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INTRODUCTION

Origen wrote, "If gll hapoens according to the Will of
God, end if His desires are fixed, prayer has no meaning.“l
Certainly, helieving Christisns of =2ll generations hsve been
cognizant of the problem which Origen here so tersely
summarizes. On the one hand, orthodox Christianity has
always btaught that God has established and rules all that
exists according to His immutable will., Side by side with
this feith in the Providence of God, the Church has also
elways believed in the velidity and efficacy of prayer.

And vet, the individual Christian can scarcely evade the
thought: if God hes s0 established the universe thet
whatever happens, happens according to His soverelga will,
then prayer is not necessary, inasmuch as God's will is
done without man'®s prayer. Petitions for spiritusl gifts
ere perhaps more Immune to the difficulties of this problem,
but certainly conditional preyers are all bui obwvisted if
the problem 1s not solved.

The purpose of the present study is to investigate
the problem stated towards the end of establishing
unequivocally the fact that conditlonal prayer is a valid
reality in the reslm of God's providence. A solution of

the problem is, of course, impossible on any other premises

igario Puglisi, Prayer, (New York: The Macmillan
Company, 1929), p. 249.
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except those which are faithful to Seripture. It will be
noted how the systems of rational philosophy serve only to
establish the lmpossibility of reconciling the fact of
God's providence with the fact of conditional prayer.
According %o such systems, the problem is usually solved
by denying elther the reslity of conditional prayer or the
reality of providence.

In view of this, the essayist will seek a solution of
the problem in theilight of Scripture. His course of
investigation will be to first establish the nature and
validity of conditlion=l prayer as a true form of prayer,
then to define the valldity of such prayer 1n_feference to

the providence of CGod, and finelly to establish the inter-

reletionships of the two concepts, always in a Scripturally-

orientated menner.



CHAPTER I
THE REALITY OF CONDITIONAL PRAYER
4, The Proper Nature of Conditional Prayer

Christian prayer is commonly and correctly described
a5 the conversation of the believing heart with God.t In
genersl, Christisn prayers are of two types. They may be
addressed %o God as prayers of thenksgiving or as prayers'
of suppliéation. Thellatter ineludes all petitionary
prayers, to which group conditional prayers belong. It ié
this form of preyer, therefore, which will be considered in
the present study. 4

An understanding of the true nature of conditionsl
preyer involves the study of its definition, its attributes,
and of certain difficulties relating to its proper usage.

In order %o establish the definition of conditional
prayer, one must first investigate the pertinent Biblical
terminology referring to prayer. The word “prayer® itself
has meny equivalents in the language of the Seriptures. No
less than five Greck words in the New Testament and twelve

Hebrew words in the 0ld Testament are translated by the
English term, *prayer,»S "hen viewed etymologically, the

1Ps. 19:14; Ps. 27:8.

2 : £, How Can God Answer Prayer
(ChicasstihER, Bavend, PLRISTVRS. . T906), p. 26.
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English word may be traced back to a Sanserit word, prasch,
which means to ask.?J Thus the etymology of the word offers
the important indication that prayer does not consist so
mich in 2 comminion with snother person as it does in s
petitioning of that person.4
The Biblicel terminology referring to prayer more often
desceribes the sttributes of prayer as suech insteéd of the
definition of conditionel prayer itself. Several key-words,
however, indlcste the basic nature of such prayer. Chief
of these in the 0ld Testament i1s the verb izp s which,
together with its noun ‘lllgln ﬁ » is used 14% 1times.5 it
is thought to be derived fz.'on; a root meaning to cut, and
its connotetion is primarily that of intercession,®
It appeals to the soverelgn majesty of God as one
whose prerogative it is to decide the merits of the
gase and v:h? has the power to pusé His wi;l concerning
the matter into swift execution,
One notes an excellent example of this term'’s signifi-
cmlce-in I Sam. 12:2%, where Samuel says, "God forbid that

I should sin against the Lord in ceasing to pray for ycm.8

S1hig.
47bid.

5H. ¥. B. Compston, "Prayer,® Hasting®'s Dictionary
of the Bible, edited by James Hastings (New York; Charles
Seribnerts cons, 1943), p. T44.

- BInig,

"Biederwolf, op. cit., D. 260.

81talics by the essayist.
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Four of the Greek words in the New Testament which
translateors have chosen tc translate “prayer” alsc refer
gulte definitely to the nature of conditional prayer. The
term §éopar, for example, inherently signifies s petition
of need. Cremer states that this word, in the Biblieal
Greek, means a desire combined with a basie want, S Quite
similay to this term in content is the word cpwTdw, which
agein refers to an urgent petitioning. This word, however,
implies an attitude different from that of its synonym,
diTéw . The letter, says Trench, is "the constant word by
which is expressed the secking of the inferior from the
superior, of the beggar from him that should give slms."lc
Toe this Eengel adds that Jesus never uses the second ternm,
Y \réw, in reference to His own praying.,~* The former,
according to Kittel, is "ein herzliches, demitiges, oder
doch h&fliches Bitten."® Usually the prayers of Jesus are
described by this word .’tewﬂiw » The fourth Creek word
referring to the matter under consideration isweooedyop«: ,
wnich was chosen by the translators of the Septusgint to
express the meaning of the Hebrew (1 9N3. In the New

®Hermann Cremer, Biblico—@gg%g%&l_ Lexicon of New
‘T'estament Greek, transiated from the German by William
rwick ZEdinburgh. T« & T. Clark, 1878), p. 173,

loc_remer, op. cit., p. Tl.

1pi4.

18yeinrich Greeven, towTdw , Theologisches W8rterbuch
zum Neuen Testament, edited by Gerhard Kittel (Stuttgart:
Verlag von W. Koh.'lhammer, 1935), II, 682,
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Testament thls word appears at least 120 times, and is used
only in reference to true Christian prayer. It is the term
used to descrlbe the prayer of Jesus 1a Gethsemane, for
example.~® Speaking of this word, Blederwolf says:

This 1s something more than reslignatlon; something

more than submission. It is saylng, "Thy will, O God,

be done®; but it is more., It is the davotemfgt of
self to God in seeing that His will is done.~*

Thus, as has been indicated from the mesnings of the
above key-words, the concept of petitionary prayer is
cleerly described in the Seriptures. But just what then,
according to these terms, 1s conditional prayer? Perhaps
the dsfinition of this form of prayer may best be under-
stood if such prayer is contrasted with that form of prayer
known as unconditional.

Whenever bellevers pray for temporal blessings, they

pray conditionally, Mtt. 26:39; but if they pray for

spirituesl blessings, they pray unconditionally, since

Cod has promised to grant them His grace, forgiveness

of sins, life, and salvation under all circumstances,

2 Cor, 12:9,15

Conditionel prayer, therefore, is a form of petitionary
prayer, but is distinguished firrom the usual petitionary
preyer in that it secks temporal, and not spiritusl, bene-

fits from God, And in eddition, conditional prayer must

Li1uke 22:44,
1431ederwolf,‘92. clt., p. 272,

157, 7. Mueller, Christisn Dogmatics (St. Louis:
Congordia Publishing.House. 1934), De 433
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always be uttered in reference to God®s will and must 2lso
alwayes recognize that its validity and efficacy 1s subject
to God's will. The ends such prayers seck are not to be
regarded as exclusively material: rather, the term “temporal
blessings' refers to the entire range of blessings necessary
to the earthiy well-being of present time~space entities in
contradlistinction to those blessings essentially relasted
only to the spiritusl realities of the Kingdom of God. Thus
a prayer which seeks a blessing in the realm of man's psychic
nature may certainly be conditional, for a psychic blessing
need not be tantamount to a spiritual blessing.

Lis has already been implied, conditional prayer,
properly speeklng, is the privilege and prerogative only
éf the true believer. Only the regenerated cne can know
the true God wﬁo alone hears and answers prayer. Only the
regenerated ones have been placed 1ﬁ such a relationship
with God that they may make their supplications known unto
Him.l6 The Scriptures not only teach this fact, but also
its eorollary: the prayers of non-believers are not valid
prayers, and therefore pagans cannot be assured of an
answer to prayer, eernest and sincere though thelr utter-

ances may be.lT

16
J. #. Reu and P, H. Buehring, Christian Ethics
(Columbus, Ohio: The Luthersn Book Concern, 19553, D 178.

17ce, 1 Sem. 28:6; I Kings 18:26; Prov. 1:24-29,

AIRNS f=17 |
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Nevertheless, even Christians misapply conditional
prayer, a fact so tersely phrased by Jemes, “"You ask and

do not recelve, because you ask wrongly, to spend 1t on
your passions.“l8 It is necessary, therefore, to ingquire
-more deeply into the nature of the prayer for temporal
blessings, this time to discover its proper conditions.
Properly spesking, one ought not tc speak of "the
conditions® of true prayer, for only one condition is
demanded by God. "The only condition He mskes," says
Dr. Arndt, "... 1is that the prayer be offered in true
fsith.“lg Friedrich Heiler expresses the same fact in
somewhsat more phllosophical terms: %Alles naive Beten hat
zur Voraussetzung den Glauben an die resle Existenz und
den anthropomorphen Habitus des angeredet Gott‘,eas.“20 Such
a view, thet faith constitutes the essential condition of
true prayer, ‘is certainly corroborated and substantiated
by the testimony of the Bible. Christ speaks quite plainly
in Merk 11:24, “Whatsoever things ye desire when ye pray,
belleve that ye have received them and ye shall have them, "

15James 4:3,

19y, arndt, Christisn Prayer (St. Louils, Concordia
Publishing House, 1937}, p. 50.

> 20p, Heiler, Des Gebet (Munchen: Verlag von Ernst
Reinhardt, 1921), p. 210.
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Sc also Paul: "If any of you lack wisdom, let him =2sk of |
God... But let him ssk in faith, hothing wavering.“zl

Cne however cannot sbruptly close an investigation of
the menner in which true conditional prayer is to be
addressed Uo God by simply saying thset faith is necessary,
for such feith has many fecets, which, when individually
considered, will.help to determine the rich remificstions
of this essentisl condition.

Virtuélly synonymous with the condition of faith is
the condition that prayers are to be expressed in the neme
of Jesus. Christ himself established this prereduisite
when He sald, "Whatsoever ye ask in my nsme, thet will I
do."zz To analyze the mesning and significence of ®“praying
in the name of Jesus® is to probe into the innermost citadel
of faith. Some suggest this means merely to follow the
example of Jesus® prayer life when one prays. Meaningful
though such 2 view may be, it states but half the truth of
“praying in the name of Jesus.® It is not an act so much as
an attitude which is described by this term. One must be in
personal union with Christ through faith before the prayer
in Jesus! name can even become & reality. It was Augustine

who explesined this so simply when he wrote, ®"We pray to Him,

21y rim, 2:8.
22.Tphn 14:13.
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through Him, in Him."®® Bishop Core alsoc eaptured the same
trath. He said, "Prayer Iln the name of Christ is something
which cen only arise out of & will and heart redeemed by
Christ, and brought by Him into union with God."a4 But
parhaps the clearest sxplanstion of the meening of "praying
in the name of Jesus® is the one given by Dr. Arndt:

' Coming before God, we should have the nsme of Jesus
upon us and exhibit it as it were. The Savior tells
us that we should appeer before God as His dlseiples,
His followers. "In His neme® is here equivalent to
"with His name.® It means that we plead the merits of
Chrigt as .we voice our supplications, poianting to His

atonement 2s the basis of our assurance that we shall
be heard,lS . : -

Vefy evidently then, the phrase "in the neme of Jesus®
1s not a magical touchstone to be thrown into a prayer as
& haphazard afterthought. The prayer in the name of Jesus
is one of moral correspondence with the mind and will of
Christ, and of full assurance that because of His merits
such prayer is accepteble and will be heard., From such
trusting confidence, says Luther, this prayer ®"receives its
value and dignity so =s to be acceptable to God and its

foree and dignity thet it must be heard.®2°

234, Martensen, Christien Ethics, First Division:
Individual Ethiles, trensisted from the Germen by Wiillam
Affiect (rourth Edition; Edinburgh: T. & T. Clark, n.d.),
Pe 173

24, Gore, Prayer snd the Lord's Prayer, (New York:
Edwin S. Gorhem, 1898), D. 21.

255pndt, op. cit., p. 16.
261p1g., p. 17.
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SO 5
Closely allied to the two conditions of prayer élready
discussed, and in fact implicit in them, is the third:
true prayer is to be prayed according to the will of Gode.
There are some who believe that the principal‘law of all
prayer 1s tc pray, "Not my will, but thine be done,*®
Christian prayer is essentially an active identifica-
tlon of the human will with the divine will; and that
eonfidence which is 1ts distinctive privilege consists
in two things - first, the persussion that our will is
in harmony with God'ss second, the certainty that
God's will shsll be done.®?
To be sure, the importance of this aspect of praying
is learly stressed in Seripture: 9"And this is the confi-
dence thet we have in Him, thet, if we ask anything according
to His will, He hesreth us.“aa
Two facts are immediately derived from the sbove
passage. The first is that conditional prayers are valid
only when they are in hermony with the will of God; and the
second, a corollery of the first, is that conditional
prayers are valid only when the petitioner's will 1s limited
to and by the Divine Will. The Christisn who prays condi-

tionally does not expect his humen will to prevall, but

" rather expects CGod®s will to be done. Nor does true con-

ditional prayer desire those things which the petitioner

knows to be inimicable or even opposed to God's economy.

27R. H. Coats, The Realm of Prayer (london: liacmillan
Elnd CO.. 1920). pp. 85"90.

283 John 5:14,
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To pray for such endé would be, in the words of Luther,
“eine Gottesversuchung, dem keine Verheisung gegeben ist, 929
As 1s of course obvious, praying according to the will of
God 1s sgein possible only for these who are in faith and
whoe pray in the nsme of Jesus. Yet the believing petitionser
dare never assume that his prayers for temporal matters
will always be consistent with the purposes of God. The
very fact that his nature ls simul Jjustus et peccator is
roof positive of this fact. No Christian can ever lay
cleim to so high a degree of moral correspondence with
Christ that he could with pristine clarity be certain of
every aspect of God's will in temporal matters; hence the
pertinency and necessity of praying conditionally. One is
here reminded of John Gerhard!s advice to the one who prays:
Let him pray wisely, by which I mean, let him prey for
those things which minister to the divine glory and
the salvation of his neighbours. God is sll powerful,
- therefore do not in your pravers describe how He shall
acty He is all wise -~ therefore do not deteramine when
.es Those things which He promises conditionally - for
example, temporal things - those on the same principle
pray for conditionally. Those things which He does
not promise at a2ll, those also you will not pray for
at all. God often grants in Hls anger what His good-
ness would deny. Therefore, follow Cgﬁist. who fully
conforms His will to the will of God.
Thnere is still another chsracteristic of the conditional

prayer which is uttered in true faith. One might, for want

23p, Vorwerk, Gebet und Gebetserszi {Schwerin i,

Mecklenburg: Friedrich Hahn, 1913), p. 210.

soﬁore, op. ¢it., pp. 21-22.



b
of a better phrese, call this fourth characteristic of true
prayer "the importunity of desire.® Two of Christ’s parables
are directed towerds the emphasizing of this principle. The
first 1s the account of the Midnight Appeal,31 where 1% is
quite poiﬁﬁedly asserted thet the one who hears the midnight
ery of his friend arises because of the friend's importuncus
petitioning. The second parable®® tells of the importunste
widow whose persistency moved even an unjust judge %o action.
Both parsbles indicate that if humsn beings (and unjust ones
at that) hesr importunous requests, then how much more will
a Just and merciful God do so.

The neture of such importunity of desire is piecturesquely
portrayed by two of the Biblical words used to describe
prayer. The first is the Greektxreivw , ﬁhich-literally
connotes “stretched-out,® but'whichlin translation is given
the meaning of "intentness® or "earnéstn.ess.“33 “Iit is =
word representing the soul under the sway of an intense
pession; stretched out, with its every energy strained in
the exercise to which 1t is devoted."o% ?ery significantly,

it is this word which is used to describe the prayer of

Sliuke 11:5-13.
3B1nke 18:1-8.

385, H, Thayer, Greek-English Lexicon of the New
Pestament (New York: Americen Book Co., 1889), p. 200.

345iederwolf, op. cit., p. 246.




Bl

e
desus in Gethsemane, where, "being in an agony he prayed
more earnestlx.“ss Here, then, is the term which describes
the earnestness of an importunous prayer; but importunity
also inecludes persistency, o trait exemplified by the Greek
word bnunn&SuJ « The root of this word bears the descrip-
tive meaning of %one who beats snother's face black and
blue."9® By extenslon, the term also means “to give one
intolerabhle annoyance by entreaties, ™! The dramatic
persistency which this term describes is perhaps best seen
from the fact that it was chosen to deplet the praying of
the midnight petitioner in the pareble referred to above.
What then is "importunity of desire® in prayer? It
is the esrnest persistency of cone who prays in felth, It
is, as Issish so aptly says, the "stirring up of ourself to
take hold of God. S8 Quite obviously again, such a trait
finds possibility and propriety only insofar as it 1s part
and psrcel of the prayer inm the name of Jesus. In the words
of Matthew Henry, “We prevail with men by importunity

beéause He is pleased with it.“ag

3SItalics those of the essaylst.

36Thayer, op. cit., P. 646,
STIbid.
38Coats, op. cit., p. 80.

39arndt, op. Cike, D. 56,

o
oy
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At this point care must be taken to avoid 2 misconcep-
tion which might easily be deduced from the preceding
discussion. All too often 1t 1s concluded thet if a
Christien prays conditionslly in the proper menner, his

rayer 1s assured of being sutomaticslly answered in the

=}

way desired. ©Such a view, however, is far from the truth,
Wilhelm Walther very strongly denounces this erroneous
conception when he writes:

Die Bibel stellt bestimmte Forderungen an den Beter,

um unberechtiger Erhérungserwaritung zu wehren und zum

Ideal des (ebetes hinzuweisen. Aber es steht nicht

g0, dasz Cott nun gezwungen wire, Jedes Gebet zu

erhoren, welches den Anforderungen entsprichi...Dann

wlre ja das Gebet eire Beschwdrungsformel, ein maglsches

Zaubermittle, durch welches wir Gott zu unserem Verkzeug

machen. 40

Very evidently then, conditional prayers cannct alweys
he assured of the answer desired. EBEut how mey one account
Tor this difficulty? 8t. fugustine attributes the ineffeg-
tiveness of prayers to three reasons, teken either separataly
or collectively: petitls vel melis vel male, gg;“g§;§.4l
The first asserts that some people are unfit to be heard
when they pray becsuse they are not agreeable to God; the
second, ﬁhat others are not heard because their prayers
lack some of the necessary qualities of & good prayer; the

third, that others are not heerd because they pray for

4°Vorwerk,‘22. glit., p. 620,

41y, Girardey, A Treatise on Prayer (New Orleans:
T Fitzwllliam & Co., 1885). Pe 15,
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unsulteble things.4® A1l three of fugustine's assertions
draw attention to the basie &iffiéulty confronting the cone
aept_of‘éanditional prayer, snd that is the radicsl evil of
sin within the petitioner. Sin causes both petitioner and
petiticﬁ to be disagreeable to God. And even though the
prayer for temporal things srises from faith and is uttered
in secordence with all the attributes of true prayer, still
g difflculty remains. The perfect knowledge of God's will
which once reslided in the imago Del is not yet the posses-
sion of the believing petitioner, inesmuch as he is still

simal Justus et peccator. This obstacle lies at the very

oot of the concept of conditional prayer. It is Just
bacause no man on earth can or does know absolutely what
svery espeet of God’s will is for temporal things?d that the
prayer for such metters must of necessity be expressed with

the condition, "nevertheless, Thy wlll be done.®
B, The Validity of Conditional Prayer as a Form of Prayer

Thet the nature of conditional prayer is firmly estab-
lished by‘Scripture has now been proved. Yet the question
still remeins, is such prayer a valid form of prayer? Is
conditional prayer in agreement with the na;ure of'cpristian’

prayer as such? There are those who answer with a strong

427pbid.
43Eee, 6:12.
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negative snd thus sll but obviate conditionsl prayer on the
ground that 1t is Inconsistent with the splrit of trus prayer.

In the méin. such negation arises primarily from the
philosophical luvestigation of the nature of prayer,*4
This type of lnvestigation examines prayer with the view
of establishing its ultimete veluations. Accordingly, that
which sppears as being essentislly good, trus, and besutiful
in preyer, is exalted; whatever else fails to satisfy the
critique of resson ls discarded. The result is = philos-
ophical concept of preyer, & concept ®"innerhalb der Grenzen
der bloszen Vernmonfit.® And within this system, conditionsal
prayer nhas no place.

The tenets of a rationalistie ethics recognizes nothing
essentially good in corditional prayer. There are those
who even go so far as to say that no prayer can be ethically
justified, and that therefore there should be no praying.

At least, this was the idea of Schopenhsuer: S“Jeder Ritus
cder Gebet zeugt unwidersprechlich von Idoletrie® and slso
XKent: ©"Bel dem Gebete ist Heuchelel."4® (One cannot help
but be reminded here of the pithy comment of Matthaias

Claudias: "0b die Henschen beten dlirfen - eine Frage wie

die, ob die Menschen eine Nase haben durfent #)%6

44Heller, op. cit., p. 202.
451pid., p. 210.

461bid,
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liost ethieal systems, however, recognize-the velidity
of at least one type of prayer, nemely, the prayer of
thanksgiving. And why should not this be the best form of
prayer? The Christian, as both Schlelermacher and Ritschl
say, already has sucf\. precious tressures in reconcilistion
that his only ethical response should be that of praise sand

.4? And since petitionery prayer is obviocusly

thinksgivily
not s=kin to elther pralse or thanksglving, it is discarded
from ussge. Or eXpressed even more accurately, peititionary
prayer (aﬁd especlally its conditional i‘orm) is definitely
selfish, Mario Puglisi in his book Prayer broadly hints
that all such prayer is eudaemonlistic. If this be true,
then the eriticism of Eduard von Hartmenn really destroys
the sthical validity of condltional prayer when he says,
"Yom Stendpunkt eines hdheren religidsen Bewustseins missen
die sudeemonistischen Zwecke des Kultus sls irreligids
erscheinen, *48  TFosdick likewise largely discredits condi-
tional prayer onr these grounds by accusing 11:. of valuing
God “nierely because of the things He may give.“49

But how do such crities evaluate the pétitions of the
Lord®s Prayer, and especlally the petlition for temporal

benefits? One approach, that of Tolstel and Schleiermacher,

47V0rwerk. 0OD. Cito. Pe 605,
48Heiler, op., cit., p. 203.

49y, E, Fosdlck, The leaning of Prayer (New York:
The Abingdon Press, 1915), p. 24.
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seeks to minimize the petitionary aspects of that prayer.
Both, for example, understand the fourth petition as a
request for spiritual blessings alone, which view they feel
would definitely elevate the nature of this petition.so
Schleiermacher also diseredits the fifth petition. For
him, the desire for the strengthening of the consciousness
of God, not the forglveness of sins, 1s the essence of this
ctition.9 These two men thus minimize the petitlons but
aceentuate the elements of praise in the Lord®s Prayer.
Another explenstion seeking to Justify the presence
of petitions in the Lord’s Prayer is that which would
classify these petitions as prayers of thanksgiving. This,
at least, was the solution advenced by Ritsechl:
Die Bitte um des Brot des Bederfes ist vielmehr
fasdruck des Dankes an Gott, wenn elnerseits voraus-
gesetzt ist, dasz Gott die Beddrfuisse des Lebens vor
der Bitte, um diesselben zu gewahren bereit ist
(¥iatth. 6,8), andrerseits, dasz man den Lebensbedarf
durch die eigne Arbeit erwirbt.o2
For Ritschl, in fact, all petitionary prayer is but "eins
Abart des Dankgebetes. 199
The following words of Schleiermacher aptly summarize
the results of a ratlonalistic ethicel judgment of con-

ditional prayer:

S0yorwerk, op. eit., p. 595.
Slibig.

521pid., p. 605.

53Thid., p. 604.



Diejenigen, welche sich riihmen dssz sie anhalten im
Gebet und nicht mide werden, Gott zu biltten, sind noch
fern von wehrer Gottesfurcht. Es ist eln Zelchen
gr8szerer und aufrichtigerer Ez-ﬁmigkeit. wenn 4as
Bittgebet selten vorkommt vnd uns nlicht lsnge
beschéftigt.., Das wahre Gebet soll uns des Bittens
vergessen machen, 9%
The ideal form of such preyer is quite succinctly expressed
by Rosseau: "I bless Him for all His gifts, but I do not
pray to Him, What have I to ask Him for?ndd
- Conditlonal prayer is elsoc adjudged e85 invalld by
rationalistic metaphysiecs., Metaphysics searches for the
uvltimate and highest truth, and in its investigation of
preyver it concludes that the most v=1lld form of prayer is
the one which seeks resignstion to s determinlistic and
universsl will.®® One immedliately detects =n element of
Etoieizm In sueh s concept. Heller admits this when he

write

n

e
2

Des Anheimstellen aller Einzelwilinsche an Goti leitet
zu jener Form des philosophischen Gebets dber, die in
der Stoa ihee héchste Vollendung errelchte: zur
Aussprache der vollen Wunschlosigkeig und Gelassen-
heit, der rgg’closen Ergebung in die Hinde des
Schicksals.vf

Nevertheless, it is this very view which is embraced by
Ritsehls for him, the prime function of prayer is ®dle

S41bid., pp. 592-593.
5sﬂoats, op. eit., p. 44.
S6Heiler, op. cit., p. 206.
S71bid.
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Unterordmuing unter Gott anzuerkennen.®58 It was Rosseau
agalin, however, who forced this view to its loglcal extremity
when he evaluated the prayer which seeks the grestest resig-
nation to Cod's soverelignty as being the most perfect
prayer.°® The sntithesis of the prayer of resignation is
the preyer seeking God's intervention. And since condi-
tional prayer, according to the proponents of the concept
now under discussion, ls the crudest species of that gemus
of prayer which petitions for God's intervention, it is
incapeble of belng justified as true prayer. There is
¥ichte, for exsmple, who discredits the prayer seeking
interventipn heecause it 1s, as he believes, the vestige of
primeval paganism., "Das Systenm,® he writes, ®in welchem
von einem uUbermfchtigen Wesen Glickseligkeit erwartet wird,
ist des System der Abg8tterei...und so alt wie das
menséhliche Verdenben. *80 0Op there i1s Schleiermscher, who
cells such prayer foolish and superstitious.51 He at least
is honest in his loglc. His presupposition is that in the
relation between creature and Creator there ecan be no inter-

action of the creature upon the Creator; only a resignation

S8yorwerk, op. git., p. 604.
S%eiler, op. cit., p. 206.
~ 601pig,, p. 203.

61F Schleiermacher, The Christian Faith (Edinburgh:
T. & T. Clark, 19238), p. 6736
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is possible on the pert of the creature. 4nd so Schleler-
macher concludes, "a theory of prayer which starts with ideas
like those Just indicated we can only describe...as a lapse
into magic.“62

Closely akin to the criticism which would obviate con-
ditionsl prayer on purely metsphysical grounds is that
which attempts to do 8o on the basis of aesthetical pre-
supposlitions. This spproach seeks to esteblish the ideal
essence of prayer as that which appeals to the asesthetic
taste. And what is such prayer? The prayer which execites
edmiration or delight by virtue of its nature, rather than
by virtue of its uses, is idesl prayer. The practical
exemplification of such an ideal may best be seen in the
prayer of meditation and sublimstion of mysticism.83 A
men who prays thus ®sits in fellowship with his firiend,
neither begging for things, ...but gelning the inspiration,
vision, peace, 2nd Jjoy which friendship brings through
mitual commnion.®®¢ Or even more lucid is Emerson’s
definition of such prayer as

.« sthe contemplation of the facts of 1life from the

highest point of view, It is the solilequy of a

beholding and Jubilsnt soul. It _is the spirit of
God pronouncing his works good.

621p14. |
63Puglisi, op. e¢it., p. 209.
64Fosdick, op. ¢it., p. 69.
65pyg1isi, op. git., p. 152.
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Truly, a beeutiful concept of prayer, the aesthete would
admit, Bult on the other hend, he would look with utter
disdain at conditional prayer. He feels such prayer is a
boorish beggary. It suggests to him the thought of one
seeking to ®"change the will of God and curry favor or win
gifts by coaxing."65 And what prayer éould be more dis-
testeful to the standards of the aesthete than that which
secks to assault the highest Idesl in the mannef of
conditional prayer?

If the natural conclusions of the above philosophigal.
investigntlons are accepted, then conditional prayer will
of course have been quite inclsively emascuiated. &nd if
in theory the best prayer is that of preise, resignation,
and contemplstion, then it also follows that in sctuality
the best prayer is effective only subjectively. Seneca
already intimeted this, for he said prayer ls merely the

comforting of a sick soul (megrae mentis solatia).87 In

modern times this very same conviction is expressed with
more or less refinecment. Some today actually conceive of
prayer as being nothing more than a noble form of auto-

suggestion: #Give up all idea that someone does anything

for you when you pray, but remember that you can do a great

86Fosdick, op. cit., p. 69
6THeiler, op. cit., p. 203.
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deal for yourself."68 Of course, it was Schlelermacher who
gave such viewsxmost impetus amongst moderns. Prayer for
him i= "the inner combination with the God-conscliousness of
2 wish for full success,"®® To say that this view plays
havoe with conditional prayer 1s more than an understate-
ment. ©Dven if conditional praysr would still be sanctioned
within the framework of Schlelermescher's definition of
prayer, 5ll it could schieve would be to free the petitioner
“yon den 2igenen Angelengenheiten ab auf die gemeinsamen
Interessen und Giter.®’C QOp, if others pray conditionslly
for us, "Es stérkt uns, wenn wir wissen, dasz andere teil-
nehmsvoll fir uns beten. Und wir m8chten ihre guten Winsche
fir uns nicht enttduschen.®’: The following explanation of
the well-known conditional prayers of the ship-wrecked
Rickenbacher party also assigns such prayers to the realnm
“of subjective efficacy: '

How did God answer those prayers? By thrusting into

the minds of those men new ideas, or resurrecting

within their minds o0ld ones... By bringing those ideas

into the focus of attention, God releasedv he reserves
of power hidden within those men's lives.

68rosdick, op. cit., p. 30.
89gchleiermacher, op. git., p. 669.
'7°Vorwerk. op. git., p. 597.
7%;9;@,

723, G. Gilkey, God Will Help You (New York: The
Macmillan Co., 1945), pp. 67-68.
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Thus far the e¢laims of philosophical investligation.
But are the concluslons of such investigation really valid?
There 1s much which can be ssid even from a merely philos-
ophicel basls by way of refutation. In the first place,
the positing of conditional prayer ss sn invalid form of
preyer is a petitic prineipii. And secondly, there is no
warrant for sssuming thet a dilemma exists between condi~
tionzl prayer and the prayer of thanksgiving, integration,
o comrrmnion, end that the dilemma can be resolved only by
retalning the one‘type of preyer which 1s amenable to
philosophy sand by eliminating the type of prayer antagon-
istic o philosophicel valuations. On the basis of reason
cne could just as readily assert that a '"both...and,® and
not an “either...or,” relationship exists between'condi-
tional prayer and other prayer. BEven Nathan S8derblom
admits there are two types of prayer: The mystic, which
withdraws to medltate on God, and the prophetic, which is
& sincere expression of nsed for help.73 And ILuther, in a
more orthodox mesnner, says, "There are two ways of deallng
with God, namely, by thenksgiving snd petition. w74

Still snother argument from reason may be advanced to
refute the views which object to the validity of conditionsal
prayer. The prayer which philosophy prefers in place of

Tpuglisi, op. e¢it., p. 158.

T4yaprtin Iuther, Sammtliche Schrifte, edited by
3. G. Walch (St. Louls: Concordle Publishing House, 1885),

X, 2204.



- 26 -

conditional prayer is not valid prayer. It is so defined
that lts real content is lost; and therefore the prayer of
philosophy is merely religious comsciousness.’® GCertainly,
even the poorest conditional prayer is more valid than that!
But vastly more lmportsnt in establishing the validity of
conditiongl prayer are the arguments from Scripture.

Seripture, as has already been noted, clearly describes
the nature of conditional preyer. It however does not
cease there with its discussion of this form of prayer.

The Bible also records both the command and usage of such
praysr, and thus establishes conditional prayer as a wvalid
form of prayer.

That the Scriptures commend believers to pray is well
known. It 1s of course true that the 0ld Testament seldom
mentions & command to pray, but certainly it does record the
faet of prayer.'© The New Testamént, however, often commands
prayer in unequivocal terms.?'! But are prayers for tem-
poral goods, namely conditionsl prayers, also commanded?

The petition of the Lord’s Prayer for "daily bread® is
often advanced as proof that Christians are also to pray
for temporal benefits. And indeed, this seems quite im-
pressive especially when it is remembered how Christ

7Spuglisi, op. cit. :
78Reu~Buehring, ov. ¢it., D. 176.
7?cf. Rom. 12:12, I Thess. 5:16, ete.
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prefaced the Lord’s Prayer with the injunction, "After this
manner, therefore pray ye.®78 It will be remembered from
the previous psges that some would meke of this petition

a mere prayer for spiritual "deily bread.® Such a view,
however, is hardly warranted by the intention of Jesus.
Nevertheless, many refuse to place the fourth petition in
the ecategory of conditional prayer, since they feel this
petition asks only for those basic necessities which are
supplied unconditionally.

Is then conditionel prayer actually commanded by
Seripture? It very evidently is, according to the state-
ment of latthew 24:20, "But pray ye that your flight be not
in the winter, neither on the Sabbath day.® The very *pray®
is here definitely imperative in the original Greek
and the object of the prayer is definitely in the realm of
temporal matters granted conditionally. And when one notes
that Christ himself expressed this command, then one may
with certainty conclude that the Scripture does specifically
command conditional prayer.

The argument of Seripture for the validity of condi-
tional prayer is strengthened also by the fact that it
records many instances in which conditional prayer was used,
The 0ld Testament, for example, records stirring and
dramatic instences of this type. There is Zbrsham

T8Matt, 639.
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interceding for Sodoms’? lNoses pleeding for the preservation
of the Israelites at the Red Sea;ao Samuel praying for
vietory over the Philistines.8: guch a 1list could, of
course, be much extended, but that is hardly necessary,
since these three exemples cleariy portray the usage of
conditional prayer in pre-messianic times - and even more,
these three examples slso give proof of the efficacy of
such prayer. The New Testament likewise records many
applications of the privlilege and efficacy of conditional
prayer. One notes there the Syrophenician woman beseeching
the Savior for her daughter's cure;3% the esrly Christians
in Jeruselem praying for the release of Peter from prison; 85
Paul and Silss petitioning God in the prison at Philippi.84
But the most noteworthy deseription of the use of
conditional prayer which the Seriptures record is thait of
Christ®s prayer in Gethsemsne, #&11 the Synoptics sgree
quite definitely in showing how the Savior there uttered

nis prayer subjeet to the will of the Father.83 The very

79gen. 18:32.

80Exodus 14:15.

811 sem. 7:5~1l.

824k, 7:25-30.

aaﬁcts 1235,

84acts 16:85. |

85uatt, 26:39; Mark 14:36; Luke 22:4%2.
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words, "Father, if thou be willing, remove this cup from
mes nevertheless not my will, but thine, be done,® obviously
establish this prayer as being conditional. To be sure,
the context of this prayer might essily be so-undersﬁood as
to prove the inefficacy of conditional prsyer. Since many.
believe Christ's prayer in Gethsemane wass not answered, 1%
might be copcluded that conditional prayer, efter all, has
no velidity before God. The author of Hebrews, however,
refutes this mistaken supposition when he says Christis
prayer in Gethsemane “was heard in thst He feared, 188
Wilhelm Walther offers the following commentery on this

Y
Pa

sages

“0

Hebe, 5:7 wird von dem CGethsemanegebel gesagt, dasz es
erhfirt worden ist, Die Erh8rung bestand in Befreiung
von der Angst, in der Stédrkung von oben zum letzten
Leldenskempf (Ik. 22, 43). Freilich war die Erhdérung
anders, .als Jesus sie gedacht hatte., Als Mittel,
demlt er vom Todesgrauen befreit wirde, hatte er Gott
das Vordbergehen des Leldenskelches vorgeschlagen.
Gott erffillte ihm seinen Wunsch und befreite inn von
der Angst, wendete aber ein anderes littel dazu an,
indem er ihm die Kraft zum Eriragen des Sghwersten
stérirte,87

Certalinly then, the prayer of Jesus in Gethsemene stends
out not only as the most decisive example of conditional
prayer recorded in the Scriptures but slso as the example
par excellent of an effective conditional prayer. More
will be said sbout the implications of this prayer in sub-

sequent sections.

86Heb, 5:7.
8%7Vorwerk, op. cit., p. 616.
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& summarizetion of the investigstion thus far must only
relterate the fact that Scripture definitely establishes the
nature of conditional prayer os a velid form of prayer.

Seripture validifies such prayer by defining its concept

)

nd alsc be describing its usage. But this only leads to
the more basic question aslresdy implied: does not the fact
of God's providence obviate the validity of conditionsal
prayer as an efficacious reaslity? Kant, in effeect, answers
affirmatively:

Es ist ein ungereimter und zugleich vermessener Wahn,
durch die pochende Zudringlichkeit des Bittens zu
versuchen, ob Cott nicht von dem Plan seiner Welsheit

zum gegenwirtigen Vorteil filr uns abgebracht werden
kdunte.88

Luther, on the other hand, would answer with a strong
negation:
Niemend glaubt, wie krdftig und stark das Gebet sel
und wle viel es vermag denn der, gen es die Erfahrung
gelehrt, und der's versucht hat.8 ,

Whose view then is correet, Kent's or Luther’s?

88heiler, op. cit., pp. 203-204.

8%orwerk, op. ¢lt., p. V.




CHAPTER IX

THE HATSRE AND FUNCTION OF PROVIDENCE AS RELATED TO
CONDITIONAL PRAYER

Ae The Acts of God Especially Related to Providence.

An understanding of providentls 1s impossible unless

no

b
)]

e acts of God which are especislly related to it are

H

irst examined, Dogmatlclans agree that providentis depends
upon God's foreknowledge (praesgcientis), decree (deecretum),
and executlon {(executlo):; but they dissgree as to the mean-
ings and matuel relstionships of these divige acis.

The crux of the conflict of course ﬁinges upon the
meaning of praescientia. There is unanimity in belleving
éhat forekmowledge is a form of God's omnisclence. One
¢could even accurately say the two are identical; for since
there is neither prior nor posterior with the omnipresent,
gternal God, His prescience sub specie aeternitas actuslly
embraces the all as though the sll were presently lmmesnent.
In this saﬁse, therefore; omniécience and presclence sare
identlical. Usually, however, praesclentls is regarded as a
specific form of omnlscience, consisting in that act of God
whereby He knows a1l thet will exist in created reality.

But now the questicn srises, 1s such knowledge merely
an intellectusl act or does it alsc include ceusality? Some
firmly meintein that the absolute foreknowledge of God has
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ne causal effect whatsoever. "Dies und nicht welter -
némlich das neutrale Allwissen Gottes - liegt im Begriff der
Allwissenhelt,” says Rothe.t In direct contradistinction

)

is the view of St. Augustine: "Not because they are, does

"’

God know all creatures spiritual end temporai, but because
He knows them, therefore they are."@ And Aquinas spesks
even more forcefully:

The knowledge of God is the cause of‘things. For the

knowledge of God is to all ¢reatures what the knowledge

of the srtificer is to things made by his art...Now

it is menifest that God causes thlngs by His intellect,

since His being is His aet of understanding.®
From Rothe's view one éould logicelly deduce a cesualistic
world viewg from that of Adquines and Augustine one could
easlly come to 2 deterministic view,

The Bible, of coursé, ascribes both passive and active
aspects to Cod's knowledge. It deseribes divine mowledge
as a quality within the Godhead ﬁhich embraces all; but it
alsc speaks of God's knowledge "as an ability and skill to
carry out His purposes.®® Thers Qery clearly is a nystery
here which hbman reason dare not and cannot try to fathom.
Just how the purely intellectual sspect of God's fore-

knowledge is related to causality is a question not answered

I1runner, Emili Die Christliche Lehre von Gott (Zurich:

Zwingli-Verlag, c. 1946), p. 200

: 2pquinas, Thomas, Basic Writings of Saint Tho uine

edited by A. Ge Pegis'(Ne'w_!oi-'E:'R%om“Hou' use, 'IQZ%?' .lé.. "I!'fg.'
3Ibid.

mmerer, "The Nature and Attributes of God," Ihe

4R, Csae
Abiding Word, edited by Theo. Laetsch (St. Louls: Concordia
PgﬁIIgéiﬁg“Héuse; 1948), II, 67.
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in Seripture. An attempt at e loglcel resolution of these
two seemingly contradictory sspects of praesecientia would
end elither in the Scylle which believes all reality is
.predetermined, or in the Charybdis which believes all
reated beings sre absolutely free.
Nevertheless, God's foreknowledge can obviously never
be frustrated by created reslity.
A1l existences and events will be as God has from
eternity foreknown them; therefore the opposite to
what 1s, and the different from it, cannot be; the
power to the contrary does not exist. The inference
is not merely the non-existence of a power to the
eontrary, but 1ts imgossibilltz.
The basic fact therefore remains that God knows all - all
which actually exists (gcientla necessaris), all which
possibly can exist (scientia libera), and all which condi-
tlonslly might exist (scientis medis). And furthermore,
just me God is never separated from reelity, soc also His
foreknowledge can never be regerded as being independent of
His purposes and designs for crested reality.6
God does more than know ail things that must, can, and
mey happen in the 1light of His divine purpose for the
ecreated world. He has also decreed to fulfill His foreknown

purposes 1n, with, and through His providence of the world.

STheo Graebner, "Predestination and Fuman Responsibil-
ity,® Concordia Theologicsl Honthly, V (March, 1934), 1l64.

6Ccaemmerer, op. cit., p. 67,




- 34 =
"He is impelled by desires and plans to earry out the
results of His insight into men and mankind.®’ This then

is the decretum of providence:® the activity of God whereby
He has willed to efficaciously uphold, concur with, and
govern all created belngs toward the manifestation of His
own glory and the welfare of the universe.

The decretum of providence may ﬁell be hest understcod
by relating 1t to the wisdom of God. To say that God issued
this decree in wisdom is to say that "He disposes and or-
deins all things in a most admirable manner for the attain-
ment of His end, Job 12,133 28,203 Rom. 11,%3."9 Here again
one must carefully asvoid any distorted logical deductions.
it would be easy to press the decretum of providence to such
an extent that human responsibility wculd be denied. Heodge,
for example, teaches that God, in His decree, "according to
the counsel of his will,...for his own glory,...hath fore-
ordeined whatsoever comes to pass."l0 However, one dare
not refute Hodge's view by saylng that God's decrees are
entirely violsble and therefore cepable of belng condltioned
by human liberty, for this would also be anti-Seriptural.

TIbid.

83, T. Mueller, Christisn Dogmaties (St. Louis:
Concordia Publishiné House, 1934), De 189.

ineller, op. eit., p. 170.

10charles Hodge, Systematic Theology (New York: Cherles
Seribner's Sons, 13885), I, 535. -
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Very clearly, here sgain ls s mystery. Serlpture teaches
that Ged's decrees are efficaciocus and inviclable; but it
also tenches that man.ié a volitional being, snd as such is
capable of free cholce {(at least in the ares restricted to
civil righteousness) without coercion. Iuthersnisn seeks
to give expression of bcth these facts by teaching, on the

one hend, the negessitas immutabilitatis with reference .to

God‘'s decrees, and, on the other hand, the gontingentia
rerum with reference to human responsibility.ll And more
gpeeificslly, it understands the decree of providence as an

oous ad extra of God wherein He recognizes and works through

the intermediate causes which He has implanted 1n the
world.t2 God's decretum in the realm of providence thus
never violetes the integrity of volitionsl belngs. Hore-
over, it must be borne in mind that the decree of providence
is always in the context of God®s holy love. VWhat He
decrees for the world never denies His inherent holiness;
ﬁor does 1t ever deny His inherent goodness. His decree of
providence is therefore both just and good.

Tmplicit in praesclentia and decretum is the executio

of God as regards providence. Executlo refers to the

actual aspplication of that which God has ordained in His

wisdom fbr the attelnment of His purpose in the world.

1lymeller, op. cit., p. 163.
121bid., p. 176.
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That whleh God knows is executed in time-space, not as &

caused result of, but in correiation with Hls prasescientis;

and that which He decrees, He also executes explicitly.

Werner tlert, writing in explanation of executio, says:
eo.d2s besagt nur, dssz Gott, ®was er sich vorgenocmmen
und was er haben will," such durchflhrt, nicht aber,
dasz der Willensvorsatz aus dieser oder Jener von uns
ﬂqchzukonstruierender "Flgenschaft® Gottes zwangs-
18ufig hervorgehen muszte,ld

Nevertheless, the omnipotence of God is certainly allied

with the concept of executic. God executes Hls purposes

for the world in the fuliness of Hls power, Does this mean

—

He effects absolutely all that does or can happen? This
would of course be possible with God. But "wird andmlich die

Allmaeht Gottes sls potasitas absoluta verstanden, soc ver-

schlingt dleser Gedanke alle creatiirliche Selbstendigkelt,®l4

One may accordingly mather speak of God's ordinata potestas

u

a5 belng operative in His executlon of providence. This
distinction concelves of God as taking into consideration
the ceuses which He established in the world.i% The fact
that God has chosen to execute His power in recognition of
the volitional integrity of created beings 1s thus sgfe-

guarded., Brunner says:

B L

13%erner Elert, Der Christliche Glaube (Berlin: Furche-
Verlag, 1940) p. 285.

14Brunner,_gg. ¢clt., p. 266,
15§, Sehmid, Doctrinal Theology of the Evangelical

Imthersn Church (Philadelphia: Lutheran Publication Society,

1889) pp. 128-123,
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Bott ist nicht an sich der Allmfchtige - eine solche
hussage ist fr Biblisches Denken dberhaupt sinnlos,
da dag lachtheben Gottes - im Unterschied zum
gbstigkten Kénnen - immer ein Machtheben #ber etwas

st.

And this leeds to the very threshold of the concept of
providence itself, for the God who established all created
reslity still upholds and directs it according to His

unbounded wisdom, power, and goodness.
B. The Meaning of Providence.

.Although.the doctrine of providence is clearly taught
in the Seriptures, the word itself occurs there but rarely.
The Hebrew language, in fact, had no term corresponding to
the English word, providence,l? but the 014 Testament
nevertheless abounds with dramatic portrayals of God's
gracious but just care of His world. The Greeks had a word
for providence, pronois, which signifies forethought,
elther Immen or divine. Both Xenophen and Plutarch made
mich use of this very term to describe the watchful care of
the gods over their wards.l8 The Apocrypha show two
instences where pronoia is used, both of these being in

Wisdom. There, in chapter fourteen, verse three, one reads

lsmmler' OpP. sjio' Pe 267.

17y, Davison; “Providence, " m%%p%g of Religion
Ethicg, edited by Jemes Hastings, (New York: Charl

and
Scribner's Sons, 1928) IX, 415.

MM' v
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of God's providence gulding = vessei through waves; and in
chapter seventeen, verse two, the reference speaks of law-
less men who are "exiled from the eternal providence.® The
New Testament also uses the word pronois twice, once in
Agts 24:2 and egein in Romans 13:14. In both cases the word
is used to describe human prevision. Beyond these two
places the word is absent from the New Testament, but again,
as in the csse of the 0ld Testament, the doctrine of fhe
divine ordering of the world is everywhere apperent in the

llew Testament. One may then conclude with certainty that

ct

ne Seriptures from beginning to end testlify of God's
asctivity in the world and for the world since His creation
of the world. As Qettingen so forcefully says:

ie ganze h. Schrift - ja, ich mdchte sagen nicht blos
inr Inhalt, sondern such ihr Dasein und Sosein, lhr
Zusammenhang und ihr Reichthum bestatigt und besiegelt

uns die Gewiszheit einer providentiellen und wunder-
baren Weltregierung Gottes.

C. The Forms of Providence

On the basis of the Seriptural revelation of God's
activity in the world, the Church has formulated the doctrine
of divine providence. In this the faith of the Church
asserts that God contimuously cares for His world, that He
freely cooperates with the causes He has established in the

world, and that He so orders the whole course of the world

195, von Oettingen gxgtem der Christlichen Heilswahr-
heit (inchen: Beck'sché erlagsbuchhandiung, 1900), I, 946,
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that His divine purpose for it will be fulfilled. These
three assertions have really described the forms of
orovidence: gonservatlio, goncursus, and ggbefnatio. it
mwust be remembered that these are not three separate or
progressive aspects of vrovidentis; rather, they are all
matuelly interrelated in the immanent sctivity of CGod in

the worlid.

1. Preservation {(conservstio)

:t is clearly spparent from the Bible that the uni-‘
'erée could not continue to exist if it were not supported
by the wise omnipotence of God.20 Rohnert Says, "...dis
geschaffenen Dinge haben nicht in sich selbst dle Kraft

g

ihrer Subsistenz, sondern mur durch Gott.®2l The reason
why crested forms and beings still exist, therefore, 1s not
because of any inherent prineiple of life within them; this
rather is due to the economy of God, “soweit er sie ihmen
durch die der Schépfung eingepflanzten Eigenschaften und
Mittelursachen verleiht (Ps. 1043 145; 1473 Johs. 5,17}."32

20ps, 104:29; 145; 147; Col. 1:17.

21w, Rohnert, Die Dogmatik der Evangellsch-Iutherischen
Kirche (Braunschweig und Leipzig. Verlsg von Hellmuth
Wol lermﬂn.n' lgoﬂa). Pe 169,

221pid,
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Thus the full definition of conservatio:

s opreservation is the act of Divine Providence where-~
by God sustains all things created by Him, so that
they gontinue in being with the proverties implanted
in thelr neture and the powers received in creation.Sd

From this one immediatély notes that preservation is a
continuons activity. Without such continuing action on the
part of God, the quelities, properties, and powers which He
freely delegated to His world in creétion would fall into
utter cheos. But through the wisdom and omnipotence of
God, all creatures sre mervelously preserved. "In other
words, the creatures have not only their being in God, but
also perform their funetions through Him, "24

Does preservation, however, include conditional prayer?
That it does is evident. In the first place, preservation
teaches that every function of man is possible and is
susteined only by virtue of the omniscient goodness and
ounipotent wisdom of God. Since prayer is the commnion of

a believing soul with God, it 1s a spiritual function of

man, and tims is performed within the context of God's

preservation. And secondly, the Holy Seriptures often
aseribe the preservation of the world especially to the
Lord Jesus Christ,®5 through whose neme conditionsl prayer

is uttered. This means that the Lord who commands such

%Schmid, _0_2- Cit.' po 1‘?00
24yyeller, op. ¢it., p. 190.
Z5Hep, 1:3; Cole 1317,



- 4] =

preyer ls alsc the One who, through His providence, mskes
such prayer possible snd hears it. It is therefore apparent
that God has so arranged His conservation of the world thet

it includes and recognizes the velid conditional prayers of

i

G¥le
There are, however, two distortions of the biblieal

doctirine of gonservatlo which are quite inimicable %o <

conditional prayer. The first is that of deism, and the
second, panthelsm,

Delsm gives full séope neither to Cod’s preservation
of the world nor tc conditional prayer in the world.
Agcording to the Deists, CGod

seomade the world and impressed upon it certalin laws;

endowing matter with 1ts properties, and rational

beings with the powers of free agency, and having done

this, he leaves the world $o the guidance of these

general lows.2
The God of the Deists is thus a god in sbsentia. He hss
virtuslly no relationshlp to the world He created, for,
being absent from time-space, He dwells in the supernatural
realm. The lower, fixed order of the universe is then left
by itself to work mechanicelly and uniformly according %o
its own lews.27 Occasionslly, however, the God of the

higher, freer order comes as a deus ex machina, or betier

asHodge, SOpe. Cito' Do 591,

27R. H. Coats, The Reslm of Prayer (London: Macmillan
and Co., 1920), p. 43, _ :
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still, as a dlvine master mechanie, tc miraculously set in
order whotever demands attention. ©Some even deny such & -
very restricted invaéibn of God into the naturasl order, as
for exsmple the Arminiens, who insisted upon a “Nichizer-
stdren" of the world by God.®8 5till other Deists distin-
guish between the God of nature and the God of grace,
thereby implying that the God who hears prayers is nbt the
God who controls the mechanism of nature.

How then can conditional prayer f£it into the system of
deism? .Prayer is possible only where there is fellowship
with God. Delsm #,..makes impossible that fellowship with
the divine and that gracious assistance in time of need for
which our souls yesrn and to which the experiénce of malti-
tudes gives testimony.“zg And even at best, deism would
s5ill deny the efflcacy of conditionel prayer. One could
perhaps pray to the deistic God of grace for spiritual
~ gifts; but since He is not the god of nzture and therefore
could not snswer prayers for temporal gifts, conditional
prayers would be valueless. Or again, if the world is nd
more than a gigantic clock running inexorably according
to its own laws, there would be no need to pray condition-
ally. Conditional prayer seeks intierference from God -
an impossibilify in = mechanistic¢ world.

28Rghnert, op. cit., p. 169.

297, H. wishart, The Fact of Prayer (New York: Fleming
H. Revell Company,_19275. p. 5l.
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Deiswm sees God as being totally transcendent, and the
world as being totelly independent. Panthelsm, on the
other haond, makes God so immenent that ﬁe is all but iden~
tifled with the world.

Der Panthelsmus gleszi bekanntlich Gott und Welt in

Eins zusammen, sodasz ein Unterschied zwischen Schipfer

und Geschdpf, zwischen Schépfung und Erhaltung nicht

mehy besteht, und die Welterhaltung als forgesetzie

Schdpfung erscheint...flles Endliche soll hier mit

blinder Notwendigkelt aus dem Allgott herauswachsen, _

um denn in diese seine Substanz wieder zurdekzukehren.oC
Thus = strict monism is the rule of pentheism. God and
worlid are really synonymous. “Ohne Welt kein Gott; und
ohne Gott keln Welt.®3l aAnd since God and world- are one,
God 1s actually no more than the sum of all the parits of
the world. Activity is then but an emanation from the
world-god. As might be expected, the crassest form of
panthelsm denies the personallty of God. God becomes a
person only insofar as He comprshends all personalities in
the world. This view drives the psychologist Cousin to
write: ‘“Take away nature, and the soul, and every sign of
- God disappesrs, 02

And whet is man, sccording to the Panthelst? He is
but o moment in the life of God, a mode of God's exlistence.

loreover, since both the acts of God and the laws of nature

30Rohnert, op. cit., p. 169
3lyodge, op. Gite., Do B30Le
%2ypid,, p. 302

TJIimmm
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are synonymously and necessarily fulfilled, it follows that
the volitional freedom of man is virtually destroyed.
Spinoza drove thig thought to its logiesl conelusion.
“There 1s nothing contingent in the nature of beings,® he
taught; "all beings on the contrary are determined by the
necessity of the divine nature, to exist and to act, after
s certain fashion.®"$® Here is an ebsolute determinism of
all activity, even of good and evil sctivity--for *if God
is all =nd all is God, then the evil and the good alike
come from Him and do His bidding. w54

Conditional prayer obviously cennot exist in & system
of pantheistic monism. %A God who 1s immanent without being

transcendent cen as little be a hearer and answerer of

o~

preyer as a God who is transcendent without,immanent. #33
Some Pantheists of course do allow for certain types of
prayer., For example, they look with favor upon a blissful
reverie of self-forgetfulness and mystic contemplation.3®
Nevertheless, -conditional prayer itself would be impossible
first of sll because panthelism denies the possibility of
man's commnion with God. True, pantheism does merge God
and men - even to the point of saying that God can rise to

33Ibid., p. 303.
34Wishart, op. cit., p. 554
35Coats, op. eit., P. 44.
361p1d.
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self-consciousness only in men. But *if prayer in its true
and proper sense of reciprocal communion is to be maintalned,
emphasis mast be lald on the essentisl distinction between
God and man, as well as the possibility of union,"37 And
secondly, pantheism makes conditional prayer lmpossible
also begcause it destroys the belief that God is independent
from the world and therefore can freely direect the world.
Where God is identified with, and imprisonéd in, the world,
there conditional praying is hopeless. Thirdly, if every
activity 1s absolutely determined, then conditional prayer
ecould hardly be s valld prayer, freely arising from the
faith of man.

The God of the pantheists is devold of wisdom and
power, and so cannot preserve the world or hear and answer
prayer; the God of the deists is removed from the world
and also cannot preserve the world or hear and answer prayei-.
On the other hand, the God of Seriptures is nelther ex~
clusively transcendent nor exclusively immanent. The world
He preserves is not entirely independent, nor is it entirely
devoid of freedom. Just how the true God works with the
world He preserves i1s the subject of gongursug.

2. Cooperation (gongursus)
Since God upholds all created beings according to the
laws which He has granted them, it might indeed appear as

37Ibig.
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'though all change end activity in the world were csused by
The creatures alone, ™und Gott eben keinen weitern Anteil
am Fortbestehen der Yelt hdtte als den, dasz er die der
Krestur verleihenen Kréfte und Gesetze fortdauern liese."38
Ihis mistaken conelusion the doctrine of divine concurrence
segks o avoid, by directing sttention to God's contimial
activity with and through the powers He created. The
doctrine 1s perhaps most concisely defined by Schmid:
Concurrence, or the cooperation of God, is the act of
Divine Providence whereby God, by a general and
immediate lnfluence, proportioned to the need and
capacity of every creature, graciously takes part
with second eceuses in their actions and effects.o?

The relationship between God and the secondary causes

{(causse secundae) with which He cooperates is most impor-
tant to the understanding of goncursus. As 1s evident from
the above definition, dogmaticians often differentiate
between goncursus generallis and goncursus simultaneus. The
first refers to the activity of God whereby He excltes all
powers to act according to their nature.40 The second
describes God as not only moving causes to action, but as
also sustalning, gulding, snd determining the action
together with its effect.4l It will be more apparent later

58Rohnert, op. git., p. 170.
39gchmid, op. git., p. 172
4°Hodge. ope. eit., p. 59%.
417pid,
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how this second distinetion might easily be thought of as
leading to anti-Scriptural conclusions. Nevertheless, the
Bible definitely teaches that sll creaturely activity is
dependent, both in existence and efficacy, upon the omni-
potent cocoperation of God.%2 and yet, the cooperating
providence of God does not destroy the integrity of second
causes. The vollitional capacity of man, for example, is

not denied by the concept of goacursus. Men cam will, but

he does so only because God cooperates with such willing,
God, by moving voluntary ceuses, does not deprive thelr
actions of being voluntary, but rather He 1s the cause of
this very cause in them."%43 Thus in the act of concurrence
both God end the second cause sre mutually and inter-
relatedly active: God scts, and the second cause agis
simaltancously. .
However, the operation of the means is not coordinate
with that of God, but rather subordinate to 1t, so that
the secondary causes work only so iir snd sc long as
Ged works through them., Ps. 127,1.
Really, here is the most significant fact about the gausae
secundae, They are all means to =an end. God cooperates
with them in such a way that through them "He preserves and

directs the things which He has made. 45

42phil, 2:13; Acts 17:28; Is. 26:12.

43Reginald Garrigou-Lagrange, Brovidencs (St. Louls:
B. Herder Book GCo., n.d.), p. 160.

meller, op. cit., p. 190.
451pid,
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. At this point it becomes very obvious how God's
cooperating providence extends also to 'conditionsl prayer,
Just as He cooperates with every activity of man, so
certainly He also cooperates with the prayers of man,
Quenstedt even speaks of & speclal conecurrence in this
area, "by which God is present to all believers...doing
holy, honorable, and useful things, by supplying the
occasion, inciting, moving, asiding, approving,® the work
of faith.4® Conditional prayer may then very appropriately
be regarded as s gausa segunda. This glves rise to an
even more important observation: conditional prayer is
actualiy an instrument in the hends of God. Some stete
quite frenkly that it 1s 8 cause through which God works
to produce a certain effect.47 Dr. Mueller sanctions such
a view, for he says Seripture assures believers "that sll
things occurring in the Kingdom of Power and in the Kingdom
of Grace are mediated through Christian Prayer,*48

The eooperating providence of God therefore certainly
includes and takes cognizance of the reality of conditional
preyer. It remeins now to diseover whether His governing |

providence does likewise.

 465chutd, op. git., p. 185,
47garpigon-Lagrange, op. git., P. 206.
"’Bmeller. 9P eit., p. 432,
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3. Governance (Gubsrnatio)

Implicit in the concept of gubernatioc are the idess of
the divine design and control of the universe, Seripture,
in fact, not only Indigstes that God directs the world,
but also says He has so designed 1t, that in, with, and
through 1%, His purposes will be fulfilled. &nd likewise,
when the Blble speaks of God governing the universe, then
it reslly also 1s saying He disposes and directs the gausze
segcundae in such a manﬁer that His purposes for the world
sre already being attained. Here again the divine wisdom
and poﬁer of God's providence sre manifested. His wisdom
in this comnection

«e.means not only that the ends which God has in view

are consistent with His infinite wisdom, and that the

means employed are wisely adapted to their respective

objects, but also that his control is sulted to the

nature of the creatures over which it is exercised.4?
Added to divine wisdom is divine power, which signifies
that CGod's omniscient power "makes certoin the accomplish-
nent of His designs, which embrace in thelr compass every-
thing that occurs.?50 There ere two more attributes of
God, however, which are especlally relevant to gubernatio.
The first is His holiness, which indicates there can be
nothing in Godts direction snd control of the world that is

inconsistent with His highest morsl excellency; He is not a

49H0dge, 22. Cito. Pe 582,
S0Ibid.



L i

L _J m -

God who toys with His world in a faithless way. And the
second is His merey, which teaches that God controls and
directs the world in love and forbesarance,

All these views are besutifully summsrized by the
follcwj.ng definition of ggbernatio.

Government is the sct of Divine Providence by which

God most excellently orders, regulates, and directs

the affairs end actions of creatures according to His

own wisdom, Justice, and goodnesg1 for the glory of

His name and the welfare of men.

However, does God's governing providence allow for
conditional prayer? The sbove definition would say it

does, for it states that gubernatio “orders, regulates, and

 directs the affairs and actions of creatures.® Certainly

the prayers of Christisns are here included, And in addi-
tion, if gubernatio is God's utilization of second causes
“for the glory of His name and the welfare of men," then
conditional prayers, if properly understood, are tools in
the hands of God whereby He accomplishes His purposes.

. There are nevertheless several distortions of

,ﬂg;o.gm;._g. all of which make conditional prayer an im-
possibility. The first is determinism with its complex of

alllied ideas. All three forms of God's providence could,
of course, possibly be misunderstood as teaching that God
determines 311 activity and that creatures have no freedom.
This erronecus conception however becomes most apparent

5180111!16. -Ope. m. s Do 175.
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in comnection with gubernatio, because this doctrine is the
epitome of the two preceding forms of providence.

Determinism essentially means that every activity is
caused and fixed by God alone. The integrity of second
causes 1s denled by determinism, since it holds that all
activity is asbsolutely dependent upon the one cause, God.
There are of course many varleties of determinism. Any
theory which teaches that a pre-established harmony exists
for temporal events is certainly deterministic in essence.
Aquinas,52 by way of exemple, held that "the type of the
order of things toward 'their eni" pre-existed in the divine
mind., If this were true, then all activity in space-time
would be hothing more than the inexorable mechanization of
God's pre-~established plan. Another variation of deter-
minism is the Cartesian philosophy of the seventeenth
century. The whole tendency there was to merge all second
causes into the sole first cause. This in turn gave
occasion to materialism on the one hand and panthelsm on
the other,3®

Dem Materislismus sind alle Lebensbewegungen, selbst

das Denken und Wollen, blosze Kraftwirkungen der

Mesterie und ihrer Atome; alles, was in der Welt ge-

schieht, soll das notwendige Produkt des in Ursaghen
und Wirkungen sich bewegenden Weltverlaufs sein.

58Garrigou-Lagrange, op. ¢it., p. 158.
53Hodge, op. clt., p. 593.
“Romrt’ op. Li'_b_. s Po 178.
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llateriglism obviously denies all personality, humen
as well es divine, Within the pale of materialism, thought
is to the mind as bile is to the liver; and the world is to
1ts immanent determining principle as power is to electri-
eity. |

But when materialism is synthesized with pantheism,
then the result is truly devastating, as anyone who knows
Spinoza's views will agree. It nmét however be added that
even the subtle pantheism of a Schleiermacher 1s just as
devastating in the end result. Speasking of the latter,
Vorwerk writes; ;

Er nimmt, streng deterministisch, einen lﬂcklosen

Keusalzusammenhang an, verm8ge dessen das menschliche

Handeln ebenso wie das Naturgeschehen streng gesetz-

Tranchs. Jms Miribomee s s e 3

How then can there be any valid activity on the part
of second causes? Even at best, a theory of determinism
denies the integrity of the freedom of volitional second
causes., Conditional prayer then clearly has no place in a
deterministic world-view; for if all were absolutely pre-
determined, there would be no nagd to pray éonditionally.
Nothing, not even the God to whom conditional prayer is
addressed, could hope to effectively deter the unfoldings
of determinism.  Or again, if all is predetermined, con-
ditionsl prayer - even if practised - would be but the

~ 58Dietrich Vorwerk, Gebet und Gebe shupg (Schwerin
1. Mecklenburg; Friedrich Wahn, I915), p. G%4. ,
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pupi:et.-like express.ion of a previ-ous_ly determined act.
Another distortion qf gubernatio which is hostile to

conditionsl prayer is the view which holds that God in His
governing providence 1s absolutely immutable. Holy Serip-
ture of course does teach that God is unchangeable in His
nature snd activity.%® But theologlans, in their attempts
to state in philosophical language the unchangeableness of
God, have often a.dvanced to extremes. Sometimes they have
described God as not only being immutable, but also as
belng ebsolutely immobile and quiescent in His nature and
activity..S? And when one says this, he is ready to agree
that God's gubernstio is fixed in an absolutely immoveable
way. God would then be virtually imprisoned in His activ-
ity. “Man kann das so ausdrieken,® Werner Elert writes in
thls connection, "dasz man von Gott Frelheit des Wollens
aussagt."®® Even Emil Brumner cleims that whoever thinks
of God's activity as being immobile, “der hat aufgehdrt, an
den lebendigen Gott der Offenbarung zu denken, der denkt,
wiederum, an das unterschledslose Absolute, 59

At this point the strictly philosophical expression
of God's absolute 1mmtab_ility can easily become analogous

S8Numbers £3:19; Prov. 19:21; Mal, 3:6.
STHodge, op. git., p. 391,

S8Elert, op. git., p. 285

59Brummer, gp. Sit.s P» 316s.
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- to determinism. For if God's 1mmutab111ty- is so sbsolute

thst He is imprisoned in His sctivity, then *time and change
are but the moving imege of the Absolute."©0 Thepe is
something ominous about such a piecture of God and His
activity 1n the world. The "unterschiedslose Absolute® is
like a "calm power, a stony imsge of gray.*6l The world in
which such an One scts would hé.ve no true freedom; its
course would be "unwiderruflich und umnwiderstehlich
bestimnmt 62 through a deeretum sbsolutum. And even worse,
if the immutable Absolute would be regarded as pantheistic
in the Spinozian manner, then but one step more would lead
to a rank materialism, Panthelsm would then iiew the
principle of sbsolute immtablility in the world as being
virtually synonymous with a gemuiine lImmutability of natural
law, TFreedom would now be lmpossible; only the insurmoun-
table inexorable fatalism of materiallsm would remain,
Whoever holds this view must agree that “alle Ereignisse
{sind) im vorsus unsbdnderlich festgestellt, so daszs weder

Tatkraft noch Lissigkeit auf den Gang der Dinge irgend

welchen Einflusz haben."6® Thus the vicious cycle of an

; ﬂzm'_sb_tgsggm 1XIV (n.d.), p- Se

60H, N. Wieman and B. E. Melend, MW
of Bg;_i_s,u_g (Chicago: Willett, Clark and Co . 6),
611p1d., p. 217
%Rohnert, op. git., p. 172
63Horbach~-Gieszen, "Gebet und VOHM. m !ﬂ
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immtable materialistic determinism is completed.

How 211 this would obviate conditional prayer wes well
expressed by Dr. C. F. W. Walther, Dr. Arndt records his

view as follows:

People say from eternity it has been decreed what is

to heppen, and who now can imagine that by his prayer

he is able to bring about a change in the divine plan

according tc which the world is governed? Who dare

hope through prayer to make the unchangeable

hesitant and to induce Him to alter His will

Yet there is no need to discard conditional prayer
because 1t is inconsistent with determinism and absolute
Tmmutability, for nelther of these views are in sgreement
with the testimony of the Bible. They both begin with
a priori suppositions of God and His governance, and then
proceed to reject whatever 1s disharmonious with such
presuppositions. Seripture nowhere says it is inconsistent
with the nature of God that He should recognize and rule
erestures capable of originating action. Nor does 1t say
He has immutably predetermined all action which occurs, to
the exclusion of volition on the part of man. The Bible
instead plainly reveals how God's immtability always takes
created reslity into account. God therefore is not the
absolute principle of immobility, so bound to His immita-
bility that He is not free to cooperate. He reveals Kil- |

self always as the only free being, who in His unchangeable

64w, Arnit, Christien Prayer (St. Louls: Conordia
Publishing House, 1937), Ps 35.
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freedom graclously upholds, cooperates with, and governs
other free beings.

And to go on, 1t is also evident that both deter-
minism and the principle of absolute immutability are
inconsistent with God's moral nature. As has been noted,
the theory that all has been immtably determined by God
eventually ends by asserting that God caused evil, What
could be more contrary to'the holiness of God?

There is stlll an additional distort'ion.of gubernatio,
which, if held and believed, would also play havoc with
conditionel prayer. This is the theory of casualism - a
view which is the direct antithesis of determinism.
"Wahrend der Determinisn_ms von der Voraussetzung ausgeht,
dasz Gott allein in der Welt wirkt...ldsgt der Kasualismus
alles einem planlosen, blinden Zufall unterworfen sein, *65
Casualism essentially holds that whatever happens 1s
accidental. The gbd of this view has no plan for directing
the world, but rather allows everything to happen by
"blinden Zufall.® At best, such a god is a "cosmic guiding
genius" who accommodates himself to the ceaseless unrelated
happenings of time-space.68 Thus insteed of being un-
changeable in His graclous relationships with the world,
God 1s now entire muteble, And being muteble, He is in the

65Rohnert, op. git., P+ 178.
66yieman and Meland, gp. git., p. 216.
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process of development, He is, in short, an evolutionary
and relative being.67 At least, this 1s the view of
William Pepperell Montegue. He says the guiding principle
of the universe is
«+.8 God, or something very like a God,...not as an
omnipotent monarch, a giver of laws snd punishments,
but 28 an ascending force, a nisus, a thrust toward
concentration, organization and life. This power
appears to labor slowly and under difficulties. We
can llken 1t to a yeast, that, through the aeons,
pervades the chaos of mai;t:er.ea
One may here note how the world of the cssualists is no
more .then an uncontrolled *chaos of matter." Purpose is
virtuslly unknown in such a chaotic mass of time-space; at
best, there is an "ascending force® leading toward more
organization. Dverything is in flux, however, for the
universsl principle and the world are regiprocally mutable.
: Of course, it 1s evident that this philosophy also
rests on half-truths of Seripture. To be sure, the Bible
does speck sbout God "changing." It freguently aseribes
a chenge of place to Him, and even records instances where
He chenged His mind.59 But it uses such expressions merely
in accommodation to the human mode of perception. Gerhard

wrote:

67Brumer, op. ¢it., p. 239
68Wieman and Meland, op. eit., pp. 219-280.
69gen., 11:5; Gen. 6:6; Is. 15:1l.
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The affections which Scripture ascribes to God do not
prove any mutabllity of the dlvine essence; for those
things which ere spoken of anthropopathetically st
be understood in a sense becoming God,T0

Is it then & mere metaphor when the Bible speaks of God

changing? Aquines would answer affirmatively. He taught,.

*These things sre sald of God in Seripture metaphorically,®71

Ihis explanatlon, however, does not do full justice to the

truth of the matter. If these passages are‘ mere metaphors,

then they are hordly accurate deseriptions of God. A better
explanation is the one offered by Dr. Mueller, who says:
.« s Wherever Seripture pictures God anthropomorphically
or anthropopatheticelly, this is not a mere modus
loguendi, but s true description of God, though after
our humen mode of perceiving, T2

Thus where the Seriptures speak of God changing, they

sccurately express a fact. Yet this 1s not to say that

God is mutable, One must rather say that God used such

Seriptural langusge to give desceription of His free activity

in reslity. God is the infinite God, so incomprenensibly

80, that what might appesr to humans as saying He changes

Hig relationships with the world is but an assertion of His

unchangeable freedom in the world.

Der Ggtt der Bibel ist der ewig unverdndsrliche...

Wir kénnen das nicht verstehen, ohne uns suf die
Agape Gottes ;u besinnen...Seine Liebe stammt nicht |

701&&eller:. op. eit., p. 164.
Tlaquinss, op., eit., p. 70
73!&1eller, op. cit., p. 164,




- 59 -
sus einem Vakuum, sondern aus der flille. So ist auch
sein Eingehen auf die Zelt nicht eine Abhfingigkeit von

ge'f{ Zgit, sondern Ausdruck seiner souverdnen Frei-
1weit, ¢

Casualism, of course, has no such God; nor does i%
know of His gracious governing providence of the world.
It would then be folly for the casuslist to prey. In the
first place, he could not even enter into that commanion
with God which is the ground of prayer, if God is but an
"ascending force." And secondly, if all activity is
accidentsl, then 1t would be impossible to hope for an
answer to conditionsl prayer. How obvious it therefore 1is,
that conditionel prayer is possible only for those who
believe in God's governing of the world as it is revealed
in Seripture. »

But %o really fuily understand the relevancy of
providence to condltional prayer, one must also examine

two additionsl considerations: the extent of providence,

and finsally, the gosl of providence.
D. The Extent of Providence

Tt hes elready been implied how far God's providence
of the world extends., GEvery infinitesimal moment of time
and every cranny of space 1s the object of providence.
Every created being, whether snimate or inanimate, moral
or amoral, and every activity of these beings, is subject

733rum19r', op. ¢it., p. 290.
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to the conmservatio, goncursus, end gubernstioc of God. One
can never be content with the theory which says God governs
the unlverse merely through general lews, for providence
teaches that Cod, in Hls omnipresent wisdom, reaches down
to every detall of existence,

In every moment, and st every point alike, God

directly...upholds, governs, and gives unity to all

things visible and invisible, and moulds them

according to Eaeir own nature snd the finsl purpose

of His will." !

In order to better explein the full extent of God's
providence, dogmsticians speek of a providentia universalis,

a providentias speeialls, and 2 providentia specialissima,

By this they seek to express the Seriptural teaching that
God wupholds and governs the entire universe?s but more
especinlly man,T® and most especially the believers.T?
Here agsin two aberrations from Scripture doctrine
may be noted - each of which ageln posits problems for
conditional preyer. The first aberration resides in the
view thet nstural law is immtasble. Spinoza, for one,
subseribed to such a view, as 1s evident from his words:
In der Natur geséhieht nichts, was ihren allgemeinen

Gesstzen widerspricht, und nichts, was damit nicht
Ubereinstimmt oder aus ihnen nicht folgt;...es

T4conts, op. ¢it., p. 157
TSMath, 6:26; 10:29.
76J0b 10:8-12; Ps. 139.
TTPs. 1; 35:18; 37:25.
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gescheht alles nach Gesetzen und Regeln, welche eine

ewlge Notwendlgkeit enthalten, und die Natur befolgt

diese Gesetze und Regeln, 9
In other words, Spinozs believed that the laws of nature
operate with an unfalling precision and allow of no sus-
pension of their activity. This view is execeptionally
populer and widespread emongst moderns. Of course, if the
theory of naturefs immutability were carried to 1ts logieal
conclusion, it would end by denying both God's providence
over nature and Hls ability to answer prayer in the realm
of nature. OGregor Holtum well expresses the problem which
is here involved when he writes:

Either we must admit that God gives an answer to

preyver directly...or we must recognize that the

S:QI’IICEU}?B ‘oj?‘cnatm"al laws does not preclude

exceptions,. '~

Bub is natural law actually as immtable as some would
believe? BEven modern scientific investigation agrees this
is not the case., For example, there are many who say out-
right that nature 1s mutable. They seek to prove their
- point by showing how msn can neutralize certain forces by
utilizing other natural forgces to & greater degree; as, for
example, the force of gravitation amy be overcome by
locomotion. And so it is argued that if man can interfere

with the immitability of natural law, then certainly God

78Heiler, op. cit., pp. 211-212,

TYario Puglisi, Prayer (New York: The Macmillan
Compeny, 1929), P+ 6e
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can do so likewise. But this actually gives 1ittle help in
solving the problem, since

sssit leaves God at the mercy of His world: whatever

His sklll as s lMechanic, He must forever tinker with

wires in order %o reach men, Nay, 1t degrades God

into = celestial Tinkerer. 0
Much more creditable 1s the current trend in science to
disavow any rigld theory of causelity in natural laws, The
gvents in nature are no longer viewed ss belng "foretellable
links in an iron chain of cause and effect.® It 1s now more
popular to look upon such events as though they contained
elements of creative surprise. Henrl Bergson, for lnstance,
argues that the past in selence can be regzrded as fixed,
but theat future events cennot be determined with certainty
by natural 1aw,8l It is thus obvious how the immtability
of nature is being denied in the very camp which first
advanced such a theory.

The Christisn, however, cannot escape the important
question which asks, in what relationship does God stand to
netural lsws? The answer is really threefold. First, He
is the creator and preserver of the forces in nature. This
means He endowed matter with its inherent laws, upholds

these laws, and directs them according to His purposes.
Secondly, God is independent of natural laws, He, by

80g, A. Buttrick, Prayer (New York: Abingdon-Cokesbury
Press, 1942), p. 84.

811pid., p. 9l.
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virtue of His infinite freedom and eternal power, is free
te change or suspend them. The naturesl laws cannot bind
God to & certain course of action. Diletrich Vorwerk,
reflecting the views of Wilhelm Walther, writes:
Die Naturgesetze sind elso nicht sufzufassen als eine
Fessel, welche Gott die Hdnde bindet, so dasz er
nicht anders sls auf dem gewShnlichen naturgesetz-
lichen Wege wirken kdmnte.
It is therefore entirely possible for God to z¢t in nature
without using the normal laws of nature. He can and does
set aside natural law and introduce a higher law, by acting
- directly through a miracle. This mesns He does not always
administer His providence through secondary causes; He may

also act to the exclusion of mesns through His providentia

extreordinerie. But it does not follow that God capri-

ciously toys with the natural laws, consté.ntly suspending
and changing them, One must then carefully note, in the
third place, thet the ordinery providence of God does not
disregard the validity of natural forces. The faithful
wisdom of God mekes possible the providentia ordinsria,
which mesns thet He graciously wills to operate with and
through the laws He has delegated to nature. :

The laws of nature accordingly pose no difficulty
for conditionel prayer. The God who upholds and controls

the foreces of nature can certainly also graciously direct

32Vorwerk, op. eit., p. 615
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those forees 50 that conditions2l prayer will be answered.
But what if the Christisn should pray conditionally for
something he knows is contrary to the course of natural
lew? Very possibly, he may thereby be tempting God and
thus be venturing beyond the propriety of faith - all of
which is inimicable to valid prayer. On the other hand,
however, he may be uttering his prayer in true faith, If
50, then by its very nature his conditional prayer would
still be submitted subjeect to the gracious will of God,
whe does answer prayer also through His providentia
extroordinaris. Here Vorwerk quotes the following warning

from Schlatterts wrltings:

s lst...eline verirrung, wenn bel jedem Gebet ein

Vander erwartet Wird. Frellich welsz der Beter, dasz

Gott Watur und Wunder zu Verfd stehen. Aber er

erlfist es Gott, ob er ihn zur natirliche oder wunder-

bare Welse ex-héren will, und er preist ihn auch

dile netérlichen Gaben.,.Die Grenze des Gebets liegt in

unserem Glauben,89 »

Besides the vliew which would deny God®s actlivity 1n
and through natural law, there is a second view which tries
to restriet the extent of providence., This is the view
which believes God is not sctive in history, It will be
remembered from a previous comnectlon how the Delsts were
of the opinion that God's activity was separated from the
world of men. But what is here most surprising is to

discover that the modern dialectical theology a8lso seems

83yorwerk, Ope clt., D. 623,
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to deny God's contimuling activity in temporal history.
According to this theology, God works only in the
"rgeschichte, "%  The "Urgeschichte" has no resl relation-
ship with the imwanent history of the world, for it is that
time when God "“breaks-through® history to confront man
decisively. Werner Elert says:
Urgeschichte soll,..die Gottesoffenbarung als solche
sein, worunier des Jeweils heute und hier erfolgends
unni ttelbare Angeredetwerden des Menschen durch

Gottes Wort verstanden wird...Diese "Urgeschichte®
sell vielmehr ein unzeitliches, zeltloses Ereignis

=

sein.=?

The actual temporal history is therefore theologically

¢

irrelevent. This means the events of men and of natlons
are for the most part unileterally independent of God's
Interference. VWhen God does interfere, He does so only
periodically, but He does not contimmally govern history
in all it.s phases, Historical facts at best are then
nothing more than parables snd demonstrations of the'
dlvine, 86

The doctrine of "Urgeschichte® 1s of course qulte
irreconcilsble with the existential thinking which dialec-
tical theology finds so fascinating. But even more
significant, this view limits God's providential activity

84Rrlert, op. cit., p. 329
851bid., p. 330.

867, T. Neve.and 0. W. Heick, "History of Protestant

Theology,” A History of Christisn Thought (Philadelphias
The Muhle.enberg Press, 1946), 11, 170.
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to providentlia specialissims alone., The "Urgeschichte® is

nothling more thsn that span of time when God invades the

world soteriologically. It is immediately obvious how
this would eliminate the possibility of conditional prayer.
The only type of petition really consonsnt with an
"Orgeschichte® theory would be an unconditional prayer.
For if Cod is not asctive at all times in history, then how
can one e:sr_peet‘ an answer to conditionsl prayer in the
temporal reslm? Then too, “Urgeschichte” in the last

analys

f=ts
W
-

Is & refined deism. Thus conditional prayer
would here again be obviated on almo.st the same grounds
on which it wss made impossible by deism,

The theory of "Urgeschichte® is hardly creditable,
however, on the basis of Seripture. This view is really a‘
reflection of CGerman idealism which saw the time-eternity
relationship as being mystical and unhistorical,87
According to the Bible, however, history is not theolog-
lcally irrvelevent. It definitely is within the realm of
God's providential power, Paul, for example, sald that
God esteblished the appointed times and lands of man's
history.88 and i1t msy even be said that the Bible depicts
history as a secondary means. It is an instrument through
which God directs the worlds and it is this in a very real

871vi4., p. 178.
88acts 17:26.
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sense, for the Cod who established His lew and Gospel in
history, still works i:hrough history to mediate His good-
ness and Jjudgment upon men.S®

Certainly then, there can be no doubt sbout the fact
- that God®s providence extends over the entire totality of
the universe. 2And if it does, then 1%t most assuredly also
tekes account of true conditional prayer, wherever and

whenever such prayver might be uttered.

0]

He The Goal of Providence

=

Implicit in sll of the foregolng discussion was the
faect that providence is directed towards a certain end,
for when one mentions how God upholds His universe and
cooperates with 1%, one inevitably also draws atiention
to the teleology of providence.

Whatever exigts and happens in the world is therefore
so directed by God that His purposes will be achieved,
Nothing esn prevent this - not even the perverted opposi-
tion of man, _

In spite of sin, which is due to the perversion of

humen liberty, acting with the concurrence, but

contrary to the purpose and intention of God and in :

spite of evil which 1s the consequence of sin, He

directs all, even evil and sin ltself, 3'.8 the final
end for which the universe was created.

89Ele:c't, op. eit., p. 3531,

i i . .,._chon Encyclopedia
. L. J. Walker, "Providence,® The C A
(New York: Robert Af)pleton Company, 1911), XII, 510
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But what speciflcally 1s the goal of providence?
According to Rohnert:

Das Ziel der Vorsehung ist die Enre Gottes (Spr. 16,4)

und das Wonl der Kreatur, vor sllem aber die Seligkeit

der Frommen (Jes. 45,18f£f; Ps. 115,16; Rom. 8,28).
God is of gourse already lmmanently realizing this purpose

through His providentis universalis, speciallis, and

speeialissima. His glory is now being manifested in nature,
His material gifts are now being freely given to both good
and evil men, and His salvetion is now alresdy being per-
fected in those who sre justified. Thus God 1s certalnly
already moulding all things according to their own nature
end the finsl purpose of His will,

The Seriptures however reveal that a time will come
when the final goal of providence will be perfectly reslized,
Paul describes this most dramatically as the "summing up of
all things in Christ."92 This is reslly synonymous with
the finel perfection and culmination of Christ®s Kingship.
Oettingen writes that this means: 2

...die Herstellung...der Kdnigsherrschaft Gottes

innerhalf elner Cottesmenschheit nach dem Gesetz der

Iiebe... - sel es mun (negativ) durch Gericht Uber die

deuernd Widerstrebenden, sel es (positiv) durch Vollzug
seiner e::barmngsreichex'x Liebessbsicht in Christo.g‘}’

glﬂohnert, op. cit., p. 169
92Ephesians 1:10.

9Bgettingen, op. cit.s Pe 387
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Here then is the final purpose of providence:  the
pérfect revelation of God's power, wisdom, righteousness,
and holy love, culminating in the manifestation of the
complete Kingdom of Christ, to the eternal glory of God's
name and the everlasting salvation of the justified,

All this is again directly relevant to conditional
prayer., It is obviocus that the end which true conditional
prayer ectuslly seeks is the very same end which is per-
fectly realized in and through providence. For example,
when a Christlan prays conditionally, he asks that the will
of God bhe finally done. Every valid conditional prayer
therefore seeks the welfare of men to the glory of God,
which is precisely what God's gracious providence of the
world accomplishes in the end result. How true it is then,
that "beide, die gdttliche vorsehung und die memschliche
gebetsbltte, ein und dasselbe Ziel verfolgen. w94  One could
also say that the purpose of conditional prayer is likewise
identical with thet of providence,  Providence seeks to
“sum-up® 1l things under the dominion of Christ; condi-
tional prayer, by virtue of its being in the name of Christ,
seeks the same, And finnmlly, conditional prayer may
definitely be viewed as one of the actual factors God
utilizes to bring about the consummation of His just and

gracious purpose for the world,

S4Horbach-Gieszen, op. git., De 8¢
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The last statement really opens the door for our next
consideration. It is obvious from the pregceding discussion
that providence does not destroy the efficacy of conditionsl
prayer, vut that 1t rather recognizes and makes provision
for such prayer. Now, however, it must be shown more
definitely in what sense conditional prayer msy be regarded

as belng efficaciously wvealld.
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CHAPTER III
THE VALID EFFICACY OF CONDITIONAL PRAYER
Ao The Cround of Conditional Prayer's Efficsacy

A Christisn who prays conditionally in the neme of
Jesus 1s reslly convinced his prayer is efficscious. For
if he accepts the testimony of Christ and His apostles in
this metter, then he cznnot escspe the conviction that his
c;onditional prayers do evaeil much with God. And in addi-
tion, when one agrees that conditionsl prayer is a valid
form of prayer snd that God hes included it in the realm of
providence, then one must certainly alsoc admit that such
prayer is efficaclously valid. Extreme casution, however,
mist be exercised in studying this aspect of conditional
preyer, for st this very point the validity of conditioné.l
prayer in its relationéhip to God's providence can be
either vindieated or destroyed. As will be noted, it 1s
common to depict the efficacy of conditional prayer in such
8 way that its valid place in providence is denled. The
concept of comditional ,pra.yer's validity is therefore
actually tested by the menner in which one regards such
prayer as belng efflicacious.

Perhaps the most accurate end fruitful way of under-
standing the efflcacy of conditional prayer 1s %o first

discuss the grounds upon which such efficacy rests and then
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to define the manner in which such efficacy is utilized.
This mode of procedure will also help to avoid distortion,
for if the sourvee of prayer’s efficacy can be accurately
determined, then the manner of prayer's efflcacy can also
be properly understood.

There are two major views which seek to explain the
source of conditlonal preyer's efficacy. The one claims
that the efflicacy of prayer, as well as the capaclity for
praying, is inherent with man. The other view asserts
that the source for both the cepeecity and the efficacy of
prayer rests with Cod alone. It will be noted how these
views ere mutually exclusive of one another in the last
enelysis. They may therefore be considered individually.

The first view begins with the observation that the
act of praying is a universsl humsn phenomenon. So far as
anthropology cen determine, men of all times and of vir-
tually all religions heve exhibited some form of preyer.l
From this fact, observers deduce that the capacity for
preying mist be an innate and fundamental part of the human
spirit,® Freud, for example, says the ability to pray
rests in the 1ibido.° This capacity is latent, however,

lsamel Zewmer, The Origin of Rellgio (Nashville,
Tenn.: Cokesbury Press, 1905), Pe 127.

2Mario Puglisi, Prayer (New York: The Macmillen
Company, 1929), p. 55.

3Tvid,




& HEY s

until aroused by some additional charscteristics inherent
in the social or personal life of men. According to one
view, either the idiogenetic or the heterogenetic aspects
of man’s soclal snvironment are responsible for awakening
his cepacity for prayer into the very act of preying.
Primitive man is thus believed to have formed an idealized
conception of humonity through his assoclations with fellow
men, which then resulted in his praying to an idealization
of himself. Feuerbach, who supported thils theory, insisted
that the idea of prayer is traceable to men's adoration of
his projected idesl self.% Volteire shared the same view,
"Wir richten an Gott nur deshslb Gebete,® Heiler quotes him
as saying, "well wir ihn nach unserem Bilde geschaffen
heben. *5 4nd in more modern times, William James champloned
this theory. Prayer, he taught, is only an intercourse
wiﬁh an ideal compsnion.®

‘More popular in the present day, however, is the view
which says that prayer is elicited by some trait inherent
within the personslity of man, One very prevalent theory
accordingly places the capacity for praying in men's
emotional equipment. Such a view is usually combined with
~ the psychological supposition which holds that the rudi-

4&!‘&'. pc 54'0

. SPriedrich Heller, Das Gebet (ltinchen: Verlag von Ernst
Reinhardt, 1921), p. 210. :

6Puglisi, op. eit., p. 119
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ménta.ry human emotion 18 fear. In view of these facts,
prayer is thought to be occasioned by fear: "prayer 1is
animistic fear - stark fear in early times, and nowadays
only refined feer."? Alfred Meury, who is responsible to
8 large extent for Iintroducing this theory, teaches that

fear is the Tather not only of prayer but of all religious

D

acts.® Closely allied to his view is the one which thinks
iuari“s gapacity for perceiving the nmuminous is the source of
his praying. Men, 1t is believed, has en innste predispo-
sition for the divine (whether the divine is an objective
delty or a projection of the idealized self is here im-~
material), =2nd thus can know the muminous. Because of such
inherent knowledge, i1t becomes possible for man To pray.9
There ig still snother variation of the theory which
believes prayer arises from within man's natural equipment.
It is slsc held that the act of prayer has its source in
the volitional nsture of men, The humen will is understood
as belng free to determine events,l0 and therefore men can
will to pray and also to prey effectively. The Hegellan
concept of prayer 1s certainly skin to this view, for Hegel

oA, Buttrick, Prayer (New Yorks: Abingdon-Cokesbury
PreSS’ 1942). pa 4‘3.

81big.
SPugiisi, op. ¢it., p. 62

10charies Gore, Prayer and the Lord®s Prayer (New York:
Edwin S. Gorham, 1898‘T,"L‘p. 26.
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taught that prayer is the striving of man's will against
God®s, 1l

The last of the above theories shows perhaps most
conveniently the ususl conclusion of all the views which
make man the source of prayer., For if one concelves of
prayer as =n act caused by some eapzclty innate with man,
then one con ergily be convinced that the ground of
prayerts effieacy also rests with men., The peculisr rami-
fications of such a conclusion will be more apparent in a
later connection.

Is 1t trus, however, that the efficacy of prayer 1is
grounded in the humsn spirit? This view is obviously at
varience with the teaching of the Bible, Of course, it
cannot be denied that even the natural man does possess &
capacity for = eertain type of prayer., The Scriptures,
for example, contain mmerous allusions to the ability of
pagens to worship, but they slways point out that pagan
worship is felse worship,12 Thus the prayer of pagans is
certainly not velid prayer. And besides, 1f prayer were
‘merely s specific demend of man's own nature, as it is in
the case of pagans, then the relationship of preyer to
providence would be distorted. This would be to place

providence at the control of sinful man. One must look

nmgliSi..gB, _c_j‘-:_b_c. Pe 50-
12Rom, 1:18-32; Acts 17:22-31; 1 Cor. &.
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elsewnere, then %o discover the source of prayer and the
ground of its efficacy.

.T:r.’!.ze preyer 1s certainly not born of fear, nor can it
be attributed to man’s relationship with an 1derlized
humanity.+? It originates from the true faith which God
alone engenders in man. "Prayer," says Emil Brunner, "is
faith in actu. Like feith ltself it is & divine gift, and
on the besis of this fact it 1is & divine demsnd."? One
mast therefore trace the source of prayer not only to
faith, but more specifically to God's gracious activity in
and for man., For it is God who desires prayer and it is He
who makes the efficacy of prayer possible.

The very fact that God demands prayer and promises to
answer prayer, proves unequivocally that He desires prayer.
If God hsd not desired the Christisn to pray, "He would not
bid you pray and sdd such a severe commsniment to itynld
nor would He have promised to answer prayer. bBut even more
than desiring prayer, God in addition makes valid prayer
possible. Through the blood of His Son and the work of His
Spirit, God erestes faith in man; and in creating falth, He

also crestes the capacity for true prayer in maen. Thus

12puglisi, op. elt., P 55

145mi1 Brunner. The Divine Imperative (Philadelphias
The Westminster Press, 1947), D- %%5.

1Siartin Luther, "The Large Catechism, —-!ET—°° ordia Imﬁ ;
Triglotts, transiated from the German by F. Bente (St. P2
Concordia Publishing House, 1921}, p. T03.
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valid prayer is very clearly not man's invention. *The
first members of humenity who addressed supplications to
God, were inspired to do so by God Himself, »16

One must however avoid thinking that prayer i1s a gift
which Geod has so completely relegeated to the bellever that
he can now do with it as he likes. The Christisn does not
"own® prayer; he is rather the steward of prayer. After
all, it is God who controls the use of true prayer, and not
man. Moreover, velid prayer is an impossibility unless it
be prompted by Cod. ‘

God 15 beforehand with us in all our splritual desires.

The praver that resches out...is the prayer that has

first of =1l proceeded from Himself. We pray to Him

because He first prays in us. From Him, in the first

place, "all holy desires, all good counsels, and all
Just ;iork:s do proceed.“ﬂ

¥et 1t is not as though such prayer were sutomatically and
involuntarily pressed from the bellieverts lips. Rather, as
Vorwerk says, “sus dem Glauben an die Versdhming Gottes
durch Christum schipfen wir den Mut, das priesterliche
Vorrecht des betenden Zutritts za Gott suszuliben.®l8 The
Christien may and does pray freely - but only insofer as he

16Gerrigou-Lagrange, Providence (St. Louis: B. Herder
BoOk Co.. n.do)' p. 205. ¥

173, H. Goats, The Reslm of Prayer (London: lMacmillen
am CO., 1920). po 500

18p1 etrich Vorwerk, Gebet und Gebetsverziehung (Schwerin
1. Mechlenmburg: Friedrich Hahn, 1913), De 608.
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is led and prompted by the indwelling Spirilt of God, for
only then, when the Spirlt cooperates with his new nature,
can he. pray valldly.
What {(once) was o dictate of his own nature gives
place now to the promptlings of CGod's Spirit within
him, Whet then he was led to do out of sheer neces-
sity, he now esteems the sweetest of all his
privileges. UWhat then he sought by sacrifice and
penance, he now obtains as a gracious bestowal in
answer %o his petition. Whet then he undertook with
fainting heart, he now pursues with boldness by the
“new and living way, ®19
Just =& God inspires praying in man, so He likewise is
the source for all the efficacy of valid prayer. It is
plainly evident that 1f God desires prayer, He certainly
also makes provislon to answer prayer. His command to pray
is eternrlly psrsllieled by His promise to answer prayer.
In view of these facts, it cannot be held that conditional
prayer is efficacious in nnd of itself. "Der Erhdrungsgrund
der Gebete liegt nicht in der Beschaffenheit der Gebete
(obwohl dieselbe notldrlich in betracht kommt) sondern in
Gott. 20 One might cerry this thought somewhat farther and
say that the ground for preyerts efficacy is the gracious
activity of God - especially, as regards conditlonal
prayer, His activity in providence. It will be remembered

from the preceding chepter how God has arranged His

1%W411iem Edward Bie&erwolf, How Can God er Prayer
(Chicago: Winone Publishing Co., 1906), Pps L17-18.

20yorwerk, op. git., p. 619.
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providence of the world so as to include prayer, and how
He uses prayesr to help accomplish His purposes in providence.
There really cen be no talk then about prayer being effica-
clous in and of itself, for all true prayers have a place
in God's plen for the world. 9“We cannot isolate them and
seek to explain their connection with the eternal purpose
as if they were outside of it."2l God therefore 1s the
only source of prayer's efficecy, not only because He
Inspires praying but also because He eternally wills to
answer prayer. In a very real sense, "the Lord is like a
father who hns already decided to grent some favor to His
children, yet prompts them to ask it of Him,*28
One may then correctly conglude that God, in planning
the universe and formulating its laws, has already from all
eternity made provision for the answering of velid condi-
tional  prayers. Dr. C. F. W. Walther writes:
«..since God is omniscient and all-wise, He not only
from eternity knew what would be the objectives of our
prayer, but from eternity He has so arranged every-
thing and given 1t its place in the government of the
universe that those very things must come to pass
which we request of Him,
This line of thought is carried even farther by Heiler, who
lists the words of Melster Eckhardt:

21John M1iott Wishart, The Fact of Prayer (New York:
Fleming H, Revell Co., 1927), D. 96.

23(}8_1'1'1gcu--L&.g:c'm'xge, op. eit., p. 209,

‘ 239, Arndt, Christian Prayer (St. ILouls: Concordia
Publishing House, 1937), De 0D
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In seinem ewligen Amblicke ssh Gott alle Dinge an, wie

siz geschehen sollten...fr ssh auch das mindeste
Gebet...dns Jemend sollte tun, und seh an, welches

Gebet und welche Andacht er hgren‘ sollte; er sah, dasz
du lhn wmorgen willst mit Fleisz anrufen und mit Ernst
bltten; und das fnrufen und Gebet wird Gott nicht
morgen erhdren; denn er hat es gehdrt in seiner Ewig-
kelt, ene du lenseh wurdest. Ist aber dein Gebet nicht
redlich und ohne Ernst, so wird es dir Gott nicht
Jetzt versagen, denn er hat es dir in seiner Ewigkeit
versagt.<d
Satisfying though this conclusion may seem to the
believer, it nevertheless has met with vigorous objection.
Its eritics e¢laim it contains the same inherent difficulties
as does Calvinistic predestination.zs They sey 1t actually
implies that God has foreordained prayers and has embraced
them within His Immtable plan as predestinated factors;
and since the act of prayer ltself is predestinated, then,
they believe, the answer or non-answer of prayer is like-
wise predestinated. The result of this view 1s saild to
deny both men and God of freedom in the reslm of prayer.
For if the act of praying is pre-arranged in etelfnity, it
is 1mposrsible for the Christisn to freely utier a prayer
in time; and if God has immutably decreed in eternity to
answer certain prayers, it cannot be sald that He is free
to answer all true prayers in time.26 Besides, says
Schleiermacher, to claim God arranged for prayers befors-

hand is to argue ad sbsurditum. Prayer cannot be predes-

24Hei_ler, op. eit., p. 217.

25Puglisi, op. cit., p. 5.
£6Biederwolf, op. €it., Do 113.
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tinated, since if 1t were, then prayers would actually be
"Welssagungen” of the Immteble manner in which God governs
the world.?”7 Wan could then predict the future s accur-
ately asz God eoni

The above criticisms are untenable, however. They
faill to recognize s vestly lmportant fraet eslready estab-
lished - nezmely, thet conditional prayer must always be
regarded as g secondary cause in the reeslm of providence.
This feect protects the freedom of the Christisn in the use
of prayer ss well as the freedom of God in the answer of
pPrayer, The truth of these assertions may best be estab-
lished by & study of the menner in which conditionsl

Prayer 1s effective as a secondary csuse.
B. The Manner of Conditional Prayer‘s Efficacy

Martin Tuther was convinced that valid prayer was

efficaclous.28 He wrote:

Der Xirchen Gebet tut grosze Hiracula. Es hat zu
unser Zeit ihr' drei von den Todten auferweckt: Mich,
der ich oft bin todtkrank gelegen, meine Hausfrau
Kathe, die auch todtkrank war, und Philippum Melanch-
tonem, welcher Anno 1540 zu Weimar todtkrank lagg
wiewohl liberatio g morbis et gorporalibus periculis
Schlechte Miracula sein, -.‘]edgsh sollt mans merken

propter infirtatem in fide.

STorwerk, op. git., p. 591.

287, Iuther to this aspect of prayer are

. '.l’hg g%tjiggﬁgnfsozi:eferred to his Von dem G tafsm
Louls, XXII, 510 f.) for an excellent summarization of
luther®s views regarding the nature and efficacy of prayer,

the implications of which will be presented on subsequent
bages of this study.

2%orwerk, op. git., p. 64.
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Nor 1s ILuther alone in this conviction, for praying Chris-
tiens of all centuries would certainly sgree with him.

A% this point, however, a gquestion arises. In what
sense 1s conditional prayer efficacious? The full answer
%o this question can of course never be given by man, for
God nowhere reveals in every detall the menner of condi-
tional prayer's efficacy. Nevertheless, certain observa-
tlons may be made, all of which are implicit in the fact

that conditionsl prayer is a second csause.

1. Condltional Prayer is Efficacious only as a Second Cause -
A5 has now been noted, conditional prayer is éfficacious
only because God included it as & created cause in the reslm
of providence. Two additional facts are implicit in this
basie truth, both of which also have already been implied.
The first is that God not only establiéhed the fact of
prayer, but that He also actuslly inspires, cooperates with,
and uses true conditional prayer to help accomplish His
purposes in the world. And the second is theat God has
arranged providence in such a manner that all valid condi-
tionsl prayers can be assured of an answer. Both the means
- and the end of true prayer are therefore in the hands of
God. In other words, conditional prayer is efficacious,
but it is so only because God, who directs events to
answer prayer, can and does also use prayeé to direct

certaln events,
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Sore, however, would revise this phraseclogy to read,
conditional prayer directs God to change events., Indeed,
it is common for moderns to conceive of prayer as a private
instrunent which may be wielded with astonishing efficacy
a8 a cosmic force. The following is an example of such a
view:
When we pray, God, in some manner, obeys our will, as
he obeyed that of Joshua commending the sun to stand
still. "The Lord," says Seripture, "obeying the volce
of man.® (Josh. 10,14). God is almighty; and yet to
this question of the psalmist: "Thou art terrible, and
who shell resist thee?" (Ps. 75,8) we cen answer:
"Prayer," for prayer alsc is almighty, and in some
sense, capable of overcoming God Himself.30
The proponents of this view do not claim thelr prayers
gan change God®s intention, for they admit that God's good
and gracious end-purpcose for the world cannot be thwarted
by any sctivity of man.3l But they do hold that prayer
foreces a change of God's activity in the world. Prayer
then does “move the arm thet moves the world."®2 This is
possible, according to Fosdick, because a2 true prayer
expresses the dominsnt desire of the petitioner. He writes,
"Prayer is the central and determining force of a man's

1ife. Prayer is domlnant desire, calling God into

30Ferpeol Girardey, A Ireastise on Prayer. (New Orleanss
T. Fitzwilliam and Co., 1885), D. 10. ;

3lHerry Emerson Fosdick, The Meaning of Prayer (New
York: The Abingdon Press, 1915), p. 69.

32p] ederwolf, op. cit., p. 6.



= 84 =
alliance. "2 Angther aspect of thls same view is the common
one which says prayer 1s efficsacious because through it msn
expresses a type of telepathetic energy.®4 Prayer tele-
graphs man®s needs to God snd influences God's actlons in
man®s favor. Or if men intercedes for another in prayer,
then his telepsathy is directed horizontally so 2s to effect
the objeet of his intercession. At least, S. S. Schmucker
seems Ho espouse this theory:

Perheps one other mode of beneficial influence (of

prayer) mey be added...It 1s proved by the experiments

in animal magnetism, that the intense exertion of one

mind directed upon another, does in many cases exert a

homogeneous infiuence on the latter, so that the per-

son operated on, shall become conscious that the other
is thinking of him and exerting an influence on him,
liny 1t not be possible then, that our intense prayer
for an individusl, may thus exert an influence on his
mind snd feelings we cherish for him?9%

There is still =nother variation of the belief that
prayer mey be used to Influence God and the world. Prayer
is effective, it is said, because it merits the snswer it
seeks from God.9® The reasoning of those who support this
view 1s obvious, Since God has promised to answer prayer,
the Christian who prays in feith has a c¢lalm on God's grace.

Prayer then i1s as "a blank check signed by the Almighty

33Fosdick, op. cit., p. 149,
S4puglisi, op. cit., P. 5

353, S. Schmicker, Elements of Populer Theology

36Girardey, op. cit., p. 10.
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which we could fill in et wlll and present to the universe
to be cashed, "7
These views ere of course at veriance with both the
nature of valld prayer and the nature of providence. They
distort the basic truth that conditlonal preyers are a

foree included in providence, becsuse they exelt man's

his own. Nor ean it be said that men, through his praying,
cen enlighten God or prevell upon Him to alter His plan for
the world. And to think that prayer exerts its efficscy
through telepathy is certainly also contrary to the nature '
of preyer and providence. The believer would scarcely

look upon telepathy as the instrument of intercession, for 3
this would make man responsible for prayer's efficacy.
Even science, which once so fervently tried to establish
the reality of telepathy, now tends more toward its denial.
Dr. Karl Ruf Stolz is quoted as roundly affirming: "The

evidence for telepsthic marvels is scientifically untenable,®S

But the most serious shortecoming of the above theories is
that all of them fail to give full credence to the nature
of God. ¥When men begin to look upon prayer as a means of

coercing God, they show they have lost their vision of the

37rosaick, op. eit., p. 29.
38puglisi, op. cit., p. 6.
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wise power with which God rules the universe., The prayer of
"eoerclve cosmlic force® can hardly be addressed to the God
who rules wisely and well in providence; such a prayer is
better addressed to =n animistic force, sublimated and
spirituelized, but perfectly under the control-of man,d9
fnd 1f men who pray for opposing cesuses shonld pray to a
God who 1s coerced by prayer, think of the havoe which would
result should their prayers be aﬁswered according to their
desires!

Certeinly, 211 of this is far removed from the Biblical
view of prayer's efficacy. The Bible does of course freely
admit thet valid conditional prayer avails much with God.
But it does not thereby mean to say that man cen influence
or coerce God's will through his praying. It rather points
to the very opposite: conditional prayer ls efficacious
only because of and through God's will. This means, in the
first place, that God sllows conditional prayer to be an
efficient force in the reslm of providence. The proof for
this lies not only in the fact that God included the effi-
cacy of prayer in his plan for the world, but also in the
fact that He promises to answer-prayer. The man who would
pray effectively must acknowledge these facts. Indeed, when
& Christien prays validly, he really is confessing, not in

an abstract or theofeticgl'sense but in a very practical

39puglisi, op. git., p. 6.
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sense, that he is under divine governance, And so in his
prayer he will obwviously not seek to dictate to God, but
will rather humbly place his petition at the disposal of
God. Such prayer is never in opposition to the designs of
providence, "for when we pray we begin to wish in time what
God wills for us from all eternity."0 A second major fact
musi be sdded however, if the full implications of this
matter are to be understood. Conditional prayers are
efficacious not only because of God's eternal will, but
also because they are means through which God exerts His
will in providence. According to the clear testimony of
the Eible, God has chosen to rule His world through created
means. Or more specifically, He has graciously promised
His power %o second ceuses, thereby enabling them to ful-
i1l His purposes for and in the world. Valid conditional
prayers, being secondary causes, are therefore subordinate

instrumentaliter of God, which in e very real sense help in

the sustaining and governing of the whole universe.4l One
may therefore conclude that true conditional prayers are
efficacious, but they sre so only when they are humbly
submitted to the will of God.

The above discussion might leave the ilmpression that
God needs prayer to accomplish certain things. To be sure,

40Ggarrigou-Lagrange, op. ¢it., p. 210.

413, 7. Mueller, Christien Dogmatics (St. Louls:
Concordia Publishing House, 1935), pPP. 4901-432.
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exactly such a deduction is widely supported by modern
thought., Even such differing minds as those of Bishop
Gore end Doctor Fosdiek are sgreed in this one idea. Accor-
ding %o the Bishop, "“There are.multitudes of things which
God means to give us, but will not give us unless we pray
for them."42 Perheps this sounds innocent enough, but
ancther Bishop, Dr. Trench, expresses the point more pertly.
"Prayer, " he writes, "is giving God an opportunity to do
what He wants."43 TFosdick, however, carries this thought
almost to the point of exhesustion. He devotes. four pages
of his book on prayer to proving that God is dependent upon,
and bound by, men's prayer, because until men cooperate with
Him in prayer, there are certain things which He cannot say
or give to them.44 W#hen one summarizes the thought of all
three men, one notes the following: God holds in reserve
certnin blessings intended for man which He eannot grant
unless they be prayed for; therefore it becomes the duty of
man to influvence God's intention through prayer and thus
make it possible for God to bestow His prepared blessings.

Although these views sre palatable to the modern mind,
they nevertheless are in essential disagreement with
Biblical thought. God i1s not "bound" to a certain course

: 4aGore.‘gg. elt., p. 10.
43Fbsd1ck,lgg. eit., p. 64,
'44:_[.;2#-_‘1.': PP 65'680
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of action by the means he created. Nor does He "need" the
preyers of men in order to accomplish His will. He who 1s
i1llimitably free to raise up the very stones of the field
in His service if msn refuses to cooperate with His purposes,
is also free to accomplish His ends without the prayers of
man.45 In addition to thus minimizing the free nature of
God, the above view also diétorts the nature of prayer. 1t
makes of prayer a type of meritorious signal which attrazcts
God's attention and srouses Him to aetion. Wishart saw the
dnngeﬁ of such a view. He writes:

If...individual prayers...sffect the divine €pirit...
as determinate signels in 2 mighty plan upon the
appasrance of which an act of love becomes due - then
s, St wouls be totoily fupossabyeltotoays BN
- b
Nor, for that matter, would prayer be validly efficacious
if it expects to give God the opening for action,
Nevertheless, the views of the above men do point
toward a fascinating conslderation. On the one hand,
Seripture denies that prayer coerces God, yet on the other
1t does indeed indicate that God bestows some gifts only
#in response to earnest solicitation."d7 For example,

there is the word of God Himself: *I will yet for this be

451uKke 19:40.
46w1 shart, op. clt., p. 97.
4Tgoats, op. e¢lt., p. 86.
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enquired of by the house of Israel to do it for them,*48
Or agailn, ®"Ask what I shall give thee."¥® And then there
i1s the testimony of James, "Ye have not because ye ask
n0%. 50  Even though one should interpret these passages
in the most csutious manner, one would still have to admit
they indicate God withholds certain blessings if they are
not prayed for. This is true because failure to pray is a

syaptom of unbelief, and God will not force his gifts

unbelief, It would seem then that God has actuslly mede
certain aspects of His providential activity contingent
upon preayer, At least, this would be 1n keeping with the

concept of prayer =2s s secondary mesns. Nevertheless, God's

activity 1s sovereign 1n 1tself, and cannot be influenced
by prayer; however, His actlvity 1s also gracious, which

means He desires to receive and answer prayer. Here Vorwerk

quotes Wilhelm Walther as teaching,

Der erhsbene, unverénderliche Gott braucht nicht Gebete

zu erhdren, er will es aber, well er die Liebe ist.
Auch die Weishelt Gottes hindert ihn nicht, auf
lMenschengebete Ricksicht zu nehmen. Sie hat mur zup

Folge, dasz er beli solchen Gebeten der Menschen, welche

Schédliches erbitten, die n8tige Korgiktur vornimmt und
die Erhdrung anders susfallen 1ldszt.

48gz, 36:37.
. 49T Kings 3:5,

507ames 4:2 _
51Vorwerk.‘gg. cit., p. 616,
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One may therefore concluée that God wills to produce certasin
selutery effects of prayer only when the prayer for those
effects is actually expressed. is observation, of course,
is but the expression of human short-slghtedness, for
nothing rerlly is contingent with God. "All things," says
Martin Luther, "are in reslity done necesserily and

immutably with respeet to the will of God."®2 Dr. Graebner

ooy

fers a valusble comment in this connection:

)

¢]

On the one hand, the Christian is assured and com-
forted by the knowledge that there is no detall in
his l1life which God has not inciuded in His counsels
and has predetermined before the individual is born.
Of thet we are assured through example and testimony
by the entire Seriptures. Yet these same Seriptures
impress upon us the necessity of prayer and maske the
course of our life, the success of our undertekings,

the escepe from perils, contingent upon prayer,

Thaus the conditional preyers of a Christian do avail
mich, They bring back "blessings from the throne of grace, %%
because they are secondary means. But does this mean thét
a conditional prayer is actually a channel through which God
wills to bestow His gifts of grace? There are many who :
believe it is just this., "Prayer,® St. John Climacus wrote,
"is the source of all virtue; it is the channel through

S52Martin Luther, The Bondage of the Will, translated by
Hy, Cole (Grand Repids: Erdman's, 1931), p. 8.

53Theo. Graebner, “Predestination snd Human Responsi-
bility," Concordia Theological Monthly, V (March, 1934), 170.

547, M. Reu, Christian Ethics (Columbus, Ohio: The
ILutheran Book Concern, 1935), p. 186.




which flow to us 211 Christ®s graces and all divine giftsf

b

it is the best and most necessary means of advancing in
virtue. "S5 Lest thils be taken as & view pecullar alone %o
the Romenists, let it be noted also that even some Lutherans
consider prayer as a mesns of grace. The Danish Bishop
liartensen, by way of exsmple, wrote: "And prayer has also
been given to us by our Lord as s mesns of grace, which we
are Lo use along with the other means of grace, and which
we can slways have with us.%9® And then there is 8. 8.
Schoeker, who in his dogmatles dlscusses prayer in connee-
tion with the means of grace. He writes: "Prayer 1is
actually the meens of procuring for us the blessings which
we seek, and which, without 1%, we would not have attained.®57
Or, on the coﬁtemporary scene, one notes how Cr. Aulen of
Sweden cells preyer a means of graee.58 Dr. Huggenvlk offers
the following comment in reference to Aulen's view:

There can be nothing radically wrong in calling prayer

a leans of Grace 1f we assume that it helps us to be

put in such = relationship to God that we become recep-
tive to the grace that flows through His word to us.®

S%Girardey, op. cit., p. 12.

56y, Martensen, Christien Ethies. First Division:
Individuesl Ethies (_dI* nburgh: T. & T. Clark, AQ. ) Do 17D

57s, s, Schmicker, op. cit., p. 186.

: 58Theo. Huggenvik, We Believe (Minneapolis: Augsburg
Publishing House, 1950), p. 46.

5971pid.
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Nevertheless, those who regard prayer as a specifie
means of grace are standing in a slippery plage. It is
true, of course, that the term "means of grace® is an
eccleslastical and not a biblicel phrese, and so one could
concelvably alter its content. But when one applies this
term to prayer and thereby places prayer on a par with the
Word and sacresments, then one is on dengerous ground. To
call prayer & specific means of grace 1s to confuse the

oroper relationship between God's grace and man's prayer.

g

b4

n the first place, grace causes prayer, and prayer does

ot occasion grace. Prayer is possible only after grace

)

forgives the sins of & person, which is effected not
through prayer, but through the Word of promise. The fact
that a Christian feels strengthened by prayer is not because
God's grace "flowed® to him through his aset of praying.

It would be better to say that this personts faith was
strengthened by the gracious promise of God, upon which

the believer bases his prayer and through which prayer is
answered, The subjective answer then did not come by virtue
of’ the prayer buﬁ by virtue of grace touching the person
through God®s Word., There 1s a second reason why it is
dangerous to call prayer a specific means of grace. To
place prayer on a par with the Word and sacraments comes
dangerously close to Neoplatonism. Plutonius, that avid
disciple of Plato, had postulated both an objective mystie
goal in the universe and a subjective mystic sense inherent

R TTRNRE———
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in man, which sense men only needs to discipline and
develop if he is to schieve the objective goal of 1ife.60
The person whe is subtly following Plutonius believes grace
comes through prayer, whether intentionally or not. He is
guilty of minimizing the Gospel and exalting his nestural
capacitles. Indeed, it hecomes unnecessary for him to
depend upon the Word and sacraments for spiritual life,
because his praying wins grace from God. And even worse,
this vliew tends to put man above the necessity of trusting
solely in the merits of Christ, since it espouses the
tenet that man can earn salvation by his own activity.
Vorwerk's words provide a corrective for these ideas:

eseflle Gebetserfahrungen und Gebetswunder bleiben

der g8ttlichen Offenbarung...untergeordnet, k8nnen

nichts davon umstozen, nichts dazu hinzutun, sondern

mr ihren Inhelt bestdtigen und persdnlich aneignen,6l

Thus even though conditional prayer 1s a secondary
mesns, it 1s certainly improper to call it a means of grace.
True, it dces result in "Getetswunder.® This, however, is
due to God's activity, and not to man's activity of praying.
The efficecy of conditional prayer does not come about
through, much less because of, prayer. God, and only God
makes conditionsl prayer efﬁcaciously' valid; He answers
it by virtue of His gracious Word and promise. It is this
fact which makes preyer an efficient force in the world.

60p, H., Wicksteed, The Relations between Do and
Philosophy (London: wiliTams and Norgete, 1920), Do T6R.

6lyorwerk, op. cit., p. 127.
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This observation in turn gives rise %o still another major
question, viz., what 1s the relationship of the Christian

to the efficacy of his prayers?

e ..:"' k]

(0]
{3

eliever®s Hole in Conditional Prayer’s Efficacy
‘Gae, of course, quite naturally hesltstes to say that
the believer has snything to do with the efficacy of his
conditional prayers, because the sole causa efficiens of
both the means and the end of true prayer is the graclous
activity of God. Yet God does work in and through the
believer, 2nd in this sense the Christian does have 2

hare in meking conditional prayers effective, This fact

w0

fte

s best understood by studying the relationship of God's
Spirlt to the falth which prays. | '

a. The Holy Spirit and the Efficacy of Man's Prayer.
The work of the Holy Spirit reslly determines the part man

plays in the efficacy of prayer. For besides engendering
the feith in men which prays, the Spirit also prays in,
for, end with the believer, thereby ensbling him to parti-
cipate in the efficacy of prayer.

This sctivity i1s begun when the Holy Spirit creates
true feith in man. The Spirit then grasps man through the
Word of promise and places him in such a relationship to
God that he can pray. The sinner 1s now restored to son-
ship with the Father. But the Splrit does even more. He
also instructs the believer in the purposes of God, and

assures him of God®s just and gracious providence over all
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matiers. In fact, this assursnce becomes en inner convie-
tion of the regenerated one, becamuse the Spirit actuslly
plants the Word of promise in the believer's innermost soul
and there then testifies concerning the trustworthiness of
that promise.82 Through this inner testimony, the Spirlt
actually prays in the heart of the believer.8® The faith
martured in this menner cannot but pour out its Spirit-led
desires in fervent prayer.8% Such prayer is certainly
eificacious, for because of the Spirit's inner testimony,
it is based upon the will and promises of God.

Yet God's Spirit does more to make Christisn conditional
prayer efficacious. He also prays for the bellever. No-
‘where is this fact expressed more strikingly than in Romanss

lLikewise the Spirit also helpeth our infirmities; for

we know not what we should pray for as we ought; but
the Spirit itself maketh intercession for us with
grosnings which cannot be uttered. And he that search-
eth the hesrts knoweth what 1s the mind of the Spirit,

because he msketh intercession for the saints accor-
ding to the will of God.65

In tracing Paul's thought in this passage, one notes how
the Spirit actuslly aids the prayling believer by praylng
for him. This is necessary because the infirmity of sin
still affects the Christian, and therefore he cannot pray

6230nhn 15:26.
63ga1. 4:6.
64Eph, 2:18.
65R0m, 8:26~27.
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as he ought. But He whose strength is made perfect in man's
weakness, rescues the prayer of the infirm one, The Epirit,

n short, comes and prays for the Christisn the prayer

l—b

which the Christian could never have hoped to pray alone.

s

e utilizes the deepest groanings of the believer and
shapes them into effective prayer. Even more, He actually
intercedes for the cause of the believer. As the true
~Advocete and Paraclete, the Spirit speeks in man®s behalf
before the throne of grace, and pleads there for all the
deep and hidden needs of men's welfare. And in so doing,
the Spirit intercedes for those very things which God
desires to graciously grant. The Spirit, therefore, truly
prays in and for man, in & menner comporting with God's

Herein lies an important cbservation as regards

=l
e
.
[
s
o

conditionel prayer: the Christisn who prays conditionally
knows that his poor groesnings, which he cannot ever utter
in the full knowledge of God®s will, are guided and
directed by the Spirit in such a way that they will be
graciously answered.

A1l these facts culminate in another truth. The Spirit
whe prays in snd for the believer slso prays with the
believer. Here one comes face to face with the mystical
union of the Holy Spirit with the believer. In fact, one
gould say thet the mystery of man's rélationship to con-
ditional prayer's efficacy 1s the mystery of God's spiritu-

al union with man, for the fact that God is constantly

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST, LOUIS, MO,
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present and at work in the soul of the believer carries
tremendous implications for the concept of the believer's
ectivity in preyer. It means, on the one hand, that God

is contimuelly ensbling the believer to pray es He wunts
him to prey. He promotes an ever increasing knowledge of,
and obedience to, His wlll within the Christian. Because
of this gracious activity, the believer learns to actuelly
submit God's cmuse to God ever more and more in his
conditional prayers. And, on the other hand, the reeslity
of the mystical union means, 2s has been implied so of.‘ben,'
that God is the source of all the spiritual power which

the Christisn exercises in prayer. The Christian prays by
irtue of God's power, and his prayer 1ls effective through
this power., This 1s but another way of saylng that ﬁhe
Holy Spirit develops both the falth in prayer and the
prayer in faith, since the more He incresses the feith
whiech prays, the more He also increases men's participation
in the efficacy of conditional prayer. It remalins now to
observe more closely the nature of this Spirit-martured
faith which prays effectively.

b, The Nature of the Faith which Prays Efficaciously.

The faith which avalls in prayer is certainly not of a self-
assertive nature. That would be contrary to the very
essence of conditional prayer. The Christian who prays
conditionally knows he has sbsolutely no claim upon God,
and therefore when he prays, he assents completely to God's
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wey with the world. Here one observes first of all that
the faith which avails in conditionsl prayer is a submissive
and receptive faith.

Luther expressed these facts in his ususl striking way.
The feith thot prays is “reine Empfénglichkeit,® he says:...66
It possesses nothing, and deserves nothing; and yet it
seelks undeserved aid. ILuther depicts it as "die hohle
Hond des Bettlers, der eine Gabe begehrt."®? A man who
prays with this attitude knows he e¢annot do enything to
help effect the answer to his preyer, and therefore he
wailts patiently upon the Lord. He may indeed pray with
great passion, but.nevertheless, if he prays validly, he
asks everything in submission to the will of his heavenly
Father, He 1s willing to receive whatever God should
grant, for he knows whatever God does grant, will be to
the welfere of His kingdom.

These views are especially meaningful for efficacious
conditional prayer. Such a prayer of necessity ought to
proceed from a submissive but receptive faith. The
believer might indeed pray conditionally for the recovery
of a mortally 111 person, but in so doing, he would not
necessarlly expect God to restore the dying one to health;
he simply expects God to perform His good and graclous will

66yorwerk, op. eit., p. 145,
671big,
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in behalf of the dying one. When the Christisn intercedes
with this attitude, he is satisfied that the Lord knows
best. Certesinly, the believer doesn't presume to know
more Than God does esbout the mysteries of sickness and
sufferlng and death., He of course knows God could miracul-
ously answer his prayer by restoring the dying one to
health, but he doesn't know if that would be sccording to
Cod's will in this specific instance, and therefore he
doesn't demand & mirsculous answer to his prayer. In this
connection, one might remember the passsge in Jamezs,68 in
which it is said thaet the believing prayer of the elder
shall cure the sick. This passage, however, must be
interpreted in the light of the Apostollic Age, when the
Lord freely granted cherismatic gifts of healing, Such
charismatic gifts are no longer extant to the degree in
which they once were in the days of the primitive Cﬁurch.

Nevertheless, should one have a sincere conviction

thot 2 friend's sickness is not according to Godt!s will,

then one could expect a miraculous snswer to a conditional

J

prayer in his behelf. Vorwerk admits this possibllity.
aFpreilich gibt es Gebete," he writes, "in denen eine
zuversichtliche Gewiszheit Uber den Ausgang vorhanden ist,
well Gottes Geist die Zuversicht geweckt het, Gott werde

68James 5:14-15.
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erhdren. %69 A petition of this type reslly belongs in the
realm of heroic falth,’? Excellent examples of such
preyers are Luther®s intercessions for the restoration of
the dying Melanchton and ¥yconius to health. It is inter-
esting to note the neture of the Reformer's prayer in
behalf of Myconius, as he himself recorded it:

Der Herr lasse mich nicht hdren so lange ich lebse,

dasz Du gestorben bist, sondern mache, dasz Du mich

tUberlebst. Dies bitte ich, dies will ich, und mein

Wille soll geschehen, Amen, well dieser Wille die

P
Thig prayer was answered, as is well known. Yet even so,
the very words of Luther®’s petition reflect how even his
heroi¢ faith was essentially of a submissive and receptive
Ty pee

His exesmple, however, points out an additional aspect
of the faith which avails in prayer. Such faith is also
trusting and confident in nature. The Christian who prays
conditionally, therefore, trusts in the promises to answer
prayers

Really, the only way the Christiasn can avail in prayer
is to trust completely in the promises of God. Iuther

said, "Wir kdnnen mit Gott niemals anders handeln als

69%orwerk, op. cit., p. 621.
703, T. Mueller, op. cit., p. 433.
71Vorwerk, op. eit., p. 73.
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durch den Gleuben an sein Verheisungswort.®?2 This mesns

that when the Christisn prays, he on the one hand actuslly

fets

g reminding God of His promlses, snd on the other is
confident that God will answer prayer because of His
promises. 4lch rieb Gott dte Ohren mit seinen Verheiszun-
gen, * ° Luther writes, in explanation of his effectusl
prayer for Melanchton's restoration from nesr death.

Here thien one comes ¢losest to seeing what part the
believer plays in meking conditlonel prayer effective. To
guote Luther sgain, "Unser Gebet erisngt alles von Gott,
nicht durch eigens Kraft oder Vermdgen, sondern well es auf -
Gottes Verheiszung traut. 74  But again this must be noted:
it 1s not men who avalls in prayer; it is rather his faith,
vorn through the Word of promise end relying in that same
Word of promise, which avalls. Werner Elert.expresses
this fact quite well. He writes, |
Lber was sollte denn das Wort Christ von dem Glauben,
der Berge versetzt (Mtt, 17,20), heiszen, wenn der

Glaube nicht imstande wire, das UnmSgliche mdglich zu
machen! Er sagt nicht, dasz der Mensch dazu imstande

ist, sondern der Glaube, 19

Such a feith submits all to the promises of God, and then

is confident God will answer its supplication.

72Ibid., p. 156.
?31pid., p. 70.

74Ibid., p. 99

TSWerner Elert, Der Christliche Glaube (Berlin: Furche-
Verlag, 1940), D. 349,
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Vihen the Christisn prays conditionally, he is there-
fore assured that his petition will be answered in such
measure 2nd menner as wlll best serve the purposes of
God's providence. How or when God will answer his prayer,
the believer cannot knowj nor does he know definitely what
the snswer o his prayer will be. EHe cheserfully leaves
L1 tThese matters to his Father's wisdom and will, because
he is convinced that in some form or other God will fulfiil
dis promises to answer all velid conditionsl prayers.
imther once saids

All who e¢=2l1l upon God earnestly snd in true falth will

surely be heard and receive sccording to their psti-

tiong though perhaps not at the very hour and time

ner in the measure of their petition nor exactly what

they pray for, yet they wlll receive something mmch

better, greater, and more glorious.®
The preyer which rises frrom such a trusting confidenca is
certainly included and utilized by God in His gracious work
of providence,

In conclusion, then, let it be noted that conditlional
prayer is efficsciously valid. This is true not only
hecause God desires prayer and promises to answer 1%, but
also because He actunrlly ensbles the Christlan to pray
gccording to His will in providence. The Christisn there-
fore prays what God Himself desires, since God's Spirit
prays in, for, and with him. Thus through His own gracious
activity, God has included all true conditional prayers in

T6Reu, op. cite., p. 182.
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the order of the efficacious cornditions and mesns of His
providence, has counted upon such prayer in His eternal
will for the world, and glves such prayer expression in
His governance of the world. Perhaps no words summarize
these facts better than Iutherts:
s geschehe wes da wolle, so richten wir alles durchs
Gebet aus, welches sllein die allmichtige Kalserin
ist: durchs Cebet leiten wir, was geordnet ist,
Bringen zurecht, was geirret ist, tragen, was nicht

gebessert werden kenpn, Uberwinden alles Unglick und
erhalten alles Gute.! !

 TTorwerk, op. Git., P. 68
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