Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Master of Sacred Theology Thesis Concordia Seminary Scholarship

5-1-1949

In Christ Jesus An Approach to the EWpa Tol Xe1dtol Concept
through the Pauline Use of the E'v Xeidt® Formula

Walter Bartling

Follow this and additional works at: https://scholar.csl.edu/stm

b Part of the Biblical Studies Commons

Recommended Citation

Bartling, Walter, "In Christ Jesus An Approach to the Ewpa Tol Xe16toi Concept through the Pauline Use
of the E'v Xeidt® Formula" (1949). Master of Sacred Theology Thesis. 215.
https://scholar.csl.edu/stm/215

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Master of Sacred Theology Thesis by an
authorized administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/stm
https://scholar.csl.edu/css
https://scholar.csl.edu/stm?utm_source=scholar.csl.edu%2Fstm%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fstm%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/stm/215?utm_source=scholar.csl.edu%2Fstm%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

IN CHRIST JESUS
An Approach to the S@uy Ted Xecetdd Concept

through the Pauline Use of the Ev XeuI§>Fbrmnla

A Thesis Presented to
The Faculty of Concordia Seminary

Department of New Testament Theology

In Partial Fulfillment
of the Kequirements for the Degrese

Master of Sacred Theology

by
Walter James Bartling
lay 1949

Approved by: U9

(64 ¥ ]
0
$eis
?*J
(] |

CONCARD!A STTHMARY LIBRARY
ST. Lulis, §iSSOURI




gv 52425
Yoo

Cl
M3
144
e T
‘02—

Forword

After finishing this paper, I was somewhat at & loss in
choosing a title for it and finally fell back on the time-
honored custonm of using a title and sub-title. The hesitant
phrasing of the sub-title should be enough to warn the reader
not to look in this paper for 'a definite snd conclusive an-
swer to any specilfic problem., And I feel that an apology of
some sort ls in order.

I began my study with the somewhat delirious hope of ar-
riving at a satisfactory interpretation os the ¢&ux d Xeccdd
concept. The concept is evidently a highly pregnant form of
expression, requiring careful anslysis. It was not long, how-
ever, before I discovered that the problem is more complex
than I had anticipated. The difficulties confronting the stu-
dent can be conveiniently divided into two classes: thossé
which arise out of the concept itself in 1ts relationship to
the Pauline-thought-world as a whole, and those which have been
1mposeq‘upon the study beé scholarship. In the first class of
difficulties, the following questions are the most insistent:
How is one to account for the different form the concept takes

in the captivity letters from that of the early letters?
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Whet is the relationship of this concept to the Lord's Supper?
How does this concept fit into Paul's understanding of the
2k hnol« ? How does 1t effect his Christology? What light can
be broughﬁ to bear on the concept through a sﬁudy of rauline
anthropology? The second clasg of difficulties demands egually
careful attetion: Does the ciudwh Newscdy coneept lend support
to, or furnish evidence against the disputed authorship of one
or several of the captivity letters? 1Is the contention of
some contemporary scholars justified, who insist that definite
Gnostic and Mandaic influences can be traced in the c8u« e Kewedd
concept? Is the strietly mystical interpretation of the con-
cept correct?

Lfter scattering my energies promiscuocusly {or some tlume,
I decided against my original plan and chose instead the less
ambitlious task of examing one of the related problems more
carefully and to offer my findings as a sort of prolezomena to
the wider problem. The study which promised to be most fruit-
ful was to review Psul's use of the & fewcl formula. lany scho-
lers are convinced that the complex of ideas assoclated with
the ¥ Xewt{ furnish the best and most direct epproach to the
chua @ owtdd o A study of the ¥ Xewd formula has the further
edvantage of meeting squarely one of the difficulties listed
in the second group above., The "mystical" interpretation of the
GBud Tod Nowszdd depends upon a distinetive understanding of the
&v Xewcl , So much; then; by way of apology. My only hope is
that some of the enthusissm with which this study was pursued
will be reflected here and there in the pages of this study.
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I. The Spirit and Christ (v Xewtd - 3¢ Tveumdrc )

"In der Vorstellung von der Gemeinde als dem Lelb Christi
(ist) die Verbundenheit der Glaeubigen mit Christus das tra-
gende iloment. Da nun dlese Verbundenhelt bei Paulus am haeuf-
igsten gersde durch die Formel &v Xewtd ausgedrusckt wird
scheint es deshalb am natuerlichsten zu sein, das Verstaendnis
der Vorstellung von dsr Gemeinde als Leib Christl aus jener
Vorstellung, welche die erwaehnie Formel zum Ausdruck bringt,
abzuleiten."t This procedure, justified because of the obvious
relationships between the verbal and thought patterns of the
two expressions, v XeweT® and ¢dumd téb Xewwon 5 is further
suggested by the hlstory of recent interpretatian of the ¢dud
vy Xecetdy o The majorlty of interpretations which have ap-
peared during the past fifty years rest upon a distinctive
undsrstanding of the Pauline use of the formula v Xetetd
It is thls understanding of the 2v Xécuté and the resultant
interpretation of the clmd & Xecetdv which will engage ouy

attention in thils chapter.

1. Ernst Percy, Der Leib Christi in den paulinischen Homo-
logumena und Antilegomena, pe 18.




All modern studles of the &v Xewt® formula have as
thelr starting point the fascinating dissertation of Adolf
Delssmann, which appeared in 1892.2 It is hardly possible to
overestimate the lnfluence this book has had upon ressarch in
Fauline theology, not only upon study of the problem to which
1t is immediately directed, but especially also upon inquiries
into the nature of Pauline “mrysticism.".3 Its influence on in-
terpreters of the &dwd Tow Necezdd oconcept wlll become apparent
as we proceoed somewhat at length to present Delssmannts argue
ment.4

According to Delssmann's count the formula &r XeceT® op

N 5 (
one of its variants ( &v Xecetg Tuedv, &y Kvecw , Ev o¥T

£

etc.) occurs 196 times in the Wew Testament. Of these 196 oc-

currences, 164 are to be found in the Paulilne corpus.5 The 2

X 2.“Adolf Deissmann, Die neutestamentliche Formel "in Christo
esu.

S+ See the end of the second chapter for a brief discussion
of the allsged mysticism in Paul.

4. For the present we shall content ourselves with an objec-
tive presentation of Delssmann's views. At the end of the pre-
sent chapter we shall discuss some of the material changes that
must be made in his theory, and at the beginning of the next
chapter we shall note some of the formael modifications which
have been suggested.

5. Ope. cit., p. 1ff. It is interesting to note that of the
remaining 32 occurrences, 24 are in the Johannine writings,
and 8 in Acts and lPeter. Delssmann uses these statistics to
undergird his contention that Paul originated the formula. It
is not found in pre-Pauline literature (synoptics and James
are earlier, at least in their sources). Its uss in post-Paul-
ine literature (John, Acts) is explained as a borrowing from.
Paul, cfs ps 128ff. This reconstruction rests upon the view
that the Gospel of John does not contain, in substance, origin-
al discources of Jesus; against which see A. T. Robertson,

A Grammar of the Greek Hew Testament in the Light of Histori-

e e S

cal Research, ps 587T: "Paul's frequent use of v Kuwelw ...




prlorl consideration arising from this remarkable fact is that
the formula dare not be regarded as accidental when 1t 1s found
in Paul and then be ignored as being of no special conseguence.
"Der Begruender der christlichen Theclogle hat ein Anrecht dar-
auf', dass man ein jJjedes selner VWorte, zumal seine Aussagen
ueber Jesus Christus, mindestens beachtet,"S But just this was
not done with reference to the &v Xﬂité formula, "Empirismus®,
"Libertinismus®, "Willkuer", "dogmatisch interessierte Umdeutung®
arc the terms Deissmann uses to describe the current general
attitude towards Faul's favorite phrase.7 Deissmann wished to
fres the expression from this irrational and hempering metho-
dology. He stated hls provlem as follows:"Wir haben hier eben
einen oder besser den Lieblingsbegriff der religloesen Sprache
des Apostels, Paulus hat ihn gebildet, um dadurch irgend etwas
Eigentuemliches, was nur 1hn intcressierte, auszudruecken. Er
ist der Bildner dsr Formel, nicht in dem Sinne, als hastte er
zua ersten Hale &Y wmit dem persoenlichen Singular verbunden,
sondern so, dasz er unter Benutzung eines bereits vorhandenen
Sprachgebrauches einen zangz neuen terminus technicus schuf,"®
So wird das Problea dleser Untersuchung,.,folgendermassen

lauten: Was hat Paulus, als er sich der Praepesition &v zur

may be comparsd with Jesus' own words (Jn. 15,4),..Houlton
(Froleg. 2. 103) agrees with Sanday and Headlam (Rom, 6,11) i
that the mystic indwelling is Christ's own idea adopted by Paull

6_. -O-P-‘ 9_;._‘_&_-. Pe 4.

7. Ope Cit., p» 757, Delesmann has a speclal word of pralse
for ¥iner, who, more than most, recognlzed the distinctlve im-
portance of the formula. See Geo. Benedict Winer, A Grammar of
the Idiom of the New Testament, p., 3888,

" Be Ope Cit.; D« T0s




Bildung jenes formelhaften Ausdruckes bediente, Eigentuemliches
sagen wollen?"Q ‘

As Deissmann has stated the problem, the primary impor-
tance attaches to the use of the preposition tv , His is, in

fact, a "Problem der ‘Heutestamentlichen Grammatik'.“lo

His
first task 1s to fix the meaning and force of the preposition,
But Delsamann realizes that thls can only be the initlatory
labor. More lmportant than the formal task of fixing the mean=
ing of the preposition, is the need for a material underatan&ing
of the phrase as a whole.

First, then, the formal task: Deissmann introduces hls ar-
gunent withh the judgment of the grammarlans that every Greek pre=-
poeltion has one basic mesning ("Grundbedeutung") which must
in every instance be Somehow preServed. "Diese elne Grundbe-
deutung der Praépositionen lst die lokale,..lhrer lokalen
Grundbedeutung nach dient speciell die Praeposition v zur
Bezeichnung des 'In-, Auf- und lebeneinander der Dinge.., in=-
dem es ueberhaupt eine wirkliche Vereinigung mit einem Gegen-
stande bezeichnet.! Von hier aus muessen also alle etwaigen

nll So far the road

uebertragenen Bedeutungen verstanden werden.
is clear. When we approach our formula, however, we arse struck

by an interesting phenomenon: the use of &¢v with the singular

Pe _20 011-.’ DPe 6a

10. Op. th, forword, p. V.

11. Op. clt. p. 18f., The grammsrien quoted is R. Kuehner,
Ausfuehrliche Grammetlk der eriechischen Spraghe, II, Hannover,
1870, pe 401,




personal dative, bv K&uﬁug « This usage, very uncommon in

profane Greak,12 is correspondingly frequent in the Lxx.13

From this the self-evident conclusion would seem to be that
Paul l1s borrowlng a form of expression from the LXX. But this
i1s evidently not the case. After examining all the passages in

which Paul uses & with the personal dative (with the excep~

tion of the 2v Xéu1¥p passages), Deissmann formulates these

conclusions:

1) Die paulinische Literatur gebraucht &v mit persoen-
lichem Slngular wie die Profangraecitaet.

2) Fast saemtliche Beispiele dieses v sind pronominal,
3) Von geradegu ungriechischen Fuegunzen, speciell dem
Gebrauche des tv als mechaniichen Aequivalents fuer ein
2. , findet sich keine Spur.

12. See Delssmann, op. clt., pp. 17=31 for references from
profane literature, and pe. 31f. for the conclusions Deissmann
reaches.,

15. See pp. 35-55, and the conclusions p. 55f.

l4. Op. cit., pe. 65. On this question of origins we shall
have more to say later, By way of prophecy, we might say that
ayntactical and grammatical considerations are not able to
speak the decisive word. Toc show elither the presence or abe-
sence of analogous expressions in other literature is not ne=-
cessarlly to indlcate the genealogy of Paul's phrase, All that
can be said in this regard has been summed up and vsery guard-
edly presented by D. Weber, "Die Formel 'in Christo Jesu und
die paulinische Christusmystik", in Neue kirchliche Zeitschrift,
1920, p. 253: "Deissmann hat dile Formel von der sklavischen
Wiledergabe des hebraeischen 32 in der Septuag. abgerueckt; Paule
us ist der originale Bildner, dle Profan-Graezitaet bietet dle
sprachliche Anknuepfung. J. Boehmer ist dagegen entschieden
fuer dem Zusammenhang mit dem alttestamentlichen: in-mit, 'in
der (innigsten) Berushrung milt Gott", "in der Gemeinschaft Got-
tes" (oder des "Namens") eilngetreten (Das biblische "im Namen",
1898, S, 43-53). Aber auch ein Boehlig spricht von der Heruebere
nahme der (urspruenglicheren) Formel 2v rvely aus den LXX
(Neut., Stud. 174) Man darf viellelcht von einer gewissen Vor-
bildung reden. Dadurch kann der Originalitaet kein Abbruch
geschehen. Sle liegt in dem Inhalt und selner praegnanten
Fassung." Weber then goes on to show that also the Greek world
can offer no more than imperfect analogles. With regard to the




The tv Newerd must be treated as & significant and purpose-
ful exception. Yet if it 1s correct that Paul 1s generally true
to Greek idiom in his use of prepositions, and especially in
. hls use of &y , then it must follow that when he formed this
phrase he was avalling himself of a genulne, if infrequent,
Greek idlom and was not slavishly following the LXX. "Paulus
hat ihn gevbilldet...unter Benutzung eines bereits vorhandenen
Sprachgebrauches...un lrgend etwas Eigentuemliches...aus
zudruecken."15
If the argument for the originality of the expresslon is
sound, then this eircumstance alone demands a unified interpre-
tation ("eine einheltliche Auffassung"). "Ueberall wo sie uns
begegnet, muss sie als eben dieser paulinische terminus teche-
nicus erkleert werden. Das ist jedenfalls an allen Stellen das
Zunaechstliegende, lian hat also im elnzelnen Falle nicht zu
fragen: Haben wir hler ein Belspiel der paulinischen Pormel?=-
sondsern es kann sich bel gewissen Stellen hoechstens um die
Frage handeln: Ist das §y hiler vielleicht ausnahmsweise nicht

das paulinische? Die Antwort darf nur dann elne be jahende

LXX influence, see also W. Moenkemoeller, " EN XPIZTQ IHEZOXW,
in Lehre und Wehre, 1911, p. 243. He is in substantial agree-
ment with Delssmann but objects to the blanket gensralization
of his conclusion: "Das Neue Testament welst einen fleissigen
Gebrauch, &in hasufiges Zurueckgehen auf das Alte Testament,
eine starke Abhaengigkelt von. diesem auf, so dasz elne Beein-
flussung des ersteren durch das letztere in dem ausgedehnten
Gebrauch des t¥ gar wohl im Berelch der Hoeglichkelt und
Wahrscheinlichkeit liegen muss."

15. Cf. above, footnote 8. For special arguments on the
originality of the expression, see pp. 70-74,



seln, wenn eln Sinn durch die erste Annahme absolut ausge-
schlossen wird." % Among the passages cited eas typical and
completely without analogy in pre-Fauline literature, are the
following: 1 Tess. 2,14; 3,8; 4,1; Gal. 3,28; 1Cor. 3,1;
4,15.17; 9,1; 15,58; 16,193 2Cor. 2,12; 2,175 5,17; 12,2;
Hom. 8,1; 16,3-12; Col. 1,28; 2,63 4,7; 4,17; Eph. 6,21;
Phil. 1,143 4,21; Philm. 23,

We now approach Deissmann'!s material understhding of the
&x feter® , At the head of his argument he places the ques-
tion: "Wie musste ein griechisch redender Leser dleses iv auf-
fassen? His previous investigation has led him to the follow-
ing positive and negative results:

a) l. In irgend einem Sinne muss das v lokal gemeint

sein und aufrefasst werden.

2« Der mit iv verbundens Fersonenname muss elne lebende
Person bezelchnene.

b) Grundsaetzlich abzuweisen sind im jeden Falle folgende
Erklaerungen: :

1. ¢ vertritt éc< oder elne andere Praeposition.

2. Der Dativ der Formel bedeutet den "Historischen" Christus
oder das "Werk" Christi.

This much, then, can be sald at the outset: "Die Formel char- .
akterisiert das Verhaeltnis des Christen zu dem leberndigen ‘
Christus als ein lokales und ist daher zu uebersetzen 'in ghxis-
tus?...Christus ist das Element, innerhalb dessen der Christ

leot wnd alle Aeusserungen des elgentuemlich christllichen Lebens

zur Erscheinung kommen. Die Formel ist der technische Ausdruck

16. 0p. glt., p. T7L.
17. E o3y Pe 79f
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fuer den paulinischen Centralgedanken der kevwvix mit
Christus...Am unmissverstaendlichsten waers die Uebersetzung:
tinnerhalb des Christus's">o

Thus 1t is evident that Delssmann interprets the &v
in a pregnant sense, meaning as much as &v Xewzd elvec , But
that opens another question: Did Paul regard this relationship
as in some sense actual, or merely as metaphorical, as "elgent-
lich® or "uneigentlich"? Deissmann answers this question by
referring to the nature of the existence ("Existenzweise") of
the living Lord and to His relation to the wvé&iwx , "Vielleicht
wird sich dann die Eigenart des &v aus der Eilgenart der mit iv
verbundenen Person erklaeren."20 This is the nexus of his ar-
gument and also the center of our interest in his theory.

Delssmann takes it for granted that Paul regarded the
Lord's manner and mode of exlstence as "pneumatic". 21l mhe Lord
is the Spirit (2Cor. 3,17 and cf. Rom. 8,9ff.), yes, more, He
is wyfbud Twewoesdr (1Cor, 15,45) and he who is united with Him
becomes &v wv<¥aud with Him (1Cor. 6, 17). These direct identi-

18, Op., cite, pp. 8l-84 passim. Later on we shall agaln take
up Deissmann's significant hint about the Kocvavdd « He does
not himself follow through on this line of approach,

19, Op. cit,, p. 84.

20. Loc. cit. Cf. Moenkemoeller, op. clt., p. 247: "Nicht
in der Praeposition, auch nicht eigentlich darin, dass sie mit
dem singularischen Dativ einer Person gebraucht wird, liegt
das Besondere, das Elgentuemliche unsSerer Formel, sondern in
dem Datlv selbst, eben in Xewerd " Though Moenkemoeller
proposes a simllar line of anproach, he comes up with an en=
tirely different solution. Not in the nature of the Lord's
existence, but in the nature of His work lles the key to the
solution.

21. The word “pneunatic" 1is a transliteration of the German
“pneumatiech? and the Greelk wvevastirey , The colorless English
word "spiritual" does not immediately convey the sense of Deiss-
mann's technical term. On what follows, see op. cit., p. 84ff.



fications ("geradezu Identifikationen") justify and even de-
mand consideration of the passages in which &v w~vesudtc is
used, as posslbly shedding light on the &v Keu—f@ « The phrase
3¢ mvedudTe 18 used 19 times by Paul, and in 15 of these
instances it is used in connection with ideas whloh are other-
wise associated with the &v Xewetd , These remarkable coinci-
dences can be visualized in the form of a grash, put together

from passages cited by Delssmann.

issociated idea 3 T A eladie
aleTes ; Gal. 3,26 : 1Cor. 12,8
5{Kdt0i“0vg\ 2Cor. 5,21 Rom. 14,17
§iracdd e Gal. 2,17 1Cor. 6,11
Eexus 1Cor. 1,30 Rom. 8,9
é.tk/KﬁkY Phil, 4,1 Phil. 1,27
ﬁi«,kewf Philm. 31 Rom. 14,17
Ydetbod % Rom. 6 23(&,,}:1 4,32)1Cor. 12 9
© \‘ern - Home. 8,39 Col. 1,8
ELQ_"\.V"\ Fnil. 4 Vi Rom. 14,1‘7
v-.xt.tl.(a.u.uo& 1Cor. 1,2 Rom. 15,16
weizuséwu Eph. 1,13 Eph. 4,30
TrecTe my e cOdt Col. 2,11 Rom. 2,29
,LLJC;-\'U@,C.GVSO.L Ephe 4 2 0 Rom. 9,1
)ofﬁuv : 2Cor. 2,17 ICor. 12,3
LA Col. 2,10 Eph. 5,18
cg‘v’ @B T Rotie 12,5 1Cor, 12,13
Imperfect analogies Eph. 2,21 Eph. 2,22
] " Col. 2,6 Gal. 5,16

The impression made by thls comparison 1s strengthened by sev-
eral other observations: the use of the two formulas in the
same immediate context, without any apparent distinction in
usage (Rom. 9,1; Eph. 2,22)3 the common antithesis to v 6w Ko
(Phil. 3,3; Rom. 8,9); & similar use of the complementary
ideas, Xetc- coy v Wude and wviipd v &udy (Gal. 2,20; 2Cor. 13,
5; Rom..8,10, cf. Rom. 8 ,9; 1lCor. 3,16; 6,16); and, finally,

the use of Koty wxl A& , both with Christ (1Cor. 1,9) and the
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Spirit (2Cor. 13,13; Phil. 2,1). Thus the facts seem to bear
out Gunkel's conclusion: "Alle Arten der Wirkungen des wvebxd
erscheinen an anderen Stellen als Wirkungen Christi aelbst.“22
With the equation, Xelgtég-—‘WV€%x~& s and the com=-

parison, &v Xecatfa- &y 'wvaiAkarg s Delssmann believes he
has arrived at the point from which the peculiar &v Aewc®
1s to be understood. " 'In' Abraham oder 'in' Hose oder 'in'
Flato kann man allerdings nicht seln, weder zu ihren Lebzelten,
noch nach ihrem Tode, auch 'in' dem synoptischen Jesus kann
man nicht sein, wohl aber 'in' dem pneumatischen lebendigen
Christus des Paulus. Die Eigenart der Sache bedingt und er-

klaert kie Elgenart der Form."%°

And yet, the question which was to be anawered with the
aid of the 7vévua concépt still remains unanswered: "Ist die
lokale Bezlehung des Christen zu Christus eigentlich oder un-
eigentlich zu veratehen?"24 The question can be confidently
answered only after another questlon has been dealt with:

"Beruht das lokale £V auf einer materiellen oder auf einer

immateriellen Vorstellung vom Pneumachristus?®® And the same

question must be put of the —«« . Now, Paul undoubtedly

22, H. Gunkel, Die Wirkungen des heiligen Gelstes, 1888,
pe 97£f., quoted witn approval by v Deissmann, O op. ¢it., p. 87.
Cf., H, B, Swete, The Holy Spirit in the New Testament, pD. 301°
“"The Spirit in its workink was found to be in effect the equi-
valent of Jesus Christ."”

23, tR ﬂ'&" ps. 88,

24, Loc. cit.
25. Loc. git.
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regarded the €%« tos ddfwy  of the risen Christ as in
some sense materlael (Phil. 3,21). Hence, since KEMTJE=WTé£mK,
the Tv&d«« must alsc be in some sense material.ae But if this
ls true, the way 1s open for an answer to the question posed
at the beginning of this paragraph. Since Christ is material,
probability favors the view that the local &v signifies a
real, actual, unmetaphorical, "eigentliche" relationship to

the "pneumatic" Christ. It, nevertheless, renains a probabile

ity, an hypothesis. "Jene Zrkenntnis garantiert also nur die

liceglichkelt der eigentlichen Auffassung des &v 3 aber auch

in Verbindung mit dem In materieller Realitaet aufgefassten

26. This 1s a very brief condensatlon of Deissmann's argu-
ment, pp. 88=91, but we have stated 1t in such a way that its
chief weakness 1s readily apparent., We have to do with a poorly
disgulsed argumentum in circulo. The argument begins by ex-
plaining the "inChrist" through the "in the Spirit" and con-
tinues by explaining wreasxew through Xece¢tss , Though Deiss-
menn does not directly make the equation, &3« - materiality -
Trévmd , 1t does, nevertheless, seem to be hovering in the
background of his thoughts. When he wrote his Faulus, he left
out the middle term in the above equation (materiality), but
only by definition: "Pneuma ist jedenfalls etwas nicht Sark-
isches, nicht Irdisches, nicht lMaterielles. Zwar der Pneuma-
Christus hat ein 'Soma', einen Leib, aber eben eine pneumatische,
dass heisst himmlische, aus goettlichem Lichtglanz bestehende
Leiblichkeit. Die scharfe, phllosophlisch gefeilte Definition
des Begriffes *pneumatisch'! fehlt zum Glueck bei Paulus,” p.
113. It remained for Deissmann's pupil, Traugott Schmidt, to
make the above ldentification explicit, See his Der Leib Christi,
ppe. 8-20, where this 1s developed at length, and cf. footnote
38 in this chapter and the reference there given. Also H. J.
Holtzmann tries to prove the materiaslity of the Spirit in this
manner. See Lehrbuch der neutestamentlichen Theologie, II, p.
138, It 1s significant that Paul Feine, who irn the earlier edi-
tions of his Theologzle des Neuen Testaments, contended for the
materiality of the Spirit, now argues against this conception;
seg the fourth edition, p. 276,
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Christus koennte das Zv bewusst uneigentlich gemeint sein.
Doch fehlt es nicht an Anheltspunkten, welche die Moeglich-
kelt der eigentlichen Auffassung wenligstens zur Wahrschein-
lichkelt erheven."@’! The chlef such "hinhaltspunkt" 1s the ap-

2 4o b} 2 L3 2
parent interchangeablility of the forms of expression, &v Xecet

&y

Eval ( &v mvedaexzte €ivwt ) and Xewtog &v Teve (7rveda ot

& Twl), Of the mré3ss ( Xeatsy ) &v Tev< Delssmann affirms,
no doubt correctly, that Paul's readsrs would have understood
him to mean an actual residence of the Spirit in the person or
object designated. But 1f here, then also in the complementary
forsmla, &v mveswoze Xéxar@ ) &lva( o All of which is
neatly summarized as follows: "Wie man, ohne einer Absurditaet
sich schuldlig zu m&chen, glelchzeltlg sagen kann, 'der lensch
ist in der Luft' und 'die Luft ist irn dem Henschen', so kann
ein Aubor, der sich fuer dle Existenzwelse des wréfuusx an der
Anoclogle der Luft bewusst oder unbewusst orientlert, zugleich
sagens ! Tes  &v XeceTfa * und ! Xe‘.cm\); &y zerk ',
Beiden Formeln liegt sachlich dlesselbe Vorstellung zugrunde;
nur die Betrachtungsweise ist eine Verschiedene, in der erstén
e specie Christi, in der zwelten e specie hominis. Sle schlies-
sen sich also so wenig avs, dass sie einander vielmehr zu der
im hoechsten Sinne lokalen Vorstellung des gegenseitigen In-
einander der Christen und des pneumatischen Christus srgaeng=-

en."28

With that we have presented the eésentials of Delssmann's

27. Op. clt., pe 91. The etymological msaning of
( =F < ™ na", may have suggested the above analogy.
28, Op. cit., ps 92f. For further arguwrents see pp. 93-97.
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view. Its chief merit lles in its unity and simplicity, yet
here, as so often, that which distinguishes 1s at the same
time that which blemishes. But we shall leave that for a later

point in our discussion. In summary we row give Deissmann's

own conclusions:

Die von Paulus unter Benutzung eines vorhandenen Profan-
sprachgebrauches geschaffene Formel %v Xecetd &y
charakterisiscrt das Verhaeltnis des Christen zu Christus
als ein lokal aufzufassendes Sichbefinden in dem pneu-
matischen Christus. Dieser Gedanke, fuer welchen es in
jedem sonstigen Verhaeltnisse des lMenschen gzum Menschern
an elner Anologle voellig fehlt, koennen wir uns ver-
deutlichen q§;ch die Anologle der den Wendungen 3v wrevadtc
und &r Te Ved zugrunde liegendenr Vorstellung des
Verweilens in einem der Luft vergleichbaren Pneuma-Ele-
mente, Die Frage, ob man den lokalen Grundgedanken der

- Formel im eigentlichen Sinne oder nur als rhetorisches
Huelfsmittel sufzufassen hat, kann nicht mlt Sicherheilt
entschieden werden, doch hat die erstere Hoeglichkelt
den hoeheren Grad der Wahrscheinlichkeit. In jedem Falle,
ob elgentlich oder uneigentlich zu verstehen, ist die
Formel der elgentuemlich paulinische Ausdruck der denk-
bar innigsten G§§einschaft des Christen mlt dem leben=-
digen Christus.””

This summarization of Deissmann's chlef theses has been
by way of extended introducticn to a presentation of the view
of the <dma TO¥ Aewt®® alluded to in thé opening paragragh
of this chepter. According to this view, Christ is the Splrit
that informs the Church, His Body. The Church is in a very
concrete sense the organ of Christ's operation on earth. The
individual interpreters may differ in particulars, but they

are agreed in the one area essential to their view: Christ, as

29. Op. cit., p. 97f. For a brief but comprehensive overview
of Deissmann's theory, see his own Paulus, chapter 6, especi-
ally p. 110ff; also Schmidt, op. cit., pp. 84-91,
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the Spirit, actually indwells the Body, His Church.

In the previcus generation this view was espoused by no
less a scholar than Holtzmann: "Durch Vereinigung der zroszen
Religionstypen der Vergangenhelt ist ein neues Ganzes, Ein
Lelb geworden, welcher nlichts anderes ist als der vom Geist
des Herrn beseelte Leib des Christus selbst...Folglich ist
Christus nicht als ein elnzelnes Glied dieses Leibes...son-
dern als der den Lelb beseelende Geist gedacht."so But this
view is not limited to men of a previous generation, nror to
German scholars. As recently as 1940, the quite representa-
tive American churchman, Charles liorrison, expressed himself
in favor of this interpretation of the Body of Christ. It is
true that his presentation 1s very tendential in character.
He uses Paul's teaching of the Body of Christ to support his
plea for a radical objectivlisation of the Church as the live
ing, historical medium of God's revelation, as itself the
Revelation.sl Yet hils presentatlon merits our attenticn, not
because 1t is typlcal, but because 1t shows the logical oute

come of the theory we are here presenting.

30. lioltzmann, op. cit., ps 290f., passim. See also pp. 191=-
195, Holtzmarn's argument is, of course, based on the equation
with which we are now familiar: \etexds = wresad , "Nur, wer
ihn als Geilst kennt auf Grund der paulin. Christologle, kann
tin Christus sein', d.h. sc ganz von ihm durchwaltet und ume
schlossen, wle man physisch von der Luft umgeben ist und Luft
atmen muss, um zu leben," p. 89,

Sl. Charles liorrison, What Is Christianity? See especlally
the chapter entitled “Revelation and Ideoloé%”, ppe. 170=-197.
The many fine emphases in the book and the many valid oriti-
cisms of contemporary churchdom should not blind us to the
fundamental misapprehension. When the Church 1s made to be
Christilanity and the Hevelation 1s identified with the empir-
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For iorrlson the Body of Christ represents a "radical and
thoroughgoing identification of Christ and the church."52 In
fashloning this phrase, Faul in one stroke broke through the
particular;sm of the old Israel and transformed Jewlsh apoca-
lyptic hopes to a present reality. Morrlson employs the cone
cept of Incarnation to implement his idea. "The messianic cone-
ception gave way tc the conceptlion of the Incarnation. The
church 1s no longer lmplemented toward Israel; its implemen-
tation ie now unlversal - toward all mankind. The church 1is
the living body of the risen Christ. It ro longer awaits the
coming of the lMessiah to make an end of hlstory and to redeem
the salnts in a super-~-historical heaven. History is itself

the continulng scene of the divine activity."S® "p

aul's con-
ception of the Incarnation as the Body of Christ 1s thoroughe-
going. He completely ldentifies Christ with the church, the
church with Christ. He knows no church apart from Christ and
no Christ apart from the church. The risen Christ who was re-

vealed to him was the Christ whom he persecuted in persecuting

the churche...There was no exaltation of Christ in whieh the

ical Church, the revelation of God in Christ must suffer loss,
as is abundantly clear from Horrison's book. We might note in
passing the affinities between liorrison's view and Roman Cath-
olic church theory, affinities which Horrison is frank to ad-
mit. For Roman teaching, see the encycllcal Hysticl Coruoris

" Christl by Pope Leo XII.

32. Ope cit., Ds 157. Morrison, teco, cannot get along with
his intersretation without identifying Christ and the Spirlt.
Paul's "profoundest insight" was "that what the church called
the Holy Spirit was nons other than the living pressnce of the
Living Christ Himself," p. 155.

35. '9_2. _c__i_‘lb_o’ pc 153.
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churcli did not share, and there was no empirical church in
which Christ dld not live. To be 'in Christ' was to be 1n the
church which is his body. To be in the church was to be 'in
Christ's The Lkisen Christ was already at woerk creating a new
Israel, a new 'race'!, a new humanlity, in the church which is
his body. Througn him thus incarnate, Cod was reconciling the
world unto himself,"°%
O0f the studies which appeared betweern those of Holtzmann
and Horrison, that of Traugott Schmidt deserves speclal atten=-
tion at this point.°° Followlng closely ln the footsteps of
Deissmann, he has developed what 1s, Iin many ways, the simplest
and most consistent theory on the ¢dmx w0 Yewtd which has
comé to my attentlon. This alone would suggest a more thorough
presentation of hls argument. But there is another reasocn for
dealing at length with Schmidt's book. Here, as nowhere else,
the issues of this chapter are clearly drawn. A long and care-
ful look at Schmidt's presentation convinces one of the crucial
nature of his argument and that of his fellow interpreters.
. We are confronted by an either/or. Either Schmidt is entirely
right, or he is almost entirely wrong. ¥

It becomes apparent in Schmidt's study how baslc 1s the

conception of the "pneumatic" Christ for the view of the sefu«

34. Q‘J. Git., pc 156f.
35, §Ehmidt, op. cit. Among recent Gsrman studies, that of
A. Wikenhauser, Die Kirche als der mystische Lelb Christi nach

dem Apostel Paulus,follows in the traditior of Schmidt. Wiken-
hauser's study 1s known to me only &t second hand.
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voh Newted we are hore discussing. Hot only does he make this
his starting polant, but it is the ever-recurring theme through=-
out his book. Already the historical Jesus stood in a unique
relationship to the Tvévmol , which, as it wesre, constituted
the spiritual part of His belng. As mortal men consist of ¢de§
and Tvéva & (LThes. 5,23; 1Cor. 5,3; 7,34), so Jesus was éxel
and divine wveévmd , "Wle die Henschen elne leiblliche und eine
gelstige Seite beslitzen, so hat er vielmehr clne irdische
menschliche, die ééC§ » und elne himmlisch-goettliche, das
/il ewe Man (hat) offerbar den Eindruck, dasz bel Chris-
tus das goettliche Pneuma einfach an dle Stelle des mensche
lichen Preuma tritt."9S

Vhen we turn from the historical Jesus to the resurrected
Christ, the relationship between Christ and the wwvéiaux verges
on practical identity. While Jesus was still living in the
flesh, He bore an inherent inconsistency at the center of His
being. "Der menschlichen Lelb, den er auf Erden trug, stand

elgentlich im Widerspruch zu dem in ihm waltenden goettlichen

©6. Op. cit., p. 26ff., passim, The analogy drawn above de=
pends upon & discredited view of Paulire anthropology. Note the
precarious nature of the passages llsted above, and see Walter
Gutbrod, Paulinische Anthropologie, po. 80-85. After examining
all of the passages in which wiel«« unmistakebly refers to
man, Gutbrod draws the conclusion that —xvet«« is almost en=
tirely irrelevant for determining Paul's anthropology. The
only combination that can be justified from Paulline usage /)
is ¢duo ( 6<feT ) and @vx< o If we, now, introduce yvi«
for wvédxd, in Schmidi's analogy, we see how impossible the
construction is. In fairness to Schmidt, I should add that he
does not deny a human spirit (whatever that may be) to Jesus,
but he says that Paul is never concerned with this.
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Pneuna, wie dle Sarx aus der er besteht, als suendlg und tot-
verfallen ueberhaupt in Widerspruch steht zu dem helligen, le=-
bensschaffenden Gottesgelst. Dieser Flelscheslelb war eine
vergsengliche luelle, dle dem inneren Wesen Christl nlcht ent-
sprach.“37 The 7ved ne. requires & c&iwe wveévwxtixot (1Cor. 15,
44ff.), & &dsn <he di'Tug (Phil. 3,1). Only then can it
find full and free expression. "War Christus seinem Weser nach
Pneuma, Gottesgeist, so musste das zum Ausdruck kommen in
einem Soms&, einem Leibe aus Doxa, Himmelsglanz; war er inner-
lich pneumatisch, So musste er es auch aeusserlich sein."S8
Slnce these conditions have been met in the glorifled Christ,
we arrive at the conclusion: "Der erhoehte Christus 1st Pneu-
ma in doppeltenm Sinne, einerseits als der, dessen Wesen von
goettlicher Kraft erfuellt ist, andererselts als der, welcher
im himmnlischen Daseinsform eiistlert. Christus 1st Gottesgeist

und ilst, in gewissem Sinne, auch Geistwesen."39

Thus the Spl=-
rit is the link between the historical Jesus anrd the Living
Christ, Because “"the Lord is the Spirit", it is possible for
Paul to speak of " Jesus~Christ, 40 with this reference to the
historic person of Jesus, Schmlidt tries to maintéih a distince

tion between Christ and the Spirit. It is, hbwever, admittedly

37. Op. ¢it., p. 32f. Even granting that Jesus' inner being
was nvevud , Goes the apodosis follow from the protasis? A
false duallsm seems to have prompted this statement. On the
absence of metaphysical dualism in Paul, see Gutbrod, op. cit.,

» 91fF,
- 38. Ope cit., p. 54, and of. footnote 26 abova,

39. Loc. oit.

40, See p. 106f.
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only a formal distinction. "Inhaltlich und dem Umfange nach,
materiell und substantiell decken sich beide Groessen voellig.
Aber formell, der Gestalt nach, besteht dcch ein Unterschied,
Der Gelst ist dle persoenliche Kraft Christi, das Element,

die Substanz, aus der er besteht. Und Christus 1st so die Ver-
koerperung des Gelstes, ist der Gottesgeist selbst 1n persoen=-
licher Gestalt."*l But that even this distinction does not im-
ply a great deal is evlident when we consider what Schmidt says
of the ubiquity of Christ's body. Since llis body is substan-~

tially » it can in extended fashion fill the entire

universe."Es erweltert sich mit dem Pneuma des irdlschen Je=-
sus notwendig auch sein Soma, das dessen Gefag§§ ist. Wle die.
Seele Jesus zum Element wird, das die Welt da;chwaltet, so
dehnt sich auch der verklasrte Lelb des Erhoehtsn aus ueber
die ganze VWelt. Der Gedarke elner 'Ublgquitaet' des Lelbes
Christi entsteht notwendig, dle Vorstellung elnes lierschen,
der dle ganze Vielt ausfuellt."*® The identification of Christ
and the Spirit could hardly be more radical, :

As a further bridge to the concept,
Schimnldt examines the complementary ideas of »
and » making full use of what he has
established concerning the "pneumatic" Christ. Through His
indwelling in men, Christ takes the place of the human ego

(Gal. 4,19; 2Cor. 13,3; Phil. 1,83 Ceol. 3,12). This is no pilc=

42. _0_20 cite. De 109.
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ture, bul a statement of objective fact, "so dasz der Mensch

mit Christus eins, selber Christus 1st."4a

To facllitate an
understand}ng of this, Schmnldt apgain takes recourse to the

rved mo.  concept., The human =vév o 1is "das Gott%erwandte

im Henschen", with which the divine wvéiud can ldentify itself.
"So ist das natuerliche menschliche Pneuma faehig, déa goett-
liche Fneuma in sich aufzunehmen und sozusagen sein Organ zu
werden."4% But this wvéiws 1s the wvédaw b Jowrdy o Hence, 1f
the Sgirit actually takes up residence in man, then also Christ
by the principle of identification. "Es ist nicht nur ein von
Christus ausgehender, von ihm gesandtsr Gelst, sondern sein
elgenes Seelenleben, sein inneres Wesen, das 1in den iienschen
eingeht und wleder mit dessen Person verschmilzt. Das goett-
liche Fneuma, das zum Pneuma Christl geworden war, wird nun
auch zum Pneuma des Christen... So 1st es dann klar: Christus
wohnt und wirkt nicht nur vermittelt, sondern auch unmittelbar,
persoenlich in den Christen...Wo dieser Gelst wohnt, da wohnt

auch Christus selbst.“45

43. Op. cit., p. 76. On the "Christ in us" see pp. 73-84

44, Op. cit., pe 80. On the bellef that the =&« 1s "das
Gottverwandte im Menschen", see Gutbrod, op. cit., p. 84f. OF
all such formuletions he says: "Das sind urbewelsbare Konstruk-
tionen, bei denen der Wunsch der Vater des Gedarkers zu sein
scheint." Such opinlons, appealing though they may be, seem to
be based on the deslre to imake Christlanity psychologically and
metaphysically tenable. Cf. also footnote 36 above,

45, Op. eit., p. 81£f., passim. Note what Gutbrod hes to say
on the probablility that Tvévw L describes the new spiritual na-
ture of regenerate man: "Gegen dle Fassung von wiiuy als dem
neuer. Gelstesleben des Christen, oder wie man das nennen wolle,
spricht vor allem die Moeglichkeit des Unterganges (1Cor. 5,5),
die doch allem Anschein nach auch mitgedacht ist, und besonders
Gop dann sehr seltene Gebrauch von ~véd«s "(in this sense),
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For Schmidt's view of the :v )%wtéi fvd.  ard 1ts relation
to the 3%16?33 £y Rw?v , 1t will only be necessary to refer
to Deissmenn's argument, outlined above. Schmidt does little
more than restate and elaborate Delssmann's view, now and then
drawing the lines more sharply, and improving on his beacher
by stating categorically what he left undecided.46

We are now ready to take up Schmidt's interopretation of
he Body of Christ. He has laid his grcundwork well, With his
presuppositicns the picture of the Church as a ¢4ux presents
no difficulties. The implications are obvious even before the
relevant passages have been examined. "Es 1st aber dabel offen-
kundigh, says Percy, "dass diese Interpretation weniger durch
die Texte veranrlasst wurde, als dass sle aus anderen Gruenden
den erwaehnten Forschern als ganz selbstverstaerndlich erschien-
en 1st."47 Just what are the implications? They can be sum-
marized in one short sentence: If the Church 1s the ¢hdu« , then
the mvabud 1s the Spirit that informs that ¢dwx o "Wie der
Gottesgelst in den Gelst des einzelnen Christen eingeht und
mit ihm verschmllzt, so wird er auch zum Gemelngeist der Ge-
samtpersoenlichkelt der Gemeinde. Damit ist ohne welteres dle

Vorstellung gegeben, dass er das Pnewna ist, welches das Soma

ope clb., p. 81, But if this is true, then Schmidt's entlre
structure is bullt upon an imagilnary foundation.

46, See Schmidt, op. cit., pp. 84-91, For example, he no
longer hesitates to ascribe materiality to the = &duk , cf,
footnote 26 above,

47. Percy, op. cit., p. 9.
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der Gemselnde beseelt.“48 This divine Spirit creates the Church

and 1s the principle of her unity (1Cor. 12,13). The Spirit
introduces and incorporates the individual into the Body. He

does thils because He 1s himself the soul of the Body. Every

48 ,Schmidt, op. ¢it.; p. 137, The criticisms made in foot-
notes 44 and 45 are applicable here, but a further remark shculd
be made. Schmidt's formulation is manifestly dictated by a
sharply dualistic view of man ( c&uw- wrev )+ The same
is true of all of the theories discussed in this chapter., It
i1s, however, a matter of grave doubt wheter this doss justice
to Paul's anthropology. The scope of this paper does not per-
mit & thorough investligation of Paul's use of <i«« , but some
of the conclusions to which such studies have led should be
indicated. Paul thrcughout displays a thoroughly realistic view
of the «3.v and 1ts frequent synonym 4de¥y , It does not stand
in any sharp antithesls to wrh«d 5 but can itself designate the
whole man (Rom. 12,1; 1lCor. 6,13ff.). The force of this is in
no way weakened when we observe that Paul frequently uses <lu
to describe man in the visible, ountward manifestations of his
being (1lCor. 13,3; Phil, 1,20; 2Cor. 5,10; lCor. 6,12-203 1lThess.
5,23). "Wenn auch der Leib des Menschen in saemtlichen ange-
fuehrten Faellen als eine besondere Selte seiner Existenz in
betracht kommt, so gibt uns doch andsrselts nichts Grund zur
Annahmne, dass er dabel als eln der Seele gegenueber selbstaen=-
diger Teil des lienschen vorgestellt wird, den man jJener be-
grifflich nebernordnen koennte; wenn hier vom Leib des Henschen
dle Rede ist, sc bedeutet dles nur elne besondere Sehwelse,
von der aus der lensch betrachtet wird: vom 'Leib' des len-
scher wird gesprochen, wenn er hinslchtlich selner asusser-
en Erscheinung in Betracht kcmmet, von selnem wv&d«o (Rome. 8,
16; 1Cor. 2,11; 2Ccr. 2,13; Phil. 4,23; Philm. 25) oder rfiy
(Rom. 7,23.25) oder w«<eS& (Rom. 2,29; 2Cor. 2,4; 3,2) dage-
gen, wenn sich der Blick auf seln Innenleben richtet," Percy,
op. Cit., pe 12f. No matter which term 1s used or which com-
bination of terms, the whole man is somehow thought of. Gubt-
brod is in full agreement with this and summarizes his findings
in the following sentence: "Der Leib ist Grundlage und iHittel
des Lebers im Zustaendlichen und im aktiven Sinn. So ist in
der Leiblichkeit sowohl dle Konkretheit und Tatsaechlichkelt
des menschlichen Daseins gegeben," op. cit., p. 42f; and cf.
Gerhard Kittel, Theologisches Woerterbuch zum Neuen Testament,
IV, p. 565f. (article on «~¢Ac Dy HOTSE)s

Paul i1s indebted for his realistic view of the body to
Hebrew, rather than to Greek thought. As Hoffatt observes,
"por one trained in Hebrew thought there was no sharp distinctlion
between what we call body and soul. 'The soul is more than the
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individual who has recelved the Spirit is of necessity a part
of that larger organlism which He comprehends. "Well der Geist,
trotz all seiner Verteilung auf verschledene Personen und in
verschledene Charismen, doch der elne, ungeteilte, objektive
Gottesgeist bleibt (1Cor. 12,4ff.), darum schliesst er alle,
denen er zuteil wird, zu einer groszen Gesamtpersoenlichkeit,

einem Leibe zusammen." And now, note well what conclusion this

body, but the body is a perfectly vallid manifestation of the
soul; Indeed the body 1s the soul in its outward appearance!
(Pedersen, Israel I1II, pp. 170ff.), quoted in Hoffatt's Com-
mentary on the First Epistle of Paul to the Corinthians, p. 71,
The most thorough investigation to date on the concept

1s that of Ernast Kaesemann, Leib und Leilb Christi. He summarizes
the Hebrew view of the body { 49Ww32 = ciex = <dw«« ) in
the following worde: "'Fleisch' ist im A. T. nicht scharf um-
rissen und elnheitlich festgelegt. Was Fleisch 1st, ergibt

8lch aus selner jJjeweiligen konkret-geschichtlichen Bezogen-
heit. Darin besteht die dynamische Tendenz des at.lichen Be-
griffes. Flelsch 1st Substanz; nle wird das geleugnet; aber es
ist eben nicht nur das. Es kann darueber hinaus die individu-
¢lle Ferson bezeichnen. Es kann auch das besondere Flelsch
Im geschichtlichen Sinne sein. Es kann Traeger der Verwand-
schaft und Expcnent der Erde werden. Grundlegend ist es Erschein-
ungsform des Lebens. 'Alles Flelsch! ist alles Leben. Das Leben
leiy abor nicht nur ruhende Qualitaet, sondern geheimnlsvolle
aus der Tranzendenz stawnmende 'Heechtigkeit!, ausgezeichnét
durch die loeglichkeit entscheldungsvollen Handelns, bedroht
durch die ioeglichkelt der Hinderung oder gar des Verlustes
3einer 'Maechtigkelt ¢ Als Leben 1st das Flelsch nur zu ver-
stehen aus selner positivern vder negativen Elnstellung zu Gott
dem Schoepfer, d.h. als Schoepfung bzw. gefallene Schoepfung
des Heldentums. So 1st das hinter dem at.lichen Fleischbegriff
stehende Daseinsverstaendnis richt naturhafter, sondera rein
geschichtlicher Art", p. 16. The average Greek mind may not
have concelved of man in such sharply dualistic terms as is
commonly assumed on the basis of Greek philosophical systems,
and the divergence between the Greek and the Hebrew outlook
may not have been, after all, so great (see Kaesemann, op. eit.,
p. 39ff. for a comparison). That is relatively unimportant

for us hers. What is important is that Paul, whatever his ori-
entation, knew no such antithesis between ¢3 ~L and Tvduad

as i1s demanded by Schmldt's theory. See also L. S. Thornton,
The Common Life in the Body of Christ, p. 254 and 260ff.
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necegsitates: “"Darum kann dieser Gelst sich nilcht voll offen-
baren im Individuum, das nur einen Teil von ihm fassen kann,
sondern nur in der Summe aller, die ihn empfangen, in der Ec-
clesla. Darum ist dlese das Soma, das er als Pneuma beseslt...
Und so ist das Pneumna hier nicht nur der objektlve Gottesgelst,
sondern zugleich auch der Gemeingeist dleses Organismus" (1Cor.
12,13; Ephe 4,4; 2,18.16.).49 Which, strictly spesking, means
that the Spirit is not T wvdimo. 1in the many instances in which
He ir some manner approaches an individual. "Noch mehr als beim
Individuum 1st dieser Geist (Gemeingeist) nun identisch mit
dem heiligen geist." 0

Here Christ and the Spirit are related in a similar mane

ner as elsewhere in Schamldt's theory; 1t is a relationship of

identity. Jecause Christ is the Spirit, that Body which the
Spirit informs can properly be designated ¢Gwd T Rewetsd ,

Y Dk TER wveﬁﬁhatu)would be an impossible expression, since
only & person can have a body. "Beide Gedanker koennen nur so
verbunden sein, dasz dleser Gottesgelst, der den Lelb erfuellt,
eben der Geist Christi ist, so dasz durch den Geist Christus
8elbst den Lelb beseelt."sl We have, then, in this concept an
extension of the Kitc?:\ év wmSy o And again, thé‘presupposi-
tion fathers the lnterpretation: “%ﬁlchas nun das Verhaeltnis

Ghristi zu seinem Leibe ist, darueber wird niecht viel reflekw

tiert; aber die Grundgedarken sprechen sich ja in dem Bilde

49; Somdt"gﬂ. Oit., p- 138'

50. g_p_o Cites Do 139.
Sl. YD clte, Do 145,
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deutlich genug aus. Ghristus wohnt in der CGemeirde, das ist
cffenbar dle Grundvorstellung. Sie ist der Orzanismus, in dem
er lebt den er von innen heraus bewegt und treibt; die Funke-
tlonen dieses Leibes gehen also von Christus sus, er wirkt in
ihnen, und die einzelnen Christen sind Christi Organe und
Vierkzeuge, als Glieder seines Leibes...Christus verkoerpert
sich in der Gemeinde."9® And so the sicture is complete, the
analogy to & human personality perfect, "wenn auch eine Per=-
soeniichkelt won ueberindividusellsr Ausdehnung, deren Geist
die Fuelle des goettlichen Pneuma, deren Leib jene Gesamt-
persoenlichkeit ist, die von diesem Gelste durchdrungen 1st.”55
As with the » 80 here, logical considerations demand
thie conclusicrn that Christ cannot approach the individual be-
liever in all the fulness of Hls Being. "Seine Persoenlichkelt
ist zu umfassend gedacht, als dass sie in einem ilenschen lhre
Verkoerperung finden xoennte." 2%
If the /\éceru\g tv wanlv answers to the @« e Xowtd
then the iuélﬁ Ev Xé%T@ has as its generalized counterpart
the related plcture of the Church as & glgantic universalized
personality (Gal. 3,28; Col. 3,9ff.; Eph. 2,15; of. Rom. 12,4f).
“"Es 1st dle Person des pneumatischen Christus, in der die Chris-
ten zu einem neuen lMenschen we;den. Und fast noch mehr, als

. o\ i Y
dsr Gedanke /\etc?\os év bw?dy s enthuellt der des secyac év f\etlé'c_t\?)

erst in dieser seilner Anwendung auf dle Gemeinde sich voll in

52+ Op.
55. .Oﬁ’
54. Op.

Q

1120 ¥ ) p L] l42f.
'ib_o s Poe 144,
E- s Poe 143,
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seinem elgentlichen Sinn. Erst hicr wird es ganz klar, dasz
der Christus, in dem die Christen leben, nicht nur als Element
oder als Kralft, sondern voll als Pevrscn gedacht 1st, karn er
doch nur als Persocenlicikelt in sich dle Gemelnde zur Gesamt-
persoenlichkeit schaffen... Sle, nicht der Einzelne, ist dsr
neue Mensch, der in Christus lebt, der in seiner Person auf-
geht und 8o mit lhm gusaamenfaallt."?? Here the Church is a
person which lives in Christ; in the &G v Kewzed concept
the Church 1s the Body in which Christ lives. The pictures are
related in this way that in both the Church 1s a unified or-
ganism ("Gesamtpersoenlichkeit") with which the "pneumatic®
Christ identifies Himself.“®

So much for the interpretation of the édwx T XewTiv ag
the Body which is inspired by the "pneumatic" Christ. If our
presentaticn has beer scmewnat lengthly, our refutation can

be correspondingly brief. For it is evident that the entire

55. Ope. cit., pe 1527, In calling attentlon to the idea of
ar "inclusive personality", Schamidt points the way to a deeper
understanding of the "in Christ", We shall return to this ldea
later,

56. See Schamldt, op. cit., p. 155f. The picture of the Body
in Colossians and Ephesians confronts this interpretaiion with
a problem which is best solved by assuming a dlfferent euthor-
St‘.ip; 8C08, Calley Sch.lier’s article on KU(’“)W in Kittel, III’
pe G73f. Briefly, the problem for this interpretation 1ls this:
In the undisputed Pauline letters Christ ls concelved of as the
indwelling Spirit of the Body, but in Colossians and Epheslans
He is pictured as Himself ar organ of the Body; namely, its
head {sse Percy, op. cite, p. 1O0ff.). Schaidi tries to solve
the problem by employing the «fcces oconcept. The concept, fre-
quent in all of Paul's letters, is wedded to the plcture of
the Body in Colossians ard Ephesians. Thus the immanence and
transcendence of Christ are nsatly balanced in one plcture.

As Spirit Ghrist is immanent, as Lord He remains transcendent.
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- structure is built upon the identification of Christ and the
Spirit. If we can prove that this ldentification 1s based upon

Taulty premises, it will not be nscessary to refute the theory

in detall.2’

It would, of course, be foolhardy to deny that there is
an intimate and necessary relastionship between Christ and the
Spirit. The universal view of the apostolic Church was that Christ
stood 1n & unique relationship to the Spirit. This is already
attested to by the use of the phrase wivuy Wy Xetao’?‘. "The
Hew Testament, as 1t speaks of the Spirit of God, speaks also
of the Spirit of Jesus (Acts 16,7), of Christ (Rom. 8,93 1lPet.
1,11), and of Jdesus Christ (Phil. 1,19). The Spirit of the Fa-
ther is also the Spirit of His Son (Gal. 4,6). These designa-
tions clearly indicate a relation between our Lord and the
Holy Spirit which 1s not shared by the membggg\gf‘the Church.
The Spirit 1s not correlated in like manner with any other
name."2° What the unique relationship is that exists between
the Lord and the Spirit is briefly comprehended in the title
Xecetas, » "Christ" means "the Anolnted One", and the Spirit of
Christ is that with which He was anointed(Acts 10,383 4,27).

57. Some detalled criticism will bs found in the preceding
e i 205, On what follows in this and

58, Swete; op. cits . « On w o
the followiné ngaEFEpﬁ;psea Herman Sasse, ¥ Jesus Ghrist,-the
Lord", in Mysterium Christi, edited by G. Bell, ppe 112«120;
A, B, J. Kawlinson, The Now Testament Dogtmine of Christ, p.
168£f.; Thornton, op. Git., pre 1o0-145; and Theol~r Zahn,
Grundriss der Neutestamentlichen Theologls, p. 80ff.
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In the Gospels this anointing is associated with Christ's bap-
tism (iit. 3,16f; Lk. 3,22), but the baptismal arolnting was
merely a visible demonstration and divine confirmation of a
relationghip which had existed since Christ's conception
(Mt. 1,18.20; Lke. 1,35), and which continued throughout His
earthly ministry (lt. 12,28; Lk. 4,18ff. and parallels; Cf.
Is, 61,1f.) And the expression mviiud z& Keet® in the epistles
is sufficlent proof that this unique relationship was thought
of as continuing after Christt's resurrection. Paul shared the
view of the apostolic Church that the earthly Jesus was spe=-
clally endowed with the Spirit. Though he does not in his let-
ters explicitly refer to this fact, we may fairly infer from
Gal. 4,6 that the "Spirit of His Son" means the Spirit of the
Incarnate E‘aon.s9
But the Spirit is the Spirit of Christ in another sense.
llot only was Christ anointed with the Spirit, but He Himself
anoints men with His Spirit. The spiritual anointing by Christ
was prophesied in connection with His baptism, and the immi-
nent fulfillment of this prophecy formed the burden of His

farewell discourse (Jn. 14-17). The Pentecostal effusion,

59. See Swete, op. cit., p. 302: "The Son is here the In-
carnate Son, not the pre-existent Word... The Sgirit of the
Son is the perfect spirit of sonship which was displayed by
Jesus Christ in His humen life. It was this Spirit which made
it His meat and drink to dc His Father's will... That which
waes in Him the Spirit of sonshlp becomes in His members the
Spirit of adoption. Sons such as He they cannot be, for He is
the Only-begotten; adopted sons they can be and are, and the
Spirit of the Only-begotten has been sent to give them the
filial character whéih was in Him," ;
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shortly thereafter, was the dramatlc initlation of the now age
of the Splrit. Joel's prophecy had come true. "Ye shall know
that I aa in the mldst of Israel, and that I am the Lord your
God, and that there is none else."” Therefore, "I will pour out
my Spirit upon all flesh" (Josel 2,2'?.28).6o The promised gift,
once glve, was never sgain taker away. "The Spirit of God
dwelleth in you," Paul writes to the Romans. "We have within

us nothing less than the Spirit of God who made this promise
and has kept it. Bubt the Spirit who thus comes to us from CGod
1s the Spirit wherewith according to His promise God has anoint-
ed lis iiessiah., He 13 the Spirit through whose agency all the
promises of the old covenant have been fulfilled in Jesus. We
recelve the Spirit, not as individuals, but as partakers of the
Christ, as members of the One Man irn whom all the purposes of
God have been fulfilled. It is in this sense that a man 'has!
the Spirit of Christ."®! And "if any men have not the Spirit

60, It may be objected that the Spirit is here spoken of
as sent by God. "At the same time," says Rawlinson, "inasmuch
as it was in virtue of the new £ilisl relaticnship to God
which was established in Christ and made effectual through
Baptism into His name that the Spirit, in the sense in which
the Spirit was the distinctive endowment of Christlans, was
bestowed, it was possible in a secondary sense to regard Christ
Himself as the bestower of the Spirit, and to spesk of the
Spirit as belng not only the 'Spirit of God' but ‘the Spirit
of Christ'," op. cit., p. 158, Cf. also 2Cor. 1,21.22 and
Thornton's remarks on that passage, op. clt., p. 139f, Here
the spiritual anointlng of bellevers follgws 1mm£diately upon
an evidently purposeful use of the title "CGhrist .

61, Thornton, op. cit., p. 141f. The same twofold relatiop-
ship between the spirlt and Christ is found in -John. Jdn. 1,32
emphasises that the Spirit reated on Him; compare the promise
in 14,17 that the Holy Spirlt should rest upon His disciples,
Note, in passing, how appropriats and meaningful the title
“Christian" becomes in this connection.
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of Christ, he is none of His."

"If any man hath not the Spirit of Christ, he is none of
His" (Rom. 8,9). With this drastic sentence Paul calls atten-
tion to the vital connection between Christ and the Spirit for
the new status of the bellever. It is a frequently recurring
thought in Faul. As the anointing with the Spirit was neces-
sary for the initiation of Christ into His lMesslanic office,
80 the ancinting with the Spirit is necessary for incorpora-
tion into the Messianic community (1lCor. 12,13). The possibil-
ity of the "adoption of sons" has been galned for us by the
Son kac’ tfoykv. , bubt it is to be had only through the Spi=-
rit of Adoption (Gal. 4,5; Rom. 8,15; Eph., 1,5). Furthermore,
"no man can say that Jesus is the Lord but by the Holy Ghost"
(1Cor. 12,3)., Sasse beautifully summarizes these thoughts:

"gg;.gg;;gggg, ibi Spiritus Sanctus: ubi Spiritus Sanctus, ibi

Christus, Christ and the Holy Spirit belong together. Faith
knows no experience of the actuality of the Holy Spirit which
is not at the same time also an experience of the actual pre-
sence of Jesus Christ. There is no falth in the presence of _
Christ, no confession of Jesus the Lord, which is not mediated

n62 ot if this is true, 1s there not just

by the Holy Spirit.
one short step to the complete identification of Christ and
the Spirit? And was not this step actually taken by Paul?

These questions, reasonable as they appear to us now, would

62, Sasse, op. clt., p. 116, See also James Stewart, A
Man in Christ, p. 154ff.
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probably never have been asked except for a few ambiguous

statements in Paul. The most arresting of these are found in

the Corinthlan letters, and 1t is to these that we row turne
Vie shall, first of all, mention the moat interesting of
these passages. In 20or. 3,17 Paul makes bold to use the
language of actual 1dént1fication: § §& kveiey TI wyivaw deter ,
At first glance, this text seems to decide the matter: "The
Lord is the Spirit." But this conclusion can be reached only
when the context is ilgnored. The slimplest soclution 1s that
offered by Hawlinson. Verse 16 is a reference to Ei. 34,54,
and verse 17 1s Paul's comment upon that passage. It 1is as
though Paul were saying, "Wow Kdauaﬁ » In the passage which
I have just quoted, denotes the Spirit: and where the Spirit
of the Lord is, there is liberty."5® There is, nowever, an=
other possible solution, somewhat less simple, but perhaps
more profound. Wendland's discussion is typical of this in-
terpretalon. The entire third chapter of 2Corinthlans 1is a
comparison of the old dlspensation of the letter and the new
dispensation of the Spirit. Israel has obstinately continued
to adhere to the old dlspensation and has failed to attaln the
true spiritual worshlp (v. 6ff). But this fallure to attain

63. Rawlinson, op. ¢it., pe 155, footnote 6., Rawlinson mene
ticns that this is-%he_é'fplagation of most of the Greek Fathers.
Lietzmann's comment, though formally different, seems Lo tend
in the same direction: "Listzmann suggests that if Paul had
left out the milddle clause of his syllogism and simply saild
'How che Lord is liberty', he would have conveyed thentruth he
was aiming at, and avoliding an unnscessary ambigulity,” quoted

with approval by Stewart, op. git., p. 309



32

the Spirit is due to the rejection of Christ; for in Christ
the vell 1ls removed from the old covenant, thus revealing its
spiritual significance (v. 14}. "Allein durch Christus wird
dlese auf dem A. T. licgende Decke vernichtet, und also gibt
es cuch nur durch ihn die rechte geistlichs Erkenntnlis des Ge-
setzes, der dle Lrfuellung des Gesetzes und die Befreiung vom
Gesetze lat. Hier ist ja dle Gerechtigkeit, die Niemand aus
dem Cottesdienst erlangt. Die grosse Kritik des Judentums, die
Paulus in dlesen Saetzen gibt, besagt also, dass nur vom neuen
Bunde aus der alte verstanden werden kann.fsé In verse 16,
Paul mentions the possibility that even Israel may yet reach
beneath the letter if she turns to the Lord. As lioses unvelled
his face when he perscnally confronted God, so Israel, too,
will find the vell removed if they frankly approach Christ in
faith. They will then reach & spiritual understanding of the
old covenent and will progress to true spiritual worshipe.
"Eben um dles Letztere begreifbar zu machen, fuegt Paulus als
Erlaeuterung hingu: der Herr ist der Gelst. Hat er zuerst vom
neuen Dienste des Gelstes gesprochen und danach die Wirkliche
keit des neuen Bundes in Christus gefundan, so schliesst er
nun diese beiden Aussagen zusammen und bewelst so die Anwend=
barkeit der Bibelstelle in diesem Zusaumenhang. Daraus ergibt

sich, dass Paulus hier nicht eine besondere dogmatische Be-

G64. Helnz-Dietrich Wendland, Die Briefe an die Korinther,
Pe 119,

o
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trachtung ueber das Verhaeltnls Christi zum Gelste geben wil1,"%9
So the sentence might be paraphrased: "Where the Lord is, there
you will find the Spirit." But only there, because the Spirit
18 wrdimu wov kvecou 96 Tnig last expression is significant:
it definitely proves that Paul made an effort to distinguish
between the Lord and the Spirit. Wendland summarizes as fol-
lows: "Paulus setzt also sowohl den Herrn und den Gelst gleich
als auch unterscheidet er beide von eirnarder und ordnet den
Geist Christus unter. Damit leistet Paulus ein Doppeltes: er
bindet die Geistwirksamkelt an Christus, der die einmalige
geschichtliche Versoehnung ist, in dem allein der neue Gnaden=
bund seine Wirklichkelt hat, und zweitens, er versteht Christus
als den im Gelst Cegenwaertigen, der jetzt und hier die Ge-
rechtigkeit und das Leben selner Gemeinde 1st."87

"Christus, der im Geist Gegenwaertige." We miss Wendland's
sense and that of Paul if we understand this phrase in the manner
of Schmidt, et. al; namely, that Christ is present as the
Spirit, and, as the Spirit, indwells His Church. Through
the Spirit is quite a different thing from as the Spirit. And

the distinction must be insisted upon. If we fall to distine

65. Loc. clt., of. Zahn, 035. cit., p. 81 for a similar expla=
nation.

66, In verse 18, this phrase is inverted. Schlatter uses
this latter expression to shed light on the passage ws are con=
sidering, and his conclusions agree substantially with those
of Wendland: "Mit kdecas -wvethvtes wird erklaert, warum ‘'der
Herr der Geist ist'. Er, kein anderer, sendet ihm; er und nie-
mand sonst ist durch den Gelst wirksam. Dieser 1st da,“WO derxr
Herr ist, und 1st nicht da, wo man den Herrn verwirft,” Der
Bote Jesu, p. 521,

67. Va'endland, _129.0 _0__1_§c
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gulsh, 1t must be, as Sasse observes, that "elther the his-
torical Jesus becomes a mere symbol and, in antithesis to the
actuallty of the Holy Ghost, loses all independent signlficance,
or the loly Spirit recedes intc the background and becomes a
mere 'power!, a motus in rebus creatus, 'a created motion in
creatures'; a conception against which the Augsburg Confession
rightly protests. For the Holy Spirit is the pneuma only if it
1s not regurded as a power bestowed by God, but as God Himself
present in His activity. If we deny the reality of ths Holy
Spirit, as of God actually present, ther the unavoidable con-
sequence follows: Jesus Christ also ceases to be the Lord,
for He is only a man equipped with divine powere..s It 1s the
belief of the liew Testament that Jesus Christ is present in
His Church because He 18 one with the Holy Spirit - one, not
in the sense of unity of person, of ldentity, but in the sense
of unity of nature, the Homoouaia.“68 But if it is wrong to
say that Christ as the Spirit indwells the Ghurch, then 1t 1s
impossible to speak of the Body of Christ as the organ of His
operation on earth, i. e. in anything but a metaphorical sense.
Another passage that has caused some difficulty 1s 1Cor.
15,45, where the last Adam is spoken of as Tvevmw SwaToc Y o

It is agaln the context which must dstermine the interpretation.

68. Sasse, op. cit., p. 117. On the thought that Chrisi
indwells individuals and the Church throug% the Spirit, of.
Rawlinson, op. cit., p. 153f; Zahn, op. clb., pP. 80ff; Swete,
op. cit., p. S01f; and Karl Hittring, Heilswirklichkelt bel
Peulus, p. 155. On the difficulties involved in the view that
Christ as the Spirit indwells the Church, see Perey, ODe Cites
p. 17; and Holtzmann, op. cit., p. 195f.
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%It 1s possible,” says Rawlinson, "that St. Paul 1n rabbinical
feshion 1is making his own midrash upon the text, that the idea
of the 'life~-glving spirit'! was suggested to his mind by the re=
ference 1n Genesls a sentence earlier to the breath of life!
breathed by God into man's nostrils, and further that the idea
of the 'last Adam! and of the 'life-glving Spirit'! appeared to
him to be lmplicit by way of antitheslis in the scriptural
terms 'man! and 'living soul'!, If this be so, then it fol-
lows that the phrase 'life-glving spirit' in 1 Corinthians

was determined indirectly by the wording of the passage in
Genesls, and ought not to be made the basis of =n argument

to the effect that St. Paul identified our Lord with the Spi-
rit. The true meaning of the expanded_quotation from Genesis
in its Pauline connection is that as the first Adam 1s the
source of the principle of 1ife - that is to say, of the 'na=-
tural! life - in his descendents, so Christ, the 'last Adam!?,
1s the source of the 'lifengiﬁing spiritt!, on whose presence
and asctivity in believers Sg. Faul bases his assurance that
they shall one day be clothed with the new 'spiritual! body."5°
Paul himself has given the best commenbtary upon this passage
in Rom. 8, 11: "If the Spirit of Him that raised up Jesus from
the dead livethlin you, He that raised up Christ Jesus from
the dead shall quicken also your mortel bodles by Hls Spirit
that dwelleth in you."

69. R&Wlinscn’ O Git., Pe 131, Cf. also Zahn’ 22. cit

L ]
pe 71; Wendland, op. cit., p. 102f.; and Stewart, op. 2lte,
Pe 309«
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The last passage we shall examine presents less difficulty
than elther of the preceding ones. In 1Cor. 6,17, Paul says that
he who elings to the Lord 1s &v m&«X with Bim. This expres-
sion 1s obviously emplowed for the sake of contrast. In the
preceding verse Paul has said that the man who "1s joined to
a8 harlot is one body" with her, which is proved by Gen. 2,24.
For the sake of emphasis Paul now employs a different word to

express the relationship betwgen Christ and the believer. The

e Cﬁ

sense of the expression is 8%c W édudre dudr silde Yewrdh ez (v.15) e ,

There is, no doubt, the further theught that union with Christ
is more intimate than any purely human fellowship.

In everything that we have thus said concerning Paul's
teaching of the wrdh wx H Xew=& , we have found nothing to
distinguish 1t radlcally from Jesus'! teaching of the ¥AXs
Tdel KAnTey (In. 14,16.26; 15,265 16,7). It is true, however,
that what was prophecy in the mcuth of Jesus has become an
expression of experienced fact from the pen of Paul. This alone
accounts for any apparent development in Peul's teaching. When
we now return to the attempted explanation of the & Xewzd
through the &r Tveswat( s We are struck by the fact that John,
who records Jesus! statements about the Paraclete, does not
use this concept to explain his "mystical” expressions of the
mutual indwelling of the believers and thelr God - and that,

whether these statements arve asoribed to Christ (Jn. 15.16),

0. So Percy’ 9_&. glt., BDe 14f.; also Wenﬂl&nﬂ, _0_20 Qit.’
De 37«
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or whether they are the expressions of John's personal pilety
(ldn. 2,6.24.28; 5,6)..“Die Erlasuterung aus der Pneumavorstel-
lung llegt hier fern," says Weber. "Bekanntlich hat Johannes
den Gelst und den lebendigen Herrn nile..s zusammengeschaut; der
'andere Faraklet' hat eine eigentuemliche Selbataendigkelt."71
Thls becomes all the more remarkeble when we consider that
Paul's writings antedate those of John. Though it is perhaps
impossible to prove that the writer of the Johannlne corpus

was acqguainted with Paul's letters, it is almost certain that
Paul's teaching on so important a point would be remembered in
the congregatlons of Asla Minor, where in all probability John
wrote., But 1f this 1s true, it appears in the highest degree/
probable that John would accommodate himself to Paul's teaching
of the "Pneunma-Christ", in order to facilitate an undsrstanding
of his own "mystical" teachings, That John dld not, 1in fact, do
80, indicates that Paul was never understood to have taught

a "Pneuma~-Christ", And if it be objected that John was per=
haps consciously repudiating Paul's teaching, we may counter

with the fact that Paulls Christology was never attacked dur=-

ing his lifetime. Why, then, after his death? I am well aware that

this argument has no independent merit, 1t does, however, add

to the impression already formed, that the conception of a

"rneumatie” Christ rests upon a misreading of Paul's lstters.
But the question might still be asked: What of the par- Y

(4
allel uses of 2v fewtd® and & Tievware in similar con-

71. Weber, op. cit., p. 243f,



38

texts and wlth ldentical concepts? Do they not demand the ine
terpretation we are attempting to 5.1:1*0‘411:!.cilat:es'x"72 This questlon
must stlll bLe met. There are several general considerations
which should not be overlooked. First, there is the self-evi-
@ent fact, which has not, I believe, been sufficiently stressed,
that the concomitance of two entitles or belngs does not ne-
cessarily imply thelr identity. To use a homely illustration:
every child knows the rhyme that contains the verse, "everywhere
thet Hary went the lawb was sure to go", but no child has

yet understood this to mean that Mary is the lamb. Second-

ly, it should be noted that in several contexts (especially
with ®rec and yeleew ) the number of instances in which

Ev XG&‘TQ 18 used far outbalances those in which 2r wved swTe

is ussed. Then there are the almost countless contexts in which

tv Nece<d appesars, for wheih there is no analogous use of

tv TievwdTe o 164 instances of v Xewetd , only 19 of &v mveduetc

One is tempted to pass as an 8 priori judguent the statement
of Wendland, whick for him is based cn careful analysis: "Darn
ist aber die Erkleerung des paulinischen Gedankens falsch, dle
meint, Paulus habe zunaechst eine 'mystische' Lekre vom Gelst
gehabt und dlese dann erst zur Deutung der Person Christl
verwendet. Vielmehr hat der Geist-Glaubs des Paulus selnen
Grund in seinem Christus-Glauben."’™

: When we look at the relevant passages more carefully, we

can observe some significent differences in the use of the pare

72, See p. 6 sbove, where this argunent 1is developed,
73+ Wendland, ope. cit., p. 119

B R N i s
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allel expressions, iv Xewtd - &v mvesusze /% For example, cone-
slder the texts in which the "being in Christ" is directly spo-
ken of (Rom. 8,1; lCor. 1,30; 2Cor. 5,17; Phil. 3,9). In all of
these pussages the #v Xewzd describes the objectlve condition
or state wheih is the basls for participation in the salvation

- of God., When in the parallel passage (Rom. 8;9) the "being in
the Spirit" is spoken of, this has a "being in the flesh" as
1ts antithesis. " wv&iwd Dbezelchnet somit hier jene Lebens-
macht, die dle Sphaere des ileils bestimat, und glbt damit die
Qualitaet disser Lebenssphacre an im Gegensatz zu jener Sphaere,
die als <«e.§  Dbezeichnet wird. Es ist naemlich hier von dsr
Gesinnung des llenschen, dlie entweder von der Sphasre der cﬁe§
oder derjenligen des wvéswd bestlmmt 1st, und nlcht von der
Tatsache des Hells als solcher die Rede.“75 Oepke states the
same truth aphoristically: "Der Gelst ist dauernd wirksames
ethisches LebenSprinzip.“76 Similarly, tv 79 (Christ)
TeeewuTRTe  (Col. 2,6) refers to life as such in the sphere
of God's redemptive activity, access to which 1s gained threough
faith (v.7), whereas wvesmutce TéeTucdte (Gal. 5,16) bas

again an ethical significance in contrast to the flesh. (Col.

74, For the following I am largely indebted to Percy, op.

.e_i.-_‘g.%, pe 200, =
5' Pe C ODe Git- ™ - .

76 Kigtzi T%) 5?“357? article on &v . Note alsolOepke’a
further remarks: "Hittels einer durch das Schwebende des Gelst-
begriffs erleichterten Metonymle wird der Gelst mit dem durch
ihn hervorserufenen Zustard zusammengedacht. Lokal-zustaend-
lich, aber richt filuidal ist die Vorstellung auch, wo By cole K
und 3v TrehwwTo als die beiden Grundrichtungen des
Seins auseinandertreten (Rom. 8,8f.). D&s fluidel-ekstatische
Homent liegt hier bereits welt zuruecke.
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2,11 ard Kom. 2,29 present a similar contrast.) This does not
mean that v Xewcd 1s not used with the same antithesis a8

the iv wvesmdTe | Ghen Paul writes of speakins "in Christ®

or of experiencing certaln psycholozical reactions, such as
Joy, "in Him" (2Cor. 2,17; 12,19; Phil 3,1; 4,4.10), he means
thet this speaking or rejolcling 1s determined by the new life
In Christ, 1n contrast to all mersly earthly reactions. But

1t 1s just in these expressions that another distinction can
be made between the v Aetetg and the v wveduvti o When Paul
mentlons speaklng or rejoieing "in the Spirit", he is think-
ing of that speaking or rejelcing as the direct result of the
Spirit;e activity (1lCor. 12,3; Rom. 4,17). "It denoctes... thé
conditlon of being possessed or insuired by the Sgirit1"77
1l0ors 6,11 presents a peculiar dilfficulty because the eiprea-
sion br mvesamdt. 1s used in connection with the objective
facts of salvation, where one normally expects to find only
& Xewsd 3 "But ye are washed but ye are sanctified, but

' ye are justified, 1n the name of the Lord Jesus Christ and in
the Spirit of our God," The difficulty, however 1ls obviated
when we note that # t® 3vimdsce T@ keelov stands before &V

wveumdT 5, and that, as Percy obssrves, "wir es hier offenbar mit

5

77. Rawlinson, op. Glt., p. 160, footnote 1. *hls function
of the Spirit 13’63§baially prominent when the "manifestations”
of the Spirit and the X«el <<« are spoken of; ses especially
lCor. 12. Oepke, loc. clt., considers the iv in these cases to
‘be rather instumental than local., Thus Deissmann's analogy
of the "Luftelement" becomes more and more insecure. See also
Felne's discusslon of these ¥ Tréi~dxe passages, Ope cit.,
Pe 276,
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einer liturglsch-felerlichen Schlussformel zu tun haben, in
der man gern elne gewisse Fuelle des Ausdrucks erstrabt.“7e
Moreover, there is a more or less explicit reference to bape
tlem in this sentence, and Paul is evidently thirking of the
glft of the Spirit which accompanies baptismcvg The rsference
To the Spirit is especially sppropriate in the confext because
Peul is contrasting the ethical 1ife of his readers before and
after their initiation into the Christian commnity. Drawing
together the varlous threads of the argument in the preceding
raragraph, we summerize with Percys

‘ Wlr finden somit, dass von den belden Formeln & Newezd

und &v Tvevadt. die ersterwaehnte bel Paulus ueberall

dort verwendet wird, wo dis Sphaere des Heils, die ob-

Jektive Voraussetzung des Heils als solche bezeichnet

werden soll, Dagegen wird & mves«dt. nur da verwendet,

wo entwedery vom sittlichen Lsben des Glaeubigen in
seinem Gegensatze zum Leben des natuerlichen llenschen
oder ueberhaupt von der neuen Lebenssphaere, worin der

Glaeubige lebt, in lhrem Gegensatz zu der Sphaere der

¢%c%, oder eandlich von den speziellen Wirkungen deg,

Gelates im Innenleben des Claeubigen dle Rede ist,

It lies in the very nature of the case that ths argument
of thils chapter be incomplete and perhaps even inconclusive,
We have been dealing here with the mysterles of the Godhead
and of relatlonships between the Belngs within the Godhsad.
We can go no further than the Bible allows, and the Bible &l
most always describes the Persons of the Godhead in their ac-

tive relationships with mankind. But within these limits I be-

78« Percy’ Qe cito, Pe 2l.

79« So Schlatter, ov. cit., p. 197, and Werndlard, 9p. C e
e O5e

80. ga. Gi‘b., De 22.
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lleve it can be proved, even 1f I have failed to do =o, that
Paul sharcs the common biblical viewpoint of the Spirit‘as in
some sense dlatinct from Christ. And it is in their respective
relationships to mankind that the distinction is to be found.
Christ is the objective ground of man's salvation, the Spirit,
the medium in and through whom this salvaticn 1s appropriated
by men. The Spirit is the Principle (for lack of a better word)
of Christ's contlnucus activity on man's behalf. "If S, Paulls
language is not always explicitly Trinitarian - says Rawline
son, "and it would be absurd to expeet to find irn klc writings
& technical statement of the doctrine of the Trinity « his the=-
ology is nevertheless in a general sense Trinltarian in ten-
dency, and in the passage in which he writes of the 'grace of
the Lord Jesus Christ and the love of God and the fellowship
of the Iloly Spirit' he has gilven classlcal expression to pre=

cisely those elements in the Christian experience of God which

A\
ere in the long run to render a Trinltarian theology inevitable.

lior do I see what is to be galned by ldentifying Christ .

and the Spirit. Not only do we do despite to the Spirlt of God,
but we do irreparable damage to our conception of Christ.
Christianity might very well be brought down to the level of
the many nondeseript spirit religions of the Hellenistilc world,
and Christ might in some sense become identifled with the Stolc

world-soul. Some of the sxponents of the history of religion

81. _':_)_2- Oitn; Pe 155f.

8l



("religionsgeschichtliche Schule") have attempted to do just
this.82 The case of Johannes Weiss furnishes an instructive
example. Following Delssmann in much of his interpretation, he
does not hesitate to draw the conclusion that the & Xem?§

has often a pronounced pantheistic coloring, and the conclusion
scems to follow from the premises. "Da erleidet die Vorstellung
unéd der Begriff von Gott," says Weiss, "den Zwang der Entper-
soenlichung, und die Ausdrucksformen des Panthelsmus stellen
sich mit elner gewissen gesetzlichen Hotwendlgkeit ein."8% But
Vieiss is not willing to grant that this 1s essentlally Paul's
viewpelnt, Hence, he is driver to the conclusion that the e
chcr§ » In certain instances, represents “"eln in gewisser
Welse sekundacres, ja viellelcht geradszu fremdes Element."S%
Thus if Delssmann's opinion that the 3¢ Xewet§ expresses the
essentials of Paul's religion is to be maintalned, it rmst re-
celve a different interpretation than that which Delssmann

himself proposed., In the next chapter we shall attempt such

an Interpretatlion.

82. For a brief presentation and refutation of some of
these views, see Feine, Der Apostel Paulus, pp. 69-89, especC=
lally p. 76ff. on the &v Kewtd
83. Urchristentum, p. 357, quoted in Feine, op. clt., p. 565.
84, Urchristertum, p. 356ff., quoted by Weber, on. cite,
Pe 216,




IX- The New Creation "in Christ"

We remerked in the last chapter that the chief merit of
Delssmann's theory -~ its simplicity - is likewlse its chisf
falling. This was not sald merely in the spirit of criticism.
It is just because Delssmann's interpretation was so lucid
and unified that 1t captured the imagination of New Testament
scholars. And with interest in Deissmenn's theory came inter-
est in Paul's #v Yew<d formula. The phrase can never again
belreated in an offhand manner. Yet Deissmann's view has been
drastically modified, and necessarily so. We have already
tried to show that his material understanding of the & Xe<l
1s fundamentally unsound. But 1f that is true, the umity of
Deissmann's interpretaion has already been impaired. Sacri-
flce the conception of the "Pneuma-Christ" and you sacrifice
the unified interpretation of the & Xew=d o "Es war gefaehrw
lich," says Weber, "dass eine Vorstellung, dle vom Pneunasle=
mente, sich wie von selbst gur Deutung darbletet. Man kann

schwerlich bestreiten, dass dle Formel lhre unmittelbar ein-

leuchtende Einfachhelt elnbuesst, wenn wir ueber dle einseltige

Deutung hinausgehern. Aber wir haben kein Recht, die Christus-
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anschauung, deren Relchtum und Tlefe kein sinfaches Schema
uafasst, auselnandergurelssen, von dem lokaleniv aus die Chris-
tusanschavung der Chrilistusmystilk herauszuloesen, dle dann
die Erklaerung der Formel waere. Die Christusanschanung gibt
mit ihrem Reichtws auch der Formel lhre Inhaltsfuslle."l

Vie shall 1ift one phrase from ﬁabe:‘s atatement and make
1t the basis of a further remark. "Die einleuchtende Einfache
heit" says Weber of Deissmann's theory. The simplicity of the
theory cannot be denled, but the questlion arises whether 1t
is, after all, so "elnleuchtend" ., How much does the concep= .
tion of the "Pneuma=Christ" add to our understanding of the
tv Kewezd ¢ If cne is of a mystical turn of mind, one might an=
swer, "luch, indeed." But the question then becomes whether
1t 1s really Paul's phrase that. is belng interpreted, or whe-
ther it is the opinion of the interpreter that is finding ex-
pression. 48 I see it, Delssmann has merely succeeded in
shifting the problem to which he addressed himself, not in
solving 1t. He wished to. free the i kwcd from the caprice of
commentators, but in doing so he himself burdened the phrase
with an g priorl interpretation. Far from freeing 1t, he hes
buried it so that it canrot yield up 1ts treasures to
the hands of the eager student. It has been the work of sub=.
sequent scholars once more to free the tv Xewrd formula. More
and more, scholars are coming around to the view of Blaas,

which Debrunner has taken over without modificationt Haeusserst

1. Weber, op. cit., p. 217f.
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unbestimmter Deutung ist auch das & Xewz& , das bel Paulus
reichlichst zu den verschiedensten Begriffen hinzugefuegt
wird,"?

Blass points the way to a fuller interpretation when he
calls attention to the manifold contextual relationships of
the formula.3 It would certalinly be very perverse to settle
upon an interpretation and then force that interpretation
Into every ccntext, no matter how uncongenlal. Deissmann's in-
sistence upon the peculiarity of the év in our formula rests,
no doubt, upon a proper grammatical insight, and the great ma=-
Jority of scholars who have busied themselves with the probe-
lem are in substantlal agreement with him on this point. They
dishgree, however, when Deissmann mekes this, in effect, the
whole of the problem, as though everything were settled once
the peculliar force of the iv has been determined. Not only does
this procedure do violence to the second term of the formula,
as should now be abundantly clear, but it issues in an ignor-
ing of the context, an exegetical practice which 1s never jus-
tified. Moenkemoeller summarizes this very aptly when he says:

Nach unserer Usberzeugung muss mane.se nicht von der engen,

der rein lokalen Bedeutung, an die vorllegende Frage her-
antreten... Nun handelt es sich hier ja nicht um ver=

2+ Albert Debrunner, Friedrich Blass' Grammatik des neutes-
tamentlichen Griechisch‘ 2 9ede

3. The word "formula" is a somewhat unhappy berm. It sug-
geste a finished and polished form of expression, and thus abets
the interpretation we are here contending agelnst. That our
phrase 1s not so finished a formule is apparent when we consi-
der the varlous Christological titles that are combined with
the preposition. With this word of caution, we shall continue
to use the customary term, 1f only for lack of a better one.
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schledene Begriffe, die von év abhaenglg waeren, Sondern

immer um eln und denselben Ausdruck: v Xewcd oder seine

Aequlvalente, Von dleser Seite aus angesehen, koennte man

viellelcht meinen, es muesste also auch das Verhaeltnise-

wort lmmer dieselbe Bedeubtung haben. Aber es ist zu be-
achten, dass Verbindung und Zusammnenhang nicht immer die-
selben sind. MHanchmal steht der Ausdruck attributiv,
manchmal adverblal, und es kommt sehr darauf an, mit was
fuer einem Substantlv oder Adjektiv, mi& was fuer einem

Verbalbegriff die Formel verbunden 1lst. _

The most recent exhaustive study of the &v Xewzd 1s that
of Werner Schmauch. Though I do not find myself in sympathy
with Schmauch's method nor with many of his conclusions, I be-
lleve that he abttacks Delssmann and followers at thelr wvulnere
able spot., "Deissmanns Ansatz bei dem ersten Clied der Formel,
says Schmauch, "verwehrt lhre 'sachliche'! Bestimmung, well
durch die Trennung der beiden Glieder die Formel selbst in
ihrer Einheit preisgegeben ist." Thus Deissmann does not real-
ly succeed in arriving at a material understanding of the for-
mula. "Denn such dort, wo er zu einer 'sachlichen' Bestimnung
der Formel fortzuschreiten scheint, handelt es sich nur um
eine an die Zigentuemlichkelt der Praeposition gebundene Un-
tersuchunge., Damit ist deutlich, dass es sich in dem zwelten
Abschnitt ‘der Deissmannschen Untersuchung gerade nicht um die
'sachliche! Bestimnung der Formel handelt, sondern um die Fra=-

ge nach der mit der Eigentuemlichkeit der Praeposition gege-

4, ¥oenkemoeller, cp. cit.; ps 245+ See also pp. 299=305,
where Hoenkemoeller examined & number of passages 1n an attempt
to determine whether the & Xea«wd 1is adverblal or attributive
(adjectival). It is not always easy to decide, and the decl-
slon that 1s mede 1s frequertly significant for the meaning
of the passage. For example, see Gal. 3,26, a passage which
we shall later considere.

—

Y
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benen 'Vorstellung's.. Die Formel 'sachlich' bestimmen heisst,
ihren Ort 1n dem Gefuege feststellen, dem sie zugehoert,
helsst Antwert geben auf die Frage: 'Was hat Paulus mit dieser
Formel gesagt?'“s Rnd;ﬁhis questlion cen only be answered by
observing the context. "Zu bestlimmen ist... oin Begriff nur
durch die Aufzeigung der funktionalen Bezlehungen, die ilm zu-~
gehoeren, oder, anders gewandi, durch die Analyse des gesamten

Zusaxmenhanges, dem der Begriff zugeordnet iab."6

5. Werner Schmauch, In Christus, p. 2f., passim,

6« Op. cltes pe« 16+ But if Deissmann's method is suspect, I
belleve Schmauch's is, too, though on different grounds. He
makes a strict divislon of the passages according to the re-
spectlve Christological titles that are assoclated with the &
and then examlnes each group separately. This is not in itself
objectionable, but Schmauch permits himself to be ruled by ”
his method., He arrives at conclusions sbout the use of a given
form of the phrase (ostensibly by an examination of all of the
passages involved) and then reads these conclusions back into
each of the given passages. Th~ whole reconstruction is bril-
liantly pursued, but it falls to ccnvince, If Deissmann leans
too heavily on the first term of the formula, then the same
can be sald of Schmauch with regard to the second term. How,
it is true that a certain pattern can be cobserved in the use
of the variant forms of the expression, and Schmauch 1s not
the first toc have called attention to this fact; see Weber,
op. cit., pp. 254-258, In general, ¥r fuwzh Teweqw 18 used
when the formula is associated with the great facts or results
of God's redemptive activity "in Christ® (2Cor. 5,19; Rom. 3,
24; 2Cor. 1,19f.; 5,14; Gal. 3,14; Rom. 8,39, otc.)e On the
other hand, ir xwelw is quite regularly found with apostolic
functions and with Christian activity in general (Rom. 16£3ff.;
Eph. 6,21; 1Cor. 15,58, etc.). What could be more natural? That
Paul, when he thought of himself as slave, should have thought
of Jesus Christ as "Lord"; and that, when he thought of him-
self as redeemed, he should have thought of the Lord as "Jesus
Christ®, is no more than one might expect, What one does not
expect, and what ons does not, in fact, find, isthat Paul
should have slavishly bound himself to any set of rules in a
matter of such great liberty. So to bind him is to run the
risk of binding ones own understanding. y

We might note, in passing, that the ¥ xwcw shows certain
affinities with ILXX usage, eapecially"whanuituis foung in con=-
nection with certain verbs, such as, hope", "rejoice”, For

-
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When the context ls taken intc account, several groups
of passages can be more or less clearly distingulshed, J. Welss,
the first to take up the study after Delssmann, belleved that
1t is a mistake to find the same general emphasis and meaning
in every uwse of the formula. He did not wish to overthrow
Deissmonn's findings entirely. In fact, as we have seen, he
pushed the "mystical™ v Yewrd to the point of panthelsm and
the complete depersonalizing of Christ. But he, nevertheless,
distinguished four groups of passages in which the full "mys-
tlcal" sense has lost much of its color. These are: |

1) a series of passages in which the redenptive aetivity of

God 1s resented as objectively realized "in Christ®,

2) passages in which the formula has a comprehensive, in-

clusive, regresentative force {1Cor. 15,22).

3) passages in which the formulsa 18 not 1ndegendent, but

closely related to a verb, such as "to boast "to hope”,

4) a group of passages in which it has an instrunental

force (=4 ),
To these four groups of passages, Weber adds a fifth: he in-
troduces the ancient thought thet in a number of passages the
formula means as guch as the adjective "Christian", e.g., when
it 1s attached to a personal noun Bom. 16,7.9.11) .2 But there are
suggestions of quite a different grouping of passages in Ve-
ber's work. It is a tripartite division, not meant to exheust

all of the possibilities, but meant to lead to a deeper under-

example, of. Xoleew i kvelw (Phile 3,1; 4,4.10) with Ps. 32,13
H&b.gs iB; s, 33,33 and see, besides Weber, Deissmann's Paulus,
Pe 116.

7. See Feine, Paulus, p. 564f., and the leterature there
referred to

8. Weber, op. clb., p. 214. Moenkemoeller allows the widest
possible latitude to this group; see ppe. 361-365.
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standing of the more important passages. This grouping is as
follows:

1) those passages (found especially withé¢ the Xietos, tltle)
in whichh the Christian man is represented as belng ir the
service of Christ, "in der Gewalt des Herrn", "im Dienst
des Herrn",

2) the "heilsgeschichtlliche Gebrauch" (corresponding
roughly to 1 and 4 in Welss' grouping),

3) the full "mystical" use, which still takes in the widest
number of passages.?

Qepke's division is especially helpful because he 18 no
longer hounded by the "mystical" interpretation. Before attemp-
ting a division he makes this general observation on the use
of the various forms of the phrase: "Sie finden, selbst wsmn
wir von felneren Unterschieden absehen, schr mannigfaltige
Verwendung."lo He then makes the following fivefold division:

1) "allgemein zur Bezeichnung der Zugehoerigkelt zu Chris-
tus und der Gemeinde" (corresponding in general to the
"mystical” use in Welss'! and Weber's groupings, but not ine
terpreted in a mystical manner),

2) "eine Taetigkeit oder Lage als christlich charakteri-
sierend"” (cf. 5, above), o

3) "bel Werturtellen, die Geltungssphaere umschreibend,
QeZay Rorme 16,10.13’

4) "zur Bezeichnung der objektiven Begruendung der Gottes-
gemeinschaft" (corresponding to the "objective" and "hells-
geschichtliche" groups above), 2
5) "komprenensiv, eine Vielhelt zur Einheit zusammenfassend

of, 2 in Welss' divlision). ,
Now, within these groups Oepke finds two modifications of the

strictly local-spatlal meaning of the preposition ty . In groups

9. Weber, op. cit., ppe. 216-225, and see passages there lis-
ted. There 1s no adequate English rendering for the German
"heilsgeschichtlich". We shall hereafter simply employ the Gere
man word when occaslon demands. On Weber's first group, see
footnote 6.

10. Kittel II’ Pe 537 «

1l. QR: cites, pPo o3t .
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1-3, the v Yewsd often signifies or more closely defines a
condition or state ("ein zustaendliches loment"); and in groups
4 and 5, there is often an instrunental significance ("ein in-
strumentales Moment" - cf. Gal,. 3,11 with Gal. 2,16.17). "Hur
dasz doch ilmmer wleder oértliohe Vorstellungen durchbllicken.
Das griechische unterscheidet nicht so scharf wie wir.“lz Thus
even Delissmann's formal definition cannot be accepted without
modificationals ;
Yot it remalns true that the Ev}@w?é has generally some
sort of local force and frequently also a pregnant sense = 3y
Xececd Elva( o Only Schmeuch has seen fit to deny this. With
what difficulty can be seen by taking one glance et such pase
sages as 1Cor. 1,30; Kom. 16,16; Rom. 8,1; 2Cor. 5,17.1% Es-
pecially Gal. 3,26ff. shows that the & is to be taker as in

some sense local. The Xéuﬂﬁy ivg%ldé£&,of Ve 27, 18 equivalent

12, Loc. cit, :

13, Gutbrod's criticasms of Deissmann's strictly local in-
terpretation are also helpful, op. ¢it., p. 198f. Deissmann's
contention that the preposition e always retains its original
local force, says Gutbrod, is simply not borne out by the factis.
For example, v in the New Testament has at least in 290 in-
stances a temporal force. He then lists a number of passages
(Rom. 8,2.39; 16,13; 2Cor. 1,19f,; 5,19) where the & Xeuzg can
evidently not be taken as strictly local. "Oder schreibt Paulus,
he continues, "diesem Christus, in dem man sich realiter lokal
befindet, auch erAyv« zu, da ja denn der Ausdruck Phil. 1,8,
auch lokal und zwar ohne bildlich gemeint zu seln, aufzufassen
ist? Zu was fuer grotesken Gedanken dlese lokale Deutung fuehrt,
zelgt etwa bei Deissmarn dle Anm. S. 81: 1st wirklich etwa
1Thess. 2,14 der Charakter desiv in glelcher Welse lokal auf-
zufassen bei r Yewt® und bel ir<f Tuf? Das 'lgkale' %y anders
als bildhaft zu verstehen, geht also nicht an.” For further mo-
difications, see Feine, Theolozle, op. cit., p. 232f., and
Moenkemoeller, op. cit., p. 244f.

14,See Schmauch, op. cit., pe 18ff.



to the uiel Jedv... Bv Xewz® of V. 26, and the €y ze ov Keeezgd “Tuegy
of v. 28. Tﬁe questlion is how this "being in Christ", in a lo-
cal sense, is tc be understood.. The Xecerdw tvdveasede suggests
again the "Pneumaeclement" and the mystical interpretation. But
the expression Swels fewzdy of v. 29, comes to our ald. The con-
text shows that the expression is parallel to bv Xetet@ .15
"Dass aber Faulus das '"in Christus sein! auch als 'des Chris-
tus sein' ausdruecken karn, warnt vor dem Ausdruck 'Hy_itik'
zur Bezeichnung dieses Verhaeltnlsses und warnt vor allem da-
vor, das 'in Christus sein' und das *Christus angezogen habqn'
zgu sehr de¢s Blldhaften zu entkleiden, um es ernsthaft 'lokal'
aufzufassen."® To discover Paul's meaning in his use of the
pregnant v Xewtd - that s the task of the remainder of our
study, for it is this use of the &v )éu.,t@ that is basic for all
of the others and that touches very closely the c¢dud @b Xewer
concept. In the rest of thls chapter we shall discuss what 1is
above called the "objective", "heilsgeschichtllche" e )éu»t% »
and in our final chapter we shall attempt a fuller explanation
of this use by means of the concept of the "regpresentative
personallty®, closing with an examination of the "1nc1uss.ve“_
use of XQLGTE) .

When we now exaaine the "objective" or "heilsgeschicht-

liche" group more carefully, we find ourselves in the heart

15. See Ernest DeWitt Burton, & Critical and Exe tical Com-
mentary on the Epistle tc the Galatians, p. 208.
16. GutbrOd’ O Oit., Pe 169
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of Paul's thought-world. We begin to see why ?x)(e_m?l is Paul's
"Lieblingsbegriff". Everything that God has planned for the
salvation of fallen man, everything that He has done in his-
tory for man's redemption, He planned and executed "in Christ
jesus", 1in His_person, In His work. The iy in thesé passages
is clearly local, but theXewtw 1s certainly not a "Pneuma-
Christ". In the concrete, historical person of Christ and in
His work on the plane of history is man's redemption. "In
Christo tritt die Offenbarung, das hellsschaffende Handeln
Gottes, tritt sein Helil in die Geschichte, 'In ihm' 18t es
beschlossen, in ihm ist es das. Auf dle geschichtliche Be-
gruendung bllckt die alte 'objektive! und 'instrumentale' Fass-
wng."17 A listing of the passages in which this use of the &

Xeccr% is found should be sulfficient to convince us of 1its

central importance. 18

Redemptive fact Passage
. with nouns
Keecs 2Tim. 2,1
ewinecd 2Tim. 2,10
Lo MiTewets Rom. 3,24; Eph. 1,7
LR Rom. 6,23; 2Tim. 1,1
:Lxd.'rml'to'ﬁ e Rom. 8,39
y‘ek“;°t*s Ephc 2’7
T8 vl 2Cor. 1,19f.
UML) e Eph. 4,21
e hsce b 1Thess. 5,18
KAR ey Phil. 3,14
ghoyik Gal. 3,14
;;Td.xxia"d‘ Epho 3’6

he"
17. Weber, op. oit., p. 220. On the "hellsgeschichtlic
b x"-“f@ » see,ai%; Moenfcemoeller, ope C1t., Do 305f., CGutbrecd,

op. ¢it., p. 198f,., and Percy, op. clt., p. 23.
18. This list 1s from Oepke, loc. cite.
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with verbs
!m Kot o’Gs—S-LL

Gal, 2,17
&(La’LS &{:}-SJ.L lcd' . 1’2
e iCor. 15,22
?Tr\ow:cfS'a{.S‘“L(, %gor. i,g
(39 Lt Sten-;&v E';(az.v ?_r'z s
3@!-1#-(3&:)2‘-‘( Gal. 2,4

2Cor. 2,14; Col. 2,15

tv&e_xﬁ.v

= X Eph- 1’20
&itgexux 2Cor. 3,14
KeceSeuy Eph. 2,10

But this "Hellsgeschichte", this history of God's redemp-
tive activity, is not merely history; it is redemption; 1t 1s
salvation. The historical Christ in whom God accomplished His
saving design is the Living Christ, both God and Lord. Yet He
is and ever remains ﬂﬂdvgw;~&ms (Gale. 3,13 1Cor« 1,23; 2;2).
"It is not that Jesus was first the Crucified, then became the
Rlsen, and is now the Exalted; but es the Exalted 1s the Rlsen
8o He is the Crucified. His death is not merely scmethlng which
belonzs to history, though it 1s indeed a historical fact. But
He 1s now present as the Crucified.“lg Or with Deissmarn:
"Durch das participium perfectl ist doch wohl angedeutet, dass
das Kreuz nicht eine nackte Tatsache der Vergangenhelt ist,
sondern wirksam hineingeragt in die Cegenwart; der 'Gekreuzigte!
18t elne Reallitaet, dle tasglich erlebt werden kenn."20 "In

Christ", today and every day, there is salvatlon. This is beau-

19. Sasse, "Jesus Christ, the Lord", op. cit., p. 108f.
20. Paulus, o. 155, Only that we should not take the "erlebt
werden kann" too literally. As we shall see, 1t is a ?1stdke
to attempt to explain this fact psychologically. The Pneuma-
Christ" concept makes this a self-evident step for Deissmann.
Cf. alsoc Peul Althaus, "The Cross of Christ", in Kysterium ;
Christi: "The fact of the Cross is both perfectum and praesenss
t 1s a past event and yet a present event,” Pp. 17.
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tifully expressed 1in those passages where the objective facta
of salvation, above assoclated with the "hellsgeschichtliche"
tr Xewwzd gre brought into relationshlp with indlviduals, again
by means of the é’Mmatg « These facts are dailly actualized for
those who are "in Christ", "There is therefore now nc condem-
nation for those who are in Ghrist Jesus" (Rom. 8,1).°+ &§ it

P

~ Xt 3&._,\, A
mecy  '6Tg v Aewtd Ieesy 5 whom God made our wisdom, our

cn

righteousness and consecration and redemption" (1lCor. 1,30).
"If any man is 1n Christ, he 1s a new creation; the old has
passed away, behold the new has come" (2Cor. 5,17). "You also
mast consider yourselves dead to sin and allve to God ig_ggg;gg

Jesus" (hom. 6,11), "In Christ Jesus you are all the sons of

God, throush faith" (Gal. 3,26). "For our sake he made him to

be sin who kneﬁ no sin, so that iz him we might become the
righteousness of God" (2Cor. 5,21; cf. Phil. 3,8f.). Ve state
the inescapable conclusion: to be "in Christ" is to be taken ¢
up into the sphere of God's redemptive activity. "Wir sehen
deutlich," says Percy, "wie das Sein in Christus fuer Paulus
zunaechst als die entscheldende, alles in sich begreifende
Voraussetzung des Hells in Betracht kommt, dass somit alles,

was zum Hell gehoert, in und mit dem Seirn in Christus unmittelf
bar gegeben 1st... Sie stellt offenbar das Zentrum der ganzen

paulinischen Gsdankenwelt dar.“22 Upag tin Christus'! ist der

21, All English biblical quotations 1n this paper are from

the Revised Standard Version.
22, Percy, op. Git., pe 23f. In the following paragraphs we

shall in general follow the outline suggested by Percy's valuable
discussion.

7
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heilsgeschiichtliche 'Ort?!, in dem das Heil Gottea da ist... So
1st damit schon gegeben, 1ln welcher VWeise die lokale Formulier-
ung dleser Verblndung das Verstasndnis der Formel zu bestimmen
ha.t.“23 If this is true, it is a gross misunderstanding to say
that the iv)@“z@ expresses a mystical, esoteric, highly sub=-
jective experience.z4 "Being in Christ"™ is simply the expres-
sion of a fact - universal, objective Christian fact. We shall
perhaps never kncw in this 1life everything that this fact im-
plies. As all Christian facts, it is a fact of falth, for falth.
And yet Paul can help us on to a fuller understanding of this
fact.

Gal. 3,26f. again offers itself as a starting point.
Here the "putting on" of Christ and the "being in Christ" is
associated with baptism. In baptism the believer has put on
Christ as a garment and 1s henceforth a son of God "in Christ®,
through faith. "Die Taufe (ist) der Grund fuer dieses Sein und

das 1lhm zugrunde llegende Varhaeltnis."25 How or why baptism

23. Mittring, ope cit., p. 129. Gf. the gquotation fro=m Schaitz
on that page: "Das 'in Christus' bedeutet fuer Faulus den =it
dem Heilsereignis gegebenen Heilsberelch, in den er sich und X
alle, dle Christus angehoeren, unmittelbar hineingestellt weiss,
Die Christusgemeinschaft des Paulus im Lichte seines Geneltiv-
seme%_lz, Guetecrsloh, 1924, p. 244. ﬂ""""‘

4, Thils zives the lie to the theory that faults teachlng
on this ycint is rooted in his conversion experience. So Delss-
mann, os. cite., esSpecially pe. 103ffé4gnd Sehaidt, op. cit.,

Pe 33ff., also Weber, ope. Sllts, Pe 249

25! G‘atbrOd’ O éi-t-%, Pe 190, Cf. schm’-d}, ODe g_i_._'_b_o, De
195: "In der Taure beginnt das drw & fewtd . Soms authorities
believe that baptism and the baptismal formula & XeceTo ¥ =
v 1@ drduac. Xew~od furnished Paul with the background material
for his tv Xew.x®d formula; see Schmldt, p. 198 and Weber, op.
¢it., p. 253. However this may be, there 1s a close relation=-
ship in content between the two thought patterns.
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effects this "being in Christ", "das 1hm zugrunde liegende Ver-
haeltnis", is not disclosed in the Galatians passage. Apparent;
ly the Galatlan Christians needed no instruction on this point,
But we do not have to search long for a commentary on our text.
Rom, 6,1-14 ccmes to mind 1mmediately zs an obvlious parallel,
In Rom. 6, as in Gal. 3, baptism 18 represented as the starting
point of a stream of consequences which issues in “béing alive
to God "in Christ" (v. 11).

In Rom. 6, baptism ey Aewcov 18 more closely defirsd es
baptism e wv Odvator «¥sy (V. 3)e Paul is opposing the opin-
ion which would make a mockery of God!s grace by flnding in
it the occasion for renewed sinning. He does so by reminding
the Romen Christians, not so much of their baptism, but of what
there took place. "Baptism symbolizes death, burial and resur-
rection with Christ. But not only so; it is the means through |
which we are actually identified with these events of the Mes-
sianic 1life-story."C "Die Taufe ‘bedeutet!," says Mittring,
“eln ganz reales Tellhaben, Betelligtsein an Tod und Aufer-
stehung Christi, aber nicht im Sinne eines symbolischen Sig-
nificat, sondern im Sinne des Sakraments, das ein sichtbares
Signum einer unsichtbaren Wirklichkeit ist. Es handelt sich
nicht nur um ein Hiterleben dessen, was an Christus geschah,

sondern dle Taufs versetzt uns... als ganz existentiell Be-

26. Thorntcn, ope. eit., pe 59 On this passage, 569 OSpo-
clally Mittring, E_ﬁ cit., pp. 32-62, Gutbred, on. %;j.. pgi
191-196, Percy, ope Cib., pe 25ff., Althaus, Der Brief an &2
Roemer, pp. 47-55, all of whom support in general the Interpre-
tatlon we are adopting.




telligte 1n dlie Siltuation der Kreuzigung, des Begraebnisses
und der Auferstehung 'am dritten Tage'.“27 Baptism implies far
more than a mere symbolical drowning. It is In the deepest
possible sense a means of grace - the means by which the be-
lieving Initiate is actuallylideﬁtiried with Christ in His re-
denptive work.oo
Any other interpretation does not do justlce to thie text
ag a whole. The vae.t:t.neuﬂbév wts of Ve 4, the @veauvqﬁk_ of v. 6,
gnd the %redivomey 6dv &uﬁt@ of v. 8, cannot mean that what

Christ experienced on a apecific occasion is repeéted Sy

bolically 1n the bellever at the time of his baptism.2® The

27. Hittring, op. cite; pe 43+ Cf. Theodor Zahn, Roemerbrief,
Ps 297,

28, On the relative unimportance of the "Ertraenkungssym=
bolik" in our passage, see Gutbrod, op. clt., pe 191f. Cf,
Schweltzer: "Baptism 1s the beginning of the being=-in-Christ
and the process of dying and rising again which is asscclated
therewlth. He makes no use of the symbolism of the ceremony to
explein what happens, He does not make 1t an object of reflec-
tion, In Rom. 6,3-6 he nowhere suggests that he thinks of
Baptism as a being buried and rising again with Christ just
because the vaptized plunges beneath the water and rises out
of 1t again., These ingenious interpretatlions have been read
into his words by interpreters; Paul himself follows no such
roundabout ways. Baptism is for him a being buried anéd rising
again, because it takes place in the name of Jesus Chriat, who
wes buried and rose agaln," The Mysticlsm of Paul the A ostle,
P- lgo - s

29, It is here that Christian baptism differs essentially
from the manifold baptisms of the mystery religions. Tg use
Schweitzer's terminology, the difference 1s between a "Tea- .
listic" and "symbolic" interpretation of baptism, op. cit., p. .
In the mysteries "everything is founded upon the symbolic ger—
emony. The rite effects that which it represents.” For ngri-t
Ythe believer experiences the dylng and rising again °§ % s
in actual fact, not in an imitative representation. And he
does not become in a sense the same as Christ. Paul ggesing
further than the thought thst be has fellowship with ?gf:
and in this way shares the experilences of Christ,” Pe »
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¢or ( Xecewd ) stands stubbornly in the way of this interore-
tation. "Eine solche Wiederholung haette nicht als ein Ster-
ben usw. zusamaen mit Chrlstus bezeichnet werden koermen. An-
derselts wird das Mitauferstehen mit Christus in Roem 6 nicht

dargestellt als sel ss durch die Taufe als solche bewlrkt wor-

The difference between the realistic Christian view of baptism
and the symbolic view of the mysteries ia thus twofold: first,
the Christian believer is actually identified with Christ, In
the mysteries this could nct be the case because the experi-
ences oif the gods, which the inlitiate was to relive, were theme
selves symbolical (nature myths) and not rooted in history.
Secondly, baptisa does not, a8 in the mysteries, signify or
effect deification, but fellowship ( Kevwvi{l ), Perecy (footnote
on p.43, op. cit.) considers the essentlal difference to be
that Chrisfgs death was substituticnary and inclusive, whereas
the gods of the uyateries died only for themselves, the ini-
tlates merely imitating thelr experiences. To which we might
add another distinction: the baptlsm of the mysterles worked
ex opere operato; Christian baptism (Schweltzer notwithstanding)
does not worlk ex opere operato, but is conditioned by falth.
Purthermors, how can one explain the fact that Paul can use the
language of dying and rising again with Christ outslde the
context of baptism, if it is baptism thet effeccts these results
eX opere operato? On all of this, of. Althaus, op. clt., p. 51lff.
and Radford, The Epistle to the Colossians, p. 251f,

For the consequences which result when khese differences
are ignored, note what Mittring has to say: "Es kaunn nlcht
stark genus; unterstrichen werden, dass - zunaechst im Zusam-
menhang des Abscinitts Koem. 6, 1l-14 - von kelner anderen Ver-
bindung mit Christus (weder von einem massiv-substantiellen
Elnswerder mit il noch von elner geistlg-ethischen Gamein-
8chaft wit ihm, abgesehen von Gem Mitgestorben- und Hitaufer=-
wecktsein mit ihm) die Rede 1st als von einem Hinelngestellt-
seln in den Tod Jesu.am Ereuz und in seine Auferstehung am
dritten Tage. Das ist die Binsicht, die wir gewinnen, wennvwir
die religidnsgeschiohtliche Umgebung des Paulus zu seinea Ver-
staendnis heranziehien, eine Einsicht, dle freilich elinen G;-S’
gensatz zur Mysterienfroemmigkelt ausspricht. Auch 1n‘denG v
terien handelt es slch zunaschst um ein Betellligtseln am ,z;
~ Schick des Gottes, aber dleses svjytvied w Suuwordp MIBE, dg e T
Heilsgeschehen, eine Heilsmacht, ein Heilsereignls wle zz__
Kreuzes fehlt, zu elnem mystischen Verwachsen mitidem Gotte
selbst werden. Und so ist es keln Zufall, wenn dle Versuc?gp
dle elne Strukturgleichheit zwischen Paulus und seinerigzn -
glonsgeschichtlichen Hellenistischen Umgebung n?ch:uwestaendp
Suchen, wis es scheint, unvermeidlich an dem sg¢lbetver




den, sondern als elne Folge des Hitgestorbenseins mlt Christus;
80ll aber cdleses jenes zur Folge havben, darn muss das Mitster-
ben als oin Tellhaben am eigenen Tode Jesus gedacht sein.“ao
Gal. 6,14 lends solid suppert to thils interpretation of Rom.

6: "Far be 1t from me to glory except in the cross of our Lord
Jesus Christ, by which (&’ ¢ - through whom?! ) the world has
been crucified to me, and I to the world." The apostlel's own
death to the world has its source, its locus, in the cross of
the Crucified. But also Rom. 6,10 shows that Paul has in mind
throughout the once-for-all event of Calvary: "The death he
died he dled to sin, once for all ( ip«w«S ); but the 1ife he
lives he lives to God," Verse 1l then shows what this once-for-
~ all event means for the bellever: "So you must_conaider Jour-
selves dead to sin and alive to God in Christ Jesus,” "Wle
naemllch dlesar Gekreuzilgte durch die Herrlichkelt des Vaters
von den Toten auferweckt wurde und nicht im Tode blled, sc
bleibt es auch fuer uns nlcht bel dlesem in der Taufe vollzo-
genen Tode, denn dieser war ja eben ein Mitsterbern mlt diesem

31
gekreuzigten, aber nicht im Tode gebliebenen Christus.”

‘1ichen und einfachen Sinn des Mitsterbens vorbeifuehren, well
dor Weg zu der Christusgemeinschaft in Wirklichkelt dann gar
nicht mehr usber das Hitsterben am Kreuz geht; vielmehr wird
dleses Um_fesstwerden vom Kreug Christi umgesetzt in elne Ar%
mystische Vereinigung mit Christus abgesehen vom Kreuz,” 0D«
eit., p. 38f. For valuable general criticisms on the thqsis
of some of the adherents of the "religlonsgesehlchtliche
8chool, that Paul was creatively 4nfluenced by the myateriesin
see Feine, Paulus, D. ’72ff.,land .I.zggeggim dachen, The Origin
of Paull's Relig especlal . - .

30. Perey, op. é;g,? Pe 26? ggr the last sentence in the
quotation, of. Radford, op. Cib., De 232

3l. Gutbrod, op. slt., p. 192.




61

In Rom. 6,11, we agaln meet our formula: & fowzd Lnedd o
It is obviously intended to show in which respect 1t is true
that the readers are alive to Gode. It iz true, lnasmuch as
they are "in Christ®, In cther works, their sharing in the 1ife of
Christ, a fact of which FPaul had spoken in wve. 4.5.8, has its
source in their "being in christ" .52 ¥Da nun aber," says Percy,
"dles Tellhaben der Glasublger am Leben des.Auferstandenen
nack V.V. 4.5.8 zugleich als eine Folge 1hres Tellhabens am
Tode Jesu angegeben wird, so duerfte die am naechsten llegende
sich daraus ergebende Schlussfolgerung sein, dass auch dies
Teilhaben der Glaeubigen am Tode Jesus in ihrem Sein 1n Chris-
tus seinen Gruad hat."®® And so we have come full circle and
are back at Gal. 3,26f, The "putting or Christ” or the "being
in Christ", which is the result of Eaptism, is a compact ex~-
pression for the dying and rising again of the bellever with

Christ in baptism. We summarize with Pereys

32. The velidity of the identification of the life "in Cnrist®
(ve 11) with the statements of VV. £.5.,8, 18 not materially ef-
feckted If the futures ( fscmedd Ve 5, and evlwewwey V¥, 8
be held to have primarily an eschatologlcal significance (so
Gutbrod, p. 199). The KLy a T, 'S'NQ\ of v ..4 must, at all events,
ring through as a prominent overtone. And 1t is more thanm 11?5-
ly that Percy is correct in holding these futures to be-mﬁr? T
loglical Putures, viewed from the standpoint of the évrééTuvewvu s
Ope. Sit., footnote &2 « 266 g
=5 35 gﬁ_ gite; De 2(,5.pSanday and Headlam (& QMM

Jomnen: the Romans, correctly
getical Commentary om the Epistle to thg JOMSAS/ 3
observe that the phrase &v §a¢r§ 1s a summery expression
of the doctrine which underlies the whole of the sactiog; P}_
160, But since they follow Deissmarnn in his interpretat ofage
the ghrase, it is to be expected that they fall to apprzo
the Yrealism® of Paul's teaching and’ explain 1t somewha ggz;r
chologically. See especially the extended paraphrase, Pp. .




‘Das Mltsterben des Glasubigen mit Christus in der Taufe,

wovon Roem 6, 1-12 spricht, Lommt somlt dadurch zustande,

dass der Glasublge durch die Taufe in das, was einmal

mit Christus geschah, hineingegliedert wird, und dies

kann seinerselts nichts anderes bedeuten, als dass er

in Christus selbst und zwar in lhn nicht mur als den Auf=

erstandenen, sondern in ihn schorn als den, der am Kreuz

starb, auf elne zanz reale Welse elngegliedert wird.d

That this is a hard teaching is not to be denled. We shall
later develop brlefly the ldea that Christ 1s the representa-
tive and, in & sense, inclusive personality of the new creation.
This idea helps us scmewhat in overcoming the difficulty of
conceiving the identificatlion of bellevers with Christ. But
there is still that other problem, equally intense for our li-
mited minds: that i1s the problem of the time relationships Ine
volved. "The messienic events of Christ's death and resurrec=
tion," remarks Thornton, "took place once for all in history
and can never be repeated us historical everts." And not only
in the sense that this 1s true of all historical everts. "The
messianic events are unique, final and unrepeatable in a sense
proper to them alone. For in them the whole plan of God's
redemptive action, &s unfolded in Holy Seripture, came to its
fulfillmente. In them, on the Christian resding of history,
God did once for all that which, whilst this world-order lasts,
will never need to be done againj that which, when thls wordda

235

order is ended, will be manifestly brought to its fruition.

Yet this one event, far away and long age, is an ever present

git from Thornton
34. Op., cits, De 27f.; sece 8l30 the gquotations
and Hiﬁ?%ing cn’psm, above; and of. Gutbrod, oR. cltesy Do
195f£f., and Althaus, op. gite, D« 49

35, Thornton, Op. Cibes D+ 64
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realltys "I am crucified with Christ" (Gal. 2,20). That is the
crux. We may succeed in making this hard fact more acceptable'
to our minds by inventing concepts of "super-history", and the
like, but the hard fact remains., If the explanation offered 15
that the time thought of in the embarrassing aorists is ihe
moment of baptism, then we must remember that baptisa only ef=
fects the identificaticn with the once-for-all event of Cal-
vary (not to mentlon the fact that Paul can speak of dylng
with Christ ocutside the context of baptism - Gal., 2,19f.3
6,12ff.; 2Cor. 5,14). Deissmann has coined the phrase "Pas-
sionsmystik" to take away from the hardness of Paul's teaching.
There is, indeed, according to Delssmann, an identification of
the believer with the grsat events of Christ's life, but this
identification is made psychologlcally explicadle through the
mystical experience of communion with the " Pneuna-Christ? 0
Felne, too, interprets the identification psychologicallys
"Der Glaeubige soll sich dergestalt in das Leiden und den Tod
Christi versenken, dass er mit dlesen Erlebnissen Christi inn-
erlich gusammenwaechst und sle so stark empfindet, als se;en
sle auch #ﬁ-ihm voll:z.ogen.“37 All such explanations, while tak-
ing awey from the hardress of Paul's teaching, at the same time
rob it of much of 1ts power. All that we car say is that this

teaching of Paul lmplies a complete overthrow of the usual time

56' &) x GLLta De 145.1570

3%« ?%lnsj_Tﬁeglogie, p. 193; but see his Paulus, esg:Oi:gig
De 574: "Alle Hensohen sind im Tode Christi gestorben. Angsa :
nur nicht versuchen, von der Haserte und CGroesse dias;: Klingen -
irgend etwas abgubrechen, 8o raetsslhaft auch die Worte gene.
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relationships. And we must leave 1t at that. "Angesichts der
Bestlumthelt der paulinlschen Aussagen komut eine urbefangene
Betrachtung gar nicht um das Zugestaendnis herum, dass das
exklusive Verhaelinis, das fuer das empirische Urtell zwischen
verschiedernen Subjekten, Raunpunkten und Zelitpunkten bestsht,
in dlesen Saetzen aufgehoben ist."98

The plcture that we have just drawn from Rom. 6 1s sub-
stantiated by & rnumber of other passages in the Pauline letters.
Col. 2,11f. differs only in form from Rom; 6, "wird somit das
Mitsterben des Glaeubigenr mit Christus ausdruecklich als etwas,
was 'in Christus' geschehen ist, dargestellt, wenn es hier
heisst, dass dle Adressaten des Briefes in Christus beschnitten
worden sind durch eine Beschneldung, die nicht mit Haenden ge-
wacht wnd die 'im Ausziehen des Fleischesleibes' besteht, was

>

durch V., 123 ;,'uv-coaufsf.vtsdg o(ﬁ—uzi ev <4 EMW'C 6 ATL
naeher erkluecrt \,-Jr.’L:r-<3..“3"9 Aind here again, death with Christ is

- \
followed by ressurection to new life "in Him" ( &v & w~oc cuvn-

Hote what Thorntcn has to say of all such attempts to make the

great facts of falth reducible to human experlence: “they sub=

stitute "religious experience for the object of that AXpalt S

namely God. This 1s perhaps the most dangercus of all rglie

glous cults. It is indeed a form of idolatry. For it substl- o

tutes the ever-changing conditions, limlted horizons and finite

activities of our minds for the One Reality which we should a= "

dore. This is to put our trust in ourselves rather than in God,

O e Cito - .

SR e gcn?n;.ltz, Das Lebenscefuehl des Paulus, "‘“enchen’tlggi'as

Ps 45, quoted with approval Dy Fercy, OD. Cite, Pe 28, {g?_g:o : .
39. Percy, opn. clbe., ps 29. The reference to circumcth iy

is, no doubt, met.a'ﬁ'ﬁ'.;ricals suggested by antithesis tﬁo a:so =

ossian heretics. See Hittring, ope cit«, Ps 206L2 e t', denheit

sees in this text "ein Ausdruck fuer die Exlstenzverbunde

mit Tod und Auferweckung Christi." Cf. Schmauch, pPs 145
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Xée's;._'r&.). Hom. 7,4 18 also relevant: "You have dled to the law
through the body of Christ, so that you may belong to arnother,
to him who hes been raised from the dead.” "Here the reference
to the risen Christ fixes the meaning of the phrase 'the body
of Christ' in the preceding clause. Cur dellverance was accom=
plished, not simply through the crucifixion, but through the
crucified body of Christ... For his death is ours; we died
when he dled upgen the cross. This took effect in each of us in
baptism, when 'our old man was crucified with Christ'!, For we
were then grafted into the organism of the Crucified Han®
(evmydzae 6,5).40 Another passage worthy of mention is
Ephe 2,15,16 (ef, Col. 1,22). Christ, in His flesh, abolished
the law, "that he might create in himself ( Zv «Td ) one

new man in place of the two, so making peace, and might re=-
conclle us both to God in one body through the cross, thereby
bringing the hostility to an end." "Zwelerlei gehtse, deutlich
aus dieser Stelle hervor: einerseits, dass die beidéri durch
das Gesetz geschledenen Telle der Menschheit durch ihre Ein-
gliederung in Christus eins geworden sirnd, anderseits, dass
dies schon zu jener Stunde stettfend, als Christus um ihrot-

A
willen am Kreuze starb® ( {& ©3 ¢Twwesnd j of. V. 15, v fewtd

e

- 40, Thoraton, ge. eit., p. 148, So also Althaus on this pas-

:?33- Auch hier Ist ein Todesfall gingetreten: die Christen
2d in des Tode Christi, der stellvertretend seinen Leib hin-

£9geben hat, als Getauften mitgestorben. Dadurch sind sile

Techtmaessiz von dem Gessctze los und Christus, dem aus dem Tode
berdigen, zu eigen geworden," ops. cit., D« 58s
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Twedv.., 2v 8 oluace wd Hlewezon ).41 Finally, we turn to 2Cor. 5,14%
"One died for all; therefore all have dled." ‘AndJwoy  mst
mean a real, not merely a metaphorical or imputed, dying. We

can do no better than to quote Thornton on this passaget

The crucial words are 'therefore all died', St, Paul
submlts his whole life to the sovereign control of that
love which was embodied in action when the Messiah died
for all mankind upon the Cross. The purpose of that act
was that the law of Christ's sacrificial self-glving
might be reproduced in all for whom he died. Their lives
are to boe wholly dedicated to him and to his servics,
precisely as he dedicated hlmself utterly for thelr sakes.
So far all is clear. But the words !therefore all died!
are more nysterious. They refer, not merely to the cone
sequences of Christ's death, but to something effected
there and then, in and through the death upon the Cross.
¥hen Christ died something happened once for all, not
only to him who died, but to all for whom he dled. They
also cied with him upon the Cross, In sogs sense they
were ldentified with him upon the Cross,

Wir haben somit... gefunden," concludes Percy, "dass der Glaeu-
bige nech Paulus am Tode Jesus real tellhaft ist und dass dles
Tellhaben durch seine ganz real gemeinte Elngliederung in Je-
sus Christus selbst als jene geschichtliche Ferson, die am
Kreuze starb, zustandelrommt, und schliesslich, dass es gsrade
der Zustand dleses Bingegliedertseins ist, der von Pgulus als
ein Sein dss Glaeubigen in Christus bezelchnet wird M40

A one word description for all of this is the highly prege

nant Kew Testament concept of Kowvaw ik ¢ "God 1s faithful, by

- J

41, Perc . cit. Stoeckhardt's interpretation of the &v
B5 ("ao dass ofe Tr inm, dem verklaérten und erhoshten Hei-
land, ihre Einheit haben, vereinligt in iha leden, wabeniund
wohnen sollten") though certainly true, does not, I bel 3;0'
exhaust the meaning. Kommentar ueber den Brief Paull an d29
Bpheser, p. 146f.

42+ Thornton, ope tite, pe 46e

43 -Q_!J_:_ 9_:15_‘_;.0’ PDe 30
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whom you wore called into the Kowwwvyid  of his Son, Jesus Christ
our Lord" (1Cor. 1,9). The essence of Ksvwv(A in the New Testa-
ment is a 1life shared in common.%4 Fow, manifestly, the 1life

we share in common with Christ is His glorified life as lord

end as Head of the Church. Only this should not be understood

to mean that we do not have Kavwy(« with what, for lack of a
better term, we may call the historical Christ. Our dewYt{cﬁ is
with the crucified, and with the risen, as well as with the
ascended and glorified Christ., It is not b% accident that the

text quoted above usss the full title - Jesus, Christ, and Lord,

who is, however, only one, the Son. Thus swwv(« with Christ
includes a real shering in the great events of Christ's histor-
ical 1ife, the events of which we have been speaking. This is

admirably expressed in the host of passages 1ln which the be= :

liever is drawn intoc these events by means of a &y .45

Event Passage

v T 6 ELY Rom. 8,17

év':'cdm '%ué e Rom. 6,6; Gal. 2,19
&uy &ro Dd v ELY 2Cor. Tsd
qu&aw‘caw Rom. 6,4; Col. 2,12
Guvexeleany Col,. 2,12; 3,1; Enh. 2,6
&vy JwoTracELy Col. 2.13; Eph. 2,5
auShv - Rom. 6,8; 2Cor. 7,3
cuv 60 34 Seey Rom. 8,17

Cuv thgovomao\( ERonme 8'17

G B Aed ecy 2T4im. 2,12 o

The ldeas are often paired (Rom. 6,4ff.; 8,17). Present shar-

44, See especiall Thornton, pe 75ff.
45, Carr rzmarks ihat the praposi'tlzlonmv is in hglogg zgm
logleal connection wit.h Kerés s in "The Fellowship )

42 and Cognate Words", in The Expositor, 1913, p. 463,
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ing in Christ's suffering brings with it the assurance of a
future sharing in Hls glory. But even the sharing in glory is
future only inasmuch as it awalts its consummation. In essence,
it has already begun, for, as we shall see, the New Age 1is gl-
ready upon us. Ve see how realistically all this is to be
viewed, especially when we corsider what Paul has to say of our
sharing in Christ's sufférlng. "Diese ist nicht nur," says
Hauck, "ein Hacherleben von Christi Leiden, auch nicht blosz
eine persoenliche Gleichmasssichkelt, noch viel weniger bloss
rusckwaertsschauende Passlonsdogmatik ueber Christus, sondern
durch die mystische Tellnahme an Christus sind die Lelden des
Apostels ein wirklicher Tell an dem Gesamtlelden, das Christus
auferlegt ist (Kol., 1,24). Durch die wirkliche Anteilschaflt

am Lelden Christi erhofft Paulus gerade die analoge Antell-

46
schaft an seiner Herrlichkeit (Phil. 3,lo; Rom. 8,17)."

46, Kittel III, p. 806, The entire first half of Thornton's
admirable volume has the Kerwvid with Christ as its central
theme, But see alsc Weber, op. clt., p. 238,248; Zahn, 9D, gi£f§
P. 118; Feine, op. clb., pe 571Lf.; Hittring, op. cit., P 101ff.
For Schweltzer's characteristically unique views, see ea?ec%ally
the chapter entitled ®Dying and Kising again with Christ’, op.
¢it,, pp. 101-140, Schweitzer, tco recognigzes the intimate .
relationship between the two expressions, 12;chriat 2 rrs
Christ®, Indeed, he believes that "in Christ™ 1is derivgd from
"with Ghrist®, He is compelled to hold this because of his pe-
cullar view that Christ and the elect share a common corporeity,
in the sense that the cSue« T8 Kex™® 1s actuslly & i
in which all share: "Since the fundamental. conception Oft;Fe ame
Pauline mysticism is that the Elect and Christ share in the =
corporeity, it is most accurately expressed by those U® erience
which 1t is still recognisable that they refer to an a:p 8, 8C=
which 1s common to Christ and the Elect. These exprO?sdgge; e
cordingly, in which 'with Christ' becomes tin Christ g
from the original idea,” p. 121
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Perhaps one 1s ;f the oplnion that this doctrine is un-
preachabls, il not absolutely unteachable. If the example of
Paul is not sufficient to squelch this opinion, we shall call
on no less a teacher and preacher than Luther for support. We
shall quote but two passages from hils sermons:47

i« A. 10, I, 2, S, 220.9.~Wle es nicht gnug ist, daz ich
wissz und glaube, das Christus gestorben ist, also ist
auch nicht gnug, das man hye wisse uns glaub, wie Chris-
tus aufferstannden sey mit clarificiertem leib und sitze
da und hab lust und freude und sey nun nicht meer dsr
sterblikait underworflen, denn das bessert mich nichts
oder gar wenlyg, Aber da komm lch darzu, das alles das
werck, welchs Gott in Christo thut, mir geschyhet, Ja
myr geschenckt und geben sey, so das sein auffersteung
inn mir des wuercke, das lch auch aufferste und lebendig
werd mlt jme, das schmecket denn, Man muss es Jns hertz
hinein schlshen und nicht allein mit den leibllchen oren
hoerer oder mit dem mund reden.

Vie A. 46, S, 337.24. - also sihestu, das ers richtewll
bey dem lassen bleiben, das dle Historia geschehen ist,
und ers fur seine person ausgericht hat, Sondern mengets
unter uns und machet eine Bruederschafft daraus, das es
ein gemein gut und erbe unser aller seln soll, Setzetls
nicht in predicamento absoluto, sondern Helatlionls, das
ers gethan habe als unser Bruder, Und wil nicht anq§rs
angesehen und erkand werden, denn als der mit diesem allen
unser sey, und wir widerumb sein, und also gar zusamen
gehoeren auffs aller nehest, das wir nicht neher verbun=-
den sein kuendten.

We have perhaps lingered too long already with this doc=
trine of Faul. Yet we cannot resist the temptation to pursue
it & 1lttle further and to see what this "being in Christ®,
this sharing in His death and resurrectlon means for the life
of the bellever. The teachings of Paul on this point form a

complex whole, yet they can be conveniently divided for dis-

47, Taken from the selection made by Mittring in an appendlx
to the book we have frequently quoted, pp. 156-165.
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cussion purposes. The results of "being in Christ® are both
negative and positive, the negatlve associated with "dying
with Christ", the positive with "living with Christ".48
According to Rom. 6, the death of Christ, ir which the
believer shares, is a death which releases from sin: "Ths death
he died he dled to sin, once for all® (v. 10}. "Our Lord was
ldentifled with us 1in our sinful state and we were 1dentified
with him in his deatn" (ef. 2Cor. 5,21; Rom. 8,3).2° The re-
sult for us 1s that the melxesy ¥rdewtey , the eBud TRy Yudetidy
has been destroyed; and with its destruction, the powef of sin
over us has alsc been destroyed.so In Rom. 7,4ff. and Gal. 2,
19, the death that we died with Christ is described as bring-
ing freedom from the law. The implication in both of the pas-
sages 1s that ‘the law has power over a man only so lqng as he
lives. If he dies (as we have with Christ), that power 1is fi-
nally snd effectually broken. Finally, and in summary fashlon,
the death with Christ is a death to the world, to the Cld Age,
to B;reryt‘.hing that 1s assoclated with fallen and depraved ey o

"Far be it from me to glory except in the cross of our Lord

48, We azeln, in gzeneral, fzé]_ow Percy's discussion.

49. Thornton, ope. cit. . .

50. This is éx’ﬁgeg-s"e_é :re?'y well by Althaus: "Das Ziel gzar
in der Taufe geschehenen Sterbens =- Paulus bezelchnet es nier,
mit einem auch Gal. 2,19 verwandten Ausdrucke, als Mitge;l
kreuzlgtwerden des alten Menschen, d.h. des ganzen Menacdgn,*fer-
sofern er von Adam herstamut, nach Seele und Le o iStW r;--
nichtung des Suendenleibes, d.h. des Leibes, sofern ert % in
zeug der Suende 1st: dieser Lelb ist inp der Taufeuaggat:lel;i
Christi Tod gegeben; das bedeutet aber, dass die inuer &
kelt des Menschen unter die Suerde aufhoert,” p. 49.
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Jesus Christ, by which the world has been crucified to me, and
I to the world" (Gal. 6,14).

"Die Taufe =i Xeu.nl\f bedeutet aber nicht nur realss Tell=-
haben am Tode Jesu von dleser VWeltordnung, von dlesem A.eon und
den sle beherrschenden laechten, Gesetz, Suende, und Tod, weg,
sondern so ipse auch Tellhaben an dem, was auf seinen Tod folgte,
naemlich seiner Auferstehung und dem neuen Leben, das er als
Auferstandener lebt: gerade diea ist es doch, worauf es fuer
Paulus letzten Endes ankommt."9l Even as Christ's death would
be meanigless if He "be not risen" (1lCor. 15, 14ff.; cf. Rom.
4,25), so the"dying with Christ" would be meanlngless without
the "rising with Him". Death is but the necessary entrance
part to the new life. We have found this expressed in Rom. 6,
5.5.8.11, to which we may compare Gal. 2,19 and especially
Col. 2,12: "You were buried with him in baptism, in which you
were also raised with him through faith in the working of God,
who raised him from the dead.”

When we now inquire into the implications of this resur-
rection to new life, we find that basic for everything else 1s
the acquisition of a new righteounsness, & faith-righteouaness
which will hold its own before the holy God, thus opening the
way to fellowshlp with God "in christ" (2Cor. 5,21; Gal. 2,17;
Phil, 3,9), "In Christ" this righteousnsss is ours. There is

not merely a causal relatlonship between righteousness and

51. Percy, op. glt. p. 3l.
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the new life, between justiflcation and sanctification, the
ethical correlate of the new life, as though the new life were
a thank offering for righteousness, or as though justification
lmposed a moral obligation to lead s sanctified 1life. There
is a certaln truth in thesec statements, but we must avoid the
danger of separating the two moments in our minds in such a
way that thelr necessery relationship is lost sight of.52
Righteous bemj‘qre God, we are free from the judgment of wrath.
"There 1s therefore now no condemnation for those who are in
Christ" (Rom. 8,1). Hore; we are now the children of God "in
Christ Jesus" (Gal. 3,26), As dutiful children, we offer wil-
ling and happy obedience to God (Kome 6?4,11) and are assured
of everlasting salvation (Rom. 8,39), Finally, the identifica-

tion with Christ in His resurrectiocn glves us a share in the

vital forces of Christ's resurrection, forces which, as the

52, Gutbrodl!s pemarks on the relationship betweon "belng
in Christ® and llrighteousness in Christ" are 8o helpful that
I feel justified in quoting him at length: "Anschelnend 1st
die Gerechtigkeit die Voraussetzung zu diesem in Christus er-
funden werden (in Phil. 3,8f.) oder mindestens der wesentliche
Begleltumstand. Wenn Voraussetaung, dann jedenfalls nicht
als geitlich notwendig vorausgehend, sondern sben so, dass
der sachliche Zusammenhang das wesentliche 1st... g:_gg__au}_ 22
Gerechtigkeit auf Grund des Glaubens hat, 1st man in Christus,
Wird man in ihm erfunden. Und dleses Leoen, das gleichbedeu=
tonad 1St mit dem in Christus erfunden werden, hat man 8lso,
wenn man die Gerechilgkelt aus Gott auf Grund des Glaubens
hat, hat man durch den Glauber an Christus Beldes karn also
nlchts wesentlich verschledenes melneNeece Belde, das I,ficgriatus
sein und die Glaubensgerechtigkelit, meinen also wanens chie-
denselben Tatbestand, wenn auch vielleicht 1n etwas verscMa
dener Hinsicht, das eine spezieller auf die Stellung 338 1:-
schen vor Gott sehend, das andere mehr suf dle Auswir dng i
Lebensstand des Henschen, sber selbstverstaendlich i

Wechsel," p, 20477,
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Living Lord and Savior, He even row glves to strengthen us

in our weakness (2Cor. 4,7-15; Phil. 3,10), and which will become
manifest in us at that great Day (Rom. 8,113 Phil. 3,11; 2Cor.
4,14),

All of these various lines of thought may be summed up in
one word - Kty nka\, the eschatologlcal, the new creation of
God. "If any one 1s in Christ, he is a new creation” (2Cor. 5,
17). "Wenn die Auferstehung von den Toten," says Sasse, "nach
der Lehre der juedischen und der urchristlichen Eschatologle dle
Wiende der Aionen, den Anfang der neuen, ewigen SQhoepfung‘be-
deutet, dann hat mlt der Auferstehung Christi, insofern sle
der Anfang der allgemeinen Auferstehung ist (1Kor., 15,20.23),
der neue Alon berelts begonnen, wenn auch verborgen von den
Augen der Menschen." 53 1he New Age has impinged itself upon
the old through the creative power of Christ's resurrectilon.

As suggested in the quotation from Sasse, Paul is moving in
the Jewish thought world when he uses the terminology of the
two 5363. The content of the Christian gospel bas, however,
materially altered the old Jewish conception. "Dem Juden be=
deutete der kommende Alon in erster Linie Frelhelt von Tod

und Leiden und ewlge Herrlichkeit und Seligkeit (IIBaruch 51,

s ! L

S5. Kittel I, p. 207 (article -«iwv ). Cf, also Behm s
statement: “Neu;cgoepfung ist das herrliche Ende der Heilsaas
offenbarung Gottes, das Hochzlel urchristlicher Hbrfngng,aur
aus der Hellszukunft schon in die Gegenwart dle Chrls egeila-
der alten Erde hineinleuchtet, weil sie durch chrii:::g ange=
gegenwart geworden ist; der neue Aeon, der o chrhaftun
brochen ist, bringt eine neue Schoepfung, dle Ersc ( tigle-«um@).
eines neuen Menschen mit sich,” Kittel III, p. $O-\E8 '
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iff.: IVEsra 8,52ff. ue. 0e.) Fuer Paulus bedeutete er aber
vor allem neben Frelhelt von Tod auch Freilheit von Suende und
Gesetz; sein Inhalt war naemlich fuer Paulus ganz vom Glauben
an den Gekreuzlgten und Auferstandenen bestimmt, ja war Im
Grunde mlt 1hm selbst ldentisch (Gal. 2,20; Phil. 1,21; 3,8;

§ 9% The man ®in Christ™ has been transferred into

Kol., &,4).
the new creatlon. This implies, as Gutbrod so well observes,
not only a new state of being ("Sein"), but a new life ("Leben")
in the active sense, a life from God and for God. The old
world, however, exists side by side wlth the new. And even
the believer, insofar as he is still éacltg (Gal. 2,20), has
one foot in the old world., It is the old story, at once glo;-
rlous and dreary, of the "even now" and the "not yet", of
the "arrived” and the "still afar off".°°C This means tension
for the man "in Christ", tension and strenuous effort. Every
indicative in the new life becomes en imperative; what the new
man is he must be and, in a sense, become. Ve shall let Alt-
haus have the final word:
Dureh Christi Tod sind die Seinen schon in den neuen
Aeon versetzt (Kol. 1,13) und dem jetzigen boesen deon
{Gal. 1,14) gestorben. Daher gelten dle groszen Aussagen
von ihnen. Aber diese neue Wirklichkeit der Christen ist

der
eine verborgene. Dern die neue Weltzeit 1st unter
alten noch 1%ex'lme‘.tli;. Dle alte Welt ist grundsaﬂtﬂich

~

S6e Gupels R ol P 83,

o« Gutbrsod, op. ¢it. . ~ :

56. Thornton Soeaks here of & double polarity: "Those who
have died with Christ are to rise with hin,; FhoRe 'hon have
arisen are to ascend. Yes; but we now see that tnose ;.’ othe
died, risen and ascended with Christ, have yet to ‘?§§ 21*;!1
infinite task of learning how to die, rise and asoe

Christ anew," op. cit., p. 60fe




abgetan, aber tatsaechlich noch vorhanden. Lle Christen,
in die neue Welt versetzt, hoeren nicht auf, zugleich in
dieser alten Vielt zu stehen. Der neue Aeon ersetzt den
alten noch nicht. Aber er zeigt seine Wirklichkeit als
ein staendlges Neln des Kampfes zu dem alten. Das helsst:
eben well der Christ mit Christus in den neuen Aeon ver-
getzt ist, erneuert er sich. VWell er als alter Mensch
grundsactzlich getoetet ist, toetet er das, was an ihm dem
alten Aeon angehoert. Well er neu ist, erneuert er slch.
Hur so ist sein Totsein hier und Jetzt wirklich... Dle
Sittlichkelt der Christen ist also nichts anderes als das
Bekenntnis zu der geschehenen Erloesung, die tathafte An-
erkennung des neuen Seins., Als solche ist dle Sittlich-
kelt auf das knde hin gespannt. Das Handeln streckt sleh
der Stunde entgegen, da die neue Wirkllchkeit des Chris-
ten in Christus aus der Verborggnheit herausbricht und
in Herrlichkeit offenbar wird.

VWie have thus arrived at a point from which it should be
clear how central in Paul's thought-world was the "being in
Christ". "In Christ" God has revealed His etsrnal purpose to
redeem mankind. And stated from man's viewpoint: he who is "in
Christ" has been taken up, miraculously but really, into the
sphere of God's redemptive activity "in Christ". In the closing
paragraghs of this chapter we shall briefly refer to the all-
important moment of falth and shall then ask ourselves whether
it is proper to call Paul's teaching "mystlclsm".

I believe it is a profound intuition of the truth which
has led many interpreters to discuss the iv Yewtd in the con-
text of FPaul's teaching on w&tu3 .58 Schweltzer condemns this

procedure: "All attempts hitherto undertaken to pass from the

57. Althaus, op. cit., p. 54f. Gn,She qbbloal 1mp1%;gt10n5
of the new life, see also Gutbrod, op. clt., PP. 210 232F:

58. See Feine's discussion on falth, zggg%gzigs A
“"Erst in dissen Aussagen (¥ Yewd - &dv Xewzd b tttur; en
ganze Tiefe des paulinischen Glaubenserlebnisses entgegen.
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concept of beliefl 1n Christ to the being-in-Christ have proved
a fallure; and all that may be made 1n the future are equally
without prospect of success. They all come to the same point,
" that the bellef in Chrlst, growing in depth, is by verbal in-
genulty made to figure as a being-iln-Christ. That the belng-
ir=Christ arises out of such an enhancement of belief in Christ
1s nowhere indicated by Paul and is nowhere presupposed by
hinm,"9? with the last sentence in the quotation we may whole-
heartedly agree, but the rest of Schweltzer's statement is a
caricature of the truth. What i1s faith, if it is not just this
| "being in Christ", this taking hold of Christ and beirg caught
up in Hin into the redemptive actlvity of Cod? And who is
there, who has ever really belleved, who has not held this to
be true? “"iLie ganze Wirklichkeit des Heils fasst sich, wie wir
geschen haben, fuesr Paulus zusammen in dem Sein der Glaubenden
in Christus, d.h. in dem Hineingenommenseln im Kreuz und Auf-
erweckung Christl und damit in das ewlige Erwaehltsein von Gott
in Christus und in das endgueltig rettende Elngrelfen Gottes
am Ende."®0 But is this is true, then the "belng in Christ"
describes not only the content of faith, but 1s itself a beau-
tiful deseription of falth. "Hlcht nur: ich glauve, dass ich
in Christus bin, sonderr: als Glaubender bin ich in Christus.
Das existentlelle Ainbeschlossensein in das Heil in Christus

ist nur da, wo der Glaube slch in Christus erkernt, well er

99 Schweltzer, op. cit., p- 1161,
60. Mittring, op. cit, pe 147.
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von Christus ergriffen, von Gott erkannt 1st.“6l There may be
some fear that this ixplies a complete subjectivisation of
the Christian religion. Hot so. The pregnant & Xew:l has the
objective v Xewtd as 1ts basls. God's redemptive activity in
Christ is objective fact. Yet the moment that falth is created
in a man's heart, he 1s brought into a vital relationshlip with
that ract. "Ist dicses auch vor dem Glauben und unabhaenglg
von ihm da, so doch zugleich fuer ihn,"®2 Faith 1s man's Amen
to God's Yea "in Christ".%®

It is in this way, I believe, that the passages ln which
‘TL'!-T‘& is modified by é&v Xeu-t§ should be interpreted. But, since ~

it is true that .‘L'Liu:L\ and v Xeu-?él are but different ways of ex-

6l, Mittring, ope cit., p. 150,

62, Althaus, o0p. cit., pe S5l.

65. In this cornection \%;e might mention the influence that
Schmitz's study (see footnote 23 for reference) has had upon
the interpretation of the expression wicis T Xewtdd He 3031211398
the two terms into one concept, "Jesus-Christus-Glaube®, "Darin
liegt dle richtize Lmpfindung,” says Feine, "dass die Mehrzahl
der Stellen es verbictet, an einen Genetivus subjscti zu
denken, dass aber auch das Verstaenanis des CGenetivs als objec-
t& den Bezriff nicht voll ausschoepft. Der Christusglaube dgs
Paulus stellt nicht ein Bezliehung zu Christus her, die de?tteito
gen seines in der Vergangenhelt geschehenen Handelns verm g elte,
sondern sie ist die Lebensverbindung des iienschen mift de!j!-l :"
bendigen Christus. Glauben heisst fuer Paulus, mif de?mgl I;B S
irdischen, gekreuzigten, auferstandenen und nunmehr f hzz
Christus zur zirhelt zusammenwachsen. Der Christusglaub:tt -
den ganzen Christus zu eignen," Paulus, p. 572f.; of. . taiiﬁf’,’
Op. ¢cit., p. 150f, It is apparent how near this’?,_nte_,rpz;(e A
Of néetey <@ Xewiod 18 to our interpretatlon of wececs &v }L ;'L ;
Schmitz did not deem it necessary to invent a new naﬁﬁifthe
the genetive with wlcww, ., Delssmamn, however, callsit 126.
%enetivus communionis, or genetivus mysticus, 98. Z=s» R et

question (if it, indeed, be proper ln the case o gamar
a scholar to question) the need of & new nomenclatur;.the in-
canh certainly not be expected to perform the work o
terpreter,
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pressing the same ldesa, then 1t should not surprise us that
there are relatively few passages in which the two are imme-
diately connected. "Im Cegenteil," remarks ¥Mittring, "wird man
das verstaendlich finden, wern man slch vergegenwaertigt, das
eben das In-Christus-sein das Hlneingenommensein in das, was
Gott 1n Christus getan hat, ist, wie es dem Glauben gescherkt
ist, der dazu Ja sagt. i‘as eine ist mit dem arderen gegeben,
und eine trasgt das anders."%® There are no examples of the
wltis & fewtd construction in the four early epistles.65 In the
captivity letters there are two instances (Eph. 1,15; cf. V.
13; Col. 1,4), and in the pastorals there are several more
(17im. 3,15; 2Tia. 3,15, and probably also 1Tim., 1,14 and 2Tim.
1,153). Thers are those who hold that this 1s not properly an
instance of our fornmla, but that ¥ Xeww)means as much as &y
Xewtsy in this context (Col. 2,5; Gal. 2,16; Phil., 1,293 Rom.

10,14). But why, then, did Faul choose to express himself dif-

64, Loc. cite. > ¥

65. Gal. 5,86, is, I feel certain, no exception. The ev KL, a
should be taken with vwiel Uesy icte o Host commentators are agree
that this is the correct interpretation. See Burton: That &v-l x
Xewwd does not 1limit wlétswy 1s evident because Paul rarely :mp oF
&r after wlcvey , and in this epistle always uses the ge:t::;ev:
(2,16.20; 3,22), but especially because vv. 27 and 281 : Ang
and dwell upon the fact that the Galatians are in Christ. Sl
this fact in turn shows that, unless Paul shifts h}s xzh":"‘,gl;’i_
the meaning of+iv after he has used 1t before with &v cﬁ;;;st s
1t has here its metaphorical spatial sense, markingi Py
one in whom the believers live, with whom the;\‘r g;;eb 11; dosiube
ship," op. git., p. 202f, So already Philippl:  Rebem €o%  Hu"
jektiven Vermittlung der Kindschaft durch dle mic-r];:e; LR
ihre objektive Begruendung in Christo Jesu bezelc s SERIBSS
ung des Briefes Pauli an die Galater, P. 135.




ferently? It is my convictlon that Percy (together with most

of the interpreters of the formula) is perfectly correct when
he maintains that this, too, is & consclous use of the formula. i
"Wenn hier wirkllch -und das schelnt mlr das Gahrscheinlich-

ste zu sein - unsre rormel verwendet ist, so sagt uns aber 3

diese Verbindung nur, dass der CGlaube in das Sein in Christus f

mit hineingehoert; sie gibt uns aber keinen Aufschluss ueber ‘; =

den Sinn jener Formel,"®S By which he means that the &y Xew:zd
| S
should be independently interpreted and not be burdened with | dd

an a priori definition of faith.

rE>

We can clarify the relatlonship of wlizcq to the & Xewt
for ourselves by viewing side by side the parallel expressions

~ \ " n
g\xuoue—&u TR m.’a.cE.uJ\ and Slt(»l.t.mew.(faku v Xew—cce.eﬂ The "righteous~

ness of God" 1s God's gift to falth (Rom. 1,16ff.; 3,21ff.),
and he who has become righteous "in Christ" (Gal. 2,17; 2Cor.

5,21) has this righteousness & nlziwg Xewzd Iuev (Gale 2,16).
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3ut differently expressed: if I desilre tev dud m/‘f‘-w\ He e,
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xtee (Phile 3,9), then all de-
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pends on "gaininz Christ" (v. 8), and being "fourd in Ha"(v. 9),

Tt

%

on belng "apprehended of Christ" (v. 12). Both moments are bsau-
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tifully expressed in Rom. 3,24f.: "They are justified by his

grace as a gift, through the redemption which is in Christ Je-

a J‘E' Op. elt., p. 24, Cf. Hoenkemoeller, op. elt., p. 402,
nd Delssmarn, op. cit., p. 126.

67. On Whit’:h','ﬂsee hiii’:tring, ope ¢it., PP. 146-154, t? whom
I am deeply indebted for the material ir this paragraph; and
¢f. Gutbrod, op. cit., reference in footnote 52, above.




Bus, whom God put forward as an expiation by hls blcod, to be

received by faith.f in that Paul describes the righteousness
"in Christ" as faith-righteousness - thus calling attention to
the intimste interrelationship between Sx&auo'z‘ssﬂgotu e 1?56?6:&\3 {Rom.
55805 5,1; Gale 2,16; 5,8.24; 5,5) and dwacdedde By fewtd o
he himself sheds light on the relationship between1n27u,and ev
XGLMTQ « Wle may, withcut doing violence to Paul, cut out the
middle term in the parallel expressions and state the mattér
as follows: according to Paul, a man is "in Christ" only as a
believer; and conversely, faith comed to rest "in Christ", who
is at once its sourcs and 1ts goal.

“e ask, ln conclusion, whether the teaching of the Apostle,
presented in this chapter, can be fairly called "mysticism",
"Christ-mysticism".%8 In our presentation we have studiously a-

volded the use of the term, except in quotations. ¥as this caution

68. It would take us too far afield to discuss the doctrine
of the unio mystica., There i1s really only an indirect relation-
8hip between that doctrine, as it has been traditiorally pre-
sented, and the Pauline teaching which we have presented in this
chapter. The doctrine of the unlo mystica depends almost en-
tirely on the "Christ in us" expression, and it leans far more
heavily on John than on Paul. "Christ in us", says Althaus,
"found expression in the doctrine of the 'unio mystica', but k
that was 1ndeed far removed from the doctrine of Christ's Cross,
"The Cross of Christ", op. cit., p. 217. But in discussing
Paul's teaching of the "ir Christ", we have found ourselves
directly at the foot of the Cross; more, we have found our-
selves on the Cross. The "Christ in us" obviously depends upon
this "in Christ". As we noted in passing in the last chapter
the "Christ in us" as found in Paul is closely related to the
"Spirit in us". But we shall do no more than mention the fact
here. For more information, see Percy, Ope. g&g.,up. 34ff., Zahn,
Ope clt., pe. 118, Sasse, "Jesus Christ, the Lord", op. cite.,

Pe lm-fo’ Feineg. OD. EE., Pe 5891f., Rawlinson, 0. E_é_-_p_oy

Pe 1l57ff.
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necessary? Now, it 1s apparent to even a superficial reader
that there are definite points of contact between Paul's teach-
Ing and the mystical beliefs of the ages. And the chief such
polnt of contact 1s his teaching of "being in Christ", Paul's
whole l1life and that of every Christian is conditioned by this
relationship to Christ. Yet it is my contention that 1t is best
not to apply the word "mystlcal" to this relationship. The word
has a strange way of confusing counsel and of introducing
false elements into the discussion. Only by definition can
Paul's teaching be called "mysticism". Even when the definition
1s sufficlently precise, however, false notions keep slipping
in around the definition.®® It must be so, for 1f common usage
means anything, then the word mysticism refers to Something
essentially different from the "being in Christ", descite the
points of contact. For a working definition, we may quote llehlls:
"iystik 1st eine Form des religioesen Bewusstseins, in welcher
die Ueberwindung der Trennung zwischen der lrraticnalen Gott-
heit und der reinen Seele schon iIn diesem Leben bis zur voll-
komnenen Wesensvereinigung ersehnt und gefordert wird.“vo
Without even attempting anything like an exhaustive enu=-

meration, we can find points of difference in every ltem of the

69, See, for example, Deissmann's definition, op, cit., 2.
l1lsff., or that of Weber, op. clt., p. 235f, Some of the scho-
lars who have taken issue with the use of the word mysticism
in this comnection are HMittring, op. cit., p. 132ff., Rawlin-
son, logc. clt., and above all Felne, op. eit., pp. 559=-587 ¢

70. G. Menlls, Dle Mystik in der Buslle lhrer Erschelnunzs-
formen in allen Zeiten und Kulturen, 1026, p. 22, quoted by
Feine, op._clt., p. 563, footnote 2.




above deflnltion with Paul's teachlng of "being in Christ",
- "Mystik ist eine Form des religloeser Bewusstseins" - Though
the "belng in Christ" becomes part of 'a man's conviction through
falth, it does not have its source or reality 1n man's consclous-
ness. The "belng in Christ" is objectively rooted in a cross
ant an open grave. It is rnot psych&logically explicable.71
s "In welcher dle Ueberwindung der Trennung zwischen der irra-
tionalen Gottheit und der reinen Seele... ersehnt und gefor-
dert wird" - In the Christian religion, God 1s far from an ir-
rational something; Pure Being, the All, or whatever it may be
called. God is intensely personal ard ratlional (human language
failsl). He has planned man's reconclliation to Himself "in
Christ", and "in Christ™ has carried out His plan. It is not
man who longs for God, but God who, mirabile dictu, longs for
man, All of the emphasis in Christian salvation lles on the
side of God. -"Schon in diesem Leben" - "In Christ" the New
Age has, indeed, already begun, the new life has driven out
the old. But the eschatologlcal element, that part of faith
which we call hope, 18 still a characterlstic part of the life
"in Christ". - "Zur vollkommenen Wesénsvereinigung“ - In the
"peing in Christ® and the "living with Christ", the I-thou

relationship is never destroyed. In fact, the I-thou relation-

71, For one more example see Schmidt, op. cit., p. 852
"Die relligloesen Erfahrung, die sich hlerin ausspricht, karcn
man wohl am besten bezeichnen als das Gefuehl einer neuen Le-
benssphaere, in der sich Paulus und der Christ ueberhaupt

findet."

e
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ship has been ralsed to the ultimate level in the Kewy = dades
antithesis. "In Christ", yes, but never Christ,

If someone is stlll inclined to use the term "Christ-mys-
ticism", it is LIr privilege. It is finally largely a matter of
semantics. The distinctions, however, between "Christ-mysticism"
(1f so it must be called) and classical mysticism must be stren=-

uously maintained.




III, Christ, the Representative Personality of the New Creation

Vie are now ready to teke up Hunter's significant hint as
to the meaning of the &v Xeutd: "The clue is to be found in the
Hebrew concept of corporate personslity: in passages like these
Paul conceives of Christ as the Inclusive Repregentative of &
new humanity; so that to "be in Christ" is to be one of the New
People of God of which Christ is Head,“l Oepke points in the
same direction. After rejecting the "mystical® interpretation,
he says: "Crundlegend ist dle Vorstellung von Christus als
Universalpersoenlichkeit. u® It will not be necessary to go
into very great detail in this chapter, for everything that
can be said in this connection has already been implicitly sta-
ted. ¥e have shown that "being in Christ" implies a real par- ¢
ticipation of the believer in everything that Christ has suf?
fered and done as the divine agent of reconciliation. Further-
more, we have seen that this participetion of the believer in
Christ is not merely the result of imputetlon, but that the
bellever is 1n a very real sense incorporated into the histor-

1, Hunter, The Message of the New Testament, P. 73
2. Oepke, oD. Git., p. 538; of. Schuidt, Op. git., p. 232ff.

g




lcal person of Christ, who died on Calvary and rose the third
day. But this is possible only beceuse all men were, in prin-
¢iple, already from the beginning (i.e., already on Good Fri-
day and Easter) incorporated in Christ, theiﬁ Representative
and Substitute, 2Cor. 5,14 cannot very well be understood in
any other way: "One died for all; therefore all hzve died."

Or Rom, 5,6.10: "‘hile we were yet helpless, at that time Christ
died for the ungodly... While we were yet enemies wé were re-
conciled to God by the death of his Son,® Thus the &/ fewsd 18
already contained in the &se <& o "Der paulinische Gedanke des
Seins der Glseubigen in Christus wurzelt also letzthin,” says
Percy, "im Gedsnken der stellvertretenden Selbsthingabe Chris-
tus um unsertwillen; dieser Gedanke ist das Zentrum der ganzen
paulinischen Theologie, von dem asus sich diese erst recht ver-
stehen laesst,"® ‘

Paul hisself helps us to an understanding of the idea of
Christ as a Representetive Man by means of the familiar analo-
gy of the First and Second Adam (lom. 5,12.19; 1Cor. 15, 22.45).
"Die Entsprechung und das Gegenueber von Adam und Christus ist
ein wichtiger Gedanke der Theologie des Paulus; Adam der ‘erste’,
*irdische!, 'seelische' Henseh, Christus der ‘zweite', 'gelst-
liche', ‘himmlische'. Adam ist Vorbild Christi, er welst ueber
sich hinaus auf Ihn,"" Paul uses the Adam/Christ typology to
implement three different, but closely related ideas:

3, Percy, op. cit., p. 43.
4, Althaus, Ops Clit., De 45f.
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1) grephically to present the fact of universal grace,

~ Rom, 5, 12-21,
2) to show the certainty of the resurrection, 1Cor. 15,22,
3) to make somewhat understandeble the nature of the re- .
surrection body, 1lCor., 15,44ff,

In this form, the typology is of Paul's fashionixg.s Rabbinic
literature speaks of Adem Y’mi?x&“_? 5|, but nowhere refers to

9. So Althaus: “"In dleser Gestalt 1st der Gedanke elgene
Schoepfung des Paulus," ov. cit., p. 46; ef, Jeremias in Kittel I,
article on ‘Adi. , p, 143, There are those who have found Gnos-
tic influences in this analogy, not to speak of the cluwd- kegudl
combination of Colossians and Ephesians. The problem is too
complicated to warrant a discussion in this chapter, and any-
Thing but an intensive study would not do justice to the prob-
l_em. iy premature judgment is that the entire theory is no more
then a briliisnt reconstruction, based on widely scattered and
mostly very late verbal parallels, in most of which it is not
lmpossible to conjecture an influence of the liew Testament. I
shail attemp!no more here than to list some of the books which
should be consulted on the problem, especially where it concerns
Lthe ¢Bux w6 Xecords coneept. The theory is that Paul borrowed
heavily from the Primel Han and Aion-Redeemer mythologies of
some of the Gnostic formuletions. The most common form of the
theory limits the Gnostic influence to Colossians and Ephesi-
ans, See especially Sehlier's article onregpx/~ in Kittel III,
pPp. 672-681 and note the speclal studies there Teferred to;

ef'. also K.L. Schaldt's article on éxknueck , Kittel II, p.
S51l2ff. Kaesemenn is much bolder in aseribing Guostic influ~
ences to Paul. Though Kaesemann does not accept the Fauline
authorship of Colossisns and Ephesians, Paul, nevertheless,
emerges from the pages of his book as the first Christian Gnos-
tic. According to Kaesemann's almost painfully sclentific re-
construction, the entire Pauline corpus is shot through with
Gnostiec thought-patterns. For a very readable summary of the
relevant Gnostic speculations, see Tr..Scimxidt, op. ¢it., pp.
236-248, and for a more sober treatment, from a sligntly dif-
ferent angle, see Lohmeyer, Die Briefe an die Philipver, Xol-
osser und an Philemon, pp. 3-8. For references to further lit-
erature on Gnosticism, especially to the works of Reitzenstein,
Dietrich, et. al., see recent encyclopaedias, and do not over-
look Lietzmann's discussion of the Gnostic texts in g_e_g:,gg_.ggﬁg
der slten Kirehe, I, pp. 282-317. By no means all scnolars, how-
ever, uphold this theory. The study is in its infancy and has
(most scholars will frankly admit) by no means passed beyond
the theory stage. For arguments upon the inadmissibility of the
ma jor assumptions of the theory, see especlally Schweltzer,
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the Hessleh as the Seecond, or Last !adam..s

There were, however,
traces in contemporary Judaism of the first- and second-men
scheme, notably in Philo. Had these speculations perhaps in-
Tluenced Paul? "Philo interpreted the two accounts of the cre-
ation of men in Gen. 1 and 2 as representing two separate cre-
atlons: filrst the idesl, archetypel ilan in Heaven, and then,
Adam, the actusl historical men® (De. Leg. Alleg. I, 12,13 and
De Mundi Opif. 46).7 But if Paul was scquainted with this type
of speculation, then it is far more reasonable to assume thet he
consclously set himself in opposibion to it, than that he was
nositively influenced by it. The whole point of the analogy in

the latter half of 1 Corinthians is that the earthly Adam

Sbe ¢it., the chapter entitled "Hellenistic or Judaie”, pp.
26-40, One of Schweitzerts chief contributions has been that
he re-emphasized the essentially Jewish background of Paul's
writings. See also Feine, Paulus, pp. 65-133, Hachen, op. eit.,
PP. 247-251, Rawlinson, op. e¢it., p. 125€f,, Cepke, ov. cit.,
pP. 438, Sasse, Kirche und Herrenmahl, p. 17f. , and for a scil-
entifiec investigation and critical examination, see above all,
Percy, Untersuchung ucber den Ursprung der Johannslschen The-
olozie, chapter 6,

Disregarding the above theory, is it not reasonable to as=-
sume that the roots of Paulls inclusive thinking are to be
found in Hebrew thought generally? Ve have only to remind our=-
selves of the manner in which the twelve tribes came to be
ldentified, in a sense, with their tribal ancestors, or of
how the entire race came to be known by the name of one of the
patriarchs, Israel. For a Particularly illuminsting example of
this type of thinking, see Heb. 7,10, For furtheg remarks on
this espect of the problem, see Percy, Jer Lelbd u;i}_r_i_gl:._i_., pP. 417F,,
Stauffer, Kittel II, p, 433 (article - ey ), end Ir, Schmidt,

soe; s ..
6. Jeremias, loc. clt.; ef, Strack-Billerbeck, Ko :
zum psuen Testament aus Talmud und Midrash III, p. 477f., and
Sch].atter" op. m-' De 437,
7+ Knox, Christ tne Lord,p. 103. On this and on what follows,
see Jeremias, %o_c_. cit., Althaus, loc. git., and fawlinson, Qu.
eit,, p. 129. Philo, no doubt, was influenced by Iranian specu-
lations; assumed of course, is the influence of Plato.




came first, the heavenly second. Horeover, the Heavenly ¥an
was no Platonic idea for Paul, but He wes the pre-existent Son
of God, who, ©s Son of Man, had already coms to judge the
world for righteousness, and who would come again to gather
the bhervest from the seed He had sown at His first coming‘.8
But what, regardless of origin, did Paul wish to say with
his typological anelogy? In answ'ering this question, we shall
attempt to do no more than draw some of tkie obvious inférences.
Basle is the view that Adam and Christ, as repregentative men,
determine the fate of the entlre race. "Der erste und der letz-
te idam bedeuten als Urmenschen, als snfasnger einer schoep-
fungsmnessig gesetzten Relhe jeder eine Welt, eine Lebens~ bzw
Todesordmung und befassen die ihn angehoerenden unter sich, in
sich,"? The heritege of the first Adam is sin end death; the
heritage of the Second, forgiveness, righteousness, and life.
"In either case," says Thornton,.
individuals enter a system of relationships which they
did not origlnate, but which was constituted by actions
other than their own. Yet in elther case the individual
is identified with the conseguences of such acts. In these
two organisms there are, as it were, two contrasted bi-
~ ologieal seguences. Or again we might say that from each
‘fountain-head there flows a stream, one for evil and the
other for good, The first stream flows from sinto death,

the second from death to lofe. The simner as member of
fdam's race falls short of the glory of God for which he

8, Jeremias may be quite right when he conjectures that Paul
uses this entithesis to bring out what Jesus meant by His self-
designation, Son of Han, "dass Jesus der Erstling der nsuen
Schoepfung ist,® p. 143. On the traces of the Son of ian con-
eept in this analogy, see also Knox, op. cit., DP. 96, and Raw=-

linson, op. giB., p. 127.
9, (’}eﬁﬁe, ;_o_c_' clt.
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vas crested. He lives ‘sfter the flesh', that is, he e
lives for the aims of the matural self; and these come {4
to an end with death. He is therefore under the reiign of %
desth, whether he be aware of his situation or not. The b e
second stresm flows from Christ; its starting point is i {3
his death on Calvary. For there *one men's act of redress
issued in acquital z2nd 1ife for all.' In his death our

Lord identified himself with the evil consequences of our
sins in an act of expiation. In his resurrection the vie-
torlous consequences of this act become manifestly effec-
tual; for his resurrection showed that the reign of death
had been brought to a close. Now 21l of this Christ ef-

fected in his representative capacity, as the One lan who
is Abraham's seed, *Israel my Servant‘'. By his self-iden- Jou &
tification with us sinners in hils tsct of redriss' we may {lg
be said to be identified with him in that set.tV _ 4

o g i e e i b e i

The Fall is nol merely a story, that may or sny not be
told, In the Fall something happened, once for all, to deter-
mine the fate of monkind, It alone explains the human situation. 1
“Dle Geschichte Adams ist die Geschichte vom Ursprung der Suen=~ il
de und ihren Folgeerscheinungen, die sich wie eine Lewine durch |
die Vieltgesechichie waelzen,.. Nur wer von dem Ernst des Elnma-
ligen weiss, vermag die geschichtliche Bestimmtheit und dle
Unentrinnbarkeit des Zustandes zu verstehen in dem der Hensch
der Gegenwert sich verfindet. Das ist das Werk des Einen. nil
"4s sin coame into the world through one man and death through
sin, and so death spread to all men becsuse all men sinned®
(ﬁom, 5;-12). Fo long philoscophical dissertation on the rela- if
tive iuportance or significance of "irherited guilt" or "per- i g‘
sonal éuilt". Sifply: all have sinned like idam; all share the !
conseguences of Adesm's Fall. So all-pervasive was/is this hu=-

man wickedness, that nature herself has been tainted (Rom, &,

10, Thornton, op. cit., p. 58f. |
11, Stauffer, op. ¢it., p. 435, :




-

18£f.). "So steht alle Schoepfung in einer grossen Schicksals-~
geumeinschaft, das Geschlecht Adams aber steht darueber hinsus
in einer Gemeinschaft der Schuld. Es ist mit dem Stammvater
eins 1in der Suende und dsmit der Verantwortung fuer die Welt-~
not. Keiner steht asusserhalb. Alle stehen sie & Al.. 12

If Knox 1s correct when he says that an adequate concep-
tion of the Fall and of sin depends upon a realistic appraissl

of man's situation,l’?’

then Sanday and Headlam press closer to
the hesrt of the matter when they say that it is "impossible
to have an adequate conception of sin without an adequate con-
centlion of God. The Hebrew in generzl, and St. Paul in psrtl-
cular had this; and that is whay Sin 1s such an lntense realily
to them., It is not a mere defect, the coming short of an ldeal,
the merk of an mplerfect develozment. It 1s somethling more
than negstion; it is a positive quality, calling forth a pos-
itive resction. It is a personal offence against a personal
God, "4 pay1 always views man in his rslationship to God, be
that positive or negative. Man does not and camnot exist out~
side that relationship. Slther he is obedient to God and is
teken into fellowsnhip wit‘h God, or he is disobedient and is
rejected from that fellowship., But alweys it 1s man's rela-

tionship to God that determines the whols of his existence.
B td Al wivres Ywa v vl € Kaveey (1Cor. 15,22). Man made his

iz, Ibid.
130. I(nox’ .QR. Ell:... ¥ po lngf.
14, Sanday, op. clt., p. 144,

AL



cholce; he wllled to be separated from the divine fellowship.
Sin 1s the expression of thaet separation, death 1ts result.
But &v 23 Xecerd mdvtes Jwemoinddcovtai o Something has happened
to break the chain of consequences that had its rise &r AdSl.
end to start a new chain of consequences., It is that something,
That everything, which formed the core of our last chapter. That
something is God's redemptive activity &r Xeezp

Adam 15 the rimoy <@ uiddovigs, the Tedvey ¥vSewsey o He points
beyond himself o the feicsey Adlw, Bhe deizecoy ¥rfewwoy = he points
to Christ. "Dle Mosse der Henschheit," says Stauffer, "die in
der Zwischenzeit lebten und starben, zaehlt gar nicht gegen-
usber diesen beiden Menschen rar> iSoo({y . In diesem Vollsinne
ist fdam der erste, Christus woertlich und wirkiich der zwelte
Uensch... In ihm, der Antityp Adams, ist der Menschenwelt noch
einmal ein Anfang und Prinzip gesetzt;"ls "In Christ" there is
& new creation. He is the Head of a new hlmanity.la He is the
UrioyL (1Cor, 15,20.23), the rewwxexoy (Rom. 8,29; Col. 1,18).
But Christ 1s the Beginning in a fuller sense than Adam was.
The analogy 1s not a just as - even so. Rather it 1s demeg =
whd@ a2 Adov{Rom, 5, 12,17), Christ is not only the first Hember
of the new creation; He is Hiauself its Creator (ri&Qu« Swimacdy Do
He is not only the First; He is the ge.p@\. towards whom the
entire new creation tends, until all things are again summed

5, Stauffer e Cit., P« 435,
%6. Adam, as’n"é%ed 'e was known as the Head of the iy

ub‘cos . I‘hus Christ Of the o-(’uuv‘ MEA(\QY .




up "in Him" (Zph. 1,10) .]_'7 In fine, "He hes the Creator's pre-
rogative of originsting iife s Dot merely the creature's privi-
lege of generating it, ntB "5o wird mit immer neuen fiuerdenamen,
in immer neven Formen die Beziehung des Einen zu allen und zu- |
gleich noch die Einzigartigheit des Einen unter allen sicher-
gestellt... Inmer Steht Jesus zunaschst in einer Reihe mit an-
deren, immer steht er schliesslich an einem ausgezeichneten
Punkt dleser Reihe. Er bildet gewissermassen bei jeder Reihen-
bildung den Grenzfall, der schon aus der Reihe herausfaellt._‘_‘lg
#e ghall summarize and conclude our discussion of the Adam/
Christ typology by gquoting Althaus:

Christus steht Adeam und der ganzen von ihm bestimmten
Henschhelt gegenueber. Durch ihn wird offenbar, von ihm
her erlkannt, was Adam und Adams-Henschhelt heisst:"Fleisch®,
Fall, Empoerung wider Gott, Tod. Alles vor Christus, al-
les ausser ihm ist eben "Adem", verloren chne Ihn, Von
Chrlstus her wird Adam verstanden, und Christus will von
Adam her gesehen werden, Um Adams und seiner Wirkung wile
len ist Christus gesandt. Fuer Alle, die von Adam herkom-
men, also fuer die ganze iienschheit ist er noestig und be-
stimmbt: er hebt den ganzen Schaden, den Adams Fall ge-
bracht, auf mit der Schoepfermacht der Gnade Gottes fuer
4lle, die es auf seine Wirklichkeit wagen und in solchem
Glauben gleichsem von ihm herstammen. So wird er, der
zwelite fdem, der Anfaenger einer neuen Henschhelit der
Gerechtigkeit, des Gelstes, des Lebens. Hiemend hoert
auf, Adams Kind zu sein, der Susnde und dem Tod verfal-

17, Note, in this connection, the prominence of the & Xew<l
in the captivity letters, a strong argument for their Paullns
authorship and elso for the close relationship of the & Koz
to the c¢ims 1@ Xewed coneept, so importent in those letters.
See especially the opening hymn of Ephesians, and note what
Lohmeyer says on Colossians 1,2:; “'In Christo' ist... das wehre
Themz dieses Schreibens, und slles Folgende gleichsam nur Ex-
egese dieses goettlichen Fextes," p. 19, op. cit.

18, Thornton, op, git., p. 267.

19. stauffer, op. cit., p, 436fL,




len, Die Christus-ilenschheit ist und bleibt bis zum Tode
Christl auch Adams-Menschheit (1Kor. 15,48f.) - aber
sle het aufgehoert, nichts els Adems Gesehlecht, alte
Hlenschheit zu sein, sie ist von Christus her neue Hensch~
heit geworden, und dleser ihr neuer Cherskter wird den
Lebon meeontiger 156 Bl5 dle Sueads vnd den Tos.(Hom.5 20)20
134 nae »
The implications of the above analogy for an understanding
of the & Jlewtd are as obvious as they are significent. "Uer
peulinische Zentralgedenke des Seins der Glasubigen in Chris~
tus," says Percy, "bedeutet somit nichts els dle Uebertragung
dleser Denlweise, die uns in der Vorstellung von dem einen In-
dividuum begegnet, der als Vertreter einer Gruppe von iienschen,
mit denen es durch Blutbande verbunden ist, els Christus als
den Stellvertreter der Glseublgen in seinem Tode und seiner
Aufersiehung, die das Einbrechen des neuen ieons fuer die mit
ihm Verbundenen darstellen. w2l 7o thls Oepke lends welcome
support: "Die Glacubigen sind durch dle Teufe sus der Suenden-
und Todesregion des ersten Urmenschen in dile Gerechtigkelts-
und Lebensregion des zweiten versetzt worden. Aus dleser lokalen
Grund.vorstelluhg lzesst sich die gesamte Praegnanz der Formel
& Xewtd und ihrer Parallelformeln ableiten. 22 yith his re-
ference to baptism Ospke takes us back to the heart of our ar-
gument in the last chapter. Baptism is normally the means of
incorporation into the Second Adam and the new ereation, which
He represents, as well as creates (Rom. 6; Gal. 5,26f.). Through
baptism a men is "in Christ®, and "if any man is in Christ, he
'is a new creation" (2Cor. 5,17 and ef, Gel. 6,15). But before

20, Althaus, Op. 2ib., D. 46f.

21, Per ODe Cilt., D.42.
o erie ‘%"g.tff D. 538.

228, Oepk:e, O




closing our discussion, we shsll push our argument one step
further.

The new creation which is essentlally reallzed “in Christ®,
not only concerns the new life of individuals: the new crea-
tlon 1is the community which Christ hes established and which
has its life and reality in Him, in what He did, in what He is.
The "heilsgeschichtliche" 2v Xewews , expended, becomes the "in-
clusive" i Jowsg o The x«wh kilecs is an intensely personsl mat-
ter. Thet is never denied. Put it is also and always a commi-
nal matter, When a man is baptized into Christ, he 1s at once
baptized into the Church. "To belong to the community is to be
*in Christ?; to be 'in Christ' is to belong to the commMityee.
Its ( & /lewig ) primary meaning is eschetologleal. It desig-
nates membership in God's final and new creation. n23 Once more,
when a mon is "in Christ”, he is in the Hessianic community
(Gal, 3,26ff.; 1Cor. 12,13). Thus it is that Paul can spesk
of the Church, as well as of individusls, as being the ;«Lv).\

254 Cf, Brumner, Ilhe Divine-Human cunter: "While the in-
dividusl 1s relessed from his I-isolation, out of the sin which
estranges him from God and man, he is taken intc fellowship
with God and at the same time with men. And, contrariwise, he
will not be released in any other way from his I-isolation,
except as he is taken into the concrete fellowship,™ p. 161.
See also Stauffer, op. g¢it., p. 438, and note what Sasse has
to say on the relationship of baptism to incorporation into
the Church: "idan wird weder in die Kirch hineingeboren, noch
wird man ihr Glied durch freiwilligen Beiltritt. ¥an wird in
die Kirche hineingstauft... Denn die Taufe ist nicht ein Sym=-
bol fuer etwas, was der Hensch tut oder was an ihm getan wird,
sondern sie ist die Tat Gottes selbst, der einen ilenschen als
sein Xind und Miterben Christi annimmt, ihm seine Susnden ver-
gibt und ihn zum Glied der Kirche macht,” op. ¢it., p. 361,

T
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vewwos av leet 3 "He 1s our peace, who has made us both one,
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and has broken down the middle wall of hostility, by abolishing

in his flesh the law of commandments and ordinances, that he
might ereate in himself one new man in place of the two, so mak=-

ing peace, and might reconcile us both to God in one body thnrough

the cross, thereby bringing the hostility to an end" (iph, 2,
13ff,), With this we may compare Col. 3,9ff.; where in the veas

#rdewwor there seems to be (at least in its practical implice-
tions) a mingling of the individusl and cornorate aspects of
the new creation: "Uo not lie to one another, seeing that you
have put off the old nature with its practices and have put on
the new nature, which is being renewed in knowledge after the
image of 1ts creator, Here there can be neither Greek and Jew.‘
circumcised and uncircumecised, burbarian, Scythian, slave, free
man, but Christ is all, and in ell." (ef. EZph. 4,24) Rawlinson
again states admirably what we are struggling to express:

in the case of those who are 'in Christ' - for to be
baptized *'into Christ! was to be henceforth 'in Christ!
and to belong to God's renewed Israel - the renewal, the
eschatological ‘creation afresh', has already, as 1t were
by way of anticipation begun. To be 'in Christ' and to
belong to the New Israel are from hencefortn the saume
thing. The New Israel, according to the liew Testament
thought, is 'in Christ' as the Jews were in Abraham, or
as mankind wes in Adem. The Messiah, the Christ, 1s at
once an individual person - Jesus of Nazareth - and He

is more: He is, as the representative and (as it were)
the constitutive Person of the New Israel, potentizlly i1

inclusive. He includes, He is one with, the Hew Israel; i
and the NSZ Israel is one with, is united to, Hlm, as i
its Head,"

24, Rawlinson, "Corpus Christi", in Mysterium Chrisgi, p. L
234FT,




In Evhesians 2,15, we have an example of the "inclusive"
3 )(emg) » Oor to use Oepke's terminology, "komprehensiv, eine
Vielheit zur Einhelt zusamsenfassend."<> f£lready Deissmann
found the opinion quite congenisl that 2. A wzdmight very well
mween "in der christlichen Gemeinde".%® I believe he was right,
however, in not taking this definition as a clue %o the solu-
tion of the entire problem. That he, in fact, chose a more
objectionable clue is beside the point. "In the Church", yes;
but "in the Church" only because "in Christ". The two are in-
separable, but "in Christ® is logilecally first. Hence, 1t would
be a reversal of the proper order to attempt to arrive at an
understending of the iv &«wd by means of &v éﬁnﬂws'_’g , Or one

'?‘7 iber

of its equivelents. In one sense v Jew:g=2 éxxAnely
Jenes lst die Vorsussetzung fuer dleses, die Gemeinde bat inhr
Dasein ueberhsupt erst durch Christus und in ihm, er bleibt
immer die uebergeordnete Groesse und die Zugshoerigkelt zur
Gemeinde ist immer erst die Folge des Seins in Christus."
The new creation, and the Church as the new creatlon, we
seid, has its being and reality "in Christ". This 1s remerk-
ably well expressed in the passages where the "inclusive® v

Yews) 1s immedintely connected with d«ki<e(« (Gal. 1,22; 1Thess.

2 n

25, See p. 50, above. Cn the "inclusive" <v Xe&mg S
ifoenkemoeller, p. 308ff., and iieber, on. cit., p. <23, and
see passages there listed. 2=

26, Deissmann, "In Christo Jesu®, op. ¢it., p. Vi

27, Hence, it is quite appropriate for Hunter tondisc':uss the
% Yewca in the seme paragraph in which he examlnes Paul's teach-
ing of the Church, loc. g¢it. So also Knox, loc. cit.

28, Tr. SCh.mj.dtv, 22. 9_3_&-, De 154,
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1,1; 2,14; 2Thess. 1,1; cf. iph. 3,21). The krdalx 13 "die
erfuellte at.liche Versammlung Gottes," the HNew Israel, or,
differently expressed, the new creation - and that "in Christ, %2
Faul's churches are 2xKdwedw. &B:mf (1Cor. 14,33), and these
saints, who are the Church, are iyﬁ‘»lvw ivkéwtﬁ(lCor. 1,1; cf.,
Col. 1,2; Eph. 1,1). %hether #wlu« is modified by &v Xewzd
or not, the v fewtd 1g aiways understood. "Im Sinne der Ur-
Juenger," says Schaidt, “der richtigen Juenger, die hier be-

~ sonders auf der Hut seln muessen, steht und faellt fuer Paulus
die Versammlung Gottes damit, dass nur Christus ihr Herr ist
und nicht idenschen in theokratischer Anmassung, auch wenn diese
Henschen mit dem Geschenk der Offenbarung in besonderer Weise
ausgezelchnet worden sind."so

Two more passages are to be noted in this connection. The

first is the already oft-cited text in Gal. 3:

In Christ Jesus you are all sons of God, through faith.
For as many of you as were baptized into Christ have put
on Christ, There is neither Jew nor Greek, there is nel-
ther slave nor free, there is neither male nor fems=le;
for you are 21l one in Christ Jesus. And if you are

Christ's, then you are Abraham's offspring, heirs accord-
ing to promise.

3

The phrase which is of greatest interest to us 1s duésg [‘Dg 4TS,

w Keeerd Tacli , and in that phrase it is the <X which demends

29. X.L. Schmidt, Kittel II, p. 516. On Paul's concept of
the tuxdaci , see, besides Schmidt's inveluable discussion,
Feine, Theologie, p. 283, Tr, Schmidt, op. git., pp. 117-124,
and also Lock's helpful excursus in The Epistle to the Ephe-
slans, p. 69ff,

30. K-L' 3cm1dt, _O_E. _CLE_.-’ pl 511.
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attention. Burton's remarks on the word zre at once a history
of its interpretstion:
FES may be taken distrivutively and qualitatively, or
inelusively and numerigcally. In the former case the mean-
ing is: once in Christ Jesus, whether you are Jew or Gen-
tile, slove or master, man or woman, all these distinc-
tions vanish (there is no respect of persons with God);
it is as 1f 1t were always the gsme person reappearing
before him... In the latter case the thought is “Bit all
those in Jesus Christ merge into one personality.
And that personality, we might add, is Christ. There 1s no es-
sentlal difference in the two interpretations; in sither case,
Christ is the Frineciple of the Church's unity, In the first
casé, great emphasis must be placed on the 2v &abtg ;5 in the
m =
second, the =\ becomes the prominent word. In view of the
contextual relaticnships, however, I am inclined to favor the
second interpretation, "Hier kommt der Ausdruck offenbar von
Vers 27,7 says Koehler. "iir haben Christum angezogen. Nun
sind das nicht so viele Christi, wie es glaeublge Einzelperson-
o2
en zgibt, sondern Christus ist eben nur Einar."s” The wider con-
text, too, favors this internretation. The entire third chap-
ter is, generally speaking, an excursus on the promlse con-
cerning the Seed ( emeesd ) of Abraham (v. 8). This Seed is
identified with Christ in verse 16, and in verse 29, the con-
cept is expanded to include all who are Christ's (oS fAecetdd =

I Xecezd §). Verse 28 would then be s sort of "mlddle term®

31. Burton, og. g¢it., p. 307f. So already Philippl, oD. eit.,
pP. 13%. But wﬁlla Burtoﬁ seems to favor the second interpre-
tation, Philippl decides for the first.

s 1 N Roehler, Der Brief Paull an die Gelater, p. 90.




between vW. 16 and 29,35 but if this is true, we have in the

[ A Q@ ’
fweend. coneent and especially also in the phrase e&y ieze ev X.

2 definitive form of the "inclusive® iv fe u-‘c{a‘s and of the inclu-

sive type of thinking, illustrzted above by the Adam/Christ
typology.

The last passage we shall consider is Rom. 12,4f,: "As
in one body we have many members, and all the members do not
have the same function, so we, though many, are one body in
Christ ( &v «@uo &¢ XwTd ), and individually members one of
another." This is the only passage in which the tiud. concept
1s followed by &v lewsd ; Evidently the idea of a "body" is
nothing more than & picture in thils context. Yet even as a
pure metaphor, the eiud éoncept is highly significant. Stoeck-
hardt's comments are excellent: "ir die Vielen, wir Christen
alle ein Leib sind in Christo, in der @w mit
Christo, im Einzelnen aber Glieder, jeder einzelne Christ ein
Glied an dem geistlichen Leib, der Gemeinde der Glaeubigen. o
By virtue of their incorporation into Christ, all believers

35

form a corporate whole.”  The new crestion, the Zxkl«edx s 1S

33, Cf. Burton, op. cit., p. 307f. So also Thornton, op. cit.,

p. 48ff. See also Zahn and Schlatter, ad. loc.

34. Stoeckhsrdt, Kommentar ueber den Brief Psull an die
Roemer, p. 563.

35. For parallels from the classies, see the commentarles.
The distinctive element in Paul's use of the picture of the
body is the manner in which it is related to an individual,
to Christ, be that with a genetlive, as in 1Cor. 12, or {with a
prepositional phrase, as here, or by means of the xeyxd< idea,
as in Colossians and Ephesians., Thus the Christian content all
but obliterates the familisr pattern. For the relation of the
cQuax Sy %o concept to the Sacrament, see Sasse, op. cit.,
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united under Christ, the Head, because all believers, indi-
vidually and corporately, ere “in Christ Jesus."

“ith that our inve:stj.gation comes Lo a close., In the last
two passages (in the Gnalatisns perhaps even more so than in
the Rom2ns passage) we hove come face to fzece with the <Sux
18 Xewedl3 o Vie heve at length arrived et e point of departure
for & study of the wider problem to which this study is but a

prolegomenon. It should be eclear from our investigation that

the ¢luk «id Xewzdd 1is not the body in which Christ lives as
the Spirit of thet body. The Church, in othef words, is not
the measure of Chrilst's objective reality. Nor is the believer,
individuslly or as a member of the b« td Xewzly, to be iden-
tified absolutely with Christ. Fundamental, I believe, 1s the
idea of incorporation into Christ, and its correlate, incor-
poration into the Hew Israsel, the new creatlon of God. This
idea, we have seen, is basic in Paul's thought. It is already
implicit in the central Peauline belief in the substitutlonary
work of Christ. whatever more the clu« <R lewtd is meant to

%
express, this much certainly it ecnt:aii.’ns.'J6

especislly p. 37ff., and Rawlinson, "Corpus Christi", op. e¢it.,
pp- 825"244-

36, The final solution is, nodoubt, not as simple as Percy
suggests. He believes that incorporation into Christ becomes
identification with the body of Christ, by a slight turm of
expression. Yet it seems to me that he comes very close to a
satisfactory solution of the problem in 1Cor. 12. He belleves
that there is a mixing of two related ldeas, incorporation into
Christ and the idea of the Christian community as a corporate

whole, op. git., p. 43ff,
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