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II, Over ageinst this "vanity" is placed God,

A. He is the supermundane, transcendent Creator.

C.

1.

2

L

1.

Re

3e

He

1.

2.

He has made all things.

a. He has made every thing beautiful (3:l1l),

b. The earth is for all (5:9).

What God does is forever (3:14).

a. God orders events with a view to eternity,

b. The wise man umbly submits toc this divine ordering,

Man cannot understand God!s works (3slle; 8:1.7; 1115),

a. Man sees only minute parts of the great whole.

b. It is useless for man to contend with God (6:10).

is the Preserver of the universe.

A11 nature moves according to His will (115-7).

He satisfies the immediate needs of His creatures (5:9a).

&s In a specizl measure men is the recipient of God's
preserving love (5:18).

b, Hs love exceeds normel expectutions (3:15¢).

All things that He gives are gifts (3:13).

a. Even the power of enjoyment is 2 gift (9i7).

b, Yan is not independent (1116).

is the Judge of the universe,

Man's fall into sin has mede it necessary for God to act

‘as Judge (7:29).

a. Every man is evil (7:20).

bs The justice of God__ demands an accounting,

There ghall surely be a Judgment.



a. The critics maintein the opposite.
b. The critics maintain that the doctrine was unknown at
Solomon's time,
¢, Solomon sees = definite difierence between man and the
‘beast (3219-21; 1217). 4
d, 3117; 11:9b; 12:14 do not refer only to a temporal judgment,
3. There is an inescapable reason why man will be judged.
a. "Eternity," which has been placed into his heart (3:11),
differentistes him from the beast.
b. The living soul shall be judged,
III. What aedvice does Sclomon give on how to live in this world of
vanities?
A. Solomon exhorts us to fear God (12:13).
1, This is not a slavish fear,
2, God is entitled to this fear (3:15).
3., There is nothing "pale and cheerless" sbout this fear,
B, Solomon exhorts us to hear and do God's ¥Word (5:1).
1. This includcs both the Law ana the Gospel (5:1).
2., "Hearing and doing" are inseparcble,
e. Man is to love God (12:13).
b. Man is to love his heighbor (11:1.2).
¢. This is the whole duty of man.
5. God helps us to hear and do His fFord.
a. This is possible only by His grace (3:15).
b, Justification is presupposed.

¢. Ecclesiastes preaches sanctification.



C, Solomon encourages us to enjoy what God has given (3:12.22;
ch, 6; 9:7-9; 11:9-10).
1. Enjoyment is a gift.of God (2:24-26; 3:13; 5:18-20; 9:9),
2. We are to enjoy the present with moaeration and contentment,
3. There are cogent reasons for enjcyment of life.
4, Thercfore, the following philosophies are entirely un-
warranteds
a. Pessimism.
b. Fatalism,
c¢. Skepticism,
d, Materialism.
e, Agnosticism.
f. Sedduceism, Epicuresnism.

g. Stolcism,




INTRODUCTION

There is only one man in the 0ld Testament who bears the
title of Preacher (Koheleth) — "The words of the Preacher, the son of
David, King of Jerusalem;" « that is the introduction to the book of
Ecclesiastes. Vle are not concerned with the question of suthorship in
this thesis, however. The writer of Ecclesiastes calls himself the
son of David, King of Jerusalem; the book represents the experiences
and moods of the wisest of the sons of men - rich King Solomon, as
he is made known to us by history and tradition, a m:n of world re-
nown, of great achievements, of mervelous successes, and of widely
diversified experiences.

Ecclesizstes does not present merely the philosophy of
life of a learned and cultured Easternsage, but we have here wisdom
from on high, Scripture given by inspirction of God, II Tim, 3:16.

As 5t, Augustine in his Confessions frankly confesses
and repents of his life spent in service of sin so in Ecclesiastes,
we hear Solomon in his ripe old age making a public confession, a
public apology for all his past excesses and devistions from God's
law. He publiely spologizes for his manifest idolatry and zpostasy
from the Lord in an effort to undo; to some degree at least, the
great harm and ofiense which his sins had caused.

Ag long &s Solomon had feared the Lord, peace and pros-
perity and unprecedented wealth had prevailed in his kingdom. But
all of this. turned his head, so to speak; his God-given wisdom,
fabulous riches, unparalléﬁ'sucoesses, world fame gradually blinded

his heart against God's grace, so that he became self-satisfied

and puffed up with prides




Political expediency and diplomacy gradually displaced
the fear of God in his governmentsl deslings. For diplome.ticl Teasons
he married meny foreign wives in order to effect binding 2lliznces
with the surrounding nations. These foreign wives seduced him to build
altars for their idols, burn incense und mske szcrifices tc them -
thus did Solomon permit himself to sink %o this shemeful depth of
idolatry and apostasy.

Furthermore, instesd of placing his trust in the living
God, he multiplied horses, contrary to Deut. 17, and build many forti-
fied cities to ward off sudden attacks; and placed his trust in
these new fortifications and reinforcements. While his selfish
object was to make Jerusalem a great city and himself the great
King Solomon (IKings 10326; 11:8; Eecl. 1312; 2:10), yet all he
finally succeeded in doing was to bring himself and his nation to
the verge of ruin,

ind now looking back upon his reign, which had been
so auspiciously begun, what meets his eye? Instead of & happy, pros-
perous nation, he sees a dissatisfied people, chafing under the
burden of exceedingly heavy taxes. Ingtead of a continued reign of
peace, strife and warfare are beginning to mer the tranquility of
the kingdom.

In these perplexing times, when the grim specter of
denth stares so many in the face, when confusing doubts harass the
national mind, Ecclesiastes deserves our careful study, because it
is intensely modernin spirit, is a veritable tract for our day and
ege. The éager questioning, the doubts, the tone of profound sadness

that pervades it, the sense of wesriness, coupled with the futility




and emptiness of life that breathes from every pege - how large
& place they hold in the world-picture today!

Ecclesiastes invites our study, not only because it is
intensely modern in #pirit and speaks to us with the voice of our own
time, but because it deals with themes of the highest dmport, the
great problems of life, of character, of destiny,

The Book of Ec:lesiastes is the story of Solomon's quest
for the chief good (the "sunmum bonum"), a story which has its counter—
pert in every life. As a matter of faet, this quest has taxed the
minds of men from the beginning of time, However meager our opportunity
may be compered with his, nevertheless the same cager desire is
agitating our hearts, and we are all bent on the same sarch,

Let us follow Solomon and see how he fures on the broad
highway of 1life. We shall notice how he propossd ‘to himself various
objcets of desire and attained them one by one, only to find them,
much to his chagrin, turn to dust and eshes in his grasp.

Upon them all he pronounces the sentence, "Wanity of
vanities, all is vanity," - in fact,.we are never quite awsy from
that refrain of bitter disappointment and poignent sorrow,

Quite obviously then, Ecclesiastes deals with matters of
common interest, with qﬁastions that clamor for e&r answer in every
CY-C]

Solomon is represented as reviewing in his later years the
events and experiences of a long, full life, recounting the high hopes
and fond aspirations with which he set out on life's journey, the

fruitless longings and strivings, the bitter disillusion and disappoint-



ment that followed in their wake, und the better wey which he found
at lustb.

In this weary snd distracted world, burdened dowm with sin
and sorrow, we naturally ask: "Is there anything worth secking, worth
having? enything that will still the cravings of the restless spirit
within us, and bring peace and satisfaction to the troubled heart?
What should be the chief object of men's desire and pursuit? To what
end should life Be devoted? Where does man finally go, 1.5., what
happens to him et death? Are all things really vanity?"

That 1s the problem which Solomon undertook to solve
in Ecclesiastes ~ he resolves all thé foregbing questions under
the category of “vanity."

In this thesls then let us see how he entered upon the
task of solving the problam of venity, what methods he purpued, whst
he learned to be true of '“vanity," of God, und the godly solution
to the problem he found at long leot, and upon which he bas#s his
advice,



I, All earthly things are vanity.

"All earthly things are vanity." Thet is the sum and
substance of Solomon's view of life. Off hand, that would appear to
be saying too much, One can easily percelive that people in general are
vain, vain in thelr motlves, habits of living, dress, etc., but to
go 80 for as to assert that all things in this habitable world are I
vain would seem entirely out oi the question.

Is nature, in 211 its beautiful manifestations, vain?

Is the marvelous harmoni,ﬁé working-togetuer of the planetary system,
veln? Are the ever-recurring seasons of the year, the soft-whispering
of the wind, the brook slowly windigg through the meadow, vain?

What, thevefore, does Solomon really maan by this all-out
concemnation of things esrthly? Are we to Uase him literaiiy? Or is
the scemingly gloomy comclusion he arrives at the result of recurrent
disappointments which beset all his endeavors? Or is it just the
resigned pessimism of an old man disgusted with life?
| These sre pertinent questions and ones to which the correct
answers must be found if the vanity problem of Ecclesiastes is to be
satisfuctorily solved. iiore than a mere cursory reading of the book
will be required if we are to find the true answers to the foregoing
guesiions,

That, of course, megns a thorough investigation of all the
pagsages in which "vanity" ( 9‘_‘1;7 ) occurs, plus an examin:tion of
all avoﬂs and phra.sés thut supplement and help us better understand

wvanity." It is only in that way that we will begin to understand how



Solomon uses the term "vanity" in Eccleslagtes.

Therefore, the following method shell be employed in this
investigetion: First, 5:1;1 shall be treated., Then this will be
followed by an examination of those words and phrases that help us
better understand §1 57 the meaning of thege words end phrnses
as used in Ecclesiestes shall be pointed out. Where a more acceptsble
trensletion in the Vulgate, LXX, Luther, or the various modern Bible N
Versions is found, it will be noted. This will be followed by represent-
ative pessages in which the word or phrase occurs - a brief exegesis
according to the immediate context will be given, and in each instance
it will be shown how the word or phrase In questlion carries out
Solomon's thematic comcept of §3 7,

All the passages where 6:1 7 eppears will be looked into
and the specific meaning of the term will be drawn out, Thus the
concrete meaning of 9-‘1}7 will be unfolded in a1l its many menifest-—
etions, and as a result, the full content of the term will become

apparént.



1« The use of 5317.

After announcing his name and official position, "The words
of the Preacher (i.e., Solomon), the son of David, king of Jerusalem,"
the author sets forth the thesis which forms the subject of tﬁs treat—
ise: "enity of vanities, all is vanity" ( 77 ° .93 ;{ é :1_,-‘_'1
721 957). :

The frequency with which the word 9 -157 occurs in Ecclesizs-
tes testifies to the importance of its study in examining the teaching
of the book. 6—2 .:7 occurs 37 times in 32 passages. Some passages use
the word two times, e.g., 8114; 949. In two passsges the word appears :
in this mommer: "Vanity of vanities™ (1:12; 12:8), both at the beginning
end end, This is signii‘icant.x the theme is carried out t.hroughout‘ the
book.

First, however, we shzll restrict ourselves to the use
of the word as it appears by itself, with no phrase a;pended, such as
“vanity and wxation of spirit," or "vam.ty and & great evil," or
"yvanity and a sore travail." 5-75‘7 by itself occurs 22 times in
Ecclesiastes,

According to Genesius, 5 ‘7 -'7 means: “a. breath, breuthing,®
Often it 1s used for anything evansscent, trensient, frail, Hence,
the significance "Vanity, " i,e., something vein, empty, fruitless.

Similerly, the varicus Bible versions translate the word.
The ¥ gg‘ ate renders "“vanitas" (emptinass, nothingness) ; the Septuagint
A 7 e 5 (vanity, emutiness); Luther neitel" (void, empty);
the Syriac and g_;_ vh®bhal;® the Arabic "atileh.® These last

three versions are practically synonyumous in their use of the word;
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each conveys the ldea of evanescence, fruitlessness, emptiness,
worthlessness.

.'We shall now look into the immediate context of the 20
passages wherd 5 —cz-VT occurs by itself, and attempt to determine what
basic idea Solomon is trying to convey

Imnediately in the second verse Solomon sets forth the
theme of his treatise: "Varhy of venities, saith the Preacher, vanity
of venities; all is vanity" (1:2). With this sweeping assertion
Solomon pleces all things into the catagory of "vanity." He chsracter-
izes ell human, earthly things =g being unsatisfying, empty, fruitless,
(similsrly 12:8),

ind now what are some of ‘rthose things thet fall under the
head of "enityZ® /

Regarding cheerfulness Solomon has this to says "But if a
men livé meny years and rejoice in them &ll; yet let him remember
the days of darkmess, for they shall be many. All that cometh is
vanity" (11:8). In 1137 Solomorfhad sald thet 1ife is sweet and pre-
cious; now he adds that it is theret_‘qre men's duty to enjoy it; God
has ordained that he should do so, whether his days on esrth be
many or .f:’tm.'2 But‘he should remember, every-bhin_g terminates in the
long night of death, This world, with all‘it ofij‘grs, is empty and
futile in comparison with the eternal realities which await the
true believ‘er.‘f

Repeating his advice concerning cheerfulness, Solomoen pro-
ceeds to inculcate eerly piety: 'Therefore remove sorrow from thy

heart, end put awsy evil from thy flesh; for childhood end youth are
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venity" (11:10). Youth ought to free itself from that which is in-
Jourious to the imner and outer man, and hurtfully affects it; for
the time of youth, destined for and disposed to joy, is 5_'1 sy
i,e., transitory and soon passes away."‘ The fact of the judgment
must urge young people to keep God's Law, in order to remove sorrow
from the hearts and evil irom the flesh, for youth is vanity; other
deys of evil will soom be upon youth.

In 7326 Solomon condemns women rather severely. But in
9:9 he recognizes the happiness of a home where the mmusband is
blessed with & ﬁfe worthy of love. Therefore“"_he advises: "iive
joyfully with the wife whom thou lovest all the days of the life
of thy vanity, which he hath given theec under the sun, zll the
days of his vanity: for that is thy portion in this life, and in
thy labor which thou tskest under the sun," Accordingly then,
mzn is to enjoy life with his lawfully-wedded spouse during all the
days of this ttansieht existence,

Hov.avever, Solomon found, indulging in sensual delights to
be very unsatisfying. Being dissatisfied with they result of the
pursuit of wisdom, he embarked upon a course of sensual pleasure,
in an effort to find something more substantial and permanent -

"I said in mine heart, Go to now, I will prove thee with mirth,
Therafore enjoy pleasures and behold, this also is vanity™ (2:1).
The enjoyment of semsual delights of every kind affords no true,
lasting happiness. :

in speaking of foolish a.éts, the bois'g‘rous laughter of

foelish =ets, ite fool, in pérﬁculéf, Solomon makes this observations
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"For as the crackling of thorns under a pot, so is the laughter of
the fool: thls elso is venity"™ (7:6). As thorms blaze up under & fire
for a time wlth much noise and soon die away, so the fool's mirth is
boist;,‘rous and noisy, but comes to a speedy end, sxnd is spent to go
good purpose. All this profitless mirth is again nothing but vanlty.s

Likewlse, he who mekes much of dreams znd entertains
foolish fancies as 1o what God requires of him in worship, who rash-
ly mekes vows, and in preyer, thinks to be heard for his much speak-
ing, displeases God and does mot gain hig desired purpose. There is
nothing substantial in all suech cormpt.ic;n; it is &ll vanity: '"For
in the multitude of dreams and meny words there are also divers
venitiess but fear thou God" (5:7). Rather, all vows should be per-
formed to God alone and all worship divected to Him should be from
the heart.

There are not a few passages in Ecclesiastes that speak .
of avericiousness and covetousness and the evils thereof. For ex-
emples "Then I returned and I saw vanity under the sun™" (4:7). Re-
flecting again; Solomon concludes thut all humen efforts are use-—
less, #nd what is that venity ﬁnder the sun? In this instance, it
is averice, with the many evils that accompany it, as the succeed-
ing verse illustrates: "There is ome alone, and there is not a
second; yea, he hath meither child nor brother: yet is there no end
of all his labourj neither is his eye satisfled with riches; neither
saith he, For whom do I labour, and bereave my soul of good? This
is algo vanity, yea it is a sore travail."

Sontinuing in this seme vein, Solomon has a word of

warning for tho covetous man: "He that loveth silver shall not be



satisfied with silver; nor he that loveth sbundence with increase:
this is also vanity" (5:10), The more a covetous person hzs, the
more he wants. He who loves abundance derives no resl profit or en-
Joyment from the luxury which it mnables him to procure; mather it
brings added trouble,®

What & somber, gloomy, ssemingly pesslmistic panorama of
hunan experiences passes before our sye in Ecclesiastes in passages
such as the followings "Seeing there be meny things that incresse
vanity, what is man the bstter?" (6:11). In other words, what ad-
vantage is there to man to possess wealth and the means for enjoy-
ing sensual delights, when he hus to constently contend with many
trials, dengers, and changes of fortune, All these recurring disap-
pointments meke men keenly aware cf the unsatisfactory nature of
lebor and earthly goods.

In fact, grief seems to be the only result of all man's
labors "For ell of his days are sorrows, and his travail grief: yes,
his heert taketh not rest in tho night. This is also veanity" (2:23).
Therefore Sulomon conciudes that life is empty znd vein, becauga all
of man's days are filled with sorrows and tlroubles. it night his
disappointments and plannings keep him awake, Not to him is tha syeet
sleep of the laboring man, who does his day's work end leaves his
future in th§ hands of God.

But what sbout man's vaunted superiority? Can't he control
1life so that it works out to his advantage? Why, as for the outward
physicaillife comes into consideration, yhe very same things hapfen

to both man and beast, i.e., suffering and deabh: “For thut whidé
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befalleth the sons of men befalleth beasts; even one thing befalleth
them: ss the one dieth so dieth the other; yea, they have all one
breath; so that a men hath no preeminence above a beast: for all is
venity" (3:19). Apparently there is no distinction between man and
beast, for as far as the experience of man goes, both meet the szme
inevitsble end. Both return to the dust from whence they came. Over
against the power of death, men is venity, a vapor.

As death befalls both mun and beast, so death awailds the
wise man as well as the fool. What's the advantage of possessing great
knowledge then? After all, the seme fate awaiting the wise man and
the fool mukes 1life vain and worthless. So laments Solomon: "Then
said I in wy heart, As it happeneth to the fool, so it happeneth even
to me; and why was I then more wise? Then I said in my heart, that
this 2lso is vanity" (2:15).

“ mind who knoweth whether he shall be a wise man or a fool?
Yet shall he have rule over all my lzbour wherein I heve showed-myself
wise under the sun, This is also vanity" (2:19). Solomon hers laments
snother circumstznce of life thst adds to bhis increasing disaprointment
with Yeverything under the sun,' namely the fact, thut he has to leave
the fruits of a lifetime of lebor to another., His bitter feeling is
aggravated by the thought that he does not know whether his successor
will be worthy or not.

Yes, with 1ife filled with so much toil and grief, sick-
ness, dissppointment) emptiness and death, it seemingly would be
better for men if he had not been born at all, for then he would be

' gpared all of the foregoing: “If a man beget an hundred children, and



live muny years , so that the days of his years be many, and his
soul be not filled with good, and also that he have no burizl; I say,
that en untimely birth is better than he. For he cometh in with
vanity, and departeth in darkness, and his name shell be covered
with darkness," (6t13.4) The reference is to the still-born child, It
has entered into a lifeless existence when its independent 1ife should
heve begun, It is carried away in all quietness, without noise or
ceremony. "With derkness™ its name is covered, for it receives no
nzme and is forgotten as if it had never been, Not having entered
into a living existence it is spared the sight snd knowledge of all
the venities end evils, the deceptions &nd sorrows under the sun.7

Perhaps if one were able %0 look into the future, he
could so arrange his life so as to avoid some of the unpleasant
vicissitudes of life. But God has hidden the fubure from himg "For
who knoweth what is good for man in this life, ell the days of his
veh 1ife which he spendeth as ashadow? for who cen tell a man what
shall be efter him under the sun?" (6:12). All the days of men are
venity, i.e., they yield no good result, mre full of empty aims,
unsatisfied wishes.a He flees as a shadow and leaves no trace
behind him, He does not even kmow what the ultimate good in life is.
Yet he wants to know the future, wants to arrange his own life,
Rather, he should humbly accede to the fact that God has hidden the
future from men and that his duty therefore iz to acquiesce in the
divine government.

Eeclesiastes presents many ancmslies of 1ife that Solomon
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found most perplexing, for instance, this oneg "There 15 a venity
which is done upon the earth; that there be just men, unto who it he
happeneth according to the work of the wicked; again, there be wicked
men, to whom it happeneth according to the work of the righteous. I
said that this slso is vanity" (8314). This is & circumstance which
shows the emptiness of human life, namely, the secming injustice in
the lot of man; ell this emphasizes the seeming futility of striving
for righteousness, since there is so often no reward in this life
and world.

Then again, consider this anomaly: "And so I saw the
wicked buried who had come and gone from the place of the holy, and
they were forgotten @i the city where thsy had so done: this is also
vanity" (8:10). A better tramslation is the one offered by Delitzschs
"ind then I have seen the wicked buried, and they came to rest;
but away from the holy place they had toAdepart, and vere forgotten
in the city, such as acted Justly: also this is vain." The unequgl
distribution of destinies in life is zlso vanity - the wicked get
an honorable burial and the godly are forgotten in the city when
they die. '

Not zlone do many wicked receive an honorable burial, but
it was Solomon's observation, that meny ere even permitted to live
longer on earth than the righteous: "All things have I seen in the
days of my vanity: there is a just men that perisheth in his right-
eousness, and there 1s a wicked men that prolongeth his life in
hfs\Wickedneas“ (7315). This anomaly concerning the dispensation

of good and evil consiituties a part of the emptiness and transitori-
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ness of life, seemingly contradicting God's yromises. Judging from
outer appearance it does not pay, it 1s futile vapor, tc strive for

a life of holinress.

2, Value of words and phrases appended to 61:7.
a. "Vanity of vanities.v :

9] ,‘] s besides occuring 22 times in 20 passages, also
appears elsewhere with various words or phrases appended to.it.
These words and phrases serve to re-emphasize and explain 5.2 il
more fully. These so-called ¥appendages" are '"vanity of vanities;"
vanity and vexation of spirit;" "vanity and a great evil; ! and
“vanity and a sore travail."™ What do they mean?

Let us first consider the expression: "venity of vanities,®
which appears three times in two passages, 1l:2 and 12:8.

132 - "Vanity of vanitiea, saith the Preacher, vanity
of vanities; all is venity." "Venity of venities,! like “heaven of
heavens" (I Kings 8827), "song of séﬁgj‘ (Cent. 131), is equivelent
to a supe_riative, most utterly vain, It is here an a’mt:cla.mad“.:i.on,9
emphatically stating the utter vanity of a2ll earihly things. This is
the theme of the book which is carried out in detail throughout the
following chspters.

Again in 1218 we hear this melancholy refrain: "Vanity of
vanities; saith the preacher; all is vanity«." Thus he ends his treatise

as he began it - the vanity, the mothingness of all earthly things,
b. "Wenity and vexation of spirit.®

The expression "vanity and Wexation of spirit (occurs seven
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times) further illustrates Solomon's concept of "vanity, ™" namely,
the emptingss and unsa#isfying na@ura of things in general aﬁd of
luman endeavor, in perticular,

In 6:9 man 1s advised to enjoy the present insteud of
ebserving, stiil mo¥a, crawing for whgt is disﬁant, uncertain, and
out of reach: "Better is the sight of the eyes than the wandering of
the desire: this is also vanity and Wexation of spirit." The insatia-
bility of the soul is venity and Wexation of spirit, i.e., a "feeding
on wind," empty, unsatisfying. The more man has, the more he wanua,
he 1s never satisfied, because earthly goods alone ceannot satisfy,
for even if man 1s able to satisfy the cravings and desires of the
gsoul will that then bring him complete'hqppiness? Listen to Solomon
recount his experiences: "Then I looked on all the works that my
hands had wrought, and on the labour that I had haboured to do: and,
behold, all was vanity and vexation of spirit" (2:11). Solomon
found that the possesuion and enjoyment of all earthly goods and
pleasures resulted in a "chasing or striving after wind;" there was
no lasting happiness in such possession and enjpyment. Thersfore,
it was véﬁ and futile to earnestly strivg after such,

wigein I considered all travail, and every right work,
that for this a man is envied of hiq_neighbp?a This is also vanity
end vexstion of spirit™ (4:4). If a man acts uprightly and has
apparent success, he soon becomes the objeot of his neighbor'a envy.
Thorofore, there is little encouragement to do good. ‘This constitutea
a part of the veh and empt?’ ‘sygtem of hman I!.ife -‘f.ha "striyipg_

after wind," so to speak.
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Seemingly, 1t makes no difference what a man does; it
is just like "feeding upon the wind" - all of his best efforts result
in vain, futile endesvor. Such was Solomon's experience: " I have
seen all the works that are done under the sun; aund bebnldy ell is
vanity and Bexation of spirit? (1:l14).

fnother condition of 1ife thet is full of "yenity and
vexation of spirit" is described in 2126 -— "For God glveth to a man
that is good in his sight wisdom and knowledge, and joy: but %o
the sinner he giveth travail, to gather and to heap wp, that he may
give to him that is gocd before God. This also is vanity and vexation
of spirit."™ What is vain? This striving after enjoyment in aad of
the labor - it is valny for the purpose and the issue lie far apart;
it 1s a "striving after wind," because that which is striver forj
when one thinks he has it, only too often cannot be grasped, but
vanishes into nothing.lo

After Solomon haed mede his investigetion of all things
under the sun, life became not merely distasteful to him, but burden-
some and hateful, both the life of the wise and the life of the fool.
There was nothing in 1life worth pursuing, no pericd worth reliving.
life was as futile und empity as & "striving after the wind" would
be. "Therefore I hated life, " relates Solomon," because the work that
is wrought under the sun is gx;févoua unto me: tor all is vamity and
vexation of spirit" (2:17). Although this passage ( and the following,
v. 18) sound like the voice of rankest pessimism, still it must be
remembered that Solomon spoke this when ha was estranged from Ged.,
In meny other places (as will be shown in Part IIT of this thesis)




he repeatedly urges man tq rejoice und enjcy life in the feur of ;
God.,

Vzinity is elso increased by wilfuluess, in this case,
wilfulness on the part cf a kings "I considered sll the living wﬁic‘n
walk wider the sun, with the second child that ahell stend up in
his stead., There is no end of 11 ths people, even of all that have
been before them: they also that come after shsll not rejoice' in him,
Surdy this also is vanity end ¥exztion of spirit." (4:115.18).

The adberents who fioclc around the youthful aspirant to
th> throns are numbreous. Yet his populsrity was not lesting. In
spite of his cleverness and the favor with which he is now regarded,
those of e leter generztion shall diéregard bis pretenticms snd
forget his benefifs. Therefor:, this also is a vein striving after
the wind, :

In the fbregoing we- have seen how Solomon repestedly uses
the word “vanity" in comnsction with the phrase "vexstion of spirit.n
Wo discovered that the phrase was not just a mere sppendage or
stylistic chsracteristic of the zutkor, but the phrase actuslly ex-
pluined 62;7' more fully, by showing | ; |

" a) the unsatisfactory nature of earthly gocds - they cannot
satisfy the crawings of the soul;

: b) the utter ﬁxtility of possessicn =nd enjoyment Sk hee

is no lasting happiness in suchj - it e

¢) that the best efforts of man result in vain, futile

endeavor, :

Besides the phrase 71171 N1Y7) (vexstion of spirit),



there are elsc two other instances in Iicclesiactes where the syn-
cnymous expression 7V ) )7' yj (vexation of spirit) occurs. Both
A D197 ena 7110 )7’97_ are derived from the same root,
?f!?_ « Both meen desire, a striving, grasping after not.h'lng.n
Therefore the expression 771 17"19":) ( or }7’ }! J ) would literally
meen "a striving of wind,” i,e., windy striving, which naturally
would be, vain endeavor. Used iI;. & metaphorical sense, Z11) NI1Y7)
( }]" 91) would meen “feeding upon the wind," i.e., striving
or gresping ofter sometbhing vain, cp. Hosea 12:2.12
Both the Vulgate anc the French Bible versions miss the
egsential meaning wken they transiate" torment of mind! - "flictio
spiritus ( the Vulgste ); ™borment of spilrit" - tourment dlesprit
(La Sainte Bible)., The Septuszint comes.closest with it 720/ e scs
TV ro¢ - choosing of spirit (wind); a "choosing of wind™
certainly would be an enmpty cholce, u striving without result.,
The term }7'*_?‘1 , in addition to being used with
ZT 19 twice, mlso occurs once in 2322 in this form: 7:15 )7.' Y g
Accordingly, we would trenslate, "the striving of his heart,®
ALl in =11, the expression "vexation of spirit" occurs
nine times in Ecclesiastes. In ssven insiances the expression is used
in connection with 5-7'-’7, thus: "wenity and bexation of spirit;n
those seven passages have zlready been looked inte for their meaning.

fle shall now see how the remsining pessages give fuller expression

to é—ll 57 H

..

197 = "ind I gave my heart to know wisdom, and to know

madness end folly: I perceived that this also is vexation of spirit '




) )7" yj_ )« All of Solomon's eurnest endeavors to known
wisdom, on the ome hend, and to know the foolishness of men, on the
other, foz; the purpose of properly esvimating them, resulted in
"striving after wind," n=mely, futile effort.

436 - "Betler is an handiul with quietness than both the
bends full with trevell and vexation of spirit { 71977 1Y) 7 ).n
A small amount of this world!s goods is betier then s large measure
of riches, for riches, if oblained only by anmious lzbor &nd retalned
oniy with care and sorrow, are a misfortune end cannot be conducive
to happiness. It was this idee that Paul hed in mind when he wrote to
Timothy: "But godliness with contentment is grsat gain® (I Tim. 636).

Surely, the restless =zctivity that usually accompanies the
sccumulation of wealth, is & vain chasing or striving after wind;
such activity brings much discontent and no true joy,

The verdict Solomcn pronounces upon anxious labor in the
pursult of riches, he appkies ulso to all lzbor in geneml, In 2:22
he bitterly questions: "For what heth man of 11 his labour, and of
the vexation of kis -hear‘b D] § )7.'}’ 2_'1 1 ), wherein he hath
lpboured under the sun?® In other words, what does man derive from
the hard lsbor with which he applies wisdom end knowledge? What does
all the striving,the effort of his mind to direct his labour to great
ends -producs'?

The intended answer is:‘ "Nothing$¥ Emptiness, fruitlessness
i1s the lot of the laborer.

 Thus 1t is quite spparent thst the synonymous expressions



97 4})‘“}7 and _7_”7 )P;U:?, es well zs the phrase '7'—"15
J )b yj » not only strongly emphasize Solomon's thematic concept
of ﬁi;‘T » but et the same time, give fuller explanation and mean-
ing to the word. In the passeges in which they occur,
a) they point out how futile it is to "know wisdom" and
to "know foolishmess," for they do not bring man to
the ultimate, satisfying gozl in life;

" 'b) they point out that wealth,instesd of being conducive
to true happiness, brings much discontent, ca.re' and
enxiety;

¢) they point out the utter emptiness and fruitlessness

that is the lot of the leboring man,
Cy "Wanity and a great evil.,"

Further expressions that =mplify Solomon's concert of
vanity are "vanity uand a great evil;" "wanity snd an evil disease."
The first passage is 2121 - "For there is a man whose lubour is in
wisdom, and in knowledge, znd in equity; yet to a man that hsth not
laboured therein, shell he leave it for his portion. This also is
venity and e great evil.," Previously ( 2:19) Solomon had complained
that his successor might misuse his inheritance. Now his complaint
is thet this person shall reap what he has sown, without having ex-
pended anyskill or toil on it. This evil condition generctes dis-
satisfaction in Solomom, because that which one has gained by skill
and good fortune falls to the lot of another who perhaps reckle:sly

squanders 1t; this is an evil all the greater in proportion to the
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labor and care bestowed on its acquisition. So in the light of this,

it was quite uscless for Solomon to labor so diligently all his life,
d. "Venity and snd evil disease,™

The second pessage is 632 — "A man to whom God hath given
riches, wealth, znd honour, so that he wanteth nothing for his soul
of all that he desireth, yet God giveth him not power to eat thereof,
but a stronger eateth it: this is vanity and it it an evil disease.™
A wan mey possess much earthly goods, and yet, because of sickness
or oppression,cares, or other hindrance, mzy not enjoy imything of
them, Possession snd fruition are not necesscrily joined together.
This evil sickness cen rightly be termed an "evil disezse," for as
a lingering illness deprives a person of physicel comfort and joy,
so weelth in itself, despite all its ettractive features, does not
guarantee its possessor hapriness end peace of mind. This evil sick-
ness to which 6:2 refers is sggravated by the fuct thut the possessor's
great fortune passes to a person whois nothing to him, Such an evil
condition as here described also contributes to the emptiness of

human experience and existence.
e. "Wenity end a sore travail.™

. St11l another expression that is used in connection with
the word "venity" is "venity end sors travail."
The ome instance of it we find in 438 - "There is cne. alone
and not another; yea, he hath neither child mor brother; yet is there

no end of al his labourj nmeither is bis eye satisfied with riches;
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neither saith he, for whom do I labour? This is also vamity, yea,
it is sore travail,"

Here covetousness eand awarice are characterized. The mzn
who is the center of his own existence; has neither wife, child, nor
legal heir; and yet is as intent on getiing money as if he had the
largest family to provide for; nor does he only labor with intense
application, but he even refuses himself the comforts of life out of
his own gains.ls This an empty and useless performance, Certeinly, a
sad business he is engaged in, for he vainly imagines thzt living
thus for himself, he will be free of all woe znd domestic expenses,
but he fails to realize that happiness lies outside oneself; his

covetousness will only result in heaping up misery for himself,
%, A recapitualation of what Solomon considers to be §1 c_f -

In going through these 32 passages where 63 a_[ occurs we
cennot help but be ove_rcaat with an ominous sense of gloom. The
picture that King Solomon paints of life is indeed not pretiy.
Everything seems to be so hopeless, so unsatisfying, so fruitless.

It mey be well therefore to briefly recapitulate exactly
what Solomon considers to be 5—‘)-}7 « Thus his whole basic concept
of the term will be brought into sharper focus and we will be zble
to get a clezrer perspective of the ell-inclusiveness of his great
theme; "Vznity of venities; all is vemity."

Accordingly then, what all does Solomon term "enity?"

1. The entire human life in itself is empty and futile
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3.

4,

5.

6.

8.

9.
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13.

Al of man's efforts to go forward bring sbout no
lasting good (1314). '

Sensual delights afford no true huppiness (231),
Possession and enjoyment of all eanthly goods and
enjoyments affords no lasting satisfaction and happi-
ness (2:11),

Fossesslon of great knowledge in itself is of 1ittle
velue - the same fzte (death) awaiting the wise men
and the fool makes life vain and worthless (2:15),
Fruits of a lifetime's labor must be left to another
(2:19).

One who possesses wisdom snd uses it wisely seems to
be at a disadvantage. Axther reaps what he sows (2:21).
Striving after enjoyment of lebor is vzin, for the
purpose end the issue lie far apart (2:26).

Suffering snd death - happens to man as well as beast
(3:19). il

The enby of others is a discouragement to the doing

of ‘good’ (414). '

Avarice causes isolation and a sense of insecurity, and
brings no satisfaction (4:8),

The hailing of & usurper - disappoints the expectations
of the people (4116). '
Superstitions concerning dreams, rashly made vows,
multiplying words in prayer, all unsubstential and
vain (517).



14.

15,

16,

17,

18.
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R5.

’4,

25,

26,

25

An sbundence of one thing (e.g. money) brings no
lasting satisfection and hnppiness‘(SllO).‘
Possession and fruition are not nacessarily joined
together (632).

One_barn untimely is spared the knowledge of all of
life's vanities and evils (6:4).

A restless end dissatisfied desire bringsonlyy misery

‘ (6:9).

Trinls, dengers, and changgs'of fortune meke men

keenly aware of the unsatisfying nuture of labor and
earthly goods(631l).

., Inability to look into the future (6:12).

Fool's mirth is profitless (736).

The unequal distribution of destinies in life - wicked

receive more honorsble burials then righteous (8310).
The commingling of lmen fortunes (83l4).

Han sﬁouid enjoy life before the long night of death
setg in (11¢8). Cp. 9i9.

Youth, which is disposed to joy, is tremsitory and soon
passes away (11310),

411 man's labor - grief seems to be the only result of
it (2125) Cp. 2417, : |

Dispensation of good and evil — wicked permittied to live

longer than righteous (7315).
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To meke the study of 63 37 complete, the ussge of several
different words must come in for considerztion. Cne smong thsse is
the word "™ravail ( ):} 9 Yo

The futhorized ‘Varsion deces not render the Hebrew word

5:] y as ™rovell® in every instunce in Eeclesiustes. For exauple,

in 5:3 (2) we rend: "For a dream cometh through the multitude of
business™ ( };‘_JV 29 D. )s similerly in 8:16: "When I applied
wine heart to know wisdom, snd to see the business ( };_J yaTax)
thot is done wpon the eerth.®

Conversely, the word rendered es "travail" is in the original
not alwsys 5_’_]9 » but in two passages it is the Hebrew word 9’79;‘!
(labor; weerisome, painful effort): 434 — "Agsin I considered =11
traveil ( 5@3 "5'9 DX ); 438 - ", then both the hands full with
travail (70 ). |

First, let us consider }_’J Y, which occurs eight times
1n‘Ecclesias't’es. As we read along in Ecclesiastes we run zeross such
phrages as "sore travaili® ¥and his travaeil grief;® "hy evil travail.®
I dore say these ‘p‘hrases -are rather meaningless to the average re&der;
ot most, they convey only 2 hazy picture in one's mind. It is only -
when we get st the original Hebrew derivation thit we begin to obtain
a clearer understanding of the word, and the various ways in which

it is used in Ecclesiastes.



Ordinsrily, ™ravail" in Ecclesissies has the meaning of
"lebor, toily" hence the meaning Vbusfifess, esploymert.'1% go in
1113 we read: "ind I gave my hscrt to seek aud search out by wisdom
concerning all things that are done under heaven: this sore traveil
(o ¥ :] ]:Jy ), heth God given to the sons of men t¢ be exercised
there with." What is mesnt here is that the zealous sssrching, the
steady =nd ceaseless endezbor to injuire into the works of men is a
part of the diffiocult tasks laid upon mankind by the Lord in the
process of acquiring knowledge. Reseuwbling this interpretztion are
the renderings of the varlous Bible versionss the Vulgate - Wevil
business; the Septuagint - "sore distrmetion"; Luther - ™unhappy
toil"; An American Translation - ™rretched business." All these
translations bring out the difficulty and troublesomeness inwived
in the labor of Mseerching out by wisdom concerning all things that
gre done under heeveny" in spite of full vesearch, lzborious tests,
we do not arrive ut a full understending of the object of our search }
consequently our seerch is disappointing, a sore distraction;
perticularly if we have songht true hsppiness or have attempted to
solve the riddle of 1ife apurt {rom God, does our seurch become a
woarimsome, dif.{'iﬁclt, unhappy task. Futhermere, when Solomon
refers to ‘a perticular kind of labor as an Yevil business® ( J:IV

Y7 ) be means to indicate that it is profitless; thers is little

good to be found in 14,28 Therefore, since there is little good to
be found imn "a sore travail" we may rightly conclude that labor so

*
termed is also 5 __3_-97_: -~ ampty and profitless.

»
Cp. also 2:25 ("end his traveil grief,™ i.e., grievous labor);



In places }_‘_I 5‘ 3 instead of the general meaning of
"labor, toil," takes on a more specific meaning. A case in point is
51 3(2) - "For a dream cometh through a multitude of business ( 39 2
3:_] Y ), and a foolls voice is known by multitude of words." Here
the Vulgate translates'multitude of business! with "many cares
(kultas curas); similarly Luther: "much care" (viele Sorge). The
Septuagint conveys a parallel idea: "multitude of. trial® (e» dy b,
e oar M08 )+ So when 513 states that Ya dreem cometh through
& maltitude of business," it is quite evidently referring to the
known fact thot cores and anxieties in business or other matters
occasion disturbed sleep,
fnother passage where ]:_19 has a very specific meaning
is in 5:14 (13) - "But those riches perish by evil travail ( };1: Y3
Dale )t end he begetteth & son, end there is nothing in
his hand," i.e., the rich men loses his property 'by (some) evil
event (circumst.ance),’ ™ untoward accident, thus making it impossible
for him to secure a fortune for bis children, or founding a family,
or passing on his inheritance to posterity. The Vulgate and Revised
Version contain the same thought: "grest calamity" (Vulgete);

mevil adventure" (Revised Version). An Americsn Translation is
equally good here with its rendering of ‘unfortunate enterprise.”

As noted before, the word "iravail" is not always the

Fnglish rendering of the Hebrew }lJ Y 4 but in two passages from

2:96 (Mravail," 1.e., labor); 418 (Mt is a sore travail,™ i.e., &
s:.d bx(xsinesa o;' woefui employment)s 3310 ("the travail,™ i.e., task);
8316 ("the business," i.e., employment - Vulgabe: occupation).



another word also meaning "labor™ - §Q ry + The first passage is
414 - “igain T considered all traveil® ( 7Y =92 Dy ),

end every righ‘tlwork, tha'&. for this a men is envied of his neiéhbor.
Ti)is is also ﬁanity end vexation of spirit." The second passage is
436 - "Better is an handful with gquietness, than both the hands full
with travail ( 6[;?_] Y ) and vexation of spirit." Since both of these
passages have been considered previously, here we merely w;ant to
point out that 5’2}] in both passages means "labor, toil." 6@ Y

will subsequently be treated at gréa’tar length.
a. Summary of findings.

Thus we see that }:ZV is flexible in its meaning.
But whether it has bhe general meaning of “lzbor, toil," or a more
specific meaning like "eare," it, too, is another word %hich Solombn
uses to 'amplify his ?-:1 37 concept, For when ke specifies something
as M"sore travail he has in mind something that does not contribute
to man's happiness, that makes life empty and vain for him, as for
examples ' 7
a) earthl& wisdom and resesrch — they only result in wasted
: effort, disappointment and addad peiplexity;
b) ‘cares and anxieties in business or in other matters
' that Tob menaf aleepy '

c) an unexpacted calamit.y, which destroys fond hopes and

bitions.



2. 61’39 "

Next to 921.57 the word "labor" occurs most often in
Edclasiastes; in one form or another it appear 35 times, To be specific,
as a noun ( é@} ) it appers 22 times;- as a verd ( éQg ), eight
times; as ean adjective ( 95}2 ), five tiges; these words do not :
simply mean "labor," but include the idea of wearisome and painful
effort, the misery, anguish, and sorrow usually connected with hard
toil., We shall readily see how this oft-repeated term "labor™ fits
into and helps us to understand Solomon's category of 6;}{7 « The
following are a few lllustrative passages:

In 2:22 the question is asked: "For what hath man of all
his labour ( 7'4[9_2 ) end of the vexation of his hsart, ¥herein
he hath leboursd ( 5@3 N 7,74 ) under the sun?" Solomon means
to ask: "What is to be the result to man of the hand work with which
he applies wisdom and knowledge in all his transactions?18® W11 this
striving and applicztion of skill is fruitless for the laborer; it
produces nothing (Cp. also 133).

Small wonder that this is the case when "All the labour
( 6/9_9 ) of man is for his mouth, and yet, the appetite is not
filled® (637). If man's reason for toiling, his chief concern in this
1ife is the satisfaction of his hunger and the sensual enjoyment of
good, he will mperience that the appetite is never filled, i.e.,
satisfied once for all; if always cells for more focd and more

labor to probure food to satisfy the appetite.
On the other hand, if a far-sighted man does conscientious-
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.

1y work and save for the future, what good is there is that? His

successor will only reap that whichilgas labouriously toiled for zll

hls life, When Solomon reflects on such an eventuality, he is filled

with disgust to think that he has gone to so much trouble to amass =z
fortune. Therefore the polgnance¢ of his remark im 2318 where he con-
fessest "Yea, I hated all my labour ( ény ) which I had taken ( 602 )
under the sun: bscause I should leave it unto the man that shall be

after me,"
a. Summery of findings.

If one wants to observe sj- 57 from firbthand experience,
he need only look at his own laborious efforts to esrm a livelihood.
I think he will readily admit that at times he chafes under the teask
he ruet daily labor et in order to supply bhis never-ceasing wants,
The Biblical curse: "In the sweat of thy face shalt thou eat bread™
is a truth that each succeeding day only too well impresses upon
him, For when he honeztly asks himself: '"What do &ll my concentrated
efforts produce that really is of lasting merit?" he must woefully
confegs: "Nothingi™®

He cen take nothing of thefruits of his labor with him
when he dies, but must pass then on to his immediate successors.

Very often the vicissitudes of life mar the enjoyment he would orwin-
srily derive from the fruits of his leabor.

It seemingly is so futile to earnestly strive during one's
life, when the net results are so empty and unsatisfactory. We cam

well sympathize with him end understand what he has in mind when he
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sayst "Therefore I hated life; because the work that is wrought under
tho sun is gievous unto me; for all is vendty and vexation of spirit
(2:17)0

s50Y ) &

Third in importance as fas as f{requency is concermed is
the word ¥ 1 - Mevil,¥ 31 times it occurs in Ecclesiastes in ome
form or another. However, "evil! is not elways the Authorized Ver-—
slon's transletion of Y] . In seven instances Y71 is rendered in
these various ways: "grievous"; "wickedness; "misery"; "mischievous,"

Vj_ is the opposite of 3“_’), and as an adjective,
means a) "bad, evil, worthless, in guality or essence" b) "bad,
evil, ", ,e,, ceusing evil, urtful, harmful. As a substantive, it
means 1) ™11, evil, i.e.,, a) evil one does b) evil which hapgens to
one, adversity, calamity.™ 2) Evil, in a moral sense, wicﬁedness,
depravity. "17

We shall not,as in the case of (7:1 ;7, glve a partial
exegesis of each of the 28 passages in which Y appears. Suffice is
to say, that in the majority of instances, Y ]is used as stated in
the préceding paragfaph, however with this noticezble exception -

Y 2 does not often occur in Ecclesiastes in the moral sense,
So for the sake of briefness, we shall examine only those

sevem passages where Y 1 is translated by other than the customary
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word Yevil,"

2:17 ~ "Thereifore I hated 1life, beceuse the w’ork that
is vwrought under the sun is grievous ( ¥ 7] ) unto me; for all is
vanity a=nd wexatlon of spirit, " Solomon means to intimate that all
the exertions of men pressed upon him like a burden, too heavy to
beer. What made man's toil so oppresive to him wagthat it was so
empty - Just like chaging after the wind.

418 - '"There is one alone end not a second; yez, he hath
neither child nor brother; yet 1s there no end of &ll his labour;
neither is his eye satisfied with riches; neither scith he, For whom
do I habour, =nd hyeave my soul of good? This is also vanity, yea,
it is a sord ( Y ') travail," The friendless miser, without family
or kin, who is propelled forward by an unyuenchable desire for
wealth, is surely engaged in a wosful, worthless employment; in fact,
this sclfish desire of his, is wickedness. (This is one of the few
times where Y] is used in the moral sense).

5313 (12) - "There is a sore evil ( 72)/7 57¥7) ) which
I have seen under fhe sun, namely, riches kept for the owners thereof,
to their murt ( 72197 7~ Cp, 819). Here interestingly emcugh 92
appears twice but the second time, in a differsnt translationm, 1.e.,
"mrt. " In reality, in both instances, Y has the mezning of "hurt,"
We might paraphrase the verse thust 'There is & hurtful sicimess or
wealmess which consists in this - rlches hoarded by their owmer,
only to bring their possessor sdditional grief and harm, wisn by some
reverse of fortune he loses them. Comsequently, it is futile to rely

on riches to werd off eny future contingeney., " (It being sinful and



burtful to hoard riches, gives to Y7 in this instence a distinetly
moral flav.or).. ‘
7:14 - "In the day of prosperity be joyful, but in the
day of scversity ( STY7 Z )i 4 1) consider: Cod slse hath set
the one over against the other, to the end that men should find noth-
ing after him," The last pert of this verse has come in for its
share of varied interpretation., But Delitzsch, following Hitzig,
offers the most plausible explanstion. Solomon does not mean to say
that man cannot investigate what lies in the future, but rather this,
namely, God alternates the good and evil forces and events during
man's life, so that he will not be forced to contsnd with adversity
("evil") sfter death. Accordingly at death the, man will have
experienced both good and evil during his transient existence on
earth.la
7315 = "All things have I seen in the days of my vanity:
there is a just man that perisheth in his righteousness, end there
is a wicked man that prolongeth his 1ife in his wickednessn( 7<1Y 732 )
Why should this condition exlst: why, since righteousness has the
promise of long Jife and prosperity, should it meet an untimely
death wheress some wicked men attain to a long life in spite of
their wickedness, 1.e., their moral deprav:i..-ty? Here is znother
instence where Y 2 is used :I.n the moral eenses
8¢6 - "Bacause to every purpcse there is time end judg-
ment, thevefore the misexy:. ( ) Y7] ) of man is great upon him."
There is a time for every purpose and every actj in due time every-
thing will bgbrought to Judgmaht. The rest of the verse should be
translated ss followss '"For the evil of the man is heavy upon him"
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or "For the wickedness of men becomes too grezt" (Delitzsch), may

mean (tuking our cue from the preceding context), that "the heart of

the wise man will see the time andbthe Judgment of the ruler, lsying

to his heart the temptation to rdbellion, Tt On the other hend,

"the evil" pressing heavy upon the wise man mey be the despot's

wickedness, which God soon will punish in his retributive justice,

No mztter which way we take this verse, this mueh remsins certaing

the wickedness of man will finally catch up with him. If he thinks

he may emcape its penalty he is entertaining but a futile notion.

10:13 - PThe beginning of the words of his mouth is

foolishness: and the end of his talk is mischievous medness (.07 si‘f“r
—57‘;)_'2 ‘ )+ In the preceding verse the fool is characterized

as 'awallowing himself up with his own lips.! Here the fool is further

plctured according to his true nature; he does not stop after he has

uttered folly, but even goes so far as to make statements that are

worse than silly - he becomes frenzied and presumptious in his

language, %o that anything he says may be discounted as being

worthless snd full of evil, sinful, wicked, leading to sin and wicked-

ness,
a, Summery of findings,

Thns again we see how 97 ad:s to our understﬂnd"ng of
62 ,7 how the oft.-repeated word Y ] re-eniorces and emphasizes
the author' s t.heme of 93 57 y &nd how it focuses our attention on

the conditions and foroes in this world and propnounces upon uham not
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only the verdict of "vanity," but also "evil," It points out, in
perticular:

a) that labor and toil are evil, ure eppresive, because
they are so empty; it is just like chasing after the
windj

b) that a selfish desire for wezlth is a worthless, wicked
employment of one'!s energies, It is futile to rely on
riches to ward off future contingencies;

¢) that evil and wickedness do nmot pay. If man thinks he
may escape lis consequences, he is eptertaining a
futile notion;

d) that the words of the fool are worthless end full of
evil.

4.7 )1'7@_".

The final word that must come in for consideration is
317),_7 "' it occurs ten times in Ecclesiastes. While ))7 fl" is
the exact opposite of 53 J ,- yet on that very account the following
study of the passeges in which it occurs will prove helpful to the

understanding of 5'1 7

The Authorized Version renders it in verious weys: in five
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passages it is translated "profit;" in two passiges "excellency"
(in 2:13 “excellency" appeers twice); in 10:10, "profitable" is the
word; in 10311, "b_ei'ﬂ%r." ,

')i A '  has tdg differend mesnings and both are used in
Ecclesiastes. In the first place, it can mean "excelience, pre-eminence."ao
2113, 7312, 10310 are illustrative of this meaning.

- 2813 - "Then I saw that wisdom exeelleth ( }7"7,7')‘1 )
folly, ép far as light excelleth ( }TW J'l ' D ) darkness." The
meaning of Solomon's metuaphor is obvious. Wisdom is as much superiom
to folly us light is more beneficiszl than darkness. Compsred to
wisdom, folly is vain &nd empty, dark and dreary.

7112 — "For wisdom is a defence, and money is adéﬁence:
but the excellency ( )77{] 3 7 ) of knowledge is that wisdom giveth
1life to them that have it." Wisdom as well as money is a shield and
defence (1iterally, "shadow") to men, They are elike in this respect
because he who has wisdom &nd money rests under a sefe prbtection
from material evils. But the excellency - the advantage} of knowledge
is that wisdom imparts new life and strengtﬁ in the believer through
the op:cration of the Holy Spirit. This is the knowledge which Ps,
111:10 end Prov. 1i7 refer to, namely, the knowledge by which the
fear of the I.ord is the beginning of wisdom, the knowledge of God and
His Messiah, Wisdom brings etemal values to the believer, a result
which money, a th:!..ng of transitoﬁ value, certainly cannot do.

10;i0 - WIf the iron be blunt, and he do not whet the
edge, then must he put to more strengths bﬁt wisdom is profitable

( )77[)") ) s adireot" - literallys the advantage of setting right
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is (on the side of) visdom -, It is to be expected that an axe
will become dull after it has been used for some length of ﬁime.
Thereupon if the axe is not sharpened, the user will be forced to
exert more strength in order to cut the wood, But ¥isdom, Sclomon
says in contrast, is more advantageous, becsuse it teaches one how
to conduct matters to a successful end. For example, wisdom will
prompt the luborer to sharpen the axe instead of using mere bumute
force to cut the wood. On the other hand, one who does not let
wisdom guide his actions, is vainly relyjng on the impulse of the
moment to carry him through - which is quibe unreliable, to say
the least.

In the second place, : ))‘71_.7 .' can mean "gain, profit,
emolument, what one has over and above, w2l gsufficient examples of
this second use can be found in 133, 2111, 319, 5:9 (8), 5:16 (15)s

133 - "What profit ( )7'“),/:7". ) hath & men of all his
khbour, which he taketh underr the sun?" i,e., what does men have
Yover and above! from all his hard toil? The answer is that there
is no lasting value to be derived from man's fatiguing labor. The
hardships connected with it place the mark of vanity upon his entire
life (Cp. also 3:9). .

2111 - "Then I looked on all the works thut my hends nod
wrought, and in the lsbour that I had laboured to do: and, behold,
all was venity and vexation of épirit, snd there was no profit
( )7 741" ) under the sun. " Solomon carefully examined the results
of his conduct and now gives h:.s matured judgment, Much to hisg chagrin,

ho had found that in ell of man's pursuits, there is no real gain,
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no enduring happiness, nothing to satisfy the strivings of the soul,
519 (8) - Mioreover the profit ( ']7"7 JT'\ ) of the earth
is for all: the king himself is served by the field.® The last helf
of this passeges mekes it difficult for ome to determine the meaning,
The first half of the passaffe is readily discernible - the meaning
is thut the gain of the earth is for all.,
The text of the original Hebrew would restilrct the "profit®
of the field to the king who loves znd fosters agriculture: "But the
profit of & lend in 211 things is e king devoted to the field."

The idea of the Authorized Version is that the profit of

the soil extends to evoryone, Even the king must rely on the industry
of hls subjects eand the favorable produce of the land, RE

5316 (15) - "ind this also is a sore evil, thet in all points
as he came so shall he got end what profit ( )7‘7.}')" ) heth he
that hath lsboured for the wind?" Men ceame naksd and helpless into
the world and in like menner shall he depart this world., And what
is his gain for which he labors for the wind - Nothingl He toils
with no result, g

10311 is another passage in which )ﬁ J]' occurs which
is also very difficult to interpret: "Surely the serpent will bite
without enchantment: and a babbller is no better ( 377 <17 ). The

apodosis of the Authorized Version does not sensibly connect up with

what immedistely precedes. If, however, we take "babbler® (which
literally means “master ~f ths toague") to refer to the '"sneke-charmer,®
then we can see the point of the verse, namely, the uselessness of

the person who comes tco lete. For if a men is bitten before he has




I B A

- 89

on opportunity to use his charm, it is no gein to him that he hes
the sneke-charming secret; it is too late to employ it when the
serpent hasz .=J1',:vz"uczk.m5 The rendering of hhe Septuggint brings out
essentlally the seme mesning: VI & serpent bites when not charmed,

tvhen there ig no advantege to the charmer,!

a. Summary of findings.

Heve sguin in the word 3! 7J)7 | by implication and
inference, we get an illustration of how "venity" msnifests itself
in the world., If e thing is not sdvantageous, it is of iittle value
to the person who hes it; it sooser or later reveals its tremsitory
or ugseless nuture., And if a person 13 honest with himself hs will
eventually edmit that there '_is ne rewsl gain or yrofit vo be found
in all his esrthly endeavors; there is no abiding happiness to be
atteined therefrom, For thet reason we may conclude that all things

of an earthly nature are truly SJ -'7.



C. Conclusiofi

Thus Solomon tried wisdom and pleasure  snd labor and found
that none of them was able to yield the peace and satisfaction that
he earnestly sought. Upon each pursuit he writes the epitaph, "Vanity
of venities, all is vanity." He observed that the verious conditions,
strivings, and fortunes of men,and doubty and disappointment descended
upon him,

Yes, the world was his, und he used it to the full, and
saw all his endeavours and pursuits, as well as the endeavours and
pursults of others, end Iin vain, futile effort. Zverything he found
to be empty and bare to man's soul. |

But is everything that is earthly really é-‘l 57 as Solomon
would have us believe? Is na."b\u"e, for example, in all ivs beautiful
manifestations, vain? Is-it not the hamdiwork of the AlmightyGod?
How then can we call it vain?

However, it is not the works of God that are veain., The
heaven and earth are not vainl Neither the sun, nor the moon, nor
the stars, nor our body., On the contrary, all these are very good,
But what is vein is men'!s works, pomp, vain-glory. These are of man's
own creating and mot from the hand of God. They are vain because
they serve no useful end; they ere transient end empty and flvitless
and worthless.

As the result of sin, all things are vain. Solomon
realized this fact, He had experienced everything worth experiencing,
and found this fact bo be only too true., It was this that saddened



him as hs looked back in retrospect over his misspent 1life,

8o from this viewpoint we are to take Solomon literally.
The vain sctivities of man penetrate into all corners of the world,
Yes, God has placed the habitable sarth here, but man has put the

stemp of "vanity™ upon itl
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II, Qver sgainst this venity 1s placed God,

A, He is the gupermundane, treanscendent Creator.

1, He hap made all things.

Over against 917 2'7, the futility, the vanity, the inces:ent
lobor, the ovil and wickedness, the transitory gein of earthly endeavors
is placed God, the supermundcne, transcendent Creator, who is exchusive-
1y called by that title in 12:1 ~ YRemember mow thy Creztor in the
deys of thy youth," For it was He who made us. All we zre and hive has
come from Him, our talents, cspsbilities, etc. Therefore as creaturss
of His, we arc responsible to Him for the proper use of those faculties
with which He has endowed us,

fle ere goe®d speclal crestures of His, ereatures—sbove—eid

For in us, unlike
ths animzl and fowl kingdom, He has placed witddy—as "the spirite
(soul) which shall stand before God to all eternity. In Genesis we
are told thet God "formed man out of the dust of the ground and
bresthed into his nostrils the bresth of life; cnd man became a
living soul™ (Gen. 217), end in Foclesiastes this momentous creative
fact 18 verified when Solomon declares: "Then shall the dust return
to the esrth £s 1t wasj" and thenm Solomon adds this significant
statomont: Mind the spirft shall return unto God who gave 1t (12:7),
there to be judged, either to be in His divine presence fofeve‘rmore,
or forever damned. The "ower" creation of enimals, ete, has mo
such future hope. At death, their ¥spirit goeth downward to the

sarth (5i2l) to extinction.
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Then we contemplete the megnitude of the universe and 211
that is the_rein, we the finite, must stand in bewilderment =nd wonder—
ment at the Infinite, and with Solomon confess that we "mow not the -
works of God who maketh all" (11:5), and elso with Dav.‘l.d joyf‘ully
declsre: "I will praise thee; for I am fearfully and wonderfully mades
marvelous are thy works; and tlle.t my soul knoweth right well" (Ps.139:14).
And again in Ps. 1931 - "The heavens declere the gloﬁy of God, =nd
the Pirmamany mheweth Fis haniiworky®

God did not merely create all things, but at the same time
"He hath made everythiﬁg beautiful™ (3:11). “He hath mede everything
beautiful, " ( 57 D ). Here /D’ s used, like in 5317 (v,,.it is
good and comely) » in the sense of the Greek 4x/{o§ , excellent in its
nature and well adapted to ihs end, so as to fit hax mon:!.ously and
beautifully into His plans and marvelous crestion. God is a God of
‘bezuty. 'The world does not recognize this beauty (Cent. 5389), but
the believer, begins to know and understand it.l The fact that God is
a Go& of beaﬁt'y is evident from the very begimning, for when He had
tiniahed His chestive activity on the sixth day, He looked sbout and
Ygaw everything that he haci made, and‘behnld, it was very good" (@en.l:3l)

‘ All around us theré is aniple evidence of this beauty.
Teke for example, the harmonious working of creztion - the unfeiling
rising g i gun, ani its setting; the wind moving according to its
unchangeable circuits; the cesseless flow of water toward the ses and
its subsequent return. ‘fhis is the unfolding of beauty in God's universe
ax we hs.ér it described in the initial verses of the ﬁrsj;-chal;ten

"The sun also eriseth and the sen goeth down, and hasteth to his place



where he arose. The wind goeth towuard the south and twrneth zbout
unto the nqr‘t.h; it whirleth gbout continually, and the wind return—
eth again according to his circuits. ALl the rivers run into the sea;
yet the sea is not full; unto the pluce from whence the rivers coume,
thither they return sgain" (1:3-7).
Although Solomonts intention is these verses is to em-
phasize the everlusting sameness and rege:z;i'bion in creation, and thereby
the “eandty" (futility) thet we find in inonimate objects, still
this much is &lso true, that there exlsts a visible beauty im 21l
these menifestations of Godl's creative work,
Likewise in 3:1l, when the statement is made that God *hath
made everything beautiful in his time, ™ the Meverything” ( — X
6'3._[." ) does nob MM refer to God's original creatiom, Mo'%é
the "iraveil? (business) of the preceding verse ("I have seen the
travail which God huath given tc the sons of men to be g;:ercised in
it"), In Godl's providential design, gﬁ%art% of this "business,!
(which includes the varied nature of man's experiences us mentioned
in 3:2-8) has & beauty and & harmény ell its own, its own reason and
season for mppearsnce and developmout, :
The crezbor did not fashion all things after one nodel,
but made i1t & polnt to introduce veriety into His work. ind so it
was zccording to this principle thut He wrranged the program of
men's earthly experiences. Just as the round orb om which we live
would present a pionotonous s;aect:-:gle to us if it were not pungtna‘bed
vith hills end falieys, so humen life would be quite uninteresting

1f it were conposed of the same wuverylng pattern of a 8w eventa.
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But thenks to an éll—v:isé; king Creutor, this is nof; the casel There
are times of weeﬁiﬁg and lsughing, of loving end nating, a time to |
be sarricd ‘and & €8s dis, otc. (3:2-8), In each 1ife there is a
varlsty of events thut is quits unlike the succession of events that
é.nothqr e::pefiences.

Furthermore, there is Weauty in the crder of ‘humsn events,
Ths effzirs of man ai'e not just the result of chance, Evetwthing
that hapbens does so at e definite time appointed ﬁy the infinite
wisdom of God, for in 3:1 we are told: 'To everyihing there is a
season _e.nd & fime 10 every purpose undef ‘the _haaven." The ccntéxt
plainly hhows.ué that it is God who is the controiler of these |
seasons ( )@r - a pelnt of tine) end tiwes ( DY - an appoinied
time).

It is impartunt thet the fine distinction betwsen these
two: Hebrew words be noted. 5@3’ i3 a point of wime (Zeitpunkt), It
corresponds to the ')(/o.a’ra‘; of the Greek, the idea‘ comprehending
the "termind§ a yuo and ad quem,® while Y ( k4 ed) ) is limited
tc the "terminus o quo." This latter designation of tims has é‘two-
fold idea embodied in it, (as Delitzsch points out — j:. 255), namel'y,
that "evary‘l';hing has its fore-detormined time, in which there lies
both a determined point of time when 1t happens, znd a determined
pe;:iod of time ‘dut-iug which 1% shéll co.ﬁtinue snd (2) that every
matter hs.s & time appoint.ed- for it, or one gppropriate, suitable."

Eccleéiastes 5:2a ("a time to bé born"), ta&en in connection
with 311, shbss, for iné'tance; now God hes grede'termined and appointed
thé exﬁ(st ﬁima. of man's birth, Ps. 159:5.15.i8 desoribes a little

more in détail this whole mysterious procedure: 'Thou hast beset me
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behind and before, and laid thine hand upon me,..My substence was

not hid from thee, when I was made in secret, and curiously wrought in
the lowest parts of the earth, Thine eyes did see my substance, yet
being unperfect; and in th4y book all my members were written, which
in continusnce were feshioned when as yet there was none of them,"
(Cp. @lso Acts 15:18 and Job 14:5),

There is not a single detail of man's life, in fact, for
which God has not determined the exact time, God does in time only
what he has predetermined to do in eternity. 211 that happens in the
world and in each and every individual life fits beautifully and
harmoniously into God's great plen of governing the universe.® "To
every thing," emphasizes Solomon, "there is a season (a fixed, definite
portion of time), and a time (i.e., appointed time) to every purpose
( y ;.‘)/T - heres business, matter) under heaven:

A time to be born and a time to die; a time to plemt,

and a time to pluck up that which is planted; a time

to kill, and a time to heal; a time to break down, and

& time to build up; a time to weep, and & time to

leugh; a time tomourn, and a time to dance; a time

to cast awey stones, and a time to gather stomes to-

gether; a time to embrace, and a time to refrain irom

embracing; a time to get and a time to lose; a time to
keep silence and a time to speek; a time to love, and

a timgto hate; a time to wark and a time of peace"

(3:1-8). |

So from the beginning of man's life to its very end, God
arranges the approximate moment when events shall transpire, and
determines also how long they shall endure.

However, many of the circumstances enumerated in 3:2-8 do

not seem to harmonize with the inherent beauty of God's creation,

Surely such actions as "killing," "hating," “warring," "the plucking
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up of that which is planted," the phenomena of death, do mot fit

into the beautiful world-picture? But in a certain important Trespect
they dol For if we keep in mind that here Solomon ™s not pronouncing
Judgment upon the moral qualities of the actions he enumerctes, but
merely calling attention to their fitmess for the times and seasons

to which they have been assigned by God, "o then the beauty of these
actions i&iao-far as they fit int6 God's world govermment will become
more readily discernible to us. Of many of these actions, God of course,
does not approve,; but He nevertheless permits them to occur when the
time of 'their oecurq‘nce is ripe and for all theme He has His well-
considered purpose, and He makes them fit into His plan of world govern-
ment,

This earth that thé Crestor has fashioned does not exist
merely in order that He might look upon it and take pleasure in the
beauty that He has wrought, but it is to serve a utilitarien function
a8 well - man is to dwell on the earth and to deriie benefit from the
soil, In fact, the earth is basic for everyone's livelihood and existence.
Even the high and mighty must depend on the favorable produce of the land
if they are to survive, Such i1s the tlrth that Solomon enumeratea in
5:9 - "ﬂoreover the proﬁ.t. of the eart.h is for all: the king himself is
served by the field. " By dgriculture, by t.aking interest in agriculture,
the king's interests are best servad. The peaceable work of cultivating
the land and inoreasing its productivity serve his interest far Better

than war and strife.



2, What God does i# forever,

A second factor that oharacterizes‘ God as the supermundane,
transcendent Creator is the fact that whatever He does is forever; He
orders events with a vlew to eternity. That is Solomon's conviction
in 3:14 - "I know that, whatsoever God dosth, it shall be forever;
nothing can be put to it, nor anything taken from it." The unalterable
character and eternity of God!s counsels is likewise sfressed by such
utterances as in Ps. 33:11 - "The counsel of the Lord standeth for
ever, the thoughts of His heart to 2ll generations," and in Is. 46§10,
where God says: - "My counself shell -stand fast, and all my will,
will I accomplish." In view of the eternal decrees of God, it is to
no purpose that we set our minds in opposition to them. We cannot
change these decrees, therefore we . should wholly cast ourselves into
our Father's anﬁs and entreat Him to have pity onm us, In this connection,
Luther reminds us that St. Paul admonishes the Romans in 9316, seyingy
‘“It is not in him that willeth, nor in him th:% runneth, but in God,
who éﬁewe!.th mercy. “4 '

. Of God's counsels, .however, the poet is incorrect when he
says, thai, "Bound by the brazen laws of eternity, men accomplish the
c¢ycle of their existence," From without, the counsels of God are with-
oﬁf a doub£ uﬁaltefabla » no creature being able to meke any encroach-
ment upon themy but they do not stand above and removed from God as a

foreign power. Consequently, it is not our prayers, but our owm puny

s PERTAINING T
INPERVY THING: PERTA N L

While Solomon knew that men has & free willA yet he also TM!$ AMiFE
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workings that are useless.



49

reallzed that the will of God is superior to man's, Y¥en igpowerless

to hasten or retard the designs of God. Yet there ard foolish persons
who imagine they could have drafted a betier course of events for them-
solves than that done for them by God, But the wise man will submit
himgelf to the ordering of events cs dome by His heevenly Father and
trustingly admit that the Father's tlmes are the best times.

3. Man cannot understend God's works.

A third factor that characterizes God as the supermundens,
trenscendent creator is the incomprehensibleness of His works; man
sinply cennet understand t.hem. At best man gess only minute parts of
the. great whole - ",,,no man can find out the work that God maketh
from thebeginning to the end® (3:llc). With the wise king Solomon he
must humbly confess: "Then I beheld &ll the work of God, that a man
cennot find out the work thet is done under the sun; beczuse though
a man Bsbour to seek it out, yet he shall not find it; yee farthsr,
thought a wise man think to kmow it, yet shall he not be able to find
it» (8:7). Not only doss the ha:mon;.ous working - together °f. creaxtiion
baffle us, but according to this verse, men's action's too, and the
governing hand of God in those actions. Han off.en cannot co;}'m'ehend
the work of men no matter bow hard he tries, much less the work of God.
Even the wise man musﬁ despeir of gaining such understanding.

Miho is as the wise man?" guestions 831, "and who (1ike him)
knoweth the interprstation of a thing®® True, he understands the pro-
per relation of circumstances better. than the average person does,

but even he camnot finally arrive at a raticnal explanation of God!s



works snd workings that is truly satisfying.

"That which is far off, =nd exceeding deep, who can find
it out?" No one, not even Solomon in a1l his wisdom. The phenomena of
nature, the facts of life -~ their causes, relation, and interdepgendence
is entirely beyond the full comprehension of man. | Surely we must exclaim
with Job: "Canst thou by searching find out God? canst thou find out
the Almighty unto perfection? It is high as heaven; what 6anst thou
do? deeper than hell; what censt thou kmow? The measure .theraof is
longer than the earth, and broader than the sea™ (Job ll:?-.-9). As !
little as we éan understend the essence of God, or His infinity, so
1little can we fathom His great creative works and dealings with men,
As fer as the heaven is from the earth, so far is our understanding
removed from all these things, Since the hidden rdapt.hs of divine
wisdom extend far belo& the r;aalm of the de.-a.t_i,6 who are we then to
measure it with our finite understanding? If we chafe under the
limitations placed upon our understanding and act so foolish as to
judge God, then let us keep in mind this apt indictment of Job: 'For
vain man would be wise" (Job 11:12).

Mortal man, "knowest thou how the breath of life is infused
into the embryo within a pregnant woman? or how the bones do grow in
bhe womb <.:f her that is with child: even so thou knowest fiot the works
of God who maketh elll" (11:5). |

Consequently, it behooves mortal man to resign himself to
the fact tha.t. he cannot contend 'ﬂ'lth the omnipotant God, the supreme
Ruler of the universa. So a.ssarts Solomonz "Neither may he contend
with him that is mightier than he“ (6:10b) i.04y God. Woe to him that
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striveth with his Maker! Let the potsherd strive with the pdsherds
of the earth. Shall the cluy say to him that fashioneth it, What
mekest thou? or thy work, He hath no hands?" (Is., 45:9).

Since everything that hapj'mns is known and fixed before-
hand by divine decrees (" hat which hath been is named already" -
6:10) it is useless for men to contend with God, RaBfer, he ought to
recognize in all that happens the ordering of God and man's impotence,
Then cen he, with God's help, umbly submit himself to the divine Ruler
of the ugdverse and with a believing heart resign himself tothis
congiderations "Consider the work of God. For who can make that
straight, which he hath made cOypked?" (7:13). Why worry then and
murmur end meke hasty judgments? Leave all anomalies of life and
difficulties that perplex us, in the capable hends of Him who is
ebove all, In 911 Solomon reaffirms _this: '_'For 4l this I considered
in my heart even to declare all this, that the righteous, snd the
wise, and their work, are in thsdggglgf God: no man knoweth either
love or hetred by all thet is before him," i.e,, no one can tell
beforehand who will be the objects of divine love or displeasure.
Therefore the following acmonition, although it has reference to prayer
in particular; is also well in plice in this comnection of con-
tending with the Almighty: "Be not rash with thy mouth, and let not
thine heart be hasty to utter any thing before God: for God is in
heaven and thou upon earth: therefore let they words be few" (5:2).
Man must remember his placece he has but a small place on earth,
wherees God rules over all in the heaven above. ind men must remember,

too, that while 'msn proposes, it is God that disposes.!
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It is of much comfort for us to know that God verzates all
things and rules them in accordance with a well-defined plan which
must work out to the sa.lva.t.ion of man and the greater glory of God.%
So the thing for us to do then is to get the proper perspective of
God's moral government of the universe with the eyes of famith., Then
we will first realize and experience the actual truth of St. Paul's
comforting words to the Romans whom he assures .that "ell things work
together for good to them that love God" (Rom. 8:28).

There is & beauty in all that God does, but we must have
the eyes of faith to seeh and understend it. When that hezppens, we
shell then behold God in =11 His transcendent glory and majesty. No
longer will His eternd qualities and plannings prove a barrier t.o us,
No longer will we be tempted to judge Him, but rather, in the words
of David, g’énk- end preise Him for His all-seenj:g Providences

"Th_bu eompassest my path and my lying down, and art

acquainted with ell my weys...Thou hast beset me behind

and before, and laid thine hend upon me. Such knowledge
is too wonderful for mej; it is high, I camnot attain

unto it, Whither shall I go from thy spirit? or whither

shall I flee from thy presense? If I ascend up into

heaven, thou art there: if I make my bed in hell, behold,
thou art theres If I take the wings of the morning, and
dwell in the uttermost parts of the sea; even there shall

thy hand losd me, and thy right hand shall hold me"
(Ps. 139: 3,5-10).
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S vemn e e .

B. He is the Preserver of the universe,

1, All nature moves according té His will,

Many roticnalists would huve ugbelieve that God is an
absentee God, They concede that He is tho Creator of all thingsy but
they maintrin that ﬁfter God had finished His crestive activity, He
went away snd left the world to fare for :itself. But that the very
opposite is true is only too ovident., The God of the Bible (and as the
Book of Beclesi:stes, in particulsr, shows_) is & perscnal God who
knows, feels, willa, and holds intimazte commumicn zith His crsatures.

While God's trenscendence places Hiw high zbove the earth
still He does not wld Himself coldly alcof from the esrth. Bub He |
cares for His creation and particularly for the rat;!.onal and sentient
beingsy Ho has brought into existence. For that rszson we know God
to be,‘ not only the Creator of the universe, but also the Preserver.

We have only to observe the organic and inorganic parts of
the universe to recogulme at ocnce the prsserving hand of God. The
planetaxy systems, the bodies of water, the wind, sll move according
t0 their designated courses (1:5-7) — there is no confusion; all is
orderliness. Eesh part of creation helps the other and thersby serves
a ugeful purposa. The vivifying rays of the sun promote growih on the

earth (Cp. 1117 wher: the sweetness and pleasantness of the sun is

referred to; one of the things that makes ths sun"sweet" and "pleasant™®

ave the warw, invigoreting, life-giving reys which it gives off). .
. The clouds full of rain assist the sun in its work by

emptying their contents upon the earth - ‘11;5‘3 "If the clouds be full



of rain, they empty themselves upon the earth." The law of nzture
according to which the clouds discherge their accumulated masses
of water upon the earth, is fixed by God. Man has nothing whatso-
ever to do with it.

ind just as God fixed the time and sesson fcr the rain
to fell, so in like manner He oversee:{'s the proper time for seed
that has been sown to spring up after.the rain., So in accordance
with the seasons appointeci by God, there is "a time 0 plantn (5:2),
and in due vcourse elso, a time comes for the harvesting of the seed
that has been sown, God granting His providentia‘i blessing, of course,

God is good. It 1s not His wish that any .of His creatures
suffer materlal want, Therefore He looks after and satisfieg their
immediate needs, harmessing sll the forces of nature for their sole
benefit. Blessed indeed are His cre.tures) Well could David sing
of the rich benefits of God in Ps. 6539-13: "Thou visitest the earth,
aznd waterest it: thou greatly enrichest it with the river of God,
which is full of water: thou preparest tiaem éofn, wnen vhou hast so
provided for it. Thou waterest the ridges thereof abundantly: thou
settlest the furrows therecf: thou mskest it soft with showers: thou
blessest the springing thereof. Thou crownest the year with thy good-
ness; and thy paths drop fatness. They drop upon the pa.stli?'és of the
wildPeness: snd the 1little hills rejoice on every side. The pastures
are clothed with flocks; the valleys a.ls.o are covered over with cornj

they shout for joy, they also sing,"
Through Solomon the Lord would have us know that "the
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profit of the earth is for all" (5:9a). He loves all that He has
created and therefore does not fail to show His love to things as well
as to Hls rational beings. In a special measure, however, God demon~
strates His preserving love to many; whom He created after His own image.
He provides him with daily sustenance, food and drink, besides & mani-
fold number of other temporal blessings to enrich his daily 1ife and
meke 1t a life of joy. This is Solomon's observation in 5:18; "Behold,
thet which I have seen; 1t is good and comely for one to eat and to
drink and to enjoy the good of sll his labour that he taketh under the
sun all the days of his life, which God giveth him: for it is his
portion.™ God blesses man's labor so that the er1joﬁent of these
temporal blessings may be his every day of his life, Earthly possessions
in themselves afford no true joy. It is God who not only provides
these blessings but gives men the power to enjoy them, ;

Martin Luther galized full well the preserving gondness of
God the Father, when he enumerated in his explanation of the First
Article, God's manifold blessings to us: ",..He gives me clothing and
shoes, meat and drink, house and home, wife and childrep, fields and
cattle, and ‘all my goodsj He richly and daily provides me with all
that I need to support ‘this body and life." The wil-known words of ‘the
145th Psalm beauntifully sum up Luther's explanation: "The eyes of all,
walt upon thee; and thou givest them thelr meast in due season. Thow
openest thine hand and satisfiest the desive of every living thing™"
(Psy 145115-16)¢ : |

The extent of God's love exceeds normal expectations,

penetrating into the cruel depthsof life to rescue the pp‘gsecuted



ameng menkind with comfort :nd eonsolation., Gud deliberately secks
out those bearassed humsns who have been driven into the background
of the stream of life. In the words of the Authorized Versions "God
requireth that which is past® (3:115), or correctly translated, "God

secks out him that is being persecutedy He seeks him out, lovingly (et raTa

Ses

attends to lis needs; and in the midat of sorrow and persecution
comforts and consoles him,

Yet, there are not a few, who totelly ovsrlook God's
providentinl cara or else bruagenly disregard it as worthy of notice;
who think that e&ll their daily wants are supplied as the result of
their owm efforts and labor, They have the necegsities of 1ife =nd
8o they imagine themselves to be completely independent of everyone
and entirely cepable of securing their own hapiiness, But such proud
people have never understood the full import of such passsizes as
Edolesiasstes 3:13 -~ "ind also that everymsn should eat and drink,
snd enjoy thg good of all his lsbour, it is the giit of God." Thgpower
to enjuy the f@its of onsls labor must come from God; man is power-
less to effect such enjoﬁent without the blessing of Gods Azain in
937 it ds ein}:haéized that the sbillity to enjoy that whiohrone eats
and dcrink;'a is a gift that comes from God =md is to be received with
joy =nd thenksgiving. iad se the injunction by Solomon (this passages
as well ss the previous one -~ 3313, does not inculcate a 1.1.:3 of
Epicuresan plessuve, as will be sdqquately shown in the last part of
this thesis) to:"Go thy wiy, eat ttvr breed with joy and drink thy wine
wvith a mérry heart; for God now ageepteth thy works,™ i.e., the

eating and drinking just mentioned, (9i17).

Al . J
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That success or failure for man in his lesbor lies in the
hand of God is emphatically brought out in 1136 - "In the morning sow
thy seed and in the evening withhold not thine hand: for thou knowest
not whether shall prosper, either this or that or whether they both
shall be alike good." (The translation of the last half of this verse
is made more understandable in Delitzsch's rendering: "...whether
this or that, or whether both together shell well succeed! - Delitzsch,

Commentary on the Cantleles and Feclesiastes. p. 397

Another gift from the preserving hsnd of God that Eccles-
iastes names in particular (and as Luther expressly points out in his
explanation to the First Article) is the precious gift of a wife and
the resultent joy a msband should have while living out his esrthly
existence with her, 919 exhortss "Live joyfully with the wife whom
thou lovest all the days of thy vanity, which be hath given thee under

the sun."

Since the preservingiove of God is not restricted to
rational creatures but reaches even the things in creation,' it is
highly improper for anyone to criticize God; in fact, to criticize
Him in view of the abundant demonstration of His love, would be un-
just to say the least., Rather, it would be a credit to us as thankiul
creatures, to glve utterance to the thoughts that Solomon sets down
in 2124, that "there is nothing better for a man, than that he should
eat and drink, and that he should make his soul enjoy good in his
lsbour, This also I saw that it is from the hand of God." May we

alweys realize that the power ’bcf enjoy the fruit of our lubor depends



Blaanl .

58

on the will of God. It is quite obvious then that we are far from
independent. We deopend for literally everything we need in life and for
those things which we do not absolutely need, but which add to 1life's
enjoyment, and even for the sbility to enjoy God's gifts, on God,

the Creator and Preserver of all His creatures.,

This is the second thought that Solomon brings to our
attention, when life and its micissitudes become burdensome, when all
we do and labor seems &0 utterly futile: There is God, the Preserver,
thgliving Careteker of His works. Look up to Him end trust thet He
h&s‘plunned your life also for a purpose; realize that everything
happens in accordsnce with seasons appointed by Him; recognize the
goodness of God in providing for the immed/@ate needs of His creatures;
perceive that in e special measure God demonstrates His preserving
love to man, und that this love exceeds even normal expectations,
gince it seeks out and lovingly attends to the needs of the persecuted.
Surely thep, men is not ladependent — success or failure lie in the
hands of God, Bven the power to enjoy the gifts of His bounty is from
His hands, dispensed according to His will. Therefore trust and do

noﬁ critize Him,
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C. He is the Judge of the universe.

Besides being Creator and Prese:ver, Ecclesiastes elso
characterizes God as the Judge of the universe; this Solomen does in
no uncertain terms. To the young the v%'ning is given: "But know thou,
that for all these things God will bring thee into judgment® (11:9b).
Each person is to keep mindful of the all-embracing fect of an appoint-
2d time for judgment, whers Ged the Judge alone shull hold swey - "God
shall judge the rightecus cnd the wicked: for there is a time for every
purpose wnd fow evéry work" (Eces $:17}. 1lé3lé emphesizes the all-in-
¢lusive nature of the judgment that the Judge is going to institute:
"For God shall bring every work into Judgment, with cvery secret thing ’
whether it be good; or whether it be cvil.®

To many, the fuct that Gud is the Judge of' the world, does
not seem very believable end demomstrable, What theyexperience seems
to speak ageinst that fact., Because punishment does not always immediste-
ly follow an sct of wickedness, they ure inclined to doubt thst God is
actuslly the Judge. But Solomon warms ogainst the error that becszuse
retribution is delemyed or conflicts with their ideas of Justice or
their expectations, God tekes no acccunt of whst s creatures do,
Morzl government does certainly exist and seeming exceptions are an
indieation to us that we cannot understand its course (llc), neverthe-
less, we must submit to its decrees, beczuse we cannot contend with,
or dictate to the Almighty God, 6:10. (Solomon frequenty complains that
morel government is not umiformly carried out; but in such passeges
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a8 35:16-17, B:l6a, 11:9b, 12:14 - which shall presently be considered -
he voices confidence in z future judgment, wherein all tt_le seeming
injustilces' and contfaditting circumstances will be rectified. 8:12-13
is another passage that definitely proves that hm exist: '"But

1t shall not be well with the wicked, neither shall he prolong his days,
which are as a shadow; because he feareth not before God," 8:13; Cp.

also 2:96),

1. Man's fell into sin has made 1t necessary for God to act
as Judge.

If thié question should be asked: "Why is it necessary for
God to act as the Judge of the universe?" Is not love the very essence
of God and is He not principally interested in demonstrating that love
towaerd mankind? Does not His preserving 1ove militate against the
ominous idea of a 'judging,! a Yfuture retribution,' & 'final judgment,
when the eternal decrees of God shall be executed?!

Did not God maké man after His own divine imsge? “Lo, this
only have I found, that God hath made men upright," declsres Solomon
in ®129a, Why then should there be any negd for a ¥“judging"? The reason
is imsediately given in 7329b, namely, men "have sought out many
inventions." So although man was orez;ted morally good, patterned after
the A]Jnighty‘ Creator Himself (Gen. 1:26ff) » yot man permitted the Devil
to tempt him to sin in the Garden of Paradise,_, and as a result, man
fed)l from his high estate of original perfectj.on. HMan thus misused
the free will with which he was endowed, and ever since has continually

sought out and invented innumerable ways and devices for perpstrating
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all manner of unrighteousness, Solomon knew from revelation that God
originolly had made men upright, but he saw only too vividly from
experience that now man was evil.

Yes, every man is evil; there are no exceptions. Every
human has strayed from the originsal path of righteousness, Therefore
Solomon is justified :lr; making the hard indictment that "“there 1s not
& Just men upon earth, that doeth good and sinneth not» (73:20). ind
since nan has ginned and come short of the glory of God, therefore
the justice of God demznds that ma.ii give an accounting for ail of
hisg "inventions" and deviations from the divine law, For that reszsonm
God as thei Creator and preserver of the universe, must also exercise,
in the cause of moral gove?rnmant, tixe prerogative of 2 Judge over His

creatures.
2, Thers shall surely be a Judgment,

A careful study of Ecclesiastes shows cnclusively thet thers
chall surely be a final Judgment of all things. It proves thut life
does go on after death and that the soul of men is immortal. But as
1s the cause #ith so much of the higher criticism that has been done in
connection with the Bible, we are not surprised to fine the "Blskk !
Sheep" of the Bible, the Book of Kdoloslastes , receiving the same negative
treatment at the hands of the higher critics - only much more so. In
the matter of -Eachatology, the majority of critics strongly ‘deny that
Ecclesiastes knows of a life after death, much less of a judglﬁent after
death. ; : |

Mojiph Letmann, (in Bible Student end Teacher, pps 19-20),

bluntyly states: "It is notable that in the Book of Ecclesiastes, there
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is no hope of imiortality, not a word sbout e future life, Death is
the end; the extinction of men's existence. He dies as the beast dies,
This is viewed as the evil of ell evils - thst reduces a&l of man's
labour under' the gun ‘o vam'bs- and a striving after nothing

Similarly, it is the contention of lorris J astroa, the 7
"the most discoursging feature of Koheleth's attitude toward life is
the cqllstsmt und(;rcurrent of Yone i‘ate to all;,' of 'bhe 'place to which
all must go,* ...man's end is not superior to that 1n store ior the
beest " (4 Gentle _Zn_i_ Being the Book of Ecclesiastes, ps 177; 130).

Critics like the Fremchmen Renan and the German Heine
maintain that the central thought of the vanity of bumsn affzirs
coupled m“brh the summons to enjoy life, polnt to a disbelief in =
present Providence end a i‘_uture retribution,

Such passages ti;gt cleezjly teach a 1ife after death -
2:26; B316; 3417y 7ily 7:118b, 26b. 29; 8:5.11-135 945.6.10; 1139
12sla. 7b. 9-11, 12-14 - are usually regarded by mcstl. criticsy .
(8.g+ Driver, Oes;terley-ﬁobinson, Delitzsch, ii, Jastrow) es inter-
politions by a 1&‘&.31- ’scribe. Te j.llustrata, Horris Jestrow, at ti;e
end of his book, A Gentle Cymic, gives a brief running commentery on
Ecclesizstes and he prefaces it with this "enlightening" introduction:
"The werds of Kﬁhele'bh in their original form, stripped of subsequent
interpol..-tions,‘ maxims, comments." Heading zlong in his modern trans-
iution', we arriye é,t 5:16, which reads 'and furthermore, I saw under
the sun in the place of justice wickedness, and where the rightcous

should have been, the wicked was,! but then 3:17, which speaks of the
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the final judgment, 1s missing. The attention of the reader 1s then
drawn to this omission by a footnote - "Our pious commentator, "
ridicules Jastrow, "shocked at this picture of perversion in a world
supposed to be under the government of a just God, adds, in imitation
of the style of Koheleth (v. 17) 'But I reflected that God will Judge
both the righteous and the wicked, for therc is an appointed ’;.ime for
every occurrence and for every .'(i‘ixed) act.' The commentator thus
rather cleverly turns Koheleth's view of preordinationsgainst him,

A supercommentator has added "fixed." (A Gentle Cymic, p.12).

These interpolations, it is maintained, were necessary
additions made by “pious comuentators"™ in order to substantiate the
doctrine of a life after death, which im reality was unknown et
Solomon's time, But that is not true; this doctrine was kmown alresdy
in Solomon'!s time. "The promised Woman's Seed was the hope slready
of the pstriarchs in life and in death, The patriarch Jacob, to whom
God gave the promise of a Savior and King (Gen. 35:10-12) could hope-
fully deelare with his foreBears, fbraham and Isasc, as his death
drew near: "I have waibed for thy salvation, O Lord" (Gen. 49:18).
Hear the Psalmhist David volces his trust and rests his hope in Christ,
whom he believes will rise from the grave and sit in glory at the
right hand of God: "Thereiore my heart is glad, and my glory rejoiceth:
ny flesh also shall rest in hope. For thou wilt not leave my soul in
hell; neither wilt thou suffer thine Holy One to see corruption. Thou
wilt show me the path of life: in thy presence is fulness of joy;

at thy right hand there are pleasures for evermore" (Ps. 16 _:9-.11).



Cp. Gen. 4:1; 5:124; Job 19:23-30, ete, See also Matt. R2:31.32; Heb,
11:3-22.7 Yurthermore, if there was anyone who knew of & life after
death it was certeinly Christ. Yet, at times he uses the same langusge
es Solomon and no one has dared to deny on thet account his knowledge
of a life after death and & judgment. If we compsre Ecclesiastes 9358,
end particulsrly v. 10:

"hatsoever thy hand findeth to do, do it with thy

night, for there is no work, nor device, nor know-

ledge, nor wisdom in the grawe, whither thou gosst®

with

Jobn 9:4 - "I must work the works of him that sent

me, while it is day: the gight comsth, when no man

cen work,"
we see a marked similarity in thought and langusge.

Woreover, argue the crities (especially Driver), if the
passeges which seem to tesch a life zfter death sre not to be regarded
as later interpolations, then they merely refer to temporal judgments.
In 3:17 we read: "I said in mine heurt, God shall judge the righteous
and the wicked; for there is a time there (the emphatic Z2x ) for
every purpose and for every work," However, Driver, followed by a
Delitzsch, chenges the punctuation of the emphatic Z74 to Z7° 4/
and thereupon translates: "For he hath appointed a time for," etc. and
mekes out thgpunishment to be:of a temporal nature ot:l].y‘.a

The judgments spoken of in the following passages are also
judged by Driver to be of a temporal nature only:

11:9b - "But know thou, that for all these things God
will bring thee imto judgment." 5

18314 ~ "For God shall biring every work into judgment,
with overy secret thing, whether it be good,-e»—whether
or whether it be evil,”



We reply to these arguments by stating that these passages
cannot refer only to temporal judgmenty since Solomon frequently com-
plains of a lack of justice and judgment in this life =nd world.? Note
these complaints:

2:152a - "Then said said I in my heart, as it happensth

to the fool; so it happendth even to me; and why was I

then more wise?"

411 - "So I returned and considered all the oppressions
that zre done under the sun: &wd behold tha tesrs of zuch
as were oppressed, and they had no comforter; and on the
side of their oppressors there was power; but they had
no comforter" (Cp. also 5:8).

7316 — "All things have I seen in the days of my vanity:

there is a just man that perisheth in his righteousness,

and there is a wicked man that prolongeth his life in

his wickedness."

912 emphesizes the point that generslly speaking there is
appaerently no discrimination in the distribution of good and evil -
"41] things come alike to all: there is one event to the righteous,
and to the wicked, ete."

Hence; since Solomon's complaint is thet judgment is not
elways executed in this world, then he must refer in the foregoing
references to a judgment in the world to come afber death.

In view of the wicked men in high position, our author
comforts himself with the reflection that in good time the righteous
and the wicked will be judged by God - "And moreover I saw under the
sun the place of judgment, that wickedness was there; and the place
of rightedustess, that iniquity was there. I said in mine heart, ‘God
shell judge the righteous and the wicked: for there is = time there

for every purpose and for every'worki" (5:16-17). The'wague but em-



phatic "Shere™ - tthore is a time there! - implies the world beyond
the grave, the adverb undoubtedly referring to God znd His world

(the preceding clause names God).

This mame thought _anaalesi‘:the wise man to patiently
endﬁre affliction, "because to every purpose there is time and Judg~
ment" (816a) — the oppressor shall certainly meet with his reward.

It is plain that retribution in this present 1life is notmeant, for
Solomon's lament is that moral government is not uniformly enforced
in this world, Therefore he must be refi‘erﬁng to unother state of
existence, wherein full justice shall be executed, This fact of a
future retribution is made quiie clear in the warning given to the
young in 11:9 - ",.,but know thou that for a1l these things, God

will bring thee into judgment." What judgment? Not a temporal punish-
ment, wherein God will punish youth with sickness und every form

of misery as a consequence of its sins, but what is meant is somsthing
much more far-rezching - eternal gudgment in the world beyond the grawe
is here set before youth as a strong warning to avold all excesses.
Solomon'!s sense .of God!s justice in the light of the perplexing
anemalies of human 1life was so strong that he could unweveringly
appeal to the immer conviction of a coming time of Macccunting® as a
motive for the guidance of action and conduct., ;

'i‘hat Solomon in 2:26 speaks of retribution as being
carried out in this world is no argument that in 11:9 he is not re-
ferring to the judgment that is to teke place in the hercafter.
Rather, experience taught him that temporal punishment and reward
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faill to materiallze in many cases (Cp. 8114 where the events befalling
the righteous and the wicked are not in accord with our expectations).
This strange method of meting out justice (i.e., strenge and incongru-
oug to our human way of thinking) forces Solomon to the conclusion
thet life is not the end of everything; there is another existence
where actions shall be tried, final and complete justice executed ,
where the righteous end the wicked shsll receive their just deserts.
"Though a sinner do evil an hundred times, and his days be prolonged,
yet surely I know that it shall be well with them that fear God,

which are as = shadow; because he feareth not before God. There is

a vanity which 1s dons upon the earth; that there be just men, unto
whom it happeneth according to the work of the wicked; sgain; there

be wickedmen, to whom in happeneth according to the work of the right—
eous: I said that this also is vanity." (8312-13)."Yet surely I know" -
there is % conviction! Therefis certainty!

There are passages in Ecclesiastes, however, that when
taken by themselves and not together with the context or whole seope
of the book itself, seem to lend support to the critical denial of
a life after death znd of a future judgment. Such a passage that is
oft-quoted by the crities is: 3:19.20 - " For that which befalleth
the sons of men befslleth beasts; even one thing befaileth them; as
the one dieth, so dieth th~ other; yea, they have all one breath,
so that a man hath no preeminence above a beast; for all is venity.
A1l go unto one place; all are of the dust, and all turn to dust
again. Who knoﬁet_h the spirit of man thst goeth upmward, snd the spirit

of the beast that goeth downwerd to the earth?"
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izintainieg that Solomon knew nothing of & futurs life,
Driver cites this passage as pro6f, stating that the "doctrine is
exprasely treated es wnzrovsn, w0 Gihers (Cesterley and Robinson)
deduce that the "decivine of ismawtulity hsd not os yet been attained,"
end the reason for this comelusion iz that Yghe writer's intense
beldef ir God, which is so oftern expresszed in the bock, would
assuradly have sugreocted a more exzlied conception of the 1ife here—
after had the thought of the time besn sufficiently sdvanced.™eb
But s stated previously, this is not true! The doctrine of a life
afber desth wus kvown et Solemon's time. The strong patriarchal
belief in the promised seed of the wom:n is e recurring itriumpheal
note thrcugheut the 0ld Teubament, a hope which buoyed-up the 0ld
Testament selnbs; particularly in their dying hour, Fote how Job
in el his misery, could triumphently excleim end rejoice in the.
coming hoavenly bliss which he firmly believed would follow the
resurrection: "For I know that wyr Redeemer liveth, and that he
shall stsnd at the latbor dsy wpon the earth: and though after ay
skin worms destdyy this body, yet in uy flesh shsll I see God: whom
I shell see for myseif, and mine eyee shall behold, and not another,"

Whet, therefove, does Solomon meen to szy in 5:19-217
Certainly, he is not giving veice %o a bare meterialism — that mean's
end is the same us the begats's That would be o gloomy deduction cor-
zesponding with the Greek philosephy of life. ind he assuredly is
not here 'shuring & beilef comuon to the Semites thut the dead zre
gathered in a grest caverm in the earth, huddled together, conscious

but innctivest? Bub all he is doing is volcing a gemersl observation



a truth which all must readily acknowledge, namely, thJo Vjudging

by only outward appearsnces, without the light of revelsiion, there
seems to be no difference between men and the lowly beast, After

2ll, if God had not revesled the truth, who would know enything about
the life after death,™® or mants final destiny?

' On the other hand, Solomon sees e definite ;:iifference
between the spirit of man and thet of the lower animals of creation,
in that the former goes, as he holds, upwerd (3:2l), returns ™unto
the God who gave it¥ (12:7), while the latter goes downward to the
earth to extinction, Does not this fect plainly mark a difference

in the future destinies of man and the i)east? Do not these passsges -
clearly show that there shall be a future for the individuzl soul,
and that it shall be brought into intimate connection with a personal
God, who "shall bring every work into judgment, with every secret
thing, whether it be good, or whether it be bad?" (12:14). In fact,
the whole course of Solomon's dﬁ%ﬂoursa iﬁends to set forth and em-
phasize one all-important lesson, namely, thet man“s true wisdom

lids in fearing God and looking forwerd to the judgment (12:13.14).
%, There is an inescapable reason why men will be judged.

If what has been said is not sufficient prwof that
Ecclesiastes teaches a life after death, then let us excmine 3311,
which proves conclusively thet Sclomon knew of a future life of
rewardé end punishments. 311l proves thet there 1s an inescapable
reascn why man will be judged., The reason for this is that God has
placed “eternity™ into the heart of men, differentiating him from

the the beast., ¥i1ll reads - "He hath made every thing beautiful
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in his time; zlso he hath set the world (better: "eternity') in
their heart ( Z2 932 0 Z97 ~nx FY);e0
thst no men can find out the wer: thet God muketh from the béginning
to the epd.M

The Vulgsate translated the evprescionWundun tredidit
disputctioni eorum;M the Septuegint -~ "I oL ruspn 70r x/@Br< oM
It is, however, only in luter Hebrew thet the word obteined the
signification of "age® ( a v ) or "world" in its relsztion %o

"t,:lme.]"gl Leeordingly then, the tronslaticn of the futhorized Version

is mislesding - "Fe heth set the world in their heart." "However,®
o;fiser-\res Le.ete;ch in his isogogical cless notes, M Déy‘.ﬂ in this
sense never occurs in the Bible, That ucsge of the term is post-
Biblical, rebbinicel, and even in the Mishns this word often retains
its originagl meaning. nlb Througkout the 0ld Testament, therefore,
end perticulsrly in this book, 77?7'5’ is used cnly in the sense
of "unmeasurcd time," “eternity" (Cp. l:4; 2:16; 3:114; 9:6; .'I.F.‘,:S).]'6
Moreover, it is paramount that the correct contrast be
ke—;i’o in mind here, Conzidering the verse as an organic whole, the
thought is this: God hss made theiniverse besutifful in His time;
also the etornity He his given, pleced, into man's heert with the
exception thet man cennot £ind out, discover, the work which God has
done from beginning to end. So the ®ontext specks not of men's
appointed place, this world, but of everything hsppening in its
appointed time. The prdpé!.‘ contrast to time, conseguently, is not world,

bud eternity.' Cp. Herzberg, _Igdmmentar zu Koheleth, p. 87ff, "Dass
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Olam ist des Nicht-Zeitliche, nicht dem Menschengesetz der Ver-
g&néhichkeit Unterworfene (vgl. 7:’$ Y in v.4), fast méchte men
sagen: Gottliche (so Wild) im Menchen,"

It is for this inescepable reason, therefore, thzt man
will be judged. It is inevitable. Why? Because God has placed
eternity into his heart, which "is the seat of live in its every
phase and form, physiceal, morai or ethical, and the highest form,
spiritual life. It is what we csll soul. Into this heert, the seat
of life, God has placed ete:nity. Not only (as Delitzsch thinks)

the idea of eternity, or the struggling «fter its apprehension, or

but 2. AW. 48R COlawm T

o ¥ Ltn @

the longing for it, but eternity itself.nl?
God gave man this eternity on the sixth day of creation

when He breathed into him the spirit of life (Gen. 2:7); a life,
while similar to that of the beests in its earthy meke-up, is far sup-
erior to the beasts, because it was made after the image of God, and
possesses moral, gspiritual, end eternal qualities. These gqualities
are entirely ahseﬁt fromghe animal world.

| According to $:18 God 'menifested men,! ile., He separated
them ( =2 “’_Z_; 4 )s placed them in 8 class by themselves, distinct
from the beasts, by placing eternity into their hearts (3i1l), And the
reason why God did this wes that they might perce_ive that as fer as
the& themselves are concerned, they are beasts. However, to conclude
frc::ml B:18-21 that men is nﬁ more thanm the beast im snything, that
he is without an imuortél soul, is not in harmony with the context,

and aefiﬁtely militates against other clear passages of Seriptures.

N '
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If men have no pre-eminence over the beasts in anything, then what sbout
reason, conscience, self-consciousness, morality, hope, an eternal
soul? Have the beasts these? The very fact that Solomon concludes
fhat. man is not above the béast as far as his physicel life is con-
cerned, is a humiliation for man, showing to what low estzute he has
descended as the result of the Fall, Without the fear of God in his
heart, and msdly chesing after the vein things of this world, man re-
duces himself to the level of the beast.,

Although man fell from his originel uprightness (7:29),
yet eternity remains an integral part of his life, and will inhere
in himforever, "This life l;"'lng placed into the very heart of man,
into the seat of life, conirols, motiwates, ag'fzﬁates every form of
life, and continues even after physicel death. The body dies, the
soul lives on, returning to its Maker to receive the things done in
the body, whether it be good or bad, II Cor. 5:10; Eccl. 11:9; 12:14,
There is eternity in every thought, word, action arising out of the
hesrt of Hmn.";"B

This quality of Yeternity" in man is certainly a sobering
fact, and one that should make everyone conscious of the impending
judgment. While it is true thut inffingement of God's laws does not
always bring punishment in this world, nor the observente of those
laws reward, still retribution is certain in the life beyond the
grawe (1139). It is for no small purpose then that Solomon concludes
his treatise with these ead urgent words: "Let us hear the conclusion

of the whole matter: fear God and keep his commandmentss for this is

the whoie duty of man.™
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Fhy should man do this? "For God shall bring every work
into judgment, with every secret thing, whether it be good, or whether
it be evil"® (12:13,14).

As a creature of the eternal God, created after His image,
mzn's eternity is inseparebly bound up with that of God's, Behind the
transidory objects of the world, man is able to discern scmething
eternal (Rom. 1:20). Since the eternity of God is set in his heart,
it would appear reasonable to expect that ‘he knowledge of God!s
doings should be accessible to his understanding. But at this point
man stumbles and discovers thut God hes reserved something for Himsgelf,
Man cannot fathom the workings of God among men - "No man can find out
the work that God meketh from the beginning to the end" (33llc). This
being the case, man ought not be guilty of this atiitude: "Bah, lasz
elles gehen, wie es geht, lasz kommen, was kommt!} nl8

That was not Solomon's attitude, despite the secming
pessimistic and fatelistlc bent of his book. True, God's moral govern-
ment presented many perplexing snomalies to him. But he found a solution;
he rose above the enigmas of life, He was a thoughtful beliaving
observer. He was mindful of that great and comprehensive final
judgment which each day brings closer, when both the wicked and the
righteous shall be arraigned before the supreme Judge of ihe universe
(3:17). And it was only by en exsrcise of falth in God's justice and
goodness that he rose superior to the depressing effects of experience.

When Socrates drew nesr to death he said to his fitends:

"I have faith in the future, and I think I seec the golden islands,
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but oh that we hsd a stouter vessel or stronger word.," That has
been called the most pathetic cry that his come down from the old
world, " A desth, we need mot be in a quandary as to shat the
future holds; we have an assured hope of 1ife beyond the grave,
Feclesiastes doea not leave us in the derk in that respect, A time
has been appointed for us to meet face to fece with God. When that
time comes, Awy each of us be able to sturd before our Creator and
Judge apyroved and acceptedl |

How we may prepazre ourselves to that glorious end, we shall
attempt to lesarm from the sdvice that Solomon sets forth, This shall

be our tesk in Part III of this thesis, which we shal; now consider,
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IIT. Yhat edvice does Solomon give on bow to live in this world of vanities?

Up to this point, we have made a brief study of the term

6:1.}7 and the words and phrases that the author uses to enlarge upon
this thematic concepl. In passage after passage ’éhe various categories
of vanity maxﬂ.f‘est themselves to us. Solomon predicaztes the vanity of
wisdom, plessure, we&:l’.ﬁ, power, mirth, business, labor, etc. In an
effort to find true and sbiding happiness, he made & searching test of
ell these things; in short, he withheld not his heart from amy joy;
but sarh succeeding test ended in bitter disappointment. He found each
wholly incompetent to satisfy the crawlngs of the soul. So he condludes
that all such strivings sre as futlle as Ychasing after the wind®
would be., Why? Because these things in themselves cannot securd and
ere not the cause of any happiness vhich might accompany them. Happiness,
he discovered after his long, fruitless seasrch, is solely the gift of
God, who permits enjoyment and possession according to His gcod- pleasure
and according to the all-wise dispensing of His moral government,

Then, over ageinst this background of fruitlessnmess, futility,
emptiness, over egzinst this seemingly gloomy outlook on life, we sew
God in all His transcendent glory as the mnrveious Creator and as the
beneficient Preserver and as the supreme Judge of the universe. In
studying these atirfibkes of God we could mot escepe the compelling
fact that the t’ra;zs-ientness of everything earthly is far outshadowed
by e God, who is etérnal, end who has established eternel decrees in

the interest of His creatures; who further, has made man superior to
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the beasts by placing eternity into his heart, and in so dolng, has
made him a responsible creature, answergble to His Maker. /nd since
men is incapeble of chamging these eternal decrees or of comprehend-
ing them, all the vicissitudes and chenges of fortune that are his
brief esrthly lot, should not evoke oriti’éism ¢nd judgment of God and
His works, but rsther, prompt him_ to forget eny notion of independence,
and instead, humbly cﬁst himself upon God snd His all-embracing mercy.

Now we have come to the third and concluding section of
this theds. After learning wshat "vanity" is and seeing how God is
characterized‘ in Ecclesiastes, we are now ready for sdvice on how to
live in this world of vanities, und how to find happiness in it.,

No doubt, many disturz'bing_ questions are still revolving in the mind,
such questions perhaps, es: In thiswary world; burdened down with
gorrow znd sin, is there anything rexzlly worth seeking, worth having?
anything that will satisfy the cravings ef the restless scul, and bring
peace of mind to man's troubled hoart? What should be the chief object
(summum borum) of man's desire and pursuit on this earth? To what worth-
whiie goal should one direct and devoie his lifes What is the chief -
end of mortal man?

Yes, these are questions that have disturbed the great
minds of all sges, not only Solomon., It was such questi.ons s these
that in;pelled him to mske his long, compreheh’sive, wearying sesrch
(i,;{, 1313; 2136). ‘Similar questions regarding the chief good in life
were t;he cauge of much of the discussion emong the ancient philosophers;

they too sought to learn wherein lay true heppiness and the answer %o
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the deep longings end yeernings of man's immer self. 5o the ancient
philosophers the trus God was an unknown God (Acts 17,23). Therefore
they could not possibly arrive at the Yrue enswer to those questions,
In the case of Solomon zlso, theve: was for meny a year a f-atal deiect
in his search, which he did not succeed in uncovering until the .eelin-
ing yeacs of his misspent life. Ever since his a.s;gosﬁasﬁf from God he hnd
lost the one important key to happiness nd contentment, nsmely, God;
in nis inquiry into the chief good he had left God out of the picturs,
The great Clurch Febher, Augustine, sirikes to the core of the metter,
when he declaves, "Thcu hast. made us for Thyself, anu our hearts ure
restless until they find rest in Thse. - If King Solomon's quest had
ended without finding the key to happimess in God, it would be the
saddest story ever told,

But out of the maze of life's perplexing experiences, up
from the depths of prefound diseppointment, Solomon chmerged victorious;
he did not lose himself in hope'less d€speir. From God's Vord, which he
had neglected for so many yesrs und which sgaln helad comwe to cherish,
he draws great lossons of life which he lesrned the hard way, through
the bitter trial end error method. These lessons he sets down in
Beclesiastes for the benefit of his readers , With the ilope that they
may profit from theg and thereby avold the seme pitfells that under
minded =11 his efforﬁé. In particulsr, he also adds & werning to the
young not to try to find happiness in the sins that he himself had
:I.ndulgaﬁ in (11:9; 11$10.12). It is.only right b the conelua:lon of
this ‘trestibe that he sets forth the real moral lasson,. namrslyx
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"Fear God end keep his commendments,"(12:13).
A. Solomon exhorts us to fear God,

This is Bolomon's first and foremost piece of advice:
"Fear God," we are told. Surrounded as this precept is in an stmosphere
of "judgment," (the preceding verses as wekl zs the final verse speak
of the last judgment), it would not be unlikely for one who is not ac-
quainted with this term "fear" tg¢draw the wrong conclusion, and teke
our suthor to mean a "slavish fear;" that in view of the impending
Jjudgment and our puny stature over against the Almighty Creator and
Ruler end Judge of the universe, man must now realize his most humble
station in life and bow low in fear and trembling before the Almighty
Presence,

But that is far from what Solomon means. Here, as else-
where in Scripture, “to fear God" means to revere Him as our God and
gracious Father. Our reverence of God should flow from hearts filled
with love toward Him (Ps. 75325-26; Matt. 22:37). The believer realizes
and recognizes his responsibility and obligation to God and this in-
spires him with reverent fear., This fear is not the shrinking fear of
the slave or coward, but it is the fear of being disloyzal to God and
of displeasing Him by committi;zg sin., True fear of God enters our
hearts only with faith end becomes the motive power of a godly life.

God is entitled to this fear and reverence, too. Besides
being & gracious, redeeming God (e will shortly treat this aspect of
God's love), He menifests Eis love and compassion in a particuler

measure toward those creatures of His who are wretched and persecuted;
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in fact, He "seekethifd- persecuted. " 3:15 reads in the original:
"That which hath been 1s now @nd that which is to be hath already been
end God seeketh the persecuted," The first part of this verse reminds

us that our whole existence from beginning to end is predetermined

by God. How is it possible then that enything can befall us, with which
His hé:d is not concerned, which He does not see, end which in His own
good time does not meke work out to our best welfare? Truly, God is a
God df love; His love is limitless. The Berleburger Bible, commenting

on the "persecuted" in the present passage, remsrks:"Therefore thou
shouldst not take dfence thereat as to allow thy self on its account

to be drawn awsy from the highest good. For God will not leave un-
punished the injustice and the vidence which sre done to those that fear
Him," Hers, quite manifestly, "those that fear Him" sre those that
love and revere God and look to Him for compas.ion and protection.

How easy then it should be for a believer to "fear a God" who is such

a God of love and mercyj)

In this connection, the preceding verse is also helpful.,
33l4a, speaking sbout the unaltersble counsels of God, points out that
no one can hinder their fulfilment. 3:14b gives the reason for man's
insignificant role as far as the ebernal decrees of God are concermed:
"ind God dosth it that they (men) should fear before Him." Since no
one can frustrate God's plans, therefore it behooves us, feeling our
absolute weakness and helplessness, to cast ourselves in trusting
relisnce on Gods There is no slavish fear ingulcated here. ien are not
asked to be afraid of God because:they are unable to encroach upon

His counsels. But, as Hengstemberg correctly says: Wever believeth
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that whotever hesppens is not in his own power, will not undertake
anything in his own responsibility, will not worry and vex himself

too much but let God rule in all things: what God gives, he will

use, what God withholds, he will dispense with; if God tekes ocught
awdy, he will endure it patientgly. In this wey God meinteins fully
His own divine honor, and at the same time restrains us from asrrogence,
inasmich as no men then cen say — I am king, prince, lord, manager,
governor, learned cor otherwise, but must always confess thst God alone
is Lord. That is the true fear of God, that is the highest, holiest,
and most suitable sexvice of God, the service to which Solomon, David,
end &1l the prophets earnestly summon men."?J Not & servile fear, but =z
fesr that is in reality reverence, which emanates from love and munifests
itself in obedience to our Loxd and Haster., Accordingly; Driver is not
correct when he characterizes this feur that Solomon exhorts us to put
into practice, as "pale and cheerless."® He does admit, however, that
this exerts a constraining power over our suthor., True, over against
the seemingly gloomy background of Eeclesiastes, Solomon's few refer-
ences to fear (3:1l4; 5:7; 7:18; 8:12-13; 12:13) may appeer to be "pale
and cheerless," but although during the main course of his 1ife he
forgot wherein the true fear of God lay, nevertheless at the close of
1life, at which time he now speaks %o us, he once more Beturns to the
foith end trust of his youth,to the wisdom of fearing God and keeping
His comsnandments, a wisdom, which he repeatedly urges the young to
follow in his Book of Proverbs. His recurring theme in Proverbs is simply
this: you are wise only if you fear the Lord. "The fear of the Lord

is the beginning of knowledge: but fools déspise wisdom emnd imstruction."

(1275 23:17; 24:81; 2155 10:27;19:25).



"Though a sinner do evil an hundred times, and his days
be prolonged, yet surely I know that it shall be well withﬁthat
fear God, which feer before him: But it shall not be well with the
wicked, neither shall he prolong his days, which are ss a shadow;
because he fesreth not beforé God." (8312-13). It was Solomon's firm
conviction and belief that in the lomg run righteousness would triumph
and wickedness eventually meet its just deserts. Thore certainly is
nothing "pale and cheerless" sbout this®fear;" he wes convinced that
this weas the highest and noblest service that men could render:God
and one that could bring comfort, end peace of ccnascience,and keep
him on the path that leads to the futurs world of bliss, the same
poth that his forafathers had trod; on the other hend, he fefll sure
thet not to fear God would result in ineviteble retribution, sppesar-
ences to the contrary.notwithstanding.

We need to remember that we must all sppear befores the
judgment seat of God. But above all, if love toward God, not base
fear, is to be the animating motive and dynamic of cur life, then we
need to remember that God is always with us, observing whzt we do,
not thet He msy spy upon us in order to acoumulate heavy cherges against
us, but thet He may help us to do well; not to frown upon cur pleasures
but to: hallow and prolong them, and to be Himself our chief good and
our supreme delight, Such a loving God, therefore, does not evoke feer

in the sense of being afraid, but rafiler trust end reverence in faith

and a loving obedience.
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B, Solomon exhorts us to he:r and do God's ¥ord.

The gecond piece of sdvice thuit Solomon gives on how to
1ive in this world of vanltles is to hesr =nd do God's Word. In 531
he sdmenishes to "keep they foob when thou goest to the house of God,
end be more ready to hear, than to give the secrifics of fools: for
vhey consider not that they do evil.® Parephraging this we would say:
Wateh yourconduct when worshipping God in Iiis holy jlece and teke heed
to the reading of the Law and Gospel content of Scripture lest you
be guilty of "worhsipf;lng" God with meeningless formal acts of devotion,

Herve in this passege +he Informaticn is given as to
where the pious Isreelites of old received the dynzmic of the Gospel
which prompted them to "fesr God and keep His commandacnts.' If
Solomon is here referring to the Temple at Jerusilem (and it is not
improbeble that be is), then we know that the Israelites were instruct-
ed in both the Law end Gospel. For in the Temple, not only the Law
of lioses wus read, expounded and applied, but also the Psaims were
sung, and the Prophets resd (including, above all, ths great Nessiamb
sections, on which the Israelites based their future hope end deliverance).
In the Temple services & deep reverence end fear in the Lord was
inclbeated in the Israelite's heurt, which menifested iiself in con-
segquent dutiful and loving obsdiencs,

The Berleburger Bible points cut in tlhis connection: "But
that the matter to be hesrd is much rather the voice of the Lord, and
thut consequently "hesring has substentially the same force as "obey-
ing," is cleer from I Sam. 15222, vwhere Samuel says to Seul, "Hath the

Lord as greet delight in burnt offerings end sacrifices, as obsying



the volce of the Lord? Behold, to hear (obesy) is better than a good
sacrifice, and to hearken better than the fat of rams."®(Cp. also Jer.
7¢33). Hosea 616 is another parallel passage, "for I have pleasure in
love, and not in sacrifices; and in knowledge of the Lord more than
in burnt offerings."

So hearing and doing are inseparable., The "doing® is the
natural putgrowth of faith as the result of hearing and believing the
Word, The Bible tells us that "God is love," I John 4:8, Now if
ldve is the highest conception we can have of God, then it is evident
that we can think of no higher idesl for man. The character of the
believer is formed in faith but it lives in love. In fsaect, love in-
cludes ell the other virhies of a believer which grow out of love to
God and man, Just es an apple true produces frult by vritue of its
nature, so the believer's faith issues in love,

It is not strange then that the exhortation to "keep His
commandments™ immediately follows the exhortation "bo fear God,% for
love is intimately connected with the fear of God; we will not 'keep
Hs comnandments" if we do not "fear" God. Our faith in Him as our
loving Father through Christ impells us toZ "keep His commandments, "
for we know that if we disobey these commandments, we sin egainst
His wishes and thereby displease Him, "Fear the Lord anddepart from
evil," is ih‘a voice of ProWerbs 35:7. Agein, ®fear of the Lord is a
fountain of 1ife to depart from the snares of death, ' Proberbs 14:27,
This holy fesr of the almighty Gody is to be the controlling factor
of our while lives; it is the wholy duty of man (12:13). Therefore
we fear God "when with our whole heart we cling to Him as our God
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and giadly revere Him as the highest Being, honor Him as the highest
Being, honor Him with s lives, and avoid wha.t.diSpleaaes Him, *® Such
fear, of course, is possible only through faith in the Gospel,

Included in Han's whole duty, besides the fear and love he
is to show God, is the love that the presence of his neighbor requires.
Solomon exhorts us to help the ppor and needy and shows how the Lord
God will reward the good we do to others. "Cast thy bresd upon the
waters," is the directive given in 1ll:l, “for thowd shalt find ip after
meny days." In the East, so the Pulpit Commentary informs us (p. 275),
Aread o ety
mn the form of thin flat cekes, Now if these')) round, flat piscee of
bread be thrown onto the water, they will témporari]y float, but tlen
sink., Naturally, such a procedure is highly irratiord and benefits no
one, But that is just the point here. "Do your kindnesses, exert your-
self; in the most unlikely quarters, not thinking of gratitude or
return, but only of duty." Eventuslly a recompense will come — "Thou
shalt find it after many days." We realize, of course, that to do good
to our neighbor with the express object of a reward in mind, is not
the right motive that is to prompt an act of charity. But we do have
the—Tight—mobive—bhet—in the promise and encouragement that in due
course of time a rewerd will be given to those who partake and practise
unselfish charity. In Proberbs, Solomon expres:es a similar thought:
"He that hath pity upon the poor lasﬁdeth unto the Lord and that which
he hath given will be pay him again." (19¢17). "The liberal soul shall
be made fat.® (11:25; 11317).

The subsequent verse (11:2) includes further the unlimited

charity that should characterize the person who fears and loves God,



We are enjoined to "“give a portion to seven, and also to eight, or

in other words, to as meny as are in need of our kindness. Lest we Not KsT# Mo'nd

become complacent snd uncharitable s é. reminder immediately folilows
this injunction: "For thou knowest thet not what enl shall be upon
the earth.” (11:26). Cfr. aleo 2314, We ought to ba beneficent, for
we know not how soon we ourselves may meet with a.dvaz;;lty &nd need
help. |

True love for our meighbor thet flows from love to God
will lead us to teke the right course. "The desire of & man is hig
kindness." (Prov. 19:22). The belisveris whole heariis £illed with
eagerness to be kind and loving. What a great blessing '.ae'would be
to to others end to ourselves if we would always "deligently seek
goodi !l 7 l i

Wihen our love reaches out to embracé both God and man,
then we are keeping God's commendments; then we are fulfilling, as far
as it is mmanly possible, “the whole duty of men" (12:13). George
Eliot, one of the great names in English litérature,. in a conversation
with a friend, spoke of the three words that huve been used as inspiring
trumpet-ce]ls f'or man ~ God, Immnrtality, Duty, With dire esrnestness
she declzred, "How inconoeibable' ﬁaa the i'ir.st, how unbelievable the
second, how peremptRoy and absolute the third." Fe can well imagine
the immeasurable aadness that must have filled the soul of George
Eliot; fof to be iithdu% 'God, without hope, with only duty left, leaves
little reason to amile and face l:lfa oourageously.

y Hawever, Ecoleslastes olearly proves the exictence of &

God and the fact of the Immortality of the soul. As far as Duty is

concerned, Ecclesiastes verifies the Biblical truth that when man
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fears, loves, and trusts in God sbove &ll things, and loves his
neighbor as himself then he brings pezce and ¢ontentment into

his life, Solomon had learned that the wisest thing for men to do was
"o rejolce and to do good in his life (3:12). All the %oppressions™.
(4:1) end inequalities that meke the csrrying out of duty st times
irksome and seemingly useless, are part of God's plsn of moral
government. Lest we become disgusted and resign ourselves to "skoth-
fulness® and "idle hands, Solomon makes it a point to urge us to
apply ‘ourselves to the duty at hand with the utmost diligence and con-
scientiousness - "Whatsoever thy hand findeth to do; do it with thamy

might; for there is no work; nor device, nor knowledge, nor wisdom,
/)-/\, &t AL LA _—.-'._.'_.f

in the grave, whither thou goest” (9'10) The wordg*‘@_’Tt_.—‘“hn e ey,

Evangelist show that he too felt the urgency to perform the duty of
the moment - "I must work the work of Himithat sent me while it is
day, The night cometh when no man can work™ (John 9:4).
The glorious consolction that we have in carrying out
€ our duty is that God is our Helper, Without Him we cen do nothing.
“We' fulfil our dﬁty alone by God's grace, s the result of the gracious
activity of God im our heerts by which He forgives us our sins through
Christ Jesus, thus meking it possible for us, with the aid of the
Holy Spirit, to lead a life of sanctification in the fear of God.
“Tims only with God's help are we able to do our whole duty to fear God
and keep His commandments.
Oné big objection that most eritics voice aguinst Eccles-

. destes, including some very conservative critics, is that the Book
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has no reference to Christ; this sbsence of Curist and His work gives
them many a serious doubt as to whethor ths Book has & right to be in-
dluded in the sacred cenon. But if Eccl. 3115 is studied closely it
will be found thr:b there God's love, as it is mede possible by the Messiah,
is stressed, 3:15 reads like this in the originalz "That m.ich hath
been is now and what ie for the purpose of coming into existence, has
bceen in existencé long ago, and "God seeketh the persecuted.j' The point
of the passage is this: Whatever exists todsy existed already in the
eternal counsala of Ged (ing:luding His eternal degree of szlvation
through Jesus Christ). Everything that hag yens, hasppens according to
this prearragged plem of God.‘ Since God's decrees decide evsrything,
we .shoul'd look to God aﬁd:S{u- fellowmen for support. The lzst clause
in the passage, "And God seeketh the persecuted, ® fzlls Vint_o hsrmony
with the predeeding two cleuses, as soon as 1t is perceived that the
reference they contain to the divine pre-ordina_tion is hitended as a
gonsolation: "Nothing can }iappen to us which He has not sent, and which
will not conduce to our blessedness, ,‘,8 1.9., both ph;y;sicc.al a.nd spiritual
blessedness. |

Not, only does God saek out "the persecu‘hed“ with consolation,
not only will He not leave unpunished the violence end injustice dome to
those of His creatures who fear Him, but at céne and the s#me time He
seeks out the persecuted with spiritual comfort and hope; He makes them
consblous that Christ is their friend and Good Sheplivdy He will not

leave them or forsake them. Heaven is waiting for them if thgy will only

remain stesdfast and believe in Him unto the end, The Israeclites, whom



Solomon is primarily aﬂdreiaaing, rested their hopes of deliverance in
the promised Messiah,

The oritics are not wholly correct then when they deny the
absence of Cprist and His redemptive work. True, the doctrine of just-
ification is not expressly £a11é'ht in Ecclesiastes, But it is presupposed.
Without eny undue streth of the imegin:tion we find God's love as mani
fested in the Hessiah stressed in 3:15, In addition, let us broach these
questions: Why does Ecclesiastes freguently mention a time of future
rewards and punishments? Why does it inculcate the fear bi‘ God so that
one nmay adequately prepare for the future judgment? Why does it mark
o difference in the finsl destindis of man snd beast and speak of the
gsoul of man retu.i-ning u to God who gave it? Why is God so solicitious
in His love toward His downtrodden crestures (3:15)? Why is Solomon
so confident thot "it shall be well with them that fesr God" (8312)?
Why? Because Solomon was now, at long last, finaslly agein eware of the
instruction he had received from his father Dawdd as a youbh., Solonion
knew of God's love as it was to bs meamifested in the person of Clrist
the Messiah (Cfr. 5:1 where the temple service is referred to. The
Temple sacrifices were symbolic of Christ's coming). Furthermore, no
judgment could take pluce until Christ would come and perform His work
and take His place as Judge at the right hend of God. While it stands
to reason that our whole conception of Guodls love in Christ Jesus is
much clesrer than Solomon's because of the fulier New Testament
:"evalations, still it cannot be maintained that Ecclesiastes is tdnily

devold of the ment.ioﬁ of the grace of God in Christ Jesus,



While the doctrine of Justificztion is presupposed in
Ecélesiastas, the need 'of sanctification 5.3 clearly taught; it is
very much in evidence; S_olomon strongly inculcates a holy life ("do
good, " "fear God and keep His commendments"), However, without
Justification there can be no sanctification. This is another reasson
why we maintainl that justificatién is présupposed in EKcclesiastes,

So man does have a divine Helper in the person of Christ.
By Hls saorifice on the cross He took. away the sins which had rendered
the pursuit of hollinesa a hopeless task, By the implenting of His Spirit
(Who gives us the power to put our feith into practice), mias&by the
inspiration of His example, He seeks to win us to the love of our
neighbor, to fidelity in the dischirage of our daily duty, and to that
cheerful and constent trust in the providence of God by which?.:e are
freed from the shanlg(ing effects of cave and fear. Christ, the Imuanuel,
by becéming man and dwolling BIONE US, has proved that "God is with

, " that He will in '\rery fect dwell with men upon earth as their l

invisible, yet ever nigh, Helper. He, the Victory over death, by His
glorious resurrection from the grace, has proved the truth of a future

judgment and eternal life.
B. Solomon emcoursges us to enjoy what God has given,

. The third piece Qi‘ advice projected by Solomon (and which
15 intimctely linked up with his preceding advice to fear God and
haar and do His word, and which can only effectually be carried out

when that, prelininary advice is constﬁa.tly kept in mind), is this:
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enjoy what God h:ss givenl Be satisfied with it! Do not be ungratefull
Neither overestimate mor underestimete Eis gifts! live a godly life
in the fesr of God, do His will, humbly acdept what He gives a8 our
lot in life, and by His grece our hearts will be gladdened, Herein
lies the reel cecret to earthly happiness, the "summum bonum® of
life, Here, briefly stated, lies the great key 't;o contentment, But
now to elsborate,

~ In 3:;12 Solomon bids us "o rejoice end do good in life,n
The szme thought is contained in 3:22, where Solomen concludes "That
there is nothing better, than thet a msn should rejoice in his own
works; for thet is his pcrtion: for who shall bring him to see what shall
be after him?" Man is not th: naster of his fate; he is powerless to
control the providential arrsnéoents of God in thé world, Therefore
his cduty and hsppiness ccnsist in enjoying the present, in meking the
best of things as they are, and ir using the temporal gifts which God
grants. In go doing, we will perform cur present duties, content our-
self.with the dally flow of events, and not vex our héarts with con-
cern for the future - '"For who shall bring him tc see what shall be
after him?" Why torment ourself with fear snd hopes of the future,
when neithez; we by our own power nor by sny one else's power can fore-
see what the future holds?

"Go thy way," agedw reiterates Solomon, "eat thy bresd with
jov, end drink thy wine with a merry heart; for God now accepte®thy
works" (i.e., ﬁw eating snd drinking just mentioned),

X Let tfw garments be always white (symbols of joy amnd purity),

and let thy head lack mo ointment,



"Live joyfully with the wife whom thou lovest ell the
days of the life of thy venity, which He hath given thee under the sun,
all the days of thy wvanity: for this is thy portion in thie 1life, znd
in thy labour which thou tekest under the sun™ (9:7-9),

No selfish life of Epicureen pleasure is here enjoined,
no unbridled licentiousness and sensuzlity, but rather an thankful snd
noderate enjoyment of God's good gifts. Such consecrated and moderste
enjoyment is ellowed by God for toll which accompenies a properly
spent life.?

Now at the close of a'miaspent life, Solomon realized
that truth only too keenly. 4As a result of his bitter experiences
he finelly was forced to the conclusion thet the temperzte enjoyment
of the good of this life is the only proper aim and that this is
entirely the gift of God, who withholds or dispemses this pleasure
according to His grecious will, as the following passage clearly
indicates: "He that loveth silver shall not be satisfied with silver;
nor he that loveth abundance with increase: this . is alse venity. When
goods increase, they are increased that eat them: what good is there
to the owners thereof saving the beholding of them with their eyes?
The sleep of a lebouring man is sweet, whether he eat little or much:
but the sbudnance of the rich will not-suffer him to slecp® (5:10-12).
The verse illustrates the fact that no matter how much riches man may
try to accumulate, the mere possession of it does not result in enjoy-
ment. He derives mo resl satisfaction from the luxury which it enables
him to procure; instead, it brings him added trcuble and worry, in-

creased expenses, sleepless nights. Purhbeps the only enjoyment that he
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actually gets from his emassed wealth is the comtemplation of it, =z
doubious pleasure; to say the least! ‘

No, except God grant the enjoyment, msn is without it.
The unbelieving humen heart is like quicksilver, however, never at
rest, If a man had the wisdom of Solomon himself, the power of a2 mighty
monarch, the riches of a Rockerfeller, or =11 th@pe combined, he still
would not be satisfied and et rest. It is not the wisdom, riches,
lubor, leughter, power, eic., which Solomon condemns, but the evil,
restless desire of unbelieving man, who foolishly lools to these things
in themselves to give him the much-desired happiness znd enjoyment,
instead of confidently trusting in the Giver of all good gifts. "It
is vain for you to rise up early, to sit up late, to eat the bread of
sorrows, " chides Solomon in Psalm 12732, "for so he giveth higbeloved
sleep." All this leeds to the conclusion that we should meke the best
of 1life such as it is, secking neither poverty nor riches, but being
content to enjoy with sobriety the good that God gives, remembering that
the poweér to use and enjoy this gocd is a gratuitous blessing that
comes solely from God. (Cfr. chap. 6, esp. v. 21; 2:26)."

This is the same thought with which chspter five concludes:

n, ,.it is good end comely for one to eat and drink, end to enjoy the
good of all his labour, that he baketh under the sun sll the days of
his life, which God giveth him: for it is hié portion, Every man also
%o whom God giveth riches and wealth, end hath given him power to. eat
thereof, end to take his portion, and to rejoice in his labour, this

is the gift of God, For he shall mot mich remember the days of his life;
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bacause God enswereth him in the joy of his heart." Man's portion is
this calm enjoyment which God allots to him; nothing more than that
mﬁst beexpected, The man who has discovered the true source of calm
enjoyment, shall not ccncern himself much with the shortness of life,
or its undertzintles and inequalities, or its troubles. Retner, he puts
his mind at eese with the counsel of Christ in Matt. 6:34, namely:
"Take therefore no thought for the morrow: fot the morrow shall take
thought for the things of itself. Sufficient umbo the day is the evil
thereof, "

God being tﬁb Giver of all earthly possessions, and the
source of enjoyment itself, should prompt ﬁs, as the recipients of
this gracious outpouring of providentiml love, to be alwaeys satisfied
and content wiﬁh our lot in life., That men himself canuot sacure his
own enjoyment aznd happiness has been adequately shown. In Zagt, left
to himself, he dées nﬁf even know what is the real jood in life that
brings happiness ; whether pleasure, virtue, wisdom, etc. - even the
wisest of mﬁftai beings, Solomon, left to himself, failed miserably to
find the ansﬁer. "For who knoweth what is good for man in this 1life,
all the da&s of bhis vain life which he spenuetvh ja s a shadow? For who
can tell a man what shall be after him under the sun,® (8:12). Men
cannot looﬁ into the future and arrange his life ao as to f£ind the
maxlmum amount of hapuiness} Therefore he sholld veailze that his
happinesa consista in not m1nimizing or undeqﬁtimuEG'God‘s gifts, -
but in acqu_esing win ths divine government, to enjoy with mnderation
the goods of 14fa, ‘snd to be content with the modified satisfactionm

which is accorded to him by divine baneficience."lo
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Solomon no% only bide us enjoy 1ife¢ but gives us cogent
reasons for enjoying it. If ever we become despondent (und we do be-
cause we are frsd.i, sinful beings), then we should rcmember that it
is Ged's wish thet we be happy; He it 1s that has put us on oarth;
from eternity he hzs prepared the wey to heaven for us by way of the
crogs through faith, If this eternal vision at times becomes obscured
by the vicissitudes of life, them let us not forget that God is be-
hind the scenes ruling the world for our good. The followinz facts are
sufiicient proéf for thats

%$tlla — The harmony in the world which manifests itsgelf
in the oreation as & whole and also im God's moral government of the
universe.

3tllec - It is true, we carmct slways see the working out
of thiz harmony in our individusl lives, simply baccuse it is impossible
to fathom God's works (Cfr. 8:17).

33111b -« The very fact, however, that God has placed
"sternity into our hearts," thus meking us highly exhalted ¢bov: the
besst, and hes en eternal destiny in store for us, ought to free us
from despondency and instead, make us)

3110.18; 6110 ~ Extremely humble, After sll, we can not
contend with God. He is God and knows what is best for us; we don't (6:112).
Acoordingly, how does God want us to live 1life? Mnswer:

1138 ~ "Fo:r if = men live many years, ho ought to rejoice
in them alll” '(Li;berally trengleted from the Hebrew)., It is mants duty

to enjoy life. Whether his days on seTth be meny or few, Cod has ordained
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that we live out our allotted span with gjoyful heart. The wish of God —
is not that reason enough to enjoy life?

In view of the facts just presented, we ought not, therefore,
ask the question as did Solomon: "Whet profit hath he that worketh in
that wherein he laboureth?® (3:9), but rather rejoice in the manifold
gifts which God bestows on us Hjs cresatures and do good toward God and
man - 1,es, our whole duty (3:12; 12:13).

Can we then be ungrsteful to a God who:‘providentia.l and
moral govermment is direct~d to our immedi-te snd eternal welfovre?

Are any more reasons required for enjoying life? of making the best of
the present with contentment and a apirlt of cheerfulness?

Still another reason for enjoying the present is the
consciousness that this is our time of labor and joy, thet "the night
cometh wheén no men can work! (John 934), or as Ecclesiast=s puts it:
"ot let him remember the days of darkness. All thot cometh is vanity®
(11:8b). After death, there is for the body only/a state from which
i$ completely zbsent =1l that constituted life and over which we have
no control., Ezrthly joys shall be unattzineble., Accordingly, 'Whatso-
ever thy hend findeth to doy do it with thy might for there is no work,
nor device, nor knowledge, mor wisdom, in the grate, wither thou goest"
(9210)+ Therefore, enjoy the present as God wills. There 1s here no
thought of the creed of the sensualists, 'To eat and drink, for tomorrow
wo dieV (I Cor. 15{52), bud siniply a reminder to mzke the best of the
present, to be cheerful end content, Cp. Jolm 934,

Therefore the men who stteins to the Chief Good will not

only do the duby of the moment, he will also enjoy the pleasure of the
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moment, While his heart is still fresh, when pleasures are unalloyed

by anxiety and cere, he sliould cultivate the cheerful disposition which
is u good sefeguerd sgeinst viee end discontent, wnd the morose fret—
fulness of a aelfiah’frfge. Life should be enjoyed. However, the assumption
that enjoyment is the chlef aim of life is not true, For to make
enjoyment the alm leads to execesses; the very things thet merred Solomon's
life, .

In 11:9-10, youth is urged to enjoy the present, nct bscause
the future is vaaitys but because the present is vanity, becamse youth
end menhood soonppass end the plessues rxopsr to them will be out of
reach, Enjoy the present, yes, but keep mindful of the cohing judguent.

While the thought of the fimal judgment is to be a check
cn pleasure and enjoyment thet it may be sane and proper,yet at the
same time Solomon certainly uses the final judgment as an incentive to
rlessure and cheerfulnsss. Ye are to be happy because we are to stand
before the bar of judgment where all wrongs and sfflictions will be
adjusted end compensated (3:16-17; 8:12-13). Unforumately, not every-
one can take to himself the full comfort of this argument.

Only he csn do that who makes it his ruling aim in life
to do his full duty in respect to God and man, who therciove, is not a
fool (531), but hezrs end believes God's Word end lives sccording to
it. He finda the hope of 2 future judgment — for with him it is a
hope rather than a -foreboding fear - a valuaple checky not on true
pleasures, but on those base counterfeits which only too often pass for
pleasures and subtly betraey man into all kinds of licenticusness,

satiety, end debauchery. Because he must someday meet God fuce to
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face end give an account of the things done in the body, he will resist
the devil and evil lusts which degrade and pollute the soul, Thus, the
prospect of the judgment, not only becomes a safegumed, but also an
incentive to modify our pleasure in the feur of God, mot to over-
estimste it, but be satisfied with the legitim:te pleasure that God
gives, in the proportion that He gives,. In the light of this, can
we then not iravel toward a future so welcome and inviting, with hearts
attuned to pure joy and responsive to every inroad of pleasure?
Certainly all wrongs would be easier to bear, 21l duties
would be faced with a more cheerful attitude, all slleviating pleasures
would grow more welcome and gain more adherents who would neither under-
estimate or overestimate them, if once man were fully persuaded that
there was a life beyond the grave; a life in which the righteous and
the wicked would receive thedr Just dues., It is en the eNpress ground
that there is & judgment that Solomon bids man to banish everything
that interferes with cheerfulness - in 11310, the advice ils:to "remove
sorrow from thy heart." (The Hebrew text has Y 2 which means
wyexation, grief)# All low spirits, all discontentment is to he
delibdrately femoved from our person.

Having his affections set on eternal things shove, the true
believer is contented and cheerful in enjoying this short earthly life,
He lmows that herein lies the "sumsum bonum" of life, nemely, that
godliness with contentment is great gain.® (I Tim. 638). He rezlizes
that worry and dissatisfaction is useless, harmful, sinfu}; that man
is not the master of bis fate. He cannot even lock into the future;

for the future, as well &s the past, and present, lie in the hands of



God., Therefore, man is to feer God and keep His commzndments,

This 1s the lesson of the entive discourse (chaps, 3-5), as we learn
from 5:18-20. Coming as it does at the very end of this treztise, this
lesson stends as a beason light as it were, to guide us erring

humens past the dangerous pitfalls that beset Sclomon =nd onto the
godly path of contentment,

Such godly living and such a Biblical philosophy of life,
will enable the true belisver to take pleasure and delight in the
labour which falls to his lot on earth, Such a godly life and phi-
losophy of 1ife will result in a good conscience, smd help him in
living contentedly and cheerfully and hopefully regerding the
future (Cfr, Matt., 6:131-34; Ps, 73, 3731-7), He has a sure hope
of better things to come. Even though all do go unto one place,
the true believer can know, from the evidence that Ecclesiastes
furnishes (3:18-21; 12:17), that man is more than the beast, that
there is a distinct difference between man and beast, both as to origin
and to end - that at creation God placed "eternity" into the heart
of man, thus giving him an immortal soul, which #ill be brought inte
judgment (11:9). Let us then hear the Word of God end learn the
things contained in that Word from our earliest youth (12:1), serwe
God in holiness, and while enjoying this earthly sojourn with a good
conscience, let us keep our hesrts set on things sbove, Such fear
of God is the very beginning of true wisdom and the real secret to

true earthly happiness.
God encourages us to enjoy life and shows us how to enjoy
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it. But ssd to say, theve are many who disevow whai God desires., They
prefer to find their own way in 1ife, todopt their own methods to
find true happiness, the "summum bormum" of life. In the process of
this seerch each develops his own charscteristic rhilosophy cf life -
the pessimist hils; the fatelist his; the skeptic his; the materizlist
hig; the egnostic hls; those advocating Sadduceisi, Epicureanips,
stoicism, develop their peculiar strains of tbought.

On the basis of Fcclesiastes, we will prove conclusively
the fallacy inCherent in each ofthese various types of thinking{ and
ghow thet they are entirely unwarranted in the light of the God-center-
ed, positive philosophy of life that Ecclésiastes teaches] The very
fuet that Solomon stresses both the fear of God and a future time of
retribution refutes the asertion that the author advocates the following

-

phkilosophiest
egsinism

Pessimism i3 the doctrine that the evils of life over-
balsnce the happinesses it affords. It ﬁaiutains that this is the worst
of all possible worlds, end there is little reason to believe that it
will ever be better,

A typical example of pessimism is to be found in the
wo¥da of Strauss, who bitterly mocked: Tt must have been an i1ll-advised
God, who could fall upon no better amusement than the transforming
himéelf into such a mngry world as this, which is utterly miserable

12
and worsse than none at all."



Solomon is & pessimist - thet is what He J. Flowers
(in the "Heview smd Exposiver,™ p. 435) comcludes from chapbor two
of Ekoslasiastea. ie hus §n mind, paricularly, such passugss es 2317-18.
224y where Solomon bewalls the venddy of all humen laboer: "Therefore
I hated 1ife: bocemse the work that it wrought under the sun is grievous
updo aen:ior pll is venity wad vexabion of spirit. Yee, I hated all
ky labour which I had teken under the suas becuuse I should leave it
unto the man taut saall be efter me.,.for what hath msn of a1l his
Lsbour, snd of the Vexstion of his hsart, wierein he heth lsboured
under tos sun?¥

TFlowers clmractarizges hls as "tie very dueya iof pessimism,
the shomin tdiom of life itself., One would have thought that the logical
conclusion would have boen that the suthor should commit sulcide. But
geeptics ravely have the coursge of their ereed, ald

"The dismal outlook™ of the beok, its opening snd closing

note of hopelessness as contained in the theme of the book, "Wanity of
venities, a1l is vanity, " lend Oesterley and Robinson (fn Iniroduction
to tbe Books of the 0ld Testament, ppsel3f) to concur im dhe opinion
that the author has a pessimizbic outlc;ok on life, The fact that Solomen
ealls both life and lebor empty and purposeless furthers their conviction
that Sclowon is & pescimist -~ a rank pessimist - no, but one who believes
thiat since man is plecsd in this world the only tidng to do is to make
the best of it in such e way as %o secure the maximm of the naturel

good ‘o be got out of life. (Ibid, pp. 212-213)




IThe case for Fcclesiastess

Is Solomon really u pessimist? Cen we deduce that from
such passages as 1318; 2:16; 7:26-28; 932-6? True, the fact that much
wisdom znd knowledge leads to gwelf and sorrow (1:18), that the wise
men is no more romembéred after death than the fool (2:16), the fact
that there are many evil women who mislead men (7326-28); that the
same events happen to the righteous as well es to the wicked; that -
dezth is the inevitable earthly climax for all men (932-6) - &1l this
does appear to point to a rather gloomy outlook, especially when em~
phasized by passeges like the following: "And this also is a sore evil,
that in all points as he came, so shall he gos: and what profit hath he
that hath laboured for the wind?(S:lG). "Whecefore I pralsed the dead
which are alrecdy dead more than the living which are yet alive" (4:2).

Now what shall we say to all this? We maintain on the
positive side, that when the Book of Ecclesiastes 1s considered in its
totality and not judged by isoluted passages, the charge of pessimism
fills to the ground, end for these reasons. (We shell list them so

. that they points refuted mey stand out in clearer contrast).

(1) Solomon's so-called pessimism is only a cloud seeming
to obscure hig faith for a time. He has falth in the
“Justice and benevolence of God. His assertion in $3ll
‘that "God hath made: ever,'vthing beautiful in its time
proves that he believes in the moral government of the
‘universe.

(2)When he speeks in despondent tones &nd bewzils the



tvanity of all fhings,"l‘ he doca 80 in an effort to

*=call our attention to thc underlying wezk point, in-
herent ;I.n earthly things; In this way, he desires to
show the mistake that men commonly meke in thinking
they caﬁ secure happiness by their own efforts, where-
as, as he points out, success and happiness are con-
ditloned and dispensed by God as His grac:lous gifts
and according to His all-wise providence.

(3) When he asserts that thc;r day of deathl is creferabla
'co the day of one'sl‘cirth he is mez-»elyrremphaeizing the
lt-mismv that che dead are botter off tham the livi.ng ’
in so far that they are fraed from suffering and oppression
(4:2) as well as the sight of the evils in the world.
In the case of the still-born child, it too is spared
the sight and ]mowledge of life's vanities with its

accompanying sopwows and trials (6: 5—4)

.(4) He acknowledges the reality of sin and looks to a life
beyond the grk.va. >

(5) There 15 no negat:.on of lsbor; for he bids men to do
work w:l.th diligence and to be kind toward others,

(8) Ke repeatedly encourages men to enjoy life — this should
ba ‘done in the fear of Go;i. It should be ‘remembered as
far as 2:17-18 is concerned, where he speaks of vhating
lif " that this was spoken during the time he was

" entranged from Gods
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(7) If he seems to lack a bright faith, still it is evident
from hig belief in God's moral and providential order-
ing that he feels that all does work together for good
to them that love God, if not in this world, then surely
in the next.

Fataliss

Fatalism 1s the doctrine that all events are determined,
by necessity or fate, over which man has entirely no t:on1'.rol.l4 Oeﬁterley
and Robinson see a fa‘balis_‘b.ic »st-rain in Ecclesiastes which they call | |
"determinism," and point to 7113 as illustrative of the "determinism®
which runs through the book. "Man is q(gzelplasa being, everything is
fixed, and there is nothing he can do %o shape or alter the events of
1ife." (pp. 213f). . '
Hertzberg is snother commentator who believes S;Jlomon was
a Determinist. He seem fatalism in such passages as 31lff - 'For every
thing there is a season and a time to every purpose under the heaven:"
also in the recurring phrase; "What profit hath he that worketh in shat w‘»
wherein he laboureth? (3:9) , and likewise in 9:11,12 - "I returned,
end saw under the sun, that the race is not to the swift, noxj the battle
to the strong, neither yet bread to the wise, nor yet riches to men
of understendingg nor yet favour to men & skill; but time and chence
happeneth to them all, For man also kmoweth not his time: as the fishes
that are taken in an evil net, and as the birds that are caught in the
snare; so are the sons of men snared in an evil time, when it falleth

suddenly upon them,"
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Other pessages thatb suppoaed.ly rovesl the fatalism of

Solomon are 3:21; 4:5; 91l. 2.5 5e

(2)

(2)

(3)

The Case of Eecleslestes ageinst Fatelilsm:

"Wanity of vemities, all is venity" and "fhat profit
haf.h a man of all hi_s labour?" does not justify the
argument that man is the prey of blind destiny. For
what Solomon i:;_‘ attempting to do :}a to prediceate vanity
of sll Qarthl.y things, to show that wisdom, pleasure,

wealth, etc, fail in themsslves to secure the happiness

for which they are pursued and come only to those persons

whom divine prov:i.dgnée blesses.,

The very fact that there is "harmony" in all created
things und in God's moral govermment (3:11) certainly
speaks against the working of an irresponsible end un-
controllable destiny. It behoove_s ue @8 true believers,
therefore, ®o0 pSee this divine harmony, and&"trust in i%,
regardless of whether that hermony is discernible to us
(3:11a),

Futhermore; it must be remembered that men does not
know what is best for him and often seeks for things

that are contrary to the will of God. So what happens?

God overrul4qrs his efforts end controls the final result.

The enumeration of qvents in 3:1-8 serves

to illustrate the fmet thet providence geveras every
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single detail of life by appointing the proper time

end season for it, Thus everything is regulated accord-
ing to s mysterious plan which is impossible for us to
fathom, : '

The fect that 1t is impossible for us to understand all
the works of God gives us no right to be fatalistic.
Who zre we to contend with God (6:10)? He has made us;

He is responsible to no ome, The faet thet is many

: respects he is like the beast should keep kim humble.

(5)

(e)

In =ddition, the fact that labor is imposed upon him
by God, as work to be don¢linder conditions preseribed
by time and seasonm in view of men's free will snd God's

ruling, furnishes another reascn why mzn should reg:xrd

‘the whole questiof of God's providence with the proper

umility as befits an obedient child of God (3:10).

There is no blind dest.iny?for God hes pleced M“etermity“

‘into the hesrt of every mortel human, Life is not just

a spen of three score years and ten, but there is an
eternity for which every man ocught to prepere (Z:11b).
Solomen consels men to find God and to practise the
ell-inciusive commendment of love, not es though they
were the victims of a cruel destiny, but as’ i-esponsible
beings who are acccuntable to God for their actions.

In this reapeot, man has his 1ife in his own ha’ndé, for 1

" he elther can Iive it to the glory of God end ultimke

salvation, or to the glory of the devil and eternal

damnation.




(7) Creation 15 not ruled by a capricious, arbitrary Being;
But God does in time only what He hes determined to do
in eternity. He creates and rules all things in accord-
ance with a well-defined plan which must workT‘l:g the

salvation of man:to the greater glory of God.

Skepticism

Skepticism is the doctrine that all knowledge is v.ncert.ain.]'5
Because Solomon professes the inability of man to understand the doings
of God and the uselessness of wisdom and knowledge in satisfying uman
aspirations, he is accused of being a skeptic. The accusations are
allegedly supported by such passages as 1:8.,13-18; 3:9.18-22; 8316-17.
The last named passage reads: "When I applied mine heart to kmow wisdom,
and to see the business that is done upon the earth: (for also there
is that neither day nor night seeth sleep with his eyes:) Then I behe_ ld
all the work of God, that a man cannot find out the work that is done
under the sun: because though a man lebour to seek it out, yet he shall
not find it; yea farther; thought a wise man think to know it, yet
shall he not be able to find it."

Solomon does not &ay here that man can cog{;ehend nothing,
but he asserts that human reason is completely at / lose to fathom the
designs of God, There are definite limits to man's reason; it cannot
explain everything. l

Again, when Solomon c¢alls wisdom and knowledge "vanity,"

he 15 stating the truth that no hu:al wisdom can secure happiness;
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that it clone is a gift of Gods Underlying ull his utterences in
Ecclesiastes; 1s a profound belief in a governing providence. It is
the mysteriousness of this govermment that selzes his attentlon and
impe4lls him to contrast with it man's ignorance and impotence. This
comparison finally convinces him to lay all skill, knowledge, and
science under the feet of Him who disposes &nd controls all the
circumstences of life.,

Another point on which Solomon is said to betray his
skeptical bent 18 on the guestion of the immortality of the soul. He
is sald to teach thet man does not differ from the beast, and has
nothing to expect after death, 3:18-22 is the passage in question;
controversy custers sround the twenty-first verse in particularg -
"fho knoweth the spirit of man that goeth upward, and the spirit
of the beast that goeth downwerd to the ezrth?¥

In the foregoing verses Solomon had stated that man,
regarded as a mere enimal and irrespective of the relation in which
he sfands to God, is like the beast. Both are made of dust amnd both
return to death. When the breath of life is withdrawn, both die, Se
in this respect man has no advantage over the beast. Thus far there
is no skepticism, But wheﬁ we come to v. 21 and Solomon asks "who
knoweth the spirit of man thit goeth upward, and the spirit of the
beast that goeth downward to the sarth?" this is seid to denote a
lack of uncertainty 4n Solomon's mind as to the destimy of the spirit
of man end the beast, However, the futhoriged Version (following the
Mesoretic resding) states the fact of men's continued existence after
deaths "The spirit of man goeth upwerd," The following facts vitiate
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any apparent akepticism that may be found in this p’assagé:

(1) Solomon is not referring here to the physicsl, animal
life as in the preceding verse, but to the spirit; the
"ego" of man.

(2) The very gquestion itsslf implies belief in the con-
tinued existence sfter death. If the spivit (soul)
of man were annihilated, there could be no inguiry
as to what became of it, But to say that man is unable
to trace the spirit"s course is to imply that 1t does
have & course before it, although this cannot be
demonstrated from experiences That is what Solomon
means when he questions: "Who knoweths.." i.8,, who
knows by actual experience what becomes {of men and
beast after death? The amswer: No one, No one canm see
a distinction as to their destinles, for as fer as man's
experience is concerned, there does not seen to be =ny
difference bafween the death of man and the beast.,

(5) Moreover, Solomon differentiates the fate of man and
the beast, The life-giving principle of the,beast may
go with its body back to the dust, but the sgrit of man
returns to the God who gave 1t (12:7).

(4) inother ergument against skepticism in this connection,
is that God has '"menifested™ mem, i.e., placed him
in a class by himself (5318) by plecing "etermity™ imto
bis heert (3311), Thus at birth man becomes an immortal
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soul, en &n inheritor of an eternal destiny. Does not
this circumstances exalt man above the bezst? The

faect thst men cannot understand from personsl ex-
perience this mysterious subject of his future destiny,
does not make him & skeptic, That Solomon is definitely
not & skeptic 1s evident from the fuct thet he holds
the feur of God to be "the h ghest duty and condition
of true prosperity us well as highest truth end surest
kmwledge."ls (12:13; 7112). Instead of celling
Eoclesiastes "The Song of Skepticism” as did the
long-time skeptic snd scoffer Heinrich Heime, we ought
rather to title the book: "fhe Song of the Fear of
God," for the authorts faith in God in the midst of
the recurring disgppointments of the world, stands

‘ 17
firmg as a rock,

I\lgte_x_j i218im

Materialdim holds to the premise thut only nature and
matter exist, hot. the soul, Says Hartmen in his "Das &Ea': mg’ Ewigen™
(1869), quoted by Dellbzsch in his coﬁmen’tm'y, Pe 'l&ga "This book
(Ecclesiastes) which ccntaine elmost as many contradictions as verses,
may be regarded as the Breviary of the most dodern materialism,®
%:18-22 1s sgain sdduced as a case in poimt, this time, as teaching
crass meterislism, However, an intelligent perusal of Ecclesiastes
in its entirety; instead of lo-ok:lng at 5:18-22 out of its context,
will reveul iha"t. the charge of msterialism 1s unwarranted.
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Essentially the same arguments thal were brought forth to

disprove the clu-ge of skepticism, apply here. The source of the

trouble 13 the
appesrance and

(1)

(2)

(3)

(¢)

similar fate of man and the beast, which gives en

figor of a materialistic strain. But we repeat:

As far as the experience of mun goes, there seems to
be no difference ip the death of man and the beast.

To all aﬁpaarances, nants death is the samelas the
beast's. Death terminutes the earthly existence of
both, | _ —7

But then there is an invisible part of man, namely;
his goul, which has a.\;(eternal quality in it. In this
respeet, God has exalted man above the beast, separat-
ed bim & a class by himself (3:18), thus making him

a responsible, rational creature, and answerable to
God for his actions (12:14).

After all, if God had not revealed ’r.ira truth of the
hereafter in Revelation, how would snyone know anybhing
about man's futuve destiny? the beast'!s?

.Solomon sees a definite difi‘erencel between the fadteof
men end the besst.He holds that the spirit of the
fornei- "goeth upward" (3:;21), returns ‘hmfo the dod
who gave it," whiie the latter goeth downward to the

earth to ekbinction.

Agnosticism

j!gnoétieism is ™he doctrine that neither the existence




nor the nature of God, noxr the wltimats origin of the wnivorsse 1s

lnown or knowable. w8 That Solcmon is a disciple of this doctirine ef

his—doctrine cen ba showd to bs false, For the following cogent roasonss

(1)

(2)

(3)

(4)

In passages like l:13-18; 8316-17 in which Solomon
confesses asnls inability to understand the doings
of God, he doss not sssert that man can know nothing,
comprahend nothing,

Reason can rocelive facts; it can comparce them and
érgue from bhem, but it cannot explsin everybthing.
FPerlect intailac‘tual knowladge =nd satlisfaction is
veyoni the stbtalmment of morial uman. Hob sven a wise
man can comprehend the work of God (8:17). "fe see
now only in pert.?

Bat to conelude from this %hat man has not
tha power of geining sny certitude or truth does not
logically follew, Puny, impotent men c:rmot contend
with the Almighty God (6:10).

If maw i3 inoepeble from persomal experisnce to trace
the course of mau's spirlt after desth; how them cen

he expsct to atteinm to the perfect undegstending of

‘Godts moral and providentiel government? To keep men

humble, God has reserved such things for himself
(5318; 6310; Cp. v. 5¢ "For God is in heeven and thou
upon earth™).

Solomon certainly wes awere of both the existence end

nature of God for God is mentioned no less than 37




times in Eeclesiastes. Thot Solomon firmly believed
in God as the transcendent Crezstor, Preserver, and
Judge of the universe nhes been shomm at. length in
Part II of this thesis.

(5) Solomon not cnly knew of the existence snd nature of
God, but he also believed in the same, For thet
reascon he repeatedly urges men to "fear God and keep
His commendments, so that tiey may be zble to give
a good account of themselves at the finel judgment
(L2:13-14).

Sadduceism and Epicureanism

Both of these "ism¥“have as a tenet that pleasuse is the
chief good, However, from ths very passsges which purpopbedly teach
such a doctrine (3:13; 5:22; 5:18-20; 917-10) we shall show that
Solomon advocates neither a comrse sensuality nor even a modified ( |
Eplcureanism,

The labelling of Solomeon as a Sadduceist end Epicuresn
grows out of a basic misunderstending of certain phrases in Ecclesiastes.
For exsmple, one oft-pecurring phrase isy "It is good and comely for
one to eat and to drink, and to enjoy the good of all his labour that
he tsketh under the sun all the days of his 1life," (5:18; ofr. R:24;
3322; 8:15).

A. The expression "to eat _am; drink" in the earms of

the Hebrew, did mot convey the low, materielistic mean-

ing which it does today, namely, "“enjoy the pleasures
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of the table,V bul it is evident from Jer, 22:15 that
the prhrese 1is a mebtephor for prosperity, ease and couf'uri'..l9
Repronching Shelivm for deporting from the paths
of righteousness, Jerfmich aske: Did not they father
ezt snd drink, and do judgmont zud justice, end then it
was well with him?" Surely, the prophet Jeremiah is not
indicating thet Shallum's father, Josish, pleased God
by &n Epicureen life!l
When Sclomonr inquires (2:25): "Who can eat, or
vho can have enjoyment, wcre than I?" he means to say
that no one had better opportunities for enjocying life
than he, No one had a better opporturity for werifying
the primeiple thet 211 enjoyment depends on the gift
of Ged, (In the preceding verse he hed ssid: "And that
he sheculd meke his soul enjoy gcod ixm his lebour. This
I cow, that it was from the hend of God, " 1l.e,, the power
%o erjoy life depends solely on the will of God),

Even the joys of heaver are described in terms
of a gloricus banguet. Spoke Christ to His assembled
diseiples in the upper rcoc on Maundsy Thursdsy eve: "I
appolot untc you & kingdom that ye muy eat and drink at

uy table in my kingdom." (Iuke £2:29; cfr. Luke 14:15;

Rev. 19‘9) .

So in phreses like "o rejoice,™ "o see good,™
"o est end dvink,¥ the ides intendsd by Sclowmon is not

to encourage selfish sersuality, but a well-regul:ted,



B.

C.

godl& contentment and an enjoyment of the temporal

goods that God freely bestows ocut of the bount.:l.fuln‘ess
of Hia iove (Ps. 1635; 23:5).

There 1s really only one passage that seemingly edvocates
unbridled licence and immorality and that is 11:9.
Oetinger and Mendelssoln and others, remarks Delitzsch,
discover here for the first time the utterance of an
epicurean 1'.h<:ught..20 1139 readsy "Rejoice, 0 young man,

in thy youth; and let thy heart cheer thee in the deys

,of thy youth, and walk in the ways of thine heart, =nd

in the sight of thiﬁe eyes. "

Taken by itself this seems to encourage youth to
glve free rein to its ﬁassions. Bat 11:9a must not be
separated from its solemn conclusion: "But know thou
that for all these things God will bring thee into
judgment™ (11:9b), And so the advice amounts to thisg
youth, enjoy yourself while your senses are keen and
unimpzred by age, but remember all you do, will have to
be accounted for at the bar of the final Judgment. Keep
the judgment in mind, Pursua innocent pleasure that will
stend divine sorutiny. ' : |
From such passages as 5:13,22; 5118-20 it can readily
be discerned that Solomon encourages man to make the best
of the présent, fea:x_-tzmg thet he can not secure happi-

ness and enj oyment by his omn efi‘orts, but that this is

a gracious g:lft of God, to be thankmlly accepted as
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such, in whatever manner and proportiom it may come.
Therefore, do not be discontent and impaztient, but in
a spirit of cheerfulness, enjoy the present discreetly

and moderately, always keeping in mind the future account
that must be rendered,

From 11:9-10 we leaxrn that pisty ought to be
practised from early yezrs and that life should be so
guided as not to offend the laws of the Creator and Judge.
Moreover, that virtue should not be postponed until the
failure of faculties makes pleasure unattaineble and
death closes the scene. So Delitzsch remarks: “"From
this thet thereis only one life, life on this side of
eternity, Solomon deduced the exhortation to enjoy the
one as much as ‘possible; God Himself, fo whom we owe
i, willl have it so that we enjoy it within the moral

1limits prescribed by Himself, nl
Stoicism

Stoics are people who hold to the principle of khowing
1ndiﬁ‘erenéa to pleasure snd pain, They are unmoved by the joy znd
sorrows of life, In the final analysis, what the Stolc doctrine really
amounts to is an apsthy toward the things of this life and a comtempt
for the world..

Those who see stoic dooctrine in Ecclesiastes point to
7116-17 1n. proof. 7116-17 ‘read.a: "Be not righteous over much; neither
make tlvsel;i' over wise: why shpuldt ‘t.hou destroy thyself. Be not over

wicked, neither be thou foolish; why shoulds thou die before thy time?™
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But here is no misteken piety which neglects all esrthly
affairs, This is no injunction to apathy. Neither doos 731617 restate
the doctrine of the epicﬁre, "to 1live and let live." Neither is there
here an "undisgulsed cynicism" as Morris Jastrow is want to interpret
the passsge. "Do not lose your chance of enjoyment of life by taking
yourself too seriously. This iz the extent of his gentle cynicism,®
éccording- to Jéstrow.za 3.

Rather, 7:16-17 is an injunction to fear God. We should

not strive to the more righteous nor wise in judging His ways! We
should not question the wisdom of His moral government, Despite the fact
that righteousness has the promise of long life (7315), there are
exceptions to this promise, When the righteous do die before the wicked,
we should not srrogantly find fault with such divine ordering, St. Paul
argues: '"Thou wilt say then ﬁnto meﬁ, why doth he yet find fault? For
who huth resisted His will? Nay bti't, 0 man, who art thou that repliest
sgainst God? Shall the thing formed sey to him that formed it, Why hast
thou made me thug?" (9319-20). To estimate God's dealings according
to our own preconceived opinions is both wicked mnd foolish and deserv-
ing of punishment at the hatids of Gods Therefore; in toe feur of God,
accept both the justice and wisdom of God and the apparently contradictory
action of His moral government.

' In V. 17 Solomon does mot recommend moderztion in wickedness
as if he considered a certain lde‘grea of wickedness to be alloweble.
He ‘does mot say "Pollow the wicked path provided you do not ge at too
rapld a pabdes ne, Rether he urges man to enjoy life and to accummodate

himgelf to it in the fear of God. The principle to be followed is not



"ot anything to excess™ (Ne quid nimis), but rather: Fear God and be
modserate in all thingsg." fihy be a fool =nd wantonly place yourself
above law and discipline? Why destroy yourself by want of understand-
ing? (Prov, 10s21).

Accordingly then; to be moderate in all things does not

‘Justify the assertion of the presence of a Stoic element here: 73:16-17
warns eghinst four dangers: ‘

(a) Be.not aslf-righteous, "for there is not a just man
upon eavth that doeth good and sinneth not;"

(b) Be not self wise. Divinely ordeved circumstances are
not for us to question,

(¢) Be not overly wicked; elthough you arve sinful by
nature, do not use this as’'en excuse for the wicked-
ness you do commit,

(d) Be not foolish, for you bring the retributive judgment
of God upon you; besides, all excesses will shorten . |
yous ufez%

Further evidence of S¢oical teachings are said to be found

in the lenguasge that speaks of the endless recurrence of the same henomena
in the life of man (135~7.1l etc.). The venity of man's iife snd lsbor,

Mg strivings and pleasures, is maintained to be derived from the apathy
of the Stoic and his contempt for this world, whereas in reality it

springs from the teaching of bitter experience. Experience taught  Solomon

that pleasure, labor, etc. are conditioned by Providence end in

themselves cannot bring happiness; it teught him that everything in life
is regulated according to mysterious rules which are beyond our

knowledge. As there are laws thut direct the forces of material nature,
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so. there are laws that control man's iniellectual and moral nature,
And it is from the obedience or disobedience of these laws (e.g. 32:13:
"Fear God and keep his commandments.") that happiness or pain results.
However, disobedience of these laws does not alweys bring punishment
in this world, nor their observsnce reward, but ultimzte retribution
is certain in the 1ife beyond the grave (11:9; 12:14). Would all this
indicate that Solomon was emotionally impassive toward all the things
in life? Hardlyl

If Stolcism asserts that humen efforts are vain and empty,
end that life therefore can only be adequately coped with by resorting
to apathy, them Solomon argues to the contrary, urging diligence upon
men and sumnons him to use with profit the tiime @ranted him and make

the best of his present circumstances (9110).
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Conclusion

If we compure the wisdom in Ecclesiastes with the wisdom
contained in the writings of the sages of antiquity, it will be found
that the wisdom of Eoclésiuatea is feor superlor in that it adapts
itself to the practical needs of men busied in the common affairs of life,

Reading Gonfucii{us or Plato, for example, one is struck
with their immense grasp of thought and their moral enthusiasm, But
they give little help, These wise men mada no effort to 1ifé their
followers to a height from which they might see thgt the whole of
morality lay in the love of God, in charity, in diligent devotion to
duty, in cheerfulness,

That is the great objeoct of life, the true gain, the real
riches which we ought to seek. St. Paul says it thusi: "Godliness with
contentment is great gain.® (I Tim. 636), i.e., piety with contentment
is great gainl This does more to promote happiness than any amount of
wealth or accomplishments can ever do. Plety, connected .with a mind
that humbly acquieses to whatever divine providence sends, that is
always calm and satisfied and free from murmuring snc complaining, is
to be regarded as the real gain, the "summum bonum" of life., Solomon
says it thusg "Rajoice and do good in life;" fear God and keep his
commandments® (12:13). Contentment Based on godliness, will by the
gracé ofl God, gladden our heart éo thaﬁ the labors and sorrows of
iife will not press too haavily; on our mind. This is beautifully
expressed in the words of St. Paul: 'Rejoice in the Lord alway: and

agein I say, Rajo:lce; Let your moderation Be known unto all men, The
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Lord is at hand, Be careful for nothing: but in everything by prayer
end gupplication with thanksgiving het your requests be made knwon
unto God. And the peace of God, which passeth all ﬁnderst-anding, shell
keep ycur hezrts and minds through Christ Jesus. Finally, brethren,
whatsoever things are true, whatsoever things are honest, whatsoever
things are just, whatsoever things ere lovely, whatsover things are of
good report; if there by any virtus and if there by any praise, think
on these things.“ (Phil. 4:4-8),

The advice that Solomon gives us in Ecclesiastes on how to
live in this world of vénities, is to enjoy the gifts of divine bounty
temperately and thankfully, cheerfully enduring toil and calamitys
combining this w:l:th & sincere service to God znd man end a gsteadfast
faith in the future Iife in which ell wrongs will be righted and a1l
the problems which now afflict us will receive a triumphant solution.

Thsrefore, the man who achieves the quest for the Chief
Good is one who fecrsGod and keeps His commendm:ents — who is charitable, il
who igdutiful, who is cheerful; who prepszres for death by a useful
and happy life, for future judgment by a constant reference to the
present fudgment, for mesting God in the hereafter by walking with
Him here 1n this world of vanities.

Cen we hope to find a more enduring Bood? What to us are
the blows of circumatance, the fluctuationsof fortune? These cannot
touch the Good which we hold to be chief, If t.hey bring triuble we can
bear it and profit by it; if they bring prosperity and success, we can

bear {hesey neither valuing them beyond their morth nor abusing them
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to opr own lurt; for our Godd, and therefore our peace and blessedneess,
are founded on a Rock, over which thes changeful waves camnot prevail,
For to the belieyer there is & plan snd purpose that has its center
in Christ. Believers have been predestinated tc bse an integral pari

of God's eternal world plans Believers hazve been "created in Christ
Jesus unto good works; which God hath beforec ordained that we should
walk in them" {Ephs 2310). But not sver to the believer has it been
glven to comprehend God's plan fully. Not even a believer can explain
how everything fits into the divine plsn. Nevertheless, there is &
wholeness that links together zll the individual experiences of the
believer, In the confidsnt words of St. Paul, "we know that all things
works together for good to them that love God, to them who are the
called according to His purpese™ (Rom, &:28).

The attitude of the believer, thereforsy is one of faith
end confidence in God, the Ordeiner of life and the Giver of all good
giftss The believer rumbly ssys: I kmow thet all things must play
their part in God's eternal plan of world government. I long to fully
comprehend that divine plan; but since God has withheld imdividual
steps in that plan; I will accept the whole plen by faith, and mean-
vhile, while the breath of life 1s in me; live my life to the glory
of my Orestor; by fesring Him and keeping His commendients, always
keeping mindful of thespproaching judgment. In 2ll I do, I will be
content with what God gives and thankfully accspt whatever He givas
with a joyiul heart, as pert of His eternal, gracious plan Ior me,

If like Solomon we cen resist the cruel temptation to
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eriticize and fall into pessimism and hold fast a feith in God as our
transcendent Oreator, Preserver, end Judgejy if we can rest in the
assurance that after all "the little that a rightecus men hath ia
better than the riches of memywicked;" that God has something for
better than wealth end good fortune for the good, and correctivesof

2 more sovereign potency than poverty and misfortune for the wicked,
If we have this faith and a firm trust, then our study of Ecolesiastes
could hardly have failed to deepen this faith,

Because we have a graclous God ever at our side, because
a bright future stretchas before us in widening vistas of hope, we can
cerry to all the wrongs and ai‘ilict.idxis of time a cheerful spirit,

a spirit before which even the somber specter of death will be dis-
pelled, and the solemnities of the Judgment be turned imto an event of
triumph, Why should we then, wit.l'x‘ so bright a prospect and a good so
enduring open to us, with the Spirit to guide our faltering 'ateps,
creep sbout the earth .the slave:s of every accident?

After many years of fruitless search & wiée_r old man returns
to the God of l{fis ?fﬁthers. It has ‘been questioned whether Solomon showld
be reckoned smong 1’.11:—: saved or lost. In florence a picture présents
him rising from the tomb at Judgment dsy, uncertain whether to take
bis place at the right or left hand of the Judge. Repenting of his
past mistakes,::Solouon did find his wey home at last, Ecclesiastes,
particularly the c¢losing chaptar,' is sufficient evidence for that.

Let the experiénce of Solomon teachus that man is wretched

';;édng through life wihtout God at his dide; that though he may possess
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wealth, success, wisdom, fame, power, etc.,, all these are vain,
because they fail in themselves to biing satisfaction and happiness
for which they are pursued, For, as the well-known hymn expresses
it:

"A11 depends on our possessing,
God!'s abundant grace and blessing,"

But the treatise of Solomon also teaches us that maen is made in God's
image, that he lives in God's world - the stamp of vanity being placed
upon it by mam; that men is subject to God's eternal, mysterious
decreeg, blessed by God's merciful providence, the recipient of God's
love through faith in Christ, answerable before the judgment seat of
God; |

Surely, it is the part of wisdom to begin our search
'where Solomon's search ended, namely, with God. Where God is first and
foremost in ou:_-‘ liwes; then the problem of 93 Tl that manifests itself
in life is not so discouraging, so depressing, so hopeless.

As humble creatures of the Almighty Creator, Preserver,
and Judge of the world, living in a world of man-mede vanities, our
sincere prayer ought to be that one which was spoken by Solomon's father,
Davids

Lord, make me to know mine end, and the measure of

my dsys, what it is; that I may know how frail I =m,

Behold, thou hast msde my days as an handbreadth; and

mine age is as nothing before thee: verily,every man

at his best state is altogether wanity. Surely every

man walketh in a vein shew: he heapeth up riches, and

knoweth not who shall gather them, And now, Lord, what:
wait T for? my hope is in thee.® (Ps. 3914-7).
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