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TiE DOCIRINE OF THE CHURCHE LN THOWAS AQUINAS

I. Introduction.
A. Impetus for the Present Study.

Since the Lutheran Reform no topic has been more pro-—
minent in either Protestant or Roman Catholic thenlogy than
the dooirine of the Church., As a result of the elemental
challenge to the mature and authority of the Roman Church
coning from all denominations of Protestantism, Catholioc
theologians were forced to defend and complete the intellec-—
tual structure of their institution; their dogmatics received
its most significant additions on the subjeot in what may be
considered the two termini of the struggle, the Council of
Trent, 1545-63, and the last Vatican Council in 1870.1

liaterials for oreative historical research on the
Church either during the above-mentioned period or in the
present situation =re not neagar.z However, two considera-—

tions have prompted this study of Aquinas: first, an

1. Consider the writings of Card. Bellarmine, Van Noort,
Dieckmann, Card. kanning, Garrigou-Lagrange, Card. Newman,
Bishop D'Herbigny, and hundreds of others.

2, Cf. the impetus of the ecumanical movement on the
study of the Church. Documents prepared for some of the
conferences, esp. Oxford and Edinburgh, were voluminous.




interest in the system of Thomas as an organic whole, for
research here demands an understanding of his Christology,
doaoirines of the Trinity and the Sacraments, as well as a
study of soattered references throughout his dogmatioc and
exegeticnl works; secondly, an interest speaifically in the
dootrine of the Church. References to this doctrine are not
lacking in studies on Cyprian, Irenaeus, Augustine, James of
Viterbo, Duns Scotus, as well as of all post-Reformation
Catholic dogmatioians. £Eut what does the theologiap of the
Roman Catholic Churach say, one who, living in the Golden Age
of his Church's life, was singularly free from later polemi-
cal discussions on the organization and funotions of the

Church?

B. Place of the Uoctrine in Thomas' System.

It is both interesting and significant to discover in
such a search that Thomas wrote no formal treatise De
zeclesia. Fruitless is the search for a direct treatment
of the subject in any question or article of the Summa
Theologica, Summa Contra Gentiles, Sariptum super 1V Libros
Sententiarum, Quaestiones Disputatae, Quaestiones Guodlibe-
tales, Compendium Theolegiae, or in any other of his major

3. An enoyclical of Leo XIII in 1879; Aeterni Patris,
made "the precious wisdom of St. Thomas" the afficial
teaching of all Catholic schools. With Thomas reason had
reaached its highest point.




or minor works.4 The nearest approach to such a presenta-—

tion is found in the discussion of artiocle nine, "ganctam
ecclesiam gatholicam", in his ZExpositio in Symbolum; here,
however, he is speaking only of the properties of the
Church--one, holy, catholio, and established.®

The reuzson Thouwas wrote no comprehensive tract on the
Church, as pointed out by Downey6 and Grabmann,7 lies in
the fact that this dootrine was not in controversy during
the hiddle Ages. Theological traots are written when some
questions, heresies, or erring opinions are raised. This
explanation is a commonplace te students of the hisiory of
Christian thought: they see it exemplified in the early
formulation of the doctrine of the Irinity, or Gﬁristology,
as we see it today in the dootrine of Sacred Soripture or
Inspiration. The history of philosophy also has parallels,

cf. the preblem of knowledge. iloreover, Thomas was not

& ': 6bfa th?lefgminatinn of Thomaa; wgrks ! Bainvel,
L'idée de 1 ge au moyen Bge: 5. Thomas", La Science
catholique, pp. 976=7.
. 5., In thi?“poift Gragmann's gritiaism of Johann
attschick, Hus Luthers u. Zwinglis Lehre von der
Kirche®, aeit-aﬁrift fOr Kirchengeschichte, VIiI Bd. p. 348)
Es un oub:edly ogrregt.b homag -treatment hﬁrglis no%h
zusamnenhangend rabmana, 1e Lebhre des (-} ;giE omnas
von A u[n von der Kirahe ala G tte w T 1l11l.
definitive monograp ph on Thomas' conce 1on of the inner
nature of the Church is this work by Grabmann; he saw the
necessity, after a general introduotion, of confining his
study to the principles of being and life in the Church,
i.e., the aativity of the Spirit and of Christ.
6. The Very Rev. Richard Downey, Ph.D., quoted by
Berry, The Church of Christ, p. 184. _

7 Op. L_Itp. p--§.




alone among the .edieval sacholastice to treat this subjeot
in a fragmentary, inocidental manner. For them -the authority
of the Church was self-evident; the historical sense of the
liiddle Ages was not such as to question a reality so once-
and=-for-all given as the nature of the Church, Grabéann
quotes Atzberger as follows:

"Die Scholastiiier haben die Lehre von
der kirche aberhaugi nicht eingehend und sx

professo entwickelt, Wenn sie auch die ein-—

schllipigen Grundgedanken mit d=r ihnen
igenen liefe und Prazision 2n verschiedenen

e
Stellen 1hTes 5¥stums ausgesprochen und spezi-

ell in dem lraktate von Christo als dem Haupt
der Kirche tﬁ, Thomas, S, Lh. 1il. qe 8.) die
stelle bezeichnet haben, wo die #ahre von der
Kirche sich anschliessen kounnte.

However, the fact that Thomas has no complete trea=—
tise on the Church does not solve the problem of the place
of the dootrine in his system. The opinions of students of
Thomas differ; we have the unenuivesal statement of Congar,
who also refers to the view of Kippeli:

“In reality everything in the thought of
S5t. Thomas has an ecclesiological phase, and
the author of an essay on his theology of the
kystical Body has gone so far as to say that
this dooctrine of the Body of Christ is the :
heart of his theology. The rcason is that the
Church is not a separate reality, something out-—
side the Christian-Irinitarian aystery, outside
the anthropologig, christolegic sacramental
thing which is the subject of theology. S0 much
is this true that I am forced to ask myself if
it be not a deliberate act on St. Thomas® part
th2t he has rafused to write a gseparate treatise
De Eoalesia, seeing that the Church pervaded his

8. Grabmann.‘gg; cit.,ﬁp. 1, from Afzbarger—ﬁcheebon,
Dogmatik, 4. Bd. 1. Abt. S. 280.



theology in all its partg. I am indeed inclined,
poersanally, to think so.

Congar's opinion is extreme: he makes into 2 "deliber-
ate act on S5t. Thomas' part® a phenomenon resulting froa the
natural unfolding of theological thought and from historical
conditions of the iiddle Ages.l® Tacitly and implicitly, I
believe, the dootrine of the Church does underlie Thomas®
thought. But it is not explicit, and I do not beliczve with
Kappeli that Thomas' dootrine of the iiystical Body is "the
heart of his theology® or with the same opinion of Anger that
“the doctrine of the iijystigal Body of Christ dominztes and
unifies everything in the work of the fAngelic Dootor.tt

On the other hand, onc ﬁust heartily disagree, on twe

grounds, with statements made by Thomasius-Seeberg: “Ls

nusz hier zun#chst hervorgehoben werden, dasz die Schelastik
ein Dogma von der Kirche nicht kemnt. Die Kirche war ihr
eben nicht Glaubengegenstand, sondecrn vor allem die sinnlich

wahrnehmbare Heilsanstalt, auf das geistliche wesen der

9, Congar, "The ldea of ths Church in 5t. Thomas Aquinas®,
The Thomist, Vol. 1, No. 1, April, 1939, p. 358. Congar is
quoting Kappeli, Zur Lehre des hl. Thomas ven Acuin vem
Corpus Christi mxsi!aum, Fribourg (Bwitz.): 1931, which is
unavailable.

10. Cf.éGrabmaani Ope 011%0. P 2; T b Bed

1l. Abbé Joseph Anger, e Uoctrine of the ézstioal 0 %

eol of St.

of Christ According to the Principles of the I ogy of St
I believe the interpretation of

Thomas, p . However,

Thomas' theology by men like Congar, K8ppeli, and Anger is
more an interpretation by apologetic¢ churchmen of a problem
in modern theology than a study of Thomas' dootrine in it's
organic and historic relations. I do not believe a dogma so
inexplicit and assumed as Thomas's doocirine of the iiystical
Body may properly be denominated the “heart”, "center®,
"gommon source®, etc., of his theology.




Kirche kommt man daher nur nsbenbsi zu sgreuhén.“lz Zgole-

siologioal aonsiderations gonditioned ihe whole theology of
Thomas; as will ba shown later he refers to the teachings
and laws of the Church, to its priesthood and the superna-—
wural powers dispensed through the saoraments. Simply be-—
cause the Lombard included no chapter on the Church and was
followed in this by later seholastios,ls.including Thomas,
we are hot Justified in concluding that the scholastics
knew no dogma of the Churoh,

soreovor, they had much to say about the functions of
the Church, for it was, indeed, for them the physical, per-
captible institution of salvation, Cf, Chapter VI. However,
the dogmatic interpretation of the Church as it is found
scattered throughout Thomas' works is a presentation of a
spiritual reality, the corpus Christi mysticum and the
gomnunio fidelium. The body of this thesis will show that
the visible Church is the vehicle of God's supernatural,
gracious aciivity among His oreatures.

Thus nore true to Thomas' aonception of the Church 1is
Grabmann's analogy between Thomas' Summa and a towering
Gothic cathedral of the iliddle Ages ruled by one great

architeotural thought, which is the dootrine of the Ghurch.14

12. Die Christliche Uogmengeschichte, Vol. 2, p. 196.

13, Cf. Seeberg, Lehrbuch der mengeschichte, Vol. I1II1I,
pP. 291.

14. Grabmann, op. oit., p. 18.




The place of the dootrine in Thomas! system is well expressed

in = short quotation:

"Da die Lehre des heilligen Thomas fiber
IrE

die Kirghe keineswegs als rmliohes abge~
schlocsener lraktat, ais selbststindiges Bau-
glied seines monumentalen wissensdoumes erscheint,
den §an2en Bau durchherrscht und an verschiedenen
Stellen in Lrscheinung tritt, so wird dieselbe
auch an verschiedonen otellen seiner Werke zer—
streut sich voriinden.

it is the third part of the theological Summa that

may be characterized as preeminently aocleaiolngical.la
Here Thomas treats the Church in relation to Christ as the
gorpus Christi mysticuwm (1I1I%, g¢. 8); here also in his
treatment of the Sacraments, particularly the Sucharist
and Orders, Thomas considers the Church as the organ of
grace. Throughout his teaching on the Church Thomas aon—
giders primarily the inner nature of the Church, and it is
the thesis of this study, as will be pointed out later,
that the Church is for Thomas primarily the organ of grace

and truth.

15, This analogy employed by Grabmann, ep. cit., p. 10,
is probably that of Harnack, Vol. I1I, p. 449.

16, %illman's aonviotion, Geschighte des Idealismus II.
Pe 474, accepted by Grabmann, op. git., p. 10. Congar's
opinion must be noted, that “"the entire Seaond part of the
Summa Theolopiaa is ecclesielogy.” o Qitie, p. 337. The
IInmited importance of the theological virites in the entire
Seoond Part, however, hardly renders this statement accurate.
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C. Note on Historical Setting

One is not under obligation when writing a treatise in
systematic theology to treat his subject historically. 1I1n
fact, to give =2 camprehensive history of the various ele—
ments in this treatise, e.g., the doctrine of grace, or the
Pauline oconocept of the Body of Christ, or the spiritual
Church, would raquirs ssparate studies. 7The purpnse here is
to nake only a general statemant on the sources of Thomas!
thought.

Thomas had mastersd the great sources of knowledge of
his day. He understood and passed on again the heritage of
his time: biblical knowledge, though lack of linguistioc
training obviated a oritical understanding of Soripture; the
Fathers, long sections of which he could recite at will; the
earlier scholastics; and Greek phileosephy, esp. Plato and
Aristotle. Grabmann says:

“Réckoichtlich dar.!ggggggggggiﬁ benlitzt der
englische Lehrer das ibm aus der Patristik und

froheren schelastik vorliegende iaterial, indem er
dascelbe planmissig ordnet, ergdnzt und weiterbil-
det. Aus der Patristik habep auf die Lehre des
helligen 1homas von der hirche hbesonders der
heilll e‘Aggustno, Dingisfus Nraaﬁaigia und augh
Johannes von Damaskus wsinfluss ausgetbt, Vog den
friheren Scholastikernh sind TOr den heiligen
Thomas namentlich der hsilipge 5nseIn, Hago und -
Richard von St. Viktor und der Lombarde messge=-
bend geneset. sioherlioh sind auch wilhelm vod
Kuvergne. ‘illhelm von Auxerre Iig;andar ven

Grosss von tief-

H 17 lbaert d.
ga z:dsigiﬁgggezzzng fl: Eé% heiiigag Thomas
gewesen,

17. _02_. clt., PP 14-5.




One has only to consult the introduction to all the
letters of S5t. Paul to recognize the fountainhead of Thomas'
dooctrine of grace and of the iiystioal Body. Further, it is
well-known that no one between the times of St. Paul and
Thomzs Aquinas made a greater contributieon to the teaching
on grace or the Church than the foremost of the Fathers,

St. Augustine.la Augustine's oqnoeptinn of the Church was
altogether conditioned by his conception of grace, grace
which he saw as flowing from God alone through the activity
of the"Hnly Spirit. Augustine's pregnant teaching on the
Church provided the fundamental ideas for the teaching of
the scholastics, Pseudo-Dionysius, indeed, exercised con-—
siderable influence on Thomas, as he did on all the iedie—
val theologians; many statements from the Areopagite are
cited by Thomas, and he is of special iamportance for the
development of the hierarchical principle in the docotrine of
the Church.}?

Thomas Aquinas taught waht may be found, sometimes less
clearly and precisely formulated, as in his dootrine of the

authority of the Roman pontiff, in all the scholastios. He
is, as Bainvel points out, "le représentant le plug parfait

18, Cf. Kirsch, Die Lehre von der Gemeinschaft der Heili-
Een im Ghristliah;n Altertum, wainz, 1900, p. » Whom )
T

mann quotes, among others, p. 6, as follows: gl gin;
u_

hendsten und am tiefsten von allen theologischen =g
9. Cf. Grabmann, op. 9it., p. 7.
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du haut enseignement gg_;g,Scolastinua."zo Congar states
that w;th the eoxception of certzin delicate disceriminations
not affecting general structural outlines all the great
scholactics had the same eaclesiology. ihat he cays of
Thomas he declares to be equally true of Bonaventura,
Alexander of H2les, Albert the Great, and others of that
epoah.>1 '

Thus when we study Thomas! doctrine of the Church we
must recognize that it was the successor of a heritage,
deepened and amplified, whiqh formed the mainspring of all
his thought. <Zhis heritage included Greek reason and the
Christian religion, the hierarchically-constructed world of
Aristotle and the etornal ideas of Platonist Augustine, to-
gether with almost all the Church Fathers, canonical law,
the early scholastics as Anselm, Peter Lombard, Hugo of St.
Victor, his friend Bonaventura, and his teacher Albert.2?
The "Christian Aristotle's* dootrine of the Church liss

imbedded in a synthesis never before surpassed and seldom

attempted since.

20. Op. git., p. 976. Bainvel declarea that on the ques-
tion ot the Church St. g:naventura was "en parfait accord
de deotrine avec salnt lhomas,

ongar, op. ¢ iE.. P -.-32.

22. Cf. Hans deycr's section D ; geschiohtliohag Quellen

und ihre Verwertung", Thomas vou : Sein System und

seine Geistesgosohiohtliehs tel;ugg pp. 4-27.
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2., Order of Present Ireatment

In troating Thomas' thought on the Church many more
topics than those chosen for this thosis might be studied.
Fruiiful would be research in the Jjurisdiction of the Church,
its unity, its priesthood and goverament, distinotive marks,
organization as 2 kingdom, the opiscopacy, apostoliaity, the
ganotity of its message, C hurch and liturgy, etc. Howaver,
the present study is the result of an attempt to comprehend
the inner nature of Thouzas' ecclesiology. Interest is direa-
tad toward the Church's source and its modo of existense.
Considerable material was gatherad oh several other topics:
The Relationship between Church and State and The Power and
Infallible Authority of the Pope. These, however, bring one
into the extorior side of the Churchj; they inveolve difficult
problens of interprotation and demand comsultation of sources
at present unavailable. They will be topics for future stu=—
diocs in Thomas.

The pressent thesis is built on the complementary pillars
of grace and truth.,23® For Thomas, who treats the Church
partioularly in its funotioning through the saorﬁmeuts and
orders, the Church is the organ of grace. Especially the

33, Cf. the first chapter of John, ves. 14.16.17, "And the
Word was made flesh, and dwelt among us (and we bsheld his
glory, the glory as of the only begotten of the Father,)
full of grace and truth.... And of his fulneas have all we
receivad, and grage for grace. For the law was given by
oses, but grasce and truth came by Jesus Christ.



Holy Sucharist conveys graae und bringe to perfection the
spiritual life, that man in himself might be made perfect
through union with God .24 Prat is expressing a true
Thomistic principle when he says: *“This expression "the
fullness'-~'the fullness of Him who is filled =11 in =211°
(EZph. I, 23) desaribes the Church. It says "Christ is
completed by the Church as the Head is completed by the
members. Christ may fill everything with his plenitude.
He none the less needs to be completed in ordér to exercise
His redemptive work; and the Church drnes complete Him, as a
passive power which he endows with His virtue, or as a re-
ceptacle which He fills with His graces.'*25

These graces are brought to the members of Christ's
Body through the instrumentality of the sacraments. Incense,
Thomas says, is the symbol of the working of grace, of which
Christ was the fulness.®6® Geiselmann says, "Die Gnade ist

demnach fir Thomas das entscheidende Prinzip, nachdem er die

zZugehorigkeit zur ecclesia bestimmt."27
But the péssion of Christ receives its effcct in those

to whom it is applied not only by the sacraments but also by
faith informed by charity. Thus there is also an intellec—-
tuzl and practical element in the mission of the Church—

24, IIIa' Ge 79, 8. 1, ad 1.

26, Prat, The Theology of St. Paul, Vol. I, p. 299,
quoted by Anger, Ope Gites P. 587,

26. IIIR. Qe s e 5. ad 2. - x -
. 27. "Christum und die Kirohe pach Thomas von Aguin",
Theologisohe Guartalschrift, p. 204.
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the obligaticn of bringing to men the truth of the psssion
of Christ.2® The whole argument of 118 1Jae; nq. 1, 2. 10,
is oarried on the supposition that the Church ﬁperating
through ite supreme pontiff is the organ of truth--"guia

una fides debet esce totius Locclesime." This thesis, it is

held; has not been brought out in its proper relationships
in previous research.

The first three chapters of tbis thesis attempt to
desoribe. the unicue roles of the Three Persons in the life
of the Church. The fourth shows the application of grace
through the sacraments, particularly the Eucharist. By the
time wo reach Chapter VI we are ready to face the problem of
the visible and invisible Church im Aquinas,

Chapter VII is devoted to 2 brief oritical analysis of
Thomas'! conception of the Church: statements of a critical
nature, it is held, should not mar the objectivity of a pre—
sentation of Thomas' thought, yet they are in place in the
conclusion where an evaluztion and oriticism are desirable.

In conclusion, and in introduction, let Plato's words
be kept in mind: ®"As it is the commendation of a good
huntsman to find game in a wild woed, so it is no imputation

if he hath not caught all."

28. IIIa’ Qs 49. Qe 1. ad S5,
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II. Grace——Participation in the Life of Ged.
A, The Spiritual Potentiality of iiam in the Natural Order.

iian, Thomas tells us, is at the same time ihe border-
land and the horizon of purely spiritual and purely.physical
nature and, standing midway between both, he takes part in
the order of spiritual as well as of physical exiatence.1

ilan is endowed with reason and a soul: these are the
impressions of the seal of God's own spirit, and they raise
man above other created things and distinguish him as a citi-
zen of a highsr, heavenly kingdom. Within ihe depihs of his
soul thers has been oreated an attraction toward God, as to
nis final end. The rational oreature is inmediately ordained
to the source of becing to the extent in which he knows the
universal ground of goodness and being (in guantum gcognosait
universzlem boni et entis ga_t-;_o_ggg).a

There is in man a strong longing for knowledge of and
union with God. Geod is the last end of everything, and all
things tend toward union with Him in so far 28 they share in
His 11kenéss.3 But for the intelligent oreature the final
end is to know God by understanding Him, for this is an

s e A )
3. 5.0.G., I1II, 17 ff.
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operation proper to the intellectual substanoe,4 or to love
Him, even 2c angels and all created things love Him in so

far as they are able.5

B. The Supernatural Life-snergy.

Thonas says that man is not only a citizen of an earthly
¢ity, but has an inheritance in the heavenly Jerusalem, of
which the Lord is ruler and the angels and all the saints
citizens, whether they reign in glory and rest in the Father-
land, or still walk about on the earth... "Ad hoc autem ut
home huius givitatis articeps, non sufficit sua patura,
sed ad hoo elevatur per gratiam Dei."S

Forgiveness, which acocarding to Thomas is the gentral
doctrine in christianity,7 is not accomplished by the ascent
of the oreature to the areator, but by the grasious inclina-
tion of the jiost High to the lowly. Indeed, natural know-
ledge of God is a going-up (asgendere naturali lumjine ratie-
his per oreaturas), but knowledge of God by faith is a o&ming—

down (divina veritac per modum revelationis inm nos gesoendit).a

4. b. -‘I‘I' III. 25. Cf. also s. Th.' Ia. e 62, e 2;
Ibid., q. 95, a. 4.

5. Cf. 18’ 113e, q. 109, a. 3; "Diligere autem Dsum super
omnia est cuiddam connaturale homini, et etiam ou cuilibet crea-
turae, non soium rationall sed 1grat;nna1;. et eti=m inani-
matae, secundum modum amoris qui unicuique oreaturag gompe-
tere potest.® And 4uoEIIFEF » 83 "Dicendum est erso nuod

diligere Deum super omnia plu gua seipsum est nauurale nen

solum Angelo el homini, Sed etiam G cuilibet oreaturae.”
e De Virtut. in ooan., qe 1, 8. 9 aorp.

7. Cf, Geiselmann, op. oit., p. 198, and 5. ¢.G., IV, 54.
8. s.o G.. Iv' 1.
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Perfect beatitude and the divine knowledge, which consists
in beholding the divine essence, is possible neither to man
nor to 2ny other creature; man is able to attain to only an
imperfect beatitude through the exercise of his natural vir-
tuas.9
In o;der that man might be united with God in life eter-

nal, "intelligere actualissimum per se et 2 se éubgistena',

God has channelled into the human spirit while yet on earth
the supernatural life of grace, which, as Grabmann says,
stands in inner proportion te eternal iite.lo *Lifc is also
oalled grace, inasmuch as it conveys the life of God and is
the unmedi=zted principle of this 1life. Grace gives a spiri-
tual existanbe (esse spirituale) and the life of God to the
soul, and is the principle and root of the infused virtues
and is related to th=2 naturs of the soul as is health to the
body. Through it we participate in the naturs of God and
reacive the life of children of God. Inh possession of gracge
men bscome godlike (deiformes), children of God through God's

grace.®11
Grabmann points out that this.supernatural life of

9, 12 1188, , 5, a. 5 corp.; 1113, q. 9, 8. 2, ad 3.

10. _Q_E_o 011.'--. Pe 75.

11, De ¥irtut. in coum., q. 1, a. ad 21, ouoted in
German Dy Grabmann, op. oit., p. 75. ér. also 118 1Ias,
o, 19, %« 7 corp.: "Vita h nnsgra ad divinam fruktionem or-
dipatur et dirigitur seoundum gartioigatinnam._i_iggg natur-

ae, suae @5t g_m_a_e_.
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of grace has a social temndency. In its very nature it seeks
to communicate itself to others, bonum est communigetivum,
diffusivum sui. God, too, the highest good, communicates

Himself in the most complete manner possible. Sanctifying
grace, since it is participation in God's nature, has an

innate characteristic of sharing itself with others:

“Infolgedessen wird durch die heiligmachen-
de Gnade, welche das Fnrmglgringig der vita

spiritualis ist, in das gesante Ubernatfirlich
Leben ein durch und durch soziales rundelement
hinaiugetragen. Der Eeilige Thomas redet des—
We en So schBn von einer ,gratis fraterna”
Th. 2.11. q. 14, a. 2, ad 40.), von einer
ratia gresgens in mundo' (5. Th. 2 II. q. 14,
2 corp.), von | einer gratia tenden§ ad alies"
(I- wanbe. dist- 1 e« (o i Qe » ad 1 In de
Gnade Gobttes liegt die Lrweiterung und Ausbil-
dung des Gbernatfirliichen Lebeng zum sozialen
kirchlichen Leben grundgelegt.

God's graae operates in a whole community of ratio-
nal oreatures, not only in the saints of this world, but,
as 7111 be shown in Chapter VI, among the saints in glory,
the angels, and the suffering in purgatory. Only under
the influence of the fcllowship of grace, the societas
shristiana, can the individual hope to attain to salva-

tion. And as God is the final goal of the individual, seo

12, Grabamann, op. Git., ppes 78=9. On Thomas® doctrine
of gruce See esp. ii%e, a. 111-114; 1118, q. 7 and 8,
and the reforences cited in the Leonina edition. One
expression the angelic doctor was fond of using conveys
his full meaning of grace;: "Grace is nothing else tham a
oertain heginning of glory within us——gratia n;hil a%éud

est uaedamn inchnatio loriae nob S."
. 24, a. 3, ad 2' also IS 1196, q.—%b, a. 23 de !g;gg.

Qe 14. e 26
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is He also of the social organism.13

The question crises: "How is grace dispensed to the
individual and the Christian communion?® Thomaz would
answer: “Through the virtues (theological) and the
sagranents.” From the grace of Christ, which was full and
perfect, flowed the virtues, which perfect the differznt
powers of the soul for all its acts--"ita virtutes sunt
quaedam derivationes gratiag.‘14 The theological virtues,
which proceed from grace, plunge man into the current of
divine life, render him truly resemblant of Gnd, a child
by adoption, a2nd participant in the divine nature; through
these man participates in the nature of God somewhat as the
lighted wood participates in the nature of fire.l9

Faith communicates the knowledge of God Himself,
charity His goodness, and hope His omnipotence and kind-
ness3;16 in the order of generation faith precedes hope, and

17 These theological virtues perfeot man's

hope charity.
reason in a supernatural way; but man remains a child in the
supernatural ord:r a2nd as such must incessantly seex recourss
to the liost High, to the paternal Providence of God .18

All grace is from God, but it does not reach man except

by the mediation of Christ; it is through Christ's human nature

135, For a treatment of the church as religious community
consult naxer, gg, git., 499 f£f.

14. 11I%, q. 7, a. 2 aorp.

150 1‘ na.' q. 62. a. 1' ad 1.

16, I2 118¢, g, 64, a. 4 corp.

17. Ia II"' q. 62' e 4 Gbl‘p.

18, iiura, Le Corps mystique du Christ, II, 198,
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that man receives forgiveneas of sins.l® As Head of the
kystical Body He shares the grace, of which He is the ful-
ness, with all its members. Ths gacraments are the special
channels of His grace: as God Christ is Author of the
saoramcnts, and as man He 1s the prineipal Lispenser of them.

Thus Thomas aould say that grace, which flows' out upon
the Church, beautifies ihe inner life of the Church, "Gratia
divina pulohrificat g;ggg,;gg.'zo Grace raises man to oneness
with God, as Christ Himsclf was once one with the Fa her. 3So
Grabmann calls Harnack's staiement (Wes2n des Christentums,
pPe 6) an authentic Thomistic thought when he says that Chris-
tianity is "ewiges Leben mitten in der Zeit, in der Kraft und
vor den Augen Gottes. 21

C. EBternal Beatitude.

The fundamental thought in Thomas® treatment of the Church
is that the soul has gone out from God and can return to Him
only through C hrist; basioc in this, says Harnack, is the
Augustinian-pseudo-Dionysian turn given this thought, that
God is all in all.22 GZverything that man is, is capable of,

19. 1112, q. 64, a. 3 acorp.

20, In Psalm. 25. .

21. Grabmann, op. ocit., p. 71-2.

22, Harnack, Lehrbuch der Dogmengeschichte, p. 449,
Harnack further declares that this position is dangerous.
out of it came what the Catholios call the "Aftermystik®,

in which the subject proposes to go his own way and avoids
"complete dependence on the Churah.
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and has is ordained tﬁward God 25 his final end.®® This
end is placed for man individually and collectively: 1t
oembraces the entire human race. Thomas says that since
eternal blessedness is nhe.obJeot of a natural desire of
all men, so all men long for the Kingdom of God,.24

By whatever name this may be called-—heaven, eternal
life, beatitude, oneness with God, deification of man (the
Q;ﬁuavs once more of Pseﬁdo—ﬂionysius), life with God—-
it is knowing, seeing, loving God not through any veil or
intermedisry, but in His very essence.29

This is in the sense of the uoriptural passages:
I John 5, 2, "we shall see Him as He is," and I Cor. XI1II,
12, "face to face." JLhomas explains it thus: “The vision
of the Divine essence means for all the blessed a sharing
of the light pasted on to them from the Word of God as from
a well—apring.'as

s0 we have, ton, a typioal expression of that unique
modern, Henry Adams, who 1nte:pret9d the Church and its end
quite correctly: "lhomas Aquinas, when he pleased, was
singularly lucid, and on this point he was particularly
positive. The architecht insisted on the controlling idea

of his. structure. The.Church was God, and its lines

23. I8 II8e, q. 21, a. 4, ad 3. Of. alse 18 II8e, q. 5,
art. 8. :

24, Comp. t.hanl. 256. :
25. q- u; uﬂppl-, q. 92 Qe 10
26. '...divinae essentiae visio aonvenit omnibus beatis

s:gunfg;éea?f%EI?EE?355?'5?51335;%%2!2551?3& eos a fonte
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excluded interference. God and the Church embraced all the

gonverging lines of the universe, and the universe showed

none but lines that oonverged.'27

27. Henry Adams, iiont-Saint-liichel and Chartres, p. 454.
Italics mine.
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I1I. Pervasion of the Life of the Church by the Spirit.
A, Epe Aativity in General.

The Church is tho wholo operation of the return of the
rational oreature to God. Of this return the Holy Spirit is
the power and first impulse. ie is the Dynamic which effects
the return to God through His Church: He gives lite to the
Church and unites men with God and one another.

‘One of the clearest and most important statements made
by Thomas on the relationship between the Holy Spirit and
the Church is to be found in a work in which he enjoyed con-—
siderable freedom for development of thought, the Expositio
in Symbolum. He begips his exposition of article nine of
the Apostle's Creed as follows:

Sicut videmus gqued 1n Lno homine es anima
et unum cor) ul, 17 us, et tamen sunt dj diversa membra
ipsius, Ita noolesia oa holzna est unum corp onrnus,
et habet  diversa lembra. uima augem qu g heo
oorgu: 'pus vivifia 5 " est B Spiritus Sanotu

ost fidem de égiritn Sancto Jubgm o;ederg sanctamn
Eoclesiam catholicam; unde agdigu;._g zmbg;o.

Sanctam soclesiam cahholicam.

It may be noted, first, that Thomas sees in the very
position'of this article, following as 1t does the one on
the, Holy Spirit,.evidenoa for the inner, living relation-
ship between Spirit and Church. The Spirit is a life-giving

1. EZxpositio in Symbolum, art. 9.
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principle woriking in 2 living body of many members. The
members are all the faithful.®
Tbe surprizing closeness which Thomas gees between the
Holy Ghost and the Church is brought out in another exposi-
tion of these words, S. Th., II®* II%¢, 4. 1, a. 9, ad 5.
He states that if one says in sanotam Zoclesiam catholicim
these words are to be understond as referring to the Holy
Spirit who sanctifies the Church, in the sense that Crede in

Spiritum Sanotum sanctificantem Zcclssiam, He adviges that

it is better to follow common usage and not use the in,
whereby one would simply say sanctam Ecclegiam caﬁgggican.a
The Holy Spirit anoints the sanctified with the ~—washing
of regecneration through the blood of Christ.%* He builds into
us through the brightness of his grace a resemblance to the
splendor of our Elder Brother; the Son is our example, as
the Father is our author, but the Holy Spirit imprints in us
through love the divine image. Therefore the Spirit is

called Spiritus adoptionis filiorum, Rom. 8, 15, ££.°

2., Cf. I1I®, q. 28, art. 1, corp., where Thomas quotes
Augustine to show the necessity that our Head be born by a
most evident miracle, according to the flesh, or a virgin,
to show that his members must be born by the Holy Spirit
of a virgin Church.

3, See also Comp. theol. I, 147; I1II Sent., d. 25, q. 1,
a. 2 sol et ad 3,

4, Expositio in Symbolum, art. 9.
Se Iigt, e 20, 8. 2, ad 5 et a. 3.
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In the article in which Thomas establishes the neces-~
sity of the gift of the Holy Spirit, I3 IIae, q. 68, a. 2,
he speaks moct explisitly ci' the necesczity of adoption. All
that the natural man ¢an do is according to the manner of
humznity, according %o the z2dage of the Schools, “Guidguid
recipitur, ad modum recipientis reeipitur.® All this is
insufficient for reaching hne's fihal end; the infusad vir—
tues onabls us to love and know only imperfectly. But the
Holy Spirit plays the role of the master over against the
disciple, of the father Lo the child. iiura explains the
werk of the Holy Spirit well when he says:

“Ainsi en est—1l de nous dans le plan sur-
naturel, et le Saint-—isprit vient supplder, avee

une Providence toute paternelle, voire maternells,
A ce gqul manque aux enfants de Lieu: 4ui opiritu

Del aguntur, hi sunt filil Del. Grace du Saipt-

Leprit, grice des dons, grf@ce d'ordre mystious,
o'est tout un,

“Tlest de cette grfce spéoiale, motivée par
notre faiblesse et notre ignorance profonde de
I'ordre surnaturel, que perle le saint apétre,
A propos de l1a priere gue l'Lsprit—saint produit
dans i‘ﬁa fiddle; 8'agit donc d'une pridre

infuse et mystigue."

:

He is also called the soul of the iystical Body."
and to His working in thea is attributed the efficaay of

the Saaramenta-s

6, Eura, op. git. 1I, 276-7.

7. 111. Senti, dist. 13, q. 2, a. 2, sol, 2. For Thomas®
treatuent of the working of the Spirit in the idystical Bedy
in his commentaries see: In Rom., VIII, lect. 2; X1I, leoct,
2; In Col. I, lcot., S.

ET s Bo I1I®, q. 656, a. 9; u_uc. 72’ a. 1 corp.
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It is precisely in this pervasion of the life of the
Church by the Holy Spirit that Thomas sces most profoundly
the unity of the Church: “ELst in ecglesia gontinujitas guae-
dam ratione Spiritus sanctl gui unus et idem numere totam
ecclosizm replet et unit."? The Spirit producez and main-
tains the unity of faith through His aoctivity as Comforter:
"Howbeit when He, the Spirit of Truth, is come, He will guide
you into all truth," John 16, 13. On the basis of this
passage Thomas could say: "...,goclesia univorsalis mon

potest errare, auia a spiritu sancte gubernatur."l0 The
Splrit is active not only in producing the effects of the

sacraments but also in filling the Church with truth.

Thomazs speaks expressively of the inner naturs of the
Church in dealing with the lex nova (I® 113, g. 106-9).
That which is most important in the law of the New Testament
and that in which its efficaoy consists is the graase of the
Holy <pirit, which is given te the faithful in Christ.td

9. _12_0_ Verit. Qs 29. a. 4 COXrp.

10, 1i¥ 11%e, q. 1, a. 9. From this sacred truth Thomas
could dzduce the infallible teaching office of the Pope.
Another citation is so important in regard to the unifying
activity of tga Spirgt :pat it must be onnsid;red: "Ad
tertium dicendum guod sicut in corpore naturali membra
diversa continentur in unitate per virtutem spiritus vivi-

ficantis, quo abscedente membra corporis separantur; ita
etlanm ;g;oorfoge Egalesiae conservaguf pax diversorum mam-—
virtute o

O, ST — e ——

piritus sSanoti ui corpus koclesiae vivifigat,
ut habetur Joan. V 33' de Apostolus dicit, =phes. 1V,

1, .
B: oSolliciti servare unitatem Spiritus in vinoule pacis."
— 11, I8 118°, q, 106, a. 1 corp. it is in connection
with such exprdssions, and they are very numerous in Thomas'
WOris, thgt one must reject tge atatemez; 1: Tﬁona:ius—
Seeberg, "auf das geistliche ‘igsen dexr Kirche kommt man
daher nﬁr neEenFei_gg aereoheu.a Above, P 5-6.
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B, The Outpouring of the Spirit.

The two outstanding examples of the woriing of the Holy
Spirit sre His descent on Christ, snd His coming to the
Apostles on the first Pentecost. St. Thomas distinguishes
between a visible and invisible sending of the Spirit. In
the invisible sending grace is poured into the human ﬁeart
out of the fulness of divine love: through the working of
this grace an experimental knowledge of God is inwardly in-
stilleds But in the visible outpouring another purpose is
accomplished, for on account of the fulness of this grace it
rom:ins not oniy in the person in whom the Spirit dwells,
but flows out to others, By a visible sign this more-than-
fulness is made apparent to others. Thus two conditions
attach to the visible sending: fifst, plenitude of grace
in those to whom it is sent, =nd second, direction of this
plenitude toward others in some form or.other. Thus the

\

outpouring of inner grace takes place in both a primary and
a secondary operation—"ii ideo Christe primo et postmedum
apostolis missio, visibilis soiliocet, facta est, gula per

eos plures gratia diffusa est, secundum gued per eog icclesia
plantata est.*12

In dealing with His creatures, Thomas says, God acco-

modates himself to the nature of each thing; the nature of

12 I. seﬂtlu dist. 16' Qe 1' a. 2 sol.



man requires that he be led through visible means te the
invisible.l® The visible sending w2s designed to make appar-—
ent the fulness of grace in those who were to pass it on to
others; always it was designed to establish, strengthen, and
spread the faith of the Church, 7Thus God was fulfilling a
useful purpose when fle sent the Spirit on Christ, on the
ITwelve, and on 2 few chosen missionaries of the ezrly Church,14
The invisible mission made to Christ showed forth the
invisible mission made already at the first moment of his
conception. And here we find in Thomas an interesting inter—
pretation of the two missions to Christ: they were separately
to designate Him as full of grace and truth. ZThe first was
at His baptism in the Jordan, when He was distinguished as
the Regenerator from sin. This occurred at the time when
the grace of Christ first began to flow out upon others.
Thomas explains it as follows: "Faota autem est migsio
visibilis ad Christum, in baptismo gquidem sub specie columbae,
guod est animal feoundum, ad ostendendum in Christo auctori-

taten donandi gratiam per spiritualem regenerationcm: unde *
vox Patris intonuli: Hic est Filjus meus dilectua, ut ad

similitudinem Unigeniti alii ;ggeng;a;augu;.'ls The second
mission was at the Transfiguration, where Christ's infallibls

13, I" Qe 43. ae 7 GOIXP.
14, I. Sent, dist. 16, q. 1, a. 3 sol.
15. I2, q. 45, a, 7, ad 6.
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teaching authority was indigated; here the Holy Ghost assumed
-the forn of a bright cloud to indiocate the fulness and out—
pouring of grace upon others ' in the form of dootr1u9.16 As
he says in the Summa: "In transfiguratione vere, sub specie

nubis lucidae, ad ostendandsm exuberantiam doctrinag: unde

dictum est: ipsum audita,"17 These missions of the Hply
Spirit on Christ certified him as Head of the Church: He was
sent visibly as the Author of sanctification as the Hely
Spirit was the Sign ?f sanctifioation.18

The grace and truth of Christ was spread in the world
by the Apostles. It was fitting, therefore, that they, too,
should experience a visible reception of the mighty treasury
of grace which would flow out from them upon the Church. 1In
hie exposition of Romans VIII, lect. 5, Thomas speaks“oi their
preeminent grace: they had been chosen to occupy a higher
position because they were”f;'adminiater to others the truth
and grace of salvation, which they had receivsd directly
from Christ. To a certain extent the Church was established
by them; for this purpeose God awarded them richer grace than
other men. A brilliant statement of their double grace 1is
given by Thomas: “Ad Apostoles autem, sub gpecie flatus, ad
ostendam potestatem miniate;i; in dispensatione saoramentorum:

unde dictum est eis: Juorum remiseritis peccata, remittuntur

16, I. Sent. dist. 16' Qe 1, a. 9 sol.
17. I8, q. 45, a. 7, ad 6.
18. 18, q. 43, a. 7 corp.



els. Sed sub linguis igneis, ggkostendendum officium
dootrinae: unde dicitur quod coeperunt lequi veriis linguis.*19

O, Heart of the Church.

Christ 1s, as we shall see, preeminently the head of
the Church, and as such Grabmann calls Him “"Daseinsprinzip
der Kirche." But the inner relationship of the Hply Spirit
to the Church, by which He oarries out the purposes of the
Father and expends the merits won by Christ, makes Him,
aagcording to Grabmann "das iiesensprinzip der Kirche," %“Wer
heilige Geist hingegen, dessen Wirken und Walten in der
Kirohe innerlich und mehr unsicntbar ist, isi das Wesens-

rinzip, das Herz der iirche. Uaps Wesen ist Jja der verbor-
gene innere Grund sller Erscheinungen und TAtigkeiten eines

Dinges.“zo ‘

Jugt as the human heart is buried in the body and invi-
gsible to the eye, so is the Holy Spirit buried and- invisible
in the churéh. As the heart dispenses its life-giving acti-
vity to all the members from the center of the organism, so
the Holy Spirit pours out its love into the Church in the
most mysterious, mystical, and supernatural manner. Thomas .

shows the influence of the Philosopher when in his commen-

tary on the jietaphysics he calls the heart preeminent in the

19. I8, q. 45, a. 7, ad 6.
20. _qa- c:l.t.,.p. 119.
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body: "Secundum autem philosophy sententiam prima pars est
gor,. quia a corde omnes virtutes animae per cerpus diffun-

duntur. "1

If Thomas had had Harvey's knowledge of the airoulqtion
of bloond he would undoubtedly have added a couparison between
the supernatural life of grace dispensed by the Hply Spirit
and the flow of blood in the physical organism. For Thomas
grace must accomodate itself to man's mode of being and
as;ume visible form in the sacraments; it flows through the
ministrations of the priests as blood floms in the srteries.22
#ith our modern knowledge, Thomas might even have gone so far
as to compare the nourishing activity of grace ﬁith the acti-
vity of the red corpuscles, the defensive activity of pre—-
serving the one true faith with the protective activity of
the white corpuscles.

It is in the article in which Thomas asks whether Christ
is Head of the Church that he declares the Spirit to be the
heart. It must be kept in mind regarding both of these com-—
parisons that Thomas is speaking only metaphorically. By
virtue of its position the head enjoys a certain preeminence
over the other members, but the Holy Spirit inwardly quickens
and unifies the Church: \"E_g-_gu_t-__ga_b_gg_ manifestam eminentiam

21. Book V, leat. 1, quoted by Grabmann, p. 191. In his
work, pp. 184-1935, Grabmann gives an exaellent histerical -
and analytiocal treatment of the concept of the Holy Spirit
as heart of the Church. "

22, Cf. S.8.G. IV, 76; S.Ih. I11%, q. 34-40, and other
places where Thomas speaks of the sacrament of Orders.
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respectu geterorum exteriorum nembrorum; sed cor habet

quandam influentiam occultam. Lt idea cordi comparatur
Spiritus ssnotus, qui invisibiliter iIcolesiam vivifigat

et unit; capiti autem comparatur ipse Christus secundum
visibilem naturam, secundum quam homo hominibus praefertur, 23

In the above quotation is contained Thomas' most
profound thought on the activity of the Heoly Spirit. 1t
demonstrates the close relationship between Christ and
Church. D8rholt explains the meaning of the passage as
follows:

¥ie Christus das Hau
n

£ des ganzeh zu
unserm Heile tatigen Organismus, seines nys-—
tischen leibes ist, So 18t der heilige Geist
das Herz desselben. Lr wird so genannt, weil
er das unsichtbare, &bernatfirliche Lebens-
prinzip und das unsichtbare Linheitsband der
Kirohe ist. Von ihm haben die Glieder der
Kirche ihr #bernatfBriiches sein und Leben.
Selbst das Haupt ist der .ienschheit nach in
utere Virg Wrsinie Bis duroh 1bn —""—'M;:. und pach’
der lehnlichkeit des Hauptes bildet er noch
Jetzt die elnzelnen Glieder und schliesst sie
dem Haupte an, quedert sie dem Leibe Christi
vermittelst der Gnads, dis er vom Haupte auf

sie Bberleitet, im Bade der Wiedergeburt,”2%

I~

L]
8

23. 1I1I%, q. 8, a. 1, ad 3, Cf, also De Verit.
Q. 29, a. 4, ad 7. £

24, Die Lehre von der Genugtuung Christi, Paderhorn,
1891, p- 366-,- Huoted hy .rabmann, 92. eit-. pn 192.




IV. Christ 3as iiediator of Grace.
A, Head of the Church;

Thomnas? most developed thought on the relation between
Christ and the Church is found in his Christology, where he
treats of Christ as Head of the Church,® By analogy with
man's body, Paul had ealled the: Church the Body of Christ.>
Howaver, in order to distinguish it from Christ's natural
body the adjeciive "nystical" began to be enployed.3 ot

l., III3, q. 8; 111 Sent, dist, 13; De Verit. q. 29, 4 et
5; Comp. theol. 215; 1In I Cor. 12, lect. 3; In Eph. 1, leat.
7 ot 8; 4, Iect. 4 et 5, and at other places,

2. Rom. 12, 4.5; I Cor. 12; Eph. 1, 22, 23; 4, 4-7, 1ll-
16; cnlihiﬂkiai ﬁ,dlo.IBEIQihaTgizhplays a significagt role

n our nking teday, of. utheran gﬁmna y No. 206

stanza 2, “Shall I fear, or could the Head Hise and 1ea;e
His members dead?"

De As 0'00““01‘, 22- oit.’ Pe 298. and Lafltey. Tha. church,
vii, point out, the term "iystical Body" w:s not used by
the Fathers to designate the Church. O'Connor quotes
Bishop ilieyers (The iiystical Body of Christ, ireasury of the
Faith Series, iiacaillan, New York, 1931, p. 27), saying
that C hrysostom used the term “mystical body" te designate
the Ducharist, and that this use persisted in Rabanus iiaurus
(d. 856) and Paschasius Radbertus (d. 851). Lattey traces
its application to the Church to the treatise De Corpore et
Sanguine Domini (chap. 95) by Tatramnus Corbeiensis in the
ninth century. Alexander of Hzles (d. 1245) used it in his
Universae Theologiae Suuma (ed, 1622, vol. 2, p. 73), when
treating the grace of vhrist and His Headship of the Church. .
The usage of the dootor irrefragahilia was repeated by William
of Auvergne (d. 1249) an er e Great (d. 1280), making
it common usage in thelggirtegnth cenzg:{.ﬁ Gfa also -
Brabmann's treatment, e Lehre von Christo, dem Haupte der
Kirehe, in der Patristik und oSoholastik,” op. oit., p. 196 ff.
Grabowski, "S5t. Augustine and the Jootrine of the liystical
Body of Christ," Theological §%ggggg,.ﬁarch. 1946, Vol. V1I,-
No. 1, p. 74; 0'Connor, op. git., p. 293, who interprets 3
Aquinas to mean the "mystery® of the redemption in the sense
Of Pa.lll. Eph. 5’ 1-'13. Y
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the many members Christ is Head, for the grace which flowed
into Christ first goes into all the members, and they become

as 2 single mystical person, una persona mysti g.‘ Christ's
influence is a perscnal one in~a11 the spiritual life of the
Church. fccording to Paul Christ is the fulness from which
all grage and holiness that flows into the Church comes; there-

'} -~ ] ~
fore the Church is 70 WA»Y.owsma 700 74 yavra €V TASW

mAzsovmévoy,, GEph. 1, 23, On this verse Thones remarks that
gince the Yhurch wac instituted by Christ it is cealled His
fulnees, for Jjust as all virtues are in Christ, from whence
they =are implanted into the members of His Church, se all the
spiritual gifts which the Church has in Christ flow out into
the members and perfect them.§
This influence of Christ on the members has a_ tremendous
social 1hf}uenoé, for all oreation, which went out from
Christ in the beginning and which was pgrtly separated by
sin, is led back to its Head as to its final end. In accord

with the Fathers. Thomas speaks of a communicatio idiomatum

between Christi and the Church:® there is such an inner unity
between Christ and the Church that they become one idea, As

Grabaann aays; "Von Christo kommt die Kirche, in Christeo lebt

die Kirche, zu Christo strebt die Kirche,"? Thomas' remaris

4, IIIB' Qe 49, a, 1 corp.

5. In 5Eh. 1. lect. 8.

6. ﬁ-o Grabllann, 0d. Git.y Po 261 ff.
7. 1bid.y, P 265,
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on the communicatio are found in his exposition of the
Psalms: “"Haeg est una de regulis supra in principie Psal-
teril pesitis, aued ea, gquae pertinent ad membra, diglt
Christus do se propter hoo, quod sunt soiliget unum gorpus
mystioum Christug et Eoclesia, et ideo loquuptur sicut una

persona et Christus transformat se in Zgclesiam et iLgolesiam
lg_christum.“a

This unity is expressed in another way by Thomas, again
following the Fathers and the other scholastics, when he
speaks of the marriage relationship between Christ and the
Church.? In this concept of the marriage between the two
their continued mutual love is given its most beautiful
expression. Ih the traditional interpretation of the Song of

Songs this idea comes into special prominence: "Intentio

principalis hujus operis est exprimere mutua desideria

inter Sponsum et Sponsam sive inter Christum et Ecolesiam.
So much are Christ a2nd the Church identified by Thonas

=10

that he declares the two together make no more tham Christ
alone, just as God and the World make no more than Geod alone,

since the world emanated from God and realizes in plurality

8. _I_l! Ps. 21' lect. 2.
9, See Grabmann, p. 351 ff.
10. In Cant. 3, leat. 3.



that which in Him is one and s:l.mple.11 Congar explains:
"For as the world is what it is only by participation of
God, thus receiving from Him but adding nothing, eo the
Church, new life of humanity moving Godwards, 15 what she
is only by participation of Christ, receiving from Hinm
yet adding nothing.“lz

Also in his onﬁmentary on the Psalms and on the
marriage at Cana, John 2, 1-10, Thomas speaks of the Bride
and Bridegroom. In the lattor Thomas speaks of the mysti-
cal auarrisge between Christ znd the Church. This took
place first in the woub of the virgin, publicly when the
Church wae Jjoined to Him through faith, consummately when
the bride will be introduced to the marriage chamber of the
bridegroom;, i.e., in hcavenly glory.13

John's desaription of the \dyos as “"plenum gratise et
veritatis," John 1, 14.16, provides the impetus for another

reference in Thomas to Christ as Head of the Church: "Tertio

11, IV £ ant. dist. 49, Qe 4 a. 3, ad 4: -In Q:*Btﬂ

spirituale non nnn est gartloulatum, sed est totaliter et inte-

grum; unde ipse est otum scclesiae | bognm heg est a%;gund
aﬂu; Ipse et al q uamn 1] pse soiug. Py erit., q. qe. 29, a. 5:

t quia ristus 1n omnes creaturas rationales quodammodo
Effactul ratiarum influit, inde est gued ipse es§ prinoipium

Qquodammod atiae B dum humanitat icut D
EtiprlnoTpiunteatint asscrsrige Hlcotsin Boaieait s eexannll

—_L——J—
perfectio adunatur, ita in Christo omni. ra ia a tndo
et virtutis inveni%ur. “Cf, also II2 1 E faa, 8. 2
‘corp.; :xgositin in ?zmbolum art. 10.

12: ongar, __g_ tey Do :42.

13. In Jﬂan- Ieo .
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modo poscsunt exponi secundum oapitis dignitatem, scilicet

inguantum Christus est caput Egclesiae."l4
Thomas distinguishes three kinds of grace, each pos—

eessed by Christ in their fulness: 1) Grace of union,
gratia unionis, by which the Person of the Divine Word is
given gratis to the human nature.1® This is the source of
the two other graces. All grace comes from God,26 but through
the hypostatiao union in Christ God is joined to human nature;
from this union in Christ is derived the grace of union. It
belongs to Christ as God. 2) Habitual grace, gratia habitua-
lis, belongs to the spiritual holiness of Christ as man. It
flows from the union with God, as St. John writes, 1, 14:
"le saw His glory,... the glory as of the Oq;y-begotten of
the Father, full of grace and truth.® Because this man is
the Only-begotten of the ﬁather, He is full of grace and truth.1?
3) Capital grace, gratia capitis, which Christ poscessed as
Head of the Church; by this Christ is closely united to His
members. Singce they are His meghers His merits extend to
them, just as in a man the action of the head is not for it-
self aloné, but for all the members.kS

The incarnate Lord is Head according to His humanity

14. In Joans 1, leat. 2. X
15, Cf. IIIa) qe 6, a. 6; Qe 7, a. 113 q. 7. a. 13.

16. "Spiritus sanoctus non datur nisi ab ee gu; gausat
E;atiam siout‘grinoIgEIe agens, quod us Vel est.
e ar tc. Qe g Be s 2

= T7. Ibid., q. 6, a. 6 oonp:
18. ..q. 19: a. 4.
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in three ways——order, perfection, and power: order-—-—
as the head is highest in the body so spiritually Christ's
grace is the first and highest; perfection——inasmuch as all
the senses dwell in the head, so the fulness of 211 graces
dwells in Him, John 1, 14, "We beheld Him... full of grace
and truth"?; power-—as the power of moving and directing the
other members is derived from the head, se He bestows grace
on the members of the Chur:zh, John 1, 16, “0f His fulness
have we all received."1®

A penetrating analysis of this analogy is given by
Pope in Lattey's The Church:

*The Head is, of course, the directive prin-
aiple governing every member of the body in pro-
portion as 1t is subordinate to. its influcnoe.

How marvelously subtle that forece which, while
acting through the mecdium of sinews and muscles
and a multiplicity of channels, yet secures abso-
lute and immediate obedience to behests: my

hand rises simultaneously with my brain's deter-
mination that it shall rise: 'I live, now not I,
but Christ liveth in me,' MNoreover that subtle,
all=-pervading influence of the head over the
members is proportioned to and perfectly adapted
to the needs, capacities and powers of each mem=—

ber, so that each, while remaining perfgstly subor-
dinate, yet retains its individuality.“

Be. The iianner of His kiediation.

It remains to be shown how the'graae of Christ as
Head is made available to the Church. ¥%We must begin with

the source of all grace—-God;'axoept God give grace through

19, 11la, q_- 8' as 1 COTpP.
20, Lattey, op. @it., p. 82-3.
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Christ, it is not redeived. ' But according to his divine
nature Christ w:s God. He was nearest the Source, so He
had gr:ce 2s perfeotly =2s it can be possessed: “Ei hoo
quidem apparet prime, ex propinguitate animap Christi ad
causam pgratias., Diocium est enim gued, guante aligued

receptivum propinaouius est gausaec influenti, abundantius

regipit,. Et ideo anima Christi, quae propinsuius goniun-
gitur Deo inter omnes ereaturas rationales, reoipit maxi-

mam influentiam gratiae eius."21

The value of the passion of Christ lies in the hypo-—
static union: the divine nature gave supernatural value
to the suffering of Christ's flesh. The flesh is merely
tho instrument of the Godhead.®2 As God Christ was "prin-
cipaliter effective”, as nan "instrumentaliter effective
ot meritorie." Thomas says that the passion of Christ,
though it ooccurred in the flesh, nevertheless had a spiri-
tual effectiveness from his divinity, because His flesh was
united to it as an insirument. It follows that the passion

of Christ has a certain divine power to romit sing.23

21, III8, q. 7, 2. 9 corp. For the present chapter this
article is of great importance; its subject: "Utrum fuerit

in Christo gratiae plenitude.”
L 22. u!. ~aeberg, op._ C tey III, P. 565,

23, IIIa. Qe 49' Qe Il ad 1. Ce. Ill‘. Qe 64. 2. 3 QOXpPe $
"Dictum est enim quod passio Christi, quae competit ei secun-
dum humanem naturam, causa est nosirae Jusgificuzigg;sle
meritorie, et effecuive, non guidem per modum prinaipalis
apentis, sive per auctoritatem, ssed per modum instrumentd,

nouantum humanitas est instrumentum divipitatis g s Ut
8 i

upra diotum eSte." 1D1ld., Q. 8, 4. 1, ads 1; 2. 2.3; q.
s QBe I; §.2._G. IV, 41.
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Christ's passion is the gauso of forgiveness of sins in
three ways: 1) By exciting our charity. By charity we gain
pardon, ofs Luke 7, 47: ‘liany sins are forgivon her beodause
she hath loved much." £2) By redeeming us from sin. #%s our
Head lie delivered His members from sin by paying the price of
the Pasczion. 3) By way of efficienay as man. ilis flesh,
the instrument of divinity, operated with divine power to
expel our sins.24

Begause of the divine and human in Him, Christ is the
perfect mediator between God and man, Had Adem not sinned
Chrict would not have had to acsume the human nature.?® But
He bocame flesh in order that He might manifest His love for
us, that me might participate fully in His divinity. Ve may
do this beoause we share in some way in this union with the
Word. Thomas quotes St. Augustine: "Fagtum est Ueus home,
ut homo fierit Deus.'26

The Incarnation is th§ cause for the rsception of grace
in 2ll who récaive it. In the Incarnation is grounded the
unity between the Old and New Testament Ghuroh,.ror grace in
the God-man-is the source of calvation. So although the 0l1d
Testament helievefs came much earlier in time, the Incarnation

w28 logliocally prior. Christ came into the world to save

24, Ibide, 8s 1 0OTPs
25- 111!. q. 1. Qe 3.
26, Sermoc de Nativ. Domini, III%, q. 1, art. 2.
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sinners, but Thomas .could also say that He came into the
world to establish the Gﬁurch-{ﬁg hoe venit in mundum,
ut Eeglesiam fundaret., '27

30 humanity receives through Christ the supernatural
gifts of God., As Christ is the way to God, so is the Church
the way to Christ. oOver this divine highway flows the grace
which Christ won for all His members.2® Only through Christ,
the way, can the return be mades '“gg;, gsecundum cuod homzo,
via est nobis tendendi in Deum,"2?

Christ's work, then, is effective for us through the
inatrumental aotiviuy of His huﬁanity serving the divine

nature, Here tiie influence of the Greek Fathers, particularly

Cyril of Alexandria and John of Damaseus ("Humanitag Christi
est instrumentum divinitatis.") is apparent.so In faat,; the

burden of Geiselmann's entire inaugural lectiure at Tlbingen,

achristum und die Kirche nach Thomas von fquin," Theologische
Quartalschrift, is the point disoussed by Grabmann, pp. 243-

4, that Thomas ohanged his doctrine on the instrumental

270 In- hatt. 16. 18.
28, "Sic enim redaipiebat anima Christi gratiam, ut ex ea
cuodammode transfunderetur in slies.” I11I%, q. 7, a. ¥ corp.
. I8, q. 2, prol. GCf. elso 1113, prol.
30. Cf. Congar, op. oit., pp. 346-7; Grabmanmn, op. git.,
PP. 221, %43=-4. .
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effeotiveness of Christ's work.®l Geiselmann haa deaoisively
proven his point. There can be no doubt but that im his ma-
ture worik, the Summa Theologica, Thomas ascribed an instru-—
mental effeciiveness to the work of Christ as man,52

In passing 1t may be mentioned that Christ is the high—
est teacher in the Church. The teaching of the “hurch is
only participation in the teaching activity of Christ, who
wa 8 the first and foremost teacher in matiers of sacred
dootrine and faith, On His teaching the Church was built.>d
This Church cannot eirr, says Thomas, not only because the
Holy Spirit is preserving it, but because the Pope is the
very Vicarius Christi. Peter had taken Christ's place as
Head of the Churoh, and he and his successors have full

5l. Geiselmann points out that the young Thomzs, when he
commented on the Sentences, taught a causality of grace from
God alone (III Sent. dist. 13, q. 2°sel.), asoribing anly a
preparatory, disposive activity to (hrist ("Gratia fluit a

deo mediante homine Christo; ipse enim disposuit totum huma-
num genus ad susceptieonem g;atiag. I1l. Sent. dist. 13, q.
2, a. 1, ad ©). In the course of his theological develop-
ment, through reading the Greek Fathers (in translation),

he came to ascoribe a causality to Christ's humanity.
Geiselmann even traces down time and place: "Sie f£i11lt in

die Zeit zwischen der Vollendung des Kommentars zum Sentenzen-
werk (1265) und Abfassung des Compendium tEenlogIag'Tfﬁgﬁf-_'
und findet sich in den Quaestiones Yo Veritate und gwar von

Qe 27 ZU Ge (1Z256- 2%§ nach Grabmann).® Geiselmann, Op.
Qit.' Pe 202, TN

32 e IIIa' Ge 4':'. Qe 2; Qe 48' a. 6,

33. Grabmann, op. 0it., P 234, using the following refer-
ences, "Spiritualis autem dootrinae et fidei primus et prin-
cipalis doctor est Christus autem secundum illud Hebr. 2,
wes Unde manifestum est, quod in gristg :xoelient-; me .
fuerunt omnes gratIas ratir datae sicut in primo e rinci-

all fidel dootore.". S.Ih. ill. Qe 7, as 7 Gorp.——'Praedica-
o Christi, super quam fundatur itgclesia® in IV. Sgnt. dist.
13, Qe I, 8. « 801, ad .
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power in the whole Church.®4 The fact that the colleative
Church cannot err is actually referred back to the inerrancy
of the Roman pontifis, who inherit% Christ's statement to
Peter, Luke, 22, 32; "igo autem rogavi pro te, ut non
defioiat fides tua."3® 5o not only is the Church the way

to Chriet =nd God through the physical activity of the
sagraments, which confer the grace of C hrist, but Christ is
the source of hor teaching. Not only does ihe Church live
by Christ, but .she learns from Him.

S0 well did Thomas write on the person of Christ that,
according to his oldest hiogrﬁpher, he regeived a message

from Christ himself emerging from a portrait of the Crucified:
"Bene soriptisti g_gge_.“ss

34. Note the continued interest of Thomas in the Pope
as Head of the Church, because he is Peter's successor. S.0.
G. IV. 76, Suppl., q. 25, a. 1 corp.; 111, n. 8, a. 6 corp.
Cf. op. 1, UVontra errores Graecorum. Thomas could go so far
in this work as to formulate the statement employed a few
decades later by Boniface VIII in "Unam sanctam" (1302,
"(ostenditur etiam}, quod subesse Homano pontifici, it de
neceesitate salutis.”

o 11 Iiae’ ge 2, a. 6. Cf. also Ibid., g. 1, a. 10;

Suppl., q. 25, a. 1, Sed contra et Praeterea; lInm. iiatt. 16,

36. Guoted by Grabmann, p. 4, from Vita S. Thomae
Aquinatis auctore Guilelmo de Tocuo, 0. Pr., oap. Vi,
Acta vanctorum Lartii, LOM. le., page 67l. :
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V. The sacramental Channels of this Grace.

A. The Sacraments in General.

The point of departure in considering the role of the
sacraments in the life of the Church may not be better than
Thomas' point of departurc, their supernatural source.
“Sacramenta de latere Christi fluxerunt.** From the side of
the dead Christ as He hung on the cross came forth blood and
water; He wns thereby completing His work of priestly mnedia-
tion begun already at the first moment of His conaeption.
From the Crucified one the sacoraments receive their entire
effect.? For Thomas Christ was the author of the Sacraments.®

In keeping with his sacramental-hierarchical interpre-
tation of Thomas' conception of the “Yhurch, Harnack says that
the Roman Catholic dootrine of the Church can be understood
only through an.understanding of the Sacraments. Faith itself
is not sufficient. It lacks the gertitudo salutis; this 1is
attained only through the teaching uuthbrity of the Church on

l. IV. Sent., dist. 3, 7. 1, as 3, cuaestiung. 1, obj. 6.
cf. also II1%®, q. 64, a. 2, ad 3: "Per sacramenta, quae de
latere Christi pendentis in oruce fluxerunt, dicitur esse
fabrioata hooclesia Chrisii.”

= .J_J_g_Var:l.t., Tle 29. Qe 4. ad 3.

3. 1t 18 Interesting to note, in this conneotion, Thomas'
explanation of the gratia plena in ilary. This is true because
of her nearnesc to the auctor, who resceived His human nature
through her, "gquod eum, qui est plenus omni gratia, in se

reciperet et eum pariendo quodanmode gratiam ad omnes deriva-
ref.E 1118, q. 2&, 8. D, ad 1.
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the one hand and through the whole sacramental organization
of the Church on the other.?

Ihe powers of grace which derive from Christ as Head
flow into those who are His members. The sacraments in bring-
ing grace operate as instruments; they incorporate man inte
Christ, yet not of their own power, but by their pringipal

cause, Christ. "Et hoo modo sacramenta novae legis gratiam

causant: adhibentur enim ex divina ordinatione ad gratiam
5
n

ip cis causandam.
In answer to the question: "Utrum sacramenta novae

legis habeant virtutem ex passione Christi," Thomas answers

that God alone is the principal efficient cause of grace,

in comparison to Whom the humanity of Christ is as a united

instrument, while the sacraments are as separate instruments.

Then he made the significant statement: "2t ideo oportet

gggg'virtua salutifera derivetur a divinitate Christi pexr
eius humanitatem in ipsa ssoramenta."® He continues by
stating that the sacramental grace seems to be ordered

for two purposes: ' to remove the defects following on past
sins, in so far as they are finished in act yet remain in
guilt, and to perfest the soul in those things which pertain
to the worship of God according to the religion of the
Christian life. It was, especially through His passion, by

4, Harnaock, ope cit., 111. p Po 424,

5. 1112, q. s 8s L GOXD.
6., 11I%, q. 62, a. 1 corp.
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which He worked not only suffigiently 2nd meritoriously but
also by way of satisfaction, that Christ freed us from our

sins. "Undes manifestum est quod sacramenta icclesiag spe-

cialiter habent virtutem ex sassione Christi, cuiug virtus

quodammodo hobis copulatur per sugceptionem sacramentorunm,
In cuius signum, de latere Christi pendentis in oruge fluxe-
runt aoua et sanguis, quorum unum pertinet ad baptismunm,
aliud ad LZucharistiam, quae sunt potissima Baorameggg.'7

fgain in the saoraments we see the oondescension of
God in leading us to spiritual things by means of the cor-
poreal and sensible. He has adapted his means to the feeble-—
ness of men in order to provide for their condition. Thomas
here follows Augustine and neo-Platonic influences, and
thinks of a soul imprisoned in 2 body; man must be offered
spiritual medicine beneath a corporeal veil. This is, in
effeat, the reason for which the sacraments may be declared
necessary for man's salvation.®

Christ's passion must be appropriated to us by means.
Indeed, He suffered in the flesh, just as we are in the
flesh. But His suffering had a spiritual power through the
hypostatic union. Therefore, we must participate in its
effeots by spiritual contact, "per gontactum spiritualem...

per fidem et fidei sacramenta, seounduu illud Apestoli:

7. Ibid.
B.'%ffl} q. 61, a. 1 corp.
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Guon propoguit propitiatorsm por fidsa in saoguine sius."?
This Ankntépfungspunkt between thes syirituzl goods of cCurist

and the means available to man will be of speaial impnrtanoe
whenr we come to speak of the visible and invisible Church

in the next chapter. It may bs noted again that Thomas here
uezans the fides formn?a per caritatem in the sense of a

similar referenca: “auod passio Christl sortitur effectum

suua in illis quibus applieatur per fidem et saritatem, et

per fidei saoramenta."t? Faith is for Thomas the continued
existence of the truth of Christ in the Churach. The priest—
hood conveys this truth no less than it conveys grace in the
sacraments.

We may glance for a moment at the function of the indi-
viduzl sacraments in the Church. From the beginning of life
to its end they stand by with life-giving powers: baptism,
confirmation, marriage, penance, orders, the Eugharist,
extreme unction-—the Church strengthens through its grace;
it stands by with the viatiocum for'the sojourner.

Baptism, like the rite of c¢ircumeision, introduces one
into the life of grace, the life of the iiystical bBody.
Baptism incorporates into Christ and makes the individual a
member of His Body. From their Head the members receive

spiritual sense, i.e., knowledge of the truth and fruitfulness

9. III%, q. 48, a. 6, ad 2.
10. III‘. Qe 49. a. 3, ad 1.




of gond works through infused graae.ll

Confirmation increases the life of grage begun in
baptism. <Thomas says that in this saorament the faithful
conform themsclves more compleiely to the Head, for this is
the sacrament of the fulness of grace, and their Head from
the first moment of His conception was full of grace and
truth.l2

in nzrriage husband and wife recsive the grace to be
participants in the union of Christ and the Churchi Iﬁ was
instituted by Christ as & sasrament of the Kew Law in so far
ags it represents the mystery of Christ's union with the
Ghurch.14 liatrimony is also the cause of grace.id

The pfiests are channels of the grace that springs :ron'
Him Who is Head of all the members.l® Seeberg comments as
follomws on the role of the prieéthood:

"Nun ist es klar, dasz die Priester ilittler

zwisohen Gott und der Gemeinde, die durdh die

Salk amentS’EEE'EKt?IIhEe Leben in der Chrisienheit
h 1

orvorbringen und erhalten. ;g dem Orgauismua des
corpus Christi gibb ea eine abgestufte dnung
voo

ristus du die Hie a chie 2u gen'gg_gnv
SohArfer und idarer als 1 assu Gregors
tritt hier der Gedanke he au ’ dasz die Hieragcgg
durch die Sakramente herrscht., Das s ist elne innere

religiBse Notwend gﬁeIt, nicht blesz g% e Fo;da;ugg
K Egioﬂen ader nauvar ahen chtes."

1l. 1118, q. 69, a. 5 corp.
12, Ibid., Qe 73’ a. 1, ad. 4.
13, 509020 Iv. :é 78, par. 2.
14. ugﬁ ey Qo B« 2 Gorp.
15, 1d.5 Gs 42’ 8, Je ;
16. m.. qe. 36, a. 3, ad 2,
17. m- °1t-’ III., P 567.
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In penance the power of the passioﬁ of Christ operates
through the priest's absolution and the acts of the penitent.
Thus the penitent canperates with grace to destroy sin.

Aftar sln, Thomas says, penance is necessary for salvation,
Just as bodily medicine is necessary for a man who has aon-
tracted a dangeyous dlaoaso.xa

In the sacrament of extreme unoction, the form of which
is apra&er; all the members of the iiystical Body evidenace
their interest in the salvation of the dying. In this hour,
whioh mark; the sealing 6r the breaking of living union with
Christ the Head, they pray that God's grace may be with the
dying one A9 This, too, being a sacrament of the new law,
effeacts the forgiveness of 8ins.30 :

. In a treatment of Thomas® dootrine of the Church, the
central and prinoipal sacrament, the MHoly Eucharist, deserves
a short prosanpntion by itself, .

B. The Holy Eucharist——Christ Present in the Ghurch.

Christ, Hoad and Founder of the Chursh, is present in

4t even after His Aseension in the Holy  Eucharist. ZThe

writer of -tho great "Iantum erge Sagramgutun” saw in the
Eucharist the very body of Christ present, on whieh the

Ghuréﬂ Could feed. The Head iuny have a continnal imnfluence

u 11Is q. u 8. 5 GOrpe
1’: S-C-i I' :". Tsi P“c 1. MI
80. ___m.. Qo 30. lt o .
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onh His Mystical Body, Just as the physical head supplies
sense and movement to the physieal body. ZThe bridegreoom
must remain actively in the chamber of the world with the
Church, His Bride, Thomas says: "Ad pgostram
exigebatur, ut eaput nestrum etiam nobis realiter gonjun-—
geretur: et ideo guamdiu sub propria gpecie gum homipibus
conversatus est, non ocportebat hog gacramentum imstjitui,

Bed quamdiu eius corperali prassentia gg-tigngnga arat
Eaolesia."?2

The Holy Eucharist makes sensible the unity betwaeen
Christ and the Church. As the bread, "which waz once scat—
tered upon the mountains" and the wine, which is the fruit
of many individual grapes, have been united into two sacra-
mental elements, So also many .nanct:lﬂod members form the
Mystical Body of Ohrist.2® °®Panis ex multis granmig gonfi-
eitur et vipum ex multis acinis gonfluit, guod gompeflt ad ad

significandum .corpus Christi verug et w «34 g
saeranant. says Thomas, substantially oon.talnl the common

spiritual good of the whele Church.25
" ‘Christ is the cause of the grace of this sacrament

- through His passion: as He came into the world visibly

bringing the life of grace, John 1, so He sperates’

22, IV, nt. dist. 8, q« 1, a. 3. sel 3.
‘23, Cf. abmann's presentation of the history of this

ooncept Ihlnh came through St. Paul., Angg..uno, Gratian®s
Dmotail SP.:“ ‘?:mu . 5 i s 1

NGe B%s - Qs OYPe
25, II®s q. 66 s ad 1o

» G 66, a. 3, ad 1.
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sacramentally in it now, bringing once more the. life of grace,

John 6: "aui manducat me, vivet propter me.® Through this

sacrament grace is inoreased and the spiritual life is per-
feated; for this purpose, that man might exist perfect in
himself through being joined to God.2®

Ihis szcrament, like all the sacraments of the lew Law,
incorporates into Christe. It is necessary, by way of means,
for salvation. "Res hulus sacramenti est unitas gorporis
mystioi, sine qua non potest esse salus; nulll enim petet
aditus salutis exira Ecclesiam, siout nea im diluvip sbsque
arca Neb, quae signific:t Ecolesiam, ut habetur I Petr. 3."27
Thomas continues by saying that the effect of a saorament
can be obtained before its reception by the desire of the
recipient, Baptism ordains men toward the Zucharist.
And just as they believe by the faith of the Church, thus it
is by the intention of the Church that they desire ghe

Eucharist, and in consequence regeive its progair ergggs.za
ilura says of this identification of the Church with the

Eucharist: "Ce texte remarquable nous introduit dans 1'
intelligence du mystdre de 1'iglise, cui tout entidre
existe en fonation de 1'Eucharistie, pour elle et par
elle."®? This sacrament above all others introduces to

and supplies the life of the Church and strengthens the unity

26. 1118, Qe 73. Be 15 corp. et ad 1.
27, Ibid., 9. 75, a. corp.

28. Ibid. ;

29, Op. cite, I, P 186.



of the lkystical Body. The Holy Eucharist gives Christ
Himself, the author of grace; it therefore supplies grace

superabundantly, for it is the very source.
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Vi. Ihe Three Churches in Thomas

Now, in order to clarify Thouas' conception of the
iHystical Body which we met in considering the Headship of
Christ, and te meet the preblem of the visible Church in
Thomas we must discover the orders of membership in Christ's
Body. From the outset one dominant thought of Thomas must
be kept in mind: membership is conditioned by grace—"iion
sutem efficitur homo membrum Christi nisi per gratiam."}
This principle, basic whenever Thomas thinks of membership,
should be kept in mind throughout the reading of this chap-
ter: it will be established that Thomas operatess with
three different conceptions of dhurch: 1) The Liystical Bedy,
2) The Spiritual Church, &) The Visible Church.

A. The isiystical Body.

The sedes for Christ as Head of the Church is found in
articles three,an& four of question elght under the Christology
of the Summa. Thomas asks first whether Christ is the Head
of all men. ZThe substance of his answaf establishes the
fact that membership in the iystical Body is universal.

All men-~those in 0ld Testament times, the saints in glory,

the sufferers in purgatory, unbelievers in this world, even

l. 1118, 9. 62, a. 1 corp; alse q. 17, art, 2, ad 1.




heretios—-—all mankind is included in this vast ilystiocal
Church. The problem peoples dwelling round about and among
the Christians--Jews and iiohammedans--are evenm included.
They are members because they are all objects of God's
redemptive will; even all angels are included, art. 4.2
The iystical Body includes the just of the 0ld Testament,
because by observing the sacramental rites they professed
faith and love for the conming meséias.3

There are three main parts of the iystical Body: the

Church Triumphant, consisting of those who are united to Him

in glory; the Church Suffering, destined for aertain glory

but purifying their souls by the punishments or purgatory,4

and the Church jillitant, united to Christ by faith and grace
on earth.”

Oof those on earth Thomas apparently disticguishes four
oclasses, two of which are incorporated into Christ in actu
and two in potentiazs 1) Those united to Him per gharitatem;

these are vitalized by the Holy Spirit through faith, the

2., It will be noted that, brozdly speaking, this concept
is eguivalent to that of objective Justification. WYe would
find no one in purgatory, but would admit that the angels
partioipateain the blessedness of Christ's redemption,

I Pet. 1, 12.
Se IIi‘, qe 8, a. 3, ad 3; Inid., q. 62, a. 6 aorp; Lxpo-

sitio in Symbeolum, art. 9.

4, °f. su ey Qe 71, a. 6, ad 3.

5. Cf. ositio in Symbolum, art. 9.

6. 1118, q. 8, 8., 3 corp. Also the earlier.gggggggg;¥h
on the Sentences, dist. 13, q. 2, a. 2, where he unites a

Ppecoatores fideles only aeiuivnce as members of the Church,
abmann, Op. °IE.. Pe 1 ®
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sacraments, and love. They are the fideles, his living
members, who are free from mortal sins. 2) Those united to
Him per fidem. These possesc faith and receive the saora-
ments, but are still in need of love; they are dead members,
though as Thomas says, ad 2, they a}a united to KEim imperfecte
aagtualiter by infornata., “Percipiunt tamen tales a
Christeo guemdam actum vitae, cui est gredgre.‘7 3) Those
united to Him now in potentiality but who will be reduced
to act. Divine predestination foresees that they will one
day be His. 4) Those united in potentiality who will never
be His,.

It must be noted that once someone in the fourth class
has died he cez2ses to be a member of Christ's Body even
potentially. He no longer has a chanace to be saved.® But
when zlive he had access to grace, so he was 2 momber of the
lkystical Body, just as a hand which may later be chopped off
is at present a member of the natural body.

Christ is the Head of angels not because He redeemed
them, but because He is above them in the hierarchical order
and is thus a source for them of light and perfection.
Angcls have the same end as men, i.e., the gloria divinae
fruitionis, thersfore they bélong to the society moving

Godwards through the mediation of Christ.?

7. I11I%, q. 8, a. 3, ad 2.

8. bido. Qe ‘9' Qe 3. ad 1.
9. Eo. Qe 8,"- 4., ILI Sent. dist. 13, q. 2, a. 2.
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Christ is the Head of gll men and angels., These are
united to Him in different degrees, =2ccording to the grace
which they have received and thair nearnsss to glory, All
rational oreaturcs without exaeption were meant to return
to the bosom of God. However, as we shall see, the Angelic
Dogtor had something more definite to say of those on the
way .

B. The Spiritual Church

Practioally, Thonmas does not operate with the aoncept
of the iliystioal Body. He operates with the definition handed
down to him from the ocarly Fathors, that the Church is the
congregatio or communio omnium fidelium. This is his point
of view in the Expositio: “Unde Zoclesia sanota est idem
quod congregatio fidelium, et quilibet christianus est sicut
mombrum ipsius Zgolesiae. "0

Herotics do nnt belong to this Churah, for they have
divided themselves from a Church that is one. Here Thomas
quotes Cantioles 6, 8: “Una est golumba mea, perfegta mea,’ll
The greatervqxoomnunioation erafates men not only from the

sacraments, like the smaller, but ii% excludes from the

aonmunio fidaliug.la Therefore, says Thomas, no one should

take 1t lightly to be cut oif or expelled from this Church;

only in this Church can men find salvation, just as only in

10. Art, 9. COf, also I". ‘il 117, a. 2; De V ey Qe 29.
a. 4; S.0.G. IV, 78; IV. Sent. dist. 20, q._f,_eﬁ. > 'sol. 1.
11.71bid.
12. llggl., Qe 23' 8e 1. ODXP.
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Noah's ark was it possible to be saved,13

liembership in the body of the faithful is not conditioned
on faith alone; members nust be united with one another through
charity to be members of this Church.!® Their faith must show
forth the Spirit of Christ--they must witness through good
wor..s o¢ by avolding sin to the faith that is in them. ZThomas
brings this out very distinctly: V“Ghr;stianus digitur qui
Christi est. Dieitur alicuis esse Christi, non solum
ex eo nuod habet fidem Christi, sed etiam ex eo guod spiritu
Christil gg_ggggglvirtuosa procedit, secundum illud iom. 8, 9,
Si auis spiritum Christi non habet, hic non est gjus; et
etiam ex eo quod ad imitationem Christi peccatis mo;;tur.'la

In this sense the Church is the continued existenae of
Christ through the centuries: in His members He continues to
live. The :2araments are the "Lebenskrifte" on which the
social body feeds. These are those who possess sanoilifylng -
grace, are in the state of grace. They have been anointed
with a spiritusl unciion unto sanotification by the Holy
Ghost. They are truly incorporated into the Body of Christ.

13. Zxpogitio in Symbolum, art. 9.
14. §uEgI. qe 71, a= 1, 5raetaraa.

16. 118 jI14e, q. 124, a. S, ad 1.




C. The Visible Church.

The question which presents itself to the medern mind
is: "Whore does tho Church 2o institution enter Thomas®
thought?" He saw all about him the funotionings of the
grezt institution of salvation, the Church hierarchisally
organized under the Pope at Rowe. In preocisely what relation-
shi did the administrztion of the sacraments and the mini-
strations of the whole army of the Church stznd to the

corpus Chrigti mysticum or te the gongregetio fidelium?

Tha visible church oannot bs the same for Thomas as

the lystical Body. WWe learned thst his dominant rote in
trezting the iystical Body was universality; this is the
Church in the broadest seunse for Thomas. iien become mem-
bers of this simply by being bormnj but entry into the visi-
ble church e¢an only be made through faith and baptism. zZven
a oatechumen is not united to tha visible churah before
baptism, though he is a member of the Mystical Body yote.l®
Likewise. neither oan the visible church be identifiesd with
the spiritual congregation of the saints, for these are in
the state of grace and not 2ll in the visible church possess
eanctifying grace. .

I believe 0'Connor is misleading when he says we are

justified in oalling the visible church the iystical Body of

16. 0*Gennor, op. git., p. 290.
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of Christ,? He does, indeed, recognize the wider sense of
Thomnas?! use of the second term, I balieve he is misrepre-
senting Thomas' thinking when ha cays that for Thomas there
is only ona Church, that “mystigal" alw:ys points to the
nystory of the redemption, and since that mystery iz ons,
presznting many aspects, there can be only nns jiystical
Body.18 This is eimply not true to the thinking of Thomas.
Congar takes esscntially the same view as 0'Connor, making
the Ghurcn—asflqatitution the very mode oB being of the
dystioal Body a2nd the New Life in ¢hriat.19 Ho believes
that for St. Thomas "there is only one Chursh whose inward
being canifests itself in an organic snoiety.*so The rhetor-
ia of these ecclesiasgiios seoms to serve better 28 an apo-
logetic for the one church than to mest the roal problem
in Thomas' ecclesiology.

Nor oan we 2dmit Thomasius?! equation of the communion
of the faithful with the visible Christian society.®l The
eommunion of sainte consists only of those united to Christ
by faitn and charity. %To be sure, the visible organization
oan excommunicate from this, but in itself the institution
inaeludes all those who possess faith and baptism.

One sees here the truth of Bainvel's observation on the

17. Ibid., p. 297.
18. LBR‘; ~e PP» 298-9.
i9. . ﬂito. Pe 349.

20. Ibid., P. 351.
21. Op. o‘.t., PPe 200=2.
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confiusion, to our modern eyes, in Thomas' thinking on the

Church:
"on aura remarqué comment la Dosteur angél%nue
unit et -dang upg touk in las -
19uts visibleg et les gozment 11
met le Sajut-Esprit, ia grige at la y
» 12 gonmupion gaintes, dape Son-
» 9203 ia ghablie par le Shrist, pro-

1A la wéme & an'il dit avolir £4é
fondde par le Christ et par aip.ﬁ&ms. Zn gala

*n example of what B2invel describes is found ia
Ii+ II89, ¢, 183, a. 2, where Thomas suddenly asks: “Jtrum

in Scolesia debeat esse diversitas officiorum seu gtatuum,”

Here he conceives oi tha Church as 2 society divided in
functioning and organized under a hierarchy. 1In another
artiole,23 on Schism, Thomas passes ezsily from schism as
related to the spiritusl unity under Christ and the zystical
Body to the some sin defined as a break with the vicsible
socicty orgsnized under the Pope. Or one may refer to the
Zzpositio, where he speaks of the Church of Peter which
evangelized Italy, outside which there is meither ne falth
at all, or 1t is mingled with many errnrs.24

One sees here, as we hear the end, the significance

of the faot pointed out in the Introduotion, that Thomas,

22, Op. 9it., pP. 979.
23. II II‘GQ ge. 39, 3. 1.
24, Art. 9. -
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lide the other Scholastiocs,. had no troatise Ue Eaclesia.
The confusion pointed to above indicates, to a certain ex-
tent, the conditions existing in Thomas'! day, He was surroun—
ded by the imposing, demanding, divine imstitution of salva-
tion. This must have exercised a hidden, pervasive influ-
ence on all his thinking.2® At the same time he was the
reagipient of a rich heritage of thinking on the nature of
the Church from the Fathers and Zarly Scholastics. The con-
cepts of the gorpus Christi mysticum and the gongregatio
fidelium were most imposing, It is not surprising that
Thomas never harmonized these realities. 1 think it a
misinterpretation of Thomas to suppose he did.

This much may be said about Thomas' view of the visi-
ble organization. It was undoubtedly for him the indis-—
pensable means ordained by God Himself for bringing the

grace and truth of Christ to the individual.®® The Church
was built on faith and the sacraments of faith.27 So the
Church existed to dispense the sacraments, and this activity
demanded the whole hierarchy of the priesthood. Thomas
never met the difficulties involved between the real and

the ideal, between the Church of Rome and the una sanata.

25. Cf., a statement regarding his literary activity
ascribed to Thomas on his deathbed, which seems to be typical

of his thinking throughout his life: “"Iotum relinquo
aorrectioni sanotae Romanae Ecglesiae, in cuius obedientia
nung transco ox hac vita." abmann, op. 0it., p. 45 o

0

from Guilielmus de Toaco, Vita S. Thom. Aqu. op. X.
liart. tom I. pag. 677.
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26, Cf, Gottschiak®s opinion given by Grabmanm, p. 1ll.
2 27. We can do no betggz thag quote Congar's collection
of texts, op. Git., p. i "Eaoclesia gonstituitur, fabri-
catur (In ﬁ Sent., d. 18, qs 1, 8. 1, B0l. 1; Sumga’; lheol.,
I1I, Q. 4, Qe s ad S um 9 fundatur (_;_n_ IV sen&.' d. i,'
q. 5, @. 1, sol. 5), institultur (Summa Theol., I, gq. 92,
a. 3), consesratur (In Joan,, G¢. 19, lect. 5, n. 4
fidem et fidel sacramenta, Compare the idea which cacurs
very frequently that the merits of the passion of Christ
are mediated to us by faith and the Sacraments of faith:
Q.D. de Ver., q. 27, a. 4; q. 29, a. 7, ad 8um; ad llum;
Summa Theol., III, a. 49' & 3. ad lum, and a. 3 Ge3; Qs 62,
8. D, ad 2 um and a. 65 g. 79, a. 7, ad 2 um; in Hebr.,
. 3, lect. 3; Zxpos. in Symbel., art. 10, eta.™

e e e
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VII. Brief Critical Apalysis of Thomas' Position.

Wkhat was the Church for Thomas? I believe that, under-—
lying his whoie thinking, it was the vehicle for bringing
the grace and truth of Christ to men. The relation of an
individual to this grace and truth determined his relation
to the ilystical Body, the Spiritual Church, or the visible
institution. I bellieve Thomas sincerely wished to follow
Seripture and Christ, but his thinking, clear and penetrating
as the greatest mathematician's, was nevertheless molded by
tradition and the institution he served. iy impression is
that it is one of the great tragedies in the history of
Christian thought that Thomas had no greater exegetical tools
at hand: Though he wished to follow Soripture faithfully
he nevertheless followed Jerome, and Jerome mislead him Jjust
when he thought he was being most faithful to Seripture.t

On the basis of the foregoing study I believe a oriti-
aism of Thomas' views on the Church should take thesg liness

1) Thomas did not see clearly the disorepancy between

the una sancta and the institution of his day. His thinking

on the ifystical Body cannot be taken seriously because it was

not a practical conaept for Thomas himself., I do not believe

-

L. Cf, Suppl., q. 42, a. 1, where Thomas asks whether mar-
riage is a sacrament. In the Sed contra he is influenced by
Jerome's translation of Eph. 5, 32, "Saoramentum hee magnum
est," to consider matrimony a sacrament.



he identified, but he aonfused the communio sanctorum with

the Zoclesia Petri, and therein lies his greatest error.

The institution he served was too imposing and univsrsal

for him to sece beyond it.

The Church in the proper sense, the invisible Church,
is never identical with any single visible institution.
In this Church the Holy Spirit unifies, and it needs no
visible Head, the Pope, to guarantee a unity which was a
myth already in Thomas' day. The Augsburg Confession speaks
of this Church in Articles VII and VIII: "Also they teach
that one holy Church is to continue forever. The Church is
the congregation of saints, in which the Gospel is rightly
taught and the Saoraments are rightly administered.®2 1In
the sense of this passage the Church is whersver one finds
the saving Word and Sacraments, Luther also spoke of "die
gemachte Kirche", an empirical church, which is the visible
aspect of the invisible Church. The Confessions speak of
this church in an improper sense. '

The 0ld Testament employs the tern%__’:_rft, the New
Testament the'term_ffgﬂggié__to denote the agseambly or con-
gregation of the faithful. It is with these terms that we
must begin our thinking on the Church. It is extremely inter-
esting to find such thinking in a source so far afield as
Widgery's text on Christian ethiocs. "The bible, wrote Oir.

2. Augsburg Confession, art. VII, (Of the Church),
Conoordia Triglotta, p. 47.




Gore, is of all books the most contemptuous of majorities.
This is truse of the 0ld Testament as of the kew. Tha true
religion, the rcligion of the prophets and the Psalms, appears
as the religion of a faithful remnant who hardly maintain
their ground among a faithless people.*?

It i1s interesting to speoculats regarding the development
of thought on the Church if Thomas had siressed the Spiritual
Church. The entire development of the hierarchical tendency
might have been different; the thought of this theologian,
now decieive for the majority of people in Christerdom, might
have led all thought in a different pattern.

2) Thomas speaks much of grace, yes, but what is this
grace? It is, indeed, something you can see and téel, for
it is mediatad lige a divine medicine in the saocraments.

This grace fiows, it is a perceptible means for spiritual
help, it ie for the sick, it was brought first by Christ,

the Good Samaritan. St. Thomas could compare the grace
proceeding from Christ's passcion with the aotion of a phar—
macist who may prepare a remedy which will in the future aure

all sorts of maladies.‘

3. Christian Ethios in giemgx and Hodern Ljfe, p. 249.
4, III’, Qe 4’. 8. 1| a . 2
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Now the grace of Christ, which is indeed mediated by
the Church, is h=rdly such a2 priestly-mediated thing.
Luther pointed Protestantism to the diraat access of the
sinner to his God, thus bypassing the tremendous mechanism

of the Church. The excursus of Fuller in his History of

Philosophy on this point is interesting: he would have us

swallow the whole huski of ritual and sacraments in order to
be sure to got the grain of spiritual sustenance.?
But grace is not that; it is the free gift of God,
something spiritual rather than material. It's very essence
is the relationship between man and his God. ilelanchton
best expressed the meaning of the grace of Christ when he

said in the Loci Theologici, "Gratia non-est medic » Sed

favor est.”

"The Thomistic conception of grace fails to see that -
true Christianity is direot confrontation with Christ;
institutionalisn® must give way to a less peraeptible, never-
theless mdre dynamic congeption of the Kingdom of God.

Thus I would say that Thomas was deceived in his conception
of the grace of Christ no less than in the truth of Christ.

51 Finﬁlly. 1 believe, it romains to be pointed out

5, Section on kKedern Philosephy, p. 29, but censider
26 ff,

: 6. Cf., Niebuhr's poignant statement, Interpretation of
of Christian Ethios, p. 233523 *The Gathuiio dootrine of the
Church i8, in I20%, a constant temptation to demoniac pre-

tensions, since it claims for an institution, established
in time and history, universal and absolute validity."




that the commingling of theology with philesophy in Thomas
resulted in injury to his doetrine of the Church. 5o would
have appreciated very much a troatise on the Church: this
would have given him an opportunity to clarify his stand on
the three churches. Had he lived a century latcr, inmn the
midst of the great battles of Rome, he would have been
prompted to write one. Now he rests in peace, let us believe
even in the heavenly mansions, and the dialectiac that onae
astounded both friend and foe will never break the silence

to give us a tract De Ecclesia,
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