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in Scriptures "entirely, totally, intact, and complete." 

A perusal or his work shows that this assumption ia not 

true. 59 

Andrada states that Uhrist thought that man's falli­

ble memory- must be aided with a written Gospel; tor that 

reason He 4esired that a brier summary or the doctrines 

be written, while the largest part or the teachings should 

be lert in the treasury or traditions, implanted in the 

inward parts of the uhurch. This position he defends on 

the basis of Jer. )1:)1-)~, following the practice of 

other Homanist theologians. Heoause God speaks here or 

a "new Covenant" which consists in thls that he "will 

put his law in their inward parts, and write it in-their 

hearts," Andrada concludes that the words of the New 

Testam.ent(Covenant) were to be promulgated orally and 

were not to be put down on stone tablets or written by 

ink, as was the Old Covenant. Since this is true, the 

writings or the ~vangelists and Apostles were not pro­

duced as a result or a direct command of Obrist; because 

they did not have uhrist•s COllllll8Dd, it could not have been 

their intention that posterity should use their writings 

as the canon, norm, and rule of the uhurch., Moreover, 

Andrada continues, uhrist and the Apostles must have­

preaohed a great deal more than could be contained in the 

writings of the New Testament: it follows that the uhurch 

must observe also those 9hings which were handed down by 

59. Preuss,::,ei. alt. par. 2, p.7. 



wora ot mouth. such ls the Homanist position as sum­

marized by Andrada, one ot their greatest sixteenth cen­

tury theologians. 60 

An examination ot a work ot another theologian ot 

the Uatholic Counter-Reformation, Plghius(Eccles. Hler~r., 

Book l, Chapter 2 rt.) olearly reveals the true stand ot 

the Homanists. He asserts that the Apostles never 1n-. . 
tended that their writings should be the Jud,e ot our faith 

and religion, but rather that faith and dootrine should 

be the judge ot their writing&i the authority ot the 

Uhurch, then, is really superior to the authority ot 

Scriptures, since the Uhurch gives ihe writings ot the 

Apostles canonical authority. In the third chapter he 

oontends that the various apoltolio letters were written 

to fit the special needs ot particular congreRations and 

therefore were not meant to be universally or generally 

applied. As proof, note Paul's epistle ~d Philemo~. ,or 

this reason, all those must be anathema who reject the .. 

observations ot ecclesiastical traditions even when such 

traditions contradict or go beyond Sorlpture. In the fourth 

chapter, he advises that traditions be used in controver­

sial matters rather than Scriptures, since the former are 

much more clear and inflexible, while Scriptures "are 

as pliable as a waxen nose or a lead ruler," so that it 

can be twisted and turned to fit any preconceived notion. 

It this practice would have been observed in the Uhurch's 

b(). ™· par. 3, p. s. 
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dealings with Luther, he observes,this terrible con­

tlegration never would have arisen. 61 

From the statements of Pigbius, Chemnitz points.out 

that the manner of argument ot later theolof'ians is not 

at all like that employed by Eck, Emser, and others of 

Luther's time, who were not averse to arguing on the basis 

of Scripture. Pighius realized that this method ot pro­

cedure was too detrimental to the, papal position, and saw 

that they could prove anything they desired if they would 

"orate with every carefully-chosen rhetorical device about 

the limitations, imperfection, insufficiency, ambiguity, . . , 
and obscurity of scriptures and defend the necessity, 

authority, perfection, certainty and clarity of un1'T1tten 

traditions." 62 

Now what of Andrada's objection that the accusationa 

against the papists are lies and inJustices? It the 

accusations are true, why does he become so excited and 

make such a fuss? His answer reveals the attitude of the 

whole Homan Church OD all its doctrines, bothr then and 

now. "Because," he says,. "the common people, the ' lay 

people, would be angered it Sacred Scriptures 19 attacked 

with such atrociaus and terrible words." Now the motive 

of the papists of the Council is clear why _tbey would -not 

want to state the case with the same insulting remarks 

that the other papai writers are accustomed to use. 

61. Ibid, par. 4-6, P• 7-8. 
62. Ib1d, per. 1, P• 1). 
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Though they wished to oonfirm the Ter7 same assertions, 

they chose and composed the words of the decree in such 

n way that it would hot arouse the lay-people. 63 This 

duplicity, moreover, shows itself not onl7 in their 

presentation of their views or Soripturea in the decrees 

or the uouncil or Trent, but the same thing. is found to 

be true in all Romanist literature intended tor popular 

lay consumption, not only at that time, but also in modern 

publications. 

"Out of the sMle mouth proceedeth blessing and oursing.• 

In one chapter, page, paragraph, sentence or phrase or 
I 

a book, the Homanists leave the impression with the reader 

that Scripture■ is indeed everything that the Lutherans 

claim it to be; however, 1n the next chapter, page, 

paragraph, sentence, or phrase or the same book, the exact 

opposite view is expressed and the ourse is pronounoed 

upon all those who hold the opposite view. ¥or instance, 

an uninformed reader of a paid advertisement placed i n 

all major newspapers by the Heligious Information Bureau 

of the Knights of Columbus would be convinced that Pro­

testant accusations against the Homan position on Scrip­

tures is untrue and maliciously unfair. 

"How many people know the Hible from cover to cover? 
How many read it in a~ orderly, connected fashion ••• , 
compared to the number who become familiar with 
scattered verse, or favorite ohapters? 

The Bible reader can, or course, find interest 
and inspiration in single chapters-sometimes even in 

63. Ibid., PJLJ.:• 2, P• 7. 
/ 
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a single verse. But by t'aatening our at'tention on 
only a few passages, we miss the oomplete picture 
or the revelation whioh 'WOUld be clearer through a 
more comprehensive study. 

There is also.danger that this "skip-and-stop• 
method of Hible reading will lead to contusion and 
misunderstanding. "A little knowledge,• it should 
be remembered, "is often a dangerous thing." Verses 
lifted out or their context often BUR~St conclusions 
which would not be. correct at all it' the verses 
were properly considered in their relation to the 
entire Hible story. ••••••• 

Knowing a little about the Bible •••• or merely 
believing that it's a "good book"•••• isn't enouRh• 
Hein~ nearly right won't do. The important thing 
is to know and understand the revelation or Uod's 
plan and promise in its entirety. 64 

In an effort to show the Protestant world that the 

Catholic Church is not opposed to t~e reading or Scrip• 

tures by the lay-people and that the Oatholios, too, 

honor and revere Scriptures as the divinely -given Word 

or God, the Romanists published in 1941 a caretull7 pre­

pared modern translation ot the New Testament on the 

basis or the Latin Vulgate. The pret'ace to this edition 

conveys the impression that ail Protestant accusations 

and remonstrations against Home's detection from Scrip-

tures are ridiculous. Opposite the page where a quo-

tation is printed from an encyclical letter or Pope 

Benedict XV 1n_wh1ch he urges the reading ot the 8orip­

tures and a notation ot Pope Leo XIII granting an in­

dulgence ot )00 days tor- all those who read Scriptures 

64. "Could you Answer This One About the Bible?• 
Advertisement in the ~t. Louis Post-D1spatoh, ~anuary 
26, 191+7. 
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tor at least a quarter ot an hour a day, the words ot 

the pretaoe definitely dedicate the Homan Church to the 

veneration of the Soriptures: 

In her belief in the divine authority and the per­
teat truth ot the Hible, as being the inspired Word 
or God, the Catholio Church has never hesitated. 
Nor has the Churoh forgotten that this sacred Book 
was destined by its Author to convey His message to 
all His faithful servants ot every place and time. 
Neither has she overlooked the raot that this :mes­
sage must lie sealed and silent to many or her chil­
dren unless given them in their own language at 
least by the voice ot their pastors, it not ty 
means or the written page. 65 

Card~nal Gibbons, too, in his popular presentation 

and defense ot the Homan Catholic doctrines, a book di-
• rected to interested and unprejudiced Protestants, -goea . 

to great l engths to pro•• that the Catholic Uhurch is 

more eager to preserye and perpetuate 8cr1ptures than 

the Protestants. He points out that in the same oentury 

in which the oanon ot the Hible was established, Pope 

Damasus provided tor a new translation ot Scriptures in­

to the Latin language, "The living tongue not only ot 

Rome and Italy, but of the o1T111zed world." Any re~ 

striations on the circulation ot the Hible in England 

in the fifteenth century, moreover, were occasioned by 

the need tor preserving the common people trom corrupted 

texts promulgated oy Wyol1tte and his followers, a j,er­

teotly legitimate reason tor doing so, Gibbons asserts. 

A host ot other examples are adTanced to show that the 

65. 'l'he New Testament, •.rranslated .. m!! !)!! Latin !!!!­
gate, prer7;"~p. 23. 

/ 
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Churoh does not forbid or discourage the reading ot the 

Hible and he clinches his arguments with a description of 

the fervency and deTotion with which students tor the 

priesthood read Scriptures: 

So familiar, indeed, were ' the students with the 
sacred Volume, that many of them, on listening to a 
tew verses, could tell trom what portion ot the 
~criptures you were reading. The only dread we were 
taught to have ot the ~oriptures was that of reading 
them without ~ear and reTerenoe. 

And arter his ordination eTery Priest is obliged 
in oonscience to devote upwards of an hour each day 
to the perusal of the Word ot God. I am .not aware 
that clergymen or other denominations are bound by 
the same duty. 

Wliat is good for the clergy must be good, also, · 
~or the laity. Be assured that it you become a 
Cotholio you will neTer be forbidden to read the 
Bible. It is our earnest wish t&at~eTery word or 
the Gospel mgy be imprinted on your memory- and on 
your heart. b . 

To the average person who d~es not think through the 

pro~lem or is unacquainted with the true nature or 

the problem, these assertions on the part ot Uatholio 

writers sound true enough. Ulose17-· examined, howeTer, 

they are revealed to be Just as ambiguous and misleading 

as the statements ot the uounoil ot T:rent. All auoh 

Homan Catholic arguments aToid the real oore or the 

problem. No Protestant should be ready to aocuse the 

~atholio Church o~ forbidding its people to read the 

~ible, nor that they neglect to honor and use it. T~e 

fault of the Romanists lies Sn their refusal to use 

the. Scripture~ as!. source~ .!!2!!! . .2! doctrine: they 

66. James cardinal Gibbons, The Faith .2t.2Y.I Fathers, 
P• 23. ,,,. ~ 

/ 



make mighty efforts to g1Te the lay people the impression 

that they stand firmly on Soripturea; · at the same time 

the7 will not admit scriptures as the sole aouroe and 

norm ot doctrine. Thia stand leads finally to absurd 

oontradictions which are apparent when these contradictory 

statements are placed side b7 side. T-ry to harmonize, 

tor example, such statements taken from a ten-book tor 

religion in uatholio high schools: 

, Holy Scripture is a collection of sacred books 
written by writers under the inspiration of Uod, 
and recognized as such by the Uhurch. 

By saying that God inspired the sacred writers we 
mean: 
1. That by a supernatural ini'luenoe He' moTed them 
to write just what Ke intended; and • 

. 2. That He so directed and assisted th9a in what they 
wrote as to preserve them from error. b7 

Now try to harmonize this statement with the fol1owing: 

There are many arp;wnents against the Hible's 
being the sole rule or ,aith. The first Christians 
believed and practiced the Christian religion be­
fore the New Testament was written. It Christ 
wanted people to get the faith from writing, why 
did Ke not write Himself, wh7 did not all the 
Apostles write? There have been millions upon 
millions or good religious Christians who could 
not read. aetore the invention of printing or­
dinary uhristians could not .get a Hible, and even 68 today many are too poor to purchase a cop7 of it. 

• I The Romanists themselves cannot harmonize these 

oonflioting positions: on the one hand the7 maintain 

that the holy writers of the scriptures wrote by in­

spiration, that is, "b7 _a supernatural intluenoe He 

67. Francis uassill7, s.3., Religion, JJcotrina .!I!! 
Practice, p. )16. 

68. lbid, P• )2J. 
/ 



moTed them to write." 69 on the other hand, they assert: 

" ••• if' God had intended tllat men should learn his re­

ligion f'rom the Bible, surely God would haTe given that 

book to man. Did He do so? He did not ••• Jesus never 

wrote a line of' Scripture, nor did He command His Apostles 

to do so, except when He directed st. John to write the 

Apocalypse 1:11, but ordered them to 'teach all nations', 

Matt. 28:19." 70 Yet, pressed f'or further explanation, 

the good catholic will have to admit, "Yes, God is the 

author of' ~he Bible ••• ,71 Furthermore, in one breath they 

declare that God by inspiration moved the holy writers 

"to write just what he intended and \hat he so assisted 

them in what they wrote as to preserve them f'rom error •• 

It cannot contain any error, and so must be infallibly 

~. Copyists and printers, however, can end do make 

mistakes in copying, and printing the Bible •••• we are 

bound to believe what is contained in it." 72 In the 

next breath, these very assertions are retracted: "With­

out the authority ot. courts to decide on its laws and 

enforce them, a country would soon come to ruin; and so, 

naturally speaking, would the Uhurch, if' Christ had not 

given it the living authority to decide on the meaning 

of' Scriptures and on other religious questions.• 73 

69. Ibid, P• . )16 
70. Anold Damien, S.J., "Ch1Ur0h or .Bible,• in .,he 

Truth about Uatholios. p.2. . 
71. ~ranais Cass1lly, .2E• ill• P• )16. 
72. Ibid, P• )16. 
73. ~,-p. 323. 
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The Bible cannot be a complete ,tUlde or ·sal­
vation because it never was and never will be in the 
reach or everyone, it 1s full ot obscurities and dit­
riculties not only tor the· illiterate, but even tor 
the learned •••• Scriptures alone do not contain all 
the truths which a Uhristian is bound to believe, 
nor do they explicitly enjoin all the duties which 
he ls obliged to practice. 74. 

And as a clinching ar~ent that the Protestant Bible 

cannot be the rule of faith, "Now with regard to the 

King James edition learned Protestant Preachers and 

Bishops have written volumes to point out the errors 

that are in it ••• In the present Protestant Bible there 

were no less than thirty thousand errors." 75 And this 

arKUment they use in the race or their own admission that 
• 

Scripture is t,he infallible Word or Godi in spite ot such 

minor errors! It is obvious that the Catholic Church to­

day is p,uilty of the same inconsistency and ambiguity 

of which Chemnitz accused the framers of the decrees 

of the Council of Trent. While,.on the one hand the 

hierarchy desires to convince the lay people that the 

Roman Church accepts Scriptures on the same basis as the 

Protestants, the Romanists at the seme time cast Scrip­

ture aside ~s fallible, incomplete, and even erroneous 

unless it is complemented with the traditions or the 

Church. By assuming this attitude, what they are un­

able to prove trom Scriptures or even what is disproved 

by Scriptures, the papists can establish by an appeal to 

74. James Cordinal Gibbons, .!?J!• cit. p. 86. 
75. Arnold. Damien, S.J., .QJ?• cit. P• :,. 

,,,,. . 
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the traditions or the Uhurch. Nothing oan be gained 

in an argument on any other dootrine, therefore, unless 

traditions are el1Jlinated and Scripture is set alone 

into the throne which tra4itions haTe usurped in the 

Roman Church. 

, . 

' . 
• 



Uhapter II 

Traditions .Rejected as a Source and Norm. 

In the previous chapter•• exposed the duplicity or 

Romanist writings on Scripture; now lt is clear that the 

Roman Church considers traditions to be equal, &Ten su­

perior, to Scriptures as a source or doctrine. . .. 
In attacking the Homanist position, Chemnitz has no 

intention ~t using Homanist weapons, scholastic logic and . 
reasoning. I n upholding Scripture as the source and nora 

• or ~aith and doctrine, he applies the Lutheran principle 

by using Scripture to retute opposing claims. ~la practice 

~ ot quoting abundantly from the writings of the Uhurch 

Fathers is not a deTiation trom this principle. ln this 

way, he means to ~how the Homantsts that the principles 

set forth by the Hetormation are not innoTations but han 

been held by learned doctors and theologians or the Uhuroh 

from earliest times. This method ot procedure he reTeals 

by quoting the same principle trom Augustine(Against !!!! 

Donatiwts, tiook 2, Chapter 6): 

In this examinatio~, let us not use false balances, 
weighing only what we wish and how we wish, saying 
as we will, this is heaT7 and this ls light; but 
let us use the divine balance or Holy Scriptures, 
the treasure or the Lord, and to what is tr,aly weighty 
let us suspend weights·; yea, rather, let us not 
hang weights, but let us recognize the weights or 
G-od. 76 
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• f'' • The Romanist surel7 oannot objeot that Chemnitz is 

using unfair measure. They themselves readil7 admit that 

God is the author ot Scripturn, that, therefore, Sorip- . 

ture is intallibl7 true and must be believed. lf, then, 

Scripture is said to clearl7 state a principle, it fol­

lows that all contrary principles are necessarily false. 

On this premise, Chemnitz proceeds to prove on the basis 

of Scripture that the uatholic claim tor traditions is 

false. "We, tram the command of Uhrist, Zohn 5,39, and 

by the example of the Hereans, Acts 17, will search 

Scriptures~ whether these things are so, as the Papists 

assert." 77 

But their use or traditions the Romanists, too, 

base on the Hible. Andrada and others assert that Jer. 

31: 31-34 and 2 uor. ·3:)tt. without a doubt substantiate 

the Homan claim. Heterence had been made above in a 

summar7 or Andrada's teachings to his use of the Jere­

miah passage b7 which he attempted to prove _ that ~he 

doctrine of the New Testament was not intended b7 Uod to 
. 78 

be put into writing. AccordinR17, Uod Himself had 

planned that the teachings ot the flew Testament should 

be given by a ditterent method than that used in the Old 

Testament; since the teachings or the Old Testament were 

written on stone tablets and parchments, the tenets of 
. . 

the New Testament must be preserved and perpetuated with-

out writing. And this the Momanists prove from the words 

77."Martflf'uhemnltzH, klrchilches liandlax1Ron p.16. 
78. ttie'drioh Koldewey, ~• ill• P• 7 • . 
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of st. Paul in 2 Cor. ):2-), "Ye are our epistle ••• Written 

not with ink, but with the spirit of the living God; not 

in tables of stone, but in the fleshy tables of the heart." 

But oan this be the true meaning and interpretation 

of these passages? If it is, then God's "infallibly true• 

Bible which "oannot oontain any error" contradicts itself 

in spite of the tact that "God so direoted and assisted 

them in what they wrote as to preserve them from error.•79 

For the author of the Epistle to the Hebr~ws, at the very 

moment in which be himself was OODD'llitting the dootrines of 

the New Testament to writing, refers to that passage in 

Jeremiah (Heb. 8:7-13). Paul, too, •at the time when he 

wrote "not with ink, but with the spirit of God," was 

engaged in handing down the dootrines of the new Testament 

not orally, but in writing ; and Paul had already written 

two epistles to the 'l'hessalonians and the first one to the 

uorinthians. Obviously, the Apostles themselves did not 

understand these passages in the sense that tm Papists ·· 

give them. 80 In taot, it the Apostles did understand 

them in the Homaniat sense, then by writing what they 414, 

they were going directly counter to a command ot Uo4. Note 

that the passages in ~eremiah and ·uorinthiana do not say 

that the dootrine must be written partly in pap;rrus and 

partly on the heart by the Spirit ot God. ~ather, the 

doctrine of uhrist and of the Apostles should have been 

79. ¥ranols uassl11y; .21!• olt. P• )16 (er. Above). 
80 • .Preus•,· !?.It• ill• par. 2-), P• 16. 
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