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SACRAMENTALISM IN THE ROMAN CATHOLIC CHURCH

I. Rome's Sacramental System contrasted with the Teachings of the
Lutheran Church,
A. The Word
1l. The Lutheran conception of the Scripturess
a) Scripture is the Word of God.

b) Scripture is errorless.

c) The Word is the power of God unto selvation —
a means of grace.

2. The Roman Catholic conception of the Scripturess
a) The Scriptures are only written tradition.
b) The writers were subject to error.
¢) The Scriptures have no saving power as a means of
grace. They are only devotional and theological
reading.
B. Faith

1, The Lutheran Church's conception of faith as an organ
vhich eccepts the forgiveness of sina.

2. The Roman Catholic conception of faith as mere historical
knarledpes

C. The sacraments
1. The Lutheran Conception of the sa.cra;ne_nts%
e) The sacraments sre the visibls Word. .

b) The sacraments offer the free remission of
singe- :

2. The Roman Catholic idea of the sacramentss
.a) The Roman Catholic plan of salvation
b) The sacrements diapensé grace.

¢) Grace is a quality which enables a men to save
his om soul.
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II. Roman Sacramentalism and Sacerdotalism

A. The sacraments have become shackles to bind the
people to the Church of Rome.

1. Historical proof
a) The historic use of the interdict
b) Luther's Reformation

c) Rome still holds the same teachings
which made the :I.ntardict such a dread
Weapon.

2« Proof from Roman Catholic Theory
a) Roman Catholic layman must depend
on the sacraments for every crises
of life.

b) There is no salvation npu't from the
sacraments.

3. Proof from Roman Catholic Practice
n)- Baptism is absolutely necessary for si:l.uf.!.on.
b) The ex opere operato doctrine
¢) The Eucharistic perversion
d) Sacerd.otal teachings
(1) .:l.ndalibla character
(2) papal jurisdiction

ﬁ. The sacraments lead to doubt and carnal security.
1. Why Rome's doctrine leads some to &oubt.
a) The ex opere operato doctrine
b) The intention theory
¢) The many forms

d) A disposition is required for fruitful
reception of the sacrament.



2. Rome's doctrine often leads to carnal security.
a) It is semi-Pelangisnistic.
b) It minimizes sin.

C. The Inadequacy of the Sacramental System can be
demonstrated.




PREFACE |

In religious circles, =s well as among soms of the editors of the
more popular weekly magezines, the term "Proselytizing Fulton Sheen" has
become a byword. It has become almost a fad for the sociaslly prominent
to be converted by this noted Catholic Monsignor. During the past year
Sheen has added the ex-communist, Louis Budenz, and Clare Boothe Luce to
his list of converts which already included such notables as Henry Ford II,
ieywood Broun and the politician, Horace Hann. Periodically the press
carries a fresh crop of rumors about who will be the next to fall wmder
the influence of the monsignor's teachings.

The Roman Catholic Church has been very wvocal in publicizing
these "prominent"™ gains. From all reports their campalgn has been
successful. HNonths after her conversion, in response to the "thousands®
who wrote her letters at the time of her conversion, Clare Boothe Luce
is publishing an account of her wmion with Holy Mother Church in the
colums of a popular woman!s.nagazines %

Thers has also been much discussion and a good deal of comment
in the local press about the charges and counter-charges arising from a
claim that Catholic chaplains were more efficient in the performence of
their duty. HMore fuel has been added to the fire by a receat article

1. EcCall's Megazine, February and March Issues, 1947.



in the Christisn Century. John Ruskin Clark, ex-chaplain and creedless
Unitarisn, writing umder the caption Chaplains in Combat, bitterly con-
Plained: "The reason Protestant chsplains received less recognition is
2 clus to the reason Protestant churches as a whole make less impression
on the channels of public persuasion.” Unitarian Clark claims that the
drama and symbolism of the Roman sacramentary system is the cause of
Rome's success in the publicity field. :

Hr. Clark'!s evaluation may be one-sided and subjective, but there
is a2 pood grain of truth in what he has to say. There are a variety of
reasons why people are attracted to the Catholic folds The intellectuals,
no doubt, find satisfaction in the Heo-Thomist philosophy of the Church,
The cry against communism is probably another consideration which is win-
ning friends for Rome. But at bottomy, I think the sacramental system and
ita correlative, a pompous sacerdotalism with its arrogant claims, are
the most important factors. |

At eny rate, the sacramental system is the chief subject of cur-
rent propaganda for mass consumption. The wvast majority of the Knight's
of Colmbus‘ advertisements dezl with the "seven wonders of the Church®
and "Christ's blessings received throuszh the madiat:l.bn of the priesthood
of Holy Kother Church.”

The need of security, magnified by the war years, can be satisfied
in the sacramental system according to Catholic claims. Clare Luce admits
that the failure of political systems and the inadequacy of ﬂ:a new liberal
isms were important considerations in her retreat to Rome. A visible
kingdom with visible signs of grace for every time of life is appealing.

2. Jon Ruskin Clark, "Chapleins in Combat,® The Christian Century,
November 27, 1946, Volume lxiii, No. 48, p. 1435 ff.




The Romanists mnke capital of these claims end offer insurance for
the soul from the crib to the coffin,

The flamboyancy with vhich they make these claims is typified
by the following often told Catholic tale. :

A British Catholic chaplain and a Protestant officer
were lifting a dying German, whose rosary, round his
neck, hetokened him a Catholic. The priest knew no
German the officer spoke it well. The dying boy wish-
ed to make his confession, and implored the officer to
hear it and translate it. He insisted, though the priest
declared that no such method need be taken. Having then
thus confessed and absolved him, he gave him the Last
Secraments, aided by the officer, down whose face the
tears were pouring. In that hour of radiant death, the
young man begged to bhe made a Catholic. ™Come back with .
me,” said the priest, "and I will give you what in-
struction I cen.” "Ho," said he, ™I can never bslieve
better than I do, after what I have seen. Who knows

how long I have got ? Recelve me now."™ The priest did
so, and the lad was killed the next day.

In view of the current wave of Romenist propaganda, the puréose
of this paper is to re-exemine the secramental system of Rome in the
1ight of the Scriptures and history. Objective examinetion will show
thats a) The sacrements have become the shackles to bind men to the
Church of Rome, b) The sacrementalism of the Romanists leads to doubt

or carnal securlty, c¢) The papistst system is inadequate as shom by
the very practice of the Catholic Churche.

3. Father Cuthbert, Editor, God and the Supernatural, p. 292.
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I. Rome's Sacramental System Contrasted with the
Teachings of thes Lutheran Church.

Tha purpose of this firat section of the thesis is not to engaze
in a lengthy apology ian favor of the Lutheran position oa the means of
grace. HNeither is it the writer's purpose to attempt a thorough-zoiag
refutation of the Romanist dogma. Melanchthon'®s treatment of the sub-
Ject in the Apology of the Augsburg Confession is more than adequate
from this point of view.

The purpose of this chapter is to set the two opposing views side
by side for purposes of comparison. Since the main emphasis is to be
placed on the Catholic teaching, the material will be arranged accord-
ing to the Romanist's approach. Only by ;a. recognition of the fundamental
tenets embraced by the Romanists can the sacramentary system of the Catholic
Church bz fully understood. There are three basic concepts involved in
a discussion of the Roman Catholic sacraments: a) attitude toward the

Scripturss, b) concept of faith, and ¢) the concept of the sacraments.

A. The Viord

On April 18, 1521, Luther stood before the emperor, Charles V,
at Vlorms, and declared:

Unless I am convinced by testimony from Scripture
or evident reason — for I bolieve nsither the
Pope nor the Councils alone, since it is establish-
ed that they have often erred and contradicted



themselves — I am conquered by the writings

(that is, passages from Scripture) cited by

mey and my conscience is captive to the Word

of Godj rocant I will and can nothing since

it is neither safe nor honest to do ought

against consecience.

1
Ever since that day sola seriptura has been one of the firm

foundations of the Lutheran Church. True Lutheran theologians and
leymen recognize the canonical Scriptures of the 01d and New Test-
aments as the only source and norm of doctrine. With Luther,we open-

1y confess before all our adversaries:

Even though all saintly teachers had maintained

this or that, it would mesn nothing over against

a single statement of Holy Scripture.

2
For - we firmly believe that all canonical Scriptures are the infallible
and errorless Word of the Lord.
lore than that! The Seriptures :is not just a dead book of

doctrines which Christians are in duty bound to assent to with the
intellect. The Gospel promise of the Scriptures is an efficacious power
of God, tha only means of grace, which works faith in the hearts of men.
Melanchthon, in replying to the Confutation of the papists, clearly sets
forth the true Christian doctrine.

But God cannot be treated with, God camnot be

apprehended except through the Word. Accord-

ingly, justification occurs through the Word,

just as Paul says, Romans 1316. The Gospel is

the power of God unto salvation to everyone

that believethes Likewlse 10,17s Faith cometh
by hearing. 3

1. Quoted wg- M. Reu, Lyther and the Scriptures, p. 28.

24 m. Pe °

3. Apology of the Augsburg Confession, Concordia Triglotta, p. 139,
IV (II).




In Lutheran theology the Word of God, the Soriptures, is all inpnrtantl.
This, in brief, is the Lutheran attitude toward the Holy Scriptures.
What en evident contrast we find between this concept of the Scriptures
and the position of the Romanistsi

Writing against the Confutation of the Catholic thsologians, Mel-
anchthon charges that they set forth "human tradition” and "do not teach
the Gospel.®™ At the first glence at current Roman Catholic literature
the reader might gather that Rome's doctrinal teaching on the Seriptures
has been misrepresented in the Lutheran confessional writings. Cardinal
Gibbons assures the laity: © It is our earnest wish that every word of
the Gospel may be imprinted on yowr memory and on your heart.® & The
introduction to The Cofraternity of Christian Doctrine Edition of the
New Testamsnt promises the faithful an indulgence of three hundred days
for reading "the Bacred Scriptures with the veneration due to the Divine
Word and as a Spiritual reading.® > But Rome has not changed its doc-
trine of the Scriptures, as this analysis will show. Cardinal Gibbons!
stetement is primarily for Protestant consumption, and Pope Leo's in-
dulgence for reading the Seriptures is a straw man to deceive unwite
ting readers end to supply the Roman Catholic apologists with ammmn—
ition to use against those’' vho say that the Romanists belittle the
Scriptures. For every good Roman Catholic laymen knows that he can
receive his indulgences in a much easier manner than spending fifteen
minutes a day with the Bible. A mere recitation of the esjaculation
"My God, and my alll® will ach:levé'the seme end in a much quicker

4o Jemes Cardinal Gibbons, The Faith of Our Fathers, p. 77e
5. Tho Cofraternity of Christisn Doctrine Edition of the New
Tegtament, p. iv.
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manner. "Lord, inciease our falth,” glves the faithful rive
hundred dm indulgence, and if sald every day for a mohth it gains a
. peraon o full plensry mdulgnm.élshnrt. twelve line prayer to mother
 Mary is worth,not three hundred deys mw,m thres yesrs indulgencel
These ‘pompous pronowmcements are mers gloss and cover up the real
attitude of Rome toward the Scriptures. The charge of the Apology of
the Augsburg Confossion that the Romanists set forth "humsn tradition®
and "do not teach the Gospel® still holds trues 7.
The Romenists belittls the Word of God and place it on & per with
man-pade tredition. ® In the dfscussion on the origin of the seven

|
I
]
|
|
|
i

sacraments of Rome they openly admit that the Scripture texts do not
"prove conclusively™ the smaunta‘.l. nature of all seven rites. But
they bolater up their contention with the assertion that these state-
mants of Sacred Scripture must be taken in conjunction with the teste
imony 'of tradition, "which is as tru]y..tha word of God.u ars the writ—
ten. pages of the Bible.* 7 Tradition also furnishes the oaly conclus-
ive basis for the assertion that Janu.cl;r!_.st instituted all seven of
ths sacraments recognized by the papists. an The Romanists make it
a greater virtws toobsythatga.diﬂmottbchmhw'm!ngeouﬁ
bacythmtnobawﬁod'loﬁ.mdemmhp.n Thus, they
emmutmmumdmmmimofﬂud. This is not the
‘warst violence they do to the Scriptures. '

6. N.C. Cassidy, MMMAM!E
g"v.""! Conecordia Triglotta, p. 399, XXIV (XII).
2 %IE: J. Waterworth, tnn-h:ur. Eﬁm.ﬂ,&m.ﬁhm
of Trent, Session IV, p. 17.
195 Reve 'l’:‘mel;nl'. emn’ G.Qon-, mw PPs 4r5e
1 B B encts 3. Connell, G.S5.R., Shepherds of Christ's Flack, pe 2.




The Roman Catholic Church claims sole authority to the key to the

meaning of the Scriptures. The paplsts reserve the right to interpret
the text as they see fit. 12

Wle cannot have God for our Father, if we do not
have the Church for our mother. Vhen a father
writes a letter to his family living in a dis-
tant country, he directs the letter to the mother
that she may impart the contents to the children.
This is the way. the faithful are to accept the
Biblo, the letter of the heavenly Father, from
the hands of the Church. The Church as a wise
mother, acts with discretion. To the younger
children who will attend school and who are not
in a position to understend the Father's whole
letter, who might take harm from some passages,
she relates in the Bible history, with her simple
motherly words, the parts of the Father's letter
that are most suited for children. And because
many people in the way of religious thouszht never
got essentially beyond this childish standpoint
ell through life, it would be well Af such were
satisfled with excerpts from the Bible, 13

Before 1870 Rome had placed an infallible council in the stead of
the infallible Bible. Since July 18, 1870 Catholicism has had an "in=
fallible pope® instead of an infallible comncil. The Pope alone, accord-
ing to the decrees of the Vatican Cowmeil, has the right to define what
men must believe for the salvation of their souls.

Unfortmately, the pope and his theologians, after reserving the
authority of interpreting the Scriptures, rob the Seriptures of its

meaning. No distinction is observed between Law and Gospel. The chief
article of faith, the free remission of sins for Christ's sake through

12, The Rev. J. Waterworth, op. eit., Session IV, Decrees Concerning
the Canonical Scriptures, pe 17. -

13. Algermissen, Eonrad, (trans. by Joseph Grunder), Christian Denom=—
inations, p. 252,




faith, is perverted and denied. The content of Seripture is rational-

; ized. On the one hand, the Romanists proclaim a divine inspiration for

the Scriptures. On the other hand, they make "divine inspiration” mean-
ingless by declaring that as a child of the times, the biblical writers
could possess incorrect idess in these matters (natural science, current
popular views). 4 Under such a theory it is possible for the Jesuit
fathers to deny Genesis One and allow sn ewolution theory for sll forms
of matter. The only creation that must be held is the "creation of the
soul® which 48 2 definitely defined doctrine of faith. -2 Again, the
papal interpreters rationslize the Scriptures to their omn ends. "Pgith
cometh by hearingee.." means that aral tredition is divinee 1© This con-
tinued rationalization leads to hopeless, hn, not always apparent, con-
tradictions, One of the arguments advanced for the existence of a pus=-
gatory is based on the ides of God as a just juige. Catholic apologits
claim that it is only reascnable that God, just and holy as He is, could
not teke a soul of a sinner directly into heaven until the sinner has
paid the temporal punishment for his sins. This argument they claim to
base on the justice ongﬂgtngg!.ggugowd
Then, however, in arguing the wvalus of baptisk, they assert that if a
brutal, condemned murderer were to make confession and receive the sac-
rament of baptism directly before his death and did not have opportunity
to sin between the time of his baptism amnd his execution he would go
straight to heaven. 1° The appeal to God's sense of justice is forgottenm,

FEPHE 0 @ e 1139=1140.
15. Biahop Jom T ﬂm.mﬁmﬂﬂ%fgg P 32.
B e e T4l Bachtin of Dur S

Ysitar, (August 5, 1945)« _
« Rev. Francis Connell, 0.SS.R., Rebirth of the Soul, p. 31.
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in this instence, in thsir seal to show the ox opsre gperato sffect of
the sacrament. Thus Rome wrests the Scriptures to its omn end.

They lead poor souls astray in yet another respect.

The Romenists, for sll intents and purposes, demy the power of the
Word of God. To the papists, the Seripturea are "spiritusl reading,®
a mere book of truth, which one must assent to with the intellect. For
this reasan the Cetholic Church makes much of the ex opere gperato
effects of the muss and neglects the proclaimation of the Gospel of
Jesus Christ from the pulpit, as Melanchthon points out in the Apclogy.>’
The discussion below, or the concept of faith in Lutheran and Catholio
theology, will develop this point more fully.

B. Faith

In Lutheran theology, faith 1s = gift of God's grace. - Faith 1s
the organ which accepts the bensfits of Christ offered through the Word
and Sacraments by knowledge of, mssent to, and reliance on, the teachings
and promises of the Gospel, and, especislly, confidence in the Christ
revealed and promised in Holy Scripturese 2* This faith slone justifie§,
but such faith is never alone. From the moment when justifying faith
has been wrought by the Holy Spirit in the act of regeneration or con-
version, the same Spirit of God also actustes such living faith in the
divine work of ssmotification. = As long as faith is present it pro-

duces good works. ruthuwnm-tmmammp.”

o m IxIv (nl)-
20, b s - 92

2o A. L. Grastuer, Dootrinal Theology, p= 186.
22.M.. Pe 195,
23. Apology, Concordis Trjglotis, P. 399, XXIV (XIT).



Even the devil and his angels have a knowledge of Christ and His work,
but they have no faithe Knowledge once learned cannot be voluntarily
cast off, but faith can be lost and the working of God's Holy Spirit
through the Gospel promises can be thwarted by wicked men.

The best way of showing the sharp entithesis between Rome and
Lutheran theology on this point is by contrasting the Canons of Trent
with the pronouncements of the Apology of the Auzsburg Confession.

In defining faith the Apology statess

Nor, indeed, is this faith an idle knowledge,
neither can it coexist with mortal sin, but 11'.
is a work of the Holy Ghost, wherebhy we are
freed from death, and terrified minds are
encouraged and guickened. 24

The Canons of Trent decrees

If any one saith, that, grace being lost
through sin, faith also is always lost
with it3 or, that the faith which remains,
though it be not a lively faith, is not a
true faithj or, that hey, vho has falith
without charity, is not a Christianj let

If any one saith, that by faith alone the
impious is justified; in such wise as to
mean, that nothing else is required to co-—
operate in order to the obtaining the
grace of Justification, and that it is
not in any way necessary, that he be pre-
pared and disposed by the movement of his
om willy let him be anathema.

26 :
e A Concordia Triglotta, p. 399, XXIV (XII).
S fuslogrs Waterworth, ops cites D. 48, Canon xxviii, Session VI.

26, Ibid., Canons ix and x, Session VI, p. 27.




If any one saith, that men sare Just with-
out the justice of Christ, whereby He-
merited for us to be 3wtifm or that
it is by that justice itself that they
are formally justs let him be anathems.

27

, 12
:

: ;

!

1
i
{

The Catholic conception of faith and the Lutheran teaching on
faith are poles apart. MNelanchthon states the Roman conception core

The Romanists make this quite clear by their writings. In spesking of
the frultful reception of baptism by an adult, sn "act of faith® is
mtimaduanecsauryraqm*.. The papists @0 not mean by
tm:zutmmtmummmmmmum.m
siup]y'ueepthgdlthntdodhumuld.‘ Which phrase is inter-
mtaummtmmtm.ummm.m
explicitly "at least two truths of the Christisn revelation - that
tmts-mmmtmmmmm-mmuma-
duss.® 29
rh.tmmmcatmummgummso.mct
cmstmmummmummmmmum
Cowmnecil of Trent cited above. A trus faith, trusting in the merits of
Christ, camot coexist side by side with mortal sin. Trus faith in “:
the heart means the acceptance of Christ's righteousness and the cover= ,
ing of all sins mortel and venisl. Wherever faith exists gll sins are

27. Rove 3. Waterworth, gp. oit-, Canon x, Session VIe
28, Apology, Comcordla Srticle

Iriglotta, p. 135, Iv (II).
29. Rev. Francis Comnell, 0.5S.Rey Hpbirth of the Pe 23
'Itummmtmmmmth citly knom &

thﬂn‘.l;!unlwmtbmm.

racﬂywhmhnsmthatﬂnymm&umrama'w.”
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forgiven. Faith is always accompanied by love which is active

in works. Not so in Roman Catholic theology. Cenon xzviii states
that faith and mortal sin can exist side hy side. Faith is only

lost through infidelity, that is, rejection of the historical know=-
ledge as false and deceptive. 30 If, as the cenon states, faith

and mortal sin cen coexist, then faith camot be the vehicle which
grasps the forgiveness of all sins but only a mere knowledge of Christ-
ian revelation.

In the final analysis, faith, according to Romsnist dogma, is in-
tellectuslly assenting to what the Church of Rome teachss. When one
sees the diserepancy between this view and the Lutheran teaching it
becomes quite evident that the power of the Word proclaimed by Paul,
Romans 1:16, is made null and void. Hence, the chief means of grace,
the Gospel promise, is disparaged.

Ce Theo Sacraments

"There God's Word is pure, and the Sacraments are administered
in conformity with the same, there certainly is the Church, and there
are Christisns.® o' ; ;

Lutheranism holds that the Word and Sacraments, the means of grace,
bring with them the Church. For most certainly the Holy Spirit works
seriously and efficaclously through these means establishing faith in

the hearts of men.

30. Rev. J. Waterworth, T,:__lg'. oit., Session VI, Chapter 15.
31. Apology, Gomcordis Triglotta, p. 227, VII, VIIL
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Primarily, the Word is the means of grace. Luther held that |
A he wished to use the term sacrament in the strictest senss, he
would have ouly ons sacrament, tbe Word, and tires sscramental signs. >
In Lutheran theology the sacraments, Baptism and the Lord's Supper, are
seals or visible signs of the Word, As Saint Augustine expressed its
"...a picture of ths Word, signifying the same thing as the Word.,® 3
The saoraments are fulfilled when they are beliswed; not when they
are merely observed. >4 This proposition is held in opposition to the
Roman conception that the sacranemts work ex opsre gperato, that is, by
the mere performance of the sacrement. The Lutheran position has always
been ‘that the Word is an essential part of the sacrement. Yes, the sac-
raments are mere visible signs of the Word. Without the Word the per-
formance of the rites of Baptism: and the Lord's Supper are no sacriments
but mere motionss >° To be of valus, the sscremsnts must distribute the
merits of.Christ to men. It was for this purpose. that they were instituted.
The merits of Christ end the remission of sins are offered to men only
Eﬂ:@«i%uﬂl%.ﬁmgaﬁﬂ.aﬁsﬁfaiiﬂ
through the Word, 36 . . :
?Enﬂgﬂn.mﬁﬁﬁgﬂuﬁn!ﬂﬂﬁulﬁll
E&F_E_&nu-uﬂgiggﬁu{iﬁrﬁu .
uﬂuuonm&ao-.wﬁg. Hence, it is evident that the Word cammot
S&qﬂa&?ﬂgnieﬁﬁou-ﬂ!arﬂo.n?%zl.ln

32, Absalution, baptism, and the Loxd's e Nartin Luther, The
EEEJ& » Vole Hun-?w.;.

g A fher, Gpe Gltes Vol. IIs Po 228. ¥

U“. » ﬂa. HH' ‘l 8“‘ S :

Um. sy Vol. II; Pe 201«




for which it wes instituted.

The sacraments being in reslity only other form of the Word, that
is, the "signed Word™ or the "visible Word,® the Word is, in reality the
only means of grace in Luthersn theologye. TWm, Lutheran theologlans
have always held thet the sacraments are not mconditimaﬁy essential
for salvation, for a men can attain faith through the Gospel without
the secraments. Luther rightly points out, in this connection, that
faith and not the sacraments are essential. He quotes the Word of our
Lordt "He that believeth and is baptized shall be savedy but he that
believeth not shall be damned.® >’ I%4s a lack of faith that damns,
not a lack of the sacrament. One in possession of faith will, of course,
seek baptism and not despise the words of Jesus.

The late Dr. Reu beautifully illustrates the place of the sacrament
of baptism, es & sesl, in the 11fe of the Christian, 38 He pictures
baptism 28 & mighty fortress to which the Christian can always twrn in
‘time of weskness and doubt. Baptism never loses its efficacy, for the
Word of promise is elweys present. In baptism God has made a solemn
pledre to be our heavenly Father end to daily forgive our sins for the
seke of the Lord Jesus. In %the trials ofiiyigs 1life the Christian may
£ind himself doubting whether God still cares, whether God still is
willing to receive him as a son and remit his sing, In moments like
these,when cur feclings are changeable and uncertain, God's Word stands
before us. The act of baptism is past, but the pledge: He that belleveth
and is baptized shall be savedl ' still stands as a guarantee of God's

grace.

37. Mark 143l.
38. Reu-Buehring, Christian Ethios, p. 165-6.
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The Lord's Supper is not a sacTament to kindle faith, but to
strengthen faith. The whole power of the Sacrement of the Altar con=
sists in the Word of Jesus, in which He renews His promise that the
remission of sins is bestowed on all who believe they receive His
body and blood in the sacrament. As we leave the altar and go again
' to the affairs of this mmdene life we teke with us a shelter for the
trigls of life. For in this sacrsment, too, we can huve and use the
Vord apart from the signm. L In times of uncertainty and dlstress
we can look back upon our participation at the Lord's Table and gain
objective assurance of our salvation through the W;er of Promise con—
nected with the sacrament.

Finally, a word is in place about the "grace™ received through
the means of grace. By "grace" - in Lutheran theology — we mean
slmoly the favor of God which,; for the sake of Chrisi, remits sins to
all who accept the gift by faith.

The sacramsntary system of Rome stands in sharp contrast with the
Lutheran doct‘rine of the means of grace. However, before contrasting
Rome's concept of the sacraments with the Lutheran doctrine discussed
above, it might be in place to briefly sketch the Romanists' plam of
selvation. A knowledge of the Catholic way of salvation is imperative
for a genuine understanding of the great gulf that exists between the
seriptural doctrine of salvation by grece and the paplst conception.
Lutheran and Catholic doctors employ similar terminology. But, in most
instances, all similarity in the teachings terminates with this external,
phonetic likeness.

39, Martin Luther, Babylonisn Captivity of the Church, Vole IT, pa 204
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The papists teach a semi-Pelagisnistic plan of salvation. Man,
by birth, is pictured as a sinful being, but he is not totally depraved
and helpless. On the contrary, every man has within his bosom great
potential powers. Every man, to a certain extent, can pull himself wp
by his own bootstraps. Men have a free will and can determine to do that
which is morally right. But sooner or later = man reaches a point beyond
which he cannot soar without the supernatural aid of God.

It is at this point where Christ and the Church enter the picture,
The Romanists explain the place of the work of Christ in the plan of
salvation to the layman in this way. Jesus Christ's death was infinite=
1y wmeritorious. All of the merits of Christ's work — as if they could
bo counted, weighed, and confined - are kept in store. The papists
use the example of a huge reservoir. Ncw. these merits of Christ are
worthless as long as they lie dormant in the reservoir, just as water
in a great storage tankisworbhlenaifuitcamotheputtomh
irrigate the parched lands There has to be some means of applying
these pent-up merits to menkind. The Church enters the picture at
this point. The Church is the pipe line which conducts the merits
- of Christ to the people. The seven sacraments are the faucets, so to
speak, out of which the merits of Christ flow.

One can see from the above deseription that the Roman Catholic
Church does acknowledge that Jesus died for our sins, but wmfortunately
they bind and 1limit the benefits men receive as a result of the bitter
suffering and death of Christ. In Lutheran theology the simmer simply
clings to the promise of Jesus that his sins are all forgiven because
of the viecarious atonement of owr Lord. Faith in the person and work
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of Christ bestows free and full forgiveness. The Roman Catholic doctrine
is not as simple as this. The Romanists speak of receiving "grace"

through the sacraments. The merits of Christ are distributed to men in

the form of "graces.®™ These "graces" vary from sacrament to sacrament.

All of the sacraments infuse a Mspecial grace®™ into the soul, that 1s, a
power necessary to fulfill the purposes for which the sacrament was instit-
uted. This grace is sometimes called "the sacramental grace® of the sac-
rament. The spesclal grace ‘of marriage, for example, is the grace to live
mWﬂthprWMb be faithful to the duties imposed by
marriage and to be obadient to the laws of God in regard to marriage. One
of the special graces imparted by the Sacrament of Holy Orders is the ability
to remain chaste and keep the vow of celibacys >°° In addition to these '
special .graces, the sacraments bestow.and infuse a ¥sanctifying grace."

There are two kinds of sanctifying grace, Baptism and Penance bestow first
sanctifying grace. The other five sacraments infuse second sanctifying
grece. The sacraments of Baptism and Penance are the rites for the spirit-
ually dead. Hence, when one 1s baptized or confesses and receives absolution
the rite infuyses a first grace into the soul making the recipient a Christisn
and ‘equipping him to act marito;.-iously to save his omn soul. You see,
Christ'!s merits only change the finite ability of man into an infinite
ability. This grace changes man into a superman, but the job of gaining
heaven still is 2 task for man to work oute The bare merits of Christ

are not sufficient. The other five sacraments — Confirmation, Marriage,

Holy Orders, Fucharist and Extreme Unction — bestow second sanctifying

grace, The first sanctifying grace is like a supply of fuel. It will

somm be consumed. From time to time man must, so to speak, re-fusl. The

39a. B8ee Appendix I to VII for detailed documentation and furthur
MIB'-
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8econd senctifying grace is the added fuel supply to enable man to con-
tinue his flight upward, Should a man fall, Penance restores him and
enables him to meke a new try in the long perilous climb toward the
heavens, This, in brief, is the way of salvation in Romsn theology.

How for a survey of the Romish sacramentery system - To begin
with, the sacraments do not bring with them the Church, but, on the
contrary, the Church makes possible ths presence of the sacraments.
For, according to the Romanists, only the Church, that is, the bishops
and priests of Rome, have the power to administer the sacraments ef-
ficaciously. 40 This claim is based on the assertion of the jurisdiction
of the Pope and is enforced by holding that an indelible charzcter is
a prerequisite for the valid administration of the sacramentse A In
the final analysis, Rome makes the Church the real power instead of the
Word. 42

In Catholic theology the sacraments take the place of the !'lor.d as
the power of God. "The grace of God is obtained chiefly by prayer and -
the Bacraments." A In the sdministration of the sacraments the
emphasis is on the correct performance of the act. MNuch is required in
the way of precision and form. Endless regulations have been imposed
by ‘the Church of Rome to guarantee correct ceremonies. Nothing is said
of the power of the Word. Nothing is said of true falth. &% 4 correct

40. Reve J. Waterworth, gpe cite, Canon x, Session VII. The exceptions
are matrimony and baptisma’ - . .

4l. See Appendix One. Baptism and matrimony are exceptions,

424 Pohle—?reuﬂs, mw Vol. I, P 164. -

43¢ James Cardinal G’.bbms. OPe ﬂo, P. 218.

4lie Reve J. Waterworth, op. cit., Session VII, Canon iv, V.




disposition and a historical knowledge is the only requirement to obtain
the sacramental graces.

Tn Luthersn theology the sscrements are completely dependent cn the
Word. 1In Rome's thinking the sacraments work completely independent .of the
Worde Ths only importance attached to the Word is that the form, the words
of the formula, of the sacrament must be correctly spoken. Whether the
recipient of the sacrament hears and understands the words is of minor
consegusnce, 45 This is only natural since faith .in the Word of promise
is not required for a fruitful reception of the sacraments. This teaching
was offlcielly promulgated by the Council of Trent when it decreed that
grace 1s "conforred through the act performed (ex opere qperato).® This
decree was re-snforced hy the condemnation of the teaching "that faith
elone in the divine promise suffices for the obtaining of grace."

The Word is dethroned and made, at best, the source book from which
Rome attempts to prove the authority for her sacraments. The. very
conception of what constitutes s sacrament demomstrates most conclusively
the Catholic attitu'de toward th: Word of God. Three elements are
sald to bs necessary to constitute e sacrament. It must be (1) an
outward sign, (2) imstituted by Christ, (3) to give graces No
montion is made of the Gospel promise at.alle £

The grace imparted through the sacrament is not the favor of God
in remitting sins, but a "supernatural assistance" which Christ has
mriﬁd. .To.obtein this'ya :I.t'is necessary that one ﬁrst become

454 Martin Luther, Babylonisn

m.gg.- ..' Vol. II, pe 200.
46. .Pohle—Preuss, op. _c_:l._'_lg., Vol. n. Ps ssuﬁp sessinnvli, Can, viii.
® g&.’ vol. II' p. 229.

47 Pohle-Preuss, op._cit., Vol. I, p. 58«
48. Martin Luther, Babylonian Captiviiy,
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worthy by an act of love. The supernatural grace does not sork salvation,
. but is merely a special divine "help" to make it possible for a man to
save his omn soul. %% s food 1s fusl for the physical body to ehable a
man to work and provide for his needs, so the grace of God 1s fusl for
the soul to ensble man %o work end gain heaven. %7 The sacraments, them,
depend on the Church and on ths moral worthiness of the recipient, but
never on the Gospel which Paul proclaims as the "po;rer of God wato sal-

vation.”

Summary of Part One

While Lutheran theologisns and Catholic dogmaticians both speak of
"grace,” "faith" end an "infallible Word of God,® it is always neces-
sary to bear in mind that these terms are used in a different sense by
the two groups of religious scholars. Consequently, one must kmow how
the terms are used to understand the respective doctrines correctly. In
this first portion of the thesis, the Iritdr has made an effort to point
out the basic’differences in the use of the termss faith, grace, and the
infallible Word of God. A proper understanding of these three concepts
1s absolutely essential if one is to grasp the great differences bastween
Roman and Lutheran sacramentary teachings, for the terms are employed

48. Martin Luther, The Babylonisn Captivity, Q. cit.s Ps 229. In the
case of baptism of infants and those below the age of reason, the sac-
rament works complete redemption if no sin is committed after baptisme.

Rome claims that baptism clocans the slate if accepted worthily. A

child or person without the use of reasoning powers cannot be wmworthy

or 1ll-disposed toward the sacrament. Hence, the sacrameat, in such cases,
always works frultfully.

49. James Cardinal G!.b'bona, g.ﬂ.’ Pe 218 ff.




constantly in a d_iscussicn of the doctrine of the sacraments. _

In this chapter, the writer has attempted t6 contrast the Romish
sacramentol system to the Lutheran Church's tesching on "the means of
grace."” It was pointed out that there is no reel common grounds for
comparing the two opposing teachings. Both groups use identical terms,
but the terms are employed in a different sense by both parties.

In a study of the Romish sacramentary system, it has been shown
that the papists dethrone the Word and elevate a sacramental system.

The Lutheran theologians maintain that the Gospel of Jesus Christ, as
presented in the Holy Scriptures, is clear, authoritative, and the power
of God wnto salvation. The papists speak of the Word of God as theo-
logical and devotional literaturs, 'I;ut not one syllsble is said about
its power as a mesns of bestt;wing grace. On the cont.ra.iy, the Roman
Catholics place tho sacraments on a pedestal and make them the source

of all grece. Ve mizht say that they make the sacraments a substitute
for the Word of God as a means of grace. But, as we sald before, there
is no common ground. for comperid on; hence, simply to say that Rome
makes the sacraments the means of grace in place of the Word isa't
giving an altogether accurate plcture. In reality, Rome does not have
& plece for "a means of grace" os we understand the term. The basis

‘of salvation in Rome's theology is not faith in the Gospel pronise as
"a means_.qr -grace, buf jnfysed grace, a quality, which makes it possible
for a person to work out his soul's salvation.

The papists destroy:the m_ggg and pervert the grace. They destroy
' ths meens by their assertion that the sacraments work ex opere operato,
that is, by the performance of the action. The layman is led to believe




that he receives a supernatural quality which will equip him to work
his way into heavan, because the priest performed the actions of the
sacramental rite in his behalf. The recipient is led to place his trust
in the performance of the act by an authorized priest and not in the
Word of the Gospel which is the true power of God unto salvation.
Seripture teaches that the only way to appropriate the merits
of Christ is to accept, by faith, the Gospel promise of the remission of
sins. The Romanists hold that faith is a mere intellectual knowledge
of the facts of Christienity. Faith is necessary for salvation, accord-
ing to the Romish theology, but faith alone does not save. The sacraments
distribute the merits of Christ in the form of grace. The grace is neces-
Sary; one must possess grace if one wishes to gain the reward of heaven.
Lutheran theologians can subscribe to the propositions Grace is
the necessary element; one must possess grace if one wishes to gain
heaven. But, again, the meaning of the proposit.to:.: is used in a differeant
sense by the Lutheran theologians. Lutherans hold that grace is nothing
more than thas favor of God in freely forgiving sins for the sake of Christ.
Hence, it is true that grace is necessary for the obtaining of salvation.
This grace is received by faith in Christ. The papists have a different
conception of grace. To the Romish theologians, grace is a quality infused
into the soul through the performance of the sacramzental rite. This grace
does not bestow selvation, but only enables one to earn his omn salvation.
Grace is limited in its powers. Grace is an important element in the
Catholic plan of salvation — but zrace is a very limited gift of God in
'lf.he Romish system when compared with the valus and importance Scripture 'pluees




on ite Instsad of actually bestowing salvation, grace merely mskes
it possible to earn salvation. '
These,in brief, are the salient points in a survey of the work-

ings of Roman sacramentalism as compared with the teachings of tho_
Luthoran Church.




II. Roman Sacramentalism and Sacerdotalism

This chapter will be devoted to a study of the practical implications
of Roman sacerdotalism. An effort will be made to show the practical
aspects involved in Roman sacramentalism as far as the practical Catholic
laymsn is eoncerned.

The reader will note that this portion of the thesis is titleds
"Roman Sacramentalism and Sacerdotalism.” A word of explaination seems
in place. In the Roman Catholic Church sacrameantalism and sacerdotalism
are correlatives. The two concepts are virtually inseparable, for the
papal sacramentalism is predicated on the foumdation of histeric
sacerdotalism. Proof for this contention will become evident to the
reader in the discussion which follows.

For the sa‘e of convenience, this chapter has been subdivided
into three sections.
A. The Sacraments have become the Shackles to bind
KMen to the Church of Rome.

This contention can be proved historically, theoretically, and
practically.

Historical Proof

The sacramentary system of Rome was the atomic bomb of the pre-
Reformation period. By cleverly manipulating the sacramental system
of the church, the popes were able to depose kings and fight bloodless
wars of conquest. Through the perversion of the means of grace the pope
was sble to efficiently and effectively defy the king and all the king's
mn. This was done through the teachings of the medieval Catholic
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Church, which teachings are still in force to this dayl

Such destructive power was wielded through the use of the inter-
dict, *° It wrked in this manner. According to the Roman Catholic
Plan of salvation, men need the grace bestowed by the sacraments if they
are to effectively work out their soul!'s salvation. (Compare — Chapter I,
Page 17) How the faithful were taught that valid sacraments could be
administered only by a validly ordained priest in possession of the in-
delible character of Holy Orders scting with the permission of ithe pope.
If a king would refuse to obey the dictates of the pope, his entire
domain would be threatened with the interdict. This usually brought
the ruler to his knees for fear of the effect the interdict would have
on the attitude of the people toward their sovereign. Nore stout-hearted
kings resisted. Then the greatest weapon of all time would be merciless-
1y employed by "Christ's Vicar on Earth.® The pope would issue a bull
laying the interdict over the domain of the king This meant that all
church bells would be silenced and the gates of heaven closed against
the inhabitants. The priests were ordered to cease the administration
of the sacraments, which the people believed to be the only divinely
ordained means of salvation, Fenance and the Eucharist were administer—
ed only to the dying. Christisn burial was denied for all but priests,
friars, and children below the age of two years., Marriage was forbidden.
Even Af a priest could be found who would defy ths edict of the popes
his acts would not be velid buzcause he Woiuld lack the necessary permission

50. The interdict was first recognized as a Church institution by the
Synod of Limoges in 1013 A.D.
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of the pope. The pope had practicslly delivered the pounmoph
into the hands of Sstan. Only time was necessary before pamic and
fear seized a large enough segnent of the population. The pecple
would sooner or later force the ruler to mend his differences with
the pope. 51

There is only one reason why the interdict is not employed
ageinst entire comtries in our day. 2 To be effective, the teach-
ings of Rome on sacramentalism and sacerdotalism have to bs accepted
as trus, Where there is no foith in the Roman saeraman'_blr,r system
the interdict loses its terrifying powsr.

Tus interdiot worked effeoctively wntil Martin Luther came forth
with a moat potent set of defenses =gainst the dread_ weapon of the
popes. I-uther_ broke the power of the interdict in his three chief

Reformetion writings, The Babylonian Captivity of the Churah, >

The Address to the Christisn Nobility of the Germsn Sation, 74 and

On %he Freedom of the Christisn Man. >° The Reformer rendered the
interdict impotent through these writings by shattering the myth that
the pope alone had jurisdiction over the valid administration of the
sacraments. Luther showed what constituted a true sacrament. The
Word of Promise contained in ths Gospel was pointed to as the power.

51. Kln'tz, Church M. Vol. II, p. 122,

52« Today the pope still uses the Edict of Excommmication for
political purposes. Usually the Edict is limited to individuals
bscause of the impotence of a general edict. For the most recent
case see Newsweek Magazine, October 28, 1946.

53. See Appendix VIII, Written against sacramentalisme

54« See Appendix IE, Written primarily against sacerdotalisme

55« See Appendix X. ;




in the sacrameats. Anyone could administer the sacraments, for they
depend, not on a spscisl magic character imprinted on the soul of a
priest, but solely on the power of the Holy Spirit working through
the Word, Lubther exploded the theory that the pope alone had juris-
diction over the sacraments end showed that Christ instituted the means
of grace for the use of all Christisns. The Reformer showed that true
faith in the Word of Promise was the only prerejuisite for the remission
of sins. Let the pope withhold penancel Those under the interdict
could be objectively certain that their sins were forgiven by clinging
with faith to the promise of God given them at baptism. As long as
the people have the promise of God the priests of Rome camnot close
the gete of heaven ageinst them.

Luther's three great Reformation writings gere effective. The

shackles of Rome fell off the enlightened peopls of Saxony. No inter-
dict against the land of Saxony for refusing to deliver up Luther

- would be worth the paper it was written on. The Reformer had strusk

& blow from which Roms has never recovered. Rome still holds the

Bame teachings she did in the days prior to Luther, but the interdict

bas never been the terrifying weapon it was in pre-Reformation days.
We' stress this point — ‘Rome still holds the same teaching that

made possible the dresd interdict. The Church of Rome has not changedj

it hasn't throm off the authoriterian teachings of the Dark Ages. In
56

fact, the Council of Trent confirmed the teachings under discussione

Proof from Rome's Theory
In our day Rome adorns its teachings with a sort of motherly

56. Reve J. Haterworth, op. cit., Session VII, Canons 4~5.




benevolence by mainly stressing the positive side of the sacramente
ary system. The Roman Church is propagandized as the dispenser of
graces or helps 34 to assure a man of the ability to work out his
om salvation. The Catholic Church advertises that it has the power
o insure against the fires of hell from the early stages in the womb

to the early stages in tho tomb, 2’ Folléwing is e typical popular
description of the benevolence of the Church.

Through her divinely established sacra-—
mental system the Church is enabled to
minister effectively to the spiritual
needs of man all the way from the cradle
to the grave. She comes to him at all
the great crises in his 1ife with sacra-
ments designed to strengthen him with the
perticular grace needed to cops success-
fully with every emergency. Thus short=
ly efter tho individual is born, the
Church brings him as a tender babe to the
baptismel font, »nd pours over his brow
the cleansing waters of baptism, washing
away the stains of originsl sin and
making him & child of God and an heir of
heaven. Then when the budding petals of
reason unfold, how carefully she prepares

With the bread of Angels she. nourishes
and strengthens his spiritual life, With
the sacrament of Confirmation she invigor-—
etes him and makes him a valiant soldier
in the army of Christ, ready to do and
die. g

When the tempests of youthful passion
have left him fallen and bruised amidst
the thorns of life's highway, how tender-
1y she 1ifts him up and leads him to the
tribumal of forgiveness where she breaths
into his ear the words of pardon and of

courage to rise and try again. When he

5% Rev. Anthony L. Ustheimer, Instructions for Non-Catholics Before
Merriage, p. 43.

59« See Appendix VII.




stands at the dewn of young manhood with
the new emotion of conjugsl love seeking
to find expression in a union that will
last until death, the Church brings him

= and his bride before God's altar and
unites them in the indissoluble bond of
Christian marriage. Then when 1life's
fitful fever 1s overy and God sends His
angels to lower upon his seyes "the cur-
taln of death,® how veliantly the priest
stands at his bedside to strengthen him
with the last smnointing and to fortify
him for his long Jourhey into eternity
with the Holy Viaticum of the body and
blood of Jesus Christ. Thus does the
Church stand at the side of her children
al all the great crises and twurning
points in their lives with a sacrament
specially iastituted by Christ to supply
the particular grace and strength needad
to win the victorye.

A thorough-going plan providing hslp for every crises in a
person's lifel But, at the came time, the paplsts are making their
faithful followers dependent on the Church at every stage of mortal
existence. Baptism gives the right to be a child of God and bestows
sanctifying grace, but this grace is not enough. & Hot sufficient
grace is given to embellish the soul and make it a reelly fit dwell=-
ing place for the Holy Ghost. The Sacrament of Confirmation is nec—
essary to effect this. 62 After baptism, yes esven after confirmation,
sanctifying grace can be driven from the soul by & single mortal sin.
There is no Word of promise connected with these sacraments to which
a person mey cling for the remission of sins. The power of the pries-

hood 1s the only means through which the eternal guilt of sin can be

60. The Rev. John A, 0'Brien, Ph. D., The Faith of Millions, p. 158.
61, The Rev, Joseph Jacobs, A.B., The Sacramentary Teachings of the

Church, pe 38.
62, The Rev. Josgph Jacobs, A.Bsy OB. Cltes Pe Tle




forgiven in heaven. Once grace is lost through sin another rite

of Rome is absolutely esseatisl to restore tne lost grace. o Ho
mortal sin committed af'ter baptism can be forgiven except through

the institution called Penance. Penance is the rite which one employs
to obtain forgiveness of mortal sin after baptism. Take notice -
Penance only remits ths eternal guilt and punishment of sin, the
Lemporal pwnishment due to sin remains. One must meke satisfaction
for'the temporal punishment due sin. Constant use of the Eucharist
gives man the grace 5o persevere and strive toward th: goal. The
Eucharist is very nececsary, since with baptism and confirmation alom
"man would therefore prove himself too weak to persevere in the super—
natural life of grace." 64 For a wvalid marriage botwsen Cathollc lay
people the prieat must be a wiiness. 65 For thes celibate clargy, the
imposition of hands is necessary to impart the character fequired for
the performance of the sacraments. Finally, when in dunger of deathy
the devout Catholic will want the assurance that he bas done all he
cen for his soul's welfare, "but once more this assurance czanoi be
hed except through en institution desigaed by God for that purpose.™ 66
In theory, Rome insists on the nacessity of constaantly using the sac-
raments end the services of the priesthood; hence, men are fettered
to the church of they accept the Catholic sacramentary teachingse

63. The Rev. Joseph dacobsy A.Bey OD. cltey Pe 176.

64 mgo. De 1.

65. -‘m Ve

66. The Rev, Joseph Jacobsy A.Bes OPe Gites Ps 135-0s The propugmdl
cen be made terrifying,too. Compare the description of the agomy of
& dying soul on the pages cited above.




Ho matter how the teachings of the Catholic Church are pre-
Sented, this dictum is always sppended in large prints "The
administration of the sacraments was entrusted to the Church to
which Christ gave complete jurisdiction over the deposit of
divine truth and over the means of satisfaction.® 57 Rome has
not changed — her teachings remain the same.

Proof from Actual Practice

The binding force of the papal system can be demonstrated,
as to its practical effect on the practicing Catholic, in other
respects. By probing the various factors in the system we can
show that the papists use the sacraments as shackles.

In the doctrine of baptism, Rome has changed the biblical
teachings— He that beliesveth and is baptized shall be savedj bub
he that believeth not shall be damed. * The Romanists contends
He that is not baptized shall be demned. Baptism is made absolutely
essential for salvation. 69 Faith in the promise of the remission
of sins for Yesus' sake does not save. Baptism is the absolute
requirement, Catholic doctors and nurses are wnder instructions
to carefully examine the matter after a miscarriage and baptize
the fetus by emersion regardless of the stage of its development.
The wmfortunate parents of a dead wmbaptised child are promised, on
the basis of scholastic reasoning, that their child is not in hell

67. Tb Reve Je O'MBD’ Ph.D.. op. mtg Pe 151.
68. NMark 14:14.
69« The Rev. J. Waterworth, op. cit., Session VII, Canon V.
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but in the limbus infantum where they are enjoying a happy normal 1i8,
being merely deprived of the beatific vision of Gode

Mnother innovation, the ex opere operato dootrine, -~ kesps men
under pepal domination. This invention of the Romanists holds men to
the Church by removing the objective promise attached to the sacramente
The sacraments ere said to work their effect by the mere performence
of the act, independently of the merits of the recipient. '> The only
things that can prevent the valid working of the rite is the lack of ai
Intention on the part of the priest to perform the act or the malicious,
conscious rejection of the rite by ths recipient. B Anyone without the
use of reason camnnot resist. This is the perversion which makes faith
én unnecessary concomitant. By virtue of the doctrine' the papists can
claim an efficacious power for extreme unction as they recite the nee
essary formula and apply the essential oil to the limp, cold body of
an electrocuted convict, It is evident that the criminal will not place
an obex in the way of the sacrament! 4

A Christien can always cling to the promise of Christ that his sins
Were all washed away in baptism. Not so the consistent Catholic lay-
man} He has no word of promise. When in despair the Catholic must
rauortto'bhepriestwhnalonemnbsolvahhoftha guilt and the

. Cf. Appendix I.

7., The Rav. J. "ﬂtamh’ ODe ﬂ., Sesaion m' Canon viii.

TRe Pohle-Pre‘uss, Ope _G_Lt_., Vol. I’ Pe 122.

73. The Rev, Joseph Jacobs, A.Bey Op. mog Pe 4l.

74« The dead person must be presumed to have had a previous intentim.
The claim is made that the soul hovers over the body. Hence, within
four hours after deadh the rite ‘can be performed.




eternal pumishment of sin.

Through the perversion of the Eucharistic doctrine, a strong incent-
ive 1s provided for at least deily visits to the parish church. The
doctrine of transubstantiation provides the papists with a "sacramental
God™ who is alweys present on t!;e alfar. The people are enjoined to
visit Ohrist several times daily, for He can help them as they bow down
to adore Him, s

The sacerdotal inventions of the papacy also bring with them several
claims to tie men to the papal domein.

The first of these is the doctrine of the Windelible character® of
ordination, = The teaching of Rome states that through the imposition
of the bishop's hands and the spoken formula ss indelible character is
imprinted upon the soul of the recipient. This character makes it pos-
sible for the priest to change bread and wine into ths body and blood of
Christ =nd to perform validly the rites of the church. The implication
of such assertions are quite evident. With the exception of baptism
and merriage, which do not require a.priest as minister, i no sacrament
1s valid without the services of a priest. In Penance the forgiveness
of sins is made to depend on the good services qf a ment In all of the
Sacraments, the infusion of grace so necessary for msritorious action
is made to depend entirely on priestly mediation.

By virtue of the rite of ordination, the priest is also placed on
& different level of society. If a cleric is accused of crime he has

78
the right to be tried in an ecclesiastical, rather than a civil court.

75« The Rev. Joseph Jacobs, A.Bes OD« Citey Pe 110,
. 76+ Pohle-Preuss, op. citey, p. 90. Vol. I.

77 See Appendix I and V.
78e The gv. Francis J. Connell, 0.SS.R., Shepherds of Christ's Flock,

Pe 18, "0f course, in a non-Catholic country U5 PrIVIISES WoUId Mot —
be acknowledged.®
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The head of state in Yugoslavia is, at present, under "minor excom-
mmication" for this reason. The news dispatch annowncing the ex~
conmmnicetion of Marshal Tito stateds

UAccording to church law, members of the

clergy and especially bishops are ‘exony~-

erated from judgment of any kind in

civilisn btribunals unless the Vatican

grants permission that thsy be placed on

trial," the source explained. "This was

not the case of the primate of Croatia,

Stepinac, who was arbitrarily arrested

and placed on trial at Zagreb.®

"For the time being he is no longer con=

9ildered s member of the Catholic church,

will no longer be granted the holy sacra-

ments and is banned from all church func-

tions,® the Vatican source said. 79
It 1s evident that the papists do not wish their clerics bowmd by any
lay civil governments. The clergy is never to be dependent on any in=
stitution but the church, gty

Another of the ties that bind is the fiction of papal juris-

dictions The general assertion is that for the valid exercise of the
rites of the church the permission of the pope is absolutely necessarye
Thus, a priest, in possession of the indelible character, but lacking
Papal permission, cannot forgive sins validly. Again, all Anglican
Church rites, save baptism and marrisge, are declared null and void.
The Anglican Church claims to trace the line of succession directly to
the apostles, but the pope asserts that the Episcopal Church of England
lacks jurisdiction. %0 the mixtesath century bishops of the Anglican

Church, in addition, did not have the intention of imparting the Holy

79« Cfs Post Dispatch of St. Louis, Missouriy October 7, 1946, United
Press Dispatch. : ‘ 3 .

80. Because the pope has mot spoken "it is belisved® that the Orientls
Church can validly administer sacraments; "it is believed®™ that the pope
grants them Jurisdiction. It's not official and sure.




Orders in the Christian sensej hence, Anglican priests do not have
the necessary character. All English sacramental rites, save baptism
and marrisge, are made a mockery. 81

The claims of the Romanists as to the extent of this jurisdietion:
are unbcmm!ed?‘2 The wvalid administration of baptism bestows a character
on the souls of men. The chargoter of baptism automatically places one
under the jurisdiction of Holy Hother Church. This pronouncement of
Rome has far reaching practical effects — especially for people living
in the state of marriage or a state of divorces 83

Tho papists assert that any marriage in which baptised persons
participate is sacramental whother the participators realize it or
not. Hence, the jurisdiction of the pope and church is in effect.
This makes Rome the sole julicial authority in matters pertaining
to the marital estate. The Church alane — not the civil magistrates -
18 empovered to render declsions concerning the validity of dis-
solution of the marital tie. 54

According to the Catholic Church's pronouncements, any baptiszed
person — Catholic or Protestant - emjoying the conjugal estate under °
the following conditions is living in mortal sin (subject to eternal
damnation) and Zp.-oss adultery. . ‘

1. Any male who contracted his marriage under sixteen
years of age.

2, Any female who contracted marriage under fourteen
years of age.

8l. The Rev. F. Connell, 0.SS«RB., Shepherds of Christ's Flock, Ps 20e
82. The pope exercises the right of jurisdiction by withholding from
the lower clergy the right to absolve from certain sins, e.ge abortion,

ille marriage. - !
83.g';:1|:'s ReVe Fe Connell, 0.SS.R.y; NMarriage — Human Or Divine 2, pe 25.
84. Ibid.. Ps 27»
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3.

4o

6.

e

A member of the Latin rite with the character
imparted by Holy Orders.

L merried person,who committed adultery, married to
tha person with whom he had extra-marital relations.
This holds true even after the death of the lawful
bartner.

A person merried to a member of the direct line of
his deed spouse.

Any person married to his baptismal godfather, god=—
mother, or the person who baptized him or here

Any person praviously diverced.

The Church's legislation concerning divorce also applies to all
baptized persons. The blanket rules are few, but extensive,

1.

2.

3.

be

5.

6.

There caa be no divorce between two baptized personse
The Church recognizes one exception to this rule, -
The Catholic Church grants a divorce in a case whers
the Pauline privilege can be invoked. Paul allowed the
spouse of an wumbelisver who hinders his or her spiritusl
wolfare to leave the umbeliever. The Catholic Church
can and does grant a divorce wder such conditions.

The Catholic Church alone can grant such a divorce.
The services of the civil magistrate are not recog-
nized.

While Rome states that there can be no divorce, the
Catholic Church does severe or nullify marriages.
This is done by declaring that no real wvalid marriage

ever took place,

The Church severes a marriage between two baptised persons

or a baptized and an unbaptized person provided it has
never been consumeated.

The Church can dissolve a marrisge betwesn a baptised and
an unbaptized person even afterithe marriage has beemn

consummated.

The Church can sever the merital tie betwesen two persons
married before thelir baptism. 85

85, See Appendix Y.
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This essertion of jurisdiction poses no real question for persons
"ho steadfastly refuse to recognize the Romen Catholic Church's authore
1%y. Howewer, 1t places & zood many snares and doubts in the comsciences
of some who embrace Catholicism after marriage, Points four and five
(above) present en especinlly delicate problem. Many times converts
are in doubt as %o the validity of their non-Catholic baptism - as is
evident by Rome's practice of conditional baptism. Rome admits that
ot even the Catholic Church can, through legislation, dissolve e
valid merriage betwoen baptized persons. A divorced person enhr!.ng
the Catholic fold, wncertain of the validity of a baptism administered
before his firat ! marrisge, will be ever in doubt as to his relation
to his second wife or husbend. Not even the pope czn alter the divine
law of no divorce for baptized persons. How will such a person attain
the surety that he is not living in gross adultery and mortsl sin ?
Should he remein with his partner, or should be separate ? Who
answer these questions that bind consclence ?

This church legislation also poses & serious question for the
Bon-Catholic living in the conjugal state with a Cetholic party. The
Catholic party is bound by law to obtein the permission of the Church
prior to merriage. Before the consent is given, the nom-@atholic
mist sign a contract binding his conscience to the observance of Rome's
laws concerning marriage and divorce. Hence, the non-Cztholic party
can never divorce and remarry during the life time of his Catholic
partner, even though there might be legitimete grounds for so do.lng.s
The Catholic party is similarly bound. Should the non-Catholic, on

6

86. Adultery and.malicious degertion.
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the advice of a Protestant clergymsn, obtain a divorce for a valid
reason, his Catholic partner would not be ge:r.!.ttqd to remarry.

There are other practical implications. Rome may; sever be able
to bind men to the Gatholic Church throuzh her marriage and canon law,
but, mfortumately, in Catholiec comtries, she can bind the consciences
of non-Catholic Christians. If Rome only voiced her assertion, the
effocts womld not be oo disastrous, but in predominantly Catholic
comiries tha eivil marriage laws and divorce laws reflect the canon
lew of Roms. TIn Itely and France, for instance, divorce 1s wobtain-
eble even for legitimate reasons. Thorez, the Commmist leader in
France, gives us an example of the practice that is resorted tos The
Puris papsrs recently reported the birth of his child by a mistress.
His wifa cammot oﬁbs.in a divorece for adultery. FEven though Rome can-
not always tie men to the visible church of the pope, she neverthe—
less uses her sacramental system to trouble consciences of innocent
men,

Then, too, Rome uses the institution of marriage to gain con-
verts for the Catholic Church. Since 1908 every Catholie must have
his merrisge witnessed by e priest, even though his or her partuer,
may be a non-Catholic. If this requirement is not fulfilled the mar-
riage is declered null and void. The most pernicious practice in
this comnection - long practiced by the Church — is the requirement
that all children of a wnion contracted before a priest be brought
up in the Roman Cetholic faithe This is required even if one of the
perties is non-Catholic. In the case of a mixed marriage the non-
Catholic party is required to sign a contrect pledging to fulfill all




the stipulations mentioned ebove, 27

Rome has not chamged. The waapons of the Dark Ages are still
Potentially present. Thenks to Hartin Luther, the effectiveness is
not as wide sorend ns in Pormer days.

Bs Tho Sacramentalism of the Romanists leads to
Doubt or Carnasl Security.

The theology of the pepists lsates men groping in uncertainty.
Roms not only bublicly proclaims, ®Hobody is infallibly certain and
Sure of selvation,” = and pronounces anathemas on all who teach
otherwise, “? The paplsts also render certainty impossible by the
invented doctrines they have imposed on the sscramentary systeme

The most vicious inventions are the ox opers operato teachings
(treated in the preceeding section) and the doctrine of intenticne

If the doctrine of intention is taken seriously, the confusion
and doubt it causes will be endless. The Comcil of Trent teaches that -
for the valid adminietration of the sacraments the minister must have
the intention of doing at least what the Catholic Church does — the
will must be operative. The Romanists have classified those incap-
able of having = right intentions ome who is demented, drunk, asleep,
or in a stupor that pre-vahts a rationzl act, one who goes through
ell the forms of the external cer-emlv in mockery, mimicry, or in play
18 not acting as a rationsl minister. i Children who have not the

87. Fa E. Mayor, To Sign .93!22.*9...&1%;
88, Algermissen, Honrad, o o cht., P. a
89. ThgeRev. J.’hterwoz’-ti% op. g',g., §ession VI, Chapter 9, Canon xvi.

90, %I_i;g. Session VII, Canon xi.
9. lhe Catholie msﬂg, Vol. 13, p. 303.
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full use of reason are incapeble of administering a sacrament.
learned theologian Bellarmine states point blanks "No one can be cer-
tain, with the certainty of faith, that he has received a trus sacra-
ment, since no sacrament is performed with out the intention of the
minister, and no one can see the intention of another." 93 Pretty
conclusive evidence that salvation in the Roman Catholic Church is wm~
certain} '

Let us see how this works out in practice. Baptism is absolutely
and unconditionally necessary for salvation. HNo one can be sure that
the person who baptized him had the right intention. If you are not
baptized none of the other sacraments can be made to work efficaciously
in your behalrt

Again, if one commits mortel sin after baptism only the absolution
at the hands of a priest can remove the eternal guilt of my sin. Even
1f I go to a certain pious priest and put my trust in him there is no
certainty, How am I to know whether or not my sins are wvalidly for-
given ? The priest may have the proper intention — in fact he may
take anoathtothaﬂeffpet-bubhnwmmbe sure that the priest
has the true indelible character and is capable of performing a valid
act ? The bishop who consecrated the bishop who laid his hands upon
this pious priest may not have had the intention of imparting Holy Orders
in the Christian aa;lse. Perhaps the minister who baptized the priest P
who i3 absolving my sins had no intention of baptizing him. In that [
case, the bishop could not impart the indelible character of Holy Orders

92, Pohle-Preuss, op. cit., Vol. I, Pe 162, The age of reason is said
to be seven years of age.
93« Ballarmine's \lm'kl, Vol. I Pe 488,
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on our priest even if he had the intention of doing so, for a valid
baptism is necessary before any of the other sacraments take effect.

If I em a practicing Catholic and daily receive Penance and the
Eucharist and bow down before the "sacramental God,® I am uncertain
that the priest has the intention of absolving me from sin, that I have
the requisite character to receive the absolution, yes, I even have my
doubts as to whether the "Eucharistic God™ is not a mere piece of bread.
Who knows whether the priest has the character necessary -to make a
sacremental God ? Rome answerss "No onel®

This has far rcaching consequences in yet another way. If I am
living in ‘the marital state, my partuner was the minister at my msrriage.
Did my apouse really have the intention of marrying me ? If he was
going through a mockery, was intoxicated, or not in possession of the
full uss of reason, I em living in sdultery. And Dr. Bellarmine sssures
one and alls ",..no ons can see the intention of another.®

Historically, it is objectively impossible to prove that any
certain person lacked the intention ~ although the popes maintain
that the sixteenth century English bishops lacked the intention to
confer Holy Orders. However, history provides emcugh evidence to
knock ony attituds of cocksure certitude out of a Catholic layman's
mind. Luther's description of the mockery practiced by the priests
at Rome is only one example of the evidence that can be adduced. Then,
too, we have such examples as the case of Giovanni de Medici who became
an abbot at tbagoofm%ﬁthtbm&tbm,sm
IV. Did Giovanni, who became "the cardinal boy® at the age of thir-
teen, have the full use of reason necessary for a proper intention ?

9%+ Seven is said to be the age of reason.
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No ome can say for a certainty, but it is a rather precarious position
%o hold that your soul's salvation may depend on the intention of some
thirteen year old child way back in the Dark Ages.

The only argument the Romanists produce to dissolve this dark
cloud is stated thus: "He have a perfect trust in God's general

providence, and a perfect confidence in the church's extrems watch-

- fulness with regard to the administration of the sacraments, that frees
Us from all worry in the metter.® > But the doubt remains

Another shadow is cast by the meny forms that are required.

The matter of Extreme Unction is oil. To work efficaciously the Romem—
ists require that the oil must be that blessed and set aside on Holy
Thursday by the Bishop. The matter in Penance is contrition and con-
fession, % liatter axid form are necessary to constitute & valid sacra-
ment, When is the matter present in Penance ? To be a true matter it
1s necessary for the person to confess every mortal sin. % Yot only
is the kind of sin required to be named, but the penitent must en-
Numerate each occasion when the offense was committed. In additionm,
the circumstances which might effect the nature of the sin must be
stated so that the correct smount of pmishment dus the sin may be
known. The priest mmst know these facts to prescribe the proper sat-
isfactions. For example, it is a sin against the fifth commandment to
beat a person, but if a son beats his father, a sin against the fourth
commandment is also committed. All such details must be stated else

95. Father Conway, The Question Bax, p 237
96, Satisfaction is not a necessary part of Penance.
97. The Rev. J. Waterworth, gp. ait., Session XIV, Chapter 5, Canon vii.




the secrament lacks the proper ma.tter, and matter and toru are essential
%o constitute a sacrament. When is a person sure tlmt ha has the proper
matter in the sacrament of Penance ?

The sacraments =rs valid without the worthiness of the recipient,
but to be fruitful,the faithful must have the right disposition. This
Beens a worthiness on the part of the reciplent is necessary if a man
18 to receive the full measure of grace that the sacraments impart, which
grace is necessary to enable one to act meritoriously enough to gain heaven.
Some folks pogsessing tender consciences — such as Luther had — might find
themselves in a quandary as to when they have done enouszh to merit the
grace nacessary to earn salvation. But in all fairness to the Romanists,
¥e must admit that there is no real problem here for one who accepts the
teanhings of the Church of Rome as defined by the Comcil.of Tremt. To
be worthily disposed, the minimum requirament is that ons must be sorry
for his sins for fear of hell fire which he justly deserves (attrition).
This attrition must extend "at least to all mortsl sinsl® ~ - Anyons who
8ccepts tho Roman Church's doctrine of hell won't have to prod himself
much to attain this conviction. The infusion of grace through Penance
and the Eucharist mechanically changes attrition to contrition. Contrition,
in 1ts more perfect form, is love of God - "sorrow arising from the real-
ization that God is the Suprems Good and that sin is opposed to His good-
Bess." A perfect act of contrition takes sin away even before the ab-
solution is announced. _

These graces bestowed by the sacraments only equip one to act merit-
oriously. >’ Once a man has the sanctifying grace instilled into his

98. The Rev, F. Cannell, 0.5S.R., Thy Sins sre Forgiven, pe 15.
99. Konrad Algermissen, ops cite, DPe 452,
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soul he must cooperate actively to save his om souls This is where
doubt crops out againe. The same vicious circle is inaugurated — When
has & man done enocugh to save himself ? Rome answerss "Hobody knowsi®
The sacramentary system of the Roman Catholic Church, as is evident,
makes salvation a dread uncertainty. But, paradoxically enough, the
secramsntel teachings of Rome also msy lesd to ommal security. That
some followers are made to feel secure is not the desire of the Romish
theologiansi But the sacramentary teachings themselves present this
strange contradiction. By its very nature Roman sacramentarianism is
semi-Pelagianistic. The sacraments only confer a grace which makes it
possible to merit sulvation by works. Any such teaching must, of
necessity, minimize the nature of sin. That is exactly what Rome does.
¥an is not constituted, since the fall, with an old Adam inclined only
to sin, but with a neutral nature capable of the good as well as the
bad., It is possible to obey the laws of God. 200 One "‘can do more
than enough to merit eternal lifes 101 5418 are looksd upon, not as
the result of an evil nature, but as separate acts which can be care-
fully counter-balanced by like separate meritoriousiactions. Despite
the teachings of Home regarding the mcertainty of salvation, its ley-
mareliabletothasmemlfedimmmudbytmm

who belisves he can save his soul through his om merif.s.

101. Compare the doctrine

100. The Reve J. Waterworth, .op. 2&- Session VI Chaphr Xle
) cf '.l‘rluw;‘ottho.eri’.ta of the Saints.




C. The Inadequacy of the Sacramental System

Despite the glorious propaganda of Rome concarning the benevolence
of the Church, the reader, no doubt, has attained the conviction from
the preceeding discussion that the Romish teachings leeve the average
laymen with 2 feeling of hopeless inadequacy. This contention can be
demonstrated historically.

Avegy back in Luther!s day, Frederick the Wise benevolently
shepherding the souls of Saxony, provided 5005 relics, richly in-
dulgenced, so that his ley people could attein sufficient merit to save

thelr precious souls. But we dontt have to go back through the cent-

uries to gather evidence that the Catholic laymsn is groping for a
more sure way of selvation. Indeed, Rome has always been quick to
supply =n opiate for doubts and misgivings.

The "sacramentals™ are one remedy for doubts and misgivings.
Through the years Rome has added a host of "sacrsmentals" to iis
system of sslvation. A "sacramsntal® is inferior to a sacramente
The sacraments are rites instituted by Jesus Christ to bestow grace
ex opere operato, that is, directly by the performance of the act.
The sacramentals proiuce their effects only indirectly. One must have
faith in their use. There are three gensral t,rpels of sacramentals -
exorcisms, blessiags, and Wlogsed’objects. The sacramental objects
are such things as religious medals, holy ﬁ;ter, Rlesaed pictures,
end sacred inages. 2 yost sacramentals are indulgenced. By using
tkem one can gain merits and obtain a measure of comfort and security.

102. The Rev. Fo J. Counel, 0.SS.R., IEM’ Pe 5=9.
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Ve smile at the thought of the relics of Frederick — milk from the
virgin's breast - but any American can obtain an indulgenced relic for
the price of a pemny postel carde L

The practice that a man prays to the saint for help in remaining °
faithful and converted to God is encourazged. Sacred images of the saints
&re provided as an inceative.

The cult of Mary, fostered by the Jesult fathers, and the Scapular
Soclety of the Carmelite Order are also good medicine for fesr filled

souls. The Scapular superstitiod practically does away with the Romish
teaching that certainty is not possible. The sacramental scapulars
are one of the most popular types of "object® sacramentals.

For 2 very nominel fee,(ts is not a money making proposition,)

& practicing Catholic can be enrolled in the Carmelite Order. By joining
the order - "wearing the scapular, saying the Rosary daily, and fulfilling
the requirements of the Sixth and Ninth Commendments in a spirit of
atonement to the Immaculate Heart of Mary, you obtain:

l. Assurance of your salvation.

2. Assurance of your release from purgatory on
the first Saturday.
104

3. The conversion of Russia and peace.”

The myth on which all these promises are predicated is related in a
book bearing the imprimatw of the Bishop of Camden, New Jersey. The Soc— i
lety has been richly blessed by Popes Leo X, Pius IX, Leo XIII, and Bene-
dict XV. '

fie could ennumerate a multiplicity of societies and rites instituted
to dull the pangs of doubt aroused hy Romish sacramontary teachings. However,

103. Write Blessed Saint Martin Guild, 141 E. 65th 8t., Hew York, 21, ¥.Y.
104, The wording on the card to which the Scapular is attached. It bears
the imprimatur of Cerdinal Spellman, October 10, 1945.
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these samplas should suffice to demonstrate two points - that their

is a feeling of inadequacy on the part of the laity, and that the hier-
archy is quick to supply an antidote for the peopls's fears and mis-
glvings,

Conclusions

Our findings bring out this basic fact — the Roman Catholic
Chursh has not changed its tenets held prior to th; Lutheran Reformation.
The doctrineswhich made possible the dread interdict — sacramentalism
and sacerdotalism — are still upheld by Rome. Ths great reformation
writings of Luther exposed the false tenets of the papists and lessened
the effectiveness of the interdict as a weapon in the hands of the church
officials. Today the Romanists usually impose the ban on individuals
Instead of on provinces or whole nations. While we do not charge the
Papists with designing their teachings for the purpose of fettering
the people to "Holy Mother Church,® we definitely do charge them —
and we prove the charge — with using their doctrines to bind men to the

Roman Church.
Our investigation also shows that Rome's doctrine leads to doubt

or fleshly security. Again, we do not say that the Romanists planned
their doctrine to that end. On the contrary, the papists emphatically
warn against carnal security. They do advocate the prineiple that no
one can be certain of the salvation of his soul. It follows from
this principle that conscientious men will be led to despair. Such
was the experience of Martin Luther. On the other hand, contrary
to the warning of Rome, it is possible for a fallower




49

of Rome to fall into carnal security. The semi-Felagianism of the
Catholic Church which minimizes sin makes such an attitude of mind
possible.

To one grounded in Luther's bellefs, the most odious perversion
is the dishonor hesped upon Christ and His Passion. The Lord Jesus
is relegated to a minor position in the order of salvation. The
hierarchical order and the external rites are placed on a pedestal.
The hope of salvation is made to depend on the good services of men.

Yos Deus Impleat Odio Papae



APPENDIX I

The Sacrement of Baptism

Subject

Any human soul at any stage of life. This designation includes
the wnborn fetus, since the soul is thought to be created by God
at cnnception.‘l

To receive the sacrament wvalidly, all who have attained the use
of reason must have the intention of receiving it.. Consciousness
is not necessary if the person had previously expressed the de-
sire for baptism.

Matter

Weter is the remote matter of baptism. The application of the
Water 1s called the proximate matter. Any kind of trus natwral
water, sultable for the purpose of ablution suffices. Saliva,
tears and prespiration do not suffice for a valid baptism.

Form

The wordss "I baptise thee in the name of the Father and of the
Son end of the Holy Ghost,™ constitute the form. The Catholic
Church also recognizes the form employed by the Oriental Churches,
both Catholic and non-Catholicj the form is: "The servant of God
18 baptized in the name of the Father and of the Son and of the
Holy Ghost.®

Minister

Any human being, heathen or her:tic, Catholic or non-Catholic.
In a particular case, God could employ an angel (or a saint in
heavenly glory) for this offices ZPhe practice of employing a

lay person to perform the baptism is fromned upon where it is

at all possible to obtain the services of a priest. A person

may not administer the sacrament to himself.

~ Grace
The grace of this sacrament is first, sanctifying grace.
Sacramental Grace
divin helps Shal ace msceseary far the Fulfillment of the duties

imposed by this particular sacrament. A gharacter is also impoased
by baptism.

- !



Rulings Applying to the Validity of the Sacrament

1. The matter and form must be applied together for the
sacrarment to be walid.

2. The intention of the priest or administrator is necessary
to make the sacrament valid.

3. The same person must perform the actions of pouring the water
end pronouncing the w-rds.

4+ The one administering the sacrament must personally and
physically apply the water.

5. The sacrament is only valid when given of the head, because
this is the prinociple part of the body.

6. Sufficient water must be applied so that the water actually
flows for the sacrament to be valid. ;

7« Baptism is absolutely necessary for selvation.

8. Beptiem is not valid if repeated. It is a sacrilege to
be re-baptized. i

Other forms of Baptism

By scholastic gymmastics the Romanists have produced two new
forms of baptism no where mentioned in the Scriptures. First,
there is e baptism vhich in soms respects Mexcells baptism by
water." 2 The Romanists refer to it as a baptism by blood.

Anyone suffering death for the sake of Jesus Christ is saved by
this mode of baptism should he lack baptism by water. The
Church has never formally pronounced on this form of baptism.

The other invented form of baptism is baptism by desire. & per-
son is zaid to have the baptism of desire when he knows by
divine revelation that their is 'a God and wishes %o do all
that that God requires for salvation. If such a person should
later learn of ths baptism by water he must receive it. 3

A1l material not documented is found in The Rebirth of the Soul, The
Rev. Fe J» Gonnell, 0+5S:Ra

l. The Revs Je F, Spla:l.ne, ﬁmmm’ Pe 11

2. Pohle-Preuss, The Sacraments, Vol. I, p.251

3. Ibid., p. 243,




APPENDIX TII
The Sacrament of Confirmation
Subject

Any hunian being at any stage of 1ifa who has the indelible char-
acter infused by baptism.

To receive the sacrament validly all who have attained the use
of reason must hove the intention of receiving it. Conscilousness
is nobt necessary if the person has oreviously expressed ths desire

?O!' i :; -
Matter

The remote matter of the sacrament is the crism, a mizture of
olive o0il and balsam. Tho proxinate matter 1z the actual anoint-
inz with the imposition of hands. :

Form

"I sizn thee with the Simm of the Cross and I conform thee with  ~

the chriam of sslvation in the neme of the Fether and of the Son
end of the Holy Ghost. Amen."

Minister

The ordinary minister of tha sacrament is the bishop. With the
Speeial permission of the Pope, 2 priest can confer confirmation.
"By a decree dated September 14, 1946, the Sacred Congregation
of the Sacraments declared that priests, acting as 'extraordinary
minicters' mey administer the Sacrament of Confirmation to those
in danger of death from serious :IJJ.mss."l

’

Grace
The grace of the sacrament 1s second, sanctifying grace.
Sacramental Grace

The sacramental grace consists chiefiy of light and strength
for the intellect ani will., A character which gives the recip-
ient a certain measure of priestly activity is imparted - that
is, the priestly duty to proclaim and defemd the ®=ith,

[
[
ey
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Rulings Effecting the Validity a:d Fruitful Use of the
Sacrament

The mattor and form must bs applied together or else the
sacranent loses its wvalidity.

The intention of the bishop nistrator is necessary
for the validity of the sacrament.

i b
To receive the sacrament fruitfully one must bs in the
state of:sanctifying grace.

The administrator must have both the Mindelible character®
of Holy Orders and the proper jurisdiction.

The Catholic Church admits the validiiy of this sacrament
as conferred in the Oriental churches, even those separ-

ated from Catholic unity, because the proper ritual of
Holy Orders has been observed in these churches at all times,

so that their bishops and priests possess the same sacred
powers as the bishops and priests of ths Catholic Church.

The Anglican Priesthood lacks the "indelible character"
of Rﬁly Orders.

The popes allow jurisdiction to the Oriental Churches,
so that the members of those denominations, thouzh sep-
arated may not be deprived of the sacrament.

The sacrameni cannot he repeatede.

1. The Catholic World, Decepber 1946, page 274s

All material not documented may be verified by The Power of the Holy
Ghost, The :

Rev. F.J. Connell, 0.SS.R.



APPENDIX IIX
Ihe Sacrament of Pensnce

Subject

Any human being who has attained the use of reason and who 1s
In vossession of the indelible character impsrted by bapticm.

Matter

Ths ezseatiel matior of the sacramsnt is: confession and contrit—
ion. Sastiasfaction is an integral matier, that is, not absolutely
NecesSseIy - I

Form

"I absolve thee from thy sins in the name of tha Father and of
the Son end =»f the Holy Ghost."

Minister

Ay priest in possession of the indelible character of Holy
O-I-'dem-

Grace

The grace imparted is first, sanctifying grace.
Sacramental Grace

A special spiritual vigor annexed o tho sanciifying grace,
which enables ths forgiven simner to withstand temptation and
remain faithful to God.

Rulings Effecting the Validity of the Sscrament,

1. The intention of the priest is necessary for a wvalid sacra-
mente r

2. The administretor must have the indelible character of Holy
Orders and the proper jurisdiction.

3. It is conceeded that the Greek Orthodox priests are granted
Jurisdiction by the Catholic Church.

4. Then a person is in danger of death he may bs absolved from

all sins and censures by any priest. Even a priest who him-
self has come under the ban of the Church and is deprived of

Jurisdiction possesses full powers of absolution in such
circumstances.
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5. Anglican absolution is not valid.

6. There are certain sins which the priest cannot absolve
from. There sins are called reserved sins because

the power to absolve from them is reserved for the
bishop or pope.

7. Nortel sins must be confessed according to their number
and their specific nature. In confessing the specific
nature of his sins the penitent must mention any circum-
stances thet mey have changed their nature., that is, those
fectors which add to the spscific guilt of sins of ome
kind another kind of culpability. To be effective contrition
or abtbrition must extend to all mortal sins. .

Be Absolution is absolutely nesessary for salvation for one
who has fallen into mortal sin,

ALY material presented here may be found in Thy Sins are Forgiven, The
Rev, F., J, comall' 0.55.R.
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APPENDIX IV

Ihe Eucharist

Subject

Any human being at any stage of life who has acguired the
indelible character of baptism.

To receive the sacrament validly all who have attained the
age of reason must have the intention of receiving it. Con-
sclousness is not necessary if the person can be assumed to
have the intention (such is the assumption on the case of &
practicing Catholic.).

Matter

The body and blood of Christ under the Tappearance® of bread
and vine, #

Form
"This 1s my body; this is my blood."
Minister

Any priesat in possession of the indelible character of Holy Orders.
In extrazordinary cases the Eucharist may be delivered to the sick
by a layman, since the priest at mass has already changed the bread

into the body of Christ.
Various rulings concerning the Eucharist

1. The intention of the priest is necessary to effect the
presence of Christ.

2. Evidently in this sacrament the matter and form do not
have to be administered jointly as is the rule of the
Catholic Church, for they claim that the consecrated bread

czn be given at any time.

3+ The Catholic Church admits the validity of the sacrament
of the Oriental Churches, but not the sacrament of the
Anglican fold.

4« To receive the sacrament fruitfully one must be in the
state of sanctifying grace. )

5. After the consecration, "The variocus parts of His (Christ's)
body and blood — head, trumk, limbs, etc. — are present in
their full perfection and proportion, entirely disdinct from
one another.*
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6e The cup is withheld from the laity. Christ body and blood
is said to be present in its entirety under the form of
the bread by "concomitance.®

7« The rule that no one mey administer the sacrament to himself
is sbbrogated in this instance. The priest does commune
himzself under both species.

All material presented here may be found in the pamphlet, The Divine
Gift, The Rev. F.J. Connell, 0.SS.R.




APPENDIX V
Marrisge a8 & Sacrament

Subject

Baptized members of the opposite sex. See restrictions below
for more detailed rulings.

Matter

The words of the marriage contract of one's partner are the
matter in the sacrament.

Form

The words spoken by one of the partners in marriage is the form
for the one speaking the words and the matter for the other
pa.!'l‘:y-

Minister

The contracting parties in marrisge are the ministers. The
priest is a necessary witness for a valid sacrament between
Catholics or between a Catholic party and a noh- Catholic (but

baptized) party.
Grace

The grace bestowed is second, sanctifying grace.
Sacramental Grace

The sacramental grace is a claim to the supernatural helps
that the couple need in the course of their married life to
be faithful to their dutiss and obedient to the Laws of God.

Rulings Governing the Sacrament

1. Marriage can be valid without being a sacrament. The non=-
baptized are validly married. Their marriage is not a sacra-
ment. i

2. The contracting parties being tha ministers of matrimony, an
intention on their part is required for the walidity of the
acte The parties must both have attained to the age of reason

~ end be consecious at the time of the ceremony.

3. To receive the sacrament fruitfully one must be in the state
of sanctifying grace.
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4+« A valid marriege between any two baptized persons, Catholic
or non-Cetholic, is a sacramental marriage.

5. The Roman Catholic Church claims authority over the marriage
of all baptized persons non-Catholic as well as Catholie.

6. Since 19508 any Catholic who goes through the marriage
bafore a non-Catholic olsrmn or civil magistrate is not
validly married.

7. If two baptlised persons who are second cousins contract marriage
the marriage is not valid. -

8. A boy under sixteen and a girl wnder fourteen camnot validly
NArrY.

9. Affinity and spiritual relationships invalidate marriage.

10. A marriage between a Catholic and an wnbaptized person would
not-be wvalid.

11l. A marriage between a Catholic and a Catholic holding membership
in a secret society is not valid.

12. A marriage between a Catholic and a Catholic who has fallen
away from the practice of his religion is not walid.

13. Divorces between baptized persons come under the jurisdiction
of the Romaen Catholic Church and not the civil courts. Any
baptized person granted a divorce by the civil government without
the consent of the Church is committing adultery.

14. Ho divorce is allowed with the exception of ths cases where the
Pauline privilege can be employed.

15. Separatiion is allowed in a case of adultery.
16. The Church claims the right to dissolve marriages

a) if both were wmbaptized at the time of their marriage
and the marriage was consurated, then later both received
baptism but did not subsequently have marital relations.

b) between one who is baptized and one who is mbaptised.
after the unlon has been consumated.

c) between two baptized psrsons provided it has never been
consumated - that is, provided the two have never had sexual i
union prior to the marriage. '

A1l material taken from Marriage — Human or Divine ?, The Rev. F.J.
Connell, 0.SS.Re



AFPPENDIX VI

The Sgcrzment of Holy Orders
Subject
/ny male human being posssssing the indelible character of
baptism. Church law places restriction over and above thsss
qualifications. See belowe.

Hatter

The imposition of hands is the very minimm. There is dispute
over whether this constitutes the entire matter of Holy Orders.

Form
"Receive the power to offer sacrifice ‘to God and to .celebrate
Hasses both for the living and for the dead, in the name of
the Lord.® "Receive ye the Holy Ghost. Whose gins thou shalt

forgive, they are forgiven themj and vhose sins thou shalt refain,
they are retained.®

Grace

Second, senctifying grace.

Sacramental Grace
The divine helps that the priest needs to lead a holy life
in the sacred ministry. The ordination imparts a character
to enabls the priest to walidly administer the sacraments.
' Hinister :

The bishop.

Rules Governing the Sacrament

l. To receive tha intention validly the recipient must have
the right intention.

2. To receive the sacrement fruitfully the raclpient must be
in a state of sanctifying grace.

3« The ordinstion of the Orientel Churches is regdgnized, but
not that/the Anglican Church.




4es The following impediments bar one from receiving
HolynOrderss blindness, lack of a hand, birth out
of wedlock, previous service as an executioner.

5¢ Minimum age for the legitimate ordination is twenty-
one yoars of age for the subdiaconate; for the discon-
. ate twenty-two yoars, for ths priesthood twenty-four
yoars, and for he episcopate thirty years.

6. These laws refer only to the legitimate, not the wvalid
reception of Holy Orders.

Sea Shegherds of Gh‘!‘istg nﬂg’ The Rev. FuJ. GONHELL, 0.835.R. All facta
here quoted are found in the ramphlet.




APPENDIZ VII
Extrems Unction

Subject

The subject must be a baptized person having attained to the use
of reason. To receive the saorament a perscn must be in danger of
death from some cause that is actually affecting the bodily con-
dition. (A criminal about to be executed would not receive extreme
unction while alive.)

Hatber
The oil is ths remote matter. The unction is the proximate
matter.

Form

"Through this holy unction and of His most tender mercy, may
the Lord pardon thee whatsoever sins thou hast committed by
sight.® (Repeat substitutings "by hearing,” "hy smell," "by
taste,” "hy touch,® and "hby footsteps."?

Minister
Any priest possessing the indelible character.
Grace
Second, sanctifying grace is bestowed by this sacrament.
Sacramentsl Grace

A speciel mode of supernatural help amnexed to the sanctifying
grace, enabling the recipient to attain the purpose of the par-
ticular sacrement...strengthening the soul of the sick person,

so that he is able to endure the sufferings of his last hours
with serenity. (Some sophists would free o person from purgatory
through this sacrament = The mind of the church is not of this
opinion though.)

Rulings Concerning Extreme Unction

1l. Extreme unction may be applied wvalidly after death within
the first four hours. This is done in the case of an ex-
ecution and in cases where one is instaitly killed in an
accident.

2. Extreme Unction can only be administered once during each
illness.

3. If a person recovers, he may receive th: sacrament at a later
timee

4e The sacrament is null and void if wmblessed oil is used.



5« The parson receiving the sacrament must have the intention
of recelving the sacrament. He may be unconscious. Ia
such a case, the intention i1s presupposed. If he were
conscious he would have the intentlon.

6. To render a valid sacrament the priest must have the right
intention.

7. To receive the sacrarent fruitfully the recipient must be
in a state of grace.

All materisl here cited cam be found in Desth Can Ba Javoua, The Rev.
F. J. Comnel, 0.5S.R. or The Catholic Sick Room, The Rev, F. Splaine,
S.Je (The latter has a complete ceremony for the last rite.)




APPENDIE VIIX
The Babylonien Coptivity of the Church

This treatise is one of the three great Reformation writings
of Wartin Luther. Through this writing Luther undermined the teachings
which supported the power of the interdict. In this particular writing
Luther attacks the Roman Catholic conception of the sacraments. This
writing of Luther was attacked by Henry VIII of England. The pope award-
ed Henry the title of "Defender of the Faith" for his reply to Luther.

In this work Luther holds that there are only three sacraments,
not seven. The Scriptural sacraments are Baptism, the Lord's Supper and
Absolution. Luther denied that marriage, holy ordera, confirzation and
extreme unction are instituted by Christ to bestow grace und give the
sinner pardon.

Luther charges that the doctrine of transubstantiation u an
invention of the Romanists.

The power of the Word of God is emphasised as the chief element
in the sacrament. The Reformer relates the Word and faith and denies
the Roman doctrine of the ex opere opsrato,

The peo upon reading this treatise,; lost their fear of the
papal Mterdict.. 'Ehey now knew that as long as they had the Word and
falth no pope could close the gates of heaven to them. ZLet the pope
teke away the sacrameats. The Pops could not take away the falth in
their hearts. g




APPENDIX IX

An Open Letter to the Christisn Hobility of ths German Hation
Concerning the Reform of the Christian Estabes.

This is one of the first writings of Luther after the time when
he recognized the split between himself and the Catholic Church was complete
and likely to be permanent. It is one of the three great Reformation writings,

Luther stands as more than theologian in this writing, he is also the
Gorman. Hs groans esgainst the Italian money grabberss "I believe that Germany
now gives much more money to the Pope &t Roms than it gave at former times to
the emparors." And in a similer vain: "He have the name of the empirs, but
the pope has our wealth, honor, body, life, soul, and all that is ours.®

Shrewd Luther recognized that God's help more than force of arms
was essentiak to avert disaster. His purpose in this writing is to throw
light on the wickedness of the adversary and thus render their wickedness
ineffective. He wants to give counsel so that the princss will seek God's
help in dealing with the enemy and thus gain real victory.

The exhortation has two parts. Firast, Luther emumerates and tears
down the three walls of protection the Romenists have built. Second, in-
dividual short~comings and vices are assailed,and the princes are given advice
as to how to effect a reformation of the evils.

The walls of the Romanistss "First, when pressed by the temporal
porer, they have made decrecs an’ sald the temporal power has no juris-
diction over them, but, on the other hand, that the spiritual is above the
temporal power. Second, when the attempt is made to reprove them out of
the Scriptures, they raise the objection that the interpretation of the
Seriptures belongs to no one except the pope. Third, if threatened with a
couacil, they answer with the fable that no one can eall a council but the

Pope oM

To level the first wall of supremacy of the Romsn hierarchy, Luther
shows that we are all kings and priests. "A priest in Christeudom is nothing
more than an officeholder.® "Through baptism all of us sre consecrited to

the priesthOOd- "

Against the second wall of papal authority over the Seriptures, Luther
asserts the right of private interpretation based on I Cor. XIV and the fact
that the pope has erred many times.

.The third wall concerning the rights of the pope over a council,
Luther proves that this is a fable from historye.

The pope is nsmed outright in this writing at the anti-Christ.




AFPENDIZ X

A Trestise on Christian Li With A Letter to
Pope Leo X. (1520

The treatise is a gift to Pope Leo X from Luther...."as an omen
of peace and of good hope.”

Luther describes it as tha type of Pgstudies I would prefer to
be mors profitably engaged® with. :The content is "the whole of Christian
living in brief form.®

The subject briefly stated is: "A Christian man is & perfect free
Lord of all, subject to none. A Christian man is a perfectly dutiful
servant of all, subject to all.” .

Faith and only faith is agasin the core of this writing. The re-
lation of faith and works is definsd and illustrated and made plain. The
reader 13 led around the circuit. Luther first explains the meaning of
sola fide and shows how this makes a men & king and priest. Then the Christ-
inn king and priest is led %o abdicate hiz powers and follow the example of
Christ who took on the form of a servant that he might serve men.
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