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THE BEATITUDES
I

The goal of this thesis is to obtain-a deeper insight
into the true meaning of the Beatitudes as spoken by
Christ almost two thousand years ago. We are fully aware
of the fact that words are merely symbols for thoughts.
However, the words are the means by which we grasp the
thoughts which the speaker wished to give us. Therefore;
we feel that perhaps the best method to obtain this deeper
insight is by examining the individual words which Christ
used. The immediate purpose of this examination of the in-
dividual words is to understand the individual words with
the same connotations and nuances of meaning as they were
understood by his disciples on that day long ago. Only after
we understand the full meaning of each individual word in
its usus loquendi of that day; can we hope to understand
. this message as it was understood by the disciples. We will
attempt to grasp the true meaning of these words by examining
the etymology of the word and its meanings in the LXX, classi-
cal and koine Greek. The chief emphasis will be placed

L

CONCORDIA SEMINARY LIBRARY
ST. LOUIS, MISSOURI



=%
on the usage of the particular word in the New Testaement.
Then after we have reached a decision as to the meaning of
the individual words;lwe will join these words to form
thoughts. The ultimate goal being %o remove the wall of
time and circumstance which separates us from the disciples
so that thesé thoughts may have the same effect on us as
they had upon the diseiples, :

Other faoctors which should be considered before beginning
an investigation into the meaning of the Beatitudes are the
time and the ﬁlace at which the Beatitudes were preached to
the people. The question as to the relationship existing
between the account in Matthew and that in Luke will be held
in abeyance until later. For the presegt; we shall limit
our remarks to the account as given in Matthew, Since the
Sermon on the Mount 1s placed in the early section of
Matthew's Gospel; some commentators feel that it was an
opening pronouncement of Jesus in which he outlined his
program for his entire ministry.l ‘However, it is quite
evident that Matfhew is not interested in presenﬁing a
precise chronological account of the life of our Savior
ﬁere upon earth. His chief concern is to group the important
events in Christ's life so that they have meaning for the

reader. Therefore, we find that Matthew doesn't mention

1. "Die Bergrede ist die ErBffnung des messianischen
Plans, dessen Ausflihrung die folgende Geschichte enthilt,
Progremm des messianischen Reichs, dessen
g%?fgége?g%%ghgerggg wollte." (Dr. Ferdinand Christian,
Kritische Untersuchungen fiber die kenonischen Evangelien, P.58L)
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the selection of the Twelve'until Christ sent them out on
their first mission trip(Mt, 10). This doesn't mean that
Jesus hadntt selected them earlier but is merely another
Indication that Matthew was not concerﬁed about a strict
chronological sequence, However, from the text 1tself; we
have quite definite indications that this was not in the early
beginning of Christ?’s ministry but later in his activities.

In 5;1 we are told that Jesus saw the (Tous E’xggug ) when
he went up into the mountain. This quite definitely refers
back to the (jg'ngg TN ) h;25 who had come from Galilee;
Decapolis; Jerusalem, Judea and from beyond Jordan. Since
hearers had come from all the places mentioned (4,25) to hear
Christ's message,-it is evident that considerable time must
have already elapsed since the beginning of Christ's ministry.
Even though it is impossible to establish the definite time
of this Sermon on the Mounf; we may be certaln that it was
not at the beginning of Jesus' ministry. The whole tone of
the Sermon presupposes an acgquaintance with the basic tenets
of the Christianity which Christ was preaching.

All that Matthew tells us about the place at which the
Sermon on the Mount was given is that 1t was (jji_ﬁ%yg;_).
Verious theories have been advanced as to the location of
this mountain on the basis of the article. Bleek presented
the theory that this article was to be understood as a generic
article. He then interpreted the passage to mean, "upon the

hilly district or on the heights". Thie could be possible as
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far as the use of the article itself is concerned, However;
the New Testament consistently follows the classical usage

of (2{995 ) in the singular when it means a single hill or
mountain., When the New Testament writers wish Fo speak of a
hilly section or about some heights; they use the plursl
according to the classical usage.2 Other commentators make
This a definite article and claim that it roints to some well-
known mountain which would readily be understood by the readers
of that time, However; this is merely an arbitrary assumption
and we know that Matthew didn't refer to the same mountain ]
everytime that he used (_3ws< ) with a definite article,3
Probably the best explanation of the use of the article with
(é}gg ) in Mt. 5,1, is given by Robertsop, "eeo in M5, 5,1

(_70 Do ) was the mountain right at hand, not 'a mountain, "%
7 .

Therefore, we feel that on the basis of the text itself, we

must leave this mountain unidentified. Even though, or per-

haps because of, the fact that the text doesn't give any
definite indication as to the location of this mountain, many _
traditions have arisen in the church in an attempt to identify
this mountain. One of these traditions claims that:this moun-
tain was the Kurun Hettin hill which lies a short distance North-
east of Mt, Tabor. This tradition has geined many adherents

2. "And always, night and day, he was in the mountains,

((Zo1s ¥wesiy) and in the tombs, orying, and cutting himself
with stoﬁes." (Mk.5,5). 2
3."Then let them which be in Judaea flee into the mountains.
3/

€15 T ey Mt, 24,16)
( i. ﬁiT.Ro e;t;on, 4 Grammer of the Greek New Testament in
the Light of Historical Research,
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in the Latin church., There are no features about the Kurun
Hattin hill which would eliminate it as a possible location
for Christ's sermon on the Mount. The description given by
Robinson? indicates that it is only a small elevation above
the surrounding terrain and could therefore easily be harmonized
with both the account of Matthew and that of Luke. However;
there are many other ridges in the neighborhood which could

also be the place at which the Sermon was delivered. Probably

5. "The Tell or mountein is merely a low ridge, some thirty
or forty feet in height, and not ten minutes in length from
E, to W, At its eastern end is an elevated point or horn,
perhaps sixty feet above the plain; end at the western end
another not so high; these give to the ridge at a distance
the eppeerance of a saddle, and are called Kurun Hattin,-
"Horns of Hattin." But the singularity of this ridge 1s, that
on reaching the top, you find that it lies along the very
border of the great southern plain, where this latter sinks
off at once, by a precipitous offset, to a lower plain of
Hettin; from which the northern side of the Tell rises very
steeply, not much less than four hundred feet. Below, in the
North, lies the village of Hattin; and further towards the
N, and N.E., a second similar offset forms the descent to the
level of the lake. :

The sumnit of the eastern horn, is a little circuler
plain; and the top of the lower ridge between the two hornms,
is also flattened to a plain. The whole mountain is of lime=-
stone, On the eastern horn are the remains of a small building,
probably once a Wely, with a few rough ruins of no import; yet
the natives now dignify the spot with the name el-Medineh.
This point commands a near view of the great plain over which
we had passed, north of Tabor, and also of the basin Ard el-
Hamme; the latter lying spread out before us with fields of
various hues, like a carpet. On the other side, the eye takes
in, even here, only the northern part of the lake of Tiberias,
and on its western shore the little plain of Gennesareth;
while in the N. and N.W, Safed and a few other villages are
seen upon the hills. This mountain is mearly on a line bve-
tween Tabor .and Horman, the latter bearing about N.N.E. 3E.
and the former nearly S.S.W. aW." (E.Robinson and E, Smith
Biblical Researches in Palestine, Mount Sinal and Arabia

Petraea.), p.238.
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the chief reason for thg growth of the tradition about this
particular Kurun Hattin; is the fact of its unusuel appearﬁnoe.
The fact that this tradition is unknown in the Greek church

and is limited to the Latin church is probably an indication .
that it wes another tradition originated by the Crusaders,

This is borne out by the fact that there are no early historical
notices extant for this tradition. The first mention made of

it was by Brocardus about 1283 A.D. Even though the Greek
church has nothing to say about this tradition; it agrees with
the Latin church in the identification of a location oﬁ the
plain about an hour S.E. of Mt, Tabor as the place where Christ
fed the five thousand. This agreement between the two churches
doesn't definitely establish the location of the feeding of

the five thousand but the fact that they disagree as to the
location of the Sermon on the Mount; does give the death blow
to this Letin tradition. Perhaps Luther had the correct attitude
towerd this question of the location of this mountain when

he disregarded the theories and centered his attention on the .
lesson which is glven to preachers by the fact that Jesus ascend-
ed a mountain for his sermon; "Kurz, es heisst: Das Evengelium
oder Predigtam$ goll nicht im Winkel, sondern hoch empor auf
dem Berge, und frei Sffentlich em Licht sich lassen hbren, Das
1st eines, das hier MatthBus will anzeigen."é Even though, it

is impossible to determine the exact location of this mountain,

6., Dr, Martin Luther, Simmtliche Schriften,Vol,VII p.35k.
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thg evidence points to one of these hills in the general
vicinity of the Kurun Hattin.

Another general question in regard to the Beatitudes is
the auestion of number. ''he number of Beatitudes vary from
7 %o 10 depending on the person who is listing them. Augustine,
Meyer and Ewald all claim that their arrangement into sevén
beatitudes is correct. Augustine believed that there were
geven because of the analogy with Isaleh. Isaiah had listed
the seven virtues of the Holy Ghost in the following manner;
"And the spirit of the Lord shall rest upon him; the spirit
of wisdom and understandine, the spirit of counsel and miéht;
the spirit of knowledge and of the fear of the Lord." (Is, 11;2).
Augustine found a parallel to this listing in the Beatitudes;
except that Jesus had listed thewe seven virtues in reverse
order from the compilation which Isaiah had made. This dif-
ference in order is due to the fact that Isaiah listed the
least importent first and then proceeded to the most important.
Cchrist, on the other hand, started with the most importent and
then proceeded to the least important. Augustine's comparison
is quite fenciful and need not detain us here. Since he was
more concerned about finding parallels between the message of
{saiah and the Beatitudes than establishing the actual number
of Beatitudes, we need not concern ourselves about the fact

that he listed only seven Beatitudes.

PRITZLAFF MEMORIAL LIBRARY
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~ Meyer and Ewald; on the other hand, identify the first
(ve3) and the last(v.1l0) Beatitude agd therefore they feel
that there are only seven beatitudes., It is true that the
promise presented by these Beatitudes is 1dentical; but the
res® of the beatitude is dirferént and therefore they can
not be identified.

Delitzsch includes the verses which follow v. 10. There-
fore; he says that there are ten beatitudes.,

For our purposes we will follow the listing of Zahn who
finds eight Beatitudes. This posit;on is based on the fact
that these eight form a unit, thereby eliminating possibility
off & higher humber. The fact that the first amli the eighth
beatitudes have the same blessing is an indication that the
whole group is to be understood es a unit. This gives the
proper emaluation to v. 11 and 12, Namely, that they ere
merely en application of the eighth beatitude to the disciples
and may be teken as a prophecy of the sufferings which would
come upon the disciples as well aé the blessings which they
should receive.

Another discussion has arisen in regerd to the question
of the relationship between the account in Luke and that of
Mabtthew. A number of discrepancies in the two accounts have
been the occasion for much criticism by the critics., Two
of the chief criticisms are that Luke hes the Saviour standing
while Metthew has him sitting, and that luke gives only about

e fourth as much subject matter as is contained in Matthew.

—
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The Tirat obJection could be answered by merely pointing o
the fact that perhaps Christ stood pert of the time and sat
the rest of the time, As far as the second argument is con-
cerned, we need only look to some of the other narrastives in
the gospels and find meny cases were one writer has more
material on a particular subject than is contained in snother
gospel account, This certainly does not prove that they were
spoaking of two different occassions, On the other hand we
can easlily point to a large number ;f close parallels hetween
the two. For example, the cnntents, on the whole, are the seme.
The opening words are almost the same. Both discourses begin
with the beatitudes and close with the same admonition. Both
mention the seme audience except that Natthew does not mention
Tyre and Sidon; however, this is included in the term "all
Syria.” Both Gospels mention that Jesus returned to Ceper-
neun after the germon and heeled the sick servant of the
centurion, On the basis of this evidence, we will consider
the two accounts as merély different recordings of the same
event, Jince we accept both accounts as releting en identical
occurence, and since the account in Matthew is the most ela-
borete, we feel that the logical way to examine these beati-
tudes is by following the account in Metthew and merely turning

to Luke for additional clarification.
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II. Interpretation

First Beatlitude

) \
Matt. 5,3 (_AMaKapiol ol @DTwyo T8 M refuwsy

c/ 7 A 2 ) ¢ / —~ J —
0T _Autwy. ECDlY. 1 ,Bga-Lkem Twy og,parwwl/)

The first word in this Beatitude (, 4 KgL“as ) occurs
nine times in the section under discussion. (_, 4 Kgﬂgtas )

seems to have had some special overtones even in the earliest
history of the Greek language which distinguished it from
other words which might otherwise be considered synonymous.
Homer and Hesiod predicated it of gods because they are not
subject to death.7 The fact that the gods were called
(44@ ﬁqﬂg|05 ) merely because they were not subject to death
shows that in this early age, (_ua KJQ|QQ ) was still
closely related to the other words which seem to come from
the same root | Kggggls win Ko .:a:b(&&mals)- All of these
words have the meaning of greatness or supremacy with no
connotation of moral greatness or any high degree of morality.
Gladstones explained,
In general the chief note of deity with Homer

is emancipation from the restraints of moral law.

Though the Homeric gods have not yet ceased to be

the vindicators of morality upon earth, they have

personally ceased to observe its rules, either for

or among themselves., d#as compared with man, in con-

duct they are generally characterized by superior
force and intellect, but by inferior morality.

7. Hermann Cremer, Biblico-Theological Le%icon gg_ﬁgw
Tegstament Greek, P. '3’76 ¢cites Il. 1 %"3'9 (gugn.s Te BewV

w 1 & wy 2 "!;’lTW )o
8, Mr, Gladstone (Homer and the Homeric Age) as cited
by Marvin K.Vincent,iWord Pictures in the New Testement p. 33




Through the influence of the philosophers, (ua w A a5 )
begen to acquire a morzl sense. They stressed the fact that
this state of blessedness depended upon an inward correctness
rather than upon an outward prosperity. However; the entire
system was built upon the fact of knowledge., Knowledze of
the truth was the important thing and blessedness was re-
served for the few who had knowledge. Since (o kiwi0s )
was originally used of the gods and (Eﬁzgg!ﬂ,hzz ) almost
consistently of men in non-Biblical Greek, there geems to
have heen some feeling that (|MI‘Q/E!QS ) was the more per=-
Tect happiness., Apparently, the discliples and other New
LTestament writers were aware of this distinction and there-
fore purposely chose (4 MJEIQS ) to present that happiness
which only a Christisn cen have and that only because of his
relstionship to God, The argument that the New Testament
writers aveided ( QUSz;ﬂ:h:z) merely because of its heathen
coloring is not valid because @fzghggﬁg¢4é__) also has a
definite hesthen coloring. Therefore on the basis of Non-
Biblical Greek; we would conclude that Eﬂ‘aliaéngﬁ_) is the
logical word to use to express the highest type of heppiness,

When we examine the use of gAaiﬁgiﬁuéuL__) in Biblicel
Greek, we discover that in the IXX it is used to translate
the familiar Hebrew (__i;;)#ﬂg;). ( Sizmy%i) was generally

used to indicate a state of well-being or blessedness. In

gome of its uses, it seems %o have been a blessedness which
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wes merely an earthly form of happiness.9 However; the
general usage seems to have been to express the blessings
contingent upon the knowledge of selvation.lo The 0ld
Testament usage of ( v Kgﬂlgﬁ ) seems to imply a hanpiness
wn;gh is the result of a special relationship to God., Some-
timesvthis is a material form of happiness, but still it is
limited to those who are in this special relationship to God
because of the fact that God's favor was shwwm then, This
saume neaning was retained by the Rabbis who wrote after the
tine of Christ.ll Occasionally, in the 0ld Testament, (a=dgéglgg
was used in the sense of spiritual blessedness which is
promised to those who have their sins forgiven and to whom

the Lord doed not impube their sins.lz

9. "And Leah said, Happy am I, for the daughters will
call me blessed; (s ) and she called his name
asher.” (Gen., 30 i

The Jueen of uheba sneaking to Solomon seid, "Happy are
thy men, neppy are these thy servants, which stand continually
before thee and tha? hear thy wisdom." (1 Kl?gs 10,8) In
each case £or happy Sl and & are u«ed. »

10, "Blessed( kamios ) 18 the man that doeth this,
and the son of man Ehbﬁ'iayefh hold on it; that keepeth the
sabbath from polluting it, and keepeth his hand from doing
any evil.” (Is. $6,2).

11, "Heil den Gerechten! Nicht genug, dass sie (ftr sich
selbst) Verdienst haben, sondern sie erwerben Verdienste auch
fir ihre Kinder u. XKindeskinder bis &ns Bnde aller Generation.
Jouma 8 9: R, Agiba(T um 135) hat gesagt: Heil euch Israeliten
( $ Jr 4 ) vor wem reinigt ihr euch und wer ist

der euch rein macht? Zuer Vater der im Himmel ist! " Das
Evangelium nach Matthius erlautert aus Talmud und Midrash von
Herman L. Strack und Fraul ¥illerbeosk, p,189.

12, "Blessed is he whose transgrassion is forgiven, whose
gin is covered. Blessed is the man unto whom the Lord im-
puteth not 1niquity, and in whose spirit there is no guile.”

(___3__3[_33_ and y 4 xa/pips ) 1n both cases. (Fs. 32,1-2),
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In the New Testament usage of (_ . kip oo ); we find
what we might call a synthesis of the non~-Biblicel Greek =nd
the LXX, The New Testament takes over the idea of predominance
and superiority from the classical treek. However; instead
of the superiority to death, moral law; or weaknesseg of
man as is the situation in classicel Greek, (L axdpies ) in
the New Testament écquires the concept of a Christian's
superiority to his physicel environment. He has this blesséd-
ness regardiess of his physical poverty or riches. This is
a blessedness regardless of his prestige or fame. It comes
Trom a correct relationship between the believer and God and
is thnoreiore superior to man's temporal circumstances. 4%
the seme bime, it has cast off some of the materiél overtones
of the 0léd Pestament usage end has limited itself to an ex-
pression of only spiritual blessings; with no regard to tem=-

poral blessings. This happiness is besed on & recognition of

s ]

in as the fountain-head of 211l misery, and of redemption as

w

the cure for every woe., KHor the classical Greek idea of
knowledge as the basis of all virtue; it substitutes faith
and love, This pronouncement of blesse?ness is 8 pronounce-
ment which is not made with an sye to the future but the

blessedness affects the recipient i:mmedi.ately.l3 It is that

13, "hg ist wie dieses an sich weder Anwlinschung eines
zuklinftigen Schicksals, noch inhaltliche Beschreibung eines
gegenwirtigen Zustands, sondern ein emfindungsreicher Aus=-
druck des Urteils, dass dor, dem solehes zugerufen oder iiber
den es ausgerufen wird, glucklich zu schttzen sei, wie der,
welchem ein 'wehe' zugerufen wird, dadurch als ein beklagens-
werter Mensch bezeichnet wird., GClucklioh Leute nennt Jesus
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type of blessedness which pérmeates his entire life,

(/g/arka{pL;s ) has this meaning of blessedness without
regard to the physical conditions in 46 of the L9 times that

it is uséa.lh The fact that this blessing has nothing to do
with material welfare is olearly 1llustrated by Luke 1h:1LLD
which shows that even thousgh the Christian gives away his
earthly goods with no hope of reward, still he will be blessed,
On the basis of this overwhelming evidence from the rest of
the New Testament, we need have no hesitancy about translating
this (}A{ﬂ Kapios.) in each of these Beatitudes with "having
in his possession that spiritual blessing which comes from

Gad and which is completely independent of his phyéical con-
dition at the moment."

) Those who receive this blessing in the first Beatitude
are those who may be classified as the (ﬂnugAiL_gu;;Jﬂé vaTL) e
The word (ﬂzmbvxag__) has caused considerable discuss:f:azL

throughout the ages. The guestion here as in the cease of

die, welche nach gemeinem Urteil der Megnschen am wenigsten
datir gelten," (Das Evangelium des MatthBus, ausgelest von
D, Tneodor Zahn, p. 178).
14. The exceptions:
"For, behold the days are coming, in the which they shall say,
Blessed are the barren, and the wombs that never bare, and the
paps which never gave suck.”(Lk. 23:29).
"I think myself heppy, king Agrippa, because I shall answer
for myself this day before thee touching all the thinzs where-
of T am accused of the Jews."(Acts 26,2), ;
"But she is happier if she so abide, afler my judgement: and
I think also that I have the Spirit of God." (1 Cor. 7,40).
15, "And thou shalt be blessed; for they cannot recompense
thea: for thou shalt be recompensed at the resurrection of the

Just.”




{__ua »L{gﬁ/glg,ﬁ ) is, "Does it heve the meaning of classical

Greel, 0ld Testament(LiX) Gresk, or does it have a special
meaning of its ovn in the New Testament ?"

''he Grecks were very careful in keeping the proper dig-
tinction between (7 Twy o’g ) and (’}7&/}/215 )e This is indicated
very clearly by Aristophanes in his comedy Plutus., The dis-
tinction made has been expressed in the following manner:

Blexidemus and Chremylus heve decided to have blind
Plutus(Wealth), healed in order to attain a more

Just distribution of wealth in the world. Penie
(Poverty) comes on the stage and complains thet they
want Go have her ousted. Shne declares her self quite
ready to demonstrate that she is the true source of
every good; and she starts with the eassumption that
poverty is the source of sll human activity and pro-
press. Chremylus rises up in arms against Yoverty's
claim and gives a humorous account of the life of the
poor. But Poverty replies thet the life which she
beatows upon her followers; that is, the life of the
poortgébmﬁ); the 1life despribed by Chremylus is the
life of the begsar(mTr.. ). Now according to
Penia -~ the beggur has ébsolutoly nothing of his own,
while the poor man has to work very hard in order to
make a living but does not lack anything at all., And
Penie concludes that her people - the poor - have

a mecdest butb dignifyiag life, to be preferred to the
life of wealthy nmen.

The etymologicsl meaning and the general usage of the
word is in agreement with the distinction made by Aristophames.
" It generslly has the meaning of a cringing beggar who has
nothing at all bubt must beg for his livelihood. It is true
that some suthorities feel thet we are reading something in-
to the word when we say thet it implies that this beggar was

formerly a person of means but then fell from his estate %o

16 Vittorio Macohioro in The Journal oi Religion Vol. XIT,
P« 40,
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one of complete reliance on the mercy of his fel].owman.17
5t11) we can not dlsregard the fact that it is frequently
uged in exactly that sense in the classical Greek literature.
We find that both Odysseus and Oedipus were referred to

as ( DT X J< ) aftaer they lost their former position and

were reduced to the life of = beggar, On the basis of the
above facts, we feel safe in translating (T Twxo’ ) with
our English word 'bsgzcar'! because it sesms tc heve this
meaning quite congistently in c¢lassical Greek, However,

we must keep in mind thet in the English languege we have
no word with the connotation of the typs of beggar described
in clesgicel Greek. A beggar in a héathen society must of
necessity cringe and crouch before his superiors becauge

of the many abuses which are heaped upon him, Today we can
only gresp the true lowliness end hunlility of these people
who are called (QICEWXefé.J by observing the life of' a
begear in o neathen land., This same fact 1is brought out

vy the verb (’}TTW/EU‘LSL_) which is etymologically related

to {(MTwX Q/s ), which doesn't mean to beg or ask for aid
but rather eringing snd crouching. The Greek word for our

Jd / :
modern beggar would probably be (eqd ) Tmns ) which is

= 9 / :
etymologically releted with (ep—d)Tety ) and describes our

begger in Christian lands who doesn't necessarily cringe

17. "The derivation of the wor?, as though l;xe wers one who
had fellen from a betier estate (¢ M o w i)

i w
: H . 14 is merely fanciful; see Didymus, in Ps, 12,5
§§°ﬁ§§$gdmogf Tat. Bible 4. 7, part 2 p. 165" (Richard Clenmevix

Trench D.D. Synonyms of the New Testameht D. 155).
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before his superiors but mersly seeks aid, with the attitude

that people with more material blessings have an obligation

towards him,
As soon as we turn to the 01ld Testament usage of (ﬂ']"wxa/é X
we are faced with the problem of deciding which of the words

translated with (gzg;wxefi ) gives its meaning to (T T wios ).

Through an examination of classicel Greek, we discovered that
(QM_’L) had & very special meaning of its own and that
whenever it was used, iV was used for the purpose of conveying
this particular sense, The two words which are most frequently
used in the 014 Testament to convey the idea of poverty and
humility are (__‘_'1)_)_) and {5 7 VayoEBI Q.y) is used most
frequently to conv-gy the :'.c'le:;r c_)rf poverty. TThe 01d Testement
uses 1t 59 times to express poverty and uses (_97 V) only
oncs in this sense.+8 The 014 Testament parallele-::r this
Tfirst beatitude is Is, 61,1 which uses the word (___5_?1__}__’/___).
However, since this is the only case in which (_QL'P_U#E__) is
used in the 1XX for (___jj_é)_f_) end since the vast majority of
U

the Old Testament passages in {__° 7V ) are translated by
e

(DD y 0% ), we can ba quite certein that the word which
7
iz translated by the New Testament ( ﬂg:uggli) is the 0ld

Testament ( °gY ). Therefore, if we wish %o gether any meaning
0

/
from the 01d Testament to help us understand (TwXxos ), we
must exemine the 0ld Testament usage of the word ( 5 g %1)_ s

—8. "The Gpirit of the Lord God is upon me; because the
Lord hath anointed me to preach good tidings unto the meek;
(IXX has wyds ) he hath sent me to bind up the broken-
hearted, To proclaim liberty %o the cziptivesé and the opening
of the prison to them that are bound.' (Is., 61,1).



Its original meaning seens to have been physical poverty or

a lack of earthly goods., However, it is also frequently used
to convey the thought of spiritual poverty., This lest thought
is espedially prominent in the Fsslms. "Tuvrn thee unto me;
and have mercy upon me; for I am desolate and sfflicted, The'
troubles of my heart are enlarged: O bring thou me out of m& ‘
distress." (Ps. 25, 16~17). "But I sm poor and needy: make
haste unto me, O CGod: thou art my help and my deliverer; 0
Lord; make no tarryingz."” {Ps. 70,5). On the basis of these

and other 0ld Testement passages, it is quite evident that

ot

he meaning of (_°7) ) was thet of a person who came to God
s

with nothing but his need for help and placed nis complete

reliance upon the Lord for help. It is on the basis of this

fact that we feel safe in stating that perhaps (fn<ru¢ydg‘)

took over some of this spiritusl meaning from the 0ld Testa-
ment usage of (_%3Y). However, since the 0ld Testament uses
ten different wordsT%hich could very weli be translated with
the EZnglish word “"poor”, we must be careful that we do not

try to extract too much meaning from the 0ld Testament usage

of the word (_57Y ).
T

This same confusion in terms is earried over into the
LXX, The LIX fails to distinguish between (glﬁuuxggl and
t/pdgzeLKggh) when it wishes to convey the concept of humil-
ity or total dependence upon outside aid, At the same tinme

/
{ eme )| is not carefully distinguished from (I Twkos )e

We £ind thet both of these are used to translate the 0ld
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Testanent ( 71 S ¥ ) and ( S Z.Y) with no particular
. ' . 7 T

emphasis as to any finer shade of meaning, Therefore, as

far as the usare of the word { T Tiwyxs< ) in the New Testa-

ment is concerned, we must admit thet we can learn very
1little by en examination of the Old Testament.

The Neow Teatament uses ( jzgnuuggg } 35 times. Here
egain we notice that it is used for all types of poverty
raneging Trom a lack of this world's goods to a spiritual
deatitution which leads men to God in true humility and
prayer for aid. Therefore, we must depend on thse context
to ohow ug the true meaning'of the word in any particular
instance., However, since the 0ld Testament failed to make
exach distinctions between the various words, we feel that
pernapy we gain the moat insight into the meaning of (Q[jpuxjs)
from itse use in classical Greek. There we remember that it
wasa That of a bowing, cringling beggar totally dependent upon
the merey of his superiors for sid in his distreans, The
New Testement writers apperently were aware of this distinction
and Tollowed it carefully in the New Testament because
they used ( ’nfrungé) 35 times and (ﬁzé@&hj”) and ‘jmgz;&ééa)
sach only once. The instence of the use of (qmdyns ) is

2 Cor. 9,919 which can be explained becauss it iz a auotation

from the LiX and therefore does not follow the New Testement

19, “As it is written, He hath dispersed abroad; he h%th
given to the poor: his righteausness remaineth Tor ever.
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dlotinction. The other word for poor which iz used only

once in the Now Testoment 1s ( ey Y iwds )o It is used by
—
Inke in the story of the Widow's iiite. (elder S’ TLva

Mﬂ&m&-ﬁwﬂww
> AV Ty
MM—-WL—MM a(u’l"n m 'T}TWth T emyTéPd)\e—V

Lk, 21,2-3, It i1s a generally accepted fact that Luke was

thoroughly scquainted with the Greek lenguage and that he
could uge the words properly to convey the particuler thought
which he hed in mind. Thersfore, we find in these two verses
an indication of the difference,of which Luke must have been
conscious, betweon these two words. It is doubtful thet Luke
would change words in two successive verses merely for the
sake of varieity., His presentation of the relation between
tie two words agrees with fhat which we noted in the study

- . /
of the classical usage of the word (TLThﬁyOs )« Therefore

we can be certain that he consciously used these two words
to convey the -thought which he had in mind at the moment. We
notice thet before the widow had placed the mite in the box,
she was called (Jrév)X Eg% ) which meens poor, needy. This
of course is a very vivid picture; since this was sll that
she had, she clearly was in need and certainly was poor.
However, she still had the mite and so she couldn't be clas=-
sified as a beggar., However, as soon &S she had placed this
coin in the treasury, Luke calls her the (JH;Zngzi_) widow,
This is in complete harmony with the classical usage of

(O?ﬂ‘u/xgg) because after she had placed everything that she

had into the treasury she certainly was a beggar completely
L &
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dependent upon the Lord for eid. This 1s espocially true
because she was a widow end therefore probebly not able to
garn her own living through work. This is probably the best
picture which the New Teatament gives as to the exaoct status
of the person who is called (N oy 0s ) This same word is
used by Luke when he relates the story of Lazarus.20 Here
acein it 1is clear that it is used in the sense of a cringing
baecsrar 3n the exact sense of the clasgical usege. The context
amprinaizes the ntter helnlessness of this poor Lazarus.

From the word itself, it is impossible to determine
vhether 4% 1s meant in a physical or materiel sense 1n this
Zeatitude, However, as soon as we notics that they are

(gnzﬁ ﬂm:gFH“Iu_) we renlize that it must be tsken
in a spl ritmel senae, The question which has csused consid-
grable comment is the exsct meaning of the phrase (QD TceCnaTl)s
One interpretstion advanced by Olearius and Wettstein inter-
prete this as a dative of judgement., They say that this
passage means that the poor or beggars ere blessed according
%o Cod's judpement. In other words they would interpret
the pessage in about the following manner: "The baggars are

unfortunate in the eyes of the world but sccording to CGod's

0. Vand there was @ cerstain rich man, which was clothed
in purple and fine linen, and fared suﬂntunualv avery 4aay;
And there was a certain begger (glgpugg; } named Lazarus,
which was laid a% his eate full of sores, And desiring to be
fod with ths crumbs whioch fell from the rich wan's ba ble;

moreover the dogs osme and liukaa his sores., And it came to
pass, thet the begmar{q 7wxds ) dled, and was carrisd by

the angels into Abreham's bosoam: (Luke 16, 19-22}.



standards they nre blassed besause God knows their true

inner piety.” This interpretation has very little in its
favor. Mt. at no other time refers to God merely as (Dyéoua )
without any wmodifying noun and we see no reason why he should
here.

Another intorerstation tries to link this (j:bu 7H4uy41[)

with gﬂa&gg¥uﬁé~m__. This internretation would nak the
sentence resd something like, "Blegsed in their spirits are
the poer.” This would imnly that they may be poor in mate-
riazl goods but as far es thelr spirit is concerned they are
blecged, This interpretation alsec seems to be unnatural. It
doesn't seem likely tnat Christ would exrress & blessing of
this type because by pronouncing a special blessinz on those
who ere poor in material bdblessings, he would be denyine the
blessing to those who have materisl goods. In other woxrcds,
it would cause the amount of spirituel blessinegs which they

would receive to be dependent upon their poverty in materlal

.

blessings.

Another interpretation links this (_7& ﬂzﬁfg’,:dﬂ) with
C

(anrk,xo@ } in such & way thet it mekes these people beggers
7/

as far aé thoir share of the Holy Spirit is concerned, In
other words, it would meke them blessed beceuse the Holy

Ghost was not in them to the sawe exteut that he was in others.
This of course, is obviously not true because we knwv that

Christ was here speaking to Christiens end that certainly
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the Holy Spirlt wes workine in them more than in those who
weren!t Christians, |

After examining the weak points of all of these inter-
rratetions, we are convinced that the right interpretation is
thet held by & number of commentators including Zann and Tho-
luck, They translete this detive in the sense of the old
Attic accusntive of respect. We should prefer to call this
usa~a the Dative of Reapect and would transiate this'expression
in the Yellowing manner, "beggars in respect to their spirits

or 8

7]

far as their epirits are concerned.” The meaning con-
veyed by this first part of this. Beatitude would then be
"blessed are those who are begears in spirit before God."

In other words it is pronouncing a blessine upon those who
come befora God in the same humble spirit as e begser, They
brins shsolutely nothing te God excent their need and expect
God Yo egive them everythine which they neéﬁ for their spiri-
tual life, This interpretation is in keeping with the entire
Mew Testawment tradition of the humility which the Christian

should show when approaching his God.?l It indicates that the

21, "Thé publican, standing afar off, would not 1ift up
g0 much as his eyes unto heaven, but smote upon his breast,
gayine, God be merciful to me a ginner. I tell you, this
man went down to his house justified rather than the other:
Tor every one that exalteth nimself shall be abased; and he
that hunbleth himself shall be exalted. (Lk. 18, 13-1L).

"God resisteth the proud, but giveth grace unto the humble,
Huable yourselves in the sight of the Lord, snd he shall lift
vou up.® (Jas, L, 6&10).

"My grace iz sufficient for thee: for my strenagth is mede
perfect in weakness." (2 Cor. 12:9)
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Christien owes everything, even the very feith with which he
acqulres God's blessings, to his God, The true Christian
ghiould approach God .in this manner and then he will receive

the unconditional blessing which is promised in the word

/ )
(/dmm,aa.ms_ . :
We find this same use of the dative in v.8 (T Ko wsia )e

¢ t
Here it is clearly evident that Christ was referring to the

pure in heart or, in other words, he was spesking of those
who had pure hearts, Thie use of the dative is quite common
with (e ua ) in the rest of the New Testament. Ve find

e I 4 ¢/ 7 N
that it is used in the same manner in 1 Cor. 7,34 (

Tw gu/fw TL_Ka) fr«;‘-‘i ﬂy&;fug_u). This exvression probably
wa; not anything new for the hearers, because in the 0ld
Testament IZX we f£ind frequent expressions, as in Is, 61,1,

’ c 5 /
vhera the people are promised, (0 nTwXo! gud;g)gg}u&gz’fgf)o
Some of these 01d Tesbament passages have the sane meaning in
view, nemely that those who are beggars in the spirit shall
receive spiritual blessinﬂs.ag Therefore, there can be little
doubt thet it wes understood in this menner by Christ's hearers.

For the sake of further clarification as to this (;niggQﬁZd_),

22, "The meek also shall increase their joy in the Lord,
ané the poor emong men shall rejoice in the Holy One of
Isracl,” {Isa. 29,19) ; ki
"He forgettesth not the ery of the humble.® (Ps.9,12).
"Lord, thou hest heard the desire of the‘yumhle; thou 2
wilt prepare their heert, thou wilt cause thine ear to hear.
(Ps. 10,17). i : .
T dwell in the high end holy place, with bim also that is
of a conbrite and huuble spirit, to revive the spirltﬂof the
hurble, and o revive tho heart of the contrite ones. {Isa, 57,15)
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it might be well to turn to Thayer's definition of the word:

&Hlthough for the most part the words ( v land
{(Wuxol ) are used indiscriminstely and so it’g“a )
and ’i uX2l..) put in contrast, thore is also recognized
a threerold distinetion, () 2 L N Ko
To o taa.) L The 5,23, ace, to which (g ;[,_‘Ke%m is
The rakional part of man, the power of perceiving and
grasping divine and eternal things, and upon which

the Spirit of God exerts its influence; (g Kﬁ:?;d%m )y
says Luther, 'is the highest and noblest part ‘of man,
whiich qualifies him to lay hold of incomprehensible,
invisible eternal things; in short, it is the house
where Faith and God's word ars at hame,®

This definition of the spirit can best be illustrate& from

/
& nusber of New Testement passages, Aocts 18,25 ( 1{4) £

-~ / DN, 7 3 B
T fIIJ/(—(;A/m’PI exd del  Kai eF;'&;yr I(H/WM).
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Rom. 1,9 (g &ggfg S ggzgﬁu’w 2y Tw :ﬂgﬁéd‘d’?/ ALOY &
& L ;

Ty T AVAVES 2“’13 o9 wloh _ QuTo U )e ‘_ZLLQ_%_Q_) was

also used to indicate the difference between the natural man

(cdef ) and the regenerate man (¢ ",e A ).23 This usace

indicates the close reletionship or dependency of the (g7 ev,q )

~

upon God and the work of regeneration. This contrast between
the f£lesh and the spirit ( JryeTua ) is illustrated very
vividly by Rom, &,16 "For to be carnally minded is death; bub
to be spiritually minded is life and peace."

For the sake of completeness, we might mention thet the

early church interpreted this quite gonerally in the sense of

23, "That which is born of the flesh is flesh{ocdpf )3

and that which is born of the Spirit is spirit(gie Jua’)" (John 3,6)
"That the righteousness of the law might be %ulfﬁled in

us, who walk not after the flesh, (gdp K.« ) but after the

Spirlt(;z[ Ke [ o) )Q“
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a material poverty with no particular spiritual implications
except that this poverty must heve been chosen quite freely
and that thisg is the reason that it deserves a reward. This
view probably was the result of the old interpretation of the
word (__ ) 7Y ) in the sense of a voluntary submission to
those hiqg;;Pin rank., However, as far as this interpretation
of {__1JY) is concerned, we feel that we must agree with
dahn whé;7£e said, |
Bine Unterscheidung der beiden Wirter, wonach (_1 55 ,z' Y )
die unter #usserem Druck Stehenden, (_ 7’4 gyv) die U
sich willig darunter Beugenden, oder erstelds:nur eine
ungliicklich Lage in der Welt, ietzteres eine demlitige
Stellung zu Gott ausdrucken sollte, ist undurchflhrbar.
On the basis of the above discussion, we see that
thig first part of the bestitude promises a blessing to the
regenerate man who conmes before God es a humble Christian in
a spirit of true humility. This type of Christian brings
nothing to God but expects God to give him everything.
The blesaing promised to these beggars in the spirit

and the reason for their happiness is the fact that they shell

receive the ( Lo idefa T & aapgy;‘;/ )« One of the
difficulties which we fece in interpreting this concept in
the 1ight of the New Testament is that Matthew is the only
writer who speaks of the Kixigdom of Heaven, The other writers
speak of the Kingdom of God or of the Kingdom of the Lord or
other similar expressions, Matthew on the other hand uses

the expressién nKingdom of Heaven" almost exclusively when he

2L, D. Theodor Zshn, Das Evangelium des MatthHus p. 180.
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wishes to present this concept. The question that is always
asked is whether Matthew hes any.partioular phasa of the
kingdom in mind or whether he is merely using aﬁother term

to express the same thing as the other writers. It has been
pointed out by some critiocs that perhaps Matthew has a more
impersonal concept of the Kingdom of God then those who

refer to it in connection with the name of God or of the
Lord, Hatthew merely brings out the idea of the impersonal
force by which this kingdom is regulated., However, we note
that Matthew is also familiar with the term "Kingdom of God"
(6,333 12,285 21,31; 21,43) and that when he uses it he uses
it interchenpeably with the Kingdom of heaven. This use
without any special distinetion is illustrated in Mt, 19,
23«2} "Then said Jesus unto his disciples, Verlly I say unto
you, Thet e rich man shall herdly enter into the kingdom of
heaven. And again I say unto you, it is easier for a camel
to go through the eye of a needle, than for a rich man %o
enter into the kingdom of God." Here Jesus is quite obviously
gpeaking of the same kingdom, but He uses the two different
expressions in close proximity to each other without any
particular distinction. dn the basis of these considerationms
we shall consider the Kingdom of heaven and the Kingdom of
Christ to be the same as the Kingdom of God. For the sake of
further clarification, we might give an explanation for
Matthew's choice which mekes 1t seem quite obvious that he
had no distinction in mind, We recall that generally
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Matthew sgeems to be writing to people of Jewish descent
because he continually tries to prove thet Christ is truly
the Messiah and that he is fulfilling the 0ld Testament
prophecies, Therefore, it is quite poasible(especially
since he is saild to_have written the Gospel in Aremeic
first) that he merely employed the Hebrew concept of heaven
in the place of God because God is the ruler of heaven,

The etymological background of the word (pg. ) ¢ J< )
has very little to offer as an ald to understanding its
meening in this passage because this word was used in a
special sense by the writers of the New Testament and had
very little relationship to the pagan kings for whom the word
was first used, However, Kleinknecht?5 points out that

Q&qa~yXE.Jg ) was the best term the Greeks had to daesignate

a person who had absolute power but still used it for the
benefit of those whom he hed under his subjection:
Ba ey X e v 3 ) bezelichnet den Kbnig als den gesttze

n ssigen und meist erblichen priesterlichen Volks-

harrscher in guten Sinne und flr die spltere politische

Prexis und Theorie in Gegensatz zum ( Tvia 05 )

als dem sich die Herrschaft anmassenden Gewafthabar.
To prove this point he quotes Aristotle in Zth, Nie, VIII,
12p. 1160 b 3 (W%ﬂ_w

C

éﬁﬁ@)ﬁu:_;gzu_ghmz;agpme’ eqs” 4&/
Tvharios. Seh Se i i Y5 prai s a—¢ezgggﬁgm)o

25, Hermann Kleinknecht, “Ebologéaohea Wirterbuch zun

Neuen Testament, Harausgegeben von Gerhard Kittel,krster
Band p, 569.
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The word kingdom as used in the New Teatament denotes
primarily the authority and power to rule. It is used for
the actual exerclse of royal power together with the performance

of the rizhts and duties of a king., This 1dea of active rule

wes taken over from the cdassical use of the term ( zas ) e a )e
The term (o) r:z’a ) 19 also used for the a‘bsol\n;e rale of
the Antichrist over the hearts of men.26 when applied to the
Kingdom of God, it implies continual activity. The kingdom 1s
compared to a mustard seed(iit. 13, 31) not so much because it
has rapid numerical growth but because of the éotive influence
in the hearts of men., This fact of motive rulé.is illustrated
by Christ's answer to Pilate when he said that nis xingdom
was not of this world, Christ was not speaking ofkhia subjects
but of the activity of a ruler, Pilate undefstood this be-
cause he immediately asked Christ about his kingly activities,
Probably, the best example of this rule is that of the angel's
ennunciation to Mary, "The Lord God shell give unto Him the
throne of His féther David; and He shall reign over the house
of Jacob forever; and of His kingdom there shall be no end,”
Lke 13 32b,33.

Entry into this kingdom is by a change of heart which
results from the inner working of the Holy Ghost. There-
fore, everyone who procalims the Cospel, proclaims the kingdom

because the kingdom composes everything that God's power,

26, "And the woman which thou sewest is that great city,
which’reigneth over the kings of the earth.' {Rev. 17,18.

Reigneth expressed by’(ﬁvguu;a_fytz¢zggggao
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grace and love does for our eternsl redemption,

The kingdom of hoaven takes the place of the kinpdom
of the devil. Therefore, we Tind Christ active in showing
His power over the devil., He illustrated this by resisting
the temptations of the devil and finally by throwing out the
e?il spirits from those possessed with the devil, Therefore,
when the Pharjsees cherged Jesus with enlisting the power
of Beelzebub Lo throw out the evil spirits, He answered that
the kingdom of God had come to them, sime He cast out devils
by the Tinger of God,

This change of heart must also express itself in a
change of life, Those who trust in their own righteousness
will not be permitted to enter the kingdom. Christ emphasized
this point when he said, "Whosoever, therefore, shall breek §
one of these least commandments and shall %each men so, he
shall be called the least in the kingdom of heaven; but who-
soever shall do and teach them, the seme shall be called great
in the kingdom of heaven."”(Mt. 5:19)

As far as the Beatitudes are concerned, Christ is not
speaiing of any particuler time of the kingdom of heaven, He
is merel§ promising the blessings of this kingdom of heaven
to those who are beggers in the spirit end those who are
persecuted for righteousness sake, Here he is addressing
those who ere slready in the kingdom of God., He had told
them about the qualifications for entryz7 and the time of the

27. "Prom that time Jesus bewan vo preach, and to say‘
Repent; for the kingdom of heaven is at hand." (Mt 4,17).




Kingdom of heavan28 in the section immediately preceeding
the Beatitudes. In the Beatitudes, Christ is not stressing
either of these things but is rather speaking about 1life of
those who have already entered this kingdon of heaven. As
we mentionsd in thé introduction, the eight Beatitudes form
& unit with the first and the eighth promising this k%ngdom
of heaven, %Therefore, 1% is only logiocel to suppose that
Christ is promising the kingdom of heaven to all ol those
mentioned in the rest of the Beatitudes, S8ince He is not
stressing the time of this kingdom of heaven but is content
with describing the life of those who ere in the kingdom of
aeaven, all the characteristics mentloned in the Beatitudes
could well be predicated of those who are in the kingdom of
heaven,

Because of the reasons given above, it is quite evident
thét Christ was speaking of a spirituel kingdom which the
believers erntered as soon as they consented to eccept Christ
es their Savior. They received the blessings of this king-
dom at the same time but they did not obtain full possession
of these,blessiﬁgs until they entered eterna% life in heaven,
Jesus frequently indicated the universality of this kingdom

of heaven.29

S Tna Jesus went about ell Galilee, veaching in their
Bynagagues, and preaching the gospel of éhe kingdom, and healing
all manner of sickness and all manner of diseass among the people.

M i

‘Lté9?'§g;ny shell come from the East and the West end enter

into, the Kingdom of heaven with Abrahamﬁ Tssac and Jacob,(Mt.8,11).
Marriage foast for the king's son. Mbt. 22,2ff.
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By way of summary, we might say that in the First
Beatitude Jesus pronounces the higheat type of spiritual
vlessing(absolute happinesa) upon those who come before
God @s beppars bringing nothing but their needs and ex-
pecting everything from God. In a general way, this is
suanarized in the blessings of the kingdom of heaven which
they have now bub wihich will not become fully theirs until

they have entered eternal life,.
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SECOND BRATITUDE

The Second Beatitude predicé‘bes the ( yandpios ) of
those who are (¢, QoviTes )¢ This word itself ceuses
very little difficulty as far as interpretation is concerned.
We know that alrsady in classical Greek 1t was used to express

the deepest type of sorrow, dJames gives 1t a meaning stronger

than (h;ggm{@g 141-.) by placing it opposite ()“_./3 we ) while

( Kaggm’(@e,g w_.) 18 placed opposite ('xggg\ ) (James 4,9).
Tt is also used with (X )\az)cix) for that type of grief which

is so deep that 1t cannot be controlled but demands outward
expression in open unashamea weeping., These two terms are

used to describe the disciples after Christ's crucifixion,

7
when the disciples are described as (ye poare poils
7 td

Deybiner. Kol KAdievriy) (Hark 16,10), Here it indi-
cates that type of grief which the disciples had when they

realized that their Lord and Master whom they had followed
for three years was dead, They, in their own hearis, were
convinced that they would have to face a hostile world all
alone, They were oertein that they would have to die for
a lost cause and when they were in this condition they were
desoribed as (e 8,001 )s As mentioned previously

there is very little doubt that (p ey ) is used for
the deepest type of grief. The question in this passage

is "What was the resson for this grief?" "Why are these

people so sorrowful?"
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The LiX uses this term for the sorrow over the sins

ot others.BO Tho New Testament uses it as sorrow over a
variety of things, Tt is used to express t he weeping of

those who are punished for their sing in hell.3} In their
case, it is clearly a sorrow which they feel because of their
own grievous lot and not & sorrow over the sina of anyona else,
On the other hend, it is also used as a sorrow over the sins
of others which is equal to the sorrow which a parson feels

at the other person's funeral,3® In glancing at the context,
we notice thet this Beatitude follows iimedietely sfter the
first Jeetitude which had promised the blessing to those

who come before God as bhegpers desirous of spiritual help,
Therefore, the first supposition would be that since the
Beatitudes are a unit, this second Beatitude would continue
this same thought., We remember that this beggar in the spirit
was concerned ebout his own unworthiness before his CGod and

not about the sins of any other person., Therefore, we Teel
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31, "“iWoe unto you that are full! for ye shall hungsr. Voe
unto you that leugh now! for ye shall mourn and weep."(Lk.6,25)
32, "And lest, when I come again, my G(,)d will humble ﬁeh

among you, and thet I shall bewail(qepoo,) many whic dave
sinned already, and have not repented of the uncleaness an
fornication snd lasciviousness which they have committed,
¥ Eoré o uf'fad and have not rather mourned, that

A u A
he t;uxalt I{Ztgrgoﬁe this ge'ad night be teken eway from among you."

(l Cor, 5.2)l
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that Christ 1s quite obviously still speaking about this
seme type of person and that He 1s here adding the thousht
that thls persen is sorrowing about his unworthiness heceuse
he wlshes that he were much better, We can see no reason
why the idea ol sorrow over the evil conditions in the world
should suddenly be introduced. The true believer is naturally
concerned about the sin of the world and therefore this
might be contained in this (gcpye./, ). However, it is
quite evident that any person who comes hefore God as a true
beggar in the spirit and expecting aid from God would be con-
carned about his own unworthiness before he would even notice
the sin of the evil world., This concern about their own
unworthiness should naturally be uppermost in their minds
after they were told that they should repent for the k%ﬁgdqm
of heaven is et hand,{(Mt. 4,17). On the bssis of the arguments
glven above, we feel that we must disagree with Bauer33
when he seid thet Mt. 5,7 speeks of the "trauern nicht
Uber die eigenen Hlinden, sondern Uber die Macht des Bbsen
in der Welt, die den Frommen bedrlekt,."

Those who have this desp feaeling of unworthiness before
God are called blessed because (;ﬂhﬁangumitﬁguucza). This
word was seldom used in the sense of "ecomfort" in the
clasgsical CGreek, It seems that it was restricted to some

of its basic meanings such as "to call for ald", "to invite®

i ’ n~-Deutsches
. D. Welter Bauer-Brwin Preuschens, "Griechisch-Deu
W&rggrbuch zu den Schriften des Newen Testaments und dex
Ubrigen urchrigtlichen Literature."”
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and to "encourage.” Outside of the Now Testament, it seldom
hes a stronger meaning than to encourage and comfort with
words and a few minor deeds, In the New Testament on the
other hend, it is gonerally used to imply a complete change

in the etatus of the person who has been comforted. We f£ind
i% uszed of Lazarus who was comforted not by mere words of
encouragament but rather by a complete change in position
from that of a poor hegsar here upon earth to that of a

saint in heaven, The same thing is stressed in the story of
Butychus {Acts 20,12), His relatives were comforted not by
words of good cheer but by the restoration of life to Eutydhus’
dead body, This idea of a complete chanze seems to be con-
teined in this Second Beatitude. We can interpret this Beati=-
tude by saying thet it promises a blessing to those who weep
because of their feeling of unworthirness before God in that
their status will be changed by e realization of quis work
of redemption for them and the certainity of selvation which

they will eventually enter.



THIRD BRATITUDE

The Third Bestitude promises a bleasing to the (g;;gg‘,;g Yo
' The original meening of this word in classical Greek is
indiceted by the fact that 1t 1s used of inanimate objects,

It was also used of animals, Therefore, we find it used "of

a horse, gentle, (2Adadois Twadtepos ) XOyr. 2.1,29;
of other animals, tame, (X a8Jur wevad i Kai Tacr . )

Id. An, l.t;,‘;."as The classicel authors also used it %o
describe men, Therefore, we find Aristotle using it to define
that type of attitude which is the golden mean between stubborn
anger and that negativeness of character which is even in- )
capable of righteous enger, Frobably, it could best be :
identified as e state of equanimity. Flato uses it as the
opposite of fierceness or cruelty and use' it of humanity to
the condemned, Sometimes he also uses it of the demagogue
who is seeking popularity with the masses and treats them in
a conciliatory manner, From the above illustrations we note
that the classical suthors used ( Qg gges ) to express outward
conduct only and at the same time they were only conoerned with
attitudes towards one's fellow man and never with the attitude
“3hs TOT tnings,(_ﬂ‘a@i_g;ézsAL) h. ﬂ?m. Jm; ,(m\.}})jég_m_)
AEE, 8oy of Pabunt e aoPL T aE ?mlf“’z Wl n s vome v ite it
))C.Smp..;ta 2 5 e Z2dP0v

0L L/ THA
i%%—f———- 2 b) b “ 2 3 r n. 4 & )
AD. « 349 {Phld, ) ’ (.L“.’_.&K—&-ﬁ-—-—) ib Lh ’A Graokes iiSh

ib. 229 (Id)! Henry George Liddell-Robert Soott, & snglish

Lexicon. ps 1459.
35, Ibid,




of a oreature to his creator, We also search in vain for
any hint of true humility or feeling of inferiority. It is
slgnificant thet this word 1s used to describe the demagogue
who merely in a condescdnding manner tries to gain the favor
of his subjects. GSince true humility was not considered as
a virtue emong the ancient Greeks, we f£ind that (gewij< )
even as interpreted by them is never listed as a virtue.
When we turn to the 014 Testament, we note that the
LXX in the majority of cases uses (gws,c ) as a traﬁslatian
for 27,2 _JT) )e In fact { __13;2_))7_) is used in Ps, 37,11 which
is a perellel passage to this Third Beatitude end even promises
the same blessing for the (_J)7‘¢ '] QT -2') as we find in the
Third Beatitude for the (g, i< ). .From the discussion of
the 014 Testament background of (;Egu%xag_), we remember that
it is very difficult to find eny difference between (__i%;%_)
end (_)7Y) es used in the 01d Testament. Therefore, we
can not ;;;n very nuch information about the New Testament
usage of (jzgdifﬁ ) from the 0ld Testement usage of (__2%;%%)
except thet 1t is similar to 0ld Testament background of {7 .yss).
The New Testament took this word from the LXX and the
classical Greek and gave it the special meening of the true
feeling of unworthiness which a believer has before his God,
This meaning is much different from the olessical presentation
of an attitude of equanimity. In fact the New Testament usage
assumes a change of heart, for netural man does not find

happiness in this state of humility before his maker. The



utter hunility of a person called (gzgg]{= ) is especially
indlcated by Lts use to deseribe Christ who humbled himself
to such an extent thet he didn't even meke use of his divine
me Jesty but was willing to meke himself a servant of all and
ride into Jerusalem on a lowly ass.36 It is aleo used to
describe a true spirit of Christian humility as the opposite
of the selfish pride of the women who were proud of their
physical attractiveness, "Whose adorning let it not be that
outward adorning of pleiting of the hair, and of wearing of
gold, or putting on of apparel; But let it be the hidden
men of the heart, ln that which is not corruptible, even
the ornament of o meek(gy4/,.) and quiet spirit, which is
in the sight of God of great price," (1 Pet., 3,3-L).

This feeling of humility before God is very similar to
that approach to Cod as a beggar in the spirit which was the
thought in tho first Beatitude. Probably the chief 1dea‘stressed
here iz that of trust before God., Christ spoke of this
attitude of trust towards God at another time when he men-
tioned the necessity of child-like humility for entrance into
the kingdom of God,>! It is those with this child-like
huntlity and trust to whom Christ is promising the blessing
in this Beatitude. In other words, this QIH&LﬁS..’ presents

36, "Come unto me, all ye that labour and are heavey ].adenf
and T will give you resj. Pake my yoke upon you, and learn o
me, for I am meek( ") ')‘ﬁgd igﬁgg)ln heart; and ye shall
find re in your souls, o

3 "T:iitye tge daughter of Sion,'Behold, thy King cometh unto
thee, meek( Z. ), and sitting upon an ass, and a colt the
foal’of an age Tk, 21,5)

37, "Whosoever shall not receive the kingdom or"God as )

a little ohild, he shall in no wise enter therein. (Mk,10335
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the idea of a complete submission to Codts will,

In this Beatitude, those with this humble trust are
called blessed or happy because they ( K3 aa04 g Azl aougi
T2 \J@1y’). The etymological meaning of the word
(KX poico s eli) goes back to the root word (KX Zpos )

"lot." This meaning has been reteined throughout the

classical Greek. The word itself hes no hint whatever as
to whether or not the person who has been assigned this lot
deserved it or not, However, it does imply that he has
absolute and complete possession of it. By exemining the

usage of (_x) 4w, £ view ) in classical Greek, we see that

it can be used for the acquisition of immaterial ob.jects.38

The L&X uses (_x ) 21092 |:94:£: ) 163 times. oOFf these,

111 ere as a translation for ( wj:] ) and 19 for ( EZZI;Z )e
The 014 Testement usually uses ( 71_!] ) and (_.JLZLZ) to ‘
indicate the relationship of a son to hia father, It is

used to indicate that this son has & right to his father's
Possesgions,

The Hew Testement adopted this concept of the "rignt
to inheritance" from the 0ld Testament end the classical
Greek end then added the New Testament concept that sonship
end the right of possession are almost always closely connected.
Sonship does not necessarily imply possession. It merely
indicetes the right of possession, Therefore, in this

) d
o 38l mpline ygf‘ ToLs 2415ds Bo";'
QT ot Nl Tms B> xS THS
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Beatitude it is quite likely that the (_j) a0 Lic iy

means the right of possession and not actusl possession,
This Beatitude gives them the right of possgession to
to the (;42} ). In classical Greek this naturally implies
the material earth or land or kingdoms of the world. The
LXX uses it to translate | :cj x)e This of course means
earth or world, As far as the 1iteral sense of (;“b } is
concerned, there is no question. Since this is a quotetion
of Ps. 37,11, the same idea of a promised land is presented
here as it was in the 0ld Testement except thet in the 0ld
Testament it is used of Canaan while here it is used of the
eternal, heavenly Canaan, We feel that a very good explana-
tion is given by Foerster:39
"so ist doch dabel nicht dis Erde der Inbegriff des
Brbes, auch nicht ein Teil und Bezirk in den himmlischen
Regionen ist des Erbe, es ist Gottes Herrschaft, dle
den Mengschen den unVOrstellbaren Reichtum seines Z
Lebens aschenkt, darum aber eben durchaus keine
abgtrakte Grﬁsse sondern schliesst in sich,

wie Leben aus cott stets, Beauftragung, Dienst
Herrscheft,."

By wey of summary, we might mention that this Beatitude
promises a blessing upon those who oome to God with the
submissive trust and humility of a ohild. The blessing
which it promises is the right to share in the blessings
of eternal life, They have the actual ﬁossession of this

blessing at the present time. ¥

39, Werner Foerster, in Theologisches Wirterbuch zum
Neuen Testement Dritter Band, p. 767.
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FOURTH BEATITUDE

The Fourth Beatitude promises a blessing to those who

— \ ™ \
ere (’Ij_mywyfrej 1541 5:9%7‘&-5 Tar é{ﬂd(gru/zﬁ). The two words

(pevorvres ) end (5, ¢y res ) are used to empress intense
desire or longing. Therefore, when they are used for some
spiritual needs, we may infer thet these spiritual needs are

essential for their spiritual life,

The object of this (e vy 7es ) and (S u S Tes ) is
the (5, Kg“oa___,', g ) The ending (f"V/k:n ) indicates a

development from the earliest Greek forxﬁs. We 'note that in
Greek as in other languages, abstract concepts were not
expressed by a definite word until the language developed
from its primitive forms. Therefore; we don't find

(ka0 n ) in Homer., However, by the time of Plato

it wes already being used, Plato's ideel state is based

upon this ( §i Keyg oz ) o as we might translate his use of
it "rightness." Aristotle also identified this ( EI/&a Lo)

as the quality of following a norm or standard which has been
laid downC This use of (ézbjmorg/m.) to indicate living

according to a set standard or law is quite universal through-

out the classical Greek.
The 014 Testement uses ( iQ o] 1__ ) which has a meaning

40. (1o >y &“W_z_i;.g&%ﬂﬂ\l 7o
Ethik V,1,8/

<

-
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very similar to thet of ( 5,kaleszzﬁ;). The 01d Testament
also uses it as a stendard or norm which a person must
follow, L

The New Testament uses (_§, Kajgs,/ym) 94 times to
express a variety of concepts such as righteousness of God;
nan'e forensic rigahteousness before God; man's righteousness
as seen by his fellowman, man's rightecusness in keeping
the law, Therefore, we are not surprised when we notice
that a nuaber of different interpretations have been given
as to the meaning of ( glgd,ac”{K#) here in the Fourth
Beatitude,

Some interpreters wish to eliminate the word ( éa&a:acnfzz )
because it is not given in the parallel passage(Li. 6,21).
We can not accept this interpretation because we have no
variant readings in %, 5,6 to indicate that this is an
insertion. Then too, it is quite evident that Luke wasn't
speaking of merely a physical thirst when he used the word
(eivoyres )e Therefore; we may conclude that Luke was
also speaking of a thirst for righteousness but that he didn't
use the word because he assumed that his readers knew what
was meant, : :

Another interpretetion, advanced by Bucer, Calvin, and

| 1 S
Meldonet, links this (5 Kaio =i ) with the (@ rowxs/ ) and
the (gpacls )o They interpret this hunger and thirst for

L1, “Shall the prey be taken from the mighty, or the

1 Ps ) e tive delivered.” (Is. £9,24).
awfg%é a man‘)ecggst( $ 73 ) and do that which is
lewful end right." (Ez.18;50. * —
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a just and equiteble treatment at the hends of the world
or those who oppress them. This interpretation makes the
Fourth Beatitude a parallel passege of Ps. 72,4 "He shall
Judge the poor of the peopla; he shall save the children of
the needy, and shall break in pieces the oppressor."” This
interpretation is probably wrong because & person who is
truly (ogecxds ) end (_Zpal< ) 8s we interpret the
passages above wouldn't be hungering end thirsting for
retribution upon his oppressors nor for the relesse from
hig hunility because he has this feeling of humility and this
cringing belore God and not before any man. Another reason
for rejecting this interpretation is that in no other place
in the Bible are the believers promised that they shall have
@ pleagsent life here upon earth, They are continuaslly teld
that they must through much tribuletion enter into the king-
dom of heaven and that God chasteneth him whom he loves,
Other interpreters hold that this righteousness is
the imputed or forensic righteousness, In other words, they
would pronounce a blessing upon thome e who desire to be de=-
clared righteous by God. This was the interpretation held
by Calov, iHelanchthon and Chemnitz, It is true that
(_SiKaisslyay ) cen be used in this sense and it often
is, especially in the writings of Paul, However, we still
fesl that there 15 a certein loglcal development of thought
in the Beatitudes. We interpreted the ( _j_'p_d:éj_) of the
Third Beatitude to refer to a humble trust in God which cen
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- be compared Yo a child's trust in itz father. If there is

e logical development of thought, as we believe thers is, this
person who is truly (43¢ ) would already have this imputed
righteousness of God, On the other hand, a person who does
not have this imputed righteousness is 58111l in his sins

and therefore an enemy of Cod, Oertainly such a person could
not regerd this lmputed righteousness as somsthing absolutely
nacessary for his life,

Another interpretation is that of Chrysostomus, Theo-
phylact and Suthymius, They feel that this (_ 5, Ao, sz lis) is
the just and falr payment for their sins, In other words,
they would have this blessing pronounced upon those who
desire tn make a paymnent for thelr former evil deeds by
doins some good works, They link this Beatitude with the
Fifth Beatltude which speaks of showing mercy and therefore
thoy maintain that this is merely the first step in meking
e payment for their former misdeeds. Ve feeol that we nust
reject this interpretation beceuse the Bible does not démand
thet e Christisn make a payment for his evil deeds. This
seems to be the beginning of the Catholic dootrine of
Penance, which is not based on scripture and we therefore
reject this interpretation.

Tuther was eware of the fect that this (S Kaior iz )
probably did not refer to imputed or forensic righteouaness,
However, he thought that it couldn't be righteousness before
God beoauss that type of righteousness is the fruit of faith
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and therefore could not be meant here, Therefore » he in-
terpreted it as the righteousness towards our fellowmen., In
other words, the thought presented by this righteousness is
that we meke an honest attempt to treat our fellowmen as
real bhrethren,

This inberpretation which Luther gave seems to be fairly
close to the correct one. We agree that thie ( 5, kaiorJyz)
cerbainly includes a life of kindness and friendship to the
people with whom the Christian comes into contact. At the
seme time, if we take the interpretetion of ( :u;m,‘xq’s ) and
((nua r: <) &3 given above together with the whole context
of the Beatitudes, we don't see why the whole idea of being
right with God should be excluded. Therefore, we would agree
with Zehn that this (5 Ka 0o Uyz) includes the gamut of
virtues which would be included under the genersl term of
Christian piety. We would then interpret this hungering and
thirsting after righteousness as the honest attempt of é
Christisn to impr.ove' in his Christian life ss it is exempli-
fied in his attitudes towards his fellowman and towards his
God, The usual object of this hungering and thirsting in
the material sense is nourishment to sustain physical life.
This picture of e Christian longing for that type of Christian
piety without which his Christianity would be dead and not
e true living faith seems to be the sense of this passage.

We have the same thought expressed in Gal. 5,5 "For we through
the Spirit wait for the hope of righteousnesﬂ..&.z_b’.su.z‘_ufm:’
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by faith.” This interpretation also seems to agree with the

promise that such people shell | XoparbamarTu)s

(iop Td. fa, ) 18 a very strong end graphic word

to show how completely this hunger and thirst will be setis-
fled, It was originelly used for the feeding and fattening
of animels in e stall.?® Later 1t was used for feeding of
beorle at occasions such as feasts. In both éaaes there is
no doubt but thet they were given much more.than needed to
satisfy thelr hunger and thirst, In the New Testament it

is used of the multitudes who were fed with the loaves and
the fishes(Mt. 14,20; k.8,8; Ik.9,17). From the reading of
these accounts wa realize that there was en abundance of food
beyond thelir needs, The seme word is used for the birds who
stuff themselves with the flesh of God's enemies.’3 ihen
this word is transferred to the spiritusl sense s it is here
in this passsge, it is quite evident that 1t refers to the
complete satiafaction of their desire for strength to live

@ Cod-pleasing 1ife, We might summarize this Fourth Beatitude
by saying that it promises a blessing of heppiness upon all
those who hunger and thirst for the strength to live a life
of senctification, When they appeal to God for this strength

He will give them much more than they desire,

; / (¢ / 3/ o )
42, "feed, fatten cattle(

0
)

tle being
Hes., o 4523 (xap%cw :HF M’zﬁ% ?dldi ’i‘l::hap bee 1f _
oomicggly éréated 6B & horse), Ar. rax, 176." Liddell-Soott,
& Greekeinglish Lexicon. .
~ “53. "And the remnant were slain with the sword of him that
sat upon the horse, which sword proceeded out of his mouthj;

and all the fowls wore filled(Zy,udde-paauc) With thelr

Tlesh." (Rev, 19,21).
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FIFIH BEATTTUDE

The Fifth Beatitude promises a blessing to the (2) &2 scakcs)e

(;’m) is the usual translation in the LXX for the 0ld
Testanent | H'J' 7] Jo In the LXX and also in later Judaism
(’g’z £t ) is k-;erlxer'ally reserved Tor God, and only seldom is
1t applied to wan. It doesn't mean mercy in the narrow sense
of the term, as of showing mercy to the poor by giving them

alms, This narrower meaning is confined to the abstract noun

{2 ey Y =P el () eos ) is always used in a more

general sense to show mercy towards someone or sympathize
actively with some one, %5 8ince this term is generslly used
Yo describe God, it is quite evident that true mercy is
¢lassified as one of the highest Gh_ristian virtues, It is

LL, "Therefore when thou doest thine slms( E’g‘:q .mg_-_,{ ,4? ),
do not sound & trumpet before thee, as the hypocrites do in
the synsgogues and in the streets, that they may have glory
of man, Verily L say unto you, They have their reward. But
‘when thou doest alms( 2 A ) let not thy left hand
know what thy right hend ddeth: That thine alms may be in
secret: znd thy Fathe:(:- whighzsze)mh in secret himself shall
Teward thee openly." (iits 6,2=L).

U RBut 'ra'theg give alr;ls( W) of such things
as ye have."(Lk. 11,41). - : 2N

?’r.-’*.nd a ca:f'tain nu%; lame from his mother's womb was ca.rriad&
whom they laid deily at the gate ,°f the temple which is calle

Beautiful, to akk alus(g ) of them that entered

into the Gemple." (Acts 3,7
& devout gan, and one that feared God with all his house,

which gave much alme( ¢ v ) to the people, and

reyed to Cod alwey,” (Lots 10,2 :
. 15. "kc*;he:‘efgre irn all things’; it behoved him to be made like

2 ’
unto his brethren, that he might be a merciful{ cX ¢oluw 1) and

ke
faithful hieh priest in things pertaining to God, t? e
reconciliat%onpfor the ains of the people.” (59"?1‘9“6 3,17).
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probably used here to indlcate the method in which the

(Zikaiocycay ) of the Fourth Beatitude is to be exempli-
fied in real 1ifé, We can interpret this mercy as the true
feeling of sympathy for the fellow man which will ensble
the person to help his fellow man in every need,

This Beatitude promises a blessing to the merciful in

that (&) embanawrTal e This quite evidently refers to

the mercy which God will show them for it is only very seldom
thet {Jedcns ) is used to describe men's attitudes. At

the same time, we are aware of the fact that God doesn't
promicse that those Christians who show mercy to their Tellow
men shall be treated mercifully by their fellow men. This

is evident from the eighth Beatitude where they are told

; /
that they will bes persecutad ( éb’&ker‘ Skgaugéumg)c There-

fore, this epparently means that those who do show mercy will
receive mercy from God., This in turn does not mean that he
wlll grent them a better lifs here on earth as fer as
material goods are concerned but that he will glive them that
ianer spiritusl peasce which comes to a merciful man and that
he will reward them in heaven for all the mercy which they
have shown to their fellowmesn here on earth. This reward
for showing mercy is especially illgstrated by Christ's
pronise to his disciples, "He that receiveth a prophet in
the neme of = prophst shall receive a prophet's roeward; and
he that receivsth e righteous man in the name of & righteous

man shell recelve a righteous man's reward. And whosoever



shall give Lo drink unbo one of these little ones a cup of
cold water only in the name of e disciple, verily I say unto
you, he shall in no wise lose his reward.” (M, 1o;u1-u2).
This { ‘E Nen Ba cowTal) hes particular meaning in the

final judgement when Christ will show mercy to the Christians,

This meening is included here in this Beatitude.



SIATH BEATITUDE

N\
{(_ka @ ap ol ) was originally used of objects indicating

that they were pure, clean, without stain, and without spot,

In this sense it was used as synomous with (g)/b: oa Tes )
clear.hé Both of these terms were used in primitive religions

Tor ceremonial purity, Tn these religions, holiness and
clesnliness are gensrally closely associated.

The Old Testasment used the ldea of ( x4 o4 ga\[ ) in a
apiritual sense. 7The idea of clean and unclean perveded »
their entire system of rituals, Thoy wers continually warned
to keep themselves pure or clean. The prophets applied this
idea of cleanliness to the hearts of the people (Is. 1,153
Ps, 51,43 Jer., 33,8), This stress on the cleanliness of the
heart prepared the way for Chriast's teachings.

Tn the New Testament, this ritual or ceremonial cleanliness
or purity waz superseded by a stress on purity of morals,
and a purity of life. In this Sixth Beatitude it is clearly
given a moral sense by the fact that it is connected with
(_k_g_p_é_l:ﬁ__) o {Utapsa) 15 the dative with adjectives which
has the meaning of “those whose hearts are pure'.

The original meening of (frap /s ) OF course, is the
physical heaert, However, already in the time of Plato it

46, (T Kpate: Kol Kabepsc o iils ) Xem.
Cyrop. &,7.70.




was bhelinpg used for the Tunctions of the soul, 7 in the

LEX, | Ko\m,(,'m ) is used as an equivelent of Zb ). Only
In e few cases 1g (__dﬁ_) brenslated with ( §,.%,, 4 )

(e Xaf ), or (@Q exes ) At the same time, it is very

seldom thet ( Ka,u_éza ) is used s « translation for ( ZP ),
(_Q_,,_éj,a) £ 2 o In other words, there can be

very little doubt but that the translators of the ILXX felt

thet (Kaps/y ) was about the seme as \a) .12 )¢ Then vhen

We g0 on %o gec the meenings whioh they attached to (Ka gg,’g );

we Tind that they alwavs considered 1t to he the principle
oY organ of man's life, or the central focus of nen's spirituel
life,

dhen Christ used this term (4gsup o) T Kapsil ) be
Probably wished %o retain some of the meaning of ( Ka&zﬁzm )
from the ILiX, We remember thet the prophets had used it
to express the idem of a heart belng consecrated to Cod,
This togethexr with the picture of en unspotted sacrifice would
#ive us the picturs of a Christian whose heart was devoted
Yo his God in an unalloyed manner., In other words, it presents
the idee of s complete devotion not mingled with selfish
Interests. He continually emphesized the importence of &
clean heart and a removal of the sin through the washing of
baptisn,

Three interpretationa have been given for this purity of

heert aud easch has been held by some commentators. Onme is

\ \
474 M{fy_{kds 76 Sme ar)\vs-fvo’rt-)ﬂau Kat To : )
Qe 1o Ty P - oy
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Yo refer this Yo those who are pure in heart as far as their
reletionship %o their God iz concornsd, The second is %o
refer this to those who are pure in heart as far as their
relationship %o thelir God is concerned. The third interpre-~
tation ineludes both the purity in heart as far as reletion-
ships with the fellowmen end the relatlonships with God are
concerned, Ve find it rather difficult to limit this cx-
pression because it seems quite obvious that if a person is
truly pure in heart, he will be puve in heart in all his
relationships whether this be te his fellow man or to his

- God, 'I'izerei‘ore; we talke this in the broadest pogsible sense,
To summarize this first part, we would say that the ( _ﬁm
Ta Keawrsla ) are those who have a love and spirit of
dévotion to( their Cod which has been purified from all
selfish considerations, This same spirit then shows itself

by an attitude of love to cne's fellow man.

Thes s =) 4 ere called blessed

These (.Ka.ﬁ&,lﬂﬂf d"‘n Kgﬁﬁ:} )
because (15, Acuy Wworza))e The 0ld Testement has a similar
concept ag is evident from ( 57‘)33 VRN 73\—)'7 ']}\15,)
Is. 66,18, The general meaning of {w_’ in the

Mew Testament is to be olose o God. In fact, 1t refers tp

the closest possible type of communion, In this Beatitude,
it probably refers back to the promise of the first beatitude
and hgs the meaaing of the oclosest type of participation In -
the kingdom of God. Probebly, the difference between our

view of God end that which we will have in future life is
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pointed out in the oclearest manner by Paul's expression,
"For now we see through e glass, darkly; but then face to
face; now I know in part; but then shall I know even as also
I am known,” (1 Cor. 13,12), It is quite evident that in
this sixth Beatitude the promise of the full beatific

vision of God is @ promise of eternal life. We noticed in
the First Beatitude that thesa believers alreﬁdy have this
eternal life but that they are not in full possession of it.
The same line of thought probably carries over to the Sixth
Beatvitude., In other words, these people are in close communion
with CGod at tho present time but they shal} not actually see
him face to face until they have esctuslly entered eternal
life, This concept of "seeing God" is also used by John

2 R Y CRS

to indicste eternal salvation, (ga,ammm, Koy Tekya Geol cover,
J&u_auaLu.ﬁ4&LKﬁﬁ_iig_zu_szgauuia44ui§aeV 4TL F;V’dh_;ﬁ_ ﬁ'

,;“;”M AT Ecg,:ﬁﬁq‘ggj‘ mksd‘e&d gumz g;dews ety )
(_1 John 3,2)
de might summarize this Sixth Beatitude by saying that

it pronounces absolute happiness upon those who are pure in
heart in that they love God with all their heert. This seeing
God, in turn, is the closest possible eternal communion with

God which is the greestest blessing any man can receive, )



SEVENTH BEATITUDE

The Seventh Beatitude promises happiness to the (E"““ 7).

The meaning of (é‘?}a@ vapaiel ) is quite obvious. It merely
refers to someone who makes peace or establishes peaceful
relations between warring factions. Therefore, we will
disagree with Wycliff who translated this phrase with
"peaceablé nen"”. Tyndale was probably close to the actual
meaning when he rendered it "Maintainers of pesce." How-
ever; the active making or establishing of peacé is stiil
the preferred meaning. This is the only New Testament instance
‘of the use of the word ({, ko Kgg“““/ )o A similar
expression occurs in Eph. 2;15 "Having abolished in his
flesh the enmity, even the law of commandments contained
in ordinances; for to make in himself of twain one new man,

so making peace( 1o Dv (—Jl,mfym/ ).* This passage explains

the peace which Christ establishes between the Jew end the
Gentiles by making them one according to the new man end is

a confirmetion of our interpretation of (g,m, AT L) (L)
active makers of peace. We interpreted the (_Ka o4 L )
of the Sixth Beatitude as including the concept of love to
one's fellow man. Therefore, it is quite possible that the
thougnt has been advanced so that in this passage We have

this love expressing itself through an active attempt on the
part of the Christian to make peace emong his fellowmen. After



we have adopted this interpratation; the next Question is
as to the method which these peacemakers can follow fn 9stabliah-
ing this pence. The other passage mentioned above (Eph.2;15)
shows how peace has been established between the Jews and
the Gentiles through the blood of Christ. This peace which
results from a cleansing from sin through the blood of Christ,
This peace which results from a cleansing from sin through
the blood of Chxist is the only type of peace which is true
and lasting peace. Theréfore; it is quite likely that the

peacemakers referred to in the Seventh Beatitude are those E'
| who make beaca through bringing others to a knowledge of their i
Savior. This making peace does not mean to merely keep the
peace bubt includes the entire idea of rastoring peace where
it has been disrupted.

Tn this Beatitude, we notice thet (gy Ta1 ) is suddenly

omitted by some of the best manuscripts such as N C D and
a number of others. The fact that two of the best manuscripts
¢ and-D omit it is almost conclusive evidence that this
omigssion was originél and that the (_aiumil_) was inserted
by some scribes in the other manuscripts. This insertion by
seribes is quite possible because of the fact that all the
other ﬁeatitudes have (ﬁhliuﬁ__) and there probably was no

apparent reason for omitting it here.

However, when we come to the conclusion that this omission

3 {
was original, we must find some reason for its omigsion. The i

reason for the omission must be that the comparison in This

Via
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beatitude 1s not between those to whom the promise is given

and the rest of the world but rather between the present and

the fubure life,

2

The same line of thought is cerried on by the verb

(K)o parzor Td ) which doesn't show that they ere not

the sons\?:r God now but will be in the future. It rather
shows that they are not celled the sons o:t; God in this world
because thoy are }tated by the people of the world. However,
in the fubture life, they will be recosnized as the sons of
God., This heing called the sons of God in eternal life is
very comforting because they w;111 be called such by God
himself which means that they are actually the sons of God.

As far as this (“f Q\i Qcol ) 18 concerned we must first
note that the LXX uses both (y o ) and (2ékyq ) to trans-

late (_ 79 ). (___J 2 ) in turn is used to cheracterize the
person wi_i;k.x sone parti;:ular jndividusl quality. It elso in-
dicates the origin of that person to whom it is applied., For
example, when the expression(_[J '/‘ ;\’3’! SJ_,,:l__) is used in

T
Gen, 11,5 it is used for the purposa of qualifyinp or identi-

£ying the origin of the (_° 7 7)) and is not merely a paraphrase,

. l

The seme thing is true of a numbar of other 014 Testament
passages (Num. 23,19; Deut.32,8; 1 Sem. 26,19; Job 31,33).
The seme use of (uf n/s ) _ﬁith a noun has been carried over
into the New Testament. This is indicated by expressions

3~ °
sioh an (ul LS.\ Loy S, S TuReR16TEF0,08 SRS ER

; .
elso used in the evil sense (MM) (Acts 13,10).

e Bt s . b+ i 6 e S w0 s
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The point of all of these passages is that perhaps in this
Seventh Beatitude, the (Hc,T ) 18 used to identify the
source of the (\Jfgl })o This 18 true only in e special
gsense, Actually everyone is a son of Cod the Creator if we
consider his source, However, we feel that this Beatitude
wishes to refer this sonship to those espaélally who are
sons of God in a speclal sense, in that their sins have been
forgiven and they have entered the kingdom of Goq. This
sonship of CGod then apparently includes more than the
familiar concept of origin. It probably includes the idea
of ownership in a very particular sense, The Christians are
God's pedulier property. They are his adopted sons. We

(SN
notice that in the mejority of the cases were (ujos Ocou )

18 used in the New Testament it refers to Christ, the only
Begotten Son of God., Therefore, in those few places in which
Christiens are referred to as the sons of Cod, it is in the

very speciesl sense of closeness to God and of parteking of

the blessings which God bestows upon His sons. This also shows
their speciel relationship to Christ in that Christ is considered
as the first porn and the Christiesns as younger brethren,

This fact of their specisl relationship to God is demonstrated

by the (g gmyamﬂgtl ) in that they live en active 1life of
service to God,

This Seventh Beatitude might be summerized by saying that
the blessing is pronounced upon those who make peace here upon

earth by helping to settle strife and spreading that true peace

which cen be obtained only through the hearing of the Word of God.,
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EIGHTH BEATITUDE

This Beatitude promises the blessing of the ( Lus 1) e/

Tivy OJU'K?GI P ) to all those who are (éeé— Ly “g_’ ¥al!

o/
CleEKer glﬁﬂlo_a_leﬂ’PS Yo (L Se Exw/v/ve-lyu ) is the typical
7

word which is used throughout the Wew Testement for the unjust
‘type of persecution to which the Christiens ere subjected., The
only thing that we need note in this connection is that when |
this word is used, it is elmost continually used for that ' |
type of peraecution which is totally unwarrented. The word |
itself has not connotations as to whether this persecution

is severo or merely a mild persecution. ‘

c/
Phe importent phrese in this connection is the (crexc i

N 0 Lo <) TRiE S:'Mgtaa—_t_éyws ) does not refer

to the imputed righteousness becsuse no one can see this
imputed righteousness in anyone else and therefore it could
not be the cause of a persecution, It apparently retains

the meaning which it had in the Fourth Beatitude except that
in this Eightly Beatitude it is limited to the righteous living
which can easily be detected by the enemy, This blessing is I
promised only to thcs e Christians who suffer (W)
for the sake of righteousness, It is only those persecutions ‘
which they would be protected from if they denied their i I
S8avior, This was a promise which should mean much to ;

- Christ's followers because he assured them that "Remember |
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the word that I sald unto you, The servent 1is no't greater
than his lord. If they have persecuted me, they will also
persecute you; 1if they have kept myssaying, they will keep

your'’s also.” John 15,20,
Some comment has been caused by the fact of the perfect

tense of_(_j{eSvaﬁA,é;zo; ) in this pessage, This probably is

written from the view point of the end of the Christian's life,
when he can look back upon his 1life and see that he is being
bleased for zall of the persecutions which he suffered because -
of his Christian 1life,

As we mentloned in the introduction, the (far 1k cia Ty

;Lﬁ*ga;fily } is the seme as that in the First Beatitude,
It is repested here to show that ths Eight Beatitudes form
a unit, and slso to indicate that all the blessings promised

in the other bestitudes are included and consummated in this

(Lo e a )e The Efghth Beatitude can be summarized

1; the followins menner. Christ promlses the blessing of
perfsct happiness to all of those who are persecuted not
throush any fault of their own but merely becsuse they are
Christians. These Christians should be happy because they
realize thet regerdless of the amount of suffering vhich might
result from the persecution or even if they are killed in the
persecution, they still have this kingdom of God, This was
given to them when they became Christians and they will attain
full possession of it when they enter eternal life. The

realization of this fact should enable them to rejoice in

their persecution.

o ks

-~ iy



w$]le

CONCLUSION

ia we mentioned a ﬁu-'nber of times mbove, the fact that
these eight beatitudes bepln and end with the promise of the
kingdon of heaven is an indication thet they ere to con-
sidered es s. unit. As we examined each of these beatitudes,
we noticed a certalin central thought which seemed to connect

these heatitudes to eaoch other,

/
Since the ( Basideia T O ouwarey indicates member-
/

ship in the kingdom of heaven here upon earth and actusl full !
pdrssession of this kingdom after death, it is quite obvious
that Christ is here presenting a complete picture of the
trials end difficulties counterbslanced by the joys which
the ideal Christlan will experience, We recall that the
First Beatitude indicated thet @ person must approach God
in true humility in order to enter eternal life, He must
come to God as a begger in the spirit. This immediately
excludes eny personal pride which the. Christian may feel
when he experiences the joy of heaven.

This humility is further elaborated in the next beati-
tude which indicates that this humility should be so strong
that the Christien will edtually weep at the reslizetion of
his inadequacy and sinfulless in the sight of his Maker,
This sorrow is done sway with by the promise that the ,

Christian shall be comforted in his SOYTOW, s
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The Third Beatitude then returns to the idea of humility
and agein urges the Christian to remain in an attitude of
submissive trust towards his God. He should trust God as
humbly as a child trusts its earthly father in true humility
end absolute conflidence. This type of trust and humble
confidence will be rewarded bj rich blessings for the humble
Chrigtian,

The Fourth Beatitude continues this idea of humllity
and unworthiness but takes the thought a step further and
shows thet the Christian should long to improve his Christian-
ity in the seme manner as he 1s humgry for food and desires
drink for the body. The parallel between physical and spiri-
tual nourishment is carried a step further by the fact that
: in the ssme manner as food is necessary to sustain physical
life, just so a constant growth and activity in Christianity
is nécessary to sustain the spiritual life, This is the same
thougnt asg is emphasized.in the gecond chapter of James
where the importance of works for the Christian life is
emphasized, Together with this stress on the necessity of
improving the Christian 1ife is the promise that God will
more than satisfy our longing end will glve us more strenath
to improve our life than we had asked for.

The Fifth Beatitude goes on to show how this Christian

.1ife should begin to show itgelf here upon earth, The first

thing that the Christien must do is to prectice his Christi-

anity towards his fellowmen by showing nis love towards them
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and asglebing them in their diffioulties, This type of
act;vity has the promise of much greater blessings from
God, Ve are imnediately reminded of other passages in which
Christ considers these acts of mercy as if though they were
flone to Christ himself and promises to reward them a
hundredfold,

The Sixth Beatitude again warns against any sinful pride
which the Christian might feel when he realizes that he is
living an exemplary Chrisbien life, it also points out that
he must Pry to keep his heart pure from everything which
would interfere with his love towards God. The picture
elluded to here is the ceremonial cleanliness of the 0id
Testament. The Christian of the New Testament has been
freed from the necessity of trying to maintain ceremonial
cleanliness;instead he 1s urged to keep his inner splrit
or heart clean instead of his hands, The promise given %o
the Christian here is that he shell see God, which is another
way of saying that he shall enter eternal life and enjoy
slose communion with God throughout eternity.

The Seventh Bestitude elaborates on the life of ganctifioa-~
tion, It goes further than merely showing love %o those
Who Teel thet they need the Christian's help, It urges that
the Christien go out of his wey to sottle difficulties be=
tween warring fections here on earth. As we pointed out

above, the only wey in which the Christian oan bring true

peace upon eerth is through bringing Christ to men.

e o b

St e
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Therefore, this tl'arm\o_}it of preaching Christ to the world
end of making active efforts to bring this pesce of Christ
to all the world is stressed hers., The promise for this
active attempt to bring pence to the world goes a little
further than tha promiss in the 3ixth Beatitude. The 3ixth
Beatitude promiged thet the Christian should gsee God. Here
he is oromised thet he shell be the son of God, This is the
title wihich is generally reserved il:r Christ himself, Here

1% means that the Christisn shall be in the same relation to
his God /as to his Father,

_Tlie Bigshth Beatitudo géves the logical result of this
act';we éftempt to bring peace to the world, This is that
those Chriatians who engape in this sctivity will probably
be Péé’secut.cad for their efforts, This persecution will
not be for any sins which they committed but becsuse of the
fact that they try to bring peace to the world, Therefore,
1t is the persecutior Which comes beceuse of the righteousness
of the Christien. The promise here is the seme az that of
the humble espprosch of a begser to God, namely, eternal life
in heaven,

In conclusion, we must sey that a study of the Beatitudes
indicates thet it is a Jewel representing the Christian life
with eighthfacets, indicating elght facets of the Christian's
1ife. The Beatitudes constitute a poen in the Oriental
menner, The. poetry of the Oriental takes & certain thing as

& whole and then views different sides of g¢his unit individuelly.
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