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following words:

The Introit for the Second Sunday after
Trinity, in these words, directs attention
to the theme of the day. The Christiants
love of God underlies all he does, In the
GCospel, the Parable of the Great Supper,
the “hrlatlan is glven the duty to extend
the Lord's invitation: "Come, for all
things are now readyl"™ Our love to God
must show itself in love to man, There is
no ﬂlgher expression of this love than the
effort to win souls, In the Epistle the
same duty is emphasized even more strongly.
As God showed His love by laying dowm His
life for us, "we ought to lay dowvm our lives
for the brethren.” In the Collect we pray
that our constant attitude toward God may
be te fear, that is, to_show Him reverence,
and love Hils holy nams.7

After the Introlt, the priest with Joined hands re-
cites the Xyrie. Ome will notice thet the Xyrle 1s not
Latin. Most of the language in the Mass is Latin, but
one will also fin@ a few words of two other languages,
Greek and Hebrew, All three of these languages are dead
languages because they ere rarely used. One reason stated
by the Romanists for the use of dead languages 1s this:

Just as Latin, Greek, and Hebrew are little
spoken, so to say, 1t may easily happen that
in aﬂes to come anliun, French, and German
may become "dead languages” and others rise up
in new civilizations to take their place. Yet
the Mase will go on and Latin, Greek, and
Aeprew will be in the ilass even till "the end
time, ' Christ promlised to protect His Church
through all the ages, and the Mass wlll never

7« Wo Ga Polacﬁ "T will Love Thee, 0 Lord, my Strength,”
The Lutheran ! itneos LXVI (June 3, 1947), 175.
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be abandoned while men inhabit the ear’bh,8

However, other reasons are also offered, Latin be=-
came the language of the Western World as it became
Romanized, Since Rome vas the see of Peter and the prayers
and services of the Church were rendered in Latin, the
Roman Church today has maintained the use of the Latin
language in thelir services. It is also used today because
the Roman'ahurch fears that a new language might not catoch
and hold the true meaning of the Mass, However, thls
reason seems to be somevhat weak., In the seventeenth
century the missionaries in China appealed to Rome for
permission to say the Mass in the native language. The
people found Latin to be extremely difficult since it was
utterly unlike their owvn in structure, They were given
permission to use the old classical Chinese, which is a
dead 1anguage.9 The question, however, might be raised,
Doesn't this endanger the true meaning of the liass?

A Religious (sic) of the Sacred Heari answers the
question in a different was as to why the three languages
of Latin, Greek, and Hebrew are used in the Mass., He says
they are used "because the title of the Cross was written

in these three lﬂnguages.“lo

In the Common Service the language employed is thatb

8, Dunney, ODe Site, Do 35,
9 gg. ci%., Pa 00
10.” 2 catechism of the Lituray, p. 9.
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of the people, Luther in 1523 had not as yet made the
chenge in the language; however, he makes an allusion
to the Pact that he would like to see the liass cele-
brated in the vernacular. ¥or he writes: "If 1%t shall
come to pass in the fubture that Mass shall be celebrated
in the vernacular (which may Christ grantl), attention
must be given so that Epistles and Gospels, chosen from
the best and more weighty parts of these writings, be
read in the Mass,mil

Luther at this time also desired to continue having
daily Yatins and Vespers, His idea was to have the people
particlpate actively in these services., In so doing the
peonle would become acquainted with and fluent in Latin
and Holy Secriptures,

In 1526, Luther writes this:

For I would in no wise banish the Latin

tongue from the Service, for the youth is

my chiefest conceran, If T could bring it

to pass and Creek and Hebrew were as familiar

to us as the Latin, and offered as much good

nusic and song, we would hold Mass, sing and

read on successive Sundays in all four lang-

uages, German, Latin, Creek and Hebrew,

T am not a% all in sympathy with those who

cling to one languagB..ee It 1s proper that -

the vouth should be trained in many languages,

for w%g knows how Cod may use them in time to

COme o —~ :

From this we can see that Luther did not insist upomn

one specific language. He was interested in the heart

1l, Martin Luther, “Formula Missae et Communionis”, in
Uorks of Martin Luther, Holman edlition, VI, 87,

iZ. Martin Luther, "The German liass and Order of Servicew,
in Works of Martin Luther, Holman editlon, VI, 172,
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element, that the people should realize and understand
what was being sald and what they themselves were saying.
In the Common Service, therefore, the vernacular of the
people is used. Thus the people are able to worship thelr
God throughout the secrvice.

The Common Service continues with the Kyrie which is
gaid but three times, Luther in 15283 still used the Kyrie
nine times, as was the custom. TFor he says, "In the second
place, we accept Kyrle Tlelson as it has been used custon-
arily.”15 Tater, however, in 1526 he wrote: %Then follows
the Xyrie fleison in the same Tone, three times and not
nine times .14

Some’find in the threefold Kyrie an allusion Lo the
Trinity. It 12 no doubt for these two reasons that the

¥yrie 1s used three times in the Common Sexrvice.

The Roman lass continues with the Gloria in Excelsis.
However, in Advent and from Septuagesima Sunday to Easter
Bve it is omitted because this is the penitential season.
This rule is not an absolute one, since on certain feast
daya; whilch take procedence over the regular Sunday, it

is onitted during these two seasons.

The Cloria in Excelsis is used throughout the entire

13, Martin Luther, “Formula liissee et Communionis,” in
“orks of Martin Luther, Iolman edition, VI, 87.

~iZ, Vartin Luther, "The German Mass end Order of Servicew,

in Works of Martin Luther, Holman edition, VI, 179
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Church Year in the Lutheran Common Service, Luther states
that "ils use rests on the judgment of the bishop, or how
often Be desires’ its' oassiony»15 Nevertheless, there are
some vho feel that another Canticle or Hymn of Praise
should be sung, except, however, on Festivals and when

there is a Communion,

After kissing the altar the priest says the salutation,
The Salutation is used eight times in the Mess and 1s used
whenever a new part beglins. He says thls "because sc long
as you are in a state of grace you are really a part of our
Tord, That is what is called the HMystiecal Body, Our Lord
is the head; we are the members,16

Tollowing the Salutation is the Collect, In the Roman
Mass it 1= impossible to determine the number of Collects
to be used, They have added many Collects and in thelr
services they alviays use an odd number, Various mystie
reasons are given for the numbers three, five, and seven.
Ag a general principle; they say, that God loves an odd
number, But on great feasts the old rule of one Collecth
is used., As the Roman Church has inereased in the number
of their saints and festival days, Collects have also in=-
ereased in number., Tortescue has an interesting paragraph

concerning the Collects which they have added compared to

15, Martin Luther, "Formula Missae et Communlonis”, in
Works. of Martin Luther, Holman edition, VI, 87,
16, Dunney, OD. Cite, De 45,
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the old ones, Ho writes:

In any ¢aze the logloal order and style
of the 0ld collcectzs i3 quite marked, HNHothe
ing In the Missal is so redolsnt of the
charscter of our rite, nothlng so Roman as
the old -collects -~ and nothing, alas, so
little Roman as the new oness The 0lé
collect 1s nlways very short. It asks for
one thing only, and that in the Teisest
language. Generally the petision iz of
quite a genoral kind: +that we may obtain
what we ask, that the Church be protectad
in poace, and SO ORsaee It iz in the
petision~claune especially that we £ind all
manney of really beautlful phreses, compash,
saving much in few wurd§7with beantifully

.
.

condensed constructions

The “alutation and the Oollest are used alse in the
Common Tervice, However, the klssing of the altar is
onitted, In the Mass, the priest kisses the altar bscause
he is about to tura his back to the altar for the Salutation.
In order to refrain from showing disraspect Yo Cod, he
kisses the alter, Such a prastice is not in harmony with
that of tho Common Jervice., Disrespect Is not showm by
the presence or sbsence of kissing the altar, but by the
attitude of the hesrt.

Only one Gollect is customery in the ILutheran service
at this point. Iost of these correspond to the Colleots
of the Romn Mass singe they both drew from a common SOUrCOe
Luther writes concerning the retaining of the Cellect: “In
the third place, the Oratio (prayer), or Collsct which

follows, if it is pious, (and those appointed for the Lordts

17, Tortescue, Ope Clbe, PPe 249-350,
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Days usuvally are), should be preserved in 1ts accustomed

use; but there should be but one,”18

The Roman lMass conbinues with the Bpistle, Sometimes
it is taken fLam the 014 Testame ni, but generally from the
New Testament, especially from St., Paul’s Ipistle and
accasionally from St, Peter's, or ons of the other Aposiles,
The Epistle is conecluded with the Response, "Thanks be to

God,“19

The fpistle follows the Collect also in the Lutheran
Jommon Service, To Luther, the Epistles and Gospels afforded
some difficuliye. Although he favored their continuance,
he deemed it necessary that they be read in a language which
was understood by the common people, However, he thought .
there should be some revision as to their selections. He
wanted the stress to be laid on Tfaith instead of good works,

as he points out in hig Formula lkilssae:

After this the Epistle lesson., Certainly
the time has not.yet come to attempt revision
here, as nothing ungodly-is read, But some-
uhing seems to be necded since those parts
of the Epistles of Paul in which faith is

taught are rarsly read, bubt most frequenily
those parts dealing nwth morals and exhorta=
tlons. 1'hile the originahor of the Epistles
3ecms to have been a singularly unlearﬂed
and superstitious friend of works, the office
required the rather that, for the grcﬂtev
nart those sections in whlch faith in Christ
is uaught be appointed, This certainly may

18, ha tin Luther, "Formula Missae et Communionis", in
Yorks of Martin Luther, Holman .editlon, VI, 87,
19."Ufa1nary of the Mass, Pe 10
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be seen more frequently in the Cospels,
whoever has bezn the originator of those
lessons, But in the meantime vernacular
preaching will supply this lack, IT it
shall come to pass in the fubure that Mass
shall be celebrated in the vernacular
(whieh may Christ grantl), attention nust
be given co that EZpistles and CGospels,
chosen Trom the best and more wsighity parts
of these writings, be read in the Mass,.<0

Although there arc various lessons for the Church
Vear, those which are still employed in the Lutheran Common
Service are those which were in use in Cermany in the pre-
Reformation missals, Thus the Epistles and Gospels of the

v
Roman Mass and the Common Service are almost identical,

Tollowing the Epistle in the Roman Mass is the CGradual
with its versicle, two allelulas, and enother verss, with
an alleluia, A Tract and Sequence are read accerding to

the time,

Before the CGospel, the priest reads the following

pPrayers:

Cleanse my heart and my lips., O Almighty
God, Who didst cloanse the lips of the prophed
Isaias with a burning coalj and vouchsafe,
through Thy graclous merey, so to purify me
that I may worithily proclaim Thy holy Gospel.
Through Christ our Lord, /men., Pray, Lord a
blessing.

May the Lord be in my heart and on my lips,
that I may wor#fily and £itly announce His
Gospele Amene”

20, Martin Luther, "Formula Missae et Communionis", in
Torks of Martin Lubther, Holman edition, VI, 87.
of, Ordinary Of Ghe Mass, Pe 11
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.Following these prayers is once again the Salutation
together with its response. The announcement of the
Gospel then follows, to which is given the response, "Glory
be to Thee, O Lord .48 Following the reading of the Gospel,
and after kissing the book, the priest says in a low voice:
"By the words of the Gospel may our sins be blotted out,"<9
The response; "Praise be to Thee; 0 Christ,"24 follows,
A% this point the Roman lMass a sermon may be preached,

after which follows the Nicene Creed,

In the Common Service the Gradual follows the Epistle,
The CGraduals are so arranged that during the penitential
seasons, the Hallelujahs are omitted. In place of the
Hallelujah, a Tract is used. The Sequence has been omitted
in the Cormmon Service, TLuther accepted only three of the
Seguences since the others militated against the doctrines
of Foly Scriptures., Although Luther permitted only three
Sequences as usable, he writes very stongly against the
use of the Sequence, His words are:

In the fifth place, we allow no Se=

guences or Proses, unless 1t please the

bishop to use the short one for the

Hativity of Christ, Crates nunc omnes,

Nor are there hardly any which are

redolent of the Spirit save those of the

Holy Spirit: Sancti Spiritus and Veni
Sancte Spiritus, which one may sing after

22, Ibid.:
530 T6Id., pe 12
24, Tb1d.
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breakfastzgr at Mass (1f the bishop
pleases),

The Commen Service makes thls part of the service
very flexible. The rubrics read: %The Gradual ma& be
chanted by the Choir, If the Gradual be read by the
Minlister, the Hallelujah ﬁay be said or chanted by the
Congregstlon, or the Sentence for the Season, or a
Sequence Hymn may be sung."26 Some of the 3entences
had a pre-Reformation origin; but most of those used‘in
the Lutheran Common Service today date back to the years
of the Reformation, Trom 1525 to 1574.

The prayers of the Roman lass, together with the
“alutation; are onitted in the Common Service., The
tendency of the Common Service is to omit duplications
in the service, Consequently, the Salutation is omitted.
As for the prayer; it is one which is said by the priest
es the ifissal is placed from the Lpistle side of the altar
to the Gospel side. The prayer is strictly speaking a
prayver of the priest to prepare himself for the reading
Holy Scriptures. Though the prayer in itself is a
Justifiable prayer, its use in the Common Service is
avolded because the minister already has asked Cod to for-
#ive him his sins. Before the service ever began he asked

the Almighty God to bless him and his words,.

29, Martin Luther, “Formula Missae et Communionis," in
Works of Martin Luther, Holman edition, p. 88.
26, The Lutheran Hymal, Dpe 20
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ATver the reading of the Gospel; the same response
as that o' the Roman Mass is used, aftcer which the Nicene
Creed is spokena

The chiel hyim of The service follows the Creeds It
is one wvhich is in harmony with the theme of the day and

.6 carefully chosen to introduce the Sermon, which followse

e

Although the Lutheran Church orders did not mention specifi-
cally that a sermon vas preached, it does not mean that a
sermon was not preached, Even before the Reformation,
sermons at times were preached in the High Mass, although
thers was no obligation to do so, Howevey it was customary
to do =o in liass, The sermon in the Common Service has not
always been regarded as the most important part of the publie
worship, since some of the early orders do not mention it at
all while others merely say that & sermon "may"” be preached,
Howsver, Luther in 1523 ordered preaching to be done not
only at Vesvers, bub also at the beginning of the lMass. He
writes; "But these services are to be ordered that the
congregation will hear preaching on both occasions."a
Then in 1526, Luther said that "the chief and greatest aim
of any Service is to preach and teach God's word.“aa
It cannot be asserted that the Church was at all times

without preaching. But though it was virtually forbidden

27, Nartin Tuther, "Von Ordnung Gottls Diensts Ynn der
Gemeyne®, in Works of Martin Luther, Holman edition, P 62.

28, Martin Luther, Tine German lass and Order of Service®,
in Worke of Martin Luther, Holman edition, p. 17G.

LAl




to the priests and consequently dropped Irom the Mass, it
gtill remained a popular practice in certain scotions of
the Church and was connected with the liass. However, the

preaching d4id not measure up to the standards which Luther
had placed upon it. Today preaching is the most imporitoent

part of the service since it is through preaching of God's,

Vord that He brings man to the knowledge of his sin and his

Savior. In the Roman Mass the sermon is usually omitted,
for the most important part of the Mass is the szerifice,

The sermon in the Common Service is concluded with

Tollowing the Nicene Creed in the Roman Mass is once
again the Salubtation, followed by the Offertory. The
Cffertory in the Roman Macs varies, Very often an anthem
is rendered or some "suitvable® hymn in place of the

Offertory.

The Common Service continues with the well-known 0ffer-
tory; after which offerings are gathered and which may be
placed upon the Altar., Then follows the General Prayers
ATter the Vord has been applied, the people raise their
prayer; a general prayer which is wide in scope. The
General Prayer is in general keeping within the children
of God, If there are any special Supplications, Interces-

sione, and Prayers, they are added to the General Prayer.



.
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III, Holy Communion

At the beginning of the Mass the priest had placed
on the altar a chalice with the paten; covered with a
linen square and a silk vells He now takes off the veil,
and holds up the paten. on which lies the bread, This is
soon to be changed into the Lord's body and blood; as
they teach., The Roman Church has defined that the Mass
is a real, true sacrifice, one with the blood-stained
Immolation of Christ on Calvary, The only differcnce
which they tcach between the Mass and Calvary is that oa
Calvary Christ's blood was really shed, whereas in the
Mass the real shedding is represented by the two-Told
consecration which sacramentally, though not really,
separates the body and the blood. Peter Canisius has
expressed the meaning of the Mass thus: "The Sacrifioce
of the lass is really the holy and living representation
and at the same time the unbloody and efficacious oblation
of the Lord's Passion and that blood-stained sacrifice
which was offered for us on the Cross,"t

The real sacrificlal act does not accur immediately.

But it is at this point~1n the Mass that the bread and

lo Du.nney. -920 Gito, p. 964
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wine are gow offered, By observing vhat is golng on at
the altar, one can see that the priest uncovers the
chalice, and takes up a plate of gold or silver, called
the paten, On the paten ls the bread, the host. First,
the priest says a prayer for himself and for the people,
both living and dead., Having taken the paten in his
hand, he says:

Accept, 0 holy Father, Almighty and
Tternal God, this unspotted Host, which
I, Thy unworthy servant, offer unto Thee,
my living and true God, for my innumerable
sins, offences and negligences, and for
all here present; as also for all faithful
Christlans, both living and dead; that 1t
may avail both ge anéd them unto life everw-
lasting. Amen,

After the prlest has offered the bread, he pours soms
wine and a few drops of water, which have been blessed in-
to the chalice, This is done because of an order by the
pope which made 1t mandatory that in the Mass the wine
should be mixed with water becauée water and blood flowed
from the bhody of Christ when pierced with the spear. As

he does this he offers the following prayer:

0 God, ¥ho in creating human nature hast
wonderfully dignified i% and still more
wonderfully reformed itj grant that by the
nystery of this water and wine, we may be
made partakers of His divine naturs, Who
vouchsafed to become partaker of our human
nature, namely, Jesus Christ, Our Lord, Thy
Son, Tho with Thee, in the unity of, etc.
Am@ﬂo3

2, Ordinary of the lass, P. 1é.
34 1D1de, Ds 1% ; :
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The priest now offers the chalice., As he does this;
he offers this prayer: "We offer unto Thee, 0 Lord, the
chalice of salvation, beseeching Thy clemency; that it
may ascend before Thy divine Hajesty;_as a sweet odor,

Tor our salvation, and for that of the whole world,
Amen,"%

If incense is used, the priest at this point blesses
the incense, after which he incenses the'bread, wine, and
altar, I% is not mandatory to use Iincense, not even in
High Mass, However; if the:mass is the Soleman Hass,
incense is used,

Following this the pfiest washes his hands as he re-
neats part of the 25th Psalm. The washing of hils hands is
the second ceremony of puriflicatlon in the Mass. The first
one occurred at the Ccﬁfiteoro At the Confiteox purifica-
tion was made of the heart by a detestation of sin. Here
the washing of hands is a symbolical act to indicate a
cleansed heart for the coming af.Christ Who is abhout to
be offered in the Hass., It is %o signifj that the prisest
and the people are free from every defilement of sin.

The preliminaries of the sacrifice would almost seem
to be complete; but not yet. They still offer their gifts,
not only once but manytimes. The, priest is now at the
middle of the altar where he will remain until the end of

the Mass, Now with bowed head he makes the offering of

4, Ibid,.
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the gifts to the Holy Trinity in the words:

Receive, 0 Holy Trinity, this oblation,
which we make Thee, in memory of the Passion,
Resurrection, and Ascension of Our Lord Jesus
Christ, and in honor of blessed Mary ever
Virgin, of blesgsed John the Baptist, of the
holy Apostles Peter and Paul, and of all the
Ssints: that it nmay be available to their
honor and to our salvation; and may they
vouchsafe to intercede for us in heaven,
whose memory we celebrate on eargh. Through
the same Christ our Lord. Amen,

The priest then once again kisses the altar as 1f to
salute Chrict, He thon greets the people with the reguest
that the sacriflce which they are about to offer may be
accepted by Gods The Tersicle and Response are as
follows:

V., Pray, my brethren, that my sacrifice

and yours may be acceptabls to God the

Father Almightye.

R, liay the Lord receive the sacrifice

from thy hands, to the praise and glory‘

of His name, %0 our beugfit, and to that

of all His hcly Church.

The ?riest then says the Secret Prayers. He says

them in a low voice so that they are heard only by himself.
The people are thus to feel the hush of the lMass and.to
gense its stillness as the priest begs God to accept the
oblations for the "mosit holy use” to which they will be
put, A few reasons have been offersd as an explanation

for the 1ow'voice. One reason offered is that the discliples

5, Ibide, De 176
Bo LD10e



