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the many members Christ is Head, for the grace which flowed
into Christ first goes into all the members, and they become

as 2 single mystical person, una persona mysti g.‘ Christ's
influence is a perscnal one in~a11 the spiritual life of the
Church. fccording to Paul Christ is the fulness from which
all grage and holiness that flows into the Church comes; there-

'} -~ ] ~
fore the Church is 70 WA»Y.owsma 700 74 yavra €V TASW

mAzsovmévoy,, GEph. 1, 23, On this verse Thones remarks that
gince the Yhurch wac instituted by Christ it is cealled His
fulnees, for Jjust as all virtues are in Christ, from whence
they =are implanted into the members of His Church, se all the
spiritual gifts which the Church has in Christ flow out into
the members and perfect them.§
This influence of Christ on the members has a_ tremendous
social 1hf}uenoé, for all oreation, which went out from
Christ in the beginning and which was pgrtly separated by
sin, is led back to its Head as to its final end. In accord

with the Fathers. Thomas speaks of a communicatio idiomatum

between Christi and the Church:® there is such an inner unity
between Christ and the Church that they become one idea, As

Grabaann aays; "Von Christo kommt die Kirche, in Christeo lebt

die Kirche, zu Christo strebt die Kirche,"? Thomas' remaris

4, IIIB' Qe 49, a, 1 corp.

5. In 5Eh. 1. lect. 8.

6. ﬁ-o Grabllann, 0d. Git.y Po 261 ff.
7. 1bid.y, P 265,




34

on the communicatio are found in his exposition of the
Psalms: “"Haeg est una de regulis supra in principie Psal-
teril pesitis, aued ea, gquae pertinent ad membra, diglt
Christus do se propter hoo, quod sunt soiliget unum gorpus
mystioum Christug et Eoclesia, et ideo loquuptur sicut una

persona et Christus transformat se in Zgclesiam et iLgolesiam
lg_christum.“a

This unity is expressed in another way by Thomas, again
following the Fathers and the other scholastics, when he
speaks of the marriage relationship between Christ and the
Church.? In this concept of the marriage between the two
their continued mutual love is given its most beautiful
expression. Ih the traditional interpretation of the Song of

Songs this idea comes into special prominence: "Intentio

principalis hujus operis est exprimere mutua desideria

inter Sponsum et Sponsam sive inter Christum et Ecolesiam.
So much are Christ a2nd the Church identified by Thonas

=10

that he declares the two together make no more tham Christ
alone, just as God and the World make no more than Geod alone,

since the world emanated from God and realizes in plurality

8. _I_l! Ps. 21' lect. 2.
9, See Grabmann, p. 351 ff.
10. In Cant. 3, leat. 3.



that which in Him is one and s:l.mple.11 Congar explains:
"For as the world is what it is only by participation of
God, thus receiving from Him but adding nothing, eo the
Church, new life of humanity moving Godwards, 15 what she
is only by participation of Christ, receiving from Hinm
yet adding nothing.“lz

Also in his onﬁmentary on the Psalms and on the
marriage at Cana, John 2, 1-10, Thomas speaks of the Bride
and Bridegroom. In the lattor Thomas speaks of the mysti-
cal auarrisge between Christ znd the Church. This took
place first in the woub of the virgin, publicly when the
Church wae Jjoined to Him through faith, consummately when
the bride will be introduced to the marriage chamber of the
bridegroom;, i.e., in hcavenly glory.13

John's desaription of the \dyos as “"plenum gratise et
veritatis," John 1, 14.16, provides the impetus for another

reference in Thomas to Christ as Head of the Church: "Tertio

11, IV £ ant. dist. 49, Qe 4 a. 3, ad 4: -In Q:*Btﬂ

spirituale non nnn est gartloulatum, sed est totaliter et inte-

grum; unde ipse est otum scclesiae | bognm heg est a%;gund
aﬂu; Ipse et al q uamn 1] pse soiug. Py erit., q. qe. 29, a. 5:

t quia ristus 1n omnes creaturas rationales quodammodo
Effactul ratiarum influit, inde est gued ipse es§ prinoipium

Qquodammod atiae B dum humanitat icut D
EtiprlnoTpiunteatint asscrsrige Hlcotsin Boaieait s eexannll

—_L——J—
perfectio adunatur, ita in Christo omni. ra ia a tndo
et virtutis inveni%ur. “Cf, also II2 1 E faa, 8. 2
‘corp.; :xgositin in ?zmbolum art. 10.

12: ongar, __g_ tey Do :42.

13. In Jﬂan- Ieo .
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modo poscsunt exponi secundum oapitis dignitatem, scilicet

inguantum Christus est caput Egclesiae."l4
Thomas distinguishes three kinds of grace, each pos—

eessed by Christ in their fulness: 1) Grace of union,
gratia unionis, by which the Person of the Divine Word is
given gratis to the human nature.1® This is the source of
the two other graces. All grace comes from God,26 but through
the hypostatiao union in Christ God is joined to human nature;
from this union in Christ is derived the grace of union. It
belongs to Christ as God. 2) Habitual grace, gratia habitua-
lis, belongs to the spiritual holiness of Christ as man. It
flows from the union with God, as St. John writes, 1, 14:
"le saw His glory,... the glory as of the Oq;y-begotten of
the Father, full of grace and truth.® Because this man is
the Only-begotten of the ﬁather, He is full of grace and truth.1?
3) Capital grace, gratia capitis, which Christ poscessed as
Head of the Church; by this Christ is closely united to His
members. Singce they are His meghers His merits extend to
them, just as in a man the action of the head is not for it-
self aloné, but for all the members.kS

The incarnate Lord is Head according to His humanity

14. In Joans 1, leat. 2. X
15, Cf. IIIa) qe 6, a. 6; Qe 7, a. 113 q. 7. a. 13.

16. "Spiritus sanoctus non datur nisi ab ee gu; gausat
E;atiam siout‘grinoIgEIe agens, quod us Vel est.
e ar tc. Qe g Be s 2

= T7. Ibid., q. 6, a. 6 oonp:
18. ..q. 19: a. 4.
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in three ways——order, perfection, and power: order-—-—
as the head is highest in the body so spiritually Christ's
grace is the first and highest; perfection——inasmuch as all
the senses dwell in the head, so the fulness of 211 graces
dwells in Him, John 1, 14, "We beheld Him... full of grace
and truth"?; power-—as the power of moving and directing the
other members is derived from the head, se He bestows grace
on the members of the Chur:zh, John 1, 16, “0f His fulness
have we all received."1®

A penetrating analysis of this analogy is given by
Pope in Lattey's The Church:

*The Head is, of course, the directive prin-
aiple governing every member of the body in pro-
portion as 1t is subordinate to. its influcnoe.

How marvelously subtle that forece which, while
acting through the mecdium of sinews and muscles
and a multiplicity of channels, yet secures abso-
lute and immediate obedience to behests: my

hand rises simultaneously with my brain's deter-
mination that it shall rise: 'I live, now not I,
but Christ liveth in me,' MNoreover that subtle,
all=-pervading influence of the head over the
members is proportioned to and perfectly adapted
to the needs, capacities and powers of each mem=—

ber, so that each, while remaining perfgstly subor-
dinate, yet retains its individuality.“

Be. The iianner of His kiediation.

It remains to be shown how the'graae of Christ as
Head is made available to the Church. ¥%We must begin with

the source of all grace—-God;'axoept God give grace through

19, 11la, q_- 8' as 1 COTpP.
20, Lattey, op. @it., p. 82-3.
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Christ, it is not redeived. ' But according to his divine
nature Christ w:s God. He was nearest the Source, so He
had gr:ce 2s perfeotly =2s it can be possessed: “Ei hoo
quidem apparet prime, ex propinguitate animap Christi ad
causam pgratias., Diocium est enim gued, guante aligued

receptivum propinaouius est gausaec influenti, abundantius

regipit,. Et ideo anima Christi, quae propinsuius goniun-
gitur Deo inter omnes ereaturas rationales, reoipit maxi-

mam influentiam gratiae eius."21

The value of the passion of Christ lies in the hypo-—
static union: the divine nature gave supernatural value
to the suffering of Christ's flesh. The flesh is merely
tho instrument of the Godhead.®2 As God Christ was "prin-
cipaliter effective”, as nan "instrumentaliter effective
ot meritorie." Thomas says that the passion of Christ,
though it ooccurred in the flesh, nevertheless had a spiri-
tual effectiveness from his divinity, because His flesh was
united to it as an insirument. It follows that the passion

of Christ has a certain divine power to romit sing.23

21, III8, q. 7, 2. 9 corp. For the present chapter this
article is of great importance; its subject: "Utrum fuerit

in Christo gratiae plenitude.”
L 22. u!. ~aeberg, op._ C tey III, P. 565,

23, IIIa. Qe 49' Qe Il ad 1. Ce. Ill‘. Qe 64. 2. 3 QOXpPe $
"Dictum est enim quod passio Christi, quae competit ei secun-
dum humanem naturam, causa est nosirae Jusgificuzigg;sle
meritorie, et effecuive, non guidem per modum prinaipalis
apentis, sive per auctoritatem, ssed per modum instrumentd,

nouantum humanitas est instrumentum divipitatis g s Ut
8 i

upra diotum eSte." 1D1ld., Q. 8, 4. 1, ads 1; 2. 2.3; q.
s QBe I; §.2._G. IV, 41.
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Christ's passion is the gauso of forgiveness of sins in
three ways: 1) By exciting our charity. By charity we gain
pardon, ofs Luke 7, 47: ‘liany sins are forgivon her beodause
she hath loved much." £2) By redeeming us from sin. #%s our
Head lie delivered His members from sin by paying the price of
the Pasczion. 3) By way of efficienay as man. ilis flesh,
the instrument of divinity, operated with divine power to
expel our sins.24

Begause of the divine and human in Him, Christ is the
perfect mediator between God and man, Had Adem not sinned
Chrict would not have had to acsume the human nature.?® But
He bocame flesh in order that He might manifest His love for
us, that me might participate fully in His divinity. Ve may
do this beoause we share in some way in this union with the
Word. Thomas quotes St. Augustine: "Fagtum est Ueus home,
ut homo fierit Deus.'26

The Incarnation is th§ cause for the rsception of grace
in 2ll who récaive it. In the Incarnation is grounded the
unity between the Old and New Testament Ghuroh,.ror grace in
the God-man-is the source of calvation. So although the 0l1d
Testament helievefs came much earlier in time, the Incarnation

w28 logliocally prior. Christ came into the world to save

24, Ibide, 8s 1 0OTPs
25- 111!. q. 1. Qe 3.
26, Sermoc de Nativ. Domini, III%, q. 1, art. 2.
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sinners, but Thomas .could also say that He came into the
world to establish the Gﬁurch-{ﬁg hoe venit in mundum,
ut Eeglesiam fundaret., '27

30 humanity receives through Christ the supernatural
gifts of God., As Christ is the way to God, so is the Church
the way to Christ. oOver this divine highway flows the grace
which Christ won for all His members.2® Only through Christ,
the way, can the return be mades '“gg;, gsecundum cuod homzo,
via est nobis tendendi in Deum,"2?

Christ's work, then, is effective for us through the
inatrumental aotiviuy of His huﬁanity serving the divine

nature, Here tiie influence of the Greek Fathers, particularly

Cyril of Alexandria and John of Damaseus ("Humanitag Christi
est instrumentum divinitatis.") is apparent.so In faat,; the

burden of Geiselmann's entire inaugural lectiure at Tlbingen,

achristum und die Kirche nach Thomas von fquin," Theologische
Quartalschrift, is the point disoussed by Grabmann, pp. 243-

4, that Thomas ohanged his doctrine on the instrumental

270 In- hatt. 16. 18.
28, "Sic enim redaipiebat anima Christi gratiam, ut ex ea
cuodammode transfunderetur in slies.” I11I%, q. 7, a. ¥ corp.
. I8, q. 2, prol. GCf. elso 1113, prol.
30. Cf. Congar, op. oit., pp. 346-7; Grabmanmn, op. git.,
PP. 221, %43=-4. .
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effeotiveness of Christ's work.®l Geiselmann haa deaoisively
proven his point. There can be no doubt but that im his ma-
ture worik, the Summa Theologica, Thomas ascribed an instru-—
mental effeciiveness to the work of Christ as man,52

In passing 1t may be mentioned that Christ is the high—
est teacher in the Church. The teaching of the “hurch is
only participation in the teaching activity of Christ, who
wa 8 the first and foremost teacher in matiers of sacred
dootrine and faith, On His teaching the Church was built.>d
This Church cannot eirr, says Thomas, not only because the
Holy Spirit is preserving it, but because the Pope is the
very Vicarius Christi. Peter had taken Christ's place as
Head of the Churoh, and he and his successors have full

5l. Geiselmann points out that the young Thomzs, when he
commented on the Sentences, taught a causality of grace from
God alone (III Sent. dist. 13, q. 2°sel.), asoribing anly a
preparatory, disposive activity to (hrist ("Gratia fluit a

deo mediante homine Christo; ipse enim disposuit totum huma-
num genus ad susceptieonem g;atiag. I1l. Sent. dist. 13, q.
2, a. 1, ad ©). In the course of his theological develop-
ment, through reading the Greek Fathers (in translation),

he came to ascoribe a causality to Christ's humanity.
Geiselmann even traces down time and place: "Sie f£i11lt in

die Zeit zwischen der Vollendung des Kommentars zum Sentenzen-
werk (1265) und Abfassung des Compendium tEenlogIag'Tfﬁgﬁf-_'
und findet sich in den Quaestiones Yo Veritate und gwar von

Qe 27 ZU Ge (1Z256- 2%§ nach Grabmann).® Geiselmann, Op.
Qit.' Pe 202, TN

32 e IIIa' Ge 4':'. Qe 2; Qe 48' a. 6,

33. Grabmann, op. 0it., P 234, using the following refer-
ences, "Spiritualis autem dootrinae et fidei primus et prin-
cipalis doctor est Christus autem secundum illud Hebr. 2,
wes Unde manifestum est, quod in gristg :xoelient-; me .
fuerunt omnes gratIas ratir datae sicut in primo e rinci-

all fidel dootore.". S.Ih. ill. Qe 7, as 7 Gorp.——'Praedica-
o Christi, super quam fundatur itgclesia® in IV. Sgnt. dist.
13, Qe I, 8. « 801, ad .
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power in the whole Church.®4 The fact that the colleative
Church cannot err is actually referred back to the inerrancy
of the Roman pontifis, who inherit% Christ's statement to
Peter, Luke, 22, 32; "igo autem rogavi pro te, ut non
defioiat fides tua."3® 5o not only is the Church the way

to Chriet =nd God through the physical activity of the
sagraments, which confer the grace of C hrist, but Christ is
the source of hor teaching. Not only does ihe Church live
by Christ, but .she learns from Him.

S0 well did Thomas write on the person of Christ that,
according to his oldest hiogrﬁpher, he regeived a message

from Christ himself emerging from a portrait of the Crucified:
"Bene soriptisti g_gge_.“ss

34. Note the continued interest of Thomas in the Pope
as Head of the Church, because he is Peter's successor. S.0.
G. IV. 76, Suppl., q. 25, a. 1 corp.; 111, n. 8, a. 6 corp.
Cf. op. 1, UVontra errores Graecorum. Thomas could go so far
in this work as to formulate the statement employed a few
decades later by Boniface VIII in "Unam sanctam" (1302,
"(ostenditur etiam}, quod subesse Homano pontifici, it de
neceesitate salutis.”

o 11 Iiae’ ge 2, a. 6. Cf. also Ibid., g. 1, a. 10;

Suppl., q. 25, a. 1, Sed contra et Praeterea; lInm. iiatt. 16,

36. Guoted by Grabmann, p. 4, from Vita S. Thomae
Aquinatis auctore Guilelmo de Tocuo, 0. Pr., oap. Vi,
Acta vanctorum Lartii, LOM. le., page 67l. :
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V. The sacramental Channels of this Grace.

A. The Sacraments in General.

The point of departure in considering the role of the
sacraments in the life of the Church may not be better than
Thomas' point of departurc, their supernatural source.
“Sacramenta de latere Christi fluxerunt.** From the side of
the dead Christ as He hung on the cross came forth blood and
water; He wns thereby completing His work of priestly mnedia-
tion begun already at the first moment of His conaeption.
From the Crucified one the sacoraments receive their entire
effect.? For Thomas Christ was the author of the Sacraments.®

In keeping with his sacramental-hierarchical interpre-
tation of Thomas' conception of the “Yhurch, Harnack says that
the Roman Catholic dootrine of the Church can be understood
only through an.understanding of the Sacraments. Faith itself
is not sufficient. It lacks the gertitudo salutis; this 1is
attained only through the teaching uuthbrity of the Church on

l. IV. Sent., dist. 3, 7. 1, as 3, cuaestiung. 1, obj. 6.
cf. also II1%®, q. 64, a. 2, ad 3: "Per sacramenta, quae de
latere Christi pendentis in oruce fluxerunt, dicitur esse
fabrioata hooclesia Chrisii.”

= .J_J_g_Var:l.t., Tle 29. Qe 4. ad 3.

3. 1t 18 Interesting to note, in this conneotion, Thomas'
explanation of the gratia plena in ilary. This is true because
of her nearnesc to the auctor, who resceived His human nature
through her, "gquod eum, qui est plenus omni gratia, in se

reciperet et eum pariendo quodanmode gratiam ad omnes deriva-
ref.E 1118, q. 2&, 8. D, ad 1.
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the one hand and through the whole sacramental organization
of the Church on the other.?

Ihe powers of grace which derive from Christ as Head
flow into those who are His members. The sacraments in bring-
ing grace operate as instruments; they incorporate man inte
Christ, yet not of their own power, but by their pringipal

cause, Christ. "Et hoo modo sacramenta novae legis gratiam

causant: adhibentur enim ex divina ordinatione ad gratiam
5
n

ip cis causandam.
In answer to the question: "Utrum sacramenta novae

legis habeant virtutem ex passione Christi," Thomas answers

that God alone is the principal efficient cause of grace,

in comparison to Whom the humanity of Christ is as a united

instrument, while the sacraments are as separate instruments.

Then he made the significant statement: "2t ideo oportet

gggg'virtua salutifera derivetur a divinitate Christi pexr
eius humanitatem in ipsa ssoramenta."® He continues by
stating that the sacramental grace seems to be ordered

for two purposes: ' to remove the defects following on past
sins, in so far as they are finished in act yet remain in
guilt, and to perfest the soul in those things which pertain
to the worship of God according to the religion of the
Christian life. It was, especially through His passion, by

4, Harnaock, ope cit., 111. p Po 424,

5. 1112, q. s 8s L GOXD.
6., 11I%, q. 62, a. 1 corp.
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which He worked not only suffigiently 2nd meritoriously but
also by way of satisfaction, that Christ freed us from our

sins. "Undes manifestum est quod sacramenta icclesiag spe-

cialiter habent virtutem ex sassione Christi, cuiug virtus

quodammodo hobis copulatur per sugceptionem sacramentorunm,
In cuius signum, de latere Christi pendentis in oruge fluxe-
runt aoua et sanguis, quorum unum pertinet ad baptismunm,
aliud ad LZucharistiam, quae sunt potissima Baorameggg.'7

fgain in the saoraments we see the oondescension of
God in leading us to spiritual things by means of the cor-
poreal and sensible. He has adapted his means to the feeble-—
ness of men in order to provide for their condition. Thomas
here follows Augustine and neo-Platonic influences, and
thinks of a soul imprisoned in 2 body; man must be offered
spiritual medicine beneath a corporeal veil. This is, in
effeat, the reason for which the sacraments may be declared
necessary for man's salvation.®

Christ's passion must be appropriated to us by means.
Indeed, He suffered in the flesh, just as we are in the
flesh. But His suffering had a spiritual power through the
hypostatic union. Therefore, we must participate in its
effeots by spiritual contact, "per gontactum spiritualem...

per fidem et fidei sacramenta, seounduu illud Apestoli:

7. Ibid.
B.'%ffl} q. 61, a. 1 corp.




