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Paying filial respect to the parents when they are alive
means (1) to comfort the heart and (2) feed the body of the
parents. One should: avoid being lazy, do one's duty properly
in whatever duty one is engagea,55 get along with brothers
and sisters, not be given to gluttony, wine, gambling, or
opium, and defend the family's interest. "In one word you
must try to make every day in the life of your parents be a
happy day. You will thus satisfy this obligation of comforting

the heart of your parents." Feeding the body of the parents

At the least suspiclon of any sickness your parents grew
anxious and could neither sleep nor eat. They did not complain
of your dellicacy, but accused themselves of being negligent and
careless and would have sooner fallen ill themselves than see
their chila 1l1l. They were only reassured when you were cured.
Their sole desire was to see you grow up and reach man's esgtate.
Thus from your infancy t1ll your manhood no one can tell how
many fears and fatigues your parents bore day after day and
year after year for your sake. At last when you were old
enough, your parents gave you a wife that you might have chil-
dren, they sent you to school to study, they furnished you
with a home and they prepared a heritage for you.

"Remember that when you were born you came naked into
this world; of all that you wear now you did not bring even a
thread. If until the present day you have always had food am
raiment you owe it to your parents. You must realise therefore
that all your 1life through you will never be able to repay your
parents for all their kinaness. 1In case you should still not
understand this obligation let me recall to your mind a proverb:
'Have the management of a household and you will see then how
dear are fuel and millet. Bring up your children and you will
know what you owe to your own parents.' Remember the worries
your own children have given you and you will know how much
trouble you gave to your own parents. When your own children
fail in their respect towards you, you become angry; thinking
of this, how can you be wanting in respect towards your own
parents?"

Hh5. Being unfaithful in the affairs of the court or
betraying the kEmperor is regarded as doing it to your parents,

Ibia., p. 15.
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means supplying them carefully according to the means and
wealth of your femily, i. e., caring for their health,
giving them good food, doing work for them, letting them
spend your money, not secretly treasuring up a hoard, or caring
only for one's wife and children.56

The duty of fillal piety is impressed on the children's
minds at the earliest possible moment. The first treatise
of importance which is placea in the hands of children, after

some of the first books of elementary instruction, is The

Book of Filial Duty; it is said to date back as far as 400 B. C.

"Few books have enjoyed greater popularity amongst all classes

in China than The Book of Filial Duty-"57 Along with this

book are includea The Twenty~Four Examples of Filial Duty.

Many of these stories are so far-fetcheda that we do not wish
to quote them; however, to i1llustrate that which is expected
of a filial son we quote the following story:

"During the Chou dynasty livea Min Sun, a disciple of
Contucius, who in early life lost his mother. His father sub-
sequently married another wife, who bore him two children, but
disliked Sun. In winter she clothed him in garments made of
rushes, while her own children wore cotton clothes. Min was
employed in driving his father's chariot, and his body wﬁa 80
cold that the reins droppeda from his hanas, for which care-

lessness his father chastised him; yet he did not vinaicate

57. 1Ivan Chen, Introduction written for his translation

ot The Book of Filial Duty, p. 8.
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himself. When his father knew the circumstances, he deter-
mined to divorce his second wife; but Sun said, 'Whilet mother
remains, one son is cold; if mother departs, three sons will
be destitute.' The father aesisted from his purpose; and
atter this the mother was led to repentance, and became a
good and virtuous parent.

"The filial piety of the renowned Shun influenced Heaven,
whilst that of Min renovated mankind. 1If Heaven be influencea,
all below it will be transformea; if men be renovatea, from
them will spring a power able to cause their families to be-
come good. 1In alloges men have exhibited a great love for
their wives; but dutitul children have often met with unkind-
ness. Min carefully concealea all his grievances, ana refusea
to inaulge in any complaint; even while suffering severely
from cold and hunger, he maintained his affection unabatea.
During the long period which he éndured this oppressive treat-
ment, his good disposition became manifest; and by his own
conauct he was able to maintain the harmony of the family un-
impaired. His father ana mother were influenced by his filial
devotion; and his brothers joined in extolling his virtues. 4all
his friends ana acquaintances, with unitea voice, celebratea
his merits; and the men of his native village joytully combinea
to spread the fame of his actions. The memory of his agree-
able countenance and pleasing manners was perpetuated to the

remotest ages; and his example was in many respects like that
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of Bhun, whose parents were equally perveree."b8

There is much to admire in the Chinese teachings on
fi1lial piety. But overemphasizing one point produces disas-—
trous results. Filial piety often excludes care for one's
own body (chilaren harm their bodies to help their parents),
love for the truth, love for your neighbor, etc. We are tola
that "upon earth parents are never wrong.'59 Thus, we can
say that, as far as the children are concerned, parents are
removed from the class of sinners. This is a distinct clash
with the Christian teaching that all human beings are sinners.
Also, "filial piety doés~nqt require testifying to misconduct

/ 60
of father or of son."

It seems that there is a contradiction
between these ideas, because a fa?ﬁér_is here represented as
being guilty of misconduct. : ‘

Service to the parents while they are I%ving does not
complete the duties of filial piety. Confuc;is was quotea
on p. 25 ot this paper as saying that funeral rites and sac-
rifices also should be performed. ‘his respect to the deaa
parents and ancestors has developed into what might be ocallea

the religion ot Ancestor Worship. Ancestor Worship is practisea

almost univérsally by the Chinese; in fact, accoraing to some

»8. Example No. IV ot "The Twenty-four Examples of
Filial Duty", quotea in Chen's translavion of The Book of
Filial Duty, pp. 3/-359.

9. A’saying of the ancients, quoteda in "Filial Piety",
which in turn is quotea in Davrout, op. cit., p. 1b.

60. Hume, op. cit., p. 119.
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of our returned missionaries, it might be callea THE religion
of China. Multifarious duties are requirea ot the chilaren

in pertforming the funeral rites for ana the sacrifices to

the ancestors. However, since a B. D. thesis has been written
on this subject by the Rev. E. C. Zimmermann, I shall not go
into the subject. B8Buffice it to say that any other law or
laws which the Chinese regara as binding (transgression of
which constitutes a sin) has been taken either from Confucian-
ism, Taoism, or Buddhism; also if they do have any doctrine of
sin they have learned it from these "religions." Therefore,
we are not really disregarding the concept of sin in Ancestor
Worship but are including it in our discussion of The Three
Religions. For, outside of the duties of worshipping the an-
cestors, the Chinses decide for themselves what constitutes
the norm of their ethice--they are syncretistic. Hence, what
may constitute a sin for one may not be a sin for another. 1In
the conclusion of this paper, we shall speak more of the syn=-
cretism of the Chinese.

Whatever is contrary to these teachings of filial piety
is a transgression of Li, hence of the Tao, and consequently
is to be classified as a sin. Mencius goes so far as to say
that loving all men equally is unfilial. This condemnation
of universal love was occasioned by Mo-tzu's discovery that
all the ills in the world are due to the fact that men lofe
themselves and do not love their fellows. If men loved one

another as every man loves himself, there would be no more
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61
crime. Mo-tzu felt that the "will of Heaven" sanctioned
b=
universal 1ove.b Although Menclus criticizes him for this,
Mo-tzu seems to have the 8hi King on his side;

"Let lovingkindness be the aim of each, 6
Nor one strive other e'er to overreach." 5

Nevertheless, Mo-tzu was roundly condemned. This lack of
universal love is also evidenced in another exhortation:
“Have no friende not equal to yourself.“64

We may say then, in summary, that the law of filial piety
demands fanatictal love for your parents. It seeme as if a
Confucianist is to love his parents as much as the Christian
ie to love his Goa. But of course, the Christian's love for
his God will include love for his neighbor, while the Con-
fucianist 's love for hies parents often excludes love for his
neighbor, although we shall soon see that he must treat them
very well. Bince Confucius advocates filial piety as the
root of 81l virtues, it is not surprising to hear his state=
ment "that of the 3000 offences against which the five punish-
ments were directed there was not one greater than that of
being unfilial. This is the sin of sins-"65

Lest we receive the wrong impression, we must be reminded

61. Moore, op. cit., p. 38.

62. H. G. Creel, Sinism, p. 105.

63. "On the Completion of a New Palace", quoted in
Jenning's translation of The Shi King, p. 206.

64. Confucian writer, quoted in Hume, op. cit., p. 119.

65. Confucius, quoted in Ball, op. cit., p. 53b.
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that Confucius was not "inclined to split haire upon the
vexed question of sin, or even to speak of sin except in
connection with the practical affairs of 1ife. On one
occasion he said that, setting aside theft and robbery, there
were five cepitel sins--malignancy, perverseness, mendacity,
and two others not very clearly define, but which look like
vindictiveness and vacillating weaknees."66 Undoubtedly
you have already noticed and will notice that Confucius says
nothing about a person's duty toward God, except in fulfill-
ing his duty toward man. Hence, sin is really only an offence
againet one's neighbor, especially against one's parents.
Although Li emphasizes filial piety, it also includes
the relationship of people to theilr neighbors. (0Of course
they are not to love their neighbors as muchlas their parents
or as they do themselves, because that would be unfilial.)
We shall attempt to classify these relations under the head-
ings of the last six Commandments of the Lord. In general
we are to treat our neighbor as ourselves, says Confucius.
"Tsze-king once asked him whether there were any one word
which might serve as a rule of practice for all one's life.

His reply was, 'Is there not shuf{ Q7' that is, reciprocity,

or altruism; and he added the explanation of it:--'What you

do not want done to yourself, do not do to others.' The

same disciple on another occasion saying that he observed

the rule, Confucius simply remarked, 'Ah! you have not attained

to thatl!' He tells us, indeed, in one important passage--and

66. Parker, Studies in Chinese Religion, p. 210f.
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we do not think the worse of him for the acknowledgment--
that he was not able himself to follow the rule in its pos—~
itive form in any one of the relationships."e7 Leaving the
genersl remarks behind, 1let us proceed with our classifica-
tion according to the Commandments.

Fifth Commandment--The Confuclanists teach that it is

wrong to kill, although Confucius advocated venaetta,68 i. e.,
the obligation resting upon the relatives of a dead or in-
jured man to take vengeance on the person who caused his
death or injury. However, soldiers are condemned for killing
peOple;69 fighting ana molesting people is wrong; concerning
those who quarrel, "truly they do a great evil;"70 envy,
enmity, and angry thoughts are wrong:

"From all envy Lit. covetousness a?g enmity free,
What deed doth he other than good?"

"8trive, strive to live unitedly, 72
And every angry thought restrain."

A very striking parallel to Christ's words, Luke 6, 29 ("Unto
him that smiteth thee on the one cheek offer also the other")
are these words: "In the days of old, under the T'ang dynasty,

a certain Lou Shihtei asked his younger brother: 'if anyone

67. Legge, "Confucius and the Religion of China",
Relipious Systems of the World, p. 66.

68. Soothill, op. oit-, p. 33.
69. "Rites and Ceremonies", quoted in Davrout, op. cit.,

. 105.
= 70. "Rules of Propriety", quoted in Davrout, op. cit.,
P 1470

71. ‘"Separation", quoted in Jenning's translation of the

Shi King, p. 61l.
]2.’“Untimely Unions", quoted in Jenning's translation

of the 8hi King, p. 61.
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should spit in your face what would you do? His brother
answered: 'I should say nothing, but simply wipe my face.!

The elder brother rejoined: 'Not so. If you should wipe your
face, it would be a kind of reprimand, and your insulter might
become more angry. You should smile and, without replying,

wait til1ll your face be wiped dry; then it would be all right."75
Indeed, the natural law seems to be well developed among the
Chinese, but, wait! Oontucius adds a sour note to these beau-
tiful thoughts: "Recompense injury with justice jnot kindneea]
and recompense kinoness with kinaness."74

8ixth Yommandment-—-Confucius is said to have described

adultery as the chiet of sins. However, Mencius considers

it worse to leave no son to serve the family altar;75 he thus
senctionea the use of concubines, i1f needs be. Yet a Con=-
fucian tract says that debauching the wife or the daughter

of others "is the greatest crime committed on this earth.“76
These may not of necessity exclude one another, but it appears
quite probable that they do. 1In the ninth century B. C. mar-
riages between persons bearing the same family name were for-
bidden with few exceptions.77 The story is told that Swan-
Kiang, a widow, "had consented to live with Hwan, the son of

her late husband by a former wife. The people condemned this

73. "Rites and Ceremonies", quoted in Davrout, op. cit.,
p. 105. :
74. Confucius, quoted in Hume, op. cit., p. 119.
75. Boothill, op. cit., p. 34.
76. "Rules of Propriety", quoted in Davrout, op. cit.,

p. 1l45.
77. Parker, China and Religion, p. 29.
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as incest, but darea only speak of it 1nc11rect1y.“78 Another
story is told of Kung-poh who died, leaving his wife Kung-Kiang.
Rung-Kiang's mother wanted her to remarry, but Kung-Kiang re-
fused to commit this "wrong." "lThe 'wrong' meant here is re-
marriage. To ebsetain from this 'wrong' was, and is still ac-
counted a great virtue in China." Not only are these outward
actions wrong, but lust also is condemned.so We can compare
this with Christ's statement "that whosoever looketh on a

woman to lust after her hath committed adultery with her al-
ready in his heart."sl We shall also classify drunkeness

under the Sixth Commandment since A. L, Graebner does in his

Doctrinal Theology, p. 8l. Drunkeness is forbidden by the

&2
Chinese. It is easy to see that their knowledge of right

and wrong is s8till quite full.

SBeventh Commandment--Confucius has already been quoted

(p. 31) as saying that theft anda robbery are wrong. Going to
law all the time is condemned, as is the attempt to gain the
advantage over your neighbor in business transactions. For
if you gain, then your neighbor loses. "Hence when exchange
is high in one place, this one concealing from that one, that
other behind his neighbour's back, will go off to sell at a

good price; others again will use big bushels or small weights;

78. Jennings, op. cit., p. 73.
79- Ibid-’ P~ 7&-
80. Soothill, op. cit., p. 204.

8l. Matthew 5:c8.
82. V"Rules of Propriety", quoted in Davrout, op. cit.,

p. lu'j.
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thus they load their conscience and deceive the people.“Sj
Embezzling goods is wrong--" 'Money clouas the intelligeﬁoe of
men, ' theretore I exhort you nov to covet riches."84 Gambling
also is considerea wrong. <Three ways to avoia gambling are

not longing for another's money, not going near a gambling

house so that you learn to play, and not making friends of
gamblers.85 This tractv also counts it wrong to spend ana

waste money on amusements such as fire-works, the burning of
incense, etc. They woula rather that people practise vlrtues.86
Instead of being idle and lazy, men must study and read good
books. "1lhe more you read these, the better it will be for you.
An old rhyme says, 'When the time has come for using books,

one is displeased at knowing so little of them; when one has

not made something, he does not know how difficult is the task.!
Now, however talented one may be, he can never manage to read
all the existing booke. As for the useless and obscene books
and comedies, they must absolutely be avoided; such reading
leads easily out of the right path and brings ruin for 1life;
therefore, above all, keep away from them." &7 We could find
many passages of Scripture to compare with these Chinese con-

cepts of right and wrong, but we shall let the reader call to

mind for himself some of the more pertinent passages.

83. "Rites and Ceremonies", quoted in Davrout, Ibid.,

. 105.
4 24. "Rules of Propriety", quoted in Davrout, Ibid., p. i47.
85. Ibid., pp. 147f.
86<" Ibid., p. 151.
87. 1Ibid., p. 143.
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Eighth Commandment--Fidelity and honesty are required,88

while specious or ready talk and boasting are condemned.89
However, Faber says that "the sacredness of a promise, contract,
oath,'treaty, etc., is often violatea when opportunity ies favor-
avle to a personal advantagee..Confucius himself broke a solemn
oath and excused it. The Chinese moral sentiment is, there-
fore, misguided...Lying and deceitfulness are so highly de-
veloped in China, probably to a great extent, from this cause, " 70
Thus, we might say that the Chinése know or should know the

truth but deliberstely hold it down in many cases.

Ninth and Tenth Commandments--"Uo not covet the goods of

others."91 These words, too, compare favorably with the Ninth
and Tenth Commandments, but it is doubted that covetousness
is regarded as such a great wrong.

The concept of Li is more exacting in matters of deportment
than is the Second Table. The "Book of Rites" has lefﬁ few
problems of deportment--whether of public men or the simplest
individuals--=to ohance.gd Whereas Scripture does not bind men
with such heavy burdens. As said, before, the Chinese confound
ethics and deportment. A few quotations from Chinese writings

should suffice to show the grievous burden which theoretically

should rest on the Chinese.

88. Ibid, p. 139.
89. Boothill, op. cit., p. 204.

90. Faber, op. cit., p. 96.
91. "Heterodox Doctrines", quoted in Davrout, op. cit.,

p. 129.
92. Grant, op. cit., p. 110.
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"Being a man, you must act according to your dignity;
that means the accomplishment, all your-life, of mahy good
actions. I could not enumerate them all; I shall begin by
giving you some concerning the external behaviour.

“Thus the cap on the heaa must be worn straight, neither

8et too much on one side, nor protrudaing in front, so that it
hangs over the eyebrows. The clothes you wear, whether ola
or new, must be clean and not in disorder; they must be worn
according to the rules and not thrown on the body so that they
remain open either at the shoulders or down the front. The
shoes must be put on entirely and not like slippers; all the
clothes covering the body, such as cap, shoes, stockings must
be dignifiea, decent, but not too showy nor painted with many
colours. All the motiones of the body must reveal gravity and
modesty and not betray levity or insolence. When sitting you
must remain decent; wgen standing you must be upright without
swaying to and fro, without stretching out, In the mutual
intercourse, you musf be respectful ana polite ana not show
contempt and abandon. While speaking, be attentive ana cau-
tious and svoid speaking at random; in conversation, wait be-
fore answering till the other has.finished, and avoid, re-
gardless of circumstances, interrupting others. In affairs,
be careful and not heealess nor inconsiderate. All these ways
of behaviour must be learned with great care."93

Even looking at other people is governed by the Book of

Rites: "The Son of Heaven does not look at a person above his

93. "Rules of Propriety", quoted in Dgvrout, op. git., pp.
1371
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collar or below his girdles. The ruler of a state looks at-
bim a little below the collar. A great officer, on a line
with the heart. And an ordinary officer not from beyond a
distance of'five paces. In all cases, looks directeda to the
face denote pride, and below the girdle, grief; if directed
askance, they denote villainy."94
Having read these quotations, we should not wonder that
the silly comedians are condemned: "Until one has lost all
sense of decency, he does not become a comeaian.“g5
A princess of Wel had married a chief of some other
state; she desires to visit her home stgte ot Wei that she
might see her elder sisters, aunts, and cousins and also visit
the old familiar cities and countryside. She plans for her
journey:
"0il me then well my aXxles, 0!
Back in my carriage let me go.

Soon should I be in Wei;--but oh!
Were I not wrong in acting so?"

This "wfohg" is visiting the home state after her parents had
died; had they still been living, it would have been permis-
96

sible for her toao BO,

Considering these multifarious duties, it is no wonder
that Confucius said: "We have not learnt how to serve men:
How can we serve the Gocls?97 Mencius also had nothing to say

&
about our duty towards Gou.9 Hence we might call Contucius

94, Grant, op. cit., p. 110.

95. "“Rules of Propriety," quoted in Davrout, op. cit.
p. 151.
96. “"Homesick," quoted in Jennings, op. cit., pp- 66f.
97. @Gonfucius, quoted in Storrs, op. cit., pP. 111.
98. Lepge, Chinese Classics, Vol. II, p. (5.
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a humanist--he was concerned with the problems of men not
gods;99 serving Heaven, obeying the will of Heaven, was per-
forming the required duties toward one's fellowman. Failing
in these duties was & transgression of the Tao, that is, of=-
tfending against Heaven--sinning.

Confucianism does not divide sins into two classes,
original and actual, as does Christianity. For Contucianism

knows nothing of original sin. Confucius, Mencius,loO

Wang
Yang-ming,lol ana Chu Hsilo8 taught that man'g endowea nature
(original nature) is good. They argued that men were by
nature good because their natures were heaven-conferrea and
only good could come from heaven. 105 What Mgncius means by
the statement that human nature is good is explained by his
wordse: "From the feelings proper to it, we see that our nature
is constituted for the practice of what is good. This is what
I mean in saying that the nature is good.“lo4 Wrong-doing,
therefore, would be the violation of the law of man's nature,
formea for goodness.

Bince man's nature is formed for goodness, we are not
surprisea to hear Mencius say: "The tendency of man's nature

to good is like the tendency of water to flow downwards.“lo5

99. Grant, op-. s
100. Soothill,op. cit., p. 205.
101. Starr, op-.
102. Yang, op. cit., p. 76.
103. BSoothill, op. cit., p. 205.
102. Mencius, quotea in Legge, The Religions of China,
p. 103.
105. 1Ibid.

-




(For a contrary doctrine compare footnote #106.) If man fol-
lows this tenaency in his nature, he really becomes a law unto
himself; he need not look outside of himself for a guiae for
his actions. This teaching of liencius that man is the measure
of all things~-"everything is within man--he has but to seek
within himeelf ana he will find a11"197has been carrieda on by
the Intuitionist School of Confucianism. Wang Yang-ming of
this school taught that "every individual may unaderstand the
funcamental principles of life and of things, including moral
laws, by learning to understand his own mind and by developing

his own nature. Thlis means that it is not necessary to use

106. Hs#incius was branded as a heretic by Chusius because
he claimed that human nature is evil. By this he did not mean
that human nature is totally depraved as Christianity teaches;
he merely mecant that human nature tends to evil. Byt it has
an infinite capacity in the direction of gooa as well. "He
showed that according to Mencius own statement, that human na-
ture is originally good, and that evil is the corruption of
that goodness, Mencius would have to admit that everyone had
already corrupted their original nature, ana that hence as
there was no time when man did not have evil desires, etc.;
human nature was already corrupt at birth!...(The criticism
omitted here will be discussed later]A third criticism was
that Mencius did not give any evidence for his assertions on
the subject of human nature," 8tarr, op. cit., p. 106ff.

Sitin K'uang, a younger contemporary ol Mencius, also said
that man's nature is evil. The fact that man has to strive to
do good shows that it is evil. lMan's spontaneous impulses are
also selfish; hungry man is promptea by nature to satisfy his
appetite; if he resists tnis impulse out of consideratvion for
othera it is by a conscious effort and because he has been
taught that he ought to do so--not therefore by nature, but
against nature. 1f man were uncontrolled by education and
moral discipline or by law and its penalties, there would be
a state of universal strife--every man's hand woula be against
his neighbor. Yang Hiung(53 B. C.-18 A. D.) took an inter-
mediate position; human nature is a mixture of good and evil;
he who cultivates the good side becomes good and vice versa.
In the end, however, Mencius' doctrine of natural goodness
became to be regarded as orthodox.(Moore, op. cit., p. 39).

107. Parker, China and HReligion, p. 1l55.
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the criteria of the past as present-day standards. Each indi-
vidual has the solution of the problem of the universe within
himself;" "the individual hes within himself the spring of
knowledge and should constantly carry into practice the things
that his intuitive knowledge of good gives him opportunity to
d0."108 wone cannot seek for the principle of filial obedience
in one'sg parents, or in serving one's prince one cannot seek
for the principle of faithfulness in the prince, or in making
friends or governing the people one cannot seek for the prin-
ciple of sincerity and benevolence in the friends or the peo-
ple. They are all in the mind, for the mind is itself the em-
bodiment of principles. When the mina is free from thqhbscura—
tion of selfish aime, it is the embodiment of the principles

of Heaven. 1t is not necessary to add one whit from without.*
"Knowledge is native to the minda; the mind is naturally able

to know. When it perceives the parents, it naturally knows
what filial piety is; when it perceives the elder brother it
naturally knows what respectfulness is; when it sees a child
fall into a well it naturally knows what commiseration is.

This is intuitive knowledage of good, and is not attainea through
external investigation." "The ability to distinguish between
right and wrong is common to all men, so that it avails noth-

ing to seek them in external things.“(Thése quotations of

Wang Yang-ming were taken from Starr's Contucianism, on. 168.

171). Howover, Hs#noins, a Contucianist who was declared a

108. Starr, op. cit., p. 161



