
Some points that Sayer et al. noted included the fact that reserve members tend to be older, on 

average, compared with the active duty community.26 Reserve members also are at a greater risk 

ofdeveloping PTSD than are active duty forces. 27 All veterans tend to have higher annual 

unemployment rates, compared with other civilians.28 Sayer et al. is also helpful for the summary 

ofthe unique historical context ofthe wars in Afghanistan, Iraq, and neighboring countries. 

One area of stress NGR experience is within the return to civilian employment after a long 

duration (year plus) on active duty. A 2005 report published by the Congressional Budget Office 

focused attention on this. Since mobilized reservists often faced employment discrimination 

upon return from active duty, Congress passed The Uniformed Services Employment and 

Reemployment Rights Act of 1994 (USERRA), to protect the civil rights and employment rights 

ofmilitary members. While USERRA does provide employment protection, it does not give 

employment protection for self-employed (including clergy), and business owners.29 

The preceding literature reinforced my assertion that NGR have unique vocational hardship 

26 Sayer, Carlson, and Frazier, "Reintegration Challenges," 36. 

27 Sayer, Carlson, and Frazier, "Reintegration Challenges," 52. In my Bible study with NGR, I was alert to the 
signs of PTSD. The Bible study includes open-ended discussion questions which could elicit feedback related to 
PTSD symptoms, although that was not the aim for the open-ended questions. If anyone presented PTSD symptoms, 
or commented to that effect, I had information available about resources such as the Veterans Administration self­
administered PTSD screening, as well as local support. Although PTSD is not the focus of my MAP or the Bible 
study, it is my responsibility to notice responses to their deployment, any impact on civilian career and personal 
relationships with family and friends, that may be an indicator of PTSD. The self-administered PTSD screening is 
at: https://www.myhealth.va.gov/mhv-portal-web/web/myhealthevet/ptsd-screening#noJavascript. Other self-report 
tools are available at:https ://www.ptsd.va.gov/professional/assessment/adult-sr/index. asp. 

28 Sayer, Carlson, and Frazier, "Reintegration Challenges," 48. This 2012 statistic , cited by Sayer et al., is 
worth noting for historical comparison: "The higher rate of unemployment is particularly pronounced among 
younger veterans. Specifically, in 2011, veteran unemployment in 18- 24 year olds reached nearly 30% compared to 
17% among civilians (U. S. Department of Labor, Bureau of Labor Statistics, 2012)," 48. Statistical updates are 
needed to determine if this is still a significant problem. 

29 Heidi L. Golding, J. M. Gilmore, and :Matthew S. Goldberg, The Effects ofR eserve Call- Ups on Civilian 
Employers (US Congress, Congressional Budget Office, 2005), 1. https://apps.dtic.mil/sti/citations/ADA596347. 
Note footnote 3 from this citation: "Codified at 38 U.S.C. § § 4301-4333 (2000), as most recently amended by the 
Veterans Benefits Improvem ent Act of 2004, Pub. L. 108-454, § 201-204, 118 Stat. 3606. The protections of 
USERRA do not apply to self-employed reservists or reservist business owners, terms that are used synonymously 
in this paper to refer to both incorporated and unincorporated businesses owned by reservists." 
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communicate for NGR the importance ofsacred liturgies to resist cultural influences that deform 

us and use those liturgies to re-form Christian character so desperately needed.79 Smith, 

addressed how secularism deforms the imagination: "If discipleship is a matter of Christian 

formation, and specifically the formation ofthe imagination, then we need to realize that these 

same dynamics of formation also characterize deformation. Disordered secular liturgies, ordered 

to a rival telos, also work on the imagination. ''8° Disordered secular liturgies which rail against 

truth and virtue leave generations with a pointless existence, no real telos, other than eat, drink, 

and be merry, for tomorrow we die. The missing telos is the reality ofnormal nihilism which is 

the general quality of the world around. So, choosing the hedonistic route is one way to go. 

Christians need to realize that our formation must be deliberate and intensive if we hope to form 

our people into God's "story" ofeverything. We need to review the history of the world, as the 

Holy Spirit enlightened us to see through the Word of God and live our lives as a rehearsal of the 

glory to come after " the resurrection ofthe body" when we enjoy "life everlasting," as the 

orthodox phrases from the Apostles' Creed bring to mind. This review and rehearsal come 

through worship, Bible study, and catechetical practices that rehearse the truth ofChristianity in 

daily faithful living which Christians model for one another in the home, the congregation, and 

larger communities surround us where we li ve as salt ofthe earth and li ght ofthe world. 

Because forces ofhedonism and philosophical conclusions such as normal nihilism are 

working against solid character formation, I intentionally created the Bibles study course for 

NGR to help review, reinforce, and rehearse for them what the good is and why the good is 

worth doing. To help NGR consider current or future parental vocational responsibilities, the 

79 James K. A Smith, Imagining the Kingdom: How Worship Works (Grand Rapids: Baker, 2013). 

80 Smith, Imagining the Kingdom, 140. 
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Bible study also addressed the need to equip our children by filling the heart, brain, and soul with 

a true purpose. Children may not follow their parents' military service, but all children will have 

vocational responsibilities to be good family members, neighbors, and citizens. In a world where 

people have no "why," or the "why" is flimsy and destructive, we need to arm our children with 

their God-given sense ofpurpose and direction in life. God has given them this sense ofpurpose 

and direction through the formation given in home and church. That includes teaching and 

modeling the ten commandments for children, so our children learn it by heart, and know right 

from wrong in a morally confused world. That means confessing the Apostles' Creed with our 

children and modeling the life that grows from that confession. 

James K. A. Smith helped me emphasize the importance of seeing the larger narrative 

within which Christians live, move, and have their being. "Many see no point to life because 

they do not know the history of God's salvation. As Smith stated: "I can't answer the questions, 

'What ought I to do?' unless I have already answered a prior question, 'Ofwhat story am I a 

part?' It is a story that provides the moral map of our universe. It is narrative that trains our 

emotional perceptual apparatus to perceive the world as meaningful. "81 Few realize this truth. 

Life ends up being so shallow and empty because people try to slide through life without any 

idea about what the true life story is all about, as God has revealed for us in Christ Jesus. I 

facilitated discussion within the Bible study course to help NGR consider how faithful presence 

and faithful efforts can share the wisdom ofthe creedal history in which we live, move, and have 

our being. As we studied the Bible together, I exposed the futility of secular liturgies, empty 

Moralistic Therapeutic Deism litanies, and commonly accepted lies. For the NGR who already 

81 Smith, Imagining the Kingdom, 108. In this quote, Smith summarizes the philosopher, Alasdair :MacIntyre 
who says that stories are so fundamental to our identity that we do not know what to do without one . 
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had a gut feeling about the banality of living by selfishly defined purposes, I pointed them 

toward life to the full in Christ Jesus, who is the way, the truth, and the life. Smith inspired me to 

use the Bible study to help NGR avoid a pointless and empty life by announcing the true 

narrative in which God called us to live within the life restored by God's salvation in Christ 

Jesus. There is satisfying purpose found in an obedient life of love that is lived for the good of 

others. Smith helped me understand the value of emphasizing that historical narrative. 

James Davison Hunter 

I also consulted James Davison Hunter to keep my solutions grounded. In his book, 

Change the World: The Irony, Tragedy, and Possibility ofChristianity in the Late Modern 

World, Hunter broadly covered the conflict Christians have with culture, examined why 

Christian institutional leaders engage in this conflict, summarized the approaches they take to 

"change the world," and why these are counterproductive. 

Hunter encouraged Christians to seek a "faithful presence" as they faithfully carry out 

vocational duties, rather than ambitiously ( and erroneously) seeking to change the world through 

counterproductive means. He did this via three essays: "Essay I, Christianity and World­

Changing; Essay II, Rethinking Power," and "Essay III, Toward a New City Commons: 

Reflections on a Theology of Faithful Presence." Essay I reviewed the "healthy desire" of 

Christians to change the world for the better, a desire rooted "in sound biblical and theological 

reasoning," but that change comes "with mixed effect. "82 Essay II sketched the Christian right, 

left, and Neo-Anabaptists as they use political power to change the world. Reflective readers 

should find their own church bodies within the mix. 83 I appreciated the way Hunter laid out his 

82 James Davison Hunter, Change the World: The Irony, Tragedy, andPossibility ofChristianity in the Late 
Modern World(New York: Oxford University Press, 2010), 273. 

83 In an exchange the author had with his advisor, Joel Biermann noted that Hunter's "threefold division is 
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argument and finished his book with a summary ofhis main points in chapter six of essay III. He 

closed with an appeal for Christians in America to adopt a new way to "change the world." In his 

appeal, he used a text for exiles in Jer. 29, followed by an illustration of Christian engagement in 

the world from centuries long past ( a letter from Mathetes ). Then he appealed for the pursuit of a 

"new city commons, grounded in a theology of faithful presence." The appeal for Christians to 

strive for a "faithful presence" in the world is repeated throughout the book.84 

In Essay II, "Rethinking Power," Hunter summarized what makes power, in theory and 

practice. His critique of how Christians in America used that power on the right, left, and among 

neo-Anabaptists should give all Christians cause to reflect. Hunter gave a helpful expose on the 

nature ofpower, and the increased politicization ofeverything; "law increases as cultural 

consensus decreases."85 By imposing ideology on others everything becomes politicized; 

"instead ofthe political realm being seen as one part ofpublic life, all of public life tends to be 

reduced to the political. "86 Hunter exposed the unintended consequences American Christians 

brought, in an attempt to change and improve culture with tools of power. All of this driven by a 

myth ofthe ideal America, a myth based on a selective recall and interpretation ofhistory. 

Hunter is realistic in his view of how Christians have misused political solutions, the damage, 

and better ways "Christians must operate with as much grace and forgiveness as possible because 

failure to use power rightly is, as I say, unavoidable. "87 Hunter sees power realistically and takes 

the neo-Anabaptists to task for thinking they can avoid using power as they engage culture. 

significant- I think it likely serves us today as Niebuhr's fivefold division served in the last century." 

84 Hunter, Change the World, 284. 

85 Hunter, Change the World, 102. 

86 Hunter, Change the World, 105. 

87 Hunter, Change the World, 184. 
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Christians have and use it, as Hunter noted, "The perfectionist impulse within the neo-Anabaptist 

tradition (or any other pietist confession) is, this side ofheaven, fundamentally misleading." 88 

Hunter concluded Essay II with a call to still engage the world for the good. 

In Essay III, Hunter reflected on what that engagement might look like, with theological 

reflections to promote "faithful presence." In Essay III, Hunter emphasized that it is helpful to 

look at the life Christians live "in the world but not of the world" via the dialectic of "affirmation 

and antithesis. "89 A more robust leverage of First Article theology can help; since this is God's 

world and it is God's good creation, we must help one another see the goodness, beauty, and 

truth that remain in this world which, though fallen, is God's good creation. As Christians strive 

to live with that faithful presence in life, Hunter suggested that they must not only be opposed to 

what is bad, merely living a life ofnegation. Yes, oppose what is bad, but we must also embrace, 

affirm, and promote the good that God has provided. 

Considering Jeremiah's word for exiles (Jer. 29:4-7), Hunter spurred Christian leaders to 

faithfully reflect upon how God calls us to exercise our vocational duties, especially when we 

live in a place where the people are "indifferent, hostile, or ungrateful."90 What are the unique 

features, challenges, and opportunities with the specific situation where God has sent us? How 

88 Hunter, Change the World, 182. "The church certainly is community, fellowship, and gathering, but it is 
also an institution, and institutions, by their very nature, possess power and exercise power," 182. 

89 Hunter, Change the World, 231. 

90 Hunter, Change the World, 278 . In the following quote, also from page 278, Hunter connected Jer. 29 with 
New Testam ent themes: "The story of Jeremiah 29 comports well with what we learn from St. Peter, who with so 
many others speaks of Christians as "exiles in the world" (1: 1, 2: 11) encouraging us to "live [our] lives as strangers 
here in reverent fear" (1 :17). God is at work in our own place of exile, and the welfare of those with whom we share 
a world is tied to our own welfare. In this light, St. Peter encourages believers repeatedly to be "eager to do good" 
(3 : 17) and for each person to "use whatever gift he has received to serve others, faithfully administering God's grace 
in its various forms" ( 4:10). This understanding also comports with other New Testament admonitions to "never tire 
of doing right" (II Thess. 3: 13), to " let your magnanimity be manifest to all" (Phil. 4:5), and to " look to each other's 
interest and not merely to your own" (Phil. 2:4) . As Paul writes elsewhere, "Now to each one the manifestation of 
the Spirit is given for the common good" ( 1 Cor. 12:7). All of this is in keeping with the instruction that the people 
of God are to be committed to the welfare of the cities in which they reside in exile, even when the city is 
indifferent, hostile, or ungrateful. " 
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can we be faithful in that situation, bringing a faithful presence of God's people?"A theology of 

faithful presence calls Christians to enact God's shalom in the circumstances in which God has 

placed them and to actively seek it on behalfofothers."91 How can we contribute to greater 

shalom for the community in which we live and serve? The challenge is for the chaplains and 

NGR whom they serve to consider how to build "human flourishing in a pluralistic world. "92 

This is living one's vocation well. "Certainly Christians, at their best, will neither create a perfect 

world nor one that is altogether new; but by enacting shalom and seeking it on behalf ofall 

others through the practice offaithful presence, it is possible, just possible, that they will help to 

make the world a little bit better. "93 There is work to be done, with faith and hope in God. 

Hunter helped me focus on two key questions as I pursue this project. First, what are the 

unique features, challenges, and opportunities within the specific situation where God has placed 

us? Second, how can Lutheran chaplains, pastors and congregations bring a faithful presence as 

God's people when addressing the needs and concerns of NGR? Hunter contributed to my work 

by encouraging a consideration of faithful attempts to provide some improvement for the 

challenges NGR face, while encouraging growth of character. The appeal to Christians striving 

for a "faithful presence," rather than futilely aiming for a wholesale change ofworld conditions, 

is repeated throughout the book.94 His book was a valuable aid to keep my proposed solutions 

grounded in a faithful Christian response to challenges that is appropriate to vocational settings 

and cultural conditions. I now tum to a review of Lutheran theological material. 

9 1 Hunter, Change the World, 278. 

92 Hunter, Change the World, 279. 

93 Hunter, Change the World, 286. 

94 Hunter, Change the World, 284. 
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Lutheran Theological Material 

Several Lutheran theologians contributed significantly to my thought processes as I worked 

on this project. I gave a more detailed review of those contributors in the following pages. I 

began with more recent work from Biermann, Steele, and Marrs, and worked back to Wingren, 

all of whom mined gems from Luther's theological writings. I have drawn out the key points of 

emphasis from these authors that impacted my analysis ofother material and helped me build a 

Bible study for the benefit ofNGR. 

Joel Biermann 

Joel Biermann's work, especially in A Case for Character, was important for my MAP 

because he addressed the theological concerns Lutherans have of succumbing to the errors of 

rigid legalism on the one hand and hedonistic antinomianism on the other. Both errors deserve 

legitimate caution. Since I am focusing on sanctification, further narrowed to the locus of 

vocation ( as this MAP does), I must communicate that justification remains the grace-based 

foundation for vocation. I keep in mind the theological concerns Biermann addressed from the 

start, concerns which too often kept pastors from properly teaching moral guidance from 

Scripture, and the importance ofgodly behavior and godly character. 

Biermann introduced his book with a fictional story of a pastor preaching a Bible series 

from Colossians. When the pastor came to the text from Col. 3: 18-25 that brings a focus on 

"right behavior within human relationships" and "ethical or moral directives and admonitions," 

the pastor managed to avoid any such ethical or moral dimensions. He preached the law in its 

spiritual use to expose sin and then applied the grace of forgiveness, thus avoiding an ethical, 

moral, admonitory application ofthe law. Out of a fear of legalism the pastor defaulted to 

antinomianism, even though his goal was to keep the gospel central in his preaching. As noted, 
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this pastor's preaching was historical fiction. But the example is all too real. Biermann gave his 

analysis of the fictional example of Lutheran preaching: 

The problem is not the gospel. ... The gospel is central and is the unique message of 
the Christian faith. It deserves a prominent and permanent place in the preaching of 
the church. The problem is not the gospel. The problem is when the preaching of the 
gospel leaves no room for anything else. The problem is when the gospel is made to 
trump the call for a certain way of life on the part of God's people. The problem is 
when those who hear Christian preaching conclude that morality is a matter of 
personal preference and individual interpretation. The problem is when the preaching 
of the church undermines and even eliminates any place for the teaching of 
morality.95 

Biermann exposed theological barriers that frustrated efforts among Lutherans to "shape 

character and teach morality. "96 He also offered a way to push through the barriers. In his search 

for a theologically defensible way to promote the building of character through virtue, Biermann 

developed a framework that can be used to encourage Lutherans to teach virtue and embrace the 

habitual practices needed to embody virtue ethics. Biermann reviewed the two kinds of 

righteousness especially as it is grounded in Luther's preface to Galatians.97 Biermann then 

outlined a creedal framework, which he tied to the Lutheran confessions and key writings from 

Luther and Melanchthon. 

I have relied on Joel Biermann 's creedal framework, which he introduced in A Case for 

Character, to help me communicate the Biblical concept of righteousness and apply that concept 

to Christian vocation. Biermann used the creedal framework to clearly explain that there are two 

95 Biermann, Case for Character, 2. 

96 Biermann, Case for Character, 5. Additionally, on page 6 of the same source, Bierman noted the impact 
the church can have on shaping character. "The church is perfectly poised to be a place of remarkable relevance in 
the world because the church is capable ofproducing the people of character and moral conviction that society 
desperately needs. But this cannot happen until the theological problem is addressed." Shaping character and 
teaching morality may not be the central mission of the church, but it is part of what Christ has called us to do. 

97 See Chapter Two for a summary of the two kinds of righteousness, based upon Luther's introduction to his 
commentary on Galatians. 
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kinds of righteousness-active and passive righteousness-that play important roles in the 

Christian's life. In each Christian's relationship with God (coram Deo), a Christian is declared to 

be perfectly righteous because of Christ's righteousness which is imputed to the Christian by 

God's gracious gift, through faith in Christ. This is apart from any works that a Christian 

performs prior to conversion or after conversion to faith. The proclamation of this good news of 

Jesus Christ, and the clear exposition ofjustification must remain central. Biermann supports this 

central message throughout, but rightly stressed that it is not the only message: "Justification by 

grace through faith in Jesus Christ alone remains the church's central doctrine and raison d'etre. 

It is not, however, the only thing that the church can do or is called to do. "98 

When a Christian has this gift of righteousness before God ( coram Deo), the Christian also 

produces a second kind ofrighteousness, which is the fruitful labors of love we perform for our 

family, congregation, civil society, country, and the world (coram mundo). 

In his diagram of the three kinds of righteousness, Biermann labeled the passive 

righteousness received by grace through faith in Christ alone as righteousness 2 or justifying 

righteousness. Christ achieved this righteousness for us through His work as summarized in the 

Second Article of the Apostles' Creed. The Christian-perfectly righteous coram Deo, solely 

because ofthis passive righteousness-will be active in vocational duties performed for the 

benefit ofhis or her neighbor, as vocational duties are carried out in love for the benefit ofthe 

world ( coram mundo). These acts of righteousness ( deeds of love), worked in and through the 

Christian by the sanctifying work ofthe Holy Spirit, are labeled righteousness 3 or conforming 

righteousness. Righteousness 3 is associated with the Third Article of the Apostles' Creed. I 

mentioned righteousness 2 and 3 first, to emphasize that righteousness unique to each Christian's 

98 Biermann, Case for Character, 6. 
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life because ofthe work of Christ and the Holy Spirit. Righteousness 1 is governing 

righteousness, the moral activity of all people before the world ( coram mundo) which has its 

basis in the creative work of God in the world. Righteousness 1 is the morality of all people 

(coram mundo) whether they are Christian or not, monotheists or atheists. This righteousness 

may be called civic duty, or civil righteousness in the Lutheran confessions.99 I also turned to A 

Case for Character, to address vocational crosses. Biermann's emphasis on personal 

responsibility and character formation is based justification by grace alone through faith alone in 

Christ alone and faithfully doing what one has been given to do coram mundo. 

Biermann emphasized that virtue ethics and character go together. Bierman explained that 

Virtue ethics combine the interests and concerns ofthe ethics of duty ( cf. Immanuel Kant) and 

utilitarian ethics ( cf. John Stuart Mill). "Virtue ethics is best seen not as an alternative or third 

way but, rather, as a wider view ofthe ethical task, one that encompasses the concerns and 

contributions ofboth deontological and utilitarian ethics."100 Virtue ethics focuses on "being," 

which leads to doing, and considers the "doing" that helps to shape ones being. 

Biermann emphasized the certainty of baptismal identity, as the basis for one's character, 

when considering an ethical response to challenging ethical dilemmas. Note the emphasis of 

virtue ethics and its connection to character: "Rather than obsessing over moral quandaries 

arising out of difficult, though exceptional and rarely encountered, ethical dilemmas, an ethics of 

99 Biermann, Chart 5.1 in Case for Character, 149. Bierman used a diagram (Chart 5.1) to illustrate how the 
three kinds of righteousness are related. It shows how three kinds of righteousness are manifested as NGR interact 
with vocational challenges. In the diagram, Bierman illustrated that righteousness 1 does not overlap with 2 and 3. 

100 Biermann, Case for Character, 20. Immanuel Kant was influential in deontologist morality, which 
Biermann contrasted with utilitarian in the following quote, also from page 20 . "Affirming the reality and authority 
of absolutes, deontologists teach that there is a universal duty that one must follow in order to be moral. Utilitarian, 
or consequentialist, ethicists advocate a decidedly different approach. Represented well by John Stuart Mill, 
utilitarians discount the existence of absolutes and argue that moral actions are determined not by duty but by what 
brings the greatest good to the greatest number." 
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virtue concentrates on the development ofpeople who display virtuous character in the mundane 

routines of ordinary life. " 101 As Biermann emphasized the central importance ofcharacter 

development within virtue ethics, he cited Gilbert Meilaender and Stanley Hauerwas for support 

as noted in the following quote. 

Certainly, extraordinary moments of ethical perplexity do arise. Nonetheless, 'an 
ethic ofvirtue,' Gilbert Meilaender observes, 'seeks to focus not only on such 
moments of great anxiety and uncertainty in life but also on the continuities, the 
habits ofbehavior which make us the persons we are. ' Put another way, an ethics of 
virtue focuses on 'being' while traditional ethics of duty or utility tend to focus on 
'doing.' Stanley Hauerwas concurs: 'Christian ethics is concerned more with who we 
are than what we do. ' 102 

Being leads to doing. Who we are results in what we do. I kept that in mind as I prepared 

Bible study material to encourage and equip NGR. Christians in the NGR did not need me to 

address every possible moral quandary or challenging set of circumstances within the tension of 

civilian and military duties. Rather, they needed a study focused on character development, 

attached to gospel-centered being. This being, given us in Christ, leads to a clearer perception of 

virtuous activity and ethical decisions. That is Biermann's point in the following: 

Another contribution of ethics centered on virtue is the recognition that an 
individual's character has much to do with that individual's perception of ethical 
situations. Put differently, the sort ofvirtues that shape a person's life will determine 
how that person thinks about moral questions. One man's paralyzing moral dilemma 
is another's black-and-white conclusion. One woman's compelling sense of moral 
obligation is for another a casually dismissed sense of preference. Meilaender notes, 
'What we ought to do may depend on the sort ofperson we are. What duties we 
perceive may depend upon what virtues shape our vision of the world. ' 103 

Especially when vocational duties are difficult, emphasis on character and growth of 

character is vital. As hardships encountered in the civilian and military realms cannot be 

101 Biermann, Case for Character, 21. 

102 Biermann, Case for Character, 21. 

103 Biermann, Case for Character, 22. The quotation from Meilaender is drawn from Stanley Hauerwas, The 
Peaceable Kingdom: A Primer in Christian Ethics (Notre Dame, IN: University of Notre Dame Press, 1983), 33- 34. 
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removed or mitigated, the proper pastoral care for the NGR must focus on personal growth. As 

Christ has given chaplains to build up the body of Christ, chaplains can use counseling and Bible 

study to build character (cf. Eph. 4). This will not be merely a thought experiment in a classroom 

setting. Proper pastoral care for NGR must emphasize the practical execution of duties in the 

world (coram mundo) especially when duties come with suffering. While we endure that 

suffering, we do so from the solid basis ofthe peace we have with God (Rom. 5:1-2) through the 

gift of Christ's righteousness (coram Dea). Note the suffering, endurance, character, and hope 

Paul expressed in Rom. 5:3-5: ''we rejoice in our sufferings, knowing that suffering produces 

endurance, and endurance produces character, and character produces hope, and hope does not 

put us to shame, because God's love has been poured into our hearts through the Holy Spirit who 

has been given to us." Having peace with God through our Lord Jesus Christ shapes and informs 

the sort ofpeople we are, and how we respond to suffering. 

The sort ofpeople we are finds its God-designed outlet in virtues that further shape us 

along with the relationship with God that shapes us. Using the image of rain, Luther emphasized 

how the gift ofrighteousness impacts us: "When I have this righteousness within me, I descend 

from heaven like the rain that makes the earth fertile. That is, I come forth into another kingdom 

and I perform good works whenever the opportunity arises. "104 Biermann amplified this emphasis 

in A Case for Character, "In other words, the gospel carries not only negative content (freed 

from something), but also positive content (freed for something). 'The free gift of God in Christ 

Jesus, we need to say is that we get to do all sorts of splendid things as his priestly people. "'105 

Character is shaped and formed by the Divine Service and Bible study, and then exercised with 

104 LW26:l l - 12. 

105 Biermann, Case for Character, 41-42. Biermann quoted David S. Yeago, "Sacramental Lutheranism at 
the End of the Modem Age," Lutheran Forum 34, no. 4 (Christmas/Winter 2000): 14. 
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endurance during practical challenges in life; in this way the NGR is equipped to bear the 

burdens and vocational challenges of civilian-military service. 

Biermann's work in A Case for Character, guided and assisted me well in practical 

application of theology. With a Bible study limited to five sessions, I needed to give theological 

application quickly, clearly, and concisely. The theological application needed to keep 

justification the foundational message, but not the only message. It needed to emphasize the 

gospel's negative and positive content (freed from and for something), as the Bible study 

material aimed to help develop NGR ability to "display virtuous character in the mundane 

routines of ordinary life. " 106 Biermann 's material from A Case for Character helped do just that. 

Walter Steele 

Although my MAP does not focus on psychology, Walter Steele's PhD dissertation 

helped me approach my research problem from a solid baptismal emphasis. Steele emphasized 

both the individual and corporate identity Christians received through baptism into Christ. This 

shared identity in the communion of saints ( cf. Suzuki and Kawakami for community emphasis) 

brings a shared responsibility within this communion to be faithful in the context of a world that 

is not faithful. Steeled emphasized: "The social milieu certainly presents value systems which 

contradict the word of God. Indwelling sin likewise is contrary to the will of God. In baptism, the 

Christian is immersed into a new value system and given a counter-cultural ideology. "107 Steele's 

work supported my Bible study to equip the NGR with godly guidance so that NGR can better 

execute their vocational duties, and develop character, as they overcome or endure vocational 

106 Biermann, Case for Character, 21. 

107 Walter Steele, "A Theological Dialogue with and Evaluation of Erik H. Erikson's Theory of Identity 
Development in Light of Pauline Baptismal Theology in Romans and Some Implications for Pastoral Care" (PhD 
diss., Concordia Seminary, St. Louis, 2017), 298, https://scholar.csl.edw'phd/40. 
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challenges. His works emphasized the "pastoral care work of assisting Christians in actualizing 

that identity in the various states of life," while using the Rite of Holy Baptism in pastoral care. 108 

Steele's focus, and literature cited in his Ph.D. dissertation, have been effective for 

emphasizing baptismal identity as NGR struggle with vocational burdens and decisions. Steele 

undertook his dissertation because he served as a chaplain in the Anned Forces, as he 

acknowledged: "Those of us who have forever been changed by war need a solid foundation for an 

enduring identity. It is toward providing an explanation of this foundation that this dissertation is 

directed."109 Steele gave pastoral care suggestions in Chapter Five, which were very applicable to my 

MAP since his suggestions anchored vocational service in the baptismally conferred identity in 

Christ. Baptismal identity does not change "since it is not based on the imperfection ofa person's 

work in initiative, industry, or even in vocation. "110 It gives identity built on the rock of Christ's 

righteousness. This unchanging, perfect righteousness is the solid basis from which Christians then 

actualize their righteous identity. This was a vital emphasis in the Bible study I prepared for NGR. 

Rick Marrs 

Rick Marrs helped my project because my chaplain work includes formal pastoral 

counseling sessions, and informal conversations that become impromptu counseling and soul­

care talks. I have not had the extensive training that Dr. Marrs has in psychological counseling, 

so I find his expertise in that field significant, especially since he combined it with his emphasis 

on a Christ-centered approach to counseling. Although my project is not focused on counseling, 

the Bible study intersects with the counseling soul-care chaplains give. I have high regard for the 

108 Steele, "Dialogue and Evaluation," iv. 

109 Steele, "Dialogue and Evaluation," iii. Steele served as a Navy chaplain. 

110 Steele, "Dialogue and Evaluation," 266. 
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entire book, and especially leveraged chapters seven and eight, for their focus on the theology of 

the Word and Luther's pastoral care. It is helpful to remember that the Word is performative 

without being manipulative. God's Word, as Marrs wrote, "creates and recreates. It changes 

people's hearts and minds, especially when the Gospel 'for you' aspect ofthat Word is 

emphasized." The 'for you' aspect ofthe Word, Marrs noted, needs to be emphasized for NGR 

as they face hardships from ''the devil, the world, and our own sinful flesh_"m 

Marrs highlighted the intersection of the two realms and Luther's two kinds of 

righteousness. As he carefully attended to the reality of the needs people have in their horizontal 

relationships with fellow humans and the world (First Article reality), Marrs considered the 

needs in the vertical relationship with God restored through Christ (Second Article reality). 

Alluding to the Kantian tendency to divide the empirical and metaphysical, Marrs concluded: "In 

many soul care situations, both vertical and horizontal treatment modalities will be called for. 

The empirical and metaphysical are not as easily divided as Kant led us to believe." 112 

The section in chapter seven, "How Does the Word Function, According to Luther?" gives 

a helpful summary of Luther's theology ofGod's Word and how it functions in our life. I include 

his summary bullet points here, as a preview ofwhat he offered in that chapter: 

• The Word creates and recreates. 

• The Word establishes the relationships of conversation between God and 
His human creatures. 

• The Word elicits faith. 

• The Word simultaneously reveals God and hides God (a paradox). 

• God's Word kills and makes alive. 

111 Rick W. Marrs, Making Christian Counseling More Christ Centered (Bloomington: Westbow, 2019), 95. 

112 Marrs, Christian Counseling, 98 . 
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