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those of grief and sorrow to them when they are cteaa: these 

completely discharge the fundamental duty of living man." 

What Confucius means by serving the parents when dead may be 

further explainea to incluae funeral rites and sa.crifice-­

''Let there be a careful attention to perform the funeral rites 

to parents when aeaa; ana let them be followea, when long 

gone, with the ceremonies of sacrifice. Then the virtue of 

the people will resume its proper excellenoe."5j These 

statements of Confucius contain practically all that neea 

be known about filial piety. Chilaren should. pay filial 

respeot because their parents have brqught them into the 

world, rearea· them, given them a home, a heritage, an 
54 eaucation, and. a wife. 

53. Confucius, quotea by Hume, -2£· cit• ·, p. 12j. 
~L+. A Confucian tract, "Filial Piety", quotea by 

Davrout, .Q.12.• cit., pp. 7-11, says: "Recall for a moment 
whence came your boay. Amongst the men now living upon 
earth, ie there a single one who is not born from parents? 
Well then, consider in detail the anxieties which you gave to 
them, and the fatigues which they bore for you from your earliest 
infancy and you will realise then if you are bound to revere 
your parents or not. 

NWhen they were still carrying you in their arms and you 
were hungry, you could only open your mouth and cry, but you 
were unable to provide yourself with fooa. If you dia not tt1e 
of hunger, it was because your parents were good enough to 
feed you. When you were cold, all you could do was to shiver, 
but you were unable to provide yourself with clothes. If you 
were not frozen•to death you owe this boon to the care of 
your parents. 

"Further your parents were all eyes and. ears day and 
night to watch and listen to you. Were you srnilingf they were 
happy. Were you crying? they immediately sought to amuse you. 
Later when you had grown up a little and you were trying to 
walk, your parents stood by your aide holding your hands, lead­
ing you step by step, lest you should hurt yourself by falli~ 
or knocking against anything. 

"Still further proofs of their care are the following. 



Paying filial respect to the parents when they are alive 

means (1) to comfort the heart and (2) feed. the body of the 

parents. One should: avoid being lazy, do one's duty properly 

in whatever duty one is eng a g eo.,55 get along with brothers 

anct sisters, not be given to g luttony, wine, gambling, or 

opium, and defend the family's interest. "In one wora you 

must try to make every day in the life of your parents be a 

happy day. You will thus satisfy this obligation of comforting 

the heart of your parents." Feecting the body of the parents 

At the least suspicion of any sickness your parents grew 
anxious and. could. neither sleep nor ea;t. They ctict not complain 
of your delicacy, but accusea themselves of being ne gligent ana 
careless and would have sooner fallen ill themselves than see 
their child. ill. They we re only reasaurea when you were cured.. 
Their sole desire was to see you g row up and reach ma.n's estate. 
Thus from your inf ancy till your manhood no one can tell how 
many fears and fati g ues your parents bore day af t er day and 
year after year for your sake. At last when you -were old 
enough, your parents gave you a wife that you might have chil­
dren, they sent you to school to study, they furnished. you 
with a home and they prepared a heritage for you. 

"Remember that when you were born you came naked into 
this world; of all that you wear now you did not bring even a 
thread. If until the prese nt day you have always had food aill 
raiment you owe it t .o your parents. You must realise therefore 
that all your life throug h you will never be able to repay your 
p:1rents for all their kindness. In case you should still not 
undereta.nd this obligation let me recall to your mino. a proverb: 
'Have the manag ement of a household and you will see then how 
dear are fuel and millet. Bring up your children and you will 
know what you owe to your own parents.• Remember the worries 
your own children have g iven you and you will know how much 
trouble you gave to your own parents. When your own children 
fail in their respect towards you, you become angry; thinking 
of this, how can you be wanting in respect towards your own 
parents?" 

~5-
betraying 
Ibio.., P· 

Being unfaithful in the affairs of the court or 
the ~mperor is regarded as doing it to your parents, 
lj. 



means supplying them carefully according to the means and 

wealth of your family, i.e., caring for their health, 

giving them good food, doing work for them, letting them 

spend your money, not secretly treasuring up a hoard, or caring 

only for one'a wife and children.56 

The duty of filial piety is impressea on the children's 

mina.s at the earliest possible moment. 'rhe first treatise 

of importance which is placea in the hands of children, after 

some of the first books of elementary instruction, is The 

Book of Filial Duty; i't is said to date back as far as 400 B. c. 
11 Few books have enjoyed greater popula:ri ty amongst all classes 

in China than '!'he Book of Filial Duty. 11 57 Along wi"th thie 

book are includea. The Twenty-Four Examples of Filial Duty. 

Many of these stories are so far-fetched that we do not wish 

to quote them; however, to illustrate that which is expectea 

of a filial son we quote the following story: 

11 1Juring the Chou dynasty livea Min Sun, a disciple of 

Confucius, who in early life lost hie mother. Hie father sub­

sequently married another wife, who bore him two children, but 

disliked Sun. In winter she clothed him in garments made of 

rushes, while her own children wore co'tton clothes. Min was 

employea in driving hie father's chariot, ana his body ~ae so 

cold that the reins droppea. from his hanas, for which care­

lessness his father chastised him; yet he did not vinaicate 

56. Ibid,, . J>P• 11, lj. 
~7. Ivan Chen, Introduction written for hie translation 

of The Book of Filial Duty, p. 8. 
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himself. When hie father knew the circumstances, he deter­

minect to divorce hie eeconct wife; but Sun said, 'Whilst mother 

remains, one eon is colct; 11 mother departs, three .eons will 

be rtestitute.' The father cteeisted from his purpose; ana 

after this the mother was lect to repentance, anct became a 

gooct anct virtuous parent. 

"The filial piety of the renowned Shun influenced Heaven, 

whilst that of Min renovatect mankina. If Heaven be influencect, 

all below it will be traneformea; if men be renovatea, from 

them will spring a power able to cause their families to be­

come gooct. In all eges men have exhibi~ea a great love for 

their wives; but dutiful children have o!ten met with unkind­

ness. Min carefully concealea all his grievances, and refueai. 

to inctulge in any complaint; even while suffering severely 

from cola and hunger, he maintained his affection unabatea. 

During the long perioct which he endurea this oppressive treat­

ment, his good disposition became manifest; and by hie own 

conctuct he was able to maintain the harmony of the family un­

impaireu. Hie fat her anct mother were influencea by his filial 

devotion; and hie brothers joined in extolling his virtues. All 

his friends anct acquaintances, with unitea voice, oelebratea 

his merits; and the men of his native village joyfully combinea 

to spreaa the fame of his actions. The memory of hie agree­

able countenance ana pleasing manners was perpetuated to the 

remotest a ges; and his example was in many respects like that 



of Shun, whose parents were equally perveree."~8 

There is much to admire in the Chinese teachings on 

filial piety. But overemphasizing one point proaucee disas­

trous results. Filial piety often excludes care for one's 

own boay_ (chilaren harm their bodies to help their parents), 
' 

love for the truth, love for your neighbor, eto. we are tola 

that "upon earth parents are never wrong ... 59 Thus, we oan 

say that, as far as the children are concernea, parents are 

removed from the class of sinners. '£his is a distinct clash 

with the Christian teaching that all human beings are sinners. 

/ Aleo, "filital piety does ot require t,estifying to misconduct 
60 

of fathe or of son." It se~ that there is a contrad.iction 

between these 1aeas, because a fa"tller, is here repreaentea as 

being guilty 01· mieoonctuct. 

Service to the parents while they are ving does not 

complete the duties of filial piety. Confuci a was quotea 

on p. 2J of this paper as saying that fune;/i rites and. sac­

rifices also shoula be performed.. This respect to the dean 

parents ana ancestors has developea into what might be oallea 

the religion of Ancestor Worship. Ancestor Worship is practisea 

almost universally by the Chinese; in fact, accoraing to some 

~8. Example No. IV of "The Twenty-four Examples of 
Filial Duty", quotea in Chen's translai;ion of The Book of 
Filial Duty, PP• 37-)9. 

~9. A saying of the ancients, quotea in "Filial Piety", 
which in turn is quotea in Davrout, .2£· cit., P· 15. 

bO. Hume, .2£· ..2.l:P_·, P• 119. 
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of our returned missionaries, it might be calleo THE religion 

of China. Multit"arioua du1aes are requirea or the chiloren 

in performing the funeral rites for ana the sacrifices to 

the ances~ors. However, since a B. D. thesis has been written 

on this subjec~ by the Rev. E. a. Zimmermann, I shall not go 

into the subject. Suf!ice it to say that any other law or 

laws which the Chinese regara as binaing (transgression of 

which constitutes a sin) has been taken either from Confucian­

ism, Taoism, or Buddhism; also if they do have any doctrine of 

sin they have learned it from these "religions." Therefore, 

we are not really disregarding the conpept of sin in Ancestor 

Worship but are including it in our discussion of The Three 

Religions. For, outside of the duties of worshipping the an­

cestors, the Ohinses decide for themselves what constitutes 

the norm of their ethice--they are eyncretistic. Hence, what 

may constitute a sin for one may not be a sin for another • . In 

the conclusion of this paper, we shall speak more of the eyn­

cretism of the Chinese. 

Whatever is contrary to these teachings of filial piety 

is a transgression of Li, hence of the Tao, and consequently 

is to be classified as a sin. Mencius goes so far as to say 

that loving all men equally is unfilial. This condemnation 

of universal love was occasioned by Mo-tzu•s discove ry that 

all the ills in the world are due to the fact that men love 

themselves and do not love their fellows. If men loved one 

another as every man loves himself, there would be no more 
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61 
crime. Mo-tzu felt that the "will of Heaven" sanctioned 

6c 
universal love. Although Mencius criticizes him for this, 

Mo-tzu seems to have the Shi King on hie side: 

"Let lovingkindness be the aim of each, 6 Nor one strive other e'er to overreach." j 

Nevertheless, Ko-tzu was· roundly condemned. This lack of 

universal love is also evidenced in another exhortation: 
64-

"Have no friends not equal to yourself." 

We may say then, in summary, that the law of filial piety 

dema nds fanatical love for your parents. It eeeme as if a 

Confucianist is to love hie parents as much as the Christian 

ie to love his Goct. But of course, the Christian's love for 

his God will include love for hie neighbor, while the Con­

fucianiet 's love for his parents often excludes love for hie 

nei g hbor, although we shall soon aee that he must treat them 

very well. Since Confucius advocates filial piety ae the 

root of all virtues, it is not surprising to hear hie state­

ment "that of the jOOO offences against which the five punish­

ments were directed there was not one greater than that of 
65 

being unfilial. Thia is the sin of sins." 

Lest we receive the wrong impression, we must be reminded 

61. 
62. 
63. 

Jenning's 
64. 
65. 

Moore, .212.· cit., p. 3g. 
H. G. Creel, Sinism, p. 105. 
11 0n the Completion of a New Palace", quoted in 
translation of The Shi King, p. 206. 
Confucian writer, quoted in Hume, 2£.• .£.!!·, P• 119. 
Confucius, quotect in Ball, 2£.• ~-, P• 536. 
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that Confucius was not "inclined to split hairs upon the 

vexed question of sin, or even to speak of sin except in 

connection with the practical affairs of life. On one 

occasion he said that, setting aside theft and robbery, there 

were five capite.l eins--malignancy, perverseness, meno.acity, 

and two others not very clearly define, but which look like 

vindictiveness and vaoilla.ting weakness. 066 Undoubtedly 

you have already noticed and will notice that Confucius says 

nothing about a person's duty toward God, except in fulfill­

ing his duty toward man. Hence, sin is really only an offence 

against one's neighbor, especially aga~nst one's parents. 

Although Li emphasizes filial piety, it also includes 

the relationship of people to thei? neighbors. (Of course 

they are not to love their neighbors as much as their parents 

or as they do themselves, because that would be unfilial.) 

We shall attempt to classify these relationa under the head­

ings of the last six Commandments of the Lord. In general 

we are to treat our neighbor as ourselves, says Confucius. 

"Tsze-king once asked him whether there were any one word. 

which might serve as a rule of practice for all one's life. 

His reply was, 'Is there not shu~?' that is, reciprocity, 

or altruism; and he added the explanation of it:--'Wbat you 

cto not want done to yourself, do not do to others.' The 

same disciple on another occasion saying that he observed 

the rule, Confucius simply remarked., 'Ahl you have not attained 

to thatJ' He tells us, indeed, in one important paeeage--ana 

66. Parker, Studies~ Chinese Religion, p. 210f. 



we do not think the worse of him for the acknowledgment-­

that he was not able himself to follow the rule in its pos­

itive form in any one of the relationehips."67 Leaving the 

genera,! remarks behind, let us proceed with our classifica­

tion according to the Commandments. 

32 

Fifth Commanctment--The · confucianists teach that lt is 

wrong to kill, although Confucius advocated vendetta,68 1. e., 

the obligation resting upon the relatives of a dead or in­

jured man to take vengeance on the person who caused hie 

death or injury. However, soldiers are condemned for killing 

people; 69 fighting anct molesting peopl~ is wrong; concerning 

those who quarrel, "truly they do a great ev11;"70 envy, 

enmity, and angry thoughts are wrong: 

"From all envy Lit. covetousness aQi enmity free, 
What deed doth he other than good? 11 f 

''Strive, strive to live unitedly, 72 And every a,ngry thought restrain." 

A very striking parallel to Christ's words, Luke 6, 29 ("Unto 

him that smiteth thee on the one cheek offer also the otherd) 

are these worcte: 11 In the days of old, under the T'ang dynasty, 

a certain Lou Shihtei asked his younger brother: 'if anyone 

67. 
Religious 

68. 
69. 

p. 105 • 
70. 

Legge, "Confucius and the Religion of China", 
Systems of the World, p. 66. 
Soothill, £I>_•~-, P· 3)• 
11 Rites and Ce remonie e 11 , quoted in Dav rout, ,££. .£.!l · , 

• 
"Rules of Propriety", quot ea. in Dav rout, ££· .£!!.·, 

P• 147• 
71. "Separation", quoted in Jenning's translation o! the 

Shi King, p. 61. 
-- Tc.. 14Unt imely Unions", quot ect in Jenning' s t ranelation 
of the ShL King, p. 61. 



should spit in your face what would you do? Hie brother 

answered: 'I should say nothing , but simply wipe my face.• 

JJ 

The elder brother rejoined: 'Not so. If you should wipe your 

face, it would be a ·kind of reprimand, and your insulter might 

become more ang ry. You should smile and, without replying, 

wait till your fac e be wiped dry; then it would be all right.••7J 

Inaeed, the natural law seems to be well developed among the 

Chinese, but, waitJ Oonfucius adds a sour note to these beau­

tiful thoughts: "Re compense injury with justice lg.ot kindnea~ 

and recompense kinct ness with kinaness. 11 74 

Sixth Uommandment--Confuciue is said to have described 

adultery as the chief of sins. However, Mencius considers 

it worse to leave no son to serve the family altar;75 he thus 

sanctioned. the use·or concubines, if needs be. Yet a Con­

fucian tract says that debauching the wife or the daughter 

of othe re II is the g reat est crime committed on this earth. 11 76 

These may not of necessity exclude one another, but it appears 

quite probable that they do. In the h inth century B. c. mar­

riagesbetween ·persone bearing the same family name were for­

bidden with few exceptiona.77 The story is told that Swan­

Kiang, a widow, "had consented to live with Hwan, the eon of 

her late husband by a former wife. The people condemned this 

73. 
P• 105 • 

74. 
75. 
7b. 

p. 14j. 
77. 

"Rites and Ceremonies", quoted. in Davrout, 2E.• £ii•, 

Confucius, quoted in Hume, .2£.•. cit., p. 119. 
Soothill, .2£.• £!.!.·, p. j4. 
"Rules of Propriety", quoted. in Davrout, .QQ• £1:t·, 

Parker, China and Religion, p. 29. 
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as incest, but dareel. only speak of it inctirectly. 11 7g Another 

story is told of Kung-poh who diea, leaving his wife Kung-Kiang. 

Xung-Kiang's mother wanted her to remarry, but Kung-Kiang re-

fused to commit this 11 wrong. 11 11 'l'he 'wrong' meant here 10 re-

marriage. To abst a in from this 1\Vrong' was, and ie still ac-
' 79 countee1 a great virtue in Uhina. 11 Not only are these outward 

go 
actions wrong, but lust also is condemned. We can compare 

this with Chriet •e statement "that whosoever looketh on a 

woman to lust after her hath committed adultery with her al­

ready in his heart. 11 g1 we shall also classify drunkenees 

under the Sixth Commandment since A. L, Graebner does in hie 

Doctrinal 'l'heology, p. g1. Drunkenees ie forbidden by the 
g2 

Chinese. It is easy to see that their knowledge of right 

and wrong is still quite full. 

Seventh Commandment--Confucius has already been quoted 

(p. Jl) as saying that theft an<l robbery are wrong. Going to 

law all the time is condemned, as is the attempt to gain the 

advantage over your neighbor in business transactions. For 

if you gain, then your neighbor loses. ~Hence when exchange 

is high in one place, this one concealing from that one, that 

other behind hie neighbour's back, will go off to sell at a 

good price=. others again will use big bushels or small weight e; 

7g. 
79. so • . 
ea. 
g~. 

p. 14-j. 

Jennings, .£2.· cit., p. 7J• 
Ibid.., P• 7c.. 
Soothill, EE· cit., P• 20~. 
Matthew 5:2S. 
"Rules of Propriety", quoted in Davrout, ..2£· cit., 
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thus the y load their conscience and aeceive the people."8j 

Embezzling gooas is wrong--" 'Money clouas the intelligence of 

men,' therefore I exhort you no~ to covet richee.~ 8~ Gambling 

also ie consiaerea wrong. 'l'hree ways to avoia gambling are 

not longing for another's money, no't going near a ga mbling 

house so tha't you learn to play, and no't making frienae of 

gamblers.
85 Thie tract also counts it wrong to spend ana 

waste money on amusements such as fire-works, the burning of 

incense, etc. They woula rather that people practise virtuee.86 

Instead of being idle a nd lazy, men muatstuay ana reaa gooa 

books. " t he more you reaa these, the ~etter it will be for you. 

An old rhyme says, 'When the time has come for using books, 

one is displeased at knowing so little of them; when one has 

not made something, he does not know how difficult is the task. , 

Now, however tale~ted one ma y b e , he can never manage to read 

all the existing books. As for the useless and obscene books 

and comedies, they must absolutely be avoided; such reading 

leads easily out of the right path and bring s ruin for life; 

therefore, above all, keep away from them." 87 We could find 

many passages of Scripture to compa re with these Chinese con­

cepts of right and wrong , but we shall let the rea der call to 

mind for 

g.3. 
P• 105. 

B4. 
85. 
36. 
87. 

himself 

"Rites 

"Rules 
Ibid., 
Ibid., 
Ibid•, 

some of the more pertinent passages. 

and Ceremonies", quoted in Davrout, Ibid., 

of Propriety", quoted in Davrout, Ibid., p. 14-7. 
PP• 147f. 
p. 151. 
P• 143 • 
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~ighth Conmandment--Fictelity and honesty are required,gg 

while specious or ready talk and boasting are condemned. 89 

However, Faber ea.ye that "the sacredness of a promise, contract, 

oath, treat y, etc., is often violat ea when opportunity is favor­

avle to a persona l advantag e, ••• Confucius himself broke a solemn 

oa th a nd excused it. The Chinese moral sentiment is, there­

fore, misguiaea •.• Lying and deceitfulness are so highly de­

veloped in China, proba bly to a grea t extent, from this cause.1190 

Thus , we might say tba.t the Chinese kno w or should know the 

truth but delibera.t e ly hold it down in many cases. 

Ninth and Tenth Commandme nts--"Uo not covet the goods of 
91 

others." These wo rds, too, compare favorably with the Ninth 

and Tenth Commandments, but it is doubted that covetousness 

is regarded as such a g rea t wrong. 

The conce pt of Li is more exacting in matters of deportment 

than is the Se cond Table. The "Book of Rites" has left few 

proble ms of deportment--whether of public men or the simplest 
9c 

individuals--to chance. Whe reas Scripture does n ot bind men 

with such heavy burdens. As saia, before, the Chinese confound 

ethics a na deportment. A few quotations from Chinese writings 

should suffice to show the g rievous burden which theoretically 

should rest on the Chinese. 

B8. 
89. 
90. 
91. 

P• 129. 
92. 

Ibid., P• 139. 
Soothill, 2£· cit., p. 20~. 
Faber, .Q.£• cit., p. 96. 
"Heterodox uoctrines", quotea in Da vrout, -2£· cit., 

Grant,££· cit., p. 110. 



"Being a man, you must act accoro.ing to your dignity; 

that means the aocomplishment, all your.life, of many good 

actions. I could. not enumerate them all; I shall begin by 

giving you some concerning the external behaviour. 

37 

"Thus the cap on the heaa must be worn straight, neither 

set too much on one side, nor protruaing in front, so that it 

hang s over the eyebrows. The clothes you wear, whether ola 

or new, must be clean and not in disorae r; they must be worn 

accoraing to the rules and not thrown on the body so that they 

r e main open either at the shoulaers or down the front. The 

shoes must be put on entirely and no~ like slippers; all the 

clothes covering the bocty, such as cap, shoes, stockings must 

b e dignifiea, decent, but not too showy nor painted with many 

colours. All the motions of the body must reveal gravity and 

moaesty ana not betray levity or insolence. When sitting you 

' must remain decent; when standing you must be upright without 

swaying to and f·ro, without stretching out• In the rm.itual 

intercourae, you must b e respectful ana polite ana not show 

contempt ana abanaon. Vlhile speaking , be atte ntive ana cau­

tious and avoid speaking at ranaom; in conversation, wait be­

fore answering till the other has finishea, ana avoid, re­

garaless of circumstances, interrupting others. In affairs, 

b e careful and not heealess nor inconsidera te. All these ways 

of behaviour must be learnea with great care.u93 

Even looking at other people is g overnea by the Book of 

Rites: " The Son of Heave n does not look at a person above his 

9J. 11 Rules 01' Propriety", quoted in Davrout, QQ.• ~., pp. 

1j7f. 



collar or below his girdles. The ruler · of a state looks at 

bim a little below the collar. A great officer, on a line 

with the heart. Ana an ordinary officer not from beyond a 

distance of five paces. In all cases, looks directea to the 

face denote pride, and below the girdle, grief; if directea 

askance, they denote villainy. 11 9
4 

Having read these quotations, we should not wonder that 

the sil l y comedians are conctemnect: "Un't il one has lost all 

sense of decency, he does not become a comec1ian. 11 95 

A princess of Wei had. married. a chief of some other 

state; she desires to visit her home sta,te of Wei that she 

mi g ht see her elder sisters, aunts, and cousins and also visit 

the old familiar cities and. countryside. She plans for her 

journey: 

"Oil me then well my axles, OJ 
Back in my carriage· let me go. 
Soon should I be in Wei;--but ohJ 
were I not wrong in acting so?" 

This "wrong" is visiting the home state after her parents had 

died; had they still been living, it would have been permis­

sible for her to a o so,96 

considering these multifarious duties, it is no wonder 

that Confucius said: "We have not learnt how to serve men: 

How can we serve the Gods?97 Mencius also had nothing to say 
98 

about our duty towards Goa. Hence we might call Confucius 

94. 
95. 

P• 151. 
96. 
97 • 93. 

Grant, op. cit., p. 110. 
''Rules of Propriety," quoted in Davrout, £E.· cit. 

"Homesick," quoted in Je nnings, 2£· cit•, PP· 66f • 
eonfuciue, quoted. in Storrs, .2.E.· ~-, P• 111. 
Legge, Chinese Classics, Vol. II, p. 75. 
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a humanist--he was concerned. with the problems of men not 

gode;99 serving Heaven, obeying the will of Ht aven, was per­

forming the r e quired duties toward. one's fellowman. Failing 

in these duties was a tra nsgression of the Tao, that is, of-

1'encting a gainst Heaven--sinning. 

Confucianism does not divicte sins into two classes, 

orig inal and. actual, as does Christianity. For Uonfucianiam 

knows nothing of original sin. Confucius, Menciua, 100 Wang 

Yang-ming, 101 ana Chu Hsi 102 taught that man's enctowea nature 

(original nature) is gooa.. ~hey argued that men were by 

nature good because their natures wer~ heaven-conferrea and. 

only good. could come from heaven. lOj What Mencius means by 

the stateme nt that human nature is good. is exp.lainea. by his 

words: "From the fe e lings prope r to it, we see t hat our nature 

is constituted for the practice of what is good . This is what 

I mean in sayi ng that the nature is good.ulO~ Wrong-doing, 

therefore, would be the viola tion of the law of man's nature, 

formed. for goodness. 

Si nc·e man's nature is formed. for goodness, we are not 

surprisea to hear Mencius say: "The tend.ency of man's nature 

to good is like the tend.ency of wat e r to flow downwards. 11105 
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(For a contrary doctrine compare footnote *106.) If man fol­

lows this tena.ency in his na'ture, he really become s a law unto 

himself; he need not look outside of himself for a guide for 

his actions. This teaching of Mencius that man is the measure 

of all thing a-- 11 eve ryt h ing is wi'thin man--he has but to seek 

within himself and he will find. all~!Q7has been carried on by 

'the Intuitionist School of Confucianism. Wang Yang-ming of 

this school taught that "every ind i vidual may una.ers'tana the 

funaame ntal principles of life and of things, incluaing moral 

laws, by learning to understand his own mind and by developing 

his own nature. Thia means that it is pot necessary to use 

106. Hsrtncius was brana.ea as a heret ic by Chusius because 
he claimed that human nature is evil. By this be did not mean 
that human nature is totally depra ved. as Christianity teaches; 
he merely m~ant tha t human nature tenas to e vil. Bu't it has 
an infinite capacity in the direction of gooa as well. 11 He 
showe d. tha t a ccordi ng to Mencius own st a t e ment, that human na­
ture is originally good, and. that evil is the corruption of 
that goodness, Mencius would have to admit that everyone had 
alrea dy corrupted. their orig inal nature, and that hence as 
there was no time when man did not have evil desire s, etc.; 
human nature was already corrupt at birthl •.• (The cri ticism 
omittea here will be discussed laterJA third criticism was 
that Mencius did not give any e via.ence for his assertions on 
the subj e ct of human nature, 11 Starr,~- cit., p. 106ff. 

Si~ K'uang, a younge r c o ntempora ry 01 Me ncius, also said. 
that man's nature is evil. 'l' he fact that man has to strive to 
cto g ood shows that it is evil. Man's spontaneous impulses are 
also selfish; hungry man is promptea by na"ture to sa"tisfy his 
appetite; if h e r e sists t n is impulse out of c o nsictera~ion for 
othe rs it is by a c onscious effort ana because he has been 
taught that he ought to d o so--not therefore by nature, but 
against nature. If man were unc ontrolled. by education and 
moral discipline or by law and its p enaltie s, the re would. be 
a. state of unive rsal etrife--every man' s hand wo ula be a ga.inst 
his ne ighbor. Yang Hiung(5j B. C.-lg A. D.) took an inter­
mediate posit ion; human nature is a mixture of good. and evil; 
he who cultivates the good siae b e comes good and. vice versa. 
In the enct, however, Mencius I doctrine of natural goodness 
became to be r egarded. as orthodox.(Moore, .2E.· cit., P• 5~). 

107. Parke r, China~ Heligion, P• ljj. 
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the criteria of the past as pre s ent-day standards. Each indi­

vidual has the solution of the problem of the univ~rse within 

himself;" "the indi victual has within himself t he spring- of 

knowledge and should c onAtantly carry into practice the things 

that hie intuitive knowlectg e of good gives him opportunity to 

ao.ril08 "One cannot see k for the principle of filial obedience 

in one's parents, or in serving one's prince one cannot seek 

for the principle of faithfulness in the prince, or in making 

frienas or governing the people one cannot see k for the prin­

ciple of s i ncerity and benevolence in the fri e nds or the peo­

ple. 'l'hey are all in the mino., for tl;le mina is itself the em­

bodiment of pr i nciples. 'rihen the mina is free from thefobscura­

tion of selfish aims, it is the embodiment of the pr i nciples 

of Heaven. It is not necessary to ad.ct one whit from without.u 

"Knowledge is na-cive to the mina.; the mind. is naturally able 

to know. When it perceives the parents, i"t naturally knows 

what filial piety is; when it perceives the elaer brother it 

naturally knows what respectfulnes s is; when it sees a child 

fall into a well it naturally knows what commieera-cion is. 

Thie is intuitive knowleage of gooa, ana is not attainea through 

external investigation." 11 The ability to distinguish between 

right and wrong is common to all men, so that it avails noth­

ing to seek them in external things."( 'l'he s e quotations of 

Wang Yang-ming we.re taken from Starr I s Confucianism, nn. 16g.. 

171). However, Hstinnins , a Contucianist who was declared a 

108. Starr, 9.£· cit., p. 161 


