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"welieving". For Psul this is the chief characteristic of
faith even when the phrase "in Jesus" is not specifically
mentioned, In a number of paqcages in Paul's epistle to
the Romans the context makes it clear that the falth spoken
of is "falth in Jesus".
Let us first examine #/,~7:s5 8s 1t occurs between the
two pascages we heve veen studying. In Rom. 3:25 we read:
Y W/aa.s&fg ro o Otos t)--(o—rxi pror S mv—'rfw)- Fp TS 6700 ou/(-r'n

For our present purpose it makes little difference whether

FE?

we toke S« 7isTews with ;)4077}xau or the phrase =~ 7
od 700 wie«Tis The Revised Standard translates: "whom
God put forwsrd as an explation by his blood to be received
by faith." Dr. Arndt would evidently be in accord with this
translation; for he says: "There remains the expression

'through feith'. It belongs to mercy seat, modifying thet

term. Paul here points to the so=-called medium applicativunm,
the means whereby man obtains the benefits of the expiation.

Christ is indeed the mercy seat for all men, bub only the

believers will resp the benefits of His redeeming work . "10

Most others take faith with mercy seat. Godet says, “The

idea requiring & determining clause 1s not faeith, which is

clear of itself, but the means of propitistion." He

continues, "God has established Jesus beforehand as the means

of propitiation through feith. It may be paraphrased thus:

10. Arndt, Hotes on Romans, Pe23a
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tJesus Christ, wnom God settled beforehand as the means of
propitiastion on the condition of faith, through the shedding
of His blood!."ild

By these words Godet comes to our matter at hand. It
is Jesus Christ who is the MHercy Seat. And the faith of which
Paul is specking is feith in this Jesus. There is no other
object of faith expressed or implied. Even if we wore to
agres with the few commentators who translaste "faith in his
blood®, the sense would still be "faith in Jesus". There is
no doubt thet the pronoun 6¥ has as its antecedant, "Jesus
Christ" of verse 24. So i1t is clear that by 7 - 7< « 5 of
5:25 Paul mesns "feith in Jesus".

Verses one and two of chapter five also make it plain
that Paul mesns "Telth in Josus®s diwxr wdebre; o¥v en nirrew;
Ei'/o7’ﬂ7;—' é/}w/,eu 7r/»~27 Tow dedv Sk 705 ”"’P‘,"‘:"?;"""’-')
Lyooo XpPrerol 5’ 08 ral Ty P WworwjuffV J%ff”@ﬂfu
N TriTT e a:; rfﬂ 4«;1V 7“537“'5” jv é’"”fk*/“e‘ﬁ
"Therefore, since we are justified by falth we have peace with
God through our Lord Jesus Christ. Through him we havs ob-
teined access (by faith) to this grace in which we stand."
tgein the object of felth is nemed in the passsge, Jesus
Christ; though He is not expressly called the object of falth.

It is the feith in Jesus waich justifies us befors God. "Wo

11. Godet, op.cit., D.256-258.
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denn dse reuige uud (und) erschreckene Gewissen davon
Fried, Trost und Freud empfasht, desz es hoert, dasz uns
die Suenden vergeben sind um Chrilstus willen, das heiszt
der (Glaub, der uns vor Gott gerecht macht, 12

Fxaminstion of 9:30-33 also reveals faith ess "feith
in Jesus". In these verses Paul 1s contrasting the work-
righteousness or 'law-faith!'! of the Israselites with the
faith~rightecusness or 'faith in Jesus! of the Gentiles. Of
particuler interest to us 1s verse 33: ifo 0 7"@7/“" v
2iwp N bou -rfoa—/ra/'a/u«?a; At wsf‘r/:et.w oI }ov, ey
Tioredwr €r' «drT 00 rxT s a—ruuéy/re r-a/"Behold I am laying
in Zion a stone thot will make men stumble, a rock that will
meke them fall; and he who belleoves in him will not be put %o,
shame." The rock spoken of here-is Chris§.15 "Gott will
einen Grundstein, einen Hauptstein legen, einen bewaehrten

Stein, einen Fekstein, das ist Christus und sein Evangelium." 14

12 Lutrl@r, (¢] tCit', PollS.

13. Sandey and Heedlam (p.28l): "But from the very
beginning the word )(fos; was epplied to Christ, primerily
with reference to Ps.cxviii.22 'the Stone which the builders
re jected! (Metbt.xx1.42; Mk.xii,10: Lk.xx.17; Acts 1?2}1 by
St. Peter). The other passsges in walch the word A /8oy
wes used in the LXX came to be applied as hecre, ana in Ep.ii,
20 &rpojwve «sov is used almost as a proper name. By the timq
of Justin Martyr ) £ fes is used almost as a nape of th‘ A
Christ: fo-rw HoE TROTN o Tw;s f*aur« wy 4 gaf) MTE T :’* 7=

> Y 5 “ v eZvsi s A S or AEXAY Txs

7oy ¢oTos T ocdqgTesé /(:Aae\t s gt ke 7 2
- (pi 36 .De122C. ed. O\Z-to): a,;/aj/w:ﬂa; ,&q‘o—)—zflca/- e ‘j,—cfuil;,’;*:.
deo i N &é or @jpedoy At wy w RO et -(/o,(ld'r/ﬂ-frf CUF, R °
(1b35;tp.§f%D35. T A;e apotationé,seem to imgly thé@ 4:::;
was a nsme for the Messlah among the Jews, ana teat Justin
wishes to prove that Christ fulfills that title.

14, Lut?ﬁc-'r, gﬂlcitcg pOBSBO
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Christ is & stone thel causes men to stumble because they
do not have faith in Him. When men trust in themselves and
in their own work-righteousness, then to them Christ be-
comes & stumbling-stone and & rock that makes men fall.
But Christ is more then a stumbling-stone; He is a Rock of
salvation, This 1s brought out by "and he who believes in
him will not be put to shame,® The «274 is Christ. Cremer
states, "morede.v €25 always denotes the direct reference of
feith to Christ . . . and so doeséziwith the dative (Hom.9:33)"15
So agein we see Paul mesns felth in Jesus. "penn es ist je
einmal und gewisz wshr: Wer an Christum glaubt, der wird
nimmermehr zu Schanden,"16

Threoughout chapter ten Paul speaks of believing and
feith, snd egsein we see that "in Jesus® is 1mpl??d. Iuther
comments on verse four (Te:lo)‘ fup Homou If‘ﬁﬂ\)‘iljlk-ltaruldt7:/
TavTi TS mio—redorre 3 "For Christ is the end of the law,
for righteousness to everyone believing."): "Was ist das?
Wichts anders, denn: elle, die en Christum glauben, werden
durch den Glauben gerecht und empfangen seinen Geist und Gnade
* «+ » « Darum Christi Glaube macht gerecht."17 Dr. Arndt
says: "Christ has obtained the righteousness for us; every-
one that believes on Him has 1it, of JROm. 3128 "6

In verse eleven we heve the ssme phrase as in 9:33.

15' Cremer,o .‘c_iEO, po490"4910
16. Luthar, '_.o__C_I clts ~
17. Luther’ 22. cﬂ-:’ pp.zso"asb.
18, Arndt, op.cIt., P75
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Verse nine slso implies "feith in Jesus," but it is more
cleerly brought out in verse 14: /w3 od» Ene ke e 7oL EQS
&y oun %W/o-reucrn(ﬂ)' 75 It riored was v ol oun f;ﬂ’ua-'“/,
"Put how are men to cell upon him in whom they have not
pelieved? ancé how sre they to believe in him of whom they
have never heard?"' 7o make this clear beyond doubt, we

refer to the preceding verse, "For everyone who calls upon
the neme of the Lord shall be saved," The "name of the Lord"
is Christ Hiwmself, Christ in &ll His attributes. 2nd ¥ of
verse lé clearly reflers to this Christ Jesus, as well as does
09 of the same verse. One cannot have faith or believe with-
out heving something thet one believes.

And thus it ls evident in many passages of Romens that
when Paul speaks of faith he implies "falth in Jesus".
Rom.1:16 & 17 speek of the Gospel as a power for salvetion
"to everyone believing". Those "believing" are those who
have feith in the Gospel message thet Christ redeemed theri.
Through this faith in Christ they are declared rlghteous.

411 those who heve failth in Jesus to save them receive sal-
vation., Abreham's feith (chapter four) also implies feith
"in Jesus®, jbrahem was declered righteous on gccount of his
faith in God's promise to send him a Savior. His feith in
the promised Messish was "faith in Jesus". According to 5:1
"since we are justified by faith, we have peace with God

through our Loré Josus Corist.® It is trgith in our Lord

Jesus Christ™ which has gained for us that peace. We have been




assigned a measure of faith (12:3) and through our faith

we esre "one body in Christ" (12:5), It can only be our faith
"in Christ® which has brought us together in one body. Too
when Paul ssys "when we first believed™ (13:11), he rmust

mean "when we Clrst came to faith in Jesus Christ®. Through
faith we "put on the Lord Jesus Christ."

30 then we see that when Peul speaks in Romens of
someone believing or naving faelth, a chief characterlistic of
this faith is that it is "faith in Jesus™, , It is faith in
the Jesus Christ Who is the centrel figure of Seripture.
Paul tells us thet through Him we heve the grace of God.
Jesus hag redeemed us through the shedding of His blood on
the Cross. He died for us. This set us free from our sin.
Ho slso rose agein so thet death no longer has dominion over
Him. He ig the Son of God. To believe gll this and ell it
meens to us is "faith in Jesus",

“poith in Jesus" is very closely connected to the second
charscteristic of faith--thet faith is based on the Word.
Not only is Jesus the object of falth, but He is also 1ts
source. Vhencver the Gospel is spoken of, it refers to the
"Good news" of Jesus. So saving Cfaith 1s derived from the
Gospel; i1t is based on bthe Word of God which gives us the
message of salvation.

Peul is well aware of this fact and treats it quite thor-

oughly in Romens. The loglcal progression of thought reaching




its climax in 10:17 begins in verse 14: 1l5 oJv 2weire)corw-

2

</ 2] g -~ o & -~
P2 Sy °vr MeoTTEV XY, Juy fe piaTebowoid Ov 200K

ﬁlkoua--(uj' TSy & dfod owai v qu‘\; ”7/,‘,’0_0,,0‘)7_0),/, 7 o
/ RN oy is b i
frp/aufwa—;.t—' G-(.J/u7 O(ﬁarrac/‘wrlﬂl' /I’\‘&O())c/: /"7'/’"‘777‘(/—'

¢ ~ ¢ ‘ 3 il S
w3 ufrlaqu. ot o4 waJe; 7w Ea«ffeA;ga/“Eng .;‘(/.,ya,_ Z50V o

77‘«’:)7'-15 U(ﬂyllradahecu T;/' E'-Jf,{a»] A/u:;'. Jf/ﬂ'oti-,ar; [—:’/J /I!}u-ru‘;mc)
T;.} Enirrev ey T ;/ro‘; %(44-'-7#,' ")(}"“ y 7"‘/""‘)" ;f *J""’;)U?C
§& Rwoy Six pgux7of Y p+ered. "But how are men to |
call upon him in whom they have not believed? ind how are
they to believe in him of vhom they have never heard? And
how are they to hear without a preacher? ind how can men
preach unless they are sent? As 1t is written, 'How beauti-
ful ere the feet of those who preach good newsl!' But they
have not all heeced the gospel; for Isaish says,.'Lord, who

has believed what he has heard from us?' So faith comes from

"Raith comes from what is heard"--this implies that a
word has been spoken, a message nhas been given. To bring out
more clearly the word to which Paui'has reference, we go back
to verse eight of this chapter. There in a parenthetical
statement Peul anticipates the following and gives a short
commentery on “what is heard". Here he says, "rhe word is
near you, on your lips and in your heart! (that is, the word
of faith which we preﬁéh); because, if you confess with your

lips that Jesus is Lord and believe in your heart that God
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reised him from the dead, you will be saved." On this
passage Dr. Arndt comments, "Now according to the connection
this must meaen: in this word you have Christ. . «Christ is
in the word offering himself and his righteousness. « « He
(the apostle) says, as it were, 'I am speaking of my Gospel,'1®
This word preaches falth. It 1s the Gospel message the
subject of which is faith. It d-oes not demand fulfillment,
vut regquires only feith that we might receive all its benefits,
In & number of other epistles Psul sheds more light on
this "word". In Philipplans (2:16) he describes the Christians
as "helding fast the word of life (Ao}w Twqy s’vs/;au TE5i)
s0 that in the dey of Christ I may be proud that I did not
run in vain or labor in vain,® Here the word is a 'life~-
giving word!, s word which contains, and has the power to
glve, eternal life. II Cor. 5:19: "God was in Christ re-
conclling the world to himself, nob counting theilr trespesses
ageinst them, and entrusting to us the word of reconclliation
(ras feucwos dv nuiv Tov Aofor 73 #irady )" ascribes to the
word its contents, the reconciliation which Christ has won
for us. In I Tim.4:6 Paul uses the term "word of faith"
though in the plural: "You will be a good deacon of Christ
Jesus, é’pT/ogﬂo/;(zyoj Tois dopots 775 DioTews Irai
7y A=dqy Socora A= ‘lf wepy ”a)adijfffj"nouristled in
the words of falth end of the good doctrine which you have

19, Arndt, .O_Eocitq’ p076l
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followed." In this passege Paul spesks of Timothy as
nourisghed in--having his mind formed by--the words which have
as thelr object faith.

So for Peul too faith and the word are closely relsted.
This is still more evident in the passage where he states

the theme of his Epistle to the Romens, 1:16,17: oo P E7-

c(la-/ru/llo/u’(t- 7o EcjotJr ediop. fa’u-c/«c}- d‘m}/a Brol Eorit
3 cwrypiny TRv T TE mieredorr  lovdivTe BplTo ~ i
”EJAWJL- J'Z/ra;oa—u’u;’ r&/: deo &0 <OTEs Amos<hST FE Txs Ex
T e g els 7T, fr<buy /c;y/oq'ﬂrw- S £ Jilrncos En Misrews
37’0—5 7«1- "I am not ashamed of the Gospel.; for it is the"
power of God for salvation to everyone who believes, to the
Jew first and slso to the Greek,  For in it the righteous-
ness of God is revealed from faith for faith; as it 1s
written, 'He who is righteous from faith shall live,'"

Here we have the core of Paul's teaching. Here too we
heve the hesrt of his teaching concerning faith. Paul is
proud of the Gospel. It is God's Word. It is the means
whereby He reveals to us the "good news" that Jesus has Tre=-
deemed us. It is the "good news" that we do not have %o work
out our owﬁ selvation, but cen obtaln it by putting our
faith, our trust in this Gospel message. This Gospel is the

"vower of God", This coes not refer to God's omnipotence.

The meesning is that the power of ‘God is working in the Gospel.

It is

The term presupposes that the Gospel comes from Goda
"pas 1st alle Pracht und

not e mere word or power of men.
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Herrlichkelt dleses Koeniges, dasz er ein ohnmeechtig,
veracht Wort fuehrt, das vor gller %Welt verdammt und mift
Fueézen getreten 1st, abor niemend sollte selig werden, er
glaube denn dran und halte es fuer maechtiger denn alle;
Welt Kraft."20 f“Phe power of God (genitive of the subject)
ls the Gospel in so far as God works by means of this message
of salvation.,"?l The Gospel 1s God!s power of love and graceﬂ
towards sinners, wholly unmerited By them, embodied in the
gift of his only begotten Son, John 3,16. It has well been
said that love is the strongest power in the world, and God's
love in Christ Jesus 1s the greatest love of all, All this
power of iove and grace is found in the Gospel.<2

' The Gospel is the power of God "for salvation®". "pPower"
and "salvetion" are correlative. o« 77p/= comes from &g«
"Po save, Lo rescue from danger or destruction." It is a
"deliverance®, a "rescue", We are in danger of eternal de-
struction becsuse of our sin. A power outside ourselves must
save us., The Gospel is that power which saves us, which
effects salvation. It mediates eternal salvation because 1t
reveals the righteousness that avails before God. This sal=-

vation is forgiveness, complete life, and eternel bliss.

20. Iuther, op.cit., p.l4.
2l, Meyer, opscit.,, P«4E.
22« Lenski, gE.cIt., PP« 75-76.
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All thie is 7wwv 7l 75 moredovrs "60 everyone believing".
As "power"™ and "saslvation" asre correlatives, so also "Gospel"
and "believing". "The good news of the Gospel kindles faith,
and notning outside of this Gospel contributes in the
slightest degree to the production of faith, This pair of
correlatives forms & unit: the Gospel which works faith is
the power which saves the believer, 123 Believing, faith, is
necessary for selvation. This feith is a gift of God. It
is worked by the Word and based on the Gospel message which
the Word brings.

"Jeder Glaubende erhaelt sie (Gottes Xraft). Die
Botschaft von Jesus ist dle seligmechende Xraft Gottes, weil
Jesus der Heiland ist in Gottes Kraft. Das erlebt ein jeder,
der ihm glaubt. Fehlt uns der Glaube, so bleibt uns das
Evengelium ein blosgzes Wort, leer und ohne Kraft, weill wir
uns durch unseren Unglauben von Jesus schelden. ¥Wo aber am
Evengelium Glaube ensteht, da wird er von Christus nicht
beschaemt, Jesus laest keine Zuversicht, die aus seinem
Wort enbsbeht und sich zu ihm hinwendet, unerhoert und
unerfuellt, "24 |

Verse 16 told us that it is the Gospel which brings

J 7
salvation; verse 17 aenswers the question hoWe S 7o wxAdw7e 74

25. lenski, EBocj.to, P+784
24. SChlatter’ 22.01‘(‘-., plgi
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"it is reveeled". "It is revesled" means more than "1t is
shovn"., Tor a mere externel revelation the Greek usually
uses sbfw'-f’"’w « Buv 7o #«Ad n 7w often means sn internal
disclosure. Compare Mb.11:25,27, In Paul's writings we
find a cleer example in 1 Cor.2:9-10: "'WYhat no eye has
seen, nor ear hearc¢, nor the heart of men concelved, what
God has prepared lor those who love him,' God has revesled
to us through the Spirit (i ¢ip Lmonlivyer o Sedy Six 70T
7eeblu=Tos).  For the Spirit searches everything, even the
depths of God." The two other passages in Romans--beside
1:17--where 27ex<)intw occurs also bear out the difference.
AOJ[§3AM& IJP 6Ti ody i?z«gTQ V«ﬂ»g<r¢‘7wa POY Kxepod
PS5 THw €I ouo i J{f«u dnakaiufﬁfb«z €45 [y
"I conslder thet the sufferings of this present time are not
vorth comparing with the glory that is to be revealed to

us" (8:18). The glory will not merely be shown to us, bub
it will be revesled to us; we shall be made partakers of it.
And the context of our present passage also brings out the
fuller mesning of & 7o #«ASw7w 1:18: "For the wrath of God

is reovesled (Arom<ddnreT<i pap o}zﬁ‘ feoo) from heaven sgainst

all ungodliness and wickedness of men Who by their wickedness

suppress the truth." The wrath of God is not merely "shown"

to ungodliness; we would rather scy 1t was inflicted upon

ungodliness and wickedness. Thus there is direct action in-

And so the Gospel reveals right-
Right=-

volved in the revelation.

eousness, It might be said to work righteousness.
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eousness 1s revesled in the Gospel inasmuch as the very
news brought by the Gospel is what theJ?anvowL7 Jooconsista
in @nd how it is obtalned. Whoever wishes to enter heaven
must heve this righteousness. The term {i4viordv) Heod will
recelve fuller trectment ln the following pages, but here it
must be mentioned that d<oVis not the subjective genitiva.
It is the objective genltive, the status of righteousness
which God has imputed.

The Gospel reveals this rightsousness Ex micTay El5 mieTed
This phrase is treated variously by exegetes. Some of them
take it with fsw«<i00Jdvy, However, Jacob says: "This
righteousness 1s revesled as coming from faith unto faith;
Felth reveals, then faith applies what falith has revealed;
end in applying, still more 1s reveasled. Everything depends
on falth. It ie tho beginning, the middle, and the end."
FPhilippi says that the only interpretation is: "the right-
eousness availing before God is revealed as coning from faith
unto feith, 7/r7:5 1s the conditlon of fiwdioo by , 6vVeRn
as it 1s the orgen appropriating fia«:oedppe. In this Way)
the import end significence of 7/ o 7:y ls mede prominents &5
Te'~74v , for falth, is thus as to meaning iy rovy mioTeodTs

3:22; Gal.3:22."26 No doubt Dr. Arndi's interpretation is

as nearly correct as any others It violates neither the Greek

. n
text nor the analogy of Scripture. He writes: Ihia

25, Jacob, op.cit., On 1:}7-
26. Phili;’;pﬁ opecite, Pe38e
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righteousness has aé e modifier the double expression

tof faith, for falth.' Paul expleins what kind of a right-
eousness he is speaking of, It is a righteousness on the
tbasis of faeith', or simply a falth-righteousness., Ve oOb-
tain the righteousness through fsith. The expression: tfor
feith' explains more fully what kind of & righteousness if
is. It is intended for faith. Falth is to receive it. The
expression is not superfluous. It indicates that faith must
not be regerded as something in man which merits or deserves
righteousness. Faith ls simply thet which tékes or recelives
righteousness."? 0On his favorite text ILuther writes: "Aus
dem Glsuben. Hlier siehst du, dasz er von der Gerechtigkeit
des Glesubens sagt, und dieselbe nennt er die Gerechtigkeit
Gottes in Evengelio verkuendight; sintemal das Evengelium
lehrt nichts enders dena: Yer da glaubt, der hat Gnade und
ist gerecht vor Cott und wird selig. Das ganze Gesetz samt
allen VWerken, ohne Christus Evengelium, ist nur ein Schatten
und Zeichen der verborgenen Gerechtigkeit, unicht der Xoerper
oder rechtes Wesen en ihm selbst, welches durch Christi ert
offenbsret wird. . . der Glaube macat fromm, heilig, keusch,
demuethig, u. dergl. Auf die Zeit (wir glauben) haben wir
wehrhaftig die Gerechtigkeit uns von Gotd zugerechnet, wenn
wir gleuben werden und lieben und Gott von ganzem Herzen

: 28
fuerchten, dean der Gerechte wird leben aus dem Glauben."

27. J:“rndt, 23.01"5., p..5.
28. ILuther, Op.cite, Pe+19.
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Schlatter's lnterpretation is well worth noting here,
However, we do not ascribe to his interpretation of the
genitive 700 deod nor his interpretation of the phrase
EV'WfFTtau; 635 7o "Die Hilfe kommt fuer die Glaubenden,
well die Gerecihtigkelt Gottes slch esus Glauben offenbart.
Durch den Glauben haben wir Gottes Cerechtigkeit fuer uns,
Um dégfelaubens willen ist unser. Unrecht erledigt und suf
unseren Glauben hin wird uns von Goft Gerectigkelt zuer-
kennt. Diesen Zugeang zu Gott habsa wilr slle in derselben
Velse. in jecdem Glaubenden wird sich Gott in der Herrlich-
kelt seiner Gnade als den Gerechten bewaehren, darum, well
er ihm Glsuben erweist. « « « « Gott offenbart aber seine
Gerechtigkeit nicht blosz sus Glauben, sondern auch zum
Gleuben, cazu, demit wir glauben, zum Glauben erweckt und im
Glesuben erhalten seiens « » « Well uns Gott zum Glauben er=-
wecken will, dezu sendet er uns die Botachaft Jesu uncd zelgt
uns durch sie seine Gerechtigkeit uns zum Hell. Eben dazu,
demit ich mich zum Gleuben bewegen lasse, ist sie fuer mich
de. So ist sie ganz und gar ein Glaubensgut sowohl nach ih-
rer Wurzel als nach ihrer Frucht. Um seinetwillen wird sie
fuer uns offenbar. Ihn erhoert und kroent sie, ihn sucht und
wirkt sie in uns. Sowle wir vom Glsuben abtreten, haben wir
Cottes Gerechtigkelt wider uns. Soll sie unsre Hilfe sein,

80 muessen wir glsuben, nichts als glaubemn. gle ist fuer uns

da, weil wir glauben und damit wir glauben, "29

29. Schlatter, 9_2.0113.’ Pp.lO"ll.




