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intelligibly, a brother for whom Christ has died may be gaineds So

also in the use of these special gifts, the standard of evaluation is
that the church may be built up and that lod's glory may be achieved,
The apostle's discussion of the use of skills and aptitudes
which individual believers possess for congregational work is treated
in terms of the metaphor of the human body. "For as in one body we have
wany merbers, and all the members do not have the same function, so we,
though many, are ame body in Christ, and individually mowbers one of
another, Having gifts that differ according to the grace given us,
let us use them.”57 "Every member its gift, but it is limited by the
fact that it is no more than a member; it is not the whole body,. w58
The recent convert to Christianity would perhaps be inclined to say,
"Ah, how wonderful it would be if only I had the gift of prophecy,
teaching, or exhortation, so that I might in worthwhile manner show my
gratitude to the Lord for the great gift He has given me." But Paul
does not end his list with just the grealt gifts of prophecy and spealking
in tonguese. He adds, "he who contributes, in liberality; he who gives

aid, with zeal; he who does acts of mercy, with cheerfulness.” ind we

57 Rom. 125 L=, Compare also I Cor. 123 12-26. In the Romans
passage, "let us use then" is absent in the Greek. Dre. Denny feels
that pood sense can be made of the passage without supplying these
words. "Now having gifts differing according to the grace given Lo us=—
as one may see by glancing al the various phenomena of church life==lect
us use them with humility (remembering that they are gifts) and with
love (inasmuch as we are members one of another).'" Denny, James,
Romans, Expositors Creek New Testament, p. 690.

58 Denny’ Jaﬂea, OE. Cit.’ Pse 6890
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might add, "he who vacuum cleans the church carpets, with diligence;

he who drives the school bus, with loving carefulness; he who makes
good music, with joyful devotion; he who spezks of Christ to others,
with love", and so forthe The list is endless. All of these gifts
are given by the Spirit to specific individuals for the performance of
special tasks, sco that the body of Christ might develop and be strength—
enede The Holy Ghost carefully sssigns the gifts at given times and in
given places to various individuals. Christians must give all diligence
to the full exercise of them, with the Spirit's h&a-lp,59 in order that
the body of Christ may achieve its maximum growth and strength. "To
each is given the manifestation of the Spirit for the cormion good."éo
With the next group of injunctions, that concerning the position
and decorum of women, we deal more particularly with specific injunctions
devoted to specific abuses present in the church at the time in which
Paul wrote. Although many of these situations no longer exist today,
the principles which Paul lays down or which can be deduced, and his
nethods of expostulation are valusble for us today. His treatment of
the question of women praying with uncovered head is particularly illus-

trative of these thinga.6l In the first place, Paul deuwonstrates his

59 Compare Home. 12: 1, "I appeal to you therefore, brethren,
by the mercies of CGod, to present your bodies as a living sacrifice,
holy and accepteble to God, widich is your spiritual worship.”

60 1 Cor. 12: 7. Compare especially Zph. i 16 for the Re S. Ve
translation, "common goods"

61 T Cor. 11t 2-16e
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knowledge of human psychologye He begine this section of rather sharp
rebuke with a word of praise. "I commend you becazuse you remember me
in everything and maintain the traditions even ss I have delivered
them unto you." Still Paul is not ready for the rebuke. Before he
admonishes them, he gives them the principle upon which the admonition
is to be baseds "But I want you to understand that the head of every
man is Christ, the head of a woman is her husband, and the head of
Christ is Gode" Through these first two verses of this section there
shines a beautiful spirit of sincere love and care for those to be
adnonisheds &nd by laying dowm the scriptural principley Ste Paul
removes the whole natter from the field of personalities. Instead of
being angered by Paul's rebukey the Corinthians must have been grateful
to him for his help in getting their lives back into harmony with Cod's
plan.

What Paul has to say on the subject of women praying must be
viewed in the light of the underlying principles The progression of
subordination which Paul lays dowm must still holde Today God is still

the head of Christ,’?

Christ of the man, and the husband of the wife.
But customs in regard to covering and uncovering of the hair have changed
somewhat. Paul's admonition on the use of veils sprang from a social

o
custom prevalent among the people to whom he was writinge. A woman

62 lielanchthon, cited by Heyery says on this "gubordinationisa”,
"Deus est caput Christi, non de essentia dicitur, sed de ministeriise.ce
Fit his mentio non arcanae essentiae, sed ministerii." I Corinthians,
Pe 2474

63 See Meyer's discussion of this point. I Corinthians, p. 21,84
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who appeared unveiled in public stamped herself as a woman of doubtful

reputation. This no longer holds true. HNo longer can the pastor lay
down the rule that every woman who appears in church with uncoverad
head theraby stamps herself as a harlot. Paul himself indicates that
the command on veiling is not on the same unchangeable basis with that
of the subordination of the woman when he appeals to the voice of
nature and custom to support his ruling on this particular point, Paul
issued this injunction on veiling because he did not want any obstacles
to be placed in the path of the Gospel's progress by a refusal on the
part of Christians to conform to customs which in themselves were

heuc'm'aless.&h

Tn his first letter to Timothy, Paul adds a few remarks on the
proper dress and life of Christian women. "] desire.e.salso that women
ghould adorn themselves modestly and sensibly in seemly apparel, not
with braided hair or gold or pearls or costly attire but by good deeds,
as befits women who profess religion. w65 This exhortation is but one
of a series which begen in the first verse of the chapter. After the
first exhortation to prayer, Paul digresses for a moment to give the
reason behind the exhortation. "This is good and acceptable in the
sight of God our Savior, who desires all men to be saved and to cone to

SEG6 - :
come to the knowledge of the truth.” In verse five he continues his

6l Compare I Core 9: 12e

65 T Tim. 21 8-10,

66 1 Tim. 23 3o L.
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exhortation to prayer, adding that men should pray "without anger or

quarreling." Then with no transition thought he gives the advice for
the behavior of women. Perhaps in the back of the apostle's mind was
the thought that any other behavior on the part of women would offend
outsiders and so render all the more difficult the task of saving all
men and bringing them to the knowledge of the truth, In his letter to
Titus, St. Paul does connect this thought directrly with the admonition,.
"Bid the older women likewise to be reverent in behavior, not to be
slanderous or slaves to drink; they are to teach what is good, and so
train the young women to love their husbands and children, to be
sensible, chaste, domestic, kind and submissive to their husbands, that

the word of God may not be discredited.“67

He further broadens the
base for this admonition by stating that the t‘rue adornnent of the
woman is to consist in good deeds. If the women realize that Christian
living is most important, that a basket of food for a needy family is
far more attractive in God's sight than a new hat, all temptation and
inclination to this excessive external adornment will be removed.
Having concluded this phase of woman's decorum, St. Paul adds
a further restriction on their behavior in no uncertain terms. "Let

a woman learn in silence with all submissiveness, I permit no woman

. 68
to teach or to have authority over men, she is to keep silent."

67 pitus 22 3-5. See also ve 10 and I Tim. 6: 1. Vith these
passages coupare I Core. 101 31=33.

68 I Time, 23 11, 12,
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"As in all the churches of the saints the women should keep silence in
the churches. For they are not permitted to speak, but should be
subordinate as even the law says. Lf there is anybhing they desire to
know, let them ask their husbands at home. For it is shameful for a
woman to speak in churche n69 These two passages are the sedes doctrinas
for the conduct of women in the church assemblies. They deserve more
detailed consideration. St. Paul is speaking only of public assemblies
for worship., His remarks here do not apply to family devotion. There

70

is no nistaking his meaning. Viomen are to keep silence in the churche

Paul bases this command on four fundamental arguments. The first is
the subordination of women which God has established in the very act of
creation.n His second argument is based on the fact that the woman

72

was first deceived, then Adam,. These two arguments are valid yet

today. His third argument is based on that fact that it would be

69 I Cor. s 33=35,

70 There is an apparent contradiction or exception to this rule
in I Cor. 11t 5. At times women did speak or prophesy in the churche
Meyer attempts to solve the contradiction by referring "church" not to
the general assemblies, but to the ecclesiclae such as at times met in
a nmember's house., Findlay in The Expositors Greek New Testament ignores
the problem., ore happy is the suggestion of Timothy Dwight, Lnoe
hmerican editor of this volume of lieyer's Commentarye "A possible
exception is, perhaps, made in I Cor. xi, in case a woman was inspired
by the gift of prophecy. Even then, however, she was to have a symbol
of subordination on her heads" Cpe his notes to I Timothy, p. 113e

& Compare I Time 23 13. Also I Core 11: 8. %

72.T Tim. 2: 1. Compare I Core iz 3k with Gen. 33 16.
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"shameful for a woman to speak in the cl'mrcl'x."?3 Natural instinct

rebels against the woman achleving a position of equality with me:n.ﬂ1
Inasmch as the social custom stems from the first two arguments, this
one also is valide For his fourth argument in favor of woman's silence,
Ste Paul appeals to the general Christian usage. He points out that
silence is enjoined in all the churches of the saints. &t the conclu=-
sion of his remarks he bursts forth in rebuke of the Corinthian tendency
to act "™without thinking of any but themselves, as though they were the
one church in the world, or might set the fashion to all the rest."75
Yhat § did the word of God originate with you, or are you the only ones
it hes rcached?"76

Paul's injunctions on the position of women in the church
assemblies have, of course, a bearing on the position of women teachers
in the churche 4t no time are women to be permitted to teach the men
in public gatherings. DMNothing is said, however, against a woman teaching
children, either her own or those of others. So the church violates no

divine command by having female parochlal school teachers or Sunday

73 1 cor. 1hs 35.

h pindlay, G. G. "It shocks morel feeling.” The Expositors
Greek New Testament, I Corinthians, p. 915. &ven the equality wiich
womzn has achieved today as a result of the expenditure of great effort

on the part of a few leaders, is marked with contradictions and hesitancies

and is neither fought for determinedly nor used fully by the majority of
WOLlele

75 Findlay, loce cite
76 I Cor. 1z 36. This passage and thought is applicable to those

churches in the various denominations which today insist on following their

own customs and usages in certain fields of Christian life and worshipe
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But when the child becomes a man, he is no longer to be instructed in
religion by women. Hence the custom in many churches of restricting
women teachers tc the lower age groups, and not permitting them to teach
religion to classes of the confirmation age.

In the church of Paul's time, Cod created the new office of elder
or bishops 8be FPaul had to instruct both congregations and bishops as
to their mutual duties and requirements. In his letters to Timothy and
Titus he gives an exhaustive list of requirements for the persons who
would serve as bishops. He wanted to make sure that no man would become
a bishop or deacon who could not rule well the housenhold of God, or who,
by his conduct, would give offense to either Christians or outsiders.

To Timothy he writes that "a bishop must be above reproach, married only
once, temperate, sensible, cdignified, hospltzble, an apt teacher, no
drunkard, not vioclent, but gentle, not quarrelsome, and no lover of money.
He must manage his own household well, keeping his children submissive
and respectful in every way; for if a man does not know how to manage
his own household, how can he care for God's church? He must not be a
recent convert, or he may be puffed up with conceit and fall into the
condemnation of the devil; moreover he must be well thought of Ly oute
siders, or he may fall into reproach and the snare of the deviil..“?7 Paul
required that in relation to his members, the bishop be hospitable, an
apt teacher, a good manager, and one who holds firm to the sure word as

he was taught.

77 T Tim. 3: 1=7 and Titus 1t 69, I Tim. 32 8-13 gives the
qualifications for the office of a deacone
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The question of financial support also entered into this relztione
shipe Some of the congregations felt that for one resson or another,
they were not bound to contribute to the support of the pastor. Paul
speaks very bluntly to such congregations. - "ho serves as a soldier at
hic owm expense? ¥ho planﬁs a vineyward without eating any of its fruit?
¥he tends.a flock without getting scme of the milk? Do I say this on
human authority? Ives not the law say the same? For it is written in
the law of Hoses, 'You shall not muzzle an ox when it is treading out
the grain?sse.e«If we have sowm spiritual good among yous i5 it too much
if we reap your naterial benei’its?"?a Ve are enbitled to decent wages
on the grounds of both logic and the divine law, says the apostles Pub
he hastens to add, "Nevertheless, we have not made use of this right,
but we endure anything rather than put zn obstacle in the way of the
Gogpel of ChristeessBut I have made no use of any of these richts, nor
an I writing this to secure any such provision.“79 Paul's prinary
concern was to preach the Gospel without in any way hindering or reducing

its effectivensess. He was perfectly willing to support himself by making

tents, if, among other reasons, the congregations were not yet spiritually

old enough to realize that on them fell the obligation of supporting the

pastore

78 1 Gor. 93 7=11. Compare also Gals 6z 63 I Pim. 5: 17.18. In
the Golatians and I Timothy passage, "koinoneo" is used to encour:sge
support of the pastor,

{2 I Core 93 15,




2

In his first letter to the Thessalonians, Paul includes a beautiful
bit of advice on how the members are to regard their pastors in general.
"But we beseech you, brethren, tc respect those who labor among you and
are over you in the Lord and admonish you, and esteem them very highly
in love because of their work."ao

There are still several miscellaneous injunctions on which a few
remarks should be made in concluding this chapter. ©On the question of
litigation between Christians, Paul rebukes the Corinthians sharply for
taking their cases before unbelieving magistrates.BI He advances at
least four reasons for this censure. In the first place, it is between
merbers of the brotherhood, and certainly such a case can and should be
decided within the brotherhood. No family desires to have a quarrel
between father and mother appear on the docket of a civil judge. In the
second place, Christians will some day Judge the world, including even
the angels. Are they, then, incompetent to sebtle the trivial matters
of daily living? Further, i% is a disgrace for the church to lay this
natter before the unrighteous judges, "before those who are least
esteamed by the Church."52 In the fourth place, every lawsuit brought

before unbelieving judges constitutes a "defeat" for the bwrotherhood,

80 I Thess. 5: 12. 13
8L I Cor. 6: 1=8.

82 Findlay refers this verde (L) to Christians who are held in
low esteem, and so are suitable to be placed on the bench as judgese
(The Expositors Creek New Testament, I Corinthians). The great majority
of comasntators, inciuding Luther, Calovy Olshausen and de Vette refer
it to secular judges. Cpe. Heyer, I Corinthians, pe 13l
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for they are thereby set back in the eyes of the world for not having
lived up to their theoretical excellencies.> Rather then hurt the
church in any way and so fell short of their high calling, Paul urges
them to suffer wrong and to be defrauded,-

Another abuse of which the Corinthians were guilty was that of

8L Paul

over-eating and -drinking in connection with the Lord's Supper.
shows the Corinthians that this is contrary to Christ's institution and
a sin against the law of love, for thereby the Church of God is brought
into disrepute, and those who have nothing to eat arc humiliated., Just
in passing it can be noted once again that Paul does not arbitrarily
state the law and then demand unquestioning obedience to it. But,as
usualy he gives his readers several excellent reasons for ceasing to do
the wrong thing of which they have been guiltye

In summary, we might repeat the principle which is to motivate
and govern the Christian's concduct among his fellow-believers. The
first half of this principle is that everything should be dons to the
glory of Gode. The greatest glory is given to (God by the person who
accepts Him and whose life is, as far as is humanly possible, in harmony
with the Biblical injunctions on the God=pleasing life.s The second half

of the principle is the law of love, according to which we seek the

temporal and eternal welfare of the neighbor in everything we doe

83 lieyer explains it as a defeat, because thereby they come "short
of the Hessianic salvation.” pe 133.

8t 1 Gor. 11: 20-22.



CHAPTER III
LY RELATIONSHIP TO MY NON«CHRISTIAN PRELLOVMAN

In the preceding section of this paper we dealt with the fellowe
ship a Christian has toward his fellow-Christian. We used the Pauline

picture of the gyuk Ypwzov to illustrate many of the remarks.. In this

chapter we shall discuss the relationship of Christians toward the various

secular institutions of society, such as marriage and the family,
government and slavery, and finally, the general topic of the Christian's
attitude toward his unbellieving fellowmen. In Chapter II it was always
possible to take for granted mutual, Christ-motivated love as a basis
for ethical injunctions. In the relationship to be discussed in this
chapter, this love can not be assumed as mutual. Often the motivation
of Christ applies to only one part of the contact. But the basic
principle, with some modifications, remains the same. For example,
the preservation and maintenance of faith is not always the issuey but
rather the creation of faith, The objective changes from strengthening
and preserving the brother for whom Christ has died, to winning him,
This subject of our relationship to the impersonal secular institutions
of society is one which some churches have in the past been inclined to
neglect. As society becomes more and more secular, the Church must
resbudy the problem of this relatione

In some of the fields to be discussed the relationship of the

Christisn and his fellowman rests on a very impersonal basis. There is,
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for instance, the Christian's relationship to secular government.l But
even here St Paul bases his admonitions to the Christians on their
relationship to Gode He tells his readers that they are to be subject
to every existing govermnment because all have been instituted by Gode
VWhoever "resists the authorities resists what God has appointed, and
those who resist will incur judgment® rightfully in the form of punishe
ment administered by the magistratess Much has been written about the
problen of resisting the authoritiess The question of revolution against
the established government has often troubled Christians, Luther argued
on the basis of Romans that no revolution was justified. He could only
advise those dissatisfied with the government to leave that country, if
possible, or otherwise to endure misrule in silence, Meyer agrees with
this view, stating that "the Christion, according to Paul is to regard
any magistracy whatever, provided its rule over him subsists de facto,
as divinely ordained, since it has not come into existence without the
operation of God's will; and this applies also to tyrannical or usurped
power, although such a power, in the counsel of God, is perhaps destined
nerely to be temporary and transitional."a This position presents many
practical problems. How should we feel toward a government which abuses
our personal rights and privileges? Paul says that every one should
be subject to the higher power all the timea. Certainly Paul had

experienced abuse at the hands of the government to which he demands

1 Romans 13t 1=7. Compare also Titus 3% l.

2 Meyer, Romans, p. 489
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3 How are we to conduct ourselves in time of revolution?

subrrissione
To which contesting power do we owe our loyalties? ihen does a revolu=
tionary government become de facto the govermment of & country? lNo
rules can ve laid down to govern such a situation. ©Should such a condi=
tion arise, the Christian may find himself in a terrible dilemma. A1l
he can do is resort to constant prayer and depend on the guidance of Gode
Ste Paul does not touch on such contingencies. In his section on
government only "normal circumstances are contenplated,..sCases of
casuistry--involving doubtful, contested, usurped, and illegitimz=te
authority-—are not here considered."’h

A peculiar situation is presented by the statement of Peter before
the Council of the Jews. There he and other apostles stated, "We must
cbey God rather than men."5 How does this statement harmonize with the
statements of Paul in Romans? This entire problem is treated by Heyer
in his commentary on Acts, where he has this to say, "The maxim hers
expressedesstakes for granted two things as certainj on the one hand,
that something really is commsnded by God; and on the other hand, that
a demand of the rulers does really cancel the coumand of God, and ;i.s
consequently immorel, in which case the rulers actually and willfully
abandon their status as organs of divine ordination, and even take up a

position antagonistic to Gode Unly on the assumption of this twofold

3 Compare Acts 163 37 and II Core. 11: 25.

L Piepkorn, A. Ce,"St. Paul on Social Relationships," Ce Ta He,
Vol. XI’ p. ?37.

5 Acts Sl 29,
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certainty could that principle lead Christianity, without the reproach
of revolution, to victory over the world in opposition to the will of

Jewish and heathen rulera.“6

This qualification of Paul's injunction
must not be interpreted liberallye. Peter's case clearly involved a
comnand in direct copposition to a specific command of Gode There could
be no doubt as to the apostles' course of ac'bion.T e dare not apply
this exception unless we are equally certain that the commands of God
and of men are diametrically opposed. OUne more argument acdvanced to
Justify revolution is that the existing government no longer performs
the duties of govermment and so has forfeited all claim to be recognized
as Lhe government. This argument has no clear foundation in Sceripture.
The duties of government cen bs summerized as the providing for the
paintenance of internal order and protection from external aggression.
St. Paul's requirements of governments are the punishment of evile—doers
-and the praise of them that do wells ¥ho can say when a2 government has
failed completely in the performance of these duties?

It should be remembered that Ste Paul did not intend to cover the
whole field of government in this chapter or to lay down laws to cover
every possible exigency. His purpose rather was to enjoin his fellow=
Christiens o nmaintain the organization of human society with its higher
and lower ranks, that thereby the morsl order might be preservad, yes,

in a sense, that thereby the Kingdom of Cod on earth might be preserved.

6 loyer, Hes Acts, pe 95

T Compare Acts Lz 17=20 and 5@ 27=32.




