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INTRODUCTION

The Talmud is no mean work, The size of it is compar-
able %0 & respectable eneyclopedia. It has been ealled an
encyclopedia. It is obvious, then, that in = paper of this
kind, or of any kind K of paper, for that matter, the subject
Talmud must be linited to a very small portion of what the
vord itself covers. 4bout a thousand Rabbis, during the
course of about 800 years, have contributed their best to
it. Une could write a book on any phase of the Talmud, and:
not cover the subject.

But this pzper does not intend to cover even one subject
in the Yalmud. The purpose is quite differemt. Sinee the
Talmud is sueh an obseure work to most Gentiles, the average
person would not be able even to understand a discussion of
the Talmud without a certain amount of study of the work.

The purpose of this paper, therefore, is to make a
superficial study of what the Talmud is, how it grew, and
what kind of materials are in it., That alone is a tremendous
ambition, because the Talmud covers so much intellectual
territory. There is history, religion, and secular knowledge
in the Talmud, all Jjumbled together in a mass of discussions,
most of whieh grew up in an informal mamnner. It is impossible
to look in eny section of the Talmud, and there find a
subject covered. 4Any subject matiter contained in the Talmud

can be found in almost any portion of the work, inserted for
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whatever use it may have in the disocussion of the partiéular
problem involved in that seection. A bilography, for example,
will be found in a discussion on a purely doctrinal point.
The biography is there to illustrate a point in the doctrinal
discussion. Yhat is why the Talmud has never been indexed.
All one needs to do to findia subject he wants, is to look
in any volume of the work, and after reading for a few
minutes, one is very likely Vo find an example of the material
he is looking for. 1f one would desire %o find all the
instances of any subject matter in the Talmud, he would have
to read the entire work, and note each example as he found
it. 4dverything is ineidental to the ceremonial law of the
Kishna code, The Mishna code ifself is almost the only
organized material in the Telmud. It is divided broadly into
several parts; and even there, extraneous material, or
material thet can hardly be classified, is found where one
would least expect it.

The Talmud partakes of the Spartan attitude toward
speech, for certain purposes. In the ocourse of develop-
ment of Rabbinical learning, formulas developed for ideas
that had become a part of the national conseciousness. All
the Jews were acquainted with certain of the rules, and with
the methods of learning. Therefore, when the teachers wrote
down these ideas, they had no need to write them in detail,
and explain them, but they used a techniocal terminology
that resulted in a laconioc mode of expression for these ideas,

Names of teachers, mames of traditions, laws, rules, and
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introductions of subject matter, became stereotyped, and
unless one knows the stereotype, he is gquite ineapable of
deciphering the meaning of them., The Jews had one word

they used to indicate that this or that tecaching came from o
Baraitha, or some one of the various Midrashie writings
extant.

Some of these expressions the Jews have found it
impractical, or impossible, to translate; others have
they found unfeasable to transliterate. Acecordingly, the
English is almost as undecipherable as the original tongue,
unless one is acquainted with the terms, and their meanings.
In this paper we will choose the more frequent and basie
terms for study and explanation.

The Talmud also takes history for granted. LKeferences
are made to men and their times quite as easually and
laconically as the references to the varieties of subject
matter., Althgether, the Talmud 1s not a book easy to
be read. 4o one would sit down and read 1t by the hour
merely for intellectual pleasure, nor for learning, nor for
entertainment. Yet all these things may be derived from
reading in the Talmud, #f one knows how to look for them.
We shall also sketoh the history of the Talmud, for this
reason, that a broad view of its growth and its past will
inerease the ease and ability of a reader to understand the
references that oecur. Very briefly put, this paper has
for its aim %o acqaint the reader with the Talmu&; and if

possible, to awaken an interest in the ancient work.
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Certainly, there is much of interest to be found in
the work, The psychology of the Jewish mind shows itself
in part; history is there, of the unique nation; entertain-
ing stories are there in gresat numbers; .auperatitions abound ;
and observations of wise men, and men who were thought wise,
appear throughout; and the work is altogether fasecinating,
especially for the kind of personality that possesses a
waste-basket mind, All sorts of ideas and speculations are
in the Talmud, that one oan read, snd save, like one saves
pieces of string.

But the study of the Talmud also serves a useful
purpose for the student of theology. From reading the
Rabbinieal traditions and laws, one begins to have a deeper
appreciation of the struggle Christ, and his disciples
after Him, had against the Jewish religious organization.
One begins to understand the vehemense of the tirades of
Jesus against Rabbinism, and also the deeprhatred the Jews
had for Jesus. A reference is made in this paper to the
temptation of Jesus by Satan; +the tradition there mentioned
explains the strength of the temptations Satan used. The
Talmud is deeply bound up with the New Testament, because
the New Lestament was brought forth at the height of Rabbinism.
It is our firm convietion that more study of the Talmud by
Lutheran ministers would serve a very useful purpose in under-
standing the implications of the New Testament, because so
many arguments found in the various books deal with the -




very subjcct.
It is our only regret that we cannot cover the material

more completely in Uhie paper.
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THE TALMUD:

DiSCRLIPTIVE, HISTORICAL, AND CHARACTER SKETCH

(Outiine!

Controlling purpose: The pmrpose of this paper is to present
a pleture of the Talmud, so that one who has rezd this paper
will be able to read the Talmud with a degree of under-

standing.

1.

iI.

II1X.

OUne must be acquainted with the terminology of the

Talmud in order to understand the work.

A, The terminology is unique, specialized, and
stereotyped.

B, The terminology is confusing and very detailed,
with e number of overlapping terms.

C. Vhen one has lcarned the basie terminology,
the laconie references take on added meaning,

The reader of the Talmud should be acquainted with

the nature of its contente, and with 1its divisions,

A, In order to appreciate the subject matter of
the Talmud i% is necessary to be prepared for
the peculdar nature of the discussions,

B, The discussions are all grounded in ceremony
and religion,

C. The subject matter slso touches many seccular
fields.

D, The Talmud is divided broadly into six fields:
Seeds, F.ustivals, Women, Damages, Consecrated
Things, Furifications.

E, The six divisions are again subdivided into 63
treatises, called kasechtoth.

For an appreciation of the contents, one must be
acquainted with the history of the Talmud, end of
the men who contributed to its material.

A, The Sopherim were the leaders of the Jews for
200 years after Lzra.

B, The Zugoth were the lecaders of the Jewish
ecouncil from the time of the Maccabeans to 30
B.c.

C. The Tannaim lived from the first to the third

centuries. They formed the iishna on the basis of

oral tradition and the Toral.

D, The Amoraim lived from the third to the fifth
centuries, being successors of the Lannaim.
The Amoraim formed the Gemara on the basis of
the liishna, and closed the Talmud.

———
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The history and content of the Talmud supplies a
key to the eharacter of the work, and to the
character of the people whose product it is.

BN

C.

The Jews had merged their religion with their

national existence.

The Torah was a book of laws to the Jews, and

therefore needed the Talmud to supply the

easuistry.

The Talmud supplied the necessary supernatural

and mystical element of the religion of the Jews.

The Talmud is the product of men who bthought

of themselves as martyrs.

The Jews took their traditions seriously.

1. They were willing to be persecuted, and to
die for their traditions.

2. They persecuted their own people who
desecrated btheir traditions.

3. They would, however, relax a tradition for
the sake of a man they admired.

The study of the “almud is useful.

1. It throws light on the Hew Tesitament®.

2. 1t affords a glimpse inte the Jewlish
psychologye




FART ONE: DESCRIPTICHN

Chapter I. Terminology

In order %o understand a discussion councerning the
Tailmud, it is necessary that one be acquainted with its
more common bLerms. <The Jews gave names to each part of
the work, and to each period of its history. IThe Rabbis
of different times and different places also had distine-
tive titles, indicating the place ezch live, the time
he Tlourished, und the extent of his suthority. The tech-

nical vocabulary of the Talmud has grown to be a veritable

maze. To add to the confusion, some titles overlap. There

are for excmple, three uses of the title Rabbi. Rabbi
is the tiéle of an ordained teacher; it is also used as &
kind of proper name for two Rabbis, Jehudajl Hanzsi and

Judah II. Ligain, during the Amoraie period, the Falestinian '

Rabbis still bore that title, because they were ordained
1

by the Fatriareh; while the great teachers in B.bylonia

during that tire were called merely Mar or Rab, because

they did not have the Fatriarehal ordination.

l. Moses Mielziner, Introduction to the Talmud, p. 40.




The term Rabbi, thez."cforo. may indicate a teacher of the
second or third period of Talmmdic development, or it may
mean one of two memn, or it may mean the Falestinian Rabbis
of the fourth period of development. The context mmst in-
dicate which is meant. |

On the other hand, different names sometimes refer to
identical objects. Halacha, for example, is identiecal with
Mishna. But to add to the difficulty, there is a wider and
a narrower meaning to these two words. Halacha or Mishna
may indicate the whole text of the Oral Law, or it may mean
the smallest division of that text.

Much of the terminology of the Talmud comes from the
Hebrew tongue, though many of the terms have been influenced
by other languages. Some of them are Aramajie. Some are not
standardized, because they are a growth, and have come from
many countries. We shall therefore begin this discussion with
a sketch of the names and terms necessary for an understan-

ding of the paper.

A. Basie Terms _
There are two Talmmde. The one is called the Palesti-
nian, and the other is the Babylonian. The former is not
as large, nor as highly esteemed as the latter. The Mishmna
of the Palestinian, that is, the text on which the disous-
sions are based, has more divisions than the Babylonian.
It is composed of thirty-nine parts, while the Babylon@
has only tliirtr-un:.

2. Michael L Rodkinson, The Babylonisn Talmud, vol. 10:
History. e




Otherwise the Mislna text of both Talmmds is the same.
The difference in the size is dGue to the lack of discus-
8ion in the Palestinian, which makes up the great bulk
of the Babylonian.

The word Talmud is used in a variety of senses. By

a "literary usage", both the ilishna text and the Gemara,

or discussion on it, are together called the Talmud, though
)

strictly sveaking, the Talmud is the Mishna text itself.
Sometimes the Gemara, or discussion, is ocalled Talmmd, to
indicate a kind of commentary, referring rather to the
nature of the discussion than to the work as anobject.
Hote the use of the word Talmud in the following phrase
quoted from the Jewish Eneycloredia: "The Mishna treatises
which have no Talmnd..%.“ The grammatical upage indicates
the nature of the word in this connection.

Furthermore, the word means lesrning, as well as
teaching. It includes hermeneutics, exegesis, commentary,
and related subjects. It sometimes refers to the work as
a unit, sometimes as & stuady, almost equivalent to Com-
mentarg. The Talmud is a hybrid produet. It is not a com-
mentary on the 0ld Testament, but an emcyclopedia of Jew-
ish work anmnd thonggt; yet it is so‘olo-oly connected with
the study of the Torah that it cannot be divorced from its

3. Has !IE Ts Bible Dictionary, Tal pr. 890.

4. Jewish Eneyolopodla. Talmd,vel. 12, p. 12.

b. 1ibia.
6. Rodkimson, vol. 1, Editor's preface, p.XII.




religious connection. Meny parts of it do deal with the
Torah, and great portions of it are extensions of the e~
vitiocal law. But on the other hand, it contains also
stories, legends, biographies, civil as well as religious
laws, history, mediocine, soience, and astrology of the day.
Some of these will appear in thie paper.

It is a loose-leaf compandium of doectrines, discus-

sl ons, legal decisions, ssnitary ordinances, ritu-

alistic regulations, and maxims, together with

witty sayinge, interpretations, personal views, rem-

iniscences, and homilies of about a thousand Rabbis,

who lived and worked in various countries, during a

period of almost eight hundred years; who belonged

to different strata of soclety, with different de-
grees of edueoation, different outlooks on léfb, and
different coneeptiogps of divine revelation.

The word loose-leaf in the above quotation is well
¢hosen; because, although the Talmd is a development of
many eenturies, it ie not writtem up in chronological
order according to ths day in whioh the various contrib-
utors lived. The reason is that it is based on discussions
by men of a later period, and writtem up by a few men,
after the traditions had been in existence for many cen-
turies. For example, in the Semars on ome Mishna, this
phraseology occurs: " R. Ashi (4th-5th cent. A.D.) in the

name of R. Jochanam (3d ocent.), guoting R. Jehudah ben
Bathyra (1st oent.)..?". Here we see in one sentence, ref-
erences to men who covered & period of about four centuries.
That is typical of the Talmud. The divisions of the Talmma
rest, not on chromologieal sequence, but on the basis of

content; as far as one ocan distinguish a really consistent

7. Max Reichler, WWhat is the Talmud?, p.4.
8. Babylonian Talmd, Nes., Ch. 2, Mishna IV. The
referernce can be found in Rodkinson's short English edition,p 68.



division of thse parts of the Talmud at all.

Although the Talmud is & work of the Jews as a race and
a religion, nevertheless the lines are not too strictly drawn.
It is well-known thet the Jews did not cars to accept. pros-
elytes, but some of the contributors to their great work
were themselvea proselytes, or descended from proselytes.

The Jewish duumvirate in Palestins at the time of Hyrcamus II
were Shamsiah end Abtalion. These men were desscendants of
proselytesa; yet they were the dual Imads of the Sanhedri:,
and they take a mrominent place among the Rabbinieal auth-
orities. Perhaps that is a result of their early date. Ohe
cannot be certain. The Jews did revere the men who had gone
be fore them, because they were the Fathers. Aqu ilas, or Onk-
elos, is also said to have been a proselgte, though there is
mach scholerly bickering concerming him. A discussion of

him will follow.

The Talmud is the child of the Pharisoon, who were fin-
ally victorious in the internal comtroversies of t he Jewish
sects. They are the ones who "Received their name/Perushim/
from the faet of their explaining the laws in a pecmliar
manner, and of deriving new laws from the new interpretat 10:?"
Thie is a phenomenon of the Talmud as a whole. The Fharisees,
who were the learned men of the mation, naturally took the
responsibility of preserving their race. Their method resul-

ted in the formation of the Talmud. That they succeeded in their

9. D. A. Friedmsn, Rabbis of Ancient Times, p.70.
10. Herman Graets, History of the Jews, vol. II, p. 1l2ff.




self-appointed task 1ls obvious.

The word Mishna means Second Law. It is the colleotion
of oral traditions believed by the Jews to have been handed
down from iloges, who had received them from the mouth of
God on Sin;i. They were consldered by the devout as of di-
vine source, and binding. These traditions, they believed,
explained and expandéd on the Torah. The lMishns is the text
upon which the Talmud is based. -

The Mishne ie ocomposed of six divisions called Sedarim,

12
which mesns Urders, or Series. These are inturn divided, in

15 .

the Babylonien Telmud, intc thirty-sevem tracts; which im
turn are divided into sixty-three iasechtoth, or treatises.
The treatises ggain are subdivided into ohapters ocalled

Pereqim. The Peragim bresk up into the smallest divisdon, which
14

is again celled Mishna. The Liishmna, in this latter sense,
appeerg ag 2 amall paragraph, which propounds a sertain rule
or group of rales. Immedistely after each Mishna, there
follow the discussions of the later Rabbise concerning the
metter in that partiomlar lishra.

It is necessery to a‘urtai# what is meant by the word
iilshna each time it is used, becsuse it may refer to the
whole text, or merely to the small paragrapilsalnt mentioned.
These smsll Mishnayoth are also called Halacha. Mishnayoth
is the plural of lishna; the plural of gnlaoha is Halachoth.

-

11. Hasting's Qictionarg Talmd, p. 890.

12. Hermann L. Straock, :i.nIoRm in Talmugd und Midrash,
PP. 32=-59. ,

13. Rodkinson, vel. 10, History, p. 21.

14. Mielzimer, p. 8.

16. 1ibia.

16. Hasting's Dictionsary,Halmmd, p. 891.




The word Halacha is also a versatile one., It refers
primerily to legal tradition. 1t may mean one paragraph, or
it may mean the whole body of legal tradition., It has become
identificd with Mishn;? and when 1t appears, one may under-
stand the two as identical. The difference is perhaps mostly
etymological.

The word Hagzades is more general., 1t refers, not to a
specific arrangement of material, as does the Halacha, btut of
a kind of material. 1% meens Nerration . It includes stories,
homilies, folklore, philosophy, astrology, ete, in contradis-
tinction to the legal matter, or Halacha., The Haggada is the
non-legal matter of the Talmué?

The word Baraitha means an apocryphal Halacha, I% includés

material excluded by the rabbi Jehudah Hunasi who finally
codified the Mishna in the las® querter of the second céntury
A.D. There wers sontemporaries of Jehudah who included their
re jecied works after the death of the codifie;? These
Halochoth are referred to with the expression: There is a
Baraiiba.

The word Midrash is another one of those words with a
ubiguitous nature. It refers to Biblical hermeneuties thail
goes beyond the literal interpretation of the text. It deals
with the text of the Torah itself, being devoted to Biblical

exposition., It is frequently allegorieal in nature, one of

its principles being that there are no supéfrluoua words in

16. Hasting's Dicsiomary, Talmud, p. 89l.
17. ope. cit., D« .
18. ibid.



Soript?re. The Halachoth are a result-deductions-from the
Hidrasﬁ? The history of the iidrash is parallel to that of
the Mishna text. The Mishna, it might be said, is the result
of the méthod, which is the Midrash,

Midrashic writings are the Siphra, Siphre, and Mechilta.
There are numerous others, all under the general term Midrash,
In this case, the word Midrash means the work itself, not the
methogf A diecussion is not in plwce here, beyond a short
deseription of the three mentioned,

Before going into a description of the three pertinent
Midrashim, there is another work that should be considered,
because portions of it are quoted in the Talmud by way of
the Gemera, or discussion on the Midrash. This work is the
Tosephta.

The word Tosephta means addition, or supplement, perhaps
80 called because it is usually printed as an appendix to the
Talmud, and because its purpose was to supplement the Mishna.
It 18 composcd in form and subjeet matter like the kishna text,
being difided into Masechtoth and Pegaqim; although the
smallest divieion: the Mishnayoth {or Halakoth), does not
appear. JThe matter is arranged in a different order than
the Mishna, but the suBject matter is similar in character.
It comsists mainly of the remnants of the Mishnic codes of
codifiers from sn earlier time than that of Jehuda Hanasi,

whose code is the official one. Other additions were made

20, Jewish Eneyclopedia, Kidrash, p 548.
21. Strack, p. 195ff.
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by the disciples of Hanasi after his death., There are also

to be found in this work additions made by numerous scholars
22
of later date. According to Mielziner, the Tosephta in its
2%
present shape belongs to the fifth ar sixth eentury. In

certain portions of the Talmud, the Gemara (Discussion) on
24
the Mishnayoth are composed of Tosephta.

The Midrash Mechilta, as also the Siphre and Siphra,

are & running commentary and discussion on the Bible passages
26
from which the rabbinical law was deduced. The Mechilta

comes first under discussion., The naume meana form, or rule
for deduction of Halachoth from the Sceriptures. That is a
description of the work. 1t claims fo be Halachic, but

since it is a running commentary, it is actually more Haggadie
26
in nature. That means that it contains less of laws than it

does of stories, homilies, allegories, =nd the like. The
Kechilta was once considered as the product of Rabbi Ishmael,
at the beginning of the second century,

But against this opinion speaks the fact that the
names of teachers living at a much later date are
mentioned in the work., Modernm scholars hold that
the Mechilta was originally a collection of teach-
ings of Rabbi Ishmael and his school. This collec-
tion having been brought from Falestine to Babylon
received there many interpolations. In the form we
possess é;, the book belongs to the fourth or fifth
centu‘_l'yo p =

The Mechilta is quoted in the Talmud, but the source is not
mentioned in the Gemara, As a rule the Gemara mentions the

source of each statement, with the exceptiom of the well-known

22, Mielziner, p. 17. _
2%. 1bid, footnote.
24. Robinson, Vol. B: Nec., Aboth; The Gemara is the
Tosephta. . .
- 25, of,Tosephta on Praot Aboth.
26. Strack, p. 201.
27. Mielziner, p. 18.
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Halachoth of the anoient rabbis. In that case, however, there
is reference given in some such form as 'the Fathers taught',
eto,

TEe Siphra, meaning the Book, is also called Torath
Chhanis? It is a collection of traditional interpretations

of the whole book of Leviticus. It is introduced by the thir-
teen famous rules of hermeneutics, ascribed to Rabbi Ishmael,
It contains more Halachiec material than the Mechilta, being
devoted to Levitiocal laws, on which the Jews laid such great
stress., The Haggadic content is soant?? By the nature of
the subject matter, it is more apgumentative than the Mephilta,
It defends the traditiocnal interpretations against possible
objections, which was a favorite postfime of the scholastic
Jewish teachers., That charaoteristic will be discussed later.
It is frequently quoted in the Talmud; and both its names are
ueed. The Talmud asceribes the essential parts of the book
o Jehudah b. Ilai (eir. 139-165 A.D.). I% is said to have
increased considerably at the hands of later teszchers, eapeqmlw
4edly of the Babylonian school in Sura, after the beginning
of the third century A.D. It ia not unreasonable that this
should be, becocause it ies in keeping with the nature of the
Jewish learning, and their method #f discussing and elaboras—

ting on their traditions almost ad infinitum.
The Siphra has two separate divisions. The one 1is a

division aecording to subject matter, and the other is a

28. Straok, Pe 8000 ;
29, Mielziner, p. 19.
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division according to the oustdmary Sabbath lessons, each done
in the usuzl menner of the Jewish religious works,

The Siphre, the last of the Midrashic writings %o be
considered here, is called also the Books of the School of
Rab. Rab was a teascher of great authority, who lived and
taught in his school at Sura in Babylon at the end of the
second Century A.D. (Cf, the notes on the source of the
Siphra, abovel. It eontains the traditionsl interpretation
of the Book of Numbers from Chapter $£f., and of the entire
book of Dauteronomg? In the Siphre, meny Tannaim(Rabbis
from the third of the four historie periods of the Talmud's
development) are mentioned that do not appear at all, or are
only very seldom mentioned in the Mishna text of Jehudah Hanasi,
the official code. There are also Mishnayoth{individual
precépts and laws) contained therein that are at wvariance with
the Mishnayoth of the aceepted text. The Schools of Hillel
and Shammal, who were colleggues at the time of Herod, are
famous for théir opposing views. In the Siphré many differ-
ences of opinion are recorded that otherwise would be unknow:}
Mielziner sees a differmance in style beween the Siphre on
on Numbers and that on Deuteronomy. He sees that the Siphre
on Numbers ic more argumentative and discoursive thel that
on Deuteronomy. The latter, he sees, is more like the Siphra
in character, while that on Numbers more reﬁembles the liechilta,

30
which is largely Haggadic. From this he infers that there

30, Mielziner, p. 20f.
Zl. Strack, p. 201.
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must have been two authors. That view is highly prooeble,
considering the long history of the books, and the method of
the Jewish scholars. The Talmud asoribes the anonymous sectiors
to earlier teachers, about at the midpoint of the development
of the Talmud, but teeschers are mentioned in the Siphre that
can be traced to a much earlier period, while on the other ‘
hand, mention is made also of teachers of = much later date.
The consensus of modern scholars is that there were two
authors, one for the book on Numbers, and the other for the
book on Deuteronomg? They also believe that the book was
cast in its present form in the Babylonizn schools founded

in the beginning of the third century A.D. The diviéion of
the Siphre corresponds %o the Sabbath lessons, and is sub-
divided into paragraphs.

The Gemara forms the greater part of the bulk of the
Talmud. AS indicated clready, the Gemara is the diseussion
of the Mishma text. It is written up on the basis of
minutes of the academioc lectures of Rab Ashi, a Eabbi who
lived and taught from 378-427, in the Babylonien town of
Sure, where he had his academy. For fifty yearﬁ Rab Ashi
and his students collected the heritage of the preceeding
centuries of Rabbinical scholasticism. VWhen he was through he
had the basis of the Gamara, that endless collection of
debate and discussion of the Mishnayoth, oral and written,
His pupils finished it after him. That is what the Gemara

32, Mielziner, p. 19.
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is. Of course, it does not appear now as it did then, in
every respect, because the redactors of éenturies worked over
it, until it was finally set down in s form as we have it
today, and the Jews were no longer allowed to make fariations
on it in accordance with the needs of the day, as they had
been accustomed to doing until then. Our best MSS today

come from the sixtéenth and seventéenth oenturtoﬁ? Up

t11l that time, there were interpolations added by way of
glosses; made piecemeal through the centuries by commentas—

34
tors and disputers.

33. Strack, p. 27, et passim.
24, Rodkinson, Vol. 10, p. 23ff.
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B, Important Related Facts

There are a few other facts that pertain to the subject,
but which are not an integral part of this discussion. To have
a more complete pteture of the Talmud and its oculture, however,
it is well to have these facts in mind. Therefore, they
appear here at the end of the section on terminology.

The first pertains to the language of the Talmud.

The lamguage of the Mishna is New Hebrew, ag develop-
ed during the period of the Second Temple /After the
return from the Exil@f/. The Hebrew having been
supplented by the Aramaic dialects as the language
of the common life, the anoient idiom was cultigated
by the learned for liturgieal and legal purposes.
Many new words and phrases had to be eoined to ex-
press new ideas and objects, and new grammatical
forms and syntactical coustructions adopted for the
favored processes of legal dialectics. Ag far as
possible, use was made for this purpose of new
derivations of the stock of Biblical words and of
some genuine Hebrew roots whieh, though not happen=-
ing %o occur in the Piblical literature still
lingered in the memory of the people. DBesides,
recourse wa:s had to the dominating languages. ¥rom
the Aramaic especially some word roots and grammat-
ical inflections, derivations and constructions were
borrowed and modified scceording to the genius of
the Hebrew idiom. Utensils and other objects and
ideas until then unknown were designated by the same
terms used by that nation from which they had
been borrowed. In this way, many Greek terms, and
with them also some Latin worgs more or less modified,
were adopted and nsturalized.

Thie occured during the time of John Hyreanus, 135-100
B.C. The Tosephta, Siphre, Siphra, Mechilta, and Baraitha
: 37
were also written in New Hebrew.

"The Characters of the Torah were changed at the time of

35, Mielziner, p. 15.
364 G’aetz. vole. 8, Pe 15£f.
37. Mielziner, p. 17.
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the Sopherim, from an "old antigue seript, with Phoenician or
0ld Babylonian Characters, which could be deciphered only by
practiced scribes", into the characters which i1t now has,
"The new style was called Assyrian, because it had arisem in
38
the Assyrian provinces". Before that time, the book was
unavalilable to most people, and was, as Graetz well puts 1it,
a book with sevem seals.
In this same connection, wh have & good deseriptive state-
cment by Graetz. It follows in effect: This was the begin-—
Mming, it seems, of the Midrash-the applying of the Torah to
life, with all the queer rules for interpreting the Toiah.
It was a result pRatly of the reading of the Scripture in
public twice a week.
39
"Their purpose was to 'Bring up a great many diseciples'".
‘For this purpose they established schools, one of which was
in Jerusalem. The teachers were oalled Sopherim(Wise men)
or sceribes. 3
The wise man or seribe had a two-fold activity: on
the one hadéa to explain the Torah, and on the other,
t> make the laws applicable both to individual and
communal life. This. sufﬂlementary interpretation
was called 'Exposition¥(Midrash); it was not arbi—
+rary, but rested upon certain rules laid down for
the proper a&nterpretation of the Law. The Supreme:
Couneil and the house of learming wzsked together,
and the one supplememted the other.
This is the common view of the Jews themselves,of the
history of the Midrash previously desoribed, and the oircum-

stances under which it arose, wery briefly told. There are

38 %‘.tz. vo‘.c 1, Pe 395.
39. Aboth, Mishna 1.
40, Graetz, vol. 1, p. 396,
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some debated statements as t0 the nature of the institusions,

and the time thet the titles were given to the men 2nd their

institutions, but the fact that some such ins titutions and

teachers existed is obvious; because both have been perpetuas—
ted into the time of kmown and proven fact, with their character

little changed throughout the years. Ve must conelude, there-

fore, that this quotation from Graetz gives a good picture

of the origin of the Midrash, though its purpose here is to

supply a picture of the languege shift.

There are a few le ss frequent names of less importance,

but because they appear in the Haggadic material, especizlly

in the biographies, it is well %o note them. <The Aaronides are

the descendents of Aaron, and of the high=-priestly family,

the Lobiades are the descendents of Tobiah, the children

of Josapﬁ} The prineiple is obvious. W#henever a class of

people is referred to, with a term having the suffix--ides, it

is fairly safe %o assume it is a derivative from a family

name, <his is an indication that the Jews at least in part

tried %o keep up the old pedigrees, We kmow it is true of

St. Paul, who had been a Pharisee, and who knew he was of the
42 .
tribe of Bengamin.

The Yeshibah was the Jewish sohool of higher learning,
a Rabbinical eollege. It is the oldest institution of
Jewish learnming. It is also called Metibta. Both of these
terms are found in the Talmud. The Metibta was conduoted

41. Graetz, vol. 1, p. 437.
42. B-O’o 11.1.
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like a session, or council, of scholars., The descriptions
of it strongly remind one of the scholastie universities of the
middle ages. The students would discuss and debate all day
long, and it was considered a virtue, as long as they were
-talking about the Torah or the Midrash. A lea®ing teacher
would preside over the school, and it would often take his
name. The Patriarchs(Nasis) were all elders over a Yeshibah.
In the Talmudic period the Palestinian Yeshiboth were at
Sepﬁbris, Tiverias, and Caesarea; the Babqunian at
Machuzah, Nehardea, Sura, and Pum Beditha. The last two
43
flourished during the Gaonie period(deseribed below),
The Jews of Babylonia no doubt shared in the
changes and movements that Ezra and his successors,
who came from Babylonia, introduced into Palestine.
Qut for the four centuries covering the period from
Ezra to Hillel, there are no details, and the history
2y of the succeeding two centuries, from Hillel to
Judah I, furnishes only a few scanty items on the
state of learning among the Babylonian Jews. From
Sherira Gaon's letter, we find that until the death
of Yudah I there were no recognized heads of schools.
The principle seat of Babylonian Judaism was Nehardes,

where theig certainly was some institution of
learning.

The fact that there is very little historical record on
the early periods, causes us %0 leave the matter in the words
Just quoted. The rest of the facts mentioned therein will
be substantiated in the historiecal sketeh.

There is doubt concerning the relative status of two
official positions in ancient Jewry. From the risé of the
Maoccabees to the time of King Herod the Great, there were

43, Jewish Encyelopedia Yolﬁbg vol. XII, p. 595.
44, op. oit., Aoademieatig x}gé;g, vol. 1. p, 145.
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two men who stood at the head of the Jewish politico-peli —
gious life. The one was oalled Ab Beth Din, the other Nasi.

Together they headed the Sanhedrin. The Hasi was the poli—
tical leader. and the 4£b Beth Din was the spiritual hea:?

Nasi means Prince, and is equivalent to High Priest. Ab Beth

Din literally mcans Father of the house of Justice, and was

equivalent to Pr0pne§?

But there is also another meaning to the title Hasi, The
leaders of the Sanhedrin after Hillel, as long as that
dynasty lacted, were called Nasi, Most of the references to
the vord refer to this spcdialized meaning, but it is neces—

sary in each case to determine by the reference which of the
two meanings is meant. At the time of the so-called Hillel-
ites, there no longer existed a Jewish Hierarchy. The Nasi
of the later date was also often called Patriarch, the Roman
neme for the chief Jewish Rabbi. "The Presidency of the
Sanhedrin /The men who held the title of Nasi/ was her#di=—

47
tary in Hillel's family for more than four centuries."

45, This is a Rabbinical tradition. But it has been
denizd by modern scholars. Strack (p. 117) denies the exis-
tence of the Zugoth. He bases his deniad on the fadt that
the High Priest was the head of the Sanhedrin. We have two
reasons to advanee if we desire to accept the duumvirate
theory. There is & passage in Josephus, quoted in footnote
46, below, that refers to the High Priest and the FProphet.
Although there is no authority in a tradition, yet there
ought to be a reason for rejecting it. DNelither the tradis~

tion nor the passage in Josephus contradiet the proposition
that the High Friest was head of the Sanhedrin. It does not
seem that Strack's proposition warants the conclusion that
there was no Ab Beth Din.

46, Josephus’Antiquities, Bk, IV, Ch. 8, par. 14.

"Let them send the cause undetermined to the Holy City and
there let the High Priest, the Prophet and the Sanhedrin,
determine,as it shall seem good to them." This is good
evidence for the duumvirate.

47, Graetz, vol. 2, p. 1l3l.
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Chapter II, Content and Divisions

The nature of the material contained in the Talmud has
already been indicated., ZThis chapter will be devoted to a
few examples of the text itself. The Mighna text is not as
interesting to read as the Gemara, because it is a code of
laws., On the other hand, large portions of the Gemara also
have an interest only as far as it discloses the Hebrew char-
acter and way of thinking. But interspersed with the seholas-
tic discussions of the Gemara is the kind of material we
have described under the Haggadah. This proves the most inter-
esting-one might almocst say entertaining-of all the material
in the twelve folio volumes. But for the purpose of finding
out what the Jews thought about when they applied themselves
%o their unique politico-socio-religious study, the Mishna
text offers a most faseinating glimpse into the thoughts of
the ancient people, about whom there has always been such an
air of mystery. A few Mishnayoth follow. Ve will try to
include a typical-cross section of the various phrases of
law.

The character of the Mishnayoth, as well akso of the
Gemara, has been nicely summarized in a few brief sentences
by the Jews themselves. They are written in the form of
principles., How old these written prineiples are, it is
not possible to determine, but we do know that they are of
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ancient origin. Sut even if tvhey are not as old as tradi-
tion declares, and they are probably not, they are neverthe-
less descripiive and to the point. YThey are ascribed to
the last members of the so-called Great Assembly, which we
discuss on page thirty five. The need for the laws, and the
principles for making them of such a strict and minutely
described mature, from the point of view of Jewish theology,
is well put ia the ilollowing quotation.
4fter the c¢stablishment of a permanent government
among the Jews, however, it was found that the ex~-
hort: tions of the prophets after the manner of
Isaiah were of no avail, the people still continued
seeking pleasure on the Szbbath, after the mamncr
of other nations, and were ctill wont to enjoy the
pastimes of their nelghvbors. The enforcement of the
prohibition of earrying burdens was then decided
upon %o act as & cheek upon the people by defining
minutely the meaning of burdens, and the prohibition
was interpreted to inelude not only heavy burdens,
but a1l portable articles, such as money, trinkets,
eatables, ete., while only necessary articles of
elothing and apperel were permitted to be worn."!
This could be multiplied by many similar quotations, but
the point is established. 1t is well illustrated by the
ancient prineiples. They are: Be not hasty in judgment,
Bring up meny disciples, Build a fence about the Law. (The
last of the three has a freer translation in Rodkinson. The
¢ 2
one here used is the more accurate.).
The most illustrative of the three is the 3atter, for it
is the principle upon which the Talmud is based. As we
noted in the quotation abowe, the Jews found that the people

did not hearken unto the prophets of the type of lsalah,

1. Rodkinson, vole. 1, P. xxv. Introduction to Tract

Sabba. th.
" 2. Nez,, Aboth, Mishna 1l.
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as they should have. <They did not notice that their cure

was worse than the ailment. <The cure was the fense about -

the law, and this is what they meant by that expression:

there was a law in the Fentateuch that presoribed a duty, the

law was cxpanded to fobbid any act thzt would tempt a man

%0 preak the first law. Thus they forbade that which was

not forbidden by God, even under the 0ld Covenant. The

ethics and implications of this will be discussed later.

will

This Mishna serves as an excellent example of the fenoe about

content ourselves with a few examples.

The Rabbis taught: one who searches his garments
and finds a louse shall not crack it, but simply
rub it wigh his fingers and throw it away(on the
Sabbath).® Says R, Huna: This should glso be done
even on week-days, out of self respecti. Again:

Une may save enough victuals to last for three meals
(on the Sabbath in the event of a econflazgration).
Such food as is fit for human beings may be saved
for the use of human beings, and such as is fit

for cattle may be saved for cattle, How so? If

a conflagration happens on the eve of Sabbath, one
may save enough vietuals for three meals. I1f 1%
occurs in the forenoon of Sabbath one may save
enough for two meals, and if it occure in the after-
noon gf Sabbath, one may only save enough for ome =~
meal.

the law. Anotner shows the tendency even more plainly:

One who falls asleep on the eve of Sabbath while on
the road and thus knows not that the night has set
in, is permitted(upon awaking) %o go two thousand
ells in any direction. Such is the decree of R,
Johhanan b. Nuri; but the sages hold that he has
only the right to move four ells. R, Eliezer sald:
'4nd he himself forms the center of the four ells.®
R, Jehudah however said: He can go four ells in any
direetion he pleases. otill, R, Jehndah admitted
that if the man had made his choice(which direction

3. Parenthesés in these gquotations from Rodkinson are

his own, not Author's.

4, liced, Sabbath, Mishna III(This reference can be

found in Rodkinson vol. 1, Pe 19.)

5., Moed, Sabbath, Mishna p. 245. (Rodkinson).

if

'he
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to teke) he must not afterwards (change his mind
and) go in another direction. Should there be

two persons #0 situated (#.e., form the center of
the four ells they are allowed to move in), and
part of the four ells permitted to one is within
the limits of the other, they may meet provided
that neither exceed his own limits by going into
those of his neighbor. If there are three persons
s0 siltuated, and part of the four elle occupied by
the middle one forms part of the space belonging
to each of the other two, the one situated in the
middle is at liberty to meet each of the others,
or ezch of the others may meet him; but ¢ two on
each side of him must not meet each other.,

That this was an effective means to arrive at the iesults
the Pharisees desired is a matter of history. It certainly
expleins why Christ chafed at the Pharisees, who were then right
in the midst of the Talmudic period.

The Jews' reputation for being lovers of money seems %o
be well founded, from the impression one receives from reading
in Bhe Talmud, because they &evoted so muoch space to the
discussion of it. This attitude is exemplified in a
Halacha:

Three days before the festivals of the heathen it is

forbidden to have any business with them. One must

not lend them anything (Which ean be useful to them)

nor borrow such from them. And the same is the

case with eash money, even to pay or to receive

payment is forbidden. R. Jehudah, however, main-

tains: To receive payment is allewed, because 1t

is a displeasure to the payers. And he was answered:

Although it 187n°w a displeasure, it pleases them

in the futuwe.

Add to this the fact that deeds of charity marked a man
among the Jews as a man of real virtues, almost disregar-—

ding the rest of his life, and we have a fair picture of

6. Moed, Erubim, oh. 5, Mishna p. 101 (Rodkinson),
7. Nez,, Abuda Zara, oh. 1, Mishna 1 (Rod., 9, p.l).



thet part of their cheracter. The Mishna text abounds

with such referchnces to Jewish finances as just quoted.
With respect to marrisge, mueh could be said and mueh

selected from the Talmud, but in most cases it is better

%0 let the matter rest in quietness. The following guotas=

tion explains the reason.

The home life would be all the purer(in Galilee), that

the veil of wedded life was not so eoarsely lifted

es in Judea, not its saered secrecy interfered with

by en Argus-eyed legislation. The purity of betrethal

e+het in GelJilee was less likely to be sullied, and

weddings were more simple than in Judea--without the

dubious institution of groomsmen, or 'friends of the

bridegroom’', whose office must not infrequently have

@egenerated into utiter eoarseness,

The reader who wishes to understand what we have

only ventured to_hint, is referred to the Mishnie

tractate Niddah.?

Marriage, to the mind of the Jews, meant much more than
just merry-making and festivities. They almost bordered on
the idea that marriage was a sacrament. "Entrance into the
marriage state was thought %o cearry the forgiveness of sins”.
The Jews ardently insisted on marriage, "from the firat pray-
er at the ciroumecision of a child, onwards throughk the many
and varied admonitions to the same effect".

There was, as Ldersheim calls it, a "bold allegory of
the times"™ to the effect that God Himself had spoken the
words of blessing over the cup, when He joined Adam and £ve

in marriage, and that Michael and Gabriel acted as groomsmen,

“while the Angelioc choir sang the wedding hymm.

&+ Edersheim, Life and Times, vol. 1, p. 148.
9. Moed, Sabbath, Mishna p. 243, (Rodxinson).




All things, even funeral processions, had to give way
in the street, to a wedding procession., It was considered
a virtue to follow the procession and honor the bride.

They had a strict system of Betrothals. These engage-
ments preceded the marriage by a varied length of time, but
if the bride-to-be was a virgin, the period was not to
exceed a yea;? The bride-to-be was given a piece of money
or a paper, with the statement that the man thereby espoused
the woman, From that time on both bride and groom were legal-
ly considered married, even with respect to inheritance, eto.,
exeept that they did not live together. The dowry of each
was fixed by a legal document., In Judea, the stronghold of
Rabbinism, there was generally e grest feast at the end of
the betrothal ceremony. This was not done in Galilee, the
home of the simple people. That was one reason sins in con-
nection with the vetrothal feast were not in evidence in the
northern province.

The marriage was performed in the evening. The bride
was led to the house of her groom. There was torch light,
musie, garlands and flowers. It was considered a prime
virtue for all who saw the wadding prodession to join in,
and praise the bride handisomely. The groom was %o make
some handsome additions to his wife's dowry. Yhhn disous-
sing the matter, the Rabbis had difficulty with the possibi)rty

4%y that the groom was a poor man, and could not carry oub

xo.fﬁﬁi“EI%. vole 1, Do 353f. The Talmudic references
are found there. ZThey are too num.rous to be mentioned here.
Edersheim’e summary has drawn the pertinent references




the demands of the ritualistic law. But they were comforted,
as Ldersheim well puts it, with the thought that every man
had some propcrty, even if it was only the six feet of ground
he was buried in. <That is true to the character of the
Jewish scholastic approach to the ritual problem. The
groom signed the documenty there was the pouring of the
ritual cup of wine; the benedictions were spoken; and
the feasting began. <&veryone tried to increase the govial
atmosphere with his wit, and sometimes the jests were very
dubious. The groomsmen led the couple to the bridal
chamber, and mnot infrequently, improprieties ocecured., As
nas been noted, this was not the custom in Galile:}
One interesting sidelight on the Jewish view toward mar-—
riage and wives is reflected in this quotation from festival
rules:
One must not espouse a wife on the middle deye--
neither widows nor virgins; notr must one marry
the childless widow of his deceased brother, as
that (the espousal) is a eause of Jjoy to him
(individually),_ but one may receive back his own
divorced wife.1
With respect to divorce: "Because if one has a bad wife he
should divorce her. Those, however who declare that one who
has a bad wife will not see Gehenna, refer to those who
cannot afford to make a settlement upon their wives, ox to

12
those who have children, and cannot divorce their wives."

together in very practical fashion. A good instance Sf the
attitude toward wedding processions can be found in Rodkinson,
vol. 5, Aboth of R, Nathan,ng. 22.

1l. Moed, Moed Ketan, Mishna VIII,

12. Moed, Erubin, oh. IV (Rodkinson vol. 2, p. 94).



Mention has been made of superstition to be found in the
Haggadic portions of the Gemara. They believed, for example,
that snakes drink wine from pitchers. They even believed
that snakes would drop wabter '‘into a piteher containing
wine, until the piteher was full, and that then the snakes
would procede to pap up the wine., They bellieved they had
to cover it well to protect it from the snake:?

The references in the Mishna text to the lMessiah were
deleted, but some were brought in by way of the Gemara, after
the death of those who rejected the original references,

They had some peculiar ideas concerning the lessiah, The
following is s chance reference %o Him.

If one say: I wich to be a Nazarite at the coming
of the Lessiah, he may drink wine on a Sabbath or
on & festival, but must not do so during the week-
days. (For liessiah is liable to come at any time.)
The Baraitha would then be correct if we assume that
there is & legel limit abowe ten spans from the
ground, because lessiah will then not come on the
Sabbath or on a festival, but if there is no legal
linit above ten spans, the man should not drink
wine even o#i those days, because the lessiah might
come, In that case it is different: for 1t is
written(lal. 3,28/: "Behela, I send you £14jah

the prophet before the coming of the day ol the
Lord, the Great and Dresdful.” Hence, if Elijah
did not eome on the day preceding Sabbath, He may
drink on the Sabbath., If this is so, then he may
drink on & week-day also, providing £1ijah d4id not
come on the preceding day. 1t might be assumed,
however, that &1ijeh had already come and appeared
before the high court and for that reason the man
should not drink on any day, lest £lijah had already

13. WNez., Abuda Zara, ch. 2, liishna 4 (Rodkinson vol. 4,
P. 56-5" ) .
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come, then this would apply also %o the Sabbath?

There is a tradition among the Isrselites that 1t

is an assured fact, that Klijah will not come on

the eve of a Sabbath or a festival. If that is so,

why should the man not be permitted %o drink wine

2 w1170 somny, the Hasatan Bimmebimtet S

. & ne o
From this discussion on the Nazarites, several implications
are made concerning their beliefs about the Messieh, In the
first place, they evidently thought that He would come as a
good Rabbinical Jew, obeying the Sabhath rules to the 1imist,
It is also impliecd that He would present Himself to the
service of the high court., That is close %o unutterable
arrogance., They thought, as can be seen, that He iwould be
preceded by Elijah., Furthermore, the implication is obvious
that they expected Him to come sailing down out of the sky like
a great heavenly kiné? That is brought out by the point of
the discussion. 1t was legal only to travel within certain
limits on the Sabbath. Therefore they argued whether there
was a legal 1imit above the ground. If there was none, then
the Messiah could come on the Sabbath without breaking the rab-
binical law, but if there was one, then He would not be able
to come, by the same token,

It ie well to repeat here that not ali the Jews agreed
on all such teachings. There were violent disagreements
among them, and as we have noted before, there wae never any
systemetie Jewish theology. You ean find an example of

elmost eny belief in the Talmud. No one Jew could subseribe

14. Moed, Erubin, Mishna 4, (Rodkinson, vol. 4, p.98).

15. Setan at the temptation of Jesus, evidently made use
of this tredition. If Jesus had thrown Himself from the
pinacle of the temple, as Satan tempted him to do, He would
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to all statements, though the Gemara discussione attempt
to make them all harmonious, by the various schalastiec
hair-splittings.

A number of ethical maxims and proverbs show the wisdom
of some of the scholars of the Jews. In such a long history
of literary and religlous effort, evan though it be based
on a false religion, it would be surprising if not a few
words of deep wisdom should not appear from the mouths of some
of the men; the best that a nation could produce for eight
hundred years, It is a fortunate thing that the Jewish
scholars loved to put all theis wisdom into epigrammatical
form. In spite of the fact that among the Jews there was an
opinion that only Jews were included in the moral obligatioms
they were under, there were those of a broader outlook, who
saw that morality is not a circumscribed injunoetion, but that
it is binding on all men at all times. It is more understand-
able, when we consider that the Jewish religion was not a re—

ligion of theology and dogmatics; but one of general morality,
with a one-sided applicatioa, thet some of the men would rise
above the one-sidedness, and turn to philosophy instead of
clinging to the purely Jewish religious idea. Of course,
their philosophy was not of the mestaphysical kind, like that
of the Greeks, but it was based on ideas fundamental to Jewish
religion. God, creation, nobility of man, & real moral stan+—

dard, and the like, were taken for granted, and from that

have seemed to be fulfilling the expectation of this tradi-
tion, and would have been hailed by the people a& Messiah.
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point on, they developed their ideas and ethics. One might
say that the ethical eplgrams of the Jewish scholars could -
teach many of us a lesson. They have their roots in Biblieal
injunctions, after all, and they were no mean minds which
meditated upon them. In many cases, the #thical maxims are
the result of a whole life of human thought, put with no small
effort into one epigram, The maxims of some of the chief
Rabbis will be not®d in their biographical sketches in

this paper., Many times they are pure luman wisdom, The ones
that appeal most, are the ones concefning family life, The
Jews are noted to this day for their good family life, It
stems, no doubt, to the great stress they laid on it in
ahcient days, and the great number of lawas, as well as the
great honor they laid upon it. <hat also stems from the
principles laid down in the 014 Testament. In spite of the
fact that they had the wrong motive in mind when they followed
ed the principles, they did follow them outwardly, and that
has Bad ite own effect. OSome of the Maxims have been

selected by different authors and put into series. A few

of them follow.

Let a man be careful to honor his wife, for he

ewes to her alone all the blessings of his house.

Who is rich? He who has a noble wife. Tears are
shed on God's 4ltar for the one who forsakes the wife
of his youth. He who divorcew his wife is hated
before God. The honor and reverence due to parénts
are equal to the honor and reverence du¢ to d.
Parental love should be impartial, one child must nd
be preferred to the other. First build a house and




plant a vineyare, then take a wife, Let youth and
0ld age not be joined in marriage, lest the purity
and nseace of domestic 1ife be disturbed. A man's
home means his wife. If in anger the one hand remowved
ved thy wife or thy ohii%, let the other hand bring
them back %o thy heart.

Many of the proverbs sound very familiar in modern
ears. oSomebimes one does not expeet to find such well~known
mexims so old. Some of them seem at first glance obvious,
end not very deep, or full of meaning, but it must be remem-
bered that they are epigrams, and ofbten couched in allego=—

rFical terms. That was the delight of the Jewish scholars.
The tendency shows ar Oriental mystic personality. The
Mamime that follow are more general in nature, and show
the scope of Rabbinical thought.

Teach thy tongue to say: I do not know. It matters
not how much or how little, but how devotional. Aved
oid unger, and you shall avoid sin. The seal of
God it truth. The elephant fears the fly. The
world rests on the breath of school children. Only
the merciful shall receive divine mercy. The body
follows the head. Conceeit causes wisdom to depart
from the wise andi vision from the prophet. The
Lord hates the man who speaks one way and thinks
enother. The greater the man, the greater his
témptations. Greater is he whose motive is the
love of God, than he who se motive is the fear of
God. Work honors it¢. master. Do not attribute

to others the fault that is thine. A single
coin.in a pitcher makes a great deal of noise.

The liar is not believed even when he tells the
truth. No man is envious of his son or pupil.

Say = little and do much. UNot learning, butb

doing, is the chief thing. The world oan exist
without wine, but not without water. Judge all men
by their merits. Vhere fthere are no men, strive
thou to be a man. Let thy neighbor's honor be as
dear to thee as thine own. Be rather a tail to
lions than a head to foxes. Look not at the
outside of a piteher, but at what it contains.l?

16. Quoted in Rodkinson, vol. 10, pe 90,
17. Quoted by Max Reichler, What is the Talmud?, pp.23-24.
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We will let the matter stand there, and let every men jJudge
them as he will.

The divisions of the Talmud are the key to the references.
The Talmud is absolutely unindexable, by its very nature. The
reason is, that it is built up on the basis of discussions. In
these discussions, as has been noted, the subject matter was
restricted only by the demand that it be based on the Torah,
or the traditions that were derived from the Yorah; or that
they considered as derived from the Torah, As a result,
many Jifferent subjects appesr in each discussion. They
were csatisfied as long as the discussion kept alive. It
reminde one strongly of the "shop-telk" of college students
in dormitory discussions. The six divisions of the Talmud
have each been given & name, as have also the individual
tractates within the divisions. There are seven to twelve
troctates within each Seder(division). The tractates sre
divided into chapters., The references, then are written
aocordinély, with the name of the Seder first, the tractate
gsecond, the chepter third. Then, to find the exsact location
of the reference, one mussh reed the chapter., The names
of the SBedcrim and the Tractates are usually abbreviated.
One must therefore know the namee, in order to read the
references. The names of Seder and tradtate follow in
order. The trensliterations vary from one author to
enother. V%e will here keep olose %o the original sound

of the Hebrew word as nearly as possible.
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We have not attempted to transliterate the l&#faxsic ain
and waw. The first of the six se@arim is called Zeraim.
The word means Seeds. The oontents give laws and &iscuss—
sions concerning the tilling of the soil:and the fruits of
the land. The second 12 called Moed, which means Festival.
I% deals with the laws conocerming the feasts of the Jews.
The third is Nashim, VWomen, and deals with laws of marriage,
ritual laws concerning women, ete. The fourth is Nezigin,
Dameges. There have been a numbcr of euphemistic renditions
of this name, one of which is Jurisprudence. Another emphe—
mistic naeme is Jeshuoth, Deeds of Help. The fifth Seder is
Qodashim, Consecrated Things. It deals with offerings, and
dedicated and consecrated things, the rituals of the temple
services., The sixth is Teharoth, Purifications, The term is
euphemistic for Temaoth, ritual uncleanness. These names
already were in evidence at the time of Simon b. Lakish, in
the third century A.D.
The nameé of the tractates are old, known already to the
Amorites, For the sake of reference we include them.
Zeraim: Berachoth, Peah, Demai, Kilajim, Shebilth, Terumoth,
Maasroth, Maaser Shen&, Challa, Orla, Bikkurim.
Moed: Sabbath, Erubim, Pesachim, Seqalim, Joma, Sukka,
Betza, Rosh Hashana, Tamnith, Megilla, liced Qatan,

Hagdga.
Nashim: Jebamoth, Kethubboth, Nedarim, Nazir, Gittin, Sota,

Qiddushin.
Nezigin: Baba Qamma, Babba Metzia, Babba Bathra, Samhedrin,
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Makxkoth, Shebuoth, kEdujjoth, Abude Zara, Aboth, Horajoth.

Qodashim: Zebachim, Menachoth, Chullin, Bechoroth, Arachin,

Lemura, Kerithoth, Meila, Tamid, Middoth, Qhnnim.

Teharoth: Kelim, Uhaloth, Megaim, Para, Teharoth, Migvaoth,

Nidda, Machshirin, Zabim, Tebul Jom, Jadejim, Ugtzin.
This is the order of the Sedarim and the tractates, or treat-
ises, as they appear aocording to the text of koses Maimon~-

18
ides,

18‘ Stn‘k. p’. 25-28-
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PART TWO: HISTORICAL AND CHARACTER SKETCH
Chapter I. Sopheric and Zugothie Periods

Lach period of the growth of the Talmud bears a tech-~
nical name, The two main periods are oealled the Mishna
period and the Talmudic perdod. The former is counted
from the time of Ezra(sometimes, more explicitly, from the
time of the duumvirate, 150 B.G.}, to the closing of the
officinl text of the Mishna, by Jehudah Hanasi, eir. 200
A.D. The latter is the time of the formulation of the
Gemara, from 219 A.D. to 499 A.g. Sometimes the whols
period of the formulation of both Mishna and Gemara is
referred to as the Talmudic peréod. That is necessarily so,
because of the faot that the whole work is called Talmud.

Inere is a tradition that there was a great assembly
from the time of Ezrs that lasted to the time of the Sanhed-
rin as we know it from its apéearanoe in the kaccabean time.
This so-called Great Assembly, or "men of the Great Synod"
were supposed to have received the oral law as it was handed

down to them from Ezra, who in turn had received it from his

l. Roiohle!, Pe 1‘.‘-
2. Encyclopedia Britannies, Gaon, vol. X, p. 8.
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spiritual predecessors, who had preserved it from the mouth

o 3
‘of lioses, who had received it on Mount Simai. They believed

thet the Oral law was as binding as the written law, when
it was given to Moses on Sinaf:

The element of the tradition that 1s apropos here is that
concerning the Great Assembly. Graetf'presents a good case
for the legend that the mean of the fireat Assembly actually
existed., It is certain thet they had to have some govern-
ment, and 1t is well-known that there were councils of leaders
in the towns of the Old Testament times. The Book of Nehamdag
implies the same condition, although not stating it in so
many words., The legendary Great Assembly, then, would be the
eontinuation of the council of Politieo-religious leaders.
There is no need to assume that there was no Great Assembly,
however necessary it may be to reject the dootrinal supple-
ment of the legend., The Sanhedrin goes as far back as
authentie history goes in this period, and seems %0 be the
heir of the traditional Assembly, which in its turn, was
heir to the couneil of Mehemiah's time., The dividing of
the spiritual and civic heads of the Sanhedrin at the time of
the Macoaveans also speaks for the aneient heritage of the
body. ZThe men who eomposed the assumed Assembly were called
Sopherim, Wise Man, or Seribes. That is the first period
of the Mishnie epoeg. They cover the two hundred years after

Ezra,

3, Nez., Aboth, lMishna ALf,
4, Straek, p. 7, lists three ocourrences in the lon—

nian Talmud where this doetrine is inculeated.(Pea 2,63 Eduj.

8,7; Jad., 4,3),
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The second period was that of the Zugoth, or the pairs.
They are the Ab Beth Din and the Nasi, as previously deseribsd
®d, The neme Zugoth bs a Hebraized version of the Greek
gVng , because they were co-rulers. The period of the
Zugoth‘lasted from the time of the Maccabean wars to cir,

30, B.g.

The third kishnic period was that of the Tannaites, or
the Tannaim, as they are variously called. The singular is
Tana, This period lasted from the beginning of the first cen-
tury to the beginning of the third century A.DE There is mcre
definite information coneerning this period and its men than
there is on the previous ones. The Tannaites were men of
great authority, from the point of view of those that follow-
ed. The earlier the teacher was, the more weight his words
held in the eyes of the later Jews, as shall be demonstrated.
The title Tana means teacher of the Bral law. It does not .
occur in the Mishna which they helped %o compile, nor in
the Baraitha, which 1s the Mishnie material rejected or not
known by Jehudah Hanasi, who codified the official %ext.

This title was added by the later teachers, and appears in
the Gemara. The run-of-the-mill ordained teachers of that
time were called Rabbi, as to this day. ZThe title of the
president of the Sanhedrin was Rabban, which means as

much as . My Teacher. In the Mishna itself the Tannaim are

5. Graetz, vol. I, och, XX, 6 p. 395ff.

6. Neh, 11l. l2.

- Stra.k. Pe 117£.

8. Eneyclopedia Britannica, vol. X, p. 8.
9. op. ¢it., Talmud, vol. ix. pP. 769.




a7

called the Sages, while the men of the previous period are
called the Former Sages, or Elder:O (The Sopherim and the
Zugoth). The Tannaim are the reel collectors, developers,
and codifiers of the Mishna. Those who had gone before

had their traditions, which they had developed and hended
down orally, but it was a confused mess of material without
any order or system. The impression one receives is that
before the Tannaites begen to teach the Oral Law as a body
it must have been much like a national folklore, with no seem-
ing aeoherence at all. The one unifying principle that holds
1% together and that must have held it together then, is the
racio-religious undertone of all the traditions. That is

the flavor of the whole Talmud as we have it, even row.

Following the period of the Tannaim was that of the Amox-

reim, also ocalled Amorites. <he word really means speakers.

They are the tezchers who came after the closing of the
Mishna tex% by Jehudah Hanasi. They expounded mostly on
that code, which had become the .official text} The Amoraim
were not as independent as the Tannaim had been. They had
not the authority to eontradict any ofrthe established
Holachoth of those who had gone before, and so they spent their
time, end centered their debates on expounding the Mishna
code as they had it laid out for them. They had to resort to
all kinds of hair-splitting and fine reasoning, as well as

the most 1iberal type of so-salled exegesis, %o harmonize

10. “1elzin.r, Pe 29«
1ll. s‘braok, Pe .
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conflicting opinions expresscd in the Mishna, or even in

the Baraitha, which was material of teachers which was excluded
=d by Hanesi., At that time the Baraitha carried considerable
authority, as has been noted previously. <Lhe Amoraim of
Falestine generally had the title of Rabb#, because they were
ordained by the Fatrdarch (Nasi), while the Babylonian
Amoraim were simply called Rab. or Ma%? The origin of\the
words Rabbi and Rab, was the same, both being derived

from a word signifying greatnescs and honor, but the title
Ratbi had already at that time taken on the specialized
slgnificance whioh it still holds today among the Jews. As
can be seen from the fact that the most prominent of the
Amoraim di1d not have the title of Rabbi is evidence that the
title meant practidelly nothing in the long run, and it
serves us now only %o understand what is meant in a given
case when a title is epplied to a man from a certain period
or place. The terminology hePls in this menner to identify
nemes with times and pluces. The time of the Amoraim extens
ded from the end of the Tannaitic epoeh to the last part of
the £fifth century A.ﬁ?

Not included in the scope of this thesis, but belevent

to the subject matter, are the titles of the later teachers

of the Talmud. Seboraim were the soholare who completed the

Talmud in the first third of the sixth century, adding mamt—
.fold amplifications to the text. Gaon was originally the

12. Mielziner, p.40.
13. Strack, p. 3f.
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title of the head of the Academy of Sura. It came into general
¥l use in the seventh century under lMohammedan supremacy.
Both Saboraim and Gaonim are titles of the hesds of the sease

demies at Sura and Fum Seditha. Thus they were the successors
14
0f the Amoraim, with whom this paper temminates.

A, The Sopherim

Moses received the Law on Sinai and delivered it Ho
Joshua; Joshua in turn handed it down to the Elders
{(Not t0 the Seventy ilders of Moses' time, but %o
the later klders who have ruled Israel, and each of
them delivered it to his successor); from the Els-—
ders it descended to the prophets(beginning with Eli
and Samuel), and each of them delivered it to his
successors until it reached the men of the Great
Agsembly., The last named originated three maxims:
"Be not hasty in judgment; Bring up many disciples;
and Erect Safeguards for the LawlBuild a fence about
the law is more accurate).” Simeon the Just was one
of the remnants of the Great Assembly. His motto
was: 'The order of the world rests on three things:
On law, on worship, and on the bestowad of favors.'
Antigonos of Socho, who received it from Simeon the
Just, was in the habit of saying: 'Be not like
glaves who serve their master for the sake of the
compensation; be like such servants as labor for
their master without reward; =znd let the fear of
heaven be upon you.'

That is practically all there is to be known about the
period of the Sopherim. “e have di scussed the possibility of
its existence, and related matters under temminology. It is
useful here to get the order of the succession of the possess-

sors of the Oral Law, as the Jews told it. Simeon the Just /

and Antigonos of Socho are historieal characters. They

14, Jewish Enoyolopedia, Gaon, vol. X, p. 8.
l« Nez., Aboth, I. .
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are the first we can be sure of, and of whose Ristory we

have any fair record, with respecet to the Oral Law of the
Jews. Simeon, or Simon, the Just was either the High-Priest
Simon I, who lived from 310-202 B.C., or his grandson

Sémon II, who lived from 220-202 B.C. Graetz takes him to be
the former. He was the head of the community, and chief of
the couneil, which afterwards became the Sanhedrin, He was
the first ruler of the Jews since the Exile. that came from
the Jews in their own homeland? It will be remembered that
at the time of the Ixile, only the lowest class of people

was left; even artisans, as well as all business men, educa~-
ted men, and men of high estate, having been dragged into

the land of captivity. 1t was about 250 years before the
homeland could once more begin %o eontribube its own men

for its highest offices. It is Ssgon the Righteous about
whom tradition tells, that he met Alexander the Great on

the road to Jerusalem, and persusded him to spare, and

even honor the eity. The legend is well=known, that Alexan-
der had dreamed of a priest in white, who came out to meetb
him with a train of followers, and that when Simon appeared
to him on the road, he remembered his dream, and worshipped
at the feet of the Jewish priest. Simon's powers as high-priss#
o=t included also temporal power. Simon improved the faeilitiss
o8 of Jerusalem. He repaired the temple, and built a huge
oistern under it, that was fed by the springs of Etom,

2e Gra‘ta, vol. I. oh. m. Pe 422,
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that the city might the better with stand long Bieges?

After the death of Simon, his grandson Joseph took over
the control of the Jews. He was e favorite with the Egyptian
king Euergetes. Disorder reigned in the politiecal situation
after the deatn of Simon, until 240 and shortly following,
at which time Joseph gained c&htrol. Under Joseph, the Jews
became more prosperous, because their leader was a powerful
man in the Lgyptian eourt, and bled the other areas of the
Near East | of which Palestine was a part. The benefits
of the bleeding of Syrie fell into tjhe laps of the Jews,

The result was the Hellenizing of the Jews?. There was
dissension among their ranks also on account of that., That
was the beginning of a long fight among the Jews, of which
the outecome was the rabbinical traditions of the Pharisees,
embodied in the Talmud.

In the strictly spiritual field, the successor of

Simon the Just was Antigonos of Socho. Sometime in this period

)

/
between 200 =nd 176 Jesus Sirach b. Eleazar wrote Ecclesiastis—/

¢us. The interest iz him here is that at the time of the trans-

lation of this work into Creek the translator did not know
5

of any rule that forbade the writing down of the Ural Law,

~although there was a strong sentiment against it for many

vears in the later times.

be ibid.
- 4, op. oit., p. 485.
5. Strack, p. 10
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B, The Zugoth

The Zugoth were the duumivirate dynasty, that lasted
from Jose b. Joezer till Hillel. There is a traditional
list of five pairs. The men are historieal characters. The
debate concerning them deals with their respective positions
in the leadership of the Jewish nation, Some of these
names are well-known.

l. Jose b. Joezer and Jose b. Jochanan, who flourished at
the time of the Maecabean wars.

2. Joshua b. Perachia and Nitei of Arbela, of the time of
John Hyrcanus.

3., Jehudah b, Tabbai and Simon b. Shetach, a2t the time of
Alexander Jannaeus and Queen Salome,

4, Shemaiah and Ab&&lion, of the time of Hyraanus II,

5. Hillel and Shammai, who lived at the time of King Herod
the Great? i

Not too mueh is known of the first pair, but to them
there are ascribed certain maxims of the type deseribed
in the previous chapter. Jose b. Joezer perceived, accor-
ding to tradition, that the best thing for a man to do,
who wanted wisdom, was to keep his house full of wise men
all the time., That has become a well-known prineiple since
that time. Jose b. Joschanan also thought fhat it was not

good to talk to women too much, nor to have too muck to

.
do with them. He is also accredited with urging great

6. n.z., Aboth I,
7. ibid.
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charity upon his people.

Joshua b. Perachia is anachronistically declared to
be the teacher of Christ, when the fact is, that he lived
& hundred years too soon t0o have done that serwice. Nitai
of Apbbela is also called Mattai, but is better known by the
former name?

Simon b, Shetach and his colleague Jehudah b. Tabbai
together are called by the Jews "Restorers of the Law".
They have a right to this title, for Simon b, Shetach is

responsible for the great system of schools set up among

the Jews of all countries of that time. That is one of the

strong points of Judaism, and no doubt has had much to do
with the fact that the nation did not die out, but kept its
identity. By the Law, we here intend it in the semnse in
which the Jews understood it, namely, the Rabbinieal tradi-—
tions. The story is todd of Simon b. Shetasch, that he was |
offered the presideney of the Sanhedrin, but that he refused

it, in favor of his older colleague, Jehudah b. Tabbaf, of
Alexandria. Simon was brother-in- law to Alexander Jannaeus,

sinoé he was married to the sister of Jannaeus' Queen,

Salome. He i:s called the Oracle of the Pharisaie Pa:ty.

He and Tabbai, it is said, reorganized the Sanhedrin. It is

certain that after their time, the Sanhedrin was solidly

Pharisaic. Before this time, the Sanhedrin had been mostly

composed of Sadducees., Jannaeus had been a Pharisee, but

S
=

8+Strack, p. 117.
9, Graetz, vol. 2, p. 39ff,




he turned Sadducee, and persecuted the former. Simon had
to flee for his life at the time, but was later allowed to
return, by a2 political machinatidn. Later, Tabbai was forced
to resign as chief of the Sanhedrin, because he had executed
a false witness, and false wltness was not a eapital offence.
Shetach took his place. The tide turned after that, and
by good diplomacy, Shetach gradually cleaned the Sadducees
out of the Sanhedrin. %The plan he is said to have used, was
to shame them before the king, and they had to get out because
of public disfavoe, That sounds logisal, and there is good
reason to believe that that was the case, There was not much
else to do, with the king at the helm. After the death of
Jannaeus, Salome made peace with the Pharisees, and those
who were still in exile were allowed to return., This was the
end of the power of the Sagdducees. After that, they were a
second-rate sect. Tabbai and b. Shetach are noted among the
Jews especially for that. They set about to uproot the
ideas of the Sadducees from the minds of the people., The
latter party never regained the power again, and so the two
leaders of this time succeeded in their attempt. That is
the story of why the Talmud is the child of the Pharisees.
There is a story told about Simon b. Shetach, ths:oho
once crucified eighty women in Ashkalon, for witchoraftj
but that is obviously not true, because Ashkalon had been an

1
independent city since 104 B.é. He is also said to have

10. Nez. Sanhedrin, ch. 4,6.
11-0 Strl_ﬂk, Pe 118.
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executed his son, who had been accused by false witnesses.
Efter the sentence had been spoken, the witnesses reversed
their testimony, but because a law decreed that a witness
was not %o be believed if he echanged his testimony, the son
insisted that he be executed to save his father's hono;?
This is a typical Jewish legend. They loved to show how

the Jewish people would go. %0 extremes to live up to the
lawe of the Fathers. No one has to believe the story unless
he is a Jew of the Talmud.

During the time of Hyrsanus II, and the beginning of the
Herodian dynasty, the two proselyt: leaders Shemaiah and
Abtalion flourished. The Sanhedrin was weak at the time, for
the powers that existed took over also much of the spiritual
area of the Jewish life. ZPolities had entered into the priest-
hood. WNot loeal polities, but the politics of the wooers of
Rome. Shemaiah and Abtalion were leading spirits in the
Sanhedrin. They were good diplomats, and knew how to face
the king, How they did it, we do not know. Ve do know that
they were no favorites of Herod's, because he sent spies into
the Beth Hamidrash (The house of Midrash, the Rabbiniecal
asademy in Jerusalem), to eatch any words spoken against
his rule. He kxnew the Jews hated him, and called him the
Edomite slave. Any non-Jew, they considered a slave. The
Jews then posted a guard at the doors of the academy, %o

see that no strangers were allowed to enter. They then

12, Graetz, vol. 2, p. 54.
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developed . in good Oriental fashion, a series of allegories
condemning certain ways of living, and ways of doing things,
These were understood by the pupils to refer %0 the politiecal
traitors to Judaisé? Thus they had an opportunity to vent
their spleen against the hated rulers, and at the same time keep
out of their clutches. That is snother one of the strong
pdints in the 1ife of Judaism. It illustrates their method

of going underground, and keeping the Babbinical spirit alive,
even when they are outwardly keeping strietly within the bounds
geet for them by those‘who dislike their principles, Ferhaps
that also helps to explain the aura of mystery that surrounds
the Jews as a group.

The last of the so-called Zugoth are the most famous
pair of them all, They ere Hillel and Shammai. The former
of the two is well-known, snd i8 revered by the Jews as one
of the greatest fathers of their race and religion.

Shammai has. the reputation of being of a severe and un-
compromising nature--a legalist. He would have nothing to 4o
wvith anyone who wanted a liberal interpretation put on agyc
of the Rabbinical laws. All his life he carried on a contro-
versy with Hillel, and it was continued by their respective
schools after them. Hillel was head of the academy at
Jerusalem, end Shammai had a sehool named after himself.

Bhat was the privelege of any ordained Rabbi. It was ecalled
Beth Shammesi, meening the house of Shammai. It became a

13. Friedman, p. 66.
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matter of principle for = Shammai, or his diseiples, to
contradict Hillel, or the school of Hillel. In later times,
when the Gemara was formed, Hillél's decision sutomatically
took precedence over that of Shammat. Their decigions are
printed one next to the other in the Mishna text of Jehudah
Hanesi.

Hillel was born about 75BB.C. He was born in needy
¢clroumstances in Bapylonia. He traced his maternal lineage
%o David, He was a most devoted diseiple of Shamaya and
Abtalion, whose teachings of the traditional law he tried to
hand down to his diseiples, not only faithfully, but 1iter-
811;% This shows the beginning of the trend to recognize
the Oral Law as a divine body of truth, which by this time
had the aura and mystery of age behind it. It is very likely
that the very age of the traditions had much to do with the
authority they gathered in inoreasing measure through the
years,

Hillel 1eft Babylon to study in the academy at Jerusalem.
There he hired himself out to ob&ain the necessary funds for
attending the lectures., Later he became principal of the
academy, and Herod appointed him to the head of the Sanhedrin.
The many stories that are told of meek and mild character
of the man may or may not be true. No doubt some of them
have a basis of faet. But from the things that we do
know about Hillel we understand that he was the type of man
tradition declares him to have been, At the time he came into

14. Graetz, vol. 2, p. 96.




Power smong the Jews, there was still strong feeling between
the Sadducees and the Fharisees, although the former were
out of power. Hillel then developed the so-called seven
logieal rules, designed partly to unite the two opposed
parties on common ground, and thus wipe out the dissension
in the rahk;?

The primary purpose of the seven rules was %0 show
that the Oral Law was based on Scripture., Not on the dead let-
ter, but on the general spirit. It is noticeable that he had
as broad a view on the general spirit of the Seriptures as
the modern liberalists have. At first the Jews did not take
well to the seven rules, but a question was raised at the
time, in which the people were highly interested. Hillel,
as the head of the Sanhedrin was the logical person %o whom
to look for an answer., He answered it on the basis of the
seven rules, and the people were satisfied. After that. the
pracedent was set, and the rules were accepted. After
Hillel's victory with hie seven rules, the other officers of
the Sanhedrin recsigned, and Hillel was sole leader of the
great council. It is strange that no one objected to the
change. Uot even King Herod, to whom it seems, it would have
been an advantage to have the authority in the Jewish counecil
split among various members. The Bssene Mscnahem, who had
been appointed by Herod to a position in the Sanhedrin, resigned

# in favor of Shammai about 30 B.C. It is surprising

15. Fgﬁdnan, p. 30,
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that nothing was done about it by Herod. From all the
evidence of this kind, i1t almost seems as if Herod had a great
deal of fear of the Jews, or respect for their religion.

Frog his character, we would be tempted to jJudge that it muss
have been the former, But whatever the cause was, Hillel
became the head of the Sanhedrin, and seems %o have had great
authority in his own time already. After Hillel, the presi—
dency of the Sanhedrin stayed im the family for more than

four hundred years, abB has been noted previously. The fact

is a tribute to his diplomatio powePs.

He is known for his reforms., They are in the line of |
liberalizing the o0ld astringent laws, with the face on them/
of remaining just as stricé and virtuous as they had been |
before, Ve oite an example. The old law that no bills
could be collected in the year of release was still walid at
his time. Of course, the closer it came to the ycar of release,
the harder it was to obtain oredit, and the harder it became,
necessarily, to do business. ©So Hillel abolished the
gtrength of the law without changing its surface foom. He
decreecd that judges could collect for the debtor after the
yeer of release, instead of allowing the debt %o be absolved.
We must not censure Hillel for declaring the law powerless,
because it was a law based on a different esonomy than that
of the time the law wae givem. It was based on a rural eco~—

~omy, but by thie time the Jewe were not all farmers. They

were merchants, and money was the means of carrying on their
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business. Vhat we consider wrong about the rule of Hillel

in thie case is that he pretended to keep the law as it had
stood. VWe look at this matter from the point of view of the
Jewish faith, and therefore the New Covenant does not apply
%0 our Jjudgments concerning the Jewish law. iie must base our
discuesions on the law as they put themselves under it,

Hilled was the first to collect the Halachoth in logieal
form as a body of laws. He did not write them down. If he
did, it was secretly done, and used as an aid to his own
memory. This marks an important stage in the development of
the lishna. F¥rom this time the code grows and crystallizes,
as we Bhall observe it in the next two ohapter:?

The political situation in Babylon at this time is
evidenced by a remark of Josephus., He explains how Hyreanus
II had fled to Parthia from Herod. Phlﬁ;ten, King pf Parthia,
received Hyrganus, treated him well, and gave him residence at
Babylon., There the Jews treated him like a king. Herod
tried to lure him back to Judea, where he would be in his
power, but the Jews in Babylon tried %0 persuade him . o
stay, for they suspected the motives of Herod, the arch-
murderer. The implication is that Babylon, and therefore
the Jews who lived there, were under the Parthian King.

These Jews then were not under the Roman rule. They had a
recogntzed status of some sort, as we see from the fact that

17
they acted as a group, in their relations to Hyrcanus,

16. Zneyelopedia Britannica, Talmud, vol. XX, p. 770.
17. Josephus‘Antiquities, oh. 15, p. 445.
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An interesting politico-religious sideline is the partly
true, partly tradisional story of Choni Hameagel, the wood~
turner. He was an iLssene, but nevertheless he made the Jewish
Who's Who~~the Talmud. As his name indicates, he was a wood-
turner by trade. He was noted for his piety. No doubt he did
not have time to study continually. He lived at the time of
Hyrcanus and Aristobilus. The soldiers of Aristobilus
killed him, when he would not pray for the success of their
siege against Jerusalem. The substance of his prayer was
in effect the pious wish moderns use before a prizefight:

May the best man win. He is interesting mminly because he was

18
an Escsene.

18. -Friedman, p. 16.
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Chapter II. Tannaim

llention has been made in considerable detail, of Hillel
and Shagmai. With their disciples the period of the Tannaim
begins., <“he period lasted abous 210 years, from 10 to
about 220 A.D. Ths period of the Tannaim is usuclly divided
into five or six muvnor historical periods, which are called
geaerations, although the work of some of the men extended into
and through more than one so-called gensration. ZThe main
purpose of the divisions is to chart the contemporaneous
feacherg that the student may get a clearer idea of %he times,
and oan easily plece the teuchers in the proper relation to one
aapther., OCome authorities divide the periods one way, and
others prefer a different division. There is as a rule,
however, very little difference, there being 2 discrepancy at
the most of a generation or two. The men themselves are
fairly well dated. In this presentation we use the division
empleyed my Mielziner, the English standard work on the
suhjeci.

The first generation lasted from 10-80 A.D.
l. The schools of Shammai and Hillel.
8. Akabia ben Mahalalel.
3, Rabban Gamaliel the Elder.
4. Rabbi Chanina, chief of the priests,
5. Rabbi Simon ben Gamaliel.

1. Mielziner, p. 23ff.




6. Rabbi Jochanan ben Zaccai.

l. Enough has been said on the schools of Hillel and
Shammai. It% might be noted here that the opinion of Shammai
is always quoted first in the text so it ean be refuted by
Hillel's opinion afterward.

2. Akabia b. Mahalalel. There is only a little recomdsd
ed concerning the history of this Rabbi. There are the usual
stories concerning his upright life, and the necessary tradi-—

tional legends, but his main work was a nupber of opinions of
his which are recorded in the Hishna?

b, Rabban Gamaliel the Klder is one of the most well-
known of the aneient Rabbis, He was the grandson of Hillel..
Hence the title Rabban, that distinguished him as head of
the Sangedrin, He established the patriarchate on a solid
basis. He received a good deal of help from Herod Agrippa.

It was evidently to the advantage of that king to have the
Hillelite dynasty at the head of the Sanhedrin. He was a
reformer. in true Hillel tredition, which hed set firmly
already by this time. He revised the marriage law, s0

that in the case of the death of a spouse, the remaining spoesc
wss could remarcy, ever ghough there were only one witness

to testify that the other spouse was dead. Another reform

that must have been strange to the ears of the Jews was the
ruling that the heathen poor were to share equally with the
Jewish poor in the Leketh, Peyah, and Shikeha. These terms
referred to the leaving of the wheat in the field for gleaning.

2. Most of the legends soncerning these Rabbis are
selected from the Talmud by Friedman. The chief historiecal
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The heathen poor were also to share in the public charity,

It will be remembered tha® the Jews had been Hellemized to

an extent. That mey explain the broad views of the great
teachers of that time. It wae during the time of Rabban
Gamaliel the clder that Jesus lived and taught. Gamaliel I
died 1€ years before the destruction of Jerusalem.

Gamaliel I is often confused with his Grandson, Gamaliel

II, who lived in the next generatiomn. Many things that were :
said and done by the latter have often been accredited to the
former, Gamaliel 1II, for example, while he was in Jabne, or-
dered Samu: ) Hakatan to compose the prayer against the Minim
(Chriettans) and informers. Rabban Gamaliel is all the title
that is given in the Talmud, and many have accredited his
grandfather with these actions, But the Jews did not have
serious trouble with the Chrisitians during the time of the
older man, and the town of Jabne was not famous &8s & place

of learning until the time of Gamaliel II. It gained its
fame from Rabban Jochanan ben Zaecai, who established the

3 _
Sanhedrin in Jabne.

4, The fourth man of the generation is Rabbli Chanina
ben Dossa, chief of the priests. He was the proxy of the high
priest, He is incidentally mentioled in a few Halaschoth in
connection with temple and sacrifice laws. Most of the infor-
mation we have of him is Haggadie, and therefore legendary.
There are a vew very interesting tales about this man that

would make fine bedtime stodes for little ohildren. If one

matter is from Mielziner, Strgok, and Graetz. ZFPeoullar
details will be specially documented.
S "Friedm. Pe 127.
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would taie all these Rabbinical legends and put them into

a8 gollection, they would make as fine a collection as the
drabian Nignts., They are very entertaining reading. He is
said to have been very poor. He may have been; but whatever
the facts are, his poverty serves as the basis for a mood

many miracle legends. His life's maxim was that piety and fear
of the Lord are more important than learning. That serves as
an indication that he actually was poor, for we have noted
that if a man was poor, he had to work for a living, and could
not therefore afford the time té attend many lectures and
memorize a great many Halachoth, It would be natural, then,
that he would conclude that there is more virtue in piety

than in learning., Other Rabbis have done the same thing,

of whom we know that they were poor.

One of the legends about Chanina is the story of Ben
Zacocai's daughter. OShe had become very ill, but none of the
prayers of her father helped amy. Then Chanina arrived, and
ocured her quickly with a prayer. Vhen asked for an explanation
he said it was because he was the servant of God, by his
pious life, while ben Zaccal was the mini ster of God.

Another legend relates that Chanina was bhktien by =
very poisonous snake, but instead of the Rabbli dying, the
snake died, We are reminded of ths story of Paul on the
Island. Who knows where the Jews got their story?

5., Rabbi Simon ben Gamaliel was son and successor of
Gamaliel I. He was of the school of Hillel, His opinions
are rarely quoted in the Mishna, He also must not be oconfused
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with his grandson, who had the same name, but lived in
the fourth generation. He was executed by the Romens at
the destruction of Jerusalem.

6. Jochanen ben Zaccal wus the youngest of the disciples
of Hillel. He finished studying et the academy when he was
forty, then went into commerce. But he continued to study
on the side, and guve leotures in the shadow of the temple in
Jerusalem. He held a high position in Jerusalem until the
destruction of the Temple. During the siege he was caught in
the eity, He tried to dissuade the Zealote from their abortive

attempt at revolution, but hée failed. The following story
is t01d of his eseape from the town.

His diseiples put him in a coffin, and put a rotten bone
in with him to supply the odor of death, The disciples then
carried him out of the eity, and he thus escaped =nd came
to Vespasian, who was the head of the besieging army. He waé
not yet emperor., But Jochanan approached him with the
title of emperor on his lips. For that, and for being a
leader of the Jews im the revolt, Vespasian threathened to
heve him executed, dJust at that moment a messenger ceme
from Rome with the news that the emperor had died, and
Vespasian was reelly Emperor. Thus Jochanan showed his
powers of prophecy. As for the ascusation of being a leader
of the revolt, it did not take him too long to explain that
he had no sygpathy with 1it, but‘had tried to stop the Zealots.
He esked the Romen for a fayor and it was granted him.
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That last remark is history. He asked that he be allowed
to go and start an acsdemy in Jabme({also called Jammnia, and is
more frequently called by that name now than the older name of
Jabne), Jabne then becdame the new Jewish headquarters. He
set up a Sanhedrin there and named it the Beth Din. (House of
Judgment),

He is said to have live 120 years, Forty he spent in
studying, forty in commerce, and forty in teaching, He
perpetuated the spirit of Judaism after the fall of Jerusalem,
by replacing the Zion of the Temple with the Zion of the Law.
This marks the end of the Jews as a nation. From that time
forward they have been & spiritual race; religion has
taken the place of a national home ever since,

Some others of this period are: Admon, Chanan, and
Nechur the Mede. They were civil judges before the destruction
of Jerusalem, and their opinions are therefore guoted oeccasio=-

ceally in the Mishna. These are by no means all the Rabbis
and teeschers of the period. They are only some of the most
prominent among them. They had many scholars of the Oral
Law in every generation. It was a virtue with theIn. They were
as common as college graduates in our day. That is true also
of a1l the other generatione, both of the Tannaim and the
Amoraim.

The second generation lasted for forty years, from £0-120.
1. Rabban Gamaliel II.

2. Rabbi Zadok
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FEabni Dosa bhen Harehinas.

Rebbi Eleazer ben Jacob.

Rabbi Eleazer ben Hyrcanus.

Rabbi Joshus ben Chanconia.

-3 o o b
.

Rabhi Llazar ben Azariah.

8. Rabbi Judah ten Lathyra

l. 48 hac been noted, he was the grandson of Gamaliel
the Elder. He succeeded ben Zaccai as chief of the Sanhedrin.
He was called Nasi by the Jews and Patriarch by the Romans,
‘hat designation lasted throughout the Hillel dynasty. His
position ag Fatriarch was approved by Rome. He lived, of
¢ourse, in Jammia, because Jerusalem had come to its end.

A pacifist, end a true Hillelite, he tried to emd the Tight
between the Beth Shammail and his own house, the Beth Hillel,
as his ancestor had tried to settle the Pharisee-Sadducee
fight., Hie method was reasonable, but his Orientzl tempera-
ment caused him a great deal of trouble.

This is the story. What the one school called clean, the
other cealled unclean; what the one approved the other forbade.
This controversy was at its height, and the people as a
result were conseious of the fight. The life of the nation
depended on their common ground. The situation was serious.
Gemaliel II decreed that =11 disputed matters be placed
before the Sanhedrin, and the Jjudgment of that august body
was %o be observed, on the pain of being banned.-.

The ban was a serious matter to the Jews. It meant that

the person under the bsn was an outeast, no longer acceptable
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in Jewish circles. OUn the other hand, he was uns:istakably
a Jew, and was therefore not acceptable to the Genitiles.
The result was tragic. We shall see an example of one of
these cases among the later Kabbis.

Rebbi Lleazar, Gamaliel's brother-in-law, was put under
the ben, for the rezsons mentioned. The people were offended
et the action, and even the mild Rabbi Joshua ben Chanania
was angry. The two were at odds with one another over the
matter, and Gameliel insulted his colleague in a debate, with‘
e personal remark. <That gave the di ssatisfied members an oppor
~bunity to obtain Gamsliel's deposition from the pabdrearchate.
Gemaliel apologized to Joshua ben Chanania, Eleazar was
brought back into the folid, end Gamsliel was reinstated.

The petriarch was known for his amount of seocular learn-
ing. He was an astronomer snd a mathematiei=n, as well as
2 philosppher. What this emounted %o was the usual type
found among the Jews. They were not an Aristoteliian race.

He was the firet to systematize the service. He engaged ome
Simon Hapikuli to compose the Sh'mon& ‘Esre before alluded %o.
He also started the custom of burying all their dead in
common white linen instead of elaborate elothing, and having
an elaboraie funeral, as was the custom among them up %o

that time. The purpose was to keep the poor from going
through t00 mueh hardship when there were funerals in their
houses; =nd to keep them from shame when they were not able
to make expemsive outlays for their dead. Ve ocan admire the

custom. The purpose was to holp keep the Jews united, so
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that they would not disappear as a race. Gamaliel II was
kmown for his tender-heartedness. He considered his slaves
a8 a part of his family. One of his remarkable dicta was
that it is as greut a crime %o rob a heathen as it is o
rob a Jew, The Jews still love to quote that, to show that

the Jews were not a self-centered and narrow people. But when-

ever we see one of those statements we are led to wonder what
brought on the need for any such ruling. That indicates
the very opposite condition among the people at the time.

2. Rabbl Zadok lived before the destruction of the
temple. The thing that he is most known for is the tradition
that he fasted for forty years in an effort to save the eity.
He ruined his health doing so, and did not even accémplish
his purpose. That should have been a lesson t0o the Rabbinists.
There is znother story about him that looks like a direct
steal from the story of Joseph and Potiphar's wife. He was
serving s noble Gentile woman. One day she made advances
to him., He put his head in the oven to bake it, and when
the woman saw how serious he took the sin, she desisted, and
honored him instead. One would judge that apocryphal legends
have a tendeney %o run in the same line of thought. It is a
sheme to put them in the same catalogue with spiritual
stories.

3. Rabbi Dosa ben Harchinas was also of the school of
Hillel. He migrated to Jabne after the destruction of Jeru—

Salem, and taught there for many years. He yeoane very old, and

as he advanced in age, he advanced in prestige and authority,
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after the manner of the Jews. ¥Finally, in his very old

age, all questions that could not be settled were appealed bo
bhim, and his judgment was final., He was a respected man

in his age, For that he was remcmbered, .as well as for

the decisions which he made with regard %o the oral law,

and which were of course included in the liishna,

4, Rabbi Eleazer ben Jacob was at the head of a school
whiech he himself had founded, He is a very important man %o
the Jews, because he was in posséssion of tradifions concer-
ning the structure and interior arsangements of the temple,
But he deserves t0 be remembered for another reason, Students
of his day admired nim for his clear and concise way of teach-
ing, Students those days were evidently as much in search of
such a mam as they are now, ZTFor his teaching ability, his
fame spread far and wide among his fellow religionists,

There was another Tanna by the same name in the fourth
generation.,

5. Lleazer ben Hyrcsaus was a man about whom therc was
some difierence of opinion, He was a Hillelite by loyalty,
but a Shamgite in spirit, He would memorize all the HalacheZ4
Sth he could iind, and he had a prodigious membdry. But hs
would not have anybthing to do with the liberal interpreta~—

tions of those Halachoth that were so popular among the
Hillelites in that day, For that reason the eplithst-loving
Jews called him the Limed Cistern, because he took it all in,
but would let nothing seep out again,

He was brother-in-law to Rabban Gamaliel}}. He was
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the one whom Gamaliel banned. The reason for the ban was
that he would not submit to the liberal interpretztions of
the Hillelite Sanhedrin.

He is soid to have been the son of a wealthy man, but
since he was a younger son, he had no education. <LTherefore
he ran off and entered the academy of Jochanan ben Zacocai,
At the incistence of his brothers, his father determined to
disgrace and disinherit himj; but he was made aware of the
fact that his son was 2 brilliant student at the academy.
Therefore he Yécognizsd his son again.

One of the most interesting sidelights of the Talmud
here comes to light: During a controversy, Eleazeg@rdﬁnded
the dietum that no amount of great miracles of any kind
could serve to make a Jew give up one Halachah he had learned
from a teacher he sdmired. It has been suggested recently that
that attitude is the reason uuhy Jesus did not show Himself
to the mul¥itudes after his resurrection; 1t would have
herdened their hearts.

6. Rabbi Joshua ben Chanania was one of the five great
disciples of ben Zaecai. He was born 26 years before the
destruction of Jerusalem. He was a blacksmith by trade.
After the latter died, ben Chanania's asuthority grew. Some
say he was patriarch, and some say he was Ab Beth Din. It
seems most likely that in any case his authority was not as
unquestioned as that of his preﬁecessor. He wanted to 1lift
meny restrictions, but was restrained by his colleague

Jochanan ben Nuri. He founded an academy at Bekiin, from
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where he carried on a controversy with his colleague the

Limed Cistern. 3Ben Chanania was 8iberal in his views. He

welcomed proselytes, and condemned the 18 resolutiona of

the time of the revolt, which were intended to keep proselyé<>

Yoz out, bLen Hyrcanus objected to sueh broad views, There is

contention wherever there are beliefs, we conclude. Toward

the end of his life Ben Chanania was sent to Adrian's court

in YXgypt to ask a favor of Adrien., He died on the way home.
7. Rabbi Elazar ben Azariah is interesting largely

becasuse he took the place as head of the Sanhedrin for the

short 'while that Rabban Gamaliel was deposed, Vhen Gemaliel

wae reinstated, ben Azariah was not put out of office com= -~

pletely, beesuse he wes a wise young man, but becazuse of his

youth, he was made second in charge, and became the Ab Beth
Din, He was a rich man--immendely so, end was therefore
celled a Box of Spices; Kupa Shel Besamim.

8., Rabbi Judash ben Bathyra had a school in Nisibis
in Agsyria already before the destruction of the ftemple in
70. He is supposed to be & descendent of the Family B'ne
Bathyra, wao were leaders of the Sanhedrin under Herod, and
who resigned that office in favor of Hillel., Several other
Tannagm hed the same family name: Babbi Joshua ben
Bathyrs, Simon ben Bathyré and one called simply Ben
Bathyra.

Other teachers of the period are: Rabbi Nachunia ben
Haksna, who ﬁas the tezcher of Rabbt Ishmael, one of the
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greatest rabbinical avthorities; and Nachum of Gimzo, who
introduced the hermencutical rule of extension and limitation,
which wes laber further developed by his disciple. Agiba.

The third generation of Tanneim lasted only 19 years,
and were bhe younger contemporafies of those of the second
generation. (Some writers put these men under e subheading
of the second generation, hence the apperent disorepsney in

4
the numbering). The years are from 120-139.

l. Rabdbbi Tarphon.

2. Rabbi Ishmael ben Llisha.

3. Agiba ben Joseph, sommonly Agiba.
4, Jochanan ben Nure,

5. Jose the Gallilean.

€. 9“inmon ven Nanos.
7. Judah ben Bada,
€. Jochanan ven Sroka.

l. The first of these younger men, Rabbi Tarphon, was
one of the beachers of Agiva, That is one of the most honor-
able things you can say aboubt a Rabbi. Later he beoame
Agiba's colleague. He lived in Jydda. The story of how he
honored hibs mother is reminiscent of Solomon, and is highly
far-feteched, like most apoeryphal stortes. It is =aid of
Tarphon taat he would kmeel down and serve as a step upon
which his mother would elimb into bed. He would lay his

hands on the ground in the gerden, for his mother to wslk om,

4, straOk. Pe 124.
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80 that she would mot be ugoeomfortable from the ground.
Such extravagances takes the life out of a story. They
should have been more modest with their legends.

Another legend declares that Targphon would swear by
the life of his sons. For this he was punished by the death
of all his sons while he himself was still alive.

2. Ishmeel ben Llisha, usually called simply lshmael,
was of priestly descent. VWhen he was a boy, he was released
from imprisonment in Rome by Joshua ben Chanania. He lived
in the village of Aziz, on the borders of Edom. He established
%8 a school which he called Debe Rabbi Ishmael, in Darom,
which is in the extreme south part of Judea. He was one of
the most important of the Rabbis of ancient times, though
his glory does not equal that of his colleague Agiba, He
based his teschings on the premise that the language of the
Torah was written in the usual spple of men, and was to be
taken in its literal sense; he also propdsed that the
sense of the words was meant %o convey ideas known in the
ordinayy lives and thoughts of men. He was no Sophist,
but believed in arriving at truths by good logic. He added
six rules to the seven of Hillel. They were then called the
thirteen rules of Ishmael. For this reason he and Rgiba
were opposed to one another in practiecally all doctrine,
since 4qiba stood for the mystical amd allegorical inter-
pretation. Rabbi Ishmael is acoredited with the authorship
of the Mechilta; hence his fame.

There ia a legend that Ishmael, who was a wealthy man,
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used his wealth for the purpose of rehabilitating homeless
girls whose parents had died in the contemporary persecutions
under the Romans. The purpose was to make them fit and able
to find husbands.

Ishmael was martyred under Hedrian. It is said that
his head was taken to Rome.

3. Rabbi Aqiba was very highly honored among the Jews,
and he still holds the admiration of the Orthodox Hebrew.

He was the ideal of the Jew. His 1ife was one of misfortune
and good fortune. Like many of the aneient Rabbis, stories
are told about him that would make fine material for Horatio
Alger storics.

He was born and reared in poverty. For that reason he
had not even enough education to be able to read. &5ué he
had & great deal of ambition. He wanted an education., He
hiréd himself out to a rich man, and had the misfortune im-—
mediately %o fall in love with his master's daughter. They
vere married. But the bride entered a stipulation into
the contract. Agiba would have to acquire an education.
That was very much to the liking of the future Rabbi, 1%
looked very easy. <he bride was the deughter of & rich man.
But when her father heard of the triek she had played on
him, he ecast them both out of his house, and dbsinherited
his daughter. The faet that Aqiba was descended from a
proselyte family made the situation even worse. But the
loyal bride did what poor but bgutiful brides have done

ever since, in story and song. She sold her hair, and with
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the price, her husband entered the academy, where he studied
for twenty-four years. By that time he was famous. He made
& trip home ot the end of the long period, and the people
met him en masce, to proclaim their reverence for hip. In
this erowd there appeared a shabby and undistinguished~look-
ing poor little woman, The people began to shove. her aside,
but Agibe recognized his wife, and ook her to his bosom
again in the sight of all the people. What an honorable
man, indeedd

Aqiba was a mamber of the Sanhedrin in Jabne, and founded
& school in B'ne Brak, near Jabne. He was the first to
arrange a systematic study of the Bral {aw. At this time, and
before, there had existed a strong sentiment against writing
the fral law, but at this time that taboo gradually began
to break down. After Aqiba, there were writings on the Oral law
in great abundance. From that period many of the apoeryphal
writings have come., He arranged the Mishnie matter, and
added many Halachoth of his own. It will be remembered that'
Hillel already had started the task of unifying the traditions,
which up to that time had existed in a kind of atomized condi- @
tion, having no body and no place to rest. After Aqiba the task |
was taken up by his disciple Meir. That corpus became i
the groundwork for the Mishniec code of Jehudah Hanasi, whose
text is #til)l the official one. :

The liberal method of interpretation which he developed,
after he had received the idea from his teacher Nachum of

Gimzo, enabled him to find a rule in Seripture for almost




every law in the oral traditions. He hsd opposition of the
type already dcseribed, but he wes much admired, and he 1is
quoted &n all parts of the Mishna,

During the tize of this admired Rabbi, there was much
persecution of the Jews. Adrian forbade all Jewish practices.
This led to the revolt of the Jews in 132 under the leader-
eship of the false Messiah Bar Kochba., Agiba was already a
hundred years old at this time, but he traveled to all parts
of the known world to incite the Jews to rebellion. Then
he returned and became armour-bearer for Bar Kochba. After
the slaughter of about a half-milliog Jews the revolt ended
in disaster. The Jews were no longer even permitted to
enter their holy city. This marks the period of the begin-—

ning of even more bitter hatred of the Christians by the
Jews then before. Traces of it will appear in these bkogra-
phies., It might be inserted here, that the Jews have no sym—
pathy Tor Bar Koohba any more. He was not the Mewmsiah he
proclaimed himself to be.

In epite of the strict decrees of Adrian against the
study of the Torah and the traditions, Aqiba, among others
continued to do so, a2nd even to teach in pvblie. Agiba
was caught and imprisoned for his sudacity, but even there
he continued to keep up his ceremonies, even giving up
his drinking water to wash his hands according to the

ceremony. For that he was tortured with an iron comb. He

5. Qualben, 4 Higtory of the Christian Church, p. 72.
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said that he was happy to be able to serve the Lord with
his 1ife, as he had done with his time and talents all his
life. He 1ived, it is said 120 years. The more lurid
details of this story need not be thrust upon the naive,
but there is no reason to doubt his martyrdom. He was not
the first Jew to die thus, nor was he the last.

As about all national heroes there grew up beautiful
myths, so a goodly share have been appointed to Aqiba. one of
the idols of the race. 4 few examples are not out of place.
Agiba dnd three other Rabbis who were his colleagues studied
Greek together. The other two began to have their doubts
about their Jewish faith; the one became a Gnostie, and the
other was badly shaken in his trust in the old Oral Law. But
not Aqiba, Was he not a father of his race? He learned
hie Greek, and emerged triumphant.

His colleague Rabbi Tarphon gave him. a good sum of money
%o buy a farm for the two to live on in their old age. Agiba
portioned the money out to the sthdents who needed it, that
they could spend more time studying. Vhen Tarphon asked
him years later how the farm was prospering, Agqiba showed his
colleague his academy, and said that the studentis were the
fruits of the farm, for he had planted the money in the
school. He guoted Ps. 112,9 to prove his point: "He hath
dispersed, he hath given to the poor; his righteousness
endureth forever; his horn shall be exalted with honor." This
affords a glimpse into his exegetical method .

At the time of his daughter's wedding, he presented her
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with a golden bridal wreath. She befriended a beggar that
night. VWhile she was walking in the garden the erown felt
heavy on her head, so she removed it, and hi& it in a cfanny
in the wall. The next morning a deed snake was found in the
erown. She had been saved from & horrible death. That was
her reward for befriending the beggar the night bafore. The
Jews can't give up their work-righteousnews.

One dey Agiba was walking along the road, There he met
& ghost, It appeared.to him in BShe form of a man who was
cearrying a heavy burden. He had been condemned to carry the
burden in the after life because he had committed & Herrible
sin., Until someone relieved him, he was unable to rid
himself of the wearying load on his back. Agiba t0o0k the man's
son and educated him in the finest Hebrew style. %hat a relisf
®£ 1t was to his dead father to be relieved of his burden?
Agiba had canceled the guilt for the sin by his gooq deedf

He had good sense, however. He had a debate with a
pagan priest. The priest wanted %o now why people who
prayed to an idol r&covered in many ocases. The pagan knew
that the idols were no gods at all. Agiba's answer was real-
istie. Nature preceeds according to fixed laws. If the poor
fools pray to a false God, does that anull the laws of nature?
they would get better. in any ocase.

His maxim, written into the will, and directed %o his
son, declared that it was better to work on the Sabbath than

6. Orthodox Jews to this time derive a dootrine Ifrom this
legand. For 11 months after a person’'s death the ohief
mourners must keep candles lighted for the departed, and



7
depend on the bounty of others. Never enter your house, nor
another man's unannounced; and get up very early for break-
fast: it will keep you out of trouble. These epigrams
are typical of the Rabbinical fathers.

He is said to be the author of the Kaddish, a Rabbinical
writing accepted by all Jews, Orthodox snd Reform. It is
obvious thet it is a treatise of very broed views.

4, Jochanen ben Nuri was a colleague of Agiba. He
frequently differed with hig on points of the law, He
presided over an academy in Beth Shemarim, a place near
Sepphoris in Galflilee. He seems to have been & diseciple of
Gamaliel II in his youth, because he kept a "warm veneration"
for him all his life?

8. He first appeared to the public eye in a debate with
lfarphon and Agiba in the Sanhedrin. He debated so eleverly
that he attracted a good deal of admiration, and his repuw

tation as a teacher was established from that time., He was an
authority especially in laws of the temple servioces and
sacrifices.

H-er married his niece, it is said, but she was of the
breed of Xantippe. Her greatest.failing was that she would
scold him before his pupils. He could not free himself
from hey however, for he lacked the means. His older

colleague Eleazer ben Azaria rescued him, however, wgth a

sum of money, with which he then divorced his wife. He was

not censured for thate.

offer prayers for his soul , to relieve him from any possible
guilt., The last month is allowed for the transition of the
soul from the half-world to heaven. They quote this legend

for proof.
Yo niGIZiner. Pe 29.
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6. Simon ben Nanos is often called simply Ben Nanos
in the Talmud. He was a great authority in civil law. His
legal controversies were mostly with Agiba and Rabbi Ishmael.
The latter however, recommended thet all law students study
under Ben Ngnos,

&. Judah ben Baba is remembered largely for two facts.
The first is that he was so pdous., He earned the name of
Chasid during his lifetime, because of his great piety. From
the Jewish point of view, that included especially cerémonial
plety, The other thing he is noted for is the faot that he
ordained seven disciples though the Roman law forbade it.

For that he was stabbed to death, and that was the demise
of a great Rabbi., But his disciples appear in a later genera-
tion.

8. 4Jochanan ben Broka 1s also remembered especially
because of his legal decisions, quoted in the iishna.

Others in this connection who deserve to he mentioned
are the following.

Rabbi Elazar, also called Eleazar, was an authority on
Haggadie interpdetation. Rabbi Mathia ben Charash, a disciple
8f Eleazar ben Hyrcanus, founded a school in Rome, and was
therefore the first to transplant the knowledge of the rabbi=—
nieal law from Asia to0 Burope. Simon ben Zoma, usually called
by his family name only, and Stmon ben Qagi, were earlier
diseiples of Agiba. <They were, as usual, well versed in
traditional law, but they are especially known because they
indulged heavily in the theosophie speculations of the daye.
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Rabbi Chananya is known becsuse he wae o martyr. He
dled at the steke for tenching the Torah, againet the decree
of Adrian. He wae wrappe& in the serolls of his own Torah,
end burned with it. A wet sponge was put on his chest,

%o keep him from dying too soon. They must have loved to
torture the Jews. The story is interesting, and it may be
true as well.

Nathen de Zuzitha is "known in the Talmud, not beoausea
of his erudition, but because he conquered a great passion.”
The concuering of the @reat passion looks like a composite
of the stories of lavid and Bathsheba, and Amnon and Tamar,
Une would hesitate to say it is certain.

During the time of Adrian, the Targum Onkelos eame wposm
the scene. There is great conflict among the learned about
this men. ©Some of the more ancient hold that Aquilas and
Onkelos are two different people. Aquilas was a Greek, and
translated the VUld Testament into Greek, while Onkelos trans-
lated it into Aramaic.

Graetz, in company with mahy other later men, holds that
the two were the same person. 1t might be so, because the
Talmud relates some traditions of the two as one person.
Onkelos is said to be the Araméic rendition of the Greek
Aguilas. Graetz holds that someone translated Agquilas'

Greek and czlled it Unkelos. Dr., Nathan disagrees. He

says the two must be one person, because the tramslation is

8. Friedman, p. 55,
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not accurate enough. Onkelos is truer to Hebrew tradition,
wandering from the text, like the Halachoth. Aqoording to this
theory, 4quilas did the Greek before he entered the Jewish
academies under Eleazer and Joshna?

There are Talmudic stories of Aquilas. <t is said he was
related to the emperor Adrian. He lived on the island
fontus, where he owned much land. He did research in theology
%0 have something to do. He became first a Christian, then
later a Jew, He is also said to have lived a more rigorously
plous life than even Rabban Gameliel, Yhen his father died,
he left his sons some golden iddls, Aquilas did not want
them, but his brothers did, and bought them from him, He
didn't even want to have anything to do with the money from
them so he threw it into the sea.

He asked Adrian what to do with his time. He was evidens-

ly bored with his life. 4#drian told him to go and find some-

thing of great value that the people despised. 5So he went
out and espoused Judaism. Adrian in a rage sent a regiment
of soldiers to feteh him to judgment, He converted them all.
He sent another regiment. He converted them. Adrian was
losing good soldiers by the camp-full. He therefore reques-
ted dquilac to present himself at court under a safe.conduct
pledge., He did so. When asked for an explanation of the
horrible deed, he reminded his relative of the advice to
buy what other people despised, but what he found very

valuable.,

9. Friedman, p. 125.
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Onkeloe' work wes a slavish transliteration of the 01d
Testamant, This is how the Jews look at the matter: There
was en o0ld custom dating baek to the time of Ezra, that the
scrolls of the Torah should be read in the language of the
people. That was Aramaic at the time, but af terwards they
had to use the LXX., The Christians deliberately put in reams
of errors, so Onkelos did it in Greek, that the people might
have the truth, Later he put it into Aramaic on the basis
of his Greek translation. That translation is the Targum
Onkelos we hzve now,
The fourth gemeration lasted for twenty-six years, from
the death of Agiba to the deeth of the partierch Simon ben
Gameliel II, Almost all the leading teachers of this genera—
tion were of the school of Agiba. Hies tradition had ses.
l. Rabbi Meir,

2. Jehudah ben Ilai.

3. Jose ben Cheslafta.

4, Simon ben Jochal.

5., Elazar ben Shamue.

6. Jochenan the Sandelar.

7. Elazar ben Jacob.

8. Nehemia,

9, Joshua ben Xorcha.

10, Simon ben Gamaliel II.
1. Rabbi Msir was one of the seven students ordained by

Judah ben Baba in & cave, and for which the latter was stabbed
to death, Meir was a native of Asia ®inor, but after his
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ordination by the old Rabbi, he went with the other six
students to Babylon to live until Adrien died, and the Jews
obtained relief under Antonius. He had studied under Aqiba,
but he had not grasped the lectures, He was a very young man,
and did nét have the proper background of the law to understand
o the fanciful flights of the great liberal. Therefore he
went to Ishmael to study law. When he was capable of hand'~
ling the subject mmtter, he réturned to Aqiba. The labtter
ordaeined him while he was very young, because he admired the
intelligence of the young man, The others did not like
that however, and would not recognize the ordination., Meir
was very sarcastiec in his language towards the other Rabbis.
His second ordination under Baba, mentiomed above, was
recognized,

After the return from exile he helped his colleagues
set up the Sanhedrin in Usha, whither it had fled from Jabne.
Meir's academy was in Emmaus, near Tiberias, and ifor a time
also in 4rdiscus, near Damascus, where a large group of
diseiples gathered under him. He was known for his wisdom,
and was called Chacham in the Sanhedrin under Simon ben
Gamaliel II. That meant that he was considered the wisest
among them, and had the honorable duty of preparing the
subjects to be discussed in the Sanhedrin.

He got himself entangled in a conflict with the partiarch,
was deposed from his capacity as Chacham, and cast out of
the Beth Hamidrash. Rabbi Jose got him back into the Beth
Hamidrash, but the quarrel continumsé& until Meir had to leave
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Usha and go back hoie to Asia Minor. He died there, and was
buried close by the sea. That was the fate of those who
kicked against the Jewish pricks, even when there was no long-
er a political Jewry. This is the phenomenon we mentioned at
the beginning of this chapter.

When Meir was still in the good graces of the Rabbinists,
he was a very popular ledturer, in addition to his sbility to
hendle the 6ral law. He was a first-rate Haggadist, who
used to illustrate his lectures by interesting Bables and
parables,

The Jews remember him because he carried on the work
of Aqiba, whose greatest disciple he was. He attacked the
great task of armanging the oral law aecording to subjects.
That was a worth-while accomplishment, especially in view of
the fact thaet the subjcct matter of the Mishna 1s so nearly
unclassgifiable. Jehudah Hanasi accepted Meir's Mishnayoth
as law. That waos a great tribute to Meir. -

2. Jehudah ben Ilai is usually called simply Rabbi
Jehudeh, That is a sign of greatness, for there were so
meny Jehudah's. He was born in Usha, before the Sanhedrin
was there. He was a pupil of Agiba, but was instructed in
the law by his father Lleazer ben Hyrecanus, and attended
the lectures of Tarphon before he was able to handle the
ma terial of Agiba. He was called the "First speaker", and
had a considerable amount of authority. 4is opinion gener-

ully prevailed aver that of Meir and Simon, when there was

a differmnce, He kept the populace guiet under the Roman




78

yoke, which was a heavy one at that time. <Thie was the period
of Adrian, and the revolt of Bar Kochba., For this populace-
Pacifying task he had need to call on his powers as an

orator,

He had to work for a living, and taught that every man
must teach his sons a trade. He was almost a total abstainer,
and thought that the tree Adam and Lve ate from was a grape
vine., That would make good grist for a W.C.T.U. meeting,

Rabbi Jehudah is a@credited wi th the essential parts
of the Siphra. He is quoted in all parts of the Mishna and
Baraitha, Ihe Haggadah also records many of his sayings, He
wes a little more clear-headed in his interpretation of
Seripture then most. He did not take the dead bones, in
tgekiel, for example, to be literally brought to life,
but dnderstood it to mean the rejuvenation of Israel. We
would judge that that was not such bad exegeslis, from the
point of view o1 a man who had no Messiah in his faith. He
had two learned sons, who lived in the next gemeration.

3. Jose ben Chalafta, generally simply called Rabbi
Jose in the Mishna, was also one of the seven students
ordained by the redoubtable olid Judah ben Baba.

He was the first among the Jews of his day to interest
himself in history. He wrote the first Jewish history,
called the Seder Olam, which started with creation and
ende& at the revokt of Bar Koohba under iAd@ian.

He was a pious man, but held very liberal views. He
used a very different exegesis on the Torah than the Jews
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popularly held. DNone of it was very good, neither the former
nor the latter.

4. Simon ben Jochai was also known usually by the
shorter title, Rabbi Simon. Simon was another of the seven
Of the ordination of the cave. He felt slighted because Meir
Wwas preferred to him, though keir was younger. He also
served at Usha with the Samhedrin. He was another avis rara
among the Rabbis, because he proposed that the Torah was wriZ-
“%en in the common language of men, and is to be understood
like any other book. He stiwdied the context and the motive,
%o see how the law under consideration was to be applied. But
he followed his teacher Agibe in the bral law. He is regarded
as the author of the essenfial parts of the Siphre.

THere is a later tradition that says he is the author
of the Kabbala, and a book called Zohar., These books are
highly mystieal, and the Orthodox Jews loudly condemn them.
They have a right to. They do not want their famoug Rabbi
to have his name connected with the nefarious worké.

5. ZElazar ben Shamua is known by his first name in
the Kishna. He was also among those of Agiba's disciples
who had to flee 4drian's perseoution, He went south, then
%0 Nigibis, He did not rejoin the others af Usha, The place
of his academy is not known, but he was a great authority on
the law, and he was a very popular teacher. He must have

had the wanderlust. He went to Asia Minor to visit Meir,

10, Friedman, p. 74.
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His conversations with the expatriated Rabbl are recorded in
the Mishna and Baraitha.

6. Jochanan the Sendaler's name no doubt reflects his
trede. He was born in Alexendria, like so many Jews of the
time, He went to Palestine to hear the famous Aqiba. He
became so faithful a disciple that he visited Agiba when
the latter was in prison, to hear lectures from him. The
Mishna, Baraitha, and Tosephta quote the Sandaler's opinions
occasionally.

7. Elazar ben Jacob had a prededessor whose exact name
he bore., We discussed the prededessor under the second gener-
ation, &OSen Jacob was a member of the Sanhedrin at Usha, The
main purpose for mentioning him is to prevent the probability
of confounding him with his spiritual ancestor.

8. Rabbi Hehemiah was one of the last disciples of
Agiba the Great. His controversies were carridd on mostly
with Judah ben Ilai. He was an authority especially in
sacrifieial law and levitical purification. He is said to
have compiled a collection of Mi.shnayoth which was embodied
in the Tosephta. That is entirely possible, and may be the
truth. There is no way of knowing ﬁith any certainty.

9. Joshua Ben Korecha 1a‘the center of an argument over
the implications of his last name. Korcha means the Bald One.
Agiba was once called by that name. Therefore some believe ©
that Joshua was his son. It is doubtful, though because it
hardly sounds plausible that a son would ecast off such an
illustrious ﬁame as Agiba in favor of a name that is hardly
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eomplimentary. Joshua furthermore never alludes to Agiba.
That 1s not the way of a Jewish son. Agqiba did have a son,
but his name was Judah. Only a few of Joshua ben Korcha's
opinions are included in the iishna,

10, Simon ben GamalieﬂFI is the most igportant man in
this generation., He was the son and successor of the
patriarch Gamaliel II of #abne, and the father of Jehudah
Hanasi, whose name no Jew will ever forget, He was very
young at the time of the revolt of Bar Kochba against
Adrian, He saw the fall of Bethar, and fled to escape arrest.
Tradition says that he was arrested, and sentenced to death,
but that the executioner warned him, and he took his chance
%o flee. “hatever the details were, he came back after the
death of the persecuting Romans, and set up the orgamization
of the Sanhedrin agein, and again assumed the padriarchate,
as he hald it before he left, He also peopened an academy.
Agiba's students, who also returned at the same time, prefer-
red Usha to Jabne as the place for the Samhedrin, so ben
Gamaliel II moved there. He appointed Nathan Ab Beth Din,
and Meir as Chacham. In order to put the patriarchate on a
higher level than the other two offises, he ordained that

the Nasi, or patriarch be shown more honor by the people in
the synagosue, than the other officers. WNathan and leir

were offended, and plotted against the patriarch, to make

him ashamed in front of the people. They would hateh impos—
sible questions ahead of time, and planned %to present them

to Simon ben Gamaliel II in a meeting of the Sanhedrin,
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there to see him without an answer in fromt of all the Rabbis,
The plot would no doubt have worked, but it wﬁa discovered

in time, and that was the oecasion of the quarrel that led

%0 the deposition of Meir and Nathan, and the finel departure
of Meir to the land of his nativity. Simon ben Gamaliel II
was never called Rabban, but only Rabbi., The times may have
made the difference, though it is said it was his laek of
erudition in comparison with the previous B&ait}

Whether or not he was as well versed 1ﬁ Jewlsh learning
a8 his predecessors, that did not affect his influence
on the Talmud, He is quoted often, and shows wisdom of the
kind common to the better Habbinists, He introduced some
laws on the rights of women and slaves, though he couldn't
get them out of the same category. He is known as well for
his laws for the welfare of the community at large. All
his opinions gqyoted in the Mishna, except three, are taken
as authority by the later teachers. He seems to have been
9&ua1nted with the Greek language, and with the sclences of
the day. .

He held most of his @iscussions with his illustrious
son, Jehudah Hanasi. We are inclined to wonder if that is
one channel by which his influence on the Talmud was brought
to bear.

Other teachers of the day were: Abba Saul, Rabbi
Eleazer ven Zadok, and especially Rabbi Ishmael’ben Joohanan

11. Mielziner, p. 36.
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ben Broka.

The only two teachers of Rabbi Ishmsel's school mentioned
are Rabbi Josiah and Rabbi Johathan.

Elishe ben Abuya must be mentioned here. He had been
&8 Rabbi, but wus an apostate. He became a Gnostic, He is
also said to have been in immoral one. He continued to
teach Halachoth aiter his apostasy. Rabbi Meir followed
him in spite of his aberrations, and was taken to task for
1t, Meir said Ben Abuya was like a pomegranate: he had seeds
but he also had good frutt. Meir took the fruit. That also
contridbuted to his expulsion. We wonder what the difference
was between the theosophic speculations of Agiba's disciples
Simon ben Zoma and Simon ben Qaqi, and Elisha ben Abuyais.

The fifth generation is counted from the de:zth of Rabbi
Simon ben Gamaliel II in 165 to the death of hisson Jehudah
Hanasi in 200. The period covers about 35 years.

1. Rabbi Nathan the Babylonian.
2. Symmachos,

3. Jehudah Hanasi.

4. Jose ben Jmdah.

5. Elazar ben Simon.

6; Simon ben Elazar. .

1. Rabbi Nethan the Babylonien was the son of one of the
Jewish leaders in Babylon, the lesh Baluthath. He went
to Judea to study, but no one knows why. There were good

schools in Babylon at the time. This is toward the end of the
| Tannaitie period, and the Jewish culture was spreading to the
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Yast, in readiness for the next period, the Amoraic. No
doubt Palestine itself still held a certain amount of tradis
tional authority and glamour, and that may have been the reason
for the emigration of Nathan. He became Ab Beth Din under
Stmon Ben Gamaliel at Usha, but was deposed for a time,
when he became involved in the plot with Meir against the
patriarch., He was soon reinstated, however, and remained in
the good graces of the rabbinists the rest of his life. The
next patriarch also speaks well of Rabbi Nathan. He is given
eredit for the authorship of the Aboth de Rabbi Nathan, a
kind of Tosephta to the tract Abotﬁ? Astronomy and mediocine
of the day were his special delight, and the people thought
of him as an authority on the subjects. He wrote a work on
Geometry which he called the 49 rules of Rabbi Nathan.

2, Symmachos was the great disciple of Meir. Aftam-
the death of Meir he was cast out of the school of the psfifiie
arch. 1t is evident that the only reason more serious
persecution did not fall on Meir and his disciples before
the death of the expatriated Rabbi was that the people
liked Meir, and the fathers of the Sanhedrin were afdaid to
g0 too far in incurring the resentment of their people.

These were life-and-death times for the Jews as a race and
& religion,

The eharge they brought against Symmachos was that

he was a Spphist, and had no purpose but to show off his

12. The Aboth de Rabbi Natharn can be found in Rodkinson, .
vol. 5, p. 1ff. 1t is worth reading; 1t affords a glimpse
into the rabbinicel mind, and furthermore it is entertaining.
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dialectioal powers. We have reason to believe that he confoupm-—
pded the arguments of the chiefs with his dialectieal powers.
That would be indeed dangerous to the Sanhedrin and their
racio-religious effort to exist. There is no reason to
believe, however, that the charge was untrue. In spite of
the facé that he was cast out, his opinions are quoted often
in the Vishmam and Tosephta, because of the principles he leid
down in matters of rabbinieal Jurisprudence, He must have
been a very clear thinker.
3. Jehudah Hanasi is the magic name of the Talmud, =V
stories by the score have been woven about him, He was a very
intelligent man., His main teachers were Simon ben Jochai and
Elazar ben Shemura. He had a great deal of Beculer Greek
knowlegge, and was very mueh a$ home in the language, He
hated the Syro-jargonie language spoken by the people. Greek
was acceptable to him, and he would have rejoiced %o hear
his people speak Hebrew., But he would inveigh against
the lenguage that marked his people as provincials. He
had a case for his argument. He was cosmopolitan enough %o
understand at least to an extent how his people looked %o
the Gentile. He held academies first at Beth-Shearim, at
Sepphoris, and finally at Tiberias, He was an authority
among authorities. In his day the Rabbis, though still
in the Tannaitie period, had progressively less authority,
and by the time Hanasi came into power at the tender age of
twenty-five, no onme could contradict a teaching of the

older Tannaites except another one. VWhen Hanasl grew older
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énd more famous he also became mofe powerful, until at last
the people conceded to him the right to sontradiet an
older sage. They admired him greatly.

He had the greater power because he had no Ab Beth Din.
That office with whatever influence it had carried, was
gone, and it never returned. Hanasi was sole ruler, It
Will be remembered that the Jews had no autonomy, but they
had & society within e society, which was very powerful, be—
cause 1t held the faith of a race, and control over the only
Society to which the people could belong.

In the Mishna Jehudah Hanasi is called simply Eabbi.
He is not to be confused with the Amorzh Judeh II, who is also
called merely Kabbi, YLhere has been confusion, which we
shall discuss in its proper place. Rabbi was a contemporary
of Marcus Aurelius, and the great-grandson of the famous
Rabbi Gamaliel II.

Rabbi was very severe toward those of whom he disapproved,
and put several of his colleagues under the ban because he
did not like the way they behaved. The case of some of them
will be discussed under their respective biographies.

He reformed many customs the people hald sacred. He
used the persecution of the Romans at the time as the compel

ling cause., There was logie in his reasoning. He eased, and

for all practiscal purposes, invalidated the law of the year
of release and the tithes. He wanted to do away with the
year of release entirely, but his colleague Pinchas ben Yair
would not allow such & radieal departure from the ways of
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the fathers, Raboi's authorlity had its limits.

His best pupils were Chiya, whom he banned; Simon bar
Keppara, whom he refused %o ordain; Levi bar Sissi; Rab,
who did him the most credit as a successor; and Mar Samuel,
who was not far behind Rab in greatness among the later
Rabbis,

The fame of Rabbil rests on his Mishna collection. "I%
was recognized& as the authoritative source book of all the
teachings of the senior Rabbis(Tannaites),) His objeet in
writing the collection "was not to provide a law-book, but
rether to compose a kind of eneyclopedia, incorporating all

13
the important opinions of the classical masters (Tannaim),."

Rabbi's Mishne was known at first as the Mishna de Rabbi :
Jehudah Henasf, but later called merely ii shna, because it
had superseded all the rest., In the collection he inecluded
much of his own material, and added also much that was his
contemporairies’ work. 1t is in substance the Kishna as we
have it todey. He systematized the Halachoth which had

been handed down éinoe the days of the Maccabees, and Qovel-
oped in the academies through the centuries. In his old

age he revised the colledtion. To help him he had recourse
to the Megilloth, the private and largely seoret manuseripts
of the fathers, which they had used to refresh their memories
when the materiasl grew too voluminous. DMore of these appeared

from time to time. Some of them were acceptable to Rabbi, and

others were not. Some wefe good and some were poor; some

13. Reiohler. ppo 10"'12.
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were genuine and some apochyphal. Some of them which were
rejected by Rabbi were included later. We have discussed

the phenomenoé% He built up his Mishna largely on the
oollection of Meir, which Meir in turn had carried on after
Agiba had started the work. Meir's collection was almost

law to Rabbi, but he did not hesitate to make his own changes
when he felt it nedessary,

4, Jose ben Judah was a friend of Rabbi, and is often
qQuoted in the Mishne and Tosephta. Thﬁt is the only reason
for mentioning him here.

5. Zlazar ben Simon was a diseiple of Simon ben
Gamaliel and Korocha., He was an authority in the rabbinical
law, to whom somethmes even Rabbi yielded. But he ineurred
the wrath of the Jews because he helped the Romans persecute
some freebooters.

This is the story. He helped hunt out the thieves, and
then had them henged. The people would run after him and
call him Vineger, the Son of Wine: Ghomﬁtz ben Yayin. He
caused a Jew to be hanged like a thief for calling him that
name, and after that he was completely out of the graces of
the Jews. That last detail strikes one as an embellishment
to the facts.

He became a bitter opponent of the patriarchate., When
he died, tradition says, Jeludah Hanasi offered to mmrry
his widow, but she refused him bedause he was a patriarch.

That also makes a fine legend.

14. Cf, Part One, Ch. I, Terminology.
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6. Simon ben Llazar was a disciple of Meir, and quotes
him often. He established several important rabbinical
Principles, especially in the civil law,

The sixth generation is composed of the younger contem-
poraries of Rabbi. They are not mentioned in the Mishna,
but are quoted in the Tosephta and Baraitha. They form the
conneocting link between the Tannaitie and Amoraie periods,
and are therefore called semi-tannaim.

l. Plimo,

2. Ise Bar Judah.

. Rabbi Elazar bar Jose
4. Rabbi Ishmael bar Jose.
5. Rabbi Judah ber Lakish,
6. Rabbi Chiya.

7. Rabbi Acha,

8. Rabbi Abba Arecha.

The most famous of these Rabbis are Chiya and Abba
Arecha, These men are mentioned here to indicate that they
close the Mishna peri&d, but since their work is so closely
connected with the Amoritiec time, we shall discuss their

work and lives under that epoch.
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Chapter 1II, Amoraim
A, The lien of the Transition Period.

Before taking up the Amoraim, we shall discuss the
Seachers of the transition period. They are usually ocalled
Semi-Tannaim. Although the men listed as the Semi-Tannaim
are generally included in that period, they actually did
most of their work in the Amoraic period.l They did not
bave the authority of the older Tannaites, as we have
mentioned, and the work of some of them was purely quraic;
that is, their work is included as part of the Gemara.

These are the teachers of the transition period:

142. Labbi Janai the Llder ani Rabbi Jonathan the
Llder should be mentioned. The former lived in Sepphoris
and was one of the teachers of Jochanan bar Napacha, the
grectest of the Falestinian Amoraim,

3. Chiya bar ~bba the Elder, so-called to distinguish
him from a younger man with exactly the same name, was a
Babydynian contemporary of Jehudah Hanasi. When he was
already well along in years he emigrated to Falestine. There
he became the most distinguished diseiple and friend of
Rabbi. Chiya came from a well respected family, whose
phdigree stretched back to the time of David. Chiya claimed
descent from one of David's brothers. He was also uncle to

Bab, the great Babylonian Amorah.

l. Strack puts these men under the 5th generation of
Tannaites. p. 133ff. :
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He 18 remembered largely because Rabbi banned him
for lesturing in the streets. He had a passion for teaching
the Torah to the youth, and that was probably what caused
hiﬁ to go out in the streets to teach., He might be ealled
the Jewish Socrates of the day. He had more secular learning
than the average Rabbi of his day; he was well versed in
medicine, as well as medicine was known in that day.

Legend makes a great man of Chiya, comparing him to
£lijah, He is even supposed to have been able to do miracles,
The stories are very interesting, and make entertaining
reading.

4, Bar Kapparah must not be overlooked. His real
name was &lazar, but he is known by his family name in the
lalmud, Hie chief elaim to fame is the faet that Rabbi
refused to ordain him., He is called a learned man, who was
& poet and a wit. It was for the latter fault that Rabbi
punished him, He had a habit of making puns on sacred matters
that irritated the patriarch. The Rabbis were not above
some very ebarse jeata? liany instances of indeliecate
conversation are to be found in the Talmud.

5. FPinchas ben Yair has a more noble edaim to immor-
tality. He was the man who shortcned the asuthoritative
arm of Rabvi. Vhen the latter wanted to anull the year
of release, Finchas resirained him, That was s sign that
he was a respected man in his day. His is a biography of

2. Edersheim, vol. 1, p. 355, footnote 2.
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legends., He wa: viry superstitious, and f6ér that reason
lived a 1ife of strict pkety. Piety among the Jews means

eéeremonial punctiliousness,
3. The Amordim Proper

The rest of this ehapter will be devoted to the genuine
Amoraim, As the Tannaites were the expounders of the ZLorah,
80 the smorites were the expounders of the Mishna, Neither
Amorite nor Tannaite felt obligated to a realistic interpre—
tation of their text; aceordingly the term expound must be
taken in = very loose sense. ZThese teachers, the Amoraim,
held forth in scademies in the same fashion as their prede——
cessors, The difference lies in this, that the Amoraim |
expoundéd the lishna, whereas the Tamnaim had expounded
the Torah.

During the course of the years the seat of lezrning
had passed out of Judea into Galilee. At the same time,
great academies were founded in Babylonia., The Babylonian
academies in time outshadowed the Falestinian, and as a
result, the Babylonian Talmud(comprising Mishna and Gemara)
outshone the Palestinian. The great Palestinian academles
of the Amoraic period were located at Tiberias, Sepphoris,
and Caesarea. The Babylonian were situated in Nehardea,

Pum Beditha(Pumbeditha), Sura, Mechuzah, and lesser academies

in lesser towns.
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The tusk of the Amorites was actually a more aifficult
one than that of the Tannaites. The Amorites were bound
b0 the Lishna text a: codified by Hanasi, but the Tannaites
had been privileged to choose their traditions from bthe oral
body. Besides the iishna text, there were a number of
Baraithath, which were considered authoritative by the
Amorites. in these texts there were contradictions. The
problem was to harmonize the contradiétions, for the texts
were inviolable. %The methods are fascinating, #f not very
practi@al or realistic. In very severe :ases of contradic-
tlon, surgery wac the only amswer; and &« number of Barai+ -~

thoth had to be labeled gpurious; but it wae not without a
Herculean strugele.

The Palestinian “moraim still bad the advantage of being
called Rabbi, because they were ordained by the Patriarch,
while the Babylonisn had to be satisfied with the title
Rab or Mar, Thet fact supplies the reason for the termin-
ologieal eonfusion deseribed in the introductory page of
the first chapter,

The smovaic period extends from the death of Jehudah
Hanasi to the completion of the Babylonian Talmud st the end
of the fifth century.

There are several hundred 4Amoraim mentioned in the
Gemara, We shall discuss the outstanding ones under the
several generations. The first generation contains some

of the greatest names of the epoch. They are ocatalogued

below. The men of this period are divided into Babylonian




o4

and Falestinian ~moraim. Rabbi Camaliel III and Eabbi

dehudah 11 were successively the patriarchs of this gener-

ation.
First generation:
Palestinian, 219=-279. Babylonian, 219-257.
l. Chanina bar Chams le Abba Arecha, or Rab.
2. Jochanan bar Napacha. 2., Mar Samual.

3. Somon ben Lakish(Resh Lakish).

4., Joshua ben Levi,

We will follow the method, in this chapter, of discussing first
the Fulestinian, then the Babylonian teachers.

The Falestinian:

le Chanina bar Chama was born about 180, and died in
260, He was the @isciple of Rabbi., Rabbi's son, Gamaliel
III, the next patriareh, ordained him, giving him the ti%le
of Rabbi., It will be remembered that not all teachers
of the imoraic epoeh bore the title. He headed the academy
in Sepphoris., Being a modest imorah, he never attempted to
render a decision of his own, but always relied on the
liisima of Rabbi. For this he was called conservative.

2. Jocehanan bar Napacha, who came from Jerusalem,
founded a school in Tiberias. He was not striet in religious
veEs matters, and supported Judah II., The dpparent paradox
in the last sentence harmonizes itself when one considers
that strictness of religion among the Jews meant ceremo~—

mialism, and the referms were largely in the direction of

easing the ceremonies, and instilling moral principles into
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the people. lorals %o them were a m:tter more of secular
Character then of religious. Greek before this time had
been a langusge of tle hecathen, but the bar was lifted by
Sen Hapacha., ie declored that Greek was necessary for men,
and an accomplishment for women. He was right.

Jochanan bar Napacha laid down a series of analytical
prineiples by which to make & decision in cases where the
lannaites contradicted one another., By his great mental
powers he influended the entire generation. His teachings
became so famous that they were kept by the people. These
later bec:me the groundwork df the Gemara., Thus already
at the beginning of the Amoraic period much of the ecreative
work of the Gemare was done.

b, Habbi Simon ben Lakish is known generally by the
name Resh Lakish, after his initials(w)), Resh was e
man of the world. OSome say he had been a gladiatof, some
%hat he had been a robber leade:. The latter is more
interésting by far, but the former is more probable.
¥hatever he was, it influenced him as a Rabbi later on.

He had violent controversiecs with Jochanan, which are described
in the Gemars of both Talmuds.

There was reason for the controversies. Resh was a

higher eritic. He declared that Job was a fictitious charae-

¢ter, und his history an allegoriezl peem, The angels, he
proposed, were not nemed till after the exile, because the

Jews learned the names from the Babylonians. Resh Lakish

i ds lijelziner, p. 42.
4., Friedmen, p. 2.
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Was an independent man. He taxed his people, they said,

80 that he could live in luxury; for that reason he refused
8 request to pruy for the lightening of the Roman taxes.

Not only thut, but he proposed that the Ampraim were greater
teachers than the Tannaim, because they taught under perser—
cution. Furthermore he insisted that the patriareh should be
punished for sins the same as the common people. Nasi

Judah II banned him for that arrogance, but had to reeall
him because he was shamed before the peoplee.

Legends of the finest and most fantastie type glorify the
memory of this man who had been a fighter, The story of his
sonversion can hardly be improved upon.

Une beautiful day Jochanan bar Napacha was bathing in the
Jordan, low, Jochanan was a young man with a very handeome
girlish face. Resh the fighter bappened upon Gtie scene. He
mistook the young Rabbi for a lovely maiden. In a twinkling
he was in the water., What a surprise was his. But Jochanan
liked him, He made him the very finest offer. If Lakish
would reform and become a Rabbi, he would have Jochanan's
sister to wife. Jochanan's sis_ ter was even fairer to
look upon than Jochanan, whieh is reasonable. The red-
blooded young bandit could not resist, He bccame a Habbi,
and Jochanan's brother-in-law. But his past baunted him;
and that leads to the next legend.

One day he and Jochanan were arguing after their usual
manner; but the two became heated, and suddenly Jochanan

called Resh a robber. ©The fierce anger burned in Resh's
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eyes. He had laid away his weapons forever, but he could
86111 look daggcrs. He killed his brother-in—law with a
sharp look,

4. Joshua ben Liévi was master of an academy in Lydia.
He was such a great authority that his opinion someiimes
prevailes over that of Jochanan mnd Kesh. He objected to
the wild imaginings of the Haggadah, but he himself was a
prolifie maker and teller of Haggsadic material. Zie thought
1t should not be written in books, though it was useful for
illustrabtion snd enterteinment, It is said that he wemt to
Rome, wiere he suw the striking contrast bekween rich and
poor. He picpured it by describing a starveling in rags
leaning aguinsi a golden statue in the street. The soldiers
of World war II can testify to the fact that the statuary
of the sternal City is still unreasonably lavish.

The two Babylonian Amoraim of this generation are two of
the greatest names in Talmudic literature.

l. Abba srecha is more well=known by his gbhreviated
title, Rab. He was born in Babylon in 175. He studied in
the academy of Jehudah Hanasi, where he became one of the
greatest disciples. ‘hen he was through there he returned
to Babylon and founded an academy at Sura. That city has
been famous among the Jews ever since., There he collected
the enormous aggregate of 1200 students. They swarmed his
great buildidhg, so he set large gardens about his academy,
where the younger students studied and were taught the
Mishna. According to the cuatomiof the times, Rab leciured
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but two months out of the year, Adar and Elul, the equivalent
of March end September. During this period the aetivity of
the academy wus feverish, The students hardly took time -

out %o eat, but insisived on epending all their time debating.
The desoription of this Jewish ucademy is like a preview to
the Medicval scholastic universities.

During the part of the year when they were not studying,
the students spent their time in agriculthre. Rab was a
very rich man, who could aiford to support his poor students.
1200 students could produce a great amount of revenue in a
year. One can see a close connection between Rab's wealth
and bhis students agricultural efforts,

Rab had a wife who made hig very unhappy. He set up
principles on marriage which reflect his own misery. No man
should marry until h& had made a thorough character study
of his bride-to-be. No man could live with the parents
of his espoused until aiter the wedding. HNo man was allowed
to marry his daughter to a man she did not love. These are
sound prineiples. 1t was mo doubt a desire to see his
pupils do better than he had done in marriage, that suggested
the principles. |

Rab was the nephew of Rabbi Chiya the great, discussed
under the Tannaim. BRab himself was considered a Semi-Tanna.
He availed himself of his privelege to change a few minor
Hajdachoth of the Mishna. He was called an authority by all,.
even those in Palestine, and when he died, all good Jews

mourned his passing. Lhere was only one man who could
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prevail against him, and that was only in regard to civil
laws, He was Samuel, whom we will discuss next.

Over 100 of Rab's diseiples are mentioned in the Talmmd
by name. That is a sign of distinotion that never
dedeives,

2. Mar Samuel was born in 180 in Nehardeé. and died
there in 257, His father, Abba bar Abba, was a famous
Kabbi of the time. Abba bar Abba and Levi bar Sissi were
Mar Samuel's teachers. Samuel went 5o Palestine after the
manner of amvitious students of the day, and became a pupil
of Jehudah Hanasi. The patriarch would not ordain him,
however, so Samuel was never called Rabbi. Mar returned
to Nehardea, and became successor to the elder of the
academy there, a man by the name of Shela. After Samuel had
taken over the presideney of the school, its fame began to
spread. It ranked close %o Rab's in popularity, but during
Rab's 1ife the school at NHehardea was mever able to reach
the heights of fame enjoyed by Sura. _

Law, medicine, and astronomy were the chief secular
fields of Mar's learning. In the Rabbinical field he excelled
®d in Jurisprudence: the civil law. He had many a controx-
Versy with his good friend and colleague Rab. The two were
well matched. Rab wac the exper® in rituals, Mar in the law.
In the one field the one prevailed, in the other field,
his colleague. ZThey argued, but they mever fought. The two




100 .

atademics were not in competition with eaeh other. Such
harmony does not alvays exist among peligious schools.

ifver the death of Rab, about ten years before the departure
of Samuel from the vale of Bears o whatever his reward is,
the latter becamc Lrimus Omnium among the Rabbinists. Mar
left a number of disciples who became the leaders of the
next generation.

Mar Ukba must be mentioned in this conneetion, because
he was = Geachcr of influence at the time of Samuel and
kab, After the death of camual, Ukba beczme Exilarch in
Nehardea, The Lxilarch was the ruler of the Jews in the
ancient land of the exile, Badylon, One remembers that the
Jews always had a soclieby within a society.

A word is also due the Fatriarch of this period.
Judah II was grandson of Rabbi. Judah II is also oalled
merely Raiubi in the Lalmud. Sad confusion has reigned
because of this fact. Judah II lived at the time of the good
Emperor Alexander Severus, who was partial to the Jews. This
was the golden age of the Jews. They had good fortune as
they had never had it before. At this time the Jews became
more like the rest of the world than they had ever been
before. Some of them even went %o the extreme of cutting
their hair like the Romans 4dd. That was a radiecal step
for them.

Under the influence of Judah II, Severus is said to have
posted Hillel's negative version of the Golden Rulbd in his

paace, for his soldiers to see, #0 that they would become
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morally improved, like the Jews. Severus gave Judah II great
Powers among his people, and he took sdvantage of his power-
ful position, to 1ift restrictions of long standing: He
revoked the rule against using heathen oil, and freed the
eonseiences of many e compatriot in this way. He abolished
the gign of mourning worm by all Jews since the destruction
of the Holy City. The Sanhedrin revoked his right to ordain
because he had ordained some who were unfit.

The second generation of Amoraim lasted from 279-320.
This is the period of the shift of learning from Falestine
to Babylonia, under the gre:t schools in the land of exile,
The noverty of ‘alestine, as well as ineipient persecuition
seem: to be the causes of the shift,

Sedond Generation:

Paleetinian Babylonisn.
l. Elazar ben Pedath. l. Rab Huna
2. Ame. 2, Eab Judah bar Jecheskel,
3. Assi. 3. Rab Chisda(Chasda)
4. Chiva bar Abba, 4, Rab Shesheth.
5. Stmon bar Abba. 5. Rab Nachman bar Jacob.
6. Abbahu.
7« 4eira,

The patriarchs of this period were Rabbi Gamaliel IV
and Judah III,
The Palestinians:
l. Rabbi Elazar ben Pedath, called by his first name in

the Talmud, must not be mistaken for the Tanna Elazar ben
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Shamua, who ir also known by the simpler name. <lazar ben
Pedath was s native of Bubylonia; later he became assoe—
¢tlated with Rabbi Jochanan, His autnority is attested by

bhe fact that he is quoted in the Gemara with some grequency.

2 & 3., Rabbi Lssi must not be confused with his con-
Yemporary Hab Agei, who was & student of Rab in Sura. After
the death of .lazer, Habbis ime and Assi became heads of the
atademy at Tiberias, which wae now in its decline.

4 & 5, KHabbis Chiye bar sbbu and Simon bar Abba were
probebly brotners., This conelusion proceeds from the
identical family nume of the two. They came from Babylonia
to study under Jochansn., They were very poor, but they
were fumous because of their teuching ability. They were
of the conservative school, insisting on strict adhersnce
to the law. Thuat type of Judaism was not very common any
more at that 1= te date.

6. FHRabbi Abtahu was one of the most. widely leawned of
the Palestinian imoraim. He was at home in all the Jewish
learning, including the sciences and philosophy of the day.
He was furthermore well versed in Greek. He taught Greek
%0 his daughter zlso, thinking it was an accomplishment,

It was, |

Much of 4bbahu's biographical materinl is legendayy,
but there is no doubt a grain of truth vtehind the legends,
that caused them %o spring up. He was a very righ man.

He was a' menufacturer of shawls. He had Gothic slaves and

furnished the house with ivory chairs, But with all of




103

his wealth, and in spite of the fact that he was well respected
by the emperor Dioccletian, he remained all his life a humble a
and a modest man.

He was once offered the headship of the great Jewish
8dademy in Palestine, bub refused it, bedause he thought Rabbi
Abba from iAcco was a better man.

One time he was in the same town with Chiya bar Abba.

The 1atter at the time, being an older man, expected to have
the greatest popularity in the town, but when the two men
began to locture, all the people flocked to hear Abbahu,
Chiya wanted to know why. In his humble manner, Abbahu
explained that the people liked his common goods better than
the geme of the great Chiya, because they couldn't appreciate
the deeper teachings as well.

Another time, Abbahu was drawn into a debate with a
Christian in one of the schools set up by the Christians at
the time for the purpose of converting Jews by argument., The
Christian insistved that inoch was translated, thereby
attempting to prove ithe doctrine of resurrection. The great
Abbahu completely vanquished the poor deluded heretic(kin)
by his argument that the passage (Gen. 5,27) referred merely
%0 the death of tnoch. The Christian was right in his
exegesis, but we would doubt Lhe wisdom of trying to prove
immortality to the Jew by the use of such a passage. The
Jews themselves were divided upon the subject.

There is another interssting anecdote about Abbahu, which

throws a lgght upon the work-righteousness theology of the
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Jews., fThere was u great drought in the land, and the people
urmured, as of old. 4Abbahu set about in usual Jewish
fashion to find a righteous laymsn to pray for them all. He
found a men who worked in the local theatre. ‘i'hOBO days the
theatre was a pluce of sinful amusement, and no Jew was
allowed to go there. DBub this man worked there, and served
the sinners. He had done just about all the sinful things
1t was poesible for = man to do in conncetion with the theatre
those days. Abbahu asked the man if he had not done any
good thing in his 1life. Yes, the sinner hadi Once he had
Been a woman outside the theatre early in the morning,
weeping sadly. Iin curiosity he had asked her the cause of
her wailing. Cfhe told the whole sad story. Her husband ha.d
been taken pricsoner, and the only way for her to earn enough
money %o ransom him was by sacrificing her homor in that
horrible theatre. Yhe sinner, in all haste, went and sold
everything he had, =nd gave the money toc the woman to ransom
her husvand. Thus he rescued the woman from her horrible
plight. Abuahu decreed thet he was holler than all the rest
of them, and was worthy to pray for them. After all, had

he not parted with his money?

One stopy about Abpahu piotures him as having better
Judgment than the last one porirays. He sent his son off %o
Tiverias to go to the academy therc., He hcard that his son
was spending his time in what was then called piety. That -
is, he was attmdding funerals, following wedding processions,
and the like. Abbahu sent worll to his son that he should
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stop being so pious and start belng studious. "Are there
no graves in Caesarea, that 1 have to send you to Tiberias?"

During his 1ife Abbahu $ook no public office, because
he thought it was better thak he should spend his life in
study. e thought better of it after it was too late, aznd
he regretted that he had not taken the opporsunity to serve
his people,

7. HRabbi Zeira was a student in Babylonié under Rab
Judah bor Jecheskel, He disliked the hair-splitting scho

lastieism of the Babylonian ueademies, and therefore went to

Tiverias, to hear lectures irom Ben Pedath. There he tried
unsuccessfully to "unlearn" the Babylonian methods he hated
but had absorbed, He was ordained Rabbi; and becocsme one of
the disginguished Falestiniaen teachers of his day.

The Babylonian Amoraim of the second generation:

l. Rab Huma is another name that the Jews whll never
forget, A disciple of Rab, he succeeded fhat gre~t Amorah
as president of the academy at Sura. He taught there for
forty years. dore modern than many of his predecessors,
he hired a fuculty of fifteen assistants to repeat and
explain his lectures to his 800 students.

His authority was undisputed. <Lven the Falestinian
Amoraim Assi and 4me voluntarily subordinated themselves
to him,

2. Rab Judah bar.Jechaskel'a name has been shortened
in Talmud fashion, into Kab Judaj. He was diseciple of both
Rab and lar Samuel. He founded the aocademy in Pum Beditha,
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but after the death of liuna, he headed the academy at Sura

until his death swo yezrs later in 299,

While he wes = student of Samuel, that grect man used to
88y of him that he was & clesr thinker, &€nd for that reason
fur-named him the Aeute., Kab Judah used Samuel's method
of teaching,

. Hab Uhisda, or as he is sometimes called in English,
Chasda, was snother of lub's pupils, But being & younger
Man, he was still at the academy when Huna took the eldership
of the school, It was not long before a disagreement separated
master and pupil, and the pupil set up a sechool of his own,

AV the same time Hab Chisda was one of the judges in Sura,

not being coupletely vetranged from his former teacher, After
Rab Judah dicd, who had taught at the academy after Huna,

Rab Chisda =ssumed the reigns of the great institution. A4t
this time he was alreadly 80 years old, but he taught another
ten years before he died at the ripe old age of 90,

4., Rab Shesheth, snother pupil of the two greatest
Amoraim, wae a member of the court in Hehardea, Nehardea wus
destroyed by Udenathus in 259, 82 years after Rab’s death,
and five after Eamuel's? That sent Shesheth %o Kechuzah,
from where he left for Silhu, In the latter metropolis
he founded en zcademy. e was blind, and therefore had to
rely on his powerful memory. it served him well, and be
becams well-known, He and Chasda were sparring partners,
and they shappened their wits on one another's #teel all
their times; Shesheth disapproved of the scholastie

5. Jewich ineyclopedia, Academy, pe. 147.
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dialeetical approach which was popular by this time.

S5« HRab Nachmsan bar Jacob will be recognized by the
neme Rab Nachman. A4 very prominent disociple of Samuel, he
was honorsd by his father-in-law, the ixilarch, with the
appointment as chief justice of the court at Nehardea., Wwhen
that grewt eity fell, Rab Nachman decamped, and settled in
Shechem=42ib. UHe was a great authority in Jurisprudence.

Two other men of the period are worthy of mention.

Rabba bar bar Chana, a Babylonian; is noted for his allegoriecal
narratives, which are distributed throughbtut the Gamara. Ulla
ben Ishmuel was a Ffalestinian with an amour for Babylonia. He
finally settled there and died. Although Ulla was never
orduined, and never bore a title, he'waarknown as a distin-
guished teacher, His opinions have been found in the Talmud.

The time of the third generation was a time of terrible
persectbion under @onstantine and Constantius., The result
is seen in the following list of Falestinian Amoraim. There
are only three great men, and they are the last. OSeveral
religious leaders were banished from Falestine. That meant
the death of the great academies there. But they had been
deeeying for years, as the evidence of the last three gener-
ations indicates.

There is reason to believe that the Palestinian Talmud
was completed about this time, although no ome knows who
composed the work., <The sishna, as bas been pointed out, 1is
almost identical with that of the Babylonian; the défferance
ie 1n the CGemara. The Falestinian is not as faneiful as the
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Babylonien. <1he reason is evident; one needs merely conmider
the conservative tradition of Palestine, and the characier

of the men she received in the Gemara period, When we apeak
of conservative and lijgeral in connection with rabbinism,

We speak of it from the point of view of the rabbinist., I% is
true thot there is no real conservatism in Jewry. It is based
on fantastie methois of interpretation, and the Mishna itself
is a collection of all sorts of opinioms, from the slavishly
literal to the outrageously free.

The third gencration of Amoraim:

ralestinian, 320-359 Rabylonian, 320-375
l. Rabbi Jeremiah, l. Habba bar Huna.
2, 4dabbl Jonahi, 2. Rabba bar Fachuang®,
e Rabbi Jose. 3., Rab Yoseph bar Chiya.
4, Abaye.
5. Raba.

6. BRab Hachman bz=r lsaac.
#. Rab Pgpa.
The patriareh of this period was Hillel II, wno fixed
the Jewish calcndar, and introduced it successfully among
his People? Hillel II sat under Joshph, a member of the
Sanhedrin, who later becaume a Christian, The Jews beur
Joseph no love. It is said among them that he was a rabid
Jew-hs ter, and tried to besmirch the charagter of his former

pupil, Hillel II.

6. The Jewish cuzlend:r is so arranged that the first
day of the second month will mot fall on Sunday, Wednesday,
or Friday; else the day of Atonement might fall on Friday
or Sunday, and food having to be prepared for Saturday,
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But before the days of Hillel II were over, Julian the
apostate had come into possession of the great Empire, and
the Jews rejoiced, for he gave them equal footing with all
other people and religions. Ferhaps Jewish history is the
only kind that leuds Julian with a loving warmth.

Wie will consider the last group of Palestinians first.

l« A nmmber of Babylonizns have been discussed, who
disepproved of the subtile method of the teachers there, In
Falestine, the rabbis were not influenced by the liberal
element to any great degrec., Therefore the dissatisfied
literalists of the eastern land would go west, KkZost of them
went because they wanted to., Rabbl Jeremiah went because he
had to. He had developed the annoying habit of propounding
puzzling quesiions of trifling casuistry. ZThe teachers and
collcagues felt that he intended to ridicule their methods.
Therefore they expelled him from the academy. In Palestine
he was among friends, because the methods of Jsremiah were
like those of the Palestinian tezchers, Jeremiah beoame
their authority.

2. Habbi Johah was a disciple of Rabbi Jeremiah, and
one Ila. Une may find him quoted in the Talmud; more
feequently in the Falestinian than in the Babylonien, which

is a® we would expect it to be.
3. Rabbi Jose's claim to immortality lies mostly in the

would lead to violation of the Sabbath. Also the last day of
Feast of the Tabernacles might fall on Saturday. In ocase
that should happen, they merely add a day to the passing
year and subbract it from the next, The Jewish year is lunar,
of 354 days. Seven out of every hkntgen years, bhaving an
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fact that he was the last Falestinian Amorah with any autho~
rity. His opinions are to be met with in the Talmud upon
occasion.

The Babylonian Amoraim of the third Generation:

l. Rabva b r Huna was the son of Rab Huna, the successor
of Rab., He has been wrongly supposed to be the son of the
Yxilareh Huna Mari, Aftar the death of Rab Chisda in 309
Rabba bzr Huna became the president of the academy in Sura.
He held the position until his death thirteen years later.
During the time of Rabba, his academy was outshone by that in
Pum Beditha., After his death, the academy of Sura was
completely d&eserted, and remained deserted until Rab Ashe
restored it to its glory fifty years later,

2. Hgbba bar Nachmani, ealled in the Talmud by the
simpler Rabba, was one of the most renowned imoraim of
Babylonia. He was born in Palestine, in Gallilee, the
villege of Mamala, He claimed descent from the High-Friest
£1i. He came from a poor family, and both his brothers
were shoemakers., He went to Babylon to study at Fum
Beditha, <*hcre he became & d@isceiple of the Great Rebd
Chisda. Hab Joseph had been picked %o succeed Rabbe, but
he declined, because he had a auperatifion that he would
not live long after becoming the head of the greaf school.
Thercfore h#s friend Babba became the Elder there. He

was such a clever debater that he was called the Uprooter

extra month, The calendar and the month n?neé are Babylonian,
(Wm. Rosenau, The Jewish Holidays, p. 13f.
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of Mountains. He had e habit of propounding puzzling
questions %o nig =tudents, to sharpen their wiis. His
method of teaching atiracted great erowds of scholars,
and the acudemy grew great in his time.

His method was to determine the reasons Zor all the
laws that were in existence, bobth inm the Torajy and in the
Ural Law; and by making logical deductions, to propound
new laws from %he princiyles of the old, He did much %o
reooncile the contradictions between the various rabbinieal
wribings: ‘the iiishna, Baraithoth, and traditional teachings
of tpe later authorities,

“resently a charge was mde against him that he attracted
Jewish students for the sake of abtaining their exemption from
the poll tax., FHRabba then fled from Pum Beditha and lived
in solitude. 1% is said that he was sitting in a tree one day
studying. He fell out of the tree, and died from his
injuries.,

é. Hab Joseph bar Chiya hesiteted no longer. After
his friend Rabba fell out of the tree, he took the ehair
at fum Beditha. Joseph was a wealthy farmer, but he was
sickly and ill-tempered. His is a name t0o remember ,
because he was the only Amorah in Babylon who thought 1%
was more i portant to kmow many Halachoth than 1% was %o
interpret them and try to reconcile them with one another.

It was no doubt because of this propensity that he was

named Sinsi.
He translated large portions of the prophets into Aramaie.
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The translotion ie ealled the Targum of Rab Joseph. It is well
to keep in mind that this translation was made in the fourth
century. Rab Joseph died in 333, after being the head of Fum
Beditha for only three years.

4, Abaye was nephew to Rabba bar Bachmani, and bore
the same surname as his uncle. After the death of Rab
J°$eph. sbaye beccame the head of the aezdemy at Pum Beditha,
leantime, Raba founded his school at Mechuzah, and all the
students of the former academy left to attend Raba's instis—

tution. Before thet time, Pum Beditha was the outstanding
school, abaye and Raba were great dialectical rivals.
They together developed the rabbinieal subtlety to its
highest point., 'hen the two men began each in his own way
%o reconcile contradietions, they would make sueh fine
distinctions, snd imagine suech cases of easuistyy, that they
became & racial proverb. After their time, the exprasaion:
"The oritical questions of Abaye and Baba" was used to
indicate subtle  argument. 7The arguments of the two men are

- recorded all over the Tglmud in great profusion. Abaye,
however, was victor only six times. The later mem who
compiled the Talmud gave preference to Raba's decision in
every other case,

5. Raba, son of Joseph ben Chama in Mechuzah, lived
from 299-352., He was a fellow student of Abaye under Rabba
bar Nachmani in Fum Beditha. It was not long before he had
surpassed all of his eonbemporaries. He opened his school
in Meehuzah, and after the death of sbaye, his sohool complets-
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‘ly eeclipsed Pum Beditha, and was almost the only seat of
Jewish lcarning in Babylonla. His etatemente in the Talmua
are almorst always immediately followed by the counter-
opinion of Abaye.
€. Hab Jachmen bar Isasc, not to be confused with hise
%eacher, Rab Nachman bar Jacob, waes an officer in Raba's
academy. FHaba dicd, =nd his pupil Nachman left Medhuzah, to
g0 o ifum Beditha. There he revived the academy, but he was
there only Bur years, from 352-356, and left little trace of
his sojourn. fHis successor RXab Chama, who was there for
81 years, from 356-I77, made still less of an impression on
Jewish histowy.
7. Hal {fapa bar Chanan, e diseiple of Raba and Abaye,

founded a school in Fares, in the vicinity of Sura. He

preeided over its lectures for 19 years, from 384-375,

Although he used the subbtle dialeciical methods of his

beachers, he did not have their ingenhity, nor their inde—
p endeuce aff thought, and could not satisfy his pupils, who

hed attended 1:etures under Raba, He is known for the fact that

he used to refer frequently to popular proverbs of the day.

In $hat he rendered his posterity a certain service.

He is not %o be confused with an older Radb Fapa,
whose son Hafram became head of the academy at Fum Beditha
in the fourth generation. Qée must also take care not to

confuse him with Papi, who wes a lawyer of the previous

ganeration.
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The fourth generation takes our attention mext. From
the fourth to the séxth and last generation of Amoraim,
Palestine no longer had any part in the development of
Jewish tradition., From 375 onward, all the great teachers
were heads of ac:demies in one of the three cities of Sura,
Pum Beditha, or Nehardea. lehardea also did not endure long
after this time, Ve shall discuss its passing under 1ts
last teacher, The ris€ and fall of these sechools meant no
more than the coming and départure of its great teachers,

Fourth generation of Amoraim, 375-827,.

Sura, Pum Beditha. ¥ Nehardea,
ls HRab Aghi. l. Rab Zebid. l, Amemor,
2. Rab Dime,
3y Rafram.

4, REab Cahana.
5. Mar Zutra,
Rab Ashi, the man who out lived all the other teachers

of his generztion, is also the most important man of the
time. He was born in 352, and his death in 427 ended the
fourth generation. His importance lies in one accomplishment.
He compiled the Gemara. 7The material of the Gemara had
been gathering for three hundred years. Kab Ashi gathered
the minutes of the academic discussions for the whole period,
and proceeded to spend the next fifty years classifying
it. He enlisted the aid of his students, and with the
concerted efforts of them all, the work was abmost complete

at the time of Rab ABhi's death., His disciples after him
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7
finished the huge taske.

Rab Ashi can rightly be ocalled the edi tor and author
of the Babylonian Lalmud, by virtue of the enormous task he
undértook during his fifty-two years as head of the academy
of Sura. He wats a wealthy man, he had a great deal of
intelligence, and he was ambi tious. The result was inev-
itable. He pecame very learned in Jewish learning, and he
Was able to assume Ghe authority to pass Judgment on the
Gemara material, as well as to edit it and select from it as
m.eh as he saw fit, * %0 be included in his Talmud. He did
for the Gemura what Raboi did for the Mishna, There was
this difference, that, since the Gemara is commentary om
the lishnm, Habbi's text was included in Rab Aghi's work.
The result was the Talmud, in effect, as we have it now,
"It is settled that he was the editor of the Talmud Babli,
but whether he wrote it or classified it gerWally is not
clear., His successors until the beginning of the sixth cen~—

tury made many additiona?" We hazar& a guess here. I&

would take an intelligence almost inconeei vable to keep -
all the meterial of the Talmud in mind, without writing it
down. Fassing it on to the next generation would be even

harder,
A word on Ashi's academy is in place here. The academy

had been closed for approximately fifty years, When Aghi was

7. Eeichler, p. 14f£f,
&+ Friedman, appendix, p. 125,
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but twenty years old he reopened it, The old building had
fallen into dterepair, Ashi therefore bullt a new one on
the site, after the dcath of RKab Papa, who had been teaching
in his academy in Nares near by. Under the guidance of
Ashi, the academy once more knew the glory it had seen under
Rab. For nis work on the Talmud, and because he was a
renowned teach er, Rab AShi was honored by the title Rabbana.
For a Jew, a title like that was well worth a lifetime of
hard work, 7 ,

Pum Beditha:

l. Rab Zebid bar Ashaya succeeded Rab Chama, and held
office for eight years, from 377-385.

2. Rab Dime succeecded Zebid, but lived only three
years, from 385-388. le came from Nehardea.

3. LRafram bar Fapa the elder, whom we have mentioned
before was & disciple of Raba. He succeeded Dime, and
was head of Pum Beditha 388-394.

4, Rab Cshana bar Tachlife, another of Raba's disciples,
took the chair in Pum Beditha as an old men. He died in 411.
He 18 not to be confused with a man of the same name, who
had been a disciple of Rab, nor with another, a Rad Cahana
bar Manyome, who had been a disoiple of Rab Jeogeskelo

8, liar Zutra, according to some historians, succeeded

Cahana, from 411-414. He was probably the same as Mar Zutra

9, Mielziner, p. 52.
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bar ¥are, who shortly after was Lxilarch, succeeded at Pum
Beditha by Rab icha bar Raba, 414-419, and he by Rab Gebiha,
419-433,

Nehardea:

l. Amemor was the last elder of Nehardea. Afth® him
the s6hool passed out of exicbences Besides being the head
of the school he was also a judge in the city. He ook the
chair in Hehardea in 390, and died about 422,

By the time of the fifth generation of Amoraim, there
were only two great schools left, The one was Sura, and the
other Pum Beditha, Lhe generation is counted from 427-868,

The fifth generation of Amoraim:

Sura. Pum Beditha,
l, Mar Jemar(Maremar), 1. Rafram II,
2. Rab Ide bar Abin. 2. Reohumai.
3. Mar bor Rab Ashi. 3. Rab Sama bar Rabba.

4. Rab Acha of Difte.

Sura,

l. liar Jemar succeeded Rab Ashi at Sure, and held the
post about five years, from 427-432, He was held in high
esteem, perhaps because he was thc head of so great an academy,

2. Rab Ige bar abin followed Jemar, and lived for 20
years, from 432-452, He continued the completion of the
Gemara, which he had worked onm during the time of his great
teachers life.

3. Mar b.r Rab Aghi was surnamed Tabyone. He was the
son of Rab 4shi, but in the first election of the president of
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the aocudemy after the great teacher's death, he was passed
over., ke had evidently not shown the great talents of his
father. Lar bar Rab Aghi held the chair in his father's
academy for thirteen years, from 455-468, He was indepen—
dent and intelligent, like his fabher.

4. Rab Acha of Difte, being a gifted man, and well known,
was on the ballot for election to the chair at Sura, but was
outvoted by a mere three votes.

Pum Beditha.

le #afram IE followed Kab Gebiha, and held the position
from 433-443,

2. Rap Rechumai was president from 443-456.

., Kab Sama bar Babba held the post from 456-471.

LToward the end of this generation, the academies could
40 no more than exist, because Firuz, the FPersian King, had
instituted a terrible persecution against the Jews and their
religion. "he men mentioned immediately above, therefore,
added practically nothing to the work of the rabbinical
tradition, but they ought to be thought of as men who held
together the race, when the Fersian nation was trying to
annihilate them.

The sixth generation was able to do more, because King
Firuz died, and the persecutions ceased, The first part
of this generation, however, was still under the heel of the
Jew-hater,

The sixth and last generation of Amoraim, 468-500.
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Sura., Pum Beditha.
l. Rabba Thaspia. l. Rab Jose.
2. Rabina II,

Sura:

l. Habuva Thaspia succeeded Mar bar Rab Ashi. During
his time the Fersian King Firuz abolished Jewish jurisdiction,
eand the academical assemblies, He was determined to make an
end of the Jewish "society within a society." Of course,
Thaspia could not accomplish much, He held his post six
years,

2. The name Rabina is a contraction of Rab Abina., He
is called Rabina II to distinguish him from Abina I, who
was no relative, but a predecessor. They are called the
same name in the Talmud; the context shows which Abina
is meant, He held the chair from 488-490, Firuz had died,
the persecution hed ceased by this time, and there was
great setivity in the Jewish academies again.

Rabina wanted to complete Ashi's Talmud, and was assisted
therein by Rab Jose of Pum Beditha, and others. They
succeeded in their intention, and the Talmud was closed
in 499, at the end of the periofk of the Amoraim.

The teachers of the next fifty years were called Saboraim.
They had no authority to change anything in the Talmud., They
bad only the authority to decide in cases of disagreement
among the Tannim. These they added to the Talmud. Z‘hey also
added Haggadic material, which they were authorized to do,

by their contemporaries.
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Pum Bedithas

l. Jose, who taught at fum Beditha from 475-520,
flourished after the close of the Talmud, and is considered
first and greatest of the Saboraim. Like the men at the end
of the Tannaitic period, and the beghhning of the Amoraic,
Jose is in the twilight zone. He may be classified with
elther group. But since he did most of his work in the
latter period, he is most commonly classified therein.

There were others who helped form the connecting link
between the two periods. Their names and opinions appear
in the Talmud, and they may therefore be mentioned here. They
are Rab Achai bar Huna and Rab Samuel bar 4obahu, Thus ended
the lest gemeration. The period of the oloaelealmud had set

in, and the great oreative work of the Jews was now over.
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Chapter 1IV. Character
A, The Talmud as a Phenomenon of Jewish Character

There are dreams and dreamers among all peoples. Theg
8re the national poets and singers, The Jews also have their
dreams and dreamers., They also have an intense national
feeling, But since 70 A.D. they have been a nation without
& country. <The question immediately arises: How could they
keep their identity through the ages, withoﬁt a country,
without a king or a political head, without any tangible
meens by which to keep their people separated from all the
peoples of the world? The answer lies partly in the character
of the Jew, By the time the Ramans had destroyed the city, the
Jews had already developed a long tradition of Oral Law.

They had 1ong had a netional conscience. They had been
accustbmed to thinking of themselves for many years as the
chosem of God, and the only nation in the world who knew

the true God., <They had something that no other people had.
But they had 1ittle else. They had always been poor country
witha few exceptions. They made no great mark in the
political history of the world. They had been exiled, they
had beeh persecuted, they had been dominated by almost every
great power that arose and died during the many centuriles of
their history, If the Jews had been a worldly, politieally

aggressive people only, they would no doubt have gone into
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Oblivion with the rcst of the small nations that existed side
By side with them.

But the Jews thought of themselves as the possessors of
the one and only true religion. This waé a feeling that had /
been among the Jews almost since they had first beem a nation,
and in the course of their history, they had almost completely )
merged their religion with their national existemce, That
seems to be a good explanation of why they continued to
exist as a people even after they no longer had a country,.

The Talmud was one of the factors that helped to preserve

that religion, zlthough there was no special place for them

%o be, and where tradition could grow and live. An old place
of hubitation. helps perpetuate tradition., ITraditions often
&row up avoub places: they are conerete. The Talmud being ' .
as it is, codified tradition, served the Jews as a substitusé t
for a place.

The Jews have always held the Torah on the very highest
plane of honor: every word of it is the work of God. But
they did not look upon the Torah as Christians do. If they
did, it would not be the same book for them that it is,

For them it is a book of Law. 1t is the religious constitu~—

!

tion of the world. ZTherefore, we say that it is mot the Old
Testament that God gave to man. It is their own faney, even
though they have not ochanged a word inm it,
But under the eonditions described, the Torah was not
enough. If the Torah is a book of laws only, it suffers
from the same lack that/all other law-books sufferjunder.
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The laws do not cover all casuistry. Lherefore the Jews had
%0 decide their own cases of law, based on the fundamental {
prineiples they saw in the Torach. Those prineiples, as we have
demonstrated in the previous chapter, are not the same princi-—

ples God had in mind when He gave the books of the Uld Testa -
ment to men. That explains why the Jews had need to "build

a fence about the law". An infringement of the least of the
rules cf the Yorah was a breadh of the fundamentel law of
man, Yo foréﬁall that there was need to provide rules
which would keep a mun from doing that which would put him
into temptetion., The necessary rules were provided in
abun&ancé, and thus the kishna developed: a true phenomenon
of Jewish character.

But the law alone could hardly be enough to satisfy the
religious feelings of a rzce of people. There was also an
element in the Jewish rekigion that might be called mystise.

One can hardly conceive of a religion wi thout a mystieal

€lement. .Ailthough the Jews are a worldly people, with a
mundane view, they also evidently had need for a purely
spiritusl outle#., This outletrwna supplied, at least in
part, by the scholastic methods of the great academies,

The mystical element of traditional Judaism was more prod-

pounced in the later times. One ocan detect a detached attitude
on the part of the Amoraim, when the need for a spiritnai cohe-—
rence was very great, and there was no country to cling $o for
solidarity. W%e do not mean to imply that the Jews themselves

were any less worldly, but their religion at this time was

l. Cf. Part Une, Ch. II.
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the core of their nationality, and that religion had to
detach itself from its surroundings, because they were
foreign, and often hostile surroundinge. Ve have followed the
development of the academies from the beginning, when they |
were schools of the Torah, to the time of the close of the
Talmud, when they were highly imaginative, and unrealistic /
institutions of learning. That unreal attitude was their
answer to the need for the spiritual, or as we have chosen
to call it, the mystical, element of their religion. 4in the
words of a Jew we discover their own attitude: "Pure
theoretic study oif the Torah, cxtmnding and developing 1t
to 1ts furthest limits, without any thought as to its
practical v:lue, afforded the Babbis of the Talmud great
intelle#etual and spiritual delight?'

At the same time, however, there was another spirit
that had grown up in Judaism. Z%hey imagined themselves as
the benefactbrs of the world, because they had the Torah,
and worshipped Jehovah as the one and only God. But they had

been persccuted snd maltreated throughout the ages. Therefore ;

/
4

they thought of themselves as martyrs for the truth, This
phenomenon of martyrdom appeared early in their history.
There were Jews serving in the Greek army at the time of
Alexander the Great. Alexander set his soldiers %o bullding
a temple to the Chaldean idol Bel., The Jews would not help,
and no superiors could force them to work, with all their

2. Reichder, pl 13.
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threats and punishments. Fortunately for them Alexander was
favoravly inclined toward the Jews, and pardoned them
Ealmggggf
But it was not until the time of the Syrian domination,
that the severe persecutions set in, The Jews underwent a
triel of blood and fire, that proved to be the life-or-death
erisis of their nation. Having kept their identity through
that period, they would never allow themselves 50 be unni=—
hilated or destroyed as a people by any other persecution, by
any other nation. The memory of the trials of the fathers,
and the triumphs of the people over apy sttempt to obliterate
them, 1ived, and still lives in the memory of every good Jew.
They remember the story of their iklustrious forbears,
the laccabeans: Antiochus Epiphanes held the rule of Syria,
after the death of Alexander the Great. In his ambition,
he %ook also ~gypt, On the way back, he spopped and despoiled
Jerusalem, and there set up heathen i1dols and practiced, and
profaned the Temple. The men whom he then set over Jerusalem
continued the policy of deseorating the Temple, and institu—
ting the horrible heathem practices and worship all over
Palestine. The people suffered much., Those of them who did
not 4o aecording to the heathen wishes of the Syrian rulers were

pursued and killed. The ciroumoiaed children were hanged,
the mothers killed, the cattle and goods taken from the
people, and it looked as though Judaism wem at an end.

3. Graetz, vol. 1, p. 415.
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Thousands of people were massacred, because they would not
fight én the Sabbath, nor would they yield to the heathan
sonquerors,

Then arose Matiathias, the father of the Macocabeans., He
decreed that it was lawful to defend oneself on the Sabbath,
and having gathered a band of rebels, he set the stage for
the mighty deeds of Judas Maccabeus., That warrior gathered
in time a sizable group, and after many battles of great
heroism, established a kind of independence £ér Jndeat

The Jews remember the story of that persecution; they
also rcmember the story of their deliverance, <hat has
given them hope throughout the ages, and that was no doub®
& strong factor in &upplying them with courage during the
later persedutions, during which time their country was |
taken from thep, and they were obliged to asccept the book‘é
of traditions as a substitute.

WWhen Filate, in his time, took holy money to make an
agueduct into Jerusalem, the Jews remembered the story of
Antiochus and the Macoabees, and rioted in the streets against
Pilate's arrogance, They remembered that story so well that
they were willing to emulate their fathers in giving their
lives for the principle. Many of them were killed on fthe
third and last day of their riotf

So the history of their martyrdom grew, and with it
grew the Jewish martyr complex, so that it seems, they tcrivc{/

strength from their very martyrdom, That is a common result

4. 1 liaccabees, ®sp., chs. 1,2, and 3.
5. Josephus’ Antiguities, bk.ls ch.iii,
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of martyrdom. Vhether there was actually any good reason
behind it does not materially alter the situation. The
very fact that Jews had died for centuries for the same
principles was a source of strength to them.

The Talmud has grown out of minds that have thought in
the pattern of martyrdom for centuries, That fact has had its
effect on the work, The interest of the work is solely
Jewish. There is no broad world-vie- in its various parts,.

whatever the subject, It gives the impression that it is /

/
/

of the Jew, by the Jew, and for the Jew. The attitude /

toward Gentiles, though softened by some of the great

teachers to a certain extent, is one of hostility, or at the
least, of indifference., This is not entirely due to the ;
martyr complex, of course, but that suffering-in-innocence

attitude has helped to produce this character of the Talmud.
B, How the Aneient Jews Gonsidered the Talmud

Since the time of szra, the Jews had& considered their
traditions very seriously. Sot all the Soriptures and the
Oral Law were on the same plane, to the Hebrew mind. There
was a veritable Seriptural hierarchy, with the Torah ranking
highest. The Jews have always taken the Torah as their high-
est authority. VWhat they have made of the 'forah is beside
the point here. The fact is, that all of them thought of
the Pentateuch as the unbreakable source of all Jewry.

Next in line of descent were the Prophéts. These the Jews
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%alled Holy Writ. OUne cannot determine exactly what is
meant by that term, since they held the Pprophets in lower
ésteem than the books of Moses, and thus thinmed out the
Meaning of the term Holy Writings. Ve do know, however,
that though they were considered from God, they stood below
the Torah., The third class was that of the lishna, That
also was sacred and binding, but to a lesser extent than the
two former olasses., The fourth and last elass wae that of
the CTemara, 4ot all the Gemara was considered binding.
Nevertheless, if many Rabois, or if ome or two of the
Older “moraim, augreed on a saying, then that was binding.
Here we huzard the generality that in many cases, it was
left to a awan's tastes, what it was he wanted to be bound to.
The truth of that is shown by the history of the later
Rabois, as we disoussed them in the chapter on Amoraim.

We have already demonstrated by the story of the
Syrian persecutions, that the Jews were willing to die for
one of their laws, We have discussed the histéry of some
of the later teachers also, who were willing to die for
teaching the Torah.

But the Jews had their own way of dealing with those
members of their own people who desecrated their traditions.

We remember the banishment of Rabbi Meir, among others, The

following quotation from Josephus gives us the setting for

another sueh story: "There was a mah who was a Jew, but had

been driven away from his own country by an accusetion laid

6. Graetz, vol. 5, p. 400.
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8gainst him for ransgreessing their laws, and by fear he
¥8s under the punishment for the same; but in all respects
& Wicked man." Here we see that the Jews did not hesitate
%0 inflics punishment and exile on a fellow Jew who did
N0% obey their laws as they saw £it. It is hard o tell,
in thig Case, as in the last one, what the motive of the
Jews was in punishing this man, or thraatining him with
Punishment; because he was partly to blame for the banish-
ment of the Jews from Home., He and several other Jews had
Swindled a great deal of money from Fulvia, a noble
proselyte woman in Rome., They bad taken the money ahev
bad donated for the Lemple, and had used it themselves,
Another phase of this story helps show the Jewish
etiitude toward their laws, The consuls made soldiers out
of 4000 of the Jews, They had the choice of beecoming soldiers
or being banished. The 4000 Jews evidently $hought more of
the comforts of 1ife than the Sabbath, while at the same
time many thousands ochose to abide by the ceremonies of their

fathers. 1t is evident that there was a strong feeling in

the good Rabbinists, for the keeping of the law. It meant

much t¢ them,

Again: Pilate had brought emsigns vearing the effigy

of Cassar, to Jerusalem in the night. The Jews rioted for six

days, and would not be guleted. On the sixth day FPilate sé}
out nis soldiers. The Jews paid no heed, but "threw them-

7. Josephus' Aptiguities, bk. xviii, oh, 1ii, p. 536,
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B°1v§e on the ground, laid their nedks bare, and said that
they would teke their death very willingly, rather than
that the wisdom of their laws should be tranlgrouaod?"
The word wisdonm is importent in this conncction. 4t was no
longer merely the revealed word for which they would die,
but for the Wisdom of their Rabbis. //
That has been their philosophy ever since., It im /,//
%orth while to give up everything for the wisdom of thelr
encient Rabbis, We have considered the martyrdom of several
Rabbis by fire ana torture, because they would not give
Up one teaching of their great mastera? Some of the masters
Were yet =live, when their pupils gave up their lives for
them,
We think it is strange and unreasonable that the Jews
even today, take as sacred the word of a Rabbi, while at

the same time, they deny any other matger they objedt to,
1

in any purt of the Rabbinieal writings. They are willing to

admit thet it is merely the teaching of a man, but that to

them it is law., They don't know why, and we don't know

%Why., But are the Jews alone in this failing? That question

ralses spectres from the graves of Christian heresies.
Notwithstanding the fact that most of the Jews would

80 through torture rather than give up one sentence of e

their law, they: would make exceptions according to their

tastes. Theodus, a Romen Jew, made a substitute for the

8. op. oit., p. 536,
9. Cf, part 2, ohs. 2 and 3 of this paper for examples.

10, Cf, Isserman's catalogue of denials, This is
Judaism, p. 13.
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Pascha) Lamb, which could not be eaten outside of Jerusalem.
The Yalestinian Jews were, of course, offended, and according
%0 theip laws, they should have taken immcdiate action
8gainst the man, Instead, they wrote to him: "If thou wert

- 11
10% Theodus we should excommunicate(ban) theec.™ ZTheodus

W88 a4 well-known and honored man among the Jews. The deci—

Sion of the Palestinian Jews indicates that 1t was & partly
raclal, and not wholly religious character of the Jews,

that was involved in the building of. the Talmud.
C. The Imprint of the Talmud on the Modern Jew

Rabbi Isserman proposes thet there is no Jew today who
2

is not o Talmud Jew, That is true, in a 