Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Master of Sacred Theology Thesis Concordia Seminary Scholarship

5-1-1947

The Impact of the Church on the State in Lutheran and Calvinistic
Theology

Roland Lemke

Follow this and additional works at: https://scholar.csl.edu/stm

b Part of the Religious Thought, Theology and Philosophy of Religion Commons

Recommended Citation

Lemke, Roland, "The Impact of the Church on the State in Lutheran and Calvinistic Theology" (1947).
Master of Sacred Theology Thesis. 228.

https://scholar.csl.edu/stm/228

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Master of Sacred Theology Thesis by an
authorized administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/stm
https://scholar.csl.edu/css
https://scholar.csl.edu/stm?utm_source=scholar.csl.edu%2Fstm%2F228&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/544?utm_source=scholar.csl.edu%2Fstm%2F228&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/stm/228?utm_source=scholar.csl.edu%2Fstm%2F228&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE IMPACT OF THE CHURCH ON THE STATE IN
LUTHERAN AND CALVINISTIC THEOLOGY

A Thesis Pregented to
The Faculty of Concordia Seminary
Department of Systematic Theology

In Partial Fulfillment
of the Requirements for the Degree
Magter of Sacred Theology

by
Roland Karl Lamke
May 1947

Approved M:/VW)?% oy M 3
Vil

e

o

LF 3 52397



11

Bv 9
Yo70 SZ ok

ceq
M3
B¢
ho-2
C.2-

THE IMPACT OF THE CHURCH ON THE STATE IN
LUTHERAN AND CALVINISTIC THEOLOGY

Introduction: The difference in emphasis in Lutheran and
Calvinistic theology has naturally resulted in differences

in doctrine and practice concerning the relation of Church
and State.

I. There is such an impact through the’'Church's influence
on morals in general.
A. Tﬁla is an indirect and proper influence on the
State,

1. This must be in sccord with the Seriptural
doctrine of the separation of Church and
State.

a. This is to be a complete formal, organic
separation.

aa. This separation 1s by command of
God.,

bb., There is a difference in origin,
organization, characteristics,
powers, methods of operation,

. and alms between the two.

co, Nelther 1s equipped to do the
work of the other.

dd. Lutheran theology has always
held such separation.

ee, Calvinistic theology also espouses
geparation, but really mixes
the two,

b. There is, however, still a natural
overlapping of function and interdependence
between the two.

aa. Both are agencles of God and
deal with the same people.

bb. Since God's VWord teaches thils
and this is the instrument with
which the Church operates, the
two must touch on this subject,
as well as on the moral duties
of government and of citizens,
eand on morality in general.
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cc. The two also come into contact
on temporal matters concerning

the Church and the rights of
unmolested religlous practice.

2. The two complement each other in the field
of morality.
a. The Btate is interested in morality.
b. But for real morality the State must
depend on the Church.

B. ¥ha€ the Church's activity in this sphere is

o be.

1. It 1s to bring the message of God's Word,
Law and Gospel, to men independent of the
State.

2, Thls has been and is the true Lutheran position.

3. Calvinism, denying the Means of Grace, seeks
to enlist the ald of the State.

a. Its emphasle on the sovereignty of _
God and 1ts doctrine of predestination
leads to a denlal of the Means of Grace.

b. It teaches that the exercise of the
Office of, the Keys 1s in the hands of
the olergy, not the Church, and that
maglstrates are subject to them,

II. There is such an impact through the Church's influence
on individuals as to their duties as cltizens.
A, Here, as in all else, the Church 1s to teach
the message of the Blble, no more, no less,
B. What the Church's message from Scripture is to be.
1. It is to teach obedlence to government.
a. This 1s to he a complete obedlence.
b. An important exception to this must
be made.
aa. When government commands something
contrary to the clearly expressed
will of God, it is not to be obeyed. -
bb. The problem of revolution must be
solved in the light of Soripture.
2. It 1e to teach honor, respect and fear of
government.
3. It is to teach the duty of paying taxes to
government.
L, It i1s to exhort to prayer for State and
government. _

5, It 18 to urge service to the State and government.
6. It is to show that Christians are especially
fitted for participation in government and

that individuals have personal responsibility
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before God for the acts of the government.

III. There 1s such an impact through the Church's influence
in the field of politics.
A. Vhat the proper extent of its activity in this
sphere 1s to be.

1, It 1s to realize that the Bible is the Word
of God and the final and obligatory truth
in everything on which it speaks.

2, It 1s the Church's duty to proclaim the
whole counsel of God.

3. The Church is not to go beyond Scripture.

a. This is the Lutheran position.

b. As indicated previously, Calvinism
goes beyond Seripture in mixing of
Church and State.

aa. This 1s contributed to by its
emphasis on the soverelgnty of God.

bb. It would meke the State subservient
to the Church, or more specifically
the clergy.

cc. The Church is then placed in defense
of and identified with a particular
form of civilization and government,
that through 1t 1t might advance
the Kingdom of God on earth.

dd. This has resulted in Calvinlstic
circles in a following of the
modern trends of secularism and
gcientific naturalism in both
State and Church.

ee, It 1s therefore of utmost importance
to emphasize anew that the Church
must be the Church,

B. What the Church's message from Scripture 1s to be,

1. The State is responsible to God for its
government.

a. Though the form of government 1s human,
the idea and principle of government
is divine and it receives its power
and right from God. .
b. It must act as the representative of God.
c. It must give answer to God.

2. The State is to be the agent of God in the
administration of Jjustice, !

a, It 1s to punish evll and protect the
rights of individuals. }

aa, It 1s to do this on the basls
of right reason and natural law.
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.bb. This reason and natural law God
has clarified by His written moral
code in the Bible.

cc. Slnce government is human, however,
1t 1s naturally limited by the
limits of human powers.
(1.) It is not to punish sin
agalnst the first Table
of the Law, except to
protect the rights of all
to live in a proper relation-
ship with God, and insofar
as such sins provide obvious
; hurt to other men,
(2.) It is further limited by
‘ human frallty to punish
only evil in word and deed
and not in thought or desire.
dd. Within these limits 1t is also
to protect the rights of individuals.
ee. In the dispensing of equal Justice
it is responsible to God.

b, It is to praise those that do good.

3. The State also has a responsibility to God
in its international relations.

a. This implies a Seriptural solution of
the problem of war.

b. The division of the human race into nations
and peoples is quite within the original
purpose of God,

¢. God wants peaceful relations between natlons,

Conclusion: The world is in need of the truth we have,



THE IMPACT OF THE CHURCH ON THE STATE IN
LUTHERAN AND CALVINISTIC THEOLOGY

In a study and comparison of Lutheran and Calvinistic
theology one finds a considerable d;rrerencé in points of
emphasls. Calvinism especially stresses the sovereignty of
God, and this speoial emphasis colors its entire system of
theology,1 In Lutheran theology, on the other hand, one finds
the grace of God through Christ str;king a more dominant note.
This difference in emphaaieAip these two theologlcal systems
has naturally resulted in dit;erenoes in doctrine and practice
also, among other things, concerning the relation of Church
end State., This is espgcially true when one conslders the
impact the Church has or should have on the State, and the

nature and extent of such influence,

1. Th. Engelder, W. Arndt, Th, Graebner, and F. E. Mayer,
Popular Symbolics, p. 2235



I. Through the Church's Influence on Morals in General

Just what lmpact the Church may or should have on the
State ls determined by Seripture., Of the relation that is
to pertaln between these two great institutlions in the world
Christ Himgelf gave us the true perspectlve when He said:
"Render therefore unto Caesar the things which are Caesar's;
and unto CGod the things which are God'a".2 Thege words of
Christ indicate that Church and 8tate are distinet and
separate institutions., This égain eppears from another
incident in the 1lirfe of Christ, of which Luke writes: "And
one of the company gald unto Him, Magter, speak to my brother,
that he divide the inheritance with me, And He said untorhim,
Man, who made me to a judge or a divider over you?"l Christ
here says thot judging in such a temporal matter does not
properly feall wifhin His sphere of activlty as the Son of
len. This, being a civil matter, is properly a function of
the State, to be dealt with in its judiclel capacity through
the governmental agency properly eppointed for this purpose.
Whereas the exercise of authority and power by force ls the
proper sphere of the State, it is not that of the Church.
This becomeg evident from the words of Christ directed to

'His disciples: "The kings of the Gentlles exerclee lordship

over them; and they thet exercise authority upon them are

2. Matthew 22: 21.
5. huke 12: 13, 14,
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called benefactors, But ye shall not be so: but he that is
greatest among you, let him be as the younger; and he that
1s chief, as he that doth sarve."u Furthermoré, when Jesus
wag accused of trylng to establish Himself as King of the
Jews, He told Pilate: "My kingdom 1s not of this world: if
My klngdom were of thls world, then would My servants fight,
that I should not be dellvered to the Jews: but now is My
kingdom not from henoe.“s
We may falrly infer from these words of Christ, spoken
on various occasions, that there 1s to be a complete formal,
organic separation exlsting between Church and State;6 The
State 1s of natural origin and rests on a natural basis of
common language, location, views, customs, interests, etc,7
The Church on the other hand, being composed of believers’,8
ls of divine origin, It is directly the work of God Himself,
for falth 1s worked in a person by God_Himeelf. By the power.
of His Spirit through the Means of Grace He contlnually bullds

9

and sustains the Church, The Church and the State are there-

fore dlestinot organization s.,and each has its own peculiar

characteristics, powers, methods of operation and aims,

. Luke 23: 22, 26. _ A

. John 18 .

. Cf, W.H. greever, Human Relationships and the Church, pp.37f.
. 0f. Johann Michael Reu and Paul H. %ﬁeﬁ?ﬁhg, Christian

Ethles, p. 322,
8. Gf? John Theodore Mueller, Christian Dogmatics, pp. shirr,
9. Cf, Isalah 55: 10,11; Romans 10: 17; Acts Z: T 7; et al.
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Buehring therefore correctly states:

The state 1s an institution of God's providence,
having a government that is vested with divine
authority to perform its functions, chief of
which 1s to safeguard and protect the inherent
persgonal, soclsl, and religious righte of its
cltizens and to promote thelr general well-
being. It deals only with the natural life
of man, and its jurlsdietion extends over its
cltizens as human beings only., For the main-
tenance of an orderly soclal l1life it has the
power to enforce external obedience to its
laws and to punish transgressors, but 1t has
no power to control convietlons and conscience.
The church, on the other hand, is an institution
of divine grace, and 1ts purpose is to bring
the salvation of Christ to sinners through

the administration of the means of grace. It
has to do primarily with the spiritual life

of man, and with his physiecal only insofar

as it affects the spiritual. Its governing
principle is not law but lovej; 1t operates

not by force but by persuasion; it aims to
secure not merely external compliance but
inward convictions; its ends are ngttegporél
well-being but eternal salvation,l

It is furthermore evident that neither is the State
equipped to ﬁerform the work of the Chureh, nor the Church
thet of the State. Our Savior indiceted that in the passages
quoted abové; The Church operates with and through the Word
of God, That is the means through which 1t carries on 1ts
work, not force, for Christ not only bade them to serve, not
to rule, in the above-mentioned passages, but also clearly

gaid: "Go ye into all the world, and preach the Gospel to

10, Reu-Buehring, op. cit. pp. 342f.



every creature, "l And in Acts we read: "But the Word of God
grev and multiplied," 12 The.ﬂtate on the other hand carries
on 1ts work by force, as we see from Romans 13: &4: "If thou
do that which 1s evil, be afraid; for he beareth not the
gword 1n vain: for he 1g the minister of God, a revenger to
execute wrath upon him that doeth evil.“

Such a complete separation of Church and State is teught
in Lutheran theology. Luther writes:

Und hier muss man dle Regenten der Kirchen Christi
in Mmepruch nehmen, damit sle erkennen, dass sie
durch diese Vorte ueber ihr Amt unterwiesen werden,
Denn dle Macht Christl und der Kirche wird hier
nicht aus der Welt hergeholt, sie ruft nicht die
Huelfe des weltlichen Arms an, sle geht nicht mit
Feuer oder Tod um, sle vertraut nicht auf die
Waffen der Koenige und Fuersten, sondern sie wird
zugerichtet aus dem munde der Jungen Kinder, indem
der Prophet ohne Zweilfel lehrt, dass derjenige,
welcher gich bemueht, den Namen des Herrn auf
andere Weise auf Erden herrlich zu machen, als
durch den Mund der Jungen Kinder, vielmehr
lzaestere, und ueberwiesen werde, dass er mehr
geinen Namen als den Namen des Hern herrlich
mache, Solche Leute sind diejlenlgen, welche
unsinniger Welse darauf bestehen, dass man dle
Tuerken und Unglaesubligen oder Ketzer heutzutage
nicht mit dem Worte Gottes, das sie nicht wissen,
sondern mit Krieg und weltlichem Getuemmel oder
‘mit dem Schrecken der Kirchenstrafen (censurarum
strepitu) angreifen muesse: naemlich dlese Leute
vermessen sich, das, was durch den Mund der
jungen Kinder ueberwvunden ist, durch diese Dinge
selbst zu ueberwinden, und verwandeln den
freundlichen Mund der Jungen Kinder in das
fuerchterliche stolze Maul der Giganten (das
heisst, das liebliche Wort CGottes in die

Tyrennei ihrer Satzungen). Wenn nun Jemand da
ist, der dies Uebel erkennt und sich daven

11. Mark 16: 15.
12. Acts 12: 2i; of. also lPeter 1: 23ff.



abwendet, der lerne darnach auch, was und wie 25
handeln solle, um die Leute recht zu regileren,

Hyma very wnlcely sums up Luther's position in his treatise,

Of Temporal Powef,_;g How far one should Obey it,on this

matter thus:

The next question, so continues Luther in what he
conslders the main part of his treatise, is how
far the arm of the temporal power should reach,
Unquestionably, the power often 1s permitted to
go too far, or not far enough: here it punishes
too. much, there, too little, It is argued that

it is better to spare a criminal than to kill a
prlous person. We note again that the two kinde of
human belngs in the world need two kinds of

law and government, for each kingdom must have
its own law, The temporal power has a law that
extends only to life and property and all out-
ward things upon the earth., For God will not
let anyone rule the soul except Him alone. Ve
wish to make this very clear, says the author,

in order that the nobles, the bishops, and the
princes see what fools they are in commanding
that people shall belleve this or that.

Vhen a law is passed telling people what their
religious creed shall be, this 1s certalnly

not in accordance with God's Word. God wants
our falth to be based entirely upon the Blble,
as He says in Matthew XVI, "Upon this rock I
will build my church." and in John X, "My :
gsheep hear my voice and know me, but they know
not the volce of strangers, but flee from them."
It is therefore a foolish thing to command the
people that they shall belleve the churches, the
Fathers, and the ocouncils, as i1f there were not
the Word of God, The devil's apostles command
that, and not the Church. For the Church does
not command anything of which it is not absolutely
certain that it is in accordance with the Blble.
They will not be able to prove that the declslons
of the councils are the Word of God. Much more
foolish 1s it to say that the kings and princes
and the multitude belleve this. We have not
been baptized in the neme of kings, princes, and

13. Martin Luther, Saemmtliche Schriften, Vol. IV, p. 622,



the multitude, but in Christ and God Himeelf. Ve
are also not named after kings, princes, or multitudes,
but are oalled Christians. No one can command the
soul what i1t shall belleve, and say he knows what
is the way to heaven., No human being can do that;
but God only, and therefore in matters that concern
the salvatlon of the soul, nothing but the Word of
God shall be taught, Moreover, the temporal power
does not know anything about the condlition of one's
soul. We would be very foollsh to appoint a Judge
for administering Justice who knew nothing about
law, and who blindly executed Jjustice. And so you
must tell me who can see the heart, and Judge a
humen being fit or unfit for heavent? That is the
exclusive province of God, as we read in Pealm VII
"God searches the heart and reins".

It might be asked why God permits the temporal
powers go to abuse thelr rights? God wants, them
to go to perdition, as 1s also the case with the
gpiritual lords., The Pope and the bishops should
be real bishops and preach the Word of God. But
now they have neglected thelr own duties and

have become temporal lords., They should rule the
inward man, but they have turned thelr duty upside
down, and now they rule outwardly the towns, castles,
land, and people; and they murder the souls. The
temporal lords ought to rule materlal things, so
that eriminals be punished, taxes collected, etec.
But now they want to rule over men's souls.

And as for the texts quoted above from Paul and
Peter, these are true and correct. One must indeed
obey the temporal power, though only in temporal
matters. Paul does not speak here of falth but

of temporal power, for the temporal ruler has no
authority over the beliefs of subjects. Peter
does the same, as he speaks of "Human ordinances'.
Certainly, religilous beliefs are not governed by
human ordinances! For had not Christ said plainly
that one should give unto Caesar that whilch is
Csegar's, and unto God that which 1s of Cod? If

. the imperial power had extended to the klngdom

of God, then Christ would not have made this
distinetion. The soul is not under the power

of the emperor. Long ago David perceived this
very clearly when he sald in Psalm CXIII (cxv),
"The heavens are the Lord's; but the earth hath
he given to the children of men®, |
"When your prince or temporal lord commands you

to believe as the Pope does, and orders you to

Ui doare Mbaundal LibiReaas
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remove thls or that book that you have been reading,
you should say to him, 'Lucifer hae no right to sit
next to God. Dear lord, I owe you obedlence in all
civil matters, and my body and property are subject
to your law:is and regulations. Whatever you command
me to do under this authority of yours, I will do
1t. But when you command me to believe thie or
that, or to put away certain books, I will not obey
you. For in that respect you are a tyrant, and you
reach too highly, and you commend things that are
beyond your reach'. If he should take your property
because of your disobedlence, and punishes you

for it, thank and bless God that you have been
worthy to suffer for God's Word. Let him carry on
28 he likes, for he will find hls Judge eventually.
For I say unto you that 1f you do not resist him
and let him have his way, so that he takes away
ggurlﬁaith or the books, you have truly deniled

d- -2

Again Luther wrltes in his Address to the Christian Nobility

of the German Nation:

No temporal matter shall be submitted to Rome.

The pope should have no power over the emperor,
except to crown him at the altar, as a blshop

crowns a king; nor should that devilish pomp be
allowed that the emperor should kiss the Pope's

feet, or slt at his feet.... The chapter Sollte

in the Canon Law, in which the papal authority

is exalted sbove the imperial, is not worth a
farthing.... It 1s also absurd and puerille for

the Pope to boast for such blind, foollish reasons,

in his deoretsl Pastoralis, that he is the right-

ful heir to the Empire, if the throne be vacant.

Who ‘gave it to him? Did Christ do so when He sald,
'The kings of the Gentiles exerclse lordship over
them, but ue shall not do so'? Did St. Peter bequeath
1t to him? It is disgusting to me to see that we have
to read and teach such impudent, olumsy, foollsh

liee in the Canon Law, igd moreover to take them

for Christian doctrine.

14. Albert Hyma, Christienity and Politics, pp. 105ff.
15. Ibid.; ps 96.



Luther further stated that he had done more to separate the

temporal sword from the spiritual than any of his predecessors.

Very clearly he wrote in a letter of 1525: "The spiritual

rule of the Gospel must therefore be separated from thé external

secular rule and the two must not be mixed with each other“.16
The Augsburg Confession also clearly advocates separation

when 1t says:

Therefore, since the power of the Church grants
eternal things, and is exerclsed only by the
minlistry of the Word, it does not interfere with
clvil government, no more than the art of singing
interferes with civll government. For civil
government deals with other things than does the
Gospel. The civil rulers defend not minde, but
bodiees and bodlly things against manifest injuries,
and restrain men with the sword and bodlily punish-
ments in order to preserve civil Justice and peace.
Therefore the power of the Church and the eivil
power must not be confounded. The power of the
Church has 1ts own commission, to teach the Gospel
and to administer the Sscoraments, Let 1t not break
into the office of another; let 1t not transfer
the kingdoms of thie world; let 1t not abrogate
the laws of civil rulers; let it not abolish
lawful obedience; let it not interfere wlth Judge-
ments concerning civil ordinances or contracts;

let it not prescribe laws to civil rulers concern-
ing the form of the Commonwealth, As Chrlst says,’
John 18, 36: My kingdom is not of this world, also
Luke 12, 14; Who made Me a Judge or a divider over
you? Paul also says, Phil, 3, 20: Our cltizenshilp
1s in heaven; 2 Cor. 10, 4: The weapons of our
warfare are not carnal, but might{ through God to
the casting down of imaginations.l?.

16. Luther, as quoted by Albert Hyma, op. cit., p. 140,
from Werke, Biierwechsel, Vol. III pp. HEE'-EEE.
17. In F. Bente and W.H.T. Dau, Concordia Triglotta, p. 85.
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Likewise does the Apology, in recounting the many abuses against
the proper gphereg of State and Church, speak of

The entire toplec concerning the distinotion between
the kingdom of Christ and a politieal kingdor hase
been explalned to advantage (to the remarkably great
congolation of many consciences) in the literature
of our writers, (namely) that the kingdom of Christ
is spiritual (inasmuch as Christ governs by the Word
and by preaching), to wit, beginning in the heart
the knowledge of God, the fear of God and falth,
eternal righteousness, and eternal life; meanwhile
it permits us outwardly to use legitimate political
ordinancees of every nation in which we live, Just as
it permits us to uselgedicine or the art of bullding,
or food, drink, alr,

The Smalecald Articles speak likewlse:

The second article is still clearer, that Christ
gave to the Apostles only spiritual power, 1.e.,

the command to teach the Gospel, to announce the
forgiveness of sins, to adminlster the Sacraments,
to excommunicate the godless without bodily force
(by the Word), and that He did not. give the power

of the sword, or the right to establish, occupy, or
confer kingdoms of this world (to set up or depose
kings). For Christ says, Matt. 28, 19. 20: Go ye,
teaching them to observe all things whatsoever I
have commanded you; also John 20, 21: As My Father
hath sent Me, even so send = you, Now 1t is manifest
that Christ was not sent to bear the sword or possess
a worldly kingdom ( rule in a worldly fashlon), as
He Himsell says, John 18, 36: My kingdom is not of
this world, and Paul says 2 Cor. 1. 24: Not for that
we have dominion over your faith; and 2 Cor. 1019h:
The weapons of our warfare are not carnal, etc. -

Dr. Mueller sume up the Lutheran doctrine on this point in his

dhristiaﬁ Dogmatics with these words:

From this followe that the State (civil government)

18. "Apology of the Augsburg Confession", Art. XVI, 5k,

1!'1 ibid. L] Ori .
19. "fhgpszgoald Articles; Of the Power and Primacy of

the Pope", 31, in ibid., p. 513.
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18 not a sort of meid (ancilla ecclesize) that must

assist the Church in its divine work of winning souls

for Christ. While both the papiste and the Calvinists

intermingle Church and State in principle and practise,

the Lutherans, on the basis of Scripture, oppose every
attempt to mingle the two., According to Lutheran

doctrine the mingling of the two produces only harm,

never good(ecp. church conditions in all Eurcpean

state churches), The Church loses nothing of its

dlignity or power by being independent of the civil

government. On the contrary, 1ts freedom from the

restrictions of the civil law enables 1t to attend

to 1ts sacregoduty of proclaiming the Word the more

efficiently.

Calvinistic theology also espouses separation of Church
and State, Of this Calvin himself etatés %"that this spiritual
power be entirely separated from the power of the sword,“zl and
again "that the spiritual kingdom of Christ and.civil govern-
ment are things very different and remote from each other", 22
Although Calvin here clearly expresses the doctrine of separation
of church.and State over agalnst the Roman teaching and practice,
yet he himself fell into the same error and mixed Church and
State. This will be treated at greater length later. One

finds the same situation rather consistently in later Calvinistie
writing. .

John Knox,for instance, declared for separation of Church
and State, and yet it may be eald of him that "he went so far
‘ags to say that a womén should never be permitted to rule a

country, aﬁd that the oivil government should be placed above

20, Mueller, op. cit., p. 552. : . SR
21. John Calvin, Inetitutes of the Christian Religion, Book IV,
Chapter XI,‘Artiolé V, as Translated by John Allen,Vol.lII,p.231,

22, Ibidg, IV, XX, I, p. 516.



il

the Church. 'The reformation of religlon in all points, together
with the punishment of false teachers, appertains: to the power
of the civil magistrate.' Knox told the leading nobles and
officlals of Scotland that they were 'Powers ordained by God',

and that therefore they should 'remove from honors and punish

with death such as God has condemned by His own mouth'“.23

Hyma further points out, in discussing the Second Book
of Discipline of the Presbyterian Church of Scotland, 1578,
what were the offieclal A

views of the Presbyterians on the relation between
Church and Stete, and between ruler and subjects.
These views were very largely a recapitulation of
the opinions volced previously by the Calvinists

of France, The Church and State are sald to

wield authority in two distinet spheres, the Church
being fortunate in reigning over the spiritual needs
of man, which authority is far superior to the
temporal power: 'As the ministers and others of the
eccleslastical estate are subleset to the maglstrate
civilly, so ought the maglstrate to be subject to
the Church spiritually and in ecclesiastical
government,..,The civil power should command the
spiritual to do 1ts office according to the Vord

of God; the spiritual rulers should require the
Christian magistrate to administer Justlice and
punish vice, and to maintain the liberty and quietness
of the Church within proper bounds, The elvil
magistrate must assist, maintaln, and fortify the
Jurisdiction of the Church, and punish them civilly
that will not obey her discipline; but he may not
execute any censures of the Ohurgg, nor yet prescribe
any rule how it should be done'.

This inconsistency in Calvinistic theology, many more
examples of which could be given, will be dealt with in

greater detall later.

23. Hyma, op. eit., pp. 170f.
24, Ibid:. PpP. 1807,
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Although, as set forth above, there should rightly be
a complete formel, organic separation between Church and
State, yet there need not, in fact cannot be an absolute
separation. By the very nature of the two organizations
thls would be quite imposeible. In any event there would
of necessity and unavoldably be an impact of the Church on’
the State. This 1s especially true Af one considers the
Staté as it 1s commonly defined today, as the population
within a given territory having a governmeht that 1s sovereign.

The two naturally coﬁe into contact at varlous points,
They are both agencles of God, the Church an 1nstruﬁent of
God's grace, and the State an instrument of God's providence.
Both are there for the welfare of men, the Church tor tﬁe
spiritual and the State for the témpordl. Since, however,
both operate in the world, they naturélly come into contact
in various phss3s of their activity. Thls 1s unavoldable
gince both muet deal with the same people, all of whom_have
a temporal existence, in which they are subject to the State,
and in which temboral existencé the Church too must operate.
Furthermore, the members of théichuroh and also those who
especislly carry on its work come under the Jurisdiction of
the State as its citizens, vhereas the citlzens of the State
and also those who are its agents in 1ts governmegt are the

objects of the Church's spiritual minietrations.zs

25. Cf. Mark 16: 15.
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The Church and State naturally also come into contact
with each other in carrying out their proper functiona; which
do overlap somewhat, The State 1s interested in the morality
of 1ts citizens. 8o is the Church. Though the State may on
the basgis of reason and natural law teach a moral code, such
a moral code 1s not true unless it is in harmony with God's
Word, the teaching of which is the province of the Church.
The State is furfher interested in the obligatloﬁs and duties
of its citizens over against the State. 8o is the Church,
since these duties are a part of moral living, and as such
are defined in Holy Scripture, which it 1s the Chﬁroh's duty

to proclalm.26

The dutlies of the State and government are
also subjects of God'é Word, in which the Church thereroré
is interested insofar as that Word speaks of them. Further-
more, sinée true morality is dependent upon the results of
the application of those means witﬁ which the Church operates
this ﬁakes the State somewhat dependent on the Church.

Church and State also come into contact of necesslity in
such temporal matters as concern the Church in the carrying
on of 1ts work, the Churoh'a own property, etc., and the
use . the Chuwch makes of tangible and material things, either
privafe or public. Such natural contact 1s also established

between Church and State in matters concerning the equal rights

of unmolested religious practice on the part of individuals

26. Christ's own example, Matthew 22: 15 - 22.

18 BB
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and groups. of individuals. Thls is a matter of vital interest
to the Church., But the guaranteeing of such rights falls
within the province of the Stéte,,who can also 1limit them to
such extent as the exercise thereof may be of tangible
detriment to others, or insofar as they infringe wpon the
equal rights of others or are inconsistent with natural law.27?
Luther, in writing on this, says in a letter to the Elector
John of Saxony:

We realize that is not your province to intervene in

spiritual affalrs, but still 1t is your solemn duty

as temporal ruler to exercise cautlon and take care

that no dispeace shall befall the land, Thig was

also the duty of Emperor Constantine when Arius

had caused disorder and dlggension among the citizens

of the Roman Emplire; and for that reason the emperor

instructed the bishops agsembled at the Counéil of

Nicea that tggy anuld nci permit this dlssension

to contlnue,“®* =7° :

The firgt sphere then, in which we find an impact of the
Church on the State is that of morality in general, The State
should be interested in morality, for Scripture says: "Righteous-
ness exalteth a nation: but sin is a reproach to any people".30
Of nations, too, it is true: "Ye shall know them by their

fruits".31 Accordingly God has ordained that the State 1s there

27, Cf. A. G, Mueller, Bible Readings in the Public School;
also his Problems Related to Bible Reading end Tesching of

Religion in the Public Schools.
ﬁg. As quoted by Hyma, op., eit., pp. 119f. from Werke,Vol.XXVI,

29, Cf. also Greever, op. cit., p. 38; Reu-Buehring, op. eit,,

pp. 344-348; and Hartwig Dierks, The Social Teachings of Moses

and of Representative Prophets, pp. 138¢,
30, Proverbs 14: 34. :
31. Matthew 7: 16. : 7
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"for the punishment of evildoers, and for the praise of them

that do well",32 Force is therefore the means by which the

Stete would curb immorality, and it promises temporal rewarqaf~

for the encouragement of morality. However no true, real af
lasting morality can he brought about by such temporal means.
The results can only be of an external and temporary nature,
No real and endurlng willingness on the part of man for moral
living can be accomplished by such means. He may be coerced
and compelled from fear of punishment or drawn by promise of
reward to a certaiﬁ external obedience. However, this can be
neither from the heart nor of a truly lasting nature, Natural
man's "imagination is evil from his youth",33 "the carnal mind
1s enmity against God“,3” for "how can ye, being evii, gpeak
good things? for out of the abundance of the heart the mouth
speaketh, A good man out of the good treasure of the heart
bringeth forth good things: and an evil man out of the evil
treasure bringeth forth evil things.“Bs' 36'The minlstration
of the Law is incapable of bringing sbout a real change of
heart and so a real willingness for good, for "the law

worketh wrath",37 it 48 "the ministration of death“38

32, 1 Peter 2: 14,

33. Genesis 8: 21, \

gh. Romans 8{27.3hf

. Matthew : &

i 32. Cf. also 1 Corinthlans 10: 20; Epheslans L: 18; and
Hebrews 11: 4,

37. Romans 4: 15.

38, 2 Corinthians 3: 7.
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and "the ministration of condemnation",39

If the State wants its citizens to live a truly moral
life, 1t must look fo the Church, Real morality can only
come as the repult of a changed heart, it comes only as the
regult of true faith in Christ. "Without faith it is impossible
to please God.uo But "If any man be in Christ, he is a new

42 pug

creature".u; "Ye were dead in trespasses and sins".
"We are His workmanship, created in Christ Jesus unto good
works, which God hath before ordained that we should walk
in them".b'3 Since the Church has those means whereby this
falth and resultant sanctification 1s worked, so that unwilling
obedience due only to fear of the threat of punishment or
promise of reward may be changed to willing obedlence out of
love to God and fellowman, the State is dependent on the
Church for this. In fact without such results of the work
of the Church, the State would not be able long to exilst,
The Apology therefore teaches:
This special falth, therefore, by which an individual
believes that for Christ's sake his sins are remitted
unto him, and that for Christ's sake God is reconciled
and propitious, obtains remlssion of sins and Justifies
us. And because in repentance, i.e., in terrors, 1t
comforte and encourages hearts, 1t regenerates us,

and brings the Holy Ghost, that then we may be able to
fulfil God's Law, namely, to ove God, truly to fear

39. 2 Corinthiang 3: 9.
L0, Hebrews 11: 6.

Ly, 2 Corinthians 5: 17.
42, Ephesians 2: 1.

43, Ephesians 2: 10.
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God, truly to be confident that God hears prayer, and
ggnggeyeggdu&? g%} affllctiops; it mortifies concupis-
» etec.

The Church then is of inestimable gervice to the State in
beling the instrument through which true morality, which it
desires, 1s worked in its cltizens. And by such influencing
of individuals 1t has an impact on the State, for the State
ls composed of individusls. The Church, then, is active in
this sphere by carrying on 1ts work in its regular manner, as
though the SBtate were not even in exlstence, by continuing
to bring the message of God', . Law and Gospel, to men
independent of the State. Even though the State has a vital
interest in the work of the Church for its own good, nevertheless
the Church should carry on its work independently of the State,
lest 1te message be corrupted by the vain philosophies of man.
It should preach the Law, as foﬁnd in God's own Vord, not
only to curb the coarse outbursts of sin by 1its thﬁeats and
to show men the true nature and extent of thelr eins, but
also a8 the true moral code. To citizens and to government
officizls, to men in ali walks of 1life it should show sin and
1ts dread resulté, denouncing man-made moral codes and showing

what true morality is to be like. The Bible speaks of this in

W, "Apology of the Augsburg Confession', Art. IV, 45, in
Bente"'Dau, OD « 01ti' po 1330 : .

L5, Gf, also Enzelder et .al., op. cit., p.67f; Greever,
op. ¢it., p38; Reu-Buehring, op. ¢it., pp.347f; Dierks, op. elt.,
pp' 138f0 . .
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no uncertain terms, as we see from Ezekiel 3: 17 - 21:

I have made thee a watchmgn unto the house of Israel:
therefore hear the word at My mouth, and give them
warning from Me. When I say unto the wicked, Thou
shalt surely dile: and thou givest him not warning,
nor speekest to warn the wicked from his wicked way,
to save his 1ife; the same wlcked man shall die in
his inqulty; but his blood will I require at thine
hand. Yet 1f thou warn the wicked, and he turn not
from his wickedness, nor from his wicked way, he shall
die in his iniquity; but thou hast dellivered thy
soul. Again, VWhen a righteous man doth turn from
hls righteousness and commit iniquity, and I lay

a. stumblingblock before him, he shall die; because
thou hast not given him warning, he shall die in

his sin, and his righteousness which he hath done
shall not be remembered; but his blood will I
requlre at thine-hand, Nevertheless if thou warn

the righteous man, that the righteous sin not,

and he doth not sin, he shall surely live, becaugg
he is warned; also thou hast delivered thy soul.

And with equal, yes even greater.vigor must the Church bring
the sweet message of the Gospel of Christ, for only as a result
of faith can there be a truly sanctified life, as was pointed
out before. Christ Himself summed up the Church's duty when
He said: "Go ye therefore,rand teach all natlons, baptizing
them in the name of the Father, and of the Son, and of the
Holy Ghost: Teaching them to observe all things whatsoever I
have commanded you“.h7

Thus does the Church have an impact on the State through
" earrying on its work of preaching the Word of God, and so

having a mighty influence on morality in general. It is not

46. Cf. Matthew 5:17-19; 18: 17-20; John 20: 22f;
1 Peter 2: 9; 1 Timothy #:'8; 2 Timotﬁy 3: 14-17; L: 1-5; eto.

L7, Matthew 28: 19f.
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a formal, direet influence, but an indirect one, At the same
time it ie a most proper influence, which the Church must have
1 it 1= truly the Church and as such carrying out ite God-
given dutiee. . Thils haa aloo been and 1a the true Lutheran
posltion. Thus we read In the Formula of Concord:

These two doctrines, we belleve and confess, should
ever and ever be diligeontly inculecated in the Church
of God even to the end of the world, although with

the proper distinetion of which we have heard, in
order that, through the preaching of the Law and 1ite
threats in the minletry of the llew Testament the
hearte of impenitent men may be terrifled, and

brought to a knowledge of their sine and to repentance;
but not in such a way that they lose heart and desgpalr
in thie process, but that (since the Law ia a school-
naster unto Chrigt that we mlght be Justified by falth,
0al, 3. 2b, and thus points and leads us not.from
Chriat, but to Christ, who ie the end of the Law, Rom,
10, &) they be comforted and strengthened sgain by the
preaching of the Holy Gospel concerning Christ, our
Lord, namely, that to those who believe the Goepel,
God Torgives ell thelr gins through Chriet, adopts
them gs children for His sake, and out of pure grace,
gaves them, however, not in such e way that they

noy abuse the grace of God, and sin hoping for grace,
as Paul, 2 Cor. 3, 7ff,, thoroughly and forecibly 18
shows the distinction between the Law and the Gospel,

However, the Office of the Keys, the ministry of the Word 1s
properly given %o the whole Church and every member of 1t,
the office of the ministry veing ingtituted only to.act for
the Church., Therefore Walther writes:
Be ist Lehre unscrer Kirche nach Gottes Wort, dass
Christus dag Amt und alle von ihm erworbenen Gueter
und Gewalten ebenso, wie dae Evangelium, seiner

Kirche unmittelbar els der urspruenglichen, ersten
Besitzerin gegeben; dass also dle Kirche das Amt usw.

L8, "Formula of Concord, Thorough Declaration®, V, 2uer,
in Bente-Dau, op. git., P. 961,
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nicht mittelbar dadurch habe, dass Christus dasselbe

gewlssen Personen in der Kirche ¥eriiehen hat, die

Kirahe verwalton moasGVom D e i Hia ok
We therefore also oonfesa: "The Churoch is above the Miniaters“,50
and "He grants the keys prinecipally and immediately to tre
Church, Just as also for this reason the Church hag principally
the right of dalllng“,51 for the Office of the Keys was
given52 to the Church,53 the "royal priesthood".SLL

Calvinism, on the other hand, emphasizes especlally the
gsovereignty of God. This undue emphasls has led naturally to
the teaching of absolute predestination, Since, according %o
Calvinism, the sslvation of some aﬁd damﬁation of others has
been absolutely decreed and is carrled out by the irresistible
and omnipotent will of God, there is no place 1n thelr theology
for any means of grace. This naturally gives rise to the :
practice of 1qgélism. Sinée they furthermore teach that the
exerclse of the Office of the Keys 1s in the hands of the
clergy. not of the entire Chureh, énd that maglstrates are to
be subject to them as other child:en of God, they teach that

maglstrates are to work together with the ministers, or in

effect that the government be subservient to the clergy.

%9. G.F.W., Walther, Kirche und Amt, I, Thesis IV, p. 32.
53. "Smalcald Articles, of the Power and Primacy of the Pope®,

11, in Bente-Dau, op._cit., p. 507. ‘
’51. "Smaleald A?%lcles,’of>the Power and Primacy of the Pope",

+24, 1n ibid., p. 511; cf, also 67, in 1bid., p. 523; and
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We therefore find Calvin writing: "Those who preside over
the government of the Church, according to the institution
of Christ, are named by Paul....'pastors'. The whole world
1s assigned to them to be reduced to obedlence to Christ",>3>

To shew what 1s implied in the profession of those
who call themselves pastors: namely, that they
preside over the Church in that statlon....to
instruct the people 1n true plety by the doctrine
. of Christ, to administer the holy myster%gs, to
maeintaln and exercise proper discipline.
We come now to the third branch of the power of
the Church, and that which 1s the principal one
in a well regulated state, which we have sald
conslists in Jurisdiction. The whole Jurisdiction
of the Church relates to the dilscipline of
mannerg, of which we are about to treat....For
this end, there were from the beginning
Judiciaries appointed in the Churches, to take
cognizance of manners, to pass censures on vices,
and to preside ogsr the use of the keys in
excommunicatlon, :
But as it 1s the duty of the maglstrate, by
punishment and corporeal coerclion, to purge
the churech from offences; so it behoves the
minister of the word on his part to relleve
the magistrate by preventing the multiplication
of offenders. Thelr respective operations ought
to be connected as to be an asslstance, and not
an obstruction to each other....For a plous
magistrate will not wish to exempt himself from
the common subjection of the chlldren of God,
which in no small degree consists in submitting

"Apology of the Augsburg Confession", VII and VIII, 28,
op. cit., pp. 235ff.

52, Cf. Matthew zg: i9r. ggd John 20: 22f, :

5 . Matthew 13: - o

gg. gg. lageter 23 9.7Also 1 Corinthians 3: 21-23; 2 Corinthians
L: 5; and Engelder et 2l., op. cit., p. 107.

5%, Calvin, op. ¢it., IV, III, IV, p. 58.

56. Ibid., IV, III, VI, p. 61,

57. Ibid., IV, XI, I, pp. 22L7r,
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to the Church, when it judges by the word of God:>S
In like manner we glso read in the Westminaster Confession:

The Lord Jesus, as king and head of his Church, -
hath therein appointed a government in the hand
of church offlcers, dlstinet from the civil
maglstrate, To these officere the keys of the
kingdom of heaven are committed.... For the
better attaining of these ends, the offlcers of
the Church are to proceed by sdmonitlon, suspension
from the Sacrament of the Lord's Supper for a
season, and by excommunication from the Church,
according to tgs nature of the crime and demerit
of the person, :

Calvinism here shows itself completely inconsistent with the
teachings of Holy Seripture of a complete formal separation
of Church and State, and of the Gospel ministry of the Church

as set forth above,

1

-58. Ibid., IV, XTI, IIT and XV, p. 230. _

59, "The Westminster Confessilon of Faith"® of 1647, Chapter
XXX, in Philip Schaff, The Creeds of Christendom, Vol, III,
pp. 667f; cf. also Engelder et al., op. cit., p.221.
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II. Through the Church's Influence on Individuals
as to their Dutles as Cltlzens

The second ephere in which the Church exerta-an impact
on the State is through'the_Church‘s influence on-individuals
a8 to thelr dutles as cltizens. Here, as in all else, the
Church 1s to teach the messaée of the Bible, no more, no less.
The Church is not a citizen as such and cannot act in that
capacity. It's duty i1s to teach. But it must keep its
message pure, It is not to preech man's wisdom, but the Word
of Goci.é0 Since Scripture speaks also on the subject of the
duties of citizens, the Church must bring the Blble message
also in thie respect.

The Lutheran position has been consonant with thls as
we have seen above. It has taught that it is the Church's
duty to speak where God speaks. Calvinism also subscribes
to this, but that it does not follow the proposition through
consistently appears as we consider the matter in detall.

Holy Scripture teaches us a number of things in regard
to the dutles of ciltizens, which the Church should then
teach. The first that comes to our attention is thet citizens
owe obediense to the State as well as 1ts government, since
the government ig the agent of the State through vwhich 1%

carries on ite business. The Bible desoribes this as a

60. Cf. 1 Corinthlans 2: if,
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complete obedience., Jesus sald: "Render therefore unto Caesar
the things which are Caesar's; and unto God the things which
are God's".61 8t. Paul shows that this which is owed the
government includes also obedience, and that God expects us
Yo obey thls His representative even as we are to obey Him:

Let every soul be subject unto the higher powers.
For thelr is no power but of God: the powers that
be ere ordained of God., Whosoever therefore
reslsteth the power, resisteth the ordinance of
God: and they that reslst shall receive to them=
selves damnation., For rulers are not a terror to
good works, but to the evil., Wilt thou then not
be afrald of the power? do that which is good
and thou shalt have pralse of the same; For he
is the minlster of God to thee for good. But

if thou do that which is evil, be afrald; for

he beareth not the sword in vain: for he 1s the
minister of God, a revenger to execute wrath
upon him that doeth evil., Wherefore ye must
needs be subjeot, not only for wrath, but also
for conscience seke....Render thgrefore to all
there dues:...fear to whonm fear.

St. Peter also describes thie as a complete obedience to
government as the representative of God:

Submit yourselves to every ordinance of man for
the Lord's sake: whether it be to the king, as
supreme: Or unto governors, as unto them that
are sent by him for the punishment of evildoers,
and for the praise of them that do well. For so
is the will of God, that with well doing ye may
put to silence the ignorance of foollsh men: As
free, and not using your liberty for a cloke of
maliciousness, but as the servants of God. Honour
211 men. Love the brotherhood. Fear God. Honour
the king, Servants, be subject to your masters
with all fear; not only to the good and gentle,

61, Matthew 22: 21,
62. Romans 13: 1-7.
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but also to the froward. For this i1s thankworthy,

if a man for consclence toward God endure grief,

suffering wrongfully, For what glory is 1t, if

when ye be buffeted for your faults, ye shall take

it patiently? but if, when ye do well, and gsuffer

for 1%, yg take 1t patiently, thls is acceptable

with God, 3 Sk :
This obedience 1s then to be rendered even though thereby we
are deprived of some of our liberties and it may be hard to
bear. Samuel also, at the command of God, told the Israelites
when they asked for a king, that they must be obedient to him
and can expect that such obedience may become burdensome at

6k God even told the Israelites in their captivity:

times.
"Seek the peace of the clty whither I have caused you to be
carried away captives, and pray unto the Lord for it: for
in the peace thereof shall ye have peace.65 Jegus, Himsgelf
was obedient to the Roman governmént, even though they were
oppregsive conquerors. When tax money was demanded of Him,
He pald it.66 In fact He was obedient to this government
throughout His life, even though 1t resulted in unjust
suffering and death for Him, Buehring therefore rightly
describes this duty of a cltizen when he says:

Obedience to law ls a matter of course for the

Christian citizen, He renders such obedlence

first of all for 'conscience sake', then too
beccuse as a loyal and patriotic cltizen he

63. 1 Peter 2: 13-20.

6k, Cf, 1 Samuel 8: 1l-17.
65, Jeremiah 29: 7.

66. Cf. Matthew 17: 24-27.
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knows that the welfare of the state depends upon the
soverelignty of the law, and he will want to throw
the welght of his personal influence and example on
the side of law observance. For that reason he will
not withhold hils obedlence, even though some laws
may not meet with hls approvel or even seem to be
unjust...he will og9y the law so long 28 1t is on
the statute books.

The Lutheran Church consistently teaches such obediencé
to the government on the part of citizens. The Small Catechisnm
teaches 1%, as well as other dutles of citizens, in its Table

of Dutieg and under the Fourth Commandment. Luther writes

on this point:

But you might ask me why Paul told all the Chrictians
to be subject to the temporal powers? And why did
Peter do the same thing? Since every Christisn lives .
here upon the earth for the benefit of his neighbor
and not of his own, he does that which he does not
really need to do out of his own nature. The temporal
sword is needed everywhere, and so the Christian
willlingly submits himself to it, honors the rulers,
serves, helps, and does all he can to promote the
work of the government,...For this reason Christ
paid the tax, although He had Just sald that the
'children are free', 08

Calviniem, too, 1s consistent in teaching this doctrine of
Holy Secripture. Calvin says in his Institutea:

Hence followe another duty, that, with minds disposed
to honour and revervence maglstrates, subjects approve
their obedience to them, in submitting to their edicts,
in paying texes, in discharging public duties and
bearing burdenswhich relate to the common dg;enoe,

and in fulfilling all theilr other commands.

There 1s, however, an important exception which Soripturs

'67. Reu~Buehring, op. eit., pp. 351f. '

68. Luther, "Of Tempor ower", as quoted by Hyma, op. eit.,
pp. 102f.

69. Calvin, op. eit., IV, XX, XXIII, p. 5#2.‘
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1tself makes to such obedience, Waenever the government
commande something contrary to the clearly expressed will

of God, it is not to bte obeyed. The Bible tell us: "We

ought to obey God rather than men", 70  The government is then
not to be obeyed when 1f commands something which God forbids
or forbids something which God commands, Lutheran and
Calvinistic theology are in full agreement on this point in
full accord with Holy Seripture, Luther Says: "It pleases
the divine will that we ocall His officer‘s: gracious lords,
fall at their feet, and be unto them humble subjects, as long
as they. do not overreach themselves, and wish to be shepherds
ingtead of executioners."’* So also does Calvin. speak:

If they commend anything against Him, 1t ought not

to have the least attentlion; nor, in thls case,

ought we to pey &ny regard to all the dignlty

attached to maglstrates; to which no injury is

done when ?t is subje$ged to the unrivalled and L s

supreme power of CGod,

The government, then, 1s not to be obeyed in instances
where 1t commands contrary to God's will, Does thls mean,
then, that otherwise 1t is to be obeyed in all things, no
matter how cruel, unjust and oppressive it 1is? ;s all possibll-
1ty of revolution excluded? Government has its divine character
by the fact that the State has been ordained by God as an

institution of Justice. Obedience to government therefore rests

0. Acts 5: 29. j ' : ;
;1. Luther, "Of Temporal Power" in Hyma, gp, git., p. 108.
72. 08.1V1n, @.. oltij Iv, n’ XXXII, p. 5 1.
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on the fact that 1t is a "minister of God for good" and "a
revenger upon him that doeth evil",’> If a government does not
fulfill these functions, but becomes consistently and flagrantly
unjust, and refuses to change, then it 1s no longer a true
representative of (od, but rather the minister of Satan for

evil. Such a government mey then properly and rightly be resisted
and flinally deposed. However, violence ls td be cautioned against.
Jesus sald:"all they that take the swbrd shall perish with the
sword“.74 Thie is spoken particularly of individuals acting

on thelr own initliative. Christians, whose government 1s not
carrying out its God-glven duties, are to Join with their
fellow-citizens and seek by every legitimate means to bring
about the necessary change 1n a peace#ble manner;75 Naturally
before proceeding to do so, the Christian will be certain

that it is not merely a base of error due to human fallibility
that can 2nd will readilly be corrected i1f proper attentlion is
callea to it. The Christian will make certaln that action 1s
really warranted and that he 1s not merely going along with
slanderous demagogues, whom one may find at all times agitating
for change. In Proverbs we read: My son, fear thou the Lord

and the king. and meddle not with them thet are given to change", 76

72 Cf. Romagg 122 L,
Matthew
5. G; 1 Samuel 24; 6-10; Daniel 3= 65 227 1 Kings 13: 1-10.

6 Proverbs 24: 21.
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If, however, citlzens have previcusly reelized their responsi-
bility, they will heve set up a constitutional framework and
taken other precsutions, so thet necegsary chenges can be
brought about easilly and with o minimum of disturbence. In
gome instances, however, it msy become the duty of a people to
depose its government by force. A State 1s responsible for |
ites government, and in the final analysils the State is the
people, CGod holds a people responsible for the actions of
its government, as we see from the judgment of God on many
nationg in the 0ld Testament., He says, for instance:
"Ephreinm is oppressed and broken in judgment, because he
willingly walked after the commandment", ¢

Luther's position is consonant with this. He cautions |
ageinst violencé, and advisee the princes in treating with -
the king: "For one should not resist thevhigher powers with
force, but rather with the truth, If they listen to the -8
truth, 1t will be well; if not the prince has done his duty".
In the Peagante War in 1525 he wrote to the princes in his‘

Exhortation to Peace: "It is not so much the peasants that

are rising against you as God Himself....The peasants have
drawn up twelve articles, among which some are so reasonable

and go Just that they have deprived you in the sight of God

. Hosea 5: 11. '
;g. Luther? "Of Temporal Power", Hyma, op. git., pp.110f.
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of your honor and respect". At the same time he advised the
peasants agalnst armed resistance and later denounced 1t. Again
he, in 1etters to the Eleqtor of. Saxony in regard to the
dispute of the princes wilth the emperor writes: "To advance
with armed forces is not in keeping with reason or with
natural law, and such actlon Bhoulq not occur unless hostile
forces or dire need require it....It ie therefore advisable

to utilize the zeal that has been shown thus far 1in getting
ready for armed resistance, by seeking more proper meanS".ao
Later in a memorandum for a meeting in Torgau in 1530 he stated
that it might be proper from a legal standpoint to take the
empsror to task for not ablding by the promlises he made at

the time of his electlon, this not belng a thedloglcal

81

question,®’ Later he made a like reference to people dealing

wilth the gove_rnment.82
Calvin, on the other’hand;‘wnuld allow revolution under

no ciréumstancea. He did not favor democracy and so gave the
people no rights except to obey. He says: "Even to submit to
government, not only of those princes who discharge their duty -
to us with becoming integrity and fidelity, but of all who

79. Ibid., pp. l12f.
80. Tbid,, pp. l22f.

" 81, Ibid., p. 124, ' ' ;
82. On this whole queetton of. also Reu-Buehring, op. cit.,

pp. 325 - 328,
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poesess the sovegeignty. even though they perform none of the
duties of tﬁeir functlion..,.But if those, to whom the will of
God has assigned another form of government, transrér this to
themselves ao as to be tempted to deeire a revolution, the very
thought will be not only foolish and useless, but altogether
eriminal®.83 He would allow some right 6f resistance on the
part of some subordinate officals, however. Beza takes much
the same position in his pamphlet of 1574, "On the Power of
Magistrates over their Subjects".ah John Knox went one step
further when he sald that the officials and nobles of Scotland
shoqlﬁ "remove from honors and punish with death such as God
has condemned by His own mouth", meaning Catholic rulers.85
Christopher Goodman went to the extreme in stating: "If subjects
find a woman, a Cetholie, or an enemy of the Calvinist
religion on the throne, they must résist him or her with the
sword“.86 Thus we find Calvingsm wavering from one extreme to
the. other on this point through 1ts history. In general
Celvinism, though one would expect it to bolster authoritari-
anism and nationaliem in politics, has usually been found

in the position of seeking to Justify revolution, although
this was not Calvin's position. One would more readily expeoct

83. Celvin, op. eit., IV, XX, XX & VIII. pp. shly & 5247,
8k, cf, Hyma, op. cit., p. 161.

85. Cf. Ibid., pp. 170f.

86. Ibid.,p. 171
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thls to be sald of Lutheraniem;yet the opposite has mostly
been the case throughout its history.87

The Church ies further to téaeh on the basls .of Holy
Soripture, that besides obedience, individuals owe the
government honor, respect and fear. This i1s to be shown to all
repregsentatives of the government acting in the various
phages of 1ts work, from the country's President on down to
the Town Constable. Not only did Jesus say: "Render therefore
unto Caesar the things which are Caeaar's",as but St. Paul
ghowed that since they were God's representatlées they were
entitled to the honor, respect and fear befitting this office,
as he said: "For they are God's ministers, attending continually
upon this very thing. Render therefore to all thelr dues:
tribute to whom tribute is due; ocustom to whom custom; fear
to whom fear; honour to whom honour“.89 So we likewise read
An Proverbs: "My son, fear thou the Lord and the king“.9°
This is of eourse not to he a slavish fear, but an awe and
respect for the dignity of the office.‘ 8t. Peter likewlse
tells us: "Honour all men, Love the brotherhood. Fear God.

Honour the king".gl And 1t is significant that he here adds:

- "Servants, be subject to your masters with all fear; not only

87. Of, George H. Sabine, A History of Polltlcal Theory,
p. 359 and passim.

88, Matthew 223 21.

88. Romans 13: 6f,

90. Proverbs 24: 21

91. 1 Peter 2: 17.
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to the good and gentle, but aleo to the froward",92 This
applies also in the attitude of individuels toward individual
governmentlofflcials, glving them that respect, hbnor and fear
due them, even though they may personally be most wicked and
repugnant, For 1t i1s the office they honor, not the person,
Even after David was anointed king in place of Saul, he still
showed honor and- respect for h:l.m.93 Danlel showed respect
for the king even after he had thrown him into the lion's den.9u
Since the government is there for our welfare, 1t must
aleo be supported with taxes in order that 1t may carry on
ite work properly. This Holy Seripture also commands. Jesus
epoke the words "renaer therefore unto Caesar the things which
are Caesar‘s“gs especially in answer to a question as to
whether the Jews should pay texes to the Roman government,., He
Himgelf paid such taxes.96 Therefore we are told in Romans:
"For for this cause pay ye tribute also: for they ére God's
minicters, attending continually upon this very thing. Render
therefore to all their dues: tribute to whom tribute is due;
cugtom to whom custom; fear to whom fear; honour to whom honour“.97

By command of Goa‘Samuel told‘the Ieraelites that they would

.

92, 1 Peter 2: %Béu i ‘
. Cf. 1 Samue ' 6-10,
gz. Cf. Denlel 6: 21; also Exodus 22: 28; Reu-Buehring,
op. eit., pp, 349-351. .
g 9%, Matthew 22: 21.
96, Cf, Matthew 17: 24-27.
97. Romans 13:. 6f.
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have to pay heavy taxes if they wanted a form of government
other than a theocracy.98

The government is further to be supported by prayer to
God, thanking Him for 1ts blessings and asking Him to bestow
wisdom and power upon the various officials, that they may
properly carry out their functions according to the will of
God and for the welfare of men. .Such prayers should be made
privately and also in public worship. It 1s significant that
we find the command of Cod for such prayer in St. Paul's- letter
to the young pastor, Timothy: "I exhort therefore, that, first
of all, supplications, prayers, intercesslons, and glving
of thanikts, be made for a2ll men; for kings, and for all that
are in authority; that we may lead a qulet and peaceable life
in all godliness and honesty“.99

Individuals should also agslst the government in carrying
out its proper functions. To this end they should cooperate
with the government andvrender gervice, not only when called
upon to db g0, but also consider themaselves an active part of
the government at £11 timee and take part in all 1ts affalrs,
Thus it 1s also proper and right that citlizens glve of thelr
time and.talents for Yury duty, as witnesses in trials, eto.,

and so aid the government in the carrying out of Justice. To -

98. Of. 1 Samuel 8; 11-17.
99. 1 Timothy 2: 1f.
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thls end they should also be willing to swear proper oaths
when called upon to do so in a proper menner end to a proper end.100
Luther therefore wrltes: "We are not to swear in gupport of
evil, that is, of falsehood, and where there is no need or use;
but for the support of good and the advantage of our neighbor
we should‘swear".lo1
With unabated interest and activity the Christian must
malke government business his business. In summing up all
these duties of service that a c¢ltizen owes his government
the Augshurg Confesslon says:
Of clvil affelrs they teach that lawful clvil ordinances
are good works of God, and that it is right for Christians
to bear civil offlce, to slt as Judges, to Judge matters
by the Imperial end other exleting laws, to award Just
yunishments, to engage in Just wars, to serve as soldiers,
to make legal contractis, to hold property, to make oath
waen required by the ngiatrates, to marry a wife, to
be given in marriage.
The citizeﬂv i¢ furthermore to give military service when
called upon by his government to do so, unless he has
incontrovertible evidence that it is an unjﬁst war, Soldiers

who became Christians were not expected to give up that

100. Cf. Hebrews 6: 16; Deuteronomi 6: 13; Genesis 1li4: 22;
Joshua 14: 9; 2 Samuel 21: 7; Psalm 25t Iy 63: 11; Isalah 65:
16; Jeremieh b: 2; Matthew 26: 63f; John 16: 20, 23; Romans 9:
1; 2 Corinthians 11: 31; Philippians 1: 8; "Apology of the
Augsbury Confesslon", XVI, 53, in Bente-Dau, %g. oit., p. 329; ;
"Formula of Concord, Ep%ﬁgme“& i%;é 15, and "Thorough Declaration®,
XII, 19, in ibid., Dp. an 9.

101? "Large Gaéegﬁiam”. I, 66, in ibid., p. 599.

102, "Augsburg Confession”, XVI, 1f., in ibid., p. 51;
cf. elso Engelder et.al., op, cit., p. 120, '
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profession.103 However, let the Christisn citizen also deter-
mine that o war is truly just and truly inevitable before he
permlits his government to enter upon it. (cf. later).

The Christian citizen 1s 2lso to he rsady to serve in
rublic orfice. It is right for him to hold civil office. Those

eerving the State 1in such an office were not required to

relinquish 1t on embracing Christianity.l%” Tn fact Christians

above other men are eepeoially fitted for participation in
government, for certalnly one can expect much more from such
who have the Spirit of God dwelling in them, are no longer
In bondage to sin, and whose wllls are gulded as a result of
faith into wayé of love, service and Justice, and who have a
greater knowledge of the Law of God.lo5 Thus Luther also

writes in this connection:

Yo kormt ober dem armer, verachteten Haeuflein, der
Gemeinde Christi, die vor der Welt verhoehnt und
verepottet wird, solche grosse Macht Rer? Weltliche
Obrigkeit gibt Ahr die Macht nicht, so hat sie sle
auch nicht zu geben, sondern das Vort Gottes richtet
eine solche Mecht, Reich und Kirche an, dle ein solch
Volk ist hier zuf Erden, durch das heilige Evangellium
in der ganzen Christenheit berufen, die da hat das
reine Wort, und den rechten Brauck der Sacramente,
und ist maechtiger und gewaltiger, denn der Teufel,
Tod und Hoelle. Und das nicht an Einem Orte, noch

. in Einem Volke; sondern in der ganzen Welt, wo die
Christen zerstreuet eind. - : ‘
Ein jeglicher einzelner Christ ist eln solcher Mann,
Wie der Herr Christus selbst auf Erden geweat ist,
und riechtet so groes Ding aus, dass er kann dle ganze

103. Cf, Matthew 8: 5f.; Acte 10: 1f, 285y
10L. cf. Acts 13: 7f.; Engelder et al., op. eit., pp. 118f,

105, Of. 1 Corinthians 3: 21f; Revelatlon 5: 10.
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Welt regleren in goettlichen Sachen, Jedermann helfen
und nuetzen, und thut die grossten Werke, so auf

Erden geschehen. Denn er ist auch vor Gott hoeher
geachtet denn die ganze Welt, dass Gott um seinetwillen
der Welt alles gibt und erhaelt, was sle hat; dass,

wo nicht Christen auf Erden waeren, so haette keine
B8tadt noch Land Frleden, Ja, es wuerde auf Einen. Tag,
was eauf Erden 1st, alles durch den Teufel verderbt
werden,

Wer mag nun ausdenken die Ehre und Hoehe eines
Christenmenschen? Durch sein Koenigreich 1ist er
aller Dinge maechtigésdurch gein Priesterthum ist
er Gottes maechtig.

Through such an active participation in the affairs of
government a Chrlstian can be the salt and light that the
Savior has commanded him to be when He sald in the Sermon
‘on the Mount: |

Ye are the salt of the earth: but if the salt have

lost his savour, wherewith ghall 1t be salted? it

1s thenceforth good for nothing, but to be cast

out, and to be trodden under foot of men. Ye are

the 1light of the world. A clty that 1s set on an

hill cannot be hid. Nelther do men light a candle

and put 1t under a hushel, but on a candlestlck;

and it giveth light unto all that are in the

house, Let your light so shine before men, that

they may see your good wor}87 and glorify your
Father which 1s in heaven,

This cannot be emphasized too much. Thé Ghrist;an office~
holder should look upon his work as a holy calling, as well-
pleasing to God, to be carried out with extreme care according
to His will to!His glory and the welfare of His fellowmen.

If ohly we had more humble, God-fearing Christians taking

" '106. Luther, op. oit., V, p. 247; VIII, p. 350; XIX, p. 998.
107, Matthew 5: 13=16.
:
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thelr duties and responsibilities as citizens seriously and
seeking to serve our God in public office! How much less
misery, bloodshed and sorrow would there then not be in the
world! Ve therefore are in full accord with Buehring when
he writes:

Christian cltizenship, however, involves much more
than merely an attitude of reverence for the govern-
ment and obedience to its laws. In modern civilized
states the people themselves have a share in the
government of thelr country, and under a democratic
form of government 1t is highly important that the
right to vote be intelligently and consacientiously
exercised. Through his vote the citizen can effectively
express his intelligent, Christlan convietions with
reference to candidates for publiec offlce and measures
that are to be declded., If he habitually neglects to
cast hls ballot, or does so haphazardly wlthout having
informed himself 28 fully as possible concernlng candi-
ates, platforms and pollcies, or if he votes simply

. in a spirit of blind partisanshlp, he betrays a sacred
truet imposed in him and violates his duty toward God
and the state, : :
In 2 democracy such as ourg, government at least in
its larger agpects of state and nation 1ls party govern-
ment, The question to what extent a Christlan should
teke part in party rolitics will depend very largely
upon hils political understanding and abllity, as well
asg upon the dutiee and limitations of the calling.
Certainly the fact that politics are notorlously
"rotten," that graft and corruptlion ls eo frequently
found in political offices high and low, 1s all the
more reason why honest, consclentious Christian
citizens should take a more active part in polltilcs,
even at the cost of personel discomfort and self-
gacrifice. Here is an opportunity, and therefore
also an obligation, for Christians who are the
"galt of the earth" and the "light of the world"
(Matt., 5:13, 14) to make the seasoning, preserving
and illuminating influence of thelfbghrietian
religion felt in no uncertain way.™

108. Reu-Buehring, op. ¢it., pp. 353f.
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The Christlan clitizen can indeed do much through his vote
and through active participation in politics to correect evils
and to make government the divine institutlon of Justice and
minister for good that it should be, And God expects it of
him, Especially under a demooratic form of government dare
.the Christian never lose sight of hls dutles, obligations
and reponsibilities in this respect. Let him remember that
God holde him personally responsible for the acts of his
government together with hls fellow-cltizens. There are many
such instances in the 01d Testament of God punishing an entire
people for thelr share in the wickedness of thelr rulers, e.é.,
in the case of Israel: "Ephraim is oppressed and broken in
Judgment, because he walked willingly after the commandment“.1°9
It 1s therefore the cltizen's duty to seek to bring his
influence to bear upon h;s government by every legitimate means
within his power to the end that governmental functions may
be of a truly God-pleasing characier. Especlally must the
citizen under a democratliec form of government recognlze his
responaibility in this respect, and selze the opportunity
for good that the Lord has granted him,

Althouéh C2lvin would be in essential agreement with .

109. Hosea 5: 11; ef. especially also 1 Chronicles 21: 7-17;
2 Chrgnicles Zg: 19; 2 Samuel 2 & 5. 24: 10-17; Ezeklel 3:17-21;
18; 22;. 30; Exodus 23; Amos, espeoially chapter 9; Acts 5:.29;ete.
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what we have sald in regard to the previously discussed dutiee
of citizens, he would not assent to this, He would have
nothing of democracy. The place of the average citizens is
Tor him one of complete subordination, without any other
responsibility over against government or any voice whatever
over again&t it. He has thls to say on the matter:

And for private men, who have no authority to deliherate
on the regulation of publlic affairs, it would surely be
a vein occupatlion to dispute which would bps the hest
form of government in the place where they live,...I
shell by no means deny, that elther aristocracy or a
mixture of arlstocracy and demooracy far excels all
othere,...Under this obedlence I also include the
moderation which private persons ought to prescribe

to themselves in relation to publiec affairs, that

they do not, without belng called upon, intermeddle
with effeirs of state....let us coniiger that is not
our province to remedy these evilg,

110. Calvin, L. olt., IV, XX, Art. VIII, XXIII & XXIX,
Pp. 523,57‘" 543 & 549
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ITI. Through the Church's Influence in the Field
of Politics

There 1s also a third sphere in which the Church,
rightly or wrongly, has had an impact on the State, and that
1s through its influence in the field of politics. HMuch
controversy has been waged about this point. Is the Church
to have any influence in this respect or not® If so, to
what extent?
Out answer must be dependent upon Holy Scripture. And
the first principle that we here must hold to is that the
Bible is the inerrant Word of God and so the final and
obligatory truth in everything on which 1t speaks, Thils
also includes 1ts pronouncements in the fleld of politics.
In proof of thls we read 1nlII Timothy: "All scripture is
given by inspiration of God, and 1s profitable Tor doetrine,
for reproof, for correction, for Ainstruction in righteoueness".lll
And again we read: "The Scripture cannot be broken“;;lz and:
"Sanctlfy them through Thy truth: Thy Word 1s truth“.113
Luther mightily defended this thesis, as we read:

So wenig nun des Neuen Testaments Grund und Bewelsung

111. IT Timothy 3: 16.

112. John 10: 35. | o
John 17: 17; ef. John 5: 39; 16: 13; Matthewl: 4-10;

113,
26: 54; Luke 24: 25-27.
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zu verachten ist, so theuer i1st%t auch das Alte Testament
zu achten....Denn dies 1st dile Schrift, die alle Weisen
und Klugen zu Narren macht, und allein den Kleinen und
Albernen offen steht, wie Christus sagt Matth. 11, 25,
Darum lass delinen Duenkel und Fuehlen fahren, und
halte von dieser Schrift, als von dem allerhoechsten,
edelsten Helligtnum, als von der allerreichsten
Fundgrube, die nimmer genug ausgegruendet werden

meg, auf dass du die goettliche Weisheit finden
moegest, welshe Gott hier so alber und schlecht
vorlegt, dass er allen Hochmuth daempfe,

Meine Rede sind nlcht meine Rede, sondern wer

mich hoeret, der noeret Gott, wer mich verachtet,

der verachtet Gott [Luc. 10, 16].-

Damit ich euch denen will geantwortet haben, die

mir Schuld geben, ich verwerfe alle hellige

Lehrer der Kirche, 1Ich verwerfe sie nicht; aber
dlewell Jedermann wohl welss, dass sie zuwellen
gelrret haben, als Menschen, will l1ch 1lhnen nicht
welter (fleuben geben, denn sofern sle mir Bewelsung
ihres Verstands aus der Schrift thun, die noch nile
geirret hat....Desselbengleichen schrelbt S%.

Augustin zu 8t. Hieronymo: Ich habe erlernet, allein
denen Buechern, die die hellige Schrift helssen, dle
Ehre zu thun, dass ich festiglich glaube, keilner
derselben Beschrelber habe Je geirret; alle andere
aber lese ich dermassen dass ich!'s nicht fuer wahr
halte, was sie sagen, sle bewelsen mir's denn mitllb
der heiligen Schrift oder oeffentlicher Vernunft.

The Lutheran Church therefore slso eonfesges in the Formula

of Concord:

Pirst, (then, we receive and embrace with our whole
heart) the Prophetie and Apostolic Seriptures of the
old and New Testaments as the pure, clear fountaln of
Israel, which is the only true standard by which all
teachers and doctrines are to be judged...The Word
of God alone should be and remain the only standard
and rule of doctrine, to which the writings of no
man should be regarded as iggal, but to which every-
thing should be subjected.

11l. Luther, op. cit., XIV,pp.2ff; III,pp.21, 1890; XV.p.1481,
115, “Formuié'%? ﬂoncérd, ﬁhorougﬁ Deciaration, Coﬁprehenaive
Summary®, 3, 9, in Benie-Dau, op. cit.{ pp. 851. 855.



Dr. Mueller writeg in his Christian Dogmatics:

Insplration extende not merely to a part of Scripture,
for example, to its important doctrines, or such matters
as before were unknown to the holy writers, but the
entire Bible (plenary 1nsp1ration¥. This fact is proved
by the passage "All Scripture is given by inspiration
of God", 2 Tim, 3,16, From this statement we derive

the axiom: "Whatever 1s a part of Holy Serinture is
given by divine inspiration". Hence the inspiration
includes the whole of Scripture, no matter whether

it wae speclally revesled to the holy wrlters or
whether they knew it before or whether it was
ascertained through study and research. For this
reaegon the historical, geographlcal, archeologilcal,

and eclentific matters contained in Scripture are

as truly inspired as are its foremost doctrines....
Hence, as St, Paul professed: "I belleve all things
which ere written in the Law and in the BErdphets",

Act 24, 14, so also every belleving Chriatian must
regard Holy Scripture in its entlrety as divinf}g
insplred and therefore absolutely infallible",

- Furthermore we must hold to the principle that it 1s the
Church'g duty to proclalm the whole counsel of God. Where
Seripture therefore speaks of matters that deal wlth pollties,
1t is to proclaim this as well as any‘other, for all of God's
Word is needed by man. In proof of this we read 1n Holy Wrlt:

Teaching them to obffyve all shings whatsoever I
have commanded you. ‘Take heed unto thyself, and
unto the doctrine; continue in them: for in dolng
this thou nglt both save thyself, and them that
hear thee. Vhen I say unto the wicked, Thou
shelt surely die; and thou givest him not warning,
nor speakest to warn the wlcked frow his wicked
wey, to save his life; the same wioked man ghall
~dle in his 1n1§E§ty; but his blood will I require
at thine hand. Cursed is every one that con-
tinueth not in all things which are written in

116, Mueller, o6p.cit., pp.104.105; of. Engelder et al.,
op. elt., pp. 26f. - ‘ ,

117. Matthew 28: 20.

118, I Timothy 4: 16.

119. Ezekiel 3: 18,
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in the book of the law to do them.12° This ia a falthful
saying, and these things I will that thou affirm con-
stantly, that they which have believed in God might

be careful to maintain good works. These things are
good and profitable unto men,

In agreement with this Luther also says:

Denn ich selbst bin um deswillen meinen Buechern
feind, undwuensche oft, dess sie moechten unter-
gehen, darn dass ich mich besorge, sle moechten

den Leser hindern und abhelten, dass er die Schrift
gelbet nicht lese, die allein der Brunn und Ausprung
ist aller Welshelt....Denn die soll z2llein Richterin
und leisterin bleiben unter allen Buechern.

Well es aber Gott redet, so gebuehrt die nicEEZ selin
Wort aus Frevel zu lenken, wo du hin willst,

Thus our confessions also say:

In this way the distinction between the Holy Scriptures
of' the 014 and of the New Testament and all other
writinge 1s preserved, and the Holy Scriptures alone
remain the only Judge, rule, and standard, according
to which, as the only test-stone, all dogmas shall

and must be discerned and Judged,lgs to whether they
are good or evil, right or wrong. :

Finally we must hold to the principle that the Church is
not to go beyond Seripture. If the Bible speaks on political
matters, the Church is to proelaim this, but nothlng more

and nothing less., This is based on God's own Word:

120, Galatians 3: 10,

121, Titus 3: 8; of. also Deuteronomy 4: 2; Joshua 1:7.
23: 6; Pealm 19: 7,8; Matthew s B; 53 17-19; 24:14; Mark 7:
6-13; Luke 16: 17; John 5m.39; 8: 31, 32; Acts 20: 26, 27;
1 Corinthians 14:37; Galatians 1: 8; 6: 16; Ephesians 2: 20;
Philippians 3:16; 2 Timothy 3: 15-17; L4:2; Titus 1i 9; Hebrews
1: 1,2; 2 Peter 1:.19-21.

122, Luther, op. ¢it., I.pp. 1289ff.; TIEg D 2%,

123, "Formula of Contord, Epltome", -7, Bente-Day,o_p, cit.,

p, 779; ef. also "Large Catechiem", 101, ibid., p.609%;
Engelder et al., op._olt., pp. 23, 2h. .
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Teaching them to obfgﬁve all things whatsoever I
have commanded you. Every Word of God is pure:

He is a shield unto them that put their trust in
Him. Add thou not unto Hisg Horgg les