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INTRODUCTION

This is the estomic age. That statement is heard so
often that it soon loses much of its meaning, Scientifi-
cally it means that we have succeeded in brealing matter
down into such minute particles that it is impossible to
re-divide these particles.

As we look at the modern Church, we want to be able
to say thet the atomic age is past. For a long time in
the lest century, no denominationel group or sub-group
considereé iteelf absolutely up-to-date unless it could
point to some inclildent which caused it to split off from
o larger group. The last thirty-five or forty years have
witnessed a change of poliey. Christiasnity is becoming
ecunenically minded, Merger end union are now the key
words for us.

Among the Lutherans especlally, union on the besis
of doctrine is very definitely maintained. This applies
to merger between Lutherans of various synodical affili-
ations and between Lutherans and those who may wish to
join them. One of the doctrines continually under dis-
cusgion is that of the Lord's Supper. In the licht of
the many ecumenicel movements now under way and the mer-
gers contemplated, many Lutherans are attempting to re-
define the Lutheran position concerning the Ldrd's Supper.

A number of these shorter treatises, as well as some of
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the better-known writings on the subject will be found in
the blbliography. Apologetic, confessional, and scriptural
ayproaches have been tried, In the following pages ean
attempt will be made to follow chronologiczlly the words
of institution as recorded by Matthew, Mark, Luke, and
Paul and to analyze the concepts underlying some of the

important words. This will be followed by & treatment of

Paul's explanation of the Holy Communion in I Corinthians
10 with particular reference to the "real presence."

Lutherans gseem to agree on many of the basic facts

;
]
;

of thls doctrine, but they express themselves very differ-
ently on many of the details. As I shall hope to show
later, meny writers chaenge their mindes and views in the
process of writing. This is & human weaknees which no less f
great a man than C. P. Ersuth admite in his monumental |
work. He states frankly:!

¥o man, perhaps, 1s perfectly self-consistent.

The reader may discover inconsistencles which the

writer himself has not noticed. The mass of men-

IFinéd hold very siEcerely views which really in-

volve a conflict.”

As a background for an exegetical study of the words
of institution, it is necessary to survey rapidly the
gsacramentsl history of the Old Testement. ¥rauth glves

a good six-point summery of the foreshadowlngs of the

15, . Krauth, The Conservative Reformation and Its

Theolory: a8 Represented in the Augsburg Confesgsion, and
in the History and Literature of the Evangelical Lutheran
Church (Fhiladelphia: United Lutheran Yublicatlon House,

6.1913), p. 727. 1



Holy Conmunion:2

© 1o AGam and IZve partook of the first secrament when
they ate of certain trees in the garden of Iden., It 1s
assuneé that they ate of the tree of life untlil the time
of their disobedience. Through this eating, Coé gra-
ciously prolonged their lives. VWhen our first parents

-l

at of the tree of knowledge, Cod had to exclude them
from the eating of the tree of life so that they would
not continue to live eternally in their sinful state of
dlsobedience., Ye shall again be eating of the tree of
iife when we are resurrected in the next life.

2. The Qld Testémant regulatione forbade eating flesh
with the blood in it. Frovisions always had to be made

" the meat animals to

for butchering, thet 1s "bleeding,
be eaten by man. This meant that ﬁhe blood which 1s the
life~-giving and life-sustaining element in the make-up
of animal existence was not to be consumed by man but to
be spilled. It was only the blood of the "new covenant"
thaet was to ke drunk for the remission of sins, the gift
of eternal life, and salvation..

3., The blood of the sacrificial animals in the 01d
Tostament at the time of the ratification of the "old

covenant" was sprinkled upon the Book of the Law, the holy

vessels, and the people. According to an old legend Adanm

2Ibid., pp. 585-599,.
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was buried at the place of the slull, Golpotha, so that

when Christ's blood ran down from the cross it sprinkled
the remains of Adam, the head of the race. The sprinkling

:
of Jesus' blood ratified the "new covenant,"” !
&
3 . ,.‘.' 0 s ) s
4o itlany ol the Old Testament sacrifices called for '

an eating of at least parts of the animal's flesh by the
ones bringing them. dJesus Christ offered Himself for us,
but through the Lord's Supper He wants us to be partakers
of Himselfl, the perfect sgcrifice given for us. This we
do when we eat His body and drink Hls blood often in
romembrance of Him.

5. Another 0lé Testement foreshadowing of the Lord's
Supper wes the Psesgsover. The blood pf the TFassover lamb
wes sprinlkled on the doorposts outeide as & covering for
sin while the flesh of the lamb was partaken of by a com-
pany of believers inside the house. So also Christ's
body and blood a2re partaken of by the communicants inside
the Church while the shed blood of Calvery is the exter-
nal attestation of the sacrificed 1life which meXkes the
communion possible for all sinners.

6. The last foreshadowing to be considered 1s the man-
na in the wildernesg, a gracious gift of food from God, given
without any merit on the part of the reeciplents except that
God had elected them to be the channel of salvation Tor
the lost worlde The body and blood of Chrlst are glven to

sinners graclously without any merit on their part except
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he love of God which wants them to be saved, every last
one of them,

Some of these foreshadowings will enter into the
exesetical study later because thej are integrally bound
up with the understanding of the Lord's Supper. The New
Covenant is definitely esteblished upon the baslis of the
0ld one ag continuation, fulfillment, revision, and more

clorious'setting forthe.
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CHAFTER I
THE ESTABLISHMENT OF THE TEXT

Bagle to the exegpesais of any text 1s the establish-
ment of that text. The text of the words of institution
found in the Lutheran liturgies, prayerbooks, 2nd cate-
chism ig based upon a combination of the texts in S5t,
Matthew 26:26-28, St. Mark 14:122-24, St. Luke 22:19-20,
end I Corinthiens 11:23-25 which eliminates duplications
an@ strives to include all of the divergent essentials,

Textual critlicism of the conservative sort as well
as destructive criticel scholership has attempted to re-
store the actual original words spoken by our Lord at
the time that He instituted His Supper. FReu maintains
that the original words were: Aéﬁﬁﬂiu 750T0 ETTLV re
T e, po wert ECTIV To Jf;t_,( pow Tis i &714.‘?5 Té‘
Euguvvepsvoy Swtp MAADKL He claims that this text
eliminates 2ll that may have been added by bitlical wri-
ters or redactors to establlisgh the historical setting.
In rating the various accounts cited in the references
above he says further!

I really believe the Fauline account is to be the
basis, and this for two reasons: It is the oldest

1, Reu, Can wWe Still Hold to the Lutheran Doctrine

f the Lord's Suvper? (Columbus, Ohio: The uartburg

0
Frese, 1041), p. 48.
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aceount, and it 1s written under circumstances

thet demand a version setting forth the neture

and purpose of the Lord‘'s Supper 15 en author-

ltative and all-comprising menner,

Acceptance of this steatement would immedintely railse
the oquestion 28 to the dating of the accounts of the evan-
gelists., Faul tells his readers: "For I have received of
the Lord that which also I delivered unto you" (I Corin-
thiang 11:23), This does not give any indication as to
how or when the messsge was received from the Lord. St,
Faul was not present at the first Lord's Supper. Nelther
wes 5ts Luke, St,., Matthew, as one of the Twelve, was pre-
gent. Although some scholars hold thet the Lord's Supper
wag instituted in the upper room of St. Mark's mother's
Jerusalem home, we have no indication that St. Mark was
present. Thus 1t is certain that only one account wes
written by an eyewlitness.

The information which Faul “received of the Lord"
may have been by direct revelation and supplemented by
conversation with the apostles or it may have been gained
directly from the apostles as from the Lord Himself, since
surely they were privileged to speak with authority on
such matterse.

Yet Reu is not completely satisfied with St. Faul's

text, either, vhen he writes:

21pid., pe 5l

DT XTE LAV LANDTRT 50 5 o1
PRITZLAFF MEMORIAL LIBRARY

E
3
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It 1s impossible to assume that between 30, the
year of the Lord's death, and 35, the vear of
Paul's converaion, the tradition concerning the
Lord's Supper had undergone any eassentlal chnn"e,
a8 e, ¢. the addition of TOTE TToIEVTE Trs v
epyv qlwﬁfvvz’mw 2D

The fzect that St. Lulte has the ssntence on remem-

brance 1s not valid for Heu as will be shown later. HNever-
thelesgs, there lg no textual evidence to eliminate this
sentence from St. Paul's asccount. Furthermore, its elim-
ination would remove from St, Faul's presentation one of
the hasle concepts underlying the Lord's Supper, namely
that of & memorial act.

Connected with tne words of institution 19 also the
discourse concerning the "fruit of the vine." Jesus said
(5t. Matthew 26:29): "But I say unto you, I will not
drink henceforth of th*s fruit of the vine, until that day
when I érink 1t new with you in my Father's kingdom." St,
Yar¥k has parallel words in 14:25 and St. Luke in 22:18,
Iven g cosual reader will see that the first two place the
disconrse after the words of institvtion while St. Luk
places it before.

This slight éivergence of the texts shovld present no
grest difficulty. 5t. Hatthew and St. Mark regard the
"rruit of the vind' discourse as ending the Lord's Supper
while St. Luke regérés 1t as erding the I'assover proper.

The blessed cup of the Lord's Supper 1s no longer merely

BI‘Gig.. p' 520
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the "fruit of the vire" since it is also the vehicle for
conveying the blood of Christ.
The much discussed "ghort ending" of St. lule de-
seryes briel consideration., The words "given for you"

concerning the bread and the reat of 22:19-20 are omitted.

]

The textual suthority for this is weak, only D (Beza) of
the sixth ceﬂturv, 2 number of Latlin manuscripts, and the
two manuscripts of the old Syrian version, Sinsitiocus and
Curetonian, vead thus. This ie also the reading accepted
by B. Welss.

Reu sccepts the short ending with the thought that St.
Lure's grommatical mistake in the longer form makes it not
his writing since hias Greek is always correct. The redactor
left it nominative when it should have been datlve to Tit
the Fauline sense 50 as to read T&® Gt p ‘5"}‘-4?3"% "‘)("""/"ftfl"”ﬁl*
Since it is assumed that St. Luke was inspilred and the
redactor vas not, it is sasy enough to push & grammatiocal
Giffioulty out of the picture., However, the 77¥7e at the
beginning of the sentence could be modified by an exXpression
in the nominative case., Thus the expression could modify
the 76U7C instesd of the it o The comme in the Nestle
Greelr text would permit this. Ancther explanation 1s that

a1

2]
there is here & construction "according Lo the sense.

The chief reason advanced for supporting this short

4Tvid., pe 45.
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ending 1s that thus a discipline areanl can ve shown to
have been exercised by the early Church in that the mys-
teries attached to the Lord's Supper were hidden from the
eyes of unbelievers while enourh was said to rive the
reader the idea that something did take place. As Reu
arain remarig:

Theorhilus had not yet joﬂned the Christian con-

gregation when Luke wrote hils Gospel for him, and

for an outsider it sufficed to ¥now that here a

mysterious act took place; to tell him in detall

in whet it _consisted was nelther necessary nor
advisable.”

To hold this view 1t would be necessary to prove that the
early Church exercised a diselplinag arcaeni.

Jeremizsg, a German scholer, claims to be able to do
this., He cites four instances of it beling practiced on
the basis of the NHew Testament tex t.6
iret is cited I Corinthians 4:1 in which the min-

B

isters are referred to as "stewards of the nyvsteries of

Cod," Jeremins claims thaﬁ the mysteries here are the
sacréments. This 1s not absolutely demonstrable, The
mysteries can include many other things besides. Among
them mirht be the gifts of the Spirit of apostolic times,
the ability to preach the Word powerfully, and the mira-

culous powers which the spostles possessed Lut which thelr

successors do not seem to have. The attachment of mystery

SIbidq s Do 46,

6Joachim Jeremias, Die Abendmahlsworte Jesu (CGoet-
tingen: Vendenhoeck & Ruprecht, 1935), ppe 42-57.
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to the sacraments might well be considered a holdover
from contemporary mystery religions which cultivated an
air of mystery and secrecy about them, We have no proof
that the early Church practiced "close communion" even to
the exclusion of spectators. That developeé later. Except
during the height of persecutions, the Church never aimed
to be an undergrouné movemente.

Jeremias also cites Revelation 10:7 as an instance
of the use of mystery. If the Lord's Supper is a2 mystery
of Cod, 1t will no longer be used at the time of the open-~
ing of the book mentioned in Revelation. In the heavenly
.face-to~face conmunion with Christ, the communion through
elemente will not be ﬁeceasary. However, for Christians
1% hes ceaseé to be a mystery to be hiéden Trom the voung
and unbellevers long before thate

I Peter 5:13 with its veiled reference to the Church
and particularly to Rome ms "Babylon" 1s cited as a good
oexample of the employment'of veiled references to 2 ¢is-

eipline arceni. This might be an excellent passage if

21l biblicel authorities and scholars were agreed that the
"ghe® is & church and that “Babylon" is Rome. Neither of
these is unanimously admlttede. .

The clinching argument is supposed to be the fact
that in the Book of Acts baptism is performed in the name
of Jesus without reference to the Holy Trinity. Any reader

of Acts will admit the lack of & Trinitarian baptismal
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formule in that book. FReferences to the Trinity in the
New Testament are few and far between., However, the mys-
tery of the Trinity is mysterious enough even for mature
theologians and believers even today without making an
effort to conceal such 2 mystery--unfathomeble by the
best-~from the unlearned and unbelieving of the apostoliec
are., The formulation of the doctrine of the Trinity came
at the end of three hundred years. At the time of Acts
only the oral tradition wes in existence, unless St. Matt-
hew's Cospel wes a2lready widely circulated. The Trini-
tarian beptismal formula developed even as the eucheristilc
ritual took on color and form through the ensuing years.

With this brief survey the discussion of the text for
the words of institution ends,s The reasons for omitting
the phrase "This do in remembtrance of me" are very weak
and btased on & degtructive hypothesis of biblical cri-
ticism. + The advocates for the short ending of St. Luke's
ececount do not have strong textual evidence to support
thems The ressons Tor advocating a short ending on the
besis of a disciplina arceni must yet be more conclusively
proved, Nothing essential to the understanding of the
Lord's Supper is gsined by accepting the short ending
since the parallel passages contalin identieal thourhits.
These other passages were also written for people who

were not slways, strictly speaking, believers.
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Smoll variations between the accounts will Te dealt
with in the chapters concerned. Some of these are the
differentiation between "blessing" and "giving thanks"
in reference to the consécr&tion of the elements and
the difference between "for you" and "for many." The
differences here need cause no difficulty nor regulre

any major treatmente.

L (B
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CHAPTER II

THE NIGHT HE WAS BETRAYED

Ste Paul savs, ". . . the Lord Jesus the night in

which He was betrayeé." The evangelists give a more com-
plete picture of the Fassover celebratlon and its sur-
rounding circumstances during which the Lord's Supper
Wwes instituted.

Vincent says, "He institutod the Eucharist while His

betrayel was golng gg.“l lﬁtalica V.] Here the imperfect

tense is used. It is an action scene simil

0

. to the first
Faogover. Then the angel of death was making the rounds
while the faithful remained inside and partook of the
Pasaover Supper. Jesus' betrayal was going on while le

was instituting the Lord's Supper. The priests and tem-
ple police were getting ready and awalting Judas Iscariot's
errival to lcad them to Jesus.

The Sceriptures are very definite concerning the insti-
tution on the night of Jesus' betrayal. However, careful
scholars claim that it cannot be definitély ascertained
which nirht of the week it was. The Church on the basis
of the Bible nas always maintesined that this wae Thursday

night, the first night of the eight-day TFassover celebration

Liarvin R. Vincent, Word Studies in the Wew Testament
(New Yorl: Charles Scribner's oons, 1905), I1I, 250,
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anc¢ that Jesus dled on the following day (Friday)e Scholars
claim there is a discrepancy between the Synoptists and
S2t. John as to the day of the inatitution of the sacra-
ment of the Lord'as Supper,

The symbolism 1s beautiful elther vaye. If Jesus
instituted the Lord's Supper as the Passover meal wes at
an end, then the New Testament secrament Torms the counter-
rart of the Old Testament cdvenant rite. If Jesus dled
28 the Passover lambs were being killed in the temple
enclosure, then the blood of the Wew Covenant was being
shed to supersede the blood of all the sacrifices of the
018 Covenente

There should be a rule by which variant readings can
be Interpreted, Ylviselker gives & good principle to fol-
low wnen he says:

There is an accepted rule of exegesis that the

later passage shall be interpreted in the light

shed upon the words by an earlier citatign cover-
ing the seme ground, and not vice versa.

On the basis of this rule, it is permissible to say
that B8t. John wrote knowing that the Synoprtles were right

and his purpose was not openly to contradiect them.

2Joh. Ylviseler, The Gospels: A Synontic EFresentation
of the Text in Matthew, Mark, Luke, and John with Explan-
atory Notes (Minneapolis: Augsburg Fublishing House,
19355, De O44. There 13 an excellent discussion of the
whole problem of the time in this book on pages 636-6G46,




15

S5t. John tells us (18:28) that the Jews would not en-
ter the praetorium so that they would not be defiled.

Thoy wanted to eat the Fassover. If the Fassover were to
be eaten Thursday night, this would bring Jesus' death on
e Taursday, We read "it was the preperation of the Fasa-
over" (St. John 19=l4) when Jesus was crucified. Inmpro-
perly understood, even 5t. John has a contradiction with-
in his own narrative.

At the time of Jegus, the Jews combined the celebra-
tlion of the Fassover with the Feast of Unleavened Bread
maliing 1t a comblined elight-dey affeir. The first day of
unleavened bread was from Nisan 13 sunset to Hisan 14
sunset and was also the Passover. The Feast of Unleav-
ened Bread then continued from Nisan 14 sunset to Nisan
21 gunset. The Fassover was alvays the first day of this
celebrations St. Matthew 26:17, St. Mark 14:12, and St.
Luke 22:7 state this. The Passover lambs were lilled
in the temple courtyard starting right after noon on
the first day. They were eaten that evening. However,
thet evening after sunset was already the next day according
to the Jewish way of reckoning time. According to Ylvi-
gsaker, a speclasl dispensation was made here.

In the second place, the evening after sunset

on the 14th, which was counted with the 15th,

reverted again to the l4th, so that the 1l4th

was mede to continue not only ugtil sunset,
but up to the hour of midnight.

BIbid LN P- 6340
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The left-over portions of the tenple sacrifices vere
eaten the day aiter the rasacver. This the Jews who did
not enter the preetorium wished to do. St. John does
not say that they wished to glauchter the Passover lambs,
he only says they wvarted to eat the Faasover.

At the time of Jesus it was already customary to
arrance the Passover celebration in such a manner that
only one week~-ecnd would be involved and also that the
celebratlon would never coincide with a Sabbath observancs.
fore vhen St. John mentions that it was "the prepa-

ration ol the Fassover,"

he is steting thet it was the
friday (always called the day of preparation for the
Sabbath) of the week of the Fessover celebration.

Jeremias, the German scholar, emphasizes that the

N

last meal of Jesus at which He instituted the Lord's
Supper wos o Passover, Thus he links the New Testament
sacrament directly to the Passover in point of time.
If Jesus had eaten an anticipatory meal on VWednesday
night so that He could die while the Passover lambs
vwere being slain on Thursday, He would not actually have
been eating a Fassover nor perfectly fulfilling the Law,.

Worecover, He would then not have risen from the dead on

Sunday but on Saturday, the third day after the crucifix-

_ion, which is contrary to Scripture which maintains that

the resurrectlon took place on Sunday, the first day of

the week (Ste. Mark 16:2 and St. Luke 2#21)2
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To prove hls contention, Jeremizs makes use of six
arguments based upon the Bitle and supplemented by quo-
tations from rabbinic literature.

In the first place the suprer was eaten in Jerusalen,
within the very walls of the holy city--St. Mark 14:13,
St, Matthew 26:18. It was one of the reguirements of the
meal that the lamb be slain at the temple and then eaten
in companies of bellievers inside the city walls even as
the Tirst Fassover was eaten indoors while the angel of
death paseed over outside. This often necessitated
crovding into atreets and up on housetors. Lo wonder
the dlseciples were anxious about prepvaring o place for
the meal. HMoreover, it should ve noted that after the
meal they departed for the garden of Gethsemane outside
the ¢ity walls. Jesus had spent the previous nights in
suburben ZHethany. It was most essential, however, that
this meal be eaten within the cilty walls of Jerusalem.

Another requirement of the Fassover was that it
should be eaton at night after sunset. S5t. lMark tells
us (14:17) that Jesus came to the supper in the evening.
The scenes following the supper took place at nirht es
can be seen from the fact that the disciples could not

stay awale while Jesus wes in His agonizing periods of

430achim Jeremias, Die Abendmahlsworte Jesu (Goet~-
tingen: Vandenhoeck & Ruprecht, 1935), Dp. 6=-27,

LR 5T ] n‘ﬁ‘"‘-i
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Jegus also referred to Himself as being betrayed

The refTerence in connection with the cock

erowing and Teter's denial indlcates that the time for the

crow was rast (for that day) and was a coming event

next morning)e

significance.

The Tact that the meal was repeat-

edly referred to a8 a "supper," the chief meal of the day,

Scholars nave found that the Jews

at the time of Christ had thelr chlefl meal in the evening.

Jegus and the disciples reclined at the meal, a cus-

tom ordinarily not followed by XFalestinian Jews, yet pro-

por Tor this festive and memorial occasion. (S5t. Matthew

26:20, St. Lure 22:14).

standing in expectancy of the deliverance from the Egyptian

boncaye.

The first Fassover wes eaten

)

Later, with the deliverance from this bondage

accomplished, one could recline becsuce delliverance was

now no longer expected; but here the memorial feast could

be eaten in security.

VWine was drunk at thls meal, & prerequisite for the

Passover.

Jesue refers to the "fruit of the vine" which

in the spring season of the year could be nothing else

thaen fermented grape juice, lMore will be sald about

this in connection with “the cup." Wine was drunk only

Por such festive occasions 28 circumcisglons, weddinrs,

burials, and Iassovor,

It was not as plenteous a commo-

.dity for Falestinlan Jews as we are often led to believe.

Since wine was drunk at this meal which was surely not a

-
e
-
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clrcumcislon nor a wedéing, and 2 funeral only by anti-
clpastion, we muat conclude that Jesus now celebrated the
Passover. HNo other "church yeer" festival wes at hand.

There isg also the closing hymmn of the meal to be
considered (St. Metthew 26330, St. Mark 14:26) which was
e typical Teature of the Fassover celebration though not
exclusively so. ZEdersheim? says this was the last pert
of the lassover lallel, namely ¥selms 115-118 used as
8 Froup.

Lastly, one can not’fail to consider the actual set-
ting for the Lord's Surper. As Jesus handled the elements,
He spole certain words, now known as the words of insti-
tution. These can not but remind one of the telling
of the Fassover story in connection with the meal as in-
dicated Trom Exodus 12:26 and 13:8, The difference be-
tween the two uses of the spolren words, hovever, is im=-
portant. The FPassover account recalled certain past events
which were intended Tor the nresent and the future, even
ag was the cmse with Jesus' words of institution a2s He
also indicated that the repetition of His words and actions
in the Lord's Supper vwas t0 be done in remembrance of Him.
It was not so much only & replacing of the 0ld covenant

sgcrament in the Fassover as a continuation of 1% in per-

fected and glorified form in the fulfilled revelation in

5A1fred Edersheim, The Life and Times of Jesus the
Messiah (CGrandé Raplds: Um. E. Eerdmans Fubllshing Company,

1957), 11, 513,



81

s £ 24

21
the Measishe.

These arguments of Jeremins standing singly would not
prove concluslvely that the lord's Supper was instituted
at a Yesasver, but taken together, they make a decided
impect, especlally when the biblical account will verify
the statenents.

The institution of the Lord's Supper came at the end
of the Poosover meal, so that this was the last Fassover

of Jesuse. It was to mark the end of an era, Ylvisaker

Wo do not belleve that they partook again of the 6
paschal lamb after the Holy Supper was instituted.

All this was done vhile the betrayal was g£oing one.

It was similar to the Tassover in that the Fassover preced-

o8 the libveration from bondage while the institution of
the Loréd's Supper preceded His liberating death for the
relief from the bondage of sin.

liaving established the Lord's Supper as occurring on
the night of Jesus' betrayel as He completed the Fassover
celebration, it is then proper to0 examine in detall the
actions, words, and elements employed in instltuting the.

socrement of the Lord's Supper.

-~

CUYlvigaker, ODe Qit’, De 6580

1
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TOCK BREAD

4

Our lLord Jesus Christ in the nirht He was betraved
took bread. He took the remsins of the Fassover bread
vhich wes before Him. This was to be one of the visible
elements in the instltution of His suprer. It is impor-

tant to see Jjust vhat the significance of this bread is

5]

even apart from 1ts being a vehicle of divine groce.
Roberteon ;oints out that the Greek word here used
Tor bread, 3&:/91'05 » comes from the verb Torm, i{aw, meaning
"to join or fit." This can be aprlied to the bread which
Jesus had before Hims, It was flour mixed with water and
baled., Two ingredients for human nourishment were jolned
to mal*e an even more palatable énd nourishing product
by the process of bakin
Behm? states that %&11$ was the word used by Hip-
pocrates for wheat bread. Although Behm leans heavily
on the Johannine conception of the "living bre2d" and the

rest of Jesus' discourse in John 6, yet what he hns to say

lparchibaldé Thomes. Robertson, word Iictures in the
New Testament (New York: Richard Ra 5 Smith, Inc., 1930),
155

2Johannes Behm,'kprvﬁ, Theolosisches WBriterbuch
zum Neuen Testement, edited by Gerhard Kittel (Stuttzart:
Verlag von W. EKohlhammer, 1933), I, 475-47G.

1
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gbout brend se o means of physical nourishment also being
usged 238 a vehicle of gpiritual nourishment in the Lord's
Supper cen be apprliedé in a2ll of the sacramental passages.
This ldea of joining flour and water by meens of baking
can £1s80 be applied to the jolning of the bread with the
promise of Christ on the basis of Carist's word srd pro-
mise that this is His bodye. This brings about a2 perti-
¢lpetion in salvation whlch will be leter discussed in the
chapter on the comﬁunion.

If it is assumed that the Lord's Supper was instituted
in connectlion with the Tassover, there 1a little 4iffi-
culty in establlishing that the breed used vas unleavened,
The Isreclites used unleavened bdbread at the first Fassover

£

becoausze of the lLord's command z2nd because of the haste re-

s
futa

auired in its baking in connection with the impending exo-
dus from the boundage of the land of Egypl. AL first the
fostival ol the unlezvened breasd was ssparate {rom the
Pasogover, but at the time of Jesus it was a combined fes-

tival., The eating of the unleavened breadé was integrated

1

with the eating of the Fassover lamb.

The Greck word A@7es does not prove thot the bread
wes unleavened beceuse 1t is the general word used for
bread. The Greek word for unleavened bread 18&327a4.

Many critics therefore point out that leavened bread could
just es well have been uscd by our Lord in the Loré's

Supper, since they say there 1ls no basis for claiming thatb

£

Y

e U et
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ﬁﬁrmsmeans unleavened breed. This would be true only if
i% could be proven that ﬂkrus is never used Lo desigrnte
unleavened bread., Besides the use of leavened bread
would not conform to the Faassover hackeround for the
institution of the lord's Suprer.

Jerenlas says, "in Uphrheit ist die Behauptung, un-
gesBuertes Brot k¥nne nicht als iﬁrvs begzelichnet werden,
Telach,"? Jeremias goes on to show that the showbread
on the table in the outer chambor of the temple, whis
Jgovisgh literature says 1s unleavenad, is called %ﬁ?ﬁl
in Greels, &
his should show that on the basis of the word usaed
Tor bread in the Greek text of the words of institution

it 1s impossible to definltely state whether the bread

-

wa.s leavened or unleavened. That fact must te supplied
on the basis of the Fassover tradition which insisted
on tho use of unleavened hread.

Leneki® raises an interesting gremmotical problem at
this point. Jﬁfts is masculine whereas in referring back

o
to 1t Jesus uses the neuter pronoun Téere, ILenski golves

the problem by maeking the entecedent no longer the bread

3Joachim Jeremies, Die Abendmehlsuworte Jesu (Coet-
tingen: Vandenhoeck & Runrecht, 1935), De 27+

41132:&. 2 Ps 28,
G D 1 Lenski, The Interpretation of St. Mari's

pnd St. Luke's Cogpels (Columbus, Ohio: Lutheran Book
Concern, 0.1054), Ps 384,




25
but the thing which Jesus gives to His diseiples. This is
no longer the bread but it is bread having been blessed and
for winich thanksgiving had been made, This supports Len-
aki's emphasis upon the consecration of the elements, butb
this interpretation is hardly necessary upon the hasis of
the grammar. ﬂﬁﬁrc is the subject of the sentence which
has Taied as its predicate complement. ¢@Wr4 is a neuter
nouwn and governs the gender of the pronomlal subject.
Talken thus, the sentence makes excellent grammatlcal sense.
Since no possible noun intervenes bvetween the i@rws and
the @idpd, the two still are related to each other, though
not ag direct appositives. Jesus 814 not use the wvord
%pres since He had the item in question before himself,
Therefore He could legltimately say TéuTe,

The Tact that Jesus broke the bread need not be inter-
preted to mean that the breadé at all the successive cel-
ebrations of the Loré's Supper must be broken. The bread
was in sheet-lile pieces upon the teble, In order to be
distributed, the bread had to be broken. Tne nmaenner of
distribution is not essential, but the fact of the distri-
bution and reception is essential for the completion of

the communione




CHAYTER IV
HAVIRG GIVEN THANKS

After Jesus took the bread end the cup successively
into His hands, He pave thanks before distributing to the
diseiples. St. Matthew and St. Mark use the word cvAe-
piei s, "blessed," for the bread and vaqpnrﬁﬁ%ma "having

~

given thenke," for the cupe. St. Luke and St. Paul use

,

ﬁV‘{ﬂi??#?as in connection with the brend end indicate
the seme was true of the cups- In I Corinthians 10:16 5t.
Paul uses "bless" arain. In this connection the words
seenm to be‘useé interchangeably.

Instead of ralsing & question of difficulty in inter-
pretatlion, the use of two words here merely enriches the
meaning of the act. Ylvisaler says; " Z‘ukq-t;(ms, éuxgpw-
'ﬁ&%ﬁ:. One word supnlements the othef. He gave thanks to
God and blessed the bread through preyer.'t In the re-

mainder of this chapter the two words will be considered
28 denoting one concepta.

In post-anostolic and patristic times, as Vincont?

H
lyoh. Ylvisaler, The Gospels: A Svrnoptic Iresentation
of the Text in latthew, larik, Luke, and John with Zxplana-
tory Notes (Minneapolis: Augsburg Fublishing House, 1932),
footnote p. 661,

anarvin He Vincent, Yord Studieg in the New Testament
(New York: GCharles Scribner's Sons, 1905), 11I, 250-251,
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shovs, the word "eucharist" wes first eprlied as a tech-
nical term for tﬁe Lord's éupper or to the consecrated
elenentg., Thisg kept the view uppermost thet the Lord's
Supper vas & service of thanksriving with a memorial as-
pects The term feoll into disuse as the sacrificial ele-
ment of the Lord's Supper became the dominant feature. The
nodern Church has as yet not been able 4o keep these var-
lous aspects of the Lord's Supper in proper balance. Doc-
trine and practice tend to be interwoven in this respect.

Beyerd explains that blessing 18 related to curse 28
a factor in primitive religlon. Blessing plays en impor-
tant pert in the lives of the 0lé Testament believers. In
fact,; the promlse of blesging is one of the features of the
religion of Israels The patriesrchs made it a regular pol-
icy to bestow a blessing on their heirs; of'ten with great
ceremonies. Yet the blessing depepéed upon Goé for its
completion and fulfillment. The people were famlllar with
the temple ceremony which included the Aaronltic Tlessing.

The New Testament carries over the 0ld Testament ide-
ag including the obligation to praise God with thankful-
ness. Jewish fepilies prayed at the table, and Jesus,
being one of them, followed the custome This 1s where the
New Tostament concept of %uAaJr:( enters this plcture. It

3H. We Beyer, "SvAojid," Theologisches NBrterbuch
zum Neuen Testament, edited by CGerhard Kittel (Stuttgart:
Verlag von W. Kohlhammer, 1933), II, 751-763.
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refers to a blessing particularly in the sense of a
table prayer.
In connection with the use of the word in I Cor-
inthians 10:16, Beyer says,. "Faulus braucht hier den
jeden Juden geldubigen Auséruck T meTqgpier T4 Erdopias "%

A cup of blessing was used as part of the Friday evening

meal in hallowing the Sabbath and it played a prominent
role as the third cup to be passed around as part of the
Fasoover rituales Jesus Christ made use of this cup of
bleselng in Instituting His supper toward the close of
the celebration of the regular Fassover meal.

This brief word study leads inevitably to the big
problem of the congecration of the elements in the Lord's
Supper. From the earlliest post-apostolic times onward
grest importance was attached to some form of recitation
for the words of insatitution, usuaelly in a prayer form but
sometimes declaratory. This recitation was to "conascrate”
the elements for use in the Lord's Supper. It was a set-
ting apart for use as divine vehlcles of grace. Later on
sven the dogme of transubstantiation'srew out of it. The
words then accomplished the miracle of changing the bread
and wine into the body ané blood of Christ so that only

the appearances of bread and wine remained. The difficule

}m-, Pe 760- : 1
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tics connected with thie view will be shown in the last
chapter of this thesis,
ngki says very boldly:

If the cup (and the bread) 18 not bleasecd by con-
secration, no sacrament is received. FYaul does

not say what words of blessing the apostolic churech
ugeds Ye are gulte certain that they were not the
words that were originally spolten by Christ when

he consecratedé the elements, for these words have
not been preserved to us for th% very reason, 00,
that ve are not to repeat them,

It is éifficult to interpret this statoment of Lensiki's

hecause it seems to indicate two somewhat contradictory

things. In the first place 1t emphasizes the need for a
speciflc consecration without which the sacrament is not
congidered velid. In the secondéd place it indicatea that
vwe hesve no specific formula Tor bringing about this con-
gecration because Chrlst'a original words have not teen

preserved ?or ugs Lenskl writes further:

Our secrement complies with Christ's original words
and has ablckuf power when ue truly obey his sac-
ramentel command: "This do." In order to made
sure of this eassential voint the church uses the
so-called words of institution when she consecrates
the elements and adds the Lord's Frayer instead

of a prayer of her owne.  The words of lnstitution
plus this prayer are our su,\o!n ve The conseccerated
cup must, of courso, also be received by the com-
municents in order theot there may be & sacrament.
But not merely & bdlessing of sgme kind sufflices

to malre the _eup thus reccived "a communion of

the blood of Christ," 1t must be.a specific

5H C. H. Lenski, The Interpretation of 5t Taul's

Mrst g Second Epistles to the Corinthisns {(Columbus,
Ohio: artburg PresSs Cel946), % Pi 40%.
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sacramental bleasinr, i. @.; one that certainly

comnects the cup with Christ and hnis original

and efficaclous institution of the sacrsment.c

This problem would not concorn the ezegete as much
as the liturgiologist if it were not ?or the fact that
doctrine underlies liturgy end Scripture is basic to both,
There are miraculous instances of blessing in the llew
Testoment. Jesus Christ miraculously fed five thousand
or more people with Tive loaves and two Tish, yet one
can not say directly thet the miracle was due to the
blessinge Iﬁ thio case the uiracle iteelf was a blessing,
entirely independent of Jesus' words or asctions. Jesus'
povey can not be limited to words or actions, nor to
their proper or improfer uBagLCs

The same can be sald concerning the use of the words
of institution at the Lord's Supper. The elements vere :
consecrated once for all time by Jesus Christ hinsgelf,
Qur subsequent handling of the elements must bé done in
the aplrit of Hig intention and in the fulfillment of His'
pronisese

One would never say that the water in the beptismal
font 13 consecrated by the recitation of the words of the
Grent Commission (8t, Matthew 28:19-20). Yet, by analogy
with the words of our Lord used in instituting the lord's

Supper, that would have to be the case. Doth passeges

.61bid, » Ds 409.
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(the Great Commlssion and the VWords of Institution) should
be read at the respective sacramentel services but not as
consecrations. These words portray the background, COom=-
nands and promises upon which the sacraments are based.
They work no maglic or miracles in and of themselveas.

The Lutheran Church hﬁs veed these words in a peculiar
waye Une wonders whether they have not often been ssid
o8 & prayer (without an "Amen") by the officiant facing
the alitar and accompanied 28 ihey vere by some form of
manipulation of the elements. Then portions of the words
are repeated to each commumicant. One asks whether this
does not amount to a double consecration where on strictly

doetrinel grounds none ls actually neededs ILealizing the

logicel and practical difficulties involved in this treat-
ment, o committee composed of men from the American Lutheren
Church, the Augustana Synod, the LEvangelical Lutheran

Church, the Suomi Synod, the United IZvengelical Lutheran

Church, and the United Lutheran Caurch in America has
aterted a revision of the communion service,

The Eucharistic Prayer

This 1s the prayer which has been prepared by thils
commithee for use in the communion service,

Holy art Thou; #lmighty end Merciful God. Holy
art Thou, and great is the Majesty of Thy glory.
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hou dldst so love the worlé as to gilve Thine
Only-begotten Son, that whosoever believeth

in Him might not perish, but have everlasting

1ife: VWho, having come into the world to fulfill
for us Thy holy will and to accomplish all things
for our salvation, in the night in which He was
betrayed, took breead: and when He had given thanks,
tle brake it and gave 1t to His disciples saying,
Tele, eat: This 1s my Body which is given for you:
This do in remembrence of me. After the same manner
also, He took the cup, when He had supred, and

vwhen He had given thenks, He gave it to thenm

saying, Drink yeo all of it: This cup is the New
Testament in my Blood, which 18 shed for you and
Tor many, for the remiseion of sins: This do, as
oft as ye drink it, in remembrance of me.

Remembering, therefore His selutary pcrecept, His -
life~giving Fession and Death, His glorious Resur-
rection end Ascension and the promise of His com-
ing again, ¥We glve thanks to Thee, O Lord God Al-
mighty, not as we ought, but as we are able;

and we beseech Thee merelifully to accept our
praise and thonksgiving, and with Thy ¥Word and
iHoly Spirit to bless us, Thy servants, and these
Thine own gifts of bread and wine, so that vwe and
2ll who partake thereof may be fllled with heavenly
benediction and grace, and, receliving the remission
of sins, be sanctified in soul and body and have
our portion wlth all Thy saints.

And unto Thee, 0 God, Father, Son, and Holy Splrit,
be all honor and 519ry in Thy Holy Church, world
vithout end. Amen.
The words of institution are included in thls prayer.
However, a rubric indiceting the manipulation of the
elements is also included which still keeps the 1dea

of a consecratlion. It is a step forward In the right

direction from the Jewish idea of blessing to the more

T"The Prayer of Thankegiving," Liturpical Texts,
anproved by the Joint Commission on the Liturgy, Easter
veek, 1950. (Philadelrhia: United Lutheran Fublicatlon

House), pp. 18~19.
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gtrictly New Testement 1uea xfiﬂvina thanks.

In summary it can be gaid that the most important
concopt Lo grasp from the fact thet Jesus Christ hleassed
and gave thanks in connection with the visible elements
of the sacrament isg that the speclal presence of Cod was
deglired at this new supper, Consecration can be fhought
of only in the sense that the action designates the ele-

nents which will be used as vehicles of divine grace

without in the least affecting then.




CHAFTER Y
THIS IS MY BODY

After Jesus had telen the bread and given thanka, He

A

brako it end gave it to the disciples sarying, “"Uhis is m
g3 w7 y

-

D")ﬂ:}' ° i

Immeéintely upon reading these weords tﬁc logician
and grammarien see here a figure of apeech, preferably
a metaphor, It is possible to admit a figure of speech
here without in the least impairing the sense if this is
properly donee.

The Reformed Churech has talken the stand that the
is the Tigure. For the theologiens of this
persussion 0714 does not meen "is" but "aymbolizes" or

"

gipnifios® or at best "stands for." Such a misuse can

éot he conéoned in the ﬁhglish lanyﬁage and surely not in
any other languege as highly polished as the Greeks. Ae-
cording to the bost grammoticel usages, "is" must always
be taken to be a simple copulative verb ﬁhiéh denotes a
rolation between subject and predicate complement so as to
male them equivalent, complementary, or descripiive.

W

One can oay, "The automobile is pink." Pink is not

difrerent from sutomobile but merely supplies another de-
ail to the description of the automobile. The same is

true in the sentence, “"The snow is pink." Whereas the

-
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detall here 1z contrary to natural perception, the rela-
tionship still stends grammatically. "The sutomobile is
a motorcycle" states this predicmte relstion & little dif-
ferently becouse the predicate now no longer strictly
atates & quelity of the subject but is equivalent to the
subjeect since it is also a noun, the same part of speech
o8 the subjecte.

Pronouns may also be used in these complementary
relationships. In the sentence, "This is an sutomobile,”

he spealer is indicating an object when he says "this."

ci

.01
¥

Whatever he mey indicate with the word "this" he means
that object 1s an automoblle.

It will be noted that the verb in these illustrative
sentences is the same in every instance. "Is" here de-
notes the state of being. Ome could not sy, "The auto-
mobile signifies pink® nor "The snow symbolizes pink" nor
even the reverse. "Pink signifies snow" would herdly be
correct to the person who has seen thet snow is white and
would be better symbolized by white. Although the sen-
tence with the word "is" states a falsehood to the resson
and senses when one says "The automobile is a motoreycle,"
vot to say, "The automobile signifies & motorcycle," or |
"The motoreyéle symbolizes an automobile" would be changing
the expressly intended meaning of the words. When the
word "is" i1s used, the words before and after it mey often

be 1n£erchanged; This can not be done when "signifies" or
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"aymbolizes" i3 used. 3

Reformed theoology started out with the ides that 3
"18" in the worde of institution meant “significg® and
thefeQO?c contolned a metaphors This ides fell into dige-
uge very early, but it still éomes up once in & wvwhiles

Coareful grammatical study simply will not permit such

hese interpretera do not hold such an interpretation
consistently or they would invalidate the whole revealed
teaching of God in the Bible. "And the Word was Gogd"

(5%. John 1:1) meons that Jesus, “the Word," wes God.

-

11

He only symbolized or gignifiled God, then there would
as yot be mo revelation of Cod outside of nature and the
Christian faith would be a meaningless creedal formula-
tion. In 5t. John's gospel are many "I am" passages in
1k 4 T o 0 @ on vherd." b
whnich Jesus colls Himgell the “door, shepherd, read

of 1ife,

etcs, If the "en" woere used s0 as to moke Jesus
sey, "I symbolize the door," then the seeker of truth

cen well say, "If you merely symbolize the door, then
awey with you, clve me the real thing."

Applying thls grammatical study t6 the words of insti-
tution, one can ssk the same questian, "If this merely
symbolizes the body of Christ, them there is not much use
in havine the symbol. Why not have the real thing?" I
it is impossible to have the reel thing, then to tréat the._

symbol as the real thing is a form of idolatry. This one
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avoids by teling "is" to actuslly mean "is." The Lutheran
Church hag alvays maintained the true meaning of ETTI¥
whrouzhout i
There are metaphors in the Bible and there may be
in the words of iInstitution, but to establish thege on
the basls of a wrong meaning for the copulative verdb is

to invalidate the use of the word, or at least seriously to

(s

ion 1t8 use, throughout the Bible or any other l1lit-
erature. OConsequently, iT & metaphor is to be found here,
1t must e sought in the subject or the complement. In this
sentence of the words of institution it would be difficult
to ostablish a metaphor in the subject, 79vT2, which is a
demonstrative proncun. As previously mentioned,l the Te¢¥7TD
degignates what Christ holds in Hls hands,; which the contex
tells us is bread. ©Since the copulative verb, g rTiv, also
avpears here, TUT» also serves ag predicate complement to
he rivpd, being interchangesble with it. Finding a mete-
phor in "this" would be impossible without finding & meta-
vhor in whatover is designated by the "this." Thot meens
there ig also a metaphor in "body." This would result in
evervthing becoming nebulous and obscures
Thet leaves only one possibility for the metaphor,

namely T#@pa, translated "body." After the gremmerian has

finished his job on "this" end "is," the biblicel inter-

1Su s DDe 24‘"‘25»
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preter has to work out the meaning of "hody” on the basis
of the Inspired text and context. This is begun by as-
suming that there is no metaphor present. The word “"body"
is teken to moan body unless it cean be proven that Jesus
meant 1t otherwlise. The meaning of the word body will de-
clde vhether 1t can be made aprlicable in this instance.

If this cen not be done, then a metaphor of some iind

The early Church was often &ccused of cannibalisn
becoupe ignorant unbelievers wrongly interpreteé what they
heard concerning the eating of Christ's body. This should
leaéd one to think that early generations of believers act-
ually belleved the body of Chrisgt to be received in the

sacrenent. The question of the "real presence” will bve

discussed in the last chapter,
leenwhile, what is meant by the word fwud as Jesus

18 translated "body," yet 1% ie

(o7

here uses 1it? The wor
not meant in the crass, obviously mpterial senses Then
the waﬁiaﬁbf would have Tit better which means "flesh."
There must be a reason why rcﬂfa.dwa.s used and not m}af.
Besides, vhy i8 there a separation of the sacramont into
two elements, body and blood? Althsus attempts an ans-
wer when he saysi

"Te1b" uné "Blut," in ihrem Nebeneinander, bezeich-

en das Leben als sterbendes und nur als solches.

Nur im Tode scheiden sich Leib und Dlut. Josus
deutet in der symbolischen Handlung also auf

ezl
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seinen Opfertod. ES gibt den Jlngern sein Leben
als sterbendes hin.

The question then is vhether "body" end "blood" de-

note the seme thlng, two aspects of one thing, or two

pl

entirely different things. Althaus indicates correctly
thet body and blood are separated only in death, but that
ls true only when death results Trom the sheddinz of the
blood mo as to render the body lifeless. This immediately

Y,

links the account of the Lord's Supper to the Passover
with its sacrificed lamb end to the denth of Jesus Hime
eelf which was to take place the next day. Without the
Tormer as background and the latter as fulfillment, the
Loré's Supper would be a mere cerenmony without value.
Whereas "Tlesh" indicates that part of our being
which is leid to reét in a coemetery after a period of
yeors, "body" indicates more than thet. Body includes
the whole concept of life end personality. The divinity
28 well as the humanity of Christ's body must be considered,
His body had the humen, fleshly attributes which oame
to it through 1ts union with Christ as the divine Sonr of
God. The body could be true arnd natural in essence and

in glorious conditlon, thus having glorious propertles

2rpgul Altheus, Die lutherische Abendmahlalehre in
der Copenuvart (Mlinchen: Chr, ¥Xalser Verlag, 1951), pe 39
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wnlich were not used durine the humiliation. Communicents
recelive the glorified body, not the mere fleshly bodye.

ifany theologlans nave wrestled with this problem.

Erauth, one of them says:

It i1g evident that as it is only after Carist' 3,
blessing the bread, thet 1t is true that "This,”
which e now commands us to ke, oat," 1o His
body~--end that this breed [p. 609 veg just as
nmuen a ﬁvmvol gut of the sacrament as in ite-
that the "this" cannot refer to the bread merely,

0T can tdu bread in the Supper be more %than
a sym ThoLe~

sceration on the elements. These two men holéd one viaw,
The unbinsed reader asks whether they succeed in avolding

-~

the doctrine of transubstantistion.

On the other side stands Robertson who gays thet the
body here means the mystical or spiritual body of Christ
which is the Church of which Christ is the head (Colog-
siens 1:18, Ephesgions 5:23)e2 That explanation would be
good on the surface but not in the context, This mystical

body cen hardly be eaten nor can it be given for us. The

Church can administer the sacrament, but it cannot itself

3¢, P. Yrauth, The Gogservat%ve Reformation and Its
Theologg s Represented in the Aucsburs Confe sion, and
the [15Lor" Literature of the Ivenselical LutueWQg

Gh Church (Ih*ladelphin. United Lutheran lublication House,

0.1913)' PDa 608“609.

Z”SU RIS PPe 29"30 .
S5Archibeld Thomas Nobertson, Hord Fictures in the New

Testement (New York: Richard R. Smith, Ing., 1930), IV, 155.
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be handled esacramentelly as Jesus here obviously handles ]
His bodye

Althaus herdly gives an acceptable position when he
seys, "Dag Hendeln der Gemeinde im Namen Jesu ist heute
gseline une betreffende Leihlichkeit.“s He says agein,

"Brot und Vein ola ausgeteilte und empfengene sind heute
Jesu uns betreffende Leiblichkeit."T

The safest interpretation of the whole phrase, "This
is to take it literally. One lets the copu-
lative verb-mean Just what it says. The demonstrative
pronoun a8 subject contalns no metaphor. It refers for-
vard gremmatically end backward in content and deslgnation.

The predicate complement, "hody,"

is taken in 1ts wider ra-
ther than in its nerrover measnings This rules out the chang-
ing of the bread into the body by some sort of magical or
miraculous process. It also rules out the symbolical or
mystical interpretation which designates "body" as a-
metaphor and seelzs to make it mean the Church és the

body of Christ,. One does not want the vody of a dead
Saviour according to the days of the humiliation which

any emphssis on the "flesh® produces. Nor does one want

a Saviour so far removed from the world that He does

6A1thaus, Op. Git., Ds 47,
7L00. ‘Glﬁi
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not have any contact with humanity, dealing with it
only in & myestical fashion. The Lord's Supper is not
e. funoral meal nemorielizing a dead Saviour, bub it is

a wedding feast in which Christ, the head, is united with
Hig btody, the Church, through His own commended sacramen-—
tal means., It anticivates the Tinal marriage supper of

the slain Lamb in heavons

B ‘rr-in“lﬂ



CHAFTI'R VI
HE TOOK THE CUP, MY BLOOD

After the same menner also when He had supped, He took
the cup, and vhen He had given thanks, He gave 1t to them
saying, Drinl ye all of it. This cup is the Hew Testament
in my blood.

At the concluslon of the Fassover meal, Jesus gave
the dlseiples His body by means of unleavened bread.

As the second part of the institution of the Lord‘'s Supper,
Jesus gave them His blood to drink by means of the cup of
wine which was present on the table at this meal,

It is interesting to consider the physical elements
which constitute this part of the Supper. The cupl is
of' no great importance. It is mentioned merely as the

contaliner for the wine, Since a liquid cannot be handled

1in the possesslon of lMr, Fahlim ¥ouchakj]i of New York
is a cup, called the chalice of Antioch from the place of
1ts discovery, vwhich some scholars belleve may have been
the actual cup used by Christ at the institution of the
Lord's Supper. The inner cup is of plain silver wherecs
the outer one is eloborately carved wlth figures of Christ
and the apostles, vines, lamb, loaves and fish, etc. all
very gymbolic. Further information on thls chalice can be
found. BSee: Henry H. Halley, Pocket Bible iandbook: An
Abbreviated Bible Commentary (Chicago: Henry H. Halley,
c.1948), pps 308-309. Also: H, Harveré Arnason, "The His-
tory of the Chalice of Antioch," The Biblical Archeolocist
(New Haven, Connecticut: American Schools of Oriental
Research, 1941), IV, 49-64.
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without a contalner, it is ezsy to speak of the container

3

end the contents as one unit, since 1t is also obvious

o

net Jesug here meant the contents not the containsr. One

ct
¥

cen not possibly drink & cup, but one cen drink the con-
tents of the cup.

Because of the supposed short ending of St., Luke's
gosvel and various references to the Fassover ritual, it
hes sometimes been hard to determine just which cup is
here meant. Strack-Billerbeck? believe that the third
cup of the Passover 1s here meants It is properly
referred to n2s a "oup of blessing" and therefore is in
complete accord with St. Paul in I Corinthians 10:16.

Arguing that the cup followed after the meal, not
only after the eating of the bread, Reu describes 1t thus:

This is what Faul had in mind when he wrotef4£ni

T depmrvieal «  The eating of the Fassover

lamb was Tollowed by a long, more general

prayer and after that by a prayer of thgnks

{(Matthow ea well as Mark wrote S AR THEAS )3

and now the third cup, called the cup of thanks-

civing, wes peassed. As Jesus had counected the

first pert of His new supper with the dlstribution
of the unleavened bread, so now he connected the

gsecond part with the passing of the cup of thanks-
civing as the eating of the lamb was ovVer.

2Hermann L. Strack und FPaul Billerbecﬁ,(ﬁommg tar
zum Neuen Testament aus Talmud und Midrasc & {nchen:

G. H. Beok sche Verlagsbuchhandlung Bskar Beck],.1922),
III, 419.

3u, Reu, Can ke Still Hgid gg'ghe Lgtheran Doctrine
of the Lord's Suvper? (Columbus, Onio: The Wartburg

Press, 19%41), Pe 50.
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With this brilef description of the ocup itself and the
role that 1t pleyed In the celebration, it is next vroner
to examine its contentas The Floman Catholle, Lutheran,
and some Reformed Churches have traditionally used wine,
With the increased emphasis in modern society on rprohi-
pltion, temperance, and sclentific anslysis of alecocholic
intoxication and its habit-forming properties, a movement
has gotten started within thﬁ Church to substitute grape
Juice for wlne. Some of the liberal scholars even be~
lieve that the bibllical text will permlt this, Before
enterling into that argument it would be well to investi-
gote what is meant by vine according to some scholars.
Vincent says, "The wine was the ordinery one of the country,
only red. gztalics V;) It was mixed with water, gererally
in the proportion of one part to two of \ater."a' This is
a pretty clear plcture as to what the cup contalned.

Lengkl becomes overly dogmatic without sure footing
in Scripture when he writes:

Hence the use of any other liquid than actual wire

made from grapes--this alone was "wine" in Christ's

day, this alone was used in the Fassover--renders

the Sacranment énvalid, so that 1t ceases to he
the Sacranment.-

Conceivably, then, churches and misslons established

4yarvin R. Vincent, ¥ jord Studies in he New Testament
(New York: Charles Scribner Sons, 1905), I, 227.

5R. C. H. Lenski, The Interpretation of St., Mark's and
St. Luke's Gospels (Columbus, Ohlo: Lutheran Boolr Concern,

c.1934), p. 386.
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in arces of the world where grapes are not grown for cli-
natic or other reasons must import all‘of their sacra-
mental vine or els® be without the oleas*nrs and benefits

of this Sacrament. To be sure, the Lordts Supper is :

ck

no
ebsolutely essential to salvation,; therefore éeasing its
celebration for lack of the tyaditional physical elements
will be a hardship but an unavoidoble one, OChrist's
word and elements must be remembered,

That wine wes acturlly used by Josus iz thus stated

by Teud

Only on special occasions was it custom o Grink

wine in Falestine, at femlly festivals or at a

banguet; uho circumcision, betrothal, marriage

meal,; also during the first week after a Tuneral;

then on Passeh, Pentecost, end Tabsrnacle fos tivals-6
This 18 in essential agreement with Jerenizs' argument
on the use of wine at the Passover, previously stated.l
It is thus shown thét Jesus used wine at the first Lord's
Supper. His followers are to emulsate that;example as
Par an nossible, always bearing in mind Ohrist's original
elenents and institution

_“e aacramental value of the wine 1s an even more
importgnt eonsiéeration. 0f the cup Jesﬂs says, 'This
cup 48 the Mew Testament in my blood shed for you." Tae

importaat concept of the "New Testmment“ will be reserved

GRQu’ ibid!, p. 350

TS'UEI'Q;’ Do 19.
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for the Tollowing chapter, IHere first consideration will
be given to the verb "ghed." Vinecent says that "is being

- 1t

A RA o=l 7 V4
ghed” ig the proper trandistion for ewx«:vvalaem irbeceusa

to the Lord the sacrifice was elready being offered.8
Christ was instituting the Supper in the light of the
consequences of the next day when His blood actually
would bhe shed on Calvary's cross. It is impossible to
divorce the celebration of the Lord's Supper from the
events of Good Priday which asctually give the Sacrament
its validity. The body and blood of a living verson can
not be civen to others without the sacrifice of the per-
gon who is the donor,

The idea of & ©lood sacrifice as it is uséd here is
definitely couched in the tradition of the 01d Testament

Judaion which had for more than & thousand years of its

] =~
!

history experienced the idea, Behm? points out that

|
1.3

"lesh and blood are the consbtitutents of wealmess in an
earthly teing. Blood 18 the carrier of 1life 1n the body
a8 any 8insle study of physiology indicates. Except for

he refined nethods sometimes used in our civilized

o

gociety, killinc 18 still done by the shedding of blood.

- a al - y 1
iven for modern men, meat to be eaten should he butchered,

SVincent, ibid., De 227

9Joharnes Nehn, "-ﬁ'!uu" Theologcischos 0"-‘120’-108 ‘n’grtg b'bt.
zun Heuen Tegtament, edited by Gerhgf Kittoe tutt-
gart; Verlag von w: Kohlhemmer, 1933), I, 171-176.

-
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that 18, 1t must be killed in such a manner thet the blood

1s dreined from the body rather than left in the flesh.
The Jews were forbidden to partalke of bloods It was,
however, tisfactory for smorifice,; Leviticus 17:11l. In
0lé& Testanment terminology "to shed blood" was to deatroy
lifes Thie i3 expressed by Behm: "'8lut Christi! ist
Ireuz' nur ein enderer, anscha wlicher Auedruck fhir
den Tod Christi in selner He1labedsutung, "0

Gtra c“«u_lloro c_ll unacr hdd the hlood to refer o f
;:tisibﬂ-z%o(:
Moses sprinkled upon the people. The blood was for theﬂmg*“ Cobtan

“&'aa‘i'gﬂ“
people even as Jesus' blood was to be partaken of by the

Txodug 2@:8.“ 1iu was the olood of the covenant which

communicants or gueats at His Supper.

It need not appear strange on the basls of the Cld
Testement that Jesus chose red wine as the vehicle for
he convering of His precious blood. Genesis 49:11 and

Deuteronony 32:14 rofer to the "blood of the grapes.”

-1

saiah 63:35,6 refers to Jesus' treading the winepress
alone, This is e figurative reference to Hls shedding of
His own blood. It was He alone who gave His blood for
the forgiveness of sins., ILven as the grapes are duly
gsqueezed and crushed to produce wine, 80 His body was
boaten, bruiscd, and speared to shed His blooé upon the

cross of Calvary.

10113de; De 1730
1lgtrack-Billerbeck, Ope Sit.s, I, 991,
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There 1s another correlation between wine and bvlood
which should not be overlooled. Wine as a beversge with
alcoholic content hne an exhilarating effect upon the per-
gson who drinke 1% in such a manner that a little of it
acts as a stimulente. Too much, of course, tends to over-
stimulation, and conseguently dullness if not actusl
deadness resulis.

The sane holds true with the blood of Christe It is
a life-giving elemont in its proper usec. The blood was
shed to redeen fellen mankind, to forgive people thelr
sinse. Life follows this as Luther says in explaining the
Lord's Supper in his Small Catechism, "for where there is

forgiveness of sins there is also 1ife and salvation.”




CHAPTR, VII
THE NiW COVENANT

With the words "This cup 1s the New Testament in

ny blood® Jesus consclously links His Supper with the

previous testament piven to Israele The Greek vord .here

-4
=

used is éé{&%@?. This word occurs thirty-three times in
the lew Testament. In the Authorized Veralon it is trans-
lated "covenant" twenty-one times and "testament" twelve
timos,“mostly iﬁ Hebrews and in oonneciion with the Lord's
Sunner, The Fevised Veralon uses "covenant" thirty-one
timos ond "testanent® only twlce in Hebreus 9 and 16. Some
studonts of Hellenistic Greek feel that “testament" should
be used in every case in the New Testameﬁt.

The problem arises bhecause any translation of the
word requires something to bhe read into $te+ The Septus- ‘
gint renders ﬂ‘”j.’:le.s c-‘?d@{#f-i in all cases except Deutero-
nomy 9:15 and I Kings 11:11l. In some instances in the Qld
Testoment (Cenesis 21:27, I Samuel 18:3, 23:18, and I Kinga

20:34)(i’ 11 neong an agreement between two human parties

on 2 mutusl and equel besis., Yet when God is a party to

lrcimowledgment should here be mede to Frof, J. P,
Milton, Luther Theological Seminarys 8te Yaul, vho pre-
sented his 01d@ Testament exegesis olass with a word study
of "covenant" as used in the 01ld Testament.
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g covenant, 1t can be mutual but suirely not equals Then it

ls a senction or dGlaposition by God to vwhich man can do

nothing but agrec. Two reactlons are fortheoming from

i~

3

mmans eithe

aith and obedience or wmbelief and rebellion.

¥

God covenanted with Nosh,; Abrghan, David, and even with the

whole Hebrew nation during the course of 0ld Testament

-
-

4

history as recorded for us,
The emphesie is upon the promises of God rather than
A b - oy v e m d”' 9’
upon the commandments. The word did 759 means a legal

disposition oy teatament. In view of the meaning of

N e (4 - - -
' 13 as an agreement, quGQhVuoulc probably have been

betters Yot that would romove the absolutely divine origin
and chorncter of the covenant, A word can not be trans-
lated by o definition. Consequently, the Septuagint trons-
lators took & close word, ﬁﬁiﬂfﬂ}, and pove it an emphasis
in view of their desired meaning. A covenant or testament,
therefore, 1s a solemn and soverelign disposition of God by
which He gives us the Gospel promise, which man can accept
or rcject.

ATter this background material is swrveyed, it is
necessary to look at the covenant specifically in reference
to the Lord's Supper. Vincent? points out that the noun

(7
is modified by the adjective Wii¥y . IHeo distingulshes

2‘\ g 3 ) 3 2y = t t
Harvin R. Vinecent, ¥ord Studles ln the New Testame
(lew York: Charles Scr{bnar 8 Sons, 1905’, I, 138-139.

T | e T T A=
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betvwoeen Vé.!@&' and mdw'V. The former denotes time or quality
while the letter shows gsomething as not yet defined or
showlng signs of dlssolution. Vincont admits that this
distinction can not he pressed in all cases.

Behm~ 1ikes to conpider the coverant in connection
with the Kingdom of Cods As the Father wills the Ikingdom

to the Son, so the Son here wills His followers to have

perticipation (Mitherraschaft) in the kingdoms. 8t. Paul

points out the binding effect of any covenant in Gala-

The most important occurrence of this word in the
is in the Verba Testementl. TFaul connects it
with the chalice, hence the desth of Christ. In sumar-
izing Behm says:
Die uiuvi iebfug it ein Korrelatbegriff zur
fi<my Acia P 650 o o o i Bfeqy 18t durchgehends
dle Verflipung Gottes, dle machtvolle Kundgebung
des souverinen ¥Willens CJottes, in der Geschichte,
durch dle er das VerhHlinis zwlschen sich und den
Menschen gendss seiner Heilsabaicht gestaltet, die
authoritative gBttliche Verordnung (Stiftune), dig
eine onteprechende Ordnung der Dinge herbeiffihrt.
The correlation between the covenant and the kingdom
is very interesting. Those who accept the covenani are
members of the kingdom and consequently helrs of the promise

of the testament. This kingdom 1s often ldentified with

SJohannes Behm, "cﬂ¢6%?? ," Theolorisches ¥8rterbuch

zum Heuen Testament, edited Dy Gerhard Iittel (Stutt-
gort: Verlag von W, Kohlhammer, 1933), II, 105-137.

41pid., pe 137.

e e
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the Christian Church here on earth. Usually the definition

o

also specifleg that only true members meke up the real,

which the smcroments are included, are administered in and

shrough the Chureh andy properly spedling, nowhere elsec,

e

-

he identid

Ticatlon of the kingdom with the Church and the

i
@

coveriant or testament ig esteblished., The covenant is 3
made with each individual Christlan, yet only as he is a
member of the group which constitute the Christian Church.

The Church exists where the faith and promises are and the

i

onises exist where the Church is.

>

(1

faith and p
The thourht of & "new" covenant would not be entirely :
atrance to the disciples who vere gathered about Jesus at
the Lord's Supper. The prophet Jeremish (31:31-34) pro-
rhesied concerning the new covenant written in the hearts of
men. Ieople would know the Ioréd and He would forglve thenm
their sins. Jesus brought this about in the fuller reve-
letion which He himgelf wase
Reu secs this fulfillment in the Church end the ¥ing-
dom of God in close relatione
Tven the thourht of the "new" covenont was no
entirely new idea compared with the discourses
of Jesus, since it was indicated by tag egpgasis
which Jesus in Matthew 15:18 lald on the Tuture
tense and on the personal pronount aiweddpfrw

=
and pov , I ghall bulld my saxhyey 3 the new F_‘f“llqg‘l-t!
and the new covenant are closely connected ldeas.

51, Reu, Con We Still Hold to the Lutheran Doctrine
of the Lord's Bupper? (Columbus, Ohlo: The lartburg Iress,
1941 2 PO 3
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Neither the Churcir nor the covenant could exist separately,
hey depend upon and grow out of each other.

Mlthough Streck-Billerbeck® believe the blood to be

that of Ixodus 24, Reu wishes to have the blood of the cove- 5;55

nent refer back to that of Exodus 127 whlch sneaks of the
blood heling sprinkled upon the doorposts, This makes 1t a
meang of salvation from death. The blood of Jesus Christ

is that indeed, There may also be & posslble allusion to

Bince the benefits of & will or testement can first bve
received wvhen the testator dies, 1t 1s easy to see the con-
nection of the blood with the covenant also here,.

Thils Dlood 1s modified as the blood of the new
covenant; ané this can mean nothing else then

the blood that establishied the covenant. To
speslr accurately we must say: According to Matt-
hew and Mark Jesus spoke of the blood by means

of which the covenant is establiched, and accord-
ing to Faul He spole of the covenant that 1s es-
tabliched by the bloode In both csses blood and
covenant are inseparsbly connected. Furthermore:
Hatthew and Mark describe tpe tlood &g blood that
iz aboyt to be shed (76 meoi (Mark“meo ) meAAwe
sufevrcperor), Paul does not have this modifying
elause, Hut this c2uses no uneasiness to him who
knows that the lew Testament, when speaking of
the blood of Christ, never means the blood that
floved in His veins ghile He lived but always the
blood that wes shede

\ &

63unra, pe 48,
7Reu, OD. clte; Pe 594
81vid., v. 57.
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Of course, the blood that flowed in His veins was also

v il T TNIE Y

the blood that was sheds However, it took the act of shed-
ding the blood with its consequent surrender of life to
establish the covenents This raises the question =8 to
how the dligelples at the original institution could par-
teke of Dblood which was about to te sheds This is usually
explained 28 a miraculous anticipation wrought by Christ
becauge of Hls divine powers. This will be more fully
discussed laters

The concept of children being helrs of the covenant
ag 5te Iaul so vividly presents it in Fomans 8:17 can not
e overlookede In this respect Chrlatians are sharers in
e covenent by virtve of becoming members of the covenant
through baptisme. This mekes the Lord's Supper a continual
strongthening and renecwing of this covenant.

The whole covenant concept in the New Testament is
baased upon and interwoven with the 01d Testament concepnt.
The new fulfills, continues, and repleces the old., The
0ld covenant was besed upon the same graclous promise of
Zod o8 the new., The commendments of Moses have given
wey to the Christien principle of love. The blood of
the sacrificisl lembs has been replaced by the blood of
the Lamb of God. The Lord's Supper has succeeded the Fass-
over. The chiléren of the covenant are no longer the racial

Israel but the spiritual house of Israel, the redeemed

Christisns in the Church.
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The entire sacramental action at the Lord's Supper
is a reminder of the covenant and testament. The body
showe us the sharing in the love, heritage, and desires
of the giver. The blood shows forth the death of the tec-
tator, which males possible ﬁﬁe reception of the benefits

of the testonment. By the death of the testator, the for-

giveness of sins, life, and salvatlon are given to the

~

o one-vay actlions CGod gives 1t entlrely. tYie can only be

on the receiving end. Jesus Christ gave His body and blood.

The only injunction which has been imposed upon us is to

ok F 1 " Y & 1 L3 s .
Nig' which means we should receive the grace given

Althaus Gefinitely points out that a1l of thils is
implied in the VWords of Institution. He states that the
life of the believer and recipient results from the death.
of the Giver.

Abor welches ist dann positiv der Sinn der
Tinsetzuncsworte? Was heisst es, dass Jesus

Gen Jincern Brot und Wein 2ls seinen Leib und
seln Blut cibt. Die Handlung ist zunfchst Jesu
letztes Gleichnis: er veriindet im Sinnblld samb
denm deutenden Worte sein nahes Sterben, er atellt
indem er Brot und Wein zu Simmblldern seines
Opfertodes macht, dle Bedeutung selnes Todes ir
dne Leben der Menschen dar: 'Ihr lebet davonr,
dnas lch storbe." Aber das letzte Mehl Jasu 1st
nicht nur Iredigt von dem Segen selnes Todes 1n
Form einer symbolischen Handlung, es8 ist in der
Form der Glelchnishandlung selber Akt, Tet.

Indem Jesus das Brot und den ¥Wein zu Sinnblldern

heirs according to the promise. This testament is entirely

A
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seines Sterbens macht und so zu geniessen gibt,

verlelht er ébendamit im gleichnishaften I'fande

Antell an dem Ertrage selnes Sterbens.

Thus we see that in the midat of death there is life.
Christ died in order that those who believe on Him might

have life therebye The Testator provided for the wants

Jwt
-

192]

nelrs and survivors through the blood of the new

testanent or the new covenante

anul Althaus, Die lutherlsche Abendmshlslehre in der
Geceruart (Minchen: Chr. Xalger Verlag, 1931), De 43.

[mJ



FOR THE REMISSION OF SINS

Jesus éavn the dlisclples His holy body and blood by
means of the bread and wine Tor a purpoee Thege loving
ects which realized their full significance in Christ's
death were for the sinful human race.

A look at the texts of the Synoptics reveals that St.
Matthew specifically indleates thet Christ's blood was shed
for mony Tor the remisslon of sins. St. Merk also says "for
mony" while St. Luke says "for you." The disciples were
Included in the promise of the forgiveness of sing, but the
other Synortics made sure to show that thls act of grese
was meant for all people. 5St. Faul gays that the eating
ané Arinling show forth Christ's death until He comes
(arain)--I Corinthisns 11:26., This also makes it an act
once for all time.

Jesus Christ died upon tﬁe cross, even as He had
instituted the Lord's Supper, once for all men for all

ime to come. That made this new sacrifice so significant.
It was not a yearly, monthly, weekly, or dally sacrifilice for
gin such as was customary for the Hebrew religion., This

act of sacrifice and sacrament combined was once for all

by an only-besotten Son of Gode It was a unlque act.

e B0 rmJ
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Exaninetion of the Greek text reveals thet two prepo-
sitions are used here:d ﬂﬁﬂ? and Jﬂib. The two are lergely
equiv¢19:£ in their meaning here. Furthermore, Lenakil

(L)

statea, "These acts could not be "for," "in behalf of,"
“eor the Leneflt of," unless they were “instead of.""
he whole dogmatic concept of the vicarious atonement
enters into the consideration here. Without the extra-

-

ordinary deeth of Christ ss a perfect and substitutlionary

secrifice, the promises of the Lord's Supper would be

A brief study of the concept of the grace of Cod is
eppropriste at this ?oint.z In the first place, it 1is
part of the nature of Goé to be gracious. OConseguently,
enything which God does because of His graclousness l1s
grece, Grace is something which CGod effects. It 1s not
a8 guantity but more & quality, or better yet, an activity.
It is pert of Cod's graclousness to redeem manklnd from
the sinfulness in which it finds itself. Although man is
to blame for his condlition, yet God did not want him to
remain thet way. The medium through which God works re-

demptively is His means of grace.
I J

1n, C. H. Lenskl, The Interpretotion of St. Mark's and
8t, luke's Cospels (Columbus, Ohio. Lutheran ooP 1= Concern,
0.19_)4), Pa 3884.

EAc%nowledﬂnent i g here made to Prof. George Aus,
Luther Theological Seminary, St. Feul, for material gotten
from his class lecture notes.

AR T
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It should be stressed taat gyece is not a quentity.
Gross errors could create havoc here, God is not sitting
beeide a big tank-like resorvolr of grece in heaven and
giving it out with a soup ladle. Haen would then never
know when he has had enouch and God would hsve to provide
en inlet to replenish ilis reservoir, That is contrary to
the all-encompassing nature of Gode The Roman Catholice
Church has mnde just this error. The saints who l1ived
thelr extraordinarily good lives accumulated surplus merit

n the treasury in Home which the pope can give out for a

as &

price to the average and below average mortals who heve an
excess of sinfully-rained demeritse. This sgort of work-
richteousness is not Christian according to the Lutheran
conception of rrace and faith., God promises salvetion to
those who believe and one means of showing man that promise
8 ZUDPPeY.s

Too often the real value of the Lord's Supper as a

ddgmatic and philosophical theorles connected with the
sacramcnt. Oohdes puts this across very pointedly:

The feeding on Christ Himself 1is not deternined
primarily by dogmatic posltiveness an? consistengy
but by the hunger and thirst Tor righteousness, oy
the depth of repemtance, and by the desire to ro- _
ceive the blessing end power of the living Christ.

J0. B. Gohdes, "A Review of the Traditional Lutheran
Position on the Lord's Supper,” The Luthoran Churoch
Ouarterly, XVII (October, 1944) .~ 340-360,
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In God's divine plon 1t was deteormined thet when man,
becaunse of the Treedom given to him as a personelity, fell,
he would be redeemed by God's only-begotten Son who would
become men and as & unlque God-men personality die as a
sinless man so thalt man might be redeemed from sin. As
that Son, Jesus Chrlist, was in the process of accomplish-
ing all of this for man, He gave men 2 visible means by
vwhich this grociousness of God menifested in Christ's per-
son mirht be appropriated by man. Thig He did in the
Lord's Supper when He pave His body and blood by means of
bread and wine for His diseciples and all bellevers ever
after to share, In recelving the body and blood qf Christ
we reoceive the forgiveness of sina which His death made
possible for us. Then follow life and salvation because
a8 Christ 414 not remain dead but arose, so ve being sac-
ramentally pertakers of His death shall 2lso be partakers
of His resurrection unto eternal life.

s » o Lhe egssence of the Sacrament 1s the presence
of Christ assuring His disciple of forgiveness, of

His covenanted ¥ingdom, and of food for the, soul
through imparting Himself to the reciplent.

l"Ibidog Ps 3‘!{'90




vhen Jesus s82id the words "This do in remembrarce of
i 1 4oa 1 } - >
me, the action for the Tirst time centered in the recipient.
So fer Jesus hed done and given everything. Now, finelly,

the spotligsht is focused in the other direction and the

o

bellevers learn about thelr part in the reception of the

» this phrase, Reu dlscusses the text thus:

It 1s true, neither Matthew nor Mark nor the original
text of Luke contain these words; but since when
ioes it Tollow from the fact, that when one of the

ree or Tour telling the same story offers 2 new fea-
e, this new feature is a later 1nterpolation?1

When a wlitness at a court trial offers some new or differ-
ent ©it of evidence, it is eagerly receilved. When an
historien digs up and offers some new slants and facts,
the picture 28 a whole is benefitted and the contribution
ig worthwhile though seemingly contradictory at times,

The exhortation to remembrance 1s considered by Behme

not so much a remembrance of Him as passively consldered

lﬂ.— - v
11, Reu, Cepn We Sti11 Hold to the Lutheran Doetrine
of the Lovd's Supper? (Columbus, Ohlo: The Vartburg Fress,

o——

1941), pp. 49-50, :

27ohannes Beohm, 'fva'fv e Theologlaches h"Srt.erbuoh
zum Neuen Testament, edited Dy Gerhard ¥ittel (stutt-

cart: Verlag von W. Kohlhammer, 1933), I, 351-352.
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but an active remembrance in the doing of the Last Supper
act with 1ts thereln grounded new covenant. Since a cove-
nant with God cannot be equal but 1t can be mutual, the
part of man’s response in making it mutusl is here brought
forths It takes & remembrance of Chrlest's original insti-
tution and its intimate connection with ilis death to make
the Lord's Supper actually have its full meaning. The
Lutheren Church faithfully recites the Words of Institution
at its communion services, but, except, perhaps for Mawundy
Thuradny, thet is all the memorial “that is found in our
celebration of the sacrament, The Roman Mass had done it
a llittle better. The Reformed Churches have overdone the
memorial aspect of the Lord's Supper to the virtual exclu-
sion of the considerstion of the Sacrement as a means
of groce,

Again one cannot help but make a comparison of this
agpect of the Lord's Supper with the prototype as found
in the celebration of the Hebrew FPassover., Strack-Biller-
beck state it thus:

Auch éns Passahmahl sollte nach Ex. 12,14; 13,8f.

Ue Dte. 16,3 eine Gedlchtnisfeier sein. In diesem

Sipn hat die alte Synagogue ihre Fassehfeler auch

tatslehlich becangen; debei waren die Blicke nicht

bloss cankbar suf die Vergangenhelt, auf die erste

Tr1Boung, hingerichtet, sondern zugleich auch

hoffend auf die Zukunfi, die die endpliltige Er-
18sunz bringen sollte. '

3Hermenn L. Strack und Faul Billerbeck, Kommentar zum

in H Ha
Neuen Testement sus Telmud und Midrasch (Ilinchen: .
Book'sche Verlagsbuchhandlung [Oskar Becl] , 1922), II, 256.
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Reu also states thet 1t is Jesus' remembrance that 1s to
be enmrhasized. Llke the Fassover,

The new supper that Jesus instituted ig like-
wige to be ropeated, and its repetition is
likewlise %o serve &8s & memorial, but es a
memorial of Him and the greater deliverance
thet He was about 29 accomplish by the shed-
dins of His blood, :

The Lord’s Supper holds the two-way look in common

-t

with the Fassover, funerals, end other momorial occasions

and services. The Fagsover looked back to the dellverance
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from Epyptlian bondage at the time of the first

¥

v ]

agover, but 1t also looked forward to the coming of the
Great Deliverer, the Maesslah, vho would redeem the people.
Of course, mony made this & temporal deliverance ard re-
demptlion and so lost out on the joy of bvecoming active
sherers and participants in Christ's kingdom, but the faith-
ful remnant believed on Jesus when He came and shered the
spiritual gifts of mrace., At the Christian funeral ser-
vices we are prone to pause in reflection upon the 1ife
lived by the person whoge mortal remalns are being com-
mitted to the grave. However, the more important look 1s
toward the joyful meeting of the future when farewells come
no more and the believers are gathered forever with thelr
Lord in s face-to-face communion. The Lord‘'s Supper is

also o memorial in these respects. It looks back through

“Reu, op. cite, D« 6le
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the lords of Institutlon to Jesua' original meal in the
upper room on the night in which He was betrayed. His
sufferings and death are seen as neceaaary'for man's re-
demption and ln order to make man the heir to the testament
promises of grace. That is not all. The Lord's Supper
is & stop~-rap measure deslgned to fill the needs of the
Churchs, It also looks to the futures "This do 28 often
as you do it (the eating snd drinking) in ronenbrance of
me," Chriat came once, but He 1s coming againe. The
Lord’s Supper dare not overlook the fact of Christ's
comling again. Then the relation will no longer be by means
o7 the elements of bread and wine. It will be a kno@ing
even a8 also we are known. The memorial willl then be
wholly unnecessary.

Jesns Christ gave the promises of grace and the ele--
ments of hread and vine a8 His body and blood in instlituting
His Supper. Talg gift is without any merit on our part
since 1t is to redeem us from our sinful and unworthy
lives., It can, therefore, recuire no good work of any kind
on our part. The only obligation imposed upon man 1s that
he be dilirent in his frequent use of this means ol grace.
In thus remembering Him the believers have a memorial of
His atoning death for sin. Wher a Christian is asked,
"What does this celebration of the Lord's Supper meen to
you?" he cen answer, "Tais is dome in remembrance of

Christ's desth. It is a living memoriel by which His
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1life is remembered In ours. Horeover, it 1s a means of
grace whereby the Christian receives the inheritanco of

he everlasting life of the Redeemer.®

S




CHATTIR X
THE COMIUNION

In considering an exegesis of the thought of St. Faul
a8 recorded in I Corinthiens 10:16~17 one must study two
thinga. Pilrst thore ls the concept underlying the word
el violei A « ©econdly, derived from this study i1s the state-
ment of the so-called "resl presence" of the Lord in

His Suprere
The Concept of Communion

ma jor headache to the interpreter of the Words of
Institution as recorded in the Synoptics would have been
avoided had not St. Pauvl inserted the verses on Woivw red ,
Robertsonl points out that the wordéd is derived from Kol vess §
It hes 2 variety of related New Testament meanings, such
a8 "pertnership," Philippians 2:1, 3:10; "fellowship,"
Gelatians 2:9; "contribution," II Corinthiens 8:4, Fhilip-
pians 1:5. In thie specific commection "It 1s, of ocourse,
e spirituvel perticipation in the blood of Carlist which

b. 155] is symbolized by the cup."Z

larehibeld Thomas Robertson, ¥ord Pictures in the New
Testoment (New York: Richard R. Smlth, Inc., 1930),

PP. 154-155.
2Ibid., ppe 154-155.
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Heuckd says thet the word always has two meanings,
one gemelnsam ané one vrofen. In secular Greek
comes to be aggsoclated with a common eating and drinking
in which a sacred ¢odly pover is geined. This ig particu-
larly applicable to the mystery religions which thrived
around and shortly after the time of Christ. Israel had
e type of communion through the sprinkling of the blood and
the burning of the sacrifices upon the altar. But this
was at best an lmperfect kind of communion. This word is

elso especlally connected with the Verba Testamenti in the

Lord's Supper.

Das Telilhaben an Christus, das grundsftzlich und

vollstEndig im Glauben erlebt wird, wird in gesteig-

erter Torm-~ohne dass eine dogmatische Abglelchung
erfolgt--im S?krament verwirklicat vnd erlebt,

I Ko 10:16£F.%

The whole fTamlliar idea of the horizontal and vertical
communion at the altar is connected with the use of this
word, The communicants not only share in the participation
of the visible elements of the body and blood of Christ.
They also constitute the body of Christ and therefore have
& common union with one another as members of the body of
Christ, These two are very closely related concepts, yet

they cannot be substituted for esch other nor interchanged.

3rriedrich Hauck, “Keivwin«," Theologisches W8rterbuch
zZum Neuen Testament, edited by Gerhard Fittel Stutt-
gert: Verlag von W. Kohlhammer, 1933), III, 789-8104

*1pid., p. 805.
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This communion 1s a gliving and a sharing,
» l4

s o o und das Wird durch das Wort it¥wwid selber

gefordert, das mit dem Cenitiv der Sache immer

eine wirkliche Anteilnahme ausdrfext (z. B, Fhill.

3310; mit dem CGen. der Ferson 7z« B, 1 Kor 1:9).2
The thought of the visible communion linked to the invis-
ible had its porallel in the 018 Testament also,

The Fassover vwas celebrated by familles, typifyving
an unbroken fellowsaip of those who formed one body,

3

with Cod who had pnased by the blood-sprinkled doors.d

Throughout the history of the Christlan Church the:
Lord's Gupper has been understood %o be the closest bond
of union betvween believers snd thelr Lord as well as the
merl: of fellowship one with another which distingulished
them a8 a Churche It is & serious yet joyful rite. In
mogt Churches it is only for ﬁeo;le who have rescned the
are of ciscretion and who have been instructed in the truths
and benefits underlying partleipation in this Sacrament.
The error which so often underlies a proper understanding
here stems from the Reformed Church which lays such em-
phagis upon the fellowship of tae Sacrament as a mark of
Church membershipr that 1t forgets Christ's secrificlal
death which undergirds it ané the means of grace thereby

established by which the participants receive forgiveness

SM, Reu, Die bnaaegm;ttellehre. Eine & tische
Bkizze zch*céco._ Wartburg Publishing House, l917%. Ps 55.

Syarvin R. Vincent, Word BStudies in the lNew Testanent
(New Yorit: Chorles Scribmer's SORs, 1905). 111, 242.
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of sins, 1life, and selvation. Althaus tries to point %this
out, though leaning toward the Reformed view.

Verstehen wir "Leib und Blut" streng uné susschlies-
lichi als die Opferhingabe zur Gemeinschaft der Stzil-
vertretung, denn kommt das Abendmahl von selber

alg Mahl der Gemeinschaft zur Geltung. Dann wird
neu verstanden: das Abendmehl begrlindet die Ge-
meinde~-nicht inm Husseren Sinne als nota profes-
slonis, Dekenntniszelchern, sondern wesentlich, von
Chri 3 her; seln wns zugewendetes Lebensopfer

Ueige Gemelnschaft mit uns und dadurch

e

In explainling the communion Reu gets literalistic but

faile to be realletic in connecting with it the fellow-

L2

ship of believerss

Vhobover ik vw ik may mean, 1t can be used only

when the relation between two objects is to be ex~

i, 50 here bread and body of Carist are the
objects that mutually perticipate. It is

bresd . but bread that hes part in the body of Christj
1% is body of Christ, but the body of Christ that
hea part in the bread; by teking the one we at

the some time take the othere. And the body of
Christ, in which the disciples recoived part by
recelving the bread, was the body that that nlght,

when Jesus was betrayed,aﬁas about to be given 1in-
to death for thelr salke.

The inferroed horizontal communion is here neglected and

the vertical ia emphasizeds The Lutheran Church hes tend-
ed to emvhesige the vertical to the exclusion of the horl-

zontal. Iven though in practice many Lutheran groups dis-

courace private communions, they, neverth@less, hold that

TPoul Altheus, Die lutherdsche W& der
Gepenwart (Mllnchent ~Chr. Kelser Verlag, 1951}, Ps Cle

8, Rou, Can Wo Btill Hold to the Lutheran Doctrine of
the Lord's Supper? (Columbus, onio: The Wartburg Iress,

19417, p. 55.
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the vertlecal 1s the important relationship, Well-balanced

thourht must Tind the proper mixture of the two emphased.
The Real Frosence

In eterting the dlscussion of such an involved ques-
tion as the "how" of the presence of Chria%t in the Lord's
Supper, 1t mi:ht'be vell to draw a smell diszrem even
though 1t oversimplifies the whole natter., Stump gives

thig diagran in a popular work on dogmatlcs.9

Reformed Lutheran Roman Catholic
Bread-Body Bread-Sody B§§Zd~Body
Wine-pAood ¥Wine-Blood yine-Elood

This dlagram is an over-simplification because the Reformed
doctrine cen not be said to be unified on the matter.

Roman Cathollc doctrine although stating transubstantiation
would also resent being so characterized. In the éiagrag
the Lutheron pocitlion is correct even though vague. &
clear plcture is vital at this polnt.

M exsminetion of the writing of some contemporary
Lutheran thinkers reveals Qarious shades of opinions; yet
an attempt is also nede to adhere to the basle fundamentals
of the Lutheran Church, Althaus thinks the old-Lutheran
doctrine of the Iresence (vhatever that may be) is the

best interpretation of the Words. of Institution.

9Joseph Stump, The Christian Felth: A System of
Curisticn Dormetics (Philadelphle: The Muhlenberg Fress,

Ce1942), D. 352.
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Mit diesem alles beherrachenden Intoresse er-
erifl Lather nun den lhm von der Tradition dar-
cebotenen, blblisch begrlndeten Gedenken der Real-
prisenz. Die Realprlsenz bedeutet: hier handelt
es oich wirklich um eine Gebe, hier ist sle, in
ihrer Leiblichkeit, am offenkundigsten unabhlngig
von eller menschlichia Haltung, von allem "geist-
1lichen" VermBgen da.

Althaus here definitely shows the real presence to be a
gift from Gode He goes on to show that, although Christ
is now exalted, He nust be remenmbered in the Sacrament as

One who lived and died.

Mop sieht: Luther vergisst, wenn er von der ver-
Ildrten Lelblichkelit des ilerrn redet; nie, dass

8.p0line in don Tod gegebene Leibliigkeit iste.
Der LErh8hte hleibt der Gekreuzigte,

The Celvinistic misconception in locallzing the "Right
iand" of the Fathor which made spirituel ascent into
heaven nccessary for compunion is also treated by Althaus.
Yet Christ is oven now incarncte though not ln our cor-
ruptible frome of reference.

och einmal erinnern wir uns an das Wichtiggte:

dern erhabenen Gedanken der Rechten Gottes, ai?

Bedoutung der Henschheit Chrlstl, der Leib%icn—

Yeit in Jotien Handeln mit ¢en Memschon, Sie .,

aind von bleibender, unverginglicher Bedeubunge
Yet, it is hard to reconcile & purely spiritual presence

with whet the "old" Lutheren Church taught when one reads

loﬂl'bh@.usi, O e GLE., _pc 230
llij.dc; Da 32.

121-0:‘.6..3 p. 340




guch & atatenent.

Gewlas hot dle snkramentele Identitdt bel uns

einen anderen Oinn ala im alten Luthertum; von

der CGepenvert einer himmlischen Substenz im Brot

und Wein ist keine Rede--"leib urd Blut Jeeu," die

ung gogeben werden, sind die Macht seines Gehorsams,

dle Xraflt selner Todeshingale, oder besscr, da es

ine von ihm, dem lebendigen Herrn losldsbaren

1lokrffte gibt; "Leib und Blut®™ ist er selbst

s der fliir uns Gekrouzicte, Gessen Hingabe v

8y woll.er der Auferantandene, Lebendige ist,

mlttelibare Cegenvart hat und in dieser Cegen-
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The most thorough-going conservative analysis of the
roal nrosence ig presented ﬁy fleus Ho connectis the idee
to a rarsllel one in the mystery religlons. Mana or pover
of pome veorson or enimel which has dled can be received

through sacra
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thus fanmilisr to Jesus' and the espostles' contemporaries.

By eating holy foo0d, by drinking holy drink,
especially by eating of the sacrificlial animels
or their equlvalents, t&y deity, his 1life and
povers are asginmiloted. *

The Noman Catholie doctrine of transubstantiation

to many people seens the easlest end most logicel goluilon

to the problen, vet Reu very pointedly shows its literal

While at Tirst sight the thought might seem wor-
thy of cansideration thet the breod had suddenly
beon transiormed into Christ's body, thls thought
15 Torever exeluded by the immediately following

151p3a., pe 46.

-

%1, Reu, Gan Ve 8til11 Hold to the Lutheran Doctrine

s
e g e

of the Lord's Supver?, ops cit., De .
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statement: “Ihle cup 1s the nev covenant by

virtue of ny.blood"--how couid the cup or 1is
gontents, the wineé have bent transformed into
the new covennnt?l

Reu shattersz the vwhole reformed view with one very
easy blow go readlly delivered on the basis of language.
It 1s impossible to call the bread and wine symbols be-

cause "Symbols are %o be obsorved, examined, ond under-

1

stood, but they are not to bve eaten and drunk.“lG

The pozsibility of Jesus' doing this miraculous act
cannot he questloned according to Reu. IHo was cver omnl-
potent., lle auotes Zehn, the great New Testament scholesr,
in elaborating this point.

Such eveuts and expsriences (Fower going out from

the touch of His georment), writes Zashn, might have

assured the diseiples that elreedy before His final

glorification Jegus posseossed a power over iis own

body ond over meterisl noture which guaranteed

the effectiveness of %%3 words at the institution

of the lLord's Suppers

Jegus Christ hod two netures--a divine and a humen--
in one body., They are often separated for dogmatic and

. 1 =]

pedagogic purposes, but at the moment of the Lord's Supper,

whon an old past rives way to a glorified and sanctifying

future, both natures gre presents
2

Botween this past and this future they are not
left alone, but possess in this loly Supper a

151014, , pe. 55
| 16_._-'L.Ih Goy De 67+
171p1d., pe 684
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substitute for His visible spiritusl and physicel
presénce. Here He ta pregent not only according

to Hls divine nature, but also with His humen na-
ture according i? wanleh alone we can speal of His

body and n1iooGs

After hoving refuted the Roman Cathollic and Reformed
positions, lleu attemots a summery statement which includes
the ILutheran view. New Testament scholsrs were convinced

that the Verbs Teatamenti "demand the view that the elements

of bresd ané wine vere considered bearers of the heavenly
gift."tY Rou doss not answer the "how" of the real pre-
gence fullivy in this treatise. However, he stands among

the leaders of conservatlive Lutheran thinking in the

A contenmporary wrlter in the Chureh of Hweden, Ingve

Brilioth, felt that the whole dcctrine and problem of

the Lord's Zupper needed a ro-eveluation for the wmodern

dey sud nre. A vory conservative and orthodox Lutheran
Would severely oriticize him, but to prove him wrong on

the besis of Seripbure end on & confessional foundation
Would be move ¢ifficult. In fairness to the writer, the
present author admlts that Brilioth built a textual trilogy
ineluding also St. John 6 whereas this present author omits

all references to St. John since he holdg thet there are

no specific references to the Lord‘'s Supper in his Cospela

181034, , p. 69.
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Brilioth sums up the records passed on by the Bynoptic

BEvangeliste 1n five points.

ls In thc&euchﬁ?lntic weal there is the exper-

ience of the mregence of the Lord snd of communion
with hime.

2. The presence is assocliated with the bread and
wine, and is defined by the wey in whilch Jesus
himself used those elements at the lLast Supvers

3, even apart from the Jewlsh sentiment,

1

the drinking of blood with abhorrence.
in

with the dlscipleg; and the copula--ggl; is--
hos boen talken in some later controversies

[ corporenl identlity, was certainly

‘ng in the originsl Arsmaice It 13

ek the Words teke when translated that
has contributed to the localising of the presence

; i i o
In the elenentss

4, Yot since the presence is sssociated with the
elements, the repetition of the Lord's sction in

v

he h's oucharist makes really present that
whi action at the Supper symbolised--his self-

oblatinﬁlto'death; and the elements thus guarantee
the connection of the rite not merely with the
historicsl Saviour, but with his finished work ol

redemultione.
. Hence the act of esting and drinking must ex-
cu8 the receiving of the wholeness ogohis nature,
nd the fruilts of his redemptive works
- 11
In carrying forward the various aspects of the Lord's
Supper such as commemoration, fellowshipf memorisl, sacri-

fice, sacrament, end mystery, Bri’ioth shows Faul to be in

20ypeyve Brilioth, Dusharistic Faith and Eractice
%!§g§§l;§§l and Cathoii???ﬂéw Yoric: Tne Maemillan Co.,
930 2 PP- 55“56-
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agreement wlth the SHynoptics yet to emphasize points in a

different vay so as to give a Tuller plceture of the event.

The Faullne vliew stands in line with the Synoptic.
There 1ls somswhalt more emphasis on the aspect of

1
Commemoration ("Do this in remembrance of me")
and that of Memorlal ("Ye do proclaim the Lord‘s
death”)g and the eschatological outlook ("t1il
he come") shovws that mystical sacramentalism does
not occupy the whole f£ields At the same time
the sacramental element is stronger here than
in the Smoptiets; the cup of blessing is the
of the blood of Christ, the bread the
of his Lodye o ¢ « [Ds The special-
thought ia the union of the mystical
, - the church with & mystical incor-
poration : the cruclified Saviour. VWe may say,
then, that in the Fauline view the elements hagf
much the came significance a8 in the Synoptic,

=0

¥

No historicnl study of the type Brilioth makes would .
be complete without a consideration of Luther, A4lthough

the arpument proceeds on the basis of philosophlical terms,

the end rosult is a repudistion of Roman Catholic and
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Following Ockham, he [Lutherﬂ defines three sorts of
being: elrcumscriptive, os of wine in a Jar; de
finitive, as of the demons of the Cospel, dwelling
in men, or os of angels and spirlts; and reple-
tive, as of Cod who fills =1l things, yet is not
himself in any place, But while Cckhen ?ad de- :
Tined the saevemental presence of Christ’'s hody
definitive, Luther goes one step further, from
moltivolinresens” to "omnipresens, -and defines
it popletive. Is.not this, at bottom, simply an
effort to correct the local conceplion of the Di-
vine being, and to 1lift the thoyght ofbthe re;lt
pregsence from the sphere of mythology up to b %h
0f religion? Ublguity is the omnipresence of the
Inearnate Couds Lubher expresses thig idea in a

211bid., ppe 56-57.  PRITZLAFF MEMORIAL LIBRARYS
CONCOSL:A SIMINARY
ST. LOUIS, MO,
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h might appesr to be pantheigtic if it

L: irom ite context and from the pro-
blem of the sacrament which the doetrine was in-
o

Ato% o ey 4

HET ut 1% 1s in the jeucharist that
=8 1o Ra apprehended, for there we
rorﬁ.g° Jf

L
L3 &

[ myatery a2nd iis conrneation with the
real precsence In the Lord's Supper is brought out on the
basis of the lncarnation and redemption of Jesus Christ.

It cives a new slant to the real presence as being “"at"

but not "on" the altars
It 1s not that the doctrine of the real presence
in the elements says woo much, but that it says
e btlee It doen. indeed guard the objectivity
i Divine operation in the sacrament, and bar

he subjectivism which makes all depend
of the reclipient; for it saves the
the sacrament with the Incarnation.
> hos o materlal basis because the
i became man, and the Dlvine redemption
the physical life of men as well a8 to
7 tel and epiritual life. The trouble is
that the emphasic on the real presence in the ele-
ments shows a dangerous tendency to occupy almost
the wholec Tield of view. The result is, first,

3, ing of thet which is spiritual, when
~tion is Tived ot a definite time-moment;
corce localised as "on" the altaer; for
» waa locally present in Galilee and at

[}
the consec
and the pr
the Saviou
Calvary,
ziven in the sacrement 1s beyond time end place.
Secondly, the other two modes of apprehending the
mystery, the personzl presence ol Ohrist as Friest
ard of his mystica% Body, sre in danger of being
left out of sighte b

At lenst one quotation shouid be cited by a Lutheran

who tries to explain the Lord's Supper experientielly.

%Ibidog Po 1060
' 23Ibid., p. 287,

X = |
O P T l!“b_‘ﬂ
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Gohdes emphasglzes the llving Lord as presont rather then
metaphyslical speculation a8 to how the body and blood are

received and attempting to define what they are.
Christ present in the Holy Supper, as He is present
in the YWord and Beptlsm, and received savingly in
falth, so that the Sacrament of the Altar beconmes
the means whereby the Kingdom 1s covenanted to the
discliples, that 1s, to all poor sinners who grasp
im as the pardoner and the healer of sin: there
8 the essence of the sacrament. Thus explainéd,
epentance 1ls called Tor and faith, and Caristian
ellowshin is the results The heart is filled by
ra.ce thr such teaching, and the mind is not
urdened apd confused wlth specious, metaphysical
roa.soning. &+

\1
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thinline ebout the Lord's Supper and shows thet it 1s not
an incidental product of the Reformation, but it is con-
nected with bapsle conceptions of faith and doctrine.

Thue we have seen that in his doctrines of Creation,
Incernation, time and space, and in his passion-
mystlcism, Luther finde a very concrete and vivid
sacramentaellsn congenial. From the creatlon he de-
duces the roodness and worthiness of the bread and
wines Trom the doeotrine of the Incarnation he de-
duces the conrenial union of ‘the nétural and the
aupernaturel: in his doctrine of time and space

he vresents divine love es unlimited, constantly
self-secrificing end passing freely from etern1$y
into time; his ?assion-mystlclsm gives & central
place to Christ's giving of His body and ?190&

Por the remission of sins. in passing, 1t has Tbeen
implied thaet Luther's whole personalliy demanded
and embroced the practical and concrete. Further

evidence of the consistency ps 423 of this general

24 - o the Traditionsl Lutheran
Fosition on the Lord's Supper," The Lutheran Church

anrterlz, XVII (October, 1944)0—;E4°
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attltude could be clted in Luther's sppreciation
of the arts, pletoriel and mualeel, his tenaclty
in consgerving certain religlious ceremonials and
rites and Tinally Luther's own devotional life.

This surely presents a keen analysis by e modern Lutheren
of Luther's thourht.

C. ¥. ¥rauth, one of America's outstanding theologians,
is often sought for the lest word on many topica. He also
dealt with the real presence in the Lord's Suppers. From
the Tenth Thegis prepared by Andreae for the Vittenberg
theologians Trauth cites this quotet

The IODXZ E&é] in which the body and blood are

present ic not expressed in Scripture; wherefore

we can only affirm so much in regard to it that

it is supernatural, and incomprehensible to human

reanoone + Therefore in this divine Hystery ve

lead our reason captive, and with simple faitgsand
quiet consclence rest on the words of Christ,

-~

Furthernorc®! meny early Lutheran divines expressly deny

]

neal inclusion or physical connection of body and blood.

i

One cannot infer “loecality" from "presence." "In, with,
end under" imply presence, not locality. We do not mow

how much the d:

sciples understood of the first institution,

but the Holy Chost later fully enlightened thema

2543711 H, I " i L nental Thought i
William H, Bagy Luther's Sacramen »
The Lutheran Querterly, II (November, 1950), 422-423.

26 i jve Reformetion gnd Its
C. P+ Krouth, The Congervative i formetion
Theology: .ég chreéenggd in the Aussburg Confession ard
the History and Literature.of the ggggggl;ggl,kgingﬁﬁabe_
Church (iniledelphia: United Lutheran Fublication iouse,

0'1913), p. 766.
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One can, with care, use the expression locutio exhi-
bitive at this point, which means (except when used in

Jest) the naming of that which is not seen while giving

@

that which is sece

Gt

1p €o ey the grocer gives the voman
shopper & sock, tled-up, saying, "Here are your apples.”

L

This can be said of the Lord's Supper if identity is not
28

t00 closely nressed,.
The mentlon of a presence in the Lord's Supper imme-

diately ralces the question ms to which or what kind of

presence came to the disciples by means of the bread and

wine, The ensliest answer ls presented in terms of the two

natures ~nd stoates of Christs It is the glorified state
of the complete Cod-man which comes to us in the Lord's
Supper. It was in that stete that the redemptlion realized
ite completion. Good Friday would mean nothing without
Zngtor and Ascensions. The exaltation must give the stamp
of validity to the humilintion, How, then, could Ohrist
give His glorified body to the disciples at the first
Lord’s Supper before His humiliation was complete? It is
interesting to note that at least three theologians attempt
to come to srips with this problem.

Wes nfimlich vom ersten Mehl der Jlnger nech dem

=1

Einsetzunc-sworten gilt, warum sollte das nicht

28 - Do ca: A

John Theodore Mueller, Christian Dopmatics?

Handbool: of Doctrinsl Taeology for ragtors, Teachers,

gng en (St. Louis: Goncordia Iublishlng House,
934), pp. 513, 522,
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auch von fer Wiederholung derselben gelten, zu
mal Jesgu Intention auf eine bleibende Einrichtung
ging, solange diese Wilederholung nur im vollen
Einkleng mit der 3tiftung Jesu vollgogen wird?
Der einzige Unterschled wird derin beétehen, dass
dorten Christus kraft seiner Macht {iber sich
selbst den Lellb und das Blut den Seinen gab, die
grst inm Begriff waren, in den Tod cegeben zu wer-

wihrend er nun dern schon in den Tod gegebensn

hon im Tod vergossene Blut darreicht,
or LrhBhte und nach seiner Got£§

™

connectlon wlth the above quotation., It is also mentioned

P

In the two followlng.
There are therefore in the sacrament two substances
equally real: bLread and body, wine and blood,.
When we recelve and est the bread, we recelve and
eat Christ’s hody; when we accept and drink the
1ine, we accent and drink Christ's blood. Both

nyre in the same degree "realiter" vresent.
« o ow thaet in the God-man, Jesus, His hu-
men hature was received into persomal union with
bhe Divinity and made a partaker of the attributes

' 4

of the dlvine nature, so that; even prior to iis
esurrection, and agecension, 1t may te said
: he Son of Men, while He walked on earth, was
in heaven (John 3113). We know that He who suffered
His body to be trensfigured on the mountain could
2150 cause His vhysiesl form to be transformed that
evening, even though {p. 6641 the change were nob
visible %o the disciples, Iven affer His resurrec-
tlon, when He arpeared in His glorified body, He
wae able to reveal Hinself repeatedly before the
eyes of His disciples in the form of an ordinary
men and +to est moteriel food without reverting

t0 the physical domain.

291, Rou, Die Gnodepmittellehre: ILinme dormatische
.Silg_ge_, O« CilLss De She

30%0n, yivissrer, The Cospels: A Sinoptle Evﬁﬁ-@'
bion of the Text in Matthew, derk, Luke, and John .L..ﬁ. B
m%sz_e..m Totos (Minneapolis: Augsburg Fubllishing House,
1932), pps 6656664
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One vonders 1¥ Ylvienker's statements were not influ-
enced by those of a contemporary Horwegisn or vice versa.
They are 80 nearly alike,

Moan har srurgt: hvorledes kunde Eristus allerede
Phr sin DJE neadele sine Diselple git forherligeds
Lecene of Blod. Vi kan kun Jb(p. )629 gvare at det
nd voere skeeot vod en (momentan) Foregriben af den
”*- m.t,.due, hvori n.—:n sengre skulde 1ntr ldes Al
Yristus havde Magt til sfledes at forgribe det Til-
kon u-.de, nfr det be‘uﬁvdedes for hans f‘,je'ﬂning, dorpa
har vl et ljignende Zkrsempel 1 hans Forklarelse
P8 Dlorzoted

- Y

Gohdes secs the problem also but tries to solve it in
a diffcront monner so as not t0 commlt himself to the illus-
tration of the trensfiguration., He makes the first insti-
tution a tvne of "drastic prediction" similar to Ezeklel 4
and Jeremlah 19.
sing the bread, distributing the wine, the
o”r predicts by means of an act His atonlng
thy the nolcam ngs of which He communic%aes in
he case of the apostles by anticipations

The exsmple of the tranefiguration is a difficult
one to use as an illustration of Onrist's anticipating
things to come if it is used as & parallel to the Lord's
Supper, At the transfiguretion Jesus momenta wrily lost
His hwmble nature and was set forth as the exalted One.

At the Lord's Supper, then, He would have to be present 1n

§

both stotes at once, which, though admlttedly possible by

1. Xrogh Tonning, Den [rigtelige 1 Troeslaere 1

_%d. t“ae" (Anden Udgaves Bergan: C. Floors Forlag;
5 PDe 363=364.

52 Gohdes, ORe Clte; Pe 354,
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means of 2 great miraele, is contradictory to understand-
ing in the human froame of reference, To interpret two such
controversial passares by each other certainly leads the
careful and cautlous student nowhere,

The idea of a "drastic prediction" is appealing when

one admits that it is a poszslbilitys Successive institu-
tions of the Lord's Supper after the crucifixion anéd resur-
rection could have heen different i"rom the first. The dis-
1@ not fully understand the meaning of the Lord's
Bupper untll alter Christ left them after the ascension,
No a.n:*.lo,, y exists in regard to baptism since Jesus never
baptized yet rave the commend and promise for it. Here He
gave o toestoment. The promise of a last will end testament
cen be rocelived at the tinme that the testament is nede
even thoush 1% depends for its validity in reception of the
benefits upon the death of the testator. This could be
used ns an illustration in connection with the “"drastic
prediction® as apvlied to the Lord's Suppers

Krouth mentions the word “mode® in comnection with
the body of Christ, Here the I-..uthez-'a.n Church tries to make
8 80lid basis for its interpretation of the real presence
in the Lord's Suppers According to the Thorough Declaration
of the Formula of Comcord there are three modes in which the
body of Christ is manifesteds First there 1s the compre-
hensible, physienl, historical mode in which Christ existed
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from [lis conception through His burial, In this mode He
v.::a.s a man much as other men, yet & divine God-mans A
gecond mode 1s the heavenly mode which fulfills the con-
dition, "Lo, I em with you always." By this mode Christ
is r.reseht everyvhere alwaysa in & éodly and spiritual
gsense., JThe thlrd mode is one which must be nocessary to
fulfill the demend of & presence in the lLord's Suppers
It can be called the sacramental mode. Jesus Christ is
present coccording to this mode wherever the earthly ele-
ments are used according to His word and promises, that
is vherever the sacremont is properly celebrated. This
mode may be sald to be & more specific application of the
second mode, yet in sueh & manner o8 to be & limitation
thereof, It ic o mode which only communlioants may exper-
ience and which is specially reserved for them.2? Thot
18 one o7 the great joys and blessings of participation
in the Lord's Suppere. Only here do we contact that
specinl sscramental presence and grace of our Lord Jesus

Chrigt which is the most intimate relation we can have

with Divinity Guring the days of our earthly 80 Journe.

337eirlot Concordiat The Symbolical Books of the Iv.
Lutheren Church (Ste Towlg: Concordia rublighing House,

- s PPs 1005-1009.
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CONCLUSION

It ig a2lweys unfelr o consummate & atudy with the
word ione ihe end is really the beginning. No
stuﬁyvia ever the last word on any subject. It merely sets
the stegre upon which someone else may present another play.
Hovwever, a shorit summary will help a succeeding student
use this contributlion in a more intelligent way.

L2

The words of institution for the Lord's Supper can be
taken sbsolutely literally. The only words which require
any intortretation are “body" and "vlood," These can be
interproted only in the light of the concept of "communion."

the text and in harmony with the Lutheran

=y

On the haglis o
confesaions thlis leads %o three points, often called the
Shibboleths of the dootrine.

Pirst there is the unlo sgacramentalis. This sacrgmen~
tel union describes the sacramental mode which has been pre-
viously discusseds It means briefly that the body and blood
of Christ are pregsent as well as the breed and vine.

The socond point is the manducatlo oralis. llere a
little difficulty erises. The body and blood are received
by way of mouth though not Gapernaitically eaten, that 18,
they are not tasted, chewed, or digested, This interprete-
tlon on the begis of the confessions is designed to protect

the conrection of the elements with the body and blood and
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must be carefully guarded,

The gomunlo indlrnorum guerds the objeetive validity

of the whole aacrament.g)lf 1t is taught thet the umworthy

- ; = Neonls
also receive the body and blood even unto & : /’ then mod
j MOTR T

the sacremont ls not made to depend upon the personal faith® Zwfs

ﬂ&.-.&‘...mr':‘ T a1 e SRRy

2 % P - ; o
and attitude of the reciplent or communicant. §eom
(@97~

The Lutheran doctrine of the real presence means that
a resl presence nmust be posited which 1ls objective yet nod
local. The locsl prescnce would lead to some form of state-~
ment of the lomen Catholie doctrine of transubstantiation.
An objective presence is recessary to avold the error of
the Neformed Church which tends to emphasize the subjective
eondition of the reolplent,

Johann fronclk in 1649 wrote & stanza which best 11-
lustrates the tiue eﬁposition of *he lord's Supper. The
great mystery is Enown to Goé alone and man can only attempt
to fathom this mystery as far as the gift is given to him,

This hes been the humble effort of this thesls. (The

stenze is found in The Luthersn llymnal, 305t6).

Human reason, though it ponder,
Gannot Tathom thle great wonder
Thot Christ's body e'er remelneth
Taough it countless souls sustaineth
4ind that He Iis blood is giving
With the wine we are recelving.
Taese greet mysterles unsounded

Are by Cod elone expounded.
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