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THE DOCTRINE OF THE LORD'S SUPPER
WITH SPECIAL REFZRENCE TO ITS BEHNEFITS
(Outline)

Introduction: Denial of the Lord's Supper as an ordinance

for and ¢f benefit to Chriatians teday by the Quakers, some
modern "oritical® thecloglans, some Unitarisns, the Salvation
Army, the Temple Sooiety, and Christian Science.

I. What benafits are derived from this Sacrament. !
4. By the individual.
1. Forgiveness of sin.
as This 1s offered, given, sesaled.
b. Consequently also life and salvation.
2. Other banefits.
a. Strengthening and maintenance of faith.
b. Preservation and furtherance of the unio
mystioa. :
0« Preservation and furtherance of the umion
with the spiritual body of Christ, the
Church.
d. PFurtherance of sanctified living.
e. Inorease in patiencs in trial and trib-
ulation and the hope of eternal life.
f. Distinguishing the Christian from the
heterodox and unbelieving and serving
ge a confessicon of falithe
ge. A8 a memorial of honor, respect, praise
and thanksglving to Christ.
he As an individualized Gospel.
B. By the Church.
1. It unifies and strengthens it.
2. It serves as a oonfession of falth.

I1. What benefite are not derived from this Sagrament.
A. Not the evangelization of the world.
B. Not phyeical and material bsnefits.
C. Not any benséfit as a meritorious work.

III. Why thess benefits are derived from this Saorament.
A. Bacause of the pr-er of the Word of Christ.
B. Bsgcause of the pledge of Christ's body and bloed
in the Sacrament.

IV. When these benefits are derived from this Sacrament.
A. When i% is received ocorreotly.
1. Necessary worthiness of the communicant.
ae. This Sacrament does not work ex opere

Lperato.




iv

e The Lenefite ars recseived through faith
in the Geospel promise.
€. Necessery prepuration for such worthiness.
B. When 4t 18 sdministersd ocorrectly.
1. Only when the real essence cf the Lord's
Supper 1is there in ite celsbration.
a« The proper elements.
be The preoper consacration.
c. The proper distribution and reception.
2. The Church's duty ovar againit 4$he communicant
in this respeoct.
a. To aid the communicant in preparation
for worthy parteking of the Lord's
Suppex.
ase Close Communicne.
bb. Proper instruction.
¢+ Announcement for Communione.
dd. The Confsssional Service.
be Care in administering the Lord's Supper
properly.
aa. Avoldance of distracting influences.
bh. Frequenocy.




THE DOCTRINE OF THE LORD'S SUPPER

WITE €FPECIAL REFERENCE TO ITS BENEFITS

Carrying the Calvinistic doctrine on the means of grace
to 1ts loglcal conclusion, the Quakers, contrary ¢ Scripture,
rejeat the Lerd's Supper zs a divine institution and crdinancs
to be celebrated by us t0 the end of time and deny that any
benefits are received through it. dith cother Celvinistic e¢n-
thusiasts they not only repudlate thwe oxral reception 6f Christ's
body and blocd in the Sacrament, basing their Clalwm on & wmis-
application of John 6, 63: "The flesh profiteth ncthing,™ but
say tuat Christ did not intmand to institute a rits, but cele-
brated it only for the benefit of His "weak disciples," admon-
ishing them thereby %o remember Him, "as oft" as they celebrated

the pu.lai;r.icwez:.'L John 6, 5%, however, is not & refsrence to Christ's

— -

1. Reobert Barclay, A Catechise and Confession of Faith,
pp. 568C.90,102.103; alsc Th. Engelder, W. Arndt, Th..Cracbner,
and F. E. Mayor, Popular Svmboliigs, p. 384; Franz Pioper,|§ggig§f
liche Dogmatik, Vol. IIX, p. 340f.; and Jchn Theodcre Mueller,
Christian Dogmatios, ps 5006

i



body; Christ here emphasizes the fact that nct our earthly
physical existence is of prime importance, but rather the
spiritual and eternal.

They base their rejection of the Lord's Supper as a
Sacrament for us on Rome. 14,17: "The kingdom of God is not
meat and drink,"™ and Col. 2,16: "Let no man judge you there-

fore in meat or 4in drink.® They say that the true Lord's

Supper is therefore eaten and drunk in the heart in accord-

ance with Rev. %,20: "Behold, I stand at the door and knock.
If any man hear My voice and open the door, I will come in
t0 him and sup with him and he with Me."™ Christ indeed wants
t0 enter every human heart and dwell there, the individual
believing in Him as his only Savior, but that certainly is
not a keeping of Christ's command to celebrate the Lord's
Supper: "This do in remembrance of Ma-"2 Col. 2,16 shows
that Christ has set aside the 0ld Testament Ceremonial Law
and denies man-made Church-Lawe on eating and drinking, but
that certainly does not exempt anyone from the expliecit com-
mand of Christ to celebrate His Holy Supper. In Rom. 14,17
Paul tells the Romane it would be well that they forego the
Christian 11bert§ of eating certain meats, if some take
offense thereby, for such eating and drinking is not necessary
for salvation. Thie, however, has no pessible connection

with the Lord's Supper.

2. Luke 22,19. 1 Cor. 11,24-250



Likewise some modern "oritical" theologiams3 have
denied that the Lord commanded His Holy Supper to be cele-
brated by Christlians after the Apostles, saying that only
Paul and Luke record the words:; "This do in remembrance of
Me.®™ That of course would be sufficient from our point of
view, but besides this already the words of Matthew and
Mark: "blood of the new testament, whioh is shed for many,"
show that 1t was not meant merely for the disciples present
at its 1nst1tution.4 Bernard Weiss, to cite an example,
gays: "Eben darum hat er bestimmte aeussere Ordnungen,
welche diese zusammenhaelt (der Gemeinde) sichern sollten,
niocht eingesetzt....Eben so wenig besass sie (die aslteste
Ueberlieferung) einen ausdruecklichen Befehl (Jesu) zur
Wiederholung des Brodbrechens und der Kelchweihe, die Jesus
beim Abscohiedsmahle vollzogen hatte."

In like manner do alsoc some Unitarians reject the Lord's
Supper, claiming they are "nearer to God than to any human
ord.lnanoea-'6 So also does the Salvation Army reject it as
by no means necessary to salvation and therefore not to be

observed unless people demand 1t.7

3. B. Weiss, Jueliocher, Spitta: Cf. Mueller, op. git., p-
5063 Pieper, op. cit., Vol. III, p. 341f.
L. ¢f. Theodore Engelder, Dogmatios Notes on The Lord's

S @r ,Par. 2.

E. iegrbggg der Biblisohen Theologie des Neusn Testaments,
P 100.

6. Cf. E. Emerton, "Unitarian Thought,® p. 301, as quoted
in Popular Symoblios, p. 405.

- Cf. Willlam Booth, Dootrines and Disoiplines of the
Salvation Army, p. 84; also e Salvation Army Handbook of




Similarly does the Temple Society reject the Sacrament
of the Lord's Supper, saying that 1t is even harmful.
Hoffmann's statments on this are fantastic indeed: *Wer also
nach dem Relch Gottes trachtet, der kann nicht an Sakramente
glauben, in denen man das Reich Gottes schon hat, und wer an
die Sakramente glaubt, der kann nicht nach dem Reich Gottes
trachten, well er es ja seiner Meinung nach schon hat. Die
Sakramente sind also nicht, wie es vielleicht manchen bisher
vorgekommen ist, die Vorbereitunge- und Foerderungsmittel
zum Reiche Goettes, sondern die Hauptbollwerke und Hindernisse,
welche dem Traohten nach dem Reioh Gottes im Wege stehen.™
He mistakenly quotes John 6,35 in suppcrt, and his error is
evident when he states that 1 Cor. 11l shows Paul warning
against the Lord's Supper. His claim is that Christ meant
His Church by His Dbody, that it would be impossible to dis=-
tribute Christ's body as of then, because it is now glorified,
and 1t would be impossible to cut it into so many pieces;
rather all Christian fellowshlip, especially Church dinners,
are a following of Christ's command here.8 However, making
common eating and drinking out of the Lord's Supper is what
Paul specifiocally condemns in 1 Cor. 10 and 11. And Christ

Doctrine, " Appendix, pp. 3.10.24, as alluded to in Popular

Sym C8, P 32 -
% %r. Christoph Hoffmann, Sendschreiben ueber den Tempel
und die Sakramente, das Dogma von der Dreieinigkeit keit_gg_ von

der Gottheit Christi sow e % ber Versoehn der Mansohen
m—L—G’ PP gi! E 80 ﬁ Eimbo:fga, Pe ..o




can give His body and blood as He chooses, and for the
forgiveness of sins, as He states explicitlv in the worda
of institution, for "with God nothing shall be impossible”
and "In Him [Christ| dwelleth all the fulness of the God-
head bodily."?

Likewise does Christian Science refect the celebration
of Holy Communion. Its founder, Mary Baker Eddy, says: "The
trus sense is spiritually lost, if the sacrament is confined
to the use of bread and wine...If Christ, Truth, has come to
us in demonstration, no other commemoration is requisite, for
demonstration is Immanuel, or God with us; and if a friend
be with us, why need we memorials of that friend?... Our
Eucharist is spiritual communion with the one God. Our bread,
'which comsth down from heaven,! is Truth. Our oup is the
crosg. Our wine the inspiration of Love, the draught our
Master drank and commanded to his followers.'lo Though it
is indeed true that there dare not be only an external
celebration of the Lord's Supper, but that faith in Christ
and the real presence is mandatory for & worthy partaking
thereof, yet it is alsc true that it cannot be celebrated
in the heart alone, but that the external observance 1is
equally necessary, as Christ ocommanded: "This do in remem—

brance of Me-'ll The construction in the original Greek

9. Luke 1, 37. Col. 2, G.

10. Mary Baker Eddy, Science and Health with Key to the
Seriptures, pps 32.34.35; also Popular Symboliocs, Pps 455f-

1l. Luke 22, 19. 1 COr. & o 2h. 25.



here shows that the 7»7v¢ includes the act and' the accom=
panying words, without whioch the Zva«rwoss 4g 1noomplete.12
Nothing is, however, better established than that the
Lord's Supper 1s a divine ordinance, instituted by Christ
Himeself and commanded by Him to be observed by Christians
t1il1l the end of time., That Jesus Himself instituted this
Secrament is clear from all the accounts of the institution.
In Matthew 26, 26-29 it is written: "And as they were eat=-
ing, Jesus took bread, and blessed it, and break it, and
gave 1t to the disciples, and sald, Take, eat; this is My
body. And He took the cup, and gave thanks, and gave it to
them, saying, Drink ye all of it; For this is My blocd of
the new testament, which is shed for many for the remission
of sins. But I say unto you, I will not drink henceforth
of this fruit of the vine until that day when I drink it
new with you in My Father's kingdom.® In Mark 14, 22-25

it is recorded: "And as they did eat, Jesus took bread,

and blessed, ana brake 1t, and gave to them, and said,

Take, eat: this is My body. And He took the cup, and when
He had given thanks, He gave it to them: and they all drank
of 1t. And He salid unto them, This is My blood of the new
testament, which is shed for many. Verlily 1 say unto you,
I will drink no more of the frult of the vine, until that
day that I drink it new in the kingdom of God."™ In Luke 22,

12, Cf. Expositor's Greek Testament, Vol. II, p. 881




19 and 20 we read: "And He took bread, and gave thanks, and
brake it, and gave unto them, saying, This is My body which
is given for you: this do in remembrance of Me., Likewise
also the cup after supper, saying, This cup is the new test-
ament in My blood, which is shed for many.™ And in 1 Cor. 11,
23-26 St. Paul says by inspiration: "For I have received of
the Lord that whioh also I delivered unto you, That the Lord

Jesus the same night in which He was betrayed took bread:

And when He hed given thanks, He brake it, ana said; Take,
eat: this is My body, which is broken for you: this do in
remembrance of Me. After the same manner also Hg took the
cup, when He had supped, saying, This cup is the new test-
ament in My blcod: this do ye, as oft as ye drink it, in

remembrance of Me« For as often as ye eat this bread, and

drink this cup, ye do shew the Lord's death till He come."

From earliest times it was regarded by thes Christians
ae instituted by Christ and to bs celebrated by them t1ll
Judgment Day. In 1 Cor. 10, 16. 21. we read: "The gcup of
blessing which we bless, is it not the communion [a joint

partaking of| of the blood of Christ? The bread which we

break, is it not the communion of the body of Christ? For

we being many are one bread, ami one body: for we are all

partakers of that one bread....Ye cannot drink the cup of

the Lord, and the cup of devils: ye cannot be partakers of
the Lord's table, and of ths table of devils." And in 1 Cor.ll,
20. 27-29 1t reads: "When ye come together therefore into

CEVTTLAKRS MEMORIAL LIBRARY
CONCORDIA SEMINARY
T, LOWRS, 140,
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one place, this is not 10 eat the Lord's Supper....Wherefore

whoscever shall eat this bread, and drink this cup of the

Lord; unworthily, shall be guilty of the body and blood of
the Lerd. Bubt let 2 man examine himself, and sc let him eat
of that bread, and drink of that cup. For he that eateth
and drinketh unworthily, eateth and drinketh damn=tizn to
himself, not disgerning the Lord's body." And in Acts 2, 42

we are told: "And they continued steadfastly in the apostles!

doctrine and fellowship, anda in breakinz of bread, z2nd in
prayers.®  When Christ says: "Take, eat: This is My body
which is given ("broken") for you,'13 He already thereby
indicates that 1¢ is for Christians till the end cf time,
for His body was not given for the disciples only, but for
all men, This is emphasized by His words: "This do in rémem—
brance of Me,“lu and the tense of the verb in the original
Greek shows that the Lord here demands this tc be & sustalned,
a continuous aotion.15 This is again made clear when our
Lord speaks of the cup, saying: "Drink ye alil of 1t; for
this is My blood of the new testament, which is shed for
many for the remission of ai.ns,“16 for Christ's blood was
shed for all men and He would have all receive the forgive-
ness of sins won thereby, and the new testament (covenant,

agreement, will) is one which was made possible by the

' li Luke 22, 19. 1 Cor. 11, 2.
Luke 22, 19. 1 Cor. 11, 2h.
15« Cf. Exgoaitor'a Greek Teatament, Vel II, p. 881.
16. Matthew 2 28, 3



shedding of Christ's bleod for all men, and that ne ¥ covenant,
which Hs here confirms wiilh His blood as a pledge (seal, con-
firwation), He wants to establish with all men. This fact
that Christ wants this Sacrament repsated by Christians throuih-
cut the New Testament erz 1s agaln emphbasized by the words:
"This do ye, as oft as ye drink it [ihe constructicon of the
criginal CGreek here shows the frequency of this action taken
for grantaq],l7 in remembrance of me." That this is indeed
Christ's will 1s very evident from thz words of St. Paul:
"For as often as ye eat this bread, and drink this cup, ye
Go shew [better translated by the oommand: "proclaimt" the
Lord'e death j;l;‘ﬂg'ggmg.'ls

Furthermore the Lord has commanded: "Go ye into all the
world and preach the goespel to every creature."? The Lord's
Supper ie the visible Gespel word. And again Chrizt commands:
"Go ye therefore, and teach all nmations....Teaching them to
chserve all things whatecever I have commanded you-'eo And
part of this is the celebration of %the Lord's Supper.

That the Lordt's Supper was instituted by Christ, and
that as & permanent ordainance, to be observed ti1l the end
of time, is brought out clearly in the confessions of our

Churcks+ The Formuls of Concord says: "Since, now, this trus,

17. Cf. Expositor's Gresgk Testament, Vol. II, p. 881;
also Joseph Henry Thayer, Greek—English Lexicon of the New
Testament, p. 456, )

i8. 1 Oor« 11, 20«

19- Mark 16, 150

20. Matthew 28, 19« 20,
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almighty Lord, our Creator ani Redesmer, Jesus Chrict, after
ths Last Suppsr, when He 1z jJust bsginning His Litter suffer-
ing ana death for our sins, in those sad last momsnits, with
great consideration and sclemnity, in the institution of this
most venerable Sacrament, #hich was to be used until the end
of the world with great reverence and obedlence [and humilitf?,
end was to be an ablding memorial of His bitter suffering

and death and 2ll His benefita, a sealing [énd confirmation

of the New Testamenﬁ], a consolation of all distressed hearts,
and & firm bond ©of unicn of Christians with Christ, their Head,
and with one another, in the ordaining and institution of

the holy Supper epaks these words concerning the bread which
He blessad and gave [to His disciples]: Iake, eat: this is

My body, whigh is given for ycu, and concerning the cup, or
wines This is My blood of the new testament, which i1s shed

for many for the rewission of sins;~-...For the true and

almighty words of Jesus Christ which He spake at the first
institution were efficacious not only at the first Supper,
but they endure, are valid, operate, and are still efflca-

oious.'21

2l1. "The Formule of Concord, Thorough Declaration," VII,
par.44 and 75, Concordia Triglotia, pp. 987 and 999.
Cf. also MApology of the Augeburg Confession,® III, pa®.89,
and "Large Cateohism,® V, par. 1ff., Concordia Triglotta,
pps 179 and 753%.

p—
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I. What Benefits are Derived frcom this Sacrament

It is therefore olear frowm Holy Soripture that the Lord's
Supper was instituted by Christ Himself to be celsbrated till
the snd of time. Definite benerite can be and are therefore
receivad through 1t. The principal benefit, a most glorious

oune indeed, the attainment of which for man was the whole

purpose of Christ's redemptive work, which the worthy commun-

josnt (efes IV) receives through this Sacrament, is the

fergiveness of sins, all ecther benefite therein being on.y
concomitents of 1t.

The Lerd's Supper is thersfore of the greatest benefit
te the worthy communicant because of the forgiveness of sins
which he recelves through it. The Christian, feeling keenly
the ~eight of his burden of sin, and encompaased, surrounded
and in ceily contact with the results of sin, as he is in
thie world, finds in the Lord's Supper a wﬁndrous ozsis in
a dry and arid land, where heﬁﬁuy drink freely and find
refreshment ani strength t©o gb one For it is through this
Sagcrament that he is shown most effectively what Christ has
done for ths complete expiation of his siné, having by His
vicarious atcnement completély taken away tne gullt, punishe
ment and power of his sinse.

That the Lord's Supper actually offers and glves forgive-
ness of sins is clearly shown by the words of institution:

"Pake eat: this is My body, which is given ("broken®) for
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you,wnee and or this is My blecd of the

"Drink ye aii of t6; 1
new testament, vwhich iz shed for many for the remisalon of
sing.n&> Here Christ Himself tells the individual commun=
lcant in effecyq "Here, take ani eat and drink My body and

My blood, which Was given and shed for ycu and &ll men, and
¥ith 1% take and recsive that which was won for you by their
being given and shed, namely the forgiveness of your sins.®

That the forpiveness of sine is offered and given through
this Sacrament is furthermore shown by the words: "This do in
remembrance of Me.'au These words mean, in the first placge,
that we are to partake of this Sacrament sc as t0 remember
Christ and 211 that He has done for us. And who can take this
Sacrament worthily in true faith and remcmber Christ, rsmem=-
ker His atonement for his sins, and not realize that there-
by he has fcergiveness of sine? God's Holy Spirlt, working
this remembrance ¢f Christ in the communicant's heart, there-
by assures him of, offers and gives to him the forgiveness
of his sins.

This forgiveness is sealed, confirmsd, to the individual
in the Lord's Supper, for when Christ says: "This is My blood
of the new testament,'as and "This cup is the new testament
in My blood,'26 He i8 saying in effect: "Hare is My blood,

by the shedding of which the new testament (covenant, agree-

22., Luke 22, 19 and 1 Cor. 11, 24.
2%, Matthew 26, 28.

24. Luke 22, 19 and 1 Cor. 1y U285,
25. Matthew 26, 28 and Mark 14, o4,
26. 1 Cor. 11, 25 and Luke 22, 20,

i




ment, will) was made for you for the remission of sins.”

The new covenant that is offered, given ani sealed to

defined by Holy Soripture. In Jseremlah we reads

Behcld, the days come, saith the Lord, that I
will make & new covenant with'Ahouse of Israel,
and with the houae of Judah; Not uccording to the
covenant that I made with their fathers in the
day that I teck them by the hand to bring them
out of the land of Egypt; which My ccovenant they
rake, although I was an husband untc them, salth
the Lord: But this shall be the covenant that I
will make with the house of Israsel; After those days,
saith the Lord, I will put My law in their inward
parts and write it in their hearts; and will be
their God, and they shall be My pecple. And they
shall teach no more every man his neighbor, and
every man hie brother, saying, Know the Lord:
for they shall 2l1l know Me, from the least of
them untc the greatest of them, saith the Lord:
for I will forgive their iniquity, and I will
remember their s8in no more.&7

In Hebrews this passage is quoted and thers is added:

For finding fault with them, He saith, Bsheld,

the days come, salth the Lord, when I will make

a new covenant with the house of Israel and with
the house ¢f Judah: Not according to the covenant
that I made with their fathers in the day when 1
took them by the hand t¢ lead them out of the land
of Egypt; because they continued not in my
govenant, and I regarded them pot, salth the Lord.
For this 1s the covenant that I will make with the
house of Israel after Yhese days, salth ths Lords

I will put my laws into theilr mind, and wiite them
in thelr hearts: and I will be tc them & God, and
they shall be to me & people: And they shall not
teach every man his neighbor, ani every man ais
brother, saying, Know the Lord: for alil shall know
me, from the least to the greatest. For I will be
merciful to their unrighteousness, and theilr sins .
and thelr iniquities will I remember nc morese..
This 18 the covenant that I will make with them

27. Jeremiah 31, 31-34,

1’
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efter those days, salth the Lerd, I will put my

laws 1nto thelr nearts, =znd in their minds will 1

write them; And thgir sins and iniguities will I

remember Nno more.“
In Romans the statement 18 made: "For this is my covenant un-
to them, when I shall take away their ains-"29 And in 2
Corinthians we are told: "For if the ministration of con-
demnation be glory, much more doth the ministration of
righteousness eéxoesd in ;-_;lory."jo

Our symbols also describe the forgiveness of zins as
the chief benefit of the Lord's Supper. Thus our Catechism
says In answer to the guestion: "What is the benefit of
such eating and drinking? That is shown us by these words,
'Given, and shed for you for the remission of sins;' namely,
that in the Sacrament forgliveness of sins, 1life, and
salvation are given us through these worde. For where there
is forgiveness of 8ins, there 1ls alsoc 1life and salvation.®’t
The Augsburg Ceonfession says: "For to remember Christ is to

remember His venefits, and to realize that they are truly

offered unto us-"38 The Apology of the Augsburg Confession
says:

Thus in the Church the Lord's Supper was instituted
that by rewsmbrance of the promises of Christ, of
which we are admonished in this sign, faith might

be strengthened in us, and wse might publicly coniess
our faith, anu proclaim the benefits of Christ, as

28. Heobrews &, &=12.

29. Romans 11, 27«

30 2 Corinthians 3, 9.

21i. Scnwan, Luther's Small Catechism, p. 145, Quest. 334,
22. "Augsburg Confession,® XXIV, 50, Congordi=z Trigiotta,

2 57-




15

Paul says, 1 Cor. 11,26! A_B_ often as at this
bread and drink this cup, ye 4o ahéﬁ‘{%%'235673$"
death, 8tc. But ocur adversaries contend that the
mass is a WOork that justifies us ex er ra

and removes the guilt and 11ab11£%§‘%%'5§ﬁ§§%53%%’
in these for whom 1t is celebrated: TFor thus
writes Gabriel.... Because this is = Saorament

of the New Testament, as Christ clearly says, he
cught for this very reascn to be confident that
what is promised in the New Testament, namely,

the free remission of sins, is cffered himesss

For men are taugnt concerning thes %wrue use of the
Sacrament that it was instituted for the purpose

of being a seal and testimony of the free remission
of sins, and that, acccerdingly, it ought to admonish
alarmed conscliences to be truly confident and
believe that their sins are freely remitted.«..

The Sacraments are signs of Geod's will toward us,
and not merely signs of men among each other; and
they are right in defining that Sacrawments in the
New Testament are signs of grace. And because in a
sacrament there are twe things, a sign and the Wcord,
the Word, in the New Testament, is the promise of
grace added. The promise of the New Testament i
the promise of the remission of sins.... We shall
only present this in opposition: It is certain that
the Lord's Supper was instituted on account of the
remission of sins, wggre it is necessary that guilt
be truly understcod.

The Large Catechism says:

Briefly that is as much as to say: For this resascn /
we go to the Sacrgment because there we recelve such |
a treasure by and in which we obtain forgiveness of |
sins...+«For here in the Saorament you are to receive
from the lips of Christ forgiveness of sins, which
oontalns and brings with it the grace of God and
the Spirit with all His gifts, protection, shelter,
and power ag&inst death and %hs devil and all
misfortune.

The Formula of Concord, Thoroucsh Declaration, says:

Since, now, this true, almighty Lord, cur Creator

. "Apology of the Augsburg Confession," III, 89; XIII,
20;3§XIV, 1!-9-%9-90; Congordia %r_l_%&%t_&, PP 179.}130‘.’01!1&090415-
34. %Large Catechism,® V, 2a.(0, Concordia Triglotta,
pp» 757 and 769.
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and Redeemer, Jesus Christ, after the Last Supper,
when He 1s just beglinning His bitter suffering and
death for our =2ins, in those sad last moments,
with great consideratiocn and solemnity, in the
institution of this mest vensrable Sacrament,
which was to e used until the end of the world
with great reverence and obedience [and humility],
and was to be an abliding memcrial of His bitter
suffering and death and all His benefits, a sealing
and confirmation] of the New Testament, a consol=-
ation of 211 distressed hearts, and a firm beond cof
union of Christians with Christ, their Head, and
with ocne another, in the ordaining and instituticn
of the Holy Supper spake these words concerning the
pread which He blessed and gave |to His disciples]....
Therefore there is no doubt that also concerning
the other part of the Saorament these words of
Luke and Paul: This cup is ihe new testament in
My bleocd, oan have no other meaning than that which
St. Hatthew and St. Mark give: This namely, that
which you eorally drink out of the oup is My blcod
of the new testament, whereby I establish, seal,
=nd confim with you men this My testament }gd new
covenant, namely, the forgiveness of sins.~/

Thus Luther states: "Wegen des Blutes Christl ist
in und mit dem Kelch dis Vergebung der Suenden vorhanden
und wird vermittelst des Kelches mltgeteilt.'36

Since forgiveness of sins is dispensed through this
Sacrament, it naturally follows that saivation is a benefit
flowing from it, as well as life eternal. For forgiveness
of sins anu salvation from sin are synonymous. And since
sins are forgiven, the sins belng removed as an obstacle tO
eternal life, eternal life maturally also follows as a

concomitant of forgiveness cf sina. This 1is expressed

35. "Formula of Gonocord, Thorough Declaration,™ VII, 44

and ,» Concordis Tr;glotta PP 987 and 991.
32? Martin Luther, mmtliche Sghriften, XX, p. 278f.
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very well in the Small Catechism: "That ie shown us by these
words, 'Given, and shed for you for the remission of sins';
namely, that in the Sacrament forglveness of sins, 1ife, and
salvaticn are glven us through these words. For where there
is forgliveness of sins, there is also life and salvation.'37
Holy Soripture attests to this fact, for in Romans 5,1.2.21.
we read: "Therefore being justified by faith, we have peace
with God through our Lord Jesus Christ: by whom also we have
access by faith intc this grace wherein we stand, and rejoice
in hope of the glory of God. That as sin hath relgned unto
geath, sven s8¢ might grace reign through rightecusness unto
eternal life by Jesus Christ, our Lord."®

The Roman Catholic Church rejscts the forgiveness of
ains as the principal benefit o¢f the Lordts Supper as is

attested Ly the Canons and Decrees of the Council of Trent:

"If any one gaith, elther that the principal fruit of the
most hoiy Euchariszt is the remission cf sins, or that other
effects do not result therefrom; let him be anathema. ">
And according to its Catechiam the Eucharist viewea as a
Sagrament removes oniy venial sins.ao However, this is only
a natural result of their rejection cof Christ's redemption

as a full atonement for all sins. They therefore regard

this Sacrament mcore as & m2ans whereby man may be assisted to

37. Sohwan, Luther's Swmall Cateohism, p. 145. k
%8. Gf. also Titus 3,7; Romans %?56?‘2 Timothy 2,10+

. J. Waterworth's translation, Sess. XIII, Can. 5, p+ &5.

29
4Q. Categhismus Romanus, II, C, IV, Quest. »
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acgulre his own rightsocusnesse.

So alsc the Reformed deny that the forgiveness of sins
may be obtalned through the Sacrament of the Altar, for
Zwingll writes: "Coena deominica, ut eam Paulus appsllat,
mortis Christi commemoratio est, non peccatorum remlssio.'“l
So alsc Calvin claims that faith is worked by the Holy Ghost

42

immediately and not through any external means, and Hodge

gays in his Systematic Theology, Vol. II, p. 084: "Efficacious

grace acts immediately."

But there is no basis in Holy Scripture for the denial
of the Lord's Supper as a means whereby forzivemess is dis-
pensed. On the contrary, as set forth above, this Sacrament
is a wondrous means whereby our Lord offers, glves and seals
such forgiveness.

Our Lutheran Church rightly regards the Lord's Supper
most highly, primarilly because 1t transmits and confirms
the forgiveness of sins, "Which is it® most necessary part.'43
The forgiveness of simns, tOgether with life and salvation, 1s
the first and foremost gift of this Sacrament. All other
benefits are subordinate ang dependent upon this one chief
blesaing, ars only zoncomitants of this. Among these we may

memtion the strengthening and maintaining of faith, the union

4i. Opp., III, 258, as quoted by Pieper, op. cit., foot-
ncte 1389, p. 438.

k2. Inatitutes, IV, 14.17. Consensus Tigurinus, IVII, as
quoted by Pieper, op- o%g., footnote 1392, p. 439.

43, ®Large Catechism®, V, 20, Qonocordia Triglotta, p. 757-
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with Chriat, the unio mystica, che union with the spiritual
body of Christ, ths Church, progress in 2 sanctified walk

of life of great love %to God and f=zllowman, incrzasad
patience in the trials and trivulasions of 1ife, joy in
Christian living, through this Sacrament also giving a
confession of falth and a proclamation of the Cospel of
Christ hefore the world, as wsll as honering our God and
Savior. Dre. Pleper brings this out wonderfully when he says:

Alle endere Vilirkungen des Ahendmshls sind der Dar-
bietung der Verpebung der Buendsn nicht koordiniert,
gsondern suberdiniert. Alas Wirkungen des Abendmahls
werden mit Recht genannt: die Staerkung des Glaubsens,
die Versinigung mi%t Christo, die Vereinigung mit dem
geistlichen Leibe Christi, der Kirche, dle Feosorderung
der Helligung, die Entzuendung der Liebe zu Gott und
dem Naschsten, die Mehrung der Geduld und deér Hoff-
nuny dee evilgen Lebens. Abor alle diese Wirkungen
peruhen nicht nur tellwelsze, sondern ganz auf der
Tatsache, dass das Abendmehl Mittel der Suendenvergeb-
ung ist. Der christliche Glaube ist ja selnem Weaen
nach der Glaube en die durch Christi stellvertretende
Genugtuung vorhandene Yergebung der Suenden. Daher
kann auch der christliche Glaube nur in der Welse
gestaerkt werden, dass sein Object, durch das er
entsteht und besteht, neemlich die Zusage der Vergebung
der Suenden, durch die von Gott geordneten Gnadenmwittel
ihm gegenuebertritt. Es glbt auch keine andere Cemein-
schafit mit Christo als die, welche durch den Glauben
an die von ihm erworbene Ver.ebuny der Suenden vermitt-
eit wird. Alle, die dafuer mit Rom und mit Zwingli

und mit Caivin eine gratie infusa substituleren wollen,
fallen unte:r das Urteil:'Ihr habt Christum verleren,
dic ihr Jdurch Jdas Gesetz gerecht werden wollt,und

seid von der Gnade gefallen.' (Footnote 1396. Gal. 5,4.)
Es gibt auch kelne szndere Gemeinschaft mit dem geilst-
lichen Leibe Christi, der Kirche, als die, welche

durch den Glauben an das Evengelium von der Vergebung
der Suenden um Christi willen sowohl erstmalig bewirkt
als auch fortdzuerud eérhalten wird. Alle, welche anderse
Verbindungsmittel mit der Kirche suohen, verlieren
dadurch, wie die Gemeinschaft mit Christo, so auch

die CGemeinschaft mit seinen geistlichen Leibe, der




Kirche. Es glbt auch kein anderes Mittel, christ-
liche Helligung zu bewirken, als den Glauben an die
Barmherzigkeit Gottes, nacoh weloher Gott uns um
Christl willen dis Suenden vergibt. Wie der Apostel
gchreibi:'Ich ermahne euch duron die Barmherzigkeit
Gottes, dase ihr eure Leiber begebet zum Opfer' usw.
(Footnote 1597+ Roems 12.1,[8ic|) Es gibt auch kein
andoeres Mittel, die Liebe zu Goit und dem Nuecohsten

in elnem Menschenherzen zu entfachen and zu staerken,
als den Glauben an die Liebe, mit der uns Gott geliebt
hat, desz er una Unwuerdaigen zllein w: Christi
satisfactio vicaria willen die Suenden vergibt.

'Lagset uns ihn lleben, denn or hat uns srst geliebetild
(Footnote 13%98. 1 Joch. 4,1%9.) und: 'Hat uns Gott also
geliebet, so0 =20llen wir unae auch untereinander lieben.t
(Foctnote 1399. 1 Joh. 4,11.) Ebensc setzt Paulus die
freudigs Hoffnung des ewigen Lebens und die Geduld
unter den Kreuz lediglich in Abfolge zu der Rechi-
fertigung, das ist, der Vergebung der Suenden, aus dem
Gla,uben‘? Siinr whSree 69V Ex ArirTEwS .a‘r)..).(Foot-
note 1400. Roam. 5,1ff.) Well nun im Abendmanl die
Vergebung der Suenden, durch Leid und Blut Christl
versiegelt, alsc in besonders eindringlicher und
troestlicher Welse dargeboten wird, sc geschiceht

es, dass dem Abendmahl dle genannten geistlichen
Wirkungen in besonderem Masce eigsn sind. Alle,
welehs mit Rom, Zwingll, Calvin und neueren Theoclogen
das Abendmahl nicht primo loco Suendenvergsebungsmittel
g2in lassen, machen tatsuechlich saemtliche Wirkungen
des Abendmghls unmceglich. Sle mwachen, scfern sile
konsequent bleiben, aus dem Abendmahl ein mensohliches W
Werk, das sie von der Gnade Gottes in Christo scheidet.

The strengthening and malntenance of a2 true faith in

Christ as the only Savior from sin is a bensfit which the

Lord graciously bestows upon the worthy communicant in

abundant measure through the Lord's Supper. "This do in

remembrance of Me." He says. Who can rsmembar Christ in

true faith in Him, who can remember His body, which was glven

for Him, and His blood shed for him for the remission of sins,

4%, op. oit., Vol III, p. hi4af.



which he recelves in this Sacrament, without having hie faith,
his trust an! confidence in the redeeming power of Christ and
His vicaricus atonement strengthened. Christ in effect here
tells the communicant: "Here is My body and blocd, that same
body and blood by which I completely atoned for your sins;
recaeive it as a pledge of the forglveness 1 have won for you,
and trust 1ln M2 always and fully as ycur Savior, for you

se2 hare that I am truly your Redsemar. I have made a cove-
ant with you; recelive hers My bplood, which ie the ground on

whionh Ged can and does grant and you may accept this cove-

n'*5

nant . Zepeclally the weak in falth are to bs eancouraged

t¢ rogeive the Sacrameni frequentiy. And who is not weak
in faisth in a greater or le3dser degree? Luther therefore
gorrectly advises:

Fuehlet d&u im HerzZen, dass du &8 nicht dafuer
haeltst noch glaubst, und doch gerne weolltest,
dase du glauben koenntest, so muest du dsnnoch
nicht wverzageon und vor dem Sakrament fliehen,
sondern aben daselbst Hualfe suchen, dass sich
dein Gleube anzuende und zunehme. Denn obgleich
etliche greulioh gestraft sind wordsen, darum dass
sle das Sakrament unwusrdig und ohne Glauben
empfangen haben, so s8ind es doch allsin diese,
welche wir cben erzaehlt haben, die verstockten
und ruchliceen Herzens. Also s0lizst du aber tun
und denken: Herr, sieshe, da ist das Wort, hlierx

is mein Gebrechen und Krankheit; so hasti du
selbst gesagt: 'Kommt her zu mir alle, die ihr
Mushselig und bazladen s2id, ich #lll euch er-
Guicken,' Latth.ll, 28. Meinst du, dass er
solches densn habs gessagi, 30 da schon brennen
und stark gind im glauben? Sein Reich ist nioht
dahin gestellt, dass er die gerechten foerdere,
sondern dass er den Suendern helfe und dleselbigen

45. 1 Cors 11, 25. Cf. Expositors Gregk Testament,
Vol. II, p. B8l.
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auch fromm mache; darum wer gebrechlich ie+ und 46
fuehlt es, der gehe hinzu und lasse sich helfen.

And again he says: "Das ist Christi Gedaechtnis, so man die
Kraft und Frucht seines Leldens lehrt und glaubt.'“7

In effect, the worthy communiocant, when he partakes of
the Sacrament, tells himself: "I believe in Christ as My
Savior. He has won for me forgiveness of my sins by His
suffering and death on the cross. Here he gives me His own
body and blood, that same body and blood which He gave and
shed for the remission of my sins on the coross, as a pledge
of the sufficiency of that atonsement and of wy forgiveness.
He is indeed my SBaviorl! He gives them to me as an individual
with the message that they are a seal that my own sins are
indeed and fuliy covered. He is indeed My Saviort How can
I help but trust and put my every ccniidence in Him, who
not only in distant time ana far off land laid down His life,
but now even comes to me personally and assures me that this
was all fgr me and glves me His body and blood as & sura
witness o convince beyond the shadow of a doubt that I am
completely redeemed. He is indeed My Savior! How ocan I
help but believe it1?"®

i

Qur Catechiem states well in the "Christian Questions,®

No. 18: "Finally why do you wish to go to the Sacrament?

Answer: That I may learn to believe that Christ died for my

46. Luther gp. cit., XI, p. 654f.
L7, Luther op- eit., X, p. 2188.
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gin out cof great 1ove,'48 and No. 16: "Why ought we tc re-
member and show His death? Ansvier: That we may learn to
believe tihiat no creature could make satisfaotion for our sins
but Christ, true God and Man-“qg Our Catechigm furthermore
states 1in =answer to tho guestion: "For what purpese, then,
do we approach the Lord's Table? Chlefly for the strengthen—
ing of cur falth in the forgiveness of ocur sins through our
Lord Jesus Chriet-“50

The Apology alsc rightly states: "For ren are taught
concerning the true use of the Sacrament thet it was
instituted for the purpose of being & seal and testimony of
the free remission of sins, end that, accerdingly, it ought
to admonish elarmed consciences te be truly confident and
believe that their sins are freely remitted-'sl

The Reformed bodies lay great streee on the spiritual
esting and drinking in the Lord's Supper. They themsslves,
however, make such spiritual eating and drinking by faith
impogsible by their own doctrine, for they not only deny
the real preeence of Christ's body and blood in the Sac-
rament and that 1t is a means whereby forgiveness 1is

dispensed, but also deny that the Holy Spirit works thrcugh

the Lord's Supper, saying He works only immediately, never

4g. Bohwan, @p. git., pe 37+
49. §agwan,,ggo git«, P 21&
50+ S8ghwan op-. QL . P .
£1. ®Apology of the Augsburg Confession”, XXIV, 49,

Conceordia Irigiotta, P 401«
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through means. By their denlzal of universal grace they
furthermore make of the Lord's Bupper o meal of doubt,

not & memorial or means whereby faith is inoreased. Their
position is olearly against the word and spirit of Christ's
own word attendant upon this Sacrament.

The Lord's Supper also serves .o o means for the
preservation and furtherance of the unio mystica, singe
this mystioal union of *he believer with Christ takes place
through falth, which is strengthened through this Sacrament.
Here Christ deale directly with the individual, offering,
giving and sealing to him perscnally the forgiveness of
his sins, giving to him His own body and blood. Being thus
perscnally dealt with, receiving from Christ His very body
and blocod with his own mouth, the believer can feel himself
as closs to Christ, in as clcse coenmunlion wish his Savior
as anywnere this side of heaven itself.

In this connection Chemnitz writes truly!

Die eigentliche, einfache und urspruengliche Bedeut=-

ung der Worte der Einsetzung aber lehrt, dass Christ-

us in der Handlung des Abendmahls sowohl nach seiner

Gettheit, 215 auch nach seinem Flalsche, unter uns

zugegen sel und zu uns komme, dass er uns ergreife,

Phil. 3, 12, und =it sich esuf das festeste verelninge .

Das ist ein usberaus suesser Trost. Denn die Ergreif-

ung Christi, des Gottmenschen, ist nothwendiyg, dass

die Vereinigung 2wischen Christo und uns eine gegen-
seltiga seis Aber wir, mit der Last der Suende be-
schwert, und von der Groesse unserer Schwachheit
goaryecks, koennen noch nicht das Verborgene des Him-
mels betreten, Col. 2, 18, und Zu ihm in die Herr-
liohkeit durchdringen. Daher keommt er selbst zu uns,
in dem er uns nach der Natur ergreifs, nach welcher

er unser Bruder ist. Und well unssre Gebrechlich-
keit die Glorie seiner Majestaet in diesem Leben



nicht tragen kann, Matth. 17, 6, Aot. 9, 4, =0 ist
daner sein Leib und Blut unter Brot und Weln gegen-
waertiyg, wird dargeboten und genomnen. Und er will
nicbt, dass wir ur den Mittelpunkt des Himmele her-
umirren, ungewis, in welcher Hinmelsgegesnd wir Christ—
um in seiner menschlichen Hetur entweder suchen
80llen, oder finden koennen, scondern im Abendmahl
bazelchnat er salbst durch einc aeueserliiche Hand-
lung und sichtbhar Zeichen, wo er mit seinem Leibe
und Blute gegenwpertig sein wolle. Und da suchen
wir ibn sicher vnd finden ihn gewlss, denn da reicht
ar selbst durch das Amt den Communicanten seinen
Leib und sein Blut dar. Dieser ueberzus suesse

und nothwendige Trost wird uns gsaenzlich entriszen,
wenn die wesentliche Gegenwart, Darreichung und
Empfany des Leibes upg Blutes Christli im Abendmahle
hinweggenommen wird.-

Gerherd ocomes out with a fine example of this when
he states:

Dem Sohn Gottes ist michte naeher und inniver ver-
bunden, als seine angencmmene menachliche Natur,
die er mit sich psrsoenlich vereinigt hat; wieder-
um wird mit uns nichts naeher vereinigt, als was
wir essen unu trinken, indem es in das VWesen unser-
es Flelisches verwandelt wird. Christus hat daher,
indem er sich mit uns und uns mit sich auf das inn-
igste vesreinigen wollte, dieses Sacrament elngesetzt,
in welichem wir vermittelst des gesegneten Weines
sein Blut trinken. Doch ist zu errinnern, dass
zwischen der natuerlichen Speise des Leibez und
zwischen der gelstlichen Speise ies inwendigen
Menschen ein Unterschied 1st. Die natuerliche
Speise wird durch sine Veraenderuag und Verwandlung
in die Substans des Leibes verwandelt, aber diess
zeistliche Speilss wird nloht in uns verwandelt und
verazendert, sondern vielmehr verwandslt und ver-

a endert sie uns, dass wir der goettlichen Natur
theilhaftig und Glieder des geistléghen Leibes
werden, dessen Haupt Christus ist.

52. M. Chemnitz, "Ex. Conc. Trid. de 88. Coena,"™ Cap. XI,

as guoted in Ersser Synodal-Bericnt des Illinocis-Districts,
pe 63,
5%. Cerhard as quoted in Erster Synocdal-Bericht des

Illinois-Distriots, p. 64.




Oh, what joy does this not provide for us lost and
condemned sinners vhon we oan thus be united, yea drawn
closer ithrough the Lord's Supper in this union with cur
Lord, God and Savior Jesus Christ, that we too mi,lhi have
sonship with our heavenly Father ana be co-heirs with Christ
of the many temporal and eternal blessings which He has won
for us by His vicaricusz atonement, as we read in Romans:
"The Spirit itself bearcth witness with our spirit, that we
are the ohildren of God: And if children, then heirs; heirs
¢f God, and joint-heirs with'christ; if so be-that we suffer
with him, that we may be also glorified together.'54

Since the Lord's Supper stirengthens falth and dispenses
grace, it also preserves and furthers the union with the
spiritual body of Christ, the Church. 8t. Paul teaches
this close fellowship wrought through this Sacramsnt when
he says: "For we, being many, are one bread and one body;
for we are all partakers of that one bread.'55 This is also
already shown by the previous verse; "The cup of blessing
which we bless, is it not the ccmmunicn of the blood of
Christ? The bread which we break, is it not the ccmmunion
of the beay of Christ?'56 Here the wc;rd.r\’th'*"*f!'ﬂ;L has the
meaning of "a joint partaking of! asserting the fellowship
of perscne vith cothers in the same object, the bedy and

blood of Chriet-57 Thus this Sacrament is s powerful unify-

S5k Romans g, 16. 17.
55« 1 Cors 10, 17.

4 Qgor. 10, 160
g?. &f. Expositor's Greek Testament, Vol. II, p. 853¢f.
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ing force, a means whereby the =zaints in Christ are nourished
and ssrengthened in their corporate unitye. I% formes a bond
for the individual Delisver wilith the communion ¢f saints, the
cpne heoly Christiaean Church, the inviegible Church, of which
Chrie¥ is %the one Head. Aud vnrough: this one Head, Christ,
it elso gerves 28 a meanws of vnlon between ine Churgh
.
milltent and the Church trimphant. OCGur Catechisr expresses this
vriefiy, when in peart it -nswers the yuesition: FFor what purpose,

then, de we aspproach the Lora's Table? and zlse in testimony

|

LS o
of the comsunion of faith."’ The Didachs likewise speaks of

o

tiis; "Iven as thic broken breac vias soattered over the hills,
and was gaihered toyether and becsme one, 60 iet Thy Church

be gathered iegether from the ends of the earih inte Thy
Eingdom, for Thine 1s the glory anG the powsy Ghrough Jesus

&
Christ forevex. 759

3

nu Hely Supper also, particulariy begeuse of its

”

strengthening of falth wno glving of {orglvensea, serves o
further sanchbification. Most vividiy doss the Lord's Supper
vring the wessage of Romans 12, 1. 2t "I beseech you therefore,
brethren, by the mercies of God, thabt ye presant your uvodies

g 1iving ssecrifice, holy, accepiable unto Goc, which is

your reasonable service. And be not gonformed 1o this worlds

but be ye tvansformed by the renewing of your wminds, that ye

Also Thayer Op. _O__LP-- Pe 352.
G&. Sohwan, op- Oit.. Question 338, p. 146.
. 59. :"The Didache® &as quoted in An Explanstion of :th3 Common

Servicg, p. 60.




may prove vioat i that good, and acceptahle, aznd perfact,

will of God." Our Catechism answers in part to the guestiong

"For what purpose, then, do we appresch the Lord's Pable?

g0 .
Rl This is slso

For our futherancs in Licliness cf l1ifs
asserted in the "Christian Questlions": "Why cught we to re-
member and ahow His death?...and that we may lesrn to 1look
with terrer at ocur sing, ani to rsgard them as great indsed
=il to find joy and comfort in Him zslone, and thus ke ssved
through eguch faith,'ﬁl and "Finally, why do you wish tec go
te the Sacrament?... and that I say alzc learn of Him to
lcve Cod and my neiéhbor-'62
When partsiking wershlly cof Holy Comuzunicon, we ¢cannot

help but declzre: "We love Him, because He first lovsd ua,"63
and "Belovea, 1f God so loved us, we cught als8o t¢ love cne
another."64 If we come worthily tc His Holy Table, we cannct
help but renew our vow 6ver mcre fircmly with His help to live
as He would have use. The werthy coamunicant say2, as it were,
tc himself: ®See, here i Christ's tedy and tlocd which He
gave and shed in stonement for my sins; eee what it cost Him
to win forgiveness for me; sursiy I don't want tc lucrease
His buraen which He is besring for me; surcly I den't want,

by my further sinning, if I can help 1%, to tread this sacred

60. Sohwsn, oo. oit., Question 338, p. 16, i

61. ¥Christian Questicns”™ No.lo in Sohwan, op. cite, P37
2. ®Caristian Queasions® No.18 in Schwan, op. @it., p.18.
63+ 1 John %, 15.

64e L Jobhn &, 1l.



blood underfcot in a mire of transgression ani shane. Loék
how much He loved me; I'll do =211 in my power, with His help,
to love Him in return; since I ocall mysslf a follower of Him,
I'll try to show 1t by my life. Look how He gave His life
for the brethren; llkewies I'1l seek %o show love to my
fellowman."

Since here he has again tasted of forglveness, the worthy
communicant will not again seek to return to the vomit of
sin, but will be encouraged anad empowsred to shun sin more and
more 28 the very zntithesis of forglveness. He will have been
made cognizant of the statement of Hely Scripture: "“Christ
died for all, that they which live should not henceforth live
unto themselves, but unto him which died for theéem, and rose
agaln-"65 The unspotted dress of Christ's righteousness,
which through the Lord's Supper He has just again put on,
the Christian does not want tco make filthy with ein. And
through the Lord's Supper he 18 sirengthened in a sanctified
walk of life, the power of God making him strong where
inherently he is weak.

AThis do in remambrance of Ms." Through the Sacrament
the Lord instills in the worthy partaker the spirit of un-
selfish, self-denying servioe, which was the charactseristio

of His own 1ife.

65. 2 Cozs 5, 15.
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We are furthermore here reminded that we are not our
own, but now the property of Christ, Lought at the price of
His life's Dblood, and so are cuty-bound to live as He wants
us to.

In order to partake of the Saorament with blessing, the
sinner comes with peritent and centrite heart and leaves with
the resolve with the help of Ged henceferth to mend his sin-
ful 1life.

Being reminded of Christ's great sacrifice for them, £he
ccmmunicantse are encouraged to sacrifice themselves to Him
by fulfilling Hie will in their relationships tc God and to
each other. The Lord's Supper pleads with them to set their
face agelinst gin, sin which it shows is so deadly, destroy-
ing, killing, orucifying. Thus it summons them to holiness,
leading them away from sin. The memory of the cross of
Christ 18 a remiader to s8tir and drive them from sin to
service, moving thelr iives and being an impelling controlling
force in their conducet, arousing in them fires of emotion, a
sacred passion of o new gonsecration tc their blessed Lord.
Christ, through His body and blecod, 1mp£rts in the Sacrament,
as the vine does to the branch, His wondrous sanctifying
power tc the believing participant.

Whereas he who shuns the Sacrament grows cold and
indifferent and lax in his love of God and man, the worthy
communioant is fervent in his desire tc have no more tc do

with sin. PFor Holy Communion acts as a tonio for the Christian
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to confess Christ by word anu desd. That toc we scc from the
words: "As often as ye eait this bread, and drink this cup, ye
do shew the Lord's death till He ocma,“66 and "But I say,
that the things which the Gentiles sucrifice, thsy sacrifice
to devils, and not 0 God: and I would not that ye should
have fellowship with deviles. Ye cannot drink the cup of the
Lord, and the cup of devilsi Ye cannot vs partakers of the
Lord's table, and of the table of devils."Sl

This holy BSacrament furthermore serves to increase
patience in trial and tribulation and the hope of eternal life.
The Christian whose @pirit is raised by the knowledge of sins |
forglven, which he reoeives iu Holy Communion together with
a strengthened faith, is thus egulipped te face ths trials,
tesptations end tribulaticna of 1ife with joy and strength
tc bear and overcons theme In Communion he is assured that
He who can ralise him from the abyss c¢if sin can also "keep
that which has been committed unto Him against that day."
Being nmade fully aware of his divine sonship, he can realize
that "if God be for us, who can be against us." Being at
peace with God, what else matters? This is vividly described
tc us in Romans: "Therefore being justified by felth, we
have peace with God through our Lord Jesus Christ: by whom
also we have access by falth intc this graoce wherein we

stand, and rejolce in hope of the glory of God. And not only

66' 1 COI- 11, 26.
670 1 Coxr. 10, 201 .
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80, but we glory in tribulations a2lso: knowing that tribula-
tion woﬁgth patisnce; and patience, experience; and 8x-
perisnce, nhope: and hope maketh not ashamed; because the love
of God is shed abroad in our hearte by the Holy Ghost whioh
18 glven unto us. For when we were yet without strength, in
due time Chriat died for the ungodly-"68 Thus dces Holy
Communion lead the Christien into 211 the Christian graces
and their fruits, es thekesult of the gracicus justification
by felth in Christ Jesue.

Anocther benefit of the Lord's Bupper ie thut 1t serves
s s maans whereby the Christian is distinguished from the
heterodox =nd unbelisving. Whersas the unbelicver and
heterodox shcocwa a contempt for the pure Sacrament, sither
not obsorving it at all or else a perversion of it, the
Christian shows his respect for his Lord by observing it
acgording to His command and promiss. It thus serves as a
mark of a Christlian. Our Catechism speaks of this in
Question 3%0: "To whem must the Lord's Suppoer bs denied?
1. to the heterodox, since the Holy Supper is a token and
testimony of the unity of fuith.“b9 Thus dogs our c~lebration
of this Sacrament &nd partaking of it form a confession of
our faith bafore God and the world. Fe see this firsit of all
from 1 Cor. 10, 20« 21: "But I say, that the things which
the Gentiles sacrifice, they sacrifice to devils, and not to

God: and I would not that ye should have fellowship with

b8. Bomans 5, 1=bs
69' SOhwan. _%. 01'50. Pe lugo
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devils. Ye cannot drink the cup of the Lord, and the cup of
devils: ys cannct be partakers of the Lord'zs Table, and the
table of devils."™ We see this further from the words of our
Lord Himself: "This do in remsmbrance of Me." Nos only are
we to partake of this Sacrament so thzt by it we are caussd
to remember Christ and all that He is to mean to u3,70 but
also s0 that it may e a memorial of Christ in the sight of
others, that they to0 may see whait we think of Him by our
observance of His Sacramente.

This confesslion which we give of Christ by our communing
then also serves as a proclamation of the visible Gospel Word
of Christ to others. Alsc in this respsct is it a Memorial
Feast. Also thus do we do it in remembrancs of Him. We see
this still more clearly from the words: "For as coften as ye
eat this bread, anu drink %his ocup, ye dc shew [broclaim yeﬂ
the Lord's death ti1ll He come "+

It is furthermore of beneflt as a memcrial of our Lord
in this respect that by it we show honeor, respect and praise
to Him, namely by observing it in obedience tc His command
according to His wills Also in this respect do we observe
the command of cur Lord: "This do in remembrance of Me."

This ie also primarilly the manner in which it is a Feast of

|
2 |
{

Thankeglving for us.
Because Christ gave thanks when He distributed the

70. Cf. Expositor's Greek Testement, Vol. II, p. 881
and Thayer, Cp-« o, P L0,
71- 1l Cor. 1.]., 60
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elements tO th2 disclples;, the Sacrament of the Altar has bben
given the name "Eucharist," thes Thanksgiving or Feast of Thankee
giving. And we indeed should be thankful for this Sacrament
and all that Christ has done fer us and receive the heavenly
food snd drink He here givaes ue with thanksglving. Rightly
therafore in our Communicn Liturgy do we have prayers of thanks—
giving vefors and &fter the oslebration and partaking at His
Table. However, when we properly obssrve the Lord's Supper,
that very act in its2lif is a Thanksglving to ocur Lord. It is
an act ¢f obediencs whareby we show Him due honor, respact,
praise ana thanksgiving. If we are to speak ¢f this Sacrament
as a sacriflice at all, 1% is only in this respect that we ought
tc speak ¢f ite The sacrifice of obedisnce to God that we owe
to Him by all that we desire, think, say or do, is the sacrifice
that we bring here, a sacrifice of praise and thanksgiving,cf
honor and respect., In no way is 1t %2 be regarded as anything
whereby we merit or eéarn anything, but simply an act of faith
which we owe to Him.

Von Schenk in his recent book on the Sacrament of the
Altar writes most confusedly in thie connection when he states:

We cannot repeat the sacrifioe which Jesus coffered

on Calvary, out in the Communion we plead this sac-

rifice, 'ye dc show the Lord's death,' as Paul has

it. Thiz sacrifice ia = solemn memorial offered _zo

God, the Father 'esccording to His Son tur favior

Jesus Chriest's .holy instituticn,' of the sacorifice

wnich weas offered upen the Cress. There 1is ne nﬂf

immolation of the Body of Christ, but a re-presenta-

ticn of thai immelation once fer all accomplished

at Calvary, a showing - kataggellia or anamneesis,

a proclamation or memorial - of the Lord's death
until He come. When we can understand how the




elements become the Body &na Blood of Christ by

Consecration, then we may underasand in what

manner the offering of thesze consecrated elements

to Ged tha Father is a re-presentation of the

Sacrifice of the Cross.... We not only show forth

His deash, but we offer with cur alms the bread

and wine, and they are the Bedy and Blood of Christ.

This sacrifice we offer, pleading the faect_of the

one complete atonement. Christ 1s 'Forever a prisst

after the order of Melohizadek.' Heb. 6:20. He passed

into the heavens, the Holy of Holies, bearing His own

Blood, and He perpetuslly presents His life and death

to the Father. -And as our Lord is forever the priest,

and is ever presenting His SBacrifice, o we plead

that same saorigéce through our High Prieat in the

Holy Eucharist.

In the 0ld Testament the victim was sacrificed, i.e.
killed and prepared for offering, and tnen 1ts blood or flesh
was offered cor pressnted to God, 1.2« the priest pleaded its
acceptance. Von Schenk clearly and rightly states that Jesus!
sacrifice cf Hinself on Culvary is nct repeated in the Lord's
Supper. However, he seems to indioate in the above quoted
words that in the Lord's Supper we again offer or present
this sacrifice of Christ tc God for its acceptance, or plead
1¢ts acceptance by Him. We are told nowvhere in Holy Secripture
that we should or can do this, or th&t the Lord's Supper is
given us for this purpose. HNoxr does Chrisi continue tc present
His sacrifice to God. He offered Himseli once. Once 4id he
presgent His blood in the true Hely of Holles for acceptance
for tha full and complete atonemsnt of all sin. That it was
acceptod as such by God ths Father 1s testified to eapecial;y
by His Resurrection, as well as His Ascension anua Sessiocn at
ths right hand of the Father. Soripture repeatedly assures

us of a fully accomplished justification. ¥ec sse this clearly

72.B. von Schenk, The Presence, p. 1l8&f.
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from Hsbrevs:

By His own blood He entered in cnce incc tue holy
place, having obtailned eterncl rsdenpiticn Or US.eo.
Nor y8% thnas He =nould offer Hims:if orten [i.e.
offer BHimsell to God, present or plsad His sacri-
fice, oringing His blood intc the Hu_" of Holleé]?}
.o+ For then must He often have sufferec since

the foundation ©f the worlda: but now once in the end
of the world hath He appeared to put away sin by

th2 sacrifice of Himself.».. By the whioh will we
are sanctified through the offering c¢f the nody of
Jasuas Chriss onoe for all. And every »driest svand-
eth daily rinistering and offering oftentimes %he
zame sacrificos, wihnich czn naver take anay sinst

bat this man, after He hod offered one sacrifice

{or sins forover, sat down on ihe right hand of Godj;
from henceforth expecting tili His enemies be made
lHis Zootatool. For nv one offering He hath pericoted
fecrever themr that are sanctified. Whersof the Holy
Gheat alsec 1a 3 witness to us: for after that He had
saild before, This is tlhie covenant that I will make
with them after these days, saith ths Lord, I will
put My law into their hearcs, anc. in their mindas
will 1 write them; and th2ir sins and iniquities
will I remewber no mors. HNow where remissicnuof
these 18, there 18 no more offaring for sin.t

So Christ no longsr pleads for iths acceptance of His sacrifice;

o]

or naes anycne 8lae dc sos. It has been accepted. Now Christ
only pleads that we may bes brought ic that fuaith wbereby we
may accept the benefits which Fe hac won for us thrcugh His
accepted saorifioce.

In speaking ¢f ths Lord's Supper as a proclamation of the
Gospel von Schenk places ¢veremphasis on the Loerd'sz Supper in
this respact. It does not depict the Incarmation, the Resur-

rootion, the Ascensicn, Pentecost, etec. as vividly as he

7%+ Cf. Expositor's Greek Testament, Vol. IV, p. 339.
74. Hebrews 9, § 5. 26+ 10, TO-18.
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states. dor are we Tu s¢e in 1t a sreat means for the evangele
ization of the world or the creastion of a veritable paradise
on @arvh, as some of hias quotations indicate.(o

Tae Plymouth Brethren hold their mestings for Communion
as well at for other purpeses oaly in private homes, olalming
that "the very thought ¢f an sarthly sanciuvary ie foreign to
the genius of Cnriutianity-'76 In Acts we indeed read: "And
they continued daily with cne acccrd in the temple, and hreak-
ing of bread from hcusa %o hOusa.'77 However, nowhere dces
the Lord command us where or where not we must celebrate this
Sagranent. Wherever the Lord's Supper is properly administered
and recelved, therce it is well-plessing to the Lord, is a valid
sorament and alspenses its benefits. God makes no restriction
asd tc place. VWhen a Christian congregzation dedicates a apscial
tuilding to the service of Ged, that there in proper surrcund-
ings it wey do 1ts duties in dlspensing the sacored ordinances,
arcng thém Holy Communion, certalnly this ls wall-pleasing to
the Lord.

Reformed Churches, on the other hand do not sanction
private communion or sick communion. . Walther wrlites of
thlis:

Well nun elisn Reformiertan die leichtverstaend-

i1iche Auffcesung dee Llendmahis als eines Beskernt-

nigsea vor der Gerelinde gemeinzam iat und e durch
die Kirchenzuchi singsachrasnkie Zulassung zum Abend-

75« von Schenk, op. cit., passim.

76. €. Ridcut, "The Church according %o Scripture,®
p. 111, as quoted in Popular Symbolics, p. 309f.

77+ Lkots 2, 46.
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mahl eine Anerkennung der Zugehoerigkeit zur Gemeinde
ausspricht, gestaltete sich die Feler vorwiegend
als Gemeindefeier. Daher beschrasnkte man sie auf
bestiumte Sonntage, und Calvins Wunsch hasufiger
Avendmahlsfeier (J IV, 17, 44%ff.) ging nicht in
Erfuellung. Ebensg wurden Privat- und Krankencow—
municn untersagt.(
trong, in speaking of this Sacrament, writes in his
Systematic Theology: "It is to be celebrated by the assembl-
ed Churche« It is not a solitary observance on the part
of individualas. No *'showing forth' is possible sxoept
in company."? The Moravians also indicate this whan
they say of sick Comuwunion: "Der Charackter des Gemein-
achaftsmahles findat am schoensten seinen Auasdruck, wenn
einlge Glieder der Gemeine bei einer solchen Abendwahls-—
felsr gegenwaertlg sind."80
Likewisc dees the fermer Evangelical Synod teach concern-
ing sick and private Communiont: "The Lord's Supper should be
ceclebrated with the congregation, and even whan 1% is given
to the siok relatives, friends or church officers should
take part besides the sick person. The private communion
of pastors is ncet in order, and is ocontrary to the spirit
and purpose of Christ."l The spirit and purpose of Christ
is, however, ocertalinly fulfilled in the Lord's Supper
wheraver it is rightly administered and received, be that

the comnuning of one or more. Nowhere doss (hrist say that

78. Wilhelm Walther, Lshrbuch der Symbolik, p. 237.

79. Augustus Hopkine Strong, Systematio Theology, p- 540.
80. Corpus Confessionum 10, p« &3.

1. Evangelical Fundamentals, Part 2, p. 139.
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we are not to a2dminister private Communion. Nor does He
in any way restrict the benefits of this Sacrament when
it 1s administered rightly and worthily received.

This Sacrament is in fact an individualized Gospel for
the individual Christian. Whereas by the preaching of the
Gospel and General Absolution the forgiveness of sins is
pronounced %o the whole congregetion in rather a general
way, in the Lord's Supper i{ is directed to the individual.
It is very personal. Christ says to each one here: "Take,
eat; this is My body which was given for you: this do in
remembrance of Me.... This cup is the new testament in
My blood, which is shed for you.® Individual preparation
1s to precede it for worthy reception. Each one must have
the proper werthiness to receive it with blessing. Each
one receives the bread and wine and with these the body
and biood of Christ personaily and individually. Each one
who receives 1t worthily receives the benefits at-this Holy
Table individually and persconallye. Here Christ seeks out
especially the individual in order to offer and give ani
seal to him personally the forgiveness of sins and gilves
His own body and blood into the individual's mouth to assure
him personally that his own sins are truly forgiven. The
individual can say at the Lord's Table: "Here I come to

eracnal communion with my personal Savior. He Himself is
here forgiving moe my very own sins. He is epeaking to me

personally. He is giving to me personally Hls own body and




blood, which He gave and sned on ths oroms for the fuil
atonement of all my sins, to reaszure me that I perscnally
am truly forgiven."

Luﬁher expresses this very well when he writes:

Es isﬁ aber ein Unierschied da: wepn ioch seinen

Tod predige, das ist eine ceffentiiche Predigt in
der Gemeine, daerin ich niewand sonderlich gabe,

wer e& fasst, der fTasst's; aber wenn ich dgé”
Sakrament reiche, so olgene ich solohes dem
sonderlich zu, der es nimmt, schernke ibhm Christi
Leid und Blut, dass er habe Vergebung der Suenden,
lurch seinen Tod erworben, und in der Gemeine
geprediggé Das 1st{ etwas mehr denn dle gemeine
Predigt.®
Since in the Lord's Supper Christians have fellcow=-
ship in partaking of Christ's body and blood together,s3
and s8ince it thues presserves and furthers the union with
the soniritual body of Christ, the Churoh, as St. Paul
says: "For we, being many, are one bread and one body;
for we are all partakers of that one bread,“ﬁu it
fellews that the Church benefits from it. The local |
congregatiocn benefits. The Lord's Supper eerves to
bind them together. It shows that they have one faith,
whiech they confess here together; that they have one
heavenly feod, ono forgiveness, one Lord, and one hope,
which all have together here in common. 1I% shows that

they as a group are distinguishsd freom other, heterodox,

&2. Luther, op. git., Vol. XX, p. 750.
&3, 1 Cor. 11U, 10.
54‘ l COI'- 10, 17.
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Churohes and unbellevers. Thus the Lordts Supper ssrves to
draw them together, to weld them into a singie unit, making
the congregation & more effective agency in carrying ocut
the commands of the Lord enjoined upon them. In the same
mezgure, furthermere, that the individuale of a congregation
are strengtheng2d in their failth and sanctified living, in
that same measure will the congregetion inorease in fervency
and officlency in the exarcoise of 1ts powers and the per-
formance of its dutiss, as ordainsd by its Head, the Lord
Jesus Cnriste. And what is here true of the local congreg-
a2tion, is also true of the larger group, the Church body
of whioh the congregation is a mamber.

A the Lord's Bupper is of benefit as a confession of

indivicdual, 80 iv is also of benefit as a

o
(4]

kb & P
faith for S

Y

soufessicon ¢of faith for the Churche. How it aaministers
the Sacrament, what 4t toaolies about 1%, how highly it
regards it, shows how closely that Church followe God's
Wora, hov truly i¢ 1s a Church, and distinguishes it from

other Churches.
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I1I. What Benefits are not Derived from this Sacrament

Dr. Scoutt Francis Brenner writes in his recent ook,

The Hay 1o Worship:

The Sacramenits constitute ths Churcon's most effective
agenoy in the creation of a better world, wherein
the blessings of life will be shared acocording to
life's needs. Thet world-cormunity will be rich
with an abundance of material things, but peyond
and above all that will be an e29uality of justics,
and sarnestnsss in the pursuit of righteousness,

and never-failing faith, hope, and charity.... Not
only the unity and the ravitalization of the Church,
out the very salvation of the whole worlid dwait the
recovery of the eucharistic Sacrament with all 1ts
social significance and dynsmic.®S2

If Brenner means here that the Sacramsnt is the mosi effective
reans for the evangslizatiocn of the werld, he is gertzinly
wronge. In order that a communicasnt receive the Lord's Supper
worthily, snd so receive benefit instead of damnation through
it, he must glready have faith in Christ as His Redecmer.
St. Paul warns:

"iherefore whosoever ghall eat this bresd, and drink

this ocup of the Lord, unworthily, shall be gullty of

the body and blcocod of the Lord. But l¢t a man

examine himsslf, and so let him eat of that bread,

and drink of that ocup. For he that eateth and

drinketh unworthily, cateth and drinketh damggtion

to himself, not discerning the Lord's body."
Therefore the dogmaticians of our Church have rightly and
consistently termed the Lord's Bupper "sacramentum confirm-
ationis,” and Baptism "sacramentum initiationis.*87

No dirsct physical benefite can bs ¢btained from the

g5. pe 152, as gquoted in von Schenk, op. glb., p+ &3
g6, 1 Cor. 11, 27=29. ;
&7 . Pieper, op- git., Vol. III, p. 342.
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Lord's Supper. We have ovsorved plous Christians, however,
wio, in thelr sagerness to be suoh, have ascribed an improve-
mént in thelr paysical condition as a direct benefit of
Holy Communion after receiving it on the sick-bed. It is
indeed trueg, that, when & Christvian worthily partakes of this
Sacramont curing illness, sincs it gilves him the assurance
of the forgliveness of sins, his spirits ars raissd a2nd he
finas joy even in sickness, as has previously been shown,
and this more gcheeriul ocutlook in turn naturally may thsn
aloo have a good effect on the physical condition ef ths
incividual. However, no direct physical benafits may be
agscribed to or can boe derived from the Lord's Supper. Holy
Scripture knowe of none suche.

Scripture notwithstanding, however, Sartorius speaks
of another physical benefit as directly aittributable to
the Sgorament of the Altar: "Es wirkt des Menschen ewiges
Leen asuch dadurch, dase es goegen alles Kranke und Todie
und iasbedondere auch gegen den Unglauben in ihm reagiert,'ss
and again: "Die sinnliche Hagur, das leibliche Leben soll
dagurch gehneiliigt, vergeistigt, fuer die dereinstige
Herrlichkelt zubereitet werden."sd

In iike manner Martensen wrifer:

Lue Avendrall iatv dis Verelnigung mit Chrivto 218
dem Privzip der heiligen Vermaehlung des Ceistes

8s. Ernst Sartorius, Medltationen ueber die Cffenbarungen
der Herrlichkeit CGottes, p. 238.
89, Sartorius, op. cit., p. 222,




aer Natur, welche des Endziel der Schoepfung ist,

daher, eine Nahrung fuer Gen ganzen neuen Mersghen,

also auch fuer den kuenftigen lMsnschen der Aufer-

atehung. der im Verhorgenen schon keimt und sich

entwiokslt.J9

Houge writes of other modern thecioglans of the zchool
of realizm, from Schlelermacher through Ebrard to Lange,
who teach:

Cormmunication of his divine huranity or theanthropic

1iie to his people te be in therm the germ of & new

iife, noetio and scmatic, to be historically devel-

oped a6 was Lthe nature derived from Adam, until

it issues in the resurrection anad final consum-

matlione.
This is then further described as a gracious infusion of
the entirve Christ in our life-center, causing thies te
develop naturally, as a seed dcvelepes intec & plant cor
fiowsr. We agree with Hodge, that all such thecorizing on
direct physiocel bensfivs of the Lord's Supper is only
speculative pnilosopny, wnich St. Padl, in writing to tha
Colessians, calls a %vain dacuit,"91 and that no pnilosophy
has the right to contrel or modify the expcecsition of the
doctrines of the Bible, except the philosopny of the Bible
itself.92

The Apostolic Faith kiission, in emphasizing the

50+ Martensen, Par. 2065, p. 412, as gquoted in Johs
Giulielmi Baier, Compendium Theoiogiae éizlgiv?séiVolthII,
pe H526+. Neve also writes in his History o nristian ought
znag the early Church fathers spoke of the Lorvd's Susper as
a "spiritual fcod for eternal life", "a remedy for immortal-
1ty," and "an antidote agalnst death (yq@uukgy Zbivaaioeg ) o ®

91' 0010 2’ 8'

92. Charles Hodge, Systematig Theololy, Vel. TIX,




dectrine of divine healing, claims that such healing
takes plaoe by "discerning the Lord's body" in the Lord's
Supper.93

Von Sohenk writee in his recent book, The Presence:
"I think I should mention especially my friend and former
parishioner, Dr. Josef Daikeler, who found in the Sacra-
mental Life not only help, comfort, and strength, but the
golution t0 all his business problems. Hie record in the
business world shows that he is right-'94 If von Schenk
here means to state by this that the sclution of all the
business preblems of this man was a direct benefit of the
Lord's Supper, we cannot agree with him. Scripture knows
of nothing like this.

Jesue said: "My Kingdom is not of this world."J9D
His Kingdom is a spiritual Kingdom. Since Jesus gave the
means of grace for the bullding of this Kingdom, it follows
that the benefits flowing from these means are of a
spiritual nature. It is not surprising, therefcre, to
find that the Bible nowhere speaks of any direct material
or physical benefits of the Lord's Supper. We must thgre—
fore reject such notions as pure gpeculation, without
beais in Ged's Word.

The great value of the Lord's Supper lies in its

being a hensfieial work of God upon us, as has previously

93. Popular Symbolics, p. 34k4.
9&- Von Schenk, op. cit., p« 32+
95' John 18, 360
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been shown. DBoth the Hsformed Churches and the Roman Catholio
Ciiarch, nowever, iry to make ¢f it a wmesns which is of benafit
a3 & humen work fo» God.

The Reformed teacn that 1% is of valuw merely as a
memoriael of Curist's death, of value %0 the believer when a
spiritual esaving and drinking pezrformed by faith takes place
and unives the bhellever with Christ, and of vaiue o remind
the bellever of the accomplishments of Onrist's death and pro-
ciaim this 1o the worid. Thouga they vary aonsiderably in
the devalls of thelir doctrine on this point, these are
egsentially the salient features.

Zwingli's dootrine is shown in hﬁe “Confession of the
¥inisters of the Church at Zurichi® "We teach that the memory
¢f the vody cffered by Christ for'us and of the blcod shed
for the remission of cur sins2 iz the chief thing, the vegin-
ning and end, tovward which the entire ceremcny of the
Tucharist is airected.%96

fic see Calvin's view from ths words of the Gensva
Catechism:

"Why i2 the boay of Christ represented by bread and

His blood by wine? This teaches us that the same

power which bread possesses, %0 nourish cur bodies

for the sustenance of the present i1ife, ia exertsd

by the bedy of our Lerd to nouvrish our souls in &

spilritual way; and agaln, that, just as wine aslights

the heart cof man end renews his strengil ... fills the

whole men with vigor, so a like benefit wi'% comne
fror the blood of the Lord for our sculs.®

6. Popular Symbolics, p. &20. Cf. also Zwingli, "Fidie
Ratio®, in H. A. Niemcyer, Coilectic Uonfessionum, p. 29ff.
97+« Niemeyer, op. cit., pe+ 10%.
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Charles Hodge says:

In the Lord's Supper we are sald to receive Chriast

and the henefits of his redemption to our spiritual
nourishment and growth in grace. As cur natural

fcod imparte l1life and sirength to our bodies, so

this sacramenti is one of the divinely appointed means
to strengthen the prinolple of 1ife in the scul of

the peliever, and to confirm his faith in the promises
of the gespels The Apostle teachas that by partaking
of the read and wine, the symbols of Christ's body
and bleed given for us, we are thereby united te¢ him
as our head, and with all cur fellow hslievers as
joint members of his mystical bedy. The union betwesn
the head and members of the human hody and between
the vine snd 1%ts branches, 1s & continuous union.
There 18 a constgnt flow of vital influsnce from the
cne to the other. In like manner ths union hetween
Christ end hls people is contimaous. He ccnstantly
inparts his life-zgiving influence to &li united to
Him by falth and by the indwelling of his Epirit....
As our Lord in addressing the Apoatles and through
them all his disciples, saia this i1s my body and
blood given for you, He says the same in the most
lmpresslive manner in this ordinance toc every believing
compunicant: 'This is my body broken foxr you.! 'This
is my blood shed for you.' These words when received
by faith fill the heaxrt wilth joy, confidence, gratitude,
love, and devotion} 8o that such a believer rises
from th=s Lord's Table refreshed by the infusion of a
new 1ife.’°

And then Hodge proceeds to nullify all that he just sald
by adding immediately:

The efficacy ¢f this sacrament, accerding to the
reformed doctrine, is not to be refarwed to any
virtue in the ordinance itself, whether in its
elements or actions; much léess e any virtue in
the administrator; not t¢ the mere power of the
truths which it siznifies; nor tc¢ ths inherent,
divine powsr in the word or promise by which it is
attended; nor to the real presence of the material
body and bloed of Christ (i.e. of the body born of
the Virgin), whether by way of transubstantiation,
gonsubstentietion, or impanation; nor to a super-

98. Hodze, op. git., Vol. III, p. 6U47f.
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natural life-giving influence em=znating from the
glorified body of Christ in hsaven, not to the
communication ¢f the theanthropic nature of Christ,
but only to' the blessing of Christ, and the working
of his Spirit in them §§at receive' the sacrament

of his body and blood.

Again Hodge says:

According to the standards of the Reformed Church,
therefore: The Lord's Supper is a holy ordinance
instituted by Christ; as a memorial of his death,
wherein, under the symboles of bread and wine, his
body as broken and his blood as shed for the re-
mission of s8ins, are signified, and, by the powsr
of the Holy Ghost, sealed and applied to believers;
whereby their union with Christ and thelir mutual
fellowship are set forth and confirmed, their faith
strenw&Baned, and thelr souls nourished unto eternal
11fe.™

And again he nullifies even this by immediately adding:

Christ is really present to his people in this
sacrament, not bodily, but in spirit, not in the
eense of logal nearness, but of efficacious
operation. They receive Him, not with the mouth
but by faith; they receive his flesh and blood,

not as flesh, not as particles, not ite human life,
nct the supernatural influence of hie glorified
body in heaven; but his body as broken and his
blood as shed. The union thus signified and
effected 18 not a corporeal union, not a mixture

of subetance, but a spiritual snd mystical union
due to the indwelling of the Holy Spirit. The
efficacy of this sacrament, as a means of grace,

is not in the signs, ner in the service, nor in
the minister, nor in the worgu but in the attending
influence of the Holy Ghost. i

Strong has this to say of the Lord's Supper:

The communion 1s a festival of commemoration,--
not simply bringing Christ to our remembrance,

but making proclamation of his death to the
world+..« It i8 a public proclamation also.
Whether i1t brings perceptible bliessing to us or
not, 1t is_to be observed as a means of confessing

« H e « 0i%. Vol. III p» 6“‘81"
?804 ?i%gg; ,3320 gzt: » Vol. III p-. ngf'
101. Hodge, ops ik, Vol. III p. 650.
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Christ, testifying our feéth, and publishing the fact
of his death to others.

"The Lord's Supper expresses primarilly the fellowship of the
believer, not with his brethren, but with Christ, his Lord."103
He too nullifies the effcote of which he speaks by saying:
"The Lord's Supper, like Baptism, is the symbol of a previous
state of grace. It has in itself no regenerating and no
sanotifying power, but is the symbol by which the relation
of the believer to Christ, his sanctifier,is vividly expressed
and strongly oonfirmed.'lou

The Disciples likewise regard the Sacrament of the Altar
as a mere memorial. Alexander Campbell writes: "The breaking
of the loaf and the drinking of the cup are commemorative
of the Lord's death," and then goes on to explain that it is
especially symbolic of common faith and fellowsnip.lo5
Similarly 18 the Lord's Supper sald by the Mennonites to
"represent to us how Christ's holy body was sacrificed on
the crecse® and "to remind us of the use of Christ's death

10

and to exhort us to love one another."” o In like manner do

the General Eldership of the Church of God in North America
and the Seventh-Day Adventists regard the Lord's Supper as

merely commemorative and symbolic of Christ's daath.1°7

102. Strong, op- m-, Do 5430
105 Strong, Sp- Qlto, P 5“3-
104. Strong, op. git., p. S542f.

105. Alexander Campbell, The Ch an System, p. 273«
106+ "Shorter Catechism", 21, and "Dort Confessiocn", X, as
quoted in Popular Symboligs, p. 262.

107. Popular Symboiics, pp. 312. 356.
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Even though the Reformed speak of benefits to be obtained
through the Lord's Supper, they make such impossible by two
points in which they all are in full agreement, namely:

l. Their denial of the Real Presence of Christ's body and

blood in the Sacrament; and 2. Their denial of the Lord's Supper
as a means of grace through which the Holy Spirit operates in
the hearts of men.

If Christ'e body and blood are not truly present in the
Lord's Supper for them, they not only deny the clear word of
Chri=t Himself, "This 1s My body; This is My blood,® but
they rob the communicants of this wonderful seal, pledge and
confirmation, that their faith in Christ is truly justified,
that their sins are truly forgiven, because Christ suffered
and died on the cross ana gave this body and shed this blood
which they here receive for the forgiveness of their sins.
What kind of memorial is that which discredits the Word of
Him in whose honor it is avowedly made? It dishonors Him
both before the communicant and the public, rather than
showing Him forth as worthy of regard as the Savior.

#hat message of Christ as the Savior they still let
stand by the foregoing, the Calvinistic Reformed negate by
their denial of universal grac-. Since they teach the gratia
’partloularis, that Christ died only for the elect, who are
then saved by the irresistible will of God, they make the
Gospel, in the Lord's Supper or otherwise, unnecessary, as

well as in effect the atonement of Ohrist itself. Hodge is

-
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representative of all the Calvinistic Reformed when he says:
"If all men are not saved, God never purposed their salvation
and never devised und put into operation means to accomplish
that end. We must z8sume that the result is8 the interpretation
of the purposes of God. If equally designed for all men, it
must secure the salvation of allc'los Such argumentation the
Word of God shows as false when, as in other places, so also
1 John 2,2y it teaches: 'He[@hrisﬂ is the propitation for our
8ins: and not for our's only, but also for the sins of the
whole world."™ This dootrine makes the Lord's Supper of no
value for those who according to thelr teaching are elected
to damnation, and for the elect to salvation an unnecessary
thing, since aococording to their doctrine they will be saved
anyway. In fact even for ths elect to salvation in their
syztem it can only be a means of doubt as toc whether they
are among those destined for salvation. Thus the Lord's
Supper is for their communicants not a confirmation of their
faith and forgiveness, but a means of doubt, and for the
publiec not a proclamation of the Gospel that invites and
draws to Christ, but repels.

Nor apparently do the Reformed eeiiously intend that
the Lord's Supper should mean more to anyone, for they deny
that it 18 a means of grace. Hodge sums up the position

of the Reformed bodies on this point, when he says: "Efficacious

108. Hod.ge, 0D m.‘ Vol. II, p-. 3230
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03

grace acha immadiately.'l

dispense Lenefite through the Lord's Supper vae shown in detaill

in the firset part of this thesis. Wiy the Reformed, after
they in effect term it as useless, still inconsiatently unae
this Baorament and %ry to @s80ribe benefits to it is & mystery
that w8 cannot @xplain.

Singe, nowever, they deny that benefits from Cod are
given througn this Sacramsnt, this denial makes of their
"infusion of a new 1ifem ¥ through this Saorament nothing
less thgan the "gratia infusa® cf the Reman Catholic Churche
Thus they actually meke of the Lerd's Supp2sr a meritorious
work on mante part, a human werk for God , instend of a
beneficisl work of God wupen us. This, hovever, Holy Seripture
rejects, when it says: "Fho {@oé}hath saved us, and called
us witir an hoiy @alling, not according to our werks, but
acocrding Lo His own purpose and grace, which wae given us
nlil

in Christ Jesus belfore the world began, and "And if by

grace, ghen it 18 nc more of works: Otherwise grace is no

1 . -
more grace,"l © 2nd "But to him that workesh not, hbut

belioveth on Him that justifleth the ungodiy, his faith ig

1l:
gounted for righteousness, 3 and "By grace arsg ye saved

10¢. Hodse, ¢pe git., Vol. II, p. &84, Cf. also guctations
from Hodge =snd Sirong on immediately preceding peges of
this thesisg. [

110. Heodge, op. oit., Vol. 1II, p. O4E.

111+ 2.%8m. 1, 9.

1l2. Romans 1l, O

11l3. Romans 5

£

=

That God does truly and graciously
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through falth; ana that not of yourselves: it is the gift of
God: Not of works, lest any man shouid boaat,"114 and "Christ
is become of no effeot unto ycu, whoever of you are justified
by the law; ye are fallen from graoe.'n5

The Roman Catholic Church goes bheyond the express purpose
of Christ when 1t maintains that the cgonsecrated host of its
mutilated Mass is of benefit for adoration. Therefore they
pratice a "reservation® of the consecrated wafer in ite
special receptacle upon the altar. When the worshipper enters
or leaves his pew he genufleots in adoration of this host, or
may kneel to pray before it. Not only does the priest adore
tt on bended knee, but at times elevates it, ao that it may
be worshiped by the people. Buch adoration of the host also
takes place and is featured at Eucharistioc Congresses and
the Corpus Christi Festival, and has led to the worship of
the physical heart of Jesus by the Roman Catholic Society of
"Devotion to the Sacred Heart of Jesus."

Similar adoration of the host is aiso pfacticed by the
Eastern Catholio Ohurohes-ll6 Anglo-Catholice among the High-
Church Episoopaliansll? and the Catholic Apostolic Church

118

(Irvingites) likewise practise the reservation of the host.

The adoration of the host is é result of the Roman

114. Eph. 2, 8. 9. The same is also taught in Rom. 3, 24-28;
Gal. 2, 16; and other passages.

1150 Gale. 5, L.

116. POEEE §!!}b01;gﬂ, Pe 144,

117. Popular Symbolios, p. 236.

118. Popular Symbolics, p. 97
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Catholic doctrines of transubstantiation and concomitance.
Transubs tantiation is the teaching that by the consecration
the bread is ohanged into the body of Christ, and the wine

is changed into the blood of Christ, the earthly elements

no longer existing, except for their outward appearance and
taste. Thus we read in ghe Canons end Decrees of the Council
of Tzent:

And because that Christ, our Redeemer, declared
that which He offered under the speclies of bread
to be truly His own body, therefore has it ever
been the firm bslief in the Church of God, and
this hely Synod doth now declare it anew, that,
by the consecration of the bread and of the wine,
a conversion is made of the whole substance of
the bread into the substance of the body of Christ
our Lord, and of the whole substance ¢of the wine
into the substance of His blood; which conversion
is, by the hely Cathoiic Church, sui{gbly and
properly called Transubstantlation.

And again:

If any one saith, that, in the saored andi holy
sacrament of the Eucharist, the substance of the
bread and wine remains conjointly with the body
and blood of our Lord Jesus Christ, and denieth
that wonderful and singular conversion of the
whole substance of ths bread into the Body, and
¢f the whole substance of the wine into the Blood
-= the speciees only of the bread and wine remaining
-=- which conversion indeed the Catholic Church
mest aptliaealls Transubstantiation; let him be
anathema.

If any one saith, that after the consecoration is
completed, the body =znd bloed of our Lord Jesus
Christ are not in the admirable sacrament of the
Zucharist, but (are there) only during the use,
whilst it is being taken, and not either before
or after; and that, in the hosts, or consecrated

119. Waterworth, op. git., Sess. XIII, Chap. IV, p. 78.
.120. Waterworth, op. oit., Sess. XIII, Can. II, p. 82.
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particles, which are reserved or which resain after

communion, the trus Eﬁiy of the Lord remaineth net;
let him e anothema.

Closely connacted with this is the Homan Catholie
teaching of concomitance, that Christ whole an. sntire,

body . blood, scul and divinity, 48 present in both or

either speocies. And the Camona uni Daorees of the Counoll
of Trent tell uat

Inmediately after the consecration, the veritable
Bedy of cur Lord, and His veritable Blood, together
with Hia scul and divinity, ars undsr th: speciss
of bread sand wine; but the Body indeed under the
spaclaes of brecd,and the Blgod under the species

of wine, by the force ©f the words; but the body
itself under tha specles of wine, and the blood
under the species of bread, and the soul under both,
by the force cf that natural conrneaxion and goncom=
itancy whereby the parte of Christ our Lord, who
hath now risen from the dead, o dis no mors, are
united together; and the dlvinity, furthermore, on
account of the aamirable nypostatical union therecf
wivh His body and scule Wherefore L1t is most true,
that as mueh is ocontalnsd under eithoer specles as
under both; for Christ wheole ani entire is under
the specle¢s of bread, =nd under any psart whatsoever
of that species; likewice the winole (Christ) 4s
under thfqipeoiea of wine, &an: under the parts
thereof«

And againg

If any one denieth, that, in the sacracent cf the
mostholy Euchariet, are contained truly, really,
and substantially, the body snd blood together with
the soul and divinity of cur Lord Jesus Christ,
and ccnseiggntly the whole Christj... l2t him be
angblhiame.

1f any one denieth, that, in the vengrable sagrament
of tie Bucharist, the whole Christ i¢ contuined

. g

121« Weterworth, one e, Swvsa. XIIY, Can. IV, p« &3.
122. Wassrworth, Op. «, Sess. XIII, Chape III, pe 78«
123. Waterworth, gpe e, Sens. XIII, Cane I, p. 2.
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under eacn species, and under every part of °T§R
species, when separated; let him be anathema.

In support of these doctrines Gibbons gquotes John 6,
4g-56, when he says:

OQur Lord considered the present a favorable ooccasion
for speaking of the Sacrament of His body and blood,
which was to be distributed, not to a few thousands,
but tc millione of souls; not in one place, but
everywhere; not at one time, but for all days, to
the end of the world. 'I am,' He says to His héarers,
'the bread of 1life. Your fathers did eat manna

in the desert and diedss.s I am the living bread
whioh came down from heaven. If any man eat of this
bread he shall live forever, and the bread whioch

I will give 18 My flesh for the life of the world.
The Jewa, therefore, disputed among themselves,
Baying; How ocan this man give us His flesh tc eat?
Then Jesus said to them: Amen, amen, I say to yous
Unless ye eat the flesh of the Son of Man and drink
His blood, ye shall have no life in you. He that
eateth My fleésh and drinketh My blood hath everlast-
ing 1life, and I will raise him up on the last day.
For My f}ggh is meat indeed, and My blood is drink
indeed.'

Then he goes on to say?

From this passage it is evident that whoever partakes
of the form of bread partakes of the living flesh

of Jesus Christ, which is inseparable from His blood,
and which, being now in a glorious state, cannot

be divided; for 'Christ rising from the dead, dieth
no more.' (Rom. 6, 9.) Our Lord, in His words quoted,
makes no reference to the sacramental cup, but only
tc the Eucharistic bread, to which He ascribes all
the effioagg»whion ie attached to communion under
two kinds.*=°

However, the passage from Romans does not prove the
point Gibbons intends it to. Rather 1% proves the opposite.

Christ's resurrection shows Him to be the Son of God and

124. Waterworth, op. git., Sess. XIII, Can. III, p. gaf.
125. James Cardinal Gibbons, The Faith of Our Fathers, p.288f.
126. Gibbons, op. oit., p. 300f.
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as such almighty. And as almighty God He certainly can
glve us His body and blood, each separately, tc eat and %o
drink whenever He chooses.

Furthermore, the passage quoted by Gibbons from
John 6 does not refer to the Lord's Supper. When Chriss
speaks here of eating Him as the living bread, and of
eating His flesh and drinking His blood, He means the
spiritual eating and drinking of faith in Him as the all-
sufficient Savicor. That we are not to interpret this
literally is demanded by Soripture itseif. In 1 Cor. 11,
29 we read: "For he that eateth and drinketh unworthily,
eateth and drinketh damnation to himself, not discerning
the Lord's body," while John 6, 54 reads: "Whoso eateth
My flesh, and drinketh My blood, hath eternal life.®
John 6, 54 and its ccntext cannot therefore in the light
of 1 Cor. 11, 29 anda its context refer to the Lord's
Supper and must be® interpreted figuratively to agree with
the rest of Holy Scoripture. Nowhere does the Bible say
that the Lord's Supper is absolutely necessary. j perscn
who has come to falth and dies before he has an opportunity
to commune is saved, as attested t0 by numerocus passages
of Holy Writ. Yet here we read: "Except ye eat the flesh
of the gon of Man, and drink His bloodj ye have no life in
yous® This too shows that Christ is using figurative
language here. Gibbons speaks more truly than he thinks

when he says:
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The Evangelist telle us that the Jews 'disputed
among themselves, saying: How can this man give

us His flesh to eat?' Even His disciples, though
avoiding the disrespectful language of the multi-
tude, gave expression to their doubt in thés mild-
er form: 'This i8 hard, and who can hear 1t?' So
much were they shocked at our Savior's promise that
tafter this many of His disciples went back and
walked no more with Him.' They evidently implied,
by their words and conduct, that they understood
Jesus to have spoken literally of His flesh; for,
had they interpreted His words in a figurative sense,
it would not have been a hardlg?ying, nor have led
them to abandon their Master.

Their unbelief is what kept them from understanaing it in
any but a literal sense, and that 1s3 just what Jesus is try-
ing to impress upon them here. Immediately following in
John 6 we read: "Then said Jesus unto the twelve, Will ye
also go away? Then Simon Peter answered Him, Lord, to whom
sgall we go? thou hast the words of eternal life. And we

believe and are sure that Thou art that Christ, the gon of

128

the living God. Peter here expressed just what Jesus

meant to bring out by His discourse. 1In faot Jesus Himself
indicated what He meant when He interspersed His spsech by

these words:

This is the work of God, that ye believe on Him
whom He hath sent.... He that cometh to Me shall
never hunger; and he that believeth on Me shall
never thirstes«.. And this is ths will of Him that
sent Me, that every one which seeth the Son, and
believeth on Him, may have everlasting life: and
I will raise him up at the last day.... Verily,
verily, I say unto you, He that believeth on Me
hath everlasting lifeiag. But there are some of
you that believe not.

127. Gibbons, . gzs-, P 289:0 .
12;- John 6, 6%9690
129. John 6, 29+35.40.47.64.
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In proof of concomitance Gibbons further cites 1 Cor.

11, 27: "So then, whoever eats the bread or drinks the cup
of the Lord unwortnily, will be held guilty of the body and
blood of the Lord."™ His contention is that the "or"™ here
shows that the body and blood are both present under either
species. However, what is emphasized here is the possibil-
ity of taking either the bread or the wine unworthily.
That 1t aoea not indicate the presence of both Christ's body
and blcood under eithe'species is indicated by the "and® in
Vv.26 and 29. 130

The passage just quoted indeed disputes the validity of
the dootrine of transubstantiation, for it definitely states
that bread and wine are still present in the Lord's Supper.
This is also seen from 1 Core. 10, 16.17: "The cup of bless-
ing which we bless, is it not the communion of the bloed of
Christ? The bread which we break, is it not the communion
of the body of Christ? For we being mapy are one bread, and
one body: for we are all partakers of that one bread,® and
1 Cor. 11, 28: "But let a man examine himself, and sc let him
eat of that bread, and drink of that cup."

In agreement with God's Word the Smaloald Articles there-
fore rightly states

As regards transubtantiation, we care nothing about

the sophistical subtlety by which they teach that

bread and wine leave or lose their own natural sub-

stance, and that there remain only the appearance
and colYor of bread, and not true bread. For it is

>

130. Cf. Expositor's Greek Testament, Vol. II, p. 882.




in perfect agreement with Holy Seripture that there

is, and remains, bread, as Paul himself calls 1it,

G g Riod g gyt B )
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The false doctrine of concomitance is likewise without
Soripture proof and indeed contrary to God's Word. It is in
fact an affront to our Savior, for had He meant to give us
Himself whole and entire, body, blood, soul and divinity
under the species of bread alone or wine alone in the Lord's
Supper, He woula have told us so, and not have sald with the
bread "This is My body"™ and with the wine "This is My bloodf.

Christ is indeed present whole and entire everywhere,
for He is the omnipresent God. Likewise is He especially
present in a most efficacious manner in the means of grace,
His Word and the Sacramente of Baptism and the Lord's Supper.
But in the epecial sense that His body is present in, with
and under the consecrated bread, and His blood in, with and
under the consecrated wine in the Lord's Supper, when these
are orally received by the communicant, in that same special
sense He is not present whole and entire in the bread or wine
or elsewhere. We cannot therefore agree with von Schenk when
he uses expressions such .as:

The Babe wrapped in swaddling clothes, lying in

a manger.... Then wrapggg in Mary's arms, now wrap-

ped in bread and wine, +++.The Communiocant takes

the orucified Savior 1nig Himself as the bread and
wine serve as oarriers, 5¢es Under the veils of

131' Part IIII ATt . VI, M, Pe 493-
132. Von Séheak,'gg. o5 Po §3-
1%3%. Von Schenk, ops git., P« 90.
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bread and wine we have Him who in ufgatled glory
stands before tne throne of heaven, eses Under
the veils of bread and wine at the Altar we have
Him, Who, unveiled in Glory, is the Lamb 3g the

throne surrounded by the host of heaven,l «s WO
worship the same Risen Ohriai gnder the vell of

bread and wine at the Altar, 5

and others of like nature, for thie oomes dangerously close

to the Romanist doctrines of transubstantiation and concomitance.
As a result of the false teaochings of transubstantiation

and cconcomitance the Roman Cathollce teach and practice the

adoration of the host. The Canons and Deorees of the Council

of Trent say:
\

Wherefore, there is no room ieft for doubt, that
a1l the falthful of Christ may, according to the
custom ever received in the Catholic Church, render
in veneration the worship of latria, which is dGue
to the true God, to this most holy sacrament. For
not therefore is it less to be adored on this account
that it was instituted by Christ, the Lord, in order
to be receilved: for we believe that same God to be
present therein, of whom the eternal Father, when
introdueing him intc the world says; And let all
the angels of God adore him; whom the Magi falling
down, adored; who, in fine, as the Soripture testifies,
was adored by the apostles in Galilee. The holy
Synod declares, moreover, that very piously and
religiously was this custom introduced into the
Church, that this sublime and venerable sacrament
be, with special veneration anglolemnity, celeb-
rated, every year, on a certain day, and that a
festival; and that it be borne reverently and with
honor in pr£37aaions through the streets, and pub=—
lic places.

And againg

If any one saith, that, in the holy sacrament of

134. Von Schenk, op. git., pe 110.
135. Von Sohenk, op. git., p. l22.
136, Von Schenk, Op. gaks, P+ 1304
137, Waterworth, op. git., Sess. XIII, Chap. V, p. 79,

5 |
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the Eucharist, Christ, the only-begotten Son of

God, is not to be adored with the worsnip, even

external of latria; and is, consequently, neither

to be venerated with a special festive solemnity,

nor Lo be solemnly borne about in processions, accord-

ing to the laudable and universal rite and custom 1
of holy Church; or, is not to he cicpussd publicly

to the people to be adored, and that the ad?ggrs

thereof are idolators; let him be anathema.

However, with the fall of the dootrines of transubstant-
iation and concomitance the doctrine of the adoration of the
hoet also 18 declared false, and those who practise it are
idolators. For if the bread is stlll) bread, it ocertainly is
not to be adored, venerated or worshipped, this honor by God's
will to be reserved for Him alonse. Christ clearly said:
"Thou shalt worship the Lord, thy God, and Him only shalt
thou serve." 39 Christ furthermore nowhere stated that we
are to use this Baorament for adoration.

The Roman Catholic Church further teachea that the
Lord's Supper is of benefit as a sacrifice for the proplt-
iation of sins of the living and dead. In the Canons and
Deorees of the Councili of Trent we readt

And forasmuch as, in this divine sacrifice which

is celebrated in the mass, that same Christ is con-
tained and imolated in an unbloody manner, who

once offered Himself in a bloody manner on the altar
of the crosse; the holy Synod teaches, that this
sacrifice is truly propritiatory [bié] and that

hy means thereof this ls effected, that we obtain
meroy, and find grace in seasonable uid, if we draw
nigh unto God, contrite and penitent, with a sincere
heart and upright faith, with fear and reverence.
For the Lord, avpeased by the oblation thersof,

and granting the grace and gift of penitence, forgives

1%38. Waterworth, op. git., Sess. XIII, Can VI, p. &3.
139. Matthew 4, 10.
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emen heinous orimeas and sinse. For the victim is
one and the same, the same now offering by the min-
istry of priests, who then offered Himself on the
cross, the manner alone of offering being different.
The fruits indeed of wihich oblation, of that bloody
one to wit, are received most plentifully through
this unbloody one; so far is this(latter) from
derogating in any way from that (former oblation).
Wherefore, not only for the sins, punishments, sat-
isfactions, and other necessities of the faithful
who are 1living, but also for those who are departed
in Christ, and who are not as yet fully purified,
is 1t rightly of{gaad. agreeably to a tradition

of the apostles.

And again: "If any one salth, that in the mass a true and
proper sacrifice is not offered to God; or, that to be
offered is nothing else but that Christ is given us to eat;
let him be anathema.'lul And again:

If any one saith, that the saorifice of the mass

is only a saorifice of praise and thanksgiving; or,
that 1t is a bare commemoration of the sacrifice
consummated on the oross, but not a propitiatory
sacrifice; or, that it profits bim only who receives;
and that 1t ought to be offered for the living and
the dead for sins, pains, satiafaiﬁkons, and other
necessities; let him be anathema. A

The Eastern Catholic Churches teach likewise.luj

In support of this Gibbons says that sacrifice is the
principal act of worship and has been that among all nations.luu
We readilly admit that sacrifice for ein is practised by all
except true Christians. The consolence of man agousing him
of sin, he tries to bring some sacrifice to God in atonement

for sin. The true Christian, however, does not, for he knows

140, Waterworth, op. git., Sess. XXII, Chap. II, p. 154f.

141. Waterworth, op. git., Sess. XXII, Can. I, p. 158.

142. Waterwerth,‘%g. oit., Sess. XXII, Can. III, p. 158f.

1ﬁi. "Orth. Conf.", 107, as quoted in Popular Symboligs,p.liki.
144. Gibbons, op. git., pp. 307f1.
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that such sacrifice in full atonement for all sin has been
brought for him by Christ, his Savior.

Quoting Malachi 1, 10.11:

I have no pleasure in you, saith the Lord of hostsg,

and I will not receive a gift of your hand. For,

from the rising of the sun, even to the going down,

My name 1s great among the Gentiles, and in every

place there is sacrifice, and there is offered to

My name a olean oblation; for My name iﬁ great among

the Gentiles, saith the Lord of hosts,+1D
Gibbons claims this prophecy to be fulfilled in the Roman
sacrifice of the mass:

Therefore, it is only in the Catholic Church that

is fulfilled this glorious prophecy; for whither-

soever you go. you will find the olean oblation

of fered on Catholic altarse....our Priests daily

fulfilling the words of the prophets by offering 146

the "olean oblation® of the beody and blood of Christ.
What the sacrifices of Malachl are is shown by Soripture it-
self. The true Christian, realizing that Christ has brought
all the offering neceseary in atonement for ein, thankfully
in repentance and faith, without hope of reward, offers
himself, a clean oblation since he 1s cleansed through faith
in Christ, to God, in accord with Soripture: "The saorifiges
of God are a broken spiriti a broken and a contrite heart,
0 God, Thou wilt not daapise,'lu? and: "Ye also, asslively
stones, are built up a spiritual house, an holy priesthood,

to offer up spiritual sacrifioces, acceptable to God by Jesus

145. Gibbons, ©p. git., p- 310
1“’ . Gibbonﬂ, ) m., pa 311.
147. Psalm 5,'%%.
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Chriat,'lus... and: "I beseech you therefore, brethren, by
the mercies cof Ged, that ye present your bodies a living
saorifice, holy, acceptable unto Ged, which is your reason-
able servioe,'lu9... and: "By Him therefore let us offer the
sacrifice cf praise to God continuelly, that is, the fruit
of our lips giving thanks to His name,'lso... and others.
Gikbons further says:
8t. Paul, after Da¥id, calla Jesus 'a Prieat forever,
according to the order of Melchisedech.'(Heb. 5, 6.)
He ie named a Priest because He coffors sacrifice;
a Priest forever because His sacrifice is perpetual;
agcording to the order of Melchisedech because He
offers up oonsecrated hread and wine, which were

prefigured by the bread and wine offered by 151
¥Melchisedech, the Priest of the Most High God.'

We deny that when Melohisedek brought forth bread and wina,152
that this prefigured Christ's institution of the Holy Supper,
least of all as a saorifice. This is nowhere indiocated in
Holy Soripture. It is not menticned among the points of
comparison between Melchisedek and Christ, for which'reason

He is called "a priest forever after the order of Melchisedék,"
whioh are shown in Hebrews 7. In fact, here it is clearly
shown that this shows, among other things, that no further
offering in atonement for sin need or should be made by Him

or anyone else, since He has brought the one offering that

was fully sufficient to atone for all sin and as such accept-

148. 1.Pet. 2, 5.

149: Rom. 12, 1.

150. Heb. 13, 18. i
151. Gibbons, op+ Qit., P+ 313.
152. Gen. 14, 18.
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able to God, as attested to by His Resurreotion, Ascension

and Session at the right hand of Ged. We read:

But this man, becsuse He continueth ever, hath an
unchangeable priesthoocd. Wherefore He is able also
to save them to the uttermost that come unte God

by Him, seeing He ever liveth tc make intercession
for them. For such as hlgh priest became us, who
is holy, harmless, undefiled, geparate from sinners,
and made higher than the heavens; who needeth not
dally, as those high priests, tu offer up sacrifice,
first for His own sins, and then for the peopla'is3
for this He did once, when He offered up HimeelfS

It is therefeore olear that any attempt tc again cffer up

Christ,

matter,

or His body a2nd hlood, or anything else for thet

as a saorifice in atonement for sin is unnecessary,

impossible and forbidden by God-lBu In Hebrews we are told

in urnmistakable terme: "For by one offering He hath perfeoted

for ever them thet are sanctificd....Now where remission

of these [éinéj is, there is no more coffering for sin."155

Wie therefore reject the Romanist sacrifice of the mass as an

abomination in the sight of God anda ocntrary te the clear

command of Christ given a%t His institution of the Lord's

Cf. Heb. 9, 11-15. 24-28. 10, 10-13.

Supper.
153. Heb. 7, 24=27.
154.
155. Heb. 10, 14.18.
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III. How these Benefits are Derived from this Secrament

The benefits that are derived from the Lord's Supper
rest on neither the power or falth of the administrator nor
of the communicant, but on the Gospel promise of Christ in
the words of institution.

The Roman Catholic Chéirch, and the Eastern Catholic
Churches 11kewiae,156 teaches that the intention of the
priest 1s necessary to make the Sacorament effective. The
Cannons and Decrees of the Counoil of Trent declare: "If any
one saith, that, in ministers, when they effect, and confer
the sacraments, there is not required the intention at least
of doing what the Church does; let him be anathema. 57
However, Christ's word and promise as expressed in the words
of institution still stand. The benefits are still there by
virtue of that word despite the intention or power or faith
of the minlster or communicant. Without that word, however,
they are not present. We see that Christ consecrated the
elements by His Word: "Jesus took bread, and blessed itee««.

.158

And He took the cup, and gave thanks. This was an act of

consecgration on His part-l59 In His wordas: "This do in
remembrance of me," the 72770 inoludes, besides the act, the

accompanylng words, without whioh the Grauryrs A8 1mperfect.16°

156. Popular Symboligs, p. 143.

157 Waterworth, oD m.’ 8ess VII, Can. XI, p. 55.
158, Mat. 26, 26. 28.

159- of. Th&‘y’gr, LOp- te, P 2630

160. Expositor's Greek Testament, Vol. II, p. 88l.




This 1s alec indicated by the words of €t. Paul: "The cup
of bleseing which we bless, etc."+bl
Thus Luther rightly says in the Small Catechism:
How oan bodlily eating and drinking do such great
things? It is not the eating and drinking, indeed,
that does them, but the words here written, "Given,
and shed for you for the remission of 8ins®; which
words, besides the bodily eating and drinking, are
as the chief thing in the Bacrament; and he that

believes these words has what thfgaaay and express,
namely, the forgliveness of sins.

And againg

How ia it, then, that by bodily eating and drinking

forgiveness of sins, life, and salvation are obtained?

It is because by virtue of these words, 'Given, and

shed for you for the remission of sins,' these great

taings are contained and offered in the Holy Supper.

These words, therefore, are, beside the bodily eatigg

and drinking, as the chief thing in the Sacrament.

Since by virtue of the word of Chriet the body and bloocd
of our Savior are reoeived in, with and under the bread and
wine, this body and blood of Christ acts as a pledge of the
benefits Christ has won for us and would give us through
this Sacrament. It confirme and seals these blessings to us.
Thus we read in our Catechism: ®"What do these words tell us?
That unto everyone who eats and drinks Christ here gives, ms
a seal of the remission of his sins, that same body and blood
wherewith He, upon the cress, earned and prooured the forgiveness

of sins-'léu The Soriptural prcoof for this has been given

161. 1 Cor. 10,16. Cf. Expositor's Greek Testament, Vol.II,
pe. 665f, and Thayez, gp. git., P« 552 :

162-’Quﬂstion 3 §, Sohwan,tgg- git., p. 146.

16}0 Question 241, Schwan, 0Op. ﬁa, P 1470

164, Question 336, Schwan, Qp- e, Pe lloe
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8t length in previous paragraphs.

The importance of Christ's body and blood in the Lord's
Supper as a pledge and seal %o the individuz2l of the forgive-
ness of his sins and other attendant benefits of this Sacrament
cannot be overemphasized. Here the communicant not only has
the testimony of Christ's word, bubt also ithe added sssurance
of His very body and blood. Luther desoribes thie wery well,
when he says:

Was ist denn nyn dies Testament oder was wird uns
darinnen beschieden von Christo? Fuerwahr ein grosser,
ewiger, unaussprechlicher Schatz, naemlich Vergebung
aller Suenden, wie die Worte klar lautent Dies 18t
der Kelch einee neuen, ewigen Testaments in meinem
Blut, das fuer euch und fuer alle vergossen wird

z2ur vergebung der Suende. Also sollte er sagen:!
Siehe da, Mensch; ich sag® “u dir, und bescheide dir
mit diesen Worten Vergebung =liér deiner Suende und
gasz ewige Leben. Und dass du gewiss selest und
wissest dass solch Geluebde dir unwiderruflich
vleibe, 80 will ich darauf sterben und mein Leib
und Blut dafuer geben, und beides dir Zum Zelchen
und Siegel hinter mir lasscen, dabeil du meiner
gedenken sollst, wie sr sagt (Luc. 221,é9): 'Se

oft ihr das tut, so gedenkt 2n mich.! 6

Luther emphasizes this still more when he says:

Dieser Kelch 18t ein neu Testament nicht durch sich
gelbst, denn er vielleicht ein Glas oder Silber 1ist,
sondern darum, dass mein Blut da ist; durch dasselbige
Blut ist er ein Testament. Denn wer den Keloh also
empfaehet, dass er da Christus Blut, das fuer uns
vergoseen ist, empfashet, der empfaehet das neue
Teatamfgg, das ist, Vergebung der Suenden und ewiges
Lebeéen.

Moet rightly is the Lord's Supper oalled the visitle
Word, for it not only appeals to the ocommunicant through the

165« Luther, Qp. git., Vol. XIX, p. 1043.
166. Luther:_gg.‘gll., Vol. XX, p. 278f.
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sense of hearing, but also through the sense of eight, as
well ae those of taste and tcuch. Cf this the Apology says:

But jus®t as the Werd enters the ear in order to
etrike the heart, s¢ the rite itsels strikes the

eyeé in c¢rder tc move the heart. The effect of the
VWord snd the rite 4is tho same, as it has been well
said by Augustine thst the secrement is a vieible
word, begause thsz rite is received by the eyes,

and is, as i1t were, a Pi°tu{g of the Word, esignifying
the same thing as the HWord.107

167« Art. XIII, Congordis Triglotta, p. 309.
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IV. Then theze Benefits arce Derived from this Ssorament

The wondrous blessings and benefits of the Lord's Supper
are only derived therefrom when it is adwinistered correotly
and received correctly.

The true worthiness of the communicant is of absolute
necessity for a benefliolal reception of this Sacrament. The
venefits of the Lord's Supper dc¢ not derive upon the communicant
ex opere operato. This is taught by the Roman Catholie Church
(alsc the Eastern Qatholic Churohes)16S and the Irvingitos,l69
as we see from the Canpns and Decrees of the Council of Trest:
"If any one saith, that 5Sv the said sacraments of the New Law
grace is not conferred through the act performed, tut that
faith alone in the divine promises suffices for the obtaining
of grace; let him be anathema."*’® This is denied vy Holy
Scripture when it szys: "For he that eateth and drinketh
unworthily, eateth and drinketh damnation to himself, not
discerning the Lord's body." Thus Luther rightly states in
the Small Catechism: "Who then receivee such Sacrament worthily?
Fasting and bodily preparation is indeed fine outward {raining;
but he is truly worthy and well prepared who hus faith in these
words, 'Given and shed for you for the remission of sins.'

But he that does not believe these words, or doubtg, is unworthy

168. Cf. Popular Symboliocs, p. 143.
169. Gf+. Popular Symboligs, p. 325.
170. Waterworth, op. git., Sess. Vi1, Can. VIII, p. 55.
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or unprepared; for the words, 'For you,' require all hearts

to believe.®t’!

This doctrine that the Sacrament saves withe
out faith is contrary to the fundamental teaching of Seripture
that we ars saved through faith alone, as taught, among other
places, in Romans 3, 28: "Wherefore we conclude that a man

is justified by faith without the deeds of the law."

This proper worthiness of the communicant for beneficial
reception of the Lord's Supper consists in faith in Christ as
his personal Savior from sin. This is demanded by the words:
®Given for yous...shed for you.+..This do in remembrance of
Me." Since it is impossible to have such faith without the
knowledge of his alne and confeseion oif them before God with
a contrive heart, this of course 1s a oonditic sine gua non
to true falth and oconsequently o worthy reception of the
Lord's Supper. The communicant must truly believe that in
the Lord's Supper he is receiving Christ's body and blood,
otherwise he takes it to his damnation, "not discerning the
Lord's boay,'l?a for Holy Soripiure says: ®"Wherefors whosoever
shall eat this bread, and drink this oup of the Lord, unworthily,
shall be gullty of the body and blood of the Lord.'l-"3 The
worde: "This do in remembrance of Me® and "Given and shed for
the remission of sins®™ also make i1t mandatory for the worthy

communicant by faith to recelive the forgiveness here.proffered

him., & sanotified walk of life and progress therein, and

171. Question 343, Solwan op. Git., p. 148.
172. 1 Goz. 11, 29-
173. 1 Cors 11, 27.
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especially the evident earnest endeavor %o amend his sinful
life will be indicaticne of the worthiness of the communicant.
Also the frequency with which a cgommunicant apprcaches the
Lord's Table will be lndicative of this. PFor he who fully
realises his sinfulness, and the forgliveness won by Christ
and dispensed to him through the Lord's Supper, and his con=
stant need of strengthening of his faith, will be a grequent
guest indeed at the Holy Supper.

Since it i8 necessary that the communicant partake of
the Lord's Supper worthily in order to raceive i1ts benefits
and not eat and drink it to his damnation, Holy Soripture
earnestly admonishes us: "But let a man examins himself,
and s¢ let him eat of that bread, and drink of that oup.'17u
In respeot to this Luther says in the Small Catechism: ®"Can
a person render himself worthy by his own preparation, thoughts,
and worke? Noj; to appear with modesty and reverence at the
Lord's Table is, indeed, due decenocy and a praiseworthy custom,
but withal no more than an external thing of which even an
unbeliever is oapable.'175 It is not the outward demeanor
of & person or his external appearance that makes him worthy,
but rather the condition of his heart. It is therefore the
condition of his heart that the communicant should sxamine
in preparation for worthy reception of the Lord's Supper,

namely to see that he finds there knowledge of his sins,

174, 1 Cors 11, 28.
175. Question 346, Sohwan op. Qif., P« 148.
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contrition therefor, falth irn Christ as his persconal Savior
and faith in the real presence ¢f Christts body anc Llood in
the Szoreamerntv. Communloants should therefore be advised to
study Hely Seripiture for this purpose. It iz well that the
individuzsl prepasring for Communion teke his Jatechism and
review the Ten Commandmente, using them ae =z mirror, ccmparing
himself wish them with 211 franknees, not only looking at the
text itezlf, but pariiculuarly at the destsils of the meanings
of ths Commandments, a3 found in the Coteciign. Thus he will
838 where his sina und shortoomings are. A review of the
Table of Dutiss would also help in this. 1In crder that
contrition and faith 1in Christ be further stimulated a review
of the Second ani Third Articles and Confesslion would be
beneficizl. TFor greater approociastion of the Lord's Supper
and 1ts great lmportance for him 1%t would ba well for the
communigans also to revwisw the docirins of the Lord's Supper
as presented in: the Catechism and study again the Christian
Questionz. It is of course taken for granted thut the
communioant has greviously beenm thoroughly instruocted, for
it is indeed necessary for him to know, belisve and follow
2ll the fundamsntal Christisn dootrines, for Christ bas said:
"If ye continue in My Word, then are ye My disciples indeed;
and ye shall kaow the truth, and the Sruth shell make vou frse-'171
Nor only must the Lord's Supper be properly received in

176+ John &, 31f.
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order to¢ derive benefite from 1%, but 1t must also be properly
administered. Fer such rightful edministration of ths Sscera-
ment cf the Altar the correct elements of bread and wine are
to be properly censeocrated, distrivuted and reoeived.

The insistence of the Roman Cutholic Church ¢a unlsavened
wheat bread,*// and of ths Eassern Catholic Churches on lsavened

wheat ’oread,178

and the insistenca of socme of the Reformed

on leavened wheat bread ani thsir obisction to wvaferast 9 we
rejeot &s golng weyond Holy Scoripture and infringing on
Christian liberty. We here apply 1 Core. 7, 23: "3e not ye

she servants of men," Gal. 2, 4f.: ®And that because of false
brethren unawargs brought in, who game in privily to spy out

our liberty which we have in Christ Jesus, that they might

bring us into bondage: To Whom we gave place by subjsction,

no, not for an hourj; that the truth of the Gospel might continue
with youe" and Gal. 5, 1: "Stand fasi therefore in the

ilberty wherewith Christ hath made us free, and be not entangled
again with the yoke of bondage." Soripture nowherse desoribes
this eolement more than merely by the general term "bread." It
18 therefors not essential whether we use lsavened or unleavened
bresad, or whether it be baked wiih wheat, rye, oats, barley

or corn flour, or whether such baked bread of flour and water

e in the form of a loaf, shoet or wafer. It 1s only

177» Popular Symbolics, p. 184.

i S e 5
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necossgary that 1t ve made of flour and water and baked.

Hatthew 28, 201 "Teaching them to observe all things
whatsoever I have commanded you," and Galatiane 3, 1%5:
"Though 1t be but & man'e covenent, yet if it be confirmed,
no men dissnnulleth, cr addetﬁniﬁéreto,' forbid the chenging
of anything in the ordinance, Thus tﬁe subztitution of water
for the wine on the psart of the Moxrmons &0 invalidates the
Sacrament, and grape juice for the wine on the part of many
Reformed makes it uncertain. It is immaterial whet kind of
wine ie used or whether water ie mixed with 1%, as long as
it ie grape wvine. That it must be made of grapes we see
from Christ's own words: "But I say untc you, I will nof drink
henceforth of this fruit of the vine. "8l That i1t is to be
not merely grape jukoe, but grape wine we see from St. Paul's
denunciation of the un%ofEhy participation by some by getting
drunk from ittt "For in eating every one taketh before other
his own supper; and one is hungry, and another is drunk.'182

These earthly slemente are then t¢ be consecrated by
speaking the worde of institution of Christ over them. The
necessity of this has been treated at length previously. The
Formula of Concord brings this out further, when it says:

For the true and almighty words of Jesus Christ

which He spake at the first institution were
efficacious not only at the first Supper, but

180. Popular Symboligs, p. 445.
181, Yobthow Tt ] %_

1&2. 1 Qor. 11, 21,
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they endure, are valid, operate, end are still
efficacious (their foroe, power and efficacy
endure and avail even to the present), so that

in all places wherses the Supper is cgeliebratcd
agoording to the institution of Chrisv, and His
words are used, the body and blood of Christ are
truly present, distributed, anua reoceived because
of the power sanc efficacy ¢f the words whizch
Christ speake at the firet Supper. For where

Hie institutlion is observed and His words are
spoken over the hbread and cup (wine), and the
consecrated bread and cup (wine) are distributed,
Christ Himself, through the spcken words, is

gtill efficacious bv virtue of the firast institution,
through His word, wnich He wished to be there
repeated. As Chrysostom says (in Serm. de Pass.)
in nis Sermon concerning the Passicn: Christ Himsgelf
prepares this table and blesses i%t; for nc man
makes the bread and wine set before us the body
and blood of Christ, but Christ Iimself who was
crucified for us. The worde are spoken by the
meuth of the priest, but by God's power and grace,
by the word, whers He speaks: '"This is My body,!?
the alementns presented are consecrated in the
Supper. And just as the declaration, Gen. 1,28:
'8Be fruitful, and multiply, and replenish the
sarth,! was spoken only once, but is ever
efficacicous in nature, so that it is fruitful

and multiplies, sc also this declaration ('This

is My body; this is My blood') was spoken once,
but even %0 this day and tc Eis advent it is
efficacious, and works o that in the Supper of
the Churoh His true body and blood are pressnt.+83

These weords of iastitution should be read in their
entirety as found in Scoripture, and not repeated from
memory, in order that no undue omissions may ogour. However,
the unintentional omisslion of & wWord Or a mistake mads in
reading would not invalidate the Saorament, since the
communioants would readilly recogniZe it as an unintentional

OrIOT »

The words of inatitubion, howexar, do not consecrate

18%. "Thorough Decliaration®, VII, 75f., Concordia Triglotta,
P 999.
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the elemente exoept or the use for whlch Christ desiguated
them. The samoramental zotlon is therefore not complete
witheut the distribution and reeeption of the slements, for
without such distribution and reception ¢f the conseorsted
elements the body and blood of Christ are not present and
there is no Lord's Supper.

This truth Quenstedt ably defended against Bellarmine's

contention that Christ's body musi be prasent by

virtue of tue congecretion even without the dis-
tribution, sincs Christ saye: 'This is My body.'

He repiled that Chriat szaid: 'This ies iy body!

Pf that bigﬂd of whioh He firat had saids; '"Take

and eat.?

The wordas of Matthew 26, 20 and Galations 3, 15, Quoted
above, forbid also the substitution of enything else for
the body =znd bleed of Christ. We must for this reason, and
ag previously treated, reject any substituticon for the body
and bloed of Chriet as the cgelestial elements in the Lordts
Supper, as for instancc, the subsititution of the Pentire
Chriast"® or "person of Christ®™ by the Romanists and some
of th2 Reformed, or the banefits or merits of Chriet or thsa
efficagy of His body and bloed by some of the Reformed, or
the Holy Chos®t or His supernatural operation hy Calvin, or
the spiritual fellowship with Christ and the engrafting of
the bellever intc His body, the Church, or the glorified
body of Christ ¢r the glorified Christ by some of the

Refcrmed-lg5 Christ clearly said: "Thias is My body; this is

1340 Mueller, » m-, Do 533_.
185, }.‘.ueller, _%l%- m., P 526!-
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¥y blood." Thus iths conseerated brezd must be distributed
and reeceivaed as having in, with and under it the body of
Chriet,.and the conssorated wine muast be distribvuted as
having in, with and under it the blood of Christ. The
communion in one kind of the Roman Catholics, based on the
doctrine of conoomitance, which we have previousliy rejeoted,
is thsvefore alsc coentrary %o the olear word of Christ.

The breaking of the bread in distributing ift, s insisted
on by some of the Refurmad,:"g"6 is immaterinl, it olearly
having been meraly inoldental toc the distribution at the
institution by Christ. The same is to be sald of the use of
individual cups or the common cup, as alsc a8 to whether to
receive it standing, 2ivting or knesling, cr whether the
minister glve the bread and wine into the hand or mouth of
the communicant. The law of Christian liberty, Gal. 2, 3-5,
previously quoted, appliles here.

Thase essential features of the proper ocansecration of
the right elements, together with thsir proper distribution
and reception, as descg¢ribed above, ars what make up.ggp Lord's
Supper, tnrough which all the benefits derived fromlig ara
dispensed. Nothing is to be added to these esscntlals or
taken from thems. They form the essence of the Lord's Supper

Though it 18 to be advised againet gsnsrally for obvious

reasons, a layman may in case of necessity be called to

administer the Sacrament; that he is8 a layman would not

166. Popular Symbelics, p. 218.
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inwvalidate 1t.

The Church has & grave responsibility over against the
communicanss in its administration of the Lord's Supper. And
this raesponsibility devolves especlially also upon the Christ-
ian pastor. He 1s solemnly charged by the Lord, John 21, 16:
"Feod My sheep,® and Acis 20, 27+26: "For 1 have not shunned
to declare unto you all the counsel of God. Take heed there-
fore unto yourselves, and to all the flock, over the which
the Holy Ghoat hath madse you overseers, %o feed the Church
of God, which He hath purchased with: His own blood, ® and
Matth. 28, 19.20: "Go ye therefore, ani teacih all nationsS...
Teaching them to observe ail Things whatsoever I have com=
manded you." The minister of the Gospel is also to Le a
shepherd, Epuh. 4, 1l "And He gave some, apostles; and some,
prophets; snd some, evangellsts; and scome, pastors =nd teach-
ers," a bishop, i Tim. 3, 1: "This is a true saying, If a
man desire the office of a bishop, he desireth a good work,"
a watchran, Heb. 13. 17: "Cbey them thaé‘havé the Tule over
you, and submlt yourselvesi for they wastch for your sculs,
as they that must give account, that they may do it with joy,
and not with grief: for that 1s unprofitable for yeu,®™ and a
steward of the Sacrament, 1 Cor. 4, 1.2% "Let & man so
account of us, as ¢f the ministers of Christ, and stewards
of the mysieirles of God. Mcreover it is required in stewards,
that = man bs found fulthful."

If the Christian pastor would properly carry the
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responsibllities of his office in obedisnce to Hia Lord,
he muzt Le given to a prectice of close Communion. The
naturs of the Sacrament demands this of him as sean from
Holy Vrit. It is indeed the will of God that the Gospel
sheould bs sdrinistered to 211 men, bs preeched to believers
and unbelievers alike. The Lord's Bupper, on the cther
hand, has bheen designated by cur Lord only for true believ—
ers. In Luke 22, 11 we read:! "And ye shall say untc the
gocdman of the house, The Master saith untc thee, Where is
tre guestchamber, where I shall eat the passover with My
disciples?™ And in ths words of instituticn we see: "And
gave it to ths Cisciples."®7 And in 1 Gorinthiane 10, AT
we read: "For we being meny are one bread, and one body, for
we are all pertakers of that one bread.® .Luthar therefore
rightly says: "Die Predigt hat Christus lassen in den Haufen
gehen uveber jederman. Aher des Sakrament soll man nleht
unter die Leute in den Haufen werfan.'lss

The consclentious pastor muet thaereforc deny the Loxd's
Supper %o manifest unbelievars, for faith ie an absolute
negassity for a worthy partaking of this Sacramsnt. As has
Previously been shown in detail, the communicant must bellieve
in Jesus as his peraonal Savior, belng truly penitent, believe
that he is truly roceiving OGhrist's body and blood with the

bread and wine, and believe that here is offered, given and

187, Matthew 26, 26.
188. Luther, gp- MO, Vol. XI, p. 616,




82

sealed to him the forgilveness of his sins. Whosver does not
have this faith, or has 1t not in its oompleteoness, will
not partaks of the Sacramen® worvhily, and hence takes 1t
te his damnation, as Beripture says:

For he that eateth and drinketh unworthily, eateth

and drinketh damnation to himself, not discerning

the Lord's body. For this cause many are wesk zna

sickly smong you, and many sleep. For if we would

judge ourselves, we should not be judged. But when

we are Judged, we are chastened of the Lord, that

we sahould noit be condemned with: the world,. VWhere-

fore, my bretheen, when ye come together to eat,

tarry one for another. Aand 1f any man hunger, let

him eat at home; that ye come not together unte

condemnation.+89
The Chrisstian minister ia further duty bound to exclude the
manifest ungodly and impenitent from Holy Communicn because
Scripiure cloarly atates: "Give nou that which is holy unto

g <

the dogs, nelther cast ye your pearls bsfore swinﬁ,'ljo and
"yherefore whosoever shall eat this bread, and drink this
oup of the Lord, unworthily, shall be gullty of the body
and blood of the Lord.w It

The hetsrcdox, therefore, who do not in all respacts
nhave this faith, must not be allowed at the Lord's Tatles
They are furthermore to be excluded from Communion because
the Lord's Supper i8 a ocnfession of falth on the part of
the communicants, whereby they give expression of a ccommon

faith, as previocusly shown in detail, and as clearly told in

189+ 1 Cors. 11, 29-34.
190. Matthew 7, be
191. 1 Cor. 11, 27.




Seripture: "Fcr we belng many are one bread, and one bodyt:
for we =z=re all partakerz of that ons bread.'lga The following
of Chrizt's doctrine is prerequieite to woerthy communing, =s
we sea from Heoly Writ: "They continued steadfastly in the
epostles’ doctrine and fellowshlp, end in bresking of bread,
and in prayere.'195

Frowm this it also fellows thet those living in sin end
those who have glven offense and not made amends are 2lec to
b2 Jdenied the Lord's Supper until they knave repenteda and
rade sech awrends 38 are necessary. Holy Seripture says:

Therefore if thou bring thy gift to the altar, and

there rememberest that thy brother hath aught against

thee; Leave there thy gift before the altar, and ge

thy way; first be reconciled to thy brother, and

then ccme and offer thy gift. Agree with thine

aiversary Juickly, whilss thou art in ths way with

him; lest at sny tims the adversary deliver thse

to toe judge, and the judge deliver th2§4t° the

officer, and thou be oast intc prison.

It 18 of course self-evidant that the paator canncot
know for oertain thet everyone kae the reqguisite faith, for
only Ged zan 1look intc the heart. But where there are
definite evidsnces of imwpenitence and unbelief, he must deng
tha Sscraszent. But he must have such definite svidsensce and
not sct ‘werely on his own moral cenvietion. Has 48 not to
te & ruler c¢vsr thes consclences of men. Furthermore, even

through ke is8 to be a cisvard of the mysterise of God, he 1a

192. 1 Coxs 10, 17-
193%. ‘Otsf;l » $2e 4
194. Katthew 5, 22-25.
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not to ha a2 lord ovar them. A mers rumor, gossip, suspicion,
Or even unproven accusaticn, shculd not influence +4the minister
to immediateiy suspend the person from communion. If 1% is,
however, a 8in that has become a matter of cormon knowledge,

he mus®t take 1t up with ths person befors he permits him to
take Communion.

It 18 furthar avident that those whe oannot sxamine
themselves should not be parmitted at the Lord's Table, for
the Bible sayas ®"But 1ot a man exomine himgelf, and so let
his eat of that bread, and drink of that cup. For ha that
eatath and drinkesh unworthily, eateth and drinketh damnation
tc Lilmaslif, not discorning the Leord's bcdy.'195 From this
it is olear that childrsn, before they have ccocme te an age
of disoretion, not being able to sufficiently examine them=
selves, are not toe be given the Sacrament. We must therefore
reject the teaoching and practice of infant Communion of the
Eastern Catholice Cnurohes.lgs Thase words of Hoaly ¥Wirit also
demand that the Lord's Supper be not given toc such as are
aslesp or unconscicus or of childish mentality. Care must
alsoc be taken with the insane and fesble-minded that they
be given the Sacrament only &t such $imes when thay ars
capable of properly examining themselves.

Baptism has always been considered the sacramentum

inltationia and the Lord's“Supper the sacramentum confirm=

195. 1 Gor. 11, 8. 29, .
196. Cf. Popular Syrboliocs, ppe 100 and 144
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atonis, and rightly B0, as we have previously seen. Only
baptized perascns are therefore to be admitted to the Sacrament
¢f the Altar. On Pentacost Day the people were not invited
to the Lord's Supper, but were urged to repentance and
Baptiswm. 8t. Peter on that day, by inapiration of the Holy
Spirit, sald: "Repent, and be bapiized evary one of you in
the name of Jesus Christ for the remission of sins, and ye
shall receive the gift of the Holy Ghost.'197

We therefcre reject the practice of cpen Communion by
the Reformed and others and its teaching as expressed by
Strongs "Whether it brings perceptibie blessing to us or not,
it is %o be observed as a means of confessing Christ,
teatifying our falth, and publishing the fact of hlis death

nd 98

to others. We therefore subscribe t¢ as oorrect the

following propoeition placed before the General Council in
the lasi century!

Und da Abendmahles und Kanzelgemeinschaft Kirohenge=
meinscharft 1ist, muss @8 als allgeueine Regel fest-
stehen, dass nur lutherische Christen zu lutherischen
Altaeren und nur rechtglaeubige lutherische Pfarrer -~y
zur Predigt auf lutherischen Kanzeln zuzulessen sind. 99

Dr. Fritz epeake correstly and wsall when he says:

The Sacrament should not be administered to all persons
but only to Christians; Matt. 26, 26 (disciples);

not to all Christians, however, but only t¢ such

a8 can examine themselves, are penitent, and orthodox
(Abendranlsgemainschaft i3 Kirchengemeinschaft),

1 Cor. 11, 28. 29, Says Chryscostom: 'I would rather

let my own body be destroyed than permit that the

hody of the Lord be given to an unworthy personj

197+ Aots 2, 38. .
198. Stro . . Q;ﬁ-, P PO o
1390 kghl‘ngg ﬁm, Vol. 31", 1888, p. 307.




I weuld rather let my own blood be shed than permit
that the most ho%y Eloodsof the Lord be given to an
unwerthy person. O« + 4n Matth. In the Twenty-
fifth Article of the A 'a%u:"_'c'm'_fé?sion our Churohy
gays: 'It is not usual %0 give vhe body of the Lord
exoept to %them that have béen previously examined
(pisi antec sxploratis) and absolved.' (Dlese Gewohn-
helt wird Dei uns zehalten, das Sakrament nicht zu
reichen&deneg,<g% gIcHi ZUVCOT Vernoert und absolviert
Bina.) The practise of some seotarian ministere of in-
viting 211 those present, even such as are members of
other denominations and such as are altogether unknown
to them, to partake of the Sacrament is contrary to the
Soriptures. A oonscientious Christlian pastor will not
tecome gullty of such an offense. In our Lutheran
Church we therefoxre practise clese communion, insisting
that only members of the Lutheran Church in geod
standing be permitted to partake of the Sacrament

and that these who wish tc comrune must previouslg
register their names with the pastor. Occasionally

we find that scme of cur Christian pescple are not con=--
vinced of the necessity of communion registration and
insist thet 8 paster hae no right to demand it, while
others, whom the pasator cannoct at all admit to the
Saorament, will feel that they have been unjustly
dealt with and will at times make things very disagreo-
able for & cecnscientious servant ¢f the Lord. This,
however, dare not dissuade a falthful pastor from doing
what the Lord and the pastor's own conscience demand of
him. The purpose of the Gospel is not only to sustain
faith, but, first of all, to werk falth in the hesrts
of sinners, and therefcre we should exclude no one
from hearing 4t lest we deprive him of his salvation.
But the Sacrament of the Alter is not given that it
way regenerate men, but that the regenerate, after
having duly examinsd themselves, %hcor- l%i 28, may

be sirengthened in their faith. e apostlo says:

'He that oatuth'%iﬁ drinketh unworthily [that is,
#withput repentance and faith] eateth and drinketh
damnation to himeglf, not discerning the Lordls

bedy,' 1 Cor. 11, 29. == A Christiarn may listen to

the sermon of & preacher c¢f ancther denomination
(perhaps for the purpose of finding out his docirinal
pceition or when cut of respect to & relative or friend
or & distinguished citizen he attonds & funeral) and
thereby not become guilty of entering into fellowship
wizh thet parsicular church and of confessing its falth.
But when = pareon communes at the altar of any church,
he thersby, by & public act, confesses the falth of
that ohurch and at onge enters into fellowship with
those with whoim hé ovmmunes. If a Christian in an
exoeptional gase attends the services of any ohurch,
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no ona will from suoch fct conclude tha* he is a
member of that church or that he agrees -zith its
dogtrines, == It i aven likely that he ghall at
once be spotted a8 a stranger, =- bhut if he communes
at the altar of any church and thus by such 2 publio
outstanding aot, presupposing a deliberate determin-
ationcon his part, lines himself up rith the worahipers
of that particular church at their own altar, he
thereby at once gives %o all present sufficient
reason to believe that he is not protesting any of
the wong doctrines of that ghurgh, but ig rather
confessing tham and has entered into fellowship with
the membera of that churchs. All $his 18 auparens
from the faots in the case. How could therefore

& Jmatheran justify his acction if he would commune

at the altar of such as deny the real pressnce?

He himeelf would thereby be denying together with
others. And how could we justify ocur aciion if we
nould permit those who deny %the real presences or
who otherwise do not agree with our dootrines or
who are unbelievers to commune at our altar, where
we oonfess the reoal presence and our Chrietian
faith in accordance with the Scriptures? By so
cdoing, we would begome partakerz of other men's
sins. There is no closer fellowship than that of the
Communion table. B8Such texts as the following 3pp1y'
1 Tim. 5, 22; Ezek. 3, 17. 18; 2 Tim. 2, 15. 25, 20
Heb. 13, 17; '1s. 56, 10; 1 Cor. 4, 1; Matt. 7, 6;

1 Coxs 5, 31s. 131 R Thess s 3, 6. 14° 2 John 10. 11;
Rom. 16, 17; 1 Tim. 6, 3=5; 2 Tim. 3, l=5; Titus 3,
10. 113 2 cor . 6, 14187 Says Luther: "Not only

a0 those dishonor the Sacrament who receive it
unworthily, but also those who give Lt toc such as
are unworthy.' !Lutheran pulpits for Lutheran
ministers only; Lutheran altars for Lgaaeran
communicants only.! (Galesburg Rule.)

The Christian pastor should, however, not be satisfied
merely with administering the Sacrament only to worthy
communicants, excluding all others from it. But he should
also glve as many as poseible the necessary instruction, so
that they may properly examine themselves, and the Lord's
Table thus be furnished with many worthy guest. He should

instruct the young in the fundemental teachings of the Bible,

200. John H. Q. Fritz, Paﬂﬁﬂg M, pe 130f.
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hen they come to an ate of discraticn, sc thst they msy alse
become the reciplents of the wondrous Sleassings of tha Lord's
Suooer. Such instruction orior to confirmaticr shculd bs
thorouzh, so that the catechumene thorcughly undsrztand ths
teaohings, =znd that 1t flows down into the life stream and

they are sble tc ani do apply 1t tc thsmselves 1in their
daily walk cf life. Likewise shculd adult mission prospects
be thercuchly instructed. Though the amount of instruction
may vsry with the previcus kncowledge of the catechumen, gpet

it shculd nsver ke cut shert 2t the ¢oxpense of thorough and
praticsl indocitrinaticn, alzo cn the dogtrine of the Lord'’s
Supper, lest the pastor by such neglect be gullsy of perwitting
some to parteke of the Szerament tc thelr damnation. Such
negegsary instructicn for proper self-examination and werthy
parteking of the Sacrement ghould also be continued after
Cenfirretion in eeorwmons, ceniessicna.l sddresses, Bible COlasses,
ehC.
2ncther rieane that the pestor cugh® 0 use consclenticusly

to ald the ocoraiocants in proper self-gxamination and consaquent
worthy recepticn of Hely Cemmunicn is the personal anncunoe-
ment for Communions This affords the pastor an excellent
opporsunity to review with the"pruspective cermunicante the
saiient features of such necespary self-sexaminaticn snd gulde
them in it, a8 well as %c discuss with them other matnuers
pertaining to thekr sculs® health. Of course the pastor will
not gonduct this in the manner of an inquisitorial prooeeding,
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but rather a friendly interview. A pastor mavy with skill

and tact accomplieh an gxaminavion of the communicant withe
tut his realizing 1¢ to be such. zThe communicant will also
often welgome thia oppbrtuntty to discues his sgpiritual
problems witih his pastor and sometimes make a confession of
8ins, which otherwlse he mignht not do. Registration for
Communion ailso affords the pastor the opportunity to suspend
any from Communlon as may to his knowledge take it unworthily.
Thougi: the oustom ¢f announcing for Communion is not command-
€d in Scrivtura, yet, since it alds the pastor in carrying
cut his responsiblilities, it should by all means e retained
énd made fulkl use of as a God-pleasing usage.

Alac of great ald to the oomwmunicant, so that he might
take the Lord's Supper worthily, is the Confession and
Absclution 1n use in our Churches and the Confessional or
Preparatory Service. These are not commandea in Saripture,
nor are they absolutely nascessary as far as the validity of
the worthy reception of the Saoramenti 1s concernsd. However,
they should be retained vecause of their evident value for
preparation for worthy reception of the Lord's body and blood.
Of this the Augsburg Confession says: "Confession is of human
right only, not commanded by Scripture, but ordained by
the Ghuroh-'em‘ And agains "0Of confession they teach that

private absolustion dught to be retained in the thrahas.'eoa

201. Augeburg Confession, Art. XXV, Congordia Triglokta, pe7l.

202. Augsburg Gonfession, Art. XI, Concordia T otta, pel7.
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And again the Apglowy rightly dtateay

He aloc revaln oonfesslion espsoialiv on avoouat of tha

avaclution as velng the dcrd ol Jca which, wy divine

puthorlity, the vower oI the keys proncuncas upon
ladaividualds. Thercicre Lt would bes wicked to Temove
privese po2olubion from the Churchs Nelther ae shey

UnGersLanLic anat wue fumission of sine, or Loz power

of the koys, .38, 1f there are any who despied private

gbeclubicns“--

The Contezelca of Sins «nd Abscluticn, &2 found in "The
Ordsr ol tne Houly Commuanion,® of war Ghurch,aa“ ought most
certelnly e reteined. Even theoeush a Confesslonal Service
te hela for itke cusmunicenis, these should silll be retained,
not only for the sake of the communicants, but ailsc for thoae
ret having attendex the Preparatory Servioce or wre mot going
te Qoraunions It 12 to te heartilly deplorszsa thut the
Confemsional Service Lhas fallen intc zuck general disuse
in cur Churgh, s¢ many congregations velng zatislfied with the
Genersd Confessicon anu absoiuticn in ihe regular Communion
Eervice. Not only are tiue wenderful cppertunities foi proper
preparation o worthy somauning througn the Confeeeicnal
hddress forgone, but the typs of Confesulen and Absclution
uses in ®Thse Order i ihe Confessicnal Bervice™.of cur chuxsnE°5
ig muoch aCre perscnel, airect snd weaningiul for Lhe average
coamunicent thwn the wmore genesral and laporsonal Coufession
end Abeocliution in YThe Qraexr of the Hody Communion.® Waat

& bleesec privilege 1s 4t net tc kneel and coufess ma's

&35+ "howluay wi tne Luogsburg Confession,® Art VI, Congordia
16 s De 281 b
FRETS Y m!hg"&n { 25 Pr 15L e
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sing, ¢c personally answer "yes™ upon the query of the minister
28 to the sincerity of cne's confession, end then Lo be %0lad
In return that cone's sins are truly forgivend

The Christian pestor should consclentiously sea %o it
that in all ways the Lord's Supper be prope:l; administersd
and raceived, as far as he humanly oan, 28 previously describ-
éd. To this may be added thet all distrzoting influsnces
ought to bs scrupulously avoidea. HNot only should the
communligants bea ftrained tc come in orderly =nd worshipnful
mannar, but the pastor 400 must not personlly provide dis-
tracticn. He sihould sse o 1t that his gjeneral appearancs is
that of neatness and cleanliness; ha sheuld wash his hands
thoroughly nefore aserving Communion, have his fiangernalls
clean, havo no oder of sobacoco olinging to them or his person
or clothes, aad should taka precautions that hses doss not have
bad breath from %obacoo Or dtharwise. He ought to sea to 4t
that zood quality wine and wafers in good condition and
gufficient guantity are on hand, and exarglse every care that
he drop no wafers or spill any of the wine during the dis-
tribution. The Communicn ware shouid be scrupulously clean,
of good quality and in goed cconditicne Hie rmannsr throughout
should be raverent. Though he should not unnecessarily
drag out the distribution, yet bs 2hould alsc not rusk through
it t00 hurviedly, as though it were scmething distasteful to
ba done with as gquickly as peasibles He cusht te speak the.
wordse of institution olesrly and distlootly and not 100




Lurriedly. If he have net the volce for chanting, he cughs
net atterpt ite The ordar of ascrvice ough%t %¢ ba ian the hands
of every cne pregent and cerefully followed. Suddsn changes
und innevations should net be zedaes The whale ateocaphare of
the Church and 1tz msanctuary, the muslo, orids: of service

and pawner of conduating 1%, cught %0 Do one shat Lla woershipe
ful, frza from cutelde disturbanca, crsativs of %he sense of
the nearnzua of God, that hare indescd i3 ocur Lord present,
discensing Hie gregs $hrough Werd and Sagrament. The
Communicon Lituryy tce ehould be suol asg to fulfill thia and
exphesize the Sacrament as a =means of graces I8 muat he a
ksans to an end and ngt an 2nd An ltself. I the 1iturgiceld
s2%tling 18 of auch a naturs %that in 1tz clabeoratenses Lt draw
rore attenticn to itoelf than to the Ssovasent, yea avsn
dstraet from the Sagrament as a means of grace, than 4t is
Worse sian worshlsss.

A Christian pasvcer will slzo wrge hle poeopls %o partake
worthily of Comwmunion freguentiy. Although the apiritual
eating and arinking of Chrizt?s body and Llood, or failth in
Chrizt az the Savier, i¢ abaolutaly sessntial for snlvntion,2°6
yat we gannot spsak of zuok an akacluts nevses=ity of the
Lor4ats Supper. But thia Saorament, having been given us by
our Lord as a wondroue musns of prace, should nevertheless

be ueed froguently, £o that its boneflis, which ve ars indeed

206. Cfe Joehn 6, 53
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in conatant ani great need of, may be beatowed upon uvs. If
1t is neglected, this Lespeaks contempt for it. St. gvgustine
eays: "Not the priwvasion, but the contempt of the Sacrament
207
condemns. " / Ana the Larye Catachism says:
ﬁow, it is vrue, as we have sald, that no one should
Dy any means be ccerced or compelled, lest we institute
& new wurdering of sculs. Neverthelsse, 4t must be
known that such people &8 deprive themselves or, and
withdrew from the Sacrament so long a tire are not to
ne coneidsred Cnraistianse. For Christ has not instituted
it t¢ be vreaved &5 a Bhow, but has commanded His
Chrigsaans tc eat and drink it, and thereby rsmember
Him. Ve
Luther sevay "If a peracn dees not ssek nor desire the Lords
Supper at lesst scoms feour times a yezer, 1t is to be feared
uhat he despises the Sazcorarent and is not a Ghristian.209
The Christian pastor, in urging his people to frequent
Communion, cugnht ¢ go aheed with 2 good exawple himself.
e ought net only partake cf Comzunion at pastoral conferences
and in neighboring congregaticns, but ocught alsc to commune
frequantly with his ocngragatvions This may be done by having
& neighboring pestor assist nim with Communion and then
adminigter iv to hime Or a ltayman may he appointed by the
songregation to administer 1% to the pastor, or he may, if
neges=zary, administer 1t to himself.
The conscienticus minister will, seeing to it that truly
frequent comrunion services are provided, also remind his

people of the ocommand and promise of Christ, as well as their

207. Cf. Musller, gp» gite, P+ 540
208. "Large Cavechism, , 42, ordia Triglcotta, p.763.
209« "Luther's Prsface tc his Small a.techiem,a Schwan,

2B git., p. 1 :
|
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great need for freyu-nt Oommunioa. CuLrist has definitely
promised the worthy communicani forgiveness of g8ine and other
blessings, as betfore shown. He has also glven the definite
command: "This do ye, a8 oft as ye drink it, in rememorance
of Me.nel0 The construction hers, particularly in the
original Greek, shows that freguency is taken for granted, is
impliea here-211 The worde of our Catechism are alsc most
pertinent here:

What should admonish and incite a Christian to rsceive
the Sacrament frsguently? Answer: In respect to God,
both the commana and the promise of Christ the Lord
should move him, and in respect t¢ himsslf, the trouble
that lies heavy on him, on acoount of which such com=
wanu, enccuragement, and premise are given. But what
shull a person do if he be not sensivle of such
trouble, and feel no hunger and thirst for the
Sacrament? Answer: To such a perscn no boetter advice
can be glven than that, in the first placs, he put

his hand into his bosom, and feel whether he 8till
have flesh and Llood, and that he by all means belleve
what the Scriptures say of 1%, in Gal. 5 amd Rom. 7.
Secoudly, that he lock arocund to see whether he is
29111 1In the world, and ke6p in mind that there will
be no lack of sin and trouble, as the Beriptures

gay, in John 15 and 16; 1 John 2 and §. Thirdly, he
will certeinly have the devil also about him, who
with his lying end murdering, day and night, will

let him have no peace within or without, aa the
Scriptures pioturgléim, in John & and 16; 1 Pet. 5;
Ephe b 2 Tim,

What & woaderful blessing has the Lord not given to us
‘sinners in thes Lord's Supper. Thither vie can flee freguently

frem the fast pace of daily living, from the problexs, trials

o1, o °°§‘2§lggari Groek Testamgnt, Vob. II 81
2ll. Cf. Expositor's Gr ) nt, Vol. » Do .
212, "Christian Questions, " Nos. 19 and 20, Schwan, ops

M-, P» 37f‘



and troubles of 1life, frosm the sin and corruption that
SUrrouiics us on every hand and there at His table receive
refresiiment from the fount of Hie eternal graece, the sweet
forgiveness of egine, be strengthened through the woendrous
benefits of His Saoranment to go cut once more inte thie
¢vil world and work omn according to His will, till He
Bimself takes us to evernal and full communion with Him

in heavene.
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