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word of mouth. Such is the Homanist position as sum-
marized by Andrada, one of their greatest sixteenth cen-
tury theologians, 60

An examination of a work of another theologian of
the Catholic Counter-Reformetion, Pighius(Eccles. Hierar.,
Book 1, Chapter 2 ff.) clearly reveals the true stand of
the Roﬁanists. Hg asserts that the Apostles never in-
tended that their writings should be the judge of our faith
and religion, but rather that faith and doetrine shoulad
be the judge of their writings; the authority of the
Church, tﬁen, is really superior to the authority of
Scriptures, since the Church gives ihe writings of the
Apostles canonical authority. In the third chapter he
dontends that the various apodtolic letters were written
to fit the special needs of particular congregations and
therefore were not meant to be universally or generally
applied. As proof, note Paul's epistle 4o Philemon. ror
this reason, all those must be anathema who reject the
observations of ecclesiastical traditions even when such
traditions contradict or go beyond Soripture. In the fourth
chapter, he advises that traditions be used in controver-
s8ial matters rather than Scriptures, since the former are
much more clear and inflexible, while Scriptures "are
as piiable as a waxen nose or a lead ruler,” so that it
can be twisted and turned to fit any preconceived notion.

If this practice would have been observed in the Church's

60. ibid. par. 3, P. 5.
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dealings with Luther, he observes,this terrible con-
flagration never would have arisen. 61

From the statements of Pighius, Chemnitz points _out
that the manner of argument of later theologians is not
at all like that employed by Eck, Emser, and others of
Luther's time, who were not averse to arguing on the basis
of Scripture. Pighius realized that this method of pro-
cedure was too detrimental to the papal position, and saw
that they could prove anything they desired if they would
"orate with every carefully-chosen rhetorical device about
the limitations, imperfection, insufficiency, ambiguity,
and obscurity of Scriptures and defend the necessity,

authority, perfection, certainty and clarity of unwritten

traditions.” 62

Now what of Andrada's objection that the accusations
apgainst the papists are lies and injustices? If the
accusations are true, why does he become so excited and
make such a fuss? His answer reveals the attitude of the
whole Homan Church on all its doctrines, bothrthen and
now, "Because,”" he says, “thé common people, the lay
people, would be angered if Sacred Scriptures is attacked
with such atrocious and terrible words. " Now the motive
of the papists of the Council is clear why they would -not
want to state the case with the same insulting remarks

that the other papal writers are accustomed to use.

ol. Ibid, par. ‘I--6, Pe 7-80
62. Toia, per. 1, p. 13.
v
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Though they wished to confirm the very same assertions,
they chose and composed the words of the decree in such
a way that it would not arouse the lay-people. 63 This
duplicity, moreover, shows itself not only in their
presentation of their views of Scriptures in the decrees
of the Council of Trent, but the same thing. 1is found to
be true in all Romanist literature intended for popular
lay consumption, not only at that time, but also in modern
publications. .

"Out of the same mouth proceedeth blessing and cursing.”
In one chapter, page, paragraph, sentence or phrase of
a book, the Romanists leave the impression with the reader
that Scriptures is indeed everything that the Lutherans
cleim it to be; however, in the next chapter, page,
paragraph, sentence, or phrase of the same book, the exact
opposite view is expressed and the ouraé is pronounced
upon all those who hold the opposite view. For instance,
an uninformed reader of a paid adveftisement placed in
all major newspapers by the Religious Information Bureau
of the Knights of Columbus would be convinced that Pro-
testant accusations against the Roman position on Scrip=-
tures is untrue and maliciously unfair.

"How many people know the Bible from cover to cover?
How many read it in an orderly, connected fashion,..,
compared to the number who become familiar with :
scattered verse, or favorite chapters?

The Bible reader can, of course, find interest
and inspiration in single chapters-sometimes even in

63. 1bid., pat. 2, P.7-
/
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a single verse. But by fastening our attention on
only a few passages, we miss the ocomplete picture
of the revelation whioch would be clearer through a

more comprehensive study.
There is also danger that this "skip-and-stop”

method of Hlble reading will lead to confusion and
misunderstanding. "A little knowledge,™ it should

be remembered, "is often a dangerous thing." Verses
lifted out of their context often suggest conclusions
which would not be correct at all if the verses

were properly considered in their relation to the

entire Bible Bto!‘y. ssssce s

Knowing a little about the Bible.... or merely
believing that it's a "good book".... isn't enough.
Being nearly right won't do. The important thing
is to know and understand the revelation of God's
Plan and promise in its entirety.

In an effort to show the Protestant world that the
Catholic Church is not opposed to the reading of Scrip-
tures by the lay-people and that the Catholies, too,
honor and revere Scriptures as the divénely -given Word
of God, the Romanists published in 1941 a carefully pre-
pared modern translation of the New Testament on the
basis of the Latin Vulgate. The preface to this edition
conveys the impression that all Protestant accusations
and remonstrations against Home's defection from Serip-
tures @re ridiculous, Opposite the page where a quo=-
tation is printed from an encyclical letter of Pope
Benedict XV in which he urges the reading of the Sorip-
tures and a notation of Pope Leo XIII granting an in-
dulgence of 300 days for all those who read Scriptures

®L. "Could you Answer This One Apout the Bible?"
Advertisement in the St. Louis Post-Dispatch, January
26, 1947.

-
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for at least a quarter of an hour a day, the words of
the preface definitely dedicate the Roman Church to the
veneration of the Scriptures:
In her belief in the divine authority and the per-
fect truth of the Bible, as being the inspired Word
of God, the Catholic Church has never hesitated.
Nor has the Church forgotten that this sacred Book
was destined by its Author to convey His message to
ell His faithful servants of every place and time,
Neither has she overlooked the fact that this mes-
sage must lie sealed and silent to many of her chil-
dren unless given them in their own languege, at
least by the volce of their gastors, if not ﬁy
means of the written page. ©5
Cardinal Gibbons, too, in his popular presentation
and defense of the Homan Catholic doctrines, a book di-
rected to interested and unprejudie;d Protestants, ‘goes
to great lengths to prove that the Catholiec Church is

more eager to preserve and perpetuate Scriptures than
the Protestants. He points out that in the same century
in which the canon of the Bible was established, Pope
Damasus provided for a new translation of Seriptures in-
to the Latin lenguage, "The living tongue not only of
Rome and Italy, but of the civilized world." Any re-
strictions on the circulation of the Bible in England

in the fifteenth century, moreover, were occasioned by
the need for preserving the common people from corrupted
texts promulgated by Wycliffe and his followers, a per-
fectly legitimate reason for doing so, Gibbons asserts,

A host of other examples are advanced to show that the

65. The New Testament, lranslated from the Latin Vul-
gate, pref;;fp. 23,
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Church does not forbid or discourage the reading of the
Bible and he elinches his arguments with a déscription of
the fervency and devotion with which students for the

priesthood read Scriptures:

So familiar, indeed, were the students with the
sacred Volume, that many of them, on listening to a
few verses, could tell from what portion of the
Sceriptures you were reading. The only dread we were
taught to have of the Scriptures was that of reading
them without fear and reverence.,

And after his ordination every Priest is obliged
in conscience to devote upwards of an hour each day
to the perusal of the Word of God. I am .not aware
that clergymen of other denominations are bound by

the seme duty.

What is good for the clergy must be good, elso,:
Tor the laity. Be assured that if you become a
Catholic you will never be forbidden to read the
Bible. It is our earnest wish thatcevery word of
the Gospel mgg be imprinted on your memory and on
your heart.

To the average person who does not think through the

problem or is unacquainted with the true nature of
the problem, these assertions on the part of Catholic
writers sound true enough, Closely. examined, however,
they are revealed to be Just as ambiguous and misleading
as the statements of the Council of Trent. All such
Roman Catholic arguments avoid the real core of the
problem, No Protestant should be ready to accuse the
Catholic Church of forbidding its people to read the
Bible, nor that they neglect to honor end use it. The
Tault of the Romanists lies in their refusal to use

the Scriptures as a source and norm of doctrine: they

66, James Cardinal Glbbons, The Faith of our Fathers,

Pe 230 Ce
Ve
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make mighty efforts to give the lay people the impression
that they stand firmly on Seriptures; at the same time
they will not admit Seriptures as the sole source and

norm of doctrine. This stand leads finally to absurd
contradictions which are apparent when these contradictory
statements are placed side by side. Try to harmonize,

for example, such statements taken from a text-book for
religion in Catholic high schools:

Holy Seripture is a collection of sacred books
written by writers under the inspiration of God,
eand recognized as such by the Church.

By saying that God inspired the sacred writers we
mean:

l. That by a supernatural influence He’ moved them

to write Just what He intended; and .

2, That He so directed and assisted thgm in what they
wrote as to preserve them from error. ©7

Now try to harmonize this statement with the following:

There are many arguments against the Bible's
being the sole rule of faith. '''he first Christians
believed and practiced the Christian religion be-
fore the New Testament was written, If Christ
wanted people to get the falth from writing, why
did He not write Himself, why did not all the
Apostles write? There have been millions upon
millions of good religious Christians who could
not read. Before the invention of printing or-
dinary Christiens could not get a Bible, and even 68
today many are too poor to purchase a copy of it,

The Romanists themselves cannot harmonize these
conflicting positions: on the one hand they meaintain
that the holy writers of the Scriptures wrote by in-

spiratioﬁ, that is, "by a supernatural influence He

67. Francis Cassilly, S.J., Religlon, Uootrine and
Practice, p. 316.
8. lbid. P- 323-
7
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moved them to write." &2 on the other hand, they assert:
"...1f God had intended that men should learn his re=-
ligion from the Bible, surely God would have given that
book to man. Did He do so? He did not... Jesus never
wrote a line of Scripture, nor did He command His Apostles
to do so, except when He directed St. John to write the
Apocalypse 1:11, but ordered them to 'teach all nations',
Matt, 28:19." 70 Yet, Pressed for further explanation,
the good Catholic will have to mdmit, "Yes, God is the
author of the Bible...!71 Furthermore, in one breath they
declare that God by inspiration moved the holy writers
"to write just what he intended and that he so assisted
them in what they wrote as to preserve them from error..
It cannot contain any error, and so must be infallibly
true. Copyists and printers, however, can and do make
mistakes in copying, and printing the Bible.... we are
bound to believe what is contained in it." 72 In the
next breath, these very assertions are retracted: "With-
out the authority of courts to decide on its laws and
enforce them, a country would soon come to ruin; and so,
naturally speaking, would the Church, if Christ had not
given it the living suthority to decide on the meaning
of Sceriptures and on other religious questions.” 73
~ 69. Ibld, p. 316

70. Anold Damien, S.J., "Church or Bible?"” in The

Truth about Catholics. p.2.
71. Franois Cassilly, op. cit. p. 316.
72. Ibid, p. 316.
73. IELQ;fP- 323.
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The Bible cannot be a complete pulde of sal-
vation because it never was and never will be in the
reach of everyone, it is full of obscurities and dif-
Ticulties not only for the illiterate, but even for
the learned.... Scriptures alone do not contain all
the truths which a Christian is bound to believe,
nor do they explicitly enjoin all the duties which
he i1s obliged to practice. 74.

And as a clinching argument that the Protestant Bible
cannot be the rule of Taith, "Now with regard to the
King James edition learned Protestant Preachers and
Bishops have written volumes to point out the errors

that are in it... In the present Protestant Bible there
were no less than thirty thousand errors.” 75 And this
argument they use in the face of their own admission that
Scripture is the infellible Word of God:iin spite of such
minor errors! It is obvious that the Catholic Church to-
day is puilty of the same inconsistency and ambiguity

of which Chemnitz accused the framers of the decrees

of the Council of Trent. While, on the one hand the
hierarchy desires to convince the lay people that the
Roman Church accepts Scriptures on the same basis as the
Protestants, the Romanists at the ssme time cast Scrip-
ture aside as fallible, incomplete, and even erroneous
unless it is complemented with the traditions of the
Church. By assuming this attitude, what they are un-
able to prove from Scriptures or even what is disproved

by Seriptures, the papists can establish by an appeal to

~— 7I,. James Cardinal Gibbons, op. cit. p. 86,

75. Arnold Damien, S.J., op. cit. p. 3.
S5
/
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the traditions of the Church. Nothing can be gained

in an argument on any other doctrine, therefore, unless

traditions are eliminated and Scoripture is set alone

jnto the throne which traditions have usurped_in the

Roman Churoch.




Chapter II
Traditions Rejected as a Source and Norm.

In the previous chapter we exposed the duplicity of
Romanist writings on Seripture; now it is clear that the
Roman Church considers traditions to be equal, even su-
rerior, to Scriptures as a source of dootrine. ;

In attacking the komanist position, Chemnitz has no
intention of using Komanist weapons, scholastic logic and
reasoning. In upholding Scripture as the source and norm
of faith and doctrine, he applies thé Lutheran principle
by using Scripture to refute opposing claims, His practice
of quoting abundantly from the writings of the Church
Fathers is not a deviation from this principle. l1n this
way, he means to show the Homanists that the principles
set forth by the Reformation are not innovations but have
been held by learned doctors and theologians of the Church
from earliest times, ‘his method of procedure he reveals
by quoting the same prinéiple from Augustine (Against the

Donatists, Book 2, Chapter 6):

In this examination, let us not use Yalse balances,
weighing only what we wish and how we wish, saying

as we will, this is heavy and this is light; but

let us use the divine balance of Holy Scriptures,

the treasure of the Lord, and to what 1s truly weighty
let us suspend weights; yea, rather, let us not

hang weights, but let us recognize the weights of

zod, 76
~ 76, Preus}s'fgg.cit. fnr. 6, p.'f.

h—
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lThe Romanist surely cannot object that Chemnitz is
using unfair measure. ‘hey themselves readily admit that
God is the author of Scriptures, that, therefore, Scrip-
ture is infallibly true and must be believed., Lf, then,
Seripture is said to clearly state a principle, it fol-
lows that all contrary principles are necessarily false,
On this premise, Chemnitz proceeds to prove on the basis
of Soripture that the tUatholic claim for traditions is
false. "We, from the command of Christ, John 5,39, and
by the example of the Bereans, Acts 17, will search
Scriptures, whether these things are so, as the Papists
assert," /7 P

But thelr use of traditions the Romanists, too,
base on the Bible. Andrade and others sssert that Jer.
31: 31-34 and 2 vor. 3:3rff. without a doubt substantiate
the Homan claim. KReference had been made above in a
sumhary of Andrada's teachings to his use of the Jere-
miah passage by which he attempted to prove that the
doctrine of the New Testament was not intended by God to
be put into writing. Z3 Accordingly, God Himself had
planned that the teachings of the New Testament should
be given by a different method than that used in the 0ld
Testament; since the teachings of the 0ld Testament were
written on stone tablets and parchments, the tenets of
the New Testament must be preserved and'perpetuated with-
out writing. An& this the Homanists prove from the words

~77."NMartin Chemnitz", Kirchlliches Handlexikon p.l16.
78, rriddrioh Koldewey, op. cit. p. 7. _
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of St. Paul in 2 Cor. 3:2-3, "Ye are our epistle... Written
not with ink, but with the spirit of the living God; not
in tables of stone, but in the fleshy tables of the heart.”
But can this be the true meaning and interpretation
of these passages? If it is, then God's "infallibly true”
Bible which "gcannot contain any error"” contradicts itself
in spite of the fact that "God so directed and assisted
them in what they wrote as to preserve them from error."’?
For the author of the Epistle to the Hebrews, at the very
moment in yhich he himself was committing the dooctrines of
the New Testament to writing, refers to that passage in
Jeremiah (Heb, 8:7-13). Paul, too, ‘at the time when he
wrote "not with ink, but with the spirit of God,™ was
engaged in handing down the doctrines of the New Testament
not orally, but in writing; and Paul had already written
two epistles to the ''hessalonians and the first one to the
Corinthians. Obviously, the Apostles themselves did not
understand these passages in the sense that the Papists --
glve them. & In fact, if the Apostles did understand
them in the Homanist sense, then by writing what they did,
they were going directly counter to a command of God. Note
that the passages in Jeremiah and Corinthians do not say
that the doctrine mist be written partly in papyrus and
partly on the heart by the Spirit of God. Hather, the

doctrine of Christ and of the Apostles should have been

79. Francls Uassilly' op. cit. P. 316 (cf, Above).
80, Preuss,- op. cit.'par. 2-3, P. 16,
/




