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Introduction

Dr. Yhilip Schaff wrote: "Augustine is the brightest star in
the constellation of the Church Father, and diffuses his light
through the darkest periods of the middle ages, and among Catholics

and rrotestants alike even to this day."

The above quotation of Protestant Dr. Schaff was found in the
Catholic Encyclopedia. In all my research work I found this typical
of Catholic scholarship on Augustine the last century. This is es-
pecially true of the theology of Grace. The best and most thorough
analysis of his concept of grace during the past century is found

among Frotestant Theologians and historians.,

The two outstanding authors among all the many books I have
studied, to whom I owe much credit for any of the good qualities in

this thesis, are Dr. Philip Schaff and Dr. Benjamin Warfield.

I have not found any book that treats only of Augustine's
Theology of Grace, together with the historical background of 1t:
This neglected emphasis I have tried to fill in my thesis.

Any study of Augustine's Theology of redeeming grace would be
incomplete without a study of his life and the occasion of the
great controversies in which he was involved. His theology and
life must not be divorced, for his spiritual experiences in life
were the touch-stone of his theology. Dr. Baur, in his "Posthumous

Vorlesungen Uber die Dogmen Geschichte", makes this remark:

#{ith Augustine himself everything lies in the individuality
of his nature, as it was shaped by the oguuge of his life
and by his experiences and circumstances,




As a result of ny study it is my conviction that Grace is the
heart of the Gospel - and that with all the talk about Ecumenical
Christianity today, I believe it will be hopeless to strive for
one great "World Church" unless there is first an agreement and
unity about the Theology of Grace, which is the foundation-stone of

all Theology.



I « THE BACKGROUND OF AUGUSTINE'S THEOLOGY OF GRACE

Our startin ’-ooint is the New Testament.' The Greek word "che.ris"
which is translated "Grace", oceurs in the ocriptures about one hundred
and fifty times. This frequent use of the term is Very largely due to
St. Paul, who finds occasion to introduce it 1nto his epistles in no
fewer than one hundred places. Applying to God a word which was used
by his contemporaries to denote tﬁe imﬁerial favour by wbich gifte '
were bestowed upon the cities and ﬁeoﬁlee of the empire -:commonly with
a strong suggestion of godlike beneficence, and occasionally with a
hint at mystic or magical power - St. Paul writes exultingly of the
grace which he has himself received from a yet higher source. Chosen
for this entirely undeserved favor from before the beginning of‘times,
as he believes, he has been delivered from a hopelees state of bondage
to the law, and from the spiriﬁual blindness in which he has persecuted
the Church; and having been freely Justified; he has been_privileged
to become the devoted bond-servaﬁt of Christ and heir of glory. The
same grace which has thus transformedhhim from a slave to a free man
will avail, he asserts, for the deliveranoe of all who, like himself
‘have been foreordained in the counsels of God to this state of salva-
tion. God is the "King of kings and Lord of lords" and that royal
beneficence which men attribute to earthly rulers when they are seen
to exercise their prerogative of bestowing favors upon their subjects
is proclaimed by St Paul to be truly characteristic of Him who is
"the blessed and only & otentate". Iu his npistle to the Pomans in
particular he has given us the classic statement of his belief under
the inspiration of the Holy Spirit concerning the grace of God.

This letter has served as the foundation of the Church's development

of this déctrine and, together with the writings of St. Augustine,
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as the chief armory of those wpo have shared in the controversies

which it has provoked.

This development and these controversies belong to the West.
"Bastern Christians lived the life of grace, and those who taught
and defended the Faith in the early centuries made fregquent ref-
erences to the grace by which they lived: but no serious contro-
versies arose among them concerning its scope and the manner of
its operation, and the doctrine consequently remained descriptive
in form, never achieving the fulness and precision with which it
was formulated in the West,"{1l) Even in St. John Chrysostonm,
the leading Eastern exponent of the doectrines of grace and free
ﬁill, this lack of system is plainly seen. Ged's grace was held
t0 be vovailable for all men, in aid of the free will which belonged
to their nature. The Chureh of Christ, to which men were admitted
by the "seal" of initiation, was believed to be the especial scene
of the bestowal of grace. And in the Church the sanctity of life
which cheracterised its members, and the courage which sometimes
issued in martyrdom, were recognized as the gifts of grace, as were
also the special abilities and graces of individual members of the
Church, both ordained and lay. This primitive and simple ‘orthodoxy!*
in respect of the doctrine of grace has persisted in the Eastern
Church dovn %o the present day. The Alexandrian fathers 'particular-
1y in opposition to the dualism and fatalism of the Gnostic systens,
which made evil a neéessity of nature, laid great stress upon human

freedom, and upon the indispensable cooperation of this freedom with
\ .

divine grace.

(1) Oscar Hardman, #*The Christian Doctrine of grace™, p. 12
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In the West, on the contrary, there was an early development
of intverest in the related problems of sin and grace. This was stim-
ulated by the barbarien invasions of the Empire and the signs of its
approaching dissolution; and the development of the Pauline doectrine
of grace moved rapidly forward fo the extended arnd masterly exposi=-
tion of the subject which was made by St. ‘ugustine in the early
years of the fifth century.

This movement of thought was initiated by Tertullian, the zeal-
ous and brilliant North African, who died in about the year 230; and
he largely determined the lines which it was to follow. Believing
that the soul is material, and that both the body and the soul of a
child are generated by its parents, he concluded that the propaga-
tion of the soul carries with it the transmission of that corruption
of the soul which is effected by sin. Thus the sin of Adam and Eve
was held by him to be responsible for the production of injurious
consecuences in all human souls, and to call for the operation of
God's grage. Vhereas St. Paul had opposed "grace"™ to "works",
ﬁhat is to say, the concepiion of the free gift of God to the idea.
of merit earned by man's obedience to the law, Tertullian set
"grace" over against "nature", by which he meant human nature bear-
ing upon it the marks of the Fall. And, while he did not regard
that nature as wholly corrupt or as completely deprived of the pow=-
er of moral choice, he emphasized the need and the supremacy of
grace so as to minimise greatly, though not altogether to deny,
man's capaclty for self-determination. Further, he wrote of grace
as a spiritual power in such a way as to suggest 1ts existence in

detachment from God and almost so as to constitute it an impersonal

force.

oy |
- 4 -+

Toward the middle of the FThird century St. Cyprian, Bishop of
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Carthage, taught that grace is the reward of loyalty, and that,
while God's grace is sufficient for the salvation of all who are
baptized, there is in it no 1rresistible control of man's will.
Lactantius followed St. Cyprian in representing grace as the reward
of merit; St. Hilary of Poitiers supported the opinion that man is
himself able to initiate that act of turning to God which meets

with the reward of grace; and St. Ambrosé, bishop of Milen, who died
in 397, inclined to the same view, though he taught that the divine
image had been lost to man by the Fall, snd that all descendants of
Adem possessed a sinful nature and shared the guilt\df Adam's sin.
The Hilary who was known as Ambrosiaster moved away Trom that rec-
ognition of the persistence of some remmant of goodness and power in
fallen man which had hitherto characterized the teachnings of Theol-
ogians in the East and Yest alike; and he developed the idea of man's

inability to make the initial step towards his recovery.

Then came ‘elagius and the great St. Augustine, whose life is

found as follows in his autobiography called: "Confessions®.

In this book of personal history St. Augustine begins the his-
tory of his life at the cradle, anxious to note down the aﬁakening
of evil inclinations, even in his heart as a child. (see book I,
ch. VII, II). BHe attended the school at Thagaste to learn the first
rudiments. His mother, lionice was a very devout christian, while
his father, Patricius was a pagan. She did her best to develop the
sentiment of religion in him. Nevertheless, in ascordance with the
custom prevailing in the IVth century, she did not have him baptized,
foreseeing the temptations he would one day have to encounter and
the wisdom of an amnesty thus deferred. Having been sent to ladaurus,

the next village, to follow his studies, he there learnt Greek.
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Notwithstanding his limited means Patricius had conceived high
ambitions for his son, He had in mind to send him to Carthage to
‘finish his education. ° While he was getting together the necessary
money, Augustine came back to Thagaste, in the summer of 369. He was
thén sixteen years old. These months of idleness did his morals no
good., He tells us that among other exploits he and some comrades one
day robbed the pears from a pear tree, not a very serious offense -
for which, however, he preserved a Keen remorse because he had felt
for the first time his inclination to do evil for evil's sake, 'and to
taste what was lorbidden simply because it was forbidden. (II.iv.9)
Thanks to the munificense of Romenianus, & rich inhebitant of Tha-
gaste, he was able at last to set out for Carthage, a2 seat of learn-
ing, but also a city of pleasure. There he threw himself into pléas-
ure with all the ardor of a passionate soul eager for a risky lifs,
dreading nothing more than a "pathway without snares.™(Conf.111,1.1)
From the day when he was loved and loved in return, there were jeal-
ous suspicions, quarrels, and all the ardor and Qll the misery per-
taining to sensual "liaisons"; As with the emotion of the heart and
the flesh, those aroused by’the theatre alsoﬁawoke in him a profound
écho, especially when theyrcaﬁsed him to shed tears, stirring him to
tﬁe bottom. (III,ii) Nevertheless he attended assiduously the.

_ school of rhetoric énﬁ took no part in phe turbulgnt proceedings of
some of his comrades who had formed themselves into bands of
‘“eversores" (smashefs) who were much dreaded by quiet folk. He pre-
sefved a substrafu@ of serigusness‘even in his life of dissipation,
_the irregularity of which mpréover we must not exaggerate, since he

informs us himself that he was faithful to his concubine as to-a

wife.
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~ When he was 19 (373) he read gicero's "Horfensius" In this
dialogue, of which we only possess fragments, Blcero repliﬂd to the
criticisms of Hortensius against philosophy with a magnificent -
eulogy of this form of intellectual activity, more capable than any
others of setting a man in thelway of real happiness, which consisted,
not in deceptive material enjoyment, but in the life of the mind.
From roading this St, Augustine himself dates the avakenlng of his
desire for "wisdom", and a kind of renewal of his sensibllity. The
call of the infinite sounded low in his predestined heart Here we
see him started on the ®oad; and through many a stage, often pain-
ful he was not to pause until the end,

He set himself to study the Scriptures, for owing to the evident
influence of his early education, he could not rest satisfied with
any wisdom which was absolutely strange to the name of Christ. But
the unskillful form of the Latin translation of the Bible socon re-
pelled him. (I1I.v) Disappointed he threw them aside as incompre-

hensible and barbarous.

He turned to the Manichaeans, who were very numerous in Africa,
(IT1.iv;8) The sect promised him "truth", and that promise alone
was sufficient to draw him in his then eager stqte of mind. It kept
its hold over him for some time afterwards by many ties which he well
defined. (a) The Manichaeans claimed to impose no truth on any one
before that truth had become evident to the one who was to accept it.
Now, just then, his own understanding, sharpened by his school exer-
cises, was very.strong in Augustine, and rendered the method of author-
ity used among the Catholic's painful to him. The eriticisms directed
by the Manichaeans against the 0ld Testament, and the ironical ques-
tion they put regarding certain licelsSes granted by God to the Patri-

arch, disconcerted Augustine. Having as yet only a very imperfect



idea of the working of Revelation, he was not far from considering
their objection unanswerable. VIII. vil,i. He also acknowledges that
he had some difficulty in conceiving God as & purely spiritual Being.
It seemed to him that all that is must be corporal, in whatever rare-
fied and quintessential manner the word be understood. Now the Lani-
chaeans precilisely admitted nothing but matter'more or less subtilized.
The doctrine of the Manichaeans  two co-ejfternal Principles - the
one the principle of good, and the other of evil - having both placed
their imprint on every creature, made clear in his eyes the problen
of the origin of evil, and exounerated him from his sin before his own
conscience. Then also the name of Jesus Christ which the sect mingled
with their metaphysical conception, effectually reassured him, and

made him in sympathy.

During nine years from the age of 19 to 28, he was to continue
this sympathy, in spite of the grief of the pious lonica, whom these

aberrations greatly distressed.

About his twentieth year {(c.374) he had become a professor in
his native town, Thagaste. (IV,iv,7) He continued his "liaison" with
. the seme woman who had presented him with a son, Adeodatus. In v
spite of his adhesion to Manichaeism his soul was unsatisfied, and
he sought his path in books. Curious to understand everything, as-
“trology attracted him for a time, but a certain Vindicianus, a man
of Pro-Consular rank, end better instructed than he in the nothing-
ness of that pseudo-seignce, half succeeded in opening his eyes.

Then the death of a dear friend reduced him to such an extremity of
sorrow (IV:v,10;-to IV:viii,13) that he determined to leave Thagaste

for Carthage where a post as Rhetorician had been offered him.

(IV.vii 12)
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He remained there about eight years, It is here that he wrote
his first work, which we no longer possess, the Mde Pulchro et Apto™ ]

He was not long in casting away his illusions regarding Manichaeism.
The fantastic conception of Manes on certain guestions of accurate
knowledge where it was possible to verify them personally, had always
seemed strange to him, and it asfonished him that lanes represented
then as being inspired. The lManichaeans whom he eontindally interro-
gated evaded his questions. Now there arrived at Carthage a Lianichaean
Bishop named Faustus, whb was reputed by all to be eloquent and
learned, Augustine hastened to place before him his doubts. But he
only could reply with elegant phrases and ended with the simple con=-
fession that he did not understand much about those kind of things.
Thereupon Augustine felt his keen ardour of hitherto sensibly cooled
down, (V 1ii;6;)

In the auvtumn of 383 (it seems) he left Carthage for Rome(V.viii)
where higher appointments and more disciplined classes of students were
held out to him. Although disabuseq of the sect, he had kept up some
acquaintance with the Manichaéans; he just lodged with an "auditor"
and fell seriously ill. What proyes_that the idea of becoming a Chris-
tian still held only a very moderaterinfluence over him, 1is that he
had no wish to be baptised at this critical moment. (V.ix.18) He had
reached a certain scepticism which caused him to find some semblaﬁce
of good sense in the doubt of the academician philosophers, in whose
view man could not attain to the full understanding of amy truth,
(V,x.19)

He had already opened his classes in Rome and collected a cer=-
tain number of students. These proved themselves to be less boister-

ous than those at Carthage. But Augustine discovered that it was no
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unusual thing for these young people,'notwithstanding the engagement
they had entered upon, to leave one school "eg masse" and betake them-
sekves to another. Such want of good faith displeased him, and he
gledly seized the epportunity‘given to him, thanks>to‘the'recommende-
fion'of Symmachen, Prefect of Rome, to go to Milan in the capacity

of master of rhetoric (384).

He was going to meet there the chief instrument in his definite
convarsion, St. Ambrose was such an important personage at ¥ilan
that Augustine could not refuse to go and present himeelf,to him, .

He was touched with the fatherly kindness with whieh the bishop~pef ;
ceived him. He was drawn to attending the sermon of the Bishop,

The outer form of these allocutions. attracted him from the beginning.
He flattered himself that he was attentive only to the quality of:his
language. But the teaching of St. Ambrose little by.little.penetra—
ted into his mind, and forced him to reflect.. Up till then he had
considered certain Christian doctrines to be untenable, and to his
surprise he was beginning to find.out that they were nething of the
kind. Fxplanations of the Sacred Books such as St. Ambrose was giv-
ing appeared to him to be fully satisfactory. His intellectual ap-
preciation, freshly concelved decided him to hreak'definiteiy with
Manichaeism, Monica, who had rejoined him, learnt of the breach
with joy, and could not refrain from telling him that she was con-
vinced that she would see him a Christian before she ‘died. (VI.1)

She began to follow assidﬁously with her son Ambrose's pastoral in-
struction. Augustine would have liked well to confide himself more
completely to Ambrose, but the BishOp'e 1ife was so wholly taken up

that he found neither epportuhity'hor courage to have a thorough ex-

planation with him,
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He thus remained in a state of suspense and perplexity, ﬁaif won
ovgr, but fearing to deceive himself once more, and dreaming somewhat
néively of obtaining "in the order of things not seen", the same cer-
tainty which made him affirm that semen snd three made ten. (VI,iv.6)
He felt however ﬁhat 1t was a greater test of loyalty to require a be-
lief in what was not susceptible of demonstration, as did Christianity,
than to undertake to prove everything, and then to extricate them-~
selves by means of ridiculous fables according to the tactics of the
Manichaeans. He had lost his prejudices against the Bible. Also he
felt himself unable to shake off the bonds to which his senses had
accustomed him. Without pleasure, life did not seem to him to deserve
the name, and became a kind of punishment. His mother thought of ar-
ranging a marriage for him., The woman with whom he was living was
removed: he lost no time in taking another. He was then nearly 30
years old. -11 years had already passed since he had felt himself in-
flamed with a fine ardour for wisdom. He experienced profound bitter-
ness at finding himself still mo far from the ideal which in his

youthful enthusiasm he had formerly set before himself,

Meanwhile, certain Platonist books which had been translated in-
to Latin by Victorinus the rhetorician came into his hands (VLT )
Augustine does not mention the titles. It is commonly thought that
they referred to words by Plotinus and Porphyry. He was keenly
struck by the points of resemblance between the teaching he found
therein and certain articles of Christian doctrine, on the Word for
inst%ance. He was also struck by what was lacking in them. His
reading of these books was the point of departure of new,reflection
on God, on himself, and on the true nature of the evil which is in
the world, and correspondingly many metaphysical difficulties with
which he had hitherto been confronted wanished. He felt in himself
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a great impulse towards God, but this uplifting was still hampered
by many a fall Back, in which his will to become befter gave way.
For beneath the intellectual drama whose vicissitudes were being
enacted within he perceived the insidious murmur of his passion, his
"old friends,'" which "drawing him by their garb.of the flesh,"
(VIII,xi.23), cunningly counted over the sacrifices to which he

would have to consent if he wished to te logical with himself.

The decisive moment in the crisis came in July 386 (VIII,xii).
The scene is well known: a day of pqignant struggle between the "two
wills", (illa carnalis,illa spiri@?lis); an immense desire to weep;
Alypius, his special friend, preseﬁt and waiting the issue‘gf a bat-
tle which was nearing its end before his eyes; the solitude he had
sought at the foot of a treé in a gardeng the cry of a child coming
from a neighboring house: "Tolle, lege.....Tolle, Lege": take it
and read:"; the Bible opened at raﬁdom, and Augustinefeyes falling
on the verse from the Epistle to the Romans wherein St. Paul calls
upon the Taithful to renounce voluptuous pleasures and to "put on
Jesus Christ"; all the shadows dissipated and the sense of security

coming to inundate his soul with sweetness....

Augustine did not receive baptism until eight months later, on
the 29th of April 387. In the interval he retired to a property
situated at Cassiciacuﬁ, not far from Milan, which his friend Vere=-
cundus the grammarian had placed at his disposal, and he stayed
thers till the beginning of Leﬁf387. He had need of mental quiet;
in addition, he was suffering from his chest. He shared thigu
studious retreat with Monica, his mother, his brother Navigius,
his son Adeodatus, and some friends among whom were Alypius Roman-
lanus. The "contra academicos", the "de Vita Beata", and the

"Re Ordine" resulted from the philosophic discussion which consti-
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tuted the favorite recreation of the learned and pious company with
which'Augustine had sﬁrrounded himself. A stenographer took them
down, b

A few months after his baptism, his thoughts turned to going
back to Africa with his relatives. But his mother died at Ostia |
on the journey, in the autumn of 387, 1In the immense sorrow which
he felt Augustine coﬁld tell himself that she had at least enjoyed

in her last days the full realization of the dream of her whole life;

At this point the narrative portion,' properly speaking, of his
#Confassion” comes to a halt. He only wished to relate the113 years
of vagueness and uncertainty during which he was seeking for the:
truth which he had found and cherished ever after. Certainly the de-
velopment of his views was not at an end; it was to remain ceaselessly
active and vibrating, with a strong tendency to eliminate all those

elements not specifically Christian which he had at first fostered.

After a short stay in Carthage, he ratired to Thagaste, and re-
mained there three years (388-391) in laborious meditation in which
he associated with his friends. He here began his polemics against
the Manichaeans still quite close in point of time to the érror in
which he had remained so long, it was from them that he wished
especially to preserve men's minds. In order the better to mark his
renunciation of his previous ambition he sold his little inheritance
and distributed the proceeds among the poor. 1In his own words, he
had bid good-bye to all the hopes of the world. He would have liked

to establish a monastery and live there in piety, work and friendship.

HEis elevation to the priesthood in 391 was quite unexpected. He
had gone to Hinpo’gégius in the hope of winning a soul which seemed

ready to offer itself to God. He discovered that Valerius
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the old Bishop, who felt a keen desire to be supported in his publie
preaching by an assistant priest, was opening his mind to his people
at that very moment. The acclamation of all at once designated Aug-
ustine. He received the priesthood with anxious humility,-requested
of Valerius a leave of some months in order to make a profound.stuﬂy
of the Scriptures which he would be obliged to teach, and then came
back %o set himself to his task. Towards the end of 393, Valerius made
known his intention of conferring Episcopal ordination himself upon
Augustine. The practical unanimity of the African Bishops approved
his initiative, in spite of the canonical difficulty created by the
8th Cannon of Nicea, which forbade duality of Bishops in the sanme
city. Valerius died shortly afterwards. Augustine remained Bishop
of Hippo until his death. He died at the age of 76, on the 28th
August 450, at the beginning of the siege of the city by Gemseriec,
King of the Vandals. |



II THE DOCTRINAL DEVELOPMFNT AND OCCASION OF
ST. AUGUSTINE'S THEOLOGY OF GRACE

1t was inevitable fhat the energy of the éhuich in intellec-
tually realizing and defining its doctrines in relation to one an-
other, should first be directed towards the objective side of Chris-
tian truth, The chief controversies of the first four centuries and
the resulting definltions of doctrine, concerned the nature of God
and the Person of Christy and it was not until these theological and
Christalogical questions were well upon their way to final settle-
ment, that the Church could turn its attention to the more subjec-
tive side of truth,™ (1)

As Dr. Warfield so well points out, all the elements of the
composite doetrine of man were everywhere confessed; but they were
variously emphasized, according to the temper of the writers or the
controversial demands of the times, . Such a state of affairs, how-
ever, was an invitation to heresies and controversies, until the
definitions of the doctrines.of the Trinity and of the person of
Christ were complete. In like manner, it was inevitable that sooner
or later some one should arise who would so one-sidedly emphasize
one element or the other of the church's teaching as to salvation,
as to throw himself into heresy, and drive the church, through con-
troversy with him, into a precise definition of the doctrines of

free will and grace in their mutual relations.

This new heresiarch came, at the opening of the Fifth Century,
409 A.D, in the pérson of the British Monk, Pelagius. The Novelty
of the doetrine which this middle-aged monk taught is repeatedly
asserted by Augustinej but it consisted not in the emphasis that
he laid on free will, but rather in the fact that, in emphasizing
free will, he denied the ruin of the race and the necessity of
grace., This was not only new in Christianity, but it was also

even anti-Christian.

(1) Warfield, “Nicene and Post-Nicene Fathers", page 13
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Pelagius was highly educated, he spoke and wrote Latin as
well as Greek with great fluency and was well versed in Theology.
This was quite unusual, for though he was a monk, and consequently
devoted to practical asceticism, yet he never was ordained. Both

Orosius and Pope Zosimus simply call him a "layman".

As all his ideas were chiefly rooted in the old pagan philo-
sophy, especially in the popular system of the Stoies, rather than
in Christianity, he regarded the moral strength of man's will, when
steeled by asceticism, as sufficient in itself to desire and to
attain the loftiest ideal of virtue. The value of Christds redemp-
tion was limited mainly to instruction and example which the Savior
threw into the balances as a counterweight against Adam's wicked
example, so that nature retains the ability to conquer sin and to
gain eternal 1ife even without the aid of grace.f By Jjustification
we are indeed cleansed of our personal sins through faith alone,
but this pardon implies no interlor renovation or sanctification 6f
the soul., His intimacy with the Greeks developed in him, a one-
sidedness, which at first sight appeared bardonable. The Greeks'
had emphasized punishment as the chief characteristic of original

sin, while the Latins emphasized guilt.

Pelagius believed fhat God - had endowed His creatures with a
capacity (possibilitas) or abiiit&A(posse) for action, and it was
for him to use it, ' Man was thus avmachihe, which, just because it
wés well made;‘needed.no Divihe interference for its right working.
‘The Creator having once framed him, and endowed him with the

"posse™, henceforth leaves the "velle" and the "esse™ to him,
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At this point we have touched the central and formative prin-
ciple of Pelaglanism. It lies in the assumption of the plenary
abllity of man; his ability to do all that righteousness can demand,
--to work out not only his own salvation, but also his own perfection,
This is the core of the whole theory; and all the other postulates
not only depend upon it, but arise out of it. Both chronologically
and loglcally this 1s the root of the system,

So exceedingly ardent an advocate was he of man's unaided abil-
ity to do all that God commanded, that when St. Augustine's noble
and entirely seriptural prayer -- "Give what Thou commandest, and
command what Thou wilt" -- was repeated in his hearing, he was un-
able to endure itj; and somewhat inconsistently contradicted it with

such violence as almost to become invblved in a strife.

Dr, Warfield says that there are three specially important
corollaries which flowed from Pelagius assertion of human ability,
and Augustine himself recognized these as the chief elements of
the systasm.; "It would be inexplicable on such an assumption, if
no man had ever used his ability in keeping God's law; and Pelagius
consistently asserted not only that all might be sinless if they
chose, but also that many saints, even before Christ, had actually
lived free from sin. Again it follows from man's inalienable abil-
ity to be free from sin, thal each man comes into the world without
entailment of sin or moral weakness from the past acts of menj; and
Pelagius consistently denied the whole doctrine of original sin.
And still again, it follows from the same assumption of ability that
man has no need of supernatural assistance in his striving to obey
righteousness; and Pelagius consistently denied both the nsed and
reality of divine grace in the sense of an inward help (and espec-
ially of a prevenient help) to.man's weakness., It was especially
over the last point that Augusfine was mostly disturbed for thus
God's grace was denied and opposed.™ (1)

Pelagius often spoke of grace tco, but he meant something al-
together different. He was referring %o the primal endowment of
man with free will, and the subsequent aid given him in order to
1ts proper use by %he revelation of the law and the teachings of

the gospel, and, above all, by the forgiveness of past sins in
Christ and by Christ's holy example. (2)
{1) Warfield, page 15

(2)  Augustine, "On the Spirit and Tetter”, Ch. 4
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Anything further than this external help he utterly denied; and he
and his followers denled that this external heip itself was absolute-
ly necessary, affirming that it only rendered it easier for man to do
what otherwise he had plenary ability for doing. It was in order
that they might deny that man needed help, that he denied that Adanm's
sin had any further effect on his posterity than might arise from
his bad exauple, . "As we are procreated without virtue," he said,

"so also wifhout vice." (1)

Dr, Warfield says: iﬁihe pecullar individualism of the Pela-
gian view of the world comes out strongly in their failure to per-
ceive the effect of habit on nature itself.® (2) To Pelagius,

Adam was a man, nothing morej; and it was simply unthinkable that any
act of his that left his own subsequent acts uncommited, could en-
tail sin and guilt upon other men. Though there would hardly seem
to be any place for the baptism of infants in such a system, Pela-
gius holds that they should be baptized, but regards their baptism
merely ag a rite of consécration or an anticipation of future for-

giveness.

Of far-reaching influence upon the further progress of Pela-
glanism was the friendship which Pelagius contracted in Rome with
Coelestius, a young lawyer of noble (probably Italian) descent., A

eunuch by birth, he had been won over to ascetieism by his enthu-

siasm for the mohastic life,rand in the capacity of a lay-monk he
endeavored to convert the practical maxims learnt from Pelagius,
into theoretical principles, which he suceassfully propagated in
Romg, Augustine while charging Pelagius with mysteriousness,
mendacity, and shrewdness, calls Coelestius not only "incredibly

loguacious", but also open-hearted, obstinate and free in social

intercourse. (3) :
gli Augustine, "On Original Sin" - 14
% ﬁ%%ﬁ%i%iz Pouorinace and Free Will" - page 20
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They were unmolested in Rome until they left the hospitable soil
in 411, and set sall for North Africa. When they landed on the =
coast near Hippo, Augustine: the bishop of that city was abseﬁt;
being fully occupied in settling the Donatist disputes in Africa.
Then Pelagius travelled on to Palestine, while Coclestius tried to
have himself made a Presbyter in Carthage. But this plan was frus-
trated by the deacon Paulinus of Milan, who submitted to the bishop,
Aurelius, a memorial in which six thes®s of Coelestius were brand-
ed as heretical,. These thes&s ran as follows: :

"{1) Even if Adam had not sinned, he would have died. (2) Adam's
sin harmed only himself, not the ’human race. (3) Children just born
are in the szme state as Adarm before his fall. (4) The whole human
race neither dles through Adam's sin or death, nor rises again
through the resurrection of Christ, (5) The (¥ osaic) Law is as good
a guide to heaven as the Gospel. (o) Even before the advent of
Christ there were men who were without sin," (1)

He was summoned to appear before the Synod at Carthage (411)
and excluded from ordination,

He then went to Ephesus in Asia Minor, where he was ordained
a priest. Meanwhile the Pelagian ideas had infected a wide area
especially around Carthage, so that Augustine and other bishops
were compelled to take a resolute stand against them in sermons
and writings. Urged by his friend Marcellius, who "dally endured

the most annoying debates with the erring brethren, St. Augustine

in 412 wrote the two famous works: ™De peccatorum meritis et

renissione", and "De Spiritu et litera™, in which he positively‘es-

tablished the existénce of original sin, the ngcessity pf infant |
baptism, the impossibility of 1ife without sin, and the necessity

of interior grace, in opposition to the exterior grace of the law.

(1) Piere De Labrlolle "Histor&land Literature of Christianity"
R page 50
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_____The following passage is almost a summary of the letter: < The law,
therefore, by teaching and commanding what cannot be fulfilled with-
out grace, demonstrates to man his weakness, in order that the weak-
ness, thus proved, may resort to the Savior, by whose healing the
will may be abls %o do what it found impossible in 1ts weakness.

80, then, the law brings us to falth, faith obtains the spirit in
fuller measure, the spirlt sheds love abroad in us, and love ful-
fills the law, @or this reagson the law 1s called a schoolmaster,
under whose threatening and severity whosoever shall eall on the
name of the Lord shall bs delivered. Wherefore, that the letter
without the Spirit may not kill, the life-giving Spirit is given
to those that believe and c¢all upon Him; whoever is about to estab-
1lish his own righteousness, is not submitting himself to the right-
eousness of Cod, and therafore to him the law 1s made not a help
to pardon, btut a bond of guillt. ™ (1)

¥hen in 414 disquieting rumors arrived from Sicily and the

so-called "Definitiones Coelestl", were made public, Augustine wrote

ﬁDe,Perfectione Justitiae hominis™, in which he again demolished the

allusion of the possibility of complete freedom of sin. Meanwhile
Pelagivs who was sojourning in Palestine, wrote a letter to a noble
Roman Virgin named Demetrias, in which he again inculcated his

Stoic principles of the unlimited energy of nature., Ikoreover, he
publishad in 415 a work, now lost, "De Natura" in which he attempted
to prove his doctrine from Authorities; appealing not only to the
writings of Hilary and Ambrose, but also to the earlier works of
Jerome and Avgustine, both of whom were still alive, The latter an-

swered st once (415) by his treatise: "De Natura et Gratia". This

work was vet unfinished when Hippo was invaded by another young man
seeking instruction. This time it was a zealous young priest from
the remotest part of Spain, Paulus Orosius, by name, whose pious
soul had been afflicted with grievous wounds by the Priscillianist
and Origenist heresies that had broken out in his country, and who
had come with eager haste to Augustine, on hearing that he could

get from him instrucfion which he needed for confuting them. (2)

(1) Augustine, Nicene and Post-Nicene Father'  page 99

(2) Warfield, #Studies in Tertullian and AugustineZ, page 300
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Augustine seems to have given him his heart at once; and, feel-
ing too little informed as to the special heresies which he wished
to be prepared to controvert, persuaded Orosius to go on to Palestine
to be taught by Jerome, and gave him introduction which described him
as one "who is in the bond: of catholic peace, a brother, in point of
age a son, and in honour a fellow-presbyter, a man of quick under-
standing, ready speech and burning zeal." His departure to Palestine
gave Augustine an opportunity to consult with Jerome on the one point
that had been raised in the Pelaglan controversy on which he had not
been able to see light., The Pelagians had early argued that, if
souls are created anew for men at their birth, it would be unjust in
God to impute Adam's sin to them. And Augustine found himself un-
able either to prove that souls are transmitted (traduced), or to
show that it would not involve God in injustice: to make -a soul only
put himself on record as a believer in both original sin and the
ereation of souls at the time of birth., Augustine feared the logi-
cal consequences of this assertion, and yet was unable to refute 1it,
He therefore seized this occasion t0 send a long treatise on the
origin of the soul to his friend, with the request that he would

consider the subject anew, and answer his doubts. (1)

Augustine's emissary was more zealous than adroit; Stimulia-
ted no doubt by the aged Jerome, he set himself to attack Pelagius
with so much vigor, and to make such a noise about the African de-
cision as to secure a summons from the Bishop to a meeting of the
clérgy. There he repeated his contentions, and involved the author-
ity of Jerome, Augustine, and the Council of Carthage.‘ Pelagius
when invited to defend himself declared -- and in this he was up-

held by Bishop John -- that these African controversies were no

FAT Y e e, S Y e i
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concern of hls. As Pelagius was pressed on the.possibility of living .
without sin, he declared that one could not attain to this -=~ "with-
out the aid of God." (here he meant something different from the
meaning of the general body of_ghristian.) This discussion led to no
practical result--a conclusion rendered the more certain by the fact
that Orosius, not understanding Greek, was obliged to avail himself
of an interpreter, and an interpreter whom he had ground for regard-
ing with distrust. It was agreed that as the dispute was between
Latins the best thing to do was to carry it before Pope Innocent, to
abide by his decision, and for both parties meanwhile to abstain from
any kind of invective. This undertaking was not respected at the
Dedication Festival (September 14), Orosius on being admitted to the
Bishop's presence to offer congratulation found himself the object of
reproaches for making incorrect statements. Unable to restrain him-
self he drew up, clearly with Jerome's assistance, a long protest ad-
dressed to the priests of Jerusalem in which John and Pelagius were
taken to task with a good deal of spirit. _In the course of these
proceedings two bishops, political refugees, were persuaded to lay

a formal complaint, not before the Bishop of Jerusalem, but before
the lMetropolitan and his Council. The complaint was received and
the Council met at Diospolis (Lydda) Dec., 415. But, as one of the
two bishops was ill, neither of them appeared. The case was tried
Wifhout them, the controversy being waged between the accused and

the bill of accusation. The course of the proceedings closely reQ
sémﬁled those at Jerusalem. However an avowal was obtained from

hiﬁ then he anathematized those who had maintained the proposition
condemned at Carthage., The Council was satisfied with these ex-
planations and declared Pelagius acquitted. It is plain that to

the ears of this assembly the questions of Grace and of the original

T B U SRT) . SN PR 4 S e T g W G e e el S ) D e T+ Jerome himeself wonld have
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taken up the accusation personally, the métter woula have‘taken a dif-
ferent turn. However, Augustine and his ffiends were in a great state
of anxiety., Orosius brought news from Palestine; letters of Heros

and Lajarus, and information as to the Council of Diospolis. The East
was In fact declaring itself on the side of Pelagius. There Pelagius
was not regarded as a heretiec. Orosigs had no doubt reported the
view taken by Jerome, who, in unceremonious language, treated the
assembly of the Bishops of Palestine as a "miserable synod", It was
therefore decided to.turn to Rome. Despite rumors that Rome seemed
in favour of Pelagius, the Africans were not without hope of getting
the Roman church on their side., Two provincial Councils, one held at
Carthage for Prpeemsular Afnica, the other at Milevusn for Numidia,
wrote to the Pope urging that the new doctrines were in contradiction
with the use of prayer and that of the baptism of iInfants. To the
letter of the Council of Carthage was attached the one just received
from Heros and Lajarus, and also the official record of the trial of
Coelestius, in 411, A third letter of much greater length, written
in the name of Aurellus, Augustine, and thrée other bishops personal-
ly known to the Pope, explained to him the principal heads of the dis-

pute, and showed him the necessity of a condemnation,

Innocent replied to these three letters, congratulating the
Africans for seeking his advise and recognizing his authority. So
far as persons were concerned he held that'Pelagius and Coelestius
were sufficiently compromised by their teaching to derive exclusion

from communion till they came to a better mind,

In Augustine's eyes the whole question was now settled for good.
Innocent's replies preceded by only a short interval in Africa the
news of his death (March 12, 417) and of his replacement by Zosimus

yaa hbbal e e e v g o waneanal prejudilce aﬁainst Berns



and Lajarus, on account of a "complicated" quarrel in Gaul in which

the latter two Werevinvoived. In such circumstances these persbn-

.ages were scarcely suited to commend to the new Pope the doctrines of

St. Augustine,

The condemnation pronounced by Innocent placed Coelestius and
Pelagius in an awkward position. But as soon as Zoslmus became the
new Pope, Coelestius presented himself to the Pope, and handed him
a profession of faith in which he had not failed to declare his
complete submission to the judgment of the Holy See. Zosimus inter-

ested himself on his behalf,

In the course of the summer he held in San Clemente a solemn
hearing at which Coelestius appeared, and was examined. When asked
to condemn the assertion for which Paulinus had accused him at Car-
thage in 411, he refused. However, he accepted the teaching expres- .
sed in the letter of Pope Innocent, and nothing but what was worthy
of praise was found in his profession of faith. The Pope sided with
Coelestius, and wrote forthwith to Africa, to communicate his im-
pression and to invite those who might have anything to say against
Coelestius to presént theﬁselves two ﬁonths later. 1In this 1etfer

there was an indireet warning addressed to Augﬁstine.

Some time after this the Pope read a treatise on Free Will
whieh had only just been composed by Pelagius. :He and a meeting
of the clergy were deeply impressed by this: treatice which was

Weouched" in ambiguous- language,  Zosimus told the:Africans in anew

letter in which Pelagius is the subject of high commendation whilst

his opponents, Heros and Lajarus, and others meet with very rough

treatment. (1)

(1) Abbe! Duchesne, “Early History of the Chureh' pp 100-130
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In Africa, Archbishop Aurelius, on his side quickly collected a
certain number of bishops to deal with the situation. From this
council Zosimus received in the course of the winter a very long

letter in which he was reproached with having allowed himself to be

| deceived by heretics. This document changed to some extent the mind

of the Pope. A great Council was summoned for May 1, All the Afri-
can provinces and even Spain sent representatives. The Council began
by formulating in nine canons the Catholic doctrine on Original Sin
and necessity of Grace; these canons were dispatched to the Pope with

a letter. Augustine was the soul of this whole movement. Zosimus

also received complaints about Pelaglus and Coelestius from other
quarters, asking to expell them from Rome, where they were causing

considerable disturbance on account of their disputes on the subject.

Flnally, Zosimus, pressed from many Sides, felt compelled to draw

up a statement addressed to all the bishops. In it he pronounced
the condemnation of Pelaglus, Coelesfius and their doctrines. (1)

This is what he called his Tractoria,.

From here on Augustine was pressed into the Pope's service. His
correspondence at this time is packed with explanations on Grace,
Free will, and original sin. All the numerous friends of Pelagius,
who were deluded by his doctrines, veiled under the ordinary language
of the church, in astonishment at the opposition he encountered, ad-
dressed themselves to Augustine. In order to explain to them the
situation, Augustine wrote his books on: _"The Grace of Christ",

and on "Qriginal Sin".

The first book begins by quoting and examining Pelagius anathema

of all those who deny that grace 1s necessary for every action,

(1) Ibid. page 135
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Augustine confesses that this would decelve all who were not forti-
fied by knowledge of Pelagius' writings; but asserts that in the
light of them 1t is clear that he means that grace 1s always neces-
sary, because we need continually to remember the forgiveness of our
sins, the example of Christ, the teaching of the law, and the like.
Then he enters upon an examination of Pelagius' scheme of human facul-
ties, wherein he dlstinguishes between the possibilitas (posse),
voluntas (velle), and actio (esse), and declares that the first only
is from God and receives aid from God, while the others are entirely
ours, and in our power. Augustine opposes to this the passage in
Phil, 11:12,13, and then criticises Pelagius' ambiguous acknowledge-
ment that God is to be praised for man's good works, "because the
capacity for any action on man's part is from God.", by which he re-
duces all grace to the primeval endorsement of nature with "capacity"
and the help afforded 1t by the law and teaching., Augustine points
out the difference bztween law and grace, and the purpose of the
former as a pedagogue to the latter, and then refutes Pelagius' fur-
ther definition of grace as consisting in the promise of future glory
and the revelation of wisdom, by an appeal to Paul's thorn in the
flesh, and his experience under its discipline. Neit, Pelagius'
assertion that gréée isn't given according to our merits is taken up
and examined. It is’shown that, despite his anathema, Pelagius holds
to this déctrine, ahd"in?so extreme a form as explicitly  to declare
that man comes and cleaves tblGod by his freedom of will alone, and
without God's aid. ;ﬁe shows how Scriptures teach just the bpposite,
!ﬁaf Pelagius nevér acﬁhowleages real grace, is then demonstrated by

a detailed examination of all that he had written on the subject.(1)

J1) Augustine, pp. 218-235
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The object of the second book is to show, that in spite of
Pelagius' admisssions as to the bapiism of infants, he yet denles
that they inherit original sin and contends that they are born free
from corruption. The book opens by pointing out that there is no
question as to Coelestius' teaching in this matter, but as for Pela-
glus, he is simply more cautious, ‘He decelved the Council at Diospo-
1lis, but failed to deceive the Romans, and as a matier of fact
teaches exactly what Coelestius does, who asserted at Rome that there

is no sin "ex traduce." (1)

During this time Pelagius, brought before a new Council, on
this occasion held under the presidency of Theodotin, the Bishop of
Antioch, and here he was definitely excluded from the Holy Places.
When the storm burst, both Pelagius and Coelestius disappeared.
With the Pope, the former supporters of Pelagius seemed to change'

their attitude.

The movement soon had other leaders. "They were given to it by
persecution. In Rome itself the opposing party hid themselves, a-
bandoned by their leaders. But in other parts of Italy, and-in
S8icily were to be found eighteen bishops firmly determined to re-
pudiate the "African dogma", and to renounce their sees rather than
sign an acceptance-of it. The most prominent among them, Julian,
was Bishop of Eclanum. His education had been higﬁly cultivated.:
He knew Greek and handled with ease the dialectic of Aristotle.

He lent himself to Pelagian stoleism. He with seventeen- other bis-
hops were deprived of their sees, and excluded from the church when

they refused to sign the condemnation of/Pelagius and Coelestius,

(1) ibid, pp. 237-255
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Jullan became the spokesman of the group. To prove that one was on
the side of truth it was necessary to show that the others were in
error, and it was to thls that Julian set himself. Julian would have
had a strong case, if, accepting without reserve the defeat of Pela-
gius and of Coelestius, the necessity of Grace, and of Original Sin,
he ‘had assumed the role in other respects of the champion of ortho-
doxy against African novelties. This attitude was soon to be adopted
by others. But he himself essayed to discredit the traditional basis
of the Augustinian teaching by any advertitious and disputable fea-

tures that it presented. It was an impossible task.

During the twelve remaining years of the i1llustrious Master's

life he had unceasing trouble with Julian.

The controversy opened with the first protests of the opponents.
Accused by them to Count Valerius of defaming matrimony, Augustine

replied with "De ifystils et Concupiscentia". Julian answered im-

mediately in four books dedicated to his colleague, Turbantius.
Augustine refuted it in: "De Nuptiis", and in his six books "Against
Julian", The latter, already in retirement at Mopsuestia, when he
became acquainted with the second book, he replied in eight more
books, dedicated once more to one of his companlans in exile--Florus.,
St. Augustine got hold,this reply and devoted to it the leisure of his
last years. When death4overtook him in 430, he had not yet completed
his refutation: "Opus Imperfectum Contra Julianum", His aim was to

leave not a particle standing of the objection made tc him by his

opponents.
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In all his works, Augustine went beyond the position taken by
the African Councils and by the Pontifical ILetters. It is on account
of this much room was left for the invasion 8f the semi-Pelagians,
who gradually won this gigantic battle of grace against St. Augus-
tine,
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III THE BASIC PRINCIPLES OF AUGUSTINE'S THEOLOGY
OF GRACE,

The theology which Augustine opposed in his anti-Pelagian
writings, to the errors of Pelagianism, is, shortly, the Theology

! of Grace, Dr, Warfield writes: "Its roots were planted deeply in
his own experience, and in the teachings of Scripture, especially of
that apostle whom he delights to call "the great preacher of grace,"
and to follow whom, in his measure, was his greatest desire. The
grace of God in Jesus Christ, conveyed to us by the Holy Spirit and
evidenced by the love that He sheds abroad in our hearts, is the
cantre around which this whole side of His system revolves, and the
germ out of which it grows. He was the more able to make It thus
central because of the harmony of this view of salvation with the
general principle of his whole theology, which was thesocentriec
and revolved around his conception of God as the immanent and vital
spirit in whom all things live and move and have their being. 1In
like manner, God is the absolute good, and all good is either Him-
self or from Him; and only as God makes us good, are we able to do
anything good." (1)3

A. The Primitive 8tate of man - State of Innocence:

The necessity of grace to man, Augustine_argued from the con- \
dition of the race as partakers of Adam's sin. God created man up- }
right, and endowed him with human faculties, including free willj {
and gave to him freely that grace by which he was able to retain his |

uprightness,

The first state of man resembles the state of the blessed in
heaven, though it differs from that final state as the "undeveloped -
germ from the perfect fruit." (2) He possessed freedom to do goodj
reason to know God; and the grace of God. But by this grace Augus-
tine (not happy in the cholce of his term) means only the general

supernatural assistance indispensable to a creature, that he may

(1) warrield . 400 ;
(2 Dril1sw thEPP Hhe Wietorv of the Christian Church®,v.iii.p 849
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perservere in good. (Grace, in this wider sense, as soursg of all
good, Augustline makes independent of sin, and ascribes the possess-
ion of it even to the good angels,) (1) The relation of man to
God was that of joyful and perfect obedience. The relatlion of the
body to the soul was the same, The flesh did not yet lust against
the spirit; both were in perfect harmony, and the flesh was wholly ,
subject to the spirit. The original state was aﬁ relatively per-
fect - perfect in its kindj "as a child may be a perfect child,
while he is destined to%ﬁome a man," .(2) The primal gifts were
bestowed on man simply as powers to be developed in either one of
two ways. Adam could develop into perfection, or by abuse of his

free will, fall away. Gradually he could have attained to the state}

where sin and error would be impossible, but at present beheld only

|
|

the rossibility of sinning. (non posse peccare), the absolute
freedom from sin, belongs to God, to holy angels who have passed
their probation, and the redeemed saints in heaven. By sin, Augus-
tine believed, Adam lost the impossibility of dying. (posse non

moréd).

Freedomé;also Augustine holds to be an original endorsement of
man; but he distinguishes different kinds of it, and different de-

grees of its development, which we must observe, or we should charge

him with self-contradiction,

By freedom, Aungustine understands, in. the first place, simply
spontaneity, or self-activity, as opposed to action under external
constraint or from animal instinct. Both sin and holiness are vol-

untary, that is acts of the will, not motions of natural necessity.

(1) ibid.,p. 850
(2) ibid.,p. 851
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This freedom belongs at all times and essentially to the human will,
even in the sinful state (in which the will is, strictly speaking,
self-willed); it is the necessary condition of guilt and punlshment,
of merit and reward. (1)

In this view no thinking man can deny freedom, without destroy-
ing the responsibility and the moral nature of man, Like Pelagius
he ascribes freedom of choice to the first man before the fall.

God created man with the double capacity of sinning or not sinning,
forbldding the former and commanding the latter. But Augustine dif-
fers from Pelagius in viewing Adam not as possessing entire indiffer- V
ence between good and evil, obedlence and dlsobedience, but as having

a 'positive constitutional tendency to the good, yet involving, at

the same time, a possibility of sinning. Besides, Augustine in the
interest of grace and of true freedom, disparages the freedom of
choice, and limits it to the beginning, the transient state of pro-
bation. Adam, with the help of divine grace, without which he might

=

will the good, indeed, but could not persevere in it, but by choosing {
the evil, he fell into the bondage of sin. ‘Augustine concedes the ¢
freedom of the will in fallen mah, but he can chobse, not between
sin and holiness, but between individual action within the sphere
of sinfulness and of justitia civilis. Eiggl;z; Augustine speaks
most frequently and most fondly of the higher freedom -- the free-

self-decision or gelf-determination of the will towards the good

and holy, the blessed freedom of the children of Godj; which still
includes in this earthly life the possibility of sinning, but be-
comes in heaven the image of the divine freedom, a "felix necessitas
boni", and cannot, because it will not sin. It is the exact op-

posite of the dura necessitas mali in the state of sin.

o N o Pe T
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This freedom of Augustine finds expressed in that word of our Lord:
"If the son shall make you free, ye shall be free indeed." Tt does
not dispense with grace, but i1s generated by it; the more grace, the

more freedom. The will is free in proportion as it is healthy. To
" serve God 1s the true freedom. (1) vBeo servire vera libertas est.?

S

B. THE FALL AND ITS CONSEQUENCES:

He also supposed a sort of pre-existence of all the posterity of
Adam in himself, so that they actually and personally sinned in him,
though, not, with individual consciousness. The posterity of Adam
therefore suffer punishment not for the sin of another but for the
sin which they themselves committed in Adam. The essence of the
sin of Adam consisted not in the eating of the fruit; for this was
in itself neither wrong nor harmfulj but in disobedience to the com-
mand of God. '"Obedlence is the mother and guardian of all virtue".
The prineciple, the root of sin, was pride, self-seeking, the crav-
ing of the will to forsake its author, and become its own. This
pride preceded  the outward act. This pride even preceded the temp-

tation of the serpent., "If man had not previously begun to take
pleasure in himself, the serpent could have had no hold upon him,"(2)

Augustine goes below the surface of the outward act to the deeper
truth, He does not stop with the outward act, but looks chiefly at
the disposition which lies at its root.

Augustine particularizes the consequences of sin under seven

heads: the first four being negative, the others positive:

(1) Loss of the freedom of cholce (in regard to great religious

decisions for or against God and divine things)

(1) 1bid. 852
(2) Augustine, page 300.
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which consisted in a positive inelination and love to the good with
the lmplied possibility of sin. 1In place of this freedom has come
the hard necessity of sinning, bondage to evil, "The will, which
alded by grace, would have become a source of good, became to Adam,
in hls apostasy from God, a source of evil,"

(2) Obstruction of knowledge: Originally man was able to learn and

understand everything perfectly. Now the mind is beclouded, and
knowledge can be aequired and imparted only in the swe¢t of the
faceo

(3) Loss of the Grace of‘God: which enabled man to perform the good

which his freedom willéd, and to persevere therein. By not wil-
ling, man forfeited his ability, and now, though he would do
good, he cannot,

(4) Loss of Paradise: The earth now lies under the curse of God: it

brings forth thorn and thistles, and in the sweet of his face
man must eat his bread.

(5) Concupiscence: not sensuousness in itself, but the preponder-

ance of the sensuous, the lusting of the flesh against the spirit.
Thus God punishes sin with sin, Propagation before the fall
would have been sinléss, for it would have been an act of a
pure will and chaste love, but now according to Augustinellggg
rules the spirit. To this element of sin in the act of proecre-
ation he ascribes the pain of child-birth,

(6) Physical death:; with its retinue of diseases and bodily pain,

Adam was indeed created mortal, that is capable of death, but
not subject to death. By a natural development the possibility
of dying-would hévé been overcome by the power of immortaliﬁy;
the body would have been gradually spiritualized and clothed

with glory, without a violent transition or even the weakness
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of old age. But now man is fallen under the bitter necessity
of death., The whole 1life of man 1s a continual dying. There

is an actual severance of the soul and body.

(7) The most important consequence of the fall of Adam is original

sin and hereditary guilt in his whole posterity; and as this

was also one of the chief ﬁoints of conﬁroversy. (1)

¢. ORIGINAL SIN = (Pgscatum driginale vitium hereditarius guilt)
Original sin, is the native bent of the soul towards evil, with
which all the posterity of Adam--excepting Christ and Virgin Mary-

come into the world, and out of which all actual sins of necessity

proceed, It appears principally in concupiSCence, or the war of
the flesh against the spirit. Sin is not merely an individual écf,
but also a condition, a status and habitﬁsnghich contiﬁues§ by 4

procreation, from generation to genération; The corruption of the

root communicates itself to the trunk and the branches.
Original sin and gullt are propagated by natural generation.

D, HIS DICTRINE OF REDEEMING GRACE

Augustiné.reaches his peculiar doctrine of redeeming grace in two'
ways. 1. He reasons upwards from below, by the law of contrast;
that is, from his view of the utter incompetency of the unregener-
ated man to do good., The greater the corfuptioh, the mightier must
be the remedial principle. The doctrine of Grace is thus only'the -
positive counterpart of the dictrine of sin, 2ad. he reasons

downwards from above; that is, from his conception of the allworking,

all-penetrating presence of God in natural life, and much more in

the spiritual.
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He placed man in absolute dependence upon God.

¥hile Pelagius widened the idea of Grace to indefiniteness and
reduced it to a medley of natural gifts, law, gospel, forgiveness of
sin, enlightenment, and example. Augustlne restricted grace to the

specifically Christian sphere (and, therefor called it "Gratia Christi"

though admitting its operation previous to Christ among the saints of
the Jewish dispensation but within this sphere he gave it incompar-
ably greater depth. With him Grace is first of all, a creative power
of God in Christ transformingAmen ggég within, It produces first
the negative effect of forgiveness of sins, removing the hindrance
to communion with Godj then the positive communidééion of a new prin-
clple of 1life, The two are‘combined in the idéa of justification,
which, as we have already remarked, Augustine holds, not in the Pro-
testant sense of declaring righteous once for all, but in the Catho-
lic sense of gradually making'righteous; thus.subéténtially identify-
ing it with sanctificatidn.{(“Justificéfusis‘gratia Deil, hoc est, {
Justi efficinun."){'Yet, aslhe refers this whole process to divine
gracs, to the exclusion of all human merit, he stands on essentially
Evangelical ground,

Positive grace operates, therefore, not merely from without
you our intelligence by instruction and admonition, as Pelagius
taught, but also in the centre of our personalitg!”imparting to the
will the power to do the’goqd.which the 1n$trpction3teaches,_and.to
imitate the exaﬁple of Christ. Hence he frequently calls it the
inspiration of a good will, or of love, which is the fulfilling of

the law."

Him that wills not,tgracé comes to meet, that he may willj him
that wills,‘she follows up, that he may not will in vain." Faith
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itself is an effect of grace; indeed, its just and fundamental ef-

fect, which provides for all others, and manifests itself in love.

In a word, grace is the breath and blood of the new man; from
1t proceeds all that is truly good and divine, and without it we

can do nothing acceptable‘to God,

From this fundamental conception of grace arise the several
properties which Augustine ascribes to it, in opposition to Pela-
gius,

First, it 1s absolutely necessary to Christian virtue; not merely

auxiliary, but indispensable, to its existence. It ;s necessary
“"for every good act, for every good thought, for every good word of
man at every moment."(l) Without it the Christian life can neither
begin, proceed, nor be consummated. It was necessary even under
the old dispensation, which contained the Gospel in the form of a
promise, The saints before Christ lived of His Grace by anticipa-

”T

tion,

Unmerited: man is incapable of deserving Gracej for to deserve
grace, he must do something good. The Holy Spirit -breathes where
$he will, and does not follow merits, but Himself produces the mer-
its. Grace, therefore, is not bestowed on man because he already
believes, but that he may believe; not because he has deserved it
by good words, but that he may deserve goods works." (2) He also
points to children, who without will, and therefore without volun-
tary merit preceding, are thru holy baptism incorporated in the

kingdbm of grace. -hIf all thy7mer1ts are gifts of God, God crowns

(1) Augustine,_g_awéit.‘p.430
(2) 1ibid.. page 300.




thy merits not as thy merits, but as the gifts of his grace." (1) "

Grace 1s irresistible in its effect; not, indeed, in the way of
physical constraint imposed on the will, but as a moral power; which
makes man willing, and which infalliby attains its end, the conversion

and final perfection of its subject.  Thils point is closely connected

with Augustine's whole doctrine of predestination and consistently

leads to ity or follows from it. But the irresistibility must mani-
festly not be extended to all the influence of grace, for grace can
be resisted. Augustine therefore, must make irresistible grace iden-

tical with the specific grace of regeneratiqn in the glect, which at

the same time imparts the "donum perseverantiae" Grace, finally works

progressively or by degrees. It removes all the consequences of the

fall; but it remo#es them in an order agreeable tovthe finite,
gradually unfolding the naturé of the believer, "Grace is a foster-
mother, who for the greatest good of har charge, wisely and loving-

ly accommodatps herself to his nefessities as thny change from time

to time." (2) Augustine gives different names to grace in these
different steps of its development. In overcoming the resisting

will, and imparting a living knowledge ‘of sin and longing for re-
demption, grace is "gratia progveniens or proeparans.” In creating

- faith and the free will to do good and uniting the soul to Christ,

it is "gratia operaEE". Joining with the emancipated w111 to com- ?
bat the remains of evil, and bringing fortp goqd_works as fruits of
faith, it is “gratia cooparaus" .Piﬁally; in enabling him at length, :
though not in this 1ife, to the perfect state, in which he can no
longer sin nor die, it is ﬁgratiarperfic;qgi“. This 1nc;udes the

l“dohum perseverantiaé",-ﬁhich is the only certain token of election,
E. THEE DOCTRINE OF PREDESTINATION.

He pursued his anthropology and soteriology to their source in
(1) ibid, page 301
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theology. His personal experience of the wonderful and undeserved
grace of God, varipus passages of the Scriptures, esﬁecially the-
Epistles to the Romans, and the logical connection of thought, led
him to the doctrine of the unconditional and é#ternal purpose of
the omniscient and omnipotent God. "In this he found the program /
of the history of the fall and redemption of the human race., He
ventured boldly, but reverently upon the brink of that abyss of
speculation, where all human knowledge 1s lost in mystery and in
adoration.™ (1)

Predestination in general is a necessary attribute of the di-
vine will, as foreknowledge is an attribute of the divine intelli-
gence, It is absolutely inconeceivable that God created the world
or man blindly, without a fixed plan, or that this plan can be
disturbed or hindered in any way by his creatures. Augustine went
far beyond the Greek Fathers and Tertullian, Ambrose, Jerome, and Pel-
agius, who taught a conditional predestination, dependent on the
foreknowledge of the free acts of men, when he taught an uncondl~
tional election of grace, and restricted the purpose of redemption
}

to a definite circle of the elect, who constitute the mgnority of - |

the race,

In Augustiﬁes systém the doctrine of predestination is not the

starting-point, but the: consummation, It is a deduction from his

views of sin and grace. It is therefore more practical than spescu-
lative. It is, however, also held in check by his sacramental views.
If we may anticipate a much later terminology, it moves within the
limits of infralapsarianism; but philosophically is less consistent
than supralapsarianism, while the infralapsarian theory starting wilth

(1) Schaff - page 403
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the consclousness of sin, excludes the fall --the most momentous
event, except redemption, in the history of the World-ffromlthe
divine purpose, and piaces 1t under the category of divine per-
mission, making it dependent on tﬁe free will of the first man;
the supralapsarianism theory; starting with the conception of the
absolute sovereignty of God, includes the fall of Adam in the e-
ternal and unchangeable plan of God, though, of course, not as
an end, or for its own sake (whi¢h would be blasphemy), but as a
temporary means to an opposite end, or as the negative condition
of a revelation of the divine justice in the reprobate, and of the
divine grace in thc elect. Augusfine, therefore, strictly speaking
knows nothing of a double decree of election and reprobation, but
recognizes simply a decree of eleétion to salvationj though' logi-
cal instinct does sometimes carry him to the verge of supralapsar-
ianism. In both systems, however, the decree is eternal, uncondi-
tioned, and immutable; the difference is in the subject, which ac-
cording to one system, is man fallen, according to the other, man
as such, His deep moral convictions revolted against making al-

lowance for sin by tracing its origin to the divine will.

The first sin,‘adcording to Augustine's theory, was an act-of
freedom, which could and should have been avoilded, but once commit-
ted, it subjected the whole race, which was germinally in the loins
of Adam, to the punitive justice of God. All men deserve God's
punishment of eternal death. But he has resolved from eternity to

reveal to some His grace, by reserving them from the mass of perdi-

tion; and without their merit saving them.

ihis i{s the election of grace, or predestination, It is re-
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lated to grace itself, as cause to effect, as preparation to execu-
tion., "Gratia est ipsius praedestinatig&}s effectus". It is the /
ultimate, unfathomable ground of salvation. It is distingnished from
foreknowledge, as will from intelligence; it always implies intelli-
gence, but is not always implied in it, God determines and knows
beforehand what He will doj the fall of man, and the individual sins
of men, He knows perfectly even from eternity, but He does not de-
termine or will them, He only permits them. There is thus a point,
where prescience is independent of predestination, and where human
freedom as it were, is interpgséﬁ. The predetermination has refer-
ence only to good, not to evil, It is equivalent to election. Augustine
it is true, speaks also in some places of a predestination to perdi-
tion (in consequence of sin) but never of a predestination to sin,
The election of grace i1s conditioned by no foressen merit, but is ab-
solutely free. God does not predestinate His children on account of
their faith, for their faith is itself a gift of grace; but He pre-
destinates them to faith and to holiness. Sanctification is the in-
fallible effect of election. Then also the imputation of teaching
that a man may be elect, and yet live a godless life 1s precluded.
Those who are thus predestinated as vessels of mercy, may fall for

a while, like David and Peter; but cannot fall from grace. To e~
lection necessarily belongs the gift of perseverance, the donum per-

severantioe, which is attested by a happy death. Those who fall
away, ev;;“though they have been baptized and regenerated, show
thereby, that they never bélonged to the number of the elect. Hence
we cannot certainly know in this 1life who are of the elect, and we
must call all to repentance and offer to all salvation, though the
vocation of grace only proves effectial to some. Why precisely

this or that one attains to faith and others do not, is indeed a

ol
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mystery., We cannot say, he in this life explains the leadings of
Providence; 1f we only believe that God is righteous, we shall

hereafter attain to perfect knowledge.

He could cite many Seripture texts, especially the 9th chap-
ter of Romans for this dioctrine. But those texts which he guoted
for the responsibility of man in the reception or rejection of this
gospel, he could only explain by a slightly forced exegesis. Thus,
for instance, he understands in I Tim, i§34, by the all men, whom
God wills to be saved, as "all manner" of men, rich, and poor,
learned and unlearned, or he wrests the sense into: "all who are

saved, are saved only by the will of God." (1)

F, THN MEANS OF GRACE

The symbolical nature of the Sacraments is very frequently set

forth by Augustine. Sacraments he says are to be "visible words".
"In a sacrament, one thing is seen, another is understood." (2)

A sacrament to him is the visible form of an invislable grace. Yet
it is far from his conception that the Sacraments are bare symbols.
They are concomitants, and in a sense the vehicles, of the grace
which they figure to the senses.
1., Baptism:
The water of baptism shows outwardly '"the sacrament of grace;

the Spirit working dnwardly" the benefit of grace, It brings
the forgiveness of sins, i% weakens its powers within us.

According to him all the baptized are regenerate, and yet many
of these are eternally lost., The gratia irrestibilis he restricts

(1) Augustine, P, 500

(2) Augustine, Page 379
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therefore to the narrower circle of the elect. According to Calvhb
the regenerating effect of baptism is dependent on-the decretum divi.
num and the truly regenerate is also elect, and therefore can never
finally fall from grace. Augustine for the honor of the sacrament,
assumes the possibllity of a fruitless regeneration., Calvin in the
interest of election and regeneration, assumes the possibility of an

ineffectual baptism.

2., The Lord's Supper:

The body of Christ is to Augustine only a sign of the body.
It is the mystical body by which he understands the church, the
fellowship of the saints. It is the Church that is symbolized in the
Lord's Supper. Therefore the real Christians only receive the bene-
fit, The benefit consists in this that it symbolizes our union with
Christ. This is Augustine's Symbolical conception of the Eucharist,
It is to remind us of Christ's suffering and to stimulate us for the

union of love as members of His body which is the church,

There is also another strain in the language of Augustine on
the Lord's Supper. He speaks of a manducation of the flesh of Christ,
of a drinrking of the blood. According to Dr, J. L. Neve, Loofs and
Seeberg insist that all such expressions are not irreconcilable with
Augustine's symbolical conception, and they refer to the fact that
he denies repeatedly the ubiquity of the body of the glorified Christ.
Like as John Calvin later on, he taught that Christ's body is con-

fined in one place in heaven. (1)

Augustine also makes use of the idea of his age that the Eu-

charist is an offering. It is to remind the Christlans of the orig-

inal offering. And it has the significance of asserting the redeem-

(1Y Nawe JH2 dmmer P Ahndetian Thouneht™ page 162
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ing power of Christ's offering before God.

Western Catholicism occupied about the same position on the
Lord's Supper on account of Augustine's concept of it, as was taken

by Berengar, Wyellf, Calvin and their successors.



A

- 49 =

G. Conclusion,

In concluding this chapter on the basic principles of Augustine's
Theology of Grace, I believe I couldn't do better than to quote that
wonderful comparison of the two men by Dr. Schaff. The following sums
it uﬁ so succinetly, that I dare not paraphrase it in my own words

less the beauty of expression is lost.

“"Pelagius was an upright monk, who without inward confliet won
for himself, in the way of tranquil development, a legal piety which
knew neither the depth of sin, nor the heights of grace. Augustine
on the other hand, passed through sharp convulsions, and bitter con-
flicts, till he was overtakenby the unmerited grace of God, and
created anew to a 1life of faith and love. Pelagius had a singularly
clear, though contracted mind, and an earnest moral purposs, but no
enthusiasm for lofty ideals; and hence he found it not hard to real-
ize his lower standard of holiness. Augustine had a bold and soar-
ing intellect, a glowing heart, and only found peace after he had
long bezn tossed by the waves of passion. He had tasted all the
misery of sin, and then all the glory of redemption, and this exper-
lence qualified him to understand and set forth these antagonistlc
powers far better than his opponent, and with a strength and fulkhess
surpassed only by the inspired Apos%le Paul,

The Pelagian controversy turns upon the mighty antithesis of
sin and grace. The soul of the Pelagian system is human freedom,
the soul of the Augustinian system is divine grace. It comes at
last to the question, whether redemption is chiefly a work of God
or of man., Pelagius starts from the natural man and works up, by
his own exertions to righteousness and holiness, Augustine des-
pairs of the moral sufficiency of man, and derives the new life and
all power for good from the creative grace of God., The one system
proceeds from the liberty of choice to legalistic piety, the other
from the bondage of sin to the evangelical liberty of the children
of God. To the former Christ is merely a teacher and example, and
grace an external auxialiary to the development of the native powers
of man; to the latter he is also Priest and King, and grace a crea-
tive principle, which begets, nourishes and consummates a new life,
The former makes regeneration and conversion a gradual process of
the strengthening and perfecting of human virtue.

The one loves to admire the dignity and strength of manj the
other loses himself in the adoration of the glory and omnipotence
of God. The one flatters natural pride, the other is a gospel for
penitent publicans and sinners. Pelagianism begins with self-exal-

: the sense of self-deception and impotency.
Kﬂgﬁg?iiﬁgsﬁngs‘éét?ﬁaﬂ oot into the dust of humiliation and des-
pa

T. in order to 1ift him on the wings of grace to supernatural
streﬁgth, and leads him through the hell of self-knowledge up to
heaven of the knowledge of God.



The Pelagian system is clear, sober and intelligible, but
superficial; the Augustinian sounds the depths of knowledge and ex-
perience, and renders reverential homage to mystery. The former =
starts with the proposition: "Intellectus proecedit Fidem.", the
latter with the opposite maxim: "“Fides proecedit intellectum®.
Both make use of the Scriptures; the one, however, conforming them
to reason; the other subjecting reason to them.™ 11) 1z

No theology was ever, ‘it may be broadly asserted, more con-
sclentiously wrought out from the Scriptures.. Is it without error?
Noj; but its errors are on the surface, not of the essence. It leads
to God =-- and in the midst of the controversies of so many ages 1t
has shown itself an edifice whoze solid core is built out of mater-

ial which cannot be shaken,

(1) Schaff, pp. 787--789
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IV - AUGUSTINE'S THEOLOGY OF GRACE THROUGHOUT THE SUBSEQUFNT
HISTORY OF THE CHURCH.

The Greek church adhered to her undeveloped synergism, which
coordinates the human will and divine grace as factors in the work
of conversion; the Latin church, under the influence of Augustine, -
advanced to the system of a divine monergism, which gives God all
the glory, and makes freedom itself a result of grace; while Pela-
gianism, on the contrary, represented the principle of a human mom-
ergism, which ascribes the chief merit of conversion to man, and
reduces grace to a mere external auiiliary. After Augustine's

death, however, the intermediate'éystem of Semi-Pelagianism, akin

to the Greek synergism hecame prevalent in the West,

Pelagius and Augustine in whom these opposite forms of moner-
glsm were embodied are reprcsentative men, They represented prin-
ciple and tendencies, which in various modifications, extend through

the whole history of the church in 1ts successive epochs,

After Augustine's death a year later) Prosper continued his
work of exposition and defence, first answering in. detall the sixteen
objections to St. Augustine's Teaching which were put forth by Vin-
centius, and then replying ‘to' Cassian in‘a work called, "Against the
Author of the Conferences.™ 'Cassian of Massilia was the chief spokes-
man of a group of theologians in southern Gaul, who opposed the doc-
trine of the irresistibility of grace and ‘insisted on finding a-
place in human nature for 'a small ‘measure of self-determination, in
spite of the admittedly disastrous mesults of ‘the Fall. The freedom
which they claimed for man ‘was mich more limited than that which was
¢laimed by Pelagius; and in all cases of sudden conversion it was

ATV mered s Fnmad me e Wad na ltnowladee of the eradualness of the
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brocesses which lead to such seeming suddenness in the final crisis,
that everything must be conceded to the operation of grace. Thus
Cassian taught what has been known since the sixteenth century as
Semi-Pelagianism, the characteristic note of which is the claim
that man has the power to turn to God and so to invite and, as it

were, to initiate the operation of grace,

Prosper was sucoeeded by Lucldus, a priest of Gaul, who held
extreme predestinarian views: but these he was persuaded to repu-
diate when; in 475, he appeared before the Council of Arles at the
citation of Faustus, Bishop of Riez. This Faustus, who had been
formerly the head of the nonastery of Lerins, subsequently wrote,

at the request of the Council; a work entitled: *0On Grace and Free

Will™, in which he expounded Semi-Pelaglan views.

The issue betneen Augustinianism and Semi-Pelagianism was de-
termined not long aften bj the efforts of Caesarius, Bishop of Arles
from 501: but, thongh Augustine prevailed over Cassian, the influ-
ence of the Hassilian sehool of theologians was seen when the contro-
vérsy Wes cloeed; for fhe time, by Rome's adoption of the findings
of the small-Second Council of Arausio (Orange), which met in the
year 529, This Council approved once more the Auvgustinian posi-
tion as against the Pelagian: but, while i1t rejected the chief
tenet of SemiePelagianism; its statement of Augustinlanism was
couched in -a ‘distinctly modified form. It repudiated the doctrine
of predestination to eternal death, to which St., Augustine had com-
mitted himself in effect though not by explicit statement, in his
teaching concerning "preterition"° it refrained from pronouncing
upon the doctrinn of the irresistibility of gracej and it recogni-

2ad tha @Y1Q+nnnn P a oertain ability in man to co-operate with



divine grace after the work of grace had been initiated within him.

An atterpt on the part of a dallican monk, Gottschalk of Orbais
in the 9%h century to revive Augusﬁinianism, by strenuoﬁéiy advocét-
ing unconditional decrees; double predestination of some to 1life and,
Just as deliberately, of the others to death, stirred up a vehement"
controversy. His principal opponent was Rabanus Maurus, Archbishop
of Mainz who'derived predestination from God's foreknowledge of the
free actions of men. In this opinion he had many followers, though
a large number still adopted the theory of Augustine after moderat-
ing and modifying it in various ways. Gottschalk's teachings were

condemned by the Council of Mainz in 848,

Gottschalk's case was theﬁ furthef-debated bétweeﬁ Bemigius;
Archbishop of Lyons, and Hincmar, Archbishop of Rheims; and his
teachings were again condemned, at the instance of Hincmar, by two
successive synods held at Auiercy, in 849 and 953 respectively, John
Scotus Eriugena contributed to the controversy by writing a work

#0n Predestination™; at Hincmar's request; and this served to pro-

long the dissension, which did not cease until peace was made at the

Synod of Tousy in 860,

At the end of the éleventh century St. Anselm produced his
great work on the dQctrine of the Atonement, sfiny was God made man?™ |

in which he embodied a modified Augustinianism, emphasizing the
truth that all grace is to be attributed to the redeeming work of

Christ, whose merits are available for transference to men.

A little léter St. Bernard wrote his tfeatise:”ggggggg;gg;ggggg

and Free Will"; ih which he renewed the attribution of Grace to the

work of the incarnate Christ, and taught that man's part in the work
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of redemption consists solely in hils consent to the operation of
grace. And in the same century Peter Lombard, while accepting the
Augustinian position, made a new departure by explicitly identifying
grace with the Person of the Holy Spirit. -

In the thirteenth centﬁry Augustinianism was challenged anewr
by the Franciscan schoolmen. The éttempts made by Alexander of Hales
and St. Bonaventura to save something from the wreck of human nature
which had been produced by the Fall ﬁere continued with greater daring
by their successor Duns Scotus, who advanced the contention that the
sin of Adam had resulted anly in the loss of certain original and
special endowments of human nature such as immortallty and freedom
from pain, and that by the exercise of the free will which remained
to him man could merit the bestowal of the grace of God, The difficul-
ty of the introduction of the idea of merit which is "condign", or

appropriate.

The Franciscans were opposed by St. Thémas Aquinas whé formula-
ted the famous distinction between "actual grace", and "habitual
grace", and by other learnedhgéminicans; and the work of these sup-
porters of a stricter Augustinianism was continued by such men as
Thomas of Bradwardine and John Wyclif among the secular clergy. But
in spite of the strength of their advocacy Augustinianism steadily
lost ground as the Middle Ages wore on to a close, the déctrine of .

merit playing an increasingly large part in the practical working of

the Church's system,

‘The violent return to Augustinianism in its strictest form,
and the great stress laid upon the doctrine of justification by falth

alone, which characterized the affirmations of the Reformers in the
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sixteenth century, led to the reconsideration of the whole subjeet

at the earlier sessions of the Council of Trent (1545-63); and as a
result the differences of the Augustinian and the Semi-Pelagian ele-
ments on the Catholic side were composed in a verbal ceompromise which
suggested the retention of the full Augustinian position, but at the
same time allowed for those modifications in the position which had
been accepted by the Church since the days of the Council of Orange,
In particular there was a marked revision of St. Augustine's. teaching
concerning the nature of Adam and the .consequences of his sinj and

it was declared that the Fall did not completely rob man of his free
will, but that it only weakened it and pfedisposed 1t to thé éhoice
of evil, ' SR J

That was the end of unmitigated Augustinianism in the Church of
Rome, in spite of the nominal adherence which continues to be glven
to it under the name of'Augustififp; and since fhe publication of'the
Tridentine decisions it has been condemned whenver it has raised its
head. Thus in 1567 Franciscan influence Secured‘the condémﬂatioﬁ 6f
Baius, who included some elements of rigid.Augustinianismrin'his

strangely confused system of doctrine,

In the sevénteenth century there was another awakening of Aug-
ustinianism in the Catholic church, brought about.by.Caneliﬁs Jan-
sen, Bishop of Ypres., He was an earnest Catholic, a thorough-going -
Augustinian, and convinéed that;the,semi-Pelagiah‘Jesuit.interpre-
tation of sin and grace must be combated. His chief work, "Augus- .
tineks", was published in 1640, after his death. . Jansen's book
was comdemned by Pope Urban VIII in 1642, but 3ansen's views found
much support among the more deeply religlous Catholies of France,

notably in the nunnery of Port Royal, near Paris, The most influ-
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ential opponent of the Jesuits was Blaise Pascal, a strong Augustin-
ian, Especially in his ¥Lettres Provinciales™ of 1656, did he at- !
tack the Jesuits. Pascal, a great'scientist, was converted as a
consequence of an accident to his father, Stephen Pascal had the
misfortune to break his hip and he was treated by physicians who

were devoted to the Jansenist cause. They succeeded not only in
curing their patient, but also in winning the son to their doetrines,
who in turn was influenced by his sister, Jacqueline; a sub-prioress

at the convent, Port-Royal, a Jansenist stronghold.

When Arnauld an Augustinian and a professor of theology at the
Sorbonne, who had embraced the Jansenist cause, was charged with
heresy, Pascal took up his defense and those of Jansens' followers,

by writing the "Provincial Letters", released under a pseudonym.’

Louis XIV supported the Jesuit hostility to Jansenism, and per-
secuted its followers, In 1710 the buildings of Port Royal were torn
down. - Jansenism had found, however, a new leader of power 1n Pasquier
Quesnel who had to seek safety in the Netherlands, His devotional

[}

commentary, “Horal Reflections on the New Testament* (1687-1692),

aroused bitter Jesuit hostility, and through their efforts Pope
Clement XI, by the bull Abnigenitu of 1713, condemned one hundred

and one of Quesnel's statements, some taken literally from Augustine.
The doctrines of Augustine appeared to be officially rejected by the
Roman church, As a result, Louis Antoine de Noailles, cardinal
Archbishop of Paris, twenty other French bishops and three theologi-
cal faculties protested against this papal bull and appealed to a
The Jesuits,

general council, Opposition was, however, in vain,

supported by the French monarchy, ultimately triumphed.
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Partly, through this Jansenist controversy, and partly by the
quarrels between the Jesults and the older Romén clergy, a division
occurred in Lﬁtrecht, in the Netherlands, from which in 1723; a small
independent, so-called Jansenist Catholie Church originated, rhich

still exists, with an Archbishop in Utrecht, and Bishops in Haarlem

and Deventek,

On the other hand, the Rominicans failed to secure the condemna-
tion of a work written by the Spanish Jesuit, Lius de Molina, in 1588,

entitled “The Concord of Free Will with Divine Prescience, Providence,

Predestination, and Reprobation:“?/although 1t departed unmistakably

from true Augustinianism in its insistence upon the freedom of the
will; and Molinism is still current in the Roman Church of today, -
together with a modified fomm of it, known as Congruism, which re-
sulted from the efforts of Suarez and others to bring it nearer to

the Avugustinian position,

The Protestant Reformers found in the ‘Augustinian doctrine of
grace, one of the sharpest weapons with which to oppose the church
that claimed to uphold that doetrine but, by its practical system of
meritorious works, seemed to them to be the exponent of pure Pela-

gianism,

In many rnspects, the Roformation was the revival and triumph ot
Augustine's theology of redeeming grace.r Both Luther and Calvin
quoted from Augustine more than any other church rather.: Luther wrote
in one of his books that Augustine more than any other church father
teaches most of the whole °hrist1?%ﬁﬁﬁ2£§f5 1\’}.%3? VMORIAL LIBRARY

CONCORDIA SEMINARY

| T. LOUIS, MO,
(1) *A Compend of Luther's Theology", Ppage 15
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Luther's acceptance of Augustinianiém went as far as he felt
Scripture was clear and explicit, thus leaving off some elements
of Avgustine's teachings on Gracej while Calvin was ready to go
even a little byond Augustine's teachings by accepting some of
the logical impllcations of scripture, where Augustine had not dared
to be positive., It is therefore that both men believed that salva-
tion is neither unmerited nor forseen in view of faith, Both be-
lieved in unconditional predestination like Augustine, though Luther
limited it to the bellevers and was silent about the unelect for
whom Christ also died, while Calvin accept=2d the logical implication,
that God had also predestinated the wicked to destruction, for whom,
Calvin believed, Christ had not died. They also belleved that man
was incapable by himself to grow spiritually, or even to co-operate

in this~-~1t was "“sola Gratia".

But the divisions which date back to the fifth century soon de-
clared themselves, Serious opposition was raised in both camps, by'
Melanchthon among the Lutherans, and by Armlnius among the Reformed.
Melanchthon, who had moved gradually away from the true Lutheran
position, taught that man must be accounted to have in himself some
power of turning to God and co-operating with Him, a belief which
was then first termed "Synergism® as against "monergism". Armin-
ius declared that, though the initial work of reclaiming man must
be attributed to God alone, man is himself capable of making a sub-
sequent contribution towards the working out of his salvation. This

was set forth in the famous "Remonstrance! of 1610_by his followers,

who were condemned by the Synod of Bort, held in 1618-19 by the

Reformed Church of the Netherlands.

"
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The church of England has both tendencies in their teachings.
The Book of Common Prayer contains a mild Augustinianism, while the
thirtynine Articles accepted Calvinism in a slightly modified form.
Today 1t is said that the ghurch of England has an Augustinian
Prayer Book and a Pelagian pulpit.‘- ; :

Augustine's doctrine of Grace has been in decline the last 70
years until the last 10 years when it seemed to have a comeback in

some quarters,

Today on the continent, only the ‘onfessional Lutheran Church
in Germany and the "Gereformeerde Kerk" in the Netherlands are the
two large churches which still have been kept free from the Semi-
Pelagian influence, and have held on to the essence of Augustine's

doctrine of Grace, which originated with Paul.

In America it is known the controversies the Lutheran denomina-
tions have had on the subject of Predestination; only the Missouri
Lutherans, among all these groups, has remained loyal to Luther's

concept of Predestination, which was Augustinian,

While all the churches with a Calvinistic heritage still re-
tain their doctrines on Grace -- only the MChristian Reformed*
church has remained loyal to it, though it does not teach consistent-

e -.fé -
1y the double Fredestination of Calvin as the “Protestant Reformed
and the PHard-Shelled Baptistq the other two groups who follow
Augustine still today in their pulpits. The great difference to-
day between the Christian Reformed church and the Missourl Lutherans

is not anymore double Predestination, for the former do not consis-

tently hold to it anymore, but the former believes in limited a-

vy
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tonement, while the latter holds to a universal atonement that

Christ died for both the wicked and elect.

As to the other great denominations, of Calvinistic, Lutheran
and Ana-Baptlst heritage;_?elagianism,.Semi-Pelagignism and Arminian-

ism have invaded their pulpits and printing-presses, in some churches

more and in others less.
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