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All things, even funeral processions, had to give way
in the street, to a wedding procession., It was considered
a virtue to follow the procession and honor the bride.

They had a strict system of Betrothals. These engage-
ments preceded the marriage by a varied length of time, but
if the bride-to-be was a virgin, the period was not to
exceed a yea;? The bride-to-be was given a piece of money
or a paper, with the statement that the man thereby espoused
the woman, From that time on both bride and groom were legal-
ly considered married, even with respect to inheritance, eto.,
exeept that they did not live together. The dowry of each
was fixed by a legal document., In Judea, the stronghold of
Rabbinism, there was generally e grest feast at the end of
the betrothal ceremony. This was not done in Galilee, the
home of the simple people. That was one reason sins in con-
nection with the vetrothal feast were not in evidence in the
northern province.

The marriage was performed in the evening. The bride
was led to the house of her groom. There was torch light,
musie, garlands and flowers. It was considered a prime
virtue for all who saw the wadding prodession to join in,
and praise the bride handisomely. The groom was %o make
some handsome additions to his wife's dowry. Yhhn disous-
sing the matter, the Rabbis had difficulty with the possibi)rty

4%y that the groom was a poor man, and could not carry oub

xo.fﬁﬁi“EI%. vole 1, Do 353f. The Talmudic references
are found there. ZThey are too num.rous to be mentioned here.
Edersheim’e summary has drawn the pertinent references




the demands of the ritualistic law. But they were comforted,
as Ldersheim well puts it, with the thought that every man
had some propcrty, even if it was only the six feet of ground
he was buried in. <That is true to the character of the
Jewish scholastic approach to the ritual problem. The
groom signed the documenty there was the pouring of the
ritual cup of wine; the benedictions were spoken; and
the feasting began. <&veryone tried to increase the govial
atmosphere with his wit, and sometimes the jests were very
dubious. The groomsmen led the couple to the bridal
chamber, and mnot infrequently, improprieties ocecured., As
nas been noted, this was not the custom in Galile:}
One interesting sidelight on the Jewish view toward mar-—
riage and wives is reflected in this quotation from festival
rules:
One must not espouse a wife on the middle deye--
neither widows nor virgins; notr must one marry
the childless widow of his deceased brother, as
that (the espousal) is a eause of Jjoy to him
(individually),_ but one may receive back his own
divorced wife.1
With respect to divorce: "Because if one has a bad wife he
should divorce her. Those, however who declare that one who
has a bad wife will not see Gehenna, refer to those who
cannot afford to make a settlement upon their wives, ox to

12
those who have children, and cannot divorce their wives."

together in very practical fashion. A good instance Sf the
attitude toward wedding processions can be found in Rodkinson,
vol. 5, Aboth of R, Nathan,ng. 22.

1l. Moed, Moed Ketan, Mishna VIII,

12. Moed, Erubin, oh. IV (Rodkinson vol. 2, p. 94).



Mention has been made of superstition to be found in the
Haggadic portions of the Gemara. They believed, for example,
that snakes drink wine from pitchers. They even believed
that snakes would drop wabter '‘into a piteher containing
wine, until the piteher was full, and that then the snakes
would procede to pap up the wine., They bellieved they had
to cover it well to protect it from the snake:?

The references in the Mishna text to the lMessiah were
deleted, but some were brought in by way of the Gemara, after
the death of those who rejected the original references,

They had some peculiar ideas concerning the lessiah, The
following is s chance reference %o Him.

If one say: I wich to be a Nazarite at the coming
of the Lessiah, he may drink wine on a Sabbath or
on & festival, but must not do so during the week-
days. (For liessiah is liable to come at any time.)
The Baraitha would then be correct if we assume that
there is & legel limit abowe ten spans from the
ground, because lessiah will then not come on the
Sabbath or on a festival, but if there is no legal
linit above ten spans, the man should not drink
wine even o#i those days, because the lessiah might
come, In that case it is different: for 1t is
written(lal. 3,28/: "Behela, I send you £14jah

the prophet before the coming of the day ol the
Lord, the Great and Dresdful.” Hence, if Elijah
did not eome on the day preceding Sabbath, He may
drink on the Sabbath., If this is so, then he may
drink on & week-day also, providing £1ijah d4id not
come on the preceding day. 1t might be assumed,
however, that &1ijeh had already come and appeared
before the high court and for that reason the man
should not drink on any day, lest £lijah had already

13. WNez., Abuda Zara, ch. 2, liishna 4 (Rodkinson vol. 4,
P. 56-5" ) .
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come, then this would apply also %o the Sabbath?

There is a tradition among the Isrselites that 1t

is an assured fact, that Klijah will not come on

the eve of a Sabbath or a festival. If that is so,

why should the man not be permitted %o drink wine

2 w1170 somny, the Hasatan Bimmebimtet S

. & ne o
From this discussion on the Nazarites, several implications
are made concerning their beliefs about the Messieh, In the
first place, they evidently thought that He would come as a
good Rabbinical Jew, obeying the Sabhath rules to the 1imist,
It is also impliecd that He would present Himself to the
service of the high court., That is close %o unutterable
arrogance., They thought, as can be seen, that He iwould be
preceded by Elijah., Furthermore, the implication is obvious
that they expected Him to come sailing down out of the sky like
a great heavenly kiné? That is brought out by the point of
the discussion. 1t was legal only to travel within certain
limits on the Sabbath. Therefore they argued whether there
was a legal 1imit above the ground. If there was none, then
the Messiah could come on the Sabbath without breaking the rab-
binical law, but if there was one, then He would not be able
to come, by the same token,

It ie well to repeat here that not ali the Jews agreed
on all such teachings. There were violent disagreements
among them, and as we have noted before, there wae never any
systemetie Jewish theology. You ean find an example of

elmost eny belief in the Talmud. No one Jew could subseribe

14. Moed, Erubin, Mishna 4, (Rodkinson, vol. 4, p.98).

15. Setan at the temptation of Jesus, evidently made use
of this tredition. If Jesus had thrown Himself from the
pinacle of the temple, as Satan tempted him to do, He would
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to all statements, though the Gemara discussione attempt
to make them all harmonious, by the various schalastiec
hair-splittings.

A number of ethical maxims and proverbs show the wisdom
of some of the scholars of the Jews. In such a long history
of literary and religlous effort, evan though it be based
on a false religion, it would be surprising if not a few
words of deep wisdom should not appear from the mouths of some
of the men; the best that a nation could produce for eight
hundred years, It is a fortunate thing that the Jewish
scholars loved to put all theis wisdom into epigrammatical
form. In spite of the fact that among the Jews there was an
opinion that only Jews were included in the moral obligatioms
they were under, there were those of a broader outlook, who
saw that morality is not a circumscribed injunoetion, but that
it is binding on all men at all times. It is more understand-
able, when we consider that the Jewish religion was not a re—

ligion of theology and dogmatics; but one of general morality,
with a one-sided applicatioa, thet some of the men would rise
above the one-sidedness, and turn to philosophy instead of
clinging to the purely Jewish religious idea. Of course,
their philosophy was not of the mestaphysical kind, like that
of the Greeks, but it was based on ideas fundamental to Jewish
religion. God, creation, nobility of man, & real moral stan+—

dard, and the like, were taken for granted, and from that

have seemed to be fulfilling the expectation of this tradi-
tion, and would have been hailed by the people a& Messiah.




29

point on, they developed their ideas and ethics. One might
say that the ethical eplgrams of the Jewish scholars could -
teach many of us a lesson. They have their roots in Biblieal
injunctions, after all, and they were no mean minds which
meditated upon them. In many cases, the #thical maxims are
the result of a whole life of human thought, put with no small
effort into one epigram, The maxims of some of the chief
Rabbis will be not®d in their biographical sketches in

this paper., Many times they are pure luman wisdom, The ones
that appeal most, are the ones concefning family life, The
Jews are noted to this day for their good family life, It
stems, no doubt, to the great stress they laid on it in
ahcient days, and the great number of lawas, as well as the
great honor they laid upon it. <hat also stems from the
principles laid down in the 014 Testament. In spite of the
fact that they had the wrong motive in mind when they followed
ed the principles, they did follow them outwardly, and that
has Bad ite own effect. OSome of the Maxims have been

selected by different authors and put into series. A few

of them follow.

Let a man be careful to honor his wife, for he

ewes to her alone all the blessings of his house.

Who is rich? He who has a noble wife. Tears are
shed on God's 4ltar for the one who forsakes the wife
of his youth. He who divorcew his wife is hated
before God. The honor and reverence due to parénts
are equal to the honor and reverence du¢ to d.
Parental love should be impartial, one child must nd
be preferred to the other. First build a house and




plant a vineyare, then take a wife, Let youth and
0ld age not be joined in marriage, lest the purity
and nseace of domestic 1ife be disturbed. A man's
home means his wife. If in anger the one hand remowved
ved thy wife or thy ohii%, let the other hand bring
them back %o thy heart.

Many of the proverbs sound very familiar in modern
ears. oSomebimes one does not expeet to find such well~known
mexims so old. Some of them seem at first glance obvious,
end not very deep, or full of meaning, but it must be remem-
bered that they are epigrams, and ofbten couched in allego=—

rFical terms. That was the delight of the Jewish scholars.
The tendency shows ar Oriental mystic personality. The
Mamime that follow are more general in nature, and show
the scope of Rabbinical thought.

Teach thy tongue to say: I do not know. It matters
not how much or how little, but how devotional. Aved
oid unger, and you shall avoid sin. The seal of
God it truth. The elephant fears the fly. The
world rests on the breath of school children. Only
the merciful shall receive divine mercy. The body
follows the head. Conceeit causes wisdom to depart
from the wise andi vision from the prophet. The
Lord hates the man who speaks one way and thinks
enother. The greater the man, the greater his
témptations. Greater is he whose motive is the
love of God, than he who se motive is the fear of
God. Work honors it¢. master. Do not attribute

to others the fault that is thine. A single
coin.in a pitcher makes a great deal of noise.

The liar is not believed even when he tells the
truth. No man is envious of his son or pupil.

Say = little and do much. UNot learning, butb

doing, is the chief thing. The world oan exist
without wine, but not without water. Judge all men
by their merits. Vhere fthere are no men, strive
thou to be a man. Let thy neighbor's honor be as
dear to thee as thine own. Be rather a tail to
lions than a head to foxes. Look not at the
outside of a piteher, but at what it contains.l?

16. Quoted in Rodkinson, vol. 10, pe 90,
17. Quoted by Max Reichler, What is the Talmud?, pp.23-24.
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We will let the matter stand there, and let every men jJudge
them as he will.

The divisions of the Talmud are the key to the references.
The Talmud is absolutely unindexable, by its very nature. The
reason is, that it is built up on the basis of discussions. In
these discussions, as has been noted, the subject matter was
restricted only by the demand that it be based on the Torah,
or the traditions that were derived from the Yorah; or that
they considered as derived from the Torah, As a result,
many Jifferent subjects appesr in each discussion. They
were csatisfied as long as the discussion kept alive. It
reminde one strongly of the "shop-telk" of college students
in dormitory discussions. The six divisions of the Talmud
have each been given & name, as have also the individual
tractates within the divisions. There are seven to twelve
troctates within each Seder(division). The tractates sre
divided into chapters., The references, then are written
aocordinély, with the name of the Seder first, the tractate
gsecond, the chepter third. Then, to find the exsact location
of the reference, one mussh reed the chapter., The names
of the SBedcrim and the Tractates are usually abbreviated.
One must therefore know the namee, in order to read the
references. The names of Seder and tradtate follow in
order. The trensliterations vary from one author to
enother. V%e will here keep olose %o the original sound

of the Hebrew word as nearly as possible.
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We have not attempted to transliterate the l&#faxsic ain
and waw. The first of the six se@arim is called Zeraim.
The word means Seeds. The oontents give laws and &iscuss—
sions concerning the tilling of the soil:and the fruits of
the land. The second 12 called Moed, which means Festival.
I% deals with the laws conocerming the feasts of the Jews.
The third is Nashim, VWomen, and deals with laws of marriage,
ritual laws concerning women, ete. The fourth is Nezigin,
Dameges. There have been a numbcr of euphemistic renditions
of this name, one of which is Jurisprudence. Another emphe—
mistic naeme is Jeshuoth, Deeds of Help. The fifth Seder is
Qodashim, Consecrated Things. It deals with offerings, and
dedicated and consecrated things, the rituals of the temple
services., The sixth is Teharoth, Purifications, The term is
euphemistic for Temaoth, ritual uncleanness. These names
already were in evidence at the time of Simon b. Lakish, in
the third century A.D.
The nameé of the tractates are old, known already to the
Amorites, For the sake of reference we include them.
Zeraim: Berachoth, Peah, Demai, Kilajim, Shebilth, Terumoth,
Maasroth, Maaser Shen&, Challa, Orla, Bikkurim.
Moed: Sabbath, Erubim, Pesachim, Seqalim, Joma, Sukka,
Betza, Rosh Hashana, Tamnith, Megilla, liced Qatan,

Hagdga.
Nashim: Jebamoth, Kethubboth, Nedarim, Nazir, Gittin, Sota,

Qiddushin.
Nezigin: Baba Qamma, Babba Metzia, Babba Bathra, Samhedrin,
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Makxkoth, Shebuoth, kEdujjoth, Abude Zara, Aboth, Horajoth.

Qodashim: Zebachim, Menachoth, Chullin, Bechoroth, Arachin,

Lemura, Kerithoth, Meila, Tamid, Middoth, Qhnnim.

Teharoth: Kelim, Uhaloth, Megaim, Para, Teharoth, Migvaoth,

Nidda, Machshirin, Zabim, Tebul Jom, Jadejim, Ugtzin.
This is the order of the Sedarim and the tractates, or treat-
ises, as they appear aocording to the text of koses Maimon~-

18
ides,

18‘ Stn‘k. p’. 25-28-
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PART TWO: HISTORICAL AND CHARACTER SKETCH
Chapter I. Sopheric and Zugothie Periods

Lach period of the growth of the Talmud bears a tech-~
nical name, The two main periods are oealled the Mishna
period and the Talmudic perdod. The former is counted
from the time of Ezra(sometimes, more explicitly, from the
time of the duumvirate, 150 B.G.}, to the closing of the
officinl text of the Mishna, by Jehudah Hanasi, eir. 200
A.D. The latter is the time of the formulation of the
Gemara, from 219 A.D. to 499 A.g. Sometimes the whols
period of the formulation of both Mishna and Gemara is
referred to as the Talmudic peréod. That is necessarily so,
because of the faot that the whole work is called Talmud.

Inere is a tradition that there was a great assembly
from the time of Ezrs that lasted to the time of the Sanhed-
rin as we know it from its apéearanoe in the kaccabean time.
This so-called Great Assembly, or "men of the Great Synod"
were supposed to have received the oral law as it was handed

down to them from Ezra, who in turn had received it from his

l. Roiohle!, Pe 1‘.‘-
2. Encyclopedia Britannies, Gaon, vol. X, p. 8.
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spiritual predecessors, who had preserved it from the mouth

o 3
‘of lioses, who had received it on Mount Simai. They believed

thet the Oral law was as binding as the written law, when
it was given to Moses on Sinaf:

The element of the tradition that 1s apropos here is that
concerning the Great Assembly. Graetf'presents a good case
for the legend that the mean of the fireat Assembly actually
existed., It is certain thet they had to have some govern-
ment, and 1t is well-known that there were councils of leaders
in the towns of the Old Testament times. The Book of Nehamdag
implies the same condition, although not stating it in so
many words., The legendary Great Assembly, then, would be the
eontinuation of the council of Politieo-religious leaders.
There is no need to assume that there was no Great Assembly,
however necessary it may be to reject the dootrinal supple-
ment of the legend., The Sanhedrin goes as far back as
authentie history goes in this period, and seems %0 be the
heir of the traditional Assembly, which in its turn, was
heir to the couneil of Mehemiah's time., The dividing of
the spiritual and civic heads of the Sanhedrin at the time of
the Macoaveans also speaks for the aneient heritage of the
body. ZThe men who eomposed the assumed Assembly were called
Sopherim, Wise Man, or Seribes. That is the first period
of the Mishnie epoeg. They cover the two hundred years after

Ezra,

3, Nez., Aboth, lMishna ALf,
4, Straek, p. 7, lists three ocourrences in the lon—

nian Talmud where this doetrine is inculeated.(Pea 2,63 Eduj.

8,7; Jad., 4,3),
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The second period was that of the Zugoth, or the pairs.
They are the Ab Beth Din and the Nasi, as previously deseribsd
®d, The neme Zugoth bs a Hebraized version of the Greek
gVng , because they were co-rulers. The period of the
Zugoth‘lasted from the time of the Maccabean wars to cir,

30, B.g.

The third kishnic period was that of the Tannaites, or
the Tannaim, as they are variously called. The singular is
Tana, This period lasted from the beginning of the first cen-
tury to the beginning of the third century A.DE There is mcre
definite information coneerning this period and its men than
there is on the previous ones. The Tannaites were men of
great authority, from the point of view of those that follow-
ed. The earlier the teacher was, the more weight his words
held in the eyes of the later Jews, as shall be demonstrated.
The title Tana means teacher of the Bral law. It does not .
occur in the Mishna which they helped %o compile, nor in
the Baraitha, which 1s the Mishnie material rejected or not
known by Jehudah Hanasi, who codified the official %ext.

This title was added by the later teachers, and appears in
the Gemara. The run-of-the-mill ordained teachers of that
time were called Rabbi, as to this day. ZThe title of the
president of the Sanhedrin was Rabban, which means as

much as . My Teacher. In the Mishna itself the Tannaim are

5. Graetz, vol. I, och, XX, 6 p. 395ff.

6. Neh, 11l. l2.

- Stra.k. Pe 117£.

8. Eneyclopedia Britannica, vol. X, p. 8.
9. op. ¢it., Talmud, vol. ix. pP. 769.
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called the Sages, while the men of the previous period are
called the Former Sages, or Elder:O (The Sopherim and the
Zugoth). The Tannaim are the reel collectors, developers,
and codifiers of the Mishna. Those who had gone before

had their traditions, which they had developed and hended
down orally, but it was a confused mess of material without
any order or system. The impression one receives is that
before the Tannaites begen to teach the Oral Law as a body
it must have been much like a national folklore, with no seem-
ing aeoherence at all. The one unifying principle that holds
1% together and that must have held it together then, is the
racio-religious undertone of all the traditions. That is

the flavor of the whole Talmud as we have it, even row.

Following the period of the Tannaim was that of the Amox-

reim, also ocalled Amorites. <he word really means speakers.

They are the tezchers who came after the closing of the
Mishna tex% by Jehudah Hanasi. They expounded mostly on
that code, which had become the .official text} The Amoraim
were not as independent as the Tannaim had been. They had
not the authority to eontradict any ofrthe established
Holachoth of those who had gone before, and so they spent their
time, end centered their debates on expounding the Mishna
code as they had it laid out for them. They had to resort to
all kinds of hair-splitting and fine reasoning, as well as

the most 1iberal type of so-salled exegesis, %o harmonize

10. “1elzin.r, Pe 29«
1ll. s‘braok, Pe .
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conflicting opinions expresscd in the Mishna, or even in

the Baraitha, which was material of teachers which was excluded
=d by Hanesi., At that time the Baraitha carried considerable
authority, as has been noted previously. <Lhe Amoraim of
Falestine generally had the title of Rabb#, because they were
ordained by the Fatrdarch (Nasi), while the Babylonian
Amoraim were simply called Rab. or Ma%? The origin of\the
words Rabbi and Rab, was the same, both being derived

from a word signifying greatnescs and honor, but the title
Ratbi had already at that time taken on the specialized
slgnificance whioh it still holds today among the Jews. As
can be seen from the fact that the most prominent of the
Amoraim di1d not have the title of Rabbi is evidence that the
title meant practidelly nothing in the long run, and it
serves us now only %o understand what is meant in a given
case when a title is epplied to a man from a certain period
or place. The terminology hePls in this menner to identify
nemes with times and pluces. The time of the Amoraim extens
ded from the end of the Tannaitic epoeh to the last part of
the £fifth century A.ﬁ?

Not included in the scope of this thesis, but belevent

to the subject matter, are the titles of the later teachers

of the Talmud. Seboraim were the soholare who completed the

Talmud in the first third of the sixth century, adding mamt—
.fold amplifications to the text. Gaon was originally the

12. Mielziner, p.40.
13. Strack, p. 3f.
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title of the head of the Academy of Sura. It came into general
¥l use in the seventh century under lMohammedan supremacy.
Both Saboraim and Gaonim are titles of the hesds of the sease

demies at Sura and Fum Seditha. Thus they were the successors
14
0f the Amoraim, with whom this paper temminates.

A, The Sopherim

Moses received the Law on Sinai and delivered it Ho
Joshua; Joshua in turn handed it down to the Elders
{(Not t0 the Seventy ilders of Moses' time, but %o
the later klders who have ruled Israel, and each of
them delivered it to his successor); from the Els-—
ders it descended to the prophets(beginning with Eli
and Samuel), and each of them delivered it to his
successors until it reached the men of the Great
Agsembly., The last named originated three maxims:
"Be not hasty in judgment; Bring up many disciples;
and Erect Safeguards for the LawlBuild a fence about
the law is more accurate).” Simeon the Just was one
of the remnants of the Great Assembly. His motto
was: 'The order of the world rests on three things:
On law, on worship, and on the bestowad of favors.'
Antigonos of Socho, who received it from Simeon the
Just, was in the habit of saying: 'Be not like
glaves who serve their master for the sake of the
compensation; be like such servants as labor for
their master without reward; =znd let the fear of
heaven be upon you.'

That is practically all there is to be known about the
period of the Sopherim. “e have di scussed the possibility of
its existence, and related matters under temminology. It is
useful here to get the order of the succession of the possess-

sors of the Oral Law, as the Jews told it. Simeon the Just /

and Antigonos of Socho are historieal characters. They

14, Jewish Enoyolopedia, Gaon, vol. X, p. 8.
l« Nez., Aboth, I. .




