes mankind, The assumption
is entirely gratuitous. Only if such a shift in meaning were carefully
indicated could this position be defended,



is not only improbable but impossible, then we msy with a single ges-—
ture dismiss all of these intarpm‘etars.as

It 1s evident, first of sll, that Paul is contresting the wviuns
(v. 19£f.) with the sons of God (v. 25). Can these, then, ba included
in the concept of arvess 2 The e.i‘.tampt to include the sons of God, in-
asmach as they have a material body, is clearly forced exegesis. As
Nebs observes: "Diesse niedere Seits laesst sich der hoeher_e:n nicht in
golcher Selbstaendigkeit gegenuebersetzen, dass sie neben die,..,z'.('l. 23)
die da seufszen und sich sehnem noch als eine besondere seufzende und
schnende Kreatur tmte.“27 But can the contention of Frommenn and
Schlatter be upheld, that the contrast is between the whole and cne of
its parts, ‘batweena:llmena:s they are by nature and men as they be-
come in Christ? This interpretation has a priori more in its favor than
those which include mankind only in part in /mes, since when szt 675
means mankind it gemerelly mesns gll menkind, (Cf. Mk. 16:15) The
6d ﬂéwr-’d)& s of verse 28, howsver, poses an insuperable difficulty
for such an int.erbretation. Zehn hes stated the argument in something
like final form:

Es ist ebenso logisch unszulaessig als sprachgebrasuchswidrig,

daszs AAW ral einen Theil folgen liesze, dessen Ganzes durch

08 _udvev eingefuehrt waere. Verneint doch der erste negative

Theil dieser steigsrnden Partikelverbindung die Einschraenkung

eines Urtheils auf Eins, waehrend der zweite positive Theil

noch ausdrueckligidie Ermelterung des Urtheils auf das Andere

behauptet... Bs wird also schon durch syntaktische Gruende die

Christenhelt von der 776« ausgeschlossen und dadurch die Be-

slelung agf die Menschheit in ihrem gansen Umfang unmoeglich
gema.oht.a : ) :

28. Philippi, op. eit., p. 10. Of., Hofmann: "Im Gegensatze su demn
Kindern Gottes kemn 47%/s nur zusammenfassende Bezeichnung desjenigen
sein, was als Werk der schoepferischen Fhaetigkeit Gottes von ihr den
Namen hat. Hiémit ist die Menschhelt ausgeschlossen," op. cit., p. 529,

27. Ne’be, ODe 011'--, Pe 74.

28. m, [¢) 21 eit.’ Pe 517.



The sons of God are in no manner whatever contained in the s77ezs e

Can the contrast, then, be between the sons of God and the umchris-
tian portion of humenity? In defence of this interpretation a2llusion
is made to the common longing of mankind after immortality. But Paul
1s not here speaking of, the common longing after immortality; he is
speaking of a definite event, the Zwomldupty 7u3¥ TeAvut 155 Seod,
the great consumnation of the Redeemer's kingdom. No argument is needed
- to prove that this is something quite different from the common longing
after imnortality?gl further reason adduced for including at least the
unbelieving Gentiles in s7wrs is that Paul would be passing them by
entirely if friess meant only subhuman creation. This, it is stated,
Paul would not do, since his first and primary concern was always for
the Gentile world. The truth of the matter is that the Gentiles are in-
cluded, not, however, in the A776is , but in the ofo: 768 Osab . This
is Gifford's interpretation:

Before the "restitution of all things", he (Paul) expected
that the "fulneas of the Gentiles should come in", and "all
Israel be saved", Mankind, therefore, so far as they fulfill
thelr proper destiny, in accordance with the great promise
"in thy seed shall all the nations of thesserﬂl be blessed,"
are gll included among the "sons of God".

There are glso positive arguments from the context against in-
cluding unchristian menkind in /7#s . One of the most cogent is that
"jt cannot be said, in its full and proper force, that mankind were

brought into their present state, not by their owmn act, or willingly,

29, Cf. Watson, Philip S,,"The Revelatlon of God" in Let God Be Godl,
Ppe 75-98, for an excellent discussion on this and related subjects.

50. Gifford, op. cite., p. 155. Cf. DeWette: "If the Apostle had
wished to speak of the emslaving and freeing of mankind, he hardly
would have omitted reference to sin as the ground of the ome and faith
of the other, and the judgment on unbellevers,™ quoted in Alford, op.
eit., p. 394. .



but by the act and power of God"5k (v. 20).. A further difficulty is
presented by verse 21, where Paul states that the s7/é:s awalts a day
of deliverance,' It is especially this verse that has led commentators
of a umiversalistic bent to read mankind into ,7ie,s .« But that is a
faulty rendering of Paul's thought, for at another place he says that
unbelievers approach, not #Acudep/dv B 868 ys rdv Tenvasd but
SAeDpov unb nposineV 703 Deod  (2Thess. 1:9. Cf. also chapters 9,
10 and 11 of Romans, where a double fate is undeniably predicted for
mankind). Whether God has other means of reaching men with His love
than those revealed in Christ is not for us to judge, mor is it pious
to speculate on the metter. Rather, it would be well to bear in mind
Delitzsch's very serious words in reference to this:

Wird diese paedagogische Weltgestallt serschlagen, so ist
und bleibt der Mensch was er immerhalb derselben geworden. Er
ist und bleibt, er wird nicht vernichtet, demn ebensowenig
als Apokatastase der Boesen, lehrt die Schrift derem schliess-—
liche Vernichtung. Die menschliche Vernunft moechte gern so
oder so den Dualismus aufheben, mit dem die Weltgeschichte
abachliesst. kag sie es auf ihre Verantwortung thun, nur fael-
sche sle die Schrift nicht. Diess lehrt ewlgen persoenlichen
Letan und Fortbestand aller perscenlichen Wesen, und swar
einen durch das was sie zeitlich gewordem principiell bed.tng'ben

Our text is speaking of one of the gifts of grace; unbelievers nowhere
fit into the scheme,
‘le are thus left with only one possibility: in our passage m-;-;s

is "equivalent to all natura,"s"’ the whole created universe, exclusive

51. Hodge, op. cit., p. 425.

52. Delitzsch, Franz, Biblische Psychologie, p. 47l. Final and con-
clusive on this point is the argunmtfron?aﬂimusage Though St. Paul
speaks of regenerate man as vl KriGes » he never speaks of unre-
generate man a8 fld)Mix x7/6/5 » Tuch less s:l.np:ly as

55, Vincent, Marvin R., ¥ord Studies in the New Testamant vol. I1I,
p. 95. So also Bauer—-preuschen, Grener, '!'hayer, and Robertson. There is
no exact parallel use of /7/£zs in the New Testament, In Rabbinical



of men. It is what we commonly understand by "nature" or the "created
universe". There is no excuse for making a further distinction between
animate and inanimate nature. Presumably, this is done to leasen the
force of the personification. The personification is hardly less intense,
however, if by #74rs we understand animate nature rather than all nature.
Stoeckhardt bappily calls attention to Luther!'s. explanation of the First
Article and the phrase "me and all creatures". Here is almost an exact
parallel to o ucoé rob Oecd rac¢ 4 e .34

The idea of the glorification of all maturs camnot be szid to be
un—-Pauline "for the simple reason that it is clearly expressed in our
passage."2 Nor can it be said to be unbiblical, for it is a comstantly
recurring theme, especislly in the Old Testament prophets.® If further
evidence is desired for our interpretation of «74+s , attention might
be called to the commentators; among whom the éz-eat majority take it in
this sense. A list of those consulted would include Luther, Calvin, and
alphabetically, Alforé, Barth, Bengel, Besser, Dsmney, Gifford, Godet,
Hodge, Kuehl, Luthardit, liaclaren, loule, Nebe, Heyer,:Philippi, Sanday,
Stoeckhardt, Tholuck, Weiss, and Zshn, among others.’’

literature, too, thers is no identical usage for the Hebrew equivelent
W +72., See Strack, Hermamn, L., and Billerbeck, Paul, Kommentar zum
Neuen Testament aus Talmud und Midrasch, p. 245. In apocryphal litera-
ture there are several possible parallels, among which cf. Tob. 835,
&8)ayy edzmesv §s oi obpoyel AyINdémi & irfens gou (Hote, however, the
plural form).

54. Stoeckhardt, op. c:lt.élp. 572,

35, er . te o« 021 ; = 2 .

Sg. E.'{ Gt'lr;sos::m’;;srs 8¢ Eugpavra®rep oy yordedar Tox Moy et
Fposoncs £1 798¢ KS6aov OTOVIa TAVTOV ATEP of #pop 7w jro0 o061V,
'-'TMS AparodyTdg n’?‘lf EPSAY VT ES K. .\ - ;
Quoted in Mayer, loc. cit. Biblical parallels will be noted as they are
suggested hy the disciission. . '

57. So already Iremaeus: "Oportet et ipsam conditionem («74:7) rein-
tegratam ad pristinum, sine prohibitione servire iustis et hoc zpostolus

iy



Assuming that this much-discussed question has been answered, we
are at last ready to resume the argument. How is it that Paul can intro-
duce nature when he wishes to emhance our conception of the gre;tness
of the future glory? How can nature contribute to this conceptién? "For
the earmest expectatiom of the creature waiteth for the manifestation
of the sons of God." Great is the glory, so great, in fact, that all
nature remains in a state of constant and eager suspense until it is
rovealed., Thet is the reason why Paul introduces nature at this point,
And that, too, forms the topic sentence for all that follows in regard
to nature. We shall, therefore, content ourselves with a hasty glance at
verse 19, leaving the discussion of its full implications for subsequent
chupters.

&roxapedonis 18 one of those rare and besutiful words that con-
vey a picture, whole and entire to the point of minute detail, to the
mind of the attentive reader, Hodge contends that a man versed in the
plsstic arts could fashion a convincing figure of Hope, having but this
single word for inspiration.’C The plcture is that of one who watches
eegerly for something with outstreched head (& , from — Ketps ; head -
Sorfw , watch). ¥mé is prefixed to intensify the force of the word, as
Gurysostun alveady notedssm —yup 3 SPoipk npocdonin 39 mo grpecta-
tion is characteriszed by eagerness, yet it does not permit itself to be

facit manifestum in ea, quae est ad Romanos, ‘sic dicens, nam expectatis,
etc,” quoted by Nebe, op. cit., ps 75. To complete our catalogue of tes-
timonies we refer to the English versions. Goodspeed, Moffatt, Weymouth,
the Ctholic New Testament, the R. V., and the R. S. V. follow the i. V.
in translation of /7/6/s by "creation". The Twentieth Century trans-
lates it "mature"; Emox, "creation", "nature", and “created nature"; Wand,
"the whole created umiverse® and "the physical world".

' 88, Hodge, op. cit., p. 422,

59, mﬂtad in Nebe’ OPe cit.’ Pe T2.



"mrried to impatience or despeir."'C mnyone who has watched a child
breathlessly note the progress of an approaching parade knows the plc-
ture behind the word. In literature this precise form of the word occurs
only in the New Testement, It is used onoe more by Paul in Phil. 1:20%L
In that passage, significantly emough, &mo/pwdox/ complements .
Kittel makes a very helpful observation on this point:
: Des Wort drueckt Phil. 1:20 mit ¢A7/s susammen die zuver-
sichtliche Erwartung sus, wobei an sich wohl #A7% dle begruen—

dete Hoffnung bezeichnet, ¥woxgotdoxt das unbestimmte Abwarten; -
Roem, 8:19, jeme kouﬁ den Christen zu V. 24 f., dieses der

uebrigen Schoepfung.
Yot we do not wish to draw too sharp a distinction, for as we shall see
(v. 21 £.) nature herself shares in the #A7/4 of God's children. Were
there no hope for mankind, there would be no eager expsctancy in nature.
That is already affirmed in the present verse. The eager expsctation
of nature (5% 7ssws perhaps best taken &s a subjective genitive)
& mekdsyeron T3t 41 b Dech . According to Bauer-Preuschen, mexde youes:
is in the New Testament used exclusively in comnection with the Christian

4'v"meuseo:E‘1;11:311!01‘:.1.*..mcmr.'pe.ssage!naed

hope and its several objects.
not be considered an exception. The object of the expectation of nature
is, at the same time, one of the objects of Christian hopes &wo}dfﬂf" 70»

“’b,l“r“ (v. 25) and 1ts attendant ‘i—ar“si?/‘ k". 21). (Gf. Ve 24 ﬁ.)

40, Philippj-, OPe d-t.’ Pe 9. m, mther" "mgsﬂiche Harren"
is too strong. In his sermons he modifies this to "ein endliches Harremn",

41, "Milligen thinks that Paul may have made the substantive from
the verby/rapddoki«w ," which is common in Polybius and Flutarch, Robert-
son, A. Te, Word Pictures in the New Testament, p. 375.

42, I:l.'btal, QPe cit-’ in loco.

45, "stets von der christlichen Hoffnung und ihren verschiedenen Ob-
Jekten," Bauer-Preuschen, op. cit., in loco. Cf. especially Gal. 5:5.



57

Fwexdspopa: Bignifies; as Stoeckhardt says, "dass men gans weg ist,
ganz sufgeht in Etwa.s."“ There is here a double proscpopeiia: first am
dmolap wdoxrv is escribed to nature; then the &moimpwdox:t itself is pre-
sented as being completely absorbed in an objecteswa mst insist, however,
for reasons to be elaborsted later, that this i1s no mere personification,
"mere allegory”, as Olshausen charges against this rendering of the verse.
Involved in it 1s the deep and essentlal truth that the fate of all na-
ture is intimately bound up with that of man, Whethér we look backward
to the £s11 (v. 20), or forward to the consummation of Christ's kingdom
(v. 21), vwe see nature reflecting the lot of man. Or may we even say
that nature recapitulates in herself the history of her foremost child
in a mamner befitiing her station?®® We quote Demney in support of this
interpretation: :
He (Panl) conceives of all creation as involved in the foi~
tunes of humanity. But this, if creation be personified, natur-
ally leads to the ideu of a mysterious sympathy between the world
and men, and that is vhat the Apostle expresses. Creation is not
inert, utterly umspiritusl, aliem to our life and hopes. What
rises from it is the mmsic of humanity ~ not apparently so still
and' sad to Paul as to Tordswoith, but with a note oi,’hope idit
rising triumphantly above all the pain of conflict.
To conclude this chapter, let us examine a bit morz closely the
abject of mature's loging and hope; namely, 7%y GmoxwAoyiy T of S 7ed desd
Burton defines & nosvdyis a8 a "disclosure of a person or thing such

‘that its true character can be conceived."® Believers in Carist have

44, stoaekhﬂrdt, OPe eitn, Pe 57%.

45, Cf. Philippl, op. cit.; p. 1l: "constans mundl exspectatio con-
stanter exspectat.”

g 48, This is the theme of all that follows,

47. Denney, op. ¢it,,; p. 649,
48, Burton, Ernest DeWitt, New Testament Word Studies, p. 82.



by the very gift of believing become yfoi 705 Jead (v, 14), having re-
ceived the Spirit of adoption (,foDess = ve 15), but the adoption

is not yet complete, inasmuch ‘as the inheritance remains to be comple-
ted by the dnodd7ewer’ 703 ejuaTos (v, 25). This will be accomplished
at the Parousia.’® The Mmoxadyys’, the complete disclosure of God!s
sons is, hence, synonymous and synchronous with the revelation of the
glory, referred to in verss 18. Calvin's interpretation is as accurate
as any:

He (Paul) calleth that the "revelation of the sons of God",
vhen we shell be like unto God; as John saith, for although we
know we are His sons, it hath not appesred what we shall be, but
we know that when He shall appear we shall be like Him, for we
shall see Him as He is. His meaning is not; that the sons of God
shzll be manifested on the last dey; but then it shall appear
how happy and blessed their lot 1s, when EBW' having put off
corruption, shall put on celestlal gloxy.

"This revealing of the sons of God will be the signal for the great
&L That is the real "why" of nature's eager exspectancy.

She is "impatient to see those new guests arrive, because she knows that
: 52
"

transform=tion."

to receive them she will don her fairest apparel. We have here the

first tentative statement of a theme which will be boldly amnounced in

49, It is interesting to note that the same word Xwox«<Av that is
used for the second coming of the Kessieh is hore used for the disclos-
ing of the sons of God. ¥Cf. 1Cor. 1:7; lPet. 1:7) When Christ shall
appear then shall those who are His be revealed together with Him. "It
is a new expression of the deep-seated consciousness of fellowship with
Christ, which leads the Apostle to callthis 'the revelation of the sons
of God', not of the Son of God," Riddle's note in Lange, op. cit., p. 271.

§0, Celvin, Johm, Commsntary upon the Epistls of St. Paul to the
Romens, p. 218. Of. Philippi: "The revelation meant is not that of the
S&Es of God's children, at present concealed but still existing, but the
revelation or manifestéation of the children of God themselves, which is
accomplishad by meens of the then to be first committed to them,"
opes cite; p. 1l.

§l. Sanday and Headlam, op. clt., p. 207,

52. Gnﬂet, ope Citsy Pe 90,



verse 21, The hope of mankind and nature aliks, of lrr/;':.s in its broad-
est sense, 1s centered upon the glory and the freedom to be revesled
. at Christ's.coming.

The issue will indead be glory waen Ee who 1s the head
at onco of "Nature"™ (Col. 1:15.18), of the heavenly
mations, and of redsemed man, shall bid the vast pari-
ods of conflict cease, in the hour of eternal purpose,
and shg]sl menifeatly "be what He :I.a" to the mighty
totsl. .

55e me, OPe ei:tn, Pe 227,



