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AN INTERPRETATION OF THE EPISTLE OF ST. JUDE
I. Introduction

with regard to the Epistle of Jude, Luther, in the year 1545,
wrote as follows: "Although I praise the book, it is an epistle that
need not be counted among the chief books, which are to lay the foun-
dation of the faith."l And with this opinion I am ready to concur,

And yet, though this letter does not have the doctrinal significance

of flomans or 1 Peter, or the practical significance of 1 Corinthians

or James, it is worthy of study as a part of the canon of Scripture.

To many people it is known only very superficlally as the letter

which speaks of "contending for the faith once delivered to the saints,
or as the letter which tells of the struggle of the archangel Hichael
with the devil for the body of Moses, or which tells of the prophecy

of Enoch. Beyond these few scatterad references, the letter of Jude

is almost entirely an unknown quéntity.

Luther's attitude towards the letter of Jude, as he himself says,
was influenced by three factors: 1) its close resemblance to part of
2 Peter; 2) its use of material found nowhere else in Scripture; 3) its

rejection by many of the Church fathers.? We shall have to consider

1. Works of Martin Luther, Vol. 6, p. 479.
2. Ibid,



each of these matters in formulating our opinion of the letter of Jude.
fxternal kvidence

"The Epistle of Jude, indeed, is acknowledged in the Catholic
Ghurch," says the anonymous author of the Muratorian Canon .3 This is
the first specifie reference by name to the Zpistle of Jude., Some schol-
ars, however, find allusions to it in the writings of the sub-apostolic
age (ef. Zp. Barn. 2:16; 4:9, with Jude 3 f.; Lp, Polye. iii. 2, iv.
2, with Jude 3, 20; Mart. Polyce xx. with Jude 24 f,). But a closer
exaninebion of these zupposed allusions to Jude will show, as Chase obe
serv s, that "little or no stress can be laid on supposed colncidences

with this Zpe in sub=-apostolic v:rit',ings."h

However, there 1s & very
movked resemblance betwean tne letter of Jude (vve. 22 £,) and Didache
iv. 2 (gg. 110), if the text which is adopted in the commentary is
the correct one. This simlilarity, however, does not necessarily imply
literary interdependence, but it may merely imply, that both writings
may have arisen in the same cireles., It is therefore dangerous to press
this resemblance %too vigorously.

As already mentioned, the luratorian Canon (ca. 175) contains a
specifiec reference to the letier of Jude. Clement of Alexandria (ca.
200) is the first Church father to guote from it (Faesdag. III. 8, Strom.
IIl. 2); he also comented on it in his Hypot.yposea.5 Origen (ca. 240)

speaks of Jude as having written an "epistle of but few lines, yst full

3. B, F, Westeott, i CGeneral Survey of the History of the Canon of
the New Testament, p. 520, where the Latln original of the Hwratorian
Canon is printed out.

Lo F. Ho Chase, "The Lpistle of Jude," A Dictionary of vhe Bible,

ed, James Hastings, Vole 2; Pe 799
5, Cf. Eusebius, Historla Ecclesiae, XIV. 1.




of mighty words of heavenly wisdom" (in Matt, XII. 55, 56), and quotes
it elsewhere. In one passage, however, he expresses doubt as to its
reception (in Matt. XXII, 23) Tertullian (eca« 200) who lived in
North Africa, employed Jude in attempting to validate the canonicity of

the Book of Enochy (de Hab, Mul. I, 3), and he could scarcely have done

this, had it not been for the fact that Jude was accepted as canonical
among the churches of iHorthern ifrica. Eusebius (H, E., III. 25)
places Jude among the antilegomena, as being controverted, but well-
known and recognized, being publicly read in the Churches. Didymus of
Alexandriz (ca. 395) comments on it and defends it against those who
deny its authority because of the use of apocryphal literature in it.
Jerome (de viris illus. IV) states that this letter is rejected by many
because of its use of apocryphal literature.

If we then analyze the areas from which the testimonies to the ex=-
istence and acceptance of Jude come, we discover that these testimon-
ies are mainly Western. One very important area has not been mentioned
in any way: we are indecd at first surprised to see that the letter is
not included in the Peshitta, the Syriac translation of the New Testa-
ment, though we must remember that the Peshitta omitted all four minor
Catholic epistles. But we should not he surprised, for a letier so
brief and directed against so specific a manifestation in the life of
the Church would naturally not have the appeal of a letter like Romans
or 1 Peter. The remarkable thing really is that it was known as’' com-
monly as it was., While the external evidence is not so good as it is
for other books of the New Testament canon, it is sufficient to show

bhat bhis letter was known in various areas of the Church at an early date.



Authorship

The epistle before us purports to come from "Jude, a2 slave of Je=
aus Christ, and brother of James" (1:1), We know that the name Jude
(or Judas) was very common among the Jews of the first century after
Christ. It was borne by the progenitor of one of the tribes of Israel ’
as well as by one of the Maccabean heroes: and this is sufficicont to
account for its popularity among the Jewish peopls of that age, Two |
of the disciples of the Lord bore this name: Judas , who came from the
Judean town of Kerioth and who later betrayed his Lord into the hands
of His enemies; and Judas "not Iscariot" (Jn. 14:22), who is also known
as "Judas the son of James" (Lpidas S “ZawdBow, Lk. 6:16; lLcts 1:13),
or Thaddaeus or Lebbacus (Mt. 9:3, Mk. 3:18, the ¥SS. reading is sone-
what uncertain). Among the brothers of the Lord6 there was also a Jude
(Mt. 13:55, Mk, 6:3). In the remainder of the New Testamant we meet,
Judas of Galilee (Acts 5:37), Judas of Damascus (Acts 9:11), and Judas
surnemed Barsabbas (Acts 15:22).

Among the vardous Judes mentioned in the New Testament, only two
merit consideration as the author of this letter: Judas the son of James,

the apostle of the Lord; and Jude the brother of the Lord.

6. The controversy which has been waged over the meaning of the
words a8u\¢oi av reupiovneed not concern us here, It has been held
that they were (a) sons of Joseph by a former marriage, and so older
than Jesus (the Epiphanian hypothesis);(b) sons of Joseph and Mary,
younger than Jesus (the Helvidian hypothesis); (c) not really brothers
at all, but cousins (the Hieronomynian hypothesis). For an able de-
fénse of the firat of these views, see J, B. Lightfoot, The Epistle of
Sty Paul to the Galatians, pp. 252-291; for 2 defense of the sscord,
see J. B, Mayor, The Epistle of St. James, pp. i-xxxvi; and for a
defense of the third, see F. Bechtel, "The Brethren of the Lord",

The Catholic Encyclopedia, Vol. 2, pp. 767 £.



The cause of the apostle Jude, the son of James, has been chain~
pioned in modern times by all Roman Catholic scholars!' and, in Fro-
testant circles, by Keil,8 However, a number of cogent arguments can
be raised against this view, and it is rejected by an overwhelming
majority of ilew Testauwent scholars. Jude does not call himself an
apostle of the Lord, neither in the wider nor in the narrower sense of
that term. Keil accounts for this by the supposition that Jude did
not feel the necessity to urge his apostolic dignity in writing to
this congregation, for the members of thils congregation already re-
cognized and acknowledged his apostolic aut.hority-.9 However, two facts
may be urged against this: 1) in 2 controversial letter against false
teachers, it is most certainly strange that Jude did not urge his
apostolic authority in rejecting the onslaughts of the libertines.

We need only think of St. Paul's emphasis on his apostleship in times
of controversy to see how unusual such reticence would be on the part
of Jude if he possessed apostolic dignity; 2) more important, v. 17
geems Lo imply that Jude does not include himself in the number of

the apostles of the Lord, but is separate from them. Another consider-
ation which may be urged against the authorship of this letter by Jude
the apostle is that it is not included in the Peshitta, the Syriac
translation of the New Testament. Tradition has it that the Apostle

Jude labored in Syria and died at Edessa, and if the tradition is cor-

7. See g.g+, J+ Steinmeller, A Companion to Scripture Studies,
Vols 3, pps 183 £,

8. Carl Friedrich Keil, Commentar Wber die Briefe des Petrus und
Judas, pp. 287-291.

9 Ibidb, Ps 2870




rect in these particulars, it is strange indeed that the Epistle of
Jude should be excluded from the Peshitta. One other point may be
urged against the view that the author of the Epistle of Jude was an
apostle: he calls himself a brother of James (&5chpas & ‘Taxdfov).
It is almost certain that the James referred to by Jude as his brother
is the leader of the Jerusalemic Church (Gal. 1:19), and accordingly
is a brother of the Lord. If this is the case, only on the Hiero-
nomynian hypothesis can Jude be an apostle in the restricted sense
of the word. However, it is the consensus of most modern scholars
that the Hieronomynian view is untenable in the light of the facts.
Accordingly, if we are to identify the author of the Epistle of
Jude with one of the Judes mentioned in the New Testament, only one
other person merits our consideration, Jude the brother of the Lord.
Of this Jude we know very little fram Scripture. Depending upon
the viéw which is adopted concerning the vexed question of the Bre-
thren of the Lord, he may be either a uterine brother, or a step-bro-
ther, but scarcely a cousin of Jesus. We do know that he was among
those, who, during the Lord's ministry upon earth, did not believe on
Him, but who, after the resurrection, joined himself to the early Chris-
tian community while awaiting the promise of the Spirit. From 1 Cor.
9:5 we know that the brethren of the Lord were married and were en=-
gaged in itinerant missionary work. But beyond these few notices we
know nothing from Scripture concerning the brethren of the Lord.
Tradition is n&t of much greater help in giving us information
about the later activities of Jude. On the basis of the story told by

Hegesippus concerning the grandsons of Jude, as related in Eusebius'



iiistoria Eccles:iae,m we may infer thab Jude was dead when the incident

related took place, for after these grandsons of Jude were released by
Domitdan, they became leaders in the Church, which they would scarcely
have done had Jude still been alive and active,

—everal considerations have been urged against identifying the
author of this epistle with any person known to us from the How Testo-
menbe I has buen sald that the epistle bears traces of developments
wnich oceurred long after the apostolic age was ended,n' and that

therefore the author cannot be anyone known to us from the lew Testa-

10¢ This story as related by Zusebius is as follows: "The same Do~
mitian gave orders for the execution of those of the family of David,
and as an ancient story goes that some heretics accused the grandsons
of Judas (who is said to have been the brother, according to the flesn,
of the Saviour) saying that they were of the family of David and re-
lated to the Christ himsel{, Hegeslppus relates this exactly as fol=-
lows: "How there still survived of the family of the Lord grandsons of
Judas, who was sald to have been his brother according to the f{lesh,
and they were delated as being of the family of David, These the offi-
cer brought to Domitlan Caesar, for, like Herod, he was afraid of the
comn.ng of the Christ. He asked them if they were of the house of Da=
vid and they admitted 1t. Then he asked them how much property they
had, or how much mongy they controlled, and they sald that all they
possessed was nine thousand denaril between them, the half belonging to
each, and they stated that they did not possess this in money but that
it was the valuation of only thirty-nine plethra of ground on which
they paid taxes and lived on it by thelr own work. They then showed
him their hands, adducing as testimony of their labour the hardness of
their bodies, and the tough skin which had been embossed on thsir hunds
from their incessant work. They were asked concerning the Ghrist and
his kingdom, its nature, origin, and time of appearance, and explained
that it was neither of the world nor earthly, but heavenly and angelic,
and it would be at the end of the world, when he would come in glory to
judge the living and the dead and to reward every man acgording to his
deeds. At this Domitian did not condemn them at all, but despised them
as simple folk, released them, and decreed an end to the persecution
ageinst the chirch. But when they were released they were the leaders
of the churches, both for their testimony and for their relation to the
Iord, and remained alive in the peace which ensued until Trajan.t®
The tronslation is taken from Kirsopp Lake, Eusebius, The Ecclesiastical
HiStOI‘E, VYol. l’ DPe 237,, 239' 3 y

il, See, ege Rudolph Knopf, Die Briefe Petri und Judd, p. 206.

AT TIRRAR




ment. This matter will be discussed in more detail under the dating
of the epistle. Suffice it to say that the arguments used against da-
ting this letter in the apostolic age are singularly inconclusive. It
has also been suggested that the identification of Jude as a brother
of James is a device by which the author wished to gain a hearing for
his letter.1? But, we may ask, why does he adopt the name of such an
obscure character for this purpose when the names of many other more
prominent individuals lay ready to hand? To obviate this difficulty
it nas been suggested that the phrase "brother of James" is a later
interpolation. However, we may ask why the annotator did not say "Jude,
a slave of Jesus Christ, and an apostle of the Lord," thus indubitably
identifying his author with the apostolic band? Such a salutation would
most certainly be more likely to gain reception in the churches than
the name of an obscure individual like Jude the brother of the Lord.
Scott suggests that the word gdelgsg may be an interpolation, thus
making the author either the apostle Jude--a view which is exiremely
unlikely--or an unknown Jude who is in some way related to an other-
wise unknown James.13 But the objections which have been raised to
the previous theories also apply in this case,
Dating

e have already seen reason for conjecturing that Jude died before

the year 81, and this--if our previous identification is correct--

forms the terminug ad quem for the epistle. There are two considera-

12, B, J. Goodspeed, An Introduction to the New Testament, p. 347.

13. E, F. Scott, Introduction to the Literature of the lew Testa-
ment., pp. 225 £,

-



tions which will help us to determine the terminus a guo for the epistle:
1) We feel that Jude would scarcely have undertaken to write this let-
ter while his brother James was still alive and active, unless, of
course, it was to a congregation which he himself had founded. But as
will be shown, I believe this letter was written to a congregation in
which the apostle Peter had been active. This consideration, therefore,
is inconclusive for dating the letter. 2) More important is the fact
that Jude employed the second letter of Feter in drafting his epistle.
(This question is much debated and will be considered at greater length
in another section of this introduction,) Had Peter still been alive
and active, Jude would scarcely have written this letter, since--if the
view which I am espousing is correct—-his letter is to serve as a re-
minder to the congregation of the apostolic teaching on the subject of
errvorists., Accordingly we must date the letter after 64 and sometime
beforz 80, Beyond this we have no certain data.

However, as already mentioned, a number of very definite objections
have been raised against dating this letter in the first century. It
is urged that "Jude elearly looks back upon the age of the apostles,
for they had foretold the conditions he now sees existing.“lh This, I
f¢cl, 1s forcing an unwarranted meaning into Jude's words. As Chase

observes:ls

The language of v. 17 implies that the recipients of the ZEp.
had been wont to receive oral instruction Zlejav ) from tt.le
general body of the apostles (zy Smogzédwy), and that this

1,. Goodspeed, Introduction, p. 347.
. Chase, op. cite., p. 803. -- Chase perhaps overstates his

case; gAg)ov_may be colorless, and the apostolic instruction may aslso
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vericd cf intercourse was now over., It may well be that

gome of the apostles had been removed by death, but the re-

quircments of language are satisfied if we suprose that the

apogtles were now seatterad,

A second objection which has been expressed to dating this epistie
in the apostolic age is the use of the term s/e7rs _ for a body of doe-
trines It is held that this is a much later development, However,: .
some scholars hold that Paul's use of the temm ;z€7/5_ in such passages
as Gale 1323, 3:23, 6:10, Rom. 10:8, Ephe 4:5, Phil, 1:27 approximates
the ugse of m in Jude, and shows that this is not necessarily a
late development,

The third objection which is often raised is that Jude uses late
apocryphal literature, Goodspced, for example, says: "He quotes with
the greatest confidence passages from the Book of Enoch and the Assump-
tion of Hoses (towards /.D. 50)=-late Jewish writings which he evi-
dently regards as .‘.3::r:!.pt*.ur¢a."l6 However, this objection only appsars
to be serious when put as vaguely as Goodspeed puts it. The Book of
Znceh is assigned by most scholers to the era before the birth of
Christ, while Goodspeed dates the Agsumption of Hoses exceptionally
Lute.l? liose modern scholers place it in the first decades of the first

century, and therefore the date of composition of these works has very

have come by letter. In any case the readers of Jude's letier remem=
bered it,

16, Goodspesd, Introduction, loc, cit. 4

17. Cf. M. R, James, The Second Hpistle of reter and the kpistle of
Jude, ppe xlv f. -~ Thls volume ?pp. x - xlviiis gives an excellent
summary of the modern state of knowledge with regard to both the Asgump-

Lion of loses and the Book of Enoche For a more detailed statcment of
modern opinion, see Rs He Charles, The A and Pseude a of

Lhe 014 Testament, Vol. 2, pps 163-187, 4O07-413.
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little bearing on the dating of this let.*bez'.l8

Many scholars confidently assert that Jude was writing to combat
some form of Gnostie teaching, and since this form of error did not
become current until the second century after Christ, they maintain
that the letter of Jude, which purports to come from a brother of the
Lord, cannot have been written by him, but is the work of an unknown
second-century author who adopted the name of Jude to gain authoarity
for his writing. This reconstruction appears very convineing, until
further investigation shows that there is no reason for such confident
assertions. The position of these scholars is untenable in two dis-
tinet areas. 1) Gnosticism as a full-blown and elaborately developed
system is most certainly a product of the second century, but the germs
of it may well have been found in the congregations of the first cen=-
tury as well. In the letter of Paul to the congregation at Colossae,
we have corroboration for this view. 2) The other area in which the
reconstruction falls down is this: the assumption that the letter clear-
ly shows that it was directed against Gnosticism. The Gnostic charac-
ter of these errorists is deduced from three passages in the letter:
a) In v. kb the words 7ov udvey Sesworye k. kiowr yadr Treotr Xevezsv.
GpoyoUpsvor are often looked upon as referring to denials, on the part
of Gnostics, of God as the creator and ruler of the universe, coupled
with a denial of Christ. However, the single article before both nouns
would seem to indicate that it is a denial of only one person, the Lord

and Master Jesus Christ. If this is the case, it is a reference to

18, For a discussion of the use of apocryphal material in Seripture
interpretation, see the interpretation of v. 6 of this epistle. -



S

the denial of the sovereignty of Christ in the lives of the errorists.
b) The verb évl mfa,sa&, (ve 8) is thought to point to visions as the
source oi' Gnostic speculations. However, it is just as easily under-
stood of their tendency to do and say monstrous things, as men might
do while they are asleep andidreaming. These men are sunk in the tor-
por of sin, and in this state they do vile énd evil things. ¢) The
contrast which some scholars feel is implied in v. 19 between the
;Lﬂﬂgu¥ai and the WyeuUudriico, is thought by some to be a reference to
the various classes into which the Gnostics divided all mankind; but
this is not necessarily the case. The context seems to imply that the
distinctions which these men made (@rod.o0p7{o¥7s) were on a social
level rather than on a spiritual or intellectual level. Accordingly,
the arguments for a later dating of this epistle on the basis of the
identification of the libertines with antinomian Gnostics will not
stand. There is, then, no reason why this letter may not come from the
first century. It is, as Dods notes, "impossible to suppose that an
epistle which contains so little explicit allusion to the false doc-
trines of Gnosticism should have been written after the close of the
apostolic age and at a time when these doctrines were well known and

prevalent, nl?

Place of liriting, Addresseces
There is no di#rect evidence in the epistle as to where it was
written, and any attempt to designate some definite locality is sheer
speculation, Various places for the composition of the letter have

been suggested: Egypt, especially Alexandria, Syria, or Falestins,

19, Marcus Dods, An Introduction to the New Testament, p. 228,
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in particular Jerusalen; but in the zbsence of definite evidence, it
is best to leave the question of place of writing unanswered.

As there is no evidence as to the locality from which this let-
ter was sent, so also there is no specific information as to the per-
sons addressed by Jude. However, we may draw a number of inferences
from the material found in the letter itself. The address is quite
general, suggesting that this may be an encyclical letter. Goodspeed
says: "The mere fact that it is an encyclical in form--addressed to
all Christians everywhere--suggests that that literary form was al-
ready familiar through Ephesians, possibly James, and to some extent
1 Peter, though this last is addressed only to the Christians of five
provinces of Asia Minor."zo However, though the address is guite gener-
al, it does not exclude the possibility that this letter was addressed
to one specific congregation; as Wand notes: "the situation it [‘the
epistle] envisages is too concrete to let us suppose that it was just
an open letter addressed to Christians in general."zl We need only
think of the specific vices which Jude castigates, the turning of the
love-feasts into rowdy banquets, and the perversion of the doctrine of
grace by an ungodly life, and the causing of divisions in ihe congre-
gation for the sake of gain. These charges are too specific to be
found in an encyelical letter.

Is it then possible to identify these people to whom Jude is

writing more closely? On the bals of the phrase "changing the grace

20. Goodspeed, Introduction, log. cit.

21, J. W. C, Wand, The General FEpistles of St. Peter and St. Jude,
Pe 19, '



of our God into licentiousness" it has been conjectured that the addre-
sees are members of a congregation founded by the Apostle Faul because
of that apostle's tremendous emphasis upon sola gratia. However, the
thought of God's grace is never far from the apostolic preaching, and
therefore this phrase does not offer us any firm basis for identifying
the addressees of this letter. More tenable is the suggestion that Jude
is addressing the same people as Peter did in his second epistle, lie
can only conjecture that they are from Asia Minor, since the address
and contents of that epistle do not afford definite evidence as to who
the recipients are. The fact that Jude repeats so much of what Peter
has written speaks in favor of this view., Only on this basis can we
understand the brevity of our letter and the use which it makes of
2 Peter,
Relation to 2 Peter
Undeniably there is a literary relationship between Jude and 2 Peter.
The extent to which it goes is shown graphically in the following table:
2 Peter Jude

But false prophets also arose For admission has been secretly
among the people, just as there gained by some who long ago
will be false teachers among were designated for this con-
you, who will secretly bring in demnation, ungodly persons who
destructive heresies, even deny- pervert the grace of our God in-
ing the Master who bought them, to licentiousness and deny our
bringing upon themselves swift only Master and Lord, Jesus

destruction., (2:1) Christ. (4)

For if God did not spare the And the angels that did not keep
angels when they sinned, but their own position but left

cast them into hell and com- their proper dwelling have been
mitted them to pits of nether kept by him in eternal chains
gloom to be kept until the in the nether gloom until the

judgment; (2:4) judgment of the great day. (6)



if by turning the ciliics of So=
dom and Gomorrah 0 ashes he con-
denned them to extinction anrd
mxde them an example to those who
were to be ungodly; (2:6)

And espeeially those who indulge
in the lust of defiling passions
and despise authority. (2:10)

whereas angels, though greater

in might and power, do not pro=-
neunce a reviling judgment upon
them before the Lord, (2:11)

But these, like irrational ani-
mals, creatures of instinet,
born to be caught and killed,
reviling in matters of which
they are ignorant, will be de-
stroyed in the same destruction
with them, (2:12)

guffering wrong for thelr wrong-
doing. They count it pleasure
to revel in the daytime. They
are blots and blemishes, revel-
ing in their dissipation, carou-
sing with you. (2:13)

Forsaking the right way they
have gone astrays; they have fol-
lowed the way of Balaam, the son

15

Just as Sodom and Gomorrah

and the surrounding cities,
which likewlse acted immorally
and indulged in unnatural lust,
serve as an example by under=
going a punishment of etornal
fire.(7)

Yet in like manner these men
in their dreamings defile the
flesh, reject authority, and
revile the glorious ones,

(8)

But when the archangel Michael,

contending with the devil, dis-
puted about the body of lioses,
he did not presume to pronounce
a reviling judgment upon him,

l(:u;, said, "The Lord rebuke you,"
g

But these men revile whatever
they do not understand, and by
those things that they know by
instinet as irrational animals
do, they are destroyed. (10)

These are blemishes on your love
feasts, as they boldly carouse
with you, looking after them-
selvess waterless clouds, car-
ried along by winds; fruitless
trees in late autumn, twice dead,
uprooted; (12)

¥Woe to them! For they walk in
the way of Cain, and abandon
themselves for the sske of gain

of Beor, who loved gain from wrong-to Balaam's error, snd perish

doing, (2:15)

These are waterless springs and
mists driven by a storm; for
them the nether gloom of dark-
ness has been reserved. (2:17)

in Korah's rebollion. (11)
These zre blemishes on your

love feasts, as they boldly
carouse with yeu, looking after
themselves; waterless clouds,
carried along by winds; fruite
less trees in late autumn, twice
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For, uttering loud boasts of
folly, they entice with li-
centious passions of the flesh
men who have barely escaped from
those who live in error. (2:18)

that you should remember the pre-
dictions of the holy prophets
and the commandment of the Lord
and S‘):avior through your apostles.
(3:2

First of all you must understand
this, that scoffers will come in
the last days with scoffing, fol-
lowing their own passions. {3:3)

16

dead, uprooted, wild waves of
the sea, casting up the foam of
thelr own shame; wandering stars
for whom the nether gloom of
darkness has been reserved for-
ever., (12 » 13)

These are grumblers, malcontents,
following their own passions,
loud-mouthed boasters, flatter-
ing people to gain advantage {16)

But you must remember, beloved,
the predictions of the apostles
of our Lord Jesus Christ; (17)

They aaid to you, "In the last
time there will be scoffers,
following their own ungodly
passions. (18)

How are these similarities to be accounted for? It has been sug-
gested that both Jude and 2 Peter are quoting from a common document,
Hovever, this hypothesis is insufficient to explain the references to
the apostles of the Lord (2 Pet, 3:2, Jude 17), and therefore it has
not found 2 wide reception.

The question then resolves itself into this: Which of these two
letters has the priority over the other? Scholars have studied the lit-
erary affinities of these two works with great care, and yet, in spite
of this fact, there is no unanimity of opinion among them, though it
must be admitted that the balance of authority lies behind the priority
of Jude. The arguments with which they suppert this contention are
the following:

1) The letter of Jude is written with a freshness of approach which

would not have been possible had the author been modifying a previous
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writing. However, it may be noted that other scholars have come to
exactly the opposite conclusion; in the words of Dods:
It is more reasonable to suppose that Jude rewrote and
improved what he found in Peter, than that Peter, having

clear and powerful expressions before him in the Epistle

of Jude, should retain just so much of his language as would

show that he was borrowing and yet have left uncopied the

most significant words.?

2) It is more likely that a short letter should be incorporated
into a longer letter than that the opposite should be the case. How-
ever, it may be urged that because of the urgenecy of the situation
Jude employed only that which met his needs; the remaining material
in 2 Peter, while known to him, did not apply to the situation with
which he had to cope.

3) The writer of 2 Peter, it is urged, would omit that which
seemed difficult to him, or which was likely to give offense to his
readers, and in doing this, he confused the sense of the letter. How-
ever, it is just as possible that Jude recognized the obscurities of
2 Peter and by recasting undertook to remove them.

%) It is urged that there are elements in 2 Peter which would
have been employed by Jude had he been acquainted with Peter's letter.
We may mention, e, g. , the destruction of the world of the ungodly by
the flood, the explanation of the "great swelling words," as "promising
them liberty," which would have exactly suited his purpose in condemn-
ing those who turn the "grace of God into licentiousness." But, this
line of argument may also be used to prove just the epposite: there
are elements in the letter of Jude which the author of 2 Peter may be

22, DOdS, OPs cit-., Pe 233-



presumed to have used had he known of them, e.g., the pun upon the
verb 7 2L &y in v. 6, the wandering stars, who as false teachers, lead
others astray, etc.

5) The triplets in Jude are signs of originality, say many
scholars, but it may just as readily be urged that they are refine-
ments which Jude introduced into material which he took from the let—
ter of Peter, However, since Jude wrote under the pressure of necessity,
some scholars argue he would not have been so interested in purely
stylistic matters., But the constant use of triplets may have been one
of the unconscious characteristics of Jude's written style.

6) The question is asked, If Jude borrowed from Peter, why does
he hot acknowledge the source of his materia? The answer is: he does,
indirectly, in v. 17, for the word g’_A_eA_ﬂ does not necessarily imply
only oral instruction. A difficulty is also raised by the use of the

plural 777 orse ro)wv, but it may be solved by saying that Jude refers

specifically to a quotation from the letter of Peter, and indirectly
also to prophecies of similar purport but couched in different terms
which came from other apostles.

A number of arguments have been raised in defense of the priority
of 2 Peter which merit our consideration:

1) The likelihood that an apostle of the fame and stature of Pe-
ter should have borrowed from a little known personage such as Jude is
not very great. However, this must not be pressed to vigorously, since
we cannot ascertain what standing Jude may have possessed in certain
areas of the Christian Church. In connection with this, we may well

ask why Peter did not acknowledge his debt to Jude; this is explicable
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if Jude is first, since Peter does refer to the letters of Faul by
name,

2) The writer of 2 Peter employs future tenses aw well as present
tenses in his letter. He says that "mockers shall come in" but he also
employs present tenses where we might have expected future tense forms.
However, upon examination, we shall discover that these present tenses
are used to describe the character of the men who are going to stealthily
enter the church. If the author of 2 Peter were a forger, it seems most
likely that he would have used future tenses all the way through the
letter, in order to strengthen the imjyression that it came from Peter.

3) One final argument which may be brought to bolster the priority
of 2 reter is the fact that Jude wrote under pressure and may therefore
have used whatever material he found available. By employing the letter
of Peter in a somewhat altered form, Jude was bringing to remembrance
the warnings of the apostle and was showing that they were being ful-
filled in the midst of the congregation to which he was writing.

hile the arguments for the priority of Jude are weighty and have
proved convincing to many scholars, equally valid reasons may be adduced
for holding that Jude wes written after 2 Feter. It would appear that
Jude was written to congregations ministered to by Feter, pointing out
to them the dangers which had now arisen in their midst and reminding
them of the prophecies, both spoken and written, which came to them

from the apostles of the Lord.
Canonicity

One question remains before we can undertake to interpret the let-

ter of Jude. As we have already noted, Luther hesitated to accept this
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letter into the canon. He offered three reasons why he entertained
doubts about its canonicity. He said that it was a copy of the letter
of Peter; with that statement we can agree, but that fact does not miii—
tate against its acceptance into the canon, since God has deigned to
give us a prophecy and a fulfillment of the entrance of false teachers
into the Church,

The second reason which Luther advanced against the acceptance
of Jude was this, that it employed material found nowhere else in Secrip-
ture. As we know, in the light of modern research, much of this is de-
rived from the apocryphal. and pseudepigraphal literature with which
Jude was acquainted. However, this is not a valid argument against ac-
cepting Jude into the canon, since under the Holy Spirit's guidance Jude
was led to choose only such things as had an historical basis.

The third objection which Luther offered was the hesitance of the
early Church to accept the letter. But the letter of Jude is much bet-
ter attested than the second letter of Feter which Luther did accept.
The external evidence for so short a letter as the letter of Jude is
quite strong.

There is, however, one other objection which may be raised to the
canonicity of Jude: the early Church laid great stress upon apostolic
suthorship of the various writings of the New Testament; but, as we have
seen, this letter does not come fwom one of the twelve apostles or from
someone who was closely associated with them. However, this does not
say that Jude was not an apostle, for the term M was used in both
a narrower and a broader sense. Jude himself may have been accustomed

to using the term in the narrow sense; and therefore he did not call
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himself an apostle of the Lord. He was, we may assume, an apostle in
the wider usage of that word, and accordingly the letter before us

meets the requirment of apostolic authorship.



II. Interpretation

!!. 1. 2.
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Jude, a slave of Jesus Christ and brother of James,

To those called ones who in God the Father are bcloved and in
Jesus Christ, preserved,

lay mercy, peace, and love be multiplied to you.

On the identification of Jude see the discussion on p. L of this
paper. Jude, like his older brother James (Jas. 1l:1) terms himself a
"slave of Jesus Christ." As Bigg correctly observes, this does not
mean that Jude was laying claim to apostolic dignity;l indeed, v. 17
seems to show that he did not include himself in the number of the
apostles of our Lord, apparently understanding that tefm in its narrow-
er sense .2 The charge to "remember the predictions of the apostles of
our Lord Jesus Christ" does not necessarily imply that the writer is
not one of the apostles; and yet it would be more fitting comir;g\_'fzfm
one who did not possess apostolic dignity. In calling themselves "slaves
of Jesus Christ" both James and Jude wished to show that they counted
their spiritual relationship to the risen Christ of far greater worth

than their earthly kinship with Him.

1. Charles Bigg, A Critical and Exegetical Commentary on the Epistles
of St. Peter and St. Jude, p. 323.
2, See the excellent discussion of the term yderelos in Ernest

De Witt Burton, A Critical and Exegetical Commentary on the Epistle to
the Galatians, pp. 363-384«
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In calling himself a "slave of Jesus Christ" Jude places himself

in a line with the prophets and leaders of the 0ld Testament., In com

menting on the phrase (ogloy L2693 M in Rom, 1:1 Sanday and
Headlam note that:

doddos  Qgot or [(uelov  is an 0ld Testament phrase, applied

to the prophets in a body from Amos onwards (Am. 3:7; Jer. 7:25
and repeatedly; Dan. 9:6; Ezra 9:11); also with slight varia-
tions to lloses apy Joshe 1:2), Joshua (Josh. 24:29; Jud.
2:8), David (titlé of Ps. 36 [35]; Pss., 78 [ 77] :70; 89 [89] :4,
21; alsoiials ((uploy, title of Ps, 18[_17}), Isaiah (75 Is.
20:3); but applied also to worshippers generally (Pss. 34 BB]:
23; 113 [112] 17:‘«?&5 ; 136 [135]:22 of Israel, etc.).

This is the first instance of a similar use in the New
Testament; it is found also in the greetings of Phil., Tit.,
Jas., Jude, 2 Pet,, showing that as the Apostolic age progressed
the assumption of the title became established on a broad ba-
sis., But it is noticeable how quisetly St. Paul steps into the
place of the prophets and leaders of the 0Old Covenant, and how
quietly he substitutes the name of His [sic!]| own liaster in a
connexion hitherto reserved for that of Jehovah.

Jude continues the description of himself by the phrase "brother
of James." On the implications of this self-designation for ascertain-
ing the authorship of the letter, see p. 6. Jude by this phx:ase wished
to identify himself to his readers who were acguainted with his brother
James, the bishop of Jerusalem.lt But is this 211 that this appelation
implies? Did not Jude perhaps also intend this description to serve as
a gaptatio benevolentiae by which he might gain the attention and good
will of his readers? The answer to #iHS gusstion depends chiefly on

the position in the life of the early Church which was occupied by the

3, William Sanday and Arthur C. Headlam, A Critical and Exegetical

Commentary on the Epistle to the Romans, p. 3
L. That Jude was not reminding his readers of his brother's letter

is made probable by the fact that this letter was known most commonly
in the East, while the external evidence for the letter of Jude is
chiefly Western. See Alfred Flummer, The General Epistles of St. James

and St, Jude, ps 2l.
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Brethren of the Lord. Bigg argues that this description "cannot have
been needed as an introduction or recommendation, for the brethren of
the Lord vere all held in high esteem (Acts 1:]4)“5 Schlatter presents
the opposite point of view when he says:
Jakobus war unter den Briidern Jesu der wichstigste Mannj
dessen Ansehen das der anderen Br@der #iberwog. Darum hat

Judas dadurch, dass er an seine Gemeinschaft mit Jakobus cr-

innerte, das Gewicht seines Worts verstirkt, weil alle in

Caristenheit von Jakobus wussten, dass er fér die Bewahrung

des Viorts Jesu und fiir gen Aufbau seiner Gemeinde mit Krafi

und Erfolg wirksam war.

Paul (Gal. 2:9) states that James was counted as one of the "pil-
lars" of the Church at Jerusalem; while the position of Jude in the
early Christian community is somewhat obscure. But if it be legiti-
mate to argue from silence in this instance, it may be inferred that he
did not take such a leading part in directing the affairs of the Jeru-
salem congregation as did his elder brother.! There would be scarcely
any point in Jude's adding the description "brother of James" were it
not to recommend himgelf to his readers; and it therefore appears best
to hold the view espouscd by most modern commentators, that this fur-
ther self-designation is intended to gain the good will of the readers
of the letter.

There are a number of difficult problems connected with the next

phrase, and it would be foolhardy to c¢laim absolute finality for any

5. Bigg, op. cit., pP. 324.
6. Adolz’:h Schlatt;r, Erliute en zum lleuen Testament, Vol, 3,

L ] 8.
e 7. Reference to Acts 1:14 in this connection is entirely:superflu-
ous, since that passage merely states that "all these [the disciples]|
with one accord devoted themselves to prayer, together with the women,
and Mary the mother of Jesus, and his brothers," There is no refer-
ence to the position held by the Lord's brethren in this verse.
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interpretation of it. However, the interpretation here offered has
a number of points to commend it.

Jude speaks of his readers as Zois « « . Ady703, modified by two
participles which are enclosed between the article and the substantive.
The readers are not merely "called," but they are also "beloved" and
"preserved." The emphasis, as the Greek clearly shows, by xd3707}
being placed at the end of the phrase, is upon the calling. M_;*I&“
is here used substantively (as in Rom, 1:6, 1 Cor. 1:2}), and it bears
the same meaning which it has in the other epistles of the New Testa-
ment., As liohlenberg says: "Der gbittliche Ruf zur Busse und zum Glau=-
ben an Jesum Christum ist an die Leser ergangen, und sie haben ihm
Folge geleist.et."8

The readers, who have been called, are also ubeloved .1’ No agent
is mentioned for this passive participle; who then is the one who is
loving these called readers? Is it the author of the letter? or is it
God? Wohlenberg notes:

An den drei Stellen, wo das Fort ?’éa;'_rrm sonst noch im

NT von den Christen gebraucht wird, d’ zum zweimal Gott bzw.
der Herr als Urheber der Liebe hingestellt (1 Th 1, L;: adeAgpoi

ALY Q&_z_-g_a"_ﬁeoi « 2Th2, lB:&StAgo'r > xa 706 78
kup¥oy), und an der dritten Stelle ist eine analoge Best}munglo
zu erghnzen (Kol 3, 12: &s Sadextor  zed Deod xat Bganawsvp: ).

For this reason it is probably best to conceive of the love as pro-

8. G, Wohlenberg, Der erste und zweite Petrusbrief und der Judas-

9. The late uncial MSS. KLP give ,ijsgeusvors for ygen £ ro1s
which is read by#&BA. The former is the much easier reaﬁ.r_\g » wihich may

well have resulted from a comparison with 1 Cor. 1l:2, and it is on that
account suspect. fWhen the internal and the external evidence are con-
sidered, it is obvious that %ga m}}li‘ror.s is the correct reading.

10. Wohlenberg, loc. cit.




ceeding from God to the recipients of the letter, rather than from the
author.

But how are the two phrases ey Qed matpe and Tnesd  Xpsezid to
be construed? A large number of solutions have been proposed for this

passage ,ll but the one here offered has a good deal to commend it.

11, The following are the most important solutions which have been
proposed for the phrases in question: (a) Some commentators would con-
nect €Y Qew marp: with ro:§ and translate "to those who are in Cod the
Father, beloved," etc.; (b) others, like James Moffatt (The New Testa-
ment, A New Translation, in loc.) regard £7 as the preposition of agency,
and translate "to those who have been called, who are beloved by God
the Father and kept by Jesus Christ;" (c) Moffatt's translation suggests
another line of interpretation which has been adopted by some transla-
tors: the €v before@zo is supplied once more (at least tacitly) before
% and is connected with 7e7r7psmcvos; (d) others, like Hort (B. F.
Viestcott and F. Je. A, Hort, The New Testament in the Original Greek,
Vol. 2, p. 187), who is followed by Goodspeed (E. J. Goodspeed, The
New Testament, An American Translation, in loc.), would drop the gy
before @edand insert it before °£z e1 , feeling that a primitive error
has crept into all }SS. of the New Testament; (e) another suggestion
which is extremely attractive has been offered by Chase: that after £v
a place name was meant to be inserted (as in Eph. 1l:1), the letter be-
ing a circular letter, and the name varied according to the place where
it was being read. The sentence would run: "to those at . . . who are
peloved of God the Father," etc.; (f) many commentators would separate
2Lyso3 /675 from gy Qew napé and would translate, "to those who
are called, beloved, in (by) God the Father, and preserved for Jesus
Christ."

The first suggestion (a) does violence to the flow of the sentence,
although it must be admitted, such an objection is purely subjective and
cannot be substantiated by any appeal to authority. Although it is
quite possible to construe in this way, it seems more likely that 7ozs
and A/J»707s are to be connected. Moffatt's rendering (b) encounters
difficulties in another area, that of grammar. While it is true that
Zy is often used to express agency, no example can be adduced where it
is unmistakable that it has this use in connection with persons. The
third line of interpretetion (¢) is quite possible, and no argument
besides a subjective one can be raised against it. (d) Hort's conjec-
ture is admittedly due to the difficulty of the text as it stands, but
it is always dangerous to appeal to conjecture so long as satisfactory
senee can be made of the text found in the MSS. Such a course would
open the doors to the caprice and whims of the commentator and mul!.d
give him unbridled license in handling the text. _(e) This suggestion
is extremely attractive, and might be adopted if it could be shown that
Jude is an encyclical letter., The content of the letter, nowever,
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The two modifiers & Qed Ty and 2J%esd _ Xpard are connected
with the participle JJamyuévoss , the second of these modifiers being

somewhat in the nature of an afterthought. A paraphrase of Jude's
thought will make the matter clear: "I am writing to you called ones,
who in God the Father have been beloved, yes, beloved also in Jesus
Christ.”

The called readers are now further described. They have been loved
by God in the past, and now by virtue of this love which still continues
to the present time (note the perfect participle!), they are in union
with the Father and the Son.,12 A remarkably close parallel to this
thought is found in Jesus's words as recorded in John 14:23: "If any
man loves me, he will keep my word and we will come to him and make our
home with him," Those who have been called and who have accepted the
call do keep the word of the Son of God; and those who are beloved are
80 because God has loved them; and those who are "in God the Father znd
in Jesus Christ," will have the dwelling of God established in them.

It is true that in the passage under consideration Christians are "“in

indicates the the Epistle of Jude was sent to one local congregation.
(£) The final suggestion has much to commend it; however, one hindrance
to accepting it is the fact that the thought of "preservation for Jesas
Christ" is not found elsewhere in the New Testament: it is always pre-
servation for "the day of Jesus Christ" or some similar express:.on.

12, While m is never used in this sense with Ocas or 77 out~
gside of this passage , the parallel expressions gy Xpt erd and gy i e
afford abundant precedeht for interpreting __ in this way, especi
if the phrase 60D /675 be connected in the manner suggested above,

13, God is 'here termed the Father. Is this used with respect to
His relationship to all believers? or with respect to Jesus Christ.
Both forms of expression are found in Seripture, but here it is probably
best to understand it of God's fatherly relationship to His creatures,
the characteristic of which is love in Jesus Christ. But one should
hesitate to be dogmatic on this matter.
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God the Father and Jesus Christ,” while in the Johannine passage God
the Father and God the Son are in the believer, dwelling in him by
faith. This fact, however, does not lessen the similarity; in each
case the point of comparison is the closeness of the connection be-
tween God and the believers. This interpretation is supported by v.
21 of this letter: "Keep yourselves in the love of God," where the
reference is to God's love toward men.

But not only are the called ones beloved; they are also preserved,
especially as 2 result of guarding by God. God again is the agent by
whom this work is performed. Theres are two aspects to the work of pre-
servation as viewed by Jude: preservation from something, and preser-
vation for something. The general context of this epistle makes it
clear that Jude looks upon his readers as being preserved from perni-
cious errors of life and conduct which were rampant in their midst,
and which, if allowed free course, would destroy their union with God
(ef. 1 Thess. 5:23). As long as the readers remain in the world, they
are in danger of succumbing to the onslaughts of their enemies. But
when the Parusia shall arive, this danger will be past, and the work of
preservation, which has been accomplished up to the tize of writing
(again note the perfect participle!), will be forever finished and com-
plete. They then will no longer be in danger of "denying their only
Lord and Master Jesus Christ."

There was much comfort in this description for the readers of the
letter., They might easily infer that their calling was based upon the

love of the unchangeable God, which He had for each one of them from
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all eternity, and which He had manifested in their eall and preser-—
vation until the time when they heard this letter read to them in
their Zxk)ggéﬁ, and they might be certain that He who had begun a
good work in them would contimue it until the day of Jesus Christ.
Jude now comes to the salutation proper of his letter: he ex-
presses the wish that mercy, peace, and love may be multiplied to
his readers. The salutation corresponds, in general, to the salu-
tation of 1 Peter (1:2) and 2 Pet. (1:2), where the verb -nz_),,&n@;r})
is also used. This verb is used one other time in Biblical Greek,
in the salutation of a letter, in Dan. 6:25, in the letter of Darius.
In this passage we have a triplet of gra:ces which Jude wishes
may be ever increasing for his readers. Some commentators believe
that there is a chiastic arrangement of these words to correspond to
the three words found in the description of the addressees of the
letter. 19 They hold that ¥Acog corresponds to xAy7oiy , for the
calling of God shows His mercy; €24 V%  to Teryppsmivos, for pwice
is the condition of those who are preserved; andgyam to 3yaMugvox .
Such an arrangement seems artificial and far-fetched; and, besides, it
is not at all patent to the average reader.
There is, however, an inner connection between the three substan-
tives found in this greeting. g)lzog is the divine kindness and good
will which God has for men who are miserable and afflicted with sin,

coupled with a desire to relieve them of this bane. Thiszlzos is

1. Edward Gordon Selwyn, The First Epistle of St. Poter: The
Greek Text with Introduction, Notes, and Essays, p. 121.

15, James, ops cit., p. 37
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the ground for them of God which reveals itself in the gift of
His Son to be the Savior of the world. iien could never know anything
of the mercy of God, were it not for the fact that He displayed His
grace in Christ .16

The mercy of God is the ground of peace, which Jude wishes for
his readers. The readers are now at one with God and can be absolutely
sure of the completeness of their salvation; therefore they need no
longer fear, they are in possession and can enjoy to the full the
peace which comes from the knowledge that they are redeemed sons of
God (gf. Rom. 5:1, readingzjwucr).

The last grace which Jude wishes for his readers is the grace of
love, Is this the love of God towards them? or is it their love
which expresses itself towards God and their fellowmen? Perhaps the
writer did not distinguish between these two thoughts. In commenting
on 1 John 3:1 Westcott says:

The Divine love is infused into them, so that it is their

own, and becomes in them the source of a divine life (Rom. 13:

10). In virtue of this gift they are inspired with a love

which is like the love of God, and by this they truly claim
the title of children of God as partakers in His nature, 1 John

127, 19.47
Jude wishes that each of these graces may be multiplied in the life

of the readers of his letter: that they may experience more and more
fully the mercy of God which, manifesting itself in Jesus Christ, has

forgiven their sins, that they may experience more and more fully the

16. Richard Chenevix Trench, Synonyms of the New Testament, pp.

166 £z,
17. B. F, Westcott, The Epistles of St. John, p. 93.




peace which comes as a fruit of justification before God; and experi-
ence the love which proceeds from God and which motivates them to a
life of love towards God and their fellowmen. It is Jude's prayer
that each of these graces may be multiplied to his readers, in order
that they may be the more able to withstand the libertine errorists
who have come into their midst.
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Beloved, in giving all diligence to write to you of our common
salvation, I found it necessary to write to you, urging you to contend
more and uore for the faith once committed to the saints; for certain
men have crept in, wriiten down of old for this verdict, impious, chan-
ging the grace of our God into licentiousness, and denying our only
liaster and Lord, Jesus Christ.

Immediately after the salutation of his letter, Jude states his
purpose. It was quite common in the letters of the first century after
Christ to follow the greeting with a word of thanksgiving for the wel-
fare of the persons addressed, coupled with a prayer for its continu-

18 .
ance. Paul often uses this form,  f£illing it with a profound Christ~-
jan content. When he omitted the use of it, as he did in the letter to
the congregations of Galatia, the matter on which he was writing was of
such importance that it compelled him to go at once in medias res. And
so it is here., Jude goes immediately, without any delay whatsoever, to

the purpose of his letter.

18. Cf. Rom, 1:8 f£f., 1 Cor. l:k ff., Phil, 1:3 ff., Col. 1:3 ff.,
1 Thess. 1:2 ff., 2 Thess, 1:3 ff., 2 Tim. 1:3 £f., Phlm, Le



32

lie begins by calling his readers "beloved," & xa @rml. This
form of address, while found in the writings of all the ﬁuthors of
New Testament letters, is found at the beginning of a letter only
here and in 2 John 3 (where, however, the form is singular). Vohl~

enberg correctly says:

Es klingt wie ein Viderhall von jenem zZv Jed gurel Zyempucio.
ve 1 und dem ¥ya7 /TMSW&»:;; V. 2, wenn Judas aeinersgit.g ’iv. 3)
seine Leser al liebte (v. 17, 20) anredet, und sie dartiber
unterrichtet, dass und warum er an sie zu schreiben veranlasst
sei. Von vorherein sollen sie darilber im klaren sein, dass

seine Liebe zu ihnen ein Ausfluss derselben Gottesliebe ist,

die sie empfangen haben und deren Mehrung er ihnen angewlinscht
hat, und dass die Abfassung des Briefes sich auf jene Liebe
zurrtickfihrt, Er ist aufs eifrigste fiir sie besorgt; darum will

er, dass sie nicht bloss im Heilstandi verharren, sondern auch
ftir ihren Glauben k#mpfend eintreten. 9

Jude begins by telling his readers that while he was giving all
diligence to writing to them about their common salvation, the necess-
ity arose for him to write a letter of exhortation to them, in which
he would urge them to contend ever more for the faith once delivered
to the saints., Jude does not say that he has undertaken the composi-
tion of the letter on the "common salvation," but only that he was

planning to write such a let.ter.zo The phrase #dsav emovds v gosovucvos

19. liohlenberg, op. cit., p. 284.

20, Plummer, op. cit., P. 377, correctly says: "The words 'our com-
mon salvation' (7gt 37 wor¥hs  udy guwmplxs ) may go either with what
precedes or with what follows. . . . The true connexion is, now 'While
I was giving all diligence to write unto you, I was constrained to
write unto you of our common salvation,' but, 'While I was giving all
diligence to write unto you of our common salvation, I was constrained
to write unto you to contend earnestly for the faith.® This epistle
can scarcely be called a letter 'about our common salvation.! The mean-
ing is that St, Jude intended to write such a letter, but the crises
created by the entrance of these ungodly men into the Church constrained
him to write a letter of a different kind, viz. the onewhich lies be-

fore us,"
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says nothing about the stage which Jude had reached in the composition
of this letter, or whether he had even begun to write as yet., But the
fact that it has not been preserved for the Church, and the fact that
there are no references to it in the writings of the Church fathers ’
would suggest that it was never completed and sent. It may be noted
that there is no exact parallel for the phrase Zdgav. Enoufyv  71oredusves
in Biblical Greek, the closest parallel being found in 2 Pet, 1: (3
mich closer verbal parallels may be found in Plato, Isocrates, Hero-
dotus, and Polybius 2l

The letter which Jude had been contemplating to write was to deal
with "our common salvation.," Salvation, ew7hpdt, is used in its full-
est and most comprehensive sense;zz Jude is speaking of the deliver-
ance of the entire world, all men, fram the power and domination of
sin, dcath, and the powers of evil. By the work of Christ a2ll men have
been set; free from this fearful bondage. And this fact is exactly
what Jude has in mind when he calls salvation "common"--it is intended
for all men, The word "our", 3{&4‘3_1.-23 in this connection helps to ex=-
plain what Jude means when he speaks of "our common salvation,” In
Tit. 1:4 it is faith which is called keivj. In both these passages
"stress is laid on the 'faith! o:é 'salvation' as being that in which all

21, Cf, Walter Bauer, Griechisch-Deutsches librterbuch zu den Schrif-
ten des Neuen Testaments und der Ubrigen urchristlichen Literatur, sub
oyd% 3 and Hand Windisch, "Die Katholischen Briefe", Handbuch zum
ljeuen Testament, ed. Hans Lietzmann, Vol. 4, 2, pe 37.

22, Keil, op, ecit., p. 300,
23, ,is not fot,md in the Koine (or Byzantine) textual tradition

and acco 1y was not in the text upon which the A. V. was based; but
it is well attested by the oldest and best Greek MSS. and by the anci-

ent versions.
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Christians are sharers,n24

ihile Jude was making ready to write of our "common salvation®
he found it necessary (éé‘gl_, an ingressive aorist) to write a dif-
ferent kind of letter from tihat which he had been contemplating.25
An emergency which called for immediate and decisive action on his
part had arisen; and Jude was ready to meet it. What this emergency
was is indieated in v. 4. This was not a pleasant task which faced
him, but, as he recognized only too well, it was a necessary one.
It was made so necessary because the people to whom he was writing,
had they not been warned, might have been led astray by these liber-
tines who had crept into the Church. As a Christian, and especially
as a leader of the Church, Jude could not remain silent while this
situatlon lasted; he had to warn these people of their danger. He-
cessity was laid upon him to write a letter of admonition.

The English translation "to write” for both %géggtv and ;o&gmxc

2L+ BE. Hs Plumptre, The General Epistles of St. Peter and St.
dude, p. 202.

25. Windisch, op. cit., p. 37, denies that two letters are here
intended. He says, "Der Hinweis auf eine zweite Schrift meoe 775
(01 YNS %) uecdy G lds (vgl. Josephus ant X. 1, 3 (e ZZs rcou/+
Geo7? ‘x , dieselbe VWendung bel Isocrates de pace 39, panegyr. 35, weit-
ere Belege bei Wetstein), deren Bearbeitung der Vf. unterbrochen habe,
um zuvor eine liarnung vor den die 7/57,5 der Leser bedrohenden Irr-
lehre zu erlassen, kann in den Worten nicht gefunden werden (4hnlich
Barn 4, 9), auch arn eine Verschiebung der urspringlich geplanten An-
lage ist nicht zu denken, denn dietsthﬁyaizzr durch diedIrr}ehrer
genau sc geffhriet wie dle s/é7g , auch sind swryodx und 7/67:5 gar
nicht getgennt zu benandeln 1 Cor 1, 21, Rom 1, 12, Joh 3, 18 £.,
iet 16, 31," Windisch, however, overlooks two important considera-
tions which support the view of this matter as taken in the text:
1) He does not account for the change in infinitives from&umézﬂghto
ggﬁgda; and 2) the passages to which Windisch refers use z7&7,.

he active sense of the Christian's hold upon Christ, the fides qua

greditur, while in the passage before us it is used in the sense of

that which is believed, the fides quae creditur.




36

in this verse does not reveal a fine difference in meaning between
these two infinitive forms. In the words of Mayor, "The new epistle
had to be writien at once and could not be prepared for at leisure

like the one he had previously contemplated."zé

i similar change

of tense, and consequently of Aktlonsart, is found in 3 John 13,
Jude now lays it upon the hearts of his readers to "contend" op

"struggle® for the faith once committed to the saints, The word

EMoxwyiZzeTa i not found elsewhere in Biblical Greek; it is, how-

ever, found in secular literature of the post-classical period ,27 and,
to quote knopf, "ist gleichbedeutend mit 3ywviZeeoke und ist also
einfach mit: weiter kimpfen zu Wbersetzen, vgl. z7d xovesdac  und

2 S » o /
qu<;yngPa.,. oder £TAVATAVESIr. und K igTiddeedas .“28

Knopf sets 'thia contest in the proper light when he says:

Dass die Haltung des Christen ein stetes Kimpfen ist oder
sein mussg, ist eine ®fters wiederkehrende Form der Parénese,
vgle iphe 6, 10 ££.5 1 Tim. 6, 123 1 rts 5, 8 £.; 2 Clem, 7; 1
Clem, 7, 1 u, as m, Die Gliubigen stehen in einer ihnen
sehr feindlichen elt, und auf verschiedenen negen kommen
Ilagen und Versuchungen, vom Satan und finsteren ingelmichten
goscnickt, iber sie. Denn gegen tbermenschliche lichte
ist der Kampf der Christen gerichtet, vgle Eph. 6, 12, und
die ldenschen, nmit denen sie es feindlich zu tun haben, sind
die wWerkzeuge dimonischer iosheit. Das ist auch hier die
selbstverstindliche und darum gar nicht srst. ausdriickliah
in worte gebrachte Anschauung des Verf 2

The great thing which Christians are to defend in a contest over
against all enemies is “"the faith once committed to the saints."
There are two interpretations which have been offered for the word

26, J. B, Mayor, "St. Jude" in the Expositor's Greek Testament,
ed, W, Robertson Nicoll, p. 25k ;

27. Bauer, 9pa Git., Sub ZTopeniZomas o

28, Knopf, M', Pe 21Le

29, Ibid,
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ZfZez in this connection. Some hold that gezes here, as so commonly
in the New Testament, refers to the living and active faith which lays
hold on God and will not let Him go. If this be the interpretation of
_11_3_'6_7_5;._ here, Jude is urging his readers to contest for their brother's
faith, that he may remain a Christian, a member of the Body of Christ,
in spite of the onslaughts which the enemy might launch against him,
The modifier "once committed to the saints," however, seems fatal to
any such interpretation, for faith as trust and confidence in God is
not once and for all times delivered, so that there is no possibility
of a lapse from the state of grace.
The other interpretation takes.—/Z7is_ in the objective sense,

that which is believed, the fides quae creditur of the dogmaticians.BO

Plumptre says, "This faith, as yet, was not embodies in a formal creed
or committed to writing, but was imparted orally to every conver’o.“Bl
It is not yet the doctrines of faith as formulated in the creeds of
the Church, but the basic content of the faith, the kerygma, which °
found expression in later times in such confessions of belief as the

Apostolic Creed S2

30. A number of scholars believe that this and ve. 20 are not :
the only places where mre7ss occurs in the sense of fides quae creditur.
They cite Gal. 1:23, 3:23, 6:10, Rom. 10:8, Eph. 4:5, Fhil. 1:27 as
examples of this use. For an excellent discussion of the use of s/e7s
in the New Testament, see "The Meaning of Faith in the New Testament
and in Some Jewish Writings" in Sanday and Headlam, op. cit., PP.
31-34, or the word study in Burton, ope cit., P« L75-485.

31, Plumptre, ov. Cito, P 202, y

32, The apostolic preaching (or kerygma) followed a very definite
pattern, as has been shown by A. M. Hunter, The Message of the New
Testament, This outline may well have formed the basis for the devel-
opment of the earliest creedal statements of the Church. Examples of
these may be found in Rom. 1:2-4, 1 Cor. 15:3-5. The development may
have been made necessary by the need for a concise summary of Christian
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The faith was committed to the saints; who is it that delivered
this "noble deposit" to them? Two possible answers come to mind: God,
or the apostles. The ultimate source of all Christian doctrine is God,
who has revealed a mystery which could never be known in a purely hu-
man and rational way, but which requires divine revelation. But here .
on the basis of such texts as 1 Cor. 11:2, 23; 15:3, it is probably
best to understand that the apostles committed that which they had re-
ceived from God to the saints, a body of doctrine which brooked no
change or addition in content, for it was committed :ﬂé, once and for
all time. On this use of Zm§ see v, 5 and Heb. 6:4. No additons in
content can be made to this doctrine, and accordingly we need expect no
nev revelations (gf. Gal, 1:8 f.).

Jude says that this faith has been committed to the "saints," a
designation which has its roots in the Old Testament. Lightfoot, in
commenting on Fhil. l:1 gives a classic summary of the development of
this idea:

A1l who have entered into the Christian covenant by baptism
are 'saints' in the language of the Apostles., Even the irregu-
larities and profligacies of the Corinthian Church do not for-
feit it this title. Thus the main idea is consecration. But
though it does not aase?t. moral qualifications 3833 fact in the
persons so designated, it implies them as a duty.

V. 4 indicates the reason why (ge=) Jude found it necessary to
change his plans, and instead of writing a letter on the subject of "our

common salvation" to pen a missive of exhortation, urging his readers

to contend for the thistian féith. The danger which confronted Jude's

faith, It is fram these baptismal creeds that the Roman Symbol, and,

ultimately, the Apostolic Creed developed. ;




readers was not from without--a persecution instigated by the Jews
against what they regarded as a sect, or instigated by the Roman Em-
pire against a réligio illicita--nor was it a virulent attack upon the
prineiples of Christianity by some critic from without the Church,
but, as Moffatt notes, it was "an insidious distortion of Christi-
anity from within, due to the influence of some who claimed to be mem-
bers of the Church.“Bl"

Jude mentions no names: he simply refers to the trouble makers as

a’va/owno. Zizzse On the position of 7/ see Acts 3:2; 14:8; 15:1; 17:6;

1 Tim, 5:24, and for the scornful tinge which it here bears , see 2 Cor.
10:2; Gal. 1:7, and see Lightfoot's comments on the latter passage.35
These men have come into the Church by stealth, as the verb ZgQes-
M indicataa.3 6 ihile the verb ﬁ'ﬁ/ééum} is used nowhere else in
Biblical Greek, its meaning is clear. The other compound verbs formed
with the prefix inZrie s show that an element of stealth is imvolved.’'
These libertines against whom Jude is writing have come into the Church

from without, and not without a measure of deceit have been presenting

34+ James Hoffatt, The General Epistles, James, Peter, and Judas,
Pe 229,

35. J. Be Lightfoot, The Epistle of St. Faul to the Galatians,

Pe T6.

36. The reading mycz/scdoy cav is found only in B, while all other
1iSS, which contain thege epistles read . /égJueu, as given above.
It is only the veneration which heatcott-ﬁort. and B. VWieiss had for this
uncial that prompted them to adopt this very poorly attested reading as
the correct one. If, however, the readlng of B is the correct one, it
is a 2 ao. pass. of the verb 7arzicSyo, bearing an intransitive sense.
The other reading which is here adopted may be either the 1l ao. act.
of the same verb, or a root ao. for which the lst sing. is 7« £ 6Eduv.
In any case the meaning is clear. Cf. Bauer, op. cit., sub japs/6duwea

,37. C£. Gal, 2345 2 Pet. 2:1; Rom, 5:20;3 and the substantive -

"d,&' (sdﬂés iIl Bamn. 2’10' lp 10. Cf. Knopf, OE. citu, Pe 215'
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themselves as Christians in good standing. Because of their deception
the danger to Jude's readers is so acute,

To help his readers in identifying these men who are intruders
among them Jude describes these libertines in detail, They were "writ-
ten down of old for this verdict, impious, changing the grace of our
God into licentiousness, and denying our only Master and Lord, Jesus
Christ.”

The first of these descriptive epithets is a gentle rebuke to the
readers of this letter; they should have been on guard against these
men, for they were "written down of old for this verdict." Burton
Says:"ﬂeo%gj?:y occurs in Greek writers in three senses: (1) 'to
write beforehand,’ the'1¥m- being temporal (Rom. 15:4; Eph. 3:3); (2)
'to write publicly,' 'to register! . . . (3) 'to write at the head of
the list.' The third meaning does not occur in biblical writers and
may be dismissed as wholly inappropriate to the context."ssAccordingly
we must make our choice between the first two meanings. \thile Burton
understands the passage under consideration as being an example of the
second use, the_gﬁ&iL would seem to indicate that the first use is the
correct one.>? Von Soden, in his terse way, indicates the two lines
of interpretation along which this statement has been explained, when
he says: "voreingeschrieben sind (entweder in einem prophetischen Buch,

oder, analog den himmlischen BWchern, im Birgerbuch der Htlle, vgl. Heb.

12, 23).140

38, Burton, op, cit., P. 144.

. Ibid.
23. H. von Soden, "Judasbrief," Handcommentar zum Neuen Testament,

Vol. 3, 2, Pe 2050
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Lenski mentions both views and indicates that his choice is for
a version of the former,hl but does not directly state why he rejects
the latter. There are good reasons which may be urged against adop-
ting the second interpretation. The first is grammatical: nowhere is
"__.%_i?'._d_cused of events that took place outside of time, such as the re-
cording of a person's name in the Book of Life or of Death, which is
equivalent to eternal election either to salvation or damnation., The
second reason is theological: such an interpretation runs contrary to
the analogy of faith, for a man is lost alone through his own fault,
not because of an arbitrary fiat of God. We readily admit that the
0ld Testament Apocrypha contain references to the Book of the Dead, but
these writings were not given by God and contain many things which are
known to be erroneous. And so it is here. The Book of the Dead is a
concoction of man's own mind when he attempts to plumb the depths of
the mysteries of God. There are other interpretations which seem more
in line with the statement that these men were "written down of old for
this verdict.”

The other view is that Jude is here making reference to 2 prophecy
recorded in a prophetic book of one kind or another. Which book, or
books, is Jude referring to in this passage? Four answers have been
given to this question: 1) Some commentators refer it to prophecies
contained in the canonical books of the Old Testament. 2) Others refer
it to prophecies contained in the Old Testament Apocrypha. 3) Others

combine both of these views. 4) And yet others refer it to the pro-

Ll. Re C.' H, Lenski, The Interpretation of the Epistles of Peter,
JOhnl a.nd Jude, p. 6130




phecies contained in the second chapter of 2 Peter.

The great difficulty which the first three views encounter is
that nowhere; neither in the 0ld Testament Scripture nor in the 0ld
Testament Apocrypha, are there prophecies against libertine errorists
such as those who are condemned in this letter. Of course there are
warnings against errorists, and these may be the warnings to which
Jude is referring. ‘he last interpretation seems to encounter diffi-
culties with the word '?f&-_, which ordinarily means "of old." How-
sver, in Mark 15:4) it seems to bear the meaning "some time ago."hz
When gol: is used, there is always an emphasis on the comparatively
remote past. To give an example: Someone asks me to eat supper with
him; the time is 6:30. I reply, *I ate long ago (mala.)," even though

<
it was only at 5:30. It this be the meaning,the reference is to the
prophecies contained in 2 Peter concerning the coming errorists.

The difficulties connected with this phrase have not all been re-
solved as yet. Wand succinctly states them and offers his own sug-
gestion in commenting on the phrase "for this verdict."

Does the 'this! look backward or forward? If the former,

it may apply either to the contention against them advised in

V. 3, or to their stealthy creeping in, the sin being its owm

punishment. If the latter, it may apply to a renewal of the

destruction mentioned in v, 5. Zahn suggests that the creep-
ing in of false teachers brings judgement (sicl] fupon the

Church (df. Jn. 9:37). « « . Bennett takes the word as apply-

ing in a general sense to the condemnation set forth in this

letter. Is it not possible to take the 'this' as an emphatic

definite article implying 'the great Judgement,' that is, at
the last day?43

L2, Viohlenberg, ops cit., p. 289.
L3. 'Wand, Op. Gito, P 199.



Vihile Wand's suggestion is attractive, is it not still best to agree
with Bengel who says, "judicium de quo mox"? By this he refers to
the condemnation %o be pronounced in the succeeding verses.hh

The next epithet which Jude applies to the libertines is jers-7%,
impious. Knopf says:

wcefer;  ist eine sehr allgemeine Charakteristik, die die
Gegner als unfromm und gottlos bezeichnet. Ueber das gott-
lose Treiben der eingedrungenen Heuerer ist der Brief sehr
erstaunt und entristet. Etwas genauer wird die Schilderung
der Irrlehrer in den beiden folgenden Gliedern, den beiden
Partizipialsltzen von /4 b, die auch die ersten Andeutungen
iber den Inhalt der bekdmpften Irrlehre bringt-m.“5

This may be correct, but it seems somewhat better to link this
epithet with the next., Their impiety (M4&fdsix ) is the affront which
they offer God in misusing and perverting His grace to them and to all
mankind (cf. Rom. 1:18 ff.)

In the next descriptive phrase Jude charges the libertines with
"changing the grace of our God into licentiousness," The correct read-

ing here is %g’ 7« (supported by BA) rather than lﬂlf-”' (a scholarly

correction found in the other MSS.). As to the content of this phrase
Schlatter well says:

Dass die Gnade uns frei macht, ganz frei, das haben alle
Boten Jesu in seinem Namen. begzeugt, und das ganze Leben der
Gemeinde war darauf gegr@ndet, dass sie aus Freien bestent,
die keinen Herrn haben als Christus und kein Gesetz Wber sich
haben als Gottes Gnade., Deshalb haben auch Jesu Junger nichis
Unreines und Verwerfliches zugelassen, weil das Bbse nicht zu
Gottes Willen, nicht zu Gottes Gnade, nicht zur Rirkung des
Geistes gerechnet wird und darum von der Gemeinschaft mit Gott
ginzlich abgeschieden bleibt. Die Erlbsung vom Bbsen ma.cht
uns frei, nicht zum BBsen, sondern zum Gehorsam gegen Gottes

LL,. J. A, Bengel, Gnomon Novi Testamenti, in loc.
hs. Knopf, OEo Citn, Pe 217.
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guten %'-'ilf_l.en, zur Reinheit, nicht zur Unreinheit. Wenn aber

der s@indliche Wille unbereut und ungebrochen den Menschen treibt,

dax.m ist die Schritt aus der Freiheit vom Bbsen in die Frei-

heit zum B¥sen klein und aus der Gnade, die uns an Gott bindet,

wird den leicht eine Gnade, die uns die %rf&l'l.ung unseres Zigen-

willens und seiner Begehrungen erlaubt,k

For an instructive commentary on this, the reader is referred to
om. 6: 1 £f, These men, however, misused this grace which brought
them freedom and turned it into an opportunity for licentious living.
Their lives were utterly immoral and unrestrained. They made use of
their liberty, which they claimed as Christians, as a cloak for license
to indulge their flesh. To warn his readers against this perversion
of Christian fresdom, Jude paints the terrible picture which he does:
these men, these impious libertines, have converted the grace of our
God-~-He is no longer theirs, for by their immoral conduct they nave
disowned Him~-into licentiousness and have turned tne liberty of the
Christian man into license.

And now Jude caps this description of these errorists. They deny

"our only Master and Lord, Jesus Christ.," At the outset we are con-

fronted with a difficult exegetical problem. As Windisch says:

In den Worten 7oV uovoy Seszozzy. ot E‘éfgcﬂ R GEL S B
hat man die schui%ge exegetische F-rfée s 0b ejg: oder zwel
Personen gemeint sind. Das Fehlen des Artikels vor dem
gweiten Glied ist nicht entscheidend vgl. Eph 5, 5 1 Tim
5, 21 u. b. Allerdings bedsutet g Jiy=s; bel _ Qe
u. dgl. in Jidischen wie christlichen Schriften die Fest-
stellung des Monotheismus im Gegensatz zum Polytheismus
oder zum CHsarentum Rom 16, 27 1 Tim 1, 17 Joh 5, 44
17, 3 Jud 25 Josephus bell. Jud. VII 8, 6 Ant ]_NIII 1586
Philo de mut. nom. 22 p. 582. . + » Beziehen wir indes

L6. Schlatter, op. cit., p. 6l.
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Herren hat. Daher werden wir die beiden s X;}onomen Aug=

dricke den einen Herrn J. Chr. bezeichnen.

Inasmuch as these two expressions are used of one person, the
question arises: Why did Jude employ both in such close connection?
Von Hofman very carefully distinguishes between these two words when
he szys: "Jesus Christus ist unser d:-'ﬂ;,#; s als dessen zu seinem
Dienste verpflichtetes Eigenthum wir sind, und er ist unser %,
als dessen lille flir uns massgebend :Ls‘c..“l‘8

How did these men deny their only Master and Lord? It was not
by & dogmatic denial of any of the tenets of the Charistian religion,
49

of the faith once delivered to the saints,”” but it was by their con-
duct. 4s Bennett says: "They did not formally repudiate Christian-
ity; the serious danger of their example lay in the fact that they
professed to be faithful Christians." 50 Jude gives fuller details
of this denial in the rest of the letter.
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« Windisch, op. eit., pp. 37 f.

ﬁ:; J. C. VO;I Hofman, 5ie Hei].ige Schrift, Neuen Testaments, Vol.
Ts 2, PPe 157 £o

h9. Many commentators hold that this phrase has a dogmatic basis,
that these errorists had false notions concerning the divinity of Christ.
But nowhere else in the letter is any mention made of such a charge, and
we feel certain that, had this been the error, Jude would have been much
more explicit in rejecting it. In contrast to this denial we may refer

to Tit. 2:12 where Christians are spoken of as WW.
50, W. Bennett, The General Epistles, pp. 331°f.
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I desire to remind you, having come to know all things once for
all, that Je.f,us, having saved the people out of the land of Egypt,
tpe second time destroyed such as did not believe; and the angels, too,
who did not preserve their own rule, but left their proper habitation,
He has kept for the judgment of the great day with everlasting bonds
und?r gloom; just as Sodom and Gomorrah and the surrounding cities in
similar manmer to these having committed fornication and having gone
after other flesh serve as an example of everlasting fire-—suffering
punishment.

After having stated the reason which had prompted him to write
this letter, Jude continues by citing examples of how God on previ-
ous occasions had punished evil-doers similar to the libertines against
whom he is writing., Like any good teacher Jude makes his point clear
by illustrations. Examples of God's judgment are to be seen in the
fate of the faithless Israelites, the disobedient angels, and the de-
praved inhabitants of the cities of the valley. This much is clear;
but closer examination reveals .that this section also contains numer-
ous difficulties,

Before we can undertake to comment upon the sense of v. 5, we must
determine a number of readings. In the participial phrase B32 and the
Koine textual tradition insert a ju¥s; it is not found in A 33 and
very many other MSS, This insertion appears to be an explanatory gloss
inserted from the margin where it had been placed to clarify the ante-
cedent of the participle. We can with confidence reject this yuas

as an insertion.51

The position of Zz«s has been debated at length. Some few IUSS.
(among them$%) would place gusg after the subject of the ort_ clause,
while the position after gido7as is supported by BACL and the Vulgate.

The amag, if read after the subject of the Jry clause, answers torTo,

51. Bigg, op. cit., p. 328.
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65;;’3@ gur+ This is most certainly attractive s but, in the words of
Flummer, "it is precisely this superficial attractiveness which has
caused the corruption of the text. . . . The external evidence against
the proposed transposition is enormous 3 and there is no strong inter-
nal evidence against the best attested text . . . to turn the scale."sz

There is another important variant in this participial phrase,
For 7Vid KLP and some minuscules read Zauid , which is either a slip
on the part of a seribe or a deliberate attempt to emend the difficult
reading.53

Une other important variant occurs in the text of this verse and
must be discussed. It is perhaps the most difficult of all., Wkhat is
the subject of the sz, clause? Is the correct reading ch‘_a_/_a__z (sup~
ported by 3XC#)? or & Peg. (supported by ¢ )? or ’j;"gej_, (supported
by BA and a few other MSS.)? or must we suppose with Westcott and Hort
that a primitive error has crept into the text at this point » and ad-
opt the conjecture that the original reading was C;__ ; ?oh Admittedly
the problem is difficult. Jysuyc is by far the best attested reading
and would be adopted without hesitation by the editors were it not for
the fact that nowhere else in the New Testament are acts which occured
before the Incarnation attributed to Jesus. This very fact which is

urged against its adoption is, I believe, the best evidence in its fa-

52, Plummer, on. cit., p. 403 f.

53. Bigg, log. cit.
5L. C£. iflestcot.t and Hort, ope. cit., p. 106, where the authors

point out that OTIO might easily be corrupted into OTIIC or OTIKC.

In passing, it might be mentioned that this is the only instance where
the translators of the Revised Standard Version of the New Testament
adopted a conjectural emendation as the basis for their translation,
(An_Introduction to the Revised Standard Version of the New Testament,

P J1.
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vor; for seribes, realizing the uniqueness of the reading, would be
inclined to alter it to a less difficult or unusual one, Such alter-
ations would explain the other variants just as easily as the coniecc-
ture proposed by Westcott and Hort, while the other variants could
never account for the introduction of ‘.'7;625; at this point. While it
is true that Jesus is nowhere else in the New Testament said to be
the author of anything which took place before His Incarnation we may
justly refer to Paul's statement concerning tihe Rock which zccompanied
the children of Israel on their wanderings in the desert: "That Rock
was Christ" (1 Cor, 10:4). Or we may recall the statement of Feter
that the "Spirit of Christ" made things clear to the 0ld Testament
prophets (1 Pet. 1:11). Another reason which may have prompted the
seribes to alter the reading from L2 5i¥: to one of the variants was
the fear which they may have entertained that the readers would under-
stand this statement of Joshua, whose name in the LXX appears as

7—2507"5 22

Jude introduces his examples with the formulauirouysgse &:
égg‘;_ M, gidoras ffﬂg@'vn s the <_S_a;'_ being a particle of transi-
tion to a new thought. The participial phrase, which is often under-

stood in the possible adversative sense (harking back to th_e Ifd’iﬂ':g
783745 of 2 Pet. 1:12), is just as well taken in the egually possible

. Cf. Wohlenberg, op. cit., p. 291. —— Jerome regarded the
readii:;j 21t as a rgi,‘erenoe to,Joshua; but "this interpretation is
made impodsible by the fact that Joshua did not destroy them that be-
lieved not," (Wand, op. eit., p. 201), and by the fact that the sub=-
ject of this example is also the subject of the verb in the next verse

which treats of the fallen angels.
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causal sease, explaining why it is merely necessary to remind the
readers of what will follow. This is perhaps a side glance at the
letter of leter, which if our reconstruction is correct these people
received some time before., Since this letter has told them all things,
only a reminder is necessary.

Knopf notes that "Die Einfthrungsformel . . . ist nicht bloss
aul das erste Beispiel, sondern auch auf die beiden anderen zu be-
ziehen, nicht aber auf alle folgenden Ausfhrungen."56

Jude now offers three examples or illustrations which are in-
cluded in the zggg_ of the introductory formula. He refers to the
fact that "Jesus, having saved the people out of the land of LEgypt,
the second time destroyed those who did not believe." The noun Zgﬁéé
is here used anarthously, because in the course of time it came to
be regarded as a proper noun denoting the people of God, Israel.

Jesus is an extremely ajpropriate subject for the first part of
this verse: He saved the people out of the land of Egypt; but with an
altogether unexpected turn, this same Jesus, this Savior, destroyed
such as did not believse,

To which incidents in the history of Israel is Jude referring in
this connection? Zahn maintains that "a fact from the 0ld Testament is

here meant is doubtful."?! He urges that it is impossible to find

56. Knopf, ops cit., Pe 219. :
57. Theodore Zahn, Introduction to the New Testament, Vol. 2, p. 254.

~— Zahn was not the first to propose that "the original readers read-
ily understood that Jude was contrasting the judgment of the genera-
tion of Israel that came out of Egypt, who, with a few happy excep-
tions, perished in the wilderness for their unbelief without having
seen the land of promise . . . with another generation, which, like-
wise, after having been redeemed as God's people was condemned and
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within the 0ld Testament the familiar second instance
in which God destroyed those who were redeemed from Egypt
but remained unbelieving, in comparison to a first in-
stance, equally well known in which He did the same thing;
for_tpat the cases were parallel is the natural presup-
position, since otherwise it would be necessary to indi-
cate the content of the divine action in the two cases.>

As this quotation clearly indicates, the crux of this passage
lies in the interpretation which we give the B. deumepy o Literally
it means "the second time." James rather hopelessly says: "lWith the

text before us, 1 can see no other reasonable rendering but to take g

Seimzeey . a8 simply equivalent to jgrrpey , 'afterwards': but no au-

thority has been cited for such a use."59

The explanation which

scems least difficult is to understand 73 Scurepoy in the original
scnse of "the second time," but understanding it of the second time
that God intervened in the history of His people in an especial way.éo
The first intervention occurred when God delivered the Israelites

from the power of Pharaoh in Egypt and formed them into a nationj the

destroyed in punishment for its unbelief," though he is the leading
modern exegete to adopt this view. Zahn continues: "In neither case,
after the redemption out of Egypt and after the redemption by Christ
were the redeemed people destroyed, but the majority of those %o whom
redemption was offered--those who were first called to the acceptance
of the redemption and the possession of the blessings which it assured,
i.e. the countrymen and contemporaries of Jesus, who refused to have
faith in Him--were condemned for their unbelief, dJude could say that
Jesus had visited this judgment upon the unbelieving mass of the Jew-
ish people because they had been judged by the testimony of Jesus
which they rejected . . . and because the threatening prophecy of Je-
sus about the evil and adulterous generation had been fulfilled by the
destruction of Jerusalem and the temple." (Ibid.,) Plummer (op. cit.,
Ps 407) holds that this interpretation is "very forced and improbable.
Let us hold by Hooker's most infallible rule in expositions of sacred
Seripture that 'where a literal construction will stand, the farthest
from the letter is commonly the worst!."

58. Zahn, loc. cit.

59, James, ops cit., p. 38.

60, Windisch, op. eit., p. 38,
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second, during the wanderings in the wilderness, when the children of
Israel murmured against the leadership of Moses, and in consequence of
this fact were murmuring against God. This constant grumbling was a
sign of their lack of faith (cf. Num. 14:11). Plummer is probably cor-
rect when he holds that the destruction mentioned is not a particular
catastrophe in the wilderness, such as followed the insurrection of
Korah (Num. 16:49) or of Baal-peor (Num. 25), for the aorist may well
be constative; but it is a reference to "the gradual destruction, dur-
ing the forty years of wandering, of the rebellious and unbelieving,
'whose carcases fell in the wilderness. And to whom sware He that
they should not enter into His rest, but to them that were disobedient?

And we see that they were not able to enter in because of unbelief!

(Heb. 3:17-19).w0L

The contrast between guey andzmo)geev is noteworthy; as Knopf

says:
2G4 und Amwhgey 8ind Ausdricke von stark religibser

Flirbung, die in der Gemeindesprache zur Zeit des Verf. oft

verwendet wurden. Absichtlich werden diese iorte gebraucht,

damit die Verbindung zwischen jenem in Verderben gegangenen

Geschlecht der alten Zeit und dgg Irrlehrern der Gegenwart

leicht hergestellt werden kann.

The purpose for which Jude employed this illustration is to show
how the libertines, like the people of Israel in the wilderness, have
rejected the grace which they once possessed when they belonged to the
saved of God, and how these libertines will be destroyed, even as the

Israelites, in spite of previous deliverance, were destroyed. Jude

61, Plummer, op. cit., p. 408.
62. Knopf, ops cit., P. 221.



directed this illustration not so much to the libertines themselves as

to the Lrue members of the church to which he addressed this letter,
The second illustration is a very difficult one, The majority

of modern commentators refer the fall of the angels to the incident

recorded in the Book of HEnoch (9-12), where the "Watchers" lusted after

the "daughters of men," and thus deprived themselves of Lheir lofty
position in the hierarchy of heaven, and were bound with chains to
keep them in darkness until the judgment of the great day.63 However,
since the narrative is built upon a false exegesis of Gen, 6:1 f£f., it
is indubitably incorrect. The rabbis were uncertain as to the correct
explanation to be given to the passage in question.éh Conservative
modern sxegetes have demonstrated that the Genesis pericope refers to
the fact that the believing children of God ("sons of God") desired
the unbelieving women of their age ("daughters of men") as ines.65

The incorrect exegesis of this passage in Genesis to which we have

63. For an accurate English translation of the Book of Enoch, the
reader is referred to R. H. Charles, The Apocrypha and Pseudepigrapha
of the 0ld Testament, Vol. 2, pp. 163-281.

6l,o Billerbeck notes (H. L. Strack and Paul Billerbeck, Kommentar
gun Neuen Testament aus Talmud und Midpasch, Vol. 3, p. 780): "Die
Worte [v. 6] haben den Engelfall im Auge, auf den die Hlteste Zeit
allgemein Gn 6, 2 ff. bezogen hat. Ungewiss bleibt nur die Auffassuns
der LXX; dagegen hat Philo aller Wahrscheinlichkeit nach u, Josephus
mit Bestimmtheit unter den SBhnen Gottes Gn 6, 2 Engel verstanden;
ebenso der 4thiopische und der slavische Henoch u. das Buch der Jubil-
en. Erst im Kreis der rabbisnischen Gelehrten tritt ein Schwanken
hervor, wihren die einen Gn 6, 2 auf Engel deuteten, hiclten andre
die "Sbhne Gottes" fiir die 8Bhne der Grossen u. Vorneamen der Erde."

65. Cf. Carl Friedrich Keil, Biblische Kommentar tber die B#cher
Mose's, Vol. 1, pp. 90 f£f.; John Peter Lange, Genesis, tr. Tayler
Lewis, pp. 280-284; H. C. Leupold, Exposition of Genesis, pp. 250-254.
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already referred forms the basis for the elaboration of this incident

in the Book of Enoch,.

But is it not quite possible that Jude may have been thinking of

the story of the fall of the angels as it is given in the Book of Enoch,

vith which we can be reascnably certain that he was acguainted? I feel
that he may have; for this verse contains reminiscences of the language

found in the Book of Enoch. But I also believe that the Spirit of God

guided him in such a way that he did not give expression to these
falsec notions in clear and unmistakable langusge. The ﬁoly Spirit led
him %0 choose words and expressions which were capable of quite another
interpretation, presenting the fall of the angels in a way that was
consonant with the analogy of faith.' No one will deny that the writers
of the 0ld and New Testaments entertained false notions about natural
phenomena; but we marvel that, though they themselves held these false
notions, the Holy Spirit prevented them from placing them on record in
the Iible. I believe that this parallel is apposite here and in the
otier places (vv. 9, 1) where Judé employs apocryphal material., As
Lenski says: "We always see that the inspired writer is protected, none
of them adopts an single ficti:n.“66

The similarity in phraseology between Znoch and Jude seems to me
to be conclusive proof that Jude was well acquainted with the Book of
Znogh. But one must bewarc of making the illogical misteke of assuming
thot similarity (or even identify) of terminology implies an acceptance

of the ideas of the original coiners of the phrases employed. Just as

66, Lenski, ops ¢it., p. 630.
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people who quote Shaksspeare and ¥ilton approvingly do not necessarily
use the expressions in their original meaning, so Jude here is adop-

& 2

ting expressions from the pseudepigraphal Book of fEnoch and using

them in his own way. FPaul is to be charged with a similar bthing in
Rom. 10:6, where he employs expressions from Deut, 30:12 in a sense
quite foreign to its original context.
The restraint with which Jude speaks of these matters is noteworthy.
In no way does he adopt a phrase that must be referred to the mistaken

interpretation of Gen, 6:1 £ff., as given in the Book of Enoch. All

that Jude says can just as well be understood of the original rebellion
of the angels against God =nd of their punishment which occurred be-
fore the fall of man into sin.

The second illustration is closely connected with the first, the
S: being conjunctive, and the subject of the verb being the same as in
the previous verse., Jude speaks of angels, Qid;)nu , who kept not their
ovn dominion but left their proper habitation., The absence of the ar-
ticle before §a§é30us stresses quality: these were angelic beings of
which he is speaking. Jude describes these angels in both a negative
and a positive way. In the first place, they did notv keep their?ﬁ;i_.
This &yi ves the rule or dominion assigned them by God. In Eph. 1:21
and Col, 2:10, 2ngels themselves are spoken of as Jaggi probably be-
cause they possessed rule or dominion. INowhere does the Bible state

- 67 Th s
where in this dominion consists. 7 These angels did not only not pre-

67. It is sheer speculation to suppose that the rule of tye angels
was over the various nations of the world (basing this as§umpt10n on
the LXX transletion of Deut, 32:8, which is a mistranslation of the
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serve this dominion, but in the second place s they also left their
proper habitation, this latter phrase being a reminiscance of Enoch
12:),, Their proper habitation wes with God, in the Light, as the con-
trast in the latter part of the verse clearly shows. By their own
will and choice these angelic beings cast themselves out and separ-
ated themselves from God.

As punishment Jesus--for He is still the subject of this verse—-
has preserved these angels with everlasting bonds under nether gloom
for the final judgment. Bach of the phrases in the latter portion
of this verse requires tihe closest serutiny.

Jesus has preserved these angels for the " judgment of the great
day." In referring to the final judgment, this expression stands
alone in the New Testament, though we do have the expression "the
great and terrible day of the Lord® in Joel 3:1. Numerous parallels
for this phrase may be found in the Book of Enoch. Flummer says:

Yhat St. Jude calls "the Judgment of the Great Day"

(upisty ﬂtga‘;\;“ sufpas ) o« o o 18 called in the Book of

Enoch "the Great Day of Judgment! (10:9); "the Day of

the Great Judgment" (93:8; 98:15); "the Great Day" (16:2); 68

"the Great Judgment" (22:5); "the General Judgment" (22:9).
The turn of phrase which Jude here employs would seem to indicate that
he was well acquainted with the Book of Enoch. However, to infer fram
this, as Plummer doés,69 that he was influenced in his theologicesl de-

velopment by this work, is unwarranted. The thought of the final

Hebrew text) (cf. Bigg, op. cit., ps 329); or that their dominion was
over the various planei’;s ibasing this upon Enoch 72-82) (cf. Knopf,

Ma, Pe 222)0

68. Plummer, op. cit., p. 412.
69. Ibid.
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Judgment 1s a thought often expressed by Jesus (ef. Matt, 25) and in
the preaciilng of the early Church (gf. Acts 2:20),

Jesus has kept (or presecrved) these angels with Seguozs o Slors o
The angels are said to be chalned with everlasting bonds because they
will be forever prevented from recover ng the Joy and happiness which
they once possessed. The word &f&toﬁ has caused the commentators
mueh difficulty. 1Lt is possible (but certainly improbable) that Jude
by a false, but popular etymology derived the word fronx%S%FL.7o This
expedient was resorted to vecause of the difficulties found in the
phr-se "gverlasting bodds." Mayor says: "The bonds are called 'ever—
lasting,' but they are only used for a temporary purpose, to keep
them for the final judgment."7l However, this explanation is less sat-
isfactory than that offered by Knopf, who writes: "Die Fesseln sind
%80, , ewig, sie werden den Engeln auch nicht am Tage des Gerichis
abgencumen, sondern mit ihnen gebunden werden die Verworfenen in den
Feuer gcstﬁrzt.“72 This picture has its counterpart in Znoch 54:3 ff.

The angelw will be kept "under nether gloom," ﬁnﬁéﬁéZﬂL' The use
of the accusative after dno to express "rest under" is also found in
John 1:49.73 HNo such materialistic concept need have been in the
mind of Jude as was in the minds of the rabbis who conceived of the fal=-
len angels as being confined in caverns beneath the surface of the earth

until the final judgment when they will be cast into a lake of fire.zh

70, Q._f_c \'éindiseh, OPe ci‘b., Pe 39-
71l. Mzyor, Jude, P. 250.

72. Knopf Ops cit., ps 223,

73. Albar; Debrunno;, Friedrich Blass' Grammatik des neutestament-
lichen Griechisch, # 232, 1.

7!;. Strack and Billerbeck’ OEo Cit.’ PPe 783 f.
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Wohlenberg, I believe, offers the correct explznation:

Vorher im Lichte wohnend, selbst voller Licht, wie Gott,
unterliegen sie nunmehr, weil sus der Gemeinschaft mit Gott
ausgeschlossen, dem geraden Gegenteil, der Macht der Fin-
sternis, des Todes, der Unseligkeit.?g

This phrase, too, is a reminiscence of Enoch (10:4; 62:10).

The third illustration deals with the destruction of Sodom and
Gomorrah and the surrounding cities. It differs from tne preceding two
in that i% tells only of the punishment vwhich came upon these notor-
ious sinners and not of the preceding fall from grace. Grammatically
too this example is distinct from the two preceding illustrations: it
is introduced by &g rather than by sre « The cs is to be translated
"Jjust as," the clause being subordinate to what has preceded.% Jude
may have been prompted to choose this illustration because of the
similarity of the sins of the people of Sodom and Gomorrah and the
surrounding c¢ities with the sins of the libertines against whom he is
v:rith1g.77

The account of the destruction of Sodom and Gomorrah is found in
Gen, 19:4-25. The cities round about, according to Deut. 29:23, Hos,
11:8, were Admah, Zeboim, and Zoar, the last of which, however, was
spared by the Lord at Lot!'s request (Gen. 19:20 £L.).

The participial phrase 7ov_ guoiov _7pogev. Todrois ExToVEJGaes
modifies «& mpel aimas mms e It indirectly indicates the reason
why these cities were destroyed with fire from heaven. The inhabitants

75. :nol’llerlbﬂrg o!?_s Git' Do 298.
T6. 4. T, Robe;t.son, A G;-ammar of the Greek New Testament in the

Light of Historical Research, p. 1032, thinks that the.«h_;s_ is sinply
"how," being somewhat in the form of an indirect cuestion.

77. Knopf, op. cit., P« 223,
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of these cities about Sodom and Gomorrah committed sexual sins similar
to those of their neighbors. The 70079, refers metv suvasiv_ to the
inhabitants of Sodom and Gomorrah.78 The inhabitants of these cities
were guilty of fornication. The phrase gxmopvelsiv 37io is not found
elsewhere in the New Testament but is frequent in the LXX, transla-
ting 7w g . The &k may be intensive (ef.Zirgrodiv, Enusivid ).79
They were also guilty of "going after other flesh." The attempts of
commentators to refer this to the attempted assault on the ang:ls by
the Sodomites (Gen. 19:)) are superfluous, for the sins which destroyed
these cities were not isolated, but were commonplace, everyday occur-
rences in these cities. MNor is the contention valid that homosexual
sins are not referred to here, for the €repo; may well be understood
to mean "other than that appointed by God." If this is the correct
interpretation, the people of these cities of the plain were guilty of
the sins condemned in Rom. 1:26 £.80

These cities serve as an example of eternal fire, suffering pun-
ishment. 8‘.II'he verb W is a present. Of course, when Jude wrote

the ¢ities were no longer to be seen, but according to Jewish tradition

78, It may also possibly refer proleptically to the oS71o. _ of V.
8. That it cannot refer to the sin of the angels in v. 6, as many cam-
mentators wish to understand it, is proved by the fact that the sin of
the angels was of a different nature from that of the ir_xhabita.nts of
the cities of the plain, Sexual abberations are impossible for the an-
gels, for they are asexual spirits.,

79. Windisch, op. cit., p. 39; Knopf, op. eit., p. 22l

80. Cf, Mayor, Jude, p. 200. s
8l. There is another way of construing this sentence: mogos arwy -

I 9, it. . 298 (+l0) o
iop  may be connected with &IE‘E , but Wohlenberg (op. cit., P )
;%;tly rejects this constructi n, for it is not in accord with the

analogy of Scripture.



which has been verified by modern archaeological research, the site of
these cities was beneath the surface of the Dead Sea, The fame of the
Dead Sea had spread throughout the ancient world, and accordingly we
are not compelled to think that the congregation to which Jude is wri-
ting was located in Palest.ine: These cities serve as an example of
eternal fire, for a destruction so utter and so permanent as theirs
has been is the nearest approach that can be found in this world to the
destruction awaiting the damned, for fire and brimstone made the Dead
Sea what it is, It is quite possible that Jude was acquainted with
the belief that was common among the Jews that subterranean fires were
still burning at the place where the cites of the plain had stood , but
the words do not necessarily imply that he is here stamping this be-
lief with apprOVal.82

The last phrase comes as a e¢limax by virtue of its restraint:
"suffering punishment." The phrase 5@1 -‘"M’PJL is found in Jos.
Ant. XI, 1.83 The inhabitants of the cities of the plain are suffer-
ing the just punishments for their sins; the libertines will soon be
doing the same; and with this, Jude makes the transition to the next

verse,
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82. Mayor, Jude, p. 26l.
83. Windisch, op, cit., p. 39.
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Badoay m/6dod E&eyipaar, .':ef."_.f,zi‘m%_,. <o 209 Nope Hzpddeyres

Yet in like manner these, too, dreaming, for one thing defile the
flesh; for another set at naught lordship; and for still another blas-
pheme'glories. But Hichael the archangel, when contesting with the de-
vil disputed concerning the body of Hoses, did not dare to bring a
railing accusation, but said, "The Lord rebuke you!" But these men
revile whatever they do not understand, and by those things that the
know by instinet as irrational animals do, they are destroyed., fioe
to them! for they have walked in the way of Cain and abandon themselves
for the sake of gain to Balaam's error and perish in Korah's rebellion,

And yet, in spite of these examples which Jude has just brought
to remembrance--which the members of the congregation and the liber-
tines themselves should have known without any prompting on Jude's
part-~these men, too, these libertines, are guilty of gross sins against
God and are likewise liable to divine punishment. The Syoiws refers
not merely to the example of the Sodomites and the people like them,
as many commentators believe, but refers to the three examples which
Jude has just brought. Jude is not here specifically speaking of sexual
sins, but he is dealing with the fall from divine grace and the ensuing
punishment.

In his characteristic way Jude takes up his previcus subject again
by Qa-ro‘ (cf. vw. 12, 16, 19). The 5_9_')_ before Q:‘;-rw. is elative. "These
too, dreaming, for one thing, defile the flesh; for another set at
nought lordship; and for still another blasphere glories."

The évumyiedomcvor does not refer merely to the Exph AL YOUE IV,
as is clear from its position, but it modifies all three phrases which
follow. ZvunydZeeDde , which is related to Zyonyiov , dream, is used

in the LXX of prophetic dreams (ef. Deut. 13:1, 3, 5; Jer. 37:7; Joel 3:1).

8[].. Bigg, OP. cito, Pe 330.

8L
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This may be the case here, that the libertines claimed specizl reve-
lations from God which permitted them to live the lax moral life which
they did. ilowever, since there are no other indications in the letter
of such a state of affairs, it may be better to take it in a more gen-
eral way: "they are like men who do and say monstrous things in their
sleep. They are deadened to all sense of decency and duty."85 Schlat-
ter is no doubt correct when he says:

Obwohl der Ernst Gottes in der Schrift und in der Geschichte
seine deutliche Bezeugung hat, gehen sie denselben iieg. Das
heisst Judas in Triumen leben. Das sehende Auge is weg; will-
kiirlich geformte Gedanken flllen sie, verdecken ihnen die Wirk-
lichkeit und bripgen sie so unter ihre Herrschaft, dass sie
vtllig in ihnen leben., Sie geben dem freilich andre Namen und
versichern, das sei Erkenntnis, das sei die Wahrheit. Judas
heisst aber jeden einen TrHumer, der nicht merkt, dggs ihn
sein zmuchtloses, unreines Begehren von Gott trennt.

Jude now levels three specific charges at the heads of the liber-
tines: in the first place, they defile flesh; in the second, they set

at nought lordship; and finally, they blaspheme glories.

The first of these charges is that the libertines defile flesh,
Jude does not say that these men defile their own flesh; his charge is
broader and more general than that; they defile flesh, whercever it

may be. This charge is an expansion of theézzﬁizux of ve 4. lof=-
fatt has reconstructed the situation correctly:

The close connexion of sex and religion produced moral ab-
errations which Judas calls a pollution of the flesh; ?he
primitive love feasts (v. 12) where men and women met in ex-
alted fervor, gave opportunities for indulging in such pas-
sions., So called !'spiritual' men might urge and did urge
that the ordinary restraints of the sexes should be abolished
by the new freedom of the Spirit, and that the impulse to

850 lenmer,‘ OPe Cito., Pe l|,16.
86, Schlatter, op. cit., P« 63.
87. MOffatt, OP+ aEt’ Pe 23’&-
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promiscuous sexual intercourse was a genuine expression of

the love-spirit in the community. Religious communism for

some enthusiasts meant free love as well as no pmpert.y.87

The next charge is variously interpreted by the commentators, amd
one should again be hesitant to claim finality for any interpretation
of it. The original sense of ﬁ;g/o’@, is “lordsiiip" and may imply
the positi.n of the Lord himself, cf. v. 4; Did. 4:1 ("whencesosver
the lordship is spoken, there is ihe Lord"). Others, like Calvin,
would iﬁterpret it of civil magistrates .88 Plummer feels that "if
earthly rulers are meant . . . it is more probable that St. Jude is
thinking of ecclesiastical officers; in which case the meaning would
be that these libertines set Church discipline at defiance, and reviled
the presbyters and bishops who rebuked them for their evil conduct.n89
However, Plummer himself does not accept this interpretation. Others,
referring to Col., 1l:16; Eph. 1:21, Enoch 61:10, understandw:g_s_
of a class of angels. But even Knopf who advocates this interpreta-
tion says: "aber sicher ist die Deutung nicht; sie wiire es, wenn statt
lug/o'gri der Plur. Mm stinde."99 Perhays the most satisfac-
tory interpretation of this phrase is the first: these men set the
Lord (/rdrﬁloéi Himself at nought. The verb @gr_:rg is used of an atti-
tude toward God or Christ in Luke 10:16; John 12:44; 1 Thess. 4:8, etc.

If this is the correct interpretation we are reminded of the zav ,ag'_‘n

&67";73” 14 JcJproy #‘gﬁﬂm _),(ﬂﬂg‘v A pyoducvory of Ve 4o How do

87. Moffatt, op. cit., p. 234.
88, Plummer, op. cit., p. 417.
89. Ibid.

90, Knopf, op, cit., p. 227.
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they do this? For all practical purposes, these men by théir conduct
refuse tLo recognize Jesus Christ as theirgggga, attempting themselves
to take His place,

The next vhrase too is beset with difficulties. The libertines
are charged with blaspheming glories. The great difficulty lies in de-
termining who or what Jude means by "glories", §d£4:. Bigg is almost
alone in referring ééﬁﬂé. to the rulers of the congregations.gl Such
& use is completely unparalleled. Lenski interprets §ofac of the attri-
butes of Christ in His state of exaltation.92 Such an interpretation
seems out of harmony with the context where there is apparently a pro-
gression of thought from xup/dm, t0 ofges A mumber of commentators
refor it to the evil angels, citing v. 9 as proof of this contention;
others refor it to the good angels; while yet others do not feel that a

distinction should be made between good and evil angels. That o 5o«

91. Bigg, op. cit., p. 279.
92. Lensﬁi, op. cié., P. 318. -~ It may be well to state Lenski's

argumentation in more detail. "/gla. [sic!] 'glories,' are the glori-
ous attributes of Christ that are identical with the 'glories' mentioned
in 1 Pet, 1:11, In 1 Pet., l:1l Peter says that the Spirit of Christ
testified in advance to the 0ld Testament prophets the sufferings re-
garding Christ and the glories after these sufferings. But the suf-
ferings and the glories pertain to his human nature: the sufferings

to his state of humiliation, the glories after the sufferings to his
state of exaltation., As the sufferings are manifold (plural), so are
also the glories (plural). The singular is more commonly used: "God
Father of the glory" (Acts 7:2; Eph, 1:17); "Jesus Christ of the glory™
(James 2:1); "the revelation of his glory" (1 Pet, 4:1); "the Lord of
the glory" (1 Cor. 2:8); also "the Spirit of the glory and of God"

(1 Pet, 4:14). The singular always denotes the sum of the divine
attributes shining forth; the plural, "the glories," vhich occurs in
both epistles of Peter (and in Jude 8) spreads out this sum, each die
vine attribute of Christ (communicated to his human nature) being one

of these great glories."




63

refers to cvil angels seems highly improbable, since "glories" is cer—
tainly a strange name for devils.93 This objection also applies to the
suggestion that Jude did not distinguish between good and evil angels,
loreover he specifically calls the leader of the evil angels S Lidodoce
Good reasons can be offered why §osa. should refer to the good
angels, In the LXX in Ex. 15:13.§&g;2_ is used of the angels. The
Shekinah is also known as the Glory, each separate ray of it being an
angel. In the Test. Jud. 25:2, we read that the "powers of the glory

blessed Simeon.“9h T:.e use of the pluraléééuc may be compared with

rhilo's use oflq&u for angels, in contrast with the divine/%éoJ.95

Plummer feels thet

it is quite pogsible that in this particular also 3t, Jude
is under the influence of the Book of Enoch. In it we read
"Ye fulfill not the commandments of the Lord; but ye trans-
gress and calumniate greatness" (6:4); and again, "All who
ubber with their mouths unbecoming language against God and

speak harsh things of His glory, here they shall be collected"
(26:2); and again, "My eyes beheld all the sinners who denied

the Lord of glory" (1:8).  But, of course, it does not follow
that because St, Jude partly reproduced the language of this 96
writer, therefore he uses it with precisely the same meaning.,

And now Jude brings home his point once again by means of an illas=-
tration, He refers to the incident of kichael's contest with the devil
over the body of Moses. When the archangel Michael contended with the
devil, who was one of the fallen angels, he did not dare to bring a
railing accusation against him. hhﬁt a contrast these libertines show

to the humility of the archangel, who did not even dare to revile the

93. Plummer, op. eit., P« 419.
9. Wand, op. cit., p. 205.

95. Mayor, J\Ide, Pe 262.

96, Plummer, ops cit., P. 418 f.
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devill They revile the lordship and glories, God and His angels.
Kichael is the leader of the good angels in their conflict with
the power of Saten, In the 0ld Testament we see Michael as the guar-
dian and protector of the Jewish people in their conflicht with the
powers of heathenism., In the New Testament, in the only othsr pas:sage
besides this where iHichael is mentioned (Rev. 12:7-9), he is repre-
gented as fighting against Satan and his a.ngels.97 In Dan, 10:13 Mi-
chael is called o ‘u'&sj_ ST d"_lg)_é‘;r. 4 "one of the first (angelic)

princes;" in Dan. 12:1 he is called $1T-§_;;r_ 0 Wat, "the great prince.”

In the rabbinic writings he is known as B'lyies Dy, which is ap-

A o 3
proximtely equivalent to GeX&iye Aos . %

The struggle between kiichael and the devil was not one where sheer

might and force were employed, but was conducted 'with words, as bthe

A ! ' y I
participle §.« xpivopero, shows, Slo(prVCGSdl- is here used, as Bigg
4

notes, in its proper sense¢ of "contending with an adversary in a court
of law."?? The dative 7 d :dé‘c)&’ is governed by the finite verb
&ék};ro . The archangel contested with the devil about the body of Ho-
ses, which according to Deut. 34:5 £. was buried by God. Elsewhere in
Seripture there is no account of this struggle.

lfichael did not dare to bring a railing accusation against the
devil, for that is a prerogative reserved for God Himself. This

passage is a reminiscence of 2 Pet. 2:11, where we find the phrase

g)a’raﬂﬂay Kpir  for the weler &h@ﬁ; of this verse. In the pas-

97. Wand, loc, cit. :
98. Strack and Billerbeck, op. cit., p. 783.

99, Bigg, ops cit., p. 331.
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sage befora2 us, the genitive is therefore best taken as adjectival
rather than as objective. It wes not a charge of blasphemy that Lii-
chael Jid not dare to bring, but a "railing (blasohemous) accusation,®

Michael's course was wuite different from that of the libertines.
They are audacious in speech, setting at nought lordships and blas—
pheming glories. Michael, in contrast to them, appeals his cass to

tne Lord, saying, "The Lord rebuke thee!™ for it is the Lord's pre-
rogative to judge (ef. 1 Pet. 2:23). The verb, of course, is an op-
tative of wish. The same words are also found in Zech, 3:2, where
the angel and the devil contended over Joshua the highpriest.

flunmer says:

The meaning of this illustration is obvious. The profane

libert.nes allow themselves to speak of "dignities" in a

way which even an archangel did not venture to adopt in re-

buking Satan. It is a very strong argument a fortiori.

Conseguently, the fact that it was an evil angel against

whom iichael did not dare to rail by no means proves that it

was evil angels against which the libertines did dare to

rail, Rather the contrary must be inferred., They use lan-

guage of good angels which Michiel would not use of a bad

one,

The elucidation of the thought of this verse is not difficult,
but the erucial problem is: Where did Jude obtain this story? He in-
troduces it in a way which implies that it is familiar to his readers.
“e Xnow that it is nowhere found in the 0ld Testament, The account
of the death of Hoses as given in Deut. 34:5 f. is sober and simple.
We know that a good many legends grew up around this account in suc-

e 101
ceeding years, which are preserved for us in the rabbinic writings.

100. Plummer, ODe Oit., Poe l;l9. . A -
101, For these legends see Strack and Billerbeck, op. cit.,p. AB6f.
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However, none of these accounts exactly corresponds to the narrative as
given in the letter of Jude, and we may therefore be fairly certain that
these legends are not the source fram which Jude drew his illustration.,
Origen (de Princip. III, ii. sub init.) tells us that the account
is taken from an apoeryphal book called the Assumption of lMoses: "In
Genesis the serpent is described as having seduced Eve, regarding whon,

in the Assumption of loses (a little treatise of which the Apostle

Jude makes mention in his Epistle) the archangel Michael, when disput—
ing with the devil regarding the body of Moses, says that the serpent,
"being inspired of the devil, was the cause of the transgression of
Adam and Eve,n102

Plummer says:

The book was fairly well known in the early Church. Cle-
ment of Alexandria quotes it (Strom. VI. xv. sub fin.); and
in the Latin translation of the Hypotyposeis his note on Jude
9 is "Hic confirmat Assumptionem lMoysis." Didymus of Alex-
andria says the same as Origen about St. Jude's use of it, and
censures those who made this an objection to the Epistle of
Jude (In Epist. Judae enarratio in Gallandi Biblioth., Patr. VI.
307). Evodius, Bishop of Uzala, one of Augustine's early
friends (Confess. IX. viii. 17; xii. 31), in writing to him,
speaks of it as the lMysteries (Secreta) of Moses, and calls it
a writing devoid of authority sAug. Ep. clviii. 6). It was
known in the second half of the fifth century to Gelasius of
Cyzicus, and in the second half of the eighth to Nicephorus
of Constantinople, who in his Stichometri Sacrorum Librorum
tells us that it was about as long as the Apocalypse of St.
John. But from that time we hear no more of it until 1861,
when Ceriani published about a third of it from a palimpsest
in the Ambrosian library at Milan (Monumenta Sacra et Prof. I. i.
Pe 55). This fragment contains the passage quoted by Gela-
sius, but most tantalizingly comes to an end before the death
of Moses, so that we are still without the passage about the
contest between Michael and the devil respecting his body.

102, Translation taken from Plummer, op. cit., p. 422,
103, Plummer, loc. cit.
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In view of this almost overwhelming evidence from antiquity we are
forced to the conclusion that this work is the source from which Jude
drew his illustration.loh

Other suggestions have been made as to the source fpom which Jude
may have obtained information about this confliet between the archan-
gel and the devil, but they are scarcely worthy of consideration. It
is certainly difficult to believe that a tradition of this nature could
have been handed down for so many centuries without leaving some trace
in the literature of the 0ld Testament. But we must not be too dog-
matic about this; it may be. There is even less ground for the suppo-
sition that Jesus revealed the fate of the body of loses to His disciples
after they came down from the Hount of the Transfiguration, after ioses
and £lijah appeared and conversed with Him (Matt. 17:1-9, especially
Ve 9). The text itsclf is against the supposition that Jude received
a special revelation on this matter, for the illustration is introduced

as if it were familiar to Jude's readers. lie may therefore rest satis-

fied that the Assumption of iioses is the prime source for Jude's il-

lustration}o5We are strengthened in this conviction by the fact that

104. Lenski offers counter-arguments for this position as follows
(op. cit., p. 630): "iihence did Jude . . « obtain this information re-
garding Michael's contention with Satan about the body of Lioses? . . .
Quite a number answers: Jude obtaimed it fraom the Assumption of lioses;
and some say that Jude 'quotes! it. The fragment of the Assumptio that
is extant breaks off in the middle of the sentence before Moses! death
is reached. The ancients, who had the document intact, do not say that

Jude quotes it; Clement: hic confirmat assumptionem ioysi; Origen: cui-

Jus libelli meminit in epistola sua apostolus Judas; Didymus says far

less, namely that objection is raised to Jude's epistle and to the As-
sumptio propter eum locum, ubi significatur verbum archangeli de cor-

pore iioyseos ad diabolum factum." X
105, However Lenski comments: "These three church fatn:rs arefus—
But ane o

uvally offered as proof that Jude guotes the Assumption.




Jude indubitably quotes the Book of Enoeh in Ve 1.

But since this illustration is taken from an apoceryphal work, is
it trustworthy? A number of facts must be kept in mind. We know that
a cycle of legends had grown up around the story of the death of Mo-
ses, none of which, however, parallels exactly the illusiration which
Jude brings, The basic facts, however, were all there: the contest of
the devil and the angel, the logomachy, and the death of Moses. It
seems yuite likely that since this cycle of traditions is so similar to
the account in Lhe Assumption of lioses there must have been a factual
basis for this cycle, which in the course of time suffered corruption
and confusion. The true order of events, however, was retained in the
tradition adopted by the author/s of the Assumption of Moses, which,

under the guidance of the Holy Spirit, Jude was led to a.dopt.106

them says that Jude confirms it as an independent witness confirms; the
other that Jude reminds one of the little book; the third only that the
archangel's word is found in both Jude and in the Assumption. We draw
attention to this fact because even a good man like Plummer, on the
strength of the statements made by Clement, Origen, and Didymus, says
'that this (Assumptio) is the source of the illustration used by Jude.!
Not even one of these three says that. They do not say where Jude got
the account., They leave the impression that he did no‘!:. get it from the
Assumptio. Didymus says only that both Jude and the little book con-
tained the archangel's word to the devil. ; 3

"Let us add that, when two ancient writings contain something that
is similar or even identical, this does not prove that one writer drsw
from the other or quotes the other. In the present case the date of
the Assumptio is still debated; no one can be sure that Jude ever saw

the Assumptio. Scholars have drawn more than one hasty conclusion of
this kind. . . . The honest hnswer to the question of the source of this

illustration is: 'We do not know.' We are compelled to give t.his'ans—
wer in regard to the original source of even other and simpler things.®

ops cit., p. 628-630).
: 10 .’The passage as given by a scholiast on Jude (perhaps loosely)

runs aw follows (quoted from Bigg, op. cit., P, 331): 7= ] 2
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Turning back again to the deseription of the profligates , Jude
says (v. 10): "But these men. revile whatever they do not understand,
and by those things that they know by instinct as irrational animals
do, they are destroyed,"

What are these things which the libertines do not know? We find
the answer in v. 8: they are Iopiory, and §5€ac , and "generally the
world of spirit to whieh these conceptions belong."]'07 These men
are crass materialists who have no place in their thinking for spiri-
tual matters and ideas. In order to atone for their ignorance these
men use vile and abusive language of these spiritual matters.los

And now, we might expect Jude to have said, "and in those things
that they know by instinct as irrational animals do » they find their
delight." ¥ith a cutting irony Jude rather says, "by these things
they are destroyed." | . |

m here means "by instinct." The things that these men
understand are those things which man has in common with beasts s the
desire for food and for procreation, and in them is their delight.
But not only is their delight in them; in them also is their ruin.
"If they had been spiritual they would have had a better understanding
of the spiritual sphere. For this, e¢f. 1 Gor. 2:7-16. The two pas-
sages togeﬁher supply a good defence of the Christian point of view

against the almost unrestrained licence which is apparently the idea

’ 5 ~ ’ ~ > /
‘aﬂd o, Z& (;'Aai StauoSaﬂ'l— i'roc $1d 7o Tdrafa:  Tov « 10V o
~ > v ~ N ¢ Ol N ~ ST
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108, Wand, op. cit., p. 206.
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of many modern writers."109 The ruin which awaits these men is not
their physical and mental ruin; it is far worse than that: these things
are the cause of their eternal destructiun.llo
Charged with emotion, Jude cries out in v. 11, "Koe to them! for
they have walked in the way of Cain and abandoned themselves for the
sake of gain to Balaam's error and perish in Korah's rebellion,®
Outside of the Gospels the phrase gjo; c. dat. is found only in
1 Cor. 9:16 and in Revelation., "It is rare in later writers," says
Bigg, but "occurs in a fragment of Clement of Alexandria.nlll It is
also found in the Didaehe.ll2 It is also quite common in Enoch, es-
pecially in chapters 91;—100.113
Keil says:
'Wehe ihnen!' ist nicht Ausruf des Schmerzes und Abscheu's,
sondern warnender Misbilligung und Strazfandrohung, und wird
durch den Vergleich }ﬂes Wandels mit dem alttestamentlicher
Gottloser begrindet.
The first of these warning examples is Cain. The dative 7 585
is the locative dative. The tertium for this example is much disputed.
James says: "Cain is perhaps chosen as an instance of one who defied the
simplest and most obvious laws of God by murder, or else as having
consulted only his natural instincts as he chose an offering for God."lls

Plumptre says: "The reference to Cain in 1 John 3:13 indicates that

his name was used to point a moral as to the issue of tevil

109. Ibid.

110, Windisch, ope cit., Ps 41.
111, Bigg, Ops 011;_., PP 331 1.
112, Knopf, Op. cjﬁo, Pe 230,
113. Bigg, loc. cit.

11, Keil, op, €ite., pe 315.
]-15- J&mes, OE- cit-, Pe 39-




works! in the spirit of hatred and mnrder."ll6

Bigg says: "The name
Cain, standing as it does without qualification, must mean Cain the
murderers . . . Hence Grotius, Oeccumenius, and others rightly account
for his introduction here by supposing Jude to mean that the false
teachers murder men's souls."1? Hand sugzests that "since Balaam is
an exzmple of avarice and lust, and Korah of rebellion, Cain may here

e I believe this to be correct,

be cited as an example of unbelief."
for, in the first place, in the Jerusalem Targum on Gen, 4:7 Cain is
considered to be the first sceptic, and is there represented as saying:
"Non est judicium ne¢ judex, nec est aliud saeculum, nec dabitur merces
bona justis, nec ultio sumetur de improbis, neque per miserationem
creatus est mundus, neque per miserationem gubernatur."119 It is
true that this Targum comes from a later age, but the same idea is al-
so found in Philo (De Agric. I M 300 f.); the author of the Epistle
to the Hebrews also looks upon Cain as an example of unbelief (Heb.
11:, .120 Accord ngly we may assume that such an interpretation would
not be foreign to the readers of Jude's letter.

The next reason which Jude gives for crying "woe to them!" is that
they have been swept on (28 Souter rendersésFéEL)lzl by the error of
Balaam for gain. The verb &€eyudea is used of "indulging in pleasure

unrestrainddly," like the Latin effundi in (cf. Ecclus. 37:29; also

116. rlumptre, op. cit., p. 208.
117. Bigg, op. cit., p- 332.
118, iand, loc. cit.

119. Bigg, loc. cit.

120, Mayor, Jude, pe 2065.

121. Alexander Souter, A Pocket Lexicon to the Greck New Testament,

sub ‘S'Kxila .



8ir, 37:25;122 and I, Phil. 5:1; Clem, Alex. II, 20:138; Plut. Vit.
Ant, 21:38.123 These men fling themsclves into sensual indulgence, and
they do it y/eda), which is the genitive of price, "for gain.,' By
means of their libertinistic message they wish to gain others, fram
whom they may enrich themselves. Bigg says: "Jude does not press the
charge of greed and extortion so strongly as 2 Peter; he barely alludes
%o it here and in v. 16; in his eyes the covetousness of the false
teachers is as nothing in comparison with their uncleanness."lzh

The use of the ’dat.ive m in this rhrase is likewise difficult.
Various explanations have been offered for it, the most plausible of
which are: 1) that the dative is equivalent to _&LM;]‘% or 2)

126 The latter seems to be the preferable con=

that it is instrumental,
struction. The meaning of FM is 2lso indisputej it may bear either

an active or a passive sense. If it is to be understood in its pas-
sive sense, it means "being deceived;" if in its active sense, "deceiv-
ing.," For the Greek it may well be that no distinction was made, just

as in the case of the English word "error." Balaam is the proshet who
was brought by Balak to curse Israel (cf. Num, 22-2L; 25:1-3; 31:16; Neh.
23:2), and who caused the Israelites to eat th ngs sacrificed to idols
and to commit fornicati-n (Rev. 2:14). In Rabbinic literature Balaam

is depicted as the father of all errorists and of rall covetous and im-

pious men. On the basis of Num, 22:22 f. he is also charged with dis-

122, James, OEo Cito.’ Pe 39.
123. Knopf, op. cit.p. 230 f.
1211.0 Bigg, loc. Clte.

125, Debrunner, ops cit., # 187.
126. Ibid., # 195




respect of angels.127

ALl of these charges muy well be leveled a2gainst
the libertines against whom Jude is varning in this letter.

the last reason which Jude gives in this threesome is that "by the
gainsaying of Korah they have perished.” Of course this had not yet
occurred when Jude wrote these words, but he uses the aorist because
their fate is as certain as if it had been a historiecal fact.l28 Korah
and his followers "geinsaid® loses (Num, 26) because Moses by divine
comnand had settled the priesthood upon the family of Aaron, It was
not that Xorah despised all of God's ordinances, but this particular
ordinance which God had established for the sake of maintaining order
in the Old Testament cultus was pﬁrticular]y odious to him. How can
this be said of the libertines? They disregarded God's ordinances for
maintaining propriety and order in the worship services of the Church
(¢f. v. 12), They used them for an occasion for indulging in their li-
centious conduct, especially at the love-feasts which at this time were
a part of the worship of the Church.

It is noteworthy how the verbs increase in intensity until a climax

is reached: énecda,‘,. o v o« &EE g&&;a; S D
w- 12 = 15.
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127, Knopf, ops cit., P. 231.
128, liand, op. cit., ps 207.
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These are those who are filthy as they feast together in your
love feasts, fearlessly faring luxuriously; clouds without water, dri-
ven past by the wind; autumn trees without fruit, twice dead, uprooted;
wild waves of the sea, casting up the foam of their shameful deeds,
wandering stars, for whom the nether gloom of darkness has been kept for-
ever. Also concerning these Enoch, the seventh from Adam, did prophecy,
saying: "Behold, the Lord will come with his holy myriads, to execute
Judgment against all and to expose all the impious on the basis of all
the impious works which they have committed in such an impious way, and
on the basis of all the harsh things which impious sinners have spoken
against Him,"

Jude nov leaves off the description of these libertines based upon
comparison with characters well known to his readers from their knowledge
of the 0ld Testament Seriptures and begins an independent description
of then, unrivaled in the whole of Scripture for the vehemence of its
denunciation. This description, as Plummer notes,

falls into three parts of which this VV. 12-15 is the first.
Each of these three parts begins in the same way: "These are"
(o701 efsjv )» And each is balanced by something on the other
side which is introduced by a "But" (sz). In the case before us
the "But" introduces a warning given prophetically to these
libertines [?7] by Enoch (V. 14, 15). In the second case St.
Jude quoes a warni.ng given prophetically ta his readers by the
Apostles L’gv' 17, 18). TIn the third case he exhorts the readers
himself,

The formula o_"}r_o_L_ gisiy_, as Mayor notes, is found in Zech. 1:10;
Rev. 7:1,; Enoch 46:3; and elsewhere in the apocalyptic writings, and
again, in this particular, Jude shows his acquaintance with such works. 120

Serious difficulties confron the commentator in the next few words.
The first question he must answer is: To which noun does the definite

article oi belong? It is impossible that it is to be joined immediately

with mru).&&:s since that noun is feminine, unless, of course, it is a

gonstructio ad sensum, the feminine being treated as masculine, because

129, Plummer, ops ¢it., P. 426.
130. Mayor, Jude, P. 266.
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it is used metaphorically of men. However, I feel that this is alto-
gether too unlikely to receive serious consideration. It is possible
that a participle like pypms or Q#I‘?'— is to be supplied after B JdTlis s
80 that the phrase would be translated: "These are they who are in your
love feasts as gmMées ," or "who in your love feasts are called sm)Scg .
This is altogether possible and may be adopted. However, there are oth-
er ways in which this sentence may be construed. The oi may also be
connccted with govevayouueva , understanding endisey as either an appo-
sitional modifier or as a descriptive adjective. Chase suggests that the
3_ should be dropped, thus obviating the difficulty;lg’l but this is cut-
ting the Gordian know rather than untying it. There is nothing in the
text to demand any of these construction to the exclusion of the others,
and only the interpreter's good sense can guide him, I personally pre-
fer to connect of with guyevwyolmever and to understand gz )afe; as an
adjective modifying gyyeuwy oo Mcvabecause of its position between the
article and the noun.

The second question which the commentator must grapple with in
this connection is the meaning of gp)us « As a noun the mean.ng which
many commentators and lexicographers assign to it is "spots," a meaning
which the word bears only in an Orphic poem, Lithica, 614, of the fourth
cent.ur,s;r.132 Howsver, the evidence for this meaning is not confined to
one solitary reference. Hesychius interprets gmMdec by W’v_m_.

Those who advocate this meaning give a reference to 2 Pet. 2:13, where

the word g7 'l)«u. undoubtedly bears this sense. However, we must not be

131. ChaBe, OEI cit.) Pe 799.

132. Plummer, op. cit., p. 427; Preuschen, op. cit., sub emihdg .
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unduly influenced by this sesming parallel in assigning a mean ng to
&z )ds. in this passage. It may well be that Juds, while reading the
letier of Feter, was reminded of the word m which ordinarily means
“irock,"” and regarded this as a much more telling picture than "spot"
and therefore adopted it. The common meaning of tm)a'z; , as we have
already mentioned, is that of "rock® or "reef." It bears this meaning
from iHomer onwards, and there is no good reascn why it should not bear
it also in the passage before us. However, if it be an adjective, it
bears the measning of *filthy," as is shown by the pm::y'r:L..:"33 There is
no way of determining the exact meaning of this word in this connection,
and tnerefore it must remain an exegetical problem, at least until more
information is available.

Jude speaks of these men as feasting together at the Caristians!
love feasts, which symbolized the brotherhood of all Christians. "It
was a simple meal, says Plummer, "in which all met as equals, and the
rich supilied the necessities of the poor. Anything like excess was pe-
culiarly out of place, and it was the duty of the rich to see that the
poorer members of the congregation were satisfied."

While this was the ideal for which the Christians were to strive,
the ideal was not being realized in the congregations to which Jude was
writing., It would seem as if these profligates (1) brought with them
luxurious food, thus destroying the Caristian simplicity of the mealj

133, J. He ifoulton and G. Milligan, M%z__rlg_f_ihﬁ___(}reak
Testaument, sub g Mg+ == Souter, op, cit., sub gy:)ig , suggests that
dlsko. 1s to be supplied after gmlidcs » 80 that the sense would be:

"These are the filthy winds at your love feasts.," But this is highly
improbable, inasmuch as the picture is not further developed in this

connection,
134, Plummer, ops cit., P. 429.
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and (2) brought this, not for the benefit of all, but for their own pri-
vate enjoyment, thus destroying the idea of Christian tn'cﬂ'.he]:-hood.l3 5

It is for this reason that the epithet gz, \xJer., whatever its pre-
cise meaning, is used of thsse men. If it means either nfilthy" or
"spots," Jude means to say that by their very presence at these feasts
where Christians express their fellowship with one another, these liber-
tines mar and deface them. If, however, gmi g < means "rocks," Jude is
warning his readers against the grave danger in which they are placed.
They may easily make shipwreck of their faith and lose their souls by
contact with these errorists. It is their duty to avoid them.

Jude continues his description by saying that these men "shepherd
themsclves without fear." It is best to take ‘5549&5 With orugiveyze
because guveuwYouusrps is modified by gz/Addss, no matter what view is
takan of the meaning of that word. Lumby feels that

it is likely that in the word without fear (3wsmw; ) there

is contained a degree of rebuke to the Christiar congregations

for having allowed the evil practice to ereep so far and get

such a bold front. It is as though the writer had said, "Such

impunity ought not to have been permittednghe mischief should
have been checked at its earlier stages,."

The libertines are said to be "shepherding themselves," a phrase
which verbally recalls Ezek. 34:8. This passage, however, does not seem
to say that these men are untrue shepherds who nourish themselves on
spiritual food while the flock is starving. Ratherw seems to

have the sense of "to fatten, indulge," as in Prov. 28:7; 29:3, and

135. Ibid,
lgé. J. R. Lumby, "The General Epistle of Jude," The Holy Bible
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therefore these men are faring luxuriously while other Christians at
the love feasts go without food. 237

Jude once again changes the picture and depicts a new aspect of
these libertinistic errorists. He says that these men are "waterless
clouds driven past by the wind." In the Orient the coming of a cloud
is eagerly awaited by the farmers whose lands are scorched by €he hot,
dry winds coming from the deserts. The rising of a cloud over the hor-
izon is a promise to them that rain is on the way; and, accordingly,
the passing of a cloud without pouring down its water is one of the
severest disappointments with which an Oriental farmer can meet. It may
well be that these men were looked upon as an important addition to the
Christian community when they entered the congregation; but tuey are
"waterless;" they did not produce that which was expected of them by the
other Christians, as they were driven about by every wind of impulse
that struck them, so that they are utterly unreliable and unstabls, do-
ing nothing that was expected of them.

With another picture Jude enlarges his description of these liber-
tines, He, says that they are "fruitless trees in late autumn." The
meaning of sng‘o,még, vo, has been investigated by Mayorl38 and he proves
conclusively that it means "in late autumn," at harvest time, when men
expect to find fruit on the trees. But these men are barren, without
fruit, when they may properly be expected to bear it. In this they re-
mind us of the barren fig tree in the Gospels. As the clouds do not pour

down rain when it was expected, so these men, as trees planted in God's

137. Mayor, Jude, P. 207
lgg- J?yB.,Mayor: n $O/NonnPiNoct The Expositor, Series VI, Vol.

IX, pp. 98-104.
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garden, do not produce the expected fruit, although they have received
God's loving care throughout the entire growing season.

‘The next epithet continues the description of the libertines as
trees. These men are "twice dead, uprooted." What is the precise mean-
ing of the expression "twice dead"? The most reasonable and correct ex-
planation seems to be that these men, before baptism, were dead i
sin (Col. 2:13), and by baptism were made alive to God. But now they
have apostatized from tne faith and are once more dead to God, without
the life of God in them (Rev. 21:8; 2 Pet. 2:20 ff.). And as a consequ-
ence of this, these men have sinned so grievously that their time of
grace is passed. They have commltted the sin against the Holy Ghost
and ars now, by God's decree, "uprooted" from the soil of grace. There
is no longer any possibility of their being renewed again to repentance
(Beb. 6:4, £f.). God no longer will work upon them to bring them back
to life, They are utterly and irrevocably dead.

The picture changes once again. - Jude now draws his illustration
from the sea. He describes the errorists as "wild waves of the sea,
casting up their own shames." As the sea rages wildly, the waves bear
refuse upon their crests and drop it upon the shore. This is e picture
of the life of these libertines. They expose their shames, that is,

their licentious lives, to view. The plural q:’slé,'gu, of the abstract

: 1
noun ¢ v» means concrete instances of shame. 39 Jude may here be
thinking of the picture painted in Is. 57:20, though the wording of

the 1XX is different from that which we have here.

139, Debrunner, op. cit., # 142.



The next phrase bristles with difficulties. Jude says thal these
libertines are "wandering stars, for whom the nether gloom of darkness
has been kept forever." It seems obvious that Jude is not referring to
planets in the modern sense of that term, for they do not appear to wan-
der from their appointed courses. Nor is it likely that he refers to
comets, for they too appear to have set and fixed courses. It i3 pro-
bably best to understand by the phrase 3ezepes »hvgz.u shooting or
falling stars, which "appear to leave their place in the heavens where
they are beautiful and useful and to wander away into the darkness to
the confusion and dismay of those who observe them,n140

At this point, as Lumby points out, "the thought of the writer
seems to have escaped the simile and to be fixed on the men" rather
than on the stars. He pictures the stars as going away into nether
gloom, but it is for these men that this darkness has becen kept forever.
Darinees in Scripture denotes the state of being without God; and when
this is spoken of in connection with the idea of eternity, it refers to
the everlasting state of being without God, hell itself. There men are
going into the same darkness which was mentioned in v. 6. They will
join the devil and his angels in everlasting condemnation, and will be
forever,irretrievably without God, 142

Jude now introduces a warning from the Book of Enoch. The readers

of the letter should have recognized the libertines for what they were,

11{.0. Plummer, OE. c_j-_t_n’ Pe ll-330

141, Lumby, loc. cit . _
2, Somayéommentato;s find in this verse another allusion to the =

in other
language of the Book of Enoch (cf. 80, 86, 88), but here, as in o
places, it seems to be no more than a verbal reminiscence.
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for "Enoch, the seventh from Adam, also prophesidd in respect to thesev
libertines. Thevoyyp:; may be construed in either of two ways: 1) it
may be understood as an indirect object; Enoch also directed his pro-—
phecy to these men; or 2) it may be taken as a dative of respect, in which
case the meaning would be, "In respect to these also, Enoch, the seventh
from Adam, prophesied." (ef. Lk. 18:31). This latiter seems to be the
better construction, since the warnings in each of these three sections
are directed, not to the libertines, but to the unwary Christians to whom
Jude is writing. The position of the 44 also favors this interpretation.

It was also in respect to these that Enoch prophesied. His pro=-
phecies pertained to the wicked men of his own day, but not only to them,
His words are couched in such a form as to apply also to the errorists
against whom Jude is writing. He foretells their fate and gives the
reasons for it.

Enochl43 is called the "seventh from Adam." According to the Jew-
ish inclusive method of counting, Jude arrived at this figure; Adam was
the first, imde‘; the seventh. This designation is also found in Enoch
60:8; 93:3, Is there any significance to this designation? There does

not seem to be any mystical connotation to this phrase. The idea which

1,3, From Gen. 5 we learn that Enoch was the seventh from Adam dn
the line of Seth. He was the son of Jared, and at the age of sixty-five
he became the father of Methusaleh. He "walked with God, and he was not,
for God took him." In Ecclus.. 4L:16; 49:14, we are told that he was the
most remarkable of men, that he was an example of repentance, and that
having pleased God, he was translated from the earth, Luke (3:37) places
him smong the ancestors of the Lord. In Heb. 11:5 he is listed eza.o:e
of the heroes of faith, who so pleased God that he was translat 4 rtn 2
heaven without tasting death. Cf. G. Kittel, Theologiisches Wsrter

buch zum Neuen Testament, sub ’fﬂq’ .

I—
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it is to convey is this, that although he was so far removed from Jude's
time as to be only six generations from Adam, yet it is to Jude's con-
temporaries that these words may also be applied.lhh

There is scarcely any doubt that Jude is taking his quotation from

the Book of Enoch, as a comparison of the Greek and Ethiopic texts of

that work will show. While the quotation does not agree in all particu-
lars with either the Greek or Ethiopic text, it shows such a striking
similarity to them, agreeing at one time with one, and at another time
with the other (in cases where they differ), that it is impossible to be-
lieve that it is not a quotation. Many scholars hold that the Book of
Enoch was originally written in Hebrew, and we may assume that Jude is
translating directly from the Hebrew original. If this is the case, it
will serve to explain the variations which we find in the quotation in
the letter before us.lhs

This propheey, which in the Book of Enoch (1:9) is spoken by an
angel who interprets 2 vision which the patriarch had received as fore-
telling the final judgment, is introduced with the interjection Zdods
Wohlenberg s:ys: “Das ;Jpy fordert zur Andacht und zu scharfer Betrach-

tung der Erscheinung des Herrn auf, und setzt voraus, dass sie unerwartet

und Uberraschend erfolge.“1h6
"Behold," says the angel, "the Lord will come with His holy myriads."

The verb is an aorist QfASEv), which is to be understood in the sense

of & prophetic future (cf. 1 Kings 22:17; and ve 11 of this letter).

« Knopf, op. cit., P» 205.
iﬁg. Seepxﬁopf,ZEEE.’cit., for the Greek text and for a German
translation of the Ethioplc text.

146, Wohlenberg, ops cit, p. 318.




When the Book of Enoch was written [[;Q“_, for the author, indubitably
meant Yahweh, the God of Israel; but for Jude and his readers, in this
same passage, it meant Christ who had promised to come again in glory
to do judgment to the quick and the dead (Matt. 25:.3].) .1h7 When Jesus
would come to do this, He would be accompanied by His holy myriads. In
line with the description of the final judgment which Jesus gives us in
Matthew 25, we know that these are the myriads of His holy angels who
will accompany Him at the last day when He will come in all His divine
power and glory.

What is the purpose of the Lord's coming? He will come to carry
out, to execute, judgment. It is not that Christ will come to judge the
world, for it is judged already (Jn. 3:18); He comes only to exscute the
Jjudgment which has already been pronounced. (For the phrase L‘rﬂ’ﬁ“{
_TI'OLIAV, cf. Gen, 18:25; Jn. 5:27.) He is to execute Judgment rere= .7’1'”_’1".‘.’-
Enoch does not restrict this judgment to the ungoedly, but regards the
judgment as universal in scope. All men will be judged, but condemnation
will be executed only against the ungodly, who have not come to be united
with Christ Jesus by faith.

Enoch does not speak of the gracious judgment of those who trust
in God, but he turns to the wicked and specified what their fate will be.
He will come to convict all the ungodly. The word 2egGefs and its cog-
nates are repeated three times in this verse. It shows clearly the agi-

tation of the writer and the underlying thought of the entire epistle JLL48

The next two phrases are introduced by s«( apd indicate the grounds on

1,7. Ibid,. ‘
148, Cf. Wand, op. cit., P. 21k.




which this condemnation was carried out, Both deeds and words are
equally culpable, are the gzrounds of condemnation. These impious and
wicked men are condemned "on the basis of all the impious works whichls?
they have committed in such an ungodly way » and on the basis of all the
harsh things which ungbdly sinners have spoken against Him," The wicked
deeds of the libertines are desecribed throughout the epistle, while their
evil words are particularly dwelt on in vv. 8, 16. It may be noted that
aploe  xoe Be/s, the subject of the verbs Mq_uand E\)y ey "Were
placed where they are," as Lumby points out, "in order to lay that marked

emphasis upon the irreverence which the writer is evidently desirous to

express,' 150
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These are murmurers, querelous, walking according to their own lusts,
and their mouth speaks arrogant things, flattering people for the sakeoof
gain. But you, beloved, remember the predictions of the apostles of our
Lord Jesus Christ, that they said to you: "In the last time there will be
mockers walking according to their own lusts of impiety.

Jude introduces his second independent description of the libertinses
in the same way as he did the first (v. 12). He says odroL gigy » He
first calls the libertines H.B;H'ad, , and then defines that term more
closely by calling them g;&v’w/m « As Plummer notes, "the second group

9. 417 is attracted to the genitive from the accusative by at-
traction of the relative to the case of the antecedent.
150, Lumby, op. cit., P. 399.
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of churacterisiics hangs on closely to what precedes, It seems to
have beon suggested by the last words of the prophecy quoted from Znoch,
'the hard things wihlch ungodly sinners have spoken against Him! o151
Waile the word (D usn'i is used nowhere else in the New Testament,
words closely allied to it are often found (cf. ,;o”u';;u ; 5930;05365).
On the basis of the usage of these words, it would seem to indicate a
rebellious murmuring against any avthority, whether human or divine,
ihe context here indicates that the murmuring of the libertines was a=-
gal st God.

The next word ,Uﬂggg' olpoc, Which etymologically means, "complain-
ing of one's fate," indicates the cause of the libertines' murmuring.
They werc discontented with the condition of life which God had imposed
upon lhem, and therefore they are not only blaming Him for this, but al-
so for tie moral restrictiocns which He has placed upon them and upon all
mankind,

The next phrase, %alking in accord with their own lusts," stands in
a very close connection with the preceding. It appears best to under-
stand this participial phrase as concessive. These men grum:le and come-
Plain, even though they sh:pe their course of live in accord with their
own base desires. They do as they ylease. The difficulty lies in this:
the means for gratifying these lusts is not always pres.nt; and worse than
that, uhe lusts themselves are insatiable: "even when gratification is
possible,” to quote Plummer, "it is only temporary; the unruly desires

: 1
are cerbain bo revive and clamour once more for satisfaction.” 52

151, Flummer, ops cite, Pe 442 £
152: Ibido, Pe w.
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In his ercilement, Jude now falls out of the construction with which
he had bogun. He continues with an independent clause, introduced by a
Ade s "and their mouth speaks arrogaht things.," The bast possible com-
menbary on thds phrase is found in vv, 8, 15 , where the words of the lib-
ertines are deseribed, They are harsh words dirascted against God and His
holy angels. Tne unanimily with which they spsak is indicated by the use
of the singular, gzoue. In this parase Jude returns once more to the
thought expressed by the ¥"H“m‘ W, as though he wished to
underscore that thought once again.

And now Jude turns to another aspect of these false teachers, which,
on {irst reading does not seem to have any connection with what has pre-
ceded, but which upon work and reflection will yield up its proper con-
neetion, Jude says that the libertines are "“marvelling at faces for the
sake of gein,® While this exact phrase DauygZerv 4ﬁ’ waoy is unparalleled
in the New Testament, it may be found in the ILXX (ef. Gen. 19:213 Lev. 19:
25)s Its meaning is that these profligates were prone to become flatterers
for the sake of gaining any benefit which might come to them, HMayor points
out the connection when he says: "As the fear of God drives out the fear
of men, so defiance of God tends to put man in lis place as the chief source
of good to his fellows." o These libertines complained so bitterly against
the lot which God had assigned to them, and yet, when they thought that
they might benefit in a material way from fawning before the rich, they
were not hesitant to do 80.

And now Jude once more admonishes his readers., In the previous in-

stance hs quoted a prophecy of the patwiarch Enoch; now he reminds his

153, Mayor, Jude, pe. 272,
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readers of the warnings against this vsry danger which was confronting
them, as thay had been issusd by the apostles of the Lord. |

Jude appears to take for granted that the apostolic warning to which
he refers is known to his readers. Simply he urges them to racall ga_q(—
gﬁ;,l{, an affecbive aorist) the predictions of the apostles of the Lord,
i@ translate the phrase zdy é“,{-,uv Ty z’eou_p#gf'm as "pradictions,"
for the word zm ‘\zl;sw implies prophetic speaking. The use of the per-
fect porticiple in this phrase is worthy of note: the words which wero
spoken beforehand are still applicable to the situation in which Jude's
readers found themselves and are still accessible in written form.

Jude speaks of these predictions as having been spoken by the
apostles of the Lord, Had he said "by us apostles," there could be no
doubt that he claimed apostolie authority for himself, But hs did not
¢liouse Lo cxpress himself inv this way, either because he did not fesl any
necessity for doing so, or bzcause he was not an apostle of the Lord in
the sense in which he understood that term, If he knew both usages (the
wider and the narrower sense) he was not an apostle in any sense of the
terms but if he knew and recognized only the more restricted meaning of

that word, he might still have besn an apostle in the broader sense which

154
the word 5670 )os SOmMetines bears.

Jude says that the apostles E’&;q to their readers, This verb
does not necessarily say that it was by means of an oral comnupication
that they spoke to them, although it may be very well understood in that

way. Veitten werning may also be included (ef. Rome Li3; 9:17; 10:11;

154, See the comments on V. 1 of this letter.




11:2; Gal, 4:30). I this is the case, the prophecy of 2 Poter 3:2
appears to be the one to which Jude is specifically referring, though
not excluding simllar predictions, both written ard oral, of similar
import, made by others of the apostles,

The text of the first phrase of the prediction shows a large num-
mm_m is read by BexAC (thoughgsy is
insertad bafore ,yzémz. by &, several minuscules and several of the

ber of variations,

fathors); the reading 2’ &g *.é-rfo v, is found in KLP and lhe Koine
texbual bradition, Other minor variants of this phrase also occur.lss
Since the oldest and best MSS. read g7° Zzrgroy ALbYops 2nd since ihere
i9 no inturnal evidence against it, it may safely be adopted. Iy is a
translation of the Hebrew phrase go- p’:g_ e Jer, 25:18, It does
not refer to an age remote from the time of the apostles: the last days
had alresdy begun when they spoke and wrote (gi_‘. 2 Time 3:1; 1 Jn. 2:18;
Heb, 1:2; 1 Pet, 1:20),

The apostles said that there would be mockers, Sumaleree » This is
a very unusual word, not appearing in profane literature or in the papyri,
and appesring only once in the LXX in the sense of "childish persons.“156
It also appears in 2 Peter 3:3, from which place Jude sesms to have taken
ite Outside 2 Peter, there ax-é no other predictions of mockers, thougn
there are several other examples in the New Testament predicting false

!

teachers and wickedness entering the Church (.g. Acts 20:29; 1 Time 43

2 Tiﬂl- 3, Etco) .

155, Knopf, ops cite., Pe 2318":7
156, Plummer OPs gite, Po. °
1270'250. Ja.més, OPe cit'u.,' p.,hll-
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Jude once more returns to the self-willed profligacy of these men:
he says thot they are walking sary 7ic adidv_ imDogias. Hauck saye:
"Auch das zeigi, dass bei ihnen der niedere, Lust begehrende Mensch die
Oberhand gewonnen und Gott den Abschied gegeben hat, um ungestbri den
eigenen W¥nschen nachleben zu k&nnen."l58

In this phrase there is pne advance over the very similar Jhrase
in v. 16. Jude adds the words 7@y Merfeidv. With these words he stresses
once again the wickedness and impiety of these false teachers. Bubt how
exactly are Lhese words to be understood, especially since they fall in
such an unusual position, at the end of the phrase? A welter of inter-
pretations has besn offered for this: Plummer feels that "most probably
the genitive here is descriptive, as in James 1:24 and 2:4," or it is al-
s0 possible that "'lusts of ungodliness! means that they lusted after im-
p:l.aai:.i::::."ls9 Mayor suggests that the geniti;e here is subjective: m"lusts
belonging to, or arising from, impieties."160 thlenberg suggests that
the genitive may be exclamatory,l61 since the parallel passage in 2 Peter
does not contain any similar genitive., This is permissible as Gresk,
though no example of it has been cited from the New Testament outside of
this passage; I therefore should hesitate to advocate this construction,
since almost any of the others seems more natural. It is, I fear, impos-

sible to mske a definite decision as to how these words are to be under-

gtood,

158, F. Hauck, Die Briefe St. Petri und Jud#, p. 108,
159, Plummer, loc. cit.

160. Mayor, Jude, p. 273.

161. WOhlenberg’ OEO‘ cit.‘, po'32ho
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: These are they who are making divisions, worldly people, not
having the Spirit. But you, beloved, building yourselves up with your
most holy faith, praying in the Holy Spirit, keep yourselves in the
love of God, awaiting the merey of our Lord Jesus Christ to everlasting
life. And on some who dispute have pity; and others save by snatching
them from the fire; and others pity in fear, hating even the garment
spotted by the flesh.

Once again Jude begins a description of the errorists: "These are
they who set up divisions." The rare word Xzod: oe"éqv is used of lo-
gical distinctions in Aristotle, Politics, iv. 4, and, if Mayor is to
be trust.cd,162 in every other known occurrence. It can scarcely mean,
as James suggests ,&63 that the libertines created divisions by saying:
"stand aside; touch me not: I am holier than thou," for that would be in-
compatible with the stealthiness with which they crept into the congre-
gation., It is not that they have actually made a schism from the Church;
rather, they are creating a faction within it. As Plummer says:

Even in the public services of the Church they keep aloof
from the poorer members of the congregation. At the love-
feasts they feed themselves on the good things which they bring
with them, instead of handing them over to the ministers to be
distributed among all., And in socisty they care only for per-
sons of rank and wealth, out of whom they hope to gain some-
thing. Worst of all, they ciaim to be specially enlightened
members of the Church, having a more comprehensive knowledge
of Christian liberty, while turning upside down the fundamen-
tal principles of Christian living. Henee, although they are
not actual schismatics, who have gone out of the Church and set

162, HMayor, Jude, Pe 273
1630 James, 100- cj-th
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up a communion of their own, their tendencies are in that

direction. They are, in short, much the same kind of people j
as those against whom St. Paul warns his readers in the f
fipistle to the ilomans: "Now I beseech you, brethren, mark ‘i
them which are causing the divisions and occasions of stumb-
ling, contrary to the doctrine which ye learned: and turn ‘
away from them. For they that are such serve not our Lord |
Jesus Christ, but their own belly; and by their smooth and '
fair spegch they beguile the hearts of the innocent" (16:

17, 18)1044nd again in the pistle to the rhilippians: "For
many walk of whom I told you often, and now tell you even
weeping, that they are the enemies of the cross of Christ:

whose end is perdition, whose god is their belly, and whose 16
glory is in their shame, who mind earthly things" (3:18, 19).1°5

The next epithet which Jude applies to these men is %uy_tggf- 5 a8
is almost impossible to find an adequate translation for this term. The
RSV did not translate the word, but came close to its meaning by para-
phrase: "worldly people." The ;gu‘hrwf are those people who live in the
world of sense and are ruled by human feelings and human reason. They
are, as Plummer says, "hot very much above the carnal, and with them are
opposed to the aapirit.u,:-x.l."l66 As #ul//roo’ they have no use for the things
of the Spirit (1 Cor. 2:14); they are utterly opposed to them, and it
is for this reason that Jude says that they are Zvewuu 4i £3 0V=s.

When Jude wrote TYly yy Zyoyics what did he mean? Did he intend
to say that these men are utterly devoid of the Holy Spirit? or did he

mean to say that they have no spiritual nature? Either translation is

164. The exegesis of this passage has been debated atilengttaxd;xe-
cent years, whether the phrase q[g o .éqgu 22{&2;75 sian dJe
tival or an adverbial modifier. It is is adjectival modifier, th
divisions are doctrinal in nature, but if it is adverbial, th? caus;ng
of the divisions is that which is contrary to apostolic te;;h;;:g. Lo
fear that this auestion can mever be completely settled. il za =
is adjectival in nature, it is not an apposite parallel, ui & e |
hold, it is an adverbial modifier, the use of this passage is 3 i 1

165, Plummer, op. cit., pP. 450 £f.
16b. Ibid., Pe L52.



permissible on grammatical grounds. If the correct rendering is "not
having spirit," Jude implies that these men "have overthrown the seat

of the Spirit."l67

Their power of spiritual insight, of laying hold

of the invisible world and of entering into the life of God was gone,
However, if as seems preferable, the author meant "not having the Spirit,"
that is, the Holy Spirit, he is stigmatizing them as non-Christians.l6
The Holy Spirit is one of the glorious possessions of the Ch#istian.

The presence of the Holy Spirit promotes true unity, as a consideration
of iets 4:31 f. will show. It is because these men do not possess the
Holy Spirit they are raising up factions within the Church.

Plummer notes:

It will be observed that the three independent descriptions
of the libertines, beginning with the words "These are," be-

come shorter as they go on. The first is two long verses (12,

18); the second is one long verse (16); the third is one very

short verse. It is as if the writer were disgusted_with the

unpalatable subject which necessity had compelled him to take

in hand (ver. 3), and were hurrying through i? to the more

pPleasant duty of exhorting those faithfullgarlstians for whose

sake he had undertaken this painful task,

Once again Jude begins a hortatory section with the words, "But
you, beloved." The main clause of this exhortation is, "keep yourselves
in the love of God," modified by a triad of participial phrases. This
triad must not be lost sight of by the fact that the finite verb comes
in between the participles. . Even here Jude shows his fondness for the

threefold construction.

igg: %::d;bsenca of the article is no hindrance to this :ransl;;ton, i ‘
as a comparison of Fhil. 2:1; Eph. 2:22; 6:18; Col. 1:8 will s owgeing H o
mention of the Holy Spirit in v. 20 would favor the same meaning .ot
found in this verse,

169. Plummer, op. cit., P« 455.



Jude begins by exhorting the Christians to whom he is writing to
build themselves up by their most holy faith. In the New Testament the
expression "to build up* (oikoSemxsiv ) is never used in its literal
sense, bub only in the metaphorical sense of believers being united so
as to form a temple. The notion of building up comes from the preposi-
tional prefix (emc) with which this verb is formed. What is the role
which faith plays in this upbuilding? Some commentators hold that it
is the foundation on which the building is to rest, and this is the view
espoused by the translators of the RSV. Others, correctly I believe,
feel that faith is the cement with which the temple is to be puilt. 70
The faith of which Jude here speaks is not the hodd upon God, but rather
the doctrines of faith, as in v. 3, the fides quae creditur. The Chris-
tians are to build themselves up by means of this faith, that is, by
means of the doctrines of the Gospel which are the content of this faith.

Schlatter, though interpreting faith to mean the hold on God, very
beautifully says:

Vowlhrts muss sich die Gemeinde bewegen; sie kann nicht
bleiben, was sie ist. Bauarbeit hat sie zu tun und der Bau

ist noch nicht fertig und wird nicht fertig in dieser Zeit.

Das Hittel, aber, wodurch sie nach innen und nach amssen

wichst, ist der Glaube. Ohne ihn ist sie nichts; durch ihn

hat sie empfangen, was sie ist, und wird sie weiter empfangen,

was sie wachsen macht. Denn im Glauben besteht ihr 4nschluss

an Gott. Er ist der Allerheiligste, was die Gemeinde hafdd

denn er ist Gottes Werk, entsteht aus dem, was er uns mit der

Sendung Jesu gab und was sein Ruf und Wort in uns schafft.

Was heilig ist, muss bewahrt sein. Darum tut der keine Bau-

arbeit, sondern ihr Gegenteil, der in sich und den anderen
den Glauben zerstbrt.

170. Plummer, op. cit. » Pe 456
171. Schlatt;r, ops cit., p. 68 f.
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The next participial phrase is "praying in the Holy Ghost."172
This precise combination is not found any place else in the New Testa-
ment, but the thought which it expresses corresponds with Paul's lan-
guage in Rom., 8:26; Gal. 4:6. The meaning of the phrase is that Chris-
tians pray in the power and wisdom of the Holy Spirit. "In order that
we may pray, and pray aright, He must move our hearts and direct our pe-
titions," is the apt comment of Plummer 173 v

As has already been indicated the main exhortation to the Christians
is: keep yourselves in the love of God. Jude is not here exhorting his
readers to love God--though that most certainly is demanded of them—
but he is exhorting them to remain in and under God's love to them which
has manifested itself in God's sending of His only Son to remove the
barrier between Himself and rxxankiﬁd. The Christians are in the sphere
of God's love, and Jude's exhortation to them is: stay in that sphere.
Be consciocus of this fact, and by building themselves up with the most
holy f?:ith , by praying in the-Holy Spirit, and by looking for the mercy
of the Lord Jesus Christ which issues in eternal life, you can achieve this.

The third participial phrase follows the main verb; in it Jude is
urging his readers to wait for the merey of our Lord Jesus Christ.
Wand says that

waiting for the mercy is a technical phrase for the Messian-
ic expectation. So Simeon waited for the consolation of Israel
and others looked for the redemption of Jerusalem (Ik. 2125, 38).
Many tiies the Lord Himgelf had emphasized the importance of
watching. Such an attitude of mind will keep the faithf;l o
from evil by adjusting their sense of value, fixing their a

172. Some commentators (e.g. Lenski, op. cit., Pe 656)t:;nne:t- p:;‘al-
the Holy Ghost" with the preceding phrase. However, the raw an
llelism of the sentence favor the construction here adopted.

173. Plummer, ops Cite, Pe 457
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tention upon the right things, and filling them with ioy-
ful hope.l74 " : ik

An exegetical problem of some importance in connection with
this verse is the construction of the phrase g Zwp diwyioye Is it to
be connected with the main verb ryey'sqs or with the noun ZAgo ? Is it
that the Christians arec to keep their faith that they remain in the area
of God's love until He grants them the 1life of heaven, of unending union
and communion with Him? This is a perfectly proper thought, but I feel
that the prepositional phrase is to be joined closely with'clegs. Two
considerations prompt this: 1) the word £)gq; often has an eschatological
connotation (cf. Matt. 5:7; Jas. 2:13; 2 Tim. 1:18); 2) the bhythm of the
sentence seems to indicate that the prepositonal phrase is to be joined
closely with Zlsos . This mercy is God's attitude towards man in His
need, which mercy will finally culminate in giving man life eternal.

Jude now (v, 22) abruptly returns to the thought of the false
teachers suggested perhaps by the words Egorodsrjpyésry. "And what about
your relation to those who are endangered by the libertines? What is
your duty towards them?"

However, before we can attempt an interpretation of these verses
we must undertake to establish the correct text. Textually these two

verses are perhaps the most difficult verses in the entire letter. In
the textus receptus the text is as follows:

K‘dt Q 5 €7 Ehge;zg &dxe:vogr.vol. L :
.e_fz.a.se é;ﬂg&-‘ggs_{z: Ze 700 qupds. RendoviEs s A/EUTES TAC
1'01 aLTo Qi GUPEKOS gﬂ‘&u‘vw zmovd.

The text of A is as follows:.

17L. Wand, op. cit., Pe 219.
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4&“92:”5 xXe T a__u

The text of B, which is adopted by Westcott and Hort, is as follows:
.@Mk&i&é&&_wsw Tk mopns dongZoyirs

oVs §; EAsdis _s"_r_sZogD, MLEQUYTES Ko To e

The text ofgs is as follows:

olis /utv ZAgd1s Endkpllo}u)oos

o3 Su guiSare, 3 ts Jyebs dezd
..J.GELL&E.HM AT, K» T A

The text of C has only two clauses, as follows:

ovs  usy E_Aidnsgzg 12 1VOMEVO D
ous $3 £85Iz 2zl Avpas Fpmalovres m UETOVIES Eo Zo Ao
In these various texts the main difference is that some (Af3) give

three clauses, others (textus receptus, B C) only two. The Latin, Egyp-

tian and Ethiopic versions have three clauses, while Clement of Alexan-
dria and the Syriac versions have only two.

The text of B is very clumsy: we must translate it as follows:
"And those on whom you have compassi.n as waverers, save, snatching them
from the fire: but on others have compassion in fear," etc. We must take
the first ofs as a relative and the second as a demonstrative; and the
first #Acars as indicative and the second as imperative. Hort spggests

that the first %s)\zo7s is to be om.‘v.t.tad.l"5 However, it is as easy for

the scribe to have dropped a oVs after Sia«pivoudvop; which ends with
the same letters., Coupling this with Jude's fondness for the triple

construction, the form of the text with three clauses is to be preferred.

However, having arrived at this polnt, we still have not determined

the correct text. We can do so only on the basis of internal evidence.

The participle SLdmprOI-!S""’Us. which occurs in all forms of the text,

175, Westcott and Hort, logc. cit.
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is capable of bearing two interpretations: it may mean either "doubte
ing," as in Jas. 1l:6, or “"contending," as in v. 9 of this letter. If
it means "doubting" the text which make ﬁost h&rmonious sense is zlears,
"ghow mercy," for even as our Lord did not quench the smoking flax or
break the bruised reed, so Christians are not heartlessly to condemn
honest doubters who have been unsettled by the libertines, but are to
show mercy to them, If, however, it means "contending," the correct
text is probably éhé}xqa s for "it is those who are disposed to be con-
tentious that need to be refuted and convinced of their error."176
Since there seems 10 be an ascend.ng seale in the description of those
with whom the Christians are to deal, the preferable reading is ;s-_)_gtﬂ
and the preferable rendering for S.axg;ggs' yous  is "doubting."

The esecond group is in a more perilous state, Them the Christians
are to save by snatching them out of the fire. This fire, of which
Jude is here speaking, cannot refer to the ﬁeml fire of judgment, for
once a man has been condemned to that fire, he is beyond rescue. Juds,
rather, is speaking of the state of perdition in w‘nich these people are
now living, Their situation is very perilous, as though they are about
to be destroyed by their sins which Jude likens to fire. There may be
a reference to Zech, 3:1 or Amos 4:11l. The Christians are also to be
warned in this description: saving these men is a dangerous task and the
would-be rescuer must protect himself that he t.od does not fall into the
fire,

The third command presents the most difficult textual problem of
all. The MSS. which present three clauses agree in reading otee The

176, Plummer, op. cit., Pe 459

.



varbM_L means "show mercy" and not merely "feel pity," for which
thought the verb ojx7s/pe/y  would be used (ef, Mt. 9:27; 15:22; 17:15;
18:33; 20:30; Mk, 10:47; Lk. 16:24; 17:13; 18:38; Phil, 2:27). If this
is the case, the Christian is to manifest his pity for these men in
their sin, even though he hates their sins and fear contamination from
them, as is pictured in the phrase "hating even the shirt spotted by
the flesh." They,7uv is the inner garment which can so easily be con-
taminated by contact with a sore. There may again be a reference to
Zebh, 3:1-3., The very contact with these men is extremely dahgarous.
Since there scems to be such an ascent in intensity, the reading z)exvs
seems somewhat difficult., Vindisch feels this difficulty add conjec-
tures that the original reading was‘%xé?é)grg,l77 while liohlenberg,
more plausibly suggests Z)dgazs (i‘romga_(;v_w).me The Christians
afe to show pity to those among them who doubt because of the claims and
example of the libertines., Others are in grave danger, and them the
Christians are admonished to save by snatching them forcibly from the
fire; and those who are so far gone that nothing can any longesr be done
for them are to be driven out, to be excommunicated, in the hope and
with the intention of regaining their souls. |

W.z 2.

177. vindisch, op. cit., P+ 45.
178, ‘iohlenberg, ope cit., Ps 331.
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To Him who is able to guard you without stumbling,

And to present you before the presente of His glory without
blemish with rejoicing,

To the only God, our Savior through Jesus Christ our Lord,

Glory, majesty, might, and authority,

Before all ages, and now, and to all ages. Amen,

Jude concludes his epistle with one of the most elaborate doxolo-
gles in the lew Testament. This beautiful ending, says James, “grows
naturally out of the preceding words. The thought of the fate that
attends those who have gone astray leads to a prayer that the faithful
may be preserved in their faith."l79

In the doxology great works are ascribed to God: He alone is able
to guard men and keep them from stumbling, He is able to protect them
from all the perils which surround them and to keep them from so much as
stumbling. lany a person may stumble without falling, but God is able
to prevent even this, The word & n-ca,ﬁg's is used of a horse which does
not stumbke and of a man not given to making moral stumbles.180 It is
most fitting for Jude to commend his readers to such a God after urging
them to enter upon a course in which there was such grave danger. Unless
they were safely protected they too might stumble and perhaps even fall
into the sin of the libertines; but God alone is able to keep them from
falling, yes, even fram so much as stumbling, Such is the power of Godl

But God is able to do even more for us: after keeping us from stum-
bling, He is able to present us without blemish before the presence of
His glory with rejoicing. This is a result of God's gracious protec-

tion, No man can come before the glorious presence of God while harboring

179. James, ops cit.,ps 45.
180. Bigg, OE' cites Po 3[1-30 '
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the slightest imperfection in himself and still live (cf. kph. lik;

5:27; Fhil. 2:15). Only when men are blameless dare they come into

PR CT——

God's presence and hope to ldve. For us Christians there is nothing

to fear, since for Christ's sake we are blameless in God's sight, as

PP —

a lamb without blemish and without spot. We shall come before the
presence of God at the Parusia, when Christ will come with all His
glory to judge the world. And when He comes then there will be a time
of great rejoicing, for we shall come immediately into the presance of
God.

The next aseription is to "the only God, our Saviour through
Jesus Charist." #hile ordinarily we call Jesus the Saviour, the desig-
nation of the Father as our Savior is also found, FPlummer says:

St. Paul, like St. Jude, speaks of God the Father as our
Saviour, He is "an Apostle of Jesus Christ according to the
vammandment of God our Saviour® (1 Tim. 1l:1), and he says that
intercession and thanksgiving for others is "good and accep-
table in the sight of God our Savior"(2:3). Still.more fully
he says that "God our Saviour . . . saved us . . « through . |
Jesus Christ our Saviour" (Tit. 3:4=6; comp. 1:3; 2:10). The | t
work of the Son is the work of the Father; and so in the 0ld ‘
Testament we have Jehovah spoken of as the Saviour and Redeemer
of His people (Ps. 106:21; Is. 41:15; 49:26; 60=16)151- .
God is our Saviour "through Jesus Christ our Lord."

It appears best to construe &M 705 ToD. Myﬁr
with iggﬁg, 2ady, for it is only through the work of Christ that God
has deigned to save mankind. It is not incorrect, however, to comnect
this phrase with §o£g, ma_ﬂg_gﬁ;., m, dai ££oyeia, Since only through

Jesus Christ, in Hiis name, do we make our approach to God.

181. rlummer, op. cit., P. 4,66
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Jude now ascribes four attributes to God, 3£ , HefakogdVy,
Kpitos , and ££over. Lenski says:

Jude has four terms: "glory," the sum of all the divine

attributes in their radiant shining forth; "majesty," (Heb,

1:3; 8:1; dscribed to Christ in 2 Fet, 1:16) as King, A g-

Ornss absolute ituler; "mighiazas in action; "authority,"
the ‘right and power to rule.

While the neaning of §»£4 appears to be somewhat artificial (it would
be better to say that the glory which is here ascribed to God is praise
from all mankind), the remainder of the quotation from Lenski is accep-
table as an explanation of Jude's words.

No verb is here expressed, and if we must supply one in our minds,
it must be a present indicative, not an imperative, since Joix, Md-_)g_{@,
Lpdzo: s ol tEmeis. are constant possessions of God ( _?agmyi

QYOS 4 Kot VOV, 1o £l [AVos zods diwvgs)s Plummer well says:

"Before all time, and now, and for evermore." Thus in a
very comprchensive phrase, eternity is.described. Through-
out all time, and throughout the ages which peecede and fol-
low it, these atiributes belong to God. Evil men in their
dreamings may "set at nought dominion and rail at glories,"®
and their mouth may speak "great swelling words" about their
ovm superior knowledge and liberty, and may mock and scoff at
those who will not follow them in “w‘e;llfdng :iter t?:i:ogn
ungodly lusts." Nevertheless, ages before they we ,
agg a]g.':s after they shall have vanished from the world which they
are troubling by their presence, glory, majesty, dominion, and
power belong to Him who saves fgj and would save even them,
through Jesus Christ our Lord.

Jude concludes his letter with an “Amen" since he is absolutely
certain that God is able to do that which he ascribes to Him. The "Amen"
at the end of this letter, as at the end of Romans and 2 Peter, seems to

be genuine. In all other epistles, excepting perhas Galatians, it is

spurious.

1820 ItanSki, OE. cito’ Pe 650-
183, Plummer, op. cit., P. 467.
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