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THE PROPHETIC OFFICE OF CHRIST AND THE EFFICACY OF THE WORD

I, The Revelation of the Source of the Power of the Word.
A, The Prophetic Office of Christ is God's Revela-
tiag of the power of the Word in the 0ld Testa-
HentG.
1. The "Angel of the Lord" and the "Word of
the Lord" reveal God and the power of the
Word.
2. Christ reveals God and the power of the
Word through the prophets indlirectly
through inspiration.

B. The Prophetic Office of Christ is God's Revela-
tion of the Power of the Word in the New Testa~
ment.,

1. Christ;, the Incarnate Logos, reveals God
and the power of His own Words.,

2. Christ, as God's Prophet, is sent by God
to reveal God and the Power of His Word.
(John's Gospel).

3. Christ, who spoke through the Apostles,
reveals God and The power of thelr Words.

C. The Prophetic Office of Christ is God's Revela-
tion of the Power of the Word today.

1. Christ reveals God and The power of His
Word through the written Word.

2. Christ reveals God and the power of His
Word through the oral Word - The Office
of the Ministry.

3. Christ reveals God and the power of His
Word through the visible Word, or tThe
Means of (race.

D. The Relationship of the Holy Spirlt to the Pro-
phetic Office of Christ and the Power of the Word.
1., The Holy Spirit also aided in the revela-
tion of the power of the Word in the 0ld
Testament through the Prophets.
2. The Holy Spirit aided in the revelation
of the power of the Word in the New Testa-
ment - Pentecost.
3. The relationship of the Holy Spirit to the
Prophetic office of Christ.
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Lf. The Characteristics of this Power of the Revealed Word.
L. The power of God 1s in the Word, not beside or
outside of 1t.
+» The power of God is eternally connected with the
Word.
. The power of the Word is effective at all fimes.
. The power of %the Word can be resisted,
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he Efficacy of the Word as tThe Power of God.

« The efficacy of the primary function of the
Word in Christ's Prophetic office is exerted
through the Gospel.

1, The Word has the power to create, pre-
serve, and strengthen falth.

2. The Word has the power to regenerate and
change a man Inwardly.

3. The Word has the power to grant the for-
giveness of sin.

- -
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B. The efficacy of the foreign function of the Word
in Christ's Prophetic office 1s exerted through
the Divine Law.

1. Christ revealed the divine character of
the Law,.

2. The Divine Law has the power to reveal
sin and its consequences.

3. The Divine Law has the power to condemm.

iv



Chapter I
INTRODUCTION

In Lutheran theology there is a constant emphasis on

the Word of God as the power of God unto salvation. This
great stress on the efficacy of the word came as the result
of the denlal of the power of the word by the Reformed and
Enthusiastic theologians. These men taught that the Word
of God, as Zwingli put it, was not necessary for salvation,
since the Holy Ghost does not need any leader or vehicle.
To ascribe the power to convert to the word of God was be-
yond their dogmaticel concepts. They ascribed this power
solely to the immediate operation of the Holy Ghost with-
out the word.

The theology of Karl Barth is similar to these Re-
formed and Enthusiastic interpretation of the Word. To him
the Word of God is only the Word of God when it was first
spoken in pre-historical times by God Himself. This is the
real Word of éod. The written word of God as it was re-
corded in the day of the prophets and apostles 1s not the
Word of God, but only a testimony to the content of the Word.
There 18, therefore, in reality only one revealed Word and
that is Christ, who during the time of His incarnation spoke
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and was in Himself the real Word of God. This Word, Christ,
and His spoken words are the Word of God. The Word, how-
ever, which Scriptures contain, becomes the Word of God
when the Holy Spirit confirms the message in the heart of
the believer. To Barth, then, the written Word of God is
not the power of God unto salvation, but is only a testi-
mony to the divine truth of God's revelation, which must
be confirmed by the operation of the "inner Spiriﬁ".l

The Lutheran dogmatlcians, on the other hand, consider
the Word of God or Scriptures as the powerful Word of God.
In conformity with Scripture they ascribe a two-fold power

to the Word, namely, the vis collativa and the vis effec-

tiva. The vis collativa emphasizes the truth that the

Holy Spirit through the Word earnestly offers to all who
use His Word, the grace of God and the righteousness of
Christ. On the other hand, the vis effectiva stresses the

fact that God through the Word actually works, strengthens,
and preserves in the heart a living falth in the forglve-
ness of sin, so that people are converted, Jjustiflied, sanc-
tified, and finally glorified. Wherever this Word of God
1s used, the Holy Spirit is always in 1t, which gives it
the power to accomplish the purpose for which it was given

2
(Is. 55:10-11). In other words, God is always operating

lHolmes Rolston, A Conservative Looks at Barth (Nash-
ville: Cokesbury FPress, Ce1033)s Do 70-101. ;

iy
2John Theodore Mueller, Christian Dogmatics (St. Louis:
Concordia Publishing House, €.1929), Ds K%I.
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in and through the Word, offering His grace and the for-

giveness of sin (I Cor. 2:4). This Word, itself, however,
grants these same gifts, for it is the power of God unto
salvation (Rom. 1:16).

Until the advent of Barthian theology, the Lutheran
theologians were confronted with the Reformed and Enthu-
siastic concept of the Word of God. These Refo;med and En-
thusiastic theologians held that there were no dynamics in
the Word and that the Holy Spirit worked ocutside of the
Word. Against these theologians, the Lutheran dogmaticilans
testified, as Scripture also affirms, that the Word of God
is a power unto salvation (Rom. 1:16, John 6:63), and that
the Holy Spirit works in and through the Word (I Cor. 2:1),
With the coming of the Barthian school and 1ts emphasis on
"Christ" as the only true Word of God, another facet of
the power of the Word, which is not so evident, must be
stressed, namely, the power of the Word of God in the pro-
phetic office of Christ. Against these Barthian theolo-
gians, the Lutheran dogmaticians are now layling special
stress upon both the power of the words of Christ as the
Logos and the power of His Words, which are supplied
through His prophetic office.

This latter fact is evident throughout the entire New
Testament, especially in the Gospel according to St. John.
In this book special stress is laid upon both the power of
words of Christ as God and upon the power of His words as
our Prophet (John 6:63, John 14:24), Christ, therefore,
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in Hls prophetic offlce, reveals and actually offers and
conveys this grace of Jod to men (Eph. 2:17-18). With
this offering of this grace comes also the actual confer-
ring of it (Matt. 9:2.6, 11:28).

The purpose of this thesis is to set forth that the
power of the Word also lies in the prophetic office of
Christ, as it is revealed in both the 0ld and New Testa-
ments and in the oral and written word today. In order
to show the power, which the Holy Spirit exerts through
the Word, a short sectlion will be devoted to His rela-
tionship to the Word. The concluding chapters will set
forth the characteristics and the efficacy of the Word.
In addition, each section of the outline will be con-
sidered as a separate chapter throughout the entire thesis.
May the Lord bless our study of 1t.




CHAPTER II
THE PROPHETIC OFFICE OF CHRIST IN THE OLD TESTAMENT

Whatever man knows of God, he knows through God's re-
velation of Himself elther by nature, or by the special
revelation of God that is through Christ and His written
Word. By means of the natural knowledge of God, man kmnowus
that there 1s a personal, omnipotent, omnipresent, omni-
sclent, and Divine Essence, who not only created the world,
but also preserves and governs it. From this natural
knowledge of God, man is also able to know Him as a Being
of justlice and holiness, who hates evil and loves the good.
This latter knowledge comes from the law which God wrote
in man's hearts (Rom. 1:32, Rom. 2:14-15).

‘ This natural knowledge of God, however, does not re-
veal to man the true God. It only tells him that there is
a Beilng to whom he owes his existence. But to know who
this God is cannot be known except through revelation. In
order to menifest Himself to man, God spoke directly to
the patriarchs of old and inspired the prophets of the 0ld
Testament to write down His word, in which He reveals Him-
self and offers the grace of God and the righteocusness of
Christ. This revelation of God in the 0ld Testament was
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was the work of Christ or the pre-existent Logcs, for He
wag the true Teacher and Prophet of the 01ld Testament, who
inspired the holy men of old and revealed to them The mes-
sage of salvation (I Pet. 1:10-12, John 12:41).

In the New Testament God reveals Himself personally
through the Word, the Logos, which 1s God Himself. This
Word of God is Christ, who was in existence already in
eternity (John 1l:1) and who knew the counsels of God
(John 1:18). In order to reveal God and His grace to man,
God sent forth Christ, the Logos and His Prophet, to man-
ifest God and to show Himself as the Savior from sin, death,
and the devil (John 6:51-65). Christ, then, was the Word
of God, which God sent to offer and convey the grace of
God to men. His words are The powerful words of God
(John 6:53).

Christ also performed His prophetic office in the New
Testament in another manner. As God's prophet, He spoke
through the apostles and inspired them to write doun His
words in the New Testazment canon. These words, which they
had written, were not merely the words of man, but they
were the words of Christ, in which He taught the apostles
the truths of God's grace and gave them the authority to
offer this grace to all people (Matt. 23:19).

Christ exerclses His prophetic office today through
His written and through the oral proclamation of the
Christians. In His state of exaltation He is still the
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true Prophet and Teacher of the Church (Col. 3:16), so
that the grace of God might be offered to men through His
Word. (John 8:31,32). All, who preach and teach the words
of Christ as they are revealed in the Seriptures, are
preaching the Word of Christ. Chrilst, therefore as our
Prophet, not only offers and conveys thiz grace of God to
men, but also confers it to men through His Word. Thus
the central thought which 1s to be considered in this the-
gis is arrived at, namely, the relationship between the
power of the Word and the prophetic office of Chrilst.

Frequently the activity of Christ in His prophetiec
office 1s thought to be only in the New Testament. The
reason for this is that the prophetic office of Christ is
not as evident in the 014 Testament as it is in the New
Testament. Already in the 0ld Testament Christ, as the un-
revealed Logos and the Angel of the Lord, spokeldirectly
to the patriarchs and the prophets {Acts T:38). This mis-
sion ﬂjﬂ? JK?Q.is not the same as that of the created
angels. His importance lies in the fact that He is the
announced Organ of a special condition of the grace of
Jehovah to Israel. Only in one case does He depart from

this office (2 Sam. 24:17), and this 1s outside of His

1f.E. Mayer, "The Means of Grace;, Concordia Theolog-
ical Monthly, X (February; 1939), 84.

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SiMINARY
ST. LOUIS, MO.
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office.

In addition, this "Angel of the Lord” is often iden-
tiried with ﬂiST?. There are many passages in the 0ld
Testament in which it is almost impossible to distinguish
between them; in fact, they are seemingly one and the
same person. Geneslis 21:17 furnishes us with a good ex-
ample: God hears the cry of Hagar...the Angel of the Lord
calls to her...God opens her eyes. In thils passage the
"Angel of the Lord" is designated as 57157?or God. Other
passages whlch emphaslze thig point are Gen. 16:T7Tff,
21:17ff, 22:11ff, Ex. 3:2ff.3 Thus 1n these passages
where the "Angel of the Lord" is called God, there must be
a direct comnection with or i1dentification of God with the

AT RS,

Henstenberg carries this concluslon even further. He

deduces that the Angel of the Lord is Christ, or the In-

carnate Logos. In his Kommentar zum Johannisevangelium he

states:

Durch das ganze Alte Testament zieht sich dle Lehre
von dem Engel des Herrn, dessen Vermittlung "Ueber-
all", wo Gott zu den Sterblichen in Beziehung tritt,
hinzudenken 1ist, auch wo ihrer nicht ausdruecklich
gedacht wird...Bel den belden ersten unter den
angefuehrten Stellen (1 Mos. 16:33; 32:31) koennen
wir spezlal nachwelsen, dass Gott durch Vermittlung

2Gerhard Von Rad,’ﬂx?gim‘AT," Theologisches Woerter-
buch zum Neuen Testament, edited by Gerhard Kittel (Stutt-
gart: Verlag von 4. Kohlhammer, 1933), I, 75-79.

3Gerhard Von Rad, op. cit., p.76.
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seines Engels geschaut wurde. 1 Mos, 16:7 geht
voran: Und es fand sie der Engel des Herrn.

Und nach Hos. 12 war es der Engel des Herrn,

mit Jakob in Pniel verkehrte. Uebrigens hat

der unsichtbare Gott, 1 Tim. 1317, nicht ctwa
eine doppelte Vermittlung, unter dem Alten Bunde
den Engel des Herrn, unter dem Neuen Bunde den
eingeboren Sohn,....sondern in dem Engel des
Herrn stellt sich der Logos selbst dar in Vor-
spiele seiner Menschwerdung. Von dieser Anschauung
geht das Alte Testament selbst aus, indem es bel
Sacharja und Maleachli ankuendigt, dass in dem
Messlas der Engel des Herrn unter selnem Volke
erscheinen werde. Und dieser Anschauung folgt
Johannes, indem er Joh. 1l:1l sagt, der Messias
sei in sein Eigentum gekommen, kn Kap. 12:41,
Jesaias habe Christus gesehen., * 5

Christ's prophetic office in the 0ld Testament which
reveals His powerful Word 1s further brought out by the
word U’i_’hf . Christ was already present at the creation
(John 1:1), and the worlds were made by Him (John 1:3).
The Word, Christ, then spoke in the beginning at the crea-
tion of the world and especially at the creation of man.
Genesis 1 illustrates this point very clearly when it is
compared with John 1:1-3. The term 'G’S:I'}E:{i:.n Genesis 1
does not refer only to God the Father, but to the Triune
God, as can belseen from John 1:3: All things were made
by Him (Christ), and again from Genesis 1:26: Let us make

g, Hengstenberg, %‘?‘Eﬁm““ ell
(Berlin: Gustav Schlawitz, c. » 1, OT.

5Cremer does not agree with Hengstenberg that the
"Angel of the Lord” is an anticipatory manifestation of
Christ. He says: "To infer... that the angel of Jehovah
is an anticipatory manifestation of Christ is not merely
logically and exegetically rash in the highest degree; for
not a word is said in the New Testament about sush a relation-

ship". cf. Hermann Cremer on of New hnﬁnt @reek,
Tra?mlated by William tlnic%:%ﬁbug%%’f & k, ¢.1878),
p. 21,
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man, When God or U’Q“7§§peaks, it 1s also Christ speak~
ing.

Si5%or T TX bears the same connotation. Isaiah
records that he heard the volce of the Lord '1TX, who
told him that the Children of Israel were a people who
stood and perceived not. (Is. 6:9). These passages are
referred to by John in the New Testament (John 12:38 f£f.)
and are especially ascribed to Christ in John 12:41:

These things said Esals, when he saw His (Christ's) glory
and spake of Him. Christ, then, as the unrevealed prophet
spoke with and through Isaiah.

The conclusion, which can be reached through the
study of these passages, is that when God spoke in the
01ld Testament, He spoke through the prophetic office of
Christ. Luther in his Commentary on Genesis thinks that
in almost all the places where the name of God is mentioned,
Christ is revealed.6 Christ, therefore, as God, but speak-
ing to men in His prophetic office, gave the word 1ts.
power.

The New Testament sheds more light upon this fact.
Peter tells us that the Tvedyn Xperlsl testified and re-
vealed to the prophets the sufferings of Christ and the
glory that should follow (I Pet. 1:10-11). This is mani-

SMartin Luther, "Auslegung des ersten Buches Mose",
Dr. Martin Luthers Saemmtliche Schriften, edited by J. 3
Walch (St. Louls: Concordia Publishing House, 1881), II, 403.
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fested in Isalah 53, where the prophet relates the suffer-
ings of Christ in great detail. An interesting point
here is that in Peter's epistle the "Spirit of Christ”
does the revealing, where in Isaiah this revelation is
referred to S1J5I7. Here again 1s the identification of
Christ with Jehovah and a reference to Christ's prophetic
office in the 01d Testament.

Even a more striking revelation of the prophetic of-
fice of Christ in the 0ld Testament is found in the words
‘§1§?‘7Q?l These words contain at all times revelation,
and, in fact, the revealing of the word is really the main
form of the divine revelation through Christ's prophetic
office. An examination of this phrase in the 0ld Teata~
ment shows that wherever these two words are used there 1is
a personal connection establlished between God and the pro-
phets., cf. Hosea 1:1,2: The Word of the Lord that came
to Hosea... and ﬂiinsaid to Hosea; also Micah 1:1;
Zeph. 1:l. The word of $/I3[”, the God of the coming sal-
vation, speaks to the prophets through the prophetic of-
fice of Christ. This Word of God, the self-revelation of
the eternal Godhead from eternity in the word, 1s the
source and principle of all prophetic words; in this they
have their divine basis and power.7

Totto Procksch, "Wort Gotges ég;Ag“s Tgeol isches 5
Woerterbuch zum Neuen Testament, edited Dy erﬁgga Kitte
(Stuttgart: Verlag von W. Kohlhammer, c.1938), IV, 97.
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Thls divine communication with or inspiration of the pro-
phets gave the prophet's words their power.

The revelation of this Word of God to the prophets
through Christ's prophetic office was accomplished in
various ways. A beautiful description of the direct re-
velation of the word of the Lord is the appearance of
5715—[?1;0 Samuel (I Sam. 3:1ff). The Word of the Lord had
come to him, but its knowledge was not yet revealed to
him (I Sam. 3:7: ?fﬂ,n.(: 3‘?-},\7 B7h 3'25[?_?]:._{).
He thought at first that it was Ell's voice. He heard it
as the voice of a man (I Sam. 3:4f), until Eli told him
that it was the voice of the Lord. The next time the Lord
called, Samuel recognized it as the Word of the Lord: Il1J
I u D S ?1Tand receives the prophecy, while Jehovah
stands before him.8 Here again God, through the prophetie
office of Christ, spoke to the prophets and gave their
words thelr power,

Christ in His prophetic office not only spoke to the
prophets of the 01d Testament, but He also spoke through
them., Jeremiah records that 3'”,3{ ? commanded him to speak
the things which the Lord revealed to him. Jer. 1:7:
TR VYK PWK 7D DEL. Later Jehovah tells him, "I
have put my words in thy mouth." Jer. 18985[:5[:.' 733{.’]

8otto Procksch, op. cit., p. 94.
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;T'D:L EL 799; 51151 ?7%. Samuel also spoke

the words of the Lord when he revealed to Eli what the
Lord had sald. These words which Samuel spoke were the

3715r’_7:¥1. Amos also realized that the Lord God spoke
through the prophets, to whom He revealed His secrets.
Amos 3:7: 1710 SI/AATOX D 72T 1317 "TTL WY’ X¥>
X ’1]?[ ‘l":[:j.i_“’?i_c_. In addition, Jeremiah recognized

that the prophete were the bearers of the word of the

Lord: Jer. 18:18: 33:13:3 7:;?7 « According to

I Peter it was also the "Spirit of Christ", which revealed

this grace of God to the prophets and filled their words

with power (I Pet. 1:11).

The Hebrew word for prophet X'1], which is derived
from I]T;l_ also shows the function of Christ's prophetic
offlce exercised through the prophets. ?f:,,l-__l means "to
boll forth words under divine inspiration". In other
words, to speak under a divine influence, to prophecy.
cf. Greek: Tpopnlelw .9 This divine influence according
to the 01d Testament, as we have previously pointed out,
1s either (157 or D"s‘j"f{g, with the emphasis on Christ
in His prophetic office, in which He spoke through the pro-
phets. This is also supported by the phrase: "And the

word of the Lord came to a certain prophet” such as Hosea

9Willlam Gesenius, A Hebrew and English Lexicon of
the Old Testament, Transilated by Edwa obinson (Boston:
Houghton Mufflin Co., ¢.1882), p.638.
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(Hosea 1:1-2). According to the New Testament Christ gave
prophets for the perfecting of the saints (Eph. 4:11). This
is further substantiated by the call of the prophets, as
well as the placing of the words in their mouth by Jehovah
(Jer. 1:1-9: The calling of Jeremiah). The writer to the
Hebrews gives further proof that the word "prophet" bears
this connotation in the 0ld Testament. He points out that
God at various times spoke to our fathers by the prophets:

> BOess ARAncos 4 itats 'n'm't(ooia'w v tolts Trfaocp){'tms
(Heb. 1:1). Therefore, since Christ is the second person
of the Trinlity, and since the God of the 0ld Testament who
spoke with the prophets was Christ, Christ, then, according
to this passage spoke through the prophets, giving their
words their power. In other words, the words of the pro-
phets were the powerful words of Christ in His prophetic
office (Acts 3:18; Acts 4:25). It 1s to be remembered that
the true prophet spoke only the STZ_ST 3 7LT1 (I Kings
13:1.2.5.9.17.32), or only the things which were revealed
to him.

In summary, Christ, as the Angel of the Lord, as the

God of the 0ld Testament who spoke to the Children of Is-
rael, and as the second Person of the Trinity, spoke His
Words through the prophets and the patriarchs., All the words
of these men, which they spoke under the influence or in-
spiration of Christ, are the powerful words of Christ who
exercised His prophetic office through them. These words
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revealed the dynamic words of Christ and God's grace to
the children of Israesl and to all men.



CHAPTER III
THE PROPHETIC OFFICE OF CHRIST IN THE NEW TESTAMENT

The revelation of the power of the word i1s manifested
more vividly in the prophetic office of Christ in the New
Testament, Christ, the unrevealed Logos, who is from eter-
nity (John 1:1-%), is sent by God to proclaim and reveal
the grace and truth of our Lord Jesus Christ (John 1l:1%,
John 1:17). This Asyas of John denotes Christ, who is from
eternity, and especlally from the beginning of the world,
what God had to say to man. This Logos then is the_Word of
God as it has come into the world or the revelation of God's
grace and the announcement of salvation (I Pet. 1:23-28).1

This revelation of Christ as the Logos also presents
two important facts concerning the prophetic office of
Christ and the revelation of the Word. Christ, as God Fim-
self, 1s the Source and Teacher of all truth, especially
the truth which relates to man's redemption. This is implled
by the names given to Him in Scripture. He 1s called Coun-

selor (Is. 9:6), the Witness (Is. 55:4), the Interpreter

lHermann Cremer, Lexicon of New Testament Greek,
Tragsla)lted by zmnaxi Urwick (Edinburght T. and T. Clark,
G.1l 78 2 Pe 39 .
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(Job 33:23), the Apostle (Heb. 3:1), the Word (John 1:1),
the Truth (John 14:6), and the Wisdom (Prov. 8). He is also
the "Light of Men" (John 1:14), the "Light of the world
that lighteth every man" (John 1:19), the "Light to lighten
the Gentiles" (Luke 2:32, Is. 60:3), the "Word dwelling
among us full of grace and truth" (John 1:1%), and the
"Christ in whom are hid all the treasures of wisdom and
knowledge" (Col. 2:3). Since He Himself is God, He is the
Source of' all these things, especially the Source and
Teacher of all Truth. For this reason His words are the
powerful Words of God, for they are God's wOrds.2

Sceripture, however, does not only call Christ, God,
(I Tim. 3:16), but it also calls Him the Son of God (John
1:14) and the Prophet sent by God to reveal the things of
the Father. As the promised Prophet of the New Testament
(Deut. 18:15, Luke %:17), or as "That Prophet that should
come into the world (John 6:1%4, Johm 1:21, Luke 24:19), the
Father delivered to Him all things and through Him and Him
only can man know God (Matt. 11:27). 1In faect, Christ is
the only One who can reveal the Father to man, for He is in
the bosom of the Father (John 1:18). Since He was with the
Father, He has also heard and known the counsels of the
Trinity (John 3:31, 8:26). As He reveals this grace and
the counsels of God to men, Christ also actually offers and

2y11liam Shedd, Dogmatic Theology (New York: Charles
Scribner's Sons, c.i855§, p. 3606ff.
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conveys this grace (Eph. 2:17,13). Thus, as the Prophet
sent by God, Christ reveals and offers the power of His
word to man.

Since Hls words are God's words or the words of God's
Prophet, they have power not only to reveal, but also to
confer the grace of God. John states that the words of
Christ have especially the power to grant eternal life
(John 6:63, John 6:48ff) where Jesus calls Himself the
living Bread which came down from heaven and says that He
has the power to give eternal life to those who believe.

In John 6:14 Christ calls Himself the "Life". This is only
one of the many attributes as to the power of His Word. His
words have also the power over nature (Matt. 21:19), over
lunatiecs (Matt. 17:28), over devils (Matt. 15:28), power to
convert {Matt. 13:1-23), power to heal (Matt. 12:13), and
power to forgive sins (Matt., 9:2). Christ's words regard-
less of where or to whom they were spoken always had almighty
power, for He was God Himself and the Prophet sent from the
Father (Matt. 28:18).

This truth is further emphaéized in the expression of
Christ: "I say unto you' (Zyb Myw Y4%’') and similar for-
mulas. In the frequent use of this formula, Jesus reveals
the characteristics of His all-powerful word. He himself,
who is God and God's Prophet, gives the power to His own
Words (Matt. 28:18). 1In Christ's sermon, the "Sermon on
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the Mount", Christ places o great emphssis on Aéyw Uaf
bglv ., In these few chaplers it 1s not the authority alone
which gives Hls words power, but also the transmitting of
1ts elevating content, and the fact that it is offering
the contents through Him, namely, Christ (Matt. 5~7),
Matt. 13:17).3

The great authority and power behind each of Christ's
word 1s again brought out by the d4av. In the Gospel of
St. John it is used 25 times, &nd in the remsining Gospels
it is frequently used in the discourses of Christ (lMatt.
5:18, Mark 3:28, Luke %4:28): ayyv Aéypu Sqiv « This phrase
has the force of "most assuredly I say unto you". St.
John, however, is accustomed %o put even more emphasis on
the a4y with a repetition of it (John 1:51,52, Jjohn 3:3).
A very interesting fact to be noted is that it is usced most
-frequently in the Gospels, and here with reference to the
words of Christ., Since Christ is God, and God's Prophet,
He only can say that His Word; are most certainly true, for
He is the Truth (John 14:6). Because of this, His words
are the most powerful truth.

In addition to this, Christ's words which He speaks are
different from those of the other prophets. Christ speaks

3o0tto Procksch, "Wort Gottes im AT", Theclogisches
Woerterbuch zum Neuen Testament, edited by EarﬁgFE Kittel

(Stuttgart: Verlag von W. Kohlhammer, ¢.1938), IV, 103.

%30se e £ the New Testa-
ph Thayer, Greek 1ish Lexicon o
ment (New York: American Booﬁ Company, €.1889),; P+ 32
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His words Kat' 2E xiv (Matt. 7:‘29), that 1s to say i1mmed-

lately and by His own authority (John T:46, 1:18). Jesus

did not recelve His doctrines by divine inspiration

(IT Peter 1:21), but possessed them as the ommiscient ang

omnipotent Son of God (Matt. 23:8.10, Luke 2k:
h:32, Matt. 7:29, John 6:23),

19, Luke
Therefore, . the words of

Cchrist have authority and pov5ver because they are mis Words,
the Words of the Son of God.

The people also recognized that Christ's words had a
speclal power and authority, which the words of the other
prophets did not have. At the raising of the youth of Nain,
Christ restored the life of the young men with the words,
"Young man, I say unto thee, Arise." And immediately he
that was dead sat up and began to speak (Luke 7:1%-15).
When the people saw the power of His words they glorified
God saying, "That a great prophet i1s risen up among us and
the God hath visited His people”. The Emmaus disciples also
recognized Jesus of Nazareth as a Prophet mightyin deed and
Word, before God and all the people (Luke 14:19). Other
instances are found at the feeding of the 5000 (John 6:1%),
at Christ's teaching in the temple (John 7:40), and in His

conversation with the woman of Samaria (John 4:19). In

through
fact, the power and the authority which were exerted

——

. tian Doimatics (st. Louls:
John Theodore Mueller, Christia

ordia Publishing House, C. s Pe Y
g1k (St. Louis: Con

Franz Pieper, Christliche Dogma ]
fordia Publishgng'liouse, c.1924), I1I, 3%

Cone
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Hls words astonished the people, for He taught as one
having authority and not as the Scribes and Pharisees
(Matt, 7:28,29).

There is yet more power revealed and exerted in the
words of Christ. God, in order that H;s words might have
the greatest authority and power, gave to Christ, His Pro-
phet, the Spirit without measure (John 3:34: of e 2K

4étpos §§wawy toTvelyan ). In other words, John records
that He (Christ) "whom God has sent", speaks the powerful
Word of God, for God had given Him the fulness of His
Spirit. Christ had been anointed by the Spirit of the
Lord "to preach the Gospel to the poor; was sent to heal
the broken hearted; to preach deliverance to the captiies
and recovery of sight to the blind; to set at liberty
them that are bruised; to preach the acceptable year of
the Lord (Luke 4:17-18). Therefore, because He was anointed
by the Holy Spirit with power, His words are dynamic to
glve the fulness of God's grace to men.

The prophetic office of Christ, however, is not
limited to its revelation in the 01d Testament and to the
work of the Incarnate Logos. After Christ's ascension in
His session, He continues His prophetic office mediately
through His apostles. Already as the Incarnate Logos or
God's Prophet, He chose twelve 3mocTolec oOF —yaBatac
to whom He gave authority and power to heal the sick, to
cast out devils, to forgive sins, and to preach the King-
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dom of God (Mark 3:14-15, Luke 9:1).

These amosctsle. did not have the authority or power
within themselves to do these things, but the fact that
they were sent by Christ gave efficacy to their words.

This 18 brought out by the meaning of &wostliles . In

the New Testament 1t has the meaning of a messenger or an
ambassador of Christ who was sent to préach in His stead.
It usually refers to a man who is a representative of
another person with full power and responsibilities.
These apostles, therefore, were representatives of Christ,
and their words which they spoke were the words of Christ
(John 20321).

St. Paul, although not one of the original twelve
apostles, glves as one of the qualifications of an apostle,
that he had to be chosen cr called by Christ (Romans 1:1-2).
The other qualifications are given by the other writers of
the New Testament. According to vhem they had to be eye-
witnesses of Christ's life (II Pet. 1:10), and had to be
sent out by Christ (Luke 11:49, John 20:21). Christ, there-
fore, is the one who gives the apostles authority and power,
since they are His ambassadors. Because of this fact, the
words which they speak are not the mere words of man, but
the Word of God and the words of Christ in His prophetic
office (I Thess. 2:12, Gal. 1:11-12, II Cor. 13:13). These
words are powerful words, for their words are in truth the
"Word of God, which effectually works in them that belleve"
(I Thess. 2:13). -
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In addition, it must be stated that not only the words
of the apostles were the words of Christ when they spoke
under His influence, but also the words of all New Testa-
ment writers., Each writer wrote the things which Christ
had placed into his heart by inspiration (Rev. 1:2). They,
as the lnspired penmen of Christ, wrote down the effica~
cious words of Christ. These words have power in them-
selves, as well as the power of Christ in His prophetic of-
flce.

In summary, Christ, as the Incarnate Logos and as the
Prophet sent by God, revealed God and His ommlipotent Word,
As the Incarnate Logos and God Himself, He gave His own
words their power. As the Prophet sent from God and by
His anointment with the Holy Spirit beyond measure, His
Father alsoc gave His divine power and authority to His
words. After His ascension into heaven, Christ continued
His prophetic office through His apostles. Since they were
sent by Christ, their words received their authority and
power from Christ; in other words, their words were the

omnipotent words of Christ,



CHAPTER IV
THE PROPHETIC OFFICE OF CHRIST TODAY

The prophetic office of Christ did not end with its
revelation in the 0ld and the New Testaments. Christ, as
God's Prophet, is still exertlng His power through the

c1tten Word of God today. Whenever and wherever this Word
of God is read Christ manilests Hls power through the Word,
for 1¥ 1s His Word which was recorded by the apostles and
prophets (II Cor. 13:3). Jesus affirms this truth of the
dynamlc characteristlic of the Word. He tells the unbe-
lieving Jews, who did not hear His words, to search
(peovate ) or examine carefully the Scriptures (ypmeds ),
for they have the power to grant eternal life to those who
read them (John 5:39).

The apostles also testify that Christ exercised His
power through the read Word. St. Paul tells Timothy that
his study and instruction in the Holy Scriptures are able
to make him wise unto salvation (II Tim. 3:15: T3 SvvaAevd ot
Coplrm. €ls cuwlmplav )}« Not only does his study of
Scripture give him this eternal wisdom, but 1t is also pro-

fitable for reproof, for correction, for instruction in
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righteousness, that the man of God may be perfeect to all
good works. S8T. Paul also admonishecs TLmothy to exert him-
self in the study of Scriptures ( emodSasoy )y 80 that he
might be able to rightly divide the Word of Truth or God's
Word (II Tim. 2:15). Through hle read or studied Word
Christ exerts Hils power, for they are His words.

Thlg same power 1g exercised in the Word today. Wher-
ever the Bible is rsad, Christ speaks through it the words
of truth z2nd gives th2 rezad word the power to make us wise
unto =zalvation, pewer to grant us eternal life (John 5:39),
and power to make 2 perfect man of God (II Tim. 3:15).

Furthermore, Christ exerts the dynamic of His prophetic
office in the oral Word today through the office of the
ministry. Eefors Hls sesslon into heaven, Jesus gave the
command to Hies disciples to preach the Gospel to every
creature (Matt. 28:19). In order to accomplish this misslon
Christ instituted the office of the ministry (Eph. 4:11).
Minlsters, then, ars ambassadors of Christ whom Christ has
sent to proclaim His dynamic Word. Therefore, whenever a
minister preaches the Word of God, he by authority of Christ
anncunces the mighty Words of Chrilst which have the power
to ereate faith (John 17:20). Even though this oral pro-
clamation of the Word seems foolish to those that perish,
to us who are saved it is the power of God (I Cor. 1:18,

I Cor. 12:1). St. Peter also calls this declaration of the
Word the ministry of reconciliation (I Pet. 4:11). Thus
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Christ by virtue of His prophetic office today speaks His
dynamic Words through the off'ice of the ministry.

The word " Knpv£ " also denotes the source of the power
in the oral Word. In the New Testament this terms is used
as an ambassador or herald of the éivine Word. The author-
ity and the power of the "KnpuE " comes by virtue of the
fact that He was sent or commissioned by Christ (Mark 16:15).
For this reason he is also known as a "umepclns ", a ser-
vant or an assistant (literally, a subordinate power) of
Christ (I Cor. 4:il), or a co-laborer with Christ "cuvepyes "o
(I Cor. 3:9). The words which he preaches as 2 herald are
the infallible words of Christ and have the power to con-
vert (John 17:20). The "Krput " of today is the evangelist,
whose announcement of the Gospel is the dynamic Word of
Christ. _

The minister of this present era is really the " S.SaeKahe'
of the New Testament. In the New Testament this word denotes
one who teaches concerning the things 6f God and the duties
of men.1 The term "$.§icKokes" also implied that the teach-
er used the written Word and from it expounded the truth of
God's Word. His words are also the dynamic Words of Christ,
because this office was instituted by Christ (Eph. 4:11).
Therefore, the oral proclamation of the Gospel by the min-

isters of today receives 1ts power from Christ's prophetic

lroseph Thayer, Greek-English Lexicon of the New Testa-
ment (New York: American DoOK COMpENYs C.1089)s; De 1iks
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office (HMeb. 13:7).

In addition. the Word which Christians proclaim is
the powerful Word of Christ, for all Christians are members
of the roysl priesthood (I Pet. 2:9). When they speak the
Word of God, their words recelve thelr power from Christ's
commigsion to go and preach the Gospel (Mark 16:15, Matt.
28:195). Moreover, Christ states expllcitly that their
words are His words (Luke 10:16¢t “He that hearcth you,
heareth Me". Paul zlso emphasizes this truth when he tells
his Thessalonian congregation that "from them went forth
the powerful Words of the Lord" (I Thess. 1:8: & Néyes
To3 Koptoo ). Thue the oral proclamation of the Werd of
God by Christlans receives its power from Christ, for 1t
is Christ who 1s svpeaking through them,

The nower of the Word which is derived from Christ's
prophetic office manifests itself also in absoluflon.
When the minister or any other Christian absolves a sinner,
he dcen 1t by the authority and the power of Christ, which
1s exerted through His Word. Christ has given This power
of the Keys to all Christians (Matt. 16:19). Therefore,
when a Christian uses the Word of Christ to remit sins
his words of aboolutlon are as efficacious as if Christ
personally conferred this forgiveness (John 20:23).

St. Paul stresses this fact in his letter to the Corin-
thian congregatlion. In his instruction on the forgiving

of an excommunicated person he tells them that "To whom
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they forglve anything, to whom he forgave it, for your
sakes forgave he it in the person of Christ ( 2. Too cuTw
*ewelod )(II Cor. 2:10). In other words, Paul's words
of forgiveness were the powerful words of Christ.

The people who lived during Christ's visible presence
on earth also recognized that Jesus had given this power
to men., After Jesus had healed the man sick of the palsy,
Matthew expresses the truth that when the multitudes saw
that Jesus had forgiven sins they marveled and glorified
God who had given such power to men (Matt. 9:18). In this
passage the people realized that Christ by virtue of Hils
prophetic office had bestowed upon men the power to for-
glve sins. (John 20:23).

In addition, Christ in His prophetic office endows the
visible Word or the Sacraments with their divine efficacy.
Baptism receives its divine power because 1t was 1nst1tutgd
by Christ and connected with God's Word (Matt. 28:18-19).
It is not the water or something outside the water that
gives Baptism the power to forgive sin, to deliver from
death and the devil, and to bestow eternal life, but3it is
the Word of God in the water (Tit. 3:5, Acts 22:16). This
Word of God is the dynamic Word of Christ, by which He glves

2vphe Small Catechism”, Concordia Triglotta, edited
by Fred Bente, (St. Louls: Concordia PuST%sEEng House, 1921),

p. 555:2,
3"The Small Catechism”, op. ¢it., p. 551:9-10.
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the water His almighty power through Hls prophetic office.
Therefore, since this Word is the mighty power of God,
Baptlsm has and is able to do all that God is and can do
(since 1t has all the virtue and power of God).u

This same power of the Word whilch is exerted in Bap-
tism through the prophetic office of Christ is also exer-
cilged in the Lowrd's Supper. The bread and the wine become
Christ’s body and blood and receive thelr power to forgive
sins and strengthen faith by virtue of the words of Christ's
institution (Matt. 26:26£f., I Cor. 11:24, Luke 22:20).
It is not the bread and the wine that endows the Lord's sup-
per with its efficaey, but the Word of (God, which is in the
Sacrament.b In thils Word of God and in this Word alone re-
side the nature and the whole substance of the Lord's Sup-
pera5 Thus the words of Christ which He speaks through
His prophetic office give the earthly their divine power.

In summary, Christ continues His prophetic office in
this present time through the written and oral Word. The
written Word is the ommipotent Word of Christ whenever and
wherever it is read, for Christ works through it in His

bumne rLarge Catechism’, Conmcordia Triglotta, edited by
Fred Bente (St. Louls: Concordia Publishing House, 1921),
P. 735:17.

5"The Small Catechism”, op. c¢it., p. 557:8.
6"The Babylonian Captivity of the Church,” Works

of
Martin Luther, edited A. J. Holman and translated by A.T.W,
Steinhacuser (Philadelphias Muhlenberg Press, 1915), p. 195.
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prophetic office. The oral Word is also the efficacious
Word of Christ, for He has given His Word with all His
authority and power to ministers, teachers, and all Chris-
tians. Everywhere this word 1s spoken, Christ is speaking
His Word through their words and gives their words their
power. Christ in His prophetic office today also endows
the Sacraments with thelir divine efficacy. The words of
institution and the Word of Christ ltself turn the Sacra-

ments into a powerful means of grace,



CHAPTER ¥
THE RELATIONSHIP OF THE WORK OF THE HOLY QGHOST
AND THE POWER OF THE WORD

In this study of the relationship of Christ's prophet-
iec office and Tthe power of the Word, the two-fold function
of the Word of Christ in His prophetic office has constant-
1y been emphasized. Christ is the Prophet, promised and
sent by God, and as such reveals the grace of God directly
and immediately., In the 0ld Testament, He, as the Angel of
the Lord, spoke directly with the prophets and patriarchs
and immediatvely through inspiration concerning the grace
of God, In the New Testament Christ, as the revealed Logos,
manifests the very essence and nature of His Father and the
infinite grace of God directly to men. After Hls ascension
to heaven He continues this revelation of His Father and
His grace to men mediately through His apostles and minis-
ters, for the Words, which they speak, are Hls gracious
Words, This revelation, however, is also the dynamic offer
and pardon which God brings to men.

Christ's Words, however, do not only reveal, offer,
and convey this grace of God to men, but Hls words have al-
so the power to engender faith and to grant forgiveness of
sin and eternal life. As the Words which Christ spoke to
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the man sick of the palsy had the power to grant forgive~
ness of sin and engender faith, sc the Words which Christ
speaks medlately through the apostles and ministers have
The same power, for They are spirit and they are life.

This same two-fold function of the Word of Christ's
prophetic office, however, is also ascribed to the office
of The Holy Spirit. Secrlptures testify that the Holy Spirit
reveals God and offers His grace immediately to the prophets
and_the apostles and mediately through Christ's Words. While
Chris% was upon earth, the Holy Spirit spoke through
Christ's Vord, for Christ was anointed with the Holy Spirit
and with power. After Christ's session into heaven, the
Holy Spirit conbtinued this activity through the written Word
of Christ, These words, then, which the Holy Spirit spoke,
had not only the power to reveal God and offer His grace,
but also asz Christ's Words had this very same power.

Furthermore, these words of the Holy Spirit also had
the power o grant this grace of God to men. Scripture
clearly asserts that the Words of the Holy Spirif have the
power to bring men to the knowledge of Christ, to regener-
ate them, and to engender faith. Therefore, the power which
the Holy Spirit exercises through the Word of Christ stands
in close relation to the power of Christ in the Word. To
both is ascribed the power to reveal, convey, and confer
the grace of God to men. Because of this close relation-

ship, it would seem that the Words of Christ eontain two in-
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dividual powers, namely, that of Christ and that of the Holy

Spirlt. This, however, iz not the case. The power which
Christ and the Holy Spirlt exercise through the Word of
Christ is one and the same power viewed from two different
aspects; namely, that of its relationship to the prophetic
office of Chris%t and the relationshilp of the office of the
Holy Spirit to Christ's prophetic office. In order to un-
deratand that there are not two different powers. but one
and the same power In the Word, a study of the outward ac-

tions of the God~-head (opus ad extra) or the work in which

the three persons of the Godhead cooperate or concur must
be made. -

The three actioﬁs in which the three Persons of the .
Trinity concur are the works of creation, redemption; and |
sanctification, In all of these outward actions the opera-
tion of the Trinlty is undivided. If at times Seripture
ascribes the creatlon to the Father, redemption to the Son,
and sanctification to the Holy Spirit, this is done by ap-
propriation, which, however, does not exclude the divine
operation of the other Persons. For example, creation 1is
8aild to be the ﬁcrk of the Father (Gen. 13126, John 5:16),
and also said to be the work of the Father through the Son
and the Spirit (Ps. 3316, Col. 1316, Job 33:4). Therefore,
though creation is ascribed to the Father, it is algo the
work in which the Holy Ghost and the Son concurred.

lpranz Pieper, Christliche Dogmatik (St. Louiss Con-
cordia Publishing House, c. 1924), I, 513ff.
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This same truth is set forth in regard to the power of
the Word as a vils collativa and a-gég effectiva. At times
Seripture ascribes this power to the Father (I Pet. 1:5,

I Cor. 2:5), to the Son (Christ) (Rom. 1:16, Luke 1:76-77),
and to the Holy Ghoat (I Cor. 2:4, Rom. 15:18~19, Tit. 3:5)..
Therefore, though Seripture attributes this power of the Word
to all three persona of the Godhead, yet to each person
there 1s given a special function of the Word in which the
others cooperate. To the word'of God the Father is aseribed
the power to sustain and uphold the universe and to grant
His Word of grace. To the ﬂord of the Holy Spirit is attri-
buted the power to bring-men to the knowledge of Christ.
Finally, to the Word of Christ iself 1s ascrlibed the power
to reveal the Father and to offer and to grant His grace to
men. This power, then, is one and the same power, for it

is the power exerted by the Triune God. Thus, even though
in this study of the relatlonship of the power of the Words
of Christ's prophetic office and the power which the Holy
Ghost exercises through Christ's Words, these powers seem to
be two different powers, yet it is only one power, the power
of the divine Trinity. This thought must be kept in mind

in this section of the thesis.

That the Holy Spirit also reveals God and offers the
grace of God through the Word is found in both the 0ld and
the New Testaments. David, the great psalmist, records in
his last words that the Spirit of the Lord { S[ISI7 J[17) spake
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by me and His word was upon my tongue (II Sam. 23:1-2). The
words, therefore, that David spoke when inspired were the
Words of the Holy Chost, or the Spiri% of the Lord. It was
also this that gave David's words their divine efficacy. A
reference to the inspiration of David by the Holy Spirit is
also found in the New Testament and confirms what has previ-
ously been stated. Peter, whille addreassing the 120 dis-~
ciples at the choosing of Matthlas, speaks of the Seriptures
that had heen fulfilied concerning Judas, which the "Holy
Ghost spoke by the mouth of David" (Acts 1:16:hv mpoclmav
ts wrebga T Hypwov Sua oliqabas Aarl§ ). Other references
in the New Testament also confirm this truth. St. Mark re-
fers to David speaking the words of Ps, 110:1 by the Holy
Spirit (Mark 12:36: ovfe. Doawé simer v TS wvebnale Ta
@yiop ) St. Luke also records that the Holy Spirit spoke
through the prophet, Esalas, the words of Is. 6:9ff. in
Acts 28:25: Kahd: T8 wvedqa Co "E-‘.;Suv-’ L Nahhees Son  Hascaton Tod

mosgileo o In each of these inmcidents the Holy Spirit in-
spired these individual prophets to speak His Words which
reveal God and offer His grace to men,

The New Testament provides additlonal information con~-
cerning the inspiration of the prophets of the 0ld Testament
by the Holy Spirit, In the previous paragraph individual
prophets were designated as the inspired spokeamen of the
Holy Ghost. In his epistle Peter records that the prophecy

of God is sure, for it came not by the will of men, but
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"Holy men of God spake as they were moved by the Holy Ghost”,
(IT Pet. 1:21: &Nha Ywd wrevaalos Syidv  Qep dyevor & hdhnoav
ams Seod g\zfefoa\ v B@nwroy |32

The use of the word "UR1", which was previcusly dis-
cussed, has an important bearing on II Sam. 23:1. In thiﬂ
passage the Holy Spirit 1s characterized as the voice of God,
by which the oracles were revealed to the prophets.2 With
His words came The revelatlon and offer of God's grace.

In the RNew Testaoment the relationship between the pro-
phetic offlice of Christ and the office of the Holy Spirit
sets forth other aspects in regard to the revelation of God
and the dynamic offer of His grace tc men through Christ's
Words., The Holy Spirit throughout the New Testament lends
His office to the Words which Christ spoke-as the Incarnate
Logos, and %the Wordz which He spoke through His apostles and
ministers, Already at Christ's birth the Words which Christ
was revealing were Lo contain the Holy Spirit's revelation
of God and the dynamic offer of Hls grace to men, since
Christ was anointed with the Holy Ghost and with power
(Acts 10:36). This same truth is again set forth st Christ's
baptism when the Holy Spirit descended upon Him and lent
His power of revealing God and offering God's grace fto

Christ's Words (Matt. 3:16-18).

2§11liam Gesenius, A Hebrew and English Lexicon of &
0ld Testament. tramsiated by Edwerd Robinson (Boston amd
New York: Houghton Miffiin Company, ¢.1882), p. 52k.
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The prophet Isalah also reveals the greatness of this
outpouring of the Holy Splrit upon Christ, for through it
Christ’s words received additional power and authority, so
to speak, to reveal God and His gracious promises to men,
This anointing of Christ with the Holy Spirit enable Christ
to "preach the Gospel to the poor; to heal the broken
hearted; to preach deliverance to the captives and the recov-
ery of sight tTo the blind; €o set at liberty them that are
bruised” {(Luke %4:18, Is. 61:1-2). Therefore, although the
revelation of God and the dynamic offer of God's grace is us-
ually ascribed to the power of Christ's prophetic office, it
is alsc a function of the Holy Spirit who alsoc gave His poﬁer
to reveal God and offer God's grace to Christ's Words.

Furthermore, the Holy Spirit continued this revelation
of God and the dynamic offer of God's grace through Christ's
Words after Christ's ascension into heaven. While Christ was
still with His disciples on earth He had promised them that
He would send them another Comforter, who would teach them
all things {John 16:13, 15:26). This Comforter would be
the Spirit of truth, who would gulde them in all Truth and
.Teveal $o them all the things of God's grace which Christ
wished to reveal to them, but which they could not grasp
while He was with them (Johm 16:13). Therefore, when Christ
would leave them the Holy Spirit would take of ths.thinga
of God's grace which the Father had given Christ to reveal,
and manifest these graclous offers to His disciples (John
16:15).
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In this same section the truth is emphasized that
these words which The Holy Spirit would reveal would not be
of Himself, but the Words which Christ tells Him (John 16:13).
Recause of this fact, the apostles when they wrote the Words
of Christ which are found in our New Testament, penned the
Words which the Holy Spirit had revealed to them by inspira-
tion. Thus the revelation of God and His grace by the Holy
Spirit is closely related to the prophetic office of Christ.
The Holy Spirit reveals and offers through Christ's dynamic
Words the things which Christ revealed during His incarna-
tion through His own mighty Word. Therefore, although there
seem to be two different powers which reveal God and offer
His grace, there iz in reality only one. It is the same
power in the dynamic Word of Christ viewed from the aspect
of Christ's prophetic office.

The day of Penbtecost also manifested this great power
which the Holy Spirit exerts through the Word of Christ.
When the Holy Ghost entered imto the disciples as they were
preaching, the disciples began to proclaim Christ's Words
as the Spirit gave them utterance (Acts 2:4). The Words,
then, which these apostles spoke, were the dynamic Words of
Christ to which the Holy Ghost lent His power. These Words
had not only the dynamic offer of God's grace, but had alse
the mighty power to grant this grace to all of the people
who were gathered at this place. This efficacy 1s affirmed
by the fact that 3000 souls were added to the church on that
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day, because of the power which the Holy Spirit lent to the
Word (Acts 2:41). Thus the Holy Spirit had glven Hls power
to the Words of Christ and had given the words of the dis-
¢iples the power to coavert.

Paul himsell realized that the wordse which he spoke
were taught and also glven their power by the Holy Ghost.
"His Gospel”, he says, "came not to you in word only, but
also in power and in the Holy Ghost" (I Thess. 1:5). Again
he says, "My word and my preachingrwas not with enticing
words of man's wisdom, bub in demonstration of the Spirit
and of power, that your faith might stand in the power of
God" (I Cor. 23:%). Paul alsc states that the Gentlles were
made obedient by word and deed. . ; by the power of the Holy
Spirit (Rom. 15:18-19). Therefore, he realized that His

.wprds were not only the powerful words of Christ, but also
the dynamic Words of the Holy Spirit. This same power was
_ glven to the words of all the apostles (Acts 4:31).

In addition, Seripture ascribes more divine efficacy
to this power which the Holy Spirit exerts through the Words
. of Christ through Christis prophetic office. As the yis ef-
fectiva the words of the Holy Spirit have the same two of-
fices as the words of Christ, namely, that function of the
Law to reveal sin, and that function of the Gospel to reveal,
offer, and confer God's grace., The power which the Holy Spir-
it exerts through the Law 1s rightly called the foreign Of"
fice of the Holy Spirit, whereas the power which He exerts
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through the Gospel 1s the primary function of His office.

The words of the Law to which the Holy Spirit gives
His power have the dynamic to reveal and work the know-
ledge of sin. St. John in His Gospel declares that the Holy
Spirit, who exercises His power through the Law, has the
power to reprove the world of sin, of righteousnesa, and of
judgment (John 16:8-11). For this same reason the Word of
God is called the "sword of the Spirit", which is able to
discern and reveal the thoughts and intents of the heart
(Eph., 6:17, Heb, %,12), Thus, the Holy Spirit exerts His
power through the Words of the Law and reveals sin in all
its greatness. This same divine efficacy is also ascribed
to the power which Christ Himself exerts through the Word.

Moreover, the Holy Ghost through the operation of His
power in the Word gives the same divine efficacy to the Gos-
pel as does the power of Christ. In the Gospel of St. John
Jesus tells HNicodemus that by the working of the Holy Ghost
in the Word the Gospel receives the power to regenerate him
(John 3:5), Paul, in his second letter to the Corinthians
and the Thessalonians, ascribes the power of illumination
and conversion to the activity of the Holy Spirit in the
Gospel (IXI Cor. 4:6, II Thess. 2:13). Again, Jesus in His
~ declaration to His disciples, in which He told them that He
is the Bread of heaven, points out that the Holy Spirit glves
the Word a quickening power (John 6:63a). In addition, Paul
in his letter to the Romans attributes the power of sancti-
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fication to the working of the Holy Spirit in the Word. He
states that through %he Gospel which he preached the Gen-
tiles were sanctified by the Roly Spirit (Rom. 15:16). Thus
Seripture affirms that the power which the Holy Ghost exer-
cises through the Word actually grants the grace of God which
He offers in the Gospel. This dynamic of the Spirit, how-
ever, is the same power which Christ gives to the Words of
--the Qospel.

This power of the Holy Spirit 1s also present in the
Word which is spoken by the Christians today. The Holy Spir-
it speaks through the Word and gives the Word the power to
convert and grant the grace of God to meﬁ (Acts 10:4%),

. Wherever the Word of God is, there is also the power of the
Holy Ghost, for the Spirit was also bestowed upon the Gen-
tiles (Acts 10:45, I Thess. 1:5). The Word of Christ, then,
which Christians use today is the mighty and efficacious Word
of Christ and the Holy Spirit (John 16:13~15).

In summary, the power which the Holy Splrit exerclses
through the Word has the same divine efficacy as the power
which Christ exerts through His Word in His prophetic office.
There are, however, not two different powers, but there is
only one and the same power viewed from different aspects of
Christ's prophetic office in which He, as Prophet, gives His
own Words their divine power and efficacy. On the other
hand, the power which the Holy Spirit exercises through the
Word is lent to the Words of Christ through Christ's pro-=
phetic office, in which Christ reveals the nature and the
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function of the office of the Holy Spirit in relation to
Christ's prophetic office. The only solution to this pro-
blem that the power which Christ and the Holy Spirit exert
through the Word is one and the same power, lles in the :
Trinity.



CHAPTER VI
THE CHARACTERISTICS OF THIS POWER OF THE WORD

Thﬁt the Word of God 1s a dynamic power, which is given
to 1% through the prophetic office of Christ; has been clear-
ly set forth in the previous sections of this thesis. In
these sectlions the truth was pointed out that Christ as God's
Prophet gave th; Word of God 1ts power throughout the 0ld
and New Testaments and still gives 1t to His Word today.

This power of the Word, however, has definite characteristics,
which will, if examined in the light of Scripture, show forth
the true attributes of the Word.

Throughout the Sacred Scriptures this dynamic of the
Word is described in various ways, especlally by the use of
similes.. In the 01d Testament Jeremlah describes this
mighty Word as an inconquerable fire in which straw is burnt,
and like a hammer which shatters the rocks into pleces (Jere-
miah 23:29), The Psalmist also points out that this Word
has the power "to make him wise" and that this Word 1s "a
Lamp unto his feet and a Light unto his path® (Ps. 119:104-
105), In addition, the Prophet, Isalah, testifies that the
Word has the power to do ( WY) what God wills (Is. 55:11).

In the New Testament similar expressions are used to
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describe the characteristics of this power of the Word. St.
Paul in his Zetter to the Ephesians compares the power of
the Word of God to a sword. In Ephesians 637 he callz the
Word of God bthe "Sword of the Spirit". This same terminol-
ogy 1s used by The writer of the book of the Hebrews. Here
the Adyos 1ot ©Oceld 1s characterized as a quick and powerful
weapon; and sharper Than a two-edged aword, piercing even
to the dividing asunder of soul and spirit and of the Jjoints
and marrow, and 1s a discerner of thoughts and the intents
of the heart {Heb., %4:12),

A further aspect of the characteristic of this dynamic
of the Word 1s found in II Pet. 1319. In this passage 1t

1s called the "ﬁﬂaﬁs’mim‘&’,w tov mpo patiker Aoyov ' or the
light "which has the power to light up the darkness of the
heart”. Jesus Himself aa&s of His Vords that they are life-
giving Words (John 6363). Luke also speaks of the Word as
having the power to "Tiglols Zva@lsqiy " (Luke 4#:18). In
summary, all of these Bible passages show that Seripture as-
cribes a great dynamic to the Word of God.

This power, however, 1s not beside or outside of the
Word, but 1s in the Word. This is one of the most important
attributes of the power of the Word. Reformed theologlans,

such as Hodge, speak of the dynamic of the Word as only an

1a ‘ ' is found in W.H.T. Dau,
good exegesis of this passage

Doctrinal Theclogy, Lectures on Dr. Graebner's Outlinga
(Mimeographed ), in ;p[. 26f.




45
instrument and not as the power of God. In his book on dog-

matics he states:

The Truth {(meaning the presentation of the Gospel
through the external Word) attends the work of
regeneration but is not the means hy which it is
effected.”

Agaln he affirms:
The infusion of new 1life into the soul is the im-
mediate operation of the Spirit. . . In the work
of regeneration all second causes are excluded. .
« o Nothing intervenes between the volition of the
Spirit and the regeneration of the soul.3
Thus Hodge denies that the Word of God is a powerful dynam-
i¢c by ascribing power only to the immediate operation of the
Spirit.
Zwingli also testifies that {aith does not come through
the power of the woid but through the immediate operation
]
of the Holy Spirit. Calvin expresses this same thought in
his Institutes in the words:
All the energy of operation (in the means of grace)
belong to the Spirit and the Sacraments (the Visible
Word) are mere instruments, which without His agency

are vain and useless, but with it are fraught with
surprising efficacy.-’

2
Charles Hodge, Systematic Theology (London: Thomas
Nelson and Sons, c.i87¥i, 1, 684f.

3charles Hodge, op. cit., IX, 68A4f.

4pranz Pieper, Christliche Dogmatik (St. Louls: Con=
cordia Publishing House, ¢.4920), 11I, 150.

S5jonn Calvin, Institutes of the Christian Religion
translated by John Allen (Lomdon: Frinted for J. wafﬁﬁr:

J. Hachard, and others, 1817), III, 306.
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The Westminster Confession also denies the power of the Word
in the Sacraments. It states:

The grace which is exhibited in or by the sacra;

ments is not conferred by any power in them , . .

but i1s depended upon the work of the Spirit.5
Quakerism calls the Word of God a "dead letter" and aseribes
all the power to the working of the Holy Spirit.7

Barthian theclogy also denies that the written and oral
Word is the power of God unto salvation.‘ The written and
the oral word to these theologians are only a testimony to
the truth of the Logos and His own dynsmic Words, which is
the only true Word of God. In order for the written and
oral Words to become the "Word of God" they must be verified
- in man'e heart by the "inmer spirit".a His theology is Re-
formed in this respect that there is no power in the oral and
written Word, but it depends on a power outside of the Word.

Seripture, however, ascribes the power to the Word and
to the Holy Spirit's operation in the Wbrd.g According to
Paul, the Word or the preaching of the cross " &ctw Tols
cwdoqdvors Haiv Sovages ©sof " (I Cor., 1:18). Special

6
The Constitution of the Presbg%erian Church (Philadel-
phias Presbyterian Board of Publication, €.1840), p. 142,

TPranz Pieper;, op. eit., III, 150.

8Holmes Rolston, A Conservative Looks at Barth (Nash-
ville: Cokesbury Press, ¢.1933)s Do 70-101.

9¢f. Seection I of this thesls for Barth's conception
of Word of God.
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emphasis is placed on the word "Z¢lcv", which denotes es-
sence. Thus, God works mightily through and in the Word of
God. In Romans 1:16 Paul testifies again that the Gospel or
the Word of God "dcliwv &ovages Bsod sts culnpiav mulily tieliipt,”
Here, too, the emphasis is on the word "3%<lw ". In this
passage St. Paul declares that the Gospel 1tself is the sav-
ing power of God.

This same truth 1s expressed by the use of the preposli-
tions "8 ", and "&v" with the Word of God. St. Peter de-
clares that Christians are born again not of the corruptible
seed, but of the incorruptible seed " Sua Mdypoo KGvles Osodn,

(I Pet. 1:23). In this text the apostle affirms that men

are regencrated through the power of the Word. St. Paul in

hig letter to the Ephesians points out that the Gentiles were
made partakers of His promise in Christ "éd €od sﬁm«Kstou"
(Eph. 336-7), In other words, the Gospel has within itself

the power to convert. This word has also the power in 1tself
to create faith, as it is revealed in Christ's prayer for His
apostles, He prays: "Neither pray I for these alone, but
for them also which shall believe on them " & Tod Adpev "
(John 17:20)10. Therefore in all of these passages the ex-
pressions "S¢a ToG \6Fou" and " St Tod s3mr34RZou“ affirm
that there is a power in and working through the Word of God.

The simple preposition "€v" used with derivatives of the

101 Cor. 4:15.
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Word also stress thils same point. Paul testifies to his
Corinthian congregation that his words were in demonstration

of the Spirit and in power, so that their faith would not

stand in the wisdom of man but "<€v" the power of God (I Cor.
2:;45). This power of God according to Romans 1:16 1s the
Gospel. In his first letter %o the Thessalonians, he con=-
firms this same fact when he peints out that his Cospel came
"o Suvaqes " and "sv wredqute opip " (I Thess. 1:5). In

;] L]

these two passages the means "in" the word. Therefore,

the Word of God has power in ltself and not oubtside or be-

11
side 1%,

Moreover, this power of the Word l1ls eternally in the
Word, for the Word of the Lord endureth forever (I Pet. 1:25).
Peter also declares that this Word is an incorruptlble seed
which lives and abides forever (I Pet. 1:23). It 1s living
in its essence az it is in 1ts effect; it is enduring not
only in that its results are eternal, but because its results
are also enduring.12 Since the Word is (%.l. ) the power of
God, the Word as the power of God endures eternally (I Cor.
1:18),

In summary, the power of the Word is in the Word itselr,
and not beside or outside of it as the Reformed and Enthusi-

117 cor. 2115,

12
J. BE. Huther, Critical and Exegetical Handbook to the
@eneral Epistles, transiated TJams V, 238,
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astic theologians maintain. This Word, as Scripture expli-
ciltly confirms, is the powerful and eternal Word of God.13

Closely linked with The fact that this dynamic of the
Word is eternally in the Word 1s the truth that the Word of
Christ is efficacious at all times when 1% is applied. The
reason for this is that the power of Christ and The power of
the Spirit is in the VWord. Whenever Christians use the di-
vine Word, they are employing the life-giving words of Christ
(John 6:63) and of the Holy Spirit (II Cor. 336).

Seriptures also testify that this Word of God is effec-
tive at all times., God through the Prophet Isalah declares
that the Word of God is like "the rain and the snow which
cometh down from heaven and returneth not thither, but water-
eth the earth, that it may bring forth and bud, that it may
give seed to the sower and bread to the eater: so shall My
Word be that goeth forth out of my mouth: It shall not re-
turn unto me yoid, but it shall accomplish that which I please,
and it shall prosper in the thing whereto I sent 1t" (Is. 55
10-11). This text points out that the Word of God 1s effica-
cious at all times to accomplish the desires and purposes
for which 1t was sent.

Paul in his letter to the Colosslans stresses this same

13For a consideration of the operation of the power of
the Holy Spirit in the Word, tura to Chapter Iv of this
thesis. H. A. Meyer, Commentary on the New Testament.
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efficacy of the Word. He points out that the Gospellbrings
forth frult at all times, as 1t did in his congregation.
(Col. 1:5-6). In his epistle to Timothy he again testifies
that this power 1s always a dynamic, for the Word of God is
not bound (II Tim. 2:9). Therefore, Scripture clearly sets
forth that the dynamic of the Word is always effective,
whenever it 1s used and applied. :

Furthermore, this divine power which inheres in the
Word is not irresistible, bul resistible; that is to say,
the saving dynamic of the Word may be withstood even though
it 1s the " Suvvayes tod Oeos ". This truth is affirmed in
Stephan's apology in which he addressed the hardened Jews.
He says: "Ye stiff-necked and uncircumcized in heart and
ears, ye do always resist the Holy Ghost. As your fathers
did, so do ye" (Acts 7:51). Isaiah set forth this same
truth when he complains that Israel resisted the power of
the Word of God by not believing his report'{nom. 10:16.21).
In Acts 13:46 St. Paul and Barnabas declare that the Jews
resisted the power of the Word by putting it from them.
Thus, even though Scriptures testify that the Word 1s the
dynamic of God, it also asserts that it can be resisted. Lu-
ther explains this in this manner: "When God works through
means, He can be resisted: but when He works :ithont means

in His revealed glory, He cannot be resisted.”

14 uis: Con-
John T. Mueller christian ties (St. Lo
» i I% - LiCB

cordia Publishing House, 9 s Do
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In summary, the characteristics of the power of the
Word are clearly set forth in the Sacred Seriptures. Serip-
ture testifies that the power of God is in the Word, not be-
gide or oubtside of 1t; that the power of the Word is valid
and effective at all times; that this power of the Word is
eternally connected with the Word; and that this power of

the Word 1s resistible.




CHAPTER VII
THE EFFICACY OF THE WORD AS THE POWER OF GOD

This study of The relationship of Christ's prophetic
office and the power of the Word has revealed that the power
of the Word lies in the prophetic office of Christ., Each
word that Christ speaks, as the Logos and as God's Prophet
through His written and oral Word, is the powerful Word of
God. Since this Word is such a dynamic, it has two divine

functions which 1% performs as the vis collativa and as the

vis effectiva. As the vis collativa it actually offers to

men the grace of God. Ag the vis effectiva it in fact confers

this grace of God to men.

The vis collativa and the vis effectiva, however, must

be viewed from two different aspects because of the two-fold
nature of the Word of God, namely, that of the Law and that

of the Gospel. The power of the Word which 1s exerted through
the divine Law is the foreign function of Christ's prophetic
office. As the auxiliary function of the Word the divine Law
has the ability to work the knowledge of sin and reveal the
wrath of God. On the.other hand, the power which 1s exerted
through the Gospel is the primary function of Christ's pro-
phetic office. Through this work of the Word God actually
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works, strengthens; and preserves in the heart a living faith
in the forgiveness of sin.

The foreign function of the power of the Word which is
. exercised through Christ’s prophetic office 1s exerted
through the words of the Law. In His prophetic office Christ
not only reveals and confers God's grace to men, but He de-
clares the will and demands of God to men and His divine
wrath against sin (Rom. 3:22-2%4)}. Through the words of the
Law Christ also teaches what is right and pléasing to God
and reproves everything that is sin and contrary to His will.l
In addition this word of the Law has alsoc the dynamic to fer-
rify, and condemn the secure sinner (Rom. 10:4).

Reformed theology, contrary to the teaching of Scripture,
fails to make the proper distinction between the primary and
the foreign function of Christ's prophetic office. They con-
sider the revelation of the Law as part of the revelation of
the Gospel, thereby changing the Law into God's graclous re-
velation. These theologlans, therefore, belleve with Calvin
that "the revelation of the Law is not a foreign work, but
a part of the Gospel by which men are informed that all thegr

thoughts and affects and pursults are corrupt and vicious."

1n u zlotta, edited b
Formula of Conco Concordia Triglotta, ¥y
Fred Bente (St. Louis: Concordia PuBIisE%EE House, c. 1921),

v, 2, 801.

= - Religion
John Calvin, Institutes of the Christlan Foxii~
translated by John Allen (London: Printed for Js Nl

Hotehard, J. Richardson, ete. ¢.1813), II, 84 (Institutes
IIY, 9, 19.).
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Calvin affirms this concept of the contents of the Gospel
when he states:

When mention of the whole Law is made, the Gospel

only differs with respect ¥o 1¢¥s clear manifesta-

tion.~ :

Slnce Reformed theologlans coansider the law a part of
the Gospel and make both the Law and the éospel part of
Chrigt's real work, their concept of the Word and faith is
altered. No longer 1s faith simply the response of man to
this promise of the Word, his trust in a pledge of divine
merey, it 1s at the same time a response to a commandment
which accompanies the promise of t%e Gospel, or as Calvin
states it "an obedience of faithY., Faith then, according
to Calvin and the Reformed theologians, becomes an acceptance
as true of "whatsoever 1s revealed in the Word", and second-
1y, a conduct which conforms with "each particular passage
thereof, ylelding obedience to the commands, trembling at
the threatenings, and embracing the promises of Christ.”
Thus the Word of Gospel to them becomes a Law which demands
obedlience, or as Neve states 1it:

Calvin stresses Seripture as a book of lawssfrom
heaven that are to be obeyed to the letter.

3john Calvin, op. cit., I, 455 (Institutes II, 9, 4.)

uJohn calvin, op. cit., II, 217 (Institutes III, 2, 6.)

SThe Constitution of the Presbyterian Church (Philadel-
phia: Presbyterian Board Of Fdﬁlica*ion, .1840), p. T7-

6 ught (Philadel-
J. L. Neve, A Hist of Christian Though
phia: Muhlenberg Press, c.¥§m5), A .
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The Barthlan concept of the Law is very similar to that
of the Calvinistic and Reformed. With these theologlans
Barth agrees that the Law and the Gospel are one and the same
Word. He statess

We hear the Law of God when we hear the Gospel. The

two dare not be separated....When we say 'faith’, we

mus? also say 'obed17nce'; when we say 'Gospel', we

must also say 'Law’,
Both of them, however, belong to one Word of God, which is
Law and Gospel. Thus Barth also agrees with the Reformed
theologlans that the Law 1s part of the Gospel and a part of
the primary function of Christ's prophetic office. It is to
him alsc a book of Laws which demandvobedience.8

Sceripture, however, affirms that there is a primary and
& secondary function of Christ's prophetic office with its
def'inite distinction between Law and Gospel. Everything in
Seripture that demands of men perfect obedience to God (Gal.
3310}, that renders all the world guilty before God (Rom. 3:
19), and that medlates the lknowledge of sin (Rom. 3:20) is
law. On the other hand, everything that offers, conveys, and
grants peace to the sinner (Rom. 1:16-17, 10:15, Acts 20:24,
Eph. 6:15, 1:13) is Gospel. This same distinction is set

forth clearly by St. John. He asserts that the "Law was

T S : ~Gemarie"
K. Barth."Freis Reformierte Synod Barmen-~Q(e
Hermann Sasse,sﬂere We Stand, translated by T. Tappert (Rew
York and London: Harper & Brothers, c¢.1938), p. 163.

8F. E. Mayer,"The Function of the Law in Christian
Preaching", Concordia Theological Monthly, XXI (February,
1950), 123-129.
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gilven by Moses, bub grace and truth came by Jesus Christ"
{Jonhn 1:17). From this same passage the truth is also
pointed out that the primary function of Christ's prophetic
offfice was to reveal and offer the grace and the truth of
God., 3Since the revelation of the Law 1s ascribed to Moses,
it is therefore the foreign function of Christ's prophetic
of'flice.

Moreover, Christ in the Toreign function of His pro-
phetic office revealed the full will and wrath of God. With
this revelation of the Law Christ also gives the Law its di-
vine ef{ficacy by showlng its Crue meaning and power.

In the 01d Testament Christ exercised this phase of
His prophetic office medlately through Moses and the other
prophete. These men whom God had chosen proclaimed the same
Divine Law which Christ preached during His incarnation
(Lev. 19:18). This is brought out in Deut. 18:18 where Moses
prophesies that dod will raise up a prophet like unto him.
In the New Testament this same truth is affirmed in Jesus'
conversation with the rich young lawyer who asked him which
is the greatest commandment of the law. In reply to his
question Christ explained to him that it was the same law of
love which was found in the 0ld Testament (Matt. 22:34-40).

This truth is also pointed out in Christ's Sermon on
the Mount (Matt. 5-7). Here Christ proclaims the true Law of
God, unadulterated by the false teachings and interpretations
of the Seribes and Pharisees. For example, in His interpre-
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tation of the Fifth Commandment of the Decalog, He gives
thls commandment 1ts full power and true explanation. "Com-
mitting murder”, he says, "is not done only when a men actu-
ally kills ancther, but is already present when their is
anger in his heart." Christ, then, by revealing the entire
Law of God, gave His Divine Law the power to reveal sin in
all its greatness.

A consideration of Christ's prophetic office throughout
the New Testament will reveal that the efficacy of the words
of the Apostles reveal this same faet. Paul in his Eplstle
to the Romans points out that the words of the Law have the
power to revive sin (Rom. 3:19, Rom. T310), and have the
power to make one conscious of his sin (Rom. 7:7). Again
he states that "without the law sin is deaa" {Rom. T:8).
Therefore, Christ through the words of the Apostles also ex-
ercised this divine power of the law.

In addition, this Divine Law is efflcacious in other
vespects because of the power of the prophetic office of
Christ. This Divine Law which Christ, God's Prophet, pro-
claims, has the power to reveal the sin of unbelief (John
8:24), the power to make man guilty before God (Rom. 3:19),
the power to condemn man efternally (IX Cor. 3:9), the power
to reveal the wrath of God (Rom. 1:18), and the power to
show man his incapabilities to overcome sin (Rom. 5:23).

In summary, Christ through the forelgn function of His
orophetic office reveals the dynamic words of the divine
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Law in both the 0ld and the New Testaments. In the 0ld Tes-
tament He carried out this function by speaking through the
prophets and the patriarchs, while in the New Testament, He,
as the Incarnate Logos, revealed the true meaning of, and