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that part of their· character. The Mishna text abounds 

with such refer ences to Jewish finances as Just quoted. 

With respect to marriage, muoh oould be ea1d and mueh 

selected from the Talmud, but in most oases it is better 

to let the mat t er rest in quietness. The followin g quota,-

tion explains the reason. 

The home life would be all the purer(in Galilee), that 
the veil of wedded life was not so eoaraely lifted 
as in Judea, not its saored secrecy interfered ~~th 
by 2n Argus-eyed legislation. The purity of betr•t h~J 
e~QM. in GalJilee was less likely to be sullied, and 
weddings were more simple than in Judea--without the 
dubious insti t ution of groomsmen, or 'friends of the 
bridegroom', whose offioe must not infrequently baye 
6egenerated into utter coarseness.a · 

The r eader who wishes to understand what we have 
only ventured to

9
h1nt, is referred to the Mishn1o 

tractate Niddah • 

.Marriage, to the mind of the Jews, meant muoh more than 

Just merI7-making and festivities. They almost bordered on 

the idea the. t marriage was a sacrament. "EntranGe into the 

marriage state was thought to oarry the forgiveness of sins". 

The· Jews ardently insisted on marriage, ":from the fira1; pray­

er at the oiroumcision of a child, onwards through the Jllllll7 

and varied admonitions to the same e:ffect". 

There was, as Ederahe1m oalla it. a "bold alle~or7 o:f 

the times" to the e:ftec1; that God Himsel:f bad spoken ,he 

words of b le aeing oyer the cup• when He Joined Adam and .Eye 

in marriage , and that Kiohae l and Ga b.rie 1 ao ted •• groomsmen, 

· white the .Angelio ohoir sang the wedd1128 ~. 

&. F4.ershe1m, Li:fe and !fiaee, wll · 1, »• i•a. 
9. Koed, Sabb&~• P• 24.Z, Ro41dnaon). 



All things, even funeral processions, had to give way 

in the street, to a wedding procession. It was considered 

a virtue to follow t~ prooesaion and honor the bride. 

They had a strict system of Betrothals. These engage­

ments preceded the marriage by a ?Bried length of time, but 

if the bride-to-be was a virgin, the period was not to 
10 

exoeed a year. The bride-to-be was given a pieoe of money 

or a paper, with the statement that the man thereby espoused 

the woman. From that time on both bride and groom were legal­

ly oonaidered married, even with reapect to inheritanoe, eto., 

exoept tba t t hey d.1 d not 11 ve together. The dowry of eaoh 

was fixed by a legal dooument. In Judea, the stronghold of 

Rabbinism, the.re was genera 11.y a grea.t feast at the end ~ 

the betrothal oeremony. Thie was not done in Galilee, the 

home of ·the simple peop le. That wa s one rea son sins in con­

n ec tion with the betrothal feast were not in evidenoe in the 

northern province. 

The mar riage was performed in the eTening. The bride 

was Led to the house of h er groom. There was torch light, 

musio, garlands and flowers. It we.a considered a prime 

virtue for all vrho saw the wedding proeleasion to Join in, 

and praise the bride handsomely. ihe groom was '<> make 

so.me handsome additions to his 111:te'a dowry. \'~~ disoua­

aing the ma•ter, the Rabbis bad diffioutty with the poaaibil~~ 

~ that the groom waa a poor man, and oould not oarr7 out 

E,krs~~,.,,./ 
10.Jop. oit. Tot. l, p. aaz:t. ~he falmu41o referenoea 

are found there. They are too num-rous to be mentioned here. 
Ederahe1m'a summary has drawn the pertinent referenoea 



the demands of the ritualistio law. But they were oomforted, 

as Edersheim well puts it, with the thought that every man 

had some propvrty, even if it was only the six feet of ground 

he was bu:ri e d in. '.Cha, t 1 s true to the character of the 

Jewish scholastic approaoh to the ritual problem. The 

groom signed the document; there was the pourinb of the 

ri tuo. l oup of wi11e; the benedictions were spoken; and 

the feasting began. LVeryone tried to increase the Oovial 

atmospher e with his wit, and sometimes the Jests were v~y 

dubious . The groomsmen l ed the ·coutle to the bridal 

chamber, and not infrequently, improprieties oooured. As 
11 

has been n oted, thi s was not the custom in Galilee. 

One interesting sidelight on the Jewish view toward ·mar:~ 

riage and wives i s reflected in this quotation fro• festival 

I>ule s: 

One must not espouse a wife on the middle days-­
neither widows nor virgins; not mu.at one marry 
the childless widow of his deceased brother, as 
that (the eapousal) is a oause of Joy to him 
(individua lly)t but one may receive back his own 
divorced wife. l 

With respec t to divorce: "Beoauee it one baa a bad wife he 

should divoroe her. Those, however who declare that one who 

has a bad wife will not see Gehenna, refer to those who 

oannot a:t:tord to make a settlement upon their wives, o~ to 
12 

those who have children, and oannot divoroe their wives." 

together in very praotioal fashion. A good instanoe •f the 
attitude toward we1ding prooeasions oan be found in Bodkinaon, 
vol. 5, Aboth o~ a. Bathan, p. 22. 

11. Moed, iloed Katan, Klabna VIII. 
12. ~ed, Erubin, oh. IT (Bodkinaon vol. 2, P• 9~). 



Mention has been made of superstition to b~ fot.J1d in the 

Haggadic porti0ns of the Gemara. They believed, for exam~ le, 

the. t snak:es drink wine fr om pi tohera. They even belieTed 

that snakes wou ld drop water ·into a pitoher oo ntaining 

wine, until the pitohcr was full, and that then the snakes 

would procerl e to )ap up the ·wine. They believed they bad 
13 

to cover it well to protect it from the snakes. 

The re~er enccs i n the ~1shna text to the ?Jeesiah were 

dele l:ied, but some were brought in by way of the Gemara,. after 

the death of those who rejected the origina l references. 

They had some peculia r ideas conc erning the 1.:.essiab. The 

fol lowlng 1 s a. chance reference to Him. 

If one say: I wish to be a Nazarite at the coming 
of the ess iah, hG may drink wine on a Sabbath or 
on a festi val, but must n ot do so during t he week­
days . (For l.\essiah is liable to come at any time.) 
The rlaraitha would then be correct ti' we aaeu.me that 
there is a lega l limit abose ten spans from the 
ground, beoause Illessiah will then not ~ome on the 
Sabbath or on a festival, but if there is no legal 
limit above ten spans, the man should not drink 
wi,1e even oa those days, beoauae the fu.eas1ah might 
come. In that oase it is diff erent: for it is 
~itten(l.4at. 3,23,: "Beh•1•, I send you ~11Jah 
th& _pro_phet before the coming of the day 0 1· the 
Lord, ~he 8reat and Dreadful." Hanae, if ~liJall 
did not oome on the day preoeding Sabbath, lie may 
drink on the ~abbath. If this is ao, than he may 
drink on a week-day a lso, providing AliJah did not 
come on the preceding d&7. It might be aaaumed., 
h owever, that l!;liJah had already oome and appeared 
bef 01•e the hig h oourt and for that reason the IIIILJl 
should not drink on any day, lest ~11Jah bad alread7 

13. Bez., Abud.a ZaZ"a, oh. 2, JU.ahlla 4 \Rodkineon vol. 4, 
p. 56-57). 
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~ome. then this would a pply also to the Sabbath? 
~her e is a t r adition among tbe Israelites that it 
is an a ssur ed fact, that ~liJah will not oome on 
the eve of a Sabbath or a festival. If that is so, 
why should the man not be pe~mitted to drink wine 
on the eve of t he Sabbath'/ Beoause, although ,t;lijAh 

-@ffl. will n ot co me, the Messia h Himself might oome.1~ 

From this d i s cussi on on the Nazaritee, several 1mplioa t1ons 

are l'!lB.d e co~oerning t h e ir beliefs about the Messiah. In t he 

first plaoe , they evidently thought that He would come as a 

good Ri:,..bbinioa l Jew, obeying too Sabbath rules to the limit. 

It is a lso impli 1::d · that He would present llimself to the 

ser vice of the high court. That 1e close to unutterable 

ar roganoe. They thought, as oan be seen, that He ; would be 

preceded by EtiJah. Furthermore, the imptioation is obvious 

that they expected Him to oome sailing down out of the alcy' like 
15 

a great heavenly king. That is brought out by the point of 

the discussion. It was legal only to travel within certain 

limits on the Sabbath. Therefore they argued whether there 

was a legal limit above the ground. If there was none, then 

the Messiah could come on the Sabbath without breaking the rab­

b1nioal law, but if there was one, then He would not be able 

to oome, by the same token. 

It is well to repeat here that not all the Jews agreed 

on all euoh teachings. There were ..tolent diaagreemente 

among them, and as we have noted before, there was nev~ any 

eysteme.tio Jewish theology. You oan find an example of 

almo·st any belief in the Talmud. Bo one Jew oould aubsoribe 

14. Moed, Erubin. Kiehn& 4, (Rodkinson, vol.,, p.98J. 
15. Satan at the temptation of Jesus, eviden\ly made use 

of this tradition. I:t Jesus bad thrown lii.maeJ.:t from t~e 
pinaole of the temple, as Satan tempted him to do, He would 
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to all statemen t s, though the Gemara d1souse1ons attempt 

to make them a ll harmonious, by the various aohalaatio 

hair- sp 11 t tings. 

A numbe of ethioal maxims and proverbs show the ..risdom 

of some of the scholars of the Jews. In suoh a long history 

of literary and reli gious eff ort, evan though it be based 

on a f a lse reli gion, it would be surpr ising if not a few 

words of deep wisdom should not appear from the mouths of some 

of t he m~n; t he best that a nation could produce for ei8}lt 

hundred years. It is a fo~tunate thing that the Jewish 

soholars loved to put all thei~ wisdom into apigrammatioal 

form. In sp i te of the tact tha.t among the Jews there was an 

opinion that only Jews were included in the moral obligations 

they were under, there were those of a broader outlook. who 

saw that morality is not a oiroumsoribed injunotion. but that 

it is binding on all men at all times. It is more understand­

able, when we consider that the Jewish religion was not a re~ 

1 iiion of theology and dogma·t1aa; but one of general morality, 

with a one-sided applioation. that some of the men would rise 

above the one-sidedness, and turn to philosophy instead of 

clinging to the purely Jewish religious idea. or oourae, 

their phi losopbf waa not of th£ 111£.tap~aioal kind• like that 

of the Greeks, but it wa• baaed on ideas :fundamental to Jewish ,, 
religion. God, creation, nobilit)r of man, a real moral atan,~ 

~ard, and the like, were taken for gl"aa•e4 • and. from that 

haTe seemed to be rulfilling the expectation of this tradi­
tion, and would have been hailed by the people a• Jleaaiah. 
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point on, they developed their ideas and e thioa. One mi9ht 

say that the ethioal epigrams of the Jewish soholar• ooutd _. 

teaoh many of us a lesson. They have their roota in Biblioal 

in junctions, after alt, and they were no mean minds wh1oh 

meditated upon them. In many oases, the •thioal maxima are 

the result of a whole 11:fe o:f human thought, ·put with no small 

effort into one epigram. The ma~ima of some o:f the ohie:f 

Rabbis will be notld in their biographioal aketohea in 

this paper. lllany times they are pure lmman wisdom. The one• 

that appeal most, are the ones oonoe~ing :family life. The 

Jews are noted to this day for their good family life. It 

stems, no doubt, to the great stress they laid on it in 

aiaoient days, and the great number of 1.awa, as well as the 

great honor they laid upon it. T~t also stems from the 

prinoiples laid down in the Old testament. In spite of the 

fact that they had the wrong motive in mind when they :follow•' 

-at the principles, they did :follow them outwardly, and that 

has kd its own e:ffeot. Some of the Maxims have been 

selected by different authors and put into series. A f ew 

of them follow. 

Let a man be oareful to honor his wife, :for he 
ewe• to her alone all the blesaings of his houae. 
Who is rioh? He who has a noble wi:te. Teara are 
ahed on God'a •1tar for the one who foraakea the wife 
of his youth. He who divorce• his wife is hated 
before God. ~he honor and reyerenoe due to parbts 
are equal to the honor and reverenoe &ud: to Go4. 
Parental love should be impartial, one ohild must nd; 
be preferred to the other. First build a house and 



I plant a vineyare, then take a wife. Let youth and 
old uge no~ be Joined in m~rria ge, lest t.ba:1Purit7 
and ·1eaoe of d omestio life be disturbed. A man' a 
home- means hi s wife. If' i:a a nger the one hand remoH"J 
ved thy wife or thy ohili, let the other hand bring 
t hem ba c k t o t hy heart.l 

Many of' t he proverbs sound very i'amiliar in modern 

e a.rs.. Sometime s one d oes n o t e :-cpeo-t t o find suoh well-known 

maxims so old. Some of' them seem at :t'irst gla.noe obvious, 

end not very deep, o~ f ull of meaning , but it must be remem­

bered t ha t t hey are epigrams, and often oouohed in al lego~ 

~ioal terms. That was the delight of' the Jewish scholara. 

The tendenuy shows an Oriental mys·tio persona.Li ty. The 

Me.aims that follow are more general in na1m.re, and show 

the scope of Babbinioa l thought. 

Tea oh thy tongue to sayi I do not know. It matters 
not how much or how little, but how devotional. Avo,d 
04-4 anger, and you shall avoid sin. The seal of 
God i s truth. The elephant fears the fly. The 
world rests on the breath of sohool ohildren. Only 
the merciful shall reoeive divine meroy. The bod7 
follows the head. Conoeit oauaea wisdom to depart 
from the wise and vision from the prophet. The 
Lord bate s the man who speaks one way and thinks 
another. T-he greater the man, the greater his 
ttmptati ons. Greater is he whose motive is the 
love o~ God, than he whQ__se motiTe is the fear of 
God. · YJork honors it~ ~' master. Do not attribute 
to others the fault that is thine. A single 
ooin . i~ a pitoher makes a gr ea t deal of noise. 
The liar is not believed even when he tells the 
truth. No llk'Ul is envious of his son or pupil. 
Say little and do maoh. Not teaming, but 
doing, is the ohief thing. ?he world oan exist 
without wine 9 but n ot w1 thout water. Judge all aen 
by their merits. \'/here there are no men, strive 
thou to be a man. Let thy ·neighbor'• honor be a• 
dear to thee as thine own. Be rather a tail to 
lions than a hea d to foxea. Look not at the 
outside of a ~itoher, but at what it oontaina.17 

16. Qu:>ted in Rodkinson, TOl. 10, P• 90. 
17. Qu:>ted by Max Reiohler, What.!!. !Q!. ~almu4Y, pp.u-u. 
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We will let the matter stand there. and let eTtry man Judge 

them as he wi 11. 

The divisions of the Talmu4 are the key to the reterenoee. 

The Talmud is absolutely unindexable. by its V6ry nature. The 

reason is, that it is built up on the basis of d1souss1ons. In 

these discussions, as has been noted. the subJeot matter was 

r estricted only by t he demand that it be b a sed on the Torah, 

or the traditions that were derived f'rom the ~orah; or that 

they consider ed a e der1 ved from the Torah. As a result• 

many d i frei~ent SQbJeots appear in each disoussion. They 

were sa tisfied as long as the diaousaion kept a live. It 

reminds one strongly of the "sho1>-te.lk" of college student• 

in ~or.rnitory discussions. The six divisions of' the Talmud 

ha ve eaoh been given a name. as have also the 1nd1T1dual 

traot2.tee vJi thin the divisions. There are seven to twelTe 

tra otates vdthin each Se*er(division). The tractates are 

divided into chapters. The references, then are written 

a ocordingly, with the name of the Seder first, the tractate 

seoond, t he ohE.pter third. Then. to find the exact location 

of the reference. one mu.e* read the ahapter. The names 

of the 8ederim and the Traotates a.re usually abbreT1ate4. 

One must therefore know the names. in order to read the 

referances. The namea of' Seder and tra•ute follow in 

order. The transliterations vary from one author to 

another. Vie w111 here keep otose to the original sound 

of the Hebrew word aa nearly as poaeible. 
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Vie ha.Te not attempted to transliterate the lt:.11fl:l>ES1L ain 

and ~- The first of the aix aeto.rim is oalled Zera1m. 

~he word means Seeds. The oontents give laws and Aiaous@r-

sions concerning the ~illing of the soil. and the fruits of 

the land. The second is called Koed, .. 'Whioh means FestiTal. 

It dea ls with the laws oonoerning the feasts of the Jews. 

The third is Hashim, Women~ ~d deals vdth lawa of marriage, 

ritual laws concerning women, eto. The fourth is_Bez1q1n, 

Damages. Ther e have been a numb&r of euphemistio renditions 

of this na me, one of which is Jurisprudenoe. Another e~phe~ 

'"'mistio n ame is leshuoth, Deeds of Help. The fifth Seder is 

9,odashim, Consecrated things. It deals with offerings, and 

dedicated and consecrated t hings, the rituals of the temple 

services. The sixth is Teharoth, Purifioations. The term is 

euphemistic for Temaoth, ritual uncleanness. These names 

already were · in e vidence at the time of Simon b. Laltiah, in 

the third century A.D. 

The names of the traotates are old, known alread7 to ~he 

Amori•ea. For the sake of re~erence we include them. 

Zeraim: Beraohoth, Peah, l>e-1, Xi laJ1m, Sheb11 th, Terumo th, 

llaaaroth, Maaser Shenl, Challa, Orta, Bikkurim. 

lloedz Sabbath, .Krubia, Peaaohim, Seqalia, Joma, Sulpta, 

Betza, Rosh Haahana, Taanith, Megilla, Koed Qatan, 

Hag&ga. 

Baahim: lebaaaoth, Xethubboth, lledaria, Bazir, Gittin, Sota, 

Q1ddush1n. 

Bezigin: Baba Qamma, Babb& Ketsia, Babb& Bathra, Sanhedrin, 
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llakkoth, Shebuoth, ~uJjoth, Abuda ~ra, Aboth, HoraJoth. 

~dashim: Zebaohim, Menaohoth, Ohullin, Baoboroth, .A.raohin, 

~emura, Kerithoth, ~eila, ~amid, ¥iddoth, Q:innim. 

Tebaroth: Ketim, Ob.Ei.toth , Megaim, Para, Teharoth, Miqvaoth, 

Bidda, Maohshirin, Zab1m, Tebul Jom, JadaJim, Uqtz1n. 

Thie is the order of the &e44.r1m and the t r aotates, or treat­

ises, as they appear aooording to the text of Moses Jlaimon-
18 

idea. 
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P ART TWO: HISTORIC.AL AND CHARACTER SKh'TCH 

Chapter I. Sopherio and Zugothio Period• 

Eaoh period of the grorih of the Talmud bea-rs a teoh­

n1 oal name. The two main periods are oalled the Miahna 

period and the Talmu41o period. The former is oounted 

~rom the time of Ezra(sometimes, more explioitly, from the 

time of the duumvirate. 150 B.c.!, to the olosing of the 

offioia l text of the Kisbna, by Jelmdah Hanasi, oir. 200 

A.D. The tatter is the time of the formula tion of the 
2 

Gemara, from 219 A.D. to 499 A.D. Sometimes the whols 

period of the formulation of both ~ iahna and Gemara ia 

referred to as the Tatmudio period. That is neoeasarily so, 

beoause of the faot that the whole work is called !almud. 

?here is a tradition that there was a great aaeembly 

from the time of Ezra that tasted to the time of the Sanhed­

rin as we know it from its appearanae in the liiaooabean tlae. 

This ao-oalled Great Assembly, or "men of the Great Synod" 

were · supposed to he.ve reoeiTed the oral law as it was handed 

down to them from Ezra, who in turn bad reoeiTed it from hia 

l. Jleio•1er, P• 14,~. 
2. ~oyolopedia Bl"i~ an~~. Gaon. TOl. X, P• 8. 



35 

ap1ritual predeoessors. who had preserved it from the mou,h 
3 

-of ~oses. who had reoeived it on Mount Siaai. They belieTed 

that the Bral law was as binding as the written law. when 
4. 

it was given to ~ oeee on Sinai. 

The element of the tradition that is apropos here is that 

oonoerning the Great Assembly. Graeti presents a good oase 

for the l e gend that the man of the treat Aaaembly aotually 

existed. It is oertain that they had to have some govern­

ment, and it is well-known that there were oounoils of leaders 
6 

in the towns of the Otd Testament timee. The Book of Behemiah 

implies the same oondition, although not stating it in so 

many words. The legendary Grea t Aaaembly. then, would be the 

oontinua tion of the oouncil of jolit1eo-religious leaders. 

fhere ia no need to assume that there was no Great Assembly. 

however necessary it may be to reJeot the dootr1nal supple­

ment of the legend. fhe Sanhedrin goes ae far baok as 

authentic history goes in this period, and seems to be the 

heir of the traditional Aaaem bl7 ~ whioh in 1 ta turn, was 

heir to the oounoil of Keheaiah's time. ~be div1dins of 

U• sp1ri tual and oivio heads of tm Sanhedrin a1i the time of 

the Mao~abeans also apeaks for the anolent herltase of 1ihe 

body. fbe men who oomposed the aa8Wlle4 Assembly were oalleA 

Sopherim, Wise lien, or Sorl'b••• ~hat 1a the ~irat period 
7 

ot the l41abnio epooh. ~hey oo•• 1ihe two hundred year• af1ie.r 

Ezra. 

3. Bes •• Aboth,. Misbna ~. 
4. St.raek, p. ,. list• three ooau.rrenoea in the Ba)J'lo.n­

,.., ian Talmud where this dootrine 1a inouloa ted. (Pea 8,61 EduJ. 
8,7; Jad., 4,3). 



The seoond period was that of the Zugoth, or the pa~a. 

They are the Ab Beth Din and the Baal, as preTioual.y deaoribSd 

wa. The neme Zugoth ta a Hebraized Teraion of the Greek 

\vyoy , beoause they were oo-rulera. The period of the 

Zugoth lasted from the time of the Kaooabean wara to air. 
8 

30. B.C. 

The third M1ehnic pe r iod was that of the Tannaites, or 

the Tannaim, as they a re variously cal~d. The Bingular is 

Tana. This period lasted from the beginning o~ the first cen-
9 

tury to the beginning of the th1r4 oentury A.D, There 1e more 

definite information oonoerning this p eriod and ite men than 

there is on the previous ones. The Tannaltes .. re men of 

great authority, from the point of view of those that follow­

ed. The earlier the teacher was, the more weight his worda 

held in the eyes of the later Jews, as shall be demonatrate4. 

The title Tana means teacher of the 9ral l,.w. It does not 

ooour in the Miahna whioh they helped to oompile, nor. in 

the Barai tba, which ls the Miabnio material reJeoted or not 

known by Jehudah Hanasl, who oodified tbe o~fioial text. 

Thia title was added by the Later ••aohera, and appears in 

the Gemara. The ruD-of-the-mill ordained teach~• of that 

tim1 were called Babbi, as to this 41Q". ihe title o~ the 

president of the S&11hedrin we.a Rabban. whio h means aa 

muoh aa . My Teaoher. In the Mi alma 1 ••• U the Tannai• are 

5. Qrae~z, Tol. I, oh. XX, p. 393~. 
6. Ieh. 11. 12. 
,. Straok, »• 11ft. 
a. Eno7olopedia Bri~ioahTol. X, P• 8. 
9. op. oit., Talmud, TOl. • P• 769. 
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oatled the Sages, while the men of the previous period are 
. 10 

oalled the Former Sages, or Elders (The Sopherim and the 

Zugoth). The Tannaim are the real ooll~ctors, d evelopers, 

and codifiers of the Mishna. Those who had gone before 

bad their traditions, whioh they had de~eloped and handed 

down orally, but it was a oon:tu.sed mass of material without 

any order or. system. The impression one reoeives is that 

before the Tannaites began to teaoh the 6ral l,.w as a body 

it mu.s t have been mu.oh like a national folklore, with no seem­

ing ooherenoe at all. The one unifying pr1no1Jl• that holds 

it together and that must have held it together then, is the 

raoio-religioue undertone o~ all the traditions. That is 

the fla vor of the whole Talmud as we have it, even now. I 
Following the period of the Tannaim was tha t of the Amo:l"-

~ai~, also oalled Amorites. ~he word really means speakera. 

They are the t~~ohei·s who oame after the otosing of the 

Kisbna text by Jehudah Hanasi. They expounded mostly on 
11 

that oode 9 which had beoome the -O~fioial text. The Amoraim 

were not as independent as the Tannaim bad been. They ha4 

not the authority to oontradict any ot the established 

Ha1aohoth of those who had ~one before, and so they spent their 

time, and oentered their debates on expounding the Miabna 

code as they bad it laid out tor them. They bad to resort to 

all kinds of hair-aplitting and tine reasoning. as well a• 

the most liberal type of so-oalle4 exegeaie, to harmonize 

10. Kielziner, P• 23. 
11. Straok, P• 2. 
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oonflioting opinions expressed in the Kishna, or even in 

the Bw. .. aitha, whioh ~a material of teaohei~s which was excluded 

~ by Ha:aa si. At that time the ~araitha oarried oons14erable 

authori t y~ as has been noted :previously. The Amoraim of 

Falestine gener ally had t he title of Rabb&, because they were 

ordained by the Pat~•aroh {Basi), whi le the Babylonian 
12 

Amoraim were s imp l y oalled Rab , or Mar. The origin of the 

words Rabbi und Rab, was the same, both being derived 

f r om a wor d signifying greatnes s and honor, but the title 

Rabbi had a lready at that time taken on the specialized 

eignifioanoe whioh it still h olds today among the Jews. Aa 

can be seen from the fact tha t the most prominent of the 

Amoraim di d not have the title of Rabbi is evidenoe that the 

title meant pra ct10ally nothing i.n the long run, and it 

serves us now only t o under stand what is meant in a given 

case when a title is applied to a man from a oertain period 

or place. The terminology he{p.Js in this manner to identify 

names with t ime s and pluoes. The time of the Amoraim exten~ 

ded from the end of the !annaitio epooh to the las t par~ o~ 
13 

the fifth century A.D. 

Not included in t he soope of this thesis, but *•levent 

to the subJect matter, are the titlea of the later teaohezia 

of the Talmud. Saboraim were the aoholare who oompleted the 

Talmud 1n the first third of the sixth c,entu.ry, adding lllllll-­

~fold ampl1f1oat1ons to the text. Gaon was or1gin&ll7 the 

12. Mielziner, p. 40. 
13. Straok, p. 3~. 
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title of the head of the Academy of ~ura. It oame into generAI 

1R. use in t he seventh century under Mohammedan supremacy. 

Both Saboraim and Gaonim are titles of the heede of t he eoa~ 

demies at Sura and Pum ~ edi~ha. Thus they were the suocesaors 
14 

of the Amoraim, w1 th whom this paper te11111inates. 

A. The Sopherim 

Moses received the Law on ~inai and ••Livered it to 
Joshua; Joshua in turn handed it down to the Elders 
(Not to the Seventy Blders of Koeee' time, but to 
the l a ter Bldere who have ruled Israel, and each of 
them delivered it to his suooeseor); f r om the ~1a-

ders it descended tot~ prophets(beginning with Eli 
and Samuel), and each of them delivered it to hie 
auooessore until it reaohed the men of the Great 
Assembly. The last named originated three maximsz 
"Be not hasty in judgment; Bring up many di soiplee; 
and Erect Safeguards for the Law(Build a fenoe about 
the law is more aocurate}." Simeon the Just was one 
of the remnants of the Great Assembly. His motto 
was: 'The order of the world rests on three things: 
On law, on worship, and on the bestowal of f~vora.' 
Anti gonos of S0cbo 1 who received it from Simeon the 
Just, wa s in the habit of saying: 'Be not like 
staves who serve their master for the sake of the 
compensation; be like such servants as tabor for 
their master without reward; and let the fear of 
heaven be upon you.•l 

That ~s praotioally all there is to be known a bout the 
. 

period of t he 5opher1m. ~e have disouased the poss ibility of 

its existence, and related matters under teaminolO@Y• it is 

useful here to get the order of the auooeasion of the posseaa-

sora of the Oral Law. as the Jews told it. Simeon the Just / 

and .A.ntigonos of Socho are historloal oharaotera. fhe7 

14. Jewish ~07olopedia, Gao14. vol. X. P• 8. 
1. Nez., . Aboth. I. 


