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INPRODUCTION

The purpose of this paper is to examine the llew Testa-
ment teaching of the Kingdom of God and analyze, with limita-
tions, the developmont of the concept of the Eingdom in American
Protestant theology. In our quest for an understanding of the
problems raised by an Investigation of American theological
utterances concerning the Kingdom of God, we have turned first
of all, to the llew Testauent presentation of the Lingdom of
God, The method of offering the data which has been ciosen
by the writer consists chiefly of a Biblical survey, beginning
with an examination of the meaning of the word "Kingdon" and
the gnmouncement of that Eingdom on the part of Jesus. An
investlgation of the meaning of the word "Hingdom" according
co its llew Teataoment usage has led the writer to the view that
it is the "Redemptive Mule" of God which brings deliverance for
mnanktindy a Eingdom which has ontered history in the person of
Christ, However, in examining the many statemenis on the Kiﬁgu
dom of God one also findg that Christ and the Apostolic writers
conceived of tho Kingdom on the bagis of three principles:

1) Godts ingdom has comey 2) Godl's Xingdom is coming at the
present tGimeg 3) God's Kingdom will come.

Prom those princinples a mumber of questions emerge to form
at least a beglming for examining the attitude of iAmerican

Protestantism towords the entrance of God's Kingdom into the
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world and its history: How does American Protestantism undeor-
stand the Kingdom of God and how does 1t see that ¥ingdom re-

vealed? How does it understand the activity of tho Eingdom in

history, and whero does it sce the Kingdom entering and operat-
ing iIn history? HNHow does it view the victory of CGod!s Kingdom
and relate it to the end of history?

In speaking of American Protestantism,; we should now indi-
cate the limltations which are contained in this thesiss Since
Protestantism has spoken much of the Kingdom of God, 1t is far
beyond the scope of this paper to trecat all the utterances In
Lmorican thoology and the vagaries of apocalyptilc sectse For
the wmost pavrt, therefore, we have limited ourselves Lo that
trend which has been by far the most articulate in theological ;
omressions concerning the Kingdom, e have defined as the %
source of this theology the Calvinism of New Englend under the |
leadership of Jonathan Edwards, The outgrowth of the Calvinism
with which we are primarily concerned is generally lmown as
"American Liberalimmn," a title claimed by itself,

This choice 1s not tended to deny the oubgrowth of a |
genuine conservatism from the same New England originss IU !
remains true, however, that the school of thought which produced ,l
llorace Bushnell and the "Later llew Haven Theology," the "Oberlin

Theology", Henry C, King and the roady listeners to Albrecht Ritschly

Lopanic Hugh Foster, The Hodern l‘novement in American Theolofy
(ew Yoris Floming fs H6VeLL Cosy; 1959), Pe 144e
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was by far the most influential theology in America, Through
it American theology as a whole has an attitude of optimism
gbout the nature of men and certainty of bringing in the
Kingdom of God through soclal reforms which to this day has
marited Amorican theology as distinctive in the Christiarn world,

Theologically, Amorican liberalism can be described as
the attempt Lo form a synthesis between reason and revelation,
From the view point of o philosophy of history, it can also
be described as the ldea of the immanent working of God,
Acecording te this idea the world is progressively developing
into something bettery; a process In wihich God ls revealed and
eventually culminates in a perfected ethical society that God
would be pleased to call Hils Kingdom,

History, according to this view, is wholly and exclus=-
ively govermed by laws of nabture which can be discerned for
the most part, However, this theology developed out of a
Christian tradition and was concerned gbout finding a place
for Jesus, A place was found, and Jesus became the greatb
Teacher who could show one how to progressively attain the
ideal of the Kingdom, It confidently viewed the victory of
Godts Kingdom as possible within the limits of the historlcal
Process, ;

Through this emphasis on Jesus the Teacher and the cer-
tainty that the Xingdom of God could be worked out on the
basis of ethical amction, the iInfluence of the liberal trend
extended beyond those accepbed all of its theological propo=-

sitions, American theology as a whole was willing to consider
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the eschatologlcal questions pertaining to the end of
history of little consequence and snswer that the victory |
of God's Kingdom was possible within the 1imits of histori-
cul processess This desire to see Christ as manifest ruler
of Amerlca led to the wide-spread program of reforms knowm
as the "Social Gospel" and characterizes the interest of
American churches in formulating specific lawvs of the land
in order to "Christianize" the nabtione.

In this questy however, the Kingdom of God was trense
Terred into a human possessiony and God as Sovereign was
forgotten In the interests of progress and democracy. The
eschatological sebting of the Gospel became = "husk® within
which the true "kernel" of Christ's teaching was soughte
The wiltness of eschatology to the radical and sudden appear=
ance of the Xingdom of God was regarded as an oubtmoded view,
The l-iingcioz-.z Iias come ~- In Christ, the gentle and smiling
Teachors The Kingdom 1s coming «- in social reforms with
education as the means of grace, T];e Kingdom will come ==
in evolubilonary progress with the corresponding realization
that if not all things are yet "Christianized," the important
thing is to keep on goinge -

To be sure, the importance of Christfs eschatologlcal
thinking could not remain ignored, thanks to the efforts of
such men as Albert Schweitzer. Bubt this recognition of es-
chatology -- it came much later in America —- had 1little
effect on onets attitude towards the Kingdom, For 1t was




‘-5“
still taolten for granted that no modern man could possibly
operate within this framewori: of thinking, and that he must

neceassarily view the activities of the world with a "“long

perspoctive” vhich Jesus nover possessod, And yet, there
was a result: a notoworthy decline in historical glibness
concerning a liberal Jesus holding up the Kingdom of God
as a goal,

Concurrent with the historical undermining of past be-
liefs there was the dlsillusiomuent of wars and depressions,
The resuliting change of dirscition in American theoology, how-
ever, has not been as fruitful ags some of its claims to
"realism” might indicate, If the restraining effect of sin
upon the perfection of socileby has been recognized, as in
the case of Walter Marshall Horton; the oschatologleal im-
plications of the ultimate victory of the Kingdom ave left
undeveloped, I a theology is apparently constructed within
the fromeworl of Biblical ecschatology, as in the case of
Reinhold liebuhr, the manifestation of the Lingdom of God
remaing in sociael reforma sponsored by Christianity; and the
Importance of eschatology in pointing out the spiritual nature
of the Xingdom of God which comes to man is lost, Some obhers
have turned to Biblical language, bubt they have subjected
the Scriptures to a literalistic and extremely apocalypti
interpretabion. Bohind this latter interpretation, further-
More, lies a great deal of the same theological optimism
which emsnated from the traditions of American Calvinilsmj
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and this interpretation also sees the fulfillmont of the
Kingdom within the bounds of history and through the comw
pulslon of legallsm,

However, the intorest of American theology in the relg-
tionship of God and the world can not be rejected by saying
that a Christian has no interest in the world, For the
Chreistien soss that God also loved the world and reconciled

it to Himself, Therefore the Christian view of history has

]

ignificance and nust be presont, For the Church exlsts in
the world and must constantly oxamine 1ts pert in the histori.
cal process, The Church admninisters the Word and Sacraments
to meny instructs them in thé way of righteocusness, and
af'fects its witness to The world by the decisions it maiies.
The view of history taken by the Christian Church is an
eschatologlcal one, interpreting the activities of the world

in the light of the coming and inevitable end of those ccti-

<

ities, Therefore we have seen £it to enlarge upon the pass-

g criticisms contained in our historical study of Amerlcan

E‘o

theology. To this end we have restated the Bibllical exposi=
tion of the liew Testazent?s teaching on the Eingdom of God
in a systomabic fashion, In it we address ourselves specie
fically to the questlon of how the EKingdom of God enters the
world and reveals itself in operation, Bub the present
activity of CGod's Kingdom in the world always contains in
itself the eschatological "not yet" towards all deeds within
history, This is the tension of the "already” and "not yei"

N = e e
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of the Kingdom of God, While the Church can experience the
gracious rulg of God, 1t must taite care to avoid identify-
Ing the Church with the XKingdom, In this commeciion we also
talie cognizance of the Romon Catholic identification on such
lines, Another danger presented by a church turning its
concern for the Xingdom to interest in itself is found in
Indifferenco towards the world, For God is also Lord of 2ll,
end the Church must be concermed with the orders of life
which God has maintained according to His will, Therefore,
we conclude our study with an attempt to realize the lmportance
off the struggle between God and Satan In Creation and to look
for the meaning of creation in view of the ultimate end of

the strupggle,

“fT"’ZL:{F"’ MIMORT
AL LIBRERY
TO ftc'r:: SRdntagy
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CHAPTER IXI

- S

TIE KINGDOM OF GOD IN THE NEW TESTANENT

The LEingdom of God is the Heipn of God. The term "King-

_—

o

dom of God" or "kingdom of heaven' occurs 119 times in the
llew Testament.l Only latthew uses the cxpression “kingdom
of heaven,” although he also refers to the "Kingdom of God"
three 'i;i_‘vnca:;.f3 7hile it is not possible to tell whether Jesus
used one phrage or the other in the Aramaic, all exegetes seem
vo agree that the two terms are S},rnonymous.s Thereo are two
likely reasons for this variation in ligtthew: 1) the prac-
tice of the Jdews Lo substlbube the word "heaven" for the
neme of Gody 2) the desire to poinb out that the Lingdom
which Christ and the apostles proclaimed dld not originate
on earth, but in heaven. %

liore discussion has revolved arcund the meaning of

Basileia itself. Does it meon "realm" or "reign"? The term

1y, Arndt, "The New Teatament Teaching on the Kingdom
of God," Concordis Theological Monthly, XXI (January, 1950},
Be

2Matt, 12t 28; 2L:31l; 21343 and perhaps, depending upon
the reading, 6:333 19:24,
S, L. Sekmidt, ”BaW(A&bd Theologisches Woertcr-

buch zum Heuen Lestament, ed, by Gerhard hittel, (Stuttgart:
e Lohlhammer, 1933), L, 583,

4arndt, op. clt., holds to this view and alsc cites
Heoinz-Dietrich Jendland'!s Dic Dschatolopie dos Reiches
Gottes bei Jesus, De 15
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"Kingdom" in English is somewhat smbiguous but usually
suggests a Lerritory or a commumity governed by a king,
The Greeck term 3azileia which the English translates is E
also ambiguous, However; the weight of modern scholawship

favors the interpretation of it as "reign" or "ruls,'' Cne 2

prominent arguement in favor of this interpretation is the

)

[N

act that the expresslion recpresents an Aramaic phrase well
established in Jowish usage: "The malkuth (o malku) of

Heavens" C, H, Dodd points out that this term is properly

an abstract noun meaning "kingly rule! and commotes the

fact that God reigns as Kinge In the light of this meaning, %
Dodd concludes:

In sense, 1oan not in gramaqci gl form, the substan-

tive concepjylon in this phrase "the Kingdom of God" is

|
the ﬁdea of Godys and the term "kingd om" indicates that ;
specific aspect, attribute or activity of God, in which ﬂ
4

{

0

Ho is reovealed as King or sovereign Lord of Ilis people,
or of the universe which he cfeated,

<

The Zingdom of God as Deliverance, JIn Rabbinical termi-

nology of Christ¥s time, the Jews spoke of a man taking upon

hinsel? the malkuth of heaven when he submitted himself

..
b | -

“Schmidt, ope Ccit.y ps 580f,

SGnarles Herold Dodd, Parables of the Kingzdom (lew Zark:
Charles Scribneris Sons, 1936), PDs Bhn55,  Ope Ae Bs J. Raw-
linson, The Gospel According to Sts Merk (Third editiong Londoni
‘uthuen and Co., 1931}, p. i g nSUllRaOH tromslates Heark 1315
as, "The Reipgn of God is at hand,'

lr
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unquestloningly to the Lave ! love often, theoy used it in
a different way: as an object of hope, Jewish thought wes
penetratod with the idea of a coming King and Kingdom,
Though sorely oppressed, the plous Jeows still had hope in
the clear demonstration of God's ruling hand which, as he
Imewy alroady extended over all the nations., The evil and
miserable world which was the Jew's lot would not mainbtain
itself forever, and in the last times the faith of Israel
would be vindicated: "The God of heaven shall set wp a king-
domy which shall never be destroyede s ¢ and it shall stand
forever" (Dane 2:44)s In that sense the Basileia of CGod
which would vedeenm IIis people was an eschatologlcal idea
which looked to the fubure, the last times, Vhen The Basli-
leia would come, it would be conferred unto cne "like unto
a gon of man" (Dan, 7:13), and its authority would be exer-
cised by the "gaints of the Most High" (Dan, 7:318)3; the hope
of the Lingdom was at the same time a lessiaenic hove {(cpe
Pse 110)e

The Proclemation of Deliverance as Future, When John

the Baptist and Jesus first stepped out to preach the King-
domy they were, therefore, handling a frequently discussed

topices They galned thelr audience because they sald that

"Dodd, ope Clbes Pe 35 Dodd also remarks, "The Rabbi-
nic expression s o o {inds a parallel in the saying of
ke Xe 15: *whoever does not receive the Kingdoum of God as
a little child will novor onter into ite'" (Pe 2l)e

e b
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the kingdom wes near - lying in the fubure, bubt near.8
Jesus said: "I say to you, of a truth, there are some of
those standing hoere ﬁho will not taste of death until they
see the kingdom of God" (Luke 9327), and "I shall not from
now on drink the fruit of the vine till the kingdom of CGod

wra

has eome" (Luke 22:18), The coming of the Kingdom was often

SMhe close relationship of the messages of Josus and
John in the Gospels is obvious, It might be notud, however,
that sevoral exegetes have obJected that the similarities in
the messages have beon emphasized to the extent that the pro-
found differences between the two have been lost, or at least
obscured, Rawlinson's corments on Mavrk 1:15 maintain the
right distinction: "Marlk's sentence, which should be translat-
ed "The Reign of Cod is at handd Repent and belleve the Good
Hlews, ' does admirably sum up the essence of our Lordts primary
message.” Ilo goes on to point out that Jesus?! message actually
stands out in contrast tc the Baptizer'ts werning aboul judg-
ments Above all things, Jesus?! message 13 a piece of Good
Hews, althoughy; of course, the need for repentance remains
in both instances, Ope Citey Pe 15, Although it is not nec=-
essary to follow Rawlingon's method of identifying all pass-
ages that would link the two preachers of the Kingdoam as
later Christian interpretations -- this 1s his explanation
of the presence of Luke 3:18 = it remalng that John's warn-
Ing and Jesus? offer did not gather one unifled followlng
{Cps Acts 19:4), :

Rudolph Ctto presents one of the best examinations of
the two messages in his The Xingdom of Cod and the Son of ian
(Grond Rapids: Zonderven Press, L958) Dpe 6OLL: "rhe Uriginal
Flement in Jesus?! Preaching of the Kingdom as Compared with
the Message and Person of John the Baptist.® In this section
Otto states his position thus: "The profound differcnce betweon
John and Jesus is immedlstely perceptible when one places
thelr key words side by side. On the one hand, "The Judg-
ment of wrath is coming;! and on the other, 'The kingdom of
heaven is at hand,?! The latter was different; it was a new
messages a man with the socond message could not remalin in
the following of the first; it was a message by which the
first man could not avoid being offended, and, in faet, he
was offended” (ppe 69-70)e¢ Cpo Fe E, Mayery; “The Kingdom
of God According to the lew Testament," Procesdings at the
Twenty-Fifth Conventlon of the Texas District of the Lvon-

elical Lutheran Synod of Missouri, Ohlo, and Other States
ist. Touls: Concordia Publishing House, L942); pe 2CL,

Nod Wikl oy .
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linked simulteneously with messages asbout the end of the
world, The parabollc saying of Luke 21:20-31 aprings up
in a comntoext dealing with tho eond of the world and Matthew's
reoference to the judgment scene and the righteous inheriting
the Kingdom presents the same great object of hope: the es«
chaton (Matt, 25334)e

Characteristics of the Kingdom. Howover, this message

was not some easlly recognizeble gummsum bonume Jesus sald

that the Son of man would come down from the clouds, bub he
did not present a sensual concept of the kingdom which the
mockory of the Sadducees could put to rout (HMark 12:25f).

lor did He set any time, although His words had a familiar
ring in the ears of hils hearers,; e scoparated Himself and

the thems of Iis message from fhe nationalistic and political
aspiratlons which had Jerusalem as the center of thelr hopos
Ho appointed the Twelve, and the number twelve is aduittedly
significant in the lebrew mind, Howevery, He, llke Jobm the
Baptist, had a negative point which repudiated nationaiisms
the Jew would have no favorable position (Matt, 83123 21:43)s
It was o message of repentante: "Repent, for the kingdom of
heaven is a% hond." (Matte 4:17)e It told of a kingdom that
comes to men regardless of what they are doing: or what theilr
preferonce in the matter might be, The call is simply to be
ready for the coming of God, A man will not lmow how the
kingdom grows: HMark 4:26-29 (". ¢ » and the seed should spring
up and grow, he lmoweth not how," cf, Hatt. 13:3l, Luke 13:2{f),
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There 13 a corresponding elemcnt of hiddenness in the other
parables such as the Tares (Hatbt. 13:24-30), the Treasure
in the Field (Mabbt, 13:44), the Pearl (labtb. 13:45), the
Flshmet (Matte 135:147-50), Returning to the parable of the
Secretly CGrowing Seed for a moment, its purpose is not to
point out that the kingdom will grow graduelly but that it
is Cod?s doing; 1t 1s through His power that it grows and
developgs men is not calling it Into exzistence or making it
Drogper, In summary, oll of the parables mentioned contain
two main characteristics: 1) It is of another sort than man
is accugtomed tog 2) It ls of an overvhelming nature,

The Decisive Preaching of the Kingdom as Present, Howe

ever, Jesus?! view was not exclusively futurlstic, It must be
recognized that there are many passages which speak of the
Hingdom as a present reallty, and this is crucial to His
nreaching, The Pharisees asked when the Kingdom which He
preached would come., lie quickly replied that the fingdom
even then was "in your midst" (Luke 17:21).° Mabb, 12:28

is just as decisive: "If I cast out devils by the Spirit of
Gody, then the kingiom of God is come unto you" (Luke 11:20),
Buﬁrows explaing: "The Aramalc verb probably used by Jesus

in this saying means primarily to arrive or roach, also to

% aul M, Bretsher, "Luke 17:21," Concordia Theological
Honthly, XV (November, 1944), pe 750f,

Ll
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befall or happen %o a person. « « in effect, 'what has happon-
ed to you is the Kingdom of God,"+0 There has been o call %o
repenbance, but whother men repent or not, the Eingdom 1s an
historicel happening, The power of CGod is ab work in the

world and the Xingdom is acbually present, "If we aro seek-

ing the differentia of the teaching of Jesus upon the Kinge
dom of Gody, it is here that it must be found, "L Finally,
Jesus! quotatlion of the prophetic description of the messisw

nic age in angwer to the disclples of John the Baptist stands

Fa)

orth, the promlse of God is actually belng fulfilled, (Luke
7:21; ope Matts 1155),

The Union of the Eingdom as Fubure and Present in The
Relgn of Christ

- &

fdentification of the Kingdom with Chrlst. The i.ingdom

was preached as future and present, but how can it be both
at the same time? The answer is found in Christ Who had no
hesitancy In preaching its pregsent certainty. Ve have seen
this in the toxts last mentioned, e also read to His poople
from the scroll of Isaiah and sald, "This day (secueron) is

this scripture fulfillled in your earsa" (Iuke 4321), Whalever

104311ar Burrows, _A_x_n_.Outl%e of Biblical Theology (Philaw
delphia: Westminster Press, C. 194C); De 189

11Doddy; ope Cites Po 189
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he sald gbout the coming Kingdom, e saw that future ale
ready in Hinm as Scemeron, The explanation of the Kingdom
as a present roallty but still coming lies in Christ., The
Lingdom is present In the Hesslah,e

The statement that the Zingdom is present in the lessich
explains why we {'ind passages whilch presuppose that Jesus end
the Kingdom are identlcal, While Mark 11:10 spealks of "the
ingiom of our father David, that cometh in the Lord," the
parallel passages to Mark 11l:9 (HMatt, 21:9, Luke 19:38) speak
only of the person Jesus Christ and omli altogether a par-
allel to Hark 11310, Jesus?! statements about forsaking house,
children, ctc,, "for my sake" probably affords e better in-
sight, Hark 10:29 and latt, 19:29 refer to His sake or His
nome's sake, but Lukte 18:29 reads, "for the sake of the King-
dom of CGod.," Again, Mark 9:1 (Cpe. Luke 9:27) speaiss of the
coming of the Reign of God in pover, but its parallel, Iatt.
16:28, speaks of the son of Man coming in with IHls Kingdom,

Furthermore, a follower waits for the Son of llan and for
the Lord exactly as He waits for the Kingdom itselfl, An ex-
ample of this expectation is found in an investigation of
Maibt, 25:1: "Then shall the kingdom of heaven be likened unto
ten virgins, which took their lamps, and went forth to mect
the bridegroom" (Cp, Luke 12:32, 35, 36), For more examples,
see K, L, Schmidt's article on Basileia in which he examines
these and other passages and concludes: "Grammar as well as

the whole context specks of the fact that the comnection between
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the kingdom and Jesus who came Into the world is nothing

leza than John's, 'The Word was made flesh! (John 1:14),"12

2

In the words of Visser 't Hooft: "Tho Reign of God is not only

-
et

yroclaimed, is inaugurated., The annointed of God, the

- - . -~ - - S
Hessiah-King has come to reign on behalf of God.“l"

The Promisc of the Parsclete. The disciples and many

followers saw the greabt acts of Jesus and were willing to lay

cdown thelr clothes to prepare the way for His triuvmphel entry

(K

The opening day cf the week of His

o

nto Jeruselem as King

Passion found Him hailed as "the King that cometh in the

name of the Lord"” (Luke 19:38). But He was, to use a phrase
of Viasser 't Hooft, a "hidden King," His Eingship was to be
God's creation, not the object of the plans of men. HHe had

] 2

indicated this when men unsuccessfully attempted to siecze

Him and make Him King (John 6:15).

The Lingdom 1s slready in Him who has "overcome the
world" (John 16:33)s DBut in the great discourse of John
14-17 He reveals that there is an element of unfulifillment in
the Kingdom which is present in Him, a "not yet" alongside the
"already." He must go to the Father to preopars a place for
His own (John 14:3)s Bubt what then? He will come againg
but as He promises that He will come again, He also promises

the Paraclete Whom the Fabher will send in His naue

12;J*chmj_dt’ Op. cit., @ free translation.

134, A, Visser "¢ Hooft, Th.e Lingship of Christ {(How York:
farper and Brothers, C. 1949), pe 7%

'E




A

(Jobn 143263 15:26)s IHe must depart =- "It is expedient”

-- 80 that the Paraclete will comeo; end He will guide them
into all truth (Jolm 16375 13)e. His departure will bring

sorrov, but that sorrow shall be turned to joys The dis-

ciples would not be without Christ; for the Paraclebe will
testify of Uim, and thus Christ will be present before He

comes again,

fhe Place of Jesus! Death in Fulfillment of the King-

dome The hint which Jesus hed given to the effect that the
way of His Kingdom was not the way of the world in John 6315
(Cpe Mavk 4:11f3 10342-45; Matt, £0:25-28) was now to be
given full meaning. He sclmowledged the validity of Pilatels
questiong but He could truthfully replys; "dy Eingdcm'is not
of this world"™ (John 18:36)s He accepted the tiile of King,
but with a reservation the disciples had not seen clearly
during IIis public ministry: the sign of Hlg Kingship was %o
be the Cross, an emblem of suffering, not compulslion, The
course of ovents, oubtwardly a séfies of disasters, contained
a revelation of the glory of God through the Son, The Cross
rovealed that Christ 1s a priestly King who dies Jor His
people. He was condeuned, but that sentence upon ilim as King
of the Jews was necessary %o reveal fully the true nature of
His mission from God: to reconcile men to God through His
death on the Cross,

On the third day He rose again and confirmed the fact
that He had overcome the world, Againg; He opened the Scrip=

tures to the disciples end said: "Thus it is written, and
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thus 1t behoved Christ to suffer, and to rise from the dead
the third day: and that repentence and remilssion of sins
should be preached in his name among all nations, beginning
at Jorusalen"” (Luke 24:144-47, cpe VWV, 27), They wore to
vreach to all nations, but not Immediabtely, not untll endued
with power from on high (ve 49). About to ascend into heaven,
He promised them the Holy Ghost and power (Acts 1:5,8). The
oromise which could not be fulfilled until he departed to the
Father was about to come into belng.

.

Pentecost and the Gospel of the iingdom, On the day of

Pentecost the false hopes of the disciples were replaced with
true understanding, There was no longer any disillusiomment
about the Tailure to redeem Israel (Luke 24:21), or the per=-
sistont question which reamained oven on Ascension Days "Lord,
dost thou at this time restore the kingdom to Israel?" (Acts
1:6)s On Pentocost "they were all f£illed with the Holy Ghost
and bogan to speak « « o" (Acts 2:4), They knew the "Goapel
of the Kingdom" and understood such statements as "Except yeo
turn, and become as little children; yo shall In no wisce entor
into the Kingdom of heaven" (Matte. 28:3) and that new blrth
through water and the Splrlt was a necessity for entrance
(John 3:5)e The Spirit 1s the source of thot new life for
Christians (Rom, 8:10; John 63653 II Cor, 3:6) and the King-
dom a present reality of "righteousness and joy and peace in
the Holy Ghost" (Rom, 14317),

Purthermore, entering into the Kingdom and cntering into

TPl iR TR
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eternal 1life are oquated, HNHavk 9:43-47 1s probably one of
The most Important examples of this form of ldentification,
Mor does the vassage's signlficance end there; for while
Mark 9:47 speaks of entering Into the EKingdom, ivs parallel,
Mabtte. 18:9, speaks of entering into life, Hatt, 23:3 and
Iuke 11:52 should be considered in the same manner: Natthew
roports that the scribes and pharigees would ghut men off
from the Lingdom, but Luke has them btaking away the key of
imowledgo,

Reallzing the life-giving presence of the Spirit, men
werc able to preach the Klngdom as present; and it was a
"Gospel of the Kingdom" which they preached, The use of
this phrase to describe the preaching of the Eingdom is not
at all forced, The two phrases are linked together throughe-
ocout, In place of &uc%é’z}fmrroﬂ r9e‘0(}(z1ark 1:14) many variant read-
ings state that Jesus came into Galilee "preaching the gospel

of the kingdom of Gode" K, L. Sclmidt would not ignore the

importance of the verbd euc())ét\t:'fé) in preaching the EKingdom (Luke
43433 B8:1l; 16:16; Acts 8:12), Similarly, he lists other im-
portant verbs used in thls connectiony such as, K’}e«fa'é'w, & putie—
M, nel, Acé

Tleopn, S yyéMuw, netlbw, Axiéw 14

Paul also claimed tho same Gospel as the others (Cp.
I Cor, 15:11), and in his proclamation "he went into the syna-
gogue, and spake boldly for the space of three months, disputing

1250chmidt, ope cite, Pe 584e

o, . e
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and persuading the things concerning the kingdem of God"
(Acts 19:8)e Acts 20:24ff is espoecielly significant, Panl
stating that he has received from Jesus the minlstry "to
testify the Gospel of the grace of God." And then he con-
tinues immediately (v. 25): "And now, behold, I lmow that
ye all, among vhom 1 have gone proaching the kingdom of
God, shall see me no mMore.”

Bac%ﬂfgﬂ anﬂeadgzé)MVurc also united in the parable of
the sower: Mark and Luke speak of sowing the word, bub

liatte 13319 has more: “If anyone heareth the word of the

kingdom « « o" Again, the pareble, &s it is related in Hark

4, does not speak of knowing the mysteries of God, but
reports that Jesus sailds "¥o you has been given the mystery
of the kingdom" (Mark 4:1l). A, E, J, Rawlinson remariks

that this phrase "seemz virtuelly to exXpress the idea of

e

* 5 M -« -
as a *:-:hole."ld Otto Piper conecludes that the reign of

race through Jesus is the one explaonation of Mark's treat-
ment of this parabls. It is a "kingdom™ parable, but it

is oqually a "gospel! parable speaking of the secret pur=
pose of God.l6 The message of the Kingdom was that of the

Go spel.

R R

15Rawlinson,.gg. citey pe 1liil.

160tt0 A, Piper, "The Mystery of the Kingdom of God,"
Interpretation, I (April, 1947), p. 189ff.
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The "Already" and "Hot Yet" after Penbtecost

The Vichory lWion but Still Coming. The promise of the

Paraclote that was the "not yet" in the preaching of Jdesus
was now realized, In the testimony of the Spirlt the Apostles
proclaimed the Relgn of Christ as the message of the Gospel,
But againg, they concelved of the Reign of Christ as both ful-
filled and unfulfilled, If the presence of the Spirit is the
fulfillmont of a promise, the presence of the 3pirit is it-
self a promise, maintaining the tension of the "alrecady" and
"not yet" of the Reign of Christ, For the Spirit, in assur-
ing that Christ is reigning, also points to the coming of
Christ agaln,

The New Testament writers were not at all hesitant in
exnresaing the paradox that while the victory of Christ was
already a present reality, it was also a victory still coming,
Fiest of all, it is a real victory., Paul says that God has
Ugranslated us into the kingdom of his dear Son" (Col,..1:13),
I+ is a relgn that is here and now (I Cor, 15:24-28), a King-
dom which cannot be shaken (Heb, 12:28), The Kingdom is
righteousnesa, peace and joy in the Holy Ghost (Rom, 14:17).
The victory of Christ over Satan in the CGospel accounts
demonstrated the Kingdom &8s already present (Matte 12:29;
Luke 11:20-223 Luke 10:18), and after Hils resurrection and
ascension, the epistles enlarge the picture by stating that
He is over all things, a victor over the evil powers whidﬁ
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are now made subject to Him (Eph, 1:321,223 Col, 2310,15;
)o

But if the victory is spoken of as realized, it is

()
I~

(2]
t':)

I Pets 32
algso charactorized as something promised as yet Lo comes
Christians are heirsg of a future Kingdom in Janes 2:5,

Col, 4:11 implies that Paul and his comrades are working

=

for a fubture Kingdomy, snd all are admon 1is shod to reancuber
that suffering now will make men worthy for the coming

(IT Thess, 1:15; II Tim, 2:12; Rom. 8:17), In Hebrows,
often cited as completely removed from "primitive" Christiaw
nity end its simple hopes, James Moffabt can only reluctantly
admnit that basgilela is at least an effort to "preserve some-
thing of the primitive view of Jesus as messianic king,"17
But the Lorward look of Hebrews is not lost in any way

(Heb, 9:27,28; 10:37). While the author of Hebrews says
that Christ has "everything under His feot," without ex-
ception, he addg: "Bub now we see not yet all things put
under him," {(Hecbe 2:8)e He uses Psalm 110, significantly
combining both the priestly and royal functions of Christ:
"But this man, after he had offered one sacrifice for sins
for ever, sat down on the right hand of Godj From henceforth

expecting till his enemies be made his footstool" (Heb, 10:12,

13)e

17 5emos Moffat, “Cpistle to the Hebrews,” The Inter-
nationgl Critical Comentarg (Hew York: Charles Scrivner's
Sonsg 1924}, pe XxXill.




Zhe Meaning of the Victory Won but 3till Coming. Visserit

Hooft refers to Xittelts Woerterbuch for an explanation of

this embiguity of Wew Tostament thought. The angwer lies in
Tthe verb ketergeo which 1s used ggain and again, The basic
meaning is "to render ineffective®; the secondary meaning;
"o anihilate.," In most passages the first meaning is used,
e good example being I Cor, 2:16; which ¥offat transiates:
Tthe dethroned Powers who rule this world," Through this
understanding an ezplenation of the victory won but still
coming is possible, "The inimical powers are nc longer on
the throne  « o But they do not yot aduit their defeat and
ore still acting as If they wers the true rulers of the world,"16
Thus, in principle Christ has abolished Death “through the

gospel™ (II Pim, 1:10), end though Death still comes, it

=

hag
lost its sting (I Cor, 15:55), And 3atan is bound (Mark 3:22.
26)s VWhile Paul writes that Christ "must reign until all
his foes ave put under his feet," he 2lso adds that God
"has put everything under his feet" (I Cor. 15:23,27). The
time between the resurrection and the return of the Lord is
a time botween the vicbtory which is only known to faith and
he full victory, but nevertheless, the victorious Lord of
now guarantees the ultlmate victory.

This expression of the "already" end “"not yet" of the

Kingdom of God brings to mind another New Testamont expression

18yigsertt Hoofty Ope Ciltey Pe Sle
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of the same tension, We refer to "this age and the age to
come” (Lphe 1:19f,3 Cp. Matt, 12:32), a concept particularly
emphasized and 1lluminated by Anders HWygren, It muounis to
this: Ay the fivst coming of Christ and HIis message of "to-
day" the age to come invaded the present agey, so that now
the two ages overlep cach other, and this overlapping lasis
from His first coming to His second coming,

The decisive moment in history liez in the resurrccition
of Chwist, Ilow llfe 1s triumphant over death, This is the
explanation of the contrast of Adam and Christ (Rome 5:12).
that is ordinarily called "1life" is in its totality and withe
out exception subjoct to tThe pover of aeath,.but the Gospel
announces to the slaves of this age of death that the age of
1ife has come,+? Turthermore, that age is no longer merely
coming; with the resurrcction it has become a present real-
ity (II Cowre 52:1%7)e Why? Christ stends at the center,. on
tho lino between the two ages (I Cor, 153173 I Core. 15:20),
The resurrection of Christ and of the dead are not separave,
but a unity, with Christ tho "first fruits," the beginning
of the process. Hygren also refers to Rom, l:4 whoere the
resurrection is the dividing line between the sced of David

and flesh and the Spirit,.=0

19 g 1 e T
- Anders Hygren, "This Age and the Age to Camep” iRhe
Augustana Quarterly, XXI. (April, 1942), P. 106 T

20Thides Pe 107s
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This whole overlapping of the two ages 1s the "last
hour! (I John 2:18) in which Christisns point to the end
of the old and the beginning of the new, an hour prolonged

now only through the patience of God (II Pets 3:9)e
The V/itnoss of the Church to the Kingship of Chvrist

Christ as "EKing" or "Lord" of All, The lmowledge of
Christis victory over Satan and Death through IHls Cruci-
fiztion and Resurrection clearly placed the Apostles and
their followers in a state of tension between this world
and the world ushered in by the comiﬁg Kinpdaa, They ro-
cognized that their lot was not of this world, But while
they were not of the world, they were in the world, And
they also saw Christ as Lord of all things in this world,
It was tr’ue,f e was crucified as King of the Jews, bub
that title held universal implications, There 1s no funda-
mental differonce between this designation and that of "Lord,"

o o o The King of Isreel is, es the Jews put it to

Pilate, "the king messiah" (Luke 19:38), Though he

occupies the throne of David, he will vreign not only

over the house of Jacob but over the whole world, for

to his reign there will be no end (Luke 1332,35). e

is the Son of man to whom, according to the prophscy

of Dan, 7:14, a kingdom is given which includes all
pooples end nations, The twenty-fifth chapter of

Ste HMatthew confirmf this coasmic interpretation of
Christ¥s Eingship, <

2lyigsser 't Hooft, Ope Cites DPe 75-764
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The idenbtity of King with Lord is also brought oub
in Joln's statement that Christ is Lord of lords and King
of kings (Heve l:53 17:14), In the same book of Revelation
The "essianic Pgalm 110, used time and again to expross
the world-embraclng, cosuie Kingship of Christ, is quoted
to show that the Lord has conquered and sat down boside
the Father on His throne (Reve 3:21; cp., for a typical
example of this use of Psalm 110 in the llew Testament,
Hiobe zzld,ll).

The Speclal People of the liessigh«king, However, in
B2 g »

proclaiming Christ as King, or Lord, of all the disciples

also recognized that as King He would gather His own special
people., The Basilela is His "vredemptive Rule” but it does

not operate in a vold, It implies a sphere of rule, This
realization on the part of the disciples was in couplete
accordance with the mission of Jesus, It is true that

Jesus is the "Kingdom," and that through Him God comes

to deliver man from his sins. However, as the Hessish Jesus
clearly came to gather a commmity. He pictured Iis ilessiah-
ship in torms of Isalsah's "Suffering Servant” and Daniel's
"Son of man," both of whom were, as Hunter observes, definitely
"gocietary figures." 22 e saw Himself as the Shepherd seeking
the Logt sheep (Luke 15:3-G), and Ile sent out the disciples

22ipehibald M, Iunter, The llessage of the Heow Testament,
(Philadelphias The Yestminster Press, ce. 1944), pe 58
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as sheep to proclaim the Kingdom to Israel (Matt. 10:186).
And when Iz Tells the disciples that it is the Father's
gpood ploasure to give them the Kingdom, they are a "little

flock" (Lulze 12:352). On the eve of His death He refers to

-

the prophecy of Zechariah: "I will smite tho shepherd, ar

the sheep shall be scatbered abroad® (Hatt. 2631313 cpe
ligrk 14:27). The Fourth Gospel is more explicit: "I am the
good shepherd, and I lmow mine own  « « and I lay dowvn my
life for the sheep. And other I have « « o (John 10:14-16),
Iie tells Petor to "feed my sheep" (John 21:17).

Moreover, Jesus went beyond the mere employment of
figurative speech in such statements. This is evidonced by
the fact that before He departed He colebrated the Last
supper, At that time He declared Himself to be "the Son of
man" of Daniel Seven (Luke 22:22) and identified Iiis followers
as "the saints of the lMost High" by saying: "I appoint
unto you a kingdom, even as my Father appointed unto me”

(Luke 22:29). Cﬁﬁort saw 1t long ago: !'The twelve,! he wrote,
'sat that evening as representatives of the gcclesia al
large. t"ed

The members of the early lew Testament church saw that

where Jesus had once been the Proclaimer of the Kingdom, thab

mission had now been given to them through the twelve repre-

25Ibid., p. 65.
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sentative disciples. The command was to extend Iils Kingdom

into all the world, In fulfilling that mission, however,

they did not imagine themselves asz lsolated or loosely comnected
individualists convineing other individuals., If Jesus had

1t a new people, they were also to be a people in the
closest fellowship, a fellowship that recognized Jesus as

Lord through the presence of the Holy Spirit (I Cor, 12:3),

The Church is a ‘bc‘:lple filled by God's 3p irit (ph, 2:21fe;

T Cor. 3216) and an oL K0 Trveu/ubfl'uma (I Pote 2:5), & house

Cl
o

f living stones "whose cement, so to speak, is the indwelling
Spirit of Cod."*% then we gspeall of the fellowship of the
pirit, we are indebted to Poul's oun phrascology: "If there
be thorefore any comfort of love, if any fellcowship (Kowwvém)
of the 5pirit « « «" (Phil, 2:1) and "the communion (fellow-
ship, KOWWVIK ) of the Holy Ghost be with you all' (II Cor.
13:14), In all of this the apostles were mindiful of ©
discourses of John l4~17 on the guidance of the sSplrit and

Christ? 8 prajyer for oneness,

The Church?s Testimony of the Last Things. The misslon-

aries of the Church went forth to proclaim Christ as Lord,

but they recognized His Lordship as limited te His own pecullar
peonle whom He had purified (Titus 2:14). And those people

are intimately joined together "in Christ"” (I Cor. 1:30;

Rom, 8:1; Col. 1l:2). Iowever, we have scon that the Christ

241bide, pe 75
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was also a Ling who was to come and demonstrate Hls rule over
the whole world, Vias thet Xingship forgotten and were they
conteonted with the present activity of the Spirit? ‘hen

this questlion is posed, it must be remembered that the Spirit

vig.s the living Promise of the return of Jesus. In the very

1 ';,

act of preaching the brecking-in of the Eingdoa into the

old creation they were pointing out to the world the meaning
of the fubure and the Sccond Coming of Christ as Judge and
Redeenmor, Thus the Church witnessed to the Kingship of

Christ and prayed, "Haren atha" (I Cor, 16:23).<° Similarly,

tlhiey testifled of their hope in their continued.celebration
of the Last Supper, In that celebration they were assured
of’ the coming and presence of Christ even then, but they also

roncmbered His words that "I shall not drink of the fruit

D

of the vine wntil the kingdom of God comes" (Luke 22:18) and
that "as often as yo eat th is bread and drink this cup, yo

do shew the Lord's death till ho come (I Cor, 11:206). The

eschatological setting of the Last sSupper had its parallel

in the practice of Baptilsm, It, too, was seen as a "broaking-
in" of 1ife upon death, for as mon were baptized into the
death of Christ they were also "united with him in a resur-
rection like hisg" (Rom. 6:5). The negative side of Baptism,
the destroying of the sinful body, is matched by the positive

side which points to the new life of a new aeon which has

25Hunter's translation is excellent: "Our Lord, Comes"
Ibid.; pe 41
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come in the resurrection of Christ, And to point to & sharing
the resurrection of Christ now also polnts to something
more:  the general resurrection, of which Christ's resurrec-
tion 1s the first frults.26

The d@itness of the Church Applied to the Christiant's

O

Life. Iurtured by the Church with such an eschatological

witnoss, the Christian can say that "today”

the Kingdom of

<
()
W
()]
g
=
£
(7
Q

one to him, He is united with Christ; IHe 1s

"in Christ. Christfs resurrection is the firat frults of

the resurrection of all who beliove in iHlim, and by His sppear-
ing Jesus has “brought to light" eternal life through the
Gospel (II Time 1:10). 3But the Christien cennot say that
evorything portaining to the will and reign of God has been

esteblished in his heart "this day." The Christian is still

fra

part of the world and a participant in the struggle between
faith and unbellef,

There ig a sharing in the victory of Christ, but what
Christ can say without reservation concerning the presence
of the Lingdom remains in the future for the Christian. IHis
confidence lies in the fact that the Xingdom has begun its
reign., It has come, through Christ; and yet it never coases
o be the Kingdom to comes Thus the Gospel of the Eingdon
1s the announcement of the forgiveness of sins and eternal

1ife entering the world of sin. However, that does not mean

“Cancors Hygren, Commentary on Romans, (Philadelphias
Huhlenberg Press, C. 1949); Pe 2oL Lfe
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that there 1ls Yo beo a new law, governing Fhis world in accords
ance with the laws of the Kingdom of CGod, Christian faith
kmows that this world remains this world: a world of sin,

The Gospel is not cne of the many powers struggling for the

Y at otg 3 = el i 1 " 1 - 2% 3
mastery of This world, in this, the old aeon.“" To forget the

eschatologlecal implications pertalning to the future is to

l J

all to take seriously the powers of evil in this world.

=]

his world is not to be told that it is graduelly beginning
to be transformed, but that there is need for & second

interventlion from God. Any gelf-confident refusal to hold
to this look to the future removes the tension between the

rosent and coming Lingdom and cuts the nerve of the Biblical

o

outlook which ig filled with hope in that which is not yeb
seen,

The Fulfillment of the Kingdom and the sSecond Coming.

Maintaining the tension of the "already" and "not yet" in
this world i1s not an end in itself, however. Tho Christian

Zerygma also looks for a real end to the present dilemma,

While it spealks of the resurrected God-man, Jesus Christ,

“ho is present now in His Church giving life to lost men,

it finds its strength by identifying that present Christ with
the future, coming Kingdom, The day is coaing when "at the
name of Jesus every knee should bow, of things in hecaven,

things under the eerth" (Phil, 2:10), a day of salvation

27ce, Nygren, "This Age and the iAge to Come", opes cit.,
Pic OB 33
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for believers, but judgment upon the unbelievers, Here and
now the Christisn can lmow the power of His resurrection
(Phil, 3:10) and walk in newmess of life (Rom. 6:10). This
present power, hovever, always polnts ﬁo the consunmation,
when ab lost "the kingdom of the world is become the Kingdom
of our Lord, and of His Christ: and he shall veign For ever

and ever' (Rev. 11:15), Noting our last source, in Revelation

the full tension of the "already" and "not yet" comes to

f~s
ci
s
L2

climax, At the very outset the Apostle describes Jesus
Chrlist as Ho Who is and 1s to come (Rev. 1:4,8). He has
already mado His people kings and priests (1:6), but He will
ost His poweor so that the whole world will have to acknow-
ledpge His vicbory and "all kindreds of the earth shall wail
because of him" (1:7). To accomplish this end, there will

be an end, a_real end, z2s real as the Word made flesh.
Unimaginable glory will be unveiled for the Christian who

is alrveady saved and is now in a fellowship of suffering

hrist, a fellowship tThat prepares the way for the

(!

with
fellowship of glory (Rom. 8:18, ef. II Comr, 4:17).

Already the new creation is breaking in through Christ,
but at the parousia there will be a new world in which God
will be all in 211 (I Cor. 15:28). God will come, the Eing
and Lord of the world ./ho will be, and is, 1lts sole consuma-
Lor and redeemer. Nor is it a legitimate limitation of Hew
Testament teaching to state that men are saved out of a world

which has no destiny. The Eighth chapter of Homans sees
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the whole creation longing for redemption, 3Subjected %o
corruption because of man, 1t also has a part in the sanme
hope. Anders Tygren in his commentary refers at this point
to II Peb, 3:13: "Hevertheless we, according to his promise,
look for @ new heaven and a new earth in which righteousness
dwells" (Cpe. Isa, 65:17; Rove 21:1).28 lHygren's exposition
of Homans continues:

The redemption of mankind is slso to be the redemption
of creation. For Paul the two go hand in hand and are
; Inseparably united. Just as God, on the day of resurrec-
= tion, will give man a body which corresponds to the
now acon of glory, a Tspiritual body,'? so He will creabte
a corresponding new cosmos, 'new heavens and a new eartht,
50 the consurmation will not come by any automatic
process of development, God does indeed lead the whole
creation on toward a goal which He has fixed definitely;
but the consummation will come through His own mighty;
and 1t will concern not only individuals, but it will
have cosmic meaning and cosmic dimensions. Only then,
; in union with this total fulfillment, will 'the revealing
of the sons of God! take place. 29

This is the world view maintained by Paul éJ:d the entire
llew Testament: The Kingdom of God has come; it comes down from
God and man must be in readiness for it, That reign is already
inaugurated in the "hidden" King-Messish. It is offered
to the repentant who believes and is victorious in Him, A%
the same time the Christian must fight the powers of evil
which act as thoughlthey have not been deposed also looks
and prays for the parousia. For then the Christ in whom
the Kingiom is present aend victorious "once for all" will a

28liygren, Commentary on Romans, ope Sit., Pe 331.
291p1d,, p. 332,
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malte manifest those who are already kings through Him and glor-
ify them at the resurrection, The cometh the end, when he
shall have delivered up the kingdom to God, even the Father;
vhen he shall have put down all rule and authority and power”
(I Core 15:24), "And when all things shall be subdued unto
him, then shall the Son also himself be subject unto him that

put all things under him, that God may be all in all" (I Cor.

.
-

153 8).
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CHAPTER III

s AR

THE CONCEPT OF PROGRESSIVE APTATIMENT OF THE
KINGDOM OF GOD I ANMERICAN THEOIOGY

The Development of the Idea of Progress

A study of the Kingdom of God according to American Prot-
estant theology must be preceeded by a short definitlion of
the Kingdom, In the light of Chapter One of this paper 1t
will be remembered that the Eingdom of God according to the
teaching of the MNew Testément is God's deliverance for men,

a deliverance scen specifically in and through the entrance

S Bt B e e e o T G e

i

of Jesus Christ into the \-vor.ld. This deliverance, however,
is always conditioned by the eschatological tension which sees
that while the victory is already won, the final victory
has not yet been consummated. -

However, in applying this definlition to a study of the
Kingiom in America, the student is confronted with the
necessity of examining the problem under two aspebts: First
of all, there 1s the development of the moderm theological :
"world view." Hen were looking for é meaning to tho ﬁhfolding,
of tho years and often explained thelr philosophy of history
in terms of the Kingdom of God, Socondly, there 1s the renogn“
nition of the certainty of an end of all th:lngs in this worldﬁ;
and this :I.nvolves eschatology. Howevar, in the mode!'n ex'a
concern over the plaoe of aschatolagy In properly unéersbm&n
ing the Kingdom reoeivod tardy rwmltten.and stu&:r. Thw
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fore, the wrliter has seen it to divide this chepter into two
parts, examining the implications of eschatology, doctrinally
and historlically, in the second part., In sbudying theological
opiniona we shell proceed, therefore, to conslder first the
development of the ldea of progress in relation %o the Ling-
dom of God; and this involves a philosophy of history.

I one views the Lingdom as the power of God bringing
redemption and deliverance to men, history then appears as

an interim instead of a field of operation in which men create

o
o

re

lm of ethical activity. The Eingdom which has come in

==
72

Christ, "the firat fruits," is also coming at the end of the
world, with finality and as CGod's deliverance, This understand=-
ing necessarily malkes the intervening period of time, history,
an interim period. The Kingdom is "already" (labtt., 12:28)

and "not yet" (Matt. 24:14); end, consequently, history is

the poriod intervening bebtween the arrival of the Kingdom

of Christ and its final fulfillment.

In view of this moeaning of the Eingdom aﬁd the presenta-
tion of history as an interim, some questions about history
and the Kingdom immediately arise. In a sense, nineteenth
century theology operated with the Biblical principle that
the Kingdom had come, and this was the problem: Will that
Kingdom trensmute history? The nineteenth century believed
that it would, Iow did the idea that the Kingdom would
trensmute history come into being? It is usually held that
the advent of remarkable technical progress and the povweriul

]

-
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Influence of the Darwinian concept of evolution created the
hope that the Kingdom of God could be progressively attalned.
The Neov lorld View. It is true that evolution lent it-

gself to such a bellef in progress, but evolution is not the
whole story nor even the battleground for opposing theologles.
In fact, Christianity itself has played a large part in msking
such en idea of progress possible, Hope in progress and be-
lief that history has a goal could not and did not arise

In the ancient world view of history as a seories of never
onding cycles of birth and decay.+ It was Christianity

which hod long been kindling hope dosgplte obstacles and hos=
tility in life. Honce in American theology it was the corrup=-
tion of that original hope which caused such an enthusiastic
belief in the wonders of science and the promise of evolution,
The source of this corruption was the philosophical idea of
Immanence,

To be sure, 1t may be saild that God is immanent in the
world. God is at work, not an absentee world-owner, He
guides and directs the world, and nothing iz outside His
power, However, the idea of immanence in American theology
stressed another point, Underlying this view of the irmanence
of God was the ldem that God and man are only different
sides of the same reality. That is to say, in nature and in

man CGod's movements and impulses could be 'k:'apul 80 as tﬁ = |

lotto A. Pipsr, "Progress and Christian Eschato
The Lutheran Outlook, IX. (September, 1944}, pe 271
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demonstrato a basic and essential pgrowth towards good and

perfection in this World.//

']

a
1

This idea of lmmenence, however, removes, or at least
seriously weakens, the Chnistian concept of Godfs transcend-
ence,; which is theologically expressed in the difference
betwoen the Creator and the creaturs.e It further assumes.
that there can be a stoady advance from imperfection to perw-
Tection, as though the two stages belong to the same order
of existence, But such .a transition from imperfection, it
must ‘D_e remembered, i1s not a change in degree but in essence,
Of course, 1f it is held that there is a continuity between
man and God instead of a gulf caused by sin, certain concluse
ions can be made, It can then follow that the immanence of
the Lingdom of God can be discerned by man as gradually
transmuting history into something better, steadily carving
out a Tinal perfection. l!uch of Amorican theology took thab
stop and made the consequent conclusions,

Higtorical Documentation. In tvracing the development

of the concépt of the immanence of the Kingdom of God we
turn first to Jonathan Ddwards (1703-1758), This great
theologian and pracher of early America successfully defended

Calvinism against the inroads of Arminienism,d vindicating

2George Haumear, Christisn Realism in Contemporary American

T i

Theology (Uppsala: Appelbergs Boktryckeriatiebolag, 1940),
p° 161«:

Syalter Marshall Horton, Reallstlc Theology (Wew York:
Harper and Brothers, c. 1934), P« 19
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men's absolute depondence on God and asserbing the reality
of original sin and the total depravity of human nature.
Prompting o series of reovival movements ,4* he announced the
soverelgnty of God and held to a strong thoocentric position.
However, this victory was short lived, DBriefly, there were
two causcs Tor ultimate failure: 1) Edwards! theory of .
virtue; 2) the stress on revivalism,

Pirst,; Jonathan Edwards! teaching of true virtue as ben-
evolence to "Being" in general unintentionally led his follow
ors to lose thelr theocentricity and to turn to a rational,
natural "t;hoology‘.,5 Unable to maintain the position [Ldwards
had constructed for himself, the "lew England Theology" which
succeeded him wes progressively *liberalized" and removed
from its theocentric position in order to offer defense against
Arminian and Unitarian adversaries.® 3econdly, Edwards?
introduction of vevivalism did not gain its desired end. The
ultimate result was rather a shift from objectiviam To sub-~
Joctivianm, from theocentriclty to anthropocentricity, and
a sbress on moralism, Significantly, the remarkable success
of the "CGreat Awakenlng" directed Ldwards' attentlon to the
possibility of the oL Thq liillenium and the coming of the

Kingdom of Christ on earth, a tendency vwhich henceforth

4Docember, 1755, and later, the "Great Awakening of 1740,

SHammar, ope cibe, PPe 86-89.

SHorton, ope €ites Pe 20s
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remeined a port of American theology.? Strangely enough, .
herefore, the powerful Puriten preacher of the absolute
transcendence of Cod "ends up by bullding a bridge to later
Irmanentism, "8
Anothor Amerlcan force which played its part in influence

Ing theological thinking should be mentioned, Walter Horton
points to the historical significance of the period from

1776 to 1840, Those years saw the ascendency of rationalism
self-assurance and independence: "an outburst
of theoologlcal republicenism,® This spifit of rationalsinm
held sway among the leaders of the new republic, It is true
hat it never had nmumericisl strongth smong the masses, nor
did it maintain itself for a long perlod of time. DBut its
Jmportance was thias: America grew, ploneered, fought battles,
and idealized the resourceful Yankee Individualism, As
I, Richard llicbuhr observes, "Absolute individuals had replaced
absolute kings and absolute churcheso“lo There was optimiam
about God and optlmism about man, That optimism outlived
the rationalist movement and contimeed as a part of American
thinking. Walter Horton finds his evidence in the new kind

of preachers of the nineteenth century:

7H, Richard Niebuhr, The Kingdom of God in /imerica
(Yow Yo;k: Willett, C1 i 3 onp y, Co 1037)s DDe 141=143,

maqm-lar, _2, ci’b., Pe 89, Gf. Poe 115fo for a study of
the effects of revivallsm,

Storton, op. cit., P. 23.
101Tiebuhr, OPe. clt., Pe 100,
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“hen Thoodore Parker and Horace Bushnell began to preach
thelr new liberalism based upon German phillosophical
idealism, shortly before the middle of the nineteenth
century, they questioned moat of the basic assumptions
of thelr predecessors, but they never gquestioned
assumption that whatever 1s best, is, or is To be.

With the gbove reference to optimism, we are now ready
to consider thoso men who sought the answer to life in the
irmanent working of God, HordGe Bushnell (1802«1876) is the
best example of this tendency in the “"Later lew Haven Theology.“m

His theology, a theology preached as he saw the need rather

e

hen systemitzied, held to two basic concepts: 1) the super=
iority of intuition to reason; 2) the world as a developing

-

1

g
organimu.l'” Concerning this latter peint, Otto Helck refers _é
' ; :

to the indebtedness of men of Bushnell?’s time to Hegelt's §

ideplism and its conception of divine immanence and of the

progressive unfolding of divine truth.t% Although George
Stevens points out that Bushnell was nct a deliberate Tounder

of a new school of theology,~> Foster nevertheless lists a

1lHorton, op. eites Do 25 |

120. ¥, Helck, "Hisbtory of Protestant Theology," A
History of Christian Thought, edited by J. L. Neve, (Phila-
delphia: iluhlenberg Press, Ce 1946), II, p. 286,

15Horton, op. cite., e 27

1450ick, op. cite, pe 277%, |

15George W. Stevens, "Horace Bushmell and Albrecht

Ritschl, A Comparison," American Journal of Theology, VI,
(June, 1902), pe 37« A
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mumber of theologlans as members of the ¥Bushnell School,®1l6

Thus representative preachers of the ®Bushnell Schiool®

<

such as Theodore Munger and Henry Ward Beecher preached the

love of God above all else and advocated the complete acceptw

ance of evolution as tho wnifying prineiple of life and action.t?

Lymen Abbott belonged to this achool and carried 1lts thoughts

1.1 T

further. Ilis lmportant work began in 1892 with The LEvolution

of Christianity, stressing the "new conception of God as immanw

ent in nature, "o George Gordon 1ls also ranked among the
great proeachers and teachers of the nxovemént. In Ultimate
Conceptions of Falth he discusses the great ldeas which should
govern a preacherts works and calls them "ultimates". which
hould be continually consildered, Cordont's "historical ule-
timate,” Poster explains, was "the kingdom of God established
among men, towards which both evolution and the governing
hand of Cod in history are tending."l® Again, Gordonts most
important contribubtion scoms to be his emphasis on the lmman-
enco of God, That in every man there is a genuine incarnation

of God.,zo Although in this respect Jesus was definitely

1bI‘1°a.ri Ihugh Foster, The liodern llovement in American Theol-
ogy (Wow York: Fleming H. ReVGLL COes Ce 1099), Ds 60Le

X7

Ibide, Pe 68Les Do 86T
18 Th 88 ¢ s 2150
i 1 NN L
21pid,, p. 112

1
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unigque In his relotion %o God, CGordon still saw the Abone-

ment of Christ as a “"carieabturo upon Christisnity,”<l

In the prociamatlon that the Kingdom of God could be seen

in thoe world, Christ wos removed from the center of history

1) ta
ot
)

Jhom the Kingdom comes; and the concept of the immenence

b

of the HKingdom of God had made the theory of evolubior
2T . 1. 2 : 2

accessible to thoology.,<?® To say one word on this union

of scicnce and theology we might point out that, irrespective

of the sclentific basis of evolution, the appropriation

i

of the lows of nabture to prove a heppy spiritual destiny

P — — - de -]
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movemonts of nature which God controls,
they must be distinguished from purposive human action in
vhich men acts in relative independence of God, For while
it may be true that mankind may also be making advances in
the arts, literabure, in scientific achievements, in the
Improvement of living conditions, all such sccomplisimuents

el

can be used for either good or evil purposes, for construc-—

2libid,, p. 129,

22Ibid,, p. 144, In his sumary of the position of
liberalism at the close of the nineteenth century Mozter
points out these results, among others: The acceptance of
evolution, the rejection of endless future punishment, the
conception of the work of Christ generally conceived in sube
stantial accord with Bushnell, and the disposition to drop
such tonics as original sin, not merely from the creeds but
from serious conslderation.

.
g\
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tive or destructlve ends. In tho history of man each advence
brings with 1t a corresponding posaibility of evil. O%to
Piper strikingly describes this embivelence in all history
as "The Law of Bqualization,"2° TFor the sinple reason thab man
is allowed Lo make decisions, there is always a consbant
oppoaition to Gods and thls is vwhore the kingdom of Satan
enters in,

Theological Cptimism and the Entrance of the
Jocio-Ithical Element

The Lthicgl Eingdom, On.thée basis.ef the optimistic

idoa of continuity between God and man, centering around the
ldoa of God's immanence in nature, American theology was now
prepared to make some practical applications of its positione
In gnswer to the question, "How can the Kingdom come within
history?” the confident reply was that the EKingdom not only
could come, but that it would come through ethiecal beings
and an ethical social order. DBriefly, the answer amounted
Lo this: Jesus accepted His task as the establishment of the
Kingdom of CGed on earth, In His teaching about the fatherly
love of God and His own eoxample of love He proceeded to
plant the_ seed of the now kingdom of God, In accordance
with the prevalent idea of evolubtlon and progrefas, tho Kinge

dom of God could be seen as mounting to on ever greater

25piper, "Progress and Christlan Eschatology," op. cilt.,
P BTk
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realizablon, provided that men would be guided by the cthical

demands and principles laid down by Jesus, This. immanent

Kingdom of God was defined in two ways: 1) a kingdom of

ethical beir Eingdom of God which
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cores into being when the laws and customs of the cormmumity
are transformed so that they are in accordance with God¥s will,
This view of the possible reslization of the Kingdom

o

of CGod found expression in what is generally known as the
ita o P )

Social Gospel," But such a theory can be advanced only at

the oxXponse of falling Lo percelve the true element of evil

i1s nothing less than the nalve belief that a "do g@od“ love
onn the part of Zealous reformers can work everybody into his
owvn little corner of a static kingdom. At the risk of repi-
tition we again point out that the humanized concepilon of
tod in which there 1s an unbroken continulty between men

and God was fundamental, The idea of irmenence consistently

24y, R, Wiebuhr, Ops Clbes Pe 193: "The idea of the
coming kingdom was robbed of 1ts dialectical element, It
was all fulfillment of promise without judguent. It was
thought to be growing out of the present so that no great
erisis nscded Gto intervene between the order of grace and
the order of glory. In 1ts one-sided view of progress
which saw the growth of the wheat but not that of the Tares,
the gathering of the grain but not the burning,of the chailf,
this liberslism was indeed naively optimistic.” Our omn
historical documentation of this tendency will follow short-

17
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underlined American optimism,=® In the history of Aumeri-

can theolcgy the rejection of Jesus eschﬁtological state-
ments as unworthy insertions on the part of milsinformed
disciples had preovented serious consideration of Christts
enticipation of frightful evil. And this anticipation
nullifies the prospect of worldly progress to a point where

within history it can be said that evil is everywhere sup-

ressed, The fallure to grasp the significance of this
negation of worldly hope, incldently, is a sophisticated
restoration of the error againat which the Augsburg Confes-
sion, Article XVII, warns:

They condemm also cthers, who are now spreading certaln
Jewlsh opinions that, before the resurrection of the

in
dead, the godly shall take possegsion of the Kingdom of
» the unpodly being everywhers suppressed.<t

&)
P
3
Q

ad, Ul
the worl

Finelly, any presentabtlon of Jesus as the Teacher who
lays down ethicol prineiples transforms the Gospel into
Law, ¥or Jesus did not report a discovery about a God in a
distant realm Who takes no initiative Himself in seeking
men out or at best sneaks of a Kingdom which men, aided by
legal documents, must gradually build up and up so that it
will reach Trom earth to heaven. Bubt Jesus does announce

that the Kingdom of God comes down to men and that God is

25y, R, Wicbuhr also concludes that this American beliefl
in progress was not due to "the Darwinian theory of evolution

nor the succoss ol sclence and tecimology nor yet the expansion

of Tuvopean civillzation, though all reinforced it." ~ Ibtdl;
p.v 190.

26354 w104 Concordla (St. Louiss Concordia Publishing
House, 1921}, pe 5le
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secling mon.?? It is not a story of Inman evolutlon or nman
advance and action, but one of revelstion of Godl's action from
Creation %c the final consumatlion, And Jesus, the Incarnate,
ls at the center of that actiony He is the determinative point;
through Him God's Kingdom £inds men.

Hence we must conclude that the XKingdom of God, if it
is to Le considered from the point of view of a philosophy
of history, must be seen as lying beyond man's resources and
comprchension, coming tc man as salvation, It 1s the announce=
ment of the lRedeemer, Jesus Christ, Who has come to bring
the remizsion of sins and to rostore the 1life cf God to man,
Only by rocelving the Holy Spirlt Who brings this 1life can
mon enter the Hingdom (John 3:5), for no one can say thabt
Jesus 1s tho Lord "but by the Holy Ghost" (I Cor. 12:3).
Christ?s spirit now working in man enables man by faith to
overcome herc and now the futility born of sin, and thus
cnly in the sphere of Christian falth does gemuiine progress

take place. At the same time man sees that there still re=-

27), 1. Baille, God ¥as in Christ (Wew York: Charles
Scribnerts Song, c. 1948), p. 60, Daille poinbs to the
distinctiveness of Jesus! preaching in this mammer: "It is
perfectly true from the historical point of view that in
mankind’s agelong enterprise of the quest of God, dJesus is
the ¢limaX. « «  Bub ls that the whole truth? If Jesus was
the supreme discoverer of God, I should wish to carry the
high argument yet further by asking: What kind of God did He
discover? . « » It is a God who takes the inltiative, a God
wvho 1s always beforehand with men, a 'pr_evmient' God who secels
His creatures before they seck Him,
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mains a gulf between himself and God that can ncver be over-
come in this world, in humen history (Rome 7)s Bub agei n
the 3Spirlt prompits the hope that God in His time will redecen
all things and fulfill human longings for redemption (Rome 8).
Understending this, the tension of the "already” end "not
yet" of the Kingdom of God is maintained.

Historicel Docunentation of the Entrance of the Soclo-
Ethicel Flement in the Kingdom of God 3

The Influence of Cerman Theology. Following the devel=-

%

opment of the concept of immanence on the part of the Bush=

'z
=
3

nell school, another force entered to further the American

conception of the Kingdom of God, The CGerman theologian
Albrecht itschl, together with his two eminent followers,
Adolph Harngck and Wilhelm Herrmamm, became a great teacher
of ‘merican theoclogy; and his theological principles deserve
separate Treatments
Albrecht Ritschl struggled with the problen of a work-
able moraglity within German religious life, Ie had seen the
effects of both the ethical lassitude of the old orthodoxy
and the resulient Pietistic repudiation of the content of
the Christien faith in favor of ethicel results. In seecking
an answer he became an avid reador of Kant and his con-
— clusions on moral consclousness in men's heart, Rlitschlfs
colleague at CGoetbtingen in the years following 1864, phil-

osopher Hermann Lotze, added his influence by leading Ritschl




to develop theo distinction between judgment of fact or being

(Seinsurteile) and judgments of value (Werturteile) which

Kant had suggested in his woﬁk.za Jith this philoschical
background as a starting point, Ritachl held thabt theoicgy
is not gble in any case to establish a pﬁrely thooretical
kmoviledge of Gode, This in turnm led him $o establish an
autononous and peculiarly roligious judgment of value in
which Christian Taith finds both its source and ultimate
velidation, The Christian can have a SGnée of dominion
over tho world because CGod is not a God of wrath but constant
love.”9 He will unconditionally forgive when man ventures
near to Him,

Jesus was the perfect Revealer of this attitude on
thoe part of God, and Jesus was the Urbild of a spiritual
dominion over the world, He inspires men to trust God, and
thus men bocomes reconciled to God, Tho purpose of forgive-
ness is to crezte a checrful belief in both divine providence

and the othics of Christ in one's worldly calling,®0 Through

28nobert F, Davidson, Rudolph Ottol!s Inter retatioplgg
Religion (Princeton: Princeton Unlversity Pross, Ce 1047),
Pe 96,

297ames Orr, "Professor Swing on Ritschl and His Critiecs,"
Princeton Theological Review, I. (January, 1908), pe 45, Orw,
an American opponent of Ritschlianism, points to bc;iptural
sbatenents about the wrath of God and charges ﬁhat.Ritsch%
"undeniably oliminates, or reduces to subjective illusion the
idoa of God's wrath, and, consequently, the meaning of guilt,

30040 W. Helck, "Albrecht Ritschl in Modern Thought,®
The Lutheran Church Quarterly,. (October, 1941), -pe 3624
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Through Christ, then, the Christian iz led to experience
the blesscdnoss of God's Kingdom, Apert from the value
judgmont there 1s no lmowledge of the divine Christ,5t
afmitting the difficulby of precisc de-
finition, correctly marks Ritsechlt?s formal principle as
judgment value and his material principle
she esteblishuent of @ this-worldly ethical kingdom.92
Thus Ritschlts great dogmatic idea was the Kingdom of God
which was given a thoroughly moralistic treatment so thab
it is "the moral unification of the human race through
action promptod by universal love to our neighbor, 39

Ritschl, accordingly, began his little volumey; Instruction

in the Christian Religion (1875):

The kingdom of God 1a the divinely vouched-for highest
geod of the commmnity founded through His revelaiion
in Christy but it is the highest good only in Uhe sense
that 1% forms at the same time the ethical idea, for
whose atbalament the members of the community bind
themsolygs togother through thelr definite reciprocal
action, <%

However, Ritschl did not want to develop a theology

Slpavidson, Ope clbes PPe 3839

38p, 1, Mayer, "Albrecht Ritschl and the Rise of Liberal
Theology in Relformed Churches," Concordia Theological Honthly,
XV, (Hay, 1944), p. 147f,

55Mayer, Ope Cltes Pe 147, quoting from Ritschlts Rechbt-
fortigung und Versoechmumng, LIL, pe 270

34Cheator Chariton McCown, The Search for the Heal Josus
(ew York: Charles Scribner's Sons, G, 1940), inserts thils
¢irect quotation Trom Ritschl on p. 26l




independent of the Bible., He was seeking a place for
Christianity in religious life and claimed the Bible as
the source of his teachings on the intention of Jesus Who
is the binding element of the Christian Church, He found
that Jesus was a noralist, The disclples werc mistaken in
looking for the immedlate appearance of Christ, The King-
dom of (God was ethical through and through, completely
stripped of its eschatological significance. What kind of
respouse Go This theology could be expected in America?
HcCowm observes:

This conceptlion of Christianity, .as a spiritual religion
with cleoar ethical ends to be atbtained graduslly by a
united community, suited exactly the evolutionary opti-
mism of the close of the nineteenth century. It was
not strange that Ritschlian theology had a tremendous
VOZUC e V¥
Hot too many American theologians adopted Ritschlla
whole theology, IHorton explains that this was due to the
simultancous arrival of the theologies of Schlelermacher
and Ritschl so that, unlike the substitution of the latter
for the former in HZurope, Americans tended to combine the
"mysticism” of Schleiermacher and the ethics of Ritschl, >0
For an example of the Ritschlian influence, however, we shall
treat briefly the work of Henry C. King, probably the most

popular American representative,

55Tbide, pe 226.

36Horton,‘ggo Cites Pe 92
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As president of Oberlin, Henry C, Xing's theological
work csrried {;:1"‘03.'1:, welght at the turn of the century, His
study of philosophy thoroughly acquainted him with the sys-
tem of Lotze, and in Germany he became unusually versed in

the teaching of Ritschl, Iis Reconstruction in Theology -

(1901) gained immedlate response.°’ Again, the underlying
‘bhought'was the iumanence of God, and "in his understanding
Ly, Ling Tinds a bagls Tor "an incrsased hope

for men.?! There are no men uwnfit for Immortality by nature, " o8
In this major work King had no trouble in dismissing the en-
tire eschatologlcal problem with a few deprecatory sentences
plus a long bibliogrephical footnote, and maintained, "Reli-

gion must be ethical, and the highest good of men is identi-

ecal with the flktingdom of Cod, the reign of love in the 1life
of the individual and of soclety,!"S? Ais far as the theo-
logical expositions of this era are concerned, we can say that

the work of King may be talten as the terminus ad quem of the

age of liberalism, as thal of Bushnell represents its Germi-

ns agquo, 0

B R ante - 14 w e i this as his one
Foster, Ope Clies Pe 178, TFoster cltes _
publisghed worlfi ,“%ut I:Ech’mn also lists Theology and Socizl Con-
sciousness (1902) and Ethies of . csus (1910)

3871pid,

~

S%eCowm, Opes CiTes Peo £G4

40 : s z King is marked as a
Horton, Ope Cltes Pe 35 Although

pupil of Ritséﬁi§ this does not imply that h;s_thzgios%rg; ﬁﬁgﬁ
of other American Ritschlians differed intel;ectg. oky - iy
theology of Bushnell, The connectlon was never br Slle




The introduction of the historical discovery of Jesus
has been touched! on In our discuscsion of Ritschl, The great-
er popularizer and teacher in America in this. respect was
Ritschl's pupll, Adolph Iliarnack, For the purposes of this
papor Ve are interested in him as the historian whose chief
interest was the discovery of the "kernel" of Christianitye.

Harnack looked at Christianity as part of world history
to be studied on the same principle as the history of any
other religion, The nmethod was %o £ind the "essentials”
in a great historical occurrence which could be separated
from contemporary "husks."4l The popular picture of this

method is found in Harnack'!s Das lViesen des Chyistentuas

which simplified Christianity to the uttermost: trust in
God and brotherly loves The Gospells convincing and saving

power lay in the never-falling impression of the simple life-

sl

dicture of Jesus, While many characteristics, even some

which scem or were cssential, might heve to be surrendered,
there was no avoiding the difficult task,  Harnack there-—
fore simply refused to Lfollow the views of Jesus about

the sharp contrast of the Kingdom of God snd that of the

study of the affinity of Bushnell end Ritschl cp. George
Stevens, "lHorace Bushmell and Albrecht Ritschl, A"Cmnparin
son," Amevicon Jourmal of Theology VI (1902), pe 55-56, or
Hammer, ODe Cites; DPe L00-L139e

él‘gchovm,_ Ope Clbe, Po 231
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The Actual Imergence of the Social Gospel, The dis-

1~

covery of the "Jesus of history" had now furmished the grow-
trend with the necessary ethical and religlous formulas. A
frame of reforence within which oither a theistic or mmanis-
tic social creed might be framed had now been obtalned. All

could agrec that in the mind of Jesus the love of God was %o

Ing of the Lingd‘mOQO As Shailer Matthews saw it in The

Socigl Teachings of Jesus, Jesus did not really share the

eschatological 1ldecs of his retarded reporters, and although
he could not have been expected to have used the word, Jesus
was thinking of evolution all the time.%4

Concurrent with the construction of a scientlif'ic and
historical theology based upon ethics, the latter part of
the nineteenth century also saw a tremendous economic growth
in America. Protestant clergymen saw tremendous forces ab

work in the new America and took inbterest in the ethics of

421cCown, op. clb., pe 234: "He (Harnack) argued that
it was usually a mistake to judge pre-eminent, epoch-making
characters by what they shared with thelr contemporaries;
it was wrong to lower them to the cormon level, Thesc gene-
rally accepted views of the first-cenbury Judalsa vers ngt
the characteristic thing in Jesus, but rather his cgncepuiun
of the kingdom of God as en inner, spiritual powers

43Charles Howard Hopkins, The Rise of the Soclal Gospel
in American Protestantism, 1865-1015 (Chicago: University

Press, c, 1940), pe 205i%.

44Hopkins, OPe Clbe; Pe 208
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wealth, thoe dengers of monoply, the religious problems of

(0]

the cities, Tthe tenement evil, and other issues. To give
an answer and, as Hplscopalian Henry Codman Potter put it,
to Jjustify the church's pxemption from taxaﬁion,45 they
stressed the ethlcal aspects of Christianity, the moral

teachings of Jesug.

B
fop
l..J
)
rs)

Washingto den, an early plonecr and direct pre-
decessor to Jalter Rauschenbusch, began his discussion of
5 with a series of lecbures on "Work-
ing People and Thelr Huployers," published the next year
as a book, Iic believed in the power of the converted in-
dividualts application of "Christts law of 1life" as the
golution to the problem and held that the church should
know how to direct that "law,"4d

the sscular front, the call was also sounded by
Professor Richard ¥, Ely of Johns ilopking University, a
political economist who defined salvation as a persistent

attack on all the ovil institutions in the world until there

a

- 5 a i a L4
““Hopking, ope Ciles Pe S5

 461p1d,, pe 20, It is both difficult and unnecessary
to determine which preacher of this time was the first“truly
gsocial proacher, but Hopkins would remind us that the "Roots
of a social gospel of brotherhood are to be found in Channing's
Baltimore sermon, while the 'new theology? derived from Bush-
nell by iunger, Gladden and other Congregationalists was in
itsclf inherently soclale" Ibide, pe 318, Horton even ven-
tures to say that Bushnell hac Torrived at a view of the
social dependence and social rosponsibility of the igdividual,
quite consonant with the views arrived at much later by social
psychologists and social reformerss” Ope glt., Pe Sl.
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was nothing but cities of God on earth.%’ Other names that
could be included for sample representation of the clergy
are the evolutlonary theologien Lyman Abbott, Frauncis G, Pea-
body, Joseph Cook, and George D, Herron, The last named,
who flashed across the stage during the last decade of the
cenvury, was probably as sensational as any. An indefatig-
able lecturer, Herron's challenge to the church was not to
reform but teo reconstruct society according to the standards
of Jesus, He held that it was impossible to approve of the
present civilization without rejecting Christ, 48 and groups
Ingpired by Herron tried to Qombine Cormunism and Christian
brotherhood so that they could come out with the Kingdom of
God, One colony formed in Georgias from 1896-1200, and this
well-meaning, but ill-fated group coined the phrase, "Social
Gospel,” Tirst the name of one of thelr magazines, From this
humble beginning the term gradually became the accepted word
for social Christianity.49

The Social Gospel finally reached its peak when Walter
Rauschenbusch became its representative, In all the studies
of the age he remains the greatest name, and his 1a the
"glassical statement of American soclal Christianity."50

47Ibides Pe 109
481bid.s pe 189
49Ibide, pe 195-196.
501b1d., p. 215.
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His chiel works vere Christianity and the Social Oricis

(1907), Prayers of the Social Awakening (1910)}, Christianiz-

ing the social Order (1912), and A Theology for the Social

Gospel (1918).

Although most mon concentrated on Jesus! personal attrac-
tion, fauschenbusch's central concept was the Eingdom of God,
which he belleved to have been the heart of Jesus! teaching,9t
He and his fellow members of the "ien and Religion Forward"
moveument owed their understanding to the translation of the
theory of evolution into religious terms:

Translate the evolutionary theories Into religious

faith, and you have the doctrine of the Kingdom of God,

This combinetion with sclentific evolutionary thought
has freed the Lingdom ldeal of its cabastrophic setting

and its background of demonism, and so adapted 1t to the
climate of the modern world,

Rauschenbusch?s resulting belief iIn an inmenent, active
God formed both the basis of his criticism of modern soclety

end his progran for its reformation. As a theclogical founda-

tion it created faith in & unified human soclety whose pro-

I

gressive perfection would realize the divine progran of right-
eousness and justice, Taking this view, Rauschenbusch held
that the disciples had failed to understand Jesus! plan for
the reign of God on earth by making the natural and forglv-
‘able mistake of turning their interest to the Church. Then

S5lyglter Ruuschenbusch, Christisnizing the Social Order
(Wew Yorlk: The Macmillan Cumﬁsﬁyi“z;'T§1%§, Pe 19

52Ibid,, pPe 904
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the disciples originel mistake was carried to completion

by Augustine. 55 The Refommation provided a golden opportunity
for the return of 2 great cause, Again, unhappily, the
Reformers misgsed the point because lLuther and Calvin were not
really democrats, and the idea of the Kingdom of God is f£filled
4

A

with democratic spirit 5

[}

levertheless, Christianity, if it would restore the King-
dom ideal, still possessed the only power which is able te
transforn society, and "Christisnizing® the social order
means bringing it into harmony with the ethilcal convictions
which we identify with Christ.®® In fact, Rauschenbusch went
go far as to say that the Church and the Christian ministry,‘
the family, the éﬁucational system, and even political life
were democrabic and, consequently, already "saved" institu=-
tions., Only the corporations, the monopolies, the agencles
of competition were under the rule of mammon. They, along
with sinful practices in lgbor relations, needed ’co. be restored
to the Kingdom,

George Hammar, a native of Sweden, camnot help bul @a-
mark on how the Buropean reader is struck with the nalve
optimism regarding the possibility of accomplishing soclal

reforms which will uproot sin, He continues:

553b1d., . 66.

S%1bid,, p. 86f.
95Ibid,, p. 124,
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Rauschenbusch has a keen eye for sin in contemporary
goclety, but when John C, Bennett advences this fact

in defense of the representatives of the social gospel,
he at the same time finds himself called upon to add
these words: "While they were not blind to sin as a
contemporary fact, they underrated the degres to whic
gin will be a factor in every form of human sociebye 190

—
=

What had happened to the Kingdom of God in the Social
Gospel? The whole approach of Rauschenbusch and other ad-
herents had identified the Kingdom with the perfection of
the social order., If the new movement criticized the Church
as an institution interested solely in its own existence, the
new movement accowplished the same ond that it had criti-
2d Institutlonalized the Kingdom into little
communitics or large natlions preserving themselves by a sys-
tem of othics.”! If it was omused at the ima‘éinative descrip-
tions of heaven of another day, it had developed a modern seb
of materinl delights for its own coming kingdpm: "For the
golden horps of the saints it sut;s’cituted radios, for ange-
lic wings concrete highways and high-powered cars, and hea-

venly rest was now called loisure,"98

SClgmmar, Ope Cltes PPe 154-155¢

57w, B, Hayer, "The Kingdom of God According to the New
Testament,” pe 54, The writer 1ists, e.ge., the Soclal Creed
of the Mebthodist Church adopted in 1912 and cites the con-
sistent position of that body to the effect that the Church
must dictete the legislation of the nation in order to bring
in the Kingdom,

981, R, Nicbuhr, Ope Clbes De 196s
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To summarize brlefly, we see that the emphasis on the
practical implications of the theological propositions con-

cerning divine immanence had issued into the "Jocilal Gospel,™

s

and this new conception satisfied most of the theological

iy inl

traditions of American thought. The Puritan bellef 1n social
discipline and a thoroughly Christianized society was met.
Optimistic moralism was basic, and the anthropocentricity
which hai marked the earliest revivalism gained new prestige
end sgophistication, Ivolution and scientific progress found
a nlace as physical proof for spiritual conceptlons of progress,
Jhatever doubt that might hgave remained concerning the poss-
ibility of progress was dispelled by the discovery of a
historical Jesus who preached exactly the same sermons as a
nineteenth century morslist,

FPinglly, the shallow identification of sin wilth an un-
social sttitude, rather than uniderstanding it primarily
as sin against Cod, led men to think of sin decreasing with
the progress of social reforms. This one-slded ethicizing
congequently led tc the preaching of the coming Kilngdom as
though men cculd bring it in within the limits of the histor-
ical process. Furthermore, the revelation through Christ
did not differ in qﬁalit}}' from natural revelation, end the
ebernal order c¢f the Kingdom was loste Thus the "already"
and "not yet" of the Kingdom of God was resolved on two

counts., The Christian awareness of the final redemption
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of man and history by God in God's own good time was negabed
by the idea of progress, The fact that God's Kingdom in
Christ hal already won the victory through the Cross and arpty
tomb was replaced by a religlion which "reconciled God and

men by deifying the latter and humanizing the former. 459
The Kingdom of God and Egchatology

mgchatology without the Kingdom. Iuropean opposltion

%o the idea of an immanent Kingdom of God was not long in
developing, It was soon sensed that the popularized idea
of the Lingdom gave inadequate attention to the entire mood
of the GU.SPG:J'.J and that Jesus must have been thinking of an
entirely different Lingdom ian His proclamation.

The 1;10{101.102'1‘1;73 greatest champion was Albert sSchweltzer
whose study of the synoptic probiems was encouraged by Johan-

nes Welss's Preaching of Jesus Concerning the Kingdom of

Cod (1892) which set up the "third great alternative":
either eschatological or non-—eschatological.so Schweltzer
procesded to investigate the eschatological setting of Jesus!

preaching, and he found that all previous interpreters were

S%H, R, Wiebuhr, op. eit., ps 191,

60p1bert Schweitzer, The Quest for the Historical Jesus,
trans, by W, Montgomery Lrom first German edition, 1906,
(New York: The iHacmillan Coupany, Cs 1948), p. 238. The deher
two alternatives: eilther historical or supernat » ©ither
synoptic or Johannine.
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guilty of sv.zb‘i;racti_ng and re‘interpreting. For example, he
cites Ritschl?’s "naivete" in attributing modern ideas to

Jesus which Ritschl could then "talkte back from Him as a

loan." But eschatology makes this impossible,Gl Jesug?
apocalyptic interpretation of Himself as the "Son of man"

so completoly dominated His teaching that only an interim
morality was offered as preparation for the imminent, mir-
aculous Kingdome 62 Ana yet, Jesus' thinking - {oo=colored
and wrong though 1t was -=- was the only and the best waye.

The best, because now the historical Jesus, unknown in so many
respects, has replaced the liberal Jesus who was never better
than a teacher.®® ihat remained for Schweitzer? Religion
exhibits an understanding of the historical Jesus to The
extent that it possesses a str'dng and passionate falth in
the Kingdom of God, and thus he give his answer:

He comes to us as One unknown, without a name, as of
0lds « « « And to those who obey Him, whether they be

8lipid,, p. 2517,
621pid,, p. 3561,

651pid, s Do 403. The reason for Jesus'! death was the
failure of the Kingdom to appear after He had sent out the
twelve (Matt. 10). Josus then concluded that before the Kinge
dom can come, he must go to Jerusalem and fulfill prophocy
by balking upon Himself the last Messianic woes. The wheel
of the world must be turned: "He throws Himself upon :l.t:
Then it does not turn and crushes Him, Instead of bringing
in the eschatological conditions, He has destroyed thems The
wheel rolls onward, and the mangled body of one :lmeasurgly
great ilan, who was strong enough to think of Himself as the
spiritual ruler of mankind and to bend history to Iis purpose,
is hanging upon it still, That is His victory and reign
(pp. 370-371),
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wise or simple, He will roveal Himself in the tolls,

the conflicts, the sufferings which they shall pass
through in Ilils fellowship, and, as an ineffable mysgﬁmr,
they chall learn in thelr own experience Who He is,“=

Schweltzer?s The Quest for the Hlstorical Jesus hail

achleved a great thing: he had made the eschatology of Jesus
a subject of general discussion and forced the point that
Jesus was not o social reformer, but must be understood
eschatologically, And yet, his criticism did not immedlately.
roverse the trend in America. The Socigl Gospel under Rausch-
enbusch continued to stlll greater heights, and it remained
for postw-war disilluslonment and mushrooming social problems
te bring about "the apparently inevitable inferences from

the position of Johannes Weiss, Alfred Loisy, and Albert

Schweltz 8¢ nGsH

-

'he Long Perspoctive of an Eschatology without a Kingdom,

———

Albeit belotedly, American study of the Kingdom of God has

-
(0]

recognized the Biblical and historical weaknesses in the
former "modernizing" of Jesus and His Kingdom. The recog-
nition of the eschatological has become again a leading

conception, 86 Towever, while there has been a willingness

641pid. , ps 403
655‘5000@1‘1_, ODe Gitop Po 270

66pg n whole, Amorican theology's fondness for the
application of th; Sormon on the Mount to all phages gf 1i§e
has prevented 1t from wormly embracing Schweltzerts v.5Y ©
interim ethics, Two men who do accept Schweltzer on

Bl s 1927)
point are Shirley Jackson Case (Jesus, A New =
and JosephJTJsrscI{auer (The Historical Life of Jesud, 928).

=
=
-‘ —
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to glve tho features furthest removed from the modern view-
point a most prominent positilon, at the same time there is
no reluctance to emphasize that the same prmitive eschatolog-
ical faith can no longer be shared, For men no longer believe
that the present age is to come to an abrupt end; men now
view life according to a "long perspective.,” At first glence,
it might eppear that the school recognizing the place of
eschatology would be definitely oppose! to the evolutionary
jdea of an immanent Kingdom of God in which it was important
to medernize the teaching of Jesus as much as possible.
Actually, this contradiction does not develop.

In the view of this writer, that opposition has not
developed because the later eschatological insight had also
failed to take seriously the lew Testament announcement of
God entering the world in Christ and establishing His Eingdau. .
From a historical point of vlew recognition of the eschato-
logical element 4z a truer pilcture of the original element
and content of Christianity, Howeva:é, nothing is gained
if, in spite of such recognition, eschatology is at the same
time regarded as something which eventually must be eliminated
from Christianity.

I eschatology ond the word sbout the Kingdom which
13 "not yet" are regarded as an opinion vhich cean be elimin=
ated, then the result is the same as if tho idea of the
"1lmsenent Kingdom" had never been forsekens The "tension®

of the Kingdom from the viewpoint of eschatology reveals the
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Hew Testament insistence that men do not attain the Kingdom
but need redemption, Nore important, the eschatological
significance of the Kingdom vwhich can never be ignored is that
i1t definltely distinguishes the activities of a world doomed
%o death from the actlvity of God in saving men, It polints
to the fact that the Kingdom which has entered the world through
Christ is of an ontriely different nature than a worldly
kingdom: o Kingdom of veconciliation inaugurated through
Christ and which God some day through Christ will establisﬁ
in glory. I eschatology does not polnt to that fact but
gtill looks Lo progress in a world where coercion, violent
or non~violent, must be the order, then 1t does beocome super-
fluous, <+he decialon to pass off eschatology as an outmoded
concept is perfectly in order because there ls no Kingdom
vhich transcends a kingdom of worldly development,

The Long Ferspective in Modernm Studies. The first result

resudt of /Americafs tardy recognition of eschatology was
complete uncertainty about how Jesus could be preached:

"llo one seemed to be able to say what saying of Jesus had prac-
tical valuc for the day, even if they did not go all the way
with Schwoitzer."®? The need to reply to eschatology was now
befors 1liberal theology, and the answer was found in the

"long perspective."

A typical example of such a reply 1s an essay of Clayton

67§;€cCown, Ope Cite; Pe 270
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R. Bowen of Chlcago University which admitted to "a gullty
feeling that it eschabology really belongs faor more in the
center of the stage than we have allowed it to appear."68
That belief in the Imminence of the Kingdom poses a problenm,
_ for Bowen would not be above his teacher; and yet, he honest=
ly Teels he knows better in this matter. The 'solution is
to accept, even claim, Jesus'! eschatology but use it differ-
ently, not ecxpecting o parousia, but trusting in the "slow
processes of education, of legislation, of leagues and plans
and conferences,"®? How can there be eny eschatology, then?
Bowen explains it in Hegelian terms., Eschatology is the ul-
timate synthesis of God's creating all things and sin's
opposition in all things, It is the "Doch to Creation's
Ja and 5ints llein" which creates the falth that 1is needed
to work out not a kingdom, but a demoerecy -- not of God,
but of man -~ not at hand, but to be won only by generations
of slow and patient effort, /0

The above rdmarks of Bowen, based upon a short essay,
woere chosen as one step in llberal .theology signallzing the
abtempt to meet eschatology without changing one's belief

in a kingdom to be carved out in history. IHore recent books

68 - ; g ..1 n_ gStudies in the
Clayton R, Bowen, "Why Eschatology?”,
New Tostement, od. by Robert J. Hubohoon (Chicago: Unlversity
of Chicago Press, C, 1936), pe 78, This essay was WHED
in 1924, :

697h1d., Do 82
voIbid., pp. 82"88.

S CO R A sy

e T TR Vi

e b



w 67 = .
have maintained this e¢ffort, including Chester Charlion MeCown's

The Search for tho Real Jesus. This evaluation of eschatology

states that 1t is indispensable for understanding the attitude
Jesus; but, at the same time, the fact that Jesus dld

not think along evolutionary lines must be properly under-—
stood. ©The dlzappearance of tho modernized Jesus is not as
disastrous as 1t might first appear, For behind that apocas

-

lyptic expression ol hope there was a desire for .a soclety

ruled by the divine wlll which would reverse the evil ways of
e I L7 & i ' . 4 . - ¥ =
he world, '+ That is the crucial point, It is true that
some of tho views which Jesus held concerning the conditions
of the world werco weong. The modern man recognizes this
and knows that the modern methods to realize Cod's will
on earth will be very different from His way. HNHevertheless,
HeCown continues:
It is not s « « an unhistorical modernization to say
that the ideal; nevertheless, raaains the same. %f
anyone today wishes to be a son of the Father im wham:
Jesus believed, he will exhibit the same unwevering
faith in righteousness, the same sbsolute devotlon,
the sang unlimited solflesaoness, the seme rovolutlonary
temper, <
Jesus remains the "Ultimete," the one who exhibited the

will and mind devoted to God at its highest point of develop=

Thiccown, op. cite Pp. 273=274, lcCowmn suggests another
book of his, ':Z*h'éEG-eE'e'Eié of the Social Gospel (192921 and
expresses special appreciavion for shaller Hatthews _%Tﬁ;s_u_g
on Social Instisubions (1928), both boolks expressing tho same
There,,

72__1_’0}_@. s Dui T
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menty and, in spi'i;o. or Higher Criticism, in spite of consist-
ent and Inconsistent eschatology, beneath and within the cult
ritual, catecnism and kerygma, enough of the historical Jesus
remalns to stir up the conscience and challange the human
race.’® And the human Tace, if history teaches anything, is
moving slowly onward and upward,!%

Frederick C, Grant simllarly secks to glve meaning to
Jesus In Iiis historicel setting and to disavow the "moderniz-
ing" of the old sociel gospel, Unlike McCowng Grantt's his-
torical criticism does not allow Jesus to make any eschato-
logical stobements, but the result is precisely the same:
Whereas Jesus cxpected a this-worldly kingdom on the soil
of Palestine in Iis own time, modern men of religion rust
work together to gradually establish God's moral rule over
the world, ° This must be the goal because Jesus was talk-
ing about the ingdom in the language of a prophet who looked

for the Kingship of God over e-verythﬂ.ngﬂﬁ

751bid., pp. 500-305

41p1d,, p. 309

TSppodericit G, CGrant, The Gospel of the dan (New Yorks
¢ Co » The __@3:5 ,

The Macmillen Company, Ce ]_94(})ﬁ Po 1. Orant states this
as his thesis: Jesus proached "an carthly kingdom -- that
is, an earthly rcalization of the reign of God —- which Jesus
expected to soe established in Palestine (end evecyvhere else
on earth) in his lifetime” (p. 16)e o

176:[b;;_c1,, pe 126, For Jesus to have claimed a messianic

kingship, In view of all that he said about divine rule, would

have been "nothing short of blasphemy" (pe 127)e
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Grant concludes his work by ldentifying the possibllity

of the Kingdom of God with the causc of the Americen democe=
racy vhich was girding itself for another war:

rlcen dream of a new way of life for man upon
R w o ¢ that “1*:::'3 9 vhoag;n_ %00 often denied

prach :F.-:u, ‘not far from the Kingdom of
r tl : ions and circumstances of our
. world, g lilke that is Che only possible
expression of he of The EKingdom, that 1s, of
the actual Relign of God over hils world,:

Thus despite a2 new set of hypotheses in lew Testament
scholarship, the old beliefs still persist., These men and the
hurchmen as repressnted in the Federal
Council of Churchez still hold that the development of a betbter
social order by legislation will eventually lead in the Kinge-
don of Cod(,?8 Thoey held to this because of the basic failure

%o sece that the cschatological statements of the llew Testa-

0»

ment which are a part of the tension in the "already" and

"not yet" of the Kingdom point to a Kingdom which repudiates
human attaimments within history, Granting limitless lme
provement by means of legislatilon, the foundation is still
the coercion of the Law, not the word of the graclous activity
of God in Christ,

The Implications of Eschatology Approached, bub lob

Realized., If, on the one hand, a majority of American churche

men have been disposed to recognize various eschatological

771bido, s 181,

78p, E, Hayer, "The Kingdom of God According to the
Hew .Lestament e AL,
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statements of Jesus without changing theilr fundamental optime
ism walch removes the true meaming of the Kingdem, others

have been inclined Lo seoc a basic futility in human endeavours,
This trend has beon most critical of the old liberal optimism
of which It was once a part. In place of sentimentality

and optimism "yoaliam" was demanded, It is 8ignificant to
note the years in which the "elf-exemma*'ion took places

The first Uorld Jar, as John C. Bernett observed, did not
hurt libereal theology as much as eXxpected, That conflict
could be looked upon as the death struggle of an age of daric-

()

2 the depression that struck home and exerted

o]
o]
103
@
v
-
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the greatest influence on theologleal developument.’'® For
men of shattered confldence, as D, M, Baille puts it so well,
"It soon becomes o weary business to keep strailning one's
eyes Into the distan® past for a herolec figure . « « When

what we need is the living God here and now, "0

Valter Mershall Hortonts Realistle Theology (1934) is

a leading oxample of the desire to discredit the old liberal
theology and label it “c.’:.ead."sl In it Horton reoviews the
history of liberallsm and concludes that the answer is to be
found in the spplication of "realistic" principles to the
problems of theology: -

"SHanmar, Ope Clbey Pe 58s
8013&1119‘,. one clbes Po B0e
8lyeick, "History of Protestant Theology," Pe 521
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Beallgm 1s In fact hardly more than a temper or atti-
tude of the presents ¢ « « For myselfﬁ I can szay only
this much at present: that the word "realism" suggests
to me, above all, a resolute determination to face all
the facts of life candidly,  « 30 that any lingering
romentic illusion may be dispelled at tho start,Se
I ono will take this "pealistic" attitude and face
the "human predicament,” then he will be forced to face the
Tact of sin, orthodox Christianity’s Yprofound insight,"85
If the old liberals had been asked why we do not live better
together, they would probably have said that the cause was
"a lack of understanding" -= a key phrase for them =—- rather
than admit, "ie are simners,"%% Such an attitude of criticism
is continued in Horton's evaluation of the liberal, optimistic
social ldealism of the'sbcial gospel movement, For him the ex-
pectation of ethleal perfectionism has collapsed: "As a Christ-
ian one camnot seeck less than the redemption of socievy; as a
realist, one is bound to view its professions of repentance
and vows of amity with a degree of incredulity,” S
In criticizing the exponents of The Social Gospel, Horton
then states that Realistic Theology reverts to the tradition-

> . L] 2 8
al concept of the Kingdom of God which is Godl's, not man's, 6

(o8]

PHorton, OPe ClTey Pe 38

OJ

51bide, Pe S6e
T‘id., Pe 636
85Tbid., pe 157
801bides ppe 154-155.
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This impllies a rejection of the immanent concept of the
Kingdom of God. The final outcome of this reasoning must
be the restoration of eschatology, but here he fails, In
all hig criticism he :urupulously avoids the topic. e
states that the early Christians expected a "grpat cosnic
convulsion” and that it never came,®? but he does not treat
the relevance of that hope todays he will not speak of the
eschatological aspects of the Kingdom,

Torton criticizes the liberal theology which fathered

him, OCther examples are John C, Bommett and Henry P. Van
Dusen, hile Van Dusen in brilliant satire criticizes the
vague shallowmess of an oubmoded liberalism, his The Plain

Man sSeclks God (1933) can still say that the purpose of God

is "the gradual development on earth of a perfect society." S8

Bennett goes a step furthor and even talks about restoring
eschatology in his Social Salvation (1935);89 and yet he in=-
sists, "A Changed Liberal - But Still a Liberal," although

he has now abandoned his earlier utopianism.go Horton and j
Bennett, if not Van Dusen, represent a definite dissatisfactien;

:

871bide, pe 158.

88Hawmar, ope Clles Pe 336, quoting from Van Dusen's
book; pe 142, ; :

891pid,, referring to Social Salvation, p. 14l.

905onn €, Bennett, "A Changed Liberal - But Still a
Liberal,” The Christicn Century, LVII (February 8, 1939).
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with earlier utoplanisn,
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baslic trouble? Ve refer to the
gubhoading of this scctlons They draw near to the impli-
cations of eschatology but connot take the next stop. They
face a dilemma because they stlll want to bring in a King-
dom which consists of the Improvement of hnmen society., Thus
Horton says that 1f the Kingdom of God would ever come, and
he never secms Lo presume that it will resch full attaimment,

the Church?s position would be one of bringing out the "divine

¥

<

gpark" in all other social institubions, 91 Horton himself

-

ie beset by a personal "tension,” His judgment of the world
== in which a form of eschabology fnigh't gven be called im-
plicit -- constantly places him in a position where he does
not want the Church's victory to be of a political nature.
Hevertheless, he pi=oucribcs political coercion,92 His ethi-
cal judgments upon the world?s state of affalrs is too severe
to allow for an ecasy escape into optimiamj but when he en-
visions the Kingdom of Cod as coming, he sees reforms virich
embellish the world,

Therefore, it would seem there is not as much "realism’
in modern criticism as is claimed. For the Kingdom of God
wants to point out the world as it really is, under the

subjugation of sin and death. Tho Now Testament picture of

SlHorteon, op. cltes Pe 150fs

92Tbid,, p. 261f.
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the Kingdon of God shows that it is really at work in this
world, redecming ell things from sin and death, but it also
points out that his Kingdom is from God and beyond historical

processes, iHelther its coming nor its conswmmation will be

5

found in sccial leogislationg; not any more than its entrance
and original proclamation were based on this-worldly reforms.

The message remaing that there is another Kingdome This Eing-
dom is real and gctual and consists of God?s deliverance for
man through Christ. It has entered into, but not become a
part of, a world whose activities will be judged and tvermin-
ated by the living God,

The problem of interpreting this modern "realism” aboub
the Iingdom of (God probably reaches its climax in the work of
Reinhold liicbuhr, This is the cas-e because liiebuhr, who alse
repudiates his former optimism, is very ezplicli in Iis treat-
ment of eschatology. This development reaches the point that,

aftor the publishing of The Nabturo and Destiny of Man: Human

Destiny (194:5)3 D, R. Davies can wveport that the doctrine of

the last things consbitutes "the keystone, the essential idea,

of his whole system of boliefe"93

Hiebuhrts trensition to this position began as early as

1952 with Modern Man and Immoral Society. Through ls early

ministry in a Detroit working-class congregavion and his

93p, R Davies, .Reinhold HWiebuhr: Prophet from America
(Wow York: The Hacmillon Company, Ce L945)s Pe 47, -

e s e
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Interest in labor relations, Niebuhr discermed the futility
of hoping for a process of development and coupletion within
history, whether the advocabes of such a possibility were
¥arxist, copitelistic, or democratic. Bub if there is futility
on all fronts, must inspiration dry up? Faced with this acute
problem, Niebuhr turned to the theologlical ideas and languw-
age of orthodox Christianity concerning the Kingdom of God,
This approach to tradlitional Christianity might seem, and is,
strange; but it is the history of Neinhold liiebuhr!s prow-
cesslon from social ethiecs to theology. "He does not add
social ethics as a substructure to his theology; he adds theole
O8Y as a superstructure to his social ethics,"24

Sluply Go criticize the above procedure of liiebuhr as
the reversal of the usual way that a sound theology is built
1s not sufficient., Nicbuhr had to start whero he was, namely,
with an insight into social ethlcs which saw futility and
contradiction in man's efforts, But if he has returned to
the language of orthodox Christienity, how has he used that
language? As we have noted, it is fundamental to Hiebuhr'ts
Thinking to see that the development of a perfect order with=-
in history is impossible, and that such a fulfillment is
bﬁ‘JOnd higtory and dependent upon God, 96 By 1938 this approach

941183“13181” @. citg’ p. 180.

9%R0inhold Hiebuhr, The Hature and Destiny of Man:
Human Destiny (New York: Scribner’s, C. 1945), 11, 289f. .
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contained an assertion of the Christian idea of the parousia.?6
But vhat is {the exact relevance of this paerousia?

In Human Destiny Wiebuhr states that not only the par-
Ousia but the Resurrection and Last Judgment must be seriouse
1y considered as idoas dealing with history and super-history,
He adds the warning that "it is important to take these
Biblical symbols seriously but not literally."®? As a mybh
Christ?s second coning points to the fulfillment of history,
and for all men Hig triumphant return is the expression of
faith in the sufficlency of God's sovereignty over the world
and history,?® The Last Judgment contains the Christian
Philosophy of history by showing that since Christ Himself
will be the judge, history will be judged by the ideal possie
This last
day also "affirms that the historiec process is essentially
moral, 99 9he Resurrection is also a symbol with profound
significance; for 1t affirms nothing less than the redemp=
tlon of history in its entirvety,+00

vy are these ancient concepts so important in Niebuhr'!s

thinking? Ho is strongly Biblical in demonstrating thab

265 5vond Tragedy, pe 21, referred to by Hamar, op. cit.,
Ps 247,

97Nicbuhr, Human Destiny, op. Cifes Pe 50

981b1d,, pp. 289-291.

99rpid., pe 292,

1001314, , p. 298f.
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they deny the posslbllity that history can progress to per=-
fection, but then they are interpreted to validate Niebuhr's
systan of othics. He inberprets these "myths" or "symbols"
to show that the modern program of soclal reforms is the
divinely sanctioned way of the Kingdom, ‘hen a man's pride

is brolen, he sees that there is need for divine intervention

243

3

and divine pardon, Then, with the right attitude of one
"born again,” man can be a part of the Hingdom vhich exer-
cises its force in historical dovelopment.t0F In the end,
therefore, the "myths" of eschatology are only devices by
which iebuhw bolsters his system of soeial ethics,l02
Hiebuhr explicltly declares the absolute need for eschabol-
Ogys butl he has reduced the "myths" which form the eachabole
oglcal "not yet" into morely a sobering influence upon human
dreans,

The Christilan, however,; is not satisfied with this

use of eschatology and the Kingdom of God. Ie is not at all

happy about the teonsion of "already” and "not yet." For he
sees in 1t the revelation that the Xingdom which has already
come to him in God's grace has not yet beeon fully revealed.
But Niebuhr, despite talk aboub eschatology, seelks to retain
the picture of the Kingdom of God operative in history when-

ever the improvement of the structurs of society is realized.

10]"Ibid.’ p. 83’ cp. pc 1920

1021p34, , p. 244r,
=2=Ce> P PRITZI.AFF MEMOERTAL LIRR
CONCORDIA SEMINARY
ST. LOUIS, MO.
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It is true that Christlens, as sanctlfied stewards of God in
His crecatlon, muat work for reforms wherover there is the
need, Iiowever, such historical occurrences do not have the
Import of salvation, The answer on how the Lingdom enters
the world remeins in the revelabion of God in Christ, the
Savior; and God's Kingdom comes %o other men, regardless

o

of worldly conditlons, when they also are met by this gra-
cioug God,

The HTillennial Conception of the Agtalnment of the

Lingdon within History. The writer would first polnt oub

o S

that the millennial position on the Kingdom of God ls not

within the proecise limitations of this paper. However, a
partial troatment of its teaching mey prove to be of some

value in appreciating the American scene., For the extreme

reaction to liberalism, The result has been a literalistic
interpretation of the Bible further colored by a distorted
Calvinistic stress on the sovereignlty of God.

Biblically, the doctrine of the millennial Kingdaz on
earth is based chiefly on the twentleth chapter of Revela=~
tion and certain prophecies in the 01d Testament. This par-
ticular portion of Revelation refers to the perlod of a
thousand years during which Satan will be bound. The mar-
tyrs and all others who have dled in faith shall "live again”
and "peign with Christ," but at the end of the thousand
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years Satan will be loosed for a lititle while.l93 14 ig
not our purpose %o define all the errors of literalism and
fauldy principles of 1nterpretation.1°4 Rather we would
confine oursalves to soms passing remarks on the fundamental
attitude of this view of the coming Kingdom, relating it to
the conception of the immanent kingdom of history which we
have previously studied.

Those who for the most part embrace this millennial con-
cept stem from the Presbyterian or Baptistorthodoxy which
broke off from those who openly adopted the concept of an
evelutionary, scientific, progressive Kingdom. This former
group has adhered to the fundamental doctrines of traditional
Christianity. But despite their reaction against modernism,
they have retained the same spirit of optimism towards forcing
the Kingdom to overwhelm the world. They also ars spiritual
heirs of John Calvin, convinced that the soversignty of God
and Christ must be recognized in all spherss of human activity
and thoughts. F. B. Mayer sums up thelr thinking:

Since Christ’s sovereign glory is not recognized by all

men today, therefore they believe that Christ must
ultimately establish such a rule as will compel ail men

t0 accept Him as King of kings.l05

103 " nrist with Special
Carl N. Last The Kingdom of Chr P

Reference to Premillénnialiam.' an unpublished Bachelor's

Thesis (St. Louis: Concordia Seminary, 1947), p. 46f.

1047p34. . 53f., For example, the "Kingdom of Heaven®
of Matthew 1s’dfst1nguished from the "Kingdom of God" of other
writers, the former referring tec the millennial kingdom.

1°5Mayer, "The Kingdom of God According to the New Testa-
ment|“ OPe Oit.', po 47 .
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On the one hand, the millennial 1dea destroys the meaning
of tﬁe Kingdom of God as present here and now. It looks so
strongly to the future that it can hardly be describing the
Kingdom Jesus referrsd to when He said: #The Kingdom of God
has come upon you.® Furthermore, it requires radical trans-
formetion here on earth: ths very conditions of life known
%0 man would have to be transformed in order to enabls all ths
falthful to rise and partlielpate in the Kingdom; it would mean
that the power of sin would be effectuslly broken through the
binding of Satan. But thiz also completely negates the sschato-

sical "not yet®™ which denies the possibilities of such per-

3

* ]
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tion within the time known to human beings and insists that

]
LAY

.

the Kingdom is not of this world.

Finally, the requirements for such a Xingdom ars built
fundamentally on a legeliem which sees God compelling all
people to obey Him by a manifestation of His sovereign power
as King of the world. But this ultimately relegates the King=-
dom which has already come in Christ to a preachment which is
temporary and finally unnecsssary. In the final analysis, the
Kingdom is thought of primarily in terms of physical world
power, although the Kingdom is constructed in social terms
which have sn Old Testament instead of a scientific flavor.l08
But despite this different terminology, the unanimity of op-
timism concerning the fate of this world's hlstory and the

1081pid,, p. 5if.

el —— e
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way of the Kingdom 1s closer than either group --. fundamental-
ist or modernist - would care to admit.
Conclusion. What then, can be said about the Kingdom
of God at work in the world? At least this much can be said:
ths coming of the Kingdom is no%t a concept to be preached
as a means for geitting people to live a good 1ife. For the
time being, we will 1imit ourselves to the excellent sritique
of John Sardeson:
We ars not helping God to bring His Kingdom. Christ-
ianity which knoww of death, over which only God has
powsyr, end of ths possibllity of an Anti-Christ, can
have nothing %o do with the presumptuousness and pride --
the most subtls of all sins -- which would bring about
the Kingdom of God or prepare the way for it. . . . For
as Luther's Small Catechism insists; 'The Kingdom of
God comes indesd of itself, without our prayer; but

we pray in this fggition that it may come unto us also.?
We only witness.t%!

At the same time, there is reason to recognize the need
of meaning and reason in this worldly existence. In seeking
this meaning we turn to the next section of this paper.

In it we will present the New Testament picture in a system-
atic formulation intended to give place both to the hope

of the next world and meaning %o this world.

10'?Jdnhn Hovland Sardeson, "Further Reflections on the
Kingdom of God,* The Lutheran Church Quarterly, XVIII (Jan-
uary, 1945). P 360




CHAPTER IV

THE XINGDOM OF GOD AS PRESENT AND COHING: THE ESCHATOLOGICAL
TENSION OF THE KINGDOM OF GOD

fhe Enbrance of the Kingdom of God into the World. The
entrance of the Kingdom of God into $he world is seen in
the New Testament's report about Christ's preaching of the
Kingdom. It should be noted that the usage of the word "King-
dom" denotes activity on the part of God rather than a realm.
Christ's earthly work began with the proclamation of such a
Kingdem. It was a call for repentance, but at the same time
the announcement of Good News. Christ preached that this
Kingdom was near, but it must alsoc bs remembered that thare
are many passages which speak of the Kingdom as a present
reality and an active force. How can the Kingdom be both
future and pirresent? The answer iz that the Kingdom is present
in the lessizh. This explains those passages which presuppose
that Jesus and the Kingdom are identical. The Reign of God
is not only proclaimed by Jesus. It is inaugurated through
the work of Christ, the Messiah-King.

The Kingdom of God Preached by Christ Is a Xingdom of

Reconciliation. The nature of thes Kingdom of God is seen

in the work of Christ as Reconciler of man to God. UWhen

Jesus proclaimed the Kingdom, the Jews misunderstooed Him and

endeavoured to clevate Him as a political Hessiah. His refusal

of such nationalistic claims then helped tc bring on His

fitetmuinIn v
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rejection and crucifixtion. In this aect the hidden mission
of the Messiah was revaled and accomplished: He was to be
a King who would die for His people.

The work of Christ as the Reconciler through His sac-
rifice and suffering in the place of mankind is the CGospel
preached by the Apostles. This preaching is also the preach-
ing of the Kingdom; for the two terms, Gospel and Kingdom,
are virtually identified in the New Testament. The identi-
ficatlon of these twoe terms leads us to another picture of
the work of Chrisit: the establishment of the Kingdom of God

ver Satan's kingdom. Through His death Christ destroyed
Satan's clalm to men and the power of death. Luther expresses
vhile vietory in his explanation of the Second Article in the
Large Catechisms

if now, you are asked, What do you belisve in the Sec=
ond Article of Jesus Christ? answer breifly: I believe
that Jesus Christ, true Son of God, has become my Lord.
But what is it to become Lord? It is this, that He

has redeemed me from sin, from the devil, from death,
and all evil. :For before, I had no Lord nor King, but
was captive under the power of the devil, condemned %0
death, enmeshad in sin and blindness.

For when we had been created by God the Father and had
received from Him all manner of good, the devil came
and led us into disobedience, sin, death and all evil,
8o that we fell nnder His wrath and displeasure and were
doomed to eternal damnation, as we had merited and
deserved. There was no counsel, help or comfort until
this only and sternal Son of Ged in His unfathomable
goodness had compassion upon our misery and wretched-
ness, and came from heaven tc help us. Those tyrants
and jailers, then, are all expelled now, and in their
place has come Jesus Christ, Lord of life, righteous-
ness, every blessing, and salvation, and has delivered
us poor lost men from the jaws of hell, has won us,
mede us free, and brought us again into the favor and
grace of the Father, and has taken us as His own
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property under His shelter and protection that He may

govern us by His righteousness, wisdom, power, life,

and blessedness.l

This view of the Kingdom answers one of the object;ons
which we have urged against the optimism of the views presented
in Chapier Two of this paper. It recognizes the reality of
sin. The whole man is separated from Ged by the gulf of sin.
Out of that state he must be saved by the redemptive act
¢f God, and that victory over Batan and the power of death
was confirmed by the Resurrection. At that decisive moment
it becams posgsible to say: Now 1life is triumphant over death.
Victorious in His Resurrection, Christ reigns as the exalted
Christ.

The power of Satan defeated, the risen and ascended
Christ is now Lord and exercises His Kingship over the whole
world. Although the earliler statement that He was crucified
as the King of the Jews would seem to indicate that this
term of *King® is more limited than the later New Testament
description of Hiwm as Lord, this is not the case. The
Messianic concept of the Jeww saw the Hessiah's rule over
all the world, and there is sufficient confirmation of the
fact that the New Testament held to an interpretation of
Christ's Kingship which extended toc the entire universe

{Matt. 20:85f). Furthermors, the title of King is meant in
the jdef ©f the Lord (Phil. 2:9-11), and the dogmatical

lypiglot Concordia (St. Louis: Concordia Publishing
House, 1921), p. 685.
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f "Kingship" on the basis of passages which refer to
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hrist as the universal Loxrd of all is not forced.

Talls the Son of Ged recsives this majesty from the
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Kingship in this world is of a different sort

then that of world kingdoms. He doss not rule His subjects
through compulsion; and men are His subjects not because

of the deeds they do, buit because He has made them His possess-
ion. Paradoxically, He becomes man?s Lord because He serves.

The Kingdom Comes 1o Man through ths Bestowal of ths

Holy Spirit. The Kingdom of God enters the world in Christ,

and Christ becomes the HReconciler of men to God. Thus the
Kingdom comes upon God's initiative and is not dependent
upon man's acticns to bring it to sarth. But to be a member
of that Kingdom requires that a2 man be born agaln and have
new life. As Luther saw it, the desire of man, thersefore,
is to know how the Xingdom can come %0 him personally.
Therefore, God has not only sst up this Xingdom of redemp-
tion and deliverance but has bsstowed His Holy Spirit Who
brings assurance of redemption and is the source of new life
for the Christian (Rom. 8:10). This rising of a new life is
the second birih needsd for entrance intoc the Kingdom. The
word of reconciliation has been brought to man, and the
Spirit assures him through the power of that Word that he is
regarded and heard by God. Agaln, in comparison with our
objections to other views, thls Kingdom is really and truly

present. Thers is no need %o look for the Kingdom in some
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remote future, whether within time or beyond time. When an
individual has received forgiveness of sin and the power
of the Holy Spirit, then he has entersd into the Kingdom
of God, and from that point his whole life has a new center:
life from God.

The Eschatolpgical ieaning of the Kingdom of Christ. The

believer is assursed that he lives a new life under the gracious
Relgn of Christ and that Satan's power has been removed. The
Christian is a member of a new age. But this knowledge of
the present victory of Christ is always conditioned by the
realization that there is also a futurse hope with a final
victory at the end. The connotation of the Kingdom of God

is essentially eschatological: a state of affairs different
