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PREFACE

Like «1l1 historicel movements, tue Lutheran Reformetion hus its
antecedents in previous time. It is with one of these preporetory
&nd influencing movements thet this paper is to deel, namely, that
of Late Medievul Mysticism. In this puper, we shull attempt to pre-
sent the chief representutives of Late Medleval Hysticism. We have
devoted three sections to eech representative: first, a brief bio-
grephbical sketch; secondly, ¢n ubbreviated condensation of their
mysticism and theologlcal doctrines; =nd thirdly, & briel evalu-
dtion of their sphere of influence &nd their implications for the

Reformztion.
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INTRODUCTION




CHAPTER I
INTRODUCTION

Mysticisa hes been &n importint eiement in human thought since
eurliest times. It has been sald that thsre are four systems between
which philosophicsal thought has continuslly fluctuated. These ares
Sensism, Ideelism, Scepticism, and Mysticiam.l However eccurate this
classification may be, mysticism has exercised & potent influence on
philosophy; at times becoming the besis of the eﬁtire system, but more
often becoming simply one element in & complex system.

The terms "Mysticism® und "Mystic" are terms which one constantly
mests in a2il books thut deal with religlous experience; and, indeed,
in many books which are outside of the religious field. GCuite commonly,
however, they are so vaguely and loosely used that they convey no def-
inite nor precise meaning to the reader's mind. In fact, it has been
sald thut these terms have become the most ambiguous terms in the whole

vocabulary of religion. People have termed any vague sense of spirit-

uel things, any sort of symbolism, any hezily sllegorical pzinting,

or any poetry which decls with the soul &s "mysticsl®™. Worse yet,

all sorts of superstitions and magical practices have been described
&s belonging to the rezlm of Mysticism. Terms, which have been gener-
alize§ to such an extent, have, indeed, almost entirely lost their

individuel, specific meuning; especislly, when we learn that not one

l. Cousin, History of Philosophy, quoted in The Catholic Encyclo-
pedic, Vol.X, p«664.




of these uses of the term "Mysticiom" is correct; although the persons
to whom they ere gpplied muy, in some instences, be mystics.

Mysticism, zccording to its historical and psychologicsl defini-
tion, is the direct intuiticn or exuerience of God; und = mystic is &
serson who has, to & greuter or lesser degree, such ¢ direct expsri-
ence; one whose religious convicilons und life zre founded not merely
on accepted beliefs cnc doctrines, but primarily on that which he
regerds s first hand personsl knowledge &nd experiences. In the
Greek religion from which the word comes to us, the ZUSTalL were
those initiates of the "mysteries" who were believed Lo hive received
the vision of the god, &nd with it & new higher life.t Mysticism,
then, is the belief thut men coin be directly spirituclly united with
God through meditstion upon Him, eénd surrender to His will.

Mysticism springs most frequently from an intense religious desire
for an intimete communion with God, when this desire is accompanied
with & speculetive tendency of temperament. The practicul element,
ordinsrily found in religion, tends to be subordinuted in the mystic
to the metuphysical.z

Penetrated by the thought of the ultimste unity of all

existence, and impetient of even & seeming separation

from the crective source of things, mysticism succumbs

to & species of metaphysicel fascination. Ite ideel

becomes that of pessive contempletion in which the dis-

tinctions of individuslity diseppear, asnd the finite

spirit echieves, us it were, utter union or identity

with the Being of beings. As this goal cannot be reuched

under the conditions of relation and distinction which
ordinary humen thought imposes, mysticism asserts the

1. E. Underbiil, Tha Mystdes of Tha Church, p2.9-10.
2+ Jo M. Baldwin, Dictionery of Fhiloso &nd Psychology, Vol.II,

Pel24.
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existence of & suprerationsl experience in which this union
is resalized.

iny intense religious experience tends to be tinged with mystical
elements; historically, both in philosophy &nd in religion, mysticism
frequently appears as & protest against mechaniceal, extqrnkl,.or enthro-
pomorphic fashions of representing God in His relation to man &nd the
world. Unfortunately, however, in its impatience to contuct the Divine
directly, it ignoraq the limitations of thought sltogether, znd neglects
the element of relstivity, which must enter inio sll humen conceptions
of God. This attempt to transcend the bounds of reason and to define
God without any anthropomorpbic attributes, ultimately leaves men, as
in Neo-Flatonism, with the empty sbstraction of the nzmeless and Supra=-
essential One, the One which transcends both knowledge and existence.?
The symbolic philosophy of ancient Egypt is dominated by mysticism.
Mysticism is a fundsmentzl element in the Teoism of the Chinese philos—
opher Leo-tze, which is & system of metephysics and ethics. The same
mey be said of Indian philosophy; the end of human reflection and effort
in Brehamenism and Veduntism is to deliver the soul {rom its transmi-
grations, end absorb it into Brahma forever. There is little of Mys-
ticism in the first schools of Greek philosophy, but it already tukes
& large pleace in the system of Plato, &8 1s evidenced in his theory
of the worlé of ideus, of the origin of the world soul cnd the human
soul, &nd in his doctrine of recollection and intuition. The Alexzndrien
Jew, Philo (30 B.C. - A.D. 50), combined these Platonic elements with

the dets of the Old Testement, and t:ught that every man, by freeing

1. Ibid., p.124e
24 Lbid.. p-l25-




himself from matter and receiving illumination from God, may reach the
mystical, ecetatic, or prophetical state, where he is absorbed into

the Divinity. Then came the most systematic attempt &t a philosoph-
ical system of a mystical churacter, which was that of the Neo-Platonic
School of Alexandria, especially of Plotinus (A.D. 205-270) in his

Enncads. For Plotinus there exists, above sll being, the One absolutely

indetormined, the absolutely Good. From it came forth, through success-
ive emanations, intelligence with its ideus, the world soul with its
plustic forces, matter inszctive, and the principle of imperfection.

The hunen soul huad its existence in the world-soul until it wes united
with matter, from which time its highest =im is to reslize its mysticzl
return to God. This is accomplished by freeing itself from the sensuous
world by purification, &nd sscending by successive steps through var-
lous degrees of metephysical order, until it unites itself in an uncon-
scious contemplation with the One, and finelly sinks into the state of

EKSTaots . Iiis system is5 & syncretism of the previous philosophies

with Mysticism as its bssis. it is en emanstive snc pantheistic Mon-
ism.l
fiith the influence of Christianity, the history of Mysticism
enters & new period. The Church Fethers recognized the partial truth
of the pagan system, but they also pointed out its fundamentel errors.
They insisted on a distinction between resson snd faith, between philos=-
ophy ané theology. They acknowledged the aspirations of the soul, but
they pointed out its essential inability to penetrate the mysteries of

Divine being. They emphasized that the vision of God is the work of

l. G. M., Sauvege, "Mysticism", The Catholic Encyclopedia, Vol.X, p.664.
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divine grsce &nd the roward of eternsl life. St. Augustine taught that
we know the essence of things in rationibus seternis, but this knowe-
ledge has its inception in the duta of sense.q Pseudo-Dionysius gave &
systematic treutment of Mysticism in his various viorks. He disting-
uished between rationsl und mystical knowledge, stuting that by the
former we know God, not in His nsture, but through the wonderfuvl order
of His universe, vhich is & perticipetion of the Divine idess. How-
ever, he meintains there ic & more perfect knowledge of God attainzble
in thie life, which is beyond reason. This is the direct contempla-
tion of the soul on the mysteries of Divine light. This contemplation
ia this life is possible only to & select few who attein this state
through & very special grace of God.i The works of Pseudo—Dionysiu;
exercised & greet influence on the following sges. John Scotus Erigena
in the ninth century used them as his guide in his [c Divisione Naturse,
however, neglecting the distinctions which Dionysius had made, he fell
back into the pantheistic theories of Plotinus. In the twelfth century
these mystical principles were propounded by Amaury de Béna, Joachim

de Floris, David of Dinent, &nd that famous mystic, Bernard of-Clairveux.
The thirteenth century produced no grect champions of Mysticism, but
there was an element more or less emphasized in the Schoolmer of this
periodsl The scholastic method, climsxing in Thomas Aquines, sought

to merge philosophy and theology. The mystical element in Thomism was
the idea of essentiul unity of the soul in reeson znd will with God. :
However, unlike the mystics, Thomism teught that God was knowable

only through loglcal processes of reasoning; there was no physicsl union

l. Ibid. » p-&“-




with God in this life. The mystlczl union with God wes e speclel gift
of grace, «nd was ettainsble only after decth.l Then czme the four-
teenth century, end with it that grest bloseoming of speculative and
practicel mysticism which produced the most remerkible outburst of
mysticel religion that has occurred in the entire course of Christian
history.

What mukes the fourteenth century so unicue in the history
of mysticzl religion is the extraoriinery extent of the
flowering of the human spirit. HNo one rure bezcon soul
overtopped &ll the rest, but a whole gerden full of besutl-
ful souvls came into bloom &s thougk by & prearrenged har-
mony. Germany, especlally the Rhine vazlley, was the center
of the outburst of radiznt life, but it knew no limits of
country or race, and Itely, France, England, the Netherlnuds
end Switzerlund =ll felt the fresh spiritusl 1life bloom
forth, as though & vernsl equinox hed swept over these
lends.

It is this group of mystics, and their influsnce on the Lutasran
Reformation which we wish to examine in this paper, and as representative

of this group we shall treat in order: Meister Eckhort, Jan Ruysbroecl,

The Brethren of the Common Life, Heinrich Suso, Johann Tzular, The

Germen Theolozy, and finally, & mun who cannot be ignored, becuuse of

his direct contuct with the Reformation itself, John Stuupits.

¥Wie shall see that it wes possible for these late medieval aystics
to exert their influesnce in two ways. Either they may have influsnced
the great Reformer himself, or they may huve influenced the oeople =mong
whom the Reformution was to be fostered. They may have influenced Luther

either in his mental or doctrinal development. And they may have influ-

e

enced the common people through their teaching and activiby in preparing

the minds of the people for the ideesls of the Reformations

J-. A. Fuller. Histor! _°_£ Philoso ] p.4°6.
2. Re M, Jones, The flowering of Mysticism, p«9. .
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CHAPTFR II
INRFLUEFCES PRZPAIJTCRY FOR LiTE MEDIEVAL MISTICISH

Bef'ore ;roceeding to the discuseion of the Mystics, their coc-
trines, ond their inflvence, let ue look for the cause of this unigue
outburst of Mysticism in the fourteenth century. If we ere ic undsr—
etand their work and motives we must first understand their background
eénd environment; what csused them to be whzt bhey were.

Every mystic is profourdiy irfluenced by his envirornment,

and cannot be understood in isoleétion from it. He is rooted

in the religious post of his rece, itc religious present

surrounde and penetrates him whether he will or nol snd

through this present and this past)some, indeed much, of

his knowledge of God must come. However independent, how-

ever direct the revelation he hos received, cursful inves-

tigation shows how much, as & matter of fact, he owes to his

splritusl ancestry, hig reuding, the influences theot heve

shaped his early life.

In fact, if the Mystic were the solitary soul that he sometimes por—
treys himself to be, he would, indeed, have no significance for his
fellow human beings.

The late medievel Mystics were not generally grouped into formsl
orgenizations, but they were bonded together in the fellowship of a
common religious purpose. Their religious thought and expression was
by no means uniformly homogeneous, but they all did agree in their
serious attempt to secure purity of heart and life through union of
the soul with Gods For them, Mysticism was & phase of Christian

living. In contra-distinction to the outward and formal practice of

1l. E. Underhill, ODe _c_!._gu, 99.17—18-

k.
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of religious rules of that time, mysticism was for them a devotionsl
hubit whereby they could experience religion in contrast to a mere
intellectusl &ssent to tenets. It became for them a "conscious effort
of the soul to apprehend and possess God and Christ, and expresses
itself in the words, 'I live and yot not I but Christ liveth in metn, 1
In meny respects, it wus for them what we now term "personal religion".
Their mysticism cun perhaps best be described as, "the love of God shed
abroad in the heart".,? Intuition occuples a prominent place in their
religlon, and ihe means by which one atteins to this level of religzious
expericnce are through seli-detachmeut irom the world, self-purgation,
prayer and contempletion.

This then was the mysticism which burst forth with such intensity
in the lute Middle Ages. It was in & sense a bold and liberal move-
mente It was liberal in the sense that it emphesized the importance
of the individuel person, and placed specisl stress on msn for his own
worth and for his own sske. It was bold in the sense that it emphasized
the principle of direct approach to God through inward paths.

The reasons why the fourteenth century should produce such a
movement are menifold. In the first place, the generzl maod of the
late middle ages was one which fostered mysticul tendencles.

All things presenting themselves to the mind in violent

contrasts and impressive forms, lent & tone of excitement

and of passion to everydey life end tended to produce thut

perpetvusl oscillction between despair snd distracted joy,

between crueliy and plous tenderness which cheructerize
life in the Middle Ages.3

1. Philip Schaff, History of the Christian Church, Vol.V, Part II,
D237

24 ;bi.d., 90238-

3¢ Je Hulzinga, The Wening of the Middle Aces; re2e

l g
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Hysticiem wae & natural outlet for mun's spiritusl impulss. The
conquest of the Moslem world and the recovery of Christ!s sepulchre
in the Holy Land had been accomplished. The future pericd, which
we call the Remsissance, with 1ts spirit of adventure uni attem.}:t
to leep all bsrriers, was yet to come. This was sort of an interim
period - & psuse in outward activity of the Churchj snd yet there

Were these grezt men who wished to maks some conquest of their own;

end in compensation for the lack of outward asctivity, they turned
their energies inward. They set themselves to the task of exploring
&nd conquering their inner domain. This attempt to be at home in the
world within, says Rufus Jones, was just ss much & characteristic of
that period ss the passion for recovering the sepulchre of Christ had
been characteristic in the period of the Crusades.t

. More significent thun this reason howsvery, wers the unusual
occurrences of verious unigue disasters which tended to set many
desply serious minds on the mystical quest, as though they had been
summoned by these divinas omens to return to Gode. The rscurrent
epidemics of the moet stertling of the events. They vividly por-—
trayed for peopls the brief transitory nature of life here on
earth and of the iniinite importunce of men's eternal destiny. "io
other epoch has lzid so much stress as the expiring Middle Ages on

the thought of death." It was furthermore & period of civil wer,

of schisms in the empire. Louls of Bavuria and Frederick of Austria

were contending for the crown and producing as a result widessread

l. R, Jones, op. cit., ppe16-17.
Re Je Hu’.’inga’ OpPe _g_i_t_.’ ptm.




-12_

havoc throughout the German cities. To further complicate coniitionms,
the Pope, who supyorted the claims of Frederick, lald the interdict

upon cities which sympathized with Louis, so that just at the time when
People would naturally have sought the comfort and support of the exter-
nal Church, they were deprived not only of the services of the Church,
bu# of heaven itself. Thus people were not adverse to seeking God
directly through the medium of mystical experience.

But there was one situation in the fourteenth century which far
exceeded in importance any other influence on the minds of church
people, und thut wes the Babylonian Captivity of the papacy from 1305-
1377. The Popes during this period were in France, and were more or
less puppets of that kingdom. To the minds of the faithful Romans,
the Popes were no longer the impartisl Vicers of Christ, ruling in
the Eternzl City, dispensing wisdom end justice over the Christian
worlde This, together with the lowest morzl conditions which existed
in the Church, was the most important factor in the spirituzl aweken-
ing which came. Men and women might have remained apathetic and drifted
elong with the morals of the time, but to truly pious individuals, &nd
to the mystics in particular, the evidence of evil lives &nd wickedness
in the Church of God, where there should have been piety &and holiness,
came &8 & tremendous challenge. They determined to show forih the pur-
ity and ideuls of Christ's life in their lives. They determined to
depict for the Dominican and Franciscan monasteries, which had degener—
ated in morals and were living in sanctimonious ease and comiort, the
original ideusls of holy life and communion with God. Likewlise, too,

they were determined to show to the parish priests the glorious power
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of the pure truth stripped of ulterior motives of vezin glory and
finencicl reward, and the glory of seeking alone the salvation of souls
for Gﬁrist. There mission was to bring salvation within reach of the
common man, and for this purpose they employed the languzge of the
people. The use of the vernacular was & very necessary step in free-
ing the people from the bonds of Rome. It served to produce greater
plety and participation in religions It tended to bring the individusl
into dirsct contact with God, without mediation of & priest. It helped
the common men to understand that he hims=1f was & priest of God. There
can be no gquestion that the Mystics considered it their divinely-eppointed
mission to save the Church by the intensity of their faith, by the mir-
&cle of their lives united and msde one with God, and by the simple
sincerity of their teaching and preaching. And yet in spite of this
seeming opposition to the Roman Church, the Mystics were extraordinarily
apprecletive of its sacraments, naively trustful and conlident of its
central faith, its doctrines, and its offices. Everywhere there was

unmistakeble loyelty to the Ghurch.l

l. R. Jones' Ope c_:l.ﬁ-, pp021-23.
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CHAPTER III
MEISTER ECKHART

The first figure to whom-omne is attracted in considering the
influence which the Mystics wielded on the Reformetion is "the great-
est figure in the fourteenth century mysticzl movement, and one of the
greatest mystics of all Christian history" .1 Vie refer to Meister Eckhart.

Johunnes Eckhart was born at Hocliheim, near Gothu, about tha year
1260. He joined the Dominican Order &t Erfurt, and after studying there,.
and possible at Cologne, he pursued advanced studies at the University
of Paris, where he becume a master of theology in 1302. Two years later,
he wag made provinci:zl of the Dominican Order in Saxony; and in 1307 he
was appointed vicar-general for Boheamia. In both prov:lgces he besccme
dlstinguished for his practical reforms, and for his psrsuasive preach-
ing. Released from his offices in 1311, Eckhart taught in Paris until
1314, when he was sent to Strasbourg. Later he was transferred to
Cologne, where, in 1326, the archbishop took proceedings against his ,
doctrines, In 1327, the year of his death, Eckhart publicly declsred
his orthodoxy znd appezled to Pope John XXII, but after his death in
1329, the Pope condemned twenty~-eight of his propositions &s hereticel.?

Doctrine -

Eckhart's system of theology hes been described &s scholastic

mysticism, beczuse he colors the Aristoteliun elements in Aquinas with

l. Ibid-’ 91610
2. "Eckhart" Cyclopedia of Biblical, Theological, and Ecclesiasticsl
Literature, M'Clintock and Strong, Vol.III, ps49.
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the mysticism of Paeudo-Dionysluu.l As in all mysticazl systems, the
two most important doctrines for him are those of the Divine naturs,
and of the relution between God snd the creature, es;ecially the human
soul, His fundamental notion is God's eternsl efflux from himself and
His eternal reflux into himself; the procession of the crzuture from
God, end the return of the creature, by sslf-denial and elevation above
ull crected things, buck into God =gain.

In his theology proper, Eckhart distinguishes botween God and the
Godhead. The Absolute is called the Godhead, as distinguished from
God. As such, it cunnot be revsaled. It is concezled in =bsolute
obscurity; being not only unknown &nd unknowable to mzn, but even
unknown to itself. The Godhead is 2 gpiritusl substance of which it
can only be said that it is nothing. The Godhesd can only become
nznifest in its persons: the Father, Son, and the Spirit, which are
different aspecte of the one God. These aspects become separste sersons
only outside the Godhozd. The Father pours out Himself; being poured
out He is the Son. The Son returns eternslly back into the Feather in
love, which unites both. This love, the common will of the Father and
the Son, is the Spirit. Thesc persons of the Trinity are held together
by the one divine nature common to zll of them, and this nature in the
Godhead is the revealing principle. God, in His nature, is the unity
of these persons; in His essence, He is the essence of the divine per-
sons and of all things. God!s life is His self-cognition. God must
work and know Himself. Eckhart continuelly repeats that finite under-

standing cannot comprehend God, and yet he becomes the victim of

l. "Meister Eckhart", Encyclopedia Britaennica, Vél.VII, p.907.




= Ly

attempting to describs the imdescribeble God in terme of definite
conceptions. Thus his descriptions become guite vague &nd at times
&re well beyond humun cumprahension.l

In kiu cosmology, Eckbart begins with the principle that God is
the csuse of the world. A£11 things exist from eternity in God, in &n
eternul world of idess. Distinct {rom this is the world of creatures
which was created in time znd out of nothing. The act of creation,
however, 1s not & temporal ect, for with Cod there is no time. The
"now" in which Cod creauted the world is the "now" in which I speaky und
ihe day of judgment i1s s neur o thie "now" &«s is yesterday. The Son
ie the unity of all the works of God. In Him the Father hos revesled
Hlugelf and sll crectures. The return of the Father into Himseclf
includes the like return of all crestures into the seme eternzl :zource.
The idezl world is essentisl in the couception of God; belore the
creciures were, God was not Gode Thus, for Eckhart, God is rot only
in €11 things, but God is &1l things. Outoide of God there is nothing
but nonentity. All creatures, therefore, have no essence, excegt so [ar
a6 God is pressnt in them. Eckhart does not sttempt to expluin the
&pparent indeperdent existence of things. In one passage, Eékhart
&ccounts for the plurzlity of concrete existence by the full of men;
but evil itself and sin are left unexplaineds The means for bringing °
81l things back to God 1s the soul, the best of created tm.ngs.z It
i immcteriel, entire, and undivided in every pert of the body. Its

faculties ere the externcl senses, and the lower &nd higher feaculties.

l. F. Ueberﬂg, Histog Pi Ph:llosogh!. Vol.I, DPeLT3=4T5¢
2. Ibic., pPpe475-4T6.
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The lower faculties sre the empiricsl understunding, the heart,; and

the uppetitive fuculty; the higher faculties are MeHory,; reuson, snc
wille The soul is not subject to the conditions of spuce and time.

Its highest activity is that of cognitiony of which there are three
kinds: sensibie, revional, wnd suprs-retionul; only the last reaches
the whole iruth end union with God. The‘first requirsment, then, is

%o grow in knowledge toward infirdte cognition. But if this krowledge
is toowhigh, one must simply belisve in Christ, follow His lioly imauge,
and be redeemed. This process must be followed by &ll, for truth is
really incomprehensible to empiricul understanding; for il it werc
cepable ol Leing understood, it would not be truth, In deriving union
with God, then, there is a transcendent sphere which, when reached by
menl's reeson, cunnot be futhomed. This sphere resson reveals in the
innermost recesses of the soul, where resson and will zre in living
interchunge. The will, illuminaied by the divine light, plunges into

bt state of nos-knowilng aud twrns from all earthly things to the highest
Good, Gods Thus fulth erises, which begins with spirituszl understand—
ing, and ultinetely tekes possession of the entire soul and guides it
to ils highest perfection, perfect union with Godel This it the ultimde
desire of ull crestures; therefore they strive first to psss lnto human
neture either through the reaszoning powere of man, or through actuzl
bodily assimilation by eating znd dricking. Thus in the form of human
nature, mun and =1l crectures strive to return lo thelr original source,

the undeveloped, undisclosed Dieby.z

1a Ibl.d., pp.!a?g"L'IBO
2! Iblli-’ ppu'a.76—477-




This concepiion of tie return of &ll crestures to God through the
soul gives the yrincisle of Eihico to Eckhzrt. This union ;f the coul
with God is for him moralily which is stteired by desth of one's self,
&nd buriul in God. Only in this wey mey men egain become that which
he vas when he ag vet wes rot. This stete 1o colled "decerse"; it
lupliec complete submission tc Ced's will, jory in 211 sufferinge,- joy
in the vision of Cod, «o tleo in Hic sbuoence. The highest degree of
"deceace™ i: poverty. The pcor men krows nothing, wills nothing, and
hee nothing. Ae long as man etill hes will to fulfill God's will, or
desires God, or cternity, or cny <definite object, he hes not yet reached
perfection. The "deceased" mun does not even pruoy, for Cod from eternity
forusaw &ll things, including our prayers, &nd so from eternity hes either
grented or refused them. When man <does atiuin this sltate of "decezss",
then God brings forth Hic Son in him, which action is ihe sunctificution
of mzp. £11 moral wciion is nothing olse thun this birth of the Son in
the soul. In this birth, zll men become one eacnation Irom the sterncl

Word; wix! he in whom thle birth tekos plece can never fell &gaine From

this principle, Eckhert deduces his various doctrines of Ethics. The
sanctified men muct be virtue in his essentiul condition. All virtues
should become necessitles, being performed unconsciously, not for sone
purpose. Works do not sanctify mun, but men sanctifies the works. All
virtues cre one virtue, the principle of which is love. Love ultimztely
is God Himself. Eckhart pleces u low =stimate on the works of men, es
fasting, erd asceticism. In themselves, works ore neither good nor

bad, but it depends on the spirit of the one who is doing them. To

believe that selvation depends on men's works is condemned as &n idee
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from the devil. The trus iunner work iz an independent rising of the
reason to God in simple imnedizte unity. Man can progress in sanctie
ficetion until his death, but tho stete in which he is found et his
death will be ris etsrnsl stote. Complete sanctificstion is sttain-
tble, however, in this life. Man cen srrivs at thut state where 1t is
impossible for him to &ihj when the entire outwerd men beccmes &n obadi-
ent servent of the senctified will, &nd men's blsasednsss and Godls
bleassdness becoms one. This freedom from sin, howaver, belongs only
Yo the "inner ground", or "lititle spurk" of the soul. Only tuiz fzculty
of the soul remains united with God &t ell fimes. Msn neither cen, ror
mest he conbinue in the "decenssd" state with his entire body, else
he would destroy his very nciure. Man is not to merely contemglate on
union with God without working, but he is to remein & temgorzl, rational,
working ereuture here on eerth. Eckhart warns not to be sctisfied with
& God merely conceived in thought; for il thought perishes, God &lso
porishes. But, by faith man is to arrive &t the state in which God
essentizlly dwells in him, ¢nd he in God.t

With regurd to Christ, Eckisrt teaches both an eternal and temporal

incarnztion. He maintains thet Christ was both men und God united in

one person. Christ's person is eternally preseat in God z3s the second
person of the Trinity. I[le assumed the human naturs, but not the naturs
of & psrticuler man, but of bumenity which exisis oternally in God us
un ide=. Christ was mirsculously born st a definite moment of tiume,
but &t tho same time he abldes eternally in Gode The human snd divine

natures are united in Christ in such a menner that each subsists in

1. Ib!d., 99-477-\480-




its own individuslity, the bond of union being Christ!'s perscn.
Chriet's soul wae the wiscst ever crested. By nature, it was like

8ny other mun's coul, but through moral exertion, Christ raised Him-
sell into immediste proximity of God; which now =lso we csn do through
Him, Christ i: thus to be our pattern, whercby maa csn regein his
former glory of morul peri'ection which hud been lost in the Fall of
Adem. We are to become not one man, but humunity snd thus receive by
grace all that Christ had by nuture. Christ is the Redeemer by his
moral merit. We ars hto strive after Christ's humanity until we attain
His diety.t-

This then, in brief, is a summary of Eckhart's theologlcal
thought. It is an interpretsetion und in somes redpects & modification
of the dogmus of the Christian Church, based on his fundamentsl mets-
physicel conception of the soul's essentizl equelity with God. His
mystical elemente ere his conception of the highest activity of reason
as immedistely accessible to the divinity, his deniul of the being of
ell finite things, and his doctrine of compleie union with God us the
sworeme gocl of mon.

Influence

The influence of Eckhert's theological =nd mystical discourses on
later gensrstions is inceleoulsble., He hss justificbly been called "the
father of Germen philosophicul l;nguage".z

The type of his cheracter a&nd teaching was derived from

the innermost essence of the German nationul character,
and in Germany the impulses which his doctrines gave to

1. Ibid-, pp.480-1,82.
2. "Johannes Eckhart", op. cit., p.907.
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thought have never ce:sed %o be_ operztive, even when his
name h:s been almost forgotten.

This seme pessage concludes with this tribute to Eckhart, "tne doctrine
of Eckhart, the German, prepsred the way through its ethics for the
Reformation, and through its metephysics for later German apeeulat:l.on".z
The doctrines promulgated by Eckhart led to the formation of two
parties easch claiming Eckhert as their father. The one, misinterpreting
end misapplying Eckhart's doctrines, developed into a fanatic heretical
sect, who were morally depraved and decidedly pantheistic in their
teachings. This group is of no importance for us. The second party,
however, combined Eckhart!s doctrines with a modified form of personal
plety, It is this group of Eckhart's disciples who were instrumental
in perpetuating Eckhart'!s doctrines and making their inflmnence felt
on the Reformetion itself. Eckhart's purpose in his doctrines was not
the promulgation of the Church and its teaching, but he aimed to advance
Christianity, as he understood it, through edifying speculation; and to
render it comprehensible to each individusl by the transcendent use of
rezson.’ This was hie contribution. It was this contribution that
finally influenced the Reformation itself. While he had no direct
influence on Luther himself, yet through his treatises, theses, snd
especizlly his sermons he exerted his influence on later mystics who
in turn were directly influentisl upon the Reformation. Eckhart!s direct
influence extended over Ruysbroeck, Tauler, and Suso. Thus, in almost

all of the mystics which we shall treat, we shsll detect unmistekable

1. Fu Ueberwex;;, ODs ci’h., Pe483,
2. IMd., p.i8h.
3- Ibif}-’ :--468.
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traces of Eckhert!s doctrine end thought. Thus while he cennot be
clessified as & direct forerunner of tne Reformation, yet he dicd lay
the foundation wpon which the later gresat Mystics bullt.

The penstration and boldness of his genius, as well as
the deoep piety of his natwre, must be fully acknowledgeds
Only it night perhaps be premuture, on the score of the
latter qualification, to c¢luss him, &s irnold has done,
with the vrecursors of the Reformetiion.

1. C. Ullman, Reformers Before the Reformation, p«29. The reference
t°30m°16 d's statement is found in the Hist. Theol. Myst. Francof. 1702,
De .
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CHAPTER IV

JAN RUYSBROECK

Mysticiem us it wes developed from the principles of Meister
Eckhsrt, atiracted mury disciples. The first of sny importencs
for us wes the great Dutch mystic, Jan Euysbroeck.

Jen Ruysbroeck was born &t Ruysbroeck, & village situated ca the
fenne between Brussels and Hall, in the yesr 1293. He attended school
for four years at Bruseels, but where he pursued hie later studiez is
not known.l In 13217 he was ordeinad osriest snd was eppointad vicar
of St. Gudule Church in Brussels. He applied himself with zeal to his
duties &8 u priest until his sixtieth year, when he retired with his
uncle Jan Hincksert and Frenc ven Coudenberg to the monastery of
Groenenduel, nesr Waterloo.~ Hera as prior, he gave himself to medi-
tation snd mysticsl writing. Known as the "Ecstautlic Tescher", he
beceme the author of a raformation among the Auguztinian canons which
wore scattered throughout the Netherlands. At this monastery, he
psssed the remainder of his life, which due to his simplicity &nd
temperance was prolonged to un extreme old ege. le died on the sscond
of December, 1381, ut the age of sighty-eight. lie was interred in the
church of his monastery-3

Doctrine
Ruysbroack's theology begins with the Divine Being; thon discusses

man; s=nd rinzlly as the grest end of his speculations, shows how man

l. C. Ul].llla.n, Ope. 9_1_1'0.-' 913210
2. Re Jonea. Obje cit. » ‘90199.
3. C. Ullllan, ODe _E_’;f_n. pp-3-’o—35-
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may become united with God without losing his independent existence
or identity.

In his theology proper, he teaches that God is the "super-essential
essenclea of all being." With God there is no time nor place, no desire
nor possessing, no light nor darkness. He rests eternally in Himself,
and yet He is the activating and living principle in all creatures. Thus
He manifests Himself in His eternal actions of knowledge, volition, and
love., God is one in nature, yet He is three in persons. In His one
nature, He rests eternally in Himself; in His triune person, He is
living and productive in all eternity. These three persons are distinct
in reality, and not merely in our human conception of Gods The Father
is thé eternal, essential person. He begets eternsl wisdom, which is
the uncreated, perfect image of Himself, and which is called the Son,
the second uerson of the Godhead. From this mutual spiritual communion,
there springs up wcn eternal fire of love which burns between the Father
end the Sons This is the Holy Spirit, the third person, who eternzlly
proceeds from the Father and the Son &nd again returns into the Godhead.t®

In regard to cosmology and anthropology Ruys-broeck taught .'f.hat God
brought forth the universe from nothing, by His eternzl wisdom, the Son,
&nd of His own free will. Likewise, m:n proceeds from God in His image
and figures, Man is formed mortal &s to his body, but endowed with
eternal life as to his soul. Man's soul possesses three essentlal
powers which are intellect, memory, and will.. When these three powers
are endowed with God's grace, then we cen be like God &nd can do all
ﬁxings. Men's will, freed through God's merits, always urges him to do

l. Ibid. s DPe 36-37.




good, and to refrain from evil; but it is only with the addition of
God's grace that man can attain final union with God. God is wiiling
to accept every man who is also willing to come to Him.l

In his Christology, he teaches that Christ, the Son of Cod was
begotten in etsrnity, and born es & man here in time. He is the perfect
imuge of God, and a&s & men wss united incomprehsnsibly with Cod. FEis
life here on earth was a pattern of perfect humility, lov2, and petience.
He thereby becomes our Lezder wko perfectly perfected the Law and gro-
pritiuted the Father, so th.t He now iz the source of &ll that is need-
ful for our salvation. He is the source of trus light, not only for
the Roman Church, but for the entire world.?

Ruysbroeck's Ethics propose the path of return to God for the soul.
To &ttain this unity, there sre three steps, or stages of progress which
man must pass through: the active life, the imward life, and the contem-
plative 1ife.? The sctive life consists in serving God outmerdly by
such deeds zs ebstinence, penitence, good mor:1ls, and holy ections.
These works of course are not perfect nor holy, but they do constitute
the firet step in ultimate union with God. While performing thess out-
ward works, however, we should not forget to turn our minds inwsrd.
"By feeling love we turn inwards to God, acquire oneness of heert with
him, spiritual freedom, conquest over the distractions of senss, and °*
the guidance of the desires and senses to unity." In this second state

we are alone with God; He descends to us in grace and we exzlt oursaslves

1. Ibld.l' pp.37—38.

2, Ibid., op.28-40.

3. "Jen Vsn Ruysbroeck", The Encyclopedia Britennice, Vol«XIX, p«777.
4e Co Ullmen, ope cite, Pedle
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to Him in love znd devotion. This leade to the third and final step
the contemplative lifej in which state God, whp is love; unites Him—
self with us in perpetusl love. This contemplation is above all ideas,
mensure, reeson, admiration, or desire; m=n is simply reposed in per-—
fect love in God.

This higheet stage of cortemplation slso coincides with

the most perfect love. But hoth, verfect apprehension, and

porfect love which is identiczl with it, er no more action but

pure reste It is above &ll action, free and exempt from &ll

exerclse, peasive to that divine love which changes the

spirit of man, consumed &nd in & wanner snnihil:ted into it-

gelf, so that he forgets himself, end no longer knows either

God or himself or &ny creature, or eny thing but the mere

love which he tastes, feels, experiences, and possessas,

in simple repose.

Influence

"Next to Meister Eckhart in depth of life and in the messiveness
of his spirituel impact of all the mystics of this fourteenth century
movement is Jan Ruysbroeck, the greatest Flemish mystic."z The chief
of his mystical writings are, The Ornament of Spiritusl Marriage,
Speculum Aeternse Szlutis, De Calculo, and Samuel, sive de Alta Contem-
2;231252-3 Ruysbroack?s doctrines coincide with gther mystics in the
fact that he tuught that man must be assimilated completely with God,
and this was to be accomplished through contemplstion, renunciation

of all volition and action. However, as profound &s his mysticisa was,

his great importance for us lies in his insight into the moral corrupt-
ion which existed in the Church and his efforts to introduce reform. His

influence on the Reformution was not exerted upon Luther, but rather upon

1. Ib’.ﬂ.' Pp-lp3—46n
2« R. Jones, op. cite., pel94.
3« "Ruysbroeck", ov. cit., M'Clintock and Strong, Vol.IX, p.183.
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the common people smong whom he labovred. He preached morel r=form,
&nd was instrumental in bringing the peracnsl aspsct of Christianity
into a persorsl relationship with the individusl. "The morel cpirit
mith which tha mystioiem of Ruyebrosck weze imbued, generatsd Lo his
chaructor, along with the teste for contemplztion, @ love zlzo of
the practicul, end even of tha rs?ormutcry.“l ¥hile Ruysbroeck wes
a4 faithlul member of the Romen Church, yet he could not cloze his
eyes to the morsl corruption within the Church, erd this he evicenced
by the views which he hold of the condition of the Church snd public
life in genersl.
However strong might be Ruysbroeck's datermination to be
& true member of the Church, and to live and die u3 & ser-
vant of Christ in the Catholic faith, still, in gereral, he
took an attitude, which to & certein extent was one of
opposition to the deminant Church, meinteining the princicls
of Internslism, in opyosition to that of Seculerisation, snd
exelting the spirit of fuith, cherity, and contemplation, zs
more excellent, when compared with the performance of works.
In denouncing the corrupt morals, he censures not only the laity of zll

clesses =nd positions, but eluo the monasteries, the sriests, the higher

prelztes, and even the Popes themselves. Among the laity he denounces

the dencing, feaustling, snd licentiousness, &nd deplores the fuct that

every spiritusl gift of the Church is avullable to unyons with suificlent
weelth. He spesks sharply sgeinst the three vices of "sloth, gliuttony,
and debauchery,” which he sayz ars pravazlent in the monasteries. He
reminds them that this wus not the originsi purpose of the monasteries.

He laments the fact that now the ohly purpose of the monusteries seems |

1' c. !'lean, -O_E. ﬁ.’ ‘.‘.49.
24 Ibid-’ pp¢49—500
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to be to acquire weslth and live in luxawxy and ease. The E’riesi‘.s, he
Bays, 8re no better. The only time they hurry to the Chureh iz when
there is « foe in prosvect, otherwise liey are slothful, living with
their concubines, aund ruiing the psople &s tyrants, They have wholly
lost sight of the spirituelity of thelir offics. ILikewise, the hizhor
Prelates, he condemns, suying thai many of them are &s corrupt =8 the
lower clergy. Their greut pride is in their wealih, their slaborate
feusts, and their immense train of horuemen and servanis. They do
nothing to better the lives of the clergy, investigating only the most
flagrent crimes. Even in these, he seys, the offender is rcouitted
upon peyment of & fine in proportion to hiz wealths %In this wy 211
obtain, each what he wants: the Devil the soul, the Bishop the money,
énd the unheppy wnd infatusted men & momentary gratificetion." IHe
likewise censures the corrupt Popes. They too, he esys, like the
bishops and prelates "bow the knea to earthly richee®. He suys their
interest is centerad on worldly things, end they are entirely ignorant
of their spiritual obligutions of their office. He avers that if the
spiritusl shepherds of the eerly Chrictian Church hud been ae unspir-

itusl es the Cnurch rulers now, the Church never would have flourished,l

Thus we see thet Ruysbroeck was inclined both to speculective wystic-

ism and yet to morsl reformition. Both of thoze tendencies were contin=
ued, snd were of importunce to the Reformstion. The mysticsl tendercy
wss carried on chiefly through Johann Teuler, and the tendency for

practical reforms wae carried on chiefly throush Gerherd Groot znd the

institution which he foundsd, the Brethren of the Common Life. Both

l. Ibid. 9 PPe 50=544
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of these tendencies, however, fraquently interwined with each other
in their progress. We shell first consider the implications of
Yho latter group, und then we shall reiturn to mysticism =8 it devel-

oped in its speculative forms on the native soil of the Raformantion,
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CHAPTER V
THE BRETHREN OF THE COwmMON LIri
Chief' Representativee

Wie now come to an organization who, tarougn & {resh sad peculiar
combination of the practicul tendency of the more ancieni feilowslips
with the traditionary doctrines or mysvicism, sctusily effecicd a
partial reform, and in a much higher degree prepared for & new con-
dition of things to come. We refer to tne Brethren of the Common Life.l
The chief representatives of this practical movemenl were Gerherd Groot,
the founder of the orgenizstion, Floreniius Radewius, Gerhard Zerboldt,
énd Thomas & Kempis.

Gerhaerd Groot was born in the year 1340 at the town of Deventer.
After receiving his primary education in nis native city, he contiznued
hie studies at the University of Paris, where he imbibed many nomincl-
istic tendencies. Obtaining his masters degree, ne went to Cologne,
where he studied and also made his first appearance &s & professor.
After visiting the papal court at Avignon about 1366, he was made Canon
of Utrecht end Aix-la-Chapelle. He was inclined o bask in the luxur-
ious etse of corruption of rich clergymen of that time. In 1374, how-
ever, he experienced & conversion and ret;lred for three yetrs into the
Curthusian monsstery at Monchhuysen, where he dilegently studied Holy

Seriptures, end practiced strict asceticism. In 1377, having recelived

l. Ibid. s Pe 57«




oruliulion &5 « deucon, we osCame Lisslonary prewcaer ia Uhe dilocuse
o Ulrechi. However, beccuse of Lis violeat demunclation of the sius
of the luity cud clergy, acCusaiious ol nelercGoay werw brought aguinst
him &nd ae wao prohibited irom yreuuhingol This, howeverl, onij uirecied
his eiergies ialc & dirferent chunnel. About 1378 he visited the faucus
Lystic Jui luysoroeck al Lilo woiksvery el (roeneiwuels kot only the
Per§uhal Yualitics of luysbiroscik, Oul the entire soclul lile ol tue
mouusiery so lmpressed Urool, ihat as Thouss & Keupis tells us, Gerhard
Uhencelorin fell hilmsell wetermined to foim an instlivutlon ol & siailar
kKinae Thersiore relurning to Deverter, he begun by gathering the youth
tbout Lii uﬁo ware Geutiied for llie clericel profession. Thus began
the soclet; whilch was Lo grow luto an exitenvive coufedevatioins Groot
presided over the {irst days of bls crcetion; Lowever, scon &éiterwards
iu 1384 he died of tho plegue iu his unetive city of Deventere®
brool!s imsediate successor as overseer of the iustlitutions of
the society was [florentius hedewins, of whom Ullmen says, "ile sy Le
consldered ms the second founder of the society, and contribuied eveu
wore thun Gerhsrd himeelf to the full developuent of its institutions.>
Radewins wes born sbout the year 135C vt Lesrdum. He received hie
higher education at the University of Prugus, wiere he took his Zaster
of Arts degree. Retwrning howe, he wes eppointed Cenon of Ste Peler!s
Chuich in Utrecht. lere he {irst heard the preaching ol Gerhsrd Grool,

and soon &4 close friendshlp spreng up bgiseau the twoe Ooon afterwarde,

he resigned the Qenonry of St. Peter's and moved to Deventer whera he

l. "Groot", op. eibt., M'Clintock &nd Strong, Vol.III, p«1Cl3.
2« Cs U]J.mzan, op. c’.tu’ pp-67—70,77.
3¢ Ibld., pe82.
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Wug orduined & priesl eud appoinced vicua a4t St. Lobruinls, zis. yes
tue firet ol tue Brethren So be ordelusd u sriest. LU @
Groot, he was entirusbed «Lbl bho abacgouent of tuiu inpbitub.ons ol the
Breinren, and undur nls alisction severil Srosaer--housss woro s.teboished
in veveulsrs Luter he wlso estebiished mesy sinilir inssisusions in the
Priacipel cliiss of buo Hetheriwids aud Lowor Uorzusy. Wasa hs attuined
apout lhs ege ol Lifty, he bLeceme crivically ill, . robusly a5 & con~
Boyguence o& hils excessive wortilications, oud bz disd about tha yeur
1400s ile was inderred ia St. Lowrein's Church =t Deventore 1
Gerhard Zerooldt, the next Laportunt perconags in ths work of the
Brethresn, wus bora sbout the yoar 1307 at Zuetphan. fter brief atiend-
Buce &t severel Jforeigu schools, L@ received the chier part of his edu-
cution ila uze Brouner-school &t Deventer wiare he attr.cted considarable
avteniion vumong Lae Breturen. Thonas 2 Kewpiz, in his 1ife of Cerlaurd
Zerbolut, tells us thaet he wus conmtincally occupled wit zeziingy stuwdy-
ing, sud transcricing the Bille and other raligiocus works. He spent
the entire day in his cells lis wes entirely indirferent to tha food Le
&le, and unduly neglectod the nceds of hls body sveu irn time of illness.
ha vosscesed sound judgment and wise imsight ixn logel traucuctione, and
often hendled these for the Brethuren. It wus nhile he was onm a trip of
this nature thet he beceme critically ill, arnd ke dicd shortly after iu
tihe year 1596 at the uge of ihiriy-one. L Xempis tells us that Redewins
&nd the Brethren lumented his pussing since he hed been "ou s pillar of

the house, and & right hand in matters of busincss". 2

1. Ikid,, rp.22-88,
2e Itido, 9p.1°)—l°6l
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The final greut representative of the Brethren, who is importent
for us, is Thomes 4 Kempis. Thomas i Kempls was born in the year 1380
in the small town of Kempen situuted_not far from Cologne. Since his
parents were of poor station, Thomas naturally turned to the Bretaren
for education, since at this period they provided poor children with a
means of subsistence, instruction, religious training, and offered them
the prospect of a useful occupation after they completed their school-
ings Accordingly, at the age of thirteen, Thomus set out for Deventer.
At this school he occupied himself with copying and reading Holy Scrip-
tures, and in rigidly performing all the religlous exercises of the
Brethren. After a time, Thomas came to live with Florentius Radewlns,
the head of the institutions, whom he greatly admired and revered.
Redewins wielded a great influence on his later life; for it was under
his direction that Thomas entered the convent of St. Agnss near the
town of Zwolle. It was in this monestery that he spent the remairder
of his 1life in religious exercises, delivering religious discourses,
comzsosing religious books, and transcribing books of others. He died
in July 1471, st the age of ninety-one years.l

Theology

The theology of the Brethren wes not so much & system of doctrine
&8 of & theory of religion. They were not interested in the dogmatic
treatment of religion, but wished, by their own example and purity of
life, to induce the commnon people to imitate them. They may well be
celled mystics, but they were practicul mystics. They confinually

endeavored to explore their inmer lives, to unite their inner sslves

1. Ibid. » pp.116-126.
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to Christ, and were given to much meditation, but still they always
reteinod this precticzl turn of mind which impelled them to &lso
help instruct, and work cmong their fellow-mens

Ags Chrietien mystics they constantly aimed to imitate the
lifes of Christ, and the Apostles. They loved to seek
parallels betweon Christ's life and their own, for their
religion was one of action, of deeds. Groot had instructed
them to reed the Gospels &nd lives of the Church Fethers in
preference to other books, as the former contasined biog-—
raphies. Psul's Epistles and the vearious books of the 0ld
Testzment were by no mesns neglected by them, however. As
they read the Acts of the Apostles the thought must often
have struck them that it was not at all necessary for a
good Christien to seek refuge in a monastery. At any rate,
their desire to win ever more souls for Christ kept them in
the cities«... They were particulerly fond of finding practical
lessons in the seslections from Scriptures read at their meals.
These lessons they tried to remember for the purgose of
&pplying them on specific occasione, end for the szke of
mutusl exhortution. Another feature of their practicsl
mysticism was their collection of excerpts from writings
perused by them. These were celled, 'good points! or
'repiaria’. Special notsbooks or slips of saper were st
2ll times kept in readiness in order to improve their
knowledge.l

Thus the theology &nd philosophy of the Brethren was based chiefly
upon the New Testzuent, end the Futhers, und in a lesser degree &lso
upon the works of Greek, Romen, &nd medieval philosophers. The best
delineation of their theology as they tsught it to the common peoyple
is perhaps that remcrkeble work, "Imitation of Christ". Although Thomus
A Kempis is ususlly designuted as the author, it is believed that he cid
no more than edit in this one volume, various writings of the Brethren

which he found.2 At no other time &nd at no othar place co ld Thomss

a Kempis have gathered the material for the !Imitation of Christ! but

at Deventer between 1384 and 1400."3

l. A. Hyma, The Christian Renasissance, p«120.
2. A. Hm’ 22- cit.’ p-l?&ffo
2. A« Hyma, ope cit., pe335.
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Influence
liith the Brethren of the Common Life, we have a grvoup of mystics
who exerted & very direct influence on the Eeformation.

In the first place, we may woll conclude thet they had some effect
on Luther. We kuow that he was taught by the Brethren when he attended
school ut Magdeburg. While this does not nzcessarily indicate influence
on his later development, yet we msy safely say that they probably con-
Tirmed him in the plety in which he had been nourished. We also know
that he was an avid reader of Gabriel Biel, who had been rector of the
Brethren of the Common Life ut Butzbach near Mainz. While we have no
direct statement of Luther, it is probable that he slso read the

Initation of Christ. "It was ecgerly devoured at that time by men

of his character." "Luther often read it." That he ectually did
read writings of the Bretnren, we know {rom his significant statement
found in his lscture on Paul's Epistle to the Romzns, where he s&ys,
"Nownere have I found So clear an explanation of original sin &5 in
the little treatise of Gerhard Groot: 'Blessed is the mnn,'3 where he
Speaks us & sensible theologian, un& not &s a rash philoaopher,“4

The best evidence which we huve, however, thst Luther was flavorably
impressed by the Brethren and their work, are his statements of 1532

addressed to the rector of the Brethren of the Common Life at Herford,

1. Ibid-’ p0316-
2« S. Kettlewell, The ifuthorship of the Le Imitaiione Christi, p.34.

Quoted from 4. Hyme, op. Cit., pe3l7s
3. The guotztion makes refererce, not to Groot, but to the ""giritual

Ascensions" of Gerherd Zerboldt, which bezins with: "Blessed is the man."
3 4e H. Luther, Vorlesung ueber den Boemerbrief, edited by J. Ficker,
Pelébe
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I Gare not indulge in great wishes, but if ell olhor things
were in as good & condition as the brethren-houses, the
Church would Ue much too blesssd even im this 1lifs. Your
dress und other commenduble usages do mot injure the Gos=
pel, bub are rether of advuniege to it, assailed as in
these duys it is by reckless and unbridled spirits who know
only how to destroy, but not to bulld up.

And in the scme yeur the German reforzer addressed the magistrates of
Herfora in tie following manner:

Inasmuch ec tie Brethren and Sisters were the Tirst to

begin the Gospel among you, lead a crediteble life, have a

decent well-behuved congregution, &nd et the seme time

faitnfully teach and hold the pure word, mey I affection-

ately entreut your worship not to permit eny dispssce or

molestation to befzll them, on account of their still wear-

ing the religious dress, and observing old and leudeble

usuges not contrary to the Gospel? For such monusteries

&nd brethren-houses plecuse me beyond measure. Voulé to

God thut all monastic institutions were like theml Clergy=-

men, citles, and countries would t&en bz better served, and

more prosperous than they now are.

As Luther indicates, the greatest influence which the Brethren
wielded was effected upon the common people through the widely scattered
institutions of the Brethren. If we study the constitutions upon which
the Brother-houses were founded, and investigate the activities of the
Brethren umong the common people, we can readily see why they were of
importunce for the Reformation. A characteristic feature of the Breth-
ren wus their aversion to formal, lifeless observances. They stressed
the inner things. Religion for them was to serve God with purs devotion.
"There probably wes no orgunized group of men and women in the Europe of-
the I'ifteenth ard ezrly centuries who so consistently sought to return to
the ideals and customs of the apostolic church &g did the Brethren und

Sisters of the Common Life."2

1. Briefwechsel, edited by F. L. Enders, Vole.IX, ppel46-147.
Re he Hyl‘lﬂa, 92- _gé._f‘-. 9-33-'5.
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The firét institution uee founded by Gerherd Groot so ¢ union of
brethren conformed, ws far as the circumstances of the tines would jer—
ait, to the spostolic:l pebbtern. Imiteling the Church et Jeruszlem,
they mutuelly shered ezch obhers ecrninge end sreoperity. They lived
according to tie rule of the institution not from consbtrailut, but solsly
irom love for God and their {sllow-—man. 'ﬁhu grend objaclive of the
Soclety wuc the estabiislment, exemplificetion, and spread of srecticel
Coristlanity. "What Groot wented wes more Christianity, plain ard
slagles To follow in the Tootsteps of Christ, to beur his cross in
huible submission, thet wes his gin."l This the Society endeavored to
&ccomplish by the mor:l rigor and simpliclby in their menner of living,
by religious conversations, mutusl confessions, admoniticns, lesctures,
Bna sociul exercises of devotion, by trenseribing and propagating
sacred Scripture end by adifying religious treatises; but zost of all
did they promote this zinm by the instruction of the common people in -
Christicrdty, and by reviving end improving the education of the youths
Thls instruction they gave gratuitously, and thus rendered the ecrte of

reading and writing atituinable to all. Thus, Groot, while he did rot

oppose the doctrines of the Church, hoped to combat the moral corrup-
tion found within the Church, and these germs of reform were soon to
be loztered into further growth.z

Floreniius Rudewins, to whom the responsibility of directing tie
institutions was given after the death of Groot, directed them along

the origincl lines which Groot had intended. It was under his capable

1. Ibid. Pelle
2. C. Ullmen, op. cits, ppe70-81e




mansgoment that the Soclaty wseched ils peek in development and inmport-
ance, Their institutionz multiplied throughout the Netherlands and
were establiched in the principel cisles of Gerzany.

Thore wus & congrepgation ut Wuenater from the year 1400,
founded by Henry of Ahaus, a missionary of the Dsventer
house, The same Henry of Ahaus instituted o society at
Cologne in the yesr 1417 or esrlier. There was a congre—
gation st Osterbarg near Opsnebrueck ns serly as the yeer
1410, =nd one at Osnabrueck from 1415, at derford from
1428, at Wesel from 1436, end at Hildeshsin Irom 1/43.
The Brethren at Cologne founded the houses at Wiesbaden,
Butzbach, near Mainz, Kocnigstein on the Toumus, &nd Tolf
on the loselle. There were importsnt houses at Rostock,
Hagdnburb,l Merburg, Cossel, and Emmerich, srd less
important ones in gurtemberag also one &t Kempen, end

&t Cuim in Poland.

Of the cetivity of these institutions, Ullmen ssys: "Their chief occu-
pation wee the religious training of the common p=ople znd educatiion
of the young, and in both of these depurtments they manifestly formed
en epoch, and acted the purt of reformers."3

The Brethren attenpted to triin the common people first of zll by
vheir example and by dirsct impulse on the people.

"Our house wes founded," the Brathren of Deventer znd Zolle
wrote, "with the intention that priests and clerics alght

live there, supported by their own menusl labor, nzamcly,

the copying of books, &nd the returns from certeln estates;
ettend church with devotion, obey the prelates, weor simple
cloihing, preserve the canons &nd decrees of the seints,
practics religious nxevciseb, and lesd mot only irreproachable,
but exemplary lives, in order thet they msy serve God and per-
chence induce obhers Lo seck sslvitiocDee.. Towerd this ord we
must direct 8ll our spiritunl exerciess: prayer, mecitation,

1, This was not strictly a Brethren house, but a cathedral school in
which some of the Brethren teught. Cf. 0. Scheel, Martin Luther, Vol.I,
PD.67-76.

s fe Hyme, ope. cits., pelll,

2 LuiCey peYie




reuding, monusl lubor, witchin,, fzeting, — irn short, the
harmonious development of our externzl end interrel powers.ﬁl

However, the Brethren &lso lebored incessanily to Christicnize the
common pecple throuzh their discoursss, which tock elther tho form of
sermons, or so-culled collations, which wus & sort of inforamsl dis-—
cussion. 4s & result of the impulse given by the Brathren, prsuching
wes revived and revitelized. Thelr preaching was populer end lively,
illustrated with meny exsmples and sayings of plous and experisnced
teachers. And most importunt of sll, it was delivered in the vernac-
War so that it waz alweys intelligible to the common peoples The
colletions were held on Sundays and holy deys. These consisted in
the reuding and explanation of certain Scripture pessages, and then
followed a genarsl discussion, in which often the sudience of achool

boys and other people were invited to participate. KNaturslly, the

vernaculir wes employed in thsse discussions 615042

The influence thus excried on the common people by the
bretiren is incaleulible. For not only were there a graut
many emong them whose fume &5 orators broughlt people longz dis-
lences to heur tiem, but it wos Ulelr combiaed, Unsir condinued
ellorts, which must have brought tungible resulis, considaring
U2 great numbsr of holy days they observed. Nobt one of them
was &5 femous as & Brugmen, Wycliffe, Hus, or Savonerols, but
they formed & vast orgiuization. Their volces were ssldon
hevrd on the streets, for they wished to avoid publicity,
Nevertheless, their influence, though not elwuys mauifested
vigibly, reached the minds of thousunds, while the books

they circulated resched still lorger numbors. They contli-
ued their lebors in an orderly wuy. Like ihe pereistent

drope of watar, which in the course of time even form impress—
ions on the most solid rocks, so did the efforts of the Breth-
ren of the Common Life affect the most pervarse simmers,

1. Constitution of the Houss of Zwolle, Quoted from A. Hyme, ope
eite, pPp.1i5-1106.

2. C. Ullm&l‘\, 02. _c_i_&., 9909-5-—99-

3. &, H:'ﬂll&, ODe _mn, ppollﬁ-ll7-
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The nozt importunt znd beneficial eeiivity of the Brathren, Low-
sver, contimusd to be the oducction of the youbth. Whare they could
not esteblish schools, they joiued the schools thet alreudy existed
endeavoring to promote both the spiritusl und tempor:l welfere of
the pupils. In their own tchoole, they geve instructionc in reazding,
writing, einging, Lutin, end religion - perticulerly in the Bible
History.l The importance for the Refcrmetion of educating a future
generetion in thece things, =nd familiarizing them with Holy Scriptures
in the vernserler, is guite evident. "Meking the mother-tongue the
chief vehicle of education, these schools sent out the men.who are the
fethers of the modern literzture of Northwestern Germeny and the Low—
lends, end prspsred the seil for the coming Reformation." It wes in
this sphers of promoting the use of the verniacular that Gerhzrd Zerboldt
contributed outstanding service. EHe wrote seversl treatises urging the
use of the mother-toniue in religlous services and contending for &
vernecular translation of the Bible, so that common laymen could under—
stand the sermons and read snd study the Word of Goda o

There cun be no doubt that principles such ss thesc, and

the example of the Brethren contributed greatly to spread

the raading of Scripture zmong the laity, and to make the use

of the mother tongue in the department of religion more

univarsal; and it is scarcely necaessary to remark of what

:g:sgg:i:::c:?iarwng ?grithg Reforaztion; Luther stands as

1 proof o .

Use of the mother-tongue had various importunt consejuences. HNot

only did it produce more vigor in preaching, but it also gave prayors

new meaning for the common poople so thut they could prey more sincerely

le Cea Ullman, ODe. c:l.t-, pp-99—102.
2. P. Schz2f, History of the Christian Church, Vol.V, Part II, p.28l1

3. Ibid., pp.112-113,
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&nd earnestly., All this not only tanded to produce & grezter depth
aod ardor in plety among the people in geuersl, tut it actrally Zreed
tisa from tue boud of darkcoss in which they Lad been held by the
Romen Cuurch.

48 soon as the Germun preached und heard Gerizan seraons,

read & German Bible, possessed a Geraan theology, and prayed

German proyers, the bond which connected hiam inwardly with

Rome wus severed; and inward sepuration could not but soon

lead Lo oubward seguration alioe. The vindication of the

national independence was completed by Luther, who never could

huve become tne reforuer of Germany and BEurops, hud ne fot
written, and spoken, and sung, and thundered in Germen.

So we see that the Bretiaren of tie Common Life did wield a very resl
influence for the Reforaation. In the first place, we mey well conclude
that they hed some effect on Luther, for we know that he was taught by
the Bretiren wien he attended school at Magdeburge We also know that he
Was an avid reader of Gubriel Biel, who had been rector of the Brethren
of the Common Life at Butzback near Mainz, snd thet he read writings
of Gerhard Zerboldt. And the way he praises the Brethren et Herford
as late as 1532 makes us conclude that he always respacted them very

Secondly, &8 a far as the influence on the common people is con-
cerned, Guelr iniluence is inculculapvle. Certalnly, ihe influence of
an orgenization wiiicn VYinstituted tae only lacting reforas of che whole
fifteenth century, corrected the Vulgate, trenslated parts of the Bible,
sent thousands upon thousunds of religious books throughout western

Europe, reforied schools and textbooks, comforted the sick, consoled

the uiflicted, fed the poor, lodged the homeless, and composed thut

1. ;Did.- » p-l.'-zv-




well nigh nerfect frait of Christisn mysticism: 'De Imltatione Gbristi,'“l
the influence of such sn orgznizstion, we szy, is incelcrlsble for the
Refornstion. M"Fhile it must be rdmitted thet e zood derl of the humznists!
contenpt for their oredecessors (of the fovrteenth end fifteenth centuries)
wes justified, it wae the educetion thot these hed provided thet made
the repid sdvence of the sixteenth century possible and the success of
the Rensissence icdeels so complete."?

By evoiding notoriety end seandcl, by preeching raform to

&ll men and women without stressing unduly the fzults of

the clergy, the brethran lcbored unncticsd by thosge histori-

ans who record only the inLerruptions ageinst the course of

nature, sgainst pescolul rafcrm and bloodless revolution,

thereby ignoring the greut movesment which throughout the

fifteenth and sixtesnth centuries helpad to chrnge the
medieval mind into the modern mind.>

La: Ae H;;ﬁ.nn, ODe Gitn, 9'39.
2e Le Hyma, Ope cit., pnl.117-118.
3 Ge R. Potter, "Educetion in the Fourtsenth and Fifteenth Centuries,"

Ihe Cembricpe Mediavel Historv, Vol.VIII, 2.717.
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CHAPTZIR VI
HEIRKICH 5USO

We Leve peen how the precticil tendency ol Ruysbroeckls mysti-
ciem woe cerried out to Llts peck of development through the Eretaren
of the Comauon Life. Let us now reiurn snd observe the development
of the speculutive elewent &nd see what influence it hed on ths
Reformeilon, if any. Our ebtention is first dicected to the mysticisa
of Heiurici Suso end Jobann Teuler, who were almost exuct contemporaries.
Helnrica Suso wes born et Ueberliugen on Leke Coastance about the
yeer 1300. His [etner's neme wes Herr vonu -Barg, however, ugon uiie
death of' his mother he assumec her name of Susos Due to tie influence
of his mother, he entered the Deminican convent at Constance &t the
age of thirteen, where he spent about five years, and then went to
the Universiiy of Cologne, where he studied scholestic philosophy snd
theologys It was here that hs cume under the influence of the greate
est of Germun mystics, ieister Eckhart; n‘;m subsequently he eatered
& monastery in Constance where he subjected himself to the most rig-
orous asceticism. Ai'ter ten years of seclusion, he wandered through
Swabia a5 & preucher, wiere, it is szid, he won the hearts of all,
especially of the nuns, by his genile, persussive eloquencs. About 1348
he seems to have settled im & convent of hic own order im Ulm, and
here he died on the twenty-fii'th of Junuary, about the yeur 136641

1. "Heinrich Suso", op. cit., HfClintock and Strong, Vol.X, pe39.
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Theolory

Suso!s theclogy like ¢l nyaticism meinly centers Lrsumi Gol,
nen, snd the union between theme. He gives ¢ mimaery of it in the
worde, ": meek man ruct be deformed from the crecturs, cenforusd to
Chrict, ~nd traneformed into the Dcit}"".l The inflience of Eckhard
is quite roticesble,

Giod, for Euso, is the pure, simple, undivided, univeresl Being,
the cuuse and essence of 51l tempor:1l being, However, Suso, is not
& panthiest, for he recognizes s zereorcl delty snd discriminates
between the divine and humen being. As the perfzet Being, Cod commu-
nicates with Himsslf in an eternzl and in a temporel manuer. In the
etarnel nrd perfoct commupicution God emennies Himself ¢s the Sorne
The Fether pours Himaelf into the Son, and the Son flows back into
the Father. The reciproctl love which resulis, is the Holy Ghost.

- The temporsl end finite communication of God is creation. In this
communication man is the chief subject. While he 15 created finite
and transitory, he also receives thes divipe spark in his soul, by
which he nmey return ultimately to God. The best axample which man has
in finding his way back to God, is the example of Chrisi, the Son of
God manifest in the flesh. The mennecr in which man attuins union with
God, however, must teke place in o certein orders First, he must re-
nounce all worldly plecsure end sin, end turn to God 1in constent
preyer, retirement, end virtuous exercilses. Next, he nmuct be willing

to endure sll affliction which he may encounter. Lnd fintlly, nsn is

1-' C. Ullmun, Ope. c:l.t-, Pe199.
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to have "Curist'e bittor puscion, Hip sweet doctriuwe, His genile welk,
. 8id 15 spotless life formeu within him®, so thet Christ dwells witzin
hime Then in & state of unconsclousnoss above wime and Apuce,; man
venishes into Gode Phiz for Gusc wus Lue apoex of Hen's religlous
exXpeTic.ice.t
Influsnce

Whils Sugo cibhered strictly to Roman doctrine, und was wholly ime
merged in ilc gymbolism and worchip, yeot he did exert come influence
wilch lelped prepere Jor the Neformation. His chief writings, which
abourc in lmzgery and compsrisons drown from meture, sre his jiutobiog-

Tap Buchlein von der cwizen Woisheit, znd his Buclilein von der
? JOU S8l SWwarlil NOLUHe1u, Zuc:lodll von Ccal

Wahrhelts To these must be added ols seruons ard letiorse £s suchy
his irliuence opercied in two wuysj indirectly, inusmuch ue he pro-
duced « rellgious consciousness wmong the laity by his mysticiem, snd
inetituted fellowships zmong godly people, which led %o inwerd separae
tion from the church sné the contrel which she exercised in 211 spirite
vel effuirs., This he did in his wenderings throughout Swabie and Alsace.
Wendering about in Sweble, Alecace, tna as fer down ss bhe
Netherlands, he took &n interest in sll the weak, the lang-
uishing, ard the losi, brought semsuzl nen to God, endstvored
to withdrew their mind from an earthly, snd raise it to =
hesvenly love, comiorted the scrrowivl, tnd in meny lecclities
gathered togetaer or consolidated quiet socielics of 'frisunds
of God! end 'gzood children'.
At the szms time hisz influence wes exerted céirectly, inzsmuch &s he reso-
lutely attucked the persons who governed in the Church, znd in the Ccorrup-

tion of all clusses ecpscially with respsct to morelss He censurss the

1. Ibi.-ﬂo. pp-19'5‘—201-
2, Tbid., ppe195-196.
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hierarzhr ard 211 clessee of rp2opl: 4n much the gaze mooner as huysbroeck,
end consclantionsly colls for grastor ploty and & Curlstlen reformstion

in morzls ot lesst, AT not in doctriae.

B —
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CHAPTPR VII
JOHANN TAULEP

0f much greaster importence for our Aiscussion is Suso's contempo-
rary, Jokznn Tauler. Kot much #s knoin of the jzrticulars of Lis 1ifs,
however 2 few frcte hava been p:_'eserv.r.--i. Johenn Tauler wae bora in
Strasbourg about the year 1290, l2ad was educstad st the Domizlsin con—
vent in that city. From St.ru:sbo}-.:rt; he went to the Dominicun Collcge
&t Cologne, where he may have imbibed the mysticzl teachings of Meister
Eckhart. The greater pert of his 1ife wes spent in these tzo conters
of German mysticism, Stresbourg and Cologre. At some time in his 1ife
it is belicved thet 'fsuler visited Croerendsel where he bacime scguzinted
with Ruysbroeck. It is thought taat his vieit cuused his mysticel
tendencise to be patterned after Ruysbroeck. In the later years of
his life, he became known as & powerful prezcher, axpecislly in Strasbourg.
He spent his last yesrs in Strasbours, cnd there hs died on thc zixtesnth
of June, in the year 1351.1

Doctrine

Teuler's theology is delineated elmost exclusively in lids scramons.
In these, we see e decidedly new trend of thought from thet of the former
mystics. With Teuler, en evangelicul note cresps into hiz speculation,
which becomes increzsingly influentiel in his sermors. Touler was

basicully & mystic with his doctrine of men's originatipz from God, &nd

l. Ae G. Rudelboch, Biographisen von Zeuzen der Christlichen Kirche,
PPe199-2357,




elso longing to return to unity with Fim. Thus Lhe philonaphic kernel
of his theolory =es the old mysticiem of Eckhart and Jen Ruynbroeck.l
liowever, with his doctrins of the methos in which mzn 15 to ettoin unity
with God, there enters the evungelicel note of hie rocching. His
preccling is Chrietocentric, Hiu cantrel theme ie the incernztion of
Christ; His revelation of God &z the divire Yord or Logos, His psrfect
life &8 the Godman, His suffering end desth, His iniwslling in the
believar, Christ's person, ilis taeching end His work in the ragenarziion
of the soul. The biblicul, opracticsl, evangeliczl note overtonzs the
speculutive one in most of his permons.?

The greut problem for Teuler wus the sttainment of the divine 1ife
in God. Hs regerded men ee totclly corrupted by origincl sin, end there=~
fore elicnated from God, und doomed to eternal demnmtion.

fle (min) lost all the grecs end 1l the yowers and viriues
thet should lewd him into the likeness and fellowship of

God &nd the holy e=ngels, und polsonad hie criginslly pure erd
holy neture, inrflicting de:dly wounds on himself. Thus his
understunding has become guite durkened, hie will complstely
perverse end wicked, his naturcl appetite and desire wholly
shemeful, end his zesl snd indignation =gainzt avil utterly
weuk and powerless. He ig under the dominion of the world,
the fleeh, and the devil, and wholly imootont without God's
grace to do the goode He is, indeed, capable of self-deter-
minction. In his fallen stats he retains, in the iowurd
grouad of the soul, zcmething of the divine image in spite
of its defacement by sin...e But it ia only in virtus of
the divine grace, operazting in the inwsrd ground of the
soul, thet he can turn to God end frea himazelf from the
bonds of sin. Conversion, regener:tion is wholly the work
of Gode”

l. C. Ullmen, op. cit., pp«207-208.

2+ Jo Weckinnon, Luther end the Reformstion, Vol.I, pr.221-223.

3. Teuler!s Predigten, edited by Kunse &nd Biesenthal, Vol.I, Ser.3.
Quoted frem J. Hockinoon, ope cite, pe223.
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Puthermorn, regencretion is not possible without bLhe inczrnation,

life, suffering, and death of Christ, for through thls work ths lmoge
of God 15 rostored to the humen netvre. Through Christ, the Leliever
becomes & child of God and attains the true knowledge of God, snd union
with Him,Ll Christ is t;e Savior who, in His unspeakable grazce and
mercy seeks the sinner, and receives him who comes in u broken spirit.
By His daa?h He hus puved man from sin end its guilt @xnd the power of
the devil, and rendered it nossible for Cod in His grace to forgive
eins? "Our gins were zscribed to Him, erd Biec works to us. For Christ
hee not otherwise mede satisfaction for our sins then if He had Hiuself
comnitted them, znd what He has merited by His works, thet we do not
otherwise receive und enjoy then if we had merited it ourselves."> The
vork of Christ mckes the sinner reuzlize the heinousness of sin; but it
also arouses in him e firm feith in the ineffable grace erd mercy of
God in Christ &nd the sure hope of eternsl 1ife, which rests not en

his oun works or merite, but on this firm faith, menifesting itself

in love.4 Fuith is for Tauler not only the intellsctuel couviction

of God, but it involver zlso trust in God's word and promise of for-
glveness. "Nothing," he says, "is so certuin as the word cnd promise
of de, for hss net the Lord seld, 'Heaven and esrti: shall pass away),
but my word abides forevar!."® In connection with faith, Tsuler stresses

the inwardness of religion. The direct communion of the soul with God

le Ko and B., Vol.I, Ser. 2,3,8,9,10, Taken from Ibid., pe225.
2+ K. and B., Vol.I, Ser. 4, lgc. cit.

3+ K. and B., Vol.I, Ser. 17, loc. cit.

4. ¥. and B., Vol.I, Ser. 28, Ibid., ps226e

5¢ Ke &nd 5., Vol.II, Ser. 42, Ibid., p.227.
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is cmphssized in opposition to oxiernnl workse While he reverzuces the
teachiugs, sucraments, ordinunces, ord customs of the Church, the cer—
trul clement in religion in the imer opcration of God's spirit in the
heerts The revelutlon of God :Lé not rectricteé to the written word
but is also irensaitted through <he imner light, teught directly by
Gods This irvner light ic the great source and nurse of zpiritusl 1ifa.t
The Kingiom of God is within you, he rezectedly enplwsires, end he who
would [ind God musi seck Hinm pot in erternsl thingz, ut in the depth
of hiz omn eouvl nnd conscicnez. Hence ths recurring stress on the
inner dispositlon rather than on the outward form or acte "The churches,®
he tells the pacpls of lf‘.olo;-;n, “do not mske you holy; but plous, God
feuring people make the czhurches holy."z

Thie, iigaly condensed, 1s & brief summary of Tauler's doctrine.
It 1s enougi, howsver, tc siow us the evangzlicsl trend which his doctrine
took in opposition to acclesiasticzl form:ligm.

Intfiuoncg

This practicul mysticisau of Tauler exerted u powerful inllusnce on
the Reforamtion in Loth wayse MNot orly dld it prepere tha minis of the
common psopls, but it was can influsnce on Luther him=sl’., From seversl
references whlch Luther, in zls writings, maikes to Taulers, we koow that
he was wall acquainted with this mystic's teachlings, end aust have road
his sermons extensively. In a letter to his friend John Lsige, Luther

urges him, "to keep to TuulerM.” Also in & letter to Spulstin on the

4I16
fourteenth of December, ln the year 1@.6, Luther writes:

le Ko 2nd B’ VOIDI’ Scre 8'17’ ij-dl, 9-223.
2y Xo andi Bey VO].-II, Sera 61, _IAG‘_., Pe229e
3. Briefwechsel, E. L. Enders, VoleIC.; Ps55.
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I it i1l pretify you Lo become acguaintsd with & zolid
theology in the German tongue, perfectly resembling that
of tho enslents, procure for yourselt Johene Taulerts
sermons, for neither in Latin nor in our own leznguage, have
I geen s theology mors =ound, or more In sccordence with tle
Gospel, Taste and see how gracious is the Lord, if you have
previcusly tested and seen hiow bitter is wll thet we ere in
ourselves.
" He likewise acknowledges his appreciation in his Commentery on Romans,
in one of his early sermons?, end in one of his early controversial
writings. In thie lest work, Luther saeys, "Although John Tauler is
ignored znd held in contempt in the theologicel schools, I have found
in him more #olid and true theology them is to be, or czn be found in
a1l the scholestic doctors of the universities."3 Considering the
stage of Luther's devclopment when he wrote these commendations of
Teuler!s doctrine, we cin understand why Luther appreciated him so
muche

In view of his long spirituel conilict in the quest for

& gr=clous God, the sver-rscurring emphasis ox the Cross,

gulffering us the vormal experience of the soul in its ascent

o nigher life, scems te have ajpesled ho him with special

force.

Theee excerpls from Luther have been used to prove thet Teiuler exerted
& grect influernce on Lubther's doctrinsl devalopment. lowever, iLhe mere
reading ol these guotetions will substentiaiec thut Luther did not derive
his doctrines from Teuler's sermons; but rother that he found in Tzuler
doctrines which he though®, were similzr to his. IHe used Teulor to sub-
stantiate doctrines of his own, which he had derived directly from the

Wlord of Gods In fect, it is probable that Luther himself gave Tavler

le Brisfwechsel, E. L. Enders; VolelCey pe75e
2. Werks, Welusr Ecdition, Volel, pel37.

3¢ Ibdd., pe557

he Je llack:lnnon, Ope _01_"‘-’ p;h232—233-
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more crocdit thin wus due.

It is questioncble whether he did not reud intc these ser-—

mons mors of hic own zuprehension of the Gospel thzn they

reelly contuined, sud whetier in meking uce of these cystic

idess and terms he did not impert to them a different signif-

icence from thit of Tauler.

To be sure, there are points of similerity between the theclogzy of
Luther and Teuler; for instence, both emphasize self-negation in the
quest for God, the absolute submission of mzn's will to the Divine
will, the elimination of the thought of merit cnd rewerd in verforming
works, the dependancs of the soul'e sslvation on ths exercise of Godls
mercy .nd grace, its purely receptive attitude in the experierce of God's
grace and mercy, humility s the indispenseble concition of this recep=—
tion, the axperi’snce of szlvotion &8s & present reality and not merely
&s & thing of hope. Tzuler, however, does not develop ths Pauline
antitheses of feith and works. He does not define the doctrine of
Justification us it is found in Paul's writings, and =s Luther under-
stood it und presented it in his Commentsry on Romsns. For Tauler, the
1des is rether absorption in God by fuith, than justificution by faith.
From his sermons, Luther would hardly have been led buck to the true
doctrine of Paul. It is certaein that he came to this doctrine indepen-
dently of Tauler. Aguin the emphasis in Tauler is on the inner Word
as the most zuthoritative norm for the mystic Christisnm, wherezs Luther's
authority was the Holy Scriptures inspired by God e

Thus while Tauler exerted some influerce on Luther's development,

Luther did not derive his doctrines from ithe sermons of this mystic.

lt Ibid-, p.233-
2. 1bid., ppeR22-234.
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Luther, it is evident, w.s mlstcken in essuming thet Yhis

theology!, &s he wes beginning to describe his evungelicel

views in o:position to the sci:oolmen, wes a re lice of thut

of Tauler. The mistake is guite explicable in view of his

belief thst what he himself tauzht wag in eccord with whet

the Church believed and proclaimed. Like Tauler, he too,

at this stage wes a pious and devoted mork, conscieni ious

in his observance of the rule of his Order &nd the usages

of the Church, unconscious of eny radicel divergence in

doctrine or practice from use or wont, still an ardent

believer in the virtue of obedience to ecclesiveticcl

suthority end in the heinous sin of herasy.l

Teuler exarted a much grester influesce on the seople of his day,
who rlocked to hear his sermons. Mysticism like T=uler'!s, with its
emphasis on inner religion and dirsct communication with God, was the
great sntidote to religious externzlism und ecclesiasticism. Preached
in the lenguage of the peopls, it brought them closer to God, &nd msde
them conscious of their responsibilities toward Gods In &ddition, in
his sermons, Tauler repertedly inveighed against the moral degradetion
of the Church and the world. He denounced the degenerate condition of
the high, low, secular, and regulsr clerzy. He strongly protested
tgainet letting innocent people die under the bzn of the interdict or
excommunicttion. He exhorted the priests to administer the sacraments
to the innocent people anywuye For this he himseli sas excommunicated,
snd was ordered to be burnc: by Bishop John of Strasbourg. But undaunted
by this, he only workea with greater seal, "and produced such an effect,
that the people died content, &nd were no longer much w«freid of excom—

munication; whereuas, previously thousunds of them hed expired without

tbsolution, and in great daapeir“.z

l. Ibid-' p.235-
2, Specklin's Collectenea, quoted in C. Ullmun, op. cit., p.2l1l.
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Other evidences uhich show the refcrmatory cherzcter of this mystic

are stetenents such &g this:

Megistracy is en estate instituted by God, in it=mporsl

matters, all must obey it, oven the clergy, be they who

they mey. The Baperor is supreme meglstrote, snd there-

fore obe=dience 1s due to him before all., If he govern wrong,
ne is responsible to God for his conduct, znd not to foor
MeNeses For these reusons, none who holéd the true Christian
feith, and only sin ageinst the person of the Pope, zre
heretics, but those are heretice who, in spite of remonstrafee,
obstinctely act contrury to God's word end rafuse to 2mend.

Such statements, distributed end discussed among the coamon people,
together with the unguestionzble evsngelicel element in Teuler's seruons,
urdoubtedly prepared the minds of the German people, for the great

Reformation which wue to haeve its genesis on thet very soil.

1. Ibid-, Pe212,
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Tils GRAN THEOLOGY




CBLPTER VIIL

TOZ GENGAN THEOLOGY

The noxt repressniutive of medieval-mysticisa, which we wlsh to
discuss, ie the little trestise which besrs the nzume of Ein Deubsch
Theologiu, The Germun Phgoloxrs. This treutise first bscaue prozinant
wlhen & poriion of it wus published by Luther in 1516 under ths title

Ein Geistlich Edles Buechlein. Luter, in the spring of 1518, he pub-

lished the complete work under the title Ein usutsch Theolo;;iu.l Just
who is the author of this profound treztiss is not positively known.
Conjectures huve eseribed its suthorship to un unknown miu, the physician
Gretelorus, which supposition 1s without sufficient. foundation. Others
have suggested Johune Tsuler as the suthor, however, nhe belonged to &
preceding age, end his entire cheractsr is quite different fromm that of
the book. The best evidence which we seem to have ia that {found i the
sreface of the menuscript of 14‘-)‘7,2 &nd also to the praface of Luther!s
edition of the work which he published in.1516. Eoth of these sditioms
agree thot the cuthor was a Toeutonic Xnight ia priests orders, wno held
the position of warden of the Teutonic Knighis at FrankCurte? Seventsen
eGitlons of the book &s Luther published it =ppecred in his liletime,

tnd uwp to the yeur 1929 there had been in Germiny no less than ninety

1. Theologie Deutech, edited by He Mandels As published in
Quellenschriften zur Geschichte des Protestuntiamus, Ro. 7, edited by
J. Kunze and C. Stevge, pp.i-il.

20 J» Hack':l.nnon, Ope Ei_!'n_-. p.‘lao

3« Cs Ullman, LPe ﬂ-. D213,
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editious of Lot in indication ol Lis evenyslicel tzalency ic tie fuet
that in 1621 Uhe Roman Church pleced bhe Tiicologie Celrasnie oa the
Index.

Docuriue

The docirine seu forihk in tie Gersen Thsolo,y is & thuology of the
heurt rethier then the inteilset. It is bused on tlie Lumwer 1ight rather
thzn on rewson. The mystic ublerasces of Chrisu ia the fourth Gospel
end of Paul cre tue chilsl subjects of ils discussion. Dlouysius,
Buethius, aud Teuler sie ti:e only sritsrs thal ave gquousd Ly nexne out~
slde of the Nou Testeaani.”

The sulhor sterts with a spuculative concspiion of Cod s the per-
fect Boing and the chlef Gooa. He distiszuisned Lstusen God and Gedlicud
end sgein betwaen God in and of lidmssll, and God inceruste. Ths Godhezd
is His whstrect generalliy, of whichh men 1s not zble bto compreliend, spesk,
or think enything. God is ilis scwme Being revesling Himesil, and exist-
ing in three different parscns. God incarnsie is still this suas God,
but opersiing oubwardly =znd on othiers. ©Since God ls tie perischt; cll-
comprohencive Being, e&ll things have their true substauce or esssnce only
in God. The practicel problem of how man is to attain comsunion with
God is the central subject of the treciise. Men, by naturs, 1s not
cegebls of knowing God, for he is seli-centereds All sin cousisic in
apoptutlzing from God and in msking his self the object of his atten—
tione &nd love. It was bectuse of arrogction of ;elr tuet Adam first

fell, and conseguently all menkind. The restoration of man to Cod is

1, R. Jonesg, ope. cite., Pel78,
2, P. Scheff, op. clbe, Pe295e
3. Jo Mackinnon, op. cit., ps2lée




effected in thue incarnation of Christ. By Christ, in virtus of His
perfect divine life,; and by transfusing this 1ife inbto men, the anni-
hiletion of self, obsdience, ond the union with God is effected.l
"Through him the death of self-will, the old man, disobedisnce to
God, hus been zccomplished, snd the new man, the Life of perfect obe—
dience, Les become a2 resliiy and hes been msde jossible for his follow-
€rss Christ's humun neture was sc utterly bereft of self that it be=
czme the very house sad hobitatiin of God.“2 ¥zn's obedisnce cun
rever be as perfect as Christ's but it is possible for him to epproach
80 neer thuti he may be said to be divine or e perteker of the divine
nutures Howaver, imen does not reech this perfection, nor sttein to
good turough his own doing, but this is accomplished slone through the
grecs of God. Horeover, men must put on the life of Christ out of love
for God, and not for the sake of rswurd. Of the Christien mzn, the
author asays,

In such & men must all thouzht of self,; =ll self-seeking,

self-love and all that pertains to self bs loat and sur-

reandered to God, to whom the gslf helongs, except in so

far us personality requires its exercise. And whatever

comes Lo pass In & God-like, deifled man, whether in doing

or in suffering, it is done in this light and in this_love,

from the ssms, through the ssme, unto the same ageine’
Through union with God, man tlso becomes above ths luw. Extern:zl rag-
ulations are not nscessary for hime But while salvation does not depend

on them, the Christian will submit to the laws, ordinances, and sacra-

ments of the Church. For Christ e¢lso submitted Himself to the law in

1. Theologias Deutseh, edited by Grell. Taken from C. Ullmsn, ope
cite, pp.219-224.

2. Theoloiia Deutsch, edited by He Mandels Quoted in J. Mackinnon,
9Rs citey Ps216.

3. Theologia Deutsch. Quoted by J. Mackinnon, ope. clt., p.217=-218,




loving obeilence. Thus the Christicn is free from the low, tut free
in obcdience. ifun cannot bacome arrsgant in his libsrty nor ivares
Yo trus obesdience, for such {reecom would be the frasdoa of the.devil.t

It 1= only towurds the end of the trestiss that the zuthor speaks
of the siguificunce of fezith for the Christien man. Fzith in Christ
must precede knowledge.

Ro doubb every Christisn men, whather gsod or bad belisves

the articles of the Christizn feith, and ought to believe

thewm, even although he mey know nothing of them, but es

much of their truth as it is possible to know, must be

believed, beforg it iu kuown, and this is the fziih which

Carist intends.®
Just what fuith is, or in what it consists, the author dose not suy,
for his concern is rziner with the divine 1ife in the soul through
Chrict, he is not interested in & loglcal exposition or theological
interpretation of this divine 1ife.

Influsnce

We might dismiss this flower of medievel mysticism as having
little or nothing to do with the Reformation, were it not for Lutherfs
enthusiastic testimony affirming the influence of this little works In
the preiuce to the edition of 1516, Luther writes,

This excellent little work, poer &nd homely in lsnguzge

el humen wisdom, &lthough it be, is in tne same end even

greater proportion, rich and precious in the sklll end

divine wisdom with which it is written; and to boast like

an old fool, which I am, next to the Bible and it. Augustine,

from no book with which I have met, have I lescrned more of

what God, Christ, man, and all things, are. 4&nd now for the
first time I discover the truth of whet certain greut scholcrs

l. Theologis Deutsch. Tuaken from C. Ullmen, ope cit., Pp«227-229.
2s Theologia Deutsch, quoted in Ibid., p«217.
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reproachftlly say of us Wititenberg theclogluns, numely,

that we have novelties in our heads, as if there hed never

been in former times end elsewhere any men like ourselves....

Let who so will read this little book and then say whether

our theology is new or old, for this book is certuinly not

NeWeess I thank God that I thus hear and find my God in

the German tonpue &g I, and they elony with ma, have not

hitherto found either in the Lutin, Greek, or Hebrew tongue.l

Luther!s enthusizsm for this booklet is expleined purtly from his
own words and partly from the very nature of the book. In the first
Plice, he was evidently sttrocted by the charm of the vernacular,
Germun language; and secondly, he was attracted, as he says, beczuse
he found thoughts in it which were ekin to his own. He was pleased
et finding that his theology was not new, but olde.

In this mood he was prone %o find a fuller reflection of

hWig teaching in any work that strongly moved him than the

fects really warranted. The mystic strain in him responded

enthusiestically to this discovery, and he undogbtetuy

éssimilsted some ideas irom this mystic source.

Some thoughts are very similer to Luther; so similer that Luther
himself misunderstood the resl significance of the mystic'!s theology.
For both, sin is self-will, egoism; selvation from sin is the work of
God slone. It is not mttulnable by humen work or merite It is made
possible only by God in Christ. Man's self must be subordinated.? On
the other hend, there is & quletistic element in the Germen Theology
which is not in accord with Luther's virile spirit. The monotonous
emphagis on self-effacement lesds finally to actusl snnihilstion of
man's will. What strikes one particulary, is the absence of the

Peulire doctrine of justification by faith. The author seems to have

l. Ticoloxia Ceuisch, ope cit., p.iii.
2o J» Mackinnon, Ope. ecis., Pe219,
3. _I_b_i_q_u, pp.215-u216.




very litele interest in tulu espect of man's salveblon. lihdle feith

is for him en inward experience, yet he certeinly did uob coaprehand
this doctrine as presented in God's Word. The uholc tone of the German
MM is decidedly moval, ami it is this, together with the streng-
thening of the Reformer's own theologicsl visns, which so powerlvily
impressed Luther. Espocizlly tuec coufiramatlon of his csnirel dectrine
"that men must sel their confidence ugon notiing but Jesus Christ alone,
neither upon woriks, nor Lhelr prayers woa merits. JFor it is not by our
running the ‘c.. we are saved, bub by tne mercy of ch'f.l

In conclusion, then, we may say that the lermsn T‘na'oloﬂ defi-

nitely did influence the great Reformer. However, it wuz only beczuse
Luther misunderstood the real siguificince of the author's thsology that

he resd into the author's words lis own theological concepts. Thus it

-

helped him to attzin to conviciion, and become confirmed in hic doctrines.
It wus in this wey thet Luther could say that outside of the 8ible znd
Ste Augustine, this little trestise had teught him aore thun any other

writing.?

1. Theologis Deutsch, Quoted in C. Ullman, ops cibe, Pe230s




CHAPTFR IX

JORN STAUPITZ




CHAPTER IX

JOHN ETAUFITZ

The fina) representetive of medleval mysticisa which wa shall
conaider ig a nun, who, boctuse of bis close perrorel relationsnip
with the immortul Reformer, wes dastlned to exert & grest influonce on
Hartin Luthor. This aun wes the precticel Cetholic mystic Jobn Steupitaz.
John Staupitz was bora &b Hotierwitz necr Leisrig about the year
1460 ke wos desconded from an ancient noble family of Strony. He
studied at Lelpzig until 1497, when he joined the Augustinisn Order,

-

probably st Munich. ife ther moved to Tusbingen, whers in 1433 he

became prior, end aequired hic degree of Doctor of Thoology«. In 1503
te wes elected genersl Vicar by the Augustinien chapter st Fschwega; in
1511 he becams provincisl of Thuringie and Soxony; end in 1515, he wes
elected Vicar~General of tie Avgustinisn Order cver all Germany. He

was the firct dean of the theologiczl fzculty &t the University of
Wittenberg; holding that position from 1502 until 1512, when he resigned
and moved to South Germany. In 1520 he resigned the office of Vicar-
General, end received o dispensction to join the Benedictine Order.

In 1522 we £ind him Abbot of the Benesdictine Monsstery of St. Peter

et Salzburg. It wau hers that he died on the twenty-sighth of Dacember

in the year 1324.>

1. "John Staupitz", The Cutholic Encyclopedie, VoleXIV, ps283s




Doctrineg
Steupitz wes basicelly & Thomist, yst he was also & practicel
nystic in the munnsr of tho Erethren of the Common Life, snd their
disciples. "He belonged to the school of pructlesl mysiicism or
Cotholic pletism widch is boat repreosonied by Taulor end Thom: 3
& Kempis."l He wus = student of Bernerd of Cleirveux; Gersou, Tauler,
snd siamilsr evangelical mystics.s

S%auplts, like so many Thomists, wes & diseiple of the
So-callecd devotio moderns, or the later mysticism of the
Notherlunds. Like Thom:s & Kempis, the best-~known rop—
resentetive of this religious tendency, he is no longer
seriously concaraed sbout tha ultimate gosl of genuvine mys—
ticism, the union of the part of God enclosed in the soul
with the undivided God-substence. On the contrary, he
designates es the highest experience and foretuste of
blessednoss the mysticel union of Lie soul with Chriast,

in vhich there ir only & blending of the will and the
feelings, but not ¢ temporary suspsnsion of tue assentiszl
distinction between God snd man. However, there is no
conbrediciion botween thesp amysticel lde:s und tue valgor-
Thomistic ideas which Staupitz otherwise advocated. They
ruther compleascnt scch othor &nd couseguently do not axist
in bis mind es uncomnected ideas, &s is shown by the asser-
tion that only the elect cun shurs in the "pure, uaxlloyed
grace" of saving love toward Gode.

While Stezupitz gives no systemstic presentation of his theolog!.cal. 3
views, these may be derived from seruons and trectises which he wrote. 3
In the menner of all mystics, the basis for Staupitz's doctrine was |
love. God is perfect Love. This love, through the medium of Christ,
is kindled in man. It is the highest love which incluies &ll worship
of God, all piety, =nd can only be learned through the Holy Spirit «nd

Christ who shed this love in the hearts of men. When this love is shed

1« P. Scha.l'f, Ops c’-t.’ VOJ.QVI' p.lls.
2+ J. Mackinnon, op. cit., Vol.I, p2.128.
3e He Bochmer, Road to Roformation, 2100




1a men'e heari, God tekes up iis cbode im man's soul, euc gives mua
power to do &1l thiage end bo keey His éau;:and..zsntu. denls love Jor
God ie werely e reciproce.l love of Goidte love rfor Liz. There cre
degreos of this love: tie initiaiive, the growlag, wnd wio perfect
love. Iu ariect love wen sdiacres so clesely to CGod thet Le ic seid
o be ons spirit «ith Mm. A1 tlings werkz to the goud of ibkz elsci,

uio are Clrist's. Christ beloags to CGod wittiout medietion, but men

belonges Lo God Lougn Clurlets. A tiue aeri of love is cledience to

Ged's will, Zor true love ungesders o will to do Cod's will exd to
forseke cin.' Fuith in Chriet is susentiel o salvetion. The prom-

1ses of God ure costulied mnd guerentoad in Christ. Tasze who bzlleve

in Chriet e3 toe Sen of God may be confideci thes they are jredostinuted
to etarus 1 1ife. KHeither confsscion, nor penitence, but only fuith in
Christ cen asswrs nen of forgiyensss of sine :nd justificetion. Falth

in Christ uvnites &1l bellsvers with one wnother, from whence arises
tihe unity of the Churehj crnd it «leo uni%os ell bali: cvers with Christ,
Bo thut He becomes thelr one true Hewd. Finelly, there is ulso &
higher wnicn, in which the believer und Christ sre jolred by God in
merrisge. This is the merriege of Persdise. Chrict then t=kes up
His dwelling witiuin az r..? kioever is iIn Christ through fiith, wants
to imitate Christ, nob oply im His 1life, but cleo in His suffering and

death. Doath entered the world by sin. Ckrist bes vanguizhed sin znd

death by Hig pussion and death. Therefore, Staupits says,

1. J. Stuuwpitsz, Von der holdseliyren Liebe Gottes. Tzken from C. Ullmsn,

_al citn’ pp-Z 9—247.
2. J. Stunpits, Yon dea heiligen Glauben. Taken from lbid., ppe247-248.




Die like Christ, and witaoul doubt, you will die & good

and blessed death.... He only it is, wnhom all men can follow,

&na in whom holy iiving, surfering, and dylng, tre preligursd

to all, so that no one can act, or suifer, or die well, unless

it be uone conlormable o nim in wnoce ceuth: thet of &11 ollsrs

was svallowed up.t ‘

Influence

From this brief condensution of Staupit's theology omne can easily see
in what respect he exerted &n influence on Luther. It was not ﬂlrougtf“his_
mystical tendencies; but rather through nis evangelic:l doctrines, &nd his
advice to study the Scriptures that be influenced Luther. BSut let us con-
Blder nis iu{luence & little more in detail.

Staupitz und Luther first became.close friends about 1508 when Luther
wee trunslerred from the University of Erfurt to that of Wittenbery where
Staupitz was deun of tue taeclogical feculty. It was et this time of
spiritual trouble and alffliction for Luther, that Stuupitz exerted his
influence, aud helped Luther in niz serrch for a gracious God. _When
Lut’ner) first told Steupitz of his unxiety &s to whether he was among the
elect or not, Staupitz replied, "If snyone wishes to dispute about .re-
destinution, tiaen begin to speck of tiue wounds of Christ, who was predes—
tined by God to sulier for a;:l.nners, and thus predestination will be sc::I.vnad."'_2
He advised Luti-r to study the Bible, St. Augustine, &ud Teuler.? Luther
8lso says that he learned many other "comforting &nd salutary" words from
Steupits. For example Staupitz told hia: "True repentence begins with

the love of Gods" "These words," Luther ssys in 1518, "struck me like

1« J. Steupitz, Von der Nechfolgung des Viilligen Sterbens Christi,
Taken Irom Ibide, pe248-249. H
Ze Ha Boe'nmer, ODe E&-, pPe103. . ‘
Je Te M. Linasey, "Luther®, The Cambridge Modern History, Vol.II, p.115.
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2 thunderbolt from heaven und lodzed in my sovl liks the srrow of =
nighty man, "L They led him to = Scriptu.rnl undergtanding of rapaatsnce
end penznce. llowevor, bthe despest imprassicn wis mede by Steupitzls
admonition: "One must contemplate that_man who is cslled Christ." Thet
As, one must helieve that Christ died on. the Cross for the sins of all
Jen.  This diractad him to study and rasearch in the Holy Scripturass,
themselvas, to on understonding of the significence of feith, love, &nd
Christts fitonement. Thus it wes thet Luther in 1531 could ssy, "I have
recelved avaryrthing from Ste.upit.z.:"z Likewise, in 1723 he could write
to Staupitz, "Even though I mey have forfeited your good opinion ard
love, it does not bocome me to forget or be ungroteful to you, through
whon the Light of the Gospel first bag:in to shine out of darkuess in my
heart."3 Thug Staupitz pointed out tc Luther the necszge of a gracious
God through Christ, and while he did not enter into systemstlic discuss-
lons of this doctrine, yet his repl:l.esldrove Luther to "begin to compare
his words with the words of Holy Scripfure'.‘* It wes in doing this that
Luther really begsn formulating definite theologiccl views without regard
to theologicel tredition.” 4s Luther himself says,

I look now end then to see what they (decrees of the popes,

eni books of the sophists) huve done, or learn from them

the history und thought of their time, but I do not study

them, or feal myself bound to conform to them. I do not

treet the Fethers and the Councils very differently. In

this I follow the example of St. fLugustire, who is one of

the first, and elmost the orly one of them to subject him-—
8:1f to the Holy Scriptures elone, uninfluenced by the

le Works of Martin Luther, published by A. J. Holman, Vol.I, p+40.
2. T;I.schred.en, Vol. I, Nr«173.

J« Briefwechsel, edited by E. L. Enders, Vol.IV, p«23l.

4e Works of Mertin Luther, published by A. J. Holmen, VolesI, 530
5- He. Bochmer, Op. Mo’ p-105-
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books of all the Futhors aud the Sainto.l
Thus on the basis of doly Scripbture he finzlly becsme the doclrlasl
Reforuwer tuub he wuse. "I have lewrned ay tueology nobt all atb oncc?'
L;-“-Zﬂor soeys, "I hed to sesrch Jdespexr and desper, and to bthls ay trisls

brougnt me in the cud."?.

1. "Luther's Prefuce to the First Part of His German Works.", Works
of Martiin Lutiter, publichel by A. J. iolmen, Vol.I, p.9.
2. Tischreden, Vol.I, p«l46e
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CARPTER X
CONCLUSION

We huve truced the laporlznt representetives of the lete medieval
Wjsuiclan doun to the vary inception of the Reformetion. Like the
Lutaeruo Reforsatlon, this unique [lowering of plety had 1te origin
ou Geruwan scil, bub unlike the Reformetion, it did not spresd exten—
eively Lsyond Geraany and the Low Countriss. Its chisf centers were
Stresbourg «nd Cologne.

We heve seon thet this mystic spirit wes born to fill a dsfinite
nesd in the spirltusl lives of the people of thet doy.

LU & Llus when the scholestic method wes fslling iato dls-

T2puus and bhe scandels of Ghs Avignon courbt and ths papal

schlsa were sheking mzals falth ia the foundsatlons of the

Church, & stresm of purs sietlsm wus watering the regions

elong the Rthine, from Besal to Cologne, &nd froam Cologne

to the Horth Sea, ' North of the Alps, voices 1szuing from

convents wund froam the renics of the lsity cslled sttentlion

to the value of the ilauer raligious life and God's immedi-

tte communications to ths souls

Ws huve seen how this stream of pletisa originuting with the spec-
uetive, trenscendentsl, and sluost pantheigticel mysticisa of Meister
Eckhert devsloped and rafined itself iato a doctrine of practical charity;
the spsculutive slemesat still red»ined dominant in ths docirines of Suso,

Tauler, and the Germwn Thsolo OLY5 but the pracbi.&l elenent found dominance

m————

With the Brethren of the Common Life &nd John Staupltz.

The mystics zlong the Rhine agrsed with all genuine mystice
in striving efter tha dirsct unlon of the soul with Godeses

le Pe Schaf.‘f, OPbe g:l.._t._., pp-236-237.
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With this sscirstion =fter the complate spprehension of

God, they combined & practicul terdeucy. Thelr silent

devotion und medltution viers not fin | exercisss. Taay

were moved by warm human sympathles end looked with «lmoet

roverential regnrd upon the usual sursults and tsil of

men,
Thus their mysticism took on an individuslity all Aty omn. 1f we were
Xo_churecterize this movament, we might point.out ‘éx) distinguishing
features. In the _:_t_g_._z_:sjg_f’}/g;ggg, the messege of the mystics intended to
bring (%od personzlly to &ll; it was addressed to laymen es well as the
clergy. égé?_)iﬁé_lz, the mystics emphepized insiruction und preeching,
and with the exception of Suso, withdrew the great emphzsis from tre-
ditional ascetic regulations of the church.A Th they used the MNew
Testument to & grest ertent, and the Old Testament to & lesser extent
in their interpretation of the will of God. In contrest to the School-
men, they did not heve the habit of referring back tc human zuthoritiss
énd bulwaerking every theologicel statement with quotations from Aristotle
or the &ncient fathers. The Germen Theolosxy quotes very few passnzes
which sre not found in the Wew Testsment, end the Imitation of Christ
opens with the qguotetion of words spoken by Christ. ZHckhert and Tuuler
dwell on pssseges of the New Testament; anc‘! Ruysbrosck!s doctrine is
chiefly based on the sixth wverse of the tmrzu_p- fifth chaptar of St

Matthew. Fourthly, in place of the Church, with its szcrimentul and

sacerdotal pillars, is put Ghrist, a5 tha nediestor bermeen ....e soul

and God; and he is offered as within the reach of all. 'iﬂ‘.‘i‘nly_,

pure life in humility is tzught to be & neacassary consequence and
{(af

accompaniment of the supreme raligious experience. Anc _;f_g_:gg_l_}z, thelr

1. _I__big_u’ 9-239.




Usa of the vernwculwr in thelr sermons end trewtises 1s unlque., The

wystics ers smong the surlisst mastsrs cf Carman wad Dutceh srosa. Their
pructice wais in plala oppositisn to the opinion of ths Gerazn bishop

Wiho declurad buut tho Germen lungusge was oo barbsrous & touzus o be
& proper vehlcle ol religlous truthet

The historicel signd icunce of this new mysticiss lies in
the fsct that 1t hald up before Burope a higher type of a
praciicael, pursoncl Chari:tianity then wess elther fuught or
practised at Avignon and generzlly throughout the Church;
that It teught ealvetion by Jeith end & pure 1ife without
openly szeeking So overbhrow secerdotalisa; ani that it pro-
duced within the Church, withoul asking zuy objsctionnble
tiack on Lhe Church, & genuine spiritusl revivel and rof-
oerastlon, which wevld olther win over the Church to # real-
ization of the necessity of such a change generslly, or
would help 1o produce the disruption uhiczh came two cen—
turles leter. One must have a short vision who cannot see
thie conneclion betwsen this fourbsenth cealury movensnt czd
the Protestant Revolt.?

Let we reviecw in conclusion just what this connectlion wens
There have bsen soms historiens who have maintzined thet Luther and
the Refornation was & product of mediaval nysticis:na

We have seen that it wes possible for late medievel mycticisg to

L2

might have inliuenced the great Rerformer himssll, or it might huave

exert its laflusnce on the Lutnezran Heformstion in two.ways. j{%g;‘_itg

infliuenced tne people among whom the Reforaution was to be fosterad.

1t mey have influenced Luther eliber in his umentol or doctrinsl devel-
opuents Aud 1t muy have influenced the comion paople through the teoach=

ing und ectivity of the Mystics in proparing the medlevul mind for the

idesls of the Reformations
el :

1. Ibid,, pp.241-243.

2, A, C. Flack, The Doclins of the Medieval Chnrch, Volel, ppe240-24le

3. H. Boshmer, Luther in the Light of Rscent Research, pe86. Boehmer
cites such men s Braun, Ficker, Buettner, &nd Mendel.




Looking first on Luther, wo sea that there are eémple possibilities
waen the Mystics may have influenced him. His first contact with this
Mmovement probably came in 1477 when he attended school in Magdeburg, and
was :I.nstruct.ad by members of the Brethren of the Common Lifes It hag
been supposed that this contact exercised e great influence on his zub=
sequent religious development. However, since we have no actusl testi-
mony, the most we cun say is that it probebly uvended to confirm him in
the plety in which he had been nurtured. We know that he was acqusinted
with the writings of Gerhurd Zerboldt, end his commerdations of the
Brethren us late &s 1532 certeinly show that he zlways held the Brethz:en
in high esteem.

Luther's next contect with Mysticism, of which we know, is Luther's
reading of Teuler's sermons and his publication of the German Theoiogy
vhich took place between the yezrs 1516 end 1518. Luther!s stetements,
which we have quoted previously, regerding these two sources, seem to
indicate a great influence on Luther's development. However, we have
seen thet these statements were probably made only.because, enxious &s
Luther wes to find support for his doctrinal views, he unknowingly resd
into the writings of these ilystics his own theological concepts. From
his notes on the Psalms and his lectures on Romens, we know that his
doctrinal position was pretty well established by the yeer 1516. This
position, futhermore, wes not derived from mysticel .writinga, but was
the result of long, tedious research into God's Holy Scriptures. _So
while the Mystics did not influence his doctrinal development, taey may
‘have influsnced his mental development. The fact remains that he did
have & higzh regerd for Tauler and the German Theology, &nd so they must
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have attracted his-mind in some way. This 1s understandable if we
remember the trying spiritual conflicts which Luthsr experienced. In
these myetics he found so much ekin to his own experlence. After read-
ing Tauler and the German Theology, e cume to a firm conviction that
every person whom God saves must puss through the hell of pange of C
conscience; he also found the assurance thet man hes no other zlterna—
tive then to give himself up unconditionally to God for life and death
and to wholly relinquish all idea of personal choice; futheruwore, he
suw that what he had exverienced was the way of selvatlon, and that he
had been safe in God while he was experiencing his hours of graatest
inner tribuletion; und finally, they brought God into a very personzsl
relationship to him, « thought from which he formerly shranket

The final influence, which Mysticism may have had on Luther, was
through his futher-confessor, John Staupitz. Just what influence was
exerted by the close and personsl contacts of this practiccl mystic is
insurmisable. As we have seen, Luther spoke very highly of Staupitsz,
however it was not Staupitz's mysticul tendencies which left their
impressions on Lutherj; but rather it was the practical Christian sug-
gestions of his friend that led Luther into a deeper and more thorough
study of God's Word, and this Luther velued and gratafully remembered.

Thus we see that while the medieval mystics were important to Luther
in developing and coufirming certain mental concepts and ideas, we can-
not say that Luther’s theologictl views were mercly a development of

mysticism. As Boehmer points out,

1. J, Boehmer, op. Cit., DPe105-106.
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Any attempts to derive bis visws from eny specific earlier

doctrine or form of piety have alwuys fallsi. For no matter

how much 2is whole course of dovelopmen! sesns to b2 condi-

tioned by late medieval theology and philosophy, by Augustine

and Wysticism, the fiunal product is in no way the loglcal

result of these educational factors, but is something new

and originul, sometning that had never existed befors, lor

- the explanatlion oi' which one must always again point to a

wholly uncommensuvable quantity: the personcl peculierity

of the Reformer.rl
Which personsl pecullarity, mey we suggest, wes that grest prianeciple of
the Reformsiion, which was the grand criterion of &ll of Luther!s doc-
trinal views, namely, the principle of Sola Scripture; on which were
based even the other two grest principles of the Reformetion: sola
Eratia und gola fidelis

We now come to the other sphere of influence in which medieval
mysticism glayed an important role in preparing the way for the
Reformation. The iunfluence which the mystics exerted on the psople
émong whom they lsborsd and preached wes probably far more important
than their influeiice on Luther himselfs As Philip Schaff writes, "It
is certuinly most significant that the Reformation. broke ouk on the
Soil where the mystics lived and wrought, and their piety took deep
roote ll2

Beginning with Melster Eckhart, the Father of Gerzman mysticism,
this stream of pietism spreed throughout Germsny and the Low Countries.
Through their exsmple, {irst of &ll, and then by thelr precching ard
teaching, they prepared people for the ideals that the Reformetion was

Yo effects They prepared the basic beit of mind in which the ideals

1. ;.Dido. PP+109-118.
2« Pa Schﬂ.ff’ OD. EL"J_-’ p'241o
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of the Reformation could tuke hold. While &ll of them intended to be
loyzl son: of the Church, yet some of their precching, teechinpg, aud
doctrines, Ly their very n=lire, vere in opposition %o the Church of
< thet d&}*.

By pPreuching, by writing end circulsting devotional worka,

#na especiully by their own examples, they made known the

secret end pesce of the inner life. In the regions slong

the lower Rhine, the movement manifested itself =lco in

achools for the education of the young. %Yhese schools

proved to be preparatory for the Germen Reformetion by train-

ing o body of men of wider outlook &nd 1uiger sympethies then
_the medievsl convent wss adspted to rear.

g
They produced a body of men who stressed internalism, indivicusliity, free=
dom, &nd opposed the hiersrehy; a body of men who denounced scholasticlsmg
formalism, and moral corruption of sll kinds; a body of men who prsached
their religion in the vernscvlar, stressed plety, &pproached Ged without
the intervention of the priests, end who later could accept these as
principles of the Reformation without looking on them &5 sinful rsvolutions
There con be no doubt that principles such as thase, plus the excellent
examples of the Mystics, plus the readiug of the Scriptures in ths ver—
nacular among the laity, combined to exert an incalculable influsnce on
. the common people in preparation for the Reformetions
This, then, was Late Medieval Mysticism. While we ceunnot say to

what extent, we can say thet Mysticlsm had a definite influvence on

the Reformation. With its spsculative internalism and practical Chris—

tlanity, it began the tedlous struggle with Roman formelisn and sccle—

slasticiem. It prepared in a very resl way for the ultimzte death

1. Iblde, pe239s




el e An ist -
struggle which was to free tie world from thoe power of the Anti-Chr
3 victorious, th theran
the death strucgle from which emorged victor lous, the Lu

Reformution.
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