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THE RELIGICUS BELIEFS AND PRACTISES
OF THE ABCIENT SLAVS
1. Sources

The great historisn of the Bohemian nation, FrantiSek Pa-

lacky, observes:

“It is trus that enough books and essays have already
been written concerning the religion of the ancient
Slavs, but thus far very little light and certainty
nave bsen produced.”

Cne reason for this lack of asuthentic information on the re-
ligious beliefs endé practises of arncient Slavs is the regret-
table fact that not a single record of these beliefs end prac-
tises of the glavs of antiquity has bsen preserved. Yo pagan
source f'or pagan Slavic belief exists, € even though some ex-
tant data deal with the period immediately preceding the intro-
duction of Christiecnity among the Zlavs, espacially‘the refer-
ences of Procopius of Caesarsa who is said to have been the
first one to write on this subject. It must not be forgottienm,

howaver, that even at this time changes from primitive Slavic

belief had already taken place.3 The only monuments of Slavic

1. FrantiSek Palacky, ského, 1,105.
2. J?ﬁéslaw V1léek, Dejin _
3. J8n Efchal, eglavic By

tlons,111,7.




myth and ritual are: 1) fragments of a temple in Arkona; 2)

an idol, under suspicion, in Galicia; 3) some sculptures pre-
served in imnzigz, of which it is however said that they are
neither Slavic nor mythological. 4 Lack of information con-
cerning the religion and life of ancient 5lavs may be attrib-
uted partly to the fact that the monuments of early Slavic re-
ligion were predominantly of wood and hence easily dastroyéd.
ihe pamucity of reports concerning events saong ancient Slavs
1s to be accounted for also by the moral character as well as
‘by the geographiczl location of Slavic tribes.

Information concerning the religlous beliefs and practis-
es of ancient Slave has been praserved chiefly in the writings
of Christian missionaries working suong Slavic tribes from the
eleventh to the fifteenth centuries. Among these we mention
Thietmar, bishop of Herseburg.s Adan of Bremen, 6 Helmold, 7
and Sexo Grammaticus. & The informntion given by these mission-
aries 1s naturally colored by their views, since they were ad-
nerents of either the Western or the Esstern Church. ¢ Often-
times their writings show 2 spirit of disparagement with reg-
ard to sncient Slsvic belief, since they naturslly viewed

4. Louls Leger, La mythologie slave, p. B
5. 976-1018 aA.D.

6. 11lth century.
7. Helwold, who probably knew Slavic, was born between
1118-1185, _ _
-~ 8, A Dane, born ca, 1145-1150 A.0:. His work is the only
source for the wars of the Danes against the Slavs.

9, ¥,A. Czaplicka, "Slavs®, in Encyclopedia of Religion
and Ethics, James Hestings, ed., VI, p. 55%.




everything from the standpoint of Christianity. 10 Eore-
over, 1t must be remembered that, generally speaking, the

san of the Kiddle Ages considersd practiczlly all hesthendom
alike. Again, in explaining the lack of certainty concerning
information which has come down to us, the guestion must be
welghed: To what extent were the Slavs affected in their relig-
ious beliefs and practises by neighboring people? That such
an influence was exerted, for instance, by the Greeks and Ro-
uwans in the south and by the Lithuanians, Pinns, and Germans
in the north, can hardly be doubted. 11 1t 1s not surprising
therefore that Slavic wytlivlogy has been called obscure and
that Slavic nythologists have despaired of reconstructing a
system of sncient Slavic belief. € To add to the confusion
is the undeniable fact that ths informalion which has been
preserved for us on ancient &lavic belief and life is fragaen-
tary, covering chiefly the religion of the Hussiens and the
5lavs living along the Elbe River. Only meager information
is avsilsble concerning the religion of the anclient Bohemians,
Yoravisns, Slovaks, and Southsrn Slavs. On the other hand,
it is probsble that the materisl preservad for us concerning
the religion of certsin Slavic tribes is applicable to sll
clavie iribtes without exception, for it is certuin that tribal

10. Karl Meyer, "Slavic Religion® in Heligionms of the
world, Carl Ciemen, ©d., part 11, vol. 9, p.=sa,

1i. ¥eyer, op. cit., p. 843
12. Ibid., “‘E’Wp. ,




and raclal differences emong the Slavs of ancient times were
not nearly so grezt as they are todsy, even though one be will-
ing to grant the contention of Yeyer tnat at the time of their
conversion the Slavs were no longer a homogensous paople. 13
It is also true that & ray of light is thrown upon the appar-
ently confused situation by the legends and folk-lore current
anong the common people. These relieve, to a great extent,
the dearth of asuthentic written infomation concerning the re-
ligicn of primitive Slavic tribes. By some these legends are
eongidered to be the best source for a study cf ancient Slav-
ic belief. ¥ The warning, however, is in place that it is
often difficult to sepsrate fact from fiction in an attempt

to evaluate legend and folk-lore. Hrben, in spsaking of the
historicel, symbolicel, and philological theories on the orig-
in of mytis, is of the opinion that only the second, snd to
some extent the third, enter into the consideratlion of 3lavie
mythology. In their opposition to legend and folk-lore as a
relisble scurce of Slavic beiief in ancient tizmss, some have
turned altogether to other sources. 15 1t would sesm that
the best results.would be obtained in an attempt to reconstruct
encient Slavic belief and practice in religion by tsking in-

to account as many factors as pqssibla. Taus Lager lists as

13. ibiﬂ.

14. W e s

15. Thus #eyer, in whose oplnlon the pressnce or absence
of certain linguistic concepils is sn excellent source for pag-
an Slavic belief, op. eit. p. 244.




sources for Slavic mythology: 1) primitive chronicles of pa-
gan Slavs; 2) Latin chronicles of Germens or Dsnes; 3) Byzan-
tins texts; 4) Apabisn texts; 5) actual folk-lore; 6) thsolog-
ical writings of the Hiddle 4ges; 7) langusge. 18

is. Leger. DD Eito PPe Sl




11 The Supreme Slavic God

Cne of the elements present in the religiouc beliefs of
primitive psoples is the beliefl in ths existence of a supreme
being.t’ Ihe early psgan Slavs believed in the sxistence of
wany supreme beings, but ithey also conceived of one of thsir
gods as being over all others, and to thils highest god of
theirs they referred as "boh bohov*, i.e. the god of gods. 18

The Slavic term for God is "bog®, which 1s considered a
loan word from the Iranisn. Its antiquity 1s universally ad-
mitted. Its basic mesning is "good", a "communicating®. 19
This is indicated also Ly & nuuber of derivatives of this word
in modern Slavie langusges. 20 Heyer maintains that origina;ly
the word "bog" very probably includeé three mesnings: 1) a per-
son; 2) higher beings, i.e. gods; 3) deity in the absoliute
sense. 4 Bog then was to primitive Slavs the supreme being
wiho manifested himself as the good one, the one who bestowed
tlessings.

The chief deity of the early pagan 5lavs uas worshiped as
the crestor of lightning, the sole lord of all things, the ru-
ler of the sun and of heaven, from whom all other deities are

descended. Procopius of Caesares, sho wrote about one century

17. Semuel Y. Zwemer, The Origin of Religion, pp. 175-176.

18. J. Otto, "Slovanske 55398§0?3“ in haudny slovnik,XX11l,
p. 437 :

19. Karl Brugmann, Kurgze vergleichende Grammatik der indo-

ermanischen Sprachen, pp. : .
20. 1In modern sSlovak "bohai » weans rich, while *Gboh¥" is
today used in & commiserating semse of poor, wretched, aiserable.

2l. Meyer, op. cit. p. 245.




after the Slavs are generally believed to have come to their
present homeland in EBurope, offers the following testizony con-
cerning the highest god in the ancient Slavic panthson:

"fhey worshipec one god whom they conceive to be the

creator of the thunder and maker of all things and

Lo him they sacrifice cattle and sll sort of animals.” 22
It is a matter of regret that such en early writer on the ree
ligion of the Slavs fails to mention the nams of this supreme
Slavic deity. To the assertion of Procopius that in the Slave
ic pantheon was %0 be {ound one suprem: god 1s to be added the
staterent of Helmold concerning the Polabian Slavs:

“They do not deny thaet one god rules in heaven and

that he, preeminent in might, cares only for things

celestinl...,, whereas the rest... nave sprung from

his blood.% <
in spite of the fact that the name of this suvrems Slsvic god
has aot besn Spec:u‘ically wentioned, he is nevertheless ldenti-
fisd with various Sluvic deities. Thus Osusky writes:

"apbove all deities stands Prabog,<% the soothsayer of

soothzayers, who sits enthronsed in the haaveg teyond

pesen., He 15 called also Boh and Gospodi.n =9
siopfill, on the other hand, 1s of the opinion that this supreme
slavic deity vas SYantovit. He refers xa the statsaent of Pro-
copius guoted sbove tc the greatness of Svantovit's cult and
concludes tnat as a result of it ?'rocopius thought Svantovit

£2. Procopius of Cassares, quoted in J. iéchal, op. cit. p. 277
23. Cuoted loc. cit..

Z4. & coupound ol "bog"(god) and the prefix ﬁpra' iniicating
antiquity. ' g

25. Osusky, S.5., Dejiny ndboZeunstva, p. 38. o

0. Schrader explains the tera Gospodi as being derived
from "hospes® pius the Aryan “Foti® and "s®, and thsrefore equi-
vaient to "master of the stranger, or lord®, in Bnc. of Religion
sud Sthies, Hastings, ed,, Vi, pp.8l8.-82C.
: PRITZLAFT MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO.
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was the only god whom the Slavs knew. 26 Ther we have to con-
sider the Chronicls of Nestor which places Perfn on o per with |
the Gad of the Christians when it writes of a tresty conecluded
between the Slavs and the Gresks in 945 A.D.:

iilay the Caristian Russians who violate this trsaty

not tean Daptised ent w0 heip Froe God ox Fertan 21
This would seem to indicate that the nams of the supreme Slav-
ic deity was Periin. 4mong the sussisns Perin was indesd wor-
sndped as the suprenw god.

Stil) other nemes umentionad for tha supreme Slaviec god
are; Vyshni bﬁh; 28 Boh, and Svebog. 29

The three most luportant of these nawes, 3varvg, swanto-:
vit, and Perdn merit our closer attention.

Svarog

There has peen much speculation sboul the meaning of the
aame Svarog. #ost students of Slevic mythology sre of the
opinion that it 1s to be derived from "sver" which means light,
brillisnce, heat, or to weld. In accordance with these deri-
vations the term Svarog would be explained as the regenerating,

the bright, the holy sun. 99 Others again relate the term to

26. W.R, Morfill, "Slavic Rsligion® in Religious Systems

Fiond

of tne World, sheowring-Shies, ed., p. B3l.

27. Leger, op. cit. p. 5Q. -

28, Vyshm'. Euh% means the hlgh or highest god.

29. Svebog is derived from “sve®, all, universal and "boh"
ané therafore means the universal god, the god of all,

30. J. Kalhének, Prehlad dejfn & vzdelanosti vSetkfch kul-
tirnych nirodov, p. 176.




the heaven or firmament and translate Svarog as the "running ‘
or moving heaven®, 1.e. the cloudy heaven. °* In explaining |
the name SvoroZic, & patronymic, and derived from the same stem
as &Lvarog, Keyer maintains that this may bs a purely Slavie
wora meaning "& quarrelsoms person®, %2 peyond the speculation
as to the meaning of his name, practically nothing is known a-
bout Svarog and his worship, although he is usually idsntified
with the Greek god Hephasstus, the god of fire and of setal., 93
Svantovit
Svantowvit, whon Cross considers to be merely a locsl var-
iant of Svurog, “4 is mlso sald to be the suprene Slevie deity.
Svantovit was supreme in the pantheon of the Polablan Zlavs.
Inasmuch as the litecature on the sarly religion of the Polab-
ian Y“levs, Christianized in the 12th century, is greater than
that on the religlon of other Slavic tribes, it 1s possible to
glean wore infomation concerning Svantovit. As 1ls the case
with the nane Svarog, So also much doubdt has besn cast‘upon
the meaning of the nawe Svantovit. The Pirst syllable of Svan-
tovit's name, "svant®, is universally accepted &s aeaning "holy®,
bu£ confusion seems to abound when an snalysis of the syllablk

syit® i undeprtaken. Of t¢he various theories sdvanced about

31l. Edchal, B8kres slovenského bijeslovi, pp. 32-33.

38. @ichal, op, cit. p. 251. It 1s highly probable that
vgyar® in the sense of quarrel is to be derived from the stem
ngvardti®, to boil or wsld. :

33. J. Kdchal, "Slévic Mythology" in Mythology of all Races,
1311, p. £77- :

54, 8.H. Cross, Slavic Civilization *hrough the iges, p. 25.
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the derlvation of Svantovit's nsme, we mention the following:

1) "wit” is to be connected with "vilezstvor, victory.
According to this theory Svantovit would be the holy and power-
fal vietor. 99

2) “vit" is to be tzken in the sense of light and Svanto-
vil would therefore mesn "holy lightv, 36

3) "vit” i8 to ke related to oracle or word. 57

4) "vit® is to be related to "wid" or “ved® and therefore
refars to knowledge. 58

8} syit” 1s to be derived i‘rnm the sten "vi" op "vaﬂ, to
breathe. 23

8) "vit" comes from "wit®, to battle. 59

7} *vit"® 13 to be derived from the name St. Vitus. 40

It 1s 4ifficult to decide which one of these theories is
the most mceeptablaz. Plausible reasons for each one of them
are advanced. Hfegardless of which one of tlhisse theories on '
the derivation of Svantovit's name seems acceptable to us,
there is one point which remains undisputed. It is clear -
that Svantovit’s name ascribses supremacy o him. He is called .

"bon bohov®, the god of the gods. ilelwaold siantes coﬁceming'

35. Thus uobmws_w, uoted in Leger, . _cit. p. 96
38. Kulhdnek, o c.,g .« D. 176. The S%avfc sten for lignt
is "swit®, ana 1t 5 Ti'ica‘tt. to explain how the "s* could

have bean dropned.
37. 1.J. Hanu$, m.e Wissenschaft des slavischen uzthus. p.1so

38. lLeger, op. ¢i%., p. 94.
3S. '.:°d.'p‘p'%’" ;
40. 1ibid., p. El%.




Svantovit that he stands out as the most distinguished among
the Slavic deities with which he wes acquainted, for

“ he 15 so much more effective in his oraculsr respon-
ses that out of regard for hin thez {the Elbe Slavs)
think of the others as demigods." %1

Tae center of Svantovit's worship was at Arkona on the island
of Muegen in the Fultic Sea, Saxo Grumuwaticus who, together :
with Helmold, 1s the chief authority for the cult of Svantovit,»
gives the following descaiplion of the image of Svantovit at
Aritona; |

* In the touple stood & huge imsge, far overtopping
all human stature, marvsllous for its four heads
and four necks, two facing the breast and two the
back. Horsover, of those in front as well as of
those behlnd, one looked leftwards and the other
rightwards. The beards were figursed as shaven
and viie nair as clipped; the skilled workuan might
be thought to havse copied the fashion of the Ruegsne-
ers in the dressing of their hesds. In the right
hand 1% held a horn wrought of dlvers metals.....

In the left there was B representation of a bow,
the ara being drawn back to tha side. A tunic

was flgured reaching to the shanks which were made
of differcat woods, and 8o sgaretly jeined to the
knees that the place of the Join could only be de~
teeted by narrow scrutiny. The feet wers sean close
to ths earth, thelr base belng hid underground. Hot
far off a bridle and saddle and many emblswms of
godhead wers visible. Men's marvel at these things
was increased by & sword of notabls size, shose
scabbard and hilt were notl only excellently graven,
but also ggaced cutside with (mountz of inlaying of)
silvepr.” ==

4 beautiful white horse¢ was consecrated to Svantovit

anu three hundred horsemen were set aside for his service.

41. Leger proves that the very opposite procsss took place
and that the neme 3t. Vitus was substitutad for Svantovitus .
when Christian mdssionaries labored amobg the Slavs, op. ¢it.
D. 20.

42, Ssxo Grommaticus, "The First Nine Books of the Ianish
History®, 1in Anglo-Saxon Classics, R.B. Anderson, ed., PP.
564 sqq.
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The white horse was also used in dlvining the future. %hen
the priest entered the temple of Svantovit he was very careful
not to breatne lest the air of the templg be poliuted by the
breath of a mere mortal. Helmold describes the destruction

of the image of Svantovit by the Danes in 1168 A.D. under

King Valdemar, who had it cut down since it could not be pried

up with iron tools, and then had it chopped into firewood. 45
Iagievit, Porevit, Prove, Porenutius and Gerovit seem to

have been nothing more than Latinlzed forms, introduced by for-

eigners, or local analogués of the chief Elbe deity, Svantove

it. 44 Saxo Grammaticus specifically explains the name Rugie-

vit as meaning "Ruegen's Vitus". The statue of Rugievit at

Karentla is deseribed by saxoe Grammaficus as follows:

® An oaken imege which they called Rugie-vitus was ex-
posed on every side amid mockery at its hideousness.
for the swallows had built their nests beneath its
features, and had piled a heap of droppings on its
breast. The god was only fit to heve his effigy thus
hideously befouled by birds. Also in its head were
set seven faces, after human likeness, all covered
in under a single poll, and the workman had also
bound by its side in a single belt seven real swords
with their scabbards. The eighth it held in its hand
drawn; this was fitted in the wrist and fixsd very
fast with an iron nail, and the hand must bs cut off .
before it could be wrenched away; which led to the !
image being mutilated. Its thickness was beyond that f
of a humsn body, but it was so long that Absolon,
standing a~-tip-toe could scarce reach its chin with
the little axe he was wont to carry in his hand....
Nothing in this imsge pleused the eye; its fbatuﬁgs
were hideaous with uncouth graving or painting.

43, Helmold op. cit. 275; Machal, RBajJedlovi slovanske 146 :
44, J. lidc h&l usSlav. Myth." in op. ecit. p. 283 ;
45, Saxo Grammaticu. op. cit. p. 577 :
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In the same account Saxo Grammaticus states that the im-
age of Pore~vitus worshiped in the next town was five-headed
ens without waapona.45 The statue of Forenmutius is dascribted

by vaxe CGrammsticus as having four faces, tns {ifth being ine

gerted in 1ts bosom, the lelt hand touching the brow, and the
right hand the chin.47
Triglav

Triglav, the threa-hezded, was the chief Slavic deity wor-
shiped in the cities of Stettin and Volyn near the Ealtic Sea.
Scholars are agreed that Triglav was not the real maze of the
god worshiped in these two cities and that Triglsv is to be i-
dentified with Sventovit, the chief god of the Arkonites.48 In. .—J
c&nfirzation of thls assertion we read that Triglav was called
"gummis deus® by his priests,*® end that the "cult of Triglav
coincides with thet of Svantovit.S® It is true that there is
sharp disagreement with the last-mentioned conclusion, Sl but
{he preponderance of evidence seems to point to the foct that
iriglev was the nawe of one of the imeges of Svantovit which
had only three heads. It 1s claiwed that the three heads of
Triglaev vere to signify the three kingdoms over which Triglav

raled, the heavens, the earth, and the undaruorld.sz This

48, %bég.

47. ibia.

480 3. ;5&0:!3].' 02- citc Eo %5

48, J. RuZidks, Slovanske béjeg;gv;, p. 105.
50. Mfchal, Bfijesiovi slovanske, p. 134.

51. leger, op., cit. p. 143.
52, Ibid. e 7




agaln would confirm the claim that Triglav was regarded as the
supreme deity, the lord of all. The ey=s of Triglav were cov-
ered with & golden vail » because the god ¢id not want to sce

or kncw the sing of non." S3 & horse played an important part
in the worship of Triglav but in contrast to Svantovit's horse,
wiich was white, Triglav's horse was black in color. The sign
of Triglev was the 1‘.1"1:31‘1;51:::.54 Hies tarple and statue in Stet-
tin were destroved by Otto of Ea:abarg.ss

Perin

™

4]

chief god worshiped by the psgan Russisns was Perunm.

o

fhat the place of primacy was sccorded to Periin by the Hussians

b

is evident “pom the fact that in the translation of a certain
legend the name Zeus is rendersd by Perdn.?® It has therefore
been meintained that Perfin is none other than Svarog. In the
eity of Kiev there was a wooden statue of the 1dol Perin erect-
ed by Frince Viadimir in 980 a.D. The image was surrounded

by othar idolsz: Chorsu, najbogu, Stribogu, Sinarglu, and Hokow
31.%  The central position accopded Perim in this collection
of images st Xisv baars out the contention that Perin was the
chief RAussian deity. This wnoden image had a silver head, a
golden beard, and iron feet. The head was surrounded by flashes

53. %bid.

540 ,SU.S}C}?, QD e Cit. p' 40-
S5, Lager, eB. gi'_r,., p. 137
564' biﬂ. p. ©

57. Ibid. p. 53.

arcamsune=
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of 1ightning. In the hend of the god was a bolt of 1lightning.5®

Ihere was ¢ siatue of Parin also in Fovgorsd, srected bty Prince

tobryuia.

The word Perdn 4s to be derived from the root "per® which

weans “to strike", while the suffix "-Un" denotes the agent. 59 :

Perdn is therefore to by translsted ag the Striker, the Thun-

derapr, the god of thunder. Some derive 1t Glrectly from the

60

name of the Indian god Erahma. Although Perdn was the chief

Russlian deity, his nawe and fame spread also to other Slavie
tribes. Among the 2lovuks, for instancs, Perints name heg
been reteined to this day in the form "Parom" and is commonly

61

used in such expressions as “Paroz by Ta vzal® and “Parom-

ove strela.®® T his collection of Polk~gongs Jin Kolldr has
recorded the following verses which mention the name o Perdn
in 1ts Elovak form:

Buoh Parom ze oblakami

a vidi to nahnsvany

Tres! zahraei jej do fela

PFned i s decken zkamendls. 83

59. J. Hfehal, op. cit. p. £94
60. S0 Ant, and Joz. Jungmarm, te whoa HamuE refer on
pege 94 of "ile Wissenschail des slavischen Hythus®.
6l. "Hay Paroa take you.® ter
gick¥, v. 404.
6Z. Parom’s arzow or shot. Ibld.
6%. The god Parom be{ond the clouds
Looks upon it full of irve,
Crash, he strikss her in the b row
inmedintely her child is petrified.

uoted in Leger, op. cit, p. 60
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Also za onijch gasov

za starfch bohov

Z& bohia Taroma. 64
Ameng the Soutisra Slavs tha nawme of Perdn occurs in the
nawes of villages, people, and plents, 85  and cuong the Poles
in_topograp’:zical nemas which ere traced back to the twelfth
centary.

The sign of Perin was the recumbent cross, signifying
lightning flashing In the clouds,sa and the oak was tis tree
sacrad to him. The festival of Parin, celabrated in the
spring, was ezlled "Hromnice,” 7 while "Perendan® was the
naze given to Thursday, sacred to rerin.58 The worship of
reridn 1s veiled 1n obseurity. It is szid that in Russiz the
eult of 211 fah was saubstituted for t!xaﬁ of Permin when the Rus-
slans were converted to Christlanity, for the deeds of Elijah
wade wdeen impression upon the Aussians and reminded thex of
Perin. 99 TPerdn's image in Fiev was destroyed by Prince Via-

atzie when he embraced Christienity in 988 A.D. 10

84. During those times,
the timaes of the anclent gods,
during ths time of tha god Parou.

Juoted in lLeger, op. cit. p. 80.

85. W.¥. Fetrovit.ch' ﬁgro Tales and Legends of the Servians,
pe. 15.

56, QOsusky, on. c¢it. 38.

57. “The FestIval of Ehunder“ bid,

&3, Leger, on, ¢it. ». &8,

59. Ihiu.’p. 6

70, Ibi:i. p. 586.
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111 nigh Slavie Gods

It has not been definitely determined exactly how nmany
g2ds there vere in the Slavic panthson. Lestinzaies of scho=
larg vary frow one Lo a3 mmy as fifty-nine deities. It is.
stated that the list of gods in the pantheon of ¢t he Folabians
and the Hussians 18 so long that it would take too much time
to learn ell of them.'} Aceoriing to the Chroniels of Hestor,
nowsver, there were only sevan chiefl deltles smong the ancient
Slavie tribes, ® classified by some as high gods, secendary
gods, and spi:cits."s By others the gods of the Russians and
The Poles nsar Hlev and Wovgorod are divided ints ¢he follow-
Ing four classes: 1) gods of nen; 2} gods of beasts; 3) gods
of nations; 4) gods of insnimete nature.”% It has been stat-
ed that the “ussien gods wers gods of nature, while the Pola-
bian gods were derived from sncestor worship. 79

The seven chiefl gods anong the anclent Sl=ve, aceordirg
to the testimony of Fentor, were: 1) Perdn; 2) Volos; 3) Daie
bog; 4) Stribog; 5) Semargla; ) Khors; 7) MokoZe. 0 The gods
listed 1n the panthesmm of the #1lbe Slavs,on the otier hand,
were: 1) Svsntovit; 2) DaZbog, Sverofic; 3) lernobog; 4) Pri-

pegela; 5) Siva. Let us examine these lists.

71l. 5. Lingebach, "Slavs® under*iustria-tiungery® in History
of the lations, H.U. Lodge, ed., XV11l, pp. 26-27,
72. Quoted Ibid.

73. .4, Czaplicka, op. cit. p. 593. ;

7T4. "Slavic g}rtholr':sy" clo gdia of ¥iblical, Theological
and ieclesiastical Literature, HcCLintock and St_roug,lx.,h-

75. Machal, s10V., p. 241

76. Gzaplicka, op. cit. &13
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gince the chief god of both the eastern and westsrn Slavs
has been discussed in the preceding section, the following sec-
tion will be limited to tho other deities mentioned in the two
lists said to comprise the Slavic panthson.

DaZbog and Svarozic

DaZbog and Svarozic wers worsalped by bowhi the Hdussians
and the Folablans. According to the beliefl of both divisions
of the snelent Slavs, ™mZbog snd Svarnzic were sons of Svarog,
the supwem: god of heaven. The opinion is also advanced that
DaZbog end SvaroZic are inm resl ity the same god. Auong the
“lave living slong the 21lbs SvaroZie was norshiped by the
tribe af the Rhetarii, dwelling between the Plbe and the QOder
and helonging td the Iutices.’’ Ia the heathen temple at Hadi-
gost(Aadhost) the most lmportant statue was that erected %o
svarofic. It was dressed in armor. It was to this god that
5t, Brane, the apostle of the Frussisns, referred as "Zuarisi-
i 4iebolus.” 18 It seems to be an error to spoly the nase
of the city Radigast also ©o svarofie.9

ic wns worshiped mlso by the aussians as the god

=

aro

-

of fire. Since Me3hoz was the scler deity of the HRussians who
referred to him ss the "Czar Sun® snd the "Son of Svarog”, it

' is probsble that the two gods are to be identified. 80 A temple

77. J. Héchal, Slsv. Lyth., p. £86

78. Ib%d.
72. 1bid.

80. Ibid. pp. 295297,
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to SvaroZic stood in the city of Kiev. An examination of the
name Svarozic indicates that the statements made in conmection
with the deity Svarog are applicable also here. Both words are
to be derived from the same stem, while the suffix 13" shows
that Svarofic is a patronymic. 81 The name of DaZbog, on the
other hand, 1s compounded of "dai", to give, and "bog",ll ana
is therefore translated as “deus dator®.23 According to ancient
Slavic belief, therefore, wealth and success came from DaZbog,
the Giving God. In 8erbia, for instance, it was believed that
DaZbog was the personification of sunshine, life, prosperity,
and everything good. 84
fernobog
Cernobog was the gode evil among the Polabian Slavs. In
his Chronicle of the Slavs Helmolé writes concerning him:
* The &lavs are giwen to a peculiar error; for at
the t ime of fermentation they carry about a cup,
upon which they proncunce words, I would not say
of blessing, but rather of cursing in the nams of
the god of good and of evil, confessing that for-

tune depends upon the good god and misfortune up-
on the evil god. For this reason also in their

language they call this go& the devil or Cernobog,
that is, the bad god.» &

It has been stated that Cernobog stocd in contrast to Belbog,
the white god, and that this is evidence of the dualism which
permeated ancient Slavic belief. On the other hand, it has

8l. J. uachal Bﬁé. slov. p. 135.

Ba.myer,o:c D 9 ‘

83. H. Hicbﬁ. "pazbog"* in J. Otto, op. cit.,Vll, 104
84, Petrovitch, op. cit. p. 16

85. Helmold, op. cit. p. 159.



been maintained that there is no evidence for the oft-repeated
assertion that ancient Slavs even used such a term as Belbog.86

It cannot be denied, however, that the parallel ideas of light
and darkmess, of good and evil, did exist among the &Slavs. But
whether the conclusion is justified that all subordinate dei-
ties of the priuitive Slavs are always to be found in pairs,
is rot clear. 87 1In explanation of the term Jernobog it has
been malntained thet this deity was introduced into the Slav-
ic pantheon after the Elbe Slavs had become acquainted with
Caristianity. 88
Pripegala
Even the very name of the god Pripegala 1s shrouded in
darkness. 1t ig asserted that thefom oI' this word should
rather be: Pribyhval. Pripegala has bsen coupared to Priapus
and Basl-Peor, aslthough some guestion the possibility of any
contact of the Slavs with these deities. Another theory would
derive the Rame from the very “pPipékati®, to scorch or to
burn.
Podaga
in exsminstion of sathorities on the word Podaga ylelds
disappointing results. In the first place it is main;ained

85. Leger, op. cit. p. 154. '

87. Itgis'mmadpmat the good gods were cal&ed ahoZi®
while the evil gods were cslled "bési.® In modern Slovak the
terns "besnf® and "zbesnei" are used in the sense of mad, to
have an evil spirit. F : -

88, J. ¥ichal, op. cit., p. 288
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that Helmold quotes the name of this god in an incorrect foram,
giving it as Podaga instead of !’ogt:;da.89 If the correct form
of this goddess! name is really Pogoda, then it seems logical
to conclude that she 1s the goddess of good weather. 99 The
confusion existing concerning the functions of this goddess
is seen from the fact that she 1s identified with Triglav, Tier-
noglavy, and many othzr Slavic deitles.
Glva

Siva is another deity of the sncient Slavs concerning the
form of whose name there is no absolute certainty. The name
Siva does not appear in ancient texts. Siva is frequently
written Zive and then, it would seem, is to be connected with
the verb "Zif®, to live, and would have the mesning of the Liv-
ing One. Such an explanation of Siva's name appears to be al-
together probable. 91 Siva has been identified with Vesna and
Lada, the goddesses of spring snd fruitfulness. 92

Chors

The derdivation of the name of Chors is puzzling ‘a_nd dif-
ficult. The name has been derived froam such varied sources
88 the Slavic words "choroSo”, good; “chorifite”, a circle;
"ehrstnati®, to pour out at one time; and the Greek word

"chrysos®, gold. The most probable theory seems to be lt.hat.

89. . cit. note on p. 219.
o Qg. Hﬂgg:a :%gfn ogo , nogd" appearg in modern Slavic languages

in the meaning of weather.
91, leger, op. cit. p. 187.
92. Lingebach, op. cit. p. £7.



Chors 18 to be derived from “chrysos" since Chors has been i-
dentified with the Greek god Apollo and is sometimes referred
to as the god of the sun. 93 In support of the same theory
it is claimed that Chors was the name of a god to whom a gold-
an or gilt statue had bsen erected, representing in reality
the god Dafbog. 94 Such a theory would be altogether in har-
mony witii the claim that DaZhog and Chors are one and the same
god. The opinion of Jagié also deserves mention. According
to Jagié the name DaZbog was received by the Sussians from Yu-
goslavia instead of the more foreign sounding name of Chors. %
Bayond these few statements nothing definite can be stated con-
cerning the worship or functions of Chors. He was considered
to be the god of s.'lcfcm.-ass,,s"5 of libations,®7 of hunting and
of war. 28
Stribog
The Rugsians considered Stribog the demon of the tempest
and the god of war. The winds were callaed the "grandsons of
Stribog.” % A statue to Stribog stood in Kiev. :
Semargla

The naxe of Semargla 1s not only obscure but does not : -

93, J. ¥Achal, og. cit. p. 299.

94. lLeger, op. ¢it. p. 118

65. Guoted In Otto, op, cit. 104

96. Also this theory has been propounded that Chors 1s to
be related to the Slavic root °chor-*, sick.

97. Czaplicka, g}:. cit. p. 513.

98. P.H. Radosavljevitech, ¥ho the Slavs?, 11,p. 15.
99. Méchal, op. eit. p. 30% :
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even seem to be Slavic in oriéin. 100 Semargla is said to ..
have had a breath of ice, clothes of hoar-frost, a mantle of
snow, and a crown of haillstones. 101
Moko§a

A number of texts attest to the fnct that a statue of Mo-
koSa stood in the city of Kiev. 102 qne derivation of the name
Moko3a has been traced to the Slavic root "mok", wetness, moist-
ure, but acceptance of this theory faces one with the diffic-
ult problen of explaining the last syllable of t he name, the
suffix "osa" or "oSi", Jagid suggests that MokoSa is to be
derived from the Greek word ™"malakia”, evil, and that this is
therefore the deity of impurity. 192 she is reported to have
been the goddess of trade, often a gossiper;1°4 and to have
taken care of spinning. MNokoSa is said by some to have been
a Slavic Venus. 105

Veles, Volos

The name of this Slavie god appears in both of the forms
given above. Volos' importance in the list of Russian gods
appears from the fact that oaths were made also in the name

of Volos as well as of Perin. It has been claimed therefore

that the original significance of Veles in ancient Slavic re-

100. Leger CilLU SRpL e o

101. Horfill"“ﬁﬁ?‘ﬁit 267

102. Leger, op. cit. p. 123
1CZ. Ibid. p. 124

104. Czaplicka, op. cit. p. 513
105. Radosavljevi%cﬁ, op. eit. p. 15.



ligious belief and practice was that of a god of onthams and
that he tecame a god of cattle at & later period through iden-
tification with St. Viasius, the patron seint of flocks and
herds. *°7 n the basis of & Lithusnine stem “vel-* and of
a Lithuanian word "velas" meaning "images oft he dead”, it has
been proposed that Veles was originally a dead ancestor 108
who lster was deified. lsger suggests soxe relation to the
Scandinavisn god Volso as prsbable.mg The naze of Veles has
bzen perpetuated in modery Slavic languages. Slovak and oth-
er Slsvic tongues have the word ®vol®, ox. In Serbia there
ars cities with the name Veless and Velessnitza. Veles' memo-
ry has bteen perpetuated slso in southern Bussia where the cus-
tom still obtains of tying the last few sheaves of grain into
a8 bundle and then using oune or the other expression: "To braid
a bgard for Volos"; or @ 7o leave = few sheaves for Volos®
beard.® 110 veles, well-known smong the sucient Pohemians,
has today become forthem a synonya for demon or devil.
Radegast '

7hile the neme of Hadegast 111 appesrs in the writings

of Welmold, Adem of Premen, and Thietmar, scholars of Slavie

mythology are net agreed emong themselves as to whether there

106. Cross, op. cit. p. 25
1070 1bid-

108. Mayer, op. cit. p. 247

109. Leger, et 5 i

110. H. 'Eéchiﬁ, "Jeles® in Otto, op. cit. XXV1, 508.

111. Various forms in which the name appears are: Radhost,
Redigast, Radigost, Radegost.



was a £lavic deity besring this name. let us consider the tes-
tinmony of the three Christian missionaries menticned above.

Helmold states that among the first and foremost deities
of the Slavs are Prowe, god of the land of Oldenburg; givs,
the goddess of the Tolabi; snd Redigast, the god of the lend
of the sbodrites. To these deities, so Welmold states, are
decicated priests, sacrificial libations, and m variety of re-
ligious rites. 112 However, 1t is significant that in e oth-
ar pessage in his Chronicle Helnold malms the statement that
Aadegast is the name of the oapltal of t he Retarii. 113 Fe
plainly siates therefore that Radegast is both the name of a
deity and the nama of a city.

“dam of Bremen, the second authority speaking in favor
of the existence of a god by the name of Hadegast, statgs that
fadegast was the chief of demons in Redigsst in the country
of the Riederarum.tl® Thus Adem bears out the testimony of
Helwmold and applies the name Radegast to both a deity snd a
city.

In contrast to ths statements of Helmold and Adam of Bre-
men we have the statement of Thietmar, usuzlly wall-inromea}m
that Radegsst was merely the name of a city and not the appel-
la2tion of an ancient Slavic deity. If this is so, them it 1s

31‘%_3 Egglmolfi, op. cit. p: 4%59. '
. o r 0 L c . - - -
114, Qngeteé in .;?Ics\rii. glovanské starozitnosti, p. 988.

115. leger, gp.cit. p. 1



probable that Radegast wes merely the Slavic name for the ci-
ty known to the Germans as Rethra. 116

&s & result of the confusion which exists with regaﬁ to
the very existence of such & god in tne ancient Slavie panthe-
on, we are not surprised to note that a host of speculative
theories has arisen on this issus. It is claimed that Sade-
Bast was & new god adopted along with othars by the Slevs some-
time before their conversion tc Cbristianity.n" and at the
same time 1T is stoutly maintained that Radegast was a god of
unquestioned antiquity. 118 it i1s furtherzore thought that
Hadegast was not even the naze of a city bul rather the dme
of the place of a certuin culy; 119 that Hadegast, together
with Perin and Swetowld(Svantovit) mey have been manifestations
of the same power, 20 or the personificetion of the alr, 1%l a
natlonal asro, or an eponymic goci.]“?'2 It doss not seem that
the problem con be solved at the present time.

#s far ss the name of Badegast is concerned, it is main-
tsined that it is to be derived from "raden”, to advise, and
"host¥, guest. Ihe general meening of the name would then be

Adviser, the Friend of Cuests, the Benefactor. 125 The suffix

116. Op. eit. 150.

117. Heyer, gp. cit. 150.

118. Rizicéka, op. cit. p. 56.

1i8. Iﬁé‘;&z‘. op. celt. De 148. £,

120, Haciosavﬂovitch. op. cit. p. 186. _ )

121, Hamud coupares Raegast to the Indian god Vishnu. Die
wissenschaft, pp. 110-1l2.

L2, Leger, ogf cif. 150.

123, Hanu$, op. cit. p. 110.
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“gost" or "host" appears in proper as well as geographical
names. Another possibllity for the derivation of host is from
spadost”, Jov.

From the infomation available, therefore, it would seem
that if Radegast was an ancient Slavic god, he was the chief
god of Rhetra, one of the foremost deities of the Cbotirites,
with a teuple also in Hecklenburg and V:I.net.,la‘ probably a8 god
of war, =% and s medistor between man snd the highest deity. 126

Trojan '

Trojan 127 13 probably the only exsmple in Slavic mythol-
ogy of ’u man deified. Tpaditions of Tpojan are supposed to
ilave come to the Mussians through their contacts with Southern
8lavs, especlally the Bulgurians, who were in touch with the
Roumanians and probably even with the Romans themselves. There
is wuch wmention of Trojan in Bulgarian geographicsl nazes and
to some extent also in Serbien and Croatisn. The following
two theories have been advanced as to the manner in which the
Roaan emperor Trajan came to be regarded as one of the Slavic
gods ; _
1) The biggest ruins in Southern Slavic lands were atirib-
uted to Irajan, or at least bear his asas. Popular izaginat-
dan paoplaling ruins with demons and it was natursl to regard

124. R3218ka, op, cit. p. 110

125. Horfill, m p. 26%.
. 126. HanaS, op. cit. p. 112

12%7. Tae Roman eupsror Irajan.
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the person responsible for the ruins as one of these demons.tZ8
In the course of time, therafore, it was natural for Trajan

Lo be exalied to the position of a god.

: 2) inhe deification of Trajan by the ancient Slavs is to
be traced to the fact that the Slavé found the idea of divini-
ty already attached to the Roman empalror wvhen they first came
into contact with the name.

Both of these theories may be accepted as probable expla~
nations of the apotheosis of Irajan by S8lavic tribes of antig-
uity. &9 :

Jula

Mach speculation about the name Julsa has not succeeded
in casting any appreciable light upon the meaning of tms name.
It has been thought that the city of Volyn was knom by the
name Julsa and the possibility therefore arises that Jula was
a deity worshiped by the inhabitants of that city. It 18. al-
80 claimed that Julius Caesar was the founder of the city and
it 1s possible that the name Jula is to be connected with him.
The inhabitants of Volyn had erected a vast column in tis l:l.q- |
le of their city to which they had attached a lance. This lance
they worshiped in order to perpetuate the wemory of Julius

Caes_ar.l&g

' d of-
128. In the DBalkans he was the "spectre of darkness® an
ten depicted with wings of wax snd an ass's ears, leyer, op. cit.
P. 2520
129, Leger, op. cit. pp. 126-133
130, Ibid., p. 1l44.
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1V The Soul

According to the beliefs of the ancient blava the soul
ha? an existence entirely separate from the body and us believ-
ed to revenl itself in the breath 131 and to have its seat in
the breast.lag Russian folk-lore tells of Kosehsi, the Dsath-
less One, whose soul resided in the egg of a‘duck on the top
of 8 high mountain or on a stump floating on the sea, and whose
death coald be brought abeut only when the egg was found. 133
The close association existing between the soul and the breath
in Slavic belief can be seen from the fact that both the word
for soul,“duda", and the word for breath,"dych", are derived
from cognste stems. In keeping with the belisf that the soul
reve{i@ed 1tself through the breath was the belief that the soul
left the tody through the mouth when death came. The bellef
in an external soul slso led the Slavs to belleve that the soul
could leave the body even during the life of an individual.
Such separation of the soul from the body was thonght to occur
especinlly during sleep and in dreams.12¢ A number of differ-
ent reasons are advanced for the soul thus leaving the body. '
Cne was that the somnl left ther body in order to protect the

sleeping person's propaerty 135 4r to assume various !'_omg in

131. Hugo Traub, vSeobecn de eisv. 11, 19.
132, H. Hachul, ' 18. e
X33, J, Curtin, 5 ssians, Western Slavs,

C 1384, J, Hﬁehal “Slav. Myth.®, g;_,__%g- p. 289.

135, H. mchal n3lov. bajeslovi® Otto, op. cit. XQll,
435, :
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order to trouble sleeping poopla.ws 1
Ancient Slavic bslief held tiat the soul could leave the
body in the Torm of a bird, butterfly, fly, snake, whits mouse,
or harz, wille some souls had the abllity to transform them-
selves into wolves. Il was generally held that the soul aft-
er leaving the body in the hour of death either remained in
its accustomed haunts or went to the sun, moon, woods, or
clouds in the form of birds or asnimals. The beliefl was quite
general that the duration of the goul's stay in its foraer
haunts was of forty da.ya.la? Souls of the dead might appear,
very probably according to & later belief, in order to be pun-
ished, s jeck-o-lanterns which flickered about in church-
yards or morasses, leading people aestray in swaups or pools
or strangling or stupefying them. 138 on the whole the activ-
ity of t he soul was not considersd to be quite so baneful but
it was supposed that the souls of the deceased maintained rath-
er friendly relations with the living. 1°° “xceptions to this
rule were thie souls of those who had been sorcerers or griev-
ous sinners or who had committed suicide or murder or who had
not been given a decsent burial.léo when the Slave buried
thelr dead, therefore, they tried to mal® adequals provision

for the soul.

138, %biﬁi-

1371 . W Qb&l CiEo clt., Pe 230
138' Ihid. p. éa‘].'

138, lIbid.

140. Ibid.




A number of terms ought to be considered at this point
in our discussion of Slavic belief concerning the soul. These
terms are upir, mora, and vlkodlak.

Upir

The "upir" or vampire in pagan Slavic belief was the soul

of a dead person issuing from the grave in order to inflict

injury upon the 11‘,1,,5.141

Vanpires were deceased people who
in their lifetime were thought to be sorcerers, murderers, or
bad characters in general and whose bodies were now occupled

142 e buried body of & vempire was

by en unclean spirit.
said not to decay in the grave, evidence of this being ihe rud-
dy color of the face.l4% It 1s said that in the Crthodox
Church it is believed that people who die under the ban of the
Church have an incorruptible body which is possessed by an e~
vil sprrit.}%4 It 1s natural to inquire whether thais alleged
belief has not come down to modern timeé from the pagan rellig-
ion of the Slavs. Vampires were sald to leave their graves

at nignt in any imaginable form and during the course of thelr
wanderings to suck the blood of people in order to satisfy
their yearning for acquiring ugelf-consciousness.® 145 In
¥ontenegro a corpse suspected of being & vampire is exhumed,
pierced with a stake and ta:tx'ne{i.:""';5 The power of & vagxp:lro

141. ¥snueikka, op. cit. 1V, 6Z4.
- 148. J. ’iachai YA . hyth- » Op. cit. Be gsl.
145. ¥achsl, Rakres, p. 1

144, Petrcvit‘.c 25 cit. p. £l.
1@5. ﬁ. ‘!‘&ﬂh{_l .m uO. -OL%E. mll ?- 435.
146. Petrovitch op. ¢cit. p.
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to inflict harm was supposed to end at cock-crow. t47
Kora
2 mors, 1n contrast to & vampire, was the soul of & liv-
ing being which left the body in order to torment others.l48
& person could be born 2 mora. When the soul forscok the bo-
¢y of one who was & wora, the body became like deaa 149 g
pumbs“ of different charms were recommensec to ward off the
€vil influence of 2 morg: 1} nailimg it to the wall; 2) cut-
ting through 1¢; 3) holding it until three o'tlock in the morn-
lna; 4) promising it some gift or inviting it to a meal, 150
Jhe term mora sppears in modern Slavie languzges. In Slovak,
for Instance, the expression miora ho ¢lfviv 1s common to de-
scribe one's sensations during o nightmere. The term Hodniea
( Hight Spirit) seems to apply o & Eors.
Vlikodlak
The term vikodlsk { werewolf} applied to a person who

could assume the foram of & wolf during nis 11 fetime.r°1  The
component parts of the word g}_ig___mi’lg@g are vlk(wolf) and dlak
(hair). & vikodlak was ssid to have the power ol causing sol-
ar and lunar aclipsas.lse Tp the ancient HRussien ballad, "Slo-
vo o pluia Igorovd", Prince Veleslav is represented as & viko-
Grade—F-ds-atleged that he habitually ran from Kiev ﬁq

147. J. zéchal, w..gg. 213% '

150, ¥iachal, Makres, . 178.

1510 13-. 1ﬁcb&1, E:icv. iy s g p. 828-
182. Petroviteh,




Tmutorakam in the fom of & wolf and returned to Xiev by
cpck—crowing. 153 It was believed that a person could be born
a vlkodlak.

Death and Barial

#n examination of Glavic bslief and practice with regard
to dsath and burial of the deac casts additionsl light upon the
conception which the Slavs had of the soul. To the ancient
8lavs death weant the departure of the soul from the body, this
usually cccurring through the mouth, ami the soul assuning the
form of « bird, often a dove. The idea of death was expressed
by the stem mer which nas the tasic meaning of lassitude, a be-
numbling, a aéstroyixlg.154 However, primlitive Slevs avoided
speaking of death by 1ts oun neme and referred to it indirect-
ly by the term sumiptu, which may point to a taboo.r5° 1n
earllest times the body of a dead person was disposed of by
cx—emtion,lsa aliniough even in prehistoric and historic tises
it does seem thuat the Slavs disposed of their dead by both in-
termeut snd cremation. ! Burisl of the dead as & custom of
ancient Siavs is usually attrituted to the influence of Christ-
iand t.y shen cremstion took place, the ashes and char_r._epl ren-
nénta of bones were collected in en urn end pleced in a burial

mound.lss such burisl mounds heve besn found in ‘!‘hur_ingia,

163, uéchal, Hékres, p. 180.

154, Le.g;ar..og. Cit. pe 201,

156. deyer, op. €it. p. g:&.

156. > gp. Cit. p. . _

lg'?. gfugﬁﬁraaer. "J.:egt‘.h and Disposal of the Dead™ in Engc.

of Rel. and Bthicg, Hastings, ed.,1V,506.
fonel, Siavic Mythology, p. 232.



fassia, and in regions norta of the Black Ses.t o? 1The ancient
Glavs do not sesm to have had any specizl burying pleces, for
Cosuas of Vrague states that they buried their dead in forests
and fields.’®® fccording vo soms writers the desd were buried
wnder th.. thresholds of the houses.lb5l dany things were plac-
¢u into the burial mounc with the ashes of the deceased, includ-
ing wespons, Jewels, articles which were especially dear to

Ui deceased, such as his horse, and shich were therefore
Lhought necessary for his future existence. “hen barial of

the dead was prachised, sisilar rites were observed and care
was talken to provide the deceased with articles considered nsc-

162 ¢ the grave a certsin kind

essary {or the fature life.
of ritusl was followed. Duriel rites were usualliy of & mart-
izl nature and were known by the term tryzns. 5% These obse-
guies were followed by a nolsy banguet which was called
gLravy or }_@.1‘34 Crontians still call the funerd banquet
karmine, & word which appears in modern Slovak as kar. The
A gnificance of the funeral feast seems te have been that“the
deceased still takss part in the meal.'-'lss Therefore & va~
cant place was left for the dead person at ihe banguel and an
invitation was issued to hic to partake of the neal.l56 The

159. lbid. ‘

160. Leger, op. ¢it. p. 205

161, ¥orfill, op. cit. p. £74.
162. zhchsl, Slav,. iyth., p. 230.

16%. xfechel, Bal. siov. ; p. B4.
164. NAchal, m B Sy Thi ., géqua‘s.
165, schrader, gn. ¢lt. p. 909,
166. Ibid.



%5 o

deceased person's favorite dishes were prepared and eaten. ¥Wine
snd honey were glven the deald person to drink by pouring them -
upon the grave, and food was put into the coffin and grava.lﬁ?
Behind these funeral cereczonies lay the purpose of sacurinu#hn
good will and favor of the decsased.l08

| in connsetion with these cersumonies at the grave of the
dead the sncient Bohemlans played certain kinds of gamss accord~:=
lang to their pagan rites. Thess ritas usually took place at
'night where t wo roads erossed snd on this occasion "profane
Jokes" (ioci profanl) wera customarily practised by rasked men
and "devilish songs" sre sald to have beem sung. 169 ,

The memory of the dead was held in great bonor by the pa-

gen 8lavs, Trequent caremonies were held in honor of the dead.
It was generslly believed by the 5luvs that the scul of the
decessed remained in its accustozmad places for forty days. bur-
ing the first year after = person's death housahold cercmonies
wera therefore held on the third, seventh, twentieth, and for-
tieth days after the funsrel. Likewice half = year later and
agzin 2 full year lster mecbers of the family held ceremonial
rites iz honor of the dead. The final ceremonies were said

to be ths nmost touching of all. Tn additiom to these gccasions
commemorating t he daad, genaral festivities were held in

their honor. The days for these were fixed and occurred as

- 167..1b14. s %
. 188 J5z. xored, lejepis( pre 6. e 7. rolnik fudove§ §koly
‘slovonske]), p. 3. ' 2

169. uschel, B§j. slov. p. 26.



frequently ag three or four times a year. 170 Among the Bal-
garisns these ceremonies over the graves of the dead were
called vzddulnice.” 171 4t the feasts connectad with these

ites Tood was provided for the dead. The term®zdiusnica"

Seeuws to besr out the contention that praysrs were offered for

the dead by ths pagsn Slavs.:7e
Lifs Beyond the Grave

Although little is znown about the beliefs af ancient
Zleve conesrning 1ife beyond the grave, 1t is clear that the
burial cusioms and rituals already describec furaish strong
proof thuat the Slavs diiklieve there was an existence beyond
the gmva,ua and that in spits of the writings of Thistaar
who muintazinzd that ths Slavs "believe that everythins ends
with :.Eraath.**lm' The state of the desad iIn th..z viaw of psgan
Slave was apparsntly of 2 sensuous character.-’> The soul
could suffer hunger and t:fximt,ns it could make use of vari-
oug srticles used by the deceased durlng his life-tixs, and
marericd people ¢ontinued living tog'ether.r”

Slavie langusges give only ratbsr vagus indications as

to what the Slavs sctuslly bslieved concarning life after

1707, ¥&chal, “lav. ¥yth., p. 235
s Gt L '.mz to TR may be expliined as & ceremony in hahal: of the
soul gﬁ.\:} the dg,—gm’tﬁi. - -
172. ichal, Bajl. slov. p. -
%";3. Lag_ex*,'an. clt, p.f’g&l - :
4. inoted In FaChAl ‘Akres, Pe.
175, 1\"- !ma‘,ulieugh "ibode of the Blessed"(Slevonic) in
Hastinpgs, op. ¢it. 11,706 %
176. Ezﬁci'ml,. S1ev. gzt’;h., n. 230.
177, gcCullough, gp. cit. p- 706,
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death. 178 Thres words especially are to be considered in e

discussion of the ebode of the dead: nav; raj; peklo. 173

Nay, derived from the stem "nav" with the mesning of las-

1890

situde, destn, sesus to be the atwde of the dead inm general.

It 1s the howe of shadows, pictured as s region of green fields

anc groves.lal

Raj, the original term for the pagan paradise of the Slavs%ag
has beesn taken over into Christian terainology. Ha] was the
glnce of spirits diseubodied and of spirits not yet embodiea 183
.It was rggarded as the eastern howe of the sua, teyond the o-
cean. It was a2 bellef universally acceptec by the Slavs that
there was s happy castern region of perpetual werath snd light
beyond the ocssun In a2 plece vience the sun cams A84 7
The Isle of Puyan is a synonys of raj, toe pagan para-
185 . seexss o have been thought of as e kind of fairy

-

disa.

T
&

<

hill to which no geographicuzl location could bs aseribed. Bu-
yan is very 1liksly s Slavic translation of L he 01¢ 3lavic fu-
L30 (Rue&an}lde and 1s fisprofore rexiniszcent of the oft-umen-

tioned Isle of Nusgen, and Buyan is ¢slied the®folks-~tale

178. Leger, op. cit. p. 4l1.
179. ¥eCulloch, op. cit. p. 706.

180, wéchal, B&j. siov. p. 7l.
181- Liné,'ﬁbglﬂ:‘l, 0D C..t- p’- 27.

182. Legevr, t. p. 42.
183, deCulloch, np. cit. 706.
184. Ibid.

185, Mansikka, on. ¢lS. p. 685,

186, Afanasaev.itigrag, Rysglian Folle-Teles, p.341.
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shadow” of the wind-swept isle, the old place of pegan pllgrim-
DI8ga .
| Peklo, from a sten meaning pit.ch,laa- was originslly the
subterranesn place of warath.l8? It is not certain whether
"peklo”, which in Cheistian teruinology means hell, was assow
clated in the pagan Slavic mind with the idea of pmzish—:aantlm
slihough itv i deserilbed in these leras: "the nether lake of
fire anu swoke”, in a special sense the home of the evil spir-
its. 1% For punishment & soul was often.condemned to wander-
ing.

The soul wes regurded as appearing tefore the Sudice ,
and thea beiug handed over to the gods of the lower world, a=-
mong whom sre to be mentioned especially Hia, goddess of the
underworld, Fekelnik, god of hell, and Flins, who awslans the
ﬁeud.lgg

The Slevs also pictured to themselves a mountain ebode
of the dend, a heavenly paracise reached by a mountain of glass
or lron, amd vesy cifficult o c1imb. 194
It was thought that sacrifices could be made for the re-

pose of tha sma;!..:'tg,5

187. Zbid.

Toe, lnteBt el o v,

%gf‘i. J;;’zgifc}c% and Spirits®(Slavic) in Hastings, 9p.
ORI

L5 By B manegguis, gy, w0

185, Costas of PreruE, guoted in leger, Op. clt., pp.199-20l.
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¥ Hinor deities and genii
Household gods
The worship of household gods developed very naturally
from the reverence in which the dend were held by the anclent
Glavs., It is edmitied that 1t would be very difficult to de-
ny that guch was the developmnt.l% the very terans applied
to the domestic gnds, d8d, d8duSks, which mesn old man, indic-

atz that this was ths zxenner in wbhich worship of household gods
developed. 197 gpecial sttention would be pald to a chieftain
or head of a family who before long would then be regarded as
an atiendant spirit., The forefathers were thought (o be g!aop-
ly concerred about the fewily =znd its affairs and willing and
able to help 1t. Thue sncestor worship tecame firaly estab-
lished and widespread amongt he S1avs.l9® Helmold testifies
to the fset that the country of the Polabian Slsvs abounded
in groves and household gods.t99 another report, speaking of
the veneration in which household gods were held by the an-
clent Slavs, is that concerning Czech, the leader of the tribe
which still beaps his name. W%hen Cgech and his dand csme tc
the benks of the river ffp, he is said to have declared:
R Ryl A g b

to thig gew country destined for you by Fate years
aﬂo.!l C’ : 5

196. Weyer, op. clt. p. 247.
197, Czapl:".c}f.a op. cit. p. S90.
198. BAchel, Siev, Eyth., p. 239,

199, tHelmold, op, Cikt. p. 159
200, Eﬁchal,.o"p_arg.' > p. 241,



In additlon to the nawes of the household gods already
mentioned other naues were also used: dogova],zol, Set or o~

tak, mhﬂi‘:‘:ﬂﬁéiiuek,z% §krgtc§,8m buoiik,aos ubodete, 208

e d prmiettho et |

gad others. Thietusr m-kes mention of a household god by the
na:\, of ;%enil.gm Since ancestor wcyship euong the 5levs was
closely amssoclated with nyths end dwarfs, therefore also ths
term lu;’scigca wat applied to houseliold gods. The point aris-
23 here vhether this tewms <£id not have its origin in ths small
stotues which the ancisnt flavs made of their household gods.
These statueties were given a vary prouwdrent pleces in Uiz house,
near the door, on the mantel, or above the hearth.

Various symbols wmere used to designate the household gods.
Thus hospodfififek was symbolized Uy a snake, Skriatok by &
drenched chiclma, while Jet was pictured by a szall toy and
d3d as an old man.

Every housenold had 1ts own protecting srpirit, which
though usuelly invisible, could on cccaslon sssume various

farms. Tt wes the duty of the houschold god to wetch over the

201. ’n adlective become a substentive, meaning: belonging
to the home. 25 25

202, Est ar Sotelk mcens old zan, although usually represent-
ed by a small boy. = S

°3”{._ The c‘.izr'-ir};ut'ive form of gg_%p_gg_ég, housesholder. A

204, Hamd dervies Skriatok = tromrsiryt®, to hide, and 8 on:
that 3rrintok personifies evil sctivity of derimess and was ¢

founded with household spirits, Die Wissenschaft, p. 30l.
205 Tnesil is the ciminutive of“boh", god.

206, TMosete iz cerived {rox the stem boh, god. :

i"‘:; Teg=r cerives Fenil from shoniti®, to drive, ARY SAASE
ifies Bir s a pod of the Llocks, op, eit. p. 158. ie

£08, Ludei is s plurel diminutive form of Tud, people.



housenold, the members of the family and their property. As
a ™Male, therefore, only the favorable side of the.hqugeholﬁ,
god's naturs is mentioned snd ths evil side is raraly spoken
of. In thelir solicitousness for the housshold undsr their pro-
iection the penates woﬁld often angage in batile with the gods
of other households and defend thelr own mightily. When the
fawlly moved from one house to anothar the household gods
were taken along and then installed in the new home anid e=
laborats cercmonies which the members of the household care-
fully obseweﬁ.zog
The Jagstinies

according to Procopius of Caesarea the ancient Slavs daida
not believe in fate or that it could have any power over them.
Wnen, however, a perscn was ssved from dsath, ha,nevertheless,
sven aceording to Procopius' testimony, offered a sacrifice
to thz god to whom he had =ppesled for help.210 The evidence
seem to support the conclusion that if the ancient Slavs did
not kmow the abstract idea of fate, they nevertheless did know
= raonages who presided over the birth and destiny of man.211
The reference of the Slavic leadsr, Czech, to the new couniry
destined for his migrating tribe by Fate years &go usy be of-
fersd in proof. However, it does seem well established that
the Sleve cid not believe in & blind fate. Ihey were no fatal- .

209. TJ. M-'ECh&l' Slav. L{’!th.. PP 241:?4‘?I‘
210. Guoted in Leger, op. cit. pp. 162-183.
211' 0”‘ eito p. 164'
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ists. In their balief one's dastiny could be influenced by
glfts and sserifices {o the personified fates. 32

Tas Fataes, ususlly three in numbsr, anéd plctured by the
Slsvs as either bsautiful young girls or zood-naturad old wow

wen, vere known by the nams of Ro;:i, Raianice,gw ?,1i51151§?,214

215 » 2 ! = C -
Srecs,‘“le and Sudlee 27  The nazes rod end roZanice

Dolya,
fndieate thet accordlng to “lavie ielisf ona's destiny depend-
ed prizarily upon his hirth, that is, upon his ancestors and
'ﬁis aother Iin ;:szr‘;icu}.ar'.gw In explaining the developuent
of the term "rod” as related to the fssiinies, Heyer offers
ths explanation thot the sldest meaning of "red" was frult in
the bosaniesl sense. Ho thorefore concludes that the Futes
were originally fertility dewons. Sines fertility and abund-
ance wayre syneaymous in the Slevie ming with fortuns znd Tate,
the ters eame to be applisd to personified fate.219

It was generslly belisved by the Slavs that the fate of
an inilvidusl was dscided at his birth. This decision affect-
ed the duration of his 1lfe, whether he would te rich or poor,
86 well ss the position he would oceupy in 1ife. 220 pfter a

deep sleep had heen sent upon the womaw lying in child-birth,

£12. H. #8chal, *Slov. baj." in Otto, op. cit. XX111,436. .
213. The tems'm md rozanice nmay be translated f‘me_ 1y
as birth, ancestry, and the personages of birth and ancestry.

£l4. Ludidky- a feninine diminutive fora ol %_111_.;, people. -
. 215, Dolya~ a sussian term equivalent to des . Leger,
op. afit. , p. 186 3 |
TS heda- o Gerblan term mesning fortune. Ibid.
217. sudice, a Slovak term, feminine, meaning Judge-.
R18. 1. ufchsl, “Siov. béj.* in Otto, gp. eit. p. 436
2i%, Cp. cdt. n. B48.

. B20, H8ehal, Ba&j. slov. p. S8.
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_:th_e iestinles were plcturad as placing the new-hborn babe upon

t_a table snd discussing and deciding its fate. Cne of the les-

:-_tinies i5 pletuned ag ocoupylng herse:l with the apinning of

the thresd of 1life, the second with weasuring it, end the third &

with cutting 1t. The verdllct thus passed upon the individual

could be influsncad ty the presentalion of glifts and sacrifi-
221

ces.

=

The Fobes nppear on thae scone sven after death ensues for

the individual, for the soul of the deceased 1s portraysd as

appearing before the Sudice snd then being hended over to the: = =

gods of the undarworli.

T™e ancient pagen Slave believed that the entirs world
was peopled by a.host of inferior belngs .or genii. I‘aﬂls tnese
to whoz Procspias undoubtedly refers when he says of the Slavs:
suers and nymphe.” 222 jccording to the pegan

i 7, . 1 oA ua
ey honar f

-

ld

3lavs trase tutelor deitles Inhabited the sun, moon, shars,

woods, foreshts, lakes, river, and fountains. The chiefl among
hom are the naviyy, cusalky, snd yily.
Navky
The 1nformstion svailablc on the naviy, also cullied zave

ky, is meager indeed. They way, however, be classifiecd as wa-
ter-nyaphs . They were thought to bhs the souls of the daed in

——

zel. €. uchal, in Otvo, op. Glt. P 496.
3282, fuoted in Leger, op._elt. p. 166.
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goeneral. 223

If the term "navky" is correctly derived from the
stem "nav", meaning dead, then the connection of navky with
the dead 1s obvious indeed. GQuite of ten navky are said to be
the souls of children, of children drowned by their nothors,m
or of children whose mothers met a violent death. [ue to le~
ter influence, undoubtedly, navky were said to be the souls
of unbaptized children and to be angry at people for peraitt-
ing theﬁz to die without baptism. They gave vent to their dis-
pleasure by seducing and killing people. If they were not lib-
erated after seven yesrs by having the baptismal formuls pro-
nounced over them, they wers sald to change into M.SES
Often the rachmanovis are also mentioned in connection with
navky. The rachmanovia were thought to be a happy and blessed
People dwelling fer to the east, beyond the Black Sea. They
were regarded s the "blessed dead.® 226
Rusalky

Busalky, like navky, were considered to be water-nymphs.
Just what their nature and functions were cannot be éeteminad
with any degree of eccuracy from their name..It is claimed on
the one hand that their name is not even Slavic in origin, but
is to be derived from “rosalia*, the festival of the roses .227

Others ag=in maintain that the term can be traced buck to a

823, HAchal, . 8 o¥. p. 70.
224. Ibid. p. Tl.

b T gkres, p. 181.

2 e cal H p. .
227. leger, op. eit. p. 177.



Slavic stem,"rus” as the equivalent of "ros", the sea; or to
“rus§”, light-colored and referring therefors to the color of
the hair; or finally to "ruslo", river-bed, since the rusalky
inhabited rivers.®®® It would seem that the‘nost accaptable
'df these theories 1s the one which traces the tera rusalky to
thé word rosalise. f

The rusalky wers conceived of as being goddesses of spir-
its, very attractive basings, beautiful and charming, with long
light-colored hair in which their great power was supposed to
reside.%®9 Tney were fond of muslc, dance, and song. They
were thought to bs the souls of the dead, just as navky airo.
either the souls of betrothed young girls who died before mar-
rigge, or of unbaptized children or a dromd wman.m Thd »
association with navky in the minds of the people can be clear-
1y seen from these descriptions. They lived not only in the
waters, rivers, and streams, but also in the fields and woods.
‘he will-o-wisp (bludifka) was considered to be the light
which the rusalky carried about with them.231

The significance of rusalky in ancient Slavic belief and
practice 1s difficult to determine. It 1s said of bo;hygggz
and rusalky that they were either clouduuomen.'tha'personifi-

cation of rain clouds, or the personification of ancestors.

2R Iutd: - ihan

229, Osusky, op. cit. p. 42.
230. Horfill, op. cit. p. 270.
231,0; Haeh&l, 8 OV. p' ?‘o




It seems that the idea of the ancestral cult pmdouinated. in
the case of the rusalky,®S2 for when rusadle, the festival of
the rusalky, coinciding in point of time with the Christian
festivel of Pentecost, was celcbrated, food was left for the
rusalky on graves or brought to river banks.m The statement
of Cosmas of Prague probably refers to the festival of the ru-
salky, wien he states of Slavic peasants® offering their liba-
tlc;n-s above the fountains they sacrifice vietinms." 234 on
the whole it seems that the significence of both vily and ru-
salky in ancient Slavic belief was similer. .
| Vily

 Vily were very similar in nature, function, and appear- .
ance to rusalky. It has bsen said of them that they are the
* most besutiful pearls of our (Slavic) mythology" and that
® they are similar to the angels of the Christians as far as
their appearance and purpose are concerned.” 235

It is generally sccepted. that ¥ily go back to primeval

times among the Slavs.®%® They are known to all of the sSlav-
ic nations with the exception of the Faltic Slavs. For the
South Slavs the vily play the same role as the rusalky do

for the Russians. ‘
A viar:!.et.y of theories is offered as to the derivation

: 2330 !35023&1 Hék S, pc 1%. . ;

233, Mhchal, Baj. Siov. féo‘?ﬁ- ,
£234. Leger ., eit. p. . 3
235, Osus 22‘2 “fxitt" p. 42.

235, Meyer, op. cit. p. 246.
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of the name vila. It has been advanced by various authorities
that vila; 1) 1s a straunge, non-Slavic word; £2) 1s related to
the Lithuanian word "veles®, ancestor, spirits of the deceased;
3) must be traced by to "vil®", wmad, for in Bohemian "vilny®
weans voluptuous, debauched, and in Polish “wila® means mad;

4) is to be derived from “vwel®, to periah.zm In Macedonia
vily are known by the name of Judy and in Bulgeria by the name
of Samovily end Samodivy.

Iike the navky and rusalky the vily, too, are said to be
the souls of the deceased,®38 especially of betrothed brides
who died before their marrimge. Ausong the Slovaks there is a
wide-spread story that these souls of betrothed maldens who
died hefore their wsrriage could find no rest and consequently
wers doomed to roam about at night. Or vily sre said to be the
children of the dow and rain and are thought tf.o be born also
of the forest, of roses, of rainm, of the sunshine, and of the
rainbow, 9 They are pictured as beautiful yourg wqmén. hav-
ing long heir, pele cheeks, and whits germents. They 1ive m'_
thé woods anc fields, in water, and in the clouds. while they
can hardly ever be seen, evidence of their presence :l.-s____a thick

-st'aén circle of grass in the forest. Y¥esr the SGrbim.fvand Kon~

tenegran border such a patch of gresn grass is callaé-?ﬂino

g‘gs ﬁgzgri . eit. pp. igc‘é_-igg.
oy '-“ﬂ'@- - PP- , |
239. leger, op. Git, p. 170; Hhchal, Nékres, pp. 108-109.
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The vily are pictured as belng strong and brave.g‘u as
having the gift of prophecy, of healing, and of reviving the
dead, 2%  They were thought to have the power of deciding the
destiny of a new~-born babe , 43 They engaged in song and dance
and had a very sweet voice. I¢ 1s sald that i1f they chanced
upon & pan they would compel him to dance with thez umtil he
died of exhsustion.®#% Thus they were both good and bad. Their
ectivity, however, is usually pictured as beneficial to man
with whom they stayed in rather close contact, and evil only
when they were dishonored. Thus a vila could become a "poses-
trimaﬂ, i.e. a "gpiritual sister" or & "aisten—in—god" to a
hunan being for the purpose of helping him in life 245 anis
role could be assumed not only in relstion to human beings but
also in relation to animsls. Sometimes & vila would merry &
humen being, but such unions were usually trafic in their end-
ing. fne such story of the marrisge of & vila and a men relat-
¢d that the vila was en exemplery wife to her husband, bear-
ing him a daughter, slso. &he dissppeared only when f.he word
vile was pronounced. Even after her disappearance, however,

her heneficeht influence continued snd she saved the faaily's

. 240. The Vils Circle. mgar. op. ¢it. p. 174.
gi dichal, 172

‘ . leger, op. cit. p. .

- 243, Petrovitcn, op. cit. p. 18.

244. leger, gé c‘i%"'ﬁl, P. 168.

" 245. Petrovitch, op. cit. p. 17.
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store of grain from destruction by a hail storn,Z246

The significance of the role of the vila in the l1ife of
the pegan Slave has been referred to in the diseussion of ru-
salky. It 1s probable that the vila is a cloud-woman, the per-
sonification of the rain-cloud. 247 | '

Assuming probably a lesser role in the life and belief
of the ancient psgan 5lsvs than t.ha navky, rusalky, and vily
wera still other spirits or genil. Slavic belief in thelr ex-
istence undoubtedly springs from the conviction that the prin- ;
ciple of evil existad alongside of the principle of good from
the Yeory beginning, altogether indﬁpenaently. Demons were '
good and bad and thererom-could elther harm or help a person.
‘nat meant that the most insignificant tasiks and duties of life
had to be porformed with one's relatfon to the spirits constant-
ly in mind. The 1ife of the ancient Slavs therefore was full
of dread and fear lest the gods and gen:.i ba oﬂ'epdeél in some
way. | _ :
The demons were believed to dwell SMeuhe;-e in the north
or west or even in subterranean regions. They could -3533““ U~
man forms. Yental depsngement in a person was attributed to
‘8 demon dwelling 15 the 'individu&l-a‘a

ledi], Lesnik
Leéij, or Iaanik“as the name 1nd:leates, was a mele forest

246. Strickland-Erben, 'an Slavonic Folk-lore, pp. 298-299

247. HAchal, Rfkres, p. )
248, gansikka "ﬁemc'mg and Spirits"(smvonic) in Hastings,

920 c.{t- pp¢ 522-523. :
249. Derived from "ies®, forest, woods.



demon, a sort of Fan. It was believed that he could menifest

himgelf either in human or znimsl form.Zo°

His arms were
thought to be of the color of copper and his body the color of
iron. At times Lefi] was pictured with claws for hends.25l He
possessed the ability to change his sigze, this usually being
reguleted by the height of the trees in the forest he was guard-
ing. 252  as o guardian spirit of the forest he felt it his du-
ty to protect also the birds and the beasts in tike fomst,m :
and in order to carry out hils duties he g!ould lead people a-
stray. >4 =

: Tt;ere was algso the bsliefl in a female wood-sprite who
lived in cornfields and furrows and would cut off the heads of
children who went for the husk;s.ess These wood-sprites were
pictured as besutiful and were thought to be the souls of the
deceased. If they succeeded in enticing a man they would com-
pel him to dsnce with them until he died of sheer oxhanstionfss
Erben describes s female wood-sprite as very beautiful, with
white garments, thin as a spider-web, long 5011&1.1 hailf'and a
wreath encireling her head. In the story she dances with a

gixl from noon till evening to the accompaniment of the birds

and then miraculously 4id her stint of spinning for her. She

250, MAchal, Slav, Fyth., p. 261.
£51. AfanssasV-uasgnus, op. ¢it. p. 347.
258, Wachal, Baj. slov. p. 9l.

855. Mol'flll, oD, S;to P. 272,

254. é?éehal. OB- e;to poglv -

255, Stricklemi, op. cit. p. 186.

256. Méchal, op. cit. pp.92-94.
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had the power to turn leaves into gold.257
. Poludnica
Poludnica®® was a kindred spirit, female and evil,Z5?
pictured usuzlly as an old woman but sometiues also as a young
womaen. She was classified with t.hé Divé Zeny (Wild Women).
It was her cusiom to ride through the fields and forests at

nooa. Lveryone who was touched by her was said to die. In

Slovakia 1t was elieved that she would lead people astray.ze'o
Vodnik
' Vodnﬂ;,%l the master of the waters, 1s pictured as an

0ld man with the sbility of assuming different forms. His pa-
lace was at the bottom of the sea.29% Ha awakened to activi-
Ly in the spring, aa'cerding to Slawic balief, when the melt-
lag snows sent the water down the wountain and hill sides' in

£ Vodnik was portrayed as the head of a

rashing torrents.
vast household. It was held that he would at times carry off
a :}oung girl and take her to wife. It was c_la'.imﬁ t.t;at he had
one hundred elsven dsughters who delighted in tortur;qg drowned
people. @84 vyodnik was mischievous, finding pleasure in play-

ing tricks on people, s:ch as untying fishermen's nets and then

857. K.J. Erben, gérodg% fgvésti, pp. 51-54.
238. Derived from "“poludmniz", nOOD.

259: Homud, “te Tissenschaft, p. 318.
260. Méchal, Eg; s1ov., pp. 108-103.
£61. Vodnik is derived from “voda", water.

262. uAchal, Slav. Hyth., p. 270.
263, RA313ka, op. ¢it. p. 123.
364‘07 .‘&ﬁCha}., °E¢ < t,. p. 271.




good-naturedly repairing the danasge 265
Vodné panny

Vodné pannyz""e’ ware watsr nyﬁpha who were also called"ble-
le panny“.aﬁ? They were tall, sai, pale, and drassed in trans-
parent green robes. They delighted in seducing youths.

Smrtnica

sartnica®®® wag a fomale demon who lived under the earth
in a room which was lighted by innumerable candles, some of
which were just Eeing lighted and others were going out. This
ropraesented human 1ives %69

Hature and Its Phenormena

The god of paganisa is naturs. Also the ancient Slavs
ragarded nature and its phanomeha with great reverence. Espec-
ially di1d the sky and its phenomena play an important role in
ancient Slavic belief and practice.27® 7The sun was most cer-
tzinly an individual deity emong some of the ancient Slavie
tribes and the chapter on the chief Slavic deity demonstrates
the importance of sun-worship in the life of the Russians and
Belken Slavs.27l The 014 Prussians identified Perkunas with
the sun.272 fThe diminutive form in which the Slavic word for

2566. "Water maidens®.

257. “Thite melidens.®

268, "rexnth spirit.® . ie

269. Yansikke, op. ¢it. B .

%Z‘{- Xorfill, 'o"p"‘%"g. ¢it. p. 275.

L] L] Cfc Xl 8‘ L ' c

278, "Par;l’:};nu(tperﬁn) is the sun®, quoted in Hamu3, op. cit.

D. 89, j

285, J.C, Hronsk§, Zalopany mad, pp. 35-37.
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sun occurs,"slnce, slnko® has also been advanced as proof for
the antiquity of szm-worsi.u;é among the SInvs.gva Also the
noon was worshiped as divine from ancient times, its nams, too,
veing found in the diminutive forn.274 The moon was regardec
s the abode of the souls of the daparted and later as the
plaece %o which sinful souls ware transported for ptmistment.m
Sorship of the stars does notssen to be as widely at.testeé |
25 sun a4 moon worship are .27 put 1t is thought that the
stars also were originally worshiped as chief gods by the
5lavs amd that uhen they case to be regarded as only child-
ren of the highest god théy worz subordinated in the Slavie
»zliglous system. The ancisnt Slavs saw s definite interre=-
lation bztwesn nan and his destiny on the ona nand and the
stars on the other. REach person was supposed to be assigned
& star at his birth. %hen the individusl died, the star fell
from the skies and the soul of the deceased would float upward
to the skies?vv AL
It is very probable that fire was alsc worshiped by tha

anclent Slavs. It is possible that the Slavic word for fire,
"ogni®, may have baoun 8 taboo.2'® Firs, the sun, and the moon
were platured as the ¢ sldron from which the "great Slavic race®
Shav s hot somn Sate i prosence of heis gods with ave
ané solemnity but with f£ilial devotion, op, cit. p. 249.

274. Ibid, p. £50. s |

275. WAchal, Slav. Hyth. p. 2873.

276, Haysr, ob. cit. Dp. 250,

277. Bdehal, olav. yvth. p. 273.
- B73. deysr, gp, cit. p. 250.




had sprung.mg ‘

Rivars wore slso ﬁorshipad by the Slavs. The Don, Iniemr,
and Bug wers adored and represented by imagos.zao Hesaven and
‘earth were considered the father snd the mother of tte 3lkavs. 281

. vith regard to other natural phenomena such as winds, 2
storms, lighining, coaflicting clalms have bteen made. Co the
one hani it is walntained that 1little esnbe proved concerning
Slavic worshlip of thesa phenomena on the tasis of present day
tradition, and 1t is questioned whether these phenomena fur-
nished the original Slavs with a permanezit religious concep-
tion. 8% on the other hand it is asserted tet these phenouwe-
na of nature were warshipeci.zaz’ %o are again feced with the ev-
's:r-recurring; problem of the difficulty of separating fact from
fiction in Slavic uythology.
Supplementary List of Genii

Tae catalogue of demon-spirits worshiped by the ancient
Slavs may be supplemented by the following list:

Divé Zeny, wild women;

JaTenky, creatures having fantastic bodles, the faces of
. man, the bodles of sows, aand the legs of horses; :
Ozraty or Zruty, glgantic beings inhablting the = SexIneEs

of the Tatra iountalng;

279. Radosavijeviteh, op. eit. p. 17.
280. Ibid. p. 15.

201, uAchal, Hékres, p. 12.

£82. Heyer, op. cit. p. 249

283. Cross, op. cit. p. 24.



Veternicu, the spirit of the wind and air;

Baba~- Jaga(JeZibaba), a large and powerful female demon;

Zmok, a flying dragon, sometimes pletured ss flery;

Inda, goddess of love;

Hupala, the geddess of the frults of the sarth;

Xoleda, the goddess of festivals; %

Tras, the dewmon of terror;

Lorana, the goddess of winter and death;

Vesng, the goddess of spring and fruitfulness and some-
times ldentiflied with Siva or lads;

Dzydgilelya, a kind of Venus, glver of children;

Jrzewsna, of'ten fdentifled with ?Jinha;

Doda or Indolya, goddess of waters and rain;

Jutrebog, god of the morning, often considered the morn~
ing star;

Zimitra, the black dragon;

Pochwist, godof the wind;

Cica, worshipad by barren women;

Bludifky or SVétielka, evil spirits;

Topilec or Topnik, an evil spirit who drowns paople and
baasts;

Judi, strange water-animals who do evil only when angered;

 EePti, the hidden ones, personifying evil activity of
darkness, often confused with house-spirits;
7 GArzoni and Chlas, wouatain spirits;
Powietrze, the demon of pestilence
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Dzume or Chuma, the demon of epidemic;

Kikimora, a kind of mora ;

¥atoha and Bobo, the feminine and masculine demons who
frighten children;

Porenit, ths protector of life in the womb;

Zlota babaz, who protectsed the birth and the first years
of life; '

Leda, <id, and Folel, the three sons of Lada;

Usla or Oslad, the demon of sweetness;

Hopdu, the god of banquets;

Torix, Kawas, and #oda, war-gods of certain Slavice tribes,%“

Kielo, god of the way;

Zentlis, god of travelers;

Lutlce, the Farles; '

Tar, god of the sun, usually identified with Svantovit;

Trpaslik, PidimuZik, Paléik and Ludkovia, dwarfs;

Pikulik, god of the underworld for the Eastern Slavs;

RardSek, zod of the underworld for the Western Slavs;

Vii, dewons whoSe glare would reduce a jerson to ashes;

Ilias, god of thunder, author of yain, dew, end heil;

Rinvit, sometimes identified with Reglevii;

Puruvit, somatimes identified with Proven;

‘Tarupi:‘. wmay heave been & martlal god;

Pissmar, may be derived from "besu”, demon;

—_ _Kovlsd, god of subtorranean treasure;

. £84. There does not seem to have been any proper mzod
among the Slavs, Hanu3, Die Wissenschaft, p.
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Tiexnoglavius, the god witi the black head and silver

beard, the god of viclory end coapanion on warlike expeditions®8®

285. ¥ensikka, op. cit. pp. 622-628; MoClintock and Strong,
pc Q% Li.’ﬁ{,ﬂb&uﬂ, O . 27 HBYBI‘ OD« Cita pc u52‘
Leger, op, eit. p. g?-‘-%a Eadasavljoutcﬁ. op. cit. p. 19-
Hanus, “ie Gissenschalt aasi & Eorlill, op. clt. pp. 2‘?2-2’7.5;

yéchal, EA]. s8loV., D. 4, ROZicks, op. c;t. De 62; ¥dchal,
&lﬁvw{ti., Pp. 20635-268.
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V1 Cult

Tenmplas
. On the subject of temples auong the pagen Slavs many con-
flicting statemsnis sre feound. These range from the claim that
the majority of Slavs Ji€ not have any temples to the claim
that there was a profusion of teaples, It sesus safe to say
that both statements ars truc. As for as the fussians are
concernsd it eunnot be definitely ascartainad whether thay
had tleumplies or nol, 286 tut it is kmown that they built
their Liols on 21115.%87 on the other hand *hietunsr states
thaet awong the Folablan Slavs with whom he was acquainted
“ihere were a3 many tsaples as thsre were mgians."zss Tais
dlvergence of opinion on the matter oft empl.es among the- pag-
an Slavs may bs purtly explained by the faet that there are
practienlly no spscimens of Slavie archiiacmre from pagan |
times axtant and certainly no ruins of heathen Slavie templds.
It wust therefore be considered that before tne heathsn Slavs
caxe iato contact with non-Slavic trives ani especially de-

fore they were markedly influsncad by Christlanity as repre-

. Sented by these nom-Slavice tribes, it is probably frus that

they worshipsd in ths open air, in groves, atl fo,un‘tail_‘lsi. on
W.am ani by the river s1e.290 Heyer 1s o;’ the
285. I.zger, . 2it. Do 185‘156
R3T. Hact 8 . - k&
2573. “Iz?«;a%ﬁr&a 5227 oRietzare in Saférik, Slovanke
¥4 DS 8 . { o

« lagar, "Apchiitc

- 290, Ibid. p. 773




opinion that temples, statues, altars, and priests appear af-
ter the breakup of original Slavic unity.egl Orloff agrees
that as far as the South Slavs are concerned priests and i-
dols were introduced te them by tie Horthmen.292

since only the Polabianm Slavs had s highly developed
cult, which included slso tewples and statues, it is to them
that we turn for more deteiled information on the subject of
temples. Fortunately a number of missl onsries laboring among
the Folabian 8lavs have left us a description of pagsn Slav-
ic temples. _

Tnietwar in his Chronicle states concerning the temple
in the ®city of Riedegost, the country of the Riedererum"
that its foundations were male of the horns of various ani-
mals, thal Ghe temple walls wers marvelously sculptured with
iluages of gods and goddesses upon which were engraved the
neges of the deities. These images were dressed with helmets
end corselets, and thelr standards were guarded by speclal
priests and were moved only in case of war.%99

Adam of BHremen makes note of the enormous size of the
teauple of tne Retarii in the city of Rethre. Tae temple:, de-
scribsd as being only four days' joumey from Hamburg, 1s
called huge and, says Aduam, was “comstructed to the demons
wiose chlef is Aedigast.® The city of Rethre had nine gates
awi-was—surronnded by 4 deep lake, a wooden bridge offering

291. Meyer, op. cht. p. 252. o

292, M.1. Orlefe, *Mha Crthodox Cetholic Eastern Church®

in Sheocwring-lhiess, op. cib. p. 420, NES e
295, "iheonisie of Phietuert, Saférik, op. eit. p. 987.
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access only to those who acame to sweerifice or to seek replies |
to their petitions.Z94

% The wost Jetalled description of a pagun Slavic tsumple
is thav given by Saxo Gramwaticus. MHe describes the temple
of Svantovii in the cliy of Arkons on the 1sland of Ruegen:

* On o level in the midst of the city was to be seen
a wooden tenple of most graceful workmansnip, held
in aoaour nol only for the splendour of its ornas-
uent, but for the dilvinity of the image set up with-
in it. The outside of the bullding was bright v th
carefuly engraving ( or painting), whereon sundry
snapss wele radely and uncouthly pictured. There
was but one gate for entrance. The shrine itself
wos shut in a Jdouble row of enclosure, ths outSar
whereof wos mede of walls and covered with a red
sumait; while the ianer one restad on four pill-
ars, and instead of having walls was gorgeous
with hangings, not compunicating with the outer
save for the roof and a few tlams..... Huch pur-
ple hung round the temple; it was gorgsous, but
so rotten with decay that it could not bear ths
touch. Jhere were also the horns of woodland beasts, =
marvellous in themselves end for their workmanship.* 29

Saxo Grammaticus also speaks of the three temples in Karentia,
sinmiler to the one in Arkona. He states:

" The greater temple was situated in the midst of
its own ante-chomber, but both were enclosed with
purple (hangings); instead of walls the sum%tz%
of the rool being propped mersly on pillers.

&n Arabisn googruiher, Yasaudi, spesks of 8 pagan Slavic
leaple as being built on "red coral and green emeralds’.'aw

%e summerize Palaclkf's deseription of a psgan Slavic

~kegples as follows:
- £94. Adam of Premen, in Jaférik, op. ct.t- p. 988.
295, Saxo Gpanmabicis, op. ¢it. Appendix 1, pp. 564 ff.

L. 286, Ibic. pp. 584-685. :
‘- 297. Quoted in jeger, op. cit. p. 199.




The chief temples of the heathen Slavs were divided
into two main parts, the outer temple and the sanctu-
ary. 7Inhe walls of the outer temple were covered with
beautiful carvings. %The sanctuary rested upon pillars
anid was enclosed by heavy hengings. In the very centar
of the sanctuary stood the image of the chilef idol, ei-
ther an lumense one of wood or s sialler one of metal.
Other minor idols were placed at the side, In addition
0 the necsssary tezple utensils the tewples contained
elso standards, booty, and weapons c¢sptured Ifrom the
eneny and dedicated to the gods. In the outer templs
w18 disg%gyed objects wnich the people wvdlued very

nighiy.
The deep reverence with which the 3lavs regerdsed thelrdelty
and the place of worship mey be seen from the statement of
He lmold:
% They (the Hugiani) neither lightly indulge in
oatiis nor suffer the vicinity of ithe temple t
be desecrated even in the face of the enemy.®<39
Friesthood
Cnly the Zlbe Slavs hed a ritwal which included s priest-
bood. It cannot be determined whether s separate priesthood
existed smong the pegan Slavs in wost ancient time, bafore
Chrictisn wissionaries recorded thelr observetions of Elavie
11fe. The wor& wnich the Western Slsvs used for pri'est "inez >0
means also prince. Tals clearly indicetes that before a sep-
arate priestly class esrose the functions of the priest were
performed by the head of the tribe o clan and by princes.3%1
#hile the Zlbe Slavs had @ priesthood, the Russiems, 1t seems,

had only megicians whom they called by the name "ylukvu® from

. valecky, op. cit. 1, 105-109.
98 falecky, ou..fit- o 278, 2
300, mrivad't‘ro'LTm ='0la High Cerman "kuning®, Leger,
QP. Cit. p.40=41. , £l
T B0L. Michal, Slav.kyth., p. 908.




the root “to stwumer.">U% It is sald that among the things
»1ntroduceai among the Jlavs when their original unity was dise
rupted was w priesthood,”c aud that the South Slavs became
acquainted with the idea of z special priestly class (rom the
Horthwen. “v4

ine priest was nheld in very high esteem by the Slavs. Hel-
@olc not only makes the statement that the Lonor accorded tne
priest was as greates that given the king,905% but he indicates
thet 1t was even greater when he states:

“fuong the “uglani the king is Lelg in light esteenm
in comparison with the flamen.® SV&

The reason for this very high regard of the priest, exceeding
even that given the king, is stated by fAelmold as follows:
@ For the latter{the priest) aivines the responses

and ascertains the results of the lots. lHe de-

pends on the command of the lots but_ &he king and

the people depend on his coumands,® 997
Ihere were Lhiee orders of prissts: proloflamines, archifla-
mines, and the [lamines.o08 Among tie duties of the priest
way be wmentloned the following: %o offer sscrilice and to
prey, Lo care for the shrine of the god and its treasures, o
deternine by lot whai is acceptable to the god &s well as

"the certainty of things”, to deliver orscles and to prophecy.

S0L o LﬂgeI’, Ol e cit. P 166.
S03. leyer, op. ¢lt. p. p. 258.
304 Orloff, ep. cit. p. 420,
S0%. Helmold, op. ¢lk. D. 8.
306. Ibld, p. 270.

307 .

ibid.
308. Hams, Die Wlssenschaft, p. 162.
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Sucrilices of oxen and sheep and grain were made to the
gods of the Siavs and Helwold adds "Caristians with whose
blood they say their gods sre delighted." After the victim
is felled, contlnues Helwmold,

" L priest drinks of its blocd in order tc render

timgelf more protant in the receiving of oracles.

ror it is the opinion of ggay that dowong ars easi-

1y conjured with blood.® ©
It has been called into gquestion whether the Slsvs did actual-
ly offer human sacrifices, usually war captives. Helmold ,
wnose siatements are trustwdrthy. states that a Christian m‘
offered snnually, and it seems clear that human sacrifice was
Known zlso to the Hussians.”:® fFhe Russians were said to
nave offered up even their children, selecting the victims by
lotytl Furthernore the evidencs of Thictmer, even though he
was unfriendly to the Slavs, must be considered:

“ Thelr unspeakable ragg %s mitigated by the blood
of mon and animals.” vl .

Hothing is known :=hout the altar of t he pagan Slavs
bayond the fact thal it was the plece where the secrifices
wers offsred.

It was the daty of the priest cf svantovit to sweep
with a broom the shrine of the god on the day befomr '-:;» Sac=

rifice was to be made. The cfficiating priest zlone had the

509. Helmold, 0p..cit. p. 158. L
wi0. 13é';:rav1;‘.ch,2"o Y. oit. p. 25; Leger, op. cif. p. -185.
311l. Fulhdnsk, op. cit. p. 18L. :
L2, Thictmar, in Satarik, op. cit. p. 987.
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Tlght of entaring this shrine. furing the clesning process
tire prisst

* took head not to breathe within the bullding. As
often as he needed to draw or glve breath, he would
rag oul Lo the dsor, lest forsooth the divine pres-
ence should be tainted with human breath.® 313

Divination
Un the day of the sacrifice the following act of dlvina-
tion wss performed by the priest befors the image of Svantovit:

" n the morrow, the people being at watch before the
doors, he Look the cup from the image and looked at
it narrowly; if any of the liquor put in had gone
away, he theught that thils pointed to a scanty har-
vest for next year. %hen he had noted this, he bad

them keep, agoinst the future, the corn which they
had, If be saw no lessing in its usual fulness, he
foretold fertile crops. ©So, according to tiils omen,
he told them to use the harvest of the present year
now thrilftly now genorously. Than he poured out
the old wine as s libstion at the feet of the im-
age, d filkx 4 the ompty cup with the fresh; and
feigning the part of a cup-besrer he adored the stat-
ue and in a regular form of address praysd for good
increese of wealtd and conquests for himself, his
country, and 1fs peopls. This done, he put the

cup to hls lips, and drank it overfast at an un-
broken draught; refilling it then with wine, he
put it back in the hand of the statue.” 314

Headecakes ware also used in divining and worshiping
the god. This ritual is described by Saxo Grammaticus in

the following words:

“ Jeadecakes were also placed for offering, round
in shape and great, almost up io the height of a
man's stature. Tae priest used to put this be-
tween himself and the people and ask, ¥hether tase
pen of Huegen could see him? By this request hs

313, Saxzo Grasmmaticus, op., cit. p.564 ff.
- S1l4. 1bid.



proysc not for the doom of his people or of himself
but for the increase of the coming crops. Then he
greeied the crowd in the nane of the ilmage and bade
them prolong their worship of the god with diligent
sa¢rificing, prowising them cure rewards of their
tillege, and victory by sea and lend.... Zash zmale
ané female hung acoln every yesr ag a glIt in wor-
ship of the image. It was also allotted a third
of the spoil ani plunder as thoug‘f_thﬁse nad bsan
got and won by its protsction.® 919

lhe priest of Gvantovit also had charge of thie three hun-
irec horses setz side for the god as well as of the uen~at-
arms woo rode the horses. Ail of the gainsg, waether b2y aras
or by thaeft, were plaeced in the care of the priest. From
these he wrought various embleus and beiple ornaments wiaich
e placzd intoc coffers containing stores of money ond pilles

of time-eaten purple. fThe white horse, especlally seered to

Svantovit, could te fed and ridéen only by-the priest. Often-

times the horse appesrad with evidence of having ricden long
and hard snd then 1t was said that the god had Tought for his
followers. The white horse was used in teking omens in the

following manner:

% fhen war was dotermined against any district, the
sorvaents set out three rows of spears, twe 501:356 :
crosswise, each row Bing plunted point dowawards
in the earth; ths two an equal distance apart.
Men it was time to wake ths expsdiltion, after a
solemn prayer, the horse was lad In harness out of
the porch by the priest. IL he crossed the rows
with the right foot before the left, 1t was taken
as a ilucky omen of wapfare; if he put ths laeft
first, so mueh as once, the plan of attacking
thel district was dropped; kelticl was any voy-
age finally fized wntil thres paces in auccassion

S15.-7biq,
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of the fortunate mamner of walking were obsarved.+ 318
‘%nile ths above ritual of tsking omens was performed by
the priest, the taking of lots wis performed by the oxdinary
people also., This ritusl is deseribes as follows:
" Wor wore these puople ignorant of the use of lots.
ihree blts of wood, black on one side, white on
the other, were cast intoc the lap. Fair meant
good luck; dusky, 11l., Felther weore their women
fres from this sort of knowledge, fort hey would
sit by the hearth and draw ranioa lines in the
asings without counting. If these when counted
wera even, they wersg ;hought to bolde succegs; if
off, ill-Portume.n 9+
From the above guotations we can see that the pagan
Glavs worshiped their gods by offering them gifts and sacri-
fices, by nraying to them,t’la by darve and song and fasting. |
The Slav came into the presence of his ged not with sslemnityr
or swe but with filial sffection.32@ It is difficult to say
Just how highly this worship ritual was devzloped. It is
muintainad that there was no ritusl noe indeed could have
been to compere with that which flourished in Indisa, sinca
the Slavs 1lived scattered over thelr forests, marshes and

fields, o2l
Songs

1t is quite well established that ths pagan Slsvs sang

216. Ibig.
' gig: n Bld prayer of the fetarii for protection is engrav-
ed on sn irsga of Perfa:"Periin, Dewalte, nemusea und m;
(Ferin, dear god, do not strikelthunder) sbove me), RouZidka,
OE. c t. p. 15.

3?%. ueyer, op. cit. p. 852,

380, Ibld. p. 249,

321. ioid. p. 258,

319
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to their 3068.323

Since, however, the only literate people
wio came into touch with these pagzn literary prcducts, the
wonks end the priests, turned away [roa Theun, they lLiave not
bsan preserved. It is asserted woncernlng a wmber of Slavie
songs that they btear the stump of antiguity but Vléck is of
the opinion that the "single song breathing the true spirit
of the psgan centuries® is the one dedicated to ¥orena, the
goddess of death.5% Its text is as follows:

Horena, Horena,

2a kohos' usrela?

He 2za ny, ne z8 ny, .,
nez za ty m‘eswuj."

24
tnlle agreeing with the ungues ticned anl:iquity of the song
Gedlicated to Lorsna, Bujndk Is of the opinicn that also the
following song points st least to the period of transition to
\:ill'istiiilli46y: Ze ony rch cusov

za starfch bonog?s

z& boha Farcma.v”
e also ventures the opinlon taat 2 taird song, "doja, funda,

R

. GES : : 1 S
hoja”, may likewise come {rom those tizes.

S£28. Vlcek, Qs cit. p. .
; 3:’?3 ;bid. P
S84, & free *mn..lauion.

0 lorena, O Horens,
for whom have you ¢ied?

Hot for us, not for us,
ut for t!zo:e Curl sL;;'m.

1slation:
paring those t iuxea,
shen thne o212 gods liwed,
daﬁng the tize ot' god Paros.
Sg3. Zunds uay refor to Did, & napa for lhe Lousehold
spirit, Hanu3, “ie Wissenschaft, p. 350.




Festivals
The festivals of the ancient Slavs were determined by the

sun in its course through thz heavens. The entirs year was

thus pictured by the Slavs as a strugzle betwssn light and dark-

ness, life and death.sz?

The Slavic year began, at least in ancient times, in the

sumuer, and “1eto"328 still meens year in certain Slavic tongues.

The main festivals of the pagan Slavic year were: Koleda, at
the time of the winter solstice; Rusalye, at the time of the
spring equinox; and Xupalo also known &s Jarilo at the time
of the summer solstics,
Koleda

Koleds, celebrated at the time of the winter solstice,
coinciding with December 22 spproximately, lasted for about
a fortnight. A number of theories have bsen propounded with
regard to the meaning of t he term Koleda:
1) It has been regerded as the festival honoring the goddess
of spring, youth, and fertility, Lada, who " 1s born simul ta-
neously with the sun.” 329 fMme name therefore would be a com-
pound of the goddess' neme,Lada,and the prefix "ko-" whose

weaning has not been determined.

2) Koleda is related to the Slavic word "kolo®, ring orlcircloi :

and hes reference to the singing which was part of the festiv-

ities.

 227. RouZifks, op. cit. e 485,
328, Leto means suumer, year.
329: Osusky; op..&it: ps: 44-
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ities which took place,
3) Koleds 1s to be derived from "eolendar.

4) The most probable of the theorias propounded 1s ‘tast Kole~

da 1s to be traced beck to "cslendse", since ths Romans celebe

rated V111 Calendiis Jaruarii es ihe birth of the sun.2o@
Other names were 2ls0 used by various Slavic tribes. a-
mong ihe Russians the term "kutuja® is used especially with
reference to the Christian's Christmas Zve, for "kutuja" is
tine main dish which is served by them om that cw.:c:a;sis:u:z.331
ihe ferbisns use the term “Badn)i Dan®, " Badnjak®", or "Bud-
pik.® If the lest term is not merely a corruption of the
first two, 1t may bte from the stem "buditi®, to watch, and
would therefors have the ueaning of Visil.aaz The etymology
of t he term Badnjak is obscure bul some have zaintained that
1t i5 the nass of 8 god or at least & term derived from the
nane of a deity.“9® fThe gbove-mentioned terss are used by
the Serbians also to designate the yule«log which they burn
on their hearths on Christmas Hve. The significance of
Badnjak fort hem lies in the number of sparks which it emits
which are thought to represent the number of calves, lads.
kids, and pigs which the master of the house will scquire

during the coming year.334 Yhe South Slavs use the term

330, Hanud, Me Wissenschaft, pp. }93-1‘35.
551, H8chal, SLav, Hvti. p. 907.
238, Ibis. p. O 2 -
53%. Patrovitch, op. eit. p. 47.
334, J.6. B&-aza;, T™he Golden Bough, p. 638.




*Kradin® for the festival of the winter solstice, indicating
thereby that the significance of the festival lay in the Slav-
ic concention of the aur,.?’ss

The birth of tha sun sfter its long jourmey southward and
the beginning of u new yeur therefore sre the prowinent thought
in the festilvel of ¥oleds. The image of = wolf wes carried
gbout signifying nrobably that the reizn of Cernobog, the Hlack

- , -
God, was a2t an end and that the sun was being reborn.%%8 1t

0

was mainly a domestic celebration as csn be seen from the burn-

ing of the yule-log and the serving of the kutuja.337 Also -
sacrifices were brought to the gods of the earth and water.338
ine household gods were intimately eiumected with the celebi‘a-
tion, '

In general 1t msy be said thst Koleda was a season of re-
inicing, festivities, games, exchange of gifts, and forgetting
of enmities. 99 prophecy concerning the future was also prac-
tised. The spirit of joy which prevailed was derived from
the fpet that the sun would soon be in the ascendancy. In
“hite fussis two boys are dressed to represent a Rich Koleda
and a Poor Koleds and are then disguised. Selectlon of one
or the other determined whether riches or poverty would be

one's lot during the coming year. Children would also go

%95, ¥pndfin 15 from "kpédtky", short. udchal, Nékres, cp. 189

436, Hanug, op. cit. p. 198.
.:E‘}. '“Ch % .%1"‘" !Vth.. po -.09-
G5, ‘uch&l Téi. siov. p. 168.
.'-_'-55'. Winga 18 "cnerous, ner devot

Osusky, op. cit. p. 4.
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from house to house during this festival and receive gifts in
exchange for singing .3‘0

To summarize, Koleda was the triumph of 1light over dark-
ness, of life over death, celebrated at the time of the year
when the sun began its gradual return northward.

Rusalye

The spring fastival of the ancient Slavs was known by var-
dous names, the most common of which was Rusalye or Rusadle.
The name has been derived by some f{rom the. nymphs "rusalky”
whom this festival was thought to honor especially. Others
see in it a corruption of the Italian Featival of the Hoses,
"rosalia”, signifying the return of spring.°4l The terms Tu-
rice and Letnice are also applied, being used by some Slavs
to the present day for the festival of Pentecost. Turice is
associated with the god of war, Tur. Tur also means steer or
bison and during the festival of Turice the image of a steer
was carried about. Finally, the opinion 1s held that "tur®
is symbolical of the world. Letnice 1s derived from “"leto”,
summer, year, and its connection with the spring featival is
obvious. It has been pointed out that also zr__i._gga_(tx?yzna) was
a term applied to the Slavic spring festivel. Its use would

340. The custom of caroling at Christzas time will be recog-
nized? In Slovakis it 1s cég%wary for ministers of t he gospel
or teachers to visit their members at Christmas time. They would
be remembered with specisl gifts. The term "koleda® 1s still
used with reference to this wvisis,

341. Michal, Slav. Myth., pp. 311-31%2.
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imply that certain contests were carried on during the festiv-
a1,%42
‘ Among the Slavs the festivel of Rusadle 1s celebrated at
the season of Pentecost, but it is not limited to this season.
It is meintained that Rusadle was cele brated also on the Fes-
tival of st. John, on Christmas Evyem, and on Epiphany. A sim-
ilar commingling of certain features connected with other fes-.
tivels can be noted in the custom of carrying about trees and |
of burying, drowning, or burning dolls symbolizing winter and i
death. | : b
The festival of Rusadle was celebrated in Russia by throw-
ing a doll into the water at one point in the ceremony. The
lussians called the doll "rusalka®. This has beesn explained
as an attempt to secure the favor of the rusalky, the spirits
of those who died a violent death and were not buried with pro-
per religious rites. This would introduce & funereal elezent
into the festival. 43 On the other hand, the Serbians are said
to honor the goddess of lowe, Lada, during this festival, for

the refrain "Lada-ox, Lade-leh" occurs in a song used on thils

::cceas.icvz:.""‘M :
Two custoams connected wivth. the celebration of the festiv-

al of the summer solsticro, especially by the Russians, de~
serves mention here. The first is that of carrying about a

FUBEZ-tPei—called "méj". The *méj" was usually a pine, fir

342. Hanul, op. cit. pp. 194-199
343! Mﬁhu, 1&?0 t?l (X ppo éu‘&lzq
344. Petrovitch, op. cit. p. 52.



or birch. It was customary to cut down such young trees and
to carry them about at the beginning of spring. !hor .original
symbolical significence of this custom has been lost but it
undoubtedly had some connection witi the pagan Slavic concep=
tion of the struggle of winter and spring, of death and life.
Ihe custom of carrying about the "méj" has therefore been con-
nected also with the concept of teritu:lty.z"s

The other custom is that of casting mﬁ% into the
water and drowning her. The neme }orena has been derived from
1) "mar®, "mariti", to die, kill; 2) from "maril~, to shine?""
and &) from "mo", great, and Rana, meaning therefore the Great
Rana, the goddess of death and treasures.>48 lorena was a 1lit-
tle doll which was carried about 11_1 procession and at a cert-
ain point in the fastivities was cast into .the,wgters. | At the
same time a chant was sung, a number of versions of which are

used to this day:

. Smri sme vam zanies
nové leto priniea.u{%“?

Also: smrt plynie po vode
nové leto ku ném 1(10.350

The significance of drowning Horena evidently was that
Morena symbolized winter and its rigors, while drowning Horena

345. Michal, "R&je®, in Otto, op. cit. XV1, p. 647.
346.0ther numes: Morana, Sm-t(a%a'iﬁi'ana Smrtholks( death-

doll). i 2
347. ¥&chal, R g, p. 194.
548. Rﬁii&k'a,"‘o‘m' E.cit_. p. 173. .
349. Death =e e carried away,
Life wo have brought.
350. De=th sails on the water,
The new yesr comes to us.
quoted in Otto, op. cit. XVl1, p. 831.
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meant her retreat before the ohcoming spring and .snmaer.ar’l
Thus a different significance attached to lorena than to Rusal-
ka which was also drowmed. It has been pointed out that the
foman custosm of expelling lars at the beginning of the spring
and the new yeayr is 1dentical with the Slavic custom of caste
'i\n’g Z-.éomna into the waters to be drowned and thus " carrying
cut deatho.

7 Rusalye, the encient Slavic spring festivel, may thersfore
be charscterized as the festival of naturé"_s renewal or regen~
eration.

Kupalo and Jarilo

The festival of the sumzer solstice celebrated by the an-
eclent 51:vs. was known by various names. The most general of
these are Kupelo and Jarilo. Other names are Xostroma, Sobot-
ka, 352 Kresnice®O%nd Vgjano.3%4

The theory is held that Kupalo was the name of an ancient
slavic deity, the god or goddess of treasure and fertility,
and that the sun was tnereby’maant." Or a resemblance between
Kuﬁaio end the word *képel", bath, is seen, since sprinkling
with water wes a part of the festivel and because the ancient

SRRy othien . O Se - R
352, The Pollsh term. Hanu3 thinks that Sobotka . is the

name of o mountain on which a2 god of the same name was wor-

shiped and is inclined to the opinion that this god was Svane-

tovit, op. cit. p. 204; Stanislav Kiias, “Comu nés uéla miestae
nézvy? In glovenské gem, p. 19.
353, The Yugoslav term.

%54, The Stovak term. Vajan means St. John.




Slavs considered the setting of the sun to be a bath,559
¥Finelly, since the festival was transferred to the Christian
festival of S5t. John the Baptist,it 1s asserted that the ternm
may have been coined from its assoclation with John and his
baptism.

darilo has also been celled a Slavic deity, probably i-
dentical with Herovit or Ruglevit of the Baltic S1aws 396 1In
Little Fussia the term Kostroma is also used with reference
to this festivael., %o information is available concerning the
term beyond the fact that there is also a city in Russia
which bears the neme of Kostroma. Ceremonies centering about
Kostrona gseem to be identicel with those of Kupalo and Jarilo
altbough the festivel was linked, in the Christian ers, with
St. George.

A coumon feature of the festival of Jarilo and Kupalo
was the little doll which was made and to which variocus names
were given. In celebration of the spring squinox the doll
was called lorena. To the doll of the sumaer solst:lcq the fol-
lowing nawes were applied: Jarilo, Kupslo, 525.92%; Kukls,
Zatrwan, Carodejnice.®®” |

During the celebration of the summer solstice ,a’idoll was

dressed in the clothing of a woman. Soms of the Slavs also cut

355. Harud, e Yissenschaft, p. 268
%56, H. dAchal, "Jarilo®, in QOtto, op. cit. x111,82
357. The Bulgarian, Slovenian, and emian terms respedt-

ively. Jarode jnicazeans witch.
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down a tree and adormed it, and both the doll and the tres
were used in their ceremonies. After some dancing about a
fire which was kindled the doll and the tree were discarded,
aometimes being thrown into the water, and at other times
burned or buried. Insteasd of a doll representing Jarilo a hu-
wan being was sometimes chosen and then the entire company
would separate into two groups and engage in a fight. The
eain features of the festivuil were kindling fires, sprink-
iing with water, and foretelling the fu-:m-e.ss‘a The fires
whaich were built were known as "svatojdnske ohne® or *kupal-
ské olmnev."9? Their signifieance may have been to _str_éngtheh
symbolicdl 1y the dying light of summer. This explanation is
in harmony with the general conception of the pagan Slavs:
that at the summer solstice the energy of nature uas decreas-
ing and thet rzture was premring for a rest. Bacause of its
connection with the sun it has been called Sventovit's festiv-
31.360

The element of sprinkling with water may have been intro-
duced in more recent times when the festival became so close-
ly associated with that of St. John the Baptist. It must al-
50 be kept in mind that the setting of the sun was regarded
as a descent of the sun into a bath from which it arose purie-

fied and clesnsed each morning. The prophesying was often

355, Michal, Rékres, p. 200.
359, The Fires of St. John; the Fires of Kupalo.
3580, HemaS, op. cit. p. 202.
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done with flowers and was concerned with the probability of
a8 malden marrying during the coming year.

Ine festival of Xupalo and Jarilo was originslly a pure-
1y domestic one. At this season marriages were contracted and
new mesbers wers admitted into a family. The funereal els-
ment was also reminiscent of the dead ancestors who wers also
called to mind during ths feast 561

iiany features of this festival remind us of orena but
seen to have bsen performed at a different time.

To susmam ze, 1t may te saild that Jarilo and Kupalo repre-
sented the sun at the height of its 1life-giving activity.

%61. Mlchal, BAJ. slov. p. 167.
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Vi1 Conclusion
The religion of the ancient Slavs was one of unmixed pa-
ganism. It was a system of polytheism with traces of animism

and ancestor-worship.962 fThe god of the Slavs was nature, the
manber of Slavie gods was many, and yet the Slavs wers not with- 7'
odt the idea of one supreme l:aj.ng.‘%;5 As animists the pagan
Slavs saw a soul residing in all of nature sbout them. It is
claimed that the Slav never advanced bey.o.nd *inchoate concep-

tions” of nature and that "he neither philosophiszed 1ike the

Hindu, nor created types of pure grace like the Greek nor beau-
tiful fancies like the Celt." °8% glavic religion does seem
to have been altogether without anthropomorphism.389

In contrast to this view of a development from lower to
higher foms in the religion of the pagan 5lavs we find tue : .
iden of Hadosavijevitch that the early religion of the Slavs . |
was a kind of monotheism. It 1s pointed out that during the
centuries which elapsed from the time the Slavs lived in
their ancient iraozmazlmld:""e"5 and their Christianization, nany |
changes took plece and that these changes represented a
transition from monotheism to polytheism and then %
pantheisn.2®7 This opinion 1s worthy of note since it accords

362. K. Menges,"The Early Slavs and Their Neighbors® in

The Slavonic Monthly, Jan. 1943, p. 14.
263. Radogavljevitch, op. eit. p. 13..

364. Afsnasaev-iiagnus, oﬁ. cit. p. V1l1l.

"55. m 31' O Qi - pl L) ..
366. Tnis &a'zﬁé_'in broadly identified as modern Pdland.
%67. Radosavl jevitch, op. cit. p. 13.




with the Biblical account of the fell and devolution of man.568
The era spoken of, 1% 1s also masintained, was furthermore char-
acterized by the emargence of individual deitiles, for up to
this time the spirits and demons had besn regarded ss collect-
ive teings,5%¢ 7 :

Pagan Slavic religion is considered by some to be an ag-
gregate of lorelgn elements, especially Oriental and specifi-
celly Hindu features. In evalusting this opinion it must be
consldered, as we have pointed out, that pagan Slavic belief
and practise werae undoubtedly influenced by meny factors. The
Slavs came into contact with the Scandinavigns, Teutons, Finuns,
and Lithuanisns in the north, and with the Greeks anc Romans
in the south. Nor can it be doubted that there is a relation
between Oriental religion and Slavic. Hanus bases his entire
book “Diie Wissenschaft des slavischen iythus" on such an hypoth-
esis. Archer also states frankly in discussing the greatre-
liglons of the world,s ve are linked with Indis and Hinduism.™ "
Purthermore, 1t 1s well to keep in mind the fact that scholars
are of the opinion that basically more or less the sape folk-
love exists everywiere.o7l Nevertheless it doces notsesz in
keeping with the facts to maintain that there wers no‘distinct-

ive elements in ancient Slavic belief and practice. .

568, Cf. Gen. 3. ‘
. 244.

369. Meyer, op. cit.

370, J.g . ire er, "Higduism" in The Oreat Religions of the
vorid, &.J. Jurji, ed., p. 46.

271, gorf13l, op. cit. p. 26.




The religion of the pagan Slavs seems to have been a pure-
1y domcstic religion with the idea of a state religion not en-
tering in% the Slavic concept of one's relation to the supreme
being.mg Ihe religion of the early Slavs has also zen char-
acterized as of the non-fanatic:l type. It is a question as
to whether such a statement permits of a broad application. as
& wmatlar of fact Orloff limits it to the religion of the South-
ern Slavs mainteining that it.ms of a purer kind than the Scan-
dinavian or that of the northwestern slava.ms

The dual principle of good and of evil, of light and of
darkness, is very proaminent in early Slavic bslief. Z2ven though
it is admitted that not =11 Slavic deitiss can be paired off
into good and bad, nevertheless the culi of the early slavie
tribes bears out the claim that ancient Slavs conceived of the
principles of good and of evil as existing independently side
by side. In sare creation myths the devil appears as the help-
er of God in the work of creation.”’4

The idea of sin eppears in ancient Slavic belief in the
concept of the necessity of sacrifices for the gods. The gods
were pletured as being delighted by gifts. Their anger could
be appeased by them and the conduct of: the gods towards men
could thus be influenced. The unworthiness of man. to appear
in the presence of the deity is well brought out in the account

e

372. Morfill, op. cit. p. 276.
373, Orloff, op. eit. p. 4%0.
$74. ¥achal, Hakres, p. 4.
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of the priest serving in the temple and withdrawing in order
to exhale and inhale lest the air of the temple be polluted

by the bresth of a mere mortal. Alsc the fear which permeated
the entire life of the psgan Glav and regulated his every ac-
tion supports the view that early Slavic religion operated with
the idea of offense against the deity.

Ihe ancient Slavs kelieved in the existence of a sbul and
in a life beyond the grave. ®hether thils concept of a future
existence included more than the soul ¢annot be definitely de-
termined. However, it does not seem so, in spite of the fact
that mention is wade of a god who awakens the dead. This is
very likely due to the influence of the Christian rel igion.
Bat iv is firmly established that the Slavic concept.of the fu-
ture existence was sensuous. Hor was it a;sy,according to Slav-
ic belief, to enter the realms of bliss. The way was pictured
as a glassy or iron mountain hard to climb. Filings of nails,
or claws were therefore thought to be necessary for successful
negotiation of this mountain leading to the land of bliss and
happiness. The idea of righteousmess through one's own ef-
forts is thas introduced. |

The facts presented above concerning the religion of the
pagan 5lsvs amply bear out the Seriptural teaching concerning
the creation of men in a pure and innocent state, of his fall

into sin and of s consequent obscuring of his original know-

ledge of God.e"’s

375. Cf. Romans 1 and 11
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