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THE CONCEPT OF SIN
IN THE NRW TESTAMFNT

Introduction -

?he proper concept of sin i1s basic in true religion;for
only where there is an adequate concept of sin can there be a
correct evaluation of the necsssity of the deliverance from sin
and the boon of salvation from sin and its consequences,This
, 1s very evident from the fact that even where there is a know- °
ledge of the facts of Redemption from sin,the Gospel of Sal-
vation is often emasculated,and the Savior from sin is repre-
sented only as a Teacher of morals,an Txample,a Martyr to His
principles. "The offense which =% people of all times and
races take at the evangelical Gospel 1s directed not so much
againat the metaphysical articles of faith concerning the ex-
istence of God and eternal life,but chiefly against what the
Bible says about man's gullt.Insistence on the reality of sin
is the stumhlingrblo;k in Christienity....If the natural man,
as such,becomes religious,he turns 1nv§1untar11y to a religion

which gives the highest expression to his self-confidence and
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aelr-respact.That is,he arrives at an optimistic faith:I am,
by nature,noble,helpful,and good....If the once-born natural
man hears the message that man is impure and guilty beforé
God,he instinctively sets up a defence against it.It seems
to him to be a mischievous attempt to rob him of his self-

respect without which he cannot live." s

The Sin-concept of the Unbeliever

Tvery sane man has,at least in moments of reflection,some

conception of sin and its guilt.Observation proves that no
thinking human being will deny some,however small,measure of
wrong-doing,if and when he is honest with himself;and it is
a sad reflection that the adherents of the great heathen re-
ligions often have a clearer concept of sin and a deeper
sense of its guilt than the unbelievers in so-called Christ-
ian lands,which is evident from the length to which they go
to make personal atonement for their sins.This is one of the
outstanding characteristics of Hindulsm end Buddhism,

Our observation here merely coroborates what the Holy
Soriptures tell us of the religion of natural man.Particularly
two statements of Soriptures must be considered:1l) that
natural man has a knowledge of God,and 2) that he has a
sense of sin and guilt.We read Bom.l,lg and 20:"That which
may be known of God is menifest in them[the heathen) for
God hath showed it unto them.For the invisible things of Him
from the creation of the world are clearly seen,being under-

stood by the things that are made,even His eternal power and

1.Karl Heim,The Church of Christ and the Problems of the Day,
P.75%. |
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Godhead;so that they are without excuse," From this passage
we gather that even without the written lLaw man has a know-
ledge of God,inadequate though 1% be.This knowledge has two
sources:lQCreation.The invisible God is "olearly seen® (kath-
oratal )from the oreation of the world,being understood by the
things that are made,for "Tvery house is builded by some manj
but He that built all thiggs is God," Hebr.3,4. Indeed,"The
heavens declare the glory of God end the firmament sheweth His

hendiwork," Ps.19,1; 20 Man's consoience,Thus even the physical-

1y blind heathen who cannot*see Greation,and though he were
deaf,dumb,and without the ability to feel matter,has some con-
ception of God.In the first and second chapter of his Letter to
the Romans Paul gives us a vivid description of heathenism in
all 1ts repulsiveness.The heathen have "changed the glory of
the incorruptible God into an image," 1,22, and "changed the :
truth of God into a lie and worshipped and served the creature

more than the Creator (tee ktisee para ton ktisantal." How-

ever,because the voice of conscience which,indeed,may have
been reduced to a 'still,small voice',which convicts them of
their guilt before God,would not be quieted,"they did mot like
to retain God in their Knowledge," 1,28.

What is the extent of the knowledge of God which the heathen
possess? "Even His eternal power and Godhead," says Paul,l1,20.
Three things ere named:God's eternity,His power,and His divi-
nity(theiotees). From Crea;ion natural man deduces that God 1s
eternaljfor the Creator must have been befoxre Creation.Second~-
ly,He must be powerful,yes,almighty,to be able to create the
world;and since no cfeature has the power to oreate the uni-
verse(and even if that were possible,even that ocreature would

have to have a Creator),this being must be God,and thps His



Divinity is evident from His works.

But "when they knew God,they glorified Him not as God,"
1,21 .Recognizing a Supreme Being to whom they owed alleglance,
they deliberately disowned Him,glorified Him not,neither in
word nor deed. Forced to admit Higrightful claims upon their
lives by the very fact that He is God, they "became vain in
their imaginations and their fool#sh heart was darkened, 1,21,

But not only the existence of God is knowm to natural man,

from which he deduces His divine ¢leims upon him,but his con-
scffiece also rebukes him of sin,lMan,indeed,has travelled a far
way from the perfect knowledge of God and of His will before
the Fall into sin,which was "written in man's heart",but theie
1s still a vestige of that knowledge left,however incomplete.
"For the Gontiles,which have not the law,do by nature the things
contained in the law,these,having not the law,are a law unto
themselves:Thich shew the work of the law written in their
hearts,their conscience also bearing witness and their thoughts
the mean while accusing or else excusing one another,"Rom.2,
14.15.Thus,if the heathen has bacome guilty of one of the gross
gsins listed in that horrible catalog of crimes,Rom.l,21-32,
though he will try to excuse himself,his consclence continues
%0 bear witness and his reasonings(logismoi accuse him.
Yes,natural man has not only a concept of sin,but also a

knowledge ,however vagué,of the consequences of sin.Paul states

that the heathen knows "the judgment of God,that they which
commit such things are worthy of death,” 1,32.But,in spite of
this knowledge,they "mot only do the aéme,but have pleasure in
them that do them," which shows not only the abyss of iniquity
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to which he has fallen,but also his utterly inadequate concept
of sin.

Again it is a sad reflection that also among the thinkers of
the world we often encounter a deeper sense of sin among the
heathen then among our modern 'Christien' philosophers and p8y-
chologlsts.The Stole philosopher Seneoca writes:

"We are wicked;we have been wicked;we shall be wicked,Our
ancestors complained of the decline in-morals;we complain of
their deoline:our posterity will utter the very same complaint.
The 1limits withipn which morality oscillated are not far apart;
the modes in which vice shows itself change,but the power of
vice remains the same. All men are wlckedj;and he who has as yet
done nothing wicked is at least in a condition to commlt wicked-
ness. All are thankless,avaricious,cowardly,impious;all are mud.
We have all done wrong -- one in a less,the other in a greater
degree:and we shall all do wrong to the end of the chapter.One
drives the other unto folly,and the foollish are so numerous that
they allow no chance for improvement to individuels.He who would
be angry with the vices of men instead of pitylng theii faults,
would never stop.So great is the amount of iniquity.”

Contrast with Seneca's concept of the sinfulness of menkind
that of & few of our more modern thinkers.To Spinoza the whole
universe represents the action of God,therefore there is for
him no place in it for sin.He writes,"For my part I cannot ad-
mit thet sin and evil have any positive existence,for less than
anything can exist or come to pass contrary to the will of God.
I also maintain that only in speaking improperly or humenly can
we say thet we sin against God." Letter XXXII (Flwes edition)?
0f Kant,who is considered by many the greatest thinker of modern
times,writes Dr.Zeller:'"Man belongs to the world of phenomena,
that is of the things which we know through the senses.There-

fore all his actions,empirically considered,are but Iinks in a
Z.quoted In Tr.T.Zeller, "The Stoics,Fplcureans and Scepties," in

The Church Quarterly Review,Vol,CXXIX,N0.257,P«3s
. .D- L]
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chain of cause and effect.All are therefore determined,and
there is no place for freedom or morai responsibility,and
therefore there is no room for sin..;.‘l‘hare is in man,Xant
agreed,an universal propensity to evil,a radical badness.Ve
nust,however, be careful not to take 1% to mean that human
hature 1is itself evil.Zvery bad action,when we enquire into

its rational origin mlst be looked at as iIf a man had fallen
into 1t from a state of innocense. Kant will not allow that
this radicel evil is the same as the Church doctrins of origi-
nal sin.His reason for rejecting this doctrine is that it im-
plies that moral qualities would be transmitted by natural
goneration.” 4 Also for Hegel,the exponent of the phiposophy
of the ibsolute,sin is not really sin.It is obvious that if God
be all things and all thingg God,there is no real place for sin
or evil,and sin is relatively good.There is not really any in-
dividual responsibility for sin.Sin is to him,as to Spinoza,
appearance only. "These two philosophical systems of Kant and
Hegel show us how philospphy concerns itself with the problem
og sin.Perhaps the most important ppint about them is the fact
that they recognize that there is a problem....They are both
hampered by the fact that the rationalism of the day found no
place for human frecdom.Kent therefore had to have recourse to
a transcendental idea of the Fall to f£ind a place for the ethi-
cal naturs of men and his capacity to sin in a noumenal world,
and becomes dangérously close to duslism, Hegel is compelled to

make sin,&r what passes as such,a necessary element in divine

4.7513.p.06.
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existence,to take away human responsibility and therefore

guilt,and to make sin a mere stage in human progress--a
perversion of something which is true.® P

e meet the same perversion in most modern schools of psy-
chiologye. Thus,to the Behaviorist life is merely a reaction to
inhoxited stimuli.But "if life is a mere mechaniom without a
soul,then 1% has no high velus or speeial significance. If con-
duct is en sutomatic response to stimuli,then sin is nobody's
fault,or rather,there is no such thing as slnfﬁ The more recent
peycho-analysis scheol will adnit the sinfulness of wilful sin,
a sin against better knowledgs,but not a sin of ignorance. And
Bhis in spite of the prayer of the Savior:"Father,forgive then,
for they know not what they do.” Writes Horatio ¥.Dresser:"It was
custonary to condemn acts &as wrong or sinful in thensalses solely
on the ground that they were transgressions of divine law,whether
or not the individual could reasonably be held accountabloee..

Ko man sing with his vhole nature.No man sins in spirit.” 7

"mghical oriticism has shown that,strietly speaking,the indi-
vidual is responsible when,in the presenee of higher and lower
alternatives,eithor of which could be chosen,man is able to pess
judgment upon himself.The implication is that in some respects
men 1s morally free.The aceeptance or rejection of an alterna-
$ive will depend on the degree of enlightenment,in the presence
of nature,nurture,and tradition.Thus an act which was approved in
one age might be condemned in another."8 And of original sin

Dresser holds:" The assumption that man possesses a primary in-

g:égigigﬁ?g:King,in lothodist Cuarterly Review,Vol.LXXIX,N0.1,p.10.
Z.Bbratio t—:‘.Dresser,F'fﬂ"—_o%mu nes e sixi%ﬁoﬁﬂ' ’ of Hellgion,p.339.
«1bid.,p.37%9. ' :
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: 8
centive to sin having been rejected,ell original desires being

in themsolves noutrel,the situation within en 4individusl is ro-
ducad to an antithesis hetween lower and higher tendencies.".g

"It wea not'sin' ynot guilt or immorality thet wae racially trans-
nitted to us;it'was the problem pertaining to our biological
nature,grentod the incentive to live as moral beings in a sccial
milieu of customs and conventions.? 10 *?he roew material of

both vice and virtue is to be found in the mass of desires and
cravings with which we are endowed,namely,tondencies wi$k which

in themgelves are neither moral ner immorsl,but’ratural and

self—reaarding.'“ll

"This terminology means in turn that whiile
ingtincets "progél“,thqae are not in themselves signs of depra~
vity,but of hidden energy utilized in relation to raw material
for either good or evil.” "It follows that man does not sin
with his entire nature,but wvhen he subordinates hils ideal to a
lower motive,misusing his propulsive instincte.Reformation be-
girs with the desire for it,with the redirecting (sublimation)
of his energies.” 12

Hihus sin istanalysed! sway. "Although doetrinally sin may
be rebellion aéﬂinst "Géa alonc",prectically spesking 1t 1s a
question of motives capable of being psychologically analyzed.es.
If no longer e question of our originel structure,as if human
nature could be ohanged only by a miracle of grace,linderscoring
ours] 4t is not really a metter of origin et all.” °Sin is pri-

marily & fall-back to past levels of conduct and. experience,a

9.1b1d.,p.340.
10.1bidep. 341,
11-1!)1(1..?.34 .
12,1b1d.,p. 343, 5
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defeat of the spirit of the future 1n its conflict with the

fun&ying past.! Henoce man needs 'pull-back! from his racial
origin,that thé fpull-forward! ofrhia gpiritual destiny may

come into pomr.‘_' Cur difficulty lies in "failure %o correspond
with the 1light we possesa.” Ve need to "chemgethe direction of our
pasalonate cravings for setisfaction,to harmonize ond devote them

%o apiritual ends.This is true regeneration, Tﬁnderaoormg ours,] 13

A8 & consequence the doctrine of Conversion and Regenration by the
grace of God is rejected." Sin may then be described as a condition
or state due to dlsjunction within the self.” ¥ In its place

we are offerad a purely humsen expedient:®The vhole ocutlook chane
ges vhen,lnstead of the old ideas of repentance and purification

we substitute:lfthe identification of our instinctive powers,29

the_sublimatiof of those tondencios,and 3} their detachment from

egolstic deglires and dedication to new purposes,” 15

The 3in-concept of licdernisme.
~____ sscular

“a gortain writer has well said:

'Certafn of our wise men of today have shaded away sin till
it becomes an expression of our temperavent.’lhey tell us we sin
begause our grandfather sinved and because our home 1s situated
in the wrong block.These are clever words of clever comforters,
and surely thsy ought to wipe away forever the tears from our
ayes.B3ut they do not sppek to human neod.they leave the sinning

Z tn0niex In @l depair.le does not ask that his sin be explained away.
#fHe wishes forglveness and & fresh start.in the Booi,which is not
read as once 1t1gaa,there are no soft words about sin.But the way

out 1s ahqvm. "
The tendency of Modernism is to soft-pedal sin and to direct

the activities of the Church into soclal realms and into the
sphere of world affairsjto save,not the individual,but 'society'.
The 'de-emphasis' of sin,the emptylng of thet word of 1ts 3iblical

%g::ﬁé“i‘;:ﬁia..p. 3
1

. Horach,kodarn Re igious Liberalism,p.90.
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gontent,has grown to such prpportions in Modernistic gircles,that
even sueh a liberal throloglaon as Ralph,%.sockman becores alarmed,
He wpites:

“The word sin is losing its searlet color."ven Church cog-
gregations see red when the pulpits denounce it,.There is a change
going on within the sanctuary somewhat comparable to that outside,
which may be symbolized by the contrast between Hawthorne's
'Scarlet ITetier' and Tllen Glesgow's 'They Stooped to Tolly.!

If one were %o listen intendly at the -door of the modern place of
worship he would not hear the old-fashionsd agonizéng of con- .
selence which causedvaly "hitman to pay his tribvute to the dumbd
beast in contrest:

They do not sweat end whine about thelr oonditiog‘
They do not lieo awake and weep for their sins.” 7

"another fact observable in the situation is that the de-
nunelstion of gin hes lesgened in passion and volums,%han the
pulpit and pew lose theilr vivid sense of a porsonal God,with
nis definite lawe and visidble punishrentg,there is sn abaterent
in the tone and temperature of their discussion of sin.The
modern pan,of course,canuoct lay cluim o culture unless he shows
some intersst in social evil and crime wawes.Ho expects and en=-
dorsos sernons £11led with general indictments of these.But in
the court of God,as in a court of law,men are not convicted on
general charges.It is safe to sssume thet Sunday morning dis-
courses on imerica's lawlessness or the gambling spirit or the
jezz age do not send nany sinrers home in agony of conscience.
1% is an equelly dafe assumption that few,if any,souls are stirred
to searehinf) repentence by the congregational repetitions of the
1ine in the Lord's Prayer,'Forgive us our irespasses,.'Yet it is
ahout the nocavest to a confession f§ gina that the average '
2rotestant churchimn comes today.”

what,then,is the Modernist concept of sin?Thal is rather dif-
Pleult to determine op account of the langnage of vague generality

s0 denr to the odernist's haart.Furthermore,lodernism apiears in
various hues,from a 1£gh£ pink to a dark crimson.Fowover all secm
to agree in the atienmpt oftezplaining' sin by heredity or in-
vironment, thereby,at 1east-to a larga’extent,removing the fsin-
fulness' of sin out of the sin-concept,and advocating various

human expodientsxfor the ‘removal' of sin out of the world. -

e

]]:g.”lalph . Sockmeny,liorels of TOROrrow,pe23e
tibido ,9.291'.
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One of the more common Modernist definitions of sin is that
if eny wilful transgression against the voice of conscience,or
not living up to whatever 1ight a man may heve.Thus T..Humphrey
Walz states:"Conscience,which is the consoiousness of oneself
as a moral being and therefore subject to moral law,is present
in every one and any deliberate transgression of its revelation
1s sin."9 10 this the Rev.Pdw.J.Young pertinently answers:n0of
course,lr.%wlz is cognizant of the fact that it is difficult al-
ways to recognize the veice of consclence.is glven to us,he says,
our consciences ere 'as small as Jininy’,which we suppose is fairly
smell,end they are ‘often as hard o unéersﬁand as the chirping
of the common-or-garden variety of corickeit'. Since this is the
case,we wonder how anyone ecan possibly be éxpected to understand
his conseisnce," 20

To gqoute one more of our contemporary liberals on this point:
"The realization of sin and the résponsibility for sinful acts
will depend greatly upon birth,education and enrvironment....¥here
thers 18 no enlightenment and no free will,there can be no sin,
Sin is the voluntary transgression of God's Law.Sin unconsciously
committed through ignorance may help to déstroy moral character
and cultivete evil epvetite,and make right difficult and sin

easier,when the mind becomes enlightened,but it is not sin in the

real sense,” 21

Going back to the beginnings of the Modernistic movement,let
us examine briefly the concept of sin of 1its early protagonists.

Schleiermacher,the theologian of religious experience,is usually

regarded as the father of Modernism.I% was his aim to study

19.The Presb érlan Pribune,March 1941. :
2%. \e E Sin res terien Guerdian,liay 1941.
21,.Richard H.K.Gill,The Psychology of C stian E;gprienoe.p.8.13.
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religlon per se,independent of both philosophy and morality;

but he phllosophizes nevertheless,in fact he cannot avoid it

as Modernism,essentially,is an attempt to harmonize religion
with philosophy,&.e. human reason,and thus is a revival of the
Age of Rationalism.It is always the tendency of the philosopher
to develop a theory on insufficient premises and to try to fit
the facts of the world into itjand Schlelermscher,no less than
others,is guilty of this grave fault.ind,obviously,as sin directy
concerns our moral nature and the theology of Redemption deals
with sin,religion dare not,and can not,be divorced from morallty;
the latter is an essentlal part of the former,

Schleiermacher looks upon God as the sole =2nd absclute cause
of th~ universe.Brom this premise he develops the theory that
man,therefore, is absolutely dependent upon Him as Creator and
that he hes mo w 411 of his own.God,then,must be the author of
sin,though by God it is not regarded as sinibecause God knows
its cause,sin has no "objective® reality".It is real only to our
consciences."e are consocious of sin as the power and works of
a time in which the leaning towards a God-consclousness had not
yet sprung up in us.” 22

Ritschl's concept of sin seems somewhat of an jmprovement
over that of Sohleiermacher.He writes:"sin is not an end in
itself,not a good,it 1is the opposite of universal good.It is
pot an original law of the human will,for it is the striving,
desiring,and acting against God.In the 4ndividual it comes to be
the prmoiple of the will's direction,for it establishes itself

as the resultant of particular appetites and propensities.For

as a personal bias in the life of the individual,it originates,

22 .Schleiermacher,quoted in Zeller,op.0it.,p.11l.
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so far as we are able to observe,in ginful desire and ac-
tions,which as such has its sufficient ground in the de-
terminetion of the individual w1il."23 This vague definition
3t111 leaves us wondering what,acoording to Ritschl,sin 1s,and
what is its origin,

Original siun,to both Schleiermacher and Ritachl,waq a
"corporate or soclel sinfulness”,the influence on the indi-
vidual of the sin of surrounding society;in other words, the
evil example.Naturslly,if e man% sin is due to his environ-
ment,this tends greatly to diminish the gullt of sin.Ritschl,
who strongly objects to the expression 'original sin',substi-
tutes for 1t "the Kingdom of Sin",has virtually the seme theoy
of original sin as Schleifermacher.Soclety,by its low standards
of moral action,sets up a bad example.lien influence one another.
It is natural for a men to accomodate himself to his surroun-
dings.Hence new sin‘results.

Thus Schleiermacher's and Ritschl's views of the origin of
sin are practically 1déntioal.The foimsr says that the sensual
nature develpps sooner than the religious nature and therefore
man is always handicapped;the latter holds that it is not that
man's sensual nature 1s stronger,but that man is simply igno-
ran%.and thus arises a sense of sin.But for both,sin is not
really sin;it is either,as with Schleiermacher,a remembrance of
a preconscience stage of development}or,as with Ritschl,1i%
arises from ignorance,

Jjust one more example will suffice.Tennant,ons of the Em=-
piricists,tells us that sin is an activity of the will,which is
contrary to the individual conscionce,to his notion of what 1s

23.Quoted in The Church Quarterly Review,Vol.CXXIX,NO.257,P 3




14

*ight."The sinfulness of acts may be judged in two ways.
Objectively it depends upon the r2lationship to the actuml
Sode which is transgressed.Subjectively it depends not upon
the moral velue of the code,but upon the degree in which the
transgressor recognizes himself to be bound thereby,as is
shown by the sense of shame and wrong-doing that he 1is capable
of feeling after his transgression.'24 e

At the roof of these utterly inadequate concepts of sin
lies a I'alse view of Cod.The idea of God tempers the concept
of sin.To the liodernist God 1s good and indulgent,but not just
and holy. "The liberalistic view of God's fatherhood leaves
out of eonsideration the faot that,unless God 1s truth end
holiness as well as love,he cannot be love in any resl sense.
Thys new doctrine ignores "the sinfulness of sin".It stends
for an indulgent,but sof§ and weak fatherhood of Godj;too weak
to ceal appropriately with sinjtoo sentimental to insist on
the sinner taking the only way of salvation from sin.But all
the glib modern taik of God's love,which 1gnores.the Scrip-
ture teaching of sin and saivation,is nothing beyond a sickly
sentimentalism which has never saved a soul and never will,” )

In the same cetsgory with Modernism we find the advocates

of the Socisal Gospel.They contend that the Christian Church
has been making & mistake by insisting on the conversion and
betterment of the individual and that its messege must be
directed to the masses.They insist that the Christian Church,

24.1b1d., D5
25 .Horsoh,op»0it.,p.91.
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in order to accomplish its world-mission must set up and
espouse a program of gocial reforms.Such a progrem ahouid
include better labor-managerent relationships,pudlic health
service,slum c¢lsarance,elimination of poverty,sanitation,
prohibitlon of alesholic beverages,international altruilsm,
and the like,The introduction of such reforms is referrsd to
as "the ushering in of the Kingdom of God" into the world.
They want %o meke this world "a £it place to live in",and thus
bring "heaven down to earth".The Social Gospel has been called
"she last hope of the world". It is,obviously,purely a present-

world religion (Dieseitsreligion).

Many of the sosial reforms are,in themselves,good and
fitting to be espoused by civic organizations.The fatal mis-
take of the proponents of the social gospel is that they make
thls the business of the Church,and placs reform,both of the
inaividual as well as of soclety,in place of regeneratiom.In
the final anelysis,according to this 'gospel',the individual
and that seection of soclety that ooop;rates in the aftempted
reform is 'Christlan',and that saefion whicp does not co-
operate is‘composad ;f sinners.Sin,then,is refusel to reform
personally aund sxternally,and to refuse cooperation in grohp
movemenis for the external betierment of society. The sooclal
gospel substitutes-civio righteousness for the righteousness :
of Christian faith end life.

Writes an ardent advocate of the social gospel:"There is no
room for the old conception of sin «... g8in is,in the last
analysis,not a personal,but a social evil.It 1s the result of

improper soolal conditions.So long as our social order is not
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Christlanized,sin will ever be pregent with us,.It is in-
pessible to lead a Christian 1ife except in a Christianized
soclety.let if we accept the thought of divine imménence,sin
and evlil cannot be quite so bad as they seem to be,fonsidered
from Ghe viewpoint of the social gospel %he thought that God
vould demn a man because of sin 1s offensive.” 26.

"Bohind the optimian of the protagorist of the sceial
gossel lies an Insdequaste conception of sin,.7he proponent of
this new goapel secme to think we nesd sirply to put a program
of Christlan cocial recenstruction vefore men and persudde them
to follow 1%. But sin 1s too deep-rooted a thing in human 1life
¢ be overcome by o mere program of social improvement.Things
are not so easily rectified as that.Individual experienca bears
this out. Paoul doecs noi stand &lone in his discovery that while
approving the Law of Cod after the inwerd man he was in bondage
to the law of sin in his members,that defested his best efforts
to live up to God's revealed will. Personsl Christian experi-
ance bears witnes; tc the fact that knowing and approving a
program of rightecusness 1s not enough to ensure its being
carried out. And 1f the law of the spirit of life in Christ
Jesus alone can nake possible in the believer a walk in the
way of 1ife,how then can we aexpect to succesd in an effort
o bring scciety in general,while 8o large a proportion of
145 individual units are yet unregenerate,into the Christien
way of living? As are the atoms composing it,ao will be the
massjend while s0 many individual atoms of scclety remain under

the power of s=in,how can we expect any sweeping triumpk of a

26.Quoted in Horsch,op.clt.,p.127.



17

. program of Christian social reconstruction?e...It 1s a grave
veakness of the soclal gospel thet 1f does not tuke sufficient
eognizénce of the factor of humen sin in 1ts reckonings.Only
the New Testament Gospel of personal salvation is adequate for
this stubborn resistance of the human heart to goodjbut the
sooiel gpospellera cannot wait for the one-by-one work of an
individual salvationjand in their inalstence upon a speedy
‘Christlanization of men's soclal relationships' they canmot
venture to look too clasély at tho deterrent faétor of indi-
vidual slinfulness. And thetein lies their weskness.” T
It is rofweshlng to find occaslorally,among our modern

writers a correct estimate of the situation.ifeim writes:
"If we have beccme aware of the reality of our gullt ovér
which we have no control,then the door is opened by which we
way enter the holy of holies of the Christian Taith,the mystery
of recorciliation.For we then see 1f there is tc be any help
for us at all,any €alvetion from the despair and dispeace of
consclence, the deliverance can come to us cnly from the out-
s8ide,.0nly Cod can he 1its souvrce." 28

Tven in avowedly Fundementalisi quarters the Biblieal
concept of sin as taught ip the Tutheran Church is considered
texaggerfated’,and 1t is freely admitted that to them the prob-
len of sin isﬁof little moment. "The prevalence of the Lutheran
Theology [in Germeny] with 1ts exaggerated teaching on the sub-
ject of sin presented many problems thet demand solution.In

Englend there has been leas interest in this side of theology.

27.Joeeph E.Barriﬁ,“sin,Satan and the Social Gospel" iy
Bibliothaga Sacra VO1.91§19343,9.451t.
28 .He 1, 0p.01%.,D ¢804,
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The teaching about sin lmsvnot been exaggerated.Philoso-

phers have peid 1ittle attention %o the questionsthat it
ralses.” 29

The 01d Testament Sin-Concopte.

I% remains,by way of in%troduction,to tough upon %he
coneept of sin in the 014 Testamnnt,because it forms the basis
of that in the New Tostament,or beottor,the New Testement sin- -
concept is a continuation of,and harmonizes vith,that of the
014 Testarent.

Veny wrong theories as to she 01d Testemont sin-concept
are current.One of the more common ones is that the sin-concept
of the (1ld Testoment waes developed end decpened through the
ages.It 18 esserted thet,at first,sin was viewed only as dis-
obodience {0 existing law;that sin was purely objective,con-
sisténg 1n_the performance or neglect of certain oxternal acts
that at f£¥st religion was largely e matter of the tribe or
nation and that only greadually did sin become personalized
and the concept deepened.3° Howaver,even & superficisl ox-
anination of the 014 Testament will show that this theory of
developnent of the sin-concept,as well as that of the develdp-
ment of religion in goneral,is untenabdle,

In the first place we note that in the very first mention
of sin {Gen.2,17),s8in s viewed as wilful disobedience to a good,
a just and holy Cod,not merely as tho breaking of a rule;jfhence
also the threatened punishment is most severe:"In the day that
thou satest thereof,thou shalt surely die"j;and,after man had

committed sin,the terrible curse of God upon 1%,Cen.3,14-13,

20.100 Church guarier%l Review,Vol.CXXIX,10.257,De5e
30.0T.40 2 €OYOL Ty eliaCa; VOLVII, D245




19
leaves no doubt as to the view God takes of sin.
Agaln,with the very first use of a word in the 0ld Testement
connoting sin{ghattah),sin is pictured es a wild animal

crouching at the door,eager to destroy Cain(lepethach chattah
robez).Again,already in the sixth chapter of Genesis God gives
an ostimate of humen nature in generesl by the use of the term
'flesh'(bashar},a term consistently employed .both in the 01d
and Ne& Testement to denote the utter depravity of nafural
men.This is also evident from v.5,in which it 1s related that
"God saw that the wickedness Yraath)of man wes great in the
earth and that every imagination of the thoughts of his
heart was only evil continually," so that "it repented the
Tord (jinaches-regretted) that he had made man on the earth
and it grieved him in his heart (el-lebaw-unto his heart),"
80 that He deoided on the terrible punishment of the utter
destruction of the wicked from the face of the earth by the
deluge. Who can find a 'mild*' view of sin in these very first
references in Scripturehto sin? On the contrary,the mogt
severe estimate of sin is here very emphatically portrayed.
Sin is not only the external transgression of a rule,an out-
ward act,but a matter of the human heart which is evil (!EL)
"the whole day (kol-hajom)".

Another argument of the proponents of the development of
the sin-concept in the 0ld Testament is that the most common
term for sin in tha.01d Testament is chattah,one of the weakest
terms for sin,denoting a missing of the mark,a blunder,a
misstep,the equivalent of which is the Greek hamartia,With
its derivatives 1t is used 315 times.It is true that this
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torm is,0ccasionally,alsoc used in a purely secular sense of
missing the mark.31 Yot wo muet remember that in the first
use of the word in Soripture,Cen.4,7,it 1s used in a connec-
tion which leaves no doub't'as to its gravity.ilso Kittel in
bis exhaustive investigation comes to the conclusion: "Das
AJV.verwendet chattsh,wenn anch nur in beschrasenkiem Unfeng,
in der profenen Umgmangssprache als ein Verbum der Bewagung

im Sinne von don richtigen Punkt verfehlen.Diese Verwendung

aber kenn weder aus dem religloesen noch dem rechtlichen
Sprachgebrauch verstanden werden,sondern muss als Crundlage
fuer jone angnsehen werden."32

Te must alsc note that beside suoh - 4in themselves - milder
torns for sin as:avon-transgression;aven-a vain,empty thing;
akol-crobked ways{Ps.125,5);abar-to pass by,or over{which is
also sald of God,llceh 7,18;Hoses 10,11ljand in a good sense of
man,Prov.19,11);that we aiso have the very strong terms:pescha-
rebellion against God,treuloses Handeln,which is used 104
tiPJGBng rascha-~asebein, Gottlosigkel t,used 285 times,nearly
as often as chattah;mereh-open rebellion,widerspenstisg sein,
vinich includes espocially the idea of deliberateness and pre-
meditation;bagad-to aet deceltfully(fifteen tines)jend when sin
is described as emal -toil,labor,poneria,sich abplagen.Further-
more we must note that these foreceful terms are not er:g:loyeé

only in the later periods of Isracl's history,but ere found
intersperged throughout the 01d Testarent.Also Kittel comes
$o the conolusion:"Degegen kommt eine Turzel wie pescha,"sioh

31.0f.Judges 20,16:"Every one could sling stones at an hair breadth

1wt niss{we-lo-jachatih).”
gg%:gha?é Kittal,?geologischea Tgerterbuch zun Neuen Testanent,

hamertia
sZuS?ci"l?J'ch ﬁ, ?7:"H.e added rebellion unto his sin.”
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auflehnen”,dem wirklichen Suendenproblem,naemlich der Frage

nach dem Ursprung u.d.3edeuntung des religioesen Vorgangs
viel nacher,indem sle das der suendigen Menschen bestimmende
Motiv unnissverstaendlich benennt, " 34

| Yor a thorough study of the concept of sin in the Cld
Tegtament a study of the erticle by C.Caenszle, Die Haupt-
bogriffe fuer Suende im Nebraeischen“S9 is both profitable
and conclusive.7he author,at the hend of a great number of

refeorc-nees traces the exact neaning of chattah,pescha,narah

and nmared,avon,aval,aven,end raa.

In regs2d to the natural,concrete sense of chattsh es
“rmissing the mark",the author sdduces Judg.20,16;Prov.6, 363
Job 5,243and Prov.19,2 and states:"Im Interesge einer natur-
alistischen Schrifterklaerung,wobel das Tniwicklungsprinzip
der alles bestimmende Faktor ist,sucht man nun auch in neu-
erer Zeit den Jegriff chattah abzuschwaechen und seines sitt-
lichen Inhalts zu entleéren,” 35 "iir erklaeren dsher mit
Techt,djass an allen elttestamentlichen Stellen,wo das Tort
chattal: nichi in seiner urspruenglichen sinnlichen Bedeutung
TR e K f g 2 ccuenlishon Ysridot Loz 23] teeredice ,

steht,danit, ein Verfehlen des durch den goettlichen ¥illen
cesteckten Zieles,eine abirrung von dem durch das Cesetz
vorgeschriebenen: Vege bezeichnet.” 3‘7
Gaenszle also finds that chattah is used also of unin-
tontional sins.0f the story related in Gen.20 he states:
"Heette dor Philisterkoenig Abimelech dle Sera zum Felbe

.i\’.ttel,op .cit. D 0200.
35-Lobre und Yehre,Vol.57,l0. 168,
3 .1bid.n.12-

37¢1548.p 140
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genommen,so haette er sich elner Suende schuldig gemacht,

wiewohl er,wie er sagt,in Finfalt seines Herzens(betham-
lebav)handelte.Demnach 1st die Tat en sich,ohne die Betell-
igung des Willens und boese Absicht eine Suende.,.Die Suend-
haftigkeit einer Tat haengt nicht ab von der Intention oder
Willensrichtung d;s Taeters,sondern von ihrer objektiven Ge-
setzwidrlgkeit.mzafm then adduces as proof of the grave tenor
of chettah "dle widernatuerlichen Laster von Sodom und Go-
morra heissen 'ihre Suenden (Chattatham);'" that David,after
the double sin of adultery and muider confessaa.'l have
sinned (chattathi)';that the verb chette 1s used to denote
the rebellion of Kérah;and that the worship of the golden calf,

Tx.32,21,15 referred to as chattah g'dolah,

0f pescha he holds:"Als religiceser Begriff bezeichnet
pascha folgeriohtig die mutwillige Untrame wider Gott,vor-
saetzliche Auflehnung wider seinen Villen,die Ayfhebung des
Bundesverheeltnisses mit Ihmjygleichsam die Unabhaengigkeiﬁs—
erklaerung des lienschen Gott gegenueber.Pascha drueckt die
Gesinnung und das Verhalten derer sus,die da sprechen:'Lasst
uns zerreissen die Bande undrvon uns werfen die Srile,éié uns
an Gott und sein Gesetz binden,'" b cf.Ia.1.2;4§;27;Jer.2,8;
2,29;Hos,.8,1;1am, 3,42, Pescha 1; used particularly to denote
the sin of ldolatry,cf.Micah 1,5 and Amos 4,4.Its sirong
meaning is particularly evident from the references where it
i1s used in connection with other Hebrew terms denoting sin,

as Tx.34,7:"forgiveth iniquity,transgression,and sin,avon,

«ibid.,p.14
%g.ibm.:p.m.#i
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pescha,chatteh;and Job 34,37:"He addeth rebellion (pescha)
unto his sin (chattah)."

Comparing the two concepts:™Verglichen mit chattah 1st
daher pasche im allgemeinen schaerfer umgrenzt und bestimm-
tor.%s bezeichnet nicht sowohl ein Vermissen des Zieles (was
auch unwissentlich geschehsn kann) als vielmehr eine be-
wusste Auflehnung wider Gott und mutwillige Uebsertre tung
seines Gesetzes.ls drueokt nicht ein blosses Unterlassen
des Guten sus,sondern die vorsaetzliche éggggggggg des Boesen
und Gott Missfaelligen.Auch hat es der Begriff cher mit dem
Verhaeltnis des Menschen zu Gott zu tun,als mit dem zu seinen
40

Waechaten,"

Marah and merad.To illustrate the exact meaning of these

words,the latter of which 1s employed oxly three times in the
01d Testament,the author adduces the following references:
Lzek.2,3%;20,38;§x.23,20.21;and especialiy Jer.5,23 and Num.20,10,
Avon has two roots,The verb is infrequent,the noun more com-
mon.It means'to twist,to make crooked',of,Job.33,27;Jer,3,21;
or 'to err from the right way',or.Danag.S;l Kings 8,473 sther
1,16. "Avon ist eine der haeufigsten hebraeischen Bezeichnungen
fuer Suende.™ The Septuagint translates it promiscue with

hamartia,adikia,anomia,also aitia,guilt. "Es heisst nicht nur

'Vergehen','Missetat!,an sich, sondern involviert den welteren

~ -

‘Begriff der aus dem &argehen resultierenden Vershuldigung vor

Gott,cf.Ps.32,avon chattathi,the guilt of my sin,EFs bezeichnet

die Suende mit ihren Folgen,besagt dass die Suende Schuld und
strafe nach sich zieht.Dies letzte Moment tritt an vielen

40.1b3d.,p.52,
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8tellen so stark hervor dass -=-wenigatens nach unserem Gefuejl--
'Schuld' oder 'Strafe' als adaequate Uebersetzung gehoten ist.
Dies is% in Anﬁetraohi vielfacher Versuche fuer die Suende
gleichsam Bxistenzracht zu vindizieren,von hoechater Wichtig-
kelt.Begruendet dle Suende Schuld vor Gott,s0 1st sie auch
etwas,was schleochthin nicht sein sollte.Sie ist nicht ein
blosser Defekt der dem Menschen ala sinnlicher und endlicher
Kreatur notwendig anhafted.iuch ist sie nicht,wie die Pan-
theisten wollen,nur die Folie des Guten,die notwendige Be-
dingunglies letzteren,damlt durch sie des Gute zur ~rscheinung
und "ntwickelung kommen koennte.Die Suende ist etwas Positives
und Selbststeendiges,von dem Guten durch eine unuebersteig-
liche Kluft geschieden.” 41

Aval.This term is used only twice as verb,more frequently
es a verb-noun,"Auch bei diesem Begriff handelt es sich nach
seiner Grundbedeutung um eine Abweichung und Abirrungecsces
Tine nachere Untersuohung-dea vorliegenden Materials berech-
tigt zu der Trklaerung dass mit diesem Begriff eing im
grossen und ganzen hoeherer Grad von Suendhaftigkeit bezeioch-
net werde als mit avon.Alles ralabhe,unlautere,krumma Wesen
im Handel und Wandel,VWort und Tat,ein schnoedes Sichwegsetzen
_ueber alle forderungen des Rechts und ﬁer Billigkeit,eine be-

wusste,boeswillige,zuweilen freche und rueokaiohtsiz;:dgzé—
achtung aller Gerechtigkeit und Redlichkeit,wobei did, An-
derer mit Fueasen getreten,Hilflose und Flende vergewaltigt

werden,usw.---~das alles liegt in unserem Wort.séhr haeufig

erscheint daher aval als Gegensatz zu Jaschar,gerade sein,

4101b1d¢ sP 0560
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42
und zadok,gerecht aein.“cr.Prov.zg,ZT;Ps.107,42;Ps.125.3;

?8.92,16;D6ut.32,4;20ph.3,1-5;1s.26,10.Honoe 1t is quite
natural that aval i1s used in cogtrast to mischpat,right,
thanim, perfoct,emsth, faithfulness.cf.Is.61,8; zek. 28,15;
. Mal.2,6,

Aven,in its primary meaning,connotes misfortune, t#il, labor,
evil,in the physical sense.Cf.Job.5,6;Ps.90,10;Gen. 35,18;
Job 18,12."Der Uebergeng zur sittlichen Bedeutung des Begriffes
wird dadurch vermittelt dass Unheil oder Tlend oft auf die
Boshelt eines menschlichen Urhebers zurueckzufuehren ist.Ist
der liensch scihuld an dem 'Unheil!,dass einen anderen trifft,
so bekommt aven ethischen Gehalt und bezelohnet eine grobe
Verletzung der Neechstenliebe,und dann Unrecht,Frevel,Suende
ueberhaupt.” 43 Cf.Is,10,1;Hab.l,3;Num.23,21;J0b 4,8;Prov.
30,203Jer.4,14.""Suendentat,Suenéenschuld und Suendenstrafe?
sind,wie Delits;h bemerkt,und wie wir bereits beim sSprach- !
gebrauch von avon gesehen habenjHasufig ineinander ueber-
gehende Begriffe.' Das gllt aueﬁ in gewlssem Grade von aven,
Das Vort bezeichnet zuweilen das Unheil,das dle Suende mit
innerer Notwendigkeit als ihre Frucht und Folge hervorbringt.
Suende und Suendenstrafe sind miteisnder unlasesslich verbunden,"
C£.Job 15,35;Is.59,4;70b 21,19;P8.94,23;Prov.12,21.

Aven,at times,means 'vanity,nothingness',especially in
connection with idols and idolatry.cf.l 005.8,6;15.41,29;
66,3;Jer.18,15;Deut, 32,21;P8.36,4;41,7 (Septuagint:mateen
elalei);Ps.lZO!Z.

42.1b1d;,p.119.
43. ivid.,p 01700
44. 1b1do ,P-l?lc
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Raa"bezeichnet....in vielen Faellen zunaechst 'Ieid,Not,
Unglueck! im physischen Sinn." Ps.34,20;Fcol.12,1.Wile bereits
angedautét hat raa ungefaehr denselben Fntwicklungsgang durch-
gemecht wie aven.....lst naemlich das Boese nicht im gewoehn-
1ichen Yauf der Dinge begruendet,sondern 1st es duch mensch-
liche Bosheit veranlesst und einem anderen bsreitet,so ist
der Begriff aus der natuerlichen in die moralische Sphasere
uebergegengen.” Gen.50,20;Ps.140,3;1 Sam.23,9;Prov, 3,29,
"ie zu erwarten ist raa eine ziemlich weite und umfassende
Bedeutung fuer Suende.Fs 1st auf jede Art von Suende angewandt?
Gen.6,5;39,9;7udg.20,13;1 Sam.24,12."Auch Abfall von Gott,ib-
truennigkeit,sbgoetterei,wird hasufig mit dem Ausdruck Boeses,
Boeses tun,bezeichnet.cf.l Kings 14,9." 45

Rescha. "Nach seiner Grundbedeutung heisst das Vort, 'locker
sein?, 'schlaff sein?,...Die Usbertragung suf das religioeae
und eti:.isohe Gebiet’liagt hier sehr nehe.iuch im Deutschen
gebreuaht man ja 'looker' und 'lax' els sittliche Begriffe.
Thenso im Tfngliscinan (g._a_::_z_ moraiity;g;_a_s_g___lute conduct ) .Rascha
heisst demnach so viel wie Mangel en sittlicher Festigkeit,
Zuegellosigkeit,wobel der Mensch,ohne festen,inneren Halt,
sich von seinen suendlichen Beglerden umhertreiben laesst,
ohne Zaun und Gebiss anzulegen." A8 I8.57,19 (eof.Jude 139.
s wird nicht auf einzelne susdliche Teten angewandt, son-
dern bedeutet die Gottlosigkeit,Frevelhaftigkeit schlechthin,
und ‘zwar in der Regel die gewohnheitsmaessige und habituell
gowordene. ™7 Tzek.3,19;1 Sem.24,14;PTov.4,1638,7;3,33;

4 .1b1é..p.208.
4. oibido ,PoQWO
47 .1bid.,p.209.
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Mal.3,18;I3.48,22:57,21. "Wie aus detsen und noch unzaeh-
ligen anderen Stellsn ersichtlich,ist zadik,der Gerechie,
fest durchgaengig der Gegensatz zu rascha.Denn wie dem Be-
griff rascha des Lossein,dle Tockerheit als Grundbedeutung
zugrunde liegh,so ist Zadlk urspruenglich der Begriff der
Straffheit,der Festigkeit etgen." of.ps.1,1.2;119,53¢
61.110;in regerd to the use of the verb see 1 Kings 8,47;
Dan.g,5;Ps.106,6;Dan.9,15.

Gaenszle concludes:"ta springt sofort in die Augen,dess an
gllen diesen Stellen éhattah als der allgemeinste Ausdruck
fuer Suende voranstehit,weechrend die folgenden offenbar als
intensievere Bezeichnungen empfunden werden.lit anderen Wor-
ten,die Begriffe sind klimakterisch geworden,sodass der Hoehe-
punkt der Suendhaftigkelt mit rascha erreicht und auvsge-
druecks ist.n 49

Thug the study of the Hebrew terms for sin will compsl
us to agree with Geenszle:"Zunaechst muss schon die grosse
Venigfaltigkeit der hebraeischen Bezgiohnungpn fuer Suends
ins Auge fallen....Man denkef nur z,B.,wie welt und tiefge-
hend das kleine Woertlein aven ist,wie es alles blos aeus-
serliche Wesen,allen :gggég.im Gegensatz 8um Sein,in seilner
ganzen nichtigan Hohlheit,Wertlosigkeit und Verdammungswier-
digkelt aufzeigh.....Gegenueher der modernen Verflachung der
Tdee der Suende ist ferner zu beachten,dess die alttestament-
1iche Lehre von der Suende durchaus (wie ja nioht anders
denkbar) auf religioesem Boden ruht,religioes fundamentiert
15%.D1§1§u§ﬁde'besteht nicht etwa,wle man heute so gerne

und gerade mfch in bezug auf die alttestamentliche Anschaveng

: .,"75117‘“""“
49 a# ibid.,p.212¢.
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behaupbet,in der Uehorachreitung der durch Konvention oder

althergebrachte Sitte gesetzien Schranken,noch auch ist sio in
blosgen Utilitaetsruecksichten begruendet,sondern sie 1ist
wosentlich Uebertretung des Gesetzes Gottes.? 5°f

Twven sins of ignorence are not,by any means,viewed mildly
in the 01d Testament."lfan muss nicht Suender im Sinne dem auf
Grund olgenen "illensentschlusseos gegen Gottes Ordnung sich
auflennenden Ilenschen sein,um in Sehuld zu geraten.Man fasllt
in Sohuld,ohne 98 zu wollen,durch Irrtum....Gleichwohl weirden
dis Folgen solches Irrtuns kawm gsringer bsweriet als dis
anderer muendeu;Vgl.Lv.d,E;5,1§gﬂu.15,22 und Nu.l5,30.31;05,
I7.5,2000.00r Besaitigung dor Schmuld suchldemnech dasselbe
Ritual zu dionsen,wslchos die Reinhelt wiederherstellt."sl

Aud, finally,we find that ths ideas of sin and gullt are so
intinately connected in the 01d Testament,that in many in-
stances a lebmew word may be transluated elther way;yes,the
context compells the trenslation:guilt. "™das ist {mmer der
Fall,wenn die Voerter in Zudammenhaengen auf'traten,walche
deutlich orkennen lassen,das der hebr.Autor beim Gsbrauch von

chattah,avon,rescha u.a. nichid an eine nagdlung denkt,sondern

von den Folgen dsr susndigen,also negativen,fehlerhaften u.

ordnungswidriécn Handlung spricht,von dem Zustand der durch

Suendigen bersitet und bestimmt 1st,oder von der inneren Hal-
tung ,aus der suendiges Handeln erwaechst.Die Promiskuitae®
des Sprachgebrauchs in dieser Hinsicht lehrt,dass en elnerxr

scharfen begrifflichen Unterscheidung von Suende u.Schuld dem

50, 4bid.p.212f.
51.Kittel,op.0it.p.281.



29
Hebraeer nicht gelegen war,da der keusale Zusammenhang
zwischen normwidriger Handlung und normwidrigen Zustand

nicht dem mindesten Zweifel ausgesetzt?mar.“sa'

To summarize,we find:1l) that% the concept of sin of the
unbe lisbing,natural man is utterly inadequate;2) that the
sin-concept of the various shades of lodernism 1s seldom
more satisfactory,and is usually identical with that of the
natural mnanjend 3) that the 01d Testement concept of sin
16 not ouly adequate but also consistent from Geneais to
Malachi and harmonlzes with that of the New Testement,to which

we shall now direet our attention.

$2.1bid.,p.280.
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The Concept of Sin in the New Testament

Vie have seen that in the 0ld Testament sin was regarded
as very real.A great number of words are employed to connote
sin,hecause sin can,and must,be viewed from various view-
points.Some of these terms are,naturally,stronger and more
intense than others.But none of them leave any doubt as to
the gravity of the offense against God.The forceful terms
speak for themselves.In the case of the so-called'mild' terms
for sin,the context invariably qualifies the word; empioyed
to the effeot that the seriousness of sin is uniformly taught.
(It is evident that the entire 01d Testament is a positive
unity iy its concept of sin,and that sin is never considered
a light matter.

Also in the New Testament a great number of terms are em-
ployed to connote sin,end for the same reason.The dootrine
of sin - and grace - are the cardinal doctrines of Scoripture,
angzﬁhe use of various terms more light 1s shed on what man
must know of his condition by nature,to despen his sense of
guilt,to drive him to despair in himself,and to cause him
to realize the need of a Savior from sin.

"For sin....may be regarded under an infinite number of

aspects,and in all languages hés been so regardedjand as the
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dlagnosis of it belongs above all to ﬁhe Soriptures,nowhere
else are we likely to find 1t -6ontenp1ated on so many sides,

set forth under such various l.magu.'l:"t'f-' may be contemplated as
the missing of a mark or am;if is then hemertia or hgmartesmma;
the overpassing or transgressing of a line:it is then parabasis;
the disobedience to a voice:i& #hich case it is parakoce;the
falling vwhere one should have stood upright:this will be
peraptooma;ignorance of what one ought to hav known:This will

be agnoeema;diminishing of what should have been rendered in
full measwe,which is heetteema;non-observence of a law,which
is anomie or parenomiaje discord,end then it is plemmmeleis;
and in other ways elmost out of number.® 53
When,after the conquests of Alexander the Great,Greek be-

ocame +the well-nigh universal language of the Mediterranean
world,it _beoama. highly deairable to hgve a translation of the
01d Testament in that language,particularly for the Jews of
Nodth Africa,who with many othexr Jews both of the Western as
well as of the Eestern Dispersion had gradually lost famil-
iarity with the Hebrew language,as also for the purpose of
the defense of the faith,and for gaining converis.The trans—
lators in Alexandria of what has come to be known as the
Jeptuagint met with the same diffioculties that ell trans-
lators have encountered.One of the greatest of these was

to £ind adequate terms eoncisely to reproduce the thought of
the text in the new lenguage. Seeular words had to be spirit-
ualized.None of the words for sin had any deep othical

© 53.Richard @W&.m‘l i _of the New rut_uont-,p.!u.



32

meaning among the pagan Greeks,and a new content had to be
poured into them.In order to arrive a%t z full understanding
of the sin-concept of the New Testament 1t is necessary to
add together the contributions that each word makes to the
concept of sin,to view the sum total of these ideas,and to

see what the New Testament writers say of sin and its con-

sequences.,

A.Sarx.

Ths term most fully desoribing the entire human being as
to his natural condition is garx,.Ths word 1is used in various
mianings in the New Testament.It sonetimes denotes simply
tha sarthly,materisl substanca of man (ef.Matt.19,631 Cor.
15,39;7ph.5,39) or man's body,including hils mind (ef.Rom.
7,20;8att.24,22). In John 1,14 sarx means simply 'humsn
being.'But In a groaat number of refercnces it designatea the
sinfulﬁess of natural man,separated from God,and subject to
Eis‘wrath and eternal damnation. It includes original as well
as actual sin,wilful sins as well as sins of ignorance.It
may bes noted in passing,that the Scriptures,both of the 0ld
and New Tsstezent,never views the humen body,flesh per 8se,
as unclean and vile,as did sonme philosophies and Mystie rel-
1gions of ol@,but only by virtue of the Fell into sin and
its consequent depravity.

We shall exsmine a number of the many pessages in which
sarx is used to connote the sinfulness of natural man as well

es fhe Old'Adam of the new nen.

serx is deseribed as weak,Rom,16,19:"hecause of the in-

firmity {asthenia} of your flesh”; as f£ilthy,l Peter 3,212
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"T11l%h of the flesi",and 2 Peter 2,10:"them that walk sfter

the flesh in the lust of uncleanness." That suok unc¢leanness
does not refer only to sexual sins,but to woral uncleanness
in ganera%,ls evident from the fact that Peter nemes as ex-
ampies "the dsspising of govermment,being presumptuous and
self-willed™; that 8arx consists in evil desires,Tph,2,3,and
resulis in a couduct "according to the couwrse of the world"
and "according to the prince of the ailr,ths spirit that now
worketh iIn the children of disobesdience,™ Hph.2,2,which is
S@gan.

That %he fleosh is no% only weak bui entirely powerless,is
avidsnt from Paul's confessgion 1a regard to Lis 01 Adam:"In
my fiesh dwalleth-no good tning," Rom.7,38; that it is nen-
mity agzainst God'",and "insubordination %o the law 6f God,"
Rou.3,7;and,as a consequands,nan,by nature, is "sold under
sin,Rom.T,4

Henge the flesh,which 1s rottah to the core,is incapabls

of any good actlons. Ilence we read of natural men as nliving
gfter the flesh",Rom.3,12; as "walking according to the flesh",
2 Cor.1l0,2; a "conversation.... in the lusis ff the flesh”,
Tph.2,3; as an abuse of libsrty,Gal.5,13.Hence we have,also,
the shocking catalbg of "the works of the flssh®,Gal.5,19-21,
which is contrasted with tie fruits of the Spirit,vv.22 and 2Z3.

Ths being and walking in the flesh is therefore desoribed as
spiritual daath,Rom.8,6;Eph.2,1 (see. ff-).Wh1°h "eannot
please God",Rom.3,8;and which "ecannot inherit the kingdom

of God," 1 Cor.l5,50.
The neture of sarx 1s also evident from those passages
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which contrast the flesh and the Spirit.Christ,Himself,

names the oconditio sine qua non of tho regoneration of the

Tlesh when He said to Nicodemus:"®xcept a man be born of
water and the Spirit,he cannot enter the kindom of-hesver
God," and names as the reason,"That which 18 born of the
flesh 1s fleshjand that which is born of the Spirit is
spirit,” John 3,5.6.Hence,the mind serves the Iaw of God,
but the flesh the law of sin,Rop.§, 25.There is 'no con-
demnation” to them "who walk not after the flesh", who are
identifled with"them which ere in Christ Jesus"'---but after
the Spirit,Rom.8,1. Walking in the Spirit "ye shall rot ful-
£i11 the lusts of the flesh.For the flesh lustoth against the
Spirit and tho spirit against the fleshjand these two are
contrary the one to the other," Eph.5,16,17; fleshly lusts
TWar against the soul”,l Peter 2,11,and "he that soweth to
his flesh shall of his flesh reap corruption;but he that
soweth to the Spirit shall of the Spirit reap 1life everlas-
ting;"Ga1.6,8;“For they that are after the flesh do mind the
things of the flesh:but they that are after .the Spirit the
things of the 3Spirit,"Rom.8,5. And,finally,the result of

the "mind of the flesh® is death;but to be spiritually min-
ded is 1ife and peace,” Rom.8,6.

This being the case 1t is 1mperat1va that the new man
ngrucify the flesh with the effections and lusts, " Tph.5,24,
and that the sarx be"destroyed", 1 Cor.5,5.

Thus serx, the entire end complete depravity of man by
nature,the sinful oondition resulting in nothing but sinful
deaires,words,and acts,is olsarly and unmistekeably described

in the New Testament as utterly corrupt end wicked,placing
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man under the wrath of God and subjecting him to eternal

demnation.Truly,sarx is never viewed mildly,but piotured in

its full hideousness and hopolessness,

B.Hamartie,hemarteffia,hamartanein.

The root hamart- 4is the main carrier of the sin-concept
in the New Testament.It is employed 276 times and occurs in
every book of the New Testament with the exception of Phils
lipians,Philemon,and 2 and 3 John, 7

Classical Usage.

The etymology of hamartanc0 and its derivatives is uncertain,
and 1t is impossible to shed any light from this angle 6n its
meaning,either in the profane or religious usage.In the early

olassical Greek hamartanein was commonly used to designate

"a missing of the mark or goal", being the exact synonym of
apotychanein and antonym of tychanein,.Fomer uses it frequent-

1y in this concrete sense when he employs it to express the
missing of the mark of the warrior who throws his spear or
shoots his arrow without hitting the enemy at vhom they were

aimed.In Plato we find the expression tou skopou hamartanein,

to miss the goal,and in Aristophanes and Thucydides tees
hodou hamartanein,to miss the (right)road.Aristoteles de-

fines hamartia as a "missing' of virtue by reason of weak-
ness or ignorance,a hamartia without kakia,
Later the root hemart- was also employed in a metaphorical

sense of an 1ntelleqtua1 mistake,erring;aend the hamartinoos

is the insane, That boet.for instance,who tries to treat

poetically a subjeot’ which does not readily lend itself to

54 .0f,Journal of Theology of the A.L.C.,Vol.VII(1942),p.252,
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such treatment.hamartanei.Already,howevur;1n the Illed

(9,501) it assumes an ethicel shading:"hote tis ken

hyperbeeee kai hamartee.Already Aeschylus empldys hamartia

in the sense of orime.

"Der christliche Begriff der Suende ist 4im klassischen
Griechentum nicht vorhanden.Es kennt keine Suende des Men-
schen im Sinne der Feindschaft wider Gott,der darin besteht,
dass der Mensch das Rechte nicht verstehen will," 25 "Der
Splelraum den die Begriffsgruppe hamart- hat,ist weit.Von
ihr wird alles 'vom Verbrechen bis zum harmlosen Vergehent
elngpschlossen.éoralische Handlungen genau so wie 1ntalleﬁ-
tualle und kuenstlerische Fehler,und das jeweils bei den ein-

zelnen Schriftstellern.Das hamartanein war eben ein rein

negatives Begriffswort geworden:etwas tun was kein orthon
ist,wobei das orthon sowohl im Sinne der Sitte wie des for-
malen Rechts,aber auch nach der Seite des Intellektuellen
ggeistig'odar technisch Richtigen) genommen werden koennte."56
In regard %o any sense of guilt being attached to
hamartanein,Kittel states:"Am eintretenden Unheil wurde eine

begangene ehuld erkannt. Schuld oder Verfehlung ist eigene
Tathandlung.In der homerischen Zeit besteht sie in kul-
tischer Vernachlaessigung,lieineid,Verletzung des Gestrechts,
im Verstoss gegen goettiioha und menschliche timee;bel Hesiod
ist der Kreis erweitert und als Verfehlung,Verletzung und
Verunehrungf der Eltern,Fhebruch,Gewalttat gegen dle Vaisen,
ueberhaupt sociale Ungerechtigkeit betrachtet.(Hes.Op.327ff)

JKXittel W.o:to p.299 1.6-9.
22 56. 4bid.,p.299,1.14-20.
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Solche Dinge rufen den Zorn der Goetter hervor,die Hueter umd

Garanten des Rechtes und der Ordnung sind." o7

With the entrance of the oriental Mystic religions,
especially Orphism and Mithreism,the concept of sin became
even more weakened.All guilt is the result of ignérance.
Thls gullt,however,is not personal,but has its basis in the
very human existence.At the bagis of this concept was the
belief in the existence of a good and evil world-principle

(Weltprinzip) ,according to which man was not held person-

ally responsible for his acts. "Aus der Begrenztheit des
menschlichen Wissens folgt die menschliche Schuld,nicht
persoenliche ,moralische Schuld,sondern eine mit dem Dasein
gegebene Schuld," 58

Also with the rationalistio concept of gnoosis of the
later Greek philosophy,as we find 1t,for instance in Plato
and Socrates,any serious idea of sin in the sense of guilt
is destroyed.It pictures the world as a place of "the cosmic
power" of kakia,by which man is subject to vice,out of which
only the gift of gnoosis ocan deliver him,"Die Folge dieses
beherrachenden Sohicksélsgedankens ist des Zuruecktreten

von Schuld in persoenlicher vﬁrantwortliohkeit."sg

Hamartia in the Septuagint. |
"Gegenueber dem schillernden gemeingriechischen Gebrauch

und dem 'tragischen' Gebrauch des Aristoteles wird hamartia
wie hama;.'tanoo erat-m dqr 1XX zu einem moralischen und re-

ligioesen Schuldbegriff,indem Schuld als aus boesem Willen,

5& igig.,p.zgg,i ?6 to p.300,1.6,
op.
59 -ibid,.p.304,1.9-12.
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boeser Abaicht,dh. aus bewusstem Abfall von u.Widerspruch
gegen Gott einstehend,erkannt ist (Synonym adikia).Dadurch,
dass gerade dieses in der prorahen Sprache allgemeinste und

an wenliksten scharfe Wort fuer Unrecht -- wohl nur ZeT,

whgen seiner konkrefen Sinnverwandschaft mit ohattah -

zum Haup ttraeger des unerbittlichen biblischen suéndenge—
dankens ausersehen wurde,wurde hamartiea zum aohwerstwiegenien
Begriff unter allen seinen zahlreiohen Synonyma,der die Got-
tesbeziehung der Suende viel reimer zum Ausdruck zu bringen
geeignet war als zB die primaer ethischen Begriffe‘adikia

und kakia," 60

While the Septuagint occasionally place hamartanein and

hamartia for pescha,assam,and gggggg_in the vast mnjority of
cases it is the rendition of nhattah,of which it is the 11it-
eral translation.Thus the ideas both of chattah and hamartia
may be traced from 1fs riist 'natural’ usé to 1ts final deeply
religious significance."chatt;h ublanéte ueber fehlgehen und

dem uebertragénen sinh verfehlen,nicht finden zu dem dann

beharrschenden Teligioesen Sinn sich verfehlen,suendigen.
Trst durch sein Eintreten fuer chattah in LXX wurde_hamartia
selbst zu einem asusgesprochenen religioesen Begriff," 61
It 1s significant in regard to the sin-concept of the
Septuagint that alao:other,reléted,oonoepts are translated

with hamartia,Thus 'pridel is sometimes so rendered.In Sir.

11,9 dsed and in 15:7 dseaon is translated hamartolpos.sin_

60. ﬂﬂ.d. .p .296 ,1 43:'P'0297' cg
61 1b1do .p !295. 10 23"270 )
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is viewed as sickness when in Is.53,4 chali 1s trans-
lated hemartie;end foolishness,likewise,is sometimes ren-
dered hamartie§(of.Prov.26,11).Such translations form a
commentary on the Septuagiht concept of ain.62

hamarteema,as a verb-noun ending in-ma expresses the re-

sult of the hamartenein.It expresses sinﬁaa individual aects,

while hamariie denotes not so much sin as an actlion,but the
quality of that action,sinfulness.Thus,original sin is
hamartia ,a defect of our nature.Whereas in secular Greek

hamarteema is very'eommon,in the New Testement it 1s used

infrequently.

"So praegt die LXX einen einheitlichen Suendenbegriff
aus.Und die Tinhelt des Wortes zielt ab auf die Tinheit der
Sache ,.Gegenueber der Zersplitterung der Suendigkeit des Men-
scken in Finzelsusnden,wie sie aufh fuer das Spaetjudentum
charakteristisch ist,entsteht hisr und da* der Versuch,zu
der Grundsuende zurueckzustossen,die den Menschen von Gott
trennt als eine Macht (Sir.21,2;27¥10) die den Menschen be-
herrscht,solange er nicht durch Gott sich rettem laesst." 63

Hamartia in the New Testament
The root hemart- is the most frequent term for sin in the

New Testament,being found about 240 times,of which the writer
has found 159 as the noun hamartia. As with its Hebrew equi-
velent chattah we f£ind that also in the New Testament hamartia
has a far deeper and fuller significance then its etymology
and classical usage would suggest.To substantiate this asserst
tion i1t will be necessary to examine a number of passages

62.1ibid.,p.288 passim,
63.1b1d.,p.290,1.38-44.
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in which the term is employed,in order to see what the New

Testament says of hemartia and the connections in which it

is used.

Definitions

1 John 3,4:"Vhosoever cormitteth sin (hamartiay trans-
gresseth also the lawifor sin is the transgression of the

law (hee hamartia estin anomia)."

Hore we have the New Testamsnt's own definition.Anomia

is,1iterally,lawlessness,Gesetzwidrigkeit,.This meening of

Bamartia is basic.Every sin is an act against God's holy
Law,an act in opposition to the nomos.This may be a sin of
omlssion or commission.For "to him that knoweth to do good
and doeth 1t not to him it is sin (hamartia)," James 4,17.
I% may be done wilfully or in ignorance,"Through the Law is
knowledge of sin ghamarfia)," Rom, 3,20.

Cf.also Rom.?,l}:"thaf it might sppear sin (hamartia),™ Remw
{hina phanee hamartia, i.e. that 1t might be manifest as

sin). Sin,then,is present and real,whether the sinner real-

izes it or notjthe Law causes man to know that a certain
thought,word,or act is a sin.Thus also Christ prayed the
Father to forgive them that performed,and were responsible
for,his crucifixion,"for they know not what they do",TLuke
23,34,and Peter ocastigated the sins of the Jews in severe
terms,although admitting,"I wot that in ignorance ye acted, "
Acts.3,17.This position of the New Testament is in exact

- harmony with that of the 0ld,which demanded that jatomemant:
be made also for sins of ignorance,ef.fum,15,24 and Lev.4,2.

Hence,a transgression of God's law,even though ignorant of

thet Law,is st1ll damneble sin,
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It may be well at this place,particularly for the benefit
of Modernists of all shades and hues who deny the sinfulness
of sins of ignorance,to state the position of Scriptures in
regard to wikful sins vs.sins of ignorance.This is stated in
Luke 12,47.48:"The servant which knew his lord's will and
prepared not himself,shall be beaten with many stripes.But
he that knew not (mee gnous), end di1d things worthy of siripes,

shall be beaten with few stripes.m"Cf.also Ex.21,28-36.1t is
often claimed that this i1s unjust and unfair. But who are we
to sit in judgment over God? And,furthermore,the same prin-
¢iple is applied in jurisprudence:"Ignorance of the law is
no excuse." Throughout the Soriptures,while indeed sins of
ignorence are never condoned but always co_ndemned.a more
lenient view of them is teken and a less severe punishment
threatened .Fowever,sins of ignorance also damn -- but the
suffering in hell will not be as severe as that for wilful,

melicious &ins.

1 John.5,17:"Every unrightecusness (adikia)is sin(hamartia)?
This definition stresses the ethical and personal nature of
sin,the matter of right and wrong of which the nomos is the
oriterion.idikia,as we shall see,1s one of the strong terms
for sin in the New Testament.sisnitying,acoording to Thayer,
"injuatice,unrigtlteouﬁnesa of heart and life",and the verl
adikeoo,"to act unjustly or wickedly;to be a oriminal." Paul,
therefore,speaks of "yielding your members as instruments of
unrighteousness (adikias ) unto gin (hee hamartia),” Rom26,13.
Cf.also Luke 5,32,where aikatol end hemartoloi are contrasted.
If,then,every adikia is hamartia,the word takes on a deep scar-

let hue.
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2 Peter 1,9 spesks of the purging from sin(hamartioon)
Hence hemartia 1s filth,of whick man must be purified.This

view of sin,also,1s identical with that of the 61d Testament.
Ps.14,3:"They are all gone aside,they are éltdgether become
f&lthy:there ie none that @oeth goodjno not one;" Ia.l4,6:

"We ere all as an unclean thing"; and Job.l4,4:"Who can bring
ac clean thing out of an unclean?" In harmony with this aspeot
of sin as moral filth are all those texts that speak of Cyrist's
rederptive work,and particularly of subjective justification, ;
as a cleansing and purging from sin.l John 1,7:"The blood of
Jesus Christ,His son,cleanses (katharizei)us from all sin
(hemartias)"; Acts 22,16:"Be baptized and wash away(aspolousai)
thy sins (hemsrties)";Rev.l,5: Unto Him that ...washed

(Lousanti )us from our sins (hamarticon) in His own bhood."

Hence hamartias must be "blotted out",Acts.3,19 and the
"multitude of sins" must be "eovered",James 5,20.Cf.also
P3.51,08D.VVela2.T

Rom.14,23: "Whatever 1s not of faith is sin (hamartia)? _
Soripture here goes so far as to state that every act not in
harmony with a certainty and confidence of a good conscienos,
is sin. For Wwhatsoever 1s born of God doth not commit sin
(hemartien)and cennot sin (hamartenein),” 1 John 3,9.And "if
Christ be not raised" faith and hope in the resurreotion of
the dead unto eternal 1ife "is vain (matala),ye are ye% in

your sins (hemartiais),” 1 Cor.15,17.That , consequently,also

hamartia subjects maﬁ to God's wmath and eternal damnation
1s stated 1 John 3,8:"He that committeth sin (§amartia)1s
of the devil";snd James 1,15:" sin (hamartia) ...bringeth

forth death®; Rom.6,17:"Sin unto death (hamartias eis tha-
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natouj; John 8,21.24:"ye shall die in your sin (hamartia)n;
Rom.5,13: "by hamartia death entered into the world";and
Rom.6,23:"The wages(opsonia)of sin (tees hamarties)is death.n

This last passage leaves no doubt that not only temporal,
but eternal death 1s referred to,because it 1s contrasted

with "the gift of God,life eternal in Christ Jesus,our Lord."

The Dominion of Hamartie

Hgmartia,therefore,is our worst enemy,and he who lives in
hamartia is a"slave of sin",John 8,34;Rom.6,19.20.1t.has
"reigned unto death",Rom.5,21;1t reigns "1nlyour mortal
body",Rom.6,12;by nature man "serves hamarties”,Rom.6,7;
he is"sold under hamartian",Rom.7,l4j;and he 1is under the

"law of hamartias',Rom.7,25;8,2; is dead "$oils paraptoomaesin

kai tels hamartiais”,Fph.2,1l;cannot "cease from hamartias”,

2 peter 2,14. On the other hand,of the new man it is said

that "hamartia shall not rule over you",Rom.5,14.

Gravity of hemartia.
That hamartia is no mild term for sin in spite of its

derivation is also evident from John 19,11,where the terrible
sin of the Jews,their insistence on Christ's being executed,
by comparison with that of Pilate,is called melzona hamartia;

and Revel.8,5,where it is sald of 'Babylon',that her hamar-
tial "have reached unto heaven."So hamertial are what the
Germans picturesquely oall *himmslschreiende Suenden.™ And

Paul speaks of hee hamartia beeomgag qﬂaxooeamgly sinful
o013,
(kath' hyperboleen hamartoloos)." Fin&lly,ln Merk 3,28.29

blaapﬂeemia against the Holy Ghoat 1s listed among the

hamarteemata.
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‘@ would enticipate to speak in this connection at length

of the gullt end consequences of hamartia,as well as of the
necessity of redemption from,and the forgiveness of hamartias.
Suffice 1t to quote here a number of passages which contain
the term under consideration.l(That cﬁriat came t0o redeem
mankind also from hemartias:Matt.l,21:"He shall save His
people from toon hamartioon autoon"; and John 1,29:"The Lamb

of God...taketh away teon hemartian tou kosmouv;2)that man,

on account of hemartia 4is gullty before God:John 16,8, "The

Spirit will reprove the world péri hamartias";and Acts 7,60:
Stephen prayed that "teen hamartian touteen"might not be

"lald to the charge" of his murderers.3)that,therefore,also
hamartia nust be repented of:"I cams to call ...sinners

(hamartoolous)to repentence,” Matt.9,13,and confessed,liatt.

3,0 and Mark 1,5:"confessing tas hemarties asutoon";4) end

forgiven:latt.9,2: "Thy hamartiek be forgiven thee"jRom.4,7.8:
"Blessed are they whose anomiai are forgiven and whose

hamartial are oovared.Bléssad {s the man to whom the ITord

will not impute hamartisn."

({Adikia,adikos.and its derivatites,
Adikos,with the alpha privativum prefixed before dikaios,

"righteous,observing divine and humasn law",is,therefore,its
antonym.In profane Greek adikia has the meaning of 1l)wrong,
in the abstraot.wrongrulneas,unrlghteouspeas;ane 2) a wrong
and unrighteous aot.The conocrete meaning had its origin in
the plural use of adikia.In Juridical usage the content of
the term 1s narrowed down to '1awleaaness,1ntr1ngement of

law!,end in this sense adikia end anomia bheocame synonymous,

~
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In judielal language the verb adikein meant to have an unjust
cause .However also in classical Gréek adikia is used in oon-

trast to dikaiosmee and aleethaia.adikeoo.then.means %0 be

adikos,to do wrong,chiefly in the Juridical sensej;to act con-

trary to law and order.Thus Aristotle uses it:"Estoo to adi-

kein to blaptein kekonta para tou nomou,." 64 Herodotus uses

the term of unjustly begun wars. But already in elassical
Greek the term is used of man's relation to the gods,Thus

Xenophon:"Adlkial Sokratees,hous men hee polis nomizei theous

ou nomizoon, "(Mem.,I,Ll1l).There are instences in which it is

used synonymously with asebela,contempt for the godm (Gottes-
verachtungy.Josephua and Philo placexdidt adikein alongside

of hamartanein,

In the LXX adikia is,preferab]y, the translation for avon,

‘the guilt of sinjthus Jer.2,22;3%,13;11,10.Sheker,a lie, 13

also frequently translated with adikia;thus Ps.52,5;119,69.
163;144,8.11, Rescha is translated adikia,Is.58,6,as well as
ra,Prov.8,13. These trenslations form an interesting side-
light and instructive commentary on the grave concept of
edikia of the Septuagint translators.'®s 1st ein Grundton
des A.T, dass die adikia Suende gegen Gott 1st." 65 *In
1XX wird adikein in unbedingter Weise Ausdruck fuer das
uendigen Egen Gott bezeichnenden at.lichen Grundworte.Es
steht fuer maal (2 Ch.26,16).Haeufig fuer aval (Jer.3,21).
3 K 8,47 (-2 Ch.6,37)steht es synonym mi¥ w und

anonein,? 66

b4 "K1tG61,0p.C10.,0¢159.

“1bid.,p.154.
62 ibid, p.150.
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Adikia in the New Testament,

In the New Testament adikia and its derivatives are found
especially in the Bpistles of Paul and in 2 John.It is used
in a threefold sense:lQjuridical,meaning the injustice of a
judge ;2 Junrighteousness of heart and 1life;3)a deed whereby
law and justice is violated,an act of unrighteousness.

In the judiciel sense we find adikia in Luke 18,6,1n the
story of the wajust judgejend in Rom.9,14 the question is
asked in regard to God &n His capacity as Judge:"Is there
adikia with God?" and Hebr.0,10:"For God 1s not adikos to
forget your work and labor of love." In 2 Cor.12,13 Paul
speaks of his not having burdened the Corinthiaen congregation
as an gdikiaginjustlce,and Fefer calls it acceptable to God
if anyons suffess adikos,unjustly,l Peter 2,19.

But the most common use of adikia is that of unrighteous
attitude or act.It is trenslated in the A.V. elther 1n19u1ty,
unrighteousness,or wrong.

In 1 John 5,17 we have,first of all,a definition of adikid,
in whioh adikia and hamartia are identified. Since we have
treated this reference under hamartia,suffice 1t to say herse,
if hamartia 1is as grave an offenée as we have seen above,then
certainly also adikia 1s no small matter.

Ve hhall proceed to 1nvestigate e number of passages in which

Gl
adikeoo and its derivatives unrighteousness, the unrighteous
condition or attitude.In Acts 8,23 Peter speaks of Simon the
sorcerep as beiné " g gall of bitterness and a bond (bundle)
of adikias”,for whick he must repent.In Rom,1,18 it is stated
that the wrath of God is revealed from heaver upon all asebeisn

kel adikienjend in 6,13 Peul warns against "yilelding the
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nembers as instruments of adikias,by whish unrighteous

acts are performedjend in 2 Tim.2,l9 he admonishes everyone
who names the name of Christ to"depart apo adikias",which,

obviously,does not mean that the Christian must reform and_
externally abstain from sinful acts,but tc cleanse his heart
and be regenerate. In James 3,6 the tongue is called "a fire,
a world of adikias",not because per se it 1s sinful,but be-
cause it results in sinful aets. Inljohn 1,19 %tas hamartias,
various sinful acts,are connected with adikia,the sinful con-
dition which God forgives and from which YHe cleanses those
who confess their sins.Finally,in 1 Cor.6,9 the adikiai,the
unrighteous ones,are told that they shall not inherit the
kingdom of hsaven.

Honcs adikia 1s placed in oppositlon to dikelosynee.

adikia 15 placed at the head of the catalog of vices in
Rom,1,29 as the 1nfr1ngaﬁent of the divine Law and its
norm. In Rom.3,5 our adikia is placed in opposition to
God's dikaiosynee and in Hebr,l,9 (T) 1t 1s stated that

God'loved dikalogynes and hated adikia.In Matt 545 and

Aots 24,15 the dikaloi and the adikol are ocontrasted,Cf.
also 2 Peter 2,9.

Tspecially Paul frequently places aéikia in oppositiog
to esleetheia.In these passages the deceit of adikia is
stressed.Thus,in Rom.1,18 he speaks of the_adlkian of men
who hold the truth en adikiajin 2,8 of thoee "who disobey
the truth,but obey ediliajin 1 Cor.l3,the great hymn of
love,he states in v.6 that love rejoices not in tee adikta,

but rejoicss in tee aleetheia,In 2 Thess.2,10 Paul speaks

of the gpatee,@he decelt of adikia,''bocause the love of the
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truth they roceived not” amnd in V.12 he states that khey
who "belleved not tee aleetheia,but dalighted in tee adikia™

wlll be judged.John states ch.7,18:"He (God) is_aleethees
and adikia 1s not in Him."

We proceed to examine a few of the many refersnces in
which adikia 1is used in & conorete senée,connoting acts of
unrighteousress? Jesus,at the Last Judgnent,will say to those
at Ills left:"Depart from me,ye workers tees adlkias, "Luke

13,27.The partiocular sin of Judes, the Betrayal,is called
adikia in Acts 1,18.In Rom.1,29,as stated above,adikia 1s
mentioned as the first of a list of grossly sinful acts.The
Tplstle to the Hebrews uses the plural tais adikiails ,ch.8,12,

their unrighteousnesses,their unrighteous aets,over-nhioh CGod

will be merciful., Thus also the verb adikein is used of par-

ticuler acts.Ci.Matt.20,13:"Friend,I do thee no wrong";Acts,

7,2&:"ﬁhy do ye wronq one another?" Acts 25,10:"To the Jews

I have done no wrong"; 1l Cor.6,8:"But ye do wrong end defraud,"
Kittel ©7 makes the point that adikia particulerly con-

notes sin as an offense against God,The following passages

may be adduced:¥ John 1,10:"God is dikaios ....to oleanse

us from our adikia (gottwidrige Ungerschtigkeit)";in Acts.

1,18 the potter's field is called the reward of adikia,which

unrightecusness'Waa the betrayal of the Son of God.
Also those passages enter in here which speek of the Te-

waTd of adikis.l Cor,3,25:"But he that doeth wrong(ho adikoon)
shell receive for the wrong which he hath done(ho eaedikeesen);

2 Peter 2,13 end 15:"misthou adikias". And what the reward of
edikia will be is evident from Luke 13,37ff,where hai ergatal

tees adikias are consigned to hell.

B7.KIttel,0p.01%.,0.156.
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Corparing adikia with asebele we #ind the two expres-

gions used in apposition in Rom.L,18,where the idolatrous
practices of the heathen ere roferred to(ef.vv.19.24.32).
MJedach 1st gerade aus dem ganzen Gedankengang ersichtlich
wie sus dem verkehrten Gottesdlenst die adikia heraus-
waschst." 08 “psebeia jolned with adlkia.....1s positive
and active irveliglon,and this contemplated as a deliberate
withholding from Cod of Hls duea of prayer and of service,

69

Adikeena is usged cnly three times in the New Testament,

a standing,sc to speak,in battle array against Him."

In scts 18,14 1t refers to a flagrant transgression of

Roman law,a radiourgeaue. In Acts 24,20 it refers to an

offense against Jewlsh law.Howsver,in Revel,1l3,5,where it
is used in the plural,it definitely refers %o sinful-acis
againat God on the part of 'Babyloh' *die flagrante Kon-—-
kretheit 7aulre1ohar,nachmeisuaru:,gesetzwiurtger Frevel-
taten.® (© AGikeema,then,like hamariscua,refers to sinful
acts,rather than to sinful attitude or oogdition.

It 1s interesting to note that adikein was the more
common expression for wroung-doing in-profaneycreek,uhile

hemartenein is the most frequent word in the Koinee."Das

hat offenbar seinen Grund in dem Sieg des hamartanein ueber

das adikein,mit dem es schon in der 1LXX konkurriert.adikein
wurde sozusagen dem vulgaeren Gebrauch des Tageplebena be~-

18598N. ... 0arum bleibt hier auch begrifflich der nt.liche

Gebrauch fast gens der allgemeinen Graszitaet konform."

R B AR

69. Trena 20D .01t D 297.
70.Kittel ap.oit. sDel 30
71.1b1d.,p+158.
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In concluding our study oif adikis we nay add that also

this term depiets sin as = grave offense against God,of

whieh man must repent,icts § 2233that Christ died also for
rmn'c: adikias, " likalos hyper adikoon™,l Peter 3,18,and adikial
are +Le chjects of God's forgiveness,l John 1 9193 finally, that

adikia subjeets man to eternal damnation, Luke 13,27££;2 Pet.2,9.

D.Anomia,paranomis,parabasis,parerchomai .

For the correét understanding of these words it is
necessary to enquire briefly into the meaning of momos.
Ve find the word used in the New Testament in four different
meanings: :

1l)Law in general,any law whatsoever.Thus,for instance,
it is used Rom.3,27,where 1%t is gcontrasted with"the law of
faith".In the next verse the Aposile becomes specific and
speaks of the desds of the ILaw(Mosalc).Eebr.7,16 speaks,
vexry generally,of "the law of carnal (sarkikees) commandment, "
a general rule,prineiple,or cua‘!;o;n.In Rom,7,23 Paul spesks
of the nomon in his members ané in his mind,end in v.25 of

the nomou hamartias (gen.auct.),the principle and power of

sin.finally,in Rom.83,2 the nomos of the Spirit of life is
oontrasted with the nomos of éln and death.

The 2) end most common use of nomos is as a designation
of the Mosalc Law,especially the Moral and Ceremonial part.
This igcludes and presupposes the "Law written in man:a hearty
Rom.2,14.15. In this use we almost invariably find nomos
precesded by the article.A few references will suffioce:ilatt.
5,138;12,5;22, 36; Tuke 2,27;10,26;TJohn 7,49310,34;40t8 13,153

and Hom.3,19.
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3) By metonymy not only the Pentateush,but the entire @
Seriptures of the 0ld Tectament 1s callod noros.Thus it is
used John 10,34;].2,'54.;15.25;1cor.14.,21,and others.

4)¥inally nomos,in certain conneotions,denotes the Chris-
tian rel:lgion.cf.l’tom.3.27:"the law of faith";James 1,25:
periect
“theAlaw of liberty*:2,12:"the law of liberty".The meaning
under 1) enters in here,

With the terms for sin under consideration we are inter-

asted only in thase meanings which connote an expression of
the will of God,exprecssed in Creetion,man's conscience,or

vhe written Taw.

Tha Alpha 1n anomia is the alpha privetivum,which gives

a negative meaning to qthe word to which it is prefixed,or
slgnifiss that 1t is contrary to 1t. Anomia,therefore,means
unlawfulness,lewlessness.This may have two connotations:
1)To be without law,in the sense of ignorance of the liosalc
Law.ltlom,2,12 anomoos 1s contrasted with ennomoos,within law.
¢f.1l Cor.G,21.In Acts 19’;39 enomooﬁ evidently means jlawrulz
in the sense of a regularly called meseting.

2 )¥o be without law in the sense of being aside of,or
contrary to,law,a violation of law,even 'to have contempt
for law}.The noun anomia is used only in this sense in the

New Testament.It never connotes a condition chooris nomou,

Rom.3,21."Anomia is never...the condition of one living
without law,but always the condition or deed of one who aots

contrary to law." (K Anomia,paranomia,as well as the following
parabasis,denote,not sins of ignorance,but sins against

72.Trench,op «0lt.,p«220.
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better lmowledge,oonaoious,wilful sins.In general we night

state that in these terms the idea of guilt predominates.
Classical Usage

The classical usage also made the two distinotions in
meaning referred to above.Preuschen-Bauer glves the fol-~
lowing definition of anomos:"gesetzlos,gesetzwidrig,1)mit

bezug auf jedes Gesetz;zmoaaisohe?;ls solches dle es nioht
kennen,ohne dass ihnen daraus ein Vorwurf erwuechse (Plato § i :
Polit.306%).Doch auch b, mit dem Beigeschmack Gottlosigkeit "
And gz‘ anomia: "Gesetzlosigkeit,l.als Gesinnung,2.gesetzlose
tatZ ﬁ’ « "36hirlita: "Gesetzwldrigkei t,Ungerechtigkel t,Schlecht~
igkeit.™ 74 In the LXX it is the usual translation for
pescha,at times also for avon.In the New Testement it is
generally translated "iniquity?;onesz "unrighteousness™ (2,Cor.
4,14) and once"transgreasion of law'(John 3;4)- 75 Says Trench;
"It will follow that wiere there is no law (Rom.5,13) there
may be hamartiwr,bm; not anomia...Thus the Gentiles,not having
a law (Rom.2,14) might be charged with sin,but they,sinning
without law (anomoos-@hooris nomou}ﬂum.2.12;3.21)[?i.e.,the

6
revealed Lavﬂ could not be charged with snomia.” 7 Howaver,

he also pertinently adds that on account of natural law all
sin is,in a secondary sense,anomia,

Definition,
In 1 John 3,4 we have a definition both of hamart;a as vell

as anomia,for in it the two are identified: "Fhosoever prac-—

tices hamaritian,practices also lawlessness ( teen anomiag

73.Prgusohen-Bauer5Griaohisoh—Deu#BOhes-Wbortorbudh zu d.sohr,

ggég"&ﬁ?‘slghiggitz.Grieohi.soh-Deutaoheﬂ Woerterbuch zum NoTo.?;-
75 . Trench, 0p «¢it«, 05220+

76.1bid.,p.226.
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pelel); " and "hee hamartia is hee anomia.” Consequently

all that we have sald above of hamartia and its sinfulness

therefore also applies to anoniaszend the anomos oould be

ocorrectly called by the modern terms "outlaw" or"scofflaw,"
Ve shall proceed to investigate the passages in which
anomia ocours, The force of anomie 1is evident 1) from
those pessages in which enomia 1s connected with other
words denoting sin.In addition to 1 John 3s4,treated above,
we have lMatt.23,20.In the terrible denouncement of the Phar-

isees,the connection of hypokrisis end enomia express not

two distinot concepts,but denotes that hypoorisy is anomia.
The same is true in Rom.6,19 of the connection tee akkathar-

sia kal tee anomia,where the phrase eis tcen anomian 4is

added,denotdng a condition of lawlessness resulting in law-

less acts.In Hebr.10,17 God promises not to remember toon

hamartioon autoon kai toon anomioon autoon,thersby placing
them on the seme plane, And in 1 Tim.1l,9 the same thing is

done of the anomois and the asnypotaktois,asebesin kai
hamartoolois. :
In a number of passages anomia is placed 1in opposition

to dikeiosynee.Thus in Matt.23,28,referred to sbofe,it is
sald of the hypooritical Pharisees,that outwnrd;y they appear

to men dikaioi,but within they are full of hypoorisy and

enomies. In 1 Timk 1,9 it 1s stated that dikeloo law is not

given,but anomois. Hebr.l,9 (IR,but not T) it 1s stated of
God that He loves dikalosyneen,but hates anomian,Finally,

2 Peter 2,8 states that Lot "ho dikaios vexed his right-

eous {dikaiou) soul with their lawlwss (anomois) works.®
The gravity and seriousness of anomia is evident also
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from the following passages:Matt.24,12:"iniquity (anomia)

shell abound (pleethyntheenai-shall be multiplied)";in
2 Thess.2 the Anitchrist is called ho anthroppos tees

anomias (thus T & WH,TR:hamarties),ho hyos tees apolelas;

again,in v.7,"the mystery tees anomias",and in v.8 he is
streightway called ho anomos;"whom thsILord shall consume
with the Spirit of His mouth." Acts 2,23 states of the sin
of the Capture and Crucifixion of our Lord that it was done
dia cheiroon anomioon,"by wicked hands",and Mark.l5,28 and

Luke 22,37 state that Christ was numbered meta anomoon,whose

sin was no less than murder and insurrection.

That also snomia is damneble,is clear from the following
roferences.On Judgment Day the Judge will say to the hypo-
chttes"Depart from me,ye that work teen anomian," Matt.7,23,
and in ch.13%,41 it is stated that they "who do teen anomian
will be cast into the furnace of fire."

Hence Cprist died to redeem men also apo pasees enomias,

74t.2,14.Anomia must be forgiven,for "Blessed are thay
whose anomial are forgiven," Rom.4,7;and in Hebr.8,12 God

promises to remember the believers' anomioon no more.

Paranomia and paranomeoco are each used only once in the

New Testament.In Acts 23,3 an aot contrary to Mosaio Law 1s
referred to,and in 2 Peter 2,16 the sin of Baleam is called

aranomia,sin.wiokedness,whioh {as further characterized as

paraphronia at the end of the verse.

~ Parabasis

Perabainein means,
end is found,occasionally,in this sense in

14terally,to g by the side of,to go past

or to pass'over;
to toverstep,neglect,

~

olassical usage.Tropioélly 1t means
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violate.' Ve thus have the same development from the natural

to the tpopical meaning as with the English words 'trans-

gress' and 'trespass',and the German uebsrtreten. {Ve treat
this word in connection with enomia and_paranomia on account
of the similarity of viewpoint.The verb parabainoo is found

four times,the noun parabasis seven,and the derivative _para-
batees smwam six times in t‘he New Testament.It refers most
frequently to the transgressing of the Mosaic Law.Thus Rom,
2,23:"Thou that makest thy boast of the law,through tees
parabasecos tou nomou dishonorest thou God";Hebr.z.zi "Every

parabasis and arakoee,(whioh,ino;dentally.1dent1ﬁes para-
basis with disobedience) received a. jyst reward." Intthis
reference the contrast with New Testament times shows that
parabasis refers to the Moas_a;"—l.aw;and Hebr.9,15 speaks
definitly of the redemption toon epi tee prootee dilatheekes

parabaseoon. The verb is used of transgression of the Law

of loses in lMatt.15,3:"Why do ye also parabainete the com-

mandment of God?" Thus also Acts 1,25;Rom,.2,25.273;James 9,11,
The word is used of transgression of law in general,any

law,in Rom.4,15:"Where no lew is,there 1is oude parabasis,"

In Gel.3,19 we have an unusual use of the word : "Where fore

serveth the law? toon parabaseoon _-ch_arin it was added™; ‘fon

-

account of transgressions,to creat§ traﬁsgreasiona:,i.a.,
that sin might take on the character of t_ransgression and
thereby consciousness of sin be intensified and the desire
for redemption be aroused. 7 In Rom.5,_14 parabasis is used
of the transgression of Adem,and in 1 Tim,2,14 of that of

77 .Thayer,Joseph Henry,Gresk Fnglish I.exi_oon,ad loc.
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Tve in the Fall.Hence parabasis is sin,not only against the
written Law of God,and mbjeots to death and demnation. In
liat$.15,2 the verb 1s used of the non-observance of "the
tradition of the elders" on the part of the disciples,and
in 2 :rohn. 9 of transgressing the teaching of Christ.,

The noun parabatees 1s used by Paul in Gal.2,18 in the
sense of tbackslidar'.In James 2,9,those who commit hamartia
are called gambatai.

As with anomia,'an attitude or act against Iaw',ao with
parabasis there must be sohething to transgress, betore there
can be transgression;of.Rom.5,14. In the opinion of Trench:
"In the constant language of St.Paul this parabasis as trans-
gression of a commandment distinctly given,is more serious
than hamartia,® 783\1'6 that depends upon the viewpoint.After
all,hamartia includes original sin,while parabasis does not,
although,indeed,presupposing 1it.

Another word that comes under this same head:is parerchomai,™’

which has the same meaning,‘'to pass,or go past.' It 1s fre-
quently used in a general sense;locally,as ex.gi'. Acts 16,8:
"having passed by Nysia'jof time,Matt.1l4,15:"The tims 1is alé
readmbareelthen." It is frequently used in the sense of 'paas
away.perish ' But 1%t is also used in the tropical sense ot
passing by or over a commandment.Thus Luke 15,29 the brother
of the Prodigal Son says that he has never pareslthon the

ac-
oommandment of his fatherj;and in ch.11,42,where Christ mE=m-

cuses
sures the Pharisees that they Earerchesthe njudgment and

and the love of God".In this reference it obwiously refers

to a transgression of the Moral Law.

78.Trench,op.cit.,p.228.
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E.Asebeia,asebeoo,agebees,

In order to arrive at the exact meaning of this group
of words we shall,first of all,investigate their common root,

They are derived from the verb-root seboo and sebomai.Only the

passive form ococurs in the New Testament. It is a common word
in classical Greeck from Homer down and oconnotes:"to revere,
worship (tina,a deity)". That is also the meaning in the New
Testament.Thus 1t is employed of the worship of "the great
goddess Artemis,whom Asia and all the world sebetal, " Acts.
19,27. In the foregoing chapter Paul is acoused before Gallio
by the Jews:"This fellow persuadeth men sebesthail God contrary
%o law," v.13.In Matt.15,9 and Mark 7,7,whe®e~Christ Himself
uses 1% of the worship of the true God,when He denounces the

Pharisees that mateen de sebontal me,teaching for doctrines the

commandments of men,"In the Book of Acts the word is emplojyed
six times to connote the 'God-fearers',the Proselytes that had
accepted Jehovah as the true God,but did not submit to all
Jewish ceremony,especially circumcision. Thus Lydia of Thyatira

is called sebomenee tonr theon,Acts 16,4;Justus sebomenou ton

theon, "whose house (significantly) joined hard to the syna-
gogue, " Acts 18,7.Pollol toon sebomenoon roseelytoon followed
Paul and Barnabas at Antioch,Acts 13,43,end the Jews stirred up
tas sebomenas gynaikas there,v.50.At Thessalonica Paul found of

dis-
the gebomenoon Helleenoon poly pleethos,and at Athens Paul

puted with tois Ioudalols kal tols sebomenols,icts 17,17.Paul

calls objects of the worship of idols s,baamatq,Aota 17,23
In the LXX jare,'to fear Jehovah,to be God-tbaring:.la

usually translated sebomal,eX.gr. Joshua 4,24;22,25;Jona 1,9.

N4 : sébees
Beliyaal,'worthless,without value',is translated with a s
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Prov.19,28;s80 also 1s avil, ‘perverse’,Job 16,11: "paredooke
gar me ho kyrios eis chairas adikoon,epi de asebesin erripse

me;" and also rascha, 'wicked',Job 34,18 end throughout Psalm 1.
C2.VVelede5.6. $

Beside sebomal we find eusebeoo twice in the New Testament,
meaning 'to be eusebees,to bé or act piously or reversntly,to
worahip.; Paul uses it in the latter sense of the ™unknown God,
whom theéefore ye ignorantly eusebeite," Acts 17,23, In 1 Tim,
4,4 1%t is used in the first sense when Paul tells Timothy that
ohildren of widows should first learn to eusebein,to be pious,
and support their parent. |
m  The meaning of the adjective eusebees,which is found four
times in the New Testament,and the adverb euseboos,two times,
then.is:"pious.dutiful.devout,godly,god-rearing."corneliua.was
eusebees, Acts 10,2,and he called his eusebee soldier,v.7.0f
Annanias of Damascus it is stated Adts 22,12,that he was
"eusebees kata tou nomou.," 2 Tim,3,12 living in Christ Jesus

is called euseboos zeen,and in Tit.2,12 asebeia 1s contrasted

with living euseboos. |
As the noun for eusebeoo we find eusebeia in the New Testament.
In profane Greek it denoted simply 'reverence,respect'; in the

New Testament everywhere 'plety towsrd'God,godliness,Gottsel@ngi?f

-

In the LXX nadib,'noble!,as well as tsadiq,'Tightecus',are trans-

lates eusebees.

A few examples of the use of eusebeia will also be helpful
in determining the foroe of its antonym.gggbgggglt is employed
especially by Paul end Poter. In Acts 3,12 Beter states that he
healed the leme man not by his own power or eusebeia; 1 Tim.2,2

we are admonished to lead a life enm gasqp‘eusebeia kail semnoteeti,
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honorableness,purity,sanctity (A.v.hohesty).In 1 Tim33,16 the

Incarnation is called mysteetion eusebeias;in #2.4,7 "profane
and old wives fables" are contrasted with eusebeienjand in v.8
with soomatike gymnasiajeusebeia is called profitable for the

present as well as the future 1life,ch.4,8;in ch.6,3 "sound words
of Bur Iord Jesus Christ are called the teaching kat8 eusebeian;

in v.5 susebela 1is contrasted with parismon,gain,and in the

following verse eusebeia meta'autarkeiaa.oontentment, is called
"ereat gain®,the true gainjin v.1ll the ';man of God" 1s admon-
ished %o flee covetousness and to persue after dikalosyneen,
eusebeian,pistin,agepeen,hypononeen,practesta.Iin 1 Tim.1,1

Paul states that faith and knowledge of truth is kat' eusebelan.

Another chapter in which the word recurrs _rrequeni.:ly is
2 Peter 1.In v.3 Peter states that divine power has given us
all things which pertain pros zoon kai eusebeian j;in %:6.7'
eusebeia is listed as a fruit of taifh;am_l ch,.3,11 we are ad-
monished %o be en hagiais anastrophais kai eusebelais.

We are now ready to investigate asebeoco and its derivatives.
We are devoting more space to these terms because they are,with-
out doubt,the gravest and most forceful of all the New Testament
words denoting sin."These words bring in the idea especially of
opposition to God snd to Hbs plan for man...again,lt shows the

state of man's heart,and not particularly his sinful acts.Hewe

the vertical end religious aspect of sin is revealed,the hori-

zontal relationships being shown more in the other words used.

Sin 1s not only a transgression of God's morel Tan btk & dume-

oration of His very existence.This emphasizes how at the very

inst God. "For against Thee,Thee gnly
and His plan for

foundation all sin 1s aga
haeve I sinned." Sin is bresking away from God

man," 19
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Definition

The dlctloneries define asebeia as 'a want of reverence
toward God,impiety,ungodliness®;plural: tungodly thoughts,
words,and deeds'.Asebeoo is uséd from xénophon and Plato down
in the sense of 'to be ungodly,to act implously'.It is the
equivalent of gescha,Zeph.3,11;Jer.5,6;Prov.4,lf;and of rascha,

Dan 9,5,where the LXX translates:"heemartomen,eedikeesamen,

heenosesomen,kai apesteemen kai exekligemen apo toon entoloon

sou kal toon krimatoon sou." Asebees and asebeos,therefore,

80

mean:"destitute of reverential awe towards God,impious™:

Robinson:81

"irreverence toward God,ungodliness,in heart and
deed;vb.b%0 be irreverent,to live ungodly;adj.ungodly,wicked,™
Bauer 92ivGottlosigkelt in Gesinnung und Hendlung." Trench 83,
"Asebeia,joined with ggigig....ia positive and gotive irreligion,
and this is contemplated as deliberate withholding from God

of his dues in prayer and of service,a standing,so to speak,

1/Zn bettle erray against Him.VWe have always rendered it ungod-
liness...the asebees and dikalos are constantly set over against
one another (thus Gen.18,23),as the two wage the great warfare
between 1ight and derkness,right and wrong."

fter what we have seen in regard to eusebeia,its antonym

asebeda 13 already quite clear.Eusebela being pilety and godli-

ness,asebeia with the appha Erivativum,is impiety end godless-

ness,Gottlosigkeit and Gottwidrigkelt,as either acknoweldging
gh there were no God,who has just

no God,atheoi,or living as thou

demands on man's heart and 1ife and

-

should be revered by him.

79.01af K.Storaasli,"The Greek Words for Sin and their Gontribution

%o the N.T.Sin-Concept3'Journal of Theol of A.L.g;a;biﬁz,gga?.
80.Thayer,sub,10c. exloon of the New lesta ,8ub,

82.0p.cit,,sub.loc. 83.op.01t..p.227.'
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It remains to investigate the conneotions in which these terms
are employed in the New Testament.In the Epistle of Jude the
asebees who "turn the grace of God into lasoiviousness snd de-
nying the only Tord God and our Iord Jesus Christ" are compared
with the unbelievers among Israel in the dosert,the evil angels,
Sodom and Gomorrah,brute beasts,Cain,Balaam,Korah; and denounced
as "fllithy dreamers,clouds without water,trees without fruit,
twice dead and rooted up,wild waves of the sea,foaming out their
own shanes,wandering stars,to who the gloom of darkness has been

reserved;mockers,after their own lusts toon asebeiocon walkinglv.18.

and the judgment of God is predicted upon pantes tous asebeis

autooy peri pantoon toon ergoon asebeias autoon hoon hesebesan,

kai peri pantoon toon skleeroon,hoon elaleesan kat' autou hamar-

toolai asebeis."” This massing of the term is significant and

instructive.It leaves no doubt about the utter heinousness of

asebeia,

In 2 Tim.2,16 it 1s stated of those who engage in Wprofane

and vain babblings", that they will inorease ep;ﬁpleion asebelas;

1 Tim.1,9 the asebees are enumerated with the anomoi and hamar-
Yoloi, the disobédient,the unholy,the profane,the murderers of
fathers and mothers,mansleyers,whoremongers énd selfabusers,
kidnepers,liars,perjurers," and if there be eny other thing that

is contrary to sound doctrine.”
Hence asebela,also,is the direct opposite of dikaiqglpee.“lr

the dikeios will socarcely be saved,where shall ho asebees kal

1 -
hemartolos sappear?” X Peter 4/8. "The grace of God that bringeth

o all men,teaching us,that denying teen

asebelan and worldly lusts,we should live soophroncos kai dikalos

in this present world," Titus 2,12.

salvation has appeared ©
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The divine punishment for asebeia 1s,therefore,stated in no

uncer tain terms."The wrath of God from heaven 18 revealed upon

pasan asebeian kai adikian anthropoon," Rom.1,18. The Flood,

which came upon kosmoo aseboon,and Sodom and Gomorrah are held

before the asebesin as a terrible warning and hypodeigma,2 Peter
2,5.6.3and in ch.3,7 1t 1s stated that the scofifers,who walk
after their own lusts,being wilfully ignorant of God's punish-
ment over thef sins of the world in the Flood,"are r;served for

fire to a day of judgnent and destruction toon aseboon anthropoon.™

We must shudder at this terrible denouncement and the inescapable
doon of the asebels.But thanks be to Godl In dus time Christ
died also hyper aseboon,Rom.5,6,and God justifies ton asebes,

Rom.4,5;and"He shall turn asebeias from Jgcob," Rom,11,26 (where
18.59,20 18 quoted,in which passage pescha is used).

surely this term for sin leaves positively no room for a ‘mild’

concept of sin and a mollycoddling of the sinner to anyone who

*hes ears to hear,"

F.,Paraptooma,parapiptedn.
Te now ocome to the word that is the Jjoy of the Modernistg,
ounds for their lenient

t heir joy into

beceusa they think that it gives them gr
and indulgent concept of sin.But we propose to turn
sadness.Surely the words of Christ to the Saducees of old here

apyly forcefully to the modern Saducees,"Ye do err (planasthe),

not knowing the Seriptures nor the power of God,™ Matt.22,29.

Mark 12,24.27 has poly planasthe.cf.also Hebr.3,10.
1scmething' ,because the

Modernists think that here they have

verb parspiptein,from vhich peraptooms 1s d
go slip aside." But in profane Greek

erived;ln classical

Mmean
Greek may,"to fall besids,
)10 deviate from the right path,to turn aside,

it also means 2
‘ Xenophon Hell.I,06.4}.

$n eapr. 1 ax.or. tees hodou,tees aleethelas(cf.
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"Philo (v°1 2 3P e 648 » ed .M&m&. ) diﬁtinotly calls 1t Earaptooma

when a man,having reached an acknowledged pitoh of godliness

and virtue,falls back from and out of this." 84 In the Serip-
tures it is never used in the first,natural,sense,but always ;
in the second,metaphorical sense,'to fall away from the true |
faith.' Thus 1t is used for meal,to fall away from the worship
of Jehévah,ﬂz.14,l3,where the LXX translates:"Hyle anthroopou,

gee hee ean hamartee moi tou parapesein paraptoona (A.V.:tzeé-

passing grievouslyj),” and ch. 15,8:"Kal doodoo %een geen eis

aphanismon anth' hoon parepeson paraptoomati;™ and for pescha,

Ezek.14,11: "41na nee mia1noonta1 eti en pasi tois paraptonmasin

autoon (A.V, : " neither be polluted any more with all their trans-

gressions"),of.also v.10;and Job 36,9:"Anaggelei sutolis th erga

autoon kal ta paraptoomata autoon hoti ischysousin.”

Aleo the noun peraptooms is never used in the natural sense,
'e fall beside or near somathing' in the New Testament,but always
in the tropical sense of 'a lapse or deviation from truth and
uprightness,a sin,as mlsdeed',differing from gggggglg.in figure,
but not in f;@ﬂ {Fritsche). 85 Thus also Robinson: 6'In N.T.

trop.,vb. to fall away from the path of duty,from the faith,

to apostatize; n.,a falling aside or away from right,truth,duty.”
len,abfallen,

And Preuschen-Bauer:"vb. danebenfallen,abirren,verfeh
suendigen;n.Fehltritt,Vergehen,suende,l.gegen Menschen;in der
Regpl 2.gegen Gott." 87 we oannot agree with Trench that

"paraptooma 1s sometimes used to designate sins not of the deepest
n for which he can quote only Gal.6,1.

dye and the worst enormity,

84.Trench,op.cit.,p.230.
.Thayer,ad.loc.

8b.op.cit.,ad loc.

87.0p.cit.ad loc.
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(Thue also stooraili,op.oit.p 259: "SQmotimes it appears to mean
a willful sin,and generally is used in g milder songe than the
preseeding word parabasis "«")But Trenoch redeems himself some-
what,when he continues:"But this milder subaudition 1s very far
from belonging always to the word,n 88
Gal.0,1 reads literally:"Brethren,if also a man fixoleephthes

en tini peraplioomati,restore such a one in the spirit of meek-

ness."The alleged 'mildness' of this pessage,then,would have to

1le in the verb prolambanoo.The preposition pro means'befora’,

both in time and place,hence prolambanein literally meens 'to
teke before!.In this literal sense it is employed 1 Cor,1l,21:

faol: one hiis own supper prolambanei (takes first,before) in

the eating.” inother use of the word is found Mark 14,8:"She
proelaben, 'antiolpated’, (4A.V.:1s come beforehand;Luther:zuvor-
konmen) to anoint my b;dy." The” two, and the passage under con-
siderotion,are the cnly references in the New Testement in

which the word ocours. However,some light is shed on the verb in
the LX,wnere,Sept.17,16 is translated:"EZi te_ggrjggoqggps een

tis ce poimsen ee toon kat' eremien ergatees moohthoon.proleeph-

theis toen dysalykton emenen anagkeen," "Whether he were farmer,

6r shepherd,or laborer in the desert,ne was overtaken and endured
%he calamity." The pro inthe compound verb evidently means jberorez
they could do anything about 1t,before they could go to their
homes,etc, {the darkmess in Egypt falling suddenly). They were
'surprised’,overtaken,by it. Henoce grolampanein g&g_mean over-
;ake in this verse (Gal.6,1),but not necessarily in the sense of

a sin overtaking e persor unawares,a sin of inadvertance,rashness,
or overhastineaa(Uebereilungseuénde). Also in ®nglish,whioch we

- or
beldive to be a parallel in this case,we speak of a storm - o

88.0p.cit.,p230.
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8 vehicle -overtaking uu,which simply means comef over,or upon,

us. In that case overtake in Cal.6,l means the same as "taket

as also some translators have rendered it. 89 This o‘onde;;t 18 P
not forsign to the New Testament.®x.gr.,1 Cor.lo,13: *Temptation

has not el leoohen,'ta ke nﬁome over;you." But even 1f understood

in the sense of "if a brofher be auz:*pri.sxeéi‘l by paraptooma,the

figure lies in prolambancin,not in paraptooma, A person may

be 'overtaken' by the most helnous oﬁma.m this case the

- -

pareptooma,no doubt,rsfars to the "works of the flesh" eata-

lpgued in ch.5,vv.19-21.Vell does the Pulpit Commentary comment s
"But there 1s no palllation indicated by the word "fault'® or
'trespess’ . llot once in the fifteen other passages Ebhe wc.)rd is
;::ed twen{:y-—orm times | in the New Testement in which the noun
paraptooma ocours is there eny token of such pallifation being
intended. The petition,'forgive us our trespasses™ is sufficlent
to exerplify this statement.The trespass may be nothing less than
one of the works of the flesh before specified,The preposition
en - 'in',not 'b;,r' - points to the unhappy condition in wich the
delinuumnt is sup )o._aea %o be,out of which 1t is the business of
Christiaun charity to extricate him.Compare tho expressions, "die
in your sins";" dead in sins"jand the imagery of a “smare of the

devil" in 2 Tim.2,26." 99

We shall now proceed briefly to investigate the fourtenn other

Pagsages in which tﬁe noun p_aragtooma,und the one in which the

verb parapiptein,are used.
Rom.5,14~-21: "But reigled death from Adam until Moses,even upon

39.of.Berry,George Ricker,A New New Tostament ad loc.
90.The Pulpilt commentﬂ,a C. .
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those who had not sinned (hamarteesantes)in the likeness tees

parabaseoos of Adam,who 13 a figure of the Coming One.But not as

to paraptooma,so also the free gift. For if by the paraptoonati
of one the many died,much more the grace of Cod and the gift in

grace which of the One Man Jesus Christ to the nany did abound
{eperissouseny,and shaX% not as by one hamarteesantos the gift,

For the judgment indeed was one %o condemnation,but the gift is
ek polloon pareptoomatoon eis dikaiooms.For if by the paraptoomati

of one death reigned by the one,much more those the abundance of

grace and of tho gift tees dikaiosynees receiving,in 1ife shall

relgn by the onse Jesus Christ.So then,as by one paraptoomatos

towards all men condemmation,so also by one dikaioomatos towards

all nmen eis dikaloosin of 1life., For as by tees parakoces of the (»

man hameritoloi wers constituted ,so also by tees hypakoses of

the one dikaloi shall be constituted the many.Bui the Law en~
tered,that to parapiocoms might sbound;but where hee hanartia

abounded,overasbounded gracejthat,as hamartia reigned in death,
80 alsc the grace might reilkn through dikaiogynegs to eternal
1life throvgh Jesus Christ,our Tord."

In this section we have paraptooma used #ix times,used pro-
miscue with Qarabasislnamarfia and parakoee (see also v.1l3),

and contraated with hzgakoee,dikaioomg,and dikaiosynee.It 18
also stated that paraptooma is unto death.Hencs the paraptoomata
were so great,that.the great free gift of God abounded to re-
move them.--Note also that the sin of Adem whichgin a sense,

ean be called the greatest sin ever committed,becanuse it was

: ble and
done ageinst perfect knowledge and was of the most ferrl

farreaching consequences,is called peraptooma. i
The condition of one under,and living 1n129?qg§90mata -
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therefore, one of spiritual death,.Fph,2,1:"deed in tois garap_--
toomasin kal tals hamartiuis,! ‘end V.5, "being dead in tois
pareptoomasin, He has quickened us.™ Col.2,13:"And you,bning

dead in tois paraptcomasin ané ihe unclrecumcision tezs sarkos

bymoon,he hss quickened tcgether with Him,having rorgifen us
panta ta peraptoomsta."” Thus,also peraptoomata are offensea

agtlpst & just end holy Cod erd must be forgiven.Tph.1,7:"In

Whom we heve redemption through His blood,$een aphesin toon

paraptoomatoon. 2 Cer.5,10:"God was in Christ,reconciling the

world unto Himgelf (universal,objective justification),not

imputing to them ta parapitoomata autoon." Paraptoomata must

be gonfecsed,Jamsas 5,10:"Confess ta paraptoorsta (T.?:B.hamar-
tias) one to another;" and orgiven,.\iatt 6 14 (immediately fol-
lowing upon the ILord's Prayer,in which Christ had taught Kis

diseiples to pray:"Forgive us ta opheileemata heemoon as we
also forgive tois opheiletais heemooa™):"For if y¢ forgive men

ta paraptiemsim autoon,will forgive also your heavenly Father

(8c.paraptoomata) 3 vut Af ye will not forgive ta paraptoom?a

autoon,neither will your Father forgive ia para tocmata h ne"

Matt.18,35: "Thus also My heave-mly Father will do unto you,

unless ye forgive cach one his brother from the heart ta
in the pracesding verssea are ocalled
also the parallel

Daraptoomata autocn”{which

tee opheilee and to opheilomencn,ths debt).Cf.

Passage,liark 11,25.20.,Whecre paraptoona is used twioce.
: : st
Henes, Chrict died also for our parapbooma ta.Rom.4,25: Chrd
and Taised dia teen

"was deliversd dia ta paraptoomata heemoon,

dikeioosin heamoon. o

-~ ﬂ-
Finally,to melke the case for naragtooma the strongest po
ss a sin than the sin of hnrden%ng

8ible, the term is used of no le

Ny
-
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of the heart.In Rom,11,7.lo.Paul speasks of the "herdening" of
the "rest" of Israel and then continues in v{11:"T say then,
Did they stumble,thet they might fall? God forbid:but by their

paraptooma salvation to the nations,for to provoke them %o

Jealousy.But if,then,to paraptooma be the weslth of the world

and to_heetteema autoon wealth of the nations,how much more

their fulness? " Note that paraptooma 1is also called heetteema

here,eis skandelon,capsc of offense in v.9,hoe apobalee,cas-

ting away,in v.15.

In Hebr.0,6 the participle of the verb parapiptein 1s used of

the same sin.We read vv.4-6:"For it is impossible,thoso once
enlightened,who have tasted of the heavenly gift,and partakers
become of the Holy Spnitit,and tasted the good Word of God and

the powers of the world to ocoms,and parapesontas -having fallen

away - azain to renew to repentanco,orucifying for themselves
the Son of God to public shame." Finally,in v.3,those gullty of

this paraptooma are corpared with "thorns and thistles,re jected

and near to a curse,of which the end is burning.”

Paraptocma a mild concept for sin? Why,1% vies with asebela

es the strongest term for sin in the entire New Testament . It
must make every honest Bible student's hair stand on end in

horror,when reading how God views paraptoma.

G.Parakoee,parakouein.

imary meaning of theing en=-

The verb akouein,beside its pr ;
ot to be deaf!,

dowed with the physical faculty of hearing,n

er-
also means,'%o attend,to consider what has been said,to und

with.gen. ), to
stand',as well as 'to lend a willing ear (esp.with.ge )s

: - £k Shbes .In
vield obedience.' Thus it 1s elso used im othe: lenguages.I
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English we have,beside 'hear!,ths rolated word 'hearken', "to
1ligten”,fron the .s‘mglo~,‘:mmn- ‘hearan', "to hear";ex.gr. in the
sentencse, "Hearken unto thy ra;;her,“ v;.-hich does not merely
mean, "Pay attention to him," but,"0bey him." In Gorman we have,
beside "hoeren”,"'Yo hear', (also in the sense of *obeying':
MWarum hast du niéht {;ehoért?“) the derivative lhoi'ohen',"io
in 81l these languages,that 1t behooves inforiors to obey im-

medlately on having heerd.Cf. the German "auf's Wort gehorchen,"

Also in the Now Testament akouein is used in i;his special sanée.
In John 10,27:"iy sheep hear (akouei)my volce," evidently means,
"They believe and obey my Word," for Christ continues, "end they
follow me,” and the promise to them is eternal 1ife.Cf.slso v,106:
"And my volce they wlll hear,end there shall be one flock and
one shepherd.” John 18,37:"@very one that is of the truth,hears
my volce;" Revel,3,20:"Behold,I stand at the door and knock;if
anyone hear my volce and open the door,I will come in to him and
will sup with him and He with Me."

The preposition para as a prefix connotes violation,nsglect,
aberration,Thus it 1s employed in the combinations arabainoo,

paranomeeo,paraphronia,ete.So also in parakouoo. Parakousein, then,

peens 1) 'to hear amisa',but 2) (and thus always in the New Tes-

tament ) ":“-o be unwilliné; to hear,to disobey.' Thus,also,the noun

Pﬂ'.i@ie.;OT which hypakoee,'obedience',is the anionym.
*Eésgsggg is,in its striotest sensé,a failing to hear,or a

hearing amiss',the notion of sctive hearing being superinduced

-

upon the wordjor,it may be,the sin being regarded as already ocom-
mitted in the falling to listen when Cod is spedkinge...I¥ need

; ; ce is
hardly be obssrved how conbinuelly in the 0.T. disobsdien
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described as refuselb to hear (Jer,11,10;35,17); and it appears
literelly as such at Acts 7,57.Joined with and following pare-
basis at Hebr.2,2,1t would there imply,in the intention of the

~writer,that not merely every actual transgression,embodying it-

self in an outward act of disobedience,was punished,but every
refusal to hear even though it night not have asserted itself

in such overt acts oif disobedience.m N

We shall investlgate the few passages in which the word is
used.The verb is used only onoe,iatt.18,17 (T end WH have it also
in lark 5,36,whers,if genuine,it would mean 'disregard’):"But if

he parakousee,” fail to hear,neglect to hear.It is here used 4in

contrast to "If he will akousee thee" in v.15,and synonymously
with "But 1f he will mee akousee" in v.16. The evident meaning

is that the brother who has hamarteesee,adds to his guilt by

not obeying the admonition of a brother.
The noun is used three times in the New Testament (never in
the LXX). Rom.5,19,where the sin of Adem is oalled parakoee,dis-

obedience,identified with hamartia,v.12,end persptooma,v.18,

and contrasted with dikelooma end hypakoee of chri.a{‘,)mo atoned
]

for the parakoee of Adem and his descendents. 2 Cor.Z,6 1t

is likewise contrasted with he hypakoee ' of Christ (v.5) end

states that God is in reaediness to avenge™pasan parakoeen,when

yowr hypakoee may have been fulfilled." (Note also that the
disobedient are deseribed in v.5 as such as are "1ifting them-

Sselves up "kata tees gnoosecos tou theou."

In Hebr.2,2,parakose is joined with parabasis,and a "just

Tecompense” is threatened.

91.Trench,op .cit,,p«227.
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H.Opheiloo,opheilee,opheileema,opheiletees.

hoilein means 'to be under obligation,it behooves,one

ought (to do some tﬁing)'; Hence opheilee:'that whioh is owed',
and ophelleema a.'that wﬁich is justly or iegally due,a debt';
b.mataphorically,;an offense,a sin’';and opheiletees,l.'a lobior';
2. 'a sinner’, - ‘ :

dEheiloo is used in classical Greek,snd in 1ts primary meaning
in Mett.18,28.34;Euke 16,5.7.;7,41 and elsewhere of money owed;
hence, o opheilomenon,that which was owing,a ddbt., 1 Cor.7,3:

"Opheilomenon ennoisn”,due benevolence;Rom,.1%,8 admonishes,
"Opheilete",owe ye,nothing,but to love one another.™ It is used
In Mark 23,16.18, in the sense of 'to be bound to duty,or to
perform a vow.' In Ijke 11,4 the p;rtioiple opheilonti,"who is
indebted, " rofers to hemarties (of.v.4a),which constitute the
debt.

Opheilee is used of a debt of money,Matt.18,32;Rom.13,7 of
obligation:"Render therefore %o all tas opheilas;™ and 1 Cor.7,3

of conjugal duty.(T and WH read teen opheileen instedd of

opheilomenon.-8ee above paragraph) Ophéilee is not used in the

the sense of Isin' in the New Testament,

OQheiletee;,a éebtor of money;Matt.18,24.namins the sum owed;

of obligation for favors received,Rom.15,27;0%f obligation im-

posed by God,Rom.1,14:"I em ophelletees both to Greeks and bar-
"

barians;" and Rom.8,12:"0Opheiletal we are not to the flesh.

In Gal.5,3 we coms to the meaning of being indebted,under ob-.

ligation to do God's will,when Paul gtates that the circumocised

is opheiletees to do the whole Law.
Opheileema 1s used twice in the New Testament -.0nce Rom.4,4,
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where Paul argues that to one who "works",the reward 1s not
reckoned by grace,but kata to ppheileema,his debt,his due re-
wardj;end the other in the fifth Petition of the lLord's Prayer,
Matt.6,12: "Forgive us our ophelleemata,as also we forgive

tois ophelletals heemoon.Cf.Luke,ll,4,which states that the

opheileemata are hamartias,

We have entered into the study of this word more thorouéhly
than the pertinent meaning of 'sin' in the two references quoted
above might seem to warrant,be;aus;l christ Himself,Who knows
what sin is as does no other,employed the term in the Model
Prayer.When we come before God and ask forgiveness of sin
(thereby confessing that we have sinnéd),we are to view sin

as ophelleema,a debt to God.Man is indebted,under obligationm,

to keep the whole Law.Whenever he falls short of this goal of

perfection,he becomes opheiletees to God.Henoce opheileema

stresses,as no other term for sin,the guilt of sin before a
Just and holy God.

I.Heetteema.

Heetteema,as well as the verb heetaoo,heetaomal,is derived

from heetoon,'less,inferior'.The verb, then,means in the Active,

'$o make less-or inferior,to overcome’ ,and in the Passive,:to

{:e made inferior,to be overcome'.The noun, then,has the conno=

defeat$ Preuschen-Bauer: "heetteema,

tation, 'diminution,decrease,

die Niec‘ierlage;heetaomai, beslegt werden,unterliegen.” Sohir-

1itz: "vb.sohwaecher als jemand warden.neberwnden.beaiest wer-

den,hinter jemend in Nachtell kommen;n.Niederlage,Verlust;

moral, :Das Gebrechen,der Fehler." Robinson:"vb.to be leas,

shed;n.a bein
weaker,inferior --hence to be overoome ,vanguished;n.a being

-
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inferior,a worse state,being brought into a worse oondition, "
The noun is found nowehere in olassical Greek,while the verb

1s occasionally used,especially to connote being defeated,van-

quished,in war.In the LXX we have one instance of the noun

mas, tribute,tributery, being translated heetteema,Is,31,8:"Hol

de neaniskai esontal eis heetteema,The youths shall be unto

defeat (shall be made to pay tribute).A.V.:His young men shall
be discomfited.” In the following verse the verhheetteetheesontai

is used to express a similar idea.The section treats of the
impending defeat of Assyria.
Heettoon,less,is used 2 Cor.12,15,heettoon agapomai;opposed

to kreitton,i Cor.ll,17:™not for the better,all' eis to hetton,
for the worse,you come together, 2 'Peter 2,19 tl—le verb is used:
"for by whom anyone heetteetai",has been worsed, "he has been
subdued (A.V.jovercome ),Bg him also he is held in bondage;"
and v.20:"But by these again having been entangled,they are
heettoontai,subdued,has become to them .the last state M_I_Q&g,
worse,then the first." 2 Cor.12,13:"For in what is 1t heotiee-

theete,” ye were inferior?
The noun heetteema is used only twice in the New Testament.

In Rom.11,12 1t 13 used synonymous with paraptooma.Paul here
speaks of the sin of the Jews of refusing to accept the Gospel.

Simdlarly 1 Cor.6,7,where it refers to the spirit of pride emong
the Gorinthians in running to heathen courts of justioce,instesad

of sufifering wrong:"A]xeady 18,1ndeed,thererore,mgm

slates
altogether a defeat.derault (not & fault,as the A.V. transla )

'among you," a loss as respects salvagion.

from
Vincent comments on 1.Cor. 6.7gnwranlt,iﬂ

I" U
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heettoon,less.Hence used in the sense of defeat.,.In classical
Greek hectlta means defeat and is contrasted with E;Egg,victory.
by Plaeto and Thucydides.The spirit of 1itigation which runs
into wrong end fraud (v.8) is a source of damage,resulting in
the forfeiture of the kingdom of God (v.9) and 4in loss of
spiritual power." 92 And Robertson;"It ia defeat for Cchristians
to have lawsuits with one another.This was proof of the failure
of love and forgiveness.Col.3,13)." 93

Although the word is used only infrequently in the New Tes-
tament,it is signifiocant for its viewpoint of pioturing sin as
a defeat,a beilng venquished, by temptation end the powers of the
enemies of our Christian faith and life.Every sin 1s a battle lost.

J.&ggoeao,agnoia.agnoosia,agnoéema.
The verb gignooskoo,meaning,in profane Greek,'to learn,to

come to know',as well as the noun gnoosis,which 1s'the usual
word for 'knéwledge',is employed in the NGW'Testamenf of the
knowledge-of God an& Cchrist,and the things relating to,and
Proceeding from them,Thus 1 coi.2,14:"Nhtural man cannot gnoonal
the things of the Spirit of Godj" 1 John 4,6:'"He that knows God
(ho gignooskoon ton theon)heareth us;" Matt,13,11:"It has been

given you ggoonai the mysteries of the kingdom of God;™ and
John 8,32:"Ye shall gnoosesthe the truth." i CoT.13,12: "Now
5&52222§22_1n part but then e Riggoosomai (know theroughly,per-

gnoosis. h.
fectly) even as I also epegnoostheen." Thus also gnoosis Ep
0086008 the love of chr18t°"

3,19: "Gnoonai the surpassing

213,
92.Marvin R.Vincent,VWord Stuﬂies in the N:: Teatazon:;?Tae a-
93.Arohibald Thomas Rober son. ‘

ment.ad loc.
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2 Cor.10,5:"@19,?18 ton theon";TLuke 1,77:"gnoesis sooteerias™;

Rom,.15,14:"full of goodness" and "£{1led with all gnooséeos";
1 Cor.l,5:"enriched en pasee gnoosei";l Cor,1,8:"We all have

gnoosin",and v.7,"but not in all is hee gnoosis.” In 1 Tim.6,20
Paul admonishes Timothy to avold "Oppositions pseudoonymou

gnooseoos',the falsely-hamed knowledge.

Hence agnoein means 'to be ignorant,not to know'."Agnoein,
nicht kennen,nicht v.r:tssén,kann in all den Nuanecen &ea ar.Wis-
sensbegrifis gebraucht werdem;es kann,insbesondere,des Sich-
irren und Verfehlen sls Charskter des Handelns bezeichnéne.s..

Das irpende Nicht\ﬁssen als Charskter des Handelns ist 1 Tim,

1,13,agnoon epoicesa,gemeint,und geradezu im Sinne von Sich-

verfehlen wird agnoein Hebr.5,2 gebraucht....Dem juedisch-

christlichen Gebrauch von gignooskoo und EEE’.‘-& entsprechend,
sich
i zifisch
kannA agnoein auf dle Gotteserkenntnis beziehen,...vOn Spe

ohristlicher Trkenntnis nach Ag 13,27;dieser Simnn klingt auch
1 Tim,.1,13 mit." 94 .

Paul repeatedly uses the phrase:"I do not want you to be
ignorant," Rom.1,13;11,25;1 Cor.10,1;12,152 Cor.l1,8;1 Thess.4,13.

sl
Occasionally it is also used of natural kmowledge,as Gal.l,22:7"But

I was agnoumenos by face unto the churohes-" and 2 Cor.6,9:"hoos

a@oumanoi,"as obscure unknovwn men.

Agnola 1s defined by Kittel.“l.niohtwiaaen von etwas Be=

stimmben;2.im A1lgemeinen - ungebildet sein," Tts oppositum

ot o=
is gnoosis,sophia,episteemee. The gtoics took the view: Ign
Eaia
rence is the basis of wickedness.“ "Es kenn aber auch &
kia bezeichnet werden." In
® n"Die

selbat...ala die eigentliche kakis8

law.
Juridical usage aﬂoi_.a meant 'ignorance of the

gI.KIE Eei’op .Oit. ’p 0117.
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LXX hat den juristischen Spraohgelbrauoﬁ uebernonmen - ver-
sehentliche Suende (Lv.5,18;2 Ch.28,13 und Ear.8,7'2 verbunden
mit han;artia)...Philo gebraucht sgnoia in diesem Sinn mit
diamartiai verbunden. Charskteristisch ist deshelb dess sich

das Urchristentum wie shhon das hellenistische Judentum den
Sprachgebrauch der Stoa aneignen konnte,weil in diesem die
Verantwortung des Menschen fuer seiln Wissen zur Geltung kem." 2
Ignorance may be bliss in some respects,but not in things
splritual.Ignorance of the law excuses no man,and ignorance
of spiritual matters is slways blameable.Without ggoosis there
can be no pistis. Thus Paul states,l Tim.l,13,that he had per-
gocuted Christ and Hisﬁisciples agnoon,en apistta,in unbelief,

for which God showed mercy,and the grace of God hyperpleonasen ,

superabounded.”ven though Peter,Actsb3.17,admits that kata
agnolan the Jews had killed the Prince of life,he insists that
they reﬁent and be converted,that their sins may be blotted out,
v.19.Thus also Paul at Antioch insists that "they at Jerusalem

and their rulers,touton agnoeesantes,having found no cause of

death in Him,yot desired Pilate that He should be slain," Acts.
13;27.28. In 2 Peter 2,12 the Apostle indicts the false teachers
that they speak evil en hols agnousin,and on account of it shell
utterly perish. In'Rom 2,4 Paul oﬁides his readers "agnoon the
kindness of God," and warns that fhey will not escepe the judg-
ment of God,v.2.Cf.elso 6,3 and 7,1. Fph.4,18 the faot that the
Gentiles walk ﬁin the venity of their mind,having the understan-

ding darkened,being alienated from the life of God th;ough teeg
the hartness,

agnoian that is in themjis blamed on toen pooroosin,

95.K1ttel,op.oit.;p.118-120,passim.
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of their hearts. 2 Peter 3s7 those who are "willingly ignorantn"

(v.5) are reserved unto fire against the day of judgment and

perdition of aseboon anthroopoon. In 1 Peter 1,14 agnola 1is

contrasted with hzgakoeyobedience. Christ showed impatience
with His disciples for their lack of understanding,ﬁhtt 15,
16.17;16,9.11, Gf.Merk 9,32;Luke 2,50;18,34.and Hebr.5,2
"$he ignorant and erring" are ezpresaly named as objects of
God's compassion,

Aggoeema is used only onoce in the New Testament,naﬁely Hebrews
9s7,vwhere 1t refers to sins of ignorance (A.V.:"errors"),as
opposed to Hebr.10,26,"if ye sin wilfully,." Agnoosia 1s used
twice:1l Peter 2,15,where the agnoosia of foolish men must be
put to silence by well-doing,end 1 Cor.l15,34,where Paul states
in regard to the agnoogsian of those who knew not the dootrine
of the Resurrection,that "he speaks to their shame.,"

The advocates of a lenient concept of sin have made much of
Acts 17,30,where the A.V, has the unfortunate translation:"God
winked (hyperidoon)at the times tees agnoles." (Better Luther:
"uebersehen" ), But hyperoraco does not mean to connive at igno-

rance,or sins of ignorance,but to overlook in the sense of "to
bear with", God bore patiently with the times of ignorance,
"Ohne zu strafen".90 cf.scts 14,16 and Rom.3,25. These passages
do not refer to the 'sinlessness' of agnoia,but to the patiencs,
the grace and meroy,éf God.For:"éin is designated as_agnoecma
when it is desired to meke excuses for it,so far as there is
room for such,to regard it in the mildest possible light (see
Acts 3,17)...It still remains true thet sin is elways,in a

96;Aug.wilh.Mey&x;Kbmmentar ueber das Neue Testament,ad loc.
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greater or lesser degree,an agnocema,and the more agnoein,as
opposed to hekousioos hamartanein (Hebr.10,26) predominates,

the greater the mxtenuation of the sinfulness of sin.n 7

The fact remains that also sins ot‘ignorance.agoeemata,
are reel sins and subject men to eternal dammation,although
their punishment will not be as severe as for those committed

kata prothesin,as Christ Himself states,lLuke 12,47.48."Wie bei

glgnooskein kann das praktische THement solcher Erkenntnis mehr

oder weniger sterk betont sein;R 10,3 tritt & B deutlich hervor
dass das Nichtwissen auch Ungehorsem ist.Im at,liohen Sinn ist
solches agnoein nicht einfach ein Nichi-orientiert-sein,das als
aolchesf'entshuldigt 1st,Aaondern auch ein Sich-verfehlen,das unter
der orgee Gottes steht und der Vergebung bedarf.ef.l Tim,1,13f,...
Den entspricht es dass das Wissen,durch das das agn.aufgehoben
wird ,nicht sus menschlicher Besinnung und Forschung entspringt,
sondern asus der Verkuendigung,die Glauben fordert." 9%

Thegse terms for sin sppear mild to some,because they apply them
end what the Soriptures say of them,to sin in general,to all
gin. But they apply only to unknown,unconscious,unintentional,
never to wilful,1ntentior.-al,malioious,preaumptious sin,cf.Ps.
19,13;Num.5,30;2 Peter 2,10;end the New Testament agrees with
/R A

the 01d,that also sins of ignorance are really and truly sins, %),

from which we must be cleansed,Ps.19,12.

K.Poneria,poneros.
Ponos,in olessioal Greek,meens 'hard labor,toll'.‘l‘hus it is

also employed in the New Testament with.at times, the intensified

97 .Meye® Trench,op.cit.,p.231.
g.Kittel,op cit.,p.117.
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connotation of 'great trouble!, In the Septuagint 1t and its
synonym 5gggg.a;e the usual tianslatlons for amal, Col.4,3
Tpephras is said to have "polyn ponon" for the Colossians.
(TR:zelon polyn) Revel.16,10,11/ and 21,4 thé A.V.translates
it with "pain®,The synonym kopos is used in the sense of 'work,
trouble’,in MHatt.26,10.Thus also Mark 14,6;Luke 11.7;Ga1.é,17.
It is uéed in tho sense of 'intefmnsive labor,united with trouble’

in 2 Cor.6,5,where Paul enumerates it in the catalog of his
sufferings with pleegais,phylakais,akaetastasials,agrypniais,

neesteiais; in ¢h,11,27 with moohthoo.limoo kai dipsel,efic.;

in 2 Thess,.3,8 again with mochthoo,adding the explanation,
"nykta kei hemeran ergazomenoi. 1 Thess.l,3 refers to Paul's

kopon tees agapees for the Thessaloniansjof. also Hebr.6,10.

In John 4,33 both the verb and the noun are used of the hard
labor in both the earthly as well as the heavenly harvest.Thus
also the verb kopiaoo,John 4,38;Rom.16,12; 1 Cor.l5,10;C0l.1,29;
1 Thess.5,12;1 Tim.4,10;Revel.2,3.

The adjective gonggoa.then;means 19'full of labors,hard-
ships,perils’. Thus it 1s used Eph.5,16: "The days are ponserair;
6,13:"en tee heemera tee poneera". In Revel, 16,2; EE!EELlﬁﬁl
)1physical evil' Matt.6,23 and Luke 11,34,

poneron are joined., 2
;thhalmos poneeros; 1n c¢h.7.17 EE£E°“5 kalous and kerpous

poneerous are oontrasted. Some commentators taks also these

referenoes in an ethiocal sense. The step %o the 3) ethical

aense of 'bad,wiolbd,evii,ainful' 4s a natural one.In this

third,and—very frequent ,connotation 4t refers to the sinful con-

dition,the utter depravity of man by nature.Thus it is used of

persons,Matt,7,11;12, 341, ,where Christ,having spoken of the sin

against the Holg Ghost,calls the Pharisees a "gemeration of
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vipers,ponsrol ontes,"™ and v.35 iie meskes the general statement
f A) 3 =

that ho poneeros anihroopos ek tou poneerou thesaurou ekballei

ponsera.cf.Luke 6,45.In Mat$.20,15 the ophthalmos poneeres evi-

dently does not mean 'biind?',but 'envious,evil!. 1 Tim,6,4:

"hyponolal poneeraj";Hebr.?,12:"kardlia poneara apistias en too

apocsteenal eéims%isﬁenat apo theou zoontos™;10,22:"errantismenoi

tas kardiss synedessecos poneras is contrasied with alesthinees

kordias., The heart of man belng a thesaurns poneeros,it cannot

be otherwise than that 1t brings forth,together with dlalogismoil

poncera {(cf.James 2,4),"phonol,moicheia,klopai,pseudomartyriai,

blaspheenial," lett.15,19,and "dialogismol kakol....pleonexiai,
h

poneeriai,dolds,asalgaialggﬁpalmos pONEEIros ...hyperaephania,
aphrosynee;all these ponsera go forth from within," Mark 7,22.23.
Other such erga ponsera (John 3,19;7,7¢¥e®kl John 3,12;2 John 11;

601.1,21;2 Tim.4,18) are:"kauchesis poneera",James 4,163 "goneeron

Teema, " Matt.5,11;"logois ponerois,™ 3 John 10; "radiourgeema
poneeron," Acts 18,14. i

Hence such aéfhave committed sin,or sins,ars called ponesros.
Matt.18,32335,36; luke 11,22:"doule poneers?jluke 1,13:"poneeroi

hyparchontes"j;Acts 17,15:"andras poneerous"; 2 Thess,3,2 and

2 Tim.3,13%:"poneerol anthroopol”;Matt.12,39.45;16,4:Luke 11,29:

o
"genea poneera”;l John 5,19:"kosmos holos en oo poneeroo.“Hence

the poneeroi are freguently contrasted with the agathol and di-
kalol,Matt.5,45;13,49322,10.In Luke 6,35 the acharistoi kal
poneéroi are combinsd,to whom‘God is chreestos; 1 Cor.5,13

Paul admonishes the Corinthians congregation to exareite ton

poneeron.In the preceeding verses such goneeroi persons are
"fornioators.covetous,rapacious,idolaters,railars,

enumerated as

drunkards.”
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Ho poneeros 1is fittingly used as a name for Satan,Matt.l},ﬂ?. \-a
AR

\

{

3831 John.2,13;3,12;5,18.

The neuter poneemon,then,means 'that which is wicked,sinful,* \
Cf.Tuke 3,19;4,4534a0ts 28,21;25,18 (T and WH). 1 Thess.5,22:"ei~ :
dous poneeron"jand 2 Thess 3,3 Paul states that the faithful

God will "establish you and keep you apo tou ponseron."Hence

lan the Seventh Petition of the Lord's Prayer,'the sum of all,"

ve ars taught to pray thet God would deliver us "apo tou poneeron," i

Natt.6,13 and Luke 11,4.

The noun 3oneerié.'depravity,1niqu1ty,wickedness,malice'.
is the usuel translation for ra,rash, in the LXX.It 1s found
seven times in the New Testament and usually connotes a wicked,
depraved condltilon.¥att.22,18:"Jesus,knowing teen ponseerian
autoon;" Tuke 11,39:"The inside of the cup is full of harpagees
kai poneerias;"” Row,1,29: The heathen are filled "with all adikis,

porneia,poneeria,pleonexia,kakia,ete, ;" 1 Cor.5,8:"The leaven of
kakiass kal poneerias.” The plural refers to the outflows of the
wicked heart,actual sins (Mark.7,22) or both,Acts.}.;G: God sent

Jesus to turn each "apo toon poneerioon," In Tph.6,2 the evil

angels are called ta pneumatika tees poneerias.

Thus poneeria presents sin to our view as +toll and trouble,

as depravity snd iniquity,stressing the immoral character of
both original and actusl sin,and the sense of burden and tra-
vail to man and guilt before God. Anyone studying this term for
gin must exclaim with Devid:"Mine iniquities are gone over mine
headias a heavy burden they are too heavy for me,” Ps.38,4,
{shere jikebdu mimenl - "schwerer als ich,d.l. als meins Trag-

krafi," Keil-Delitsch ad loo, - is translated in ILXX,hoosel
phortion bary ebarythesan eme.) How blessed,how reassuring,
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however, to alsodthe graclous invitation of Him who 1is also
the Sevlior from poneerian (cr.Ia.53,¢.5.)£bome unto me all ye

that labor and ars heavy laden (hat koploontes kai pephortis-

menol),” and His precious promisc;"and I will give you rest,"
att.11,28.29.4h, indeed,liis "yoke 1s easy and His phortion is
light," v,30.

L.Kakis, kakos,kaekopoieco,

According to the most ancient Greek philosophy all kakia is
Of th> gods.This has been called the theory of divine necessity:
all 1s of the QOd's.both good and evil,including moral evil,
(Yipte that this old heathen concept has been revived by Schleier-
macher,and others,in the Doctrine of the Absolute ) .Throughout
Groek history the gods were presented as glorified men,yet with
the seme weaknesses and immoralities.At a later period in Greek
history,a ffifference wes made between the kakia which was sent
by the gods and that which was caused by men with their wrong-
dolng.Homer speaks of the destructive consequences of gggglg
and lauds the blessings of eunomia.Socrates and Plato taught that

out of gnoosis rssulted ta agatha and our of agnoosis all gakon.gg

Also the 014 Testament teaches that God sends,though not moral,
yet physical evil,and that as puniéhment or chastisement for sin,
I8.45,7:"I form the light end create darkness;I maké peace and
create evil,"” Jer.0,10:"Hear,0 earth;behold I will bring evil
upen this people,even the frult of their thoughts,because they
have not hearkened unto my word,nor to my lew,but rejected 1t,.,"

Septuagint:"Idou egoo epagoo epi ton laon touton kaka,to karpon

apos trophees autoon,hotl toon logoon mou ou nrosechon kal ton

nomon moulapoosanto, "Lam,3,38: "0ut of the mouth of the lMost High
I

99.Kittel,op.cit.ad loo.
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proceededih not evil and good?" But the real and underlying cause
1s evident when Jeremiah continues,v.39:"Wherefore doth a 1iving
men complain,a man for the punishment of his sins?" "gebel folgt
der Susnde ...Der TWeg von Gott weg fuehrt ins Verderben.Bs ist
Heimsuchung Gottes,der,wenn sr auch kaka veranlasat und sendet,
Gedanikken des Friedens hatiGott ist es der Usbel sendet,aber auch
wieder aus Uebel errettet,in dessen Hand sie also Mittel sind
lensohen und Vollr zum rechten Gott zu rufen,.” 15

But also in the 0ld Testament kakos is frequently an ethical
concept,.Cf.kicha 2,13§er.7,24;9,133and particularlty the Proverbs.
In the New Testament kekos and kekia are almost exclusive-
Ly ethical concepts.In Luke 16,25 the agatha which the rich men,
and the kakis whioh Lazarus received on earth,refer to temporal
well-being and evil,respectively. Mstt.6,34:"8ufricient unto the
day is hee kakia thereof," refers to the Volls and troubles of

earthly 1ife.But these are the only instances of kekon or kakia

being used in this sense. "Im N.T. bedeutet kakia an einer
Stelle Plage,iiuehe,Uebel....Sonst hat kakla stets ethische Be-
deutung,..Der Begriff steht im selben Verheeltinis zu kekon wie
die aretee zum agathon.,Es ist die Eigenschaft eines kekos und
kenn die tatsaechliche Auswirkung dleser Eigensohart.bedeuten,
wodurch auch der Plural moeglich ist .....Wle aretee im N.T.
nicht im Sinne einer stoischen Tugendlehre @ebraucht ist,so
kekia nicht im Sinne grieohlséher Lasterlehre," Lo
Kekos 1s the chief translation for ra in the LXX.It connotes
the mode of thinking end feeling,but also of a?ting 'bad,wréng,

wicked'.It 18 used of persons,ex.gr.Mett.gl,{ljand Remel.2,2

IOO.iEIa. ,Eu@_ﬂ_;
101.1ihid.
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slmply kekous (sc.men);Matt.24,48:kakos doulos;Phil, 3,2:kakous

ergatas.0f the oondition,thoughts,desires,and 1life of sinful
nan:l Coxr,15,33,homiliai kakai;Col.3,5,9pithymian kakesn;Rom.

17, 3s8xXgoon kakoon; Mark.7,21,kakal dialogismoi.

akakos, congsequontly meaning tharmless,fros from sin and
guilt',is used twice in the New'Teatament.Rém.lG,lB:"suoh
serve net our Tord Jesus Christ,and by good words and fair 1

specch decelve the hearts foon skakoon;" and Hebr,7,26 the

true High Priest is called hosios,akekos,amiantos,and separate

apo toon hamartooloon.

The neuter kakon,then,meens evil per se,'aﬂ 6vil act or

or thing,a wrong,a crime!.John 18,23:"If I spoxA kakoos,bear
Rom,.7,21:
witness peri ton kakon" éete-aarg %o kakor is present with

me"iicts 23%,9:"0uden kakon we find in this men*;Rom,14,21:

"A1ll things ure kathara;bubt kekon to the man who stumbling

eats";lG,lgz“But I wish you to be wise eis to agathon,simple

eis %o kakon"; 1 Cor.l3,5.06.:"thinketh not %o kakon,rejoices

not In adikis,but rejoices in aletheia”;Hebr.5,14:"Have their

genges cxercsised to discern kalon te kal kakon";l Peter 3,10:

"Let him refrain his tongue apo kakon"; 3 John 11:"Do not
imitate to kekon,but to agathon. The plural,'evil thinga,evils'

is used Rom.l,30:"inventors of kakoon“; 1 cor.10,6'"deaires

kakoon”; 1 Tim.6,10:"the root pantoon toon kakoon";James 1,13:

"God cannot be tempted by kakoon."We also find ths phrase

kakon polein.Matt 27,23Merk 15,14 and Luke 23,22:71 garvieseam
kakon epoieesen??”? Cor.13,7:"I pray God that yx mee poieesal hymas
kakon meeden"; 1 Peter 3,13:"The eyes of the Lord are on the
dlkalous.s..but the face of the Lord &pl polountes kﬁkﬁ";ﬂnm.
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13;4:"But 1f kekonCpoieis,be efraid";Rem.3,8:"polessomen ta

keka,hina olthee ta agatha." Kakon prassein: Rom.7,19:"For the

gethion that I would,I do not;but the kakon whick I would not,
that I do";9,11:%children not yet being born nor;praxﬁntoon

%1 agathon ee kakon"; 2 Cor.5,10:"the things in the body pros

ha epraxen elte sgathon elte kakon." To kakon ergazesthai:aoﬁ.

2,9:"Every soul of man katergazomenon to kakon,” where they

are identified with those who disobey alesthela,bul cbey adikia,
and "indignaticn and wmath,iribulation and anguish"” 1s threa-

tensd;Rom.12,21:"Be not overcome (eof.heetteems)bypo ton kakon,

but overcome en oo agathoo ton kakon."

The varb kakooo means 1)'to herm,maltrest'.acts 7,6 1t is ste-

ted that the ¥gyptians would douloosousin kai'kakoosousin Is-

rael”jand v.lg*"ekakoosan our fathers";12,1:"Herod tho king

put Torth his hands kakoosal soms of the Churchv;18,10:"I am
with thee and no one ghall set on thee kakoosal se™;l Peter
3,1%:"4nd who is it ho kakoosoon hymas®?" But even here such
harm snd injury inflioted is a sinful act. 2)%by a usage foreign

to the classles"(Thayer) 'to emhitter'.of which we have but one

instence in the Nevaeatameﬂt nanely Acts 14,2:"The Jows stirred

up and ekakoosan the minds of the Gentiles against the brethren,™
egkakeoo or ekkakeoo,literally, 'to bshave badlyf.usunlly

has the connotatbén of 'to be wearﬁ,to lose courage,' Luke 18,13

1 Cor.4.1.16;Ge1.6,9;?p£.3,13;and 2 Thesa.3,l3:"meégkkakaeaeete
also,seems to have en ethicel un-

mx kalopolountes." This form,

derione, ;
The compuound verb kakopoieoo is used four times in the sense
6,9:"Is 1t lawful on

of 'to do evil,vrong'.ferk.3,4, and Luke
the Sabbatqhggggggpieesai ee kekopoieesai?"l Peter 3,17:
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"It 1s betler agathopolountas,if 1t wills the will of God to

suffer,than kakopoiountas"; and 3 John 11:"Beloved,do not

imitate to kakon,but to agathonjno agathopoloon is of God,but

ho kakopoioon has not seen God," The noun kakopolos 1s. used
1 Peter 4,15,whers he is ligsted with phonois, klsptees,and
allotrieepiskopos;alsc ¢h.2,12.14 in the sense of 'eriminals®.

John 18,30 Jesus 1s sceused of being kakopoioa.oth:ar oombina:-
tions are:kakourgos,'an evi].doer,malefa&for'. In a general

senss it 1s used 2 Tim.2,9:"kakopathoo ..,h&os kakourgos"™;

and of the "melefactors" that were nrﬁciﬁéd with Christ,lLuke,
2_3_, 32.,3%.39. Anexikakos,which is only found 2 Tim,2,24,where it

means 'suffering evlil' in the sense of exereising forbearance

to evii.

The noun kakia,with the possible exesption of Matt.6,34,
always has an ethical connotaiion and means '111 will,malice,
desire to injure’,"nicht nur das sittlich Boéaé,sondern die
Gottlosigkeit,.” 03 Thayer distinguishes between kakia and
poneeria,that the former denotes the vielous disposition and
the latter the active exercise of the same, 103 1n the LXX 1t
18 the ohief trenslation for ra and rash.Kakia denotea a

wicked and depraved state of heert end mind:l Cor.5,8: "The

leaven kakias," where it is contrasted with the "unleavened

n
bread" of sincerity and truth;14,20: "3_'2___0,____1““.;‘.“ s batesg

: that : %
in Acte 8,22 Peter says se Simon the soreerer nust"repen

% in v.21 with "kerdia sou
u theou"; 1 Peter 2,16:"a cloak

8po tees kekias",which 1is

Quk estin enthela anoopion tO
connotes more
tees kakies", In the following references it oon

v s 63and Rome

an active wiek.ednesa:Rom.1,293001.3,8,1 Peter 2,103

'29 wh : Tes tament kakoceethela
2s (where as the only instance in the New Tes RO e

dikia,porneia,
18 used).In these references it is listed with 2 T o

T



boneeria,plaonszia acd many other actual sins;thus elso ¥ph,

4,31,whers kakia embraces all the sins enumerased;Titus 3,3 i

calls the life in various sins "a 1iving an kakia kai phthonoo'; i I

Jamss 1,21:"Having laid aside all f£ilthiness and gerisaeian i |
Kakias,in meckness accapt the ingrafted woard,whioh 1s able to i 1
save your souls. ‘:
Arter thls (exhaustive) investigation of kakos and its ‘Ei: 2
derivatives in the New Testament,it is not neoéasary to repeat |
what are the consequences,if man does not "lay asige kakia
by a living faith in the Redeemer who saved menkind also from

kakia,and His word,vhich 1s "able to save your souls,"

e — W E i

M, Akathertos,akatharsia.

-The verb katharizog,'to clesnss,%o purge', is used of phy-

slcal cleansing,liatt.2%,25;Luke 11,39 ,where alsc 1%s appli-

SRR S e
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cation has moral connotetionjof clesnsing from leprosy,Matt.8,

2.3310,8;11,5;Mark 1,40-42,0te.In a morel sense of cleansing

from the defilement of sin,Acts 15,9:"katharisas kardias autoon®;

2 Cor.7,1l:"katharizoomen heeutous apo pantcs mclysmou"j James 4,8t

v - b
by

katharisato cheiraa,hamaréoolg;iyai agnisate kerdias";of clean- )
sing from the guilt of sin,l John 1,7:"The blood of Jesus Christ, ;

i

i

]
1
;

His Son,katharizei heemas apo pasees hamartias';Hebr.9,14:"The

blood of Christ...kathariei your eonacience from dead lorkaﬂé
Eph.5,26:"chriatc..katharisas it by ths washing of water by the
word.

Also the intensified form diakatheircoco and diqkathariggg:t
cleanse thoroughly',are used in the‘ﬁew'Teatament;the former

Tuke 3,7jthe latter Hatt.3,12 and Luke 3,17,
The noun katharismos 1s &lso used of ceremonial olesnsings:
John 2,6:"kata ton katharismon of the Jews";John ﬁe&‘&ﬁﬂ@ 2,22;
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of the cleansing from leprosy,Mark 1,44;Luke 53143 of the
cleansing from sin,Nebr.l,3: Christ "oy Himeelf latharismon

having made of our sins";2 Peter 1,9:"having foréot%en tou.

katharicmou of his old sins.*™

Thus also the adjective katharos is used of phkysical clean-
ness,Matt.27,29;Hebr.10,22; of moral purity,Matt.5,0:"3leazed
era the Katharioi tee kerdia™;John 13,10:"Ye are kathardi, but

katharas ok g Sy
not all';l Tim,1,5:"agepec ok kardias kal @idaeseooj@theea"-

Tin.2,22:"gk katharas kardias”;Titus 1,15:"411 tktnga are

kathaera tois kathavols."

Also the antonyun akatharsia is used of physicsl unclean-

ness:Matt.23,27,where,agaln,the applicatlon is cihlcal.It 1s
used in the sense of'impure motives’ 1 Thess.2,3,where it is
coordinated with uolos.It is definii aly used of rioral unclean=
ness,sin,both as & condition as well as in aots,espscially

sexual sins,Rom.l,24:"The dssires of their hearts sis akathar-

glan';6,19: "members in bondage tee akatharsia; 2 Cor,12,21¥%

"hose proesmareekotoon,and have not repented epl tee akatharsia

kai porneia kai asslgeis."” ilso Gel,5,19 1% is enunerated with

other"works of the flesh",moiahoia,porneia,akatharsia:selggie";

%ph,.4,19:"They gave themselves up 10 aseolgeia eis ergasion

akatharsias™;5,3: "Mortify...porneian akatharsian,pathos,epi=-
(P70

thymian kaxeen." But that 1% is also used as e general rernhis

evident fom 1 Theas.d,7,where akatharsia is contrasted with
haglésmos.In Revel,17,4,as the cnly instence ,akathartess is

used,
(iAlso the adjective_akathertos is used of ceremonial unclaenness,

Acts 10,14.28311,8;1 Cor.7,4;2 Cor.6,17.It is used of moral un-
eleanness,s3in,”ph.5,5,vhere 1t is stated thit"hse akathartos

hes no inheritance in the Kingdom of Christ and of God."
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That ekatharsia 1s a strong term for sin,viewing it es-

peclally frol the angle of moral impurity,uncleanness,and pic-
turing it as moral filth,1is evident also from the fact that
Seten and his evil angels are frequently referrad to as

pneumate akatharte;of.Matt.10,1;12,43;Mark,.1,23.26;3,11;Tuke 4,33,

36;4cts 5,163Revel,18,2, The connection between akatharsia and

poneeria is established by the fact that Satan and his host

is,in the same manner,referred to as pneumata poneecra,Matt,12,45;

(c£.v.43);Iuke 7,21;8,2;11,26 (of.daimonia,v.20);Acts.19,12.15,
and others.

Sin thus being pletured as filth (cf.also Ps.14,3),yes,even ow
righteousnesses as filthy fags,Is.64,6.we surely have every rea-
son to confess to God "that we are by nature sinful and unclean”,
and to pray with the Psalmist: "Wash me thomoughly from mine
iniquity and cleanse me from my sin.Purge me with hyssop,and I
shall be cleaﬁ;WBsh me aﬁd I shall be whiter than snow,"P8.51,2.7.

i.Planee,planaoco,apoplanaco,
. This group of words,although not strictly terms for sin have,

at times,a subaudition,a Beigeschmack,of sin and,in a few in-
stances,they express a direct concept of sin.Planaco means,'to
go astray,to wander,to err'.It is used@ in this primary.natuial,
sense,of sheep going atray,Mett.18,12;1 Peter 2,12.I% also means,

"0 lead into error,to deceive'.It is used in a warning against
false prophets,Matt.24,4:"Teke heed that no man deceive you.™
cf.alaqvv.11.24;Mark 18,5.6. Of christ it was said,John 7,12:
"He deceiveth the people,™" and of false teachers it is used

1 John 2,26;3,7; 1 Tim,.3,13a.In Katt 8,22 apoplanaco is used.

The Passive planomal,then,means 'to be led into errorf.

]
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Iience the frequent wurntng:"Bo-not deceived,” 1 Cor.6,9;15,33;
Gel.6,7; "Uo not err,” Jemes 1,16; "Take heed that ye be not
d=celved, ™ Tuke 2,180; "Are ye also deceived?" John lo0,47.ef.
algse Revel 18,23,
"To have been deceived,” then, means 'to go estray,to sin'.

In 1 Tim.0,10,where 8386Hlanonal is uaed,ﬁhe covetous ere sald

%o have been "seduced from the faith;"In Titus 3,3 the plano-

menoil are listed with anceetol,apeithels,douleuontas epi-
thyrias kal heedonals polkilais,en kekia kel phthonco diasgontes,

stygeotal, misountes alleelous.” In Hebr.5,2 the hemertiss,for

which the High Priest offered sacrifices,snd for which the true
¥igh Priest,Jesus Christ,“has compassion", are those done by
tols agnousin kel planoamenoisjch.3,10: ""herefore I was grieved
with thet generation and‘spid,Aai planoontal in thelr heart;
they d1d not know my vays;so I swore in my wrath,they shall not
enter into my rest.'That wilful erring is neant 1s evident from
the pregeeding verses. James 5,19.20:7If anyone plapecthee from
the truth...let him know that he who brings back hamartoolon sk
Qlanaes of his way,shall save a soul from death,and shall cover
a uultitude of Bamartioon. " In 2 Peter 2,15 the sin-covered
false p:ophata‘are said to gg}ggggjﬁggggg,and 2 Tin,.3,13:
1710ked men...splancontes kai plengomenoi, nisleading and
being mislead.”

The noun planes is used of 'urons opinoon.relisloua error!
in Fph.4,4« In 1 Thess.z 3 1t is cambined with"unclsanneas” and
tguile”’. 2 Peter 2,18 refers to thoge"who walk in error.” The
context shows this error ﬁot to have been e false 6piniom or
even a false dootrine,but 'errors' of 1ife.Ch.3,17 refers %o the

plenee of toon athaamoon.thn lawless. In 1 John 4,6 the spirit
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toes aleetheias end the spirit of tees planes are contrasted.In 2

Jude 11 it is stated of the false teschers that "they went in
the way of Cain and rushed to the planee of Balaam and perished
in the gainsaying of Korah." In Matt.27,64 planee is used of the
alleged deception of the religion of Christ.

lMary of the above references have a distincé undertone of
'sin¥. They show that even an 'emxror' in the field of faith or
life is a serious matter. In Rém.l,zf,hbwever,thara can be no
doubt about the connotation of this word,when the abomination of

unmentionable sexual sins is called planee.

0 .Skandalon,skandallzoo,

The noun gkandalon is purely Biblical and is found twenty-
five times in the LXX end fifteen times in the New Testament.
It connotes 'a stumbling block,an offense’. Being a cause of
bringing othérs to come to fall,it is sin isself.latt.l3,41
1t is used synonymous with hemezé4e anomia;16,13 Christ says

to Peter:iskandalon mou ei.” Also here Peter gﬁve offense,8l-

though,of course,it did not meke Christ # fall.In Rom.14,3
proskomma éd{ skandalon are identified;Revel.2,14 the teaching
of Baleam is called skandalon3;l Fohn 2,10 states that skandalon

is not in him who loves his brother;ifatt.18,7 Ohrist cries out

a woe over the world because of %toon skandaloon (in v.6 the verb
is used)j;cf.léke 17,1. In Rom.16,17 the causing of dfwisions

1s called skendale.However,it should be added that also the
cross of Christ is celled skendalon,Gel.5,1ll,not beocause it

gives offense,but because some take offense at it.
The verb skendallzoo,'to put a stumbling-block into the way,

to cause offense’',is notpused in the IXX,but frequently in the
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Rew Testement.As with the noun,it 1s sometimes used synonymously
with '%o sin',with the added connotation of leading others into
sin by ainniﬁg.Thus it is employed Fatt.6,8;lark 9,42;Tuke 17,2;
1 Cor.8,13;2 Cor.11,29;Matt.13,21;24,10;Mark 4417,

While skendalon is not,strictly speaking,a synonym 5g§ the
other words treated in this thesis,it sheds light on them and
on the sin-concept of the New Testament in general, by stressing
the offensive character of sin,which is not only wrong in it-
self,but frequently also causes others to stumble and fall., All

of our sins,by vhatever name,are skandala,offenses,before God.

summary

It remains to establish the connection between the various
terms trecated above.This has,to a great extent,already been done
in treating the various terms.We have found that even if the
etymology or classlcal usage in one or the other instance
would seems to give grounds for a 'weak! concept of sin,the New
Testament usage and the connectionﬁin wﬁich these terms are
employed leave absolutdly no room for such a mild concept,

If any difference is to be made,it is one of gravity and still

greater gravity end forcefulness.So we shally summarize.%We find %

the following connections and coordinations:

sarx and paraptooma,Col.2,13;
hamartia and anomia,Hebr.10,17;1 John 3,4;Rom.4,7.83

hamartia,paraptooma,®ph.2,l,and parakoee,Rom.5,19,20;

hamartia and parabasis,James 2,9;Rom.5,14;

parebasis and parakoee,Hebr.2,2;

hamartia and adikia,l John 5,17;1,19;
adikia and asebeia,Rom.1,18.19.24.32;

B e TR
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hemartia end planee,James 5,19.20;

anomia and akatharsia,Rom.6,19;

anomos,hamartolos,asebelos,anosios,l Tim,1,9;

opheileema and paraptooma,Matt.6,12 and 14;18,32-35;
opheileema and hamartia,Tuke 11,4;

adikia,poneecris,and kakia,Rom,1,29;1 Cor.5,8;

heetteema,ené¢ paraptooma and skandalon,Rom,11,12;

skandalon and gnomia,Matt.13,43;

asobela,anomla,and hamartia,l Tim.1,9.

We find,also,the following contrasta: | 1

adikia vs. aleetheia,Rom.1,88;2,8;1 @or.13,6;2 Thess.2,12;
John 7,18; ‘ 3

dikalos vs.asebees and hamartoolos,l Peter 4,18;

asebeia vs.dikaiooma and eusebela,Titus 2,12;

dikaiosynee vs.anomis,Hebr.l,9;Matt.23,28;1 Tim.1,9;2 Peter 1
2,8;

kalon vs.kakon,Hebr.5,14;

kakon end adikia vs.aleetheia,l Cor.l3,5;5,8;Rom.2,9;

kekon vs,agathon,3 John 11;Rom,3,8;7,1939,11;2 cdr.s.lo;

akatharsia vsthagiasmos,l Thess.4,T;

adikia vs.dikalosynee,Rom.3,5;Hebr.1,9; :
ddikol vs.dikaloi,Matt.5,453A0t8 24,153 ?

paraptooma vs.di&aiooma.nom.s,lﬁ;

paraptooma vs.dikaiosynee,Rom.5,17; y

parakoee vs.hzgékoee,Rom.5,19;é Cor.10,6; . i
parekose vs.dikaiooﬁn,Rom.S,lB;'

agnola vs.h akoee,1 Peter 1,14;

poneerol vs.dikeiol and agath ,Matt.5,45;13,49322,10.

Tven 1f,therefore,a single term could be found that,by itself,

would seem to glve room for a less grave concept of sin, the ocon-
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nections and contrasts in which i1t is employed would completely

establish its grave and serious character and its guilt and sin-
fulness before God.

Conelusion

The Modernist va.the Lutheran Concept of Sin

"The prevalence of Lutheran theology[?n Germang] with its
exaggerated teaching on thﬁhubjeot of sin presented many problems
that demend solution.” 104 Modernism 1is,in part,an attempt to
ninimize this "exaggerated teaching on the subject of sin" of
the Lutheran end other Cpristian Churches,which we have seen in
the present study to be the Biblicel,and therefore the oply gor-
rect and adequate "teaching on the subject of sin," That Moder-
nism still holds the Biblical and Lutheran concept of sin as
exaggerated,is evident from some of the most recent writings from
that quarter,that touch upon the subject of sin. Rauschenbusch,
the apostle of the soolal gospel,wrote in his "A Theology for
the Soclal Gospel":"The traditional doctrine of the Fall of men
is the product of speculative interest mainly eesslt would
strengthen the appeal of the social gospel if evil could be re-
garded as @ variable factor in the life of humenity.e..Sin is
esentially selfishness....To f£ind the olimex of 8in,we must not
linger over a man who sSweers OI sneers at religion or denies the
mystery of the Trinity,but put our hands on social groups,who
have turned the patrimony of a nation into the private property
of a snmall class or have left the peasant laborers cowed,de-

10
graded,demoralized,and without rights in the land." 5
] < o

1 .Bishop of Gléuoeater op.oit.,p.5.
%84.Quoteg in Dr.P.E.Kre%znann,”The Social Gospel," Concordia

Theological Monthly,Vol.XV,Now.7,p 462,
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"Sin 1s the destruction of the interests of society and other
individuals,in order to seoure the immediate gratification of the
sinner et the soolial expense.” 100 wymay the theologlens call
original sin the new theology does not belleve in......Sin can-
not be inherited.n 197 In a reviey of one of the most recent
and outstanding Modernistic books,"The Nature and Destiny of Man,"
by Reinhold Niebuhr,Prof.F.T.Mayer writes:™Wiebuhr speaks of the
inherent wickedness of man (ep.Vol.I) and,on the other hand,of
man's inherent capacities for good.Niebuhr rejects the dootrine
of ﬁan's total depravity and defines the Fall as a symbol.The
Scrtptﬁral account of the State of Innocenge before Adam's Fall
is a symbol of the fact that human nature has unlimited éossibil-
1ties(77)." "™eo-orthodoxy is a this-worldly religion,in spite
of the fact that Niebuhr speaks much of transcendence.His king-
dom of God is defined in accord with his concept of grace as man's
constant struggle for sanctification in the soecial relations., :
The section on the Kingdom (pp.2444286) is not theology,but a
blueprint for organizing the world along lines of truth and jus-
tice.He condemns the Lutheran other-worldly wview and charges the
Reformer with sociel antinomiendism,a ouriously perverse soclal

morality,extreme pessimism,and utter lack of interest in the

vrotherhood of men{191££;277¢)." 108

Christ's Concept of Sin
When tﬂs eternal Son of God came into the world,the purpose

of His ocoming was announced by God Himself through His messenger?

"He shall save His people from their sins, ™Matt.1,21,and for this

106.ibid.}from Hyde,0utlines of Social Theology,p.92.
.1bid,from Gladden,Present-Day THeol ,pp.EséZ3.

)
lgg.COnoordia Theologica on Y3 V01 XV,N0.9,P.04.
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Teason He was to be called Jesus,the Deiivarer.At the beZinnins
of His public ministry,John the Baptist pointed Him out as "the ' -
Lamb of God that taketh away the sin of the world,™ John 1,29,
VWhat was Christ's concept of,and attitude to,sin?

Muoh has been made by liberal theologians of the fact that
Jesus did not give a definition of sin nor,as they allege,speak
much of sin.It is true that,according to the Gospel Record,Jesus
did not engage in lengthy speculations on sin., He simply took
8in for granted.As we have seen,in the 01d Testament there was
(and is) an adequate coneept of sin.Jesus,naturally,as God and
Go~inspirer of the Scriptures,had this concept,and whereever He
found a misconception or misinterpretation of it,He set 1t aright.
Cf.the pertinent section in the Sermon on the Mount,Matt.5,27-48.

Jesus also taught the origin of sin to be the depraved human
heart.In His discussion with Nikodemus He steted:"That which is
born ek tees sarkos,sarx estin,™ contrasted it with the birth-

ek tou pneumatos end urged 'the necessity of the seeond birth

ex hydatos kai pneumatos,Jolm 3,6;and Matt.15,19: "Ek tees kar-

dias come forth evil thoughts,murders,adulteries,fornicstions,
thefts,false witnessings,blasphemies,"

Also in regard to actual sins we never find Jesus engu,ing
in any minimizing their seriousness or pussy-footing.In the
parable of the Prodigal Son,Luke 15,11-3%2,He very plainly teach-
es that sin is a condition of being nekroa and apologloos,and
hence the matanoiein,the turning away rrom ain is "beooming alive
and being found." The same conoept is expressed in the parable
of the lost sheep,Mat$.18,11-13,

Christ taught the solution "of the problem of ain",by cel-
1ling the sinner to repentance and feith in Him,"I am the Vay,
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the Truth,and the Life;no men cometh unto the Father but by

Me," John 14,6,
Christ taught His disciples to view sins as ophelleemata,
debts to God,when praying for forgiveness,and paraptoomats,of-

fenses.He time and again oried out most dire woes over sin,

’ 4 :
Matt.11,21;2%,130F;20,24;Iuke 11,4ff;end Matt.18,7:"%e to the

vorld because of offenses (skandala)." The sins of Jerusalsm
pressed bhitter tears from the eyes and a pathetic lament from
the lips of the Son of God,Luke 19,41-44.And as consequences
of sin Jesus teught not only the wrath of God here,Matt.22,7;
23,3%2-36,but also hereafter:"hell fire",Matt.5,22;"everlasting
pun:lshmept",Matt.Z5,46;“damna'tion of nell",Matt.23, 33';'h911,the
fire that shall never be quenched, ™ark 9,43ff. And that not
only for wilful sins,but also for sins of ignorence,Luke ‘12,48.
He teaught that also original sin subjects men to eternal dem-
nation,lett.12,34.36.This is also presupposed in His call to

repentance,which means’a change of heart!(Sinnesaendsrung),

of Juke 13,3.635,32.
Hence the burden of Christ's message to a sinful world was:

"Repent yo and belleve the Gospel," Merk 1,15. That was His
great work as the Prophet who should coms into the warld,Deut,
18,15.41s0 as our Priest Ho was fully conscious that He was
wthe T.amb of God that taketh away the sin of the world",as
John the Baptist had announced Him.Cf.Luke 24,26.Hence He went

the way of Calvary willingly as man's substitute.
Jesus tsught and practioed the forgiveness of sin.Cf.Matt.

9.205.6314\11(3 5.20023;7;47.480'
nhere is 1ittle doctrine of sin in His teaching"? Why,His

entire life,His every word and deed,His suffering and death,

[ N
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yes,Bis very human exlstonce,ory out aloud the utter sinful-
nees of sin.His entire life was spent in revesling the guilt
of sin and the grace of God.

Paul's Concept of Sin.

We would state from-the very outset most emphatiocally,that
there 1s no sueh thing as "the development of the sin-concept™
/ in Paul's Zpistles.Paul has no unigue concept of sin.Neither
has any otiter writer in the Seriptures. How could they when
Seriptyres has only one Author? 2 Tim,.3,16. We will agree that
there is,at etimes, a seeming difference of %reatment of sin
in Yhe wvarious writing of Soriptures. But this difference is
not in the concept itself,but in its treatment.We cannot al-
ways trace the reasons for this difference.But it is obwious
that in some cases there was special necessity among the recip-
ients of an Fpistle,or in the times and conditions in which
and for which a certain "Book" of the Bible was written,to
dwell upon the doectrine of,or certain aspects of sin rampant
at thas time or place.Ve must also not forget thet God used humen
instruments ir giving His Word to man,and that He used their
peculiar capabilities and individualities.

That is true particularly of soms of the Pauline Epistles,
In other instances a writer stresses another aspect of sin,or
dwells at length ¢on some other dootrine.If we ask "Why?" The
only enswer we can give 1s thet God led them to write thus "for
our learnirg," Rom.15,4.After all,what would be the purpose in
heving all writers of the Sacred Volume write the same thing,
at least as far as the subject matter is concerned? Heaven alone
will revesl to us the "why" of this and myriads of other ques=

tions.Such idle speculations here have positively no practical

value. ‘
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Paul's oonoepf of sin was the concept of his fellow-writers

of the New Testament.It was the concept of the 01d Testament.
It was God's sin-oonocept who inspired Paul and the other wri-
tors.let us see,briefly,what facts in regard to sin Paul men-
tions 4in his writings.

Paul rsfers to the universality of sin,Rom.3,9:"They are all

under sin";original sin,Rom.7,23:"The law of sin in my members";

the total dspravity of mankind,%ph.2,l:"dead in trespasses and

sins";the gravity of sin,Rom.7,13:"thaet sin might appear ex-
cardingly sinful”;what constitutes sin,Rom.14,3%3:"Whatsoever

is not of failth is ein";the gonsequences of sin,Rom.5,2:"Sin

entered into the world,and death by sin";end 7,23:"The wages
of sin 1s death":the dominion of sin,Rom.5,21:"Sin hath reigned
unto death," and Rom.6,12:"let not sin,therefore,reign in your
mortal body";6,6:"that henceforth we should not serve sin”;

sin and grace,Rom.5,20:"Vhere sin abounded,grace did mush more

abound";Christ's substitutionary death for sin.l Cor.l5,3:

"Christ died fér our sin";2 Cor.5,21:"God hath made Himeee.

to be sin for us";the forgiveness of sin,Rom.4,17:"Blessed
are they whose sin is covered";4,0:"Blessed is the man %o whom

the Tord will not impute sin."
Tn regard to Paul's frequent reference to the "flesh" as

the seat of sin,Dr.Zéller correctly states:"It is perhaps nec-
cessary to guard egainst a misconception of st.Paul's teaching,
whieh is not uncommon,....He speaks always of the_gégg_or flesh
as the ssat of sin.That hes led to the ides thet he 1s speaking
of what we ordinarily look upon as the fleshly passions,and 1t
is held that there is something morbid and unwholesome in this

prasoccupation with sexual passions.This arises from a mistaken

Ry
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view of what he meent by "flesh”,It meant with him Efumalg nature
88 a whole.There 1is nothing Manichaegn in the use of the word,
It included what we should call spiritual sins,such as idolatry,
hatred,variance,emalations,” s

The utterly grave view of ‘Paul in regard to sin is,perhaps,
most evident from his exclamation:"0 wretched men that I am; who
shall deliver me from the body of this death?" But also his
bleased confldence:"I thank Ged through Jesus Christ,our Lord,"
Rom.'{,g5.2g.

Peter's Concept of Sin.

Yhat E-’n'l;er states of sin in his two short &plstles harmonizes
exactly with that of the rest of the Holy Writers.Just a few
references:He teaches the utter depravity of naturel men,2 Peter
2414:"that cannot cease from sin';that si:n must ﬁe, forgiven;
1,9:"purged from sin";the sinlessness of the sin-bearer,l Peter
2,22:"who did no sin";His vicarious atonement for sin,2,24:"who
«ssbare our sins®";3,10:"Christ also hath suffered for our sins,

tlie Just for the unjust,that He might bring us to God."

John'eg Concept of Sin.
It is true that John more frequsntly refers to the subjeoct

of sin than do the Synoptista.That has its reason,first,in the
nature of his writings and,secondly,in the fact that his writings
are more extensive,His writings contein a definition of sin,

1 John 3,4:"Sin is the transgression of the Law";5,17:"All un-
righteousness 1s sin'jthe origin of sin,l John 3,8:"He that com-

pitteth sin 1s of the devil,for the devil sinneth from the be-

ginning"; 9,34 (Gospel): "Thou wast altogether born in sin®"; the

enormity of sin,Revel,.18,5:"sin reached unto heaven"3John 15,@

"He will reprove the world of sin";the dominion of sin,8,34:
TU9-QUoted 1h T8 _Church querterly Review,Vol,CXXIX,No.257,p.2.
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"Whosoever committeth sin is a servent of sin”;the consequences

of 81n,8,21:"Ye shall die in your sins®;the necessity of con-
fessing sin,1 Jon 1,8.9;¥If we say that we have no sin we de-

ceive ourselves and the truth is not in us"}chriat'a death for the

sins of all men;¥ John 1,7:"The bé22d of Jesus Christ,His Son,
cleanseth us from &ll ein";1,29:"The Lamb of God,which taketh
away the sin of the world";nevel.l.S:"waahed us from our sins
in His own blood;l John 2,2:"He is the propitiation for our sin,
and not for ours only,but alsc for the sins of the whole world";
the forgiveness of sin,l John 1,9:" to forgive us our sins and
to cleanse us from all unrighteoﬁsneas";sohn 20, %3: "Vhosesvever
sins ye remit,they are remitted unto them. "

The Guilt of Sin

Ve have established in the body of this thesis the utter sin-

fulness,i.6.,5he gullt of sin."If a man sin and ocommit a trespass
against the Lord...then it shallibe,because he hath sinned and is
gullty, "1ev.0,2.4.This 0ld Testament passage is reechoed in
Rom.3,19: "What things soever the Iaw salth,it salth %o them that
are under the Taw;that every mouth may be stopped and all the
world become guilty before God.™" Yes, "whosoever shall keep the
whole law,and yet offend in one point,he is guilty of 911,"
James 2,10.That gullt 1s personal. The Iaw of God points its
finger at each and every oné and says,as did Nathan %o David:
"Thou art the men," 2 Sam.12,7;end we must all confess,as did

Jogeph's brethren:"We are verily giilty,"” ﬁu-‘?’/““

The Punishment of Sin.
Guilt entails punishment.It camnot be otherwise.It is not

otherwise in human justice.It is not otherwise in divine jus-

B I R S 1 B T TR MR e e e
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tice.On the question:"What have you deserved of God by your sins?"
Tuther gives,in the "Christien Questions" the Biblical answer:
"His wrath and displeagure,tsmporal death and eternal damnation."
"The just shall live by faith;but 1f any draw back,my soul shall
have no pleasure in him," Hebr.10,38; "For the wrath of God
is revealed from heaven against all ungodliness and unrighteous-
ness of men,” Rom.1,18; Ye "were by nature children of wrath, "
Tph,2,3;"For which things (sins,cf.v.5) the wrath of God cometh
on the children of dispbedience,"Col.3,0; "The fiercensss of the
wrath of Almighty God," Revel.1l9,15."The soul that sinneth,it
shall die," Tzek.18,20;"deeth hath passed upon all men,for that
all have sinned," Rom.5,12j;and "the vages of sin is (eternal)
death," Rom.6,23.--With such dire punishment for sin,who can

maintain that sin ig a small matter?

Redemption from Sin.,

"An ardent advocate of the Sccial Gospsl writes:

'Sincs man is icherently good and all wen are God's children,
there 1s in mndern religion no place for individual salvation.The
divine plan of salvation of which conservatives still spesk is
superstition.Vhat 1s needed is not individual but sociel sal=-
vation.For elthough the world is God's kingdom,it does not fol-
low thgt all is developed perfectlon,or is incapable of further
improvementSuch a conception would not fit into the scheme of
general evolution.Salvation has become a 3oclal term.It means
" thet the world must be mads better socelally by reforms and so-
cial 1m§§8vement of various kinds,by sducation and moral advance-

ment. 1 :
"fiis [Ehrist'é] death is & matter almost negligible in the

work of Salvation'(Walter Rauschenbusch).To accept the atonement
means,according to this view,simply to believe that God is Love.
.+ oHis death,they tell us,is not important in itself,but must be
viewed as a part of His life,and this 1ife has value for us only

110.Horsch,op.0l1t.,p.127%,
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a3 an example.lll “Christ was rot a Sin Offering to propitiate
Gody" says Danilel Vebster Kubtz."His pert in sslvation was t

reveal God's love and forgiveness aud grace,dis death was the

climax of his revealing work of God's love." 112

"het the theologlans of the social gospel do not even pos-~
gess the slightest apprehension of the Sdriptural facts concer-
ning the way of Salvation 1s evident from many pessages.Thus
Rauschenbusch falls hopelessly short of the truth when he writes:
"Thege traditional theological explanations of the death of
Christ have less Biblical authority than we are sccustomed to
supposgo; the fundementel terms and laeas -~'satisfaction','sub-
stitution', ‘'imputation’','merii', are post-Biblicel ideas and are
alien from the spirlt of the Gospel....How did Jesus bear sins
which He did not commit?The old theology replied,By -imputation.

But guilt end uerit are personal.They cannot be trausferred from o =

one person to anothoer.'" 113 And Prof.F.T.liayer concludes of
Niebuhi''s theology of ﬁedemption:“niebuhr's neo~orthodoxy be-
conmes aﬁparent as modern Liberalism,especially in his view con-
cerning Christ's Person and mork,""iebuhr inclines to the Roﬁan
Catholic view éf free will and rejects Iuther's dootrine that
pagan goodness has no value before God.ind thﬁs.in the final
snalysis,the neo-orthodox Niebuhr's quarrel concerning the doc-
trine of man is therefore not 8o much with liberal theology
@8 it is with orthodox Christianity."ll4

That the socilal gospelliteévshould thus grossly err from the
faith,and thereby step definitely on pagan ground has,in part,
its roots in the fact that they have,many of tham,not only an
inadequate,but totally unmoral and un-Biblical concept of sin.

vhere sin is not underatood,grace cannot be understood nor ap-

praciated,

111.ibid.,p .9g.
112.1b1d.,p.91.
ll3.Dr.P.%.Kretzmann.op.cit..%&46'-
IMQPrOfQEoEQmYGr’OP «.0lt. oD e 2.
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But now the Soriptures t2ll us that cﬁriat dled,not only as

a demonstratlion of the love of God,but as all men's substitute.
This has been suficciently substantiated in the b;dy of this
ihesis . If sin be but & weakness,a small mnatter,and God's love
be 1ike that of an indulgent father who,indeed,frowns ;n the
blunders of hia children,but also realizes that on account of
their frailyy they cannot hielp but make an occasional) mistake —-
after all,they are doing the best they know how --and only says
Yo them as did Fl1 to his sons™ay,my sonsj;for it 1s no good re-
port that I hear" -- what,then, is thc purpose of God sending
His only-begotten Scn --and even if,as Modernists hold,He were
only God's most perfect humsn child=~- Into suffering and death?
A damonsératlon of God's love? Certainly notj;but rather a demon-
stration of the very oﬁpositel

But sinoce the Soriptiures téll us that the Son of the living
Gocd came to do all that we were to do and to suffer all that we by
our sins had deservedjand since that punishnent for sin which He
bore was so severe that the human mind cannot fully grasp 1t:
1%t follows incontrovertibly,God being a just God,that the cause of
this suffering must be so unutterably grave aud serious,so hei-
nous,as to make such & sacrifice necessary,yea,the only possible
means of the redemption of mankind from sin,de=ath,Satan,and hell,
and the propitiation of a holy and justly offended God.Ah,indeed,
"the redemption of his (men's) soul is preclous,” Ps.49,8,and
necessitated the "precious ﬁlood of Christ as of a lapb without
blemish and without spot," 1 Peter 1,15.If any would know the
enormify of sin and the immensity of its guilt, let him go to the
foot of the Gross of Calvary and hear "the beloved Son of God"
ory out into "that derk and doleful night" in utter egony: "My

God,why hast Thou forsaken MB?"_
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Forgiveness of Sin

"Haturally,ths Seriptural teaching concerning forgiveness
and grace hag no room in zuch a plan,sSelf-righteousness and work-
rightecusness are the chief characteristics of the soeiel
gospel, ™ 15

Sinee,even the 'smallest? gin of' 1gnorance ,separates from
God.Henee sin mustﬁbe fargi;en if men 1s to be rennited with God,
both here and hereafter.Ali attanpts of man himself to reconcile
God arc vain and vielous,"By the deeds of the law there shall no
flesh be justified in His sight," Rom.3,20; "Christ 1s becoms of
no effeet unto you whoever of you are justified by the law;ye
are fallen from grace," Gal.5,4{.If sin were only a 'blundef',a
'slip',and not a grave offense against a good and hély God EHba.
5,15:@; 2 Chron.28,13:ashmah al;Matt.16,23;18,7;Ph11.1,10;
Rom.4,2535,15.16,17), heTe would be 11ttle need of sins to be
forgiven.But the Seriptures tell us (ldark.3,29;John 3,36;Acts
26,18;3Rom. 4, 7;Pa.130,3.4.9 that every ain must be forgiven if
we are $o "see life" and not have "the wrath of God" abiding on us.

For that roason,also,Christ instituted His Church on earth,that

the Gospel,which 1s essentielly the message of forgiveness(2 Cor.5, " |

19;A0t8 13,33;¥ph,1,7;C001.1,4) night be proclaimed to the end of
days.for that roason,also,He gave His disclples command and
suthority to forgive sins in His neme,John 20,21-23.Forgiveness,
and forgiveness alone,can cheer the humsn heart,Mett.9,2, and glve
pesce to the troubled eonsciencs,Phil.4,7."Though your sins be

as scarlet,they shall be vhite as Bnow;though'thay be red like
erimson, they shall be as wool," Is.l1,18.

115.Dr.P.E.Kretzmann.op.oit..p.463.
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"What 1s the word that 1s the fountain of woe,the mother of

80rroms,as universal as humen nature,as eternal as humen history?
‘Vhat 15 the word that is the ceuse of all war and violence and
katred and sorrow and pain?Vhet is the word that is man's worst
enemy?What 1s the word that nailed the Son of God to the oross?
That word 1s SIN.» 110

Bub vhat is the word that "restores unto us the Joy of sal-
vation”, that 11ifts us from the pit of despair,that puts a song
into our soul,peace into our heart, joy intc cur life,and buoy-
ancy into cur step? It 1s"gﬂacﬁ,gface and forgiveness.

How great,indeed,the sinfulness of sinl "The wages of sin
18 uenth!" But,Glory to Cod how great is Fis grace and msroyl

Fer "the gift of God 15 eternal iife through Jesus chriat,our

Tord, " Rom.6,23.

116. hacaxtney.whe Greatest Words in the Bible and in Human
gEeﬁoh,p 1l.
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