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The lower faculties sre the empiricsl understunding, the heart,; and

the uppetitive fuculty; the higher faculties are MeHory,; reuson, snc
wille The soul is not subject to the conditions of spuce and time.

Its highest activity is that of cognitiony of which there are three
kinds: sensibie, revional, wnd suprs-retionul; only the last reaches
the whole iruth end union with God. The‘first requirsment, then, is

%o grow in knowledge toward infirdte cognition. But if this krowledge
is toowhigh, one must simply belisve in Christ, follow His lioly imauge,
and be redeemed. This process must be followed by &ll, for truth is
really incomprehensible to empiricul understanding; for il it werc
cepable ol Leing understood, it would not be truth, In deriving union
with God, then, there is a transcendent sphere which, when reached by
menl's reeson, cunnot be futhomed. This sphere resson reveals in the
innermost recesses of the soul, where resson and will zre in living
interchunge. The will, illuminaied by the divine light, plunges into

bt state of nos-knowilng aud twrns from all earthly things to the highest
Good, Gods Thus fulth erises, which begins with spirituszl understand—
ing, and ultinetely tekes possession of the entire soul and guides it
to ils highest perfection, perfect union with Godel This it the ultimde
desire of ull crestures; therefore they strive first to psss lnto human
neture either through the reaszoning powere of man, or through actuzl
bodily assimilation by eating znd dricking. Thus in the form of human
nature, mun and =1l crectures strive to return lo thelr original source,

the undeveloped, undisclosed Dieby.z

1a Ibl.d., pp.!a?g"L'IBO
2! Iblli-’ ppu'a.76—477-




This concepiion of tie return of &ll crestures to God through the
soul gives the yrincisle of Eihico to Eckhzrt. This union ;f the coul
with God is for him moralily which is stteired by desth of one's self,
&nd buriul in God. Only in this wey mey men egain become that which
he vas when he ag vet wes rot. This stete 1o colled "decerse"; it
lupliec complete submission tc Ced's will, jory in 211 sufferinge,- joy
in the vision of Cod, «o tleo in Hic sbuoence. The highest degree of
"deceace™ i: poverty. The pcor men krows nothing, wills nothing, and
hee nothing. Ae long as man etill hes will to fulfill God's will, or
desires God, or cternity, or cny <definite object, he hes not yet reached
perfection. The "deceased" mun does not even pruoy, for Cod from eternity
forusaw &ll things, including our prayers, &nd so from eternity hes either
grented or refused them. When man <does atiuin this sltate of "decezss",
then God brings forth Hic Son in him, which action is ihe sunctificution
of mzp. £11 moral wciion is nothing olse thun this birth of the Son in
the soul. In this birth, zll men become one eacnation Irom the sterncl

Word; wix! he in whom thle birth tekos plece can never fell &gaine From

this principle, Eckhert deduces his various doctrines of Ethics. The
sanctified men muct be virtue in his essentiul condition. All virtues
should become necessitles, being performed unconsciously, not for sone
purpose. Works do not sanctify mun, but men sanctifies the works. All
virtues cre one virtue, the principle of which is love. Love ultimztely
is God Himself. Eckhart pleces u low =stimate on the works of men, es
fasting, erd asceticism. In themselves, works ore neither good nor

bad, but it depends on the spirit of the one who is doing them. To

believe that selvation depends on men's works is condemned as &n idee
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from the devil. The trus iunner work iz an independent rising of the
reason to God in simple imnedizte unity. Man can progress in sanctie
ficetion until his death, but tho stete in which he is found et his
death will be ris etsrnsl stote. Complete sanctificstion is sttain-
tble, however, in this life. Man cen srrivs at thut state where 1t is
impossible for him to &ihj when the entire outwerd men beccmes &n obadi-
ent servent of the senctified will, &nd men's blsasednsss and Godls
bleassdness becoms one. This freedom from sin, howaver, belongs only
Yo the "inner ground", or "lititle spurk" of the soul. Only tuiz fzculty
of the soul remains united with God &t ell fimes. Msn neither cen, ror
mest he conbinue in the "decenssd" state with his entire body, else
he would destroy his very nciure. Man is not to merely contemglate on
union with God without working, but he is to remein & temgorzl, rational,
working ereuture here on eerth. Eckhart warns not to be sctisfied with
& God merely conceived in thought; for il thought perishes, God &lso
porishes. But, by faith man is to arrive &t the state in which God
essentizlly dwells in him, ¢nd he in God.t

With regurd to Christ, Eckisrt teaches both an eternal and temporal

incarnztion. He maintains thet Christ was both men und God united in

one person. Christ's person is eternally preseat in God z3s the second
person of the Trinity. I[le assumed the human naturs, but not the naturs
of & psrticuler man, but of bumenity which exisis oternally in God us
un ide=. Christ was mirsculously born st a definite moment of tiume,
but &t tho same time he abldes eternally in Gode The human snd divine

natures are united in Christ in such a menner that each subsists in

1. Ib!d., 99-477-\480-




its own individuslity, the bond of union being Christ!'s perscn.
Chriet's soul wae the wiscst ever crested. By nature, it was like

8ny other mun's coul, but through moral exertion, Christ raised Him-
sell into immediste proximity of God; which now =lso we csn do through
Him, Christ i: thus to be our pattern, whercby maa csn regein his
former glory of morul peri'ection which hud been lost in the Fall of
Adem. We are to become not one man, but humunity snd thus receive by
grace all that Christ had by nuture. Christ is the Redeemer by his
moral merit. We ars hto strive after Christ's humanity until we attain
His diety.t-

This then, in brief, is a summary of Eckhart's theologlcal
thought. It is an interpretsetion und in somes redpects & modification
of the dogmus of the Christian Church, based on his fundamentsl mets-
physicel conception of the soul's essentizl equelity with God. His
mystical elemente ere his conception of the highest activity of reason
as immedistely accessible to the divinity, his deniul of the being of
ell finite things, and his doctrine of compleie union with God us the
sworeme gocl of mon.

Influence

The influence of Eckhert's theological =nd mystical discourses on
later gensrstions is inceleoulsble., He hss justificbly been called "the
father of Germen philosophicul l;nguage".z

The type of his cheracter a&nd teaching was derived from

the innermost essence of the German nationul character,
and in Germany the impulses which his doctrines gave to

1. Ibid-, pp.480-1,82.
2. "Johannes Eckhart", op. cit., p.907.




-2

thought have never ce:sed %o be_ operztive, even when his
name h:s been almost forgotten.

This seme pessage concludes with this tribute to Eckhart, "tne doctrine
of Eckhart, the German, prepsred the way through its ethics for the
Reformation, and through its metephysics for later German apeeulat:l.on".z
The doctrines promulgated by Eckhart led to the formation of two
parties easch claiming Eckhert as their father. The one, misinterpreting
end misapplying Eckhart's doctrines, developed into a fanatic heretical
sect, who were morally depraved and decidedly pantheistic in their
teachings. This group is of no importance for us. The second party,
however, combined Eckhart!s doctrines with a modified form of personal
plety, It is this group of Eckhart's disciples who were instrumental
in perpetuating Eckhart'!s doctrines and making their inflmnence felt
on the Reformetion itself. Eckhart's purpose in his doctrines was not
the promulgation of the Church and its teaching, but he aimed to advance
Christianity, as he understood it, through edifying speculation; and to
render it comprehensible to each individusl by the transcendent use of
rezson.’ This was hie contribution. It was this contribution that
finally influenced the Reformation itself. While he had no direct
influence on Luther himself, yet through his treatises, theses, snd
especizlly his sermons he exerted his influence on later mystics who
in turn were directly influentisl upon the Reformation. Eckhart!s direct
influence extended over Ruysbroeck, Tauler, and Suso. Thus, in almost

all of the mystics which we shall treat, we shsll detect unmistekable

1. Fu Ueberwex;;, ODs ci’h., Pe483,
2. IMd., p.i8h.
3- Ibif}-’ :--468.
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traces of Eckhert!s doctrine end thought. Thus while he cennot be
clessified as & direct forerunner of tne Reformation, yet he dicd lay
the foundation wpon which the later gresat Mystics bullt.

The penstration and boldness of his genius, as well as
the deoep piety of his natwre, must be fully acknowledgeds
Only it night perhaps be premuture, on the score of the
latter qualification, to c¢luss him, &s irnold has done,
with the vrecursors of the Reformetiion.

1. C. Ullman, Reformers Before the Reformation, p«29. The reference
t°30m°16 d's statement is found in the Hist. Theol. Myst. Francof. 1702,
De .
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CHAPTER IV

JAN RUYSBROECK

Mysticiem us it wes developed from the principles of Meister
Eckhsrt, atiracted mury disciples. The first of sny importencs
for us wes the great Dutch mystic, Jan Euysbroeck.

Jen Ruysbroeck was born &t Ruysbroeck, & village situated ca the
fenne between Brussels and Hall, in the yesr 1293. He attended school
for four years at Bruseels, but where he pursued hie later studiez is
not known.l In 13217 he was ordeinad osriest snd was eppointad vicar
of St. Gudule Church in Brussels. He applied himself with zeal to his
duties &8 u priest until his sixtieth year, when he retired with his
uncle Jan Hincksert and Frenc ven Coudenberg to the monastery of
Groenenduel, nesr Waterloo.~ Hera as prior, he gave himself to medi-
tation snd mysticsl writing. Known as the "Ecstautlic Tescher", he
beceme the author of a raformation among the Auguztinian canons which
wore scattered throughout the Netherlands. At this monastery, he
psssed the remainder of his life, which due to his simplicity &nd
temperance was prolonged to un extreme old ege. le died on the sscond
of December, 1381, ut the age of sighty-eight. lie was interred in the
church of his monastery-3

Doctrine
Ruysbroack's theology begins with the Divine Being; thon discusses

man; s=nd rinzlly as the grest end of his speculations, shows how man

l. C. Ul].llla.n, Ope. 9_1_1'0.-' 913210
2. Re Jonea. Obje cit. » ‘90199.
3. C. Ullllan, ODe _E_’;f_n. pp-3-’o—35-

. e

AR adegk




=2

may become united with God without losing his independent existence
or identity.

In his theology proper, he teaches that God is the "super-essential
essenclea of all being." With God there is no time nor place, no desire
nor possessing, no light nor darkness. He rests eternally in Himself,
and yet He is the activating and living principle in all creatures. Thus
He manifests Himself in His eternal actions of knowledge, volition, and
love., God is one in nature, yet He is three in persons. In His one
nature, He rests eternally in Himself; in His triune person, He is
living and productive in all eternity. These three persons are distinct
in reality, and not merely in our human conception of Gods The Father
is thé eternal, essential person. He begets eternsl wisdom, which is
the uncreated, perfect image of Himself, and which is called the Son,
the second uerson of the Godhead. From this mutual spiritual communion,
there springs up wcn eternal fire of love which burns between the Father
end the Sons This is the Holy Spirit, the third person, who eternzlly
proceeds from the Father and the Son &nd again returns into the Godhead.t®

In regard to cosmology and anthropology Ruys-broeck taught .'f.hat God
brought forth the universe from nothing, by His eternzl wisdom, the Son,
&nd of His own free will. Likewise, m:n proceeds from God in His image
and figures, Man is formed mortal &s to his body, but endowed with
eternal life as to his soul. Man's soul possesses three essentlal
powers which are intellect, memory, and will.. When these three powers
are endowed with God's grace, then we cen be like God &nd can do all
ﬁxings. Men's will, freed through God's merits, always urges him to do

l. Ibid. s DPe 36-37.




good, and to refrain from evil; but it is only with the addition of
God's grace that man can attain final union with God. God is wiiling
to accept every man who is also willing to come to Him.l

In his Christology, he teaches that Christ, the Son of Cod was
begotten in etsrnity, and born es & man here in time. He is the perfect
imuge of God, and a&s & men wss united incomprehsnsibly with Cod. FEis
life here on earth was a pattern of perfect humility, lov2, and petience.
He thereby becomes our Lezder wko perfectly perfected the Law and gro-
pritiuted the Father, so th.t He now iz the source of &ll that is need-
ful for our salvation. He is the source of trus light, not only for
the Roman Church, but for the entire world.?

Ruysbroeck's Ethics propose the path of return to God for the soul.
To &ttain this unity, there sre three steps, or stages of progress which
man must pass through: the active life, the imward life, and the contem-
plative 1ife.? The sctive life consists in serving God outmerdly by
such deeds zs ebstinence, penitence, good mor:1ls, and holy ections.
These works of course are not perfect nor holy, but they do constitute
the firet step in ultimate union with God. While performing thess out-
ward works, however, we should not forget to turn our minds inwsrd.
"By feeling love we turn inwards to God, acquire oneness of heert with
him, spiritual freedom, conquest over the distractions of senss, and °*
the guidance of the desires and senses to unity." In this second state

we are alone with God; He descends to us in grace and we exzlt oursaslves

1. Ibld.l' pp.37—38.

2, Ibid., op.28-40.

3. "Jen Vsn Ruysbroeck", The Encyclopedia Britennice, Vol«XIX, p«777.
4e Co Ullmen, ope cite, Pedle
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to Him in love znd devotion. This leade to the third and final step
the contemplative lifej in which state God, whp is love; unites Him—
self with us in perpetusl love. This contemplation is above all ideas,
mensure, reeson, admiration, or desire; m=n is simply reposed in per-—
fect love in God.

This higheet stage of cortemplation slso coincides with

the most perfect love. But hoth, verfect apprehension, and

porfect love which is identiczl with it, er no more action but

pure reste It is above &ll action, free and exempt from &ll

exerclse, peasive to that divine love which changes the

spirit of man, consumed &nd in & wanner snnihil:ted into it-

gelf, so that he forgets himself, end no longer knows either

God or himself or &ny creature, or eny thing but the mere

love which he tastes, feels, experiences, and possessas,

in simple repose.

Influence

"Next to Meister Eckhart in depth of life and in the messiveness
of his spirituel impact of all the mystics of this fourteenth century
movement is Jan Ruysbroeck, the greatest Flemish mystic."z The chief
of his mystical writings are, The Ornament of Spiritusl Marriage,
Speculum Aeternse Szlutis, De Calculo, and Samuel, sive de Alta Contem-
2;231252-3 Ruysbroack?s doctrines coincide with gther mystics in the
fact that he tuught that man must be assimilated completely with God,
and this was to be accomplished through contemplstion, renunciation

of all volition and action. However, as profound &s his mysticisa was,

his great importance for us lies in his insight into the moral corrupt-
ion which existed in the Church and his efforts to introduce reform. His

influence on the Reformution was not exerted upon Luther, but rather upon

1. Ib’.ﬂ.' Pp-lp3—46n
2« R. Jones, op. cite., pel94.
3« "Ruysbroeck", ov. cit., M'Clintock and Strong, Vol.IX, p.183.
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the common people smong whom he labovred. He preached morel r=form,
&nd was instrumental in bringing the peracnsl aspsct of Christianity
into a persorsl relationship with the individusl. "The morel cpirit
mith which tha mystioiem of Ruyebrosck weze imbued, generatsd Lo his
chaructor, along with the teste for contemplztion, @ love zlzo of
the practicul, end even of tha rs?ormutcry.“l ¥hile Ruysbroeck wes
a4 faithlul member of the Romen Church, yet he could not cloze his
eyes to the morsl corruption within the Church, erd this he evicenced
by the views which he hold of the condition of the Church snd public
life in genersl.
However strong might be Ruysbroeck's datermination to be
& true member of the Church, and to live and die u3 & ser-
vant of Christ in the Catholic faith, still, in gereral, he
took an attitude, which to & certein extent was one of
opposition to the deminant Church, meinteining the princicls
of Internslism, in opyosition to that of Seculerisation, snd
exelting the spirit of fuith, cherity, and contemplation, zs
more excellent, when compared with the performance of works.
In denouncing the corrupt morals, he censures not only the laity of zll

clesses =nd positions, but eluo the monasteries, the sriests, the higher

prelztes, and even the Popes themselves. Among the laity he denounces

the dencing, feaustling, snd licentiousness, &nd deplores the fuct that

every spiritusl gift of the Church is avullable to unyons with suificlent
weelth. He spesks sharply sgeinst the three vices of "sloth, gliuttony,
and debauchery,” which he sayz ars pravazlent in the monasteries. He
reminds them that this wus not the originsi purpose of the monasteries.

He laments the fact that now the ohly purpose of the monusteries seems |

1' c. !'lean, -O_E. ﬁ.’ ‘.‘.49.
24 Ibid-’ pp¢49—500
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to be to acquire weslth and live in luxawxy and ease. The E’riesi‘.s, he
Bays, 8re no better. The only time they hurry to the Chureh iz when
there is « foe in prosvect, otherwise liey are slothful, living with
their concubines, aund ruiing the psople &s tyrants, They have wholly
lost sight of the spirituelity of thelir offics. ILikewise, the hizhor
Prelates, he condemns, suying thai many of them are &s corrupt =8 the
lower clergy. Their greut pride is in their wealih, their slaborate
feusts, and their immense train of horuemen and servanis. They do
nothing to better the lives of the clergy, investigating only the most
flagrent crimes. Even in these, he seys, the offender is rcouitted
upon peyment of & fine in proportion to hiz wealths %In this wy 211
obtain, each what he wants: the Devil the soul, the Bishop the money,
énd the unheppy wnd infatusted men & momentary gratificetion." IHe
likewise censures the corrupt Popes. They too, he esys, like the
bishops and prelates "bow the knea to earthly richee®. He suys their
interest is centerad on worldly things, end they are entirely ignorant
of their spiritual obligutions of their office. He avers that if the
spiritusl shepherds of the eerly Chrictian Church hud been ae unspir-

itusl es the Cnurch rulers now, the Church never would have flourished,l

Thus we see thet Ruysbroeck was inclined both to speculective wystic-

ism and yet to morsl reformition. Both of thoze tendencies were contin=
ued, snd were of importunce to the Reformstion. The mysticsl tendercy
wss carried on chiefly through Johann Teuler, and the tendency for

practical reforms wae carried on chiefly throush Gerherd Groot znd the

institution which he foundsd, the Brethren of the Common Life. Both

l. Ibid. 9 PPe 50=544
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of these tendencies, however, fraquently interwined with each other
in their progress. We shell first consider the implications of
Yho latter group, und then we shall reiturn to mysticism =8 it devel-

oped in its speculative forms on the native soil of the Raformantion,
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CHAPTER V
THE BRETHREN OF THE COwmMON LIri
Chief' Representativee

Wie now come to an organization who, tarougn & {resh sad peculiar
combination of the practicul tendency of the more ancieni feilowslips
with the traditionary doctrines or mysvicism, sctusily effecicd a
partial reform, and in a much higher degree prepared for & new con-
dition of things to come. We refer to tne Brethren of the Common Life.l
The chief representatives of this practical movemenl were Gerherd Groot,
the founder of the orgenizstion, Floreniius Radewius, Gerhard Zerboldt,
énd Thomas & Kempis.

Gerhaerd Groot was born in the year 1340 at the town of Deventer.
After receiving his primary education in nis native city, he contiznued
hie studies at the University of Paris, where he imbibed many nomincl-
istic tendencies. Obtaining his masters degree, ne went to Cologne,
where he studied and also made his first appearance &s & professor.
After visiting the papal court at Avignon about 1366, he was made Canon
of Utrecht end Aix-la-Chapelle. He was inclined o bask in the luxur-
ious etse of corruption of rich clergymen of that time. In 1374, how-
ever, he experienced & conversion and ret;lred for three yetrs into the
Curthusian monsstery at Monchhuysen, where he dilegently studied Holy

Seriptures, end practiced strict asceticism. In 1377, having recelived

l. Ibid. s Pe 57«




oruliulion &5 « deucon, we osCame Lisslonary prewcaer ia Uhe dilocuse
o Ulrechi. However, beccuse of Lis violeat demunclation of the sius
of the luity cud clergy, acCusaiious ol nelercGoay werw brought aguinst
him &nd ae wao prohibited irom yreuuhingol This, howeverl, onij uirecied
his eiergies ialc & dirferent chunnel. About 1378 he visited the faucus
Lystic Jui luysoroeck al Lilo woiksvery el (roeneiwuels kot only the
Per§uhal Yualitics of luysbiroscik, Oul the entire soclul lile ol tue
mouusiery so lmpressed Urool, ihat as Thouss & Keupis tells us, Gerhard
Uhencelorin fell hilmsell wetermined to foim an instlivutlon ol & siailar
kKinae Thersiore relurning to Deverter, he begun by gathering the youth
tbout Lii uﬁo ware Geutiied for llie clericel profession. Thus began
the soclet; whilch was Lo grow luto an exitenvive coufedevatioins Groot
presided over the {irst days of bls crcetion; Lowever, scon &éiterwards
iu 1384 he died of tho plegue iu his unetive city of Deventere®
brool!s imsediate successor as overseer of the iustlitutions of
the society was [florentius hedewins, of whom Ullmen says, "ile sy Le
consldered ms the second founder of the society, and contribuied eveu
wore thun Gerhsrd himeelf to the full developuent of its institutions.>
Radewins wes born sbout the year 135C vt Lesrdum. He received hie
higher education at the University of Prugus, wiere he took his Zaster
of Arts degree. Retwrning howe, he wes eppointed Cenon of Ste Peler!s
Chuich in Utrecht. lere he {irst heard the preaching ol Gerhsrd Grool,

and soon &4 close friendshlp spreng up bgiseau the twoe Ooon afterwarde,

he resigned the Qenonry of St. Peter's and moved to Deventer whera he

l. "Groot", op. eibt., M'Clintock &nd Strong, Vol.III, p«1Cl3.
2« Cs U]J.mzan, op. c’.tu’ pp-67—70,77.
3¢ Ibld., pe82.




