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THE CONCEPTS OF PISTIS, ELPIS, AND

AGAPEE IN TEE EPISTLE TO THE HEBREWS

Introduction

When we speak of faith, hope, snd love in the New

Testament, we are speaking of three fundamental, scardinal
Christian concepts. Every believing Christian, though per-
haps not knowingly, has these concepts written on the tables
of his heart. He may not spesk of pistis, elpis, agspee or
even mention thelr English equivalents; but when he says,
"I know that Jesus died for me; in Him I put all my trust;
because of what He has done, I am sure that heaven is mine;
I now went to serve wG‘u:él end my fellow-man"---that is faith;
that is hope; and that is love.

In all New Testament writing and thinking, these three
concepts are found, not isolated or treated as cold dogmatio
assertions, but fused into one glorious concept, so that they
become the very soul-genter of religious thought.

_Every believing student of the Bible necessarily, then,
wants to acquaint himself more fully with these oconcepts
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and their meaning for true Christian living. He wants to
search them out in the Hew Testament writing, study them,
digest them, and make them more and miore 1;10 own. It is
this desire which prompts the writing of.this pasper. Un-
doubtedly the presentation of the triad in I Corinthians
13 has heightened the interest in determining the meaning
of pistis, elpis, and agapee. Again, these words are mot
always used in the same way in the New Testament, mor is
the purpose of the holy writer in each instance the same.
All these faotors make such a.study highly interesting and
profitable. :

But why study these concepts in the Letter to the He-
brews? 1In the first place, the Letter to the Hebrews, if
we may make such a comparison, is one of the most glorious
books in the Hew Testament, in that it presents the cardi-
nal truths of Christianity in all their obd)] éot:lvo brillisnce.
Christ shines throughout the entire letter as the Only-be-
gotten of the Father who becarme man's true High Priest and
brought salvation's work to everlasting completion. The
entire letter would shower the Christian reader with the as-
surance of the New Covenant's superiority and completeness
in Christ Jesus. J

Again, in ohoosing sn epistle for such a study, the
"faith ochapter” strikes the eye, as one by one the heroes of
"faith" pass by in ﬁuh. What is this "faith"? Why does
the suthor spend so many words im its presentation? Is it
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the saﬁe ags Pauline "faith"?

These and other questions this treatise hopes to an-
swer. 'e shall not attempt to solve the problem of suthor-
ship, nor will the content and purpose of the epistle be
treated beyond their relation to pistis, elpis, and agspee.
Our problem is to determine: 1. what these words mean in
the various passages in which they sre used; 2. the role
that these concepts prlay where they are present merely by
implioation, e. g., "tha sbiding ocity" as part of the hope
concept; 3. their relation to one another.

Biblical quotations are, unless otherwise indieated,

the readings of the Authorized Version.




I. THE PISTIS CONCEPT
Pigstis in the lilew Testament

Just as the word "faith” in English does not always
connote the same thing, so pistis, also in New Testsment
usage, has more then one mesning. e should say at the
outset of our discussion that it is quite difficult to ce-
tegorize this word pistis, for, as a Christian concept, it
is far-reaching in its connotation.

e can, however, distiguish at legst four mesnings of
pistis in the New Testament, though logicians may add shades
of meaning to each. Pistis is most often used in t-he sense
of saving faith, trust in the merits of Christ for the for-
giveness of sins. This use of pistis is often called the
Pauline concept of "Faith," since he speaks of it so often.
It is most clearly pictured in chapters 3 and 4 of Romsns,
vhere the gpostle talks gbout "the righteousness of God
Christou), 3, 22; and in chapter 4 he writes: "To him that
worketh not, but believeth on Him that Justifieth the un-
godly, his feith is gounted for righteousness (logizetai
hee pistis sutou eis diksiosuneen), v. 5.

This is very obviously something subjective,
something within the believing heart. The word is used in
an objective sense in the Hew Testament also, however. In

Jude 3 the holy writer says, "It was needful for me to write
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unto you, and exhort you that ye should earnestly contend
for the faitn whioh was onge delivered unto the paints."
The Greek has epagoonizesthail tee hapax paradotheisee tois
agiois pistei. The meesning in this passage (and probably
also in v. 20) is to be the "dootrines of faith," the sub-
stance of Christian faith, or that whioch is believed by
Christians. Some try to find the same meaning of pistis in
I T4m. 1: 4, 19; 2: 7; 3: 93 ‘h, 1, 6; eto., though suoch
e meaning is doubtful in those passages. '

Besides its use in the sense of belief or that whioh is
believed, pistis is at times used in the sense of "loyslty,”
"faithfulness." So when Peul spesks of the unbelief of the
Jews, he asks, "Shall their unbelief make the faith of God
without effect?"” A better translation of pistis here would
be "faithfulness,"” for the apostle's purpose is to show that
God i'mains faithful in spite of the fact that men reject
the salvation whioh He has proocured for them in Christ. The
4. V. translation of As{g in Titus 2: 10 is acocurate when
it speaks of "fidelity."

Closely related to this use of piptis, n."tdthmm_n."
is its meaning "pledge of faithfulness."” In at least one
paesage this seems to be its true meaning. Aeots 17, 31 reads:
"He hath appointed a day, in the which He will Judge the world
in righteousness by _:tthnt man whom He hath .erdnincl: wvhereof

1. Of. slso Matt, 23, 25 and Gsle 5, 22 -




He hath given assuranco unto 211 men, in that He hath raised
Him from the dead.™ The Greek uscs a participisl construec-
tion for "hath given assurance:™ pistin paraschoon.

What does pistis mean in the letter to the Hebrews? Is
it "conviction™ and ddes that "econvisticn" imply rore than
mere trust in God's promises in a general way? It is this

problem especially which confronts us in this chapter.

An Exegeticel Study

We should say at the very outset of our exegeticsl dis-
cussion of pistis in the Book of Eebrews that we shall not
treat the concept of unbelief (gpistia) at any length. The
word is indeed used, and the writer to the Hebrews not only
presents great examples of faith which the readers are to
mimic; he gleo shows his readers the unbelief of the chil-
dren of Israel, &s a warning. The Letter to the Hebrews pre-
gents both positive and negative examples of faith.

The verses in thp early part of chapter 4 in which
pistis and pisteunoo are used are part of a long section (3:
7-14: 13) in which the negative example of the children of
Ierael is presented. Beginning with the seventh verse of
chapter 3, the author gquotes from the 95th Psalm and shows
that God rejeoted those who left Egypt under lioses because
of their unbelief. -

Apistia is found Jjust twice in ch. 3: 7-19, but t@e



unbelief of the Israelites is descoribed in other terms.
Thoy "hardened their hearts;™ they tempted by their rnrm-
ring, for theirs were orring hesrts, vve 9-10. Again, they
did not como to know God es they ought, v. 10, 411 these
expressions deseribe the umbelief which caused God to become
disgusted with thom and to relect them, to keep then from
entering the Promised Land. =Since they had exnericnced God's
gracious merey and care, their unbelief wzs not just oxrdi-
nary unbelief, but smounted tc 2 hardening of the heart.
This term is used three times in the seetlion, 3: 7-4: 13.
After g preliminary werning to the readers that they
should watch lest any of them be hardened, the author re-
peats that those who did not enter into God's :reet2 did mnot

enter becguse of unbelief: ouk eedunectheesan eiselthein

41 apistisn,

The preliminary discussion is important for a proper
understanding of_ch. 4: 2 f£f., for the author now applies
the lesson of history to his Hebrew Christisns of the liew
Testament era. In 2 gentle manner he begins the fourth chap-
tei. "Let us therefore fear (phobeethoomen pun) lest a pro-
mise being left us of entering into His rest any of you
should seem to come short of it." He means: Don't let hap=-
pen to you what heppened to the children of Israel. You,

2. For Israel this "rest" meant the earthly Canaan;
for the readers the heavenly Canaan is meant. The word

wi1X be. dlRouespc laters vicl i SLAKE MEMORIAL LIBRAKY
: CONCORDIA SEMINARY
ST. LOUIS. M




too, have a promise, namely, thét you shall enter the hea-
venly Canaan through Christ; that promise is there also for
youn, Jjust as the ﬁromise was given to the 0ld Testament -Jews.5
It could happen that some might fall short of their Christ-
ian goal; that is the concern of the author. In spite of the
fast that the promise zas there, they must take hold of it,
if it is to be theirs.

This thought of the necessity of faith 1s expanded in
the seocond verse; the two verses are parasllel. The A. V.
seems to indicate the proper sense of the second verse when
it translates: "For unto us was the Gospel preached, as well
as unto them: bdut the word preached did not profit them, not
being mixed with faith in them that heard it."™ The "promise”
in verse 1 csorresponds to the "Gospel" in verse 2, snd the
"falling behind"” in verse 1 corresponds to the remark that
"the Wordeeseodid not profit them"™ in verse 2. It is this
obvioue parallel that argues against Lenski's interpretation
of dokee tis ex hymoon hystereekenal in the sense that some
of the Jews might have thought that they had fallen behind
by going over to Christisnity and that the wey to regain
that lost ground was to revert to Judaism.

3. In the discussion of the "promises™ we shall see
that ultimately the "promise™ is one; it never stops short
of heaven.

4, kataleipomenees epagrelias atg::itiv; :anln:e%

6. Re. Cs He Lenski Eﬁe Interpre on o e Epistle
to the Hebrews and of the Epistle _%o James, p. 125 f.



The phrase ho logos tees akoees "denotes what has been
nmade known by proclamation to the people of God....."6 Tees
gkoees is the genitive of quelity, so that we might trans-
late: "the word of the hearing” or "the word they heard.™

Why did not the "word of hearing™ profit the children
of Israel? It was not "mixed with faith in them that heard
it." This phrase has.been veriously interpreted by the exe-
getes. The problem is caused to a 1érge extent by the vari-
ant readings. Riggenbach discusses the most important read-
ings. They are: moe sygkekerasmenos tee pistei tois gkou-
sasin (sic), the reading which we accept; mee sygkekeras-
menous tee pisteil tois akousasin; and mee sypkekerasmenous
tee pistel tois gkoustheisin. Another reading gives the
genitive toon gkousantoon. This last reading is untenable,
since the purpose of the author is here to show the lack of
feith in the children of Isrsel. The genitive construction
would admit that these people had feith.

Probably the only reslly well-attested readirng other
then that of the llestle text is the one accepted by Riggen-
_bach. He holds that the scousative plurel participle of the
verb sygkerannumi should be read. This reading, mee Syg-
kekerasmenous has the Egyptian 5SS end p 46 in its favor,
Yet thet reading gives a strange meesning. Then "those" (ekei-
nous) "were not mixed by feith with those who hesrd." But

6. Carl Bernhard Holl, "The Epistle to the Hebrews",
Lange-Schaff, p. 86.
. D. Eduard Riggenbach, Der Brief en Die Hebraer,
pp. 96-980
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who were those who heard? Joshua and Caleb? Then we would
expect: "were not mixed by faith with those who did believe."™
But gkouoo eannot be taken in that sense, and furthermore,

in ch. 3, 15 ff., the author attributes unbelief to all the

J ews and makes mo distinetion.

Wie accept the nominative singular; the sense then is:
"because it was not for the hearers mixed (mingled) with
faith, “8 The tois gkousasin denotes the subjeot, in relation
to which the mee sygk. tee pistei took place. The mee sygk.
and 'i:eegLigj:ei then go together, not tois akousasin and tee

pistel. This oconstruction puts the stress where it belongs:
on the tee pistei. e know who these people are who did not
have faith. The tois gkousasin merely repeats the ekeinous,
those mentioned in the preceding verses. The stress is on
the fact that these people did not secept in faith the word
preached to them.

Yerse 3 has the same purpose, namely, to stress the im-
portance of faith. That is the purpose of this entire sec-
tion, 3: %-4: 13. Some exegetes try to suppress the faith
element in these verses, bescguse the author has already made
clear in the preceding that the Israelites did not enter in-
to: "the rest" bescause of unbelief. Yet a study of the ver-

ses can put the emphasis on nothing but pistis. The word °

8. Loffatt gives olassicsl parallels for this construc-
tion, James Moffatt, A Critical and Exegetical Commentary on

th istle to the Hebrews, pe 50e
s g.s ?:r_i'hIs_iaFEer Intgrpretation, see kioll, op. oit.,

P« 86,
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has been preached; the promise is there, but faith slone
makes the promise something personal and the word of per-

10
songl bonocfit.

Verse o says: geiserchometha gar eis teen katapausin
hol pisteusantes. The eiserchometha must be taken &s a
futuristic present in the sense: ™"we are sure to enter.™
We shall most assuredly be transported into the rest of God.
That "rest™ is the heavenly Canaan esbove. Long ago that
rest had been brought into being---that is the force of
kaitoi in verse 3b--;by Gode It is there for =211, but who
shall entexr into it? "We" shall, namely, "we who have come
to faith" (hoi pisteusantes). How clearly the importance of
pistis comes to the foreground. The reason why the pecople
of 0ld did not enter into the rest was that they did not be-
lieve; it is not that God has not prepared it for them.

Hoi pisteusantes, then, has the purpose in this verse
of restrieting the "we" to a very definite olass of "us",
and the stress is on this participle. Just those of us who
have manifested faith shall enter the eternal rest of hea-
ven.u "The present elserchometha is employed with refer-
ence to the gertainty of that to be looked for in the future,
and hoi pisteusantes, not hol pisteuontes is plzced, because
the pisteuein mnst have slready preceded as en historis fact,

10, Cf. Gottlieb Luenemann, The Epistle to the He-
brews, llaurice J. Evans, trans., De .

il. Luenemann shows that the meaning canmnot be: "if
we have menifested faith;" then pisteusantes alone without
the ertiocle would have been used. o
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’ 12
before the eiscrchesthal can be accomplished.”

The pistis here spoken of, and on which the aunthor in
these verses lays so much stress, is no other than thet faith
by which we ai.' Justified. It is the appropristion of =11
the glories of Christ, the seizing hold of what God has pro-
vided through Christ. By it the forgiveness of sins is made
personal, and salvation certain (medium leeptikon; fides sal-
vifica). lany interpreterz refuse to take pistis anyvhere
in the book of Hebrews exocept in the sense of trust in that
which God has promised. Yet such a view seems to departmen-
talize feith too mimutely. The whole problem will be dis-
cussed in connection with the 11th chapter. BHere it is suf-
ficient to remark that the euaggelizomai and the ketspsusis
mentioned in these verses so iﬁtimtely with pistis 2llows
of no other meaning for the word other than thet usually
spoken ¢f as "Christian faith.," -

Pistis occurs in the ﬂrst verse of chapter 6 in the
phrase pisteoos epi theon, and this passage also has been
variously interpreted. What does tht;: author mean to say with
the words: dio aphentes ton tees archees tou Christou logon
epi teen teleioteets pheroometha, mee pslin themelion kata-
ballomenodieceess«? Some hold that this is a declaration of '
the author regarding his purpose; he is going to leave be-

hind or omit the elementary doctrines concerning Christ and
/

12, Ibid.
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13
advance to perfection in his teaching. Others maintain

that the author summons the readers, himself inoluded, to
advance in tl;eir chriatianj:ty, their subjective perfection.
The whole passage must be discussed before any individusl
phrase can become alear.

Grammatically, either view can be held. Iaenak:l.l4 takes
the passage in an objesctive sense, &s the purpose of the wri-
ter to the Hebrews, and there are some things that spesk for
this interpretation. Aphentes, for ome thing, may mean "to
omit;" it is so used with logon in classical w:.-:l.'l:i.ngs.:l-5
Agein, logos is often used in the sense of "discuseion.”
Farthermore, verse 3 may very essily be appealed to for such
an interpretation: "And this will we éo, if God permit."”
Those words seem to fit more easily with the "purpose"” in-
'I:e:l.-p:'a1:a‘l:i.tm.16

Yet the interpretation that here we have a summons to
the readers to grow in Christian perfection seems to be more
strongly sttested. FEow else can the dio be explained? The
author has in the last verses of the fifth chapter shown the
. immaturity of the readers' Christienity. "Ye are dull of
hearing.™ "Ye have need that one teach you again the first

135. Of the older commentators, both Erasrus snd Luther
held this view. .

14, gg. aegtak%‘,t OPe o:lt.t » PDe :}';4-179.

156. e WOIXA OPDe ol o g Pe ®

16. The plnrals'ai% in Thie exegesis teken then as
editorial plurels.
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brinciples of the oracles of God; snd are become such as

have need of milk, and not of strong meat." "Wherefore™
(dio), the muthor seys, let's advence together in our
Christienity, so that we ean become such as can have "strong
meat." The Gio is inescapable, and the words are difficult

to explain in any other way, without supplementing the thought
betweanighe f£ifth and sixth chapters or changing the mesning
of dio.

Again, 1T we understand these words as a2 summons to the
readers,teleioteeta keceps the meaning which has been assigned
it in 5: 14. In 5: 14 the suthor speaks of those who
are mature, the teleiol. Illow he says: "Let us go on to that

19
perfection.”

And not only does the preceding context favor the second

interpretation; the words in verses 4 ff. are quite consclu-

give. There the author tells them that if they spurn this
Gospel, it may beasome impossible "to renew them again unto
repentance.” The discussion centers around the Christianity
of the readers. The author feels concern for them, and,’
therefore,urges them to besome "matured™ in their faith.

As was mentioned before, the whole passage rmst be ex-

17. C£. Riggenbach, op. oit., p. 145.
18. This word is very important in the Epistle to the
Hebrews. OFf.. the exegetiosl study of elpis,- 7: 19,pp. 71-74.
19.. The. teen in teen teleiotesta 18 the article of
previous reference.

20. liost of the interpreters favor this second ex-
plenation; lioll, op. 6it., p. 111, presents the arguments
most oclearly.




amined bofore any word or words become aleoar. Yet for our
purposce tho words beginning with meo pelin themelion Lapta-
ballomonoi are the most importent. thet is the signifi-

cance of "repentasnce”, "faith™, and the doctrines mentioned
after them?

Grammatieslly, we muet take the three genitives: mete-

noias, pistecos, and didschecs as genitives of spposition to
21

themelione. Hot only baptismoon, but a2ll the following ge-
nitives are dopendent on didacheecs, objeotive genitives.

These threae, metanois, »nistis, and didachece are the

ebe's of Christianity, and mmst not be teken as mere neuiral
acnseptse. = Thore is unity in these six gonitives, and the
author peirs them. Appsrently the readers were acquainted
with these gix things. It 18 cormonly supposed that they
formed the ocateochetiesl instructions of the early Church.
The Liret pair speaks of the basis of Christianitiy, re-
pentance and faith. This close relation between rapen‘l:a:noe
gnd faith gives a dcocper meaning to pigtis than mere belief
in Gode It is.a referonce to the true Christian faith, thet
in clr:ri‘st as the archicreus. They must not remein with the

fovndations; they rust bnild on them and come to & more ma=

2l. We aceept the reading didechees, not didacheen,
Didachees is very strongly attested, and the reading dida-
cheen would meke it an object of ketesbgllomenoi and wo
make themelion predicate asousssative, Then, as Riggenbach
shows, we would have to translste: "Indem wir nicht aber-
mels gls Funéament der UmkehTe.....und des Glaubens auf Gott
einsernken dic Lehre von Taufen und Handauflegung.” Riggen-
bach, op. cit., pe. 148.

22. ©So Moll, op. cit., pp. 111 £,
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ture grasp of Christ. Their faith must be built up and
strengthened. Faith follows repentence, just se it does
in this verse, and mot just any faith, but that faith in
Christ, the faltk thet seves. The other two peirs of ge-
nitives, as we shall sec, both contsin closely related
thoughts. Only if pistis is teken in its usuel sense, jus-
tifying foith, does this pair retain its close relatio:.n-
ship.

Some mey ssk why the author does not sey "faith in
Christ" instead of "faith in God." We quote from Lengki:

Beceuse he (the author) refers to faith based

on God who spoke coneerning Christ in the 0ld

they meoqed Teith 1n the God whem they baee

genuine trust in Fim and in the revelation of

His VYord. 23
In Rome. 4: 4 the apostle Faul spesks the sare way when he
desoribes the "faitheese.s.counted for righteousness.” It is
found in him who "believeth on Him vho justifieth the ungod-
1ly," pisteuonti de epi ton dikaiounta ton gsebee, and is not
referred directly to Christ. .

As metanois and pistis are closely allied, so also are
baptisma-epithesis cheiroon, and nekroon-krima
aiooniou. The first of these pairs speaks of the beginning
of the converts' Christianity. Through Baptism the convert

was received into the Churah, and by the laying on of hands

23, Lenski, op. Git., Dp. 177.
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reseived vhatover endowments were necessary for his serviae
in the house of God. The close relationship hetween the
resurreation of the dead and the judgment is obvious. They
enezk of the end of the Christien 11:Ee.a‘!=

In summary, the six things mentioned in the second verse
are not neutral but Christian asoncepts, depleting the ahe's
of Christianity, the therelion. Honce, the "faith" mentioned
here i3 not Just the bhelief in a God; it is not just & trust
thet God will fulfill His prorises; it is true, living, sa-
ving faith that follows "repontance from dead works."™ Basic
to Christianity---remember that here the author speaks of
ho logos tees arshees tou Shristou---is not only faith in
God, but faith in the God who has revegled Himself in His
Son, who sent Him into the world and Himself ocalled Fim "an
High Priest,” 5: 10. In the feith in that High Priest the
readere must advanse; they mnet no longer be leying founda-
tiona but rather must advance to perfestion and strive to
"orow up unto Him in 211 things, which is the Head, even
Chript." (Eph. 4: 1B) ;

"Don't apostasize™ is the big thought of the suthor to
the Hebrews, and it is repecated time and time again. The

vinole presentation of objective truth has the purpose of keep-

ing the Jewish Christisns in the faith of Jesus, Who is far

24, On these three paire of genitives, ef. Peul E.
Kretzmenn, "The Epistle to the Hebrews", Fopular Commentary
of the Bible, Wew Testament, 1I, p. 456.°
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superior to the angels, to Hoses, and to sll1 the priests
of the 0ld Testement.

From time to time the author punetustes his arguments
with exhortations not to slip baek into Judeism. So slso
in 'i:he sixth chapter the author intersperses his arguments
with aedmonitions to eonstancy snd growth. KEc begins by
telling the Chrietisns to press forward, Vve 1-3. The fol-
lowing verses poritray the danger that aweits those who har-
den thenmselves againet the message of the Gospel, and vve
9=12 bring another sppesl -to the readers.

In verse 11 the thought is that the resders shonld
mgnifest the seme zeel vwhich they heve shown for works of
love with regpeet to their hope. Also the gghri telous,
while not the big thought in verse :'.:l.25 leads over to the
exhortation to conctaney in verse 12. They chovld menifest
this zesgl, hing mee noothrol geneesthe, mimcetal de toon
dia pisteoos kai mekrothymwiss X1 eeronomountoon tac  epagg-
elies. We translate: "So thetl you don't become slugsish
but imitators of those who through feith snd constancy are
inheriting the promises.”

Only faitk nmakes "inheriting the promises™ possible~-—-
saving faith as we shall see---but it is the gomstancy in
faith that is stressed here. The form of speech ic hendiedys;

the ka2l between the two substantiwes is used in the sense

25. Of. exegesis of elpis, 6: 11, pp. 61-66.
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of "and indeced," so that the suthor meens tc say that the
hearers should keep faith and indeed ecnstaney in the same.zs
The example of Abrekem chowe thot constency i1s the word
etressed here; in verse 15 only pelrothynia is used. Be-

cause Abrghem "waited out" God'o promises, they were fnl-

 £i11ed in hir.

Faith and perseverance gre linked by the author in
other passages. In the last verses of chepter 10 the thought
ieg slrikingly similer., There the author tells them thet they
need "perseversnee" (our %ranslation_of hypomoneeg) if they
vant tc "eerry off the promise" (komizesthe teen epagreliesn).
And in vv. 38 ff. he werns szainet hypostolee and reminds
them thet they are pisteoos eig pexipoicesgin neychkees., We
shall ecngider thet possage later.

Here the pistie vhich the asuthor urges upon his readers
ic most apsuredly seving, Jjustifying feith in Jesue, the ar-
ghiereus. The parallel passage vhich speaks of "the saving
of the soul"™ (possible only through saving faith) in itself
cghows that, tnt there ie ovidence right in the text to show
that saving faith is vhet the suthor hae reference to.

The strong =rgument for our view that pistis here also
means saving faith, end not just truet in the promises of
God generelly, is found in the phrese kleeronomountoon tas
epaﬁfelias, end the srgument becomes stronger and stronger,

e e e O S R ST O
25. Cf. Imenermann, ope. cit., p. 541.




the more we dwell on these words. In the fﬁot place, these
words ¢annot mean that people are merely being promised some-
thing. It is obvious, also from v. 15, epstychen tees epag-
gelias, that these words mah "to oome into possession of
that ‘h:l.gl'; is prom:ll:od." Ifunomn brings this out most
clearly, and all interpreters recognize that often in the
Lettexr to the Hebrews the epaggelia obviously refer to "that
which 1s promised.™ )

Seaondly, the Xleeronomein idea spesks strongly for the
interpretation of falth as Justifying faith. The kleocromo-
mig idea in Hebrews is glways associated with eternel sal-
vation, the hope laid up for the Christians in hecven. 8o
in 9: 15 the author says that Christ took away the sins

of the world hopoos.....teen epaggelian laboosin hoi keklee-

" menoi tees aioomiou kleeronomiss. The inheritance is that

which awaits every Ghristlan in its ocompleted form in hea-
ven. E

Again, the "inheriting the promises™ spoken of here 1s
mot only a reference to the 013 Testament patriarehs. Sig-
nificantly the 'n-'.ltar uses the present partieciple Xleerono-

' mountoon, "those who are inheriting the promises.” It is

something that is constantly going on; all those who remain
constant in their faith enter into God’s rest, inherit the
promises. Of all such the Jewish Christians should be imi-

27. ; n’.&. Pe BA4R.



tators and so themselves aemter into thet rest.

The promise was originally given to Abraham; the gquo-
tation is teken from Genesis 22: 16, vhere God promises
to meke his seed as the sand along the sea-shore and pro-
mises: "In thy seed shall all the families of the earth
be blessed." Abrehem held his feith, manifested makro-
fthymia, and saw the promise: fullfilled in Isaec. Later -
Christ was born of his seed, and the Chrietians of the New
Testament era see 8ll God's promises, that beautiful chain,
oompleted in the Ilessiahe Through faith and eonstanoy in
that faith, they shall "inherit the promises.” o faith
nekes that possible but seving, justifying faith.

There is & rich veriety in the langnage of the writer
t0 the Hebrews. He may teii the hearers to "hold fast until
the end,” (3: 6); he wents them to have perseverance, 10:
36; constancy, 6: 1l1l2. They dare not draw back, 10: 38.
And vhen he names the Christians they may be "partakers of
the heavenly oslling," (3: 1); they may be "the oalled,”™ (9:
15); "pertekers of Christ,”™ (3: 14); "those who inherit
the promises,” eto. Yet in all these phrases, so rich in
their various shades of meaning, there remains the author's
concern for the heesrers' souls, and his plea, "Don't apos-
tasizel"

Is "faith" in the Letter to the Hebrews merely a trust
in God of some kind, aé distinguished from saving, Justify-
ing, Peuline faith? JAgain in 10: 22 pistis oan mean only




true Christian faith. The passage reads: "Let us draw near
with a true heart, in full assurence of faith, having our
hearts sprinkled from an evil consciense, and our bodies
washed with pure water.” What is the pleerophoria pisteoos?

It Deoomes necessary again to study the context brief-
ly. We have glready seen that the author from time to time
intersperses his didastio section.s with hortatory remarks.za
So also in 10: 19 the author bogins another hortatory sec-
tion. These exhortations would have the Jewish Christians
hold fast objeotive truths, hold them fast in :Eaith_. e
need not disouss at this time the significance of the echon-
tes, the three exhortations in vve. 22-24, or the fact that
the author has just finished a beautiful presentation of ob-
jeotive truth. These things will be dicsussed more fully
in comnection with the exegesis of elpis, which word also
occurs in this seotion.

. Our concern here is to show with what these objestive
truths of the tenth chapter desl. Are they so closely
linked with the central dootrines of Christianity that no
other conoception of pistis but as saving faith is posesible?
We believe this to ‘i)e the case.

Even the casusl reader must notice that the purpose of
this entire preceding context, vv. 1-18, is to show the su-
periority of the sacrifice of Christ. This seotion specks

28, Of. 4: 14; 6: 9 £f.,, eto.



direotly and clearly of the removal gf sins, and of the sure
efficacy of Christ's "offering of His body." Indeed, the
law has only a "shadow of good things to comeg” (v. 1) "it

is not possible that the blood of bulls and goats shounld
take away sins;" (v. 4). Christ, however, in ocontrast to the
priests who daily minister und whose saorifices "oan never
take sway sins," (v. 11), has offered "ome saocrifice for
sins forever" (v. 12)e¢ In vve 16 f. the suthor gquotes J ere-
miah 31: 33 f., and the subject matter is again the removal
0f 8ins: ".cceednd their sins and imiquities will I remem-
ber no more."

We do not quote these passages to show that the suthor
depiots Christ's sacrifice as inherently efficacious, in
contrast to those of the 014 Testament---he does do that---
but our purpose is to show that when the author says, "Let
ue draw mesr with a true hesrt, in full assursnce of Laith,”
he means faith in the blood of Christ, who has once and for
all teken away the sins of the world. That seems to be the
only possible interpretation of the word pistis here. Com-
munion with God is what the author is talking sbout here,
and that is poseidle only i¥f the readers "drsw mear im full
assursnce of faith." lNoll, though he distinguishes this
"£aith" from Pauline faith, speaks of this scetion in these
words: ; '

It becomes apparent that also here it is not the

example of Jesus that renders possible our oom-
mnion with God, dbut the death of the God-man,
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which in its connection with atonement and pro-
pitiation, as indicated by the train of thought
through the entire Epistle, o2n neither be a
figurative representation of an idea, mor have

a mere moral significance. Our way to God leads
through this rent veil of the flesh of Jesus
Christ, which is the henceforth unveiled and o-
pen gateway to heaven, 29

Both rantizoo and louoo recsll the cleansing of the

high priest of the Cld Testament. He was sprinkled with
blood, Ex, 29: 21; Lev. 8: 30, and was to wash with weter,
Ex, 40: 12; 30: 19. Iliost commentators are agreed that both
these participial olauses sheuld gg linked with proserchoo-
metha and not with the following. '

Pleerophoria, ss everywhere in the lew Testahent. must
be taken in the passive sense and not in the sense of "per-
feoting." It corresponds with the parreesign mentioned in
Ve 19; by the blood of Yesus we have "boldness to enter into .
the holiest;" we can now directly approach the throne of
grace---let us "draw near in full assurance of faith."

That pistis is here justifying faith is shown elso in
the¢ torm proserchoometha, for this word links the exhorta-
tion in v. 22 with the objeetive truths pictured early. lLen-
skl speaks of this connention when he says,

Proserchoometha is a ritual or liturgical texrm,

armonizing with errsntismenoi* and leloumenoi,

as 2180 with "the Sanctuery’ and "the Veil."'

"Let us draw near" or "go to" mesns sctuel en-
trance into this Sanctuary, sithough in this

29 lMoll, O oit Pe 176e

0. 02. Riggenbach. op. oite, Pp. B17 f.

31. Here of. the exegeeis of elpis, 6: 11, pp. 61-66,
where pleerophoria is used also.




life it is .yet only in spirit (John 4: 24) or
with our hearts. 32

No one oon enter that Sanctuary without the fides salvi-
fica. 1Indesd, how else ozn one have a "true heart" if it
is not & heart that holds to Jesus in real, justifying
faith?

In summary, the references to the remission of sins,

the proserchoometha, the "true heart, " 1ndeed,lthe whole

context, general and immediate, show pistig to be here
also Justifying faith.

What is commonly ocalled the "faith seotion" of the
Lettor to the licbrews already begins in the tenth chapter,
with v 38. The conmentators who believe "faith"™ to be
something different from"Paunline faith" pay very little
attention to the clear passages which we have already men-
tioned and considered. And here glso, in 10: 38, 39, they
find it very hard to uphold their interpretation. So ILme-
nemenn says, for exesmple, with regard to this paseage:

essscacoording to the connection, the design is

not to state by what any one becomes dikaios, but

by what he will obtain the epaggelias, or, what is

the same, the 2Zooee 8ioo0nNioB.....the meaning, in

harmony with the concept prevailing everywhere in

the Epistle to the Hebrews, divergent from that of

Paul, is the believing, enduring trust in God and

His promises. 33

So Luenemann also desoribes the dikaios as "mot to be taken

32. Lenski, ope 0it., Pe 353. *Lenski acaepts this
reading over rerantismenoi.
33« Luenemann, ope oit., p. 657,



in the narrower Jéiuline éonse, but in the gane;.-al sense of
the devout men." He falls to see that one becomes dikaios,
receives the epagmelis and the zooee aionios by the same
faith, faith in Jesus as the true archiereus, by whom God
has spoken to the world.

T™e A. V. translates, beginning with v. 37: "For yet
a little vhile, and he that shall come will come, and will
not tarry. low the just shall 1live by faith: bdut if any
man draw back, my soul shall have no pleasure in him. But
we aré not of them who draw back _unto perdition; but of them
that believe to the saving of the soul." The passage is a ',
cuotation from Habbakuk 2: 3 £f. It does not serve our pur-
pose to show how the guthor of the Hebrews has adspted the
words to suit his purpose. The words about the "coming"
were originslly spoken of a vision, and the writer to the
Hebrews has added the article to refer "the coming"” to the
seocond Advent of G:hr:l.et.55

The emphesis in this passage is again on hypomonee,
"perseverance.” The suthor spesks of throwing sway their
confidence, ve. 35; he spesks of "a very little while;" he
tells them that Christ will not delay in His seoond coming;

36
he werns them sgainst "drawing back," eto.

34. Ibid. S
36, For & more complete disoussion on the originsl
text, the LXX translation, ete., of. Moll, op. ocit., ;- 180,

Tiofret, :op. 0ite, Pe 157
56a 'hqostelle:ln was used originally of lowering a
sail, then o y drawing back, loll, op. cit., p. 180,
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That saving faith is referred to is very olear. The
spesker very obviously spesks of eternzl damnation (epoo-
leia) and eternal ealvation (peripoieesin psychees). The
phrase eis peripoieesin psychees reminds us of I Thessa-
loniasns 5: 9, where Peul says: "God hath not eppointed ns'
to wrath, but to obtein sglvation by our Lord Jesus Christ™
(eis peripoieesin sopteeriss). Saving faith alone will

meen that we shsll "seve our souls" and not be everlastingly
doomed,

The whole context speaks of geining heaven, and so
faith must be that faith which alone can gain heaven for
use JAlready in verse 356 the author speaks of the megalee
misthopodogia, while verse 36 spesks of "carrying off the
pronise.™

The objection that in Hebrews the diksios concept is
not oonneoted with pistis is not valid. In verse 4 of
ohapter 11 the author shows that it was by faith (pisteil)
that Abel was attested righteous, and in verse 7 he speaks
of hee kata pistin dikaiosynee. So Riggenbaoch says of
the “"righteous man": '

Doer dikaios ist der Gott gehoerige und seines

Wohlgefallens sich erfreuende Fromme, dessen Ge-

rechtigkeit ganz wesentlich in seinem Glauben be-

steht, of. 11, 4. 7, so dasz pistis und dikaio-
synee hier vollends, unzertre oh verknuepit

8ind. 238

7. Cf. also nio:rfatt, Zop.clt., on pe‘ripodeés‘is;p.lsa_.
38. Riggenbach, op. 8its, Pe 587«
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There is & certain Fkindness end gentlenegs in 2l1l of
the autflor's warnings and admonitions that revesl hics deep
concern for these Christians. The warnings are plein and
often very pointed, but they sre always foiiowed by a vote
of confidecnce, e¢f. 6: © £f2, So .here the words of verse 39,
heemeis de ouk esmen hypostolees eis apooleisn glles pis-
teoos eis peripoieesin peychees, G seem not only tec present
e truth but to offer = plea to the readers to be sure that
they remein in the true fsith vhich elone mgkes the promises
of God personal and alone aa've;

Fror this -exhortation to remgin firm in the "faith"™ and
to persevere in "feith"™ the suthor proceeds to speak of this
"faith"™ more pleinly and brings before the eyes of the resd-
ers many of the 01d Testement heroes of "felth", who, in
spite of sll trouble, clung tenaciously in feitk to the pro-
mnises of God. EHe wante his Christians to be "mimickers" of
those heroes.

We shell spesk more of the purpose of the writer in
this "fzith chepter™ a little leter. Even here, however, we
gshould remerber that the guthor is escoustored te link "faith"
vith mekrothymia, hypomonee, and parreesis. It is the
elinging to God and Hig Christ in the face of gl1 trouble
end all secming impossibilities thet is stressed. We should

39. The genitives ere probably the striotly classical
congtruation of the genitive of belonging; others insert
mentslly the words tekma or huieci, here cf, Ioll, op. oit.,
Pe 180.




mention also that we can by no means glve an exhaustive
intorpretation of chapter 11: 1. Ifuch has been written,
and we shall attompt only to present gleanings from the
various interprsestations.

hat is "fa2ith" in the 11th chapter of Hebrews? INoll
rejocts the thought that Christian faith is Jdefined end
specks of "faith"™ here as "religious feith ir its brosdest
and more general aspects. "40 Surely the writer did not
meen eny kind of "feith" vhen he said, Istin de pistis el-
pizomenoon hypostasis, prarmatoon elegchos ou blepomenoon.
That then is the significsnce of pisteleccc.pisteicseccce
pistei in the rest of the chapter? Wes it some kind of
hazy fsith that maede Abrghar "sojourn in the lsnd of pro-
mise, " that made him "offer up his only-begotten son?"

Was it merely some "religlous feith™ that rmade these heroes
“tiuench the violonee of fire," madethem "strong out of wesk-
neas," etc.?

Luenamenn says that it is only one aspeet of fsith that
is mentioned here.41 "hile it is true that the author, in ‘
the 1ith chapter, strosses the idea of how faith motivated
the entire lives of these 01d Testament characters, yet we
agree with Delitzsch when he says, "At the cormencement of

such an historicsl summary, & comprehensive and generzal de-

40, Moll, Oope. Oite, Pe 183, °
41, Cf. Luenemann, op. git., pe 667.




finition of what faith 1s in itself.e....was the only defi-
nition suitable and possible. "42 The author of the Letter
to the Hebrews begins his great "faith chapter™ by telling
Just vhat trne, saving, Chrietian Peith really is. Yet,
gince he does not say, "Faith is the trust and firm aseur-
ance of the forgiveness of sins through Jesus Christ," we
nay spesk of this definition of faith as generis, rather
then specifio.

In this definition of faith many have tried to prove
that the author of Heb;‘ews had a different concepticn of
faith than the spostle Paul (assuming now that Paul did not
write the epistle). From the 11th chapter they would show
that "faith" in Hebrews means simply a trust in the promi-
ees of God. Rether then saying thet "feith" here is not
exhaustive, we believe that the avthor here shows Chrigtian
faith in its broadest aspects and shows how true, saving
faith becomes evident in all phases of life. Timothy Dwight
says with regard to the relation of faith here and Peuline
feith that had Peul written these lines, i. e., with the
express purpose of urging constency in the faith in the
midst of triels, etec., .he woul&zhave spoken in exactly the
same way with regard to feith. ’ To sum up the introduo-
tory remarks then, let us say that while "faith" is in the

42, Delitzsch, quoted ir Lenskl, op. oit., p. 379.
43, Cf. Dwight's notes in Luenemann, op. git., p. 694.
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11lth chép*_ter to the Eeurews by no means mere "religious
faith in its broadest and more general aspects,™ it is

Christian faith in its broadest aspeets. Or, as we ex-

pressed it previously, we have here in 1l: 1 a generic de-
finition of true, saving, Christien :Eaith.44

The word hypostasis has been given every kind t;:f in-
terpretation and meaning possible by the commentators, be-
cause of the faot that it has such & variety of meaning in
Greok usage. From the yab,vr:l some: translate it "title-deed™;
others propose "firm confidence" gnd thus make it subjeo-
tive. The A. V. translation "substance" goes 'bao?: to Aquinas
and uvltimately to the Greek fathers, who spoke of it as
substantia.

Hypostasis occure in only five passages in the entire
lew Testament, and th:rée of these passages are found in the
Letter to the Hebrews. Thayer lists just iwo uses of the
word in order "to illustrate T. T. usage: 1l. a fouandation
(so used in the LXX): 2. that which has a foundatiom, is
firm---in the sense of ®resl being'; 'subs:tantial quai%ty,.
nature’; or 'steadiness', 'eonfidence', 'assurance'.™ The
two passages other than those in Hebrews where hypostasis is
found in the Now Testament ere found in II Cor. 9: 4 and 11: 17.

44, Here we might mention that some have tried to prove
that we do not have a definition of faith here in 11: l. The
position of the eopula, however, estin %g pig%i....-',' shows
thet the euthor is going to say expressly what "faith" is.

45. Johun Henry Thayer, i Mﬁ%&i& Lexioon of the
Hew Testament, Corrected Edition, p. 644.




The expressions there are very similar, and Paul obviously
means "assurance" by hypostasis when he says, en tee hypos-
tasel tautee kaucheeseoos (9: 4) and en tauntee tee hy-
postasel tees ksucheeseoos (11: 17).

In ches 1: 3 of our epistle Jesus is spoken of as being
"the express image of His (namely, God's) Person," charak-
tecr tecs hypostaseoos gutou. Here, of course, God's nature
or substantial quality is spoken of, but in chapter 3: 14
the author urges the readers to "hold fast the beginring of
the confidence" and zgain uses the word hypostasis. In other
woxds, in four out of the five times it is used in the New
Testament, hypostasis means "confidence" or "assurance."”

Mathis': appeal, therefore, to the Greek fathees is far
from coneclusive. He wants to4§rsnslata hypostasis "reality"
oxr "presentation of reality." Because hypostasis is used
in so many ways in Greek literature, and since New Testament
usage favors a subjective interpretation of the word, we con-
sider hypostasis to be msed here in the sense of "confidence"
and translate: "Faith is the firm confidence of things
hoped for.™

The "things hoped for" are the objeoct of the confidence.
They are the "rest of the children of God," "the promise,"
etc. This does not confuse "faith" with "hope,” though they.

46, Nichael Ambrose Mathis, Peuline Pistis-Hypostasis
Aooordini _t%! Hebrews 11: 1, Cf. *nis conclusions on Heb. :
» PPe




are very olosely related. "Hope" is the resultant of "faith."”
Becasuse we are sure that the glories of the redemption
through Jesus, the "great High Priest" dre realities, we are
confident; sure that the glories of heaven are ours, smd so
also "hope"™ for them, wait for their fulfillment.

But the definition of faith has two parts; the second
part says that faith is pragmatoon elegchos ou blepomencon.
Elegchos again may be taken in various ways. The A. V. trans-
lates it "evidence," and many have adopted similar interpre-
tations of the word. ZExcept possibly for II Tim. 3: 16,
vhere the Hestle text accepts the reading pros elegmon, tl:d.s
is the only time elegchos is used in the llew Testament.

Tre problem is again whether we should take the word in an
objeotive or a subjeotive sense. Ve prefer the latter, since
hypostasis is undout;tedly subjeative. The word means a
"testing,” proving,” but can also mean the inward result of
such proving. Luenemann speaks49’f it as "a being convinced
of things whioch sre invisible." Again the genitive is
objective, so that this "conviction" or "being convinced"

is with regard to "things not seen."

.Sohlatter takes a strange view with regard to this word
elegohos and its genitive. He translates the word "Ueber-
.:I!uel:xmng" and interprets the genitive as a subjeotive geni-
tive, so that the "things not seen" are the things that con-

47, Cf. Luenemann, op. goit., p. 657.
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vince 1413 of thelr reality. The genitive in then ome of g-
genoy. But this view ie untensble. In the first plece,
the author would not, in en obviously parallel construetion,
follow the objective genitive with a subjective genitive,
That would merely confuse the reeders. Agein, how o=n the
"things not seen" convince us of their reality? They are
by no meens the agent that prcduces faith in the heert: that
is the function of the VWord.

The "things not seon" is & broader term than the "things
hoped fcr," so that this second part of the definition draws
Just & 1little wider circle earound the first. As hypostssis
end elegchoe are practicslly synonymous, 50 "things hoped
for" and "Things not aeerf“ are not mtually exolusive, so
that the "thinges hoped for"™ are one thing, end "things not
seen" enother. "Things not seen" is a broader term and takes
in also present thinge which are not seen and things in the
past. It includes everything from Creation on, and, espec-
ially, the glorious work of Christ by which "He obtained e=-
ternsl redemption for us,™ 9: 1l2.

Appesl is often made to the rest of the chapter by those
who do not accept pistis here in the "Paunline sense.™ In the
rest of the chapter many of the 0ld Testament heroes of faith

pass in review---Abraham, Isaac, Jacob, lioses, ete. Abrsham

eoy ,i5+ A Sohlatter, Der Gleube Im Femen Testament, pp.
57 ¢, T e




especlally is placed in the foreground as one vwho "stag-
gered not at the promise of God through unbelief, " Sig-
nificantly Paul speaks of this faith of Abraham at some
length in the 4th chapter of Romans. There we are told that
_ "his faith was cecounted for righteou.sness.“ Ilow no one will
deny that the "faith" spoken of in Romans 4 is the fides
salvifica. Is a different kind of "faith" attributed to
Abrgham in the 11th chapter of Hebrews? Is it not signi-
ficant that both Paul andi the author to the Hebrews spesk
of the same promise vhen desoribing Abraham's faith? Both
seotions speak of the promise of the seed and of a mighty
nation stemring from this patriarch. So Rom. 4: 18, 19
says: "Who against hope believed in hope, that he might be-
come the father of many nations, according to that which was
sald, So shall thy seed be. And being not weak in faith,
he considered not his own body now dead, when he was about
an hundred years 0ld,«ees™ Paul says of this faith, v. 22:
"It was imputed to him for ﬁghteoueneas." If the "faith" of
Abragham in Hebrews 11 is a different kind of faith, it must
deal with different promises. But vve 17-19 speak sgain of
:the promise of Isaac and the building of & great nation
through this natural son of Abraham. Vhen God told him to
saorifice that son, Abraham "by faith"™ offered him up---faith
in the same promise of which Paul speaks, faith in that line
of promises that center in the Messiah, saving faith.

Nor does James meke a distinotion between the "faith"™ in
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the 01d Testament and that in the New Testament. In chap-
ter 2 of his epistle he also speaks of this faith of Abra-
ham, by whioh "he offered his son Isaac upon the altar.”

And vhet kind of "feith" wes 1t? =That Jemes desoribes in the
first verse of the chapter when he says, "My brethren, have
not the faith of our Lord Jesus Christ with respect to ver-
sons.™ It is the faith of the Lord Jesus Christ, that glo-
tious saving faith; that faith Abrshem had when he offered
up his son. How can we then say that when the author of our
epistle says, 11: 17, "By faith Abrahame.....offered up 1-
saac, "™ that he is not referring to that pistis which alone
saves?

Furthermora; in several passages of chapter 11 pistis
is so0 closely linked with righteousness and salvation, that
its significance is lost unless seving faith be admitted as
implied. In verse 4 we are to0ld that Abel, by his saorifice,
"obtained witness that he was righteous." Again, how could
Enoch be "trenslated that he should not see death" except
through saving faith? The author says, pistei, namely, "by
seving faith." Verse 6 says that "without faith it is im-
possible to please Him," and verse 7 tells us that Noah "be-
came heir of the righteousness whioh is by faith." Dwight
says with regard to this last passagoig

The similarity of the expression to the Pauline

dikaiosynee ek pisteoos, and yet the difference in
respect %o the preposition, will nmot fail to be no-

ticed by a2ll careful readers. We must determine

49, The writer to the Ee‘l;rews has tees dikaiosynee kata
Pistin egeneto kleeronomos.
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the question as to the writer's idez in the use

of this phrase in view of these points. It may

be remarked l. that though it does not seem abso-
lutely necessary to give to dik%%ogzgee here the
Paulinc sense, i. ©., the con on of being de-
clared right by God as before His tribunal-~-the
suggestion of 10: 38, as the euthor employs the
words of that verse, is, nevertheless, favorable
zottiig aenagﬁiai :hattthe aongagt w%thhzhe vef:
katekrinen ch is, to say the least, nted at,
Tavors Ehié meaning; 3. thet the striking famili-
arity to the Pauline phrase is most easily ex-
rlained by giving dike. this sense; and 4. that the
use of klecronomos adds some foroce to the previous
congiderations. We may say, therefore, that ei-
thor the writer's idea coincides with that of Paul,
or if this is not certain, that it %ifsupposes the
existence of the Pauline doctrine.

Dwight has not been completely convinced, but his words are
frec from the subjectivism of some commentators.

"Faith is the firm confidence of things hoped for, the
oconviection of things not seen.™ Real Christian faith most
assuredly is just that. It has not witnessed with thb eye
all the glories of the redemption, but it is sure that they
are real and personel. It:is the assurance thet God has tru-
1y epoken to us "by His Son" and that this Christ is "the
brightness of His glory and the express imags of His Person.;
It is the conviction that though Christ is far euperior to
the angels, He most oertainly‘partopk of flesh and blood,
"that through death He might &aetroy'him that had the power
of death, that is, the devil." Falth is the assurance that
Christ has "entered ‘in onse into the holy place, having ob-
tained eternsl redemption for us," and that he does not need

50. Cf. notes by the American author in Luenemann, Op.
glit., De 695. *



to daily "offer up sacrifice, first for His own sins, and
then for the people's; for this He did once, when He offered
up Himself," that "this llan, after He had offered one sasc-
rifice for sins forever, sat down at the right hand of God,"
that "He cver-liveth to make intercession" for those who
"aome unto God by Eim" gnd that "He shell sppear the second
time without sin unto salvation."”

The disonssion of pistis in ch, 12: 2 centers more a-
round the words grcheegoe end telelootees than around pistis
itself. e must snswer the question whether the picture of
Jesus here is one of the Examole of faith or of the Objeot
of faith.

After the besutiful 11th chapter, in waioch all the 0ld
Testament believers pass in review, the suthor reverts to
the theme of the closing verses of chapter 10. It is ap-
perent that the Christiens to whom the letter is sddressed
had to endure much persecution and trouble because of their
faith, elthough nonme had yet suffered martyrdom, 12: 4. They
had gone through & "great fight of affliction,™ 10: 32 f£f.
In spite of these troubles they are to remain firm in their
faith so thet they "carry off the promise."™ This is the
theme of the verses that begin chepter 12.

We translate with Lenski, beginning with verse 1: "So
then we, too, on our J,mr‘l:.s:L heving so great a2 eloud of wit-

51, Tol ouniie found only twice in the H. T. It ie
used in I ess. 4: 8. Found often in the oclassics, of.
Holl, op. cit., p. 197.
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‘nesses a1l sbout us, by having put awey every weight and

the easily hampering gin. let us by means of perseverance
&0 on running the contest lying before us, looking to Jesuse,
the Anthor and Completer of ihith.“sz The suthor likes to
begin his hOrtatbry seations with echontes, ¢f. 4: 14 and
10: 19.

In what sense are the believers of the 0ld Testement
"witnesses" (martyroon)f We must avoid the spirituelistie
touch in interpreting these people as witnesses who frorm hes-
ven sbove are watching this "race" or "eontest"™ in whioh the
Christisn is engesged. Probably the author mesns simply that
these people are witnesses whose whole life attest that they
were true helievers 1ndeed.53

The relation of the three participles in the passage is
interesting. Echontes we take in a causal sense, as else-

where in the book; anothemencil we.ooordinate with trechoomen,

in epite of the faot thet the former 1s asorist, the latter
durative present, for the author means to tell them: "Put
aside,....run."54 . The "putting aside" of course, must be
done before the running can begin, while the "looking away"
1s done simulteneously with the running. We would, therefore,

more: gecurately speak of the aphoroontes as "ever looking away."

52, Lenski, 22. cit., Do 430.
53. Ibids, Do 43:.
54. The phrase teen euperistaton hamartian is various-
1y interpreted, since eu eristaton is found only here in
Greek writings. OCf. LengEI, op. oit., D 431 £,




loffatt, Riggenbach, end others would make Jesus the
groat Example of faith, "The supreme Pioneer.....p0f personal
faith, not the Author of faith, "55, This interpretation vio-
lates the use of archeepos in Hebrews. In 2: 14 Jesus is
spoken of es the archecgos tecs sooteeriss heemoon, Eec who
has made 21l these things possible. Furthermore, Jesus is
never spoken of in the New Testament as being sn Example of
faith. Archesges i= synonymous with aitios, the word used
for Christ in 5: 9. There agein He is the "Cause™ sooterias
aiooniou.

Teleiootees, furthermore, mekes clear that Jesus.brings
the faith desoribed in ch, 11l: 1 to completion; He is "the
Completer." The teleloosis idea is found often in the epis-

tle; the suthor uses it to show that Jesus has "completed™

56

vhet the Old Testament sacrifices, etc. were not able to do.
The A. V. "Finigher™ is then much '_hétter than the R. V. "Per-
feoter.™ Luenemann discunsses this phrase end shows that Je-
sus is here referred to as the objiect of faith, not the ex-
emple: "The examplary characteristic in Jesus, to which the
author direots his resders, i1s not slready expressed by His

being deesignated as archeepos kai teleiootees tees pisteoos,

* which on the oontrary,....fé$st is expressed by meens of the

following relative claunse.”™

55. Moffatt, op. cit., p. 196.
b6e Cfe 7: 11, 19.
57. Iuenemann, ov. cit., . 702.
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Tees pistecos is, of course, the ob:eotiﬁ genitive
and does not refer merely to the faith of the author and
the readers, so that we would then take the srtiole in the
sense of the posseseive pronoun; it is the faith spoken of
in chapter 11: 1, which all bDelievers have,

' We shall not dwell long on the last pistis passage in
the book. It comes in the specifiocally hortatory section
of the letter, and the context does not help much in deter-
mining the meaning of the word. We translate verse 7: "Call
to mind your leaders, who were such as (hoitines) spoke to
you the Viord of God, vhose faith keep imitating, carefully
viewing the end of their manner of life." The passage re-
ninds us of 6: 12, exgcept that the thought here is more re-
getricted. 2 Here the readers asre urged to be mimickers of
thelr former lesders.

Who were these leaders? The whole problem of suthor-
ship end the identity of the readers enters in here. lany
say that the readers were the second generation since Christ;
yet they make the "leaders™ the apostles. e are told, how-
ever, that the leadere spoke to "you" .the Word of God, etec.
The leaders are probably the people referred to in 2: 3, who
had heard the Lord snd confirmed in these readers the message

59
of truth. Lenski believes these leaders to be Peter and Paul.

58. Paunl likes this word mimeomsl and mimeetai, of.
I Core 11: 1 end Phil., 5: 1%7.

59. For a disoussion of the whole problem, of. Lenski,
op. eit., pp. 7-2b.




These "leaders" led in two ways: first, they preached
the Word of God, and, secondly, they were "leaders" in the
faith, showing their clope comrmnion to God by e life lived
"by faith of the Son of God.“so

The pkrase anatheoorountes teen ekbasin tees anastrophees
ie rether diffioult. Tho A. V. trenslates this pasesge:
"eonsidering the end of their conversstion.” The ekbasis
mentioned is not the development or the resvlit of their walk
but refers tc their departuro from thie 1life, whether by mor-
tyrdom or not; the former is 1mpliad.61 The word is umsed in
twe different ways; it is found in I Cor. 10: 13 where the
Lord promises thaet with temptation He will mske a way fo es-
cape (eclkbasin). In our passage its obvious meening 1a_the
eet of going out, nemely, out of this life. '

The anastrophee is the whole Christian conduct and life.
That life was a life lived in feith by those lesders. They
looked ever upwerd as ttey.ran the race, looking swasy to Je~
sus, the Author end Completer of feith. low, as their death
drew near, their eyes remained fixed towerd heaven. The rea-
dere are to mimic thet faith and pay particular attention to
the manner of these leaders as they propered to meet their
Redeemer. If they so remain in the faith, thet feith which

casts aside 211 earthly joy and sorrow and centers in Jesus,

60. These heegoumenoi are not the same ones mentioned
in 13: 24; thc latter are still living, the present leaders.
6l. So Moffatt, 0OD. clt., Pe 215.
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the "great Eigh Priest cver the house of God," then they,

too, ehsll "ecarry off the promise," "enter the rest."
Faith and the Book Generally

Then we understend the importance of the "faith con-
eept"‘in the epistle, two closely related thoughts, so im- ‘
portant for prasent-daﬁ thinking, come to mind. Imn the
first plece, it 1s significant that in this letter, where
"faith" is so emphesized, we have the most complete picture
of the work of Jesus as tre Greet Eigh Friest found any-
vhere in Hely Saripture. And isn't that 2 natursl thing?
For you cannot separate J esus from faith---vhere you have
the trve Jesue of the Bidble, there you have faith, and where
you have true, saving fsith, there the glories of Jesus are
most assuredly present.

Jesus is presented to the readers in every chepter of
the epistle to the Hebrews.: end eince we novhere treat of
this subject elsewhere, we shall briefly surmerize the au-
thor's dogmatics on the person land work of the Sevior. In
chepter 1 the deity o:.E'chriatii.a vividly portrayed: bdy Him
God made the worlds; He is, in faet, "the express imege of
God"s Person.™ And not only sccording to His divine nature,
but also aceording to Eis humen neture He is all-powerful, .
for God - anointed Him with the 0il of gladness above His
fellows, and the angels of God worship the God-men who now
sits on the "right hand of the lMajesty on high." Chapter 2




presents a similar thought when it says that God has put

all things under His féet. Again, the necessity of Christ's
inecarnation becomes clear, namely, "that through death He
might destroy him that had the power of death, that is, the
devil." "It behoved Him to be made like unto His brethren,"
for truly Christ is the Brother of all them that belieye in
His name. In chapter 3 Jesus is first presented as the
"High Priest of our profession,” far superior to loses, in
that He is not a servant, but a Son over the house of God.
Chapter 4 again spesks of the High Friest who has "passed
through the heavens™ and shows J esus to be a sympathetic
Friend in all trouble, in that He "was in all points tempted
like as we are, yet without sin.”

Chapter 5 compares the High Priest with those "taken
from among men" and shows the humiliation of this etermal
Son of éod, for even though He was a Son, yet "learned He
obediense by the things which He suffered and.....becsme
the Author of eternal salvation."” Jesus, in chapter 6, is
the Forerunner who has entered the bpace within the veil
for us. Chapter 7 is glorious in its presentation of Jesus
as the High Priest "after the order of lelohisedek:;™ He has
an unchangeable priesthood, because He contimues forever.
His priesthood, furthermore, wﬁs Just the kind that we need-
ed, for He was "holy, harmless, undefiled, separate from
sinners” (the aotive obedience) and once and for all offered

up Himself for the sins of the people (passive obedience).
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This Jesus, whom the heavens cannot contain, is according
to chapter 8 the "liediator of a better sovenant, which was
esteblished upon better promises;™ in Him the shadow reli-
gion of the 01ld Testament was superseded, and God's owﬁ glo-
ry was made manifest in the flesh.

In chapter 9 one sees Christ the Savior, the complete
Redeemer, in almost every verse. While in the 0ld Testament
the vell signified that the "way into the holiest of all was
not yet made manifest," Jesus entered into that holy place
with His own blood and obtained, onse and for all, etermsl
redemption for us. He shall, furthermore, return again the
second time without sin to all them that look for Him for
their salvation. Chapter 10 shows the work of salvation as
completed, not to be repeated as the saorifices of the 0ld
Testement were; this Jesus, the High Priest, has indeed "sat
down on the right hand of God,"™ His whole work of redemption
effected by the offering of His body.

Even in the striotly hortatory seotion of the letter,
the guthor oannot but tell of this Christ. He is mentioned
in chapter 11, where we are told that Hoses was content to
bear "the reproach of Christ."™ In chapter 12, as we have
seen, He is the "Author and Finisher of our faith," an’d £i-
nally, in the last chapter, the author agains shows the dei-
ty of this High Priest when He 'says, ") esus chri?t. the same
yesterday, and today, and forever."

The writer to the Hebrews inocludes practiocally the en-
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tire work of redemption: Christ's deity, His humanity and
the necessity of the incarmation, the zctive and passive o-
bedience, humiliation, exaltation, suffering, death, ascen-
sion, sessio---all gre presented in the epistle. Where you
find faith presented, there J esus must be presented.

That faoct implies our second thought, closely related,
namely, that faith is besed on objective truth, for faith
involves an intellectual element. llachen discusses this
very thing at some lengh in his book, ithat Is Faith? He
says, "The absenase of dootrinal teaching and preaching:is
oertainly one of the canses of the present lsmentable ig-
norange in the church. “52 He points out tha'gs“all faith
involves Imowledge and issues in knowledge."

This by no means would take the emotio_nal element from
faith, for faith is an emotion; yet true faith, also as pre-
sented by the writer to thé Hebrews, is not founded on some
hazy "religious experience” nor is it based on. anything
within; it is founded on dogmatic truth. Nor does the state-
ment that knowledge is logically the basis of faith mean to
elaim that a deep intellectual nndera‘l;anding precedes fatith
in the order of time.

The ep:fatle'a eonstant eppezsl tossomething outside
man's self, namély. the truths concerning Christ and His work, :

make it a tremendously important book in this day of mysti-

62. J. Gresham Machen, What Is Faith?, p. 25.
63, 1bid., p. 40.
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eism, pa_nthe:lein. "originality," eto.. liystioism, as we com-
monly understend it, is always the sign of an enti-intellec-
tual age. It exalts experience, but at the expense of
thought and objeotive truth. Pantheism with its hazy con-
ception of God finds God everywhere; ald yet, when we pos-
sess that god, we find that we have nothing that we did not
have before, 1f He is but the totality of all things. "O-
riginality" is a key word in 20th century religious think-
ing. lien don't want to be bound by any o0ld; dogmatic pre-
sentation; they want freedom to let their minds go to work,
But as Iiachen so aptly puts it, "A man cammo% bhe original in
his freatment of a subjeot unless he knows what the subject
is; true originality is preceded by patient attention to the
facts. "64 _

All the arguments against Christianity and its "eilly
dogmatism," gll the harangues on "religious dxper:lence" col-
lapse before the presentation of our epistle. In Hebrews
you find no long diseourse‘ on religious emotion, feeling,
ete. The author presents the glorious objeetivity of Christ-
ianity and then urges his readers to take these truths as
their own by faith. Indeed, faith saves, not as a good qua-
1lity of the soul, but only as the establishment of contact
with the object of faith.

In summary, the "faith concept” in Hebrews makes clear

64. Ibide, Do 19
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that Jesus and faith are: found together, the Jesus of the
Bible, so that only where the objective truths of His Per-
son and Work are found, can faith be anything more than mere
gsham, The Letter to the Hebrews, than, is tremondously im-
portant for the present d.i;y. when so many religlous leaders
would throw out all the objeotive truths of Christianity.
It is the epistle par excellence for our day. Howhere bet-
ter than in this writing oan we see detailed the truths of
Christianity that need to have a profound hold upon Christ-
ians today.

"Faith" and "The Promises”

Faith takes all 'Ighe prorises of God as "yea and Amen,"
we sald; the writer to the Hebrews links the concepts of
"faith" and the "promises"™ very alosely. In the 3rd chapter
he makes clear that though the children of Israel had re-
ceived the promises, specificslly with regard to the Promisdd
land, "They oould not enter in because of unbelief," 3: 19.
And sinee "the promises" are mentioned so often in the letter
--=gpaggelia ocours more than fifteen times---a mwore:thorough
study of the "promise oono@*é; and its relation to "faith"
is appropriate at this time. "The promises” will slso be
mentioned in the chapter on "hope," and there also we shall

present our conclusions with regard to the relation between

65. Pistis and epaggelia sre linked olosely slso in
ch. 6: 12 ¥F; 10: 23; anE in a1l the "promises™ passages
in chapter 11l.
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"faith" and "hope" as the writer of the epistle presents
them.

The noun epaggelia is used in two différent ways in
our spistle. It may refer to the promise itself or it may
refer to that vhich is prbmised. The verbs used with this
noun are: kleeronomeoo, epitygchanoo, lambanoo, komizomai,
anadechomei and egshoo. Only the last two refer to having
or receiving the promise in the sense of being promised
somelning. The others refer to coming into possession of
that which has been promised. The number of the noun, how-
ever, does not help us in distinguishing its meaning.” The
writer uses both when speaking of the promise itself or of
what is promised. OCOf oourse, when the verb epaggelizomail is
used, it necessarily refers to the subjective aet of pro-
mising.something,.

The suthor means the promise when, in chapter 4:
1, he spesks of the epargelis eiselthein eis teen katapaubsin
autou. The katepausis is what is promised, and the promise
deals with the "rest;" it ile a promise gomserning entering
into the rest. This first use of epaggelia is illustrated
also from 7: 6, where lelchisedek, we are told, ton echonta
tas epaggelias eulogeeken. 'Here Abrsham "had"™ God's pro-
mise in the sense that .God had promised him something, not
that he hgg already come into possession of that which God

promised.

66. For similar usages of epaggelia, of. 8: 6; 11: 17.




When eprggelia is used as equivalent to whet is pro-
mised, it does not always refer to the same thing. In the
majority of instances, that which is promised is heaven and
its glories. Ve shall treat this usage also in the "hope"
chaepter. So in 6: 12, wh-en the author speaks of hoi klee-
ronomountes tas epaggeliass, he means the believing Christ-
ians whom God receives into heaven; the meaning is not that
people ere constantly being promised something by God=—=
they are coming into posaesg.’:'on_ of the thing prorised. That

heaven is meant is obvious. Again, perhaps the clearest

use _o:E epaggelia in the sense of the promised heaven is found

in verse 15 of chapter 9. There the author informs his rea-
ders that Jesus died in order that teen epagrelian laboosin
hoi kekleemenoi tees giooniou kleeronomias. Eere we have a
fine example of the gemitive of apposition; "the calied" re-
ceive "the promise of etainal inheritance.™ This phrase we
might translate: '"the promise, namely, the étermal inheri-
tence. "68

In one passage the thing promised is the Eely Land; the
writer says in 11: 9: "By faith he (namely, Abrsham) so-
journed in the land of promise” (eis geen tees epaggelias).
This passage ie an alluaiion to the promise, oft-repested to
Abrsham and his descendents: "I will establish Hy covenaant

67. Cf. here glso the exegesis of pistis in 6: 12,
PDe 17=21.
> 68. For a similar use of epaggelis of. 6: 17; 10: 36.
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between Ile and thee and thy seed after thee in their gen-
- erations for an everlasting covenant to be a God unto thee,
and to thy seed sfter thee. And I will give unto t'heé, and
to thy sced after thee, the land wherein thou art a strang-
er, all the land of Canaan, for en everlasting possescion;
end I will be their God," Genesis 17: 7 f.

fow the relation botween "faith" and "the promise,"
as we have seen, is clear emough: <faith takes the promises
of God and accepts ther as true and cextain of fmlfillment.
Yet since "the prowises" in the Letter to the Hebrews do not
elweys directly refer to heaven, the commentators who take
pistis in the general sense of "trust in God's promises,"”
a8 somoething other than the Pzuline concept, believe that
their argument is strengthened. Perhaps that wonld be true,
were it possible to departmentalize not only faith but also
the pronises. It is highly important to remember, however,
brews form an unbreskable ghain that never stors short of
heaven. The promises of God whioh we have considered are
not isolated, having no relation the one upon the other; on
the contrary, 211 these promises are a part of the covenant
which God made with Abraham snd his seed, that He would be
their God and they His paop‘.le; 5

When He promised Abrsham seed in spite of his age and
promised that his descendsnts should become a powerful na-
tion, He oclosely linked thet promise with the promise that
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those descendante sholild 1ive in and rule over the Holy
Land, of. Genesis 15 and 17. iAnd when God promised Abra-

hem that seed, He moet ocertainly and assuredly included the

Iiessianic promise: ."In thy seed shall gll the femilies of
the carth be blescged." Furthermore, it is only beaguse of
the promise of this Savior, thie Christ, that the ™promicge
0f entering into His rost" could be given, and that we to-
day, through the Christ who has dome, have the prorise of
the sLiding oeity in heaven, "whose Builder and llaker is
God,"™ 11: 10,

20 vhen the writer to the Hebrews spesks of "faith in
the promises™ he does not spesk in a general way but refers
this faith to that glorious chain of promises that center
in the Chriest of God, whose work is vividly pictured in the
epistle.sg It is not an isolated faith, se'parate from sa-
ving faith, any more then the promices are isolated promi-
ges, apart from Christ end the glories of heaven.

Conclusions
1. Pistis in the Hew Testsment usually, though not =l-

ways, means saving faith in the Christ of God.

2., According to the writer to the Hebrews, faith is a
necessary prerequisite for commnion with God.

3. Feith is the subjective grasping of the objective
promiges, Only those who "believe" shall enter "the rest of
G‘Od. £ 3 ’

69. The only exception we find in 11: 33, where the
suthor spesks of "promiges" in a more general way, but con-
fines them to the promises made specifically to the heroces
of faith mentioned in v. 32.



63

4, Pistis is used in close conjunotion with katapan-
sis, metanoia, hoi kleeronomountes tas epaggelias, erg-

oleesis psychees, dikailos lzgeel and so means saving Taith
not mere general trust in some of God's promises. i

b Saving faith need not be expressly referred to
Christ, 6: 1. '

6. It is oconstaney in faith that the author stresses,
since these Christians were in danger of apostasizing. (Cf.

makrothymis, hypomonee, etc.).

7. DPleerophoria, as everywhere in the NHew Testament,
is passive and means "full assurance.” Z=En pleerovhoria pis-
teoos then means: "In full assurance of Taith.

8« Hebrews 11l: 1 gives us a comprehensive summary of
true, Christian faith.

9, Hebrews 11l: 1 gives us a generic definition of faith,

10. Yad Paul written the 1l1th chapter, he would have
spoken the same way zbout faith. '

11. Hypostasis, 11: 1, must be tcken in ‘the gubiective
sense of "firm confidence.”

12. "The things hoped for" are "the promises,” "the
rest," etec.

13. Elegchos is subjective slso, 11: 1, and means
"gonvicetion.'

14, "The things not seen" is a broader term than "things
hoped for" andi draws a leorger cirecle around the first half
of the definition.

15. We translate 11: 1: "PFaith is the firm confidence
of things hoped for, the conviction of things not seen.”

16. Seving faith is not isolated but mekes itself felt
in every phaae of the Christian life and at every stage of
the "Heilsgesochiohte." Hensce no appeal to the rest of chap-
ter 11 by those who do not believe faith here to be saving
faith is justified.

17. In faot, the olose associction of feith with
nrighteousness” and selvetion in chapter 11 favors fhe in-
terpretation of feith in Hebrews as "Pauline faith.

18. Jesus as the "Author and Completer of faith" is
the Objeot, not the Example of faith.




19. Pistis :l's g great concept in our epistle, =2nd it
is significant that in this epistle we have the most com-
plete pieture of Jesus, our High 2riest, found in Seripture.

20 ©Similarly, Pfoith is besed on objective truth, for
faith involves an intellectual element.

21. FIpaggelia is used in two different ways in Hebrews:
It moy mesn 1. the promise itsclf; or 2. that vhich is pro-
mised.

22. The "promises" in Hebrews form a chain, centered
in Chriat, thet nover stops short of heaven,

R23. Seving fa2ith takes all these promises of Ged e&s
Yea and Amen. :




II. .THE ELPIS COHCEET
The Hope Consept in the 01d Testament Ers

A short survey of the hope concept in the 0ld Testa-
ment era seems to be very appropriate; ﬂra-t, becauge of the
Jewish background of the readers of the letter, and seocondly,
because we are in our discussion of "hope" interested in the
"llessianic hope" idea of :I:he 0ld Testament era. In our dis-
cussion we shall present this hope concept both from the 0ld
Testament and as it changed through rabbinical teachings.

The word elpis is most often found in the LXX as a trans-
lation of the Hebrew mib-tach, or in the verb form, for ba-
35_(&.1 may be found in the 014 Testament as merely a
neutral concept, so that we must first insert the word "good"
or "bad"™ before the word "hope." A clear usage of elpis in
this sense we find in Job 11; 9. The A, V., translates:

"the eyes of the wiocked shall fail, and they shall not es-
cape, and their hope shall be as the giving up of the ghost."
The LXX renders the words "their hopeecc..." with hee elpis
autoon apooleis. In the 31lst chapter of Job, verse 24, the
LXX has el de kai 1lithoo polytelei epepoitheesa.

In Isaish 28: 19, however, the use of elpis in the sense
of merely "an awaiting" is most clearly expressed. There the
English "vexation,"™ the German "Schrecken," is rendered elpis

1. Rudolf Bultmann snd Earl Heinrich Rengstorf, "Elpis",
Theolo%aoh es Woerterbuch sum Neuen Testement, Gerhard E%Eei,
11, p. *




2
poneera, "an evil hope."

Th%s usage of elpis is found in some of the classic
writers, but never in the Hew Testament. In the New Testa-
ment the expectation is never one of fear but always one of
JOYe

But we find elpis in the 0ld Testament also in the sense
of confidence. Two passages that fall into this category
ere Prov, 23: 18 and 24: 14, The first says in the LXX:
hee de elpis ouk sposteesetal. In 24: 14 the thought is very
8imilar; the words read: kal elpis se ouk egkataleipsei.
Hope and confidence are so closely merged, that they become
almost synonymous. And.since this confidence is always God-
directed, we may say that "Gott die Hoffnung, dle Zuversicht
der Frommen iste. “4 God will surely deliver them out of their
present distress and will continue, as He has dome in the
past, to bless them and keep them.

This confidence is there, liowever. Aonlly beoause[ the be-
lievers look to God for their final selvation. Elpis, in
other words, also in the 0ld Testsment, is used eschatolo-
giocally. Even as God delivers the balievéra from trouble in
this world, so He shall finally lead us into ‘evermt:lng
bliss with Him:; then there shall be an end of all the trou-
bles that plague us now. Is. 25: 9 expresses this thought

2, Other passages where the hope concept, with or with-
out elpis, is considered something neutral are Prov. 13: 12
and Jo : 9 ;

3. Cf. Thayer, 0D gite, Do 2056.

4. Bultmann and engeioi-:r, op. oit., p. 519.
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in the words: "Lo, this is our God; we have waited for Him,
end He will save us: +this is the Lord; we have waited for
Him, we will be glad and rejoice in His: salvation." The
wozrds “waige& for Him" are translated in the LXX eph' hoo
elpigzomen. _

Elpis in this 1-aat usage is what we usually refer to
by the "llespianic hope."™ The Jews 1ookpd to God as their
hope of final salvation because of the lessiah who was to
come., All the rituals, saoriﬁoes; and worship of the Cld
Testament were based on the llessianic hope. In the rabbini-
eal writings, however, we notice a different strain in this
"llessianic hope™ concept. The "hope" is made something con-
cerning the nation primarily and not the individual. In a
positive wny, Israel as a nation will become very powerful,
and negatively, all their enemies will meet with their de-
served punishment.

When the Jews then tried. to make this "hope" something
of the individual, they were often led awaey from the "hope"
in the lessich. They were led to a work-r:lgateonnes re=-
ligion in the vain holze that their salvation could be made
sure. The emphasis was shifted from God's mercy to man's
deeds, and the theology consequently became one of fear,
not hope; The "Leistungsreligion” kept people from certain-
ty of salvation, for they never knew whether they had per-

5. Cf. passages of a similar nature: Is. 26: 8; 30:
15; 51: 53 Jer. 29:-11; Micah 7: 7. -




A . 6
formed enough pious deeds to merit heaven or not.

In our discusslon of the hope conscept in the book of
Hebrews we shall see that true hope must be based on the
work of Christ. It iz something that we have only by the
grace of God., iThen Christ is taken from religion, then all
certainty lezves aleo. It is for that reason that Rengstorf
ends his discussion on the Heilsgewiszheit with these words:

Hoffnung ist naemlich erst da moeglich, wo der

liensch lernt, dasz er nichts, Gott aber alles

zu seinem Heile vermag und dasz Gott sein Ziel

darin sieht, den llenschen zu diesem Heile zu

fuehren, nicht auf dem Wege der Leistung, son-
dern in der Gewaehrung des Hells sola gratia. 7

An Exegeticel Study

The author wastes no time in making elear his 6b;]eot
in this epistle. Already at the begimning of the second
chapter he urges '!:pe rea-dars- to remain constant in their
Christianity. He is afraid of a lapse into Judaism, as the
whole epistle shows. Hence, the exhortations are not so
much against dglrec;t “apoagaey a2 against a negleot of tnat
vhich they have learmed. :

So in 3: 6 the writer wants them to "hold fast." A:gr-
ter telling them that they belong to "the house of God."
The author adds the condition: "if we hold fast as firm to

6. Bultmann and Rengstorf, op. c¢it., p. 524.
7. Ibid., p. 52b.
8. Hermann Olshausen, Biblical Commentary on the New

Testament, A. Ce Kendriok, » Do Ge
: g. for a discussion of why g_p_i._ to_n.gl';_gg autou must re-
fer to God's house, ses Moll, op. 0it., Ps 72.




the end the assurance and the boast of the hope,” ean teen
parreesian kai to kaucheema tees elpidos meochri telous be-
baisn kataschoomen. It ocontains a gentle warning to the
readers that they dare not"meglect so great salvation.™

But vhat does this passage mean, and what does elpis
here signify® To begin, parreeai_an here must be transla-
ted "confidence,™ end not (as the R. V.) "boldness;" nor
does it n.eego“bola confessicn." The other uses of the word
in the book show clearly that "confidence"™ is what the au-
thor has in mind. It i=s something subjective to which he
here slludes. Also, parreesis eannot govern tees elpidos.
While perhaps the thought would be only {%'.lghtly changed,
parreesic mever appeers wifh & genitive.

The readers must "hold fast the oconfidence as firm, "12
and also they must "hold fast" the kaucheema tees elpidos,
Xaucheema is taken ﬁy many in the sense of kaucheesgis, the
aotivity of 'buasting.lz Here, however, it must be the thing
about which one boasts, the cause of the boast, or, simply,
"the boast."” If the suthor hed meant the sctivity of boast-
ing, he would have used kaucheesis, The readers then should
"hold fast" the "boast of the hope."” Elpidos is here ob-

Jective.

10. 4: 16; 10: 19, 35. )

1l. Cf. Lenski, UEE' ocit., p. 108, This sgainst Bern-
hard Weiss, Handbuch Ueber den Brief an die Hebraser, foot-
note, p. 98.

’1%. Bebaisn agrees with parreesian, the latter being
the first moun; we =zccept the words mechri telous bebaian as
genuine. ; _ .

13. So Riggenbach, op. oit., p. 73.




The author in his first extended exhortation of the
epistle brings both the subjective and the objective ideas
together. He wants them to remsin firm in their Christien-
itye To that end, they must keep their "confidence"” as well
es the "boant of the hope" or the "hope of which they boast;"
that "oonfidence"” must be based on objective fact. It is
very true that they were in danger of losing these objec-
tive reslities; hence the comparison of Christ and Hoses,

d: 2=6; the discussion of the "woakne.a and nunprofitable-
ness" of the Levitical priesthood, the lengthy portrayesl of
Christ, who "once for all offered up Himself," 7: 11-28; the
comparison of the tabernacles, ch. 9; the comparison of the
two covenants, ch. 8, etce. '

"HOpe",12herefore, here signifies the glory of ﬁhiéh. wie
ere assured. We shsll fant‘er into that hope at the 1:%3%
& word used often in various forms by the holy writer.

God wants to give us this hope; He is "leading many sons to

glory,™ 2: 10, and so we shall "hold fast"™ this "hope," as

those "about to inherit salvetiom,” 1: 14. '
" It is interesting to note here that katechoo (found

twice elsewhere in the book) is used in close connesction with
elpis in 10: 23. Ite other use is in this same third chap-
ter, where the identiczl construction is found as the one in

14. So also Lenski, ope oite, De 109,
15. Besides its use In 3: 14 in a similar passage, it
is found with elpis again in 6: 1l. _




question. The only difference is that teen archeen tees hy-
postasenss is used in place of teen parreeaian kail io kau-
ghesma tees elpidos. The former expression we have trans-
lated "our criginal firm assurance.” Here we see. already
the close relation of "feith™ to "hope," for: the suthor
would have them "hold fast"™ the "boast of the hope" end "the

original firm assurence" (hypostasis), and this word, hypos-
tasis is the one used in defining "faith," 11: 1: estin de
elpizomenoon hynostasis. The objective nature of "the
things hoped for"™ in this latter passage strengthens us in the
position that in this passege in 3: 6, elpis must refer to

the objective hope, the glory that awaits ns. as children of
God and "brothexrs" (2: 17) of Christ.

Fully to understand the meaning of elpis in 6: 11, and
the meaning of the entire passage we must again give atten-
tion first to the preceding context. The author begins the
sixth chepter, urging his readers to press on to things of
full growth (epl teen teleioteeta pheresthai).

' Then, in en extended construoction, and with clear and
exact lenguege,the esuthor warns against the sin agaiz;st the
Holy Ghost (vve 4-7). Ee expresses fear for their Christian-
ity, his apprehension at their apparent back-sliding. The
genergl werning to "those who were once enlightened" is fol-
lowed by the pioture of the ground that brings :t_orth thie-
tles, thorms, and the like; "its end is to be burned” (hee

%o telos eis ksusin).




The suthor ie sure to make his point clecr to the read-
ers. The congsern which he feels for their souls’ sglvation
ie evident, especislly from the words preceding this elpis
bessage, where, in spite of the danger to their faith, they
are called agspeetol, and where their works of love are men-
ticned. ihatever the meaning .of pepeismethe de, peri hw'on.
agepeetoi, ta kreissona kel echomens sooteeriss, snd ite re-
lation to the preceding section, the aunthor has not for-
gotten the works of love .of the readers. In "ministering to
the saints™ they have shown love "for the name of God. "17
In HEis merey and grace God will not forget these works of
love.

But ncw, they should show the same zZeal which they have
showvn for works of love also in confidence and assursnce of
their hope (epithymoumen de hekaston hymoon teen suteen en-
deiknysthai spoudeen teen pleerophorian tees elpidos
achri telous). That is the thought here. The stress is not
as much on the achri telouws as on the phrase pros feen plee-
rophorian fees elpidos. I:f the gohri telous were the impor-
tant thing, "the demand of the author would emount to this,
that the readers should menifest the same zeal which, accor-
ding to v. 10, they have slready displayed, even to the end
or in all future time. But in such manner it is assumed that

16. On the various interpretations, see Luenemanmn, Op.

9_!-!_.. Pe 539
1%, C£. Riggembach, op. _oit., p. 162, on the signi-

ficence of "the neme of God.




the enthor has every reeson for being satisfied with the
Christien condition of the rezders, &nd desires nothing
more than & contimmance of the seame, vhereas the whole e-
rietle tectifies that the state of things with the Hebrews
was very different from 'I:lﬂ:l.s.i!'8

Wiith the general thought clear, let us consider the
nmeaning of the individvel words in the phrase, pros teen
plecrophorian ¢lpidos. We translate: "in regard to
the full assurance of the hope," i. @, With reepect to the
hope. The pleecrophoris poses the problem of how we shall
interprct "hope" here. ‘The word, pleerophoris, is used very
seldon in the lNew Testement, four times, including once
elsevhere in the book of Hebrews; we find it in ch. 10: 22
vhere the suthor seys, "Let us draw near with s true heart,
in full agssurpnce of faith" (en plecrophoria pistecos). In
this 6th chapter the meaning is undoubtedly "full assurance”
also, and not "fullness," the other possible mesning of the
word. The :lnterpretation' T':Eulllgssnranaa" agreecs with usage
elsewhere in the New Testament.

Here then, we rejecot the interpretation of Riggenbach,
who speaks of the "Halbheit und Unvollkommenheit" of the rea-
derss Of oourse, it is true that "der llangel der Leser liegt
in der Halbheit und Unvollkommenheit ihrer Hoffnung,” Dog-

18. Luenemann, op. cit., P. 540
'21 19‘. Cf. 1 The;s:'E!I.: o; ('.‘_ol. 2: -.g: of. also Rom, 4:
? 1 :j Be .



matiocglly and practically we have no .a:gnment. but to trans-
late pleerophoria "fullness" necessitates taking elpidos,
the genitive, as a possessive genitive ang.omakes of elpis
the subjeotive "hope" within the readers.

On the contrary, elpls must here also be construed in
an objective sense. 1t is the "hope laid before us,™ 6: 18,
the hope of the glory vhioh we shall some day inherit as
sons of Gode These Jewish Christians had been slipping with
regaré to their faith and hope. That confidence in tho hope
of heeven had wened, andi they had perhaps seemed to be fal-
ling back in their Christienity, 4: 1. "

Of course, tho subjective idea in the passage is not
venting. 4heir confidence is surely something that they have
within them; they sre to "hold fast," etc., and yet the
"Hope" itself which the author here presents is not the "hope"
within them" but rather the res the thing hoped
for, the glorles of heaven and sslvation.

This geaitive of rcferense, "with reference to the hope,"
is not an uncommon thing in the book of Eebrews. Indead,
the author has just used it sherply and clearly inm ch. 5: 13:
apeiros logon dikaiosynees ("unekilled in the word of right-
eousness"):; so also in ch. 3, vhere he speaks of "a heart
evil with reference to unbelief" (kardia poneers apistias).

It is interesting that here, just as in the passage

16020' Cf. Riggenbach, op. oit., p. 164; Weiss, op. oit.,
D. .




above, 3: 6, "to the ond" is used following fees elpidos.
In the ebove passage the wording is mechrl telous: here it
achri telous. The meaning is the same. They should make
sure that they hold fast this hope in "full assurance of
faith" "unto the end;" they have had the Gospel preached ﬁn—
%o them, 4: 2. That 1s not enough. Ior is it enough that
they "for a while believe," Luke 8: 13. "They have s great
bigh-priest;™ 4: 14; they oan "come before the throne of
grace with econfidence;" but as long as they "see the promi-
ses from afar™ and have not as yet received them, so long
must that "hope" (sublective) be within them, so long rmst
they "hold f.ast to the "hope'" (obiestive, ss here).

They must "hold fast to the hope,™ hina mee noothroi
genegethe. They cannot "become sluggish" (our translation)
1f that hope of glory remains in their hearts. It mey seem
strange that here he uses geneesfha, "may (not) become™ while
in 'oh. : 11 the avthor says noothroi geponate tais gkoais
("you heve become dull.of hearing”). Yot

in addressing a Christien body the suthor is not

necessarily confined to a stereotyped style of

Sotasd Dacksliding, end et anpther, {n & strain’

of tender exhortation, guard them against the’

danger of iteesse 22
We mention this point, since it is so closely linked with

the idea of Christian hope. At one time the fires of hope

2l. Originally these two words did not mean the same
thing; of. Thayer, ope cit., P. 91, on thelr difference.
22, loll, Op. ©C te, Pe 118,
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and feith grow up in our hearts -in a .staady :E:Lan;o. aver
stronger ond brighter. Then sgain the Ohr:lst:l.sﬁ recches
reriods when the flame is stifled with 211 sorts of cares
--=gometines it is almost extinguished, and only by the
grace of God can we once more "1061: up to Jesus the Luthor
and Finisher of our feith," 12: 2.

Flpis in 6: 18 hingee closely upon .the preceding pes-
sage, yet the author stresses his point from =2 different
engle. iie must remerber.thet the purpose of the whole epis-
tle is to keep these Jewish Gh:;.-istians constant in their
faith and hope; this thé euthor would do by showing the glo-
rious bagis of the Jhristien hope, the glorious snd sure
Foundation of their faith (so muech better than that of the
0ld Covenant).

He is persuaded te kreissonsg kai echomene sooteerias a=-
bout these Christians, in spite of the faet thaet he has apl;:-
kon rather severely to them, 6: 4-8, They should "hold fast,"
for, (and this he shows in vv. 13-20) God's promises are cure.

God hud made promises to. Abreham, and even swore that
they would surely come to pass (oomesen kath' heautou, le-
EOONecece)s God adepted Himeelf to the ways of mem, for
anthroopoi (m).....w‘ézﬁ pasees gutois %Lim
peras eis bebaioosin ho orkos. On that principle God
sealed His promise with sn osth to Abraham..

22, 0On the condescension of God, ef. Kretzmann, op.

eit. e 459.
§a '2:15’. En hoo means the preceding clamuss, not the "oath,"

Holl, op. oit., p. 123,
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e 4id it for a purpose, and here we get 1:6 the olpis
passege, and the orux 6:E the mattor. God swore in order
that, by His promise and His oath, "we vho fled away (from
the world) to seize hold of the hope laid before mg, might
have etrong oncouragement" (nemely, to contimme to hold fost
to that hope). The Greek seye, hinag.....ischyran parsklee-
gin echcomen hoi kataphygontes kratecsai tees prokeimenecs
elpidos,.

The meoning of parckleesie is generslly scoepted tc be
"encoursgoment,” not "consolastion.,"” The exegetes differ,
however, when thoy reech the word kreteesai. To vwhat does
it belong? Is it dependent on hol kastaphygontes or on is-
chyran parckleesin echooren? ©Some say that to take y_é;_
kntephyzontes in en ebsolute sense derands a subjective ren-
dering of elpis. o While we do not believe that such & view
is correct, we prefer to tske krateesal with the partieiple,
"we who fled away to seize holdeseee™ Taking hoi kataphy-
gontes absolutely, we could translate: "In order thet we
vho have fled away mipght have' etrong encouragement to hold
fast the hope leid before us." Such an interpretation would
take krateoo in the sonse in vhich it is used in 4: 14. _Ho
one appeals to the style of the writer, yet it seems st;.'ange
thet the guthor would £lip an. =bsolute participisal phrase

into the middle of the sentence. \here he uses such an ab-

24. lioll, op. Q_i;t_c. P. 123.




solute construction, he puts the particip:le at the end,
lest there be any confusion, of. 4: 3 a. It is mnoh—simp-
ler to take the words as they come and take krateesai with.
the words immediately preceding it.

At any rate, elpis is again used here in an pbjective
sense. liany disagree, but they fail to explain away the
modifiers that make the meaning so clear. The "hope” is
"laid before us" (prokeimenees). Surely the author means
nothing else than that objective "hope" which God in His
meroy has given us through Christ. The author never directs
his hearers to "hold fast" to something within themselves.
It 1s always Christ, the "Author and Finisher of our faith"
to whom the readers are direoted; the whole epistle centers
in Him. He "was mgd.e lower than the angels;"™ "He entered
in once unto the holy ?laoe. having obtained eternsl redemp-
tion for us."” Yes, He "is set on the right hand of the
throne of the lajesty in the heavens," and there appears
"in the presence of God for us." All outside man, all ob-
jeative in nature. Everything is "laid befofe us™ for_na
to seize. |

Riggenbach and Imenemann both take elpis here in the
subjesctive sense,the "hope within us." They do not argue
from the prokeimenees, but rather explain that word away by
reference to the 19th verse. That we shall preseutlyzg:ls-

ouss. Others mix the objective and sublective ideas.

e —
25. Timothy Dwight in Luenemann, op. c¢it., pp. 554-5.

»



But now, what part do the words of v. 19 play in the
interpretation of this passage? ' They read: Heen hoos
agkyran echomen tees psysheeés asphalee te kai bebaisn kai
éiserchomenecn eis to esooteron tou katapetasmatos. We
translate with Lenski: "which we have as an anchor of the

soul, both sure and firm, and extending into the inner part
26
behind the veil." The anchor is elsewhere unmentioned in

Sorip'g';re, but in the classics is often used as a symbol of

hope. This hope is Juat like an anchor for our soul, and

e, Sp—

it is something sure; yes, it extends "into the inner part
behind the veil." All three modifiers (the two adjectives
and the participle) go along with anchor and give "strong
encouragement”™ to the Jewish Christians to "hold fast” un-
til the end. h

The picture of the anchor would seem to mgke the ob-
Jeotive view of "hope" the olearer; Riggenbach, however, )
uses it to support his claim that here the "hope™ must be
taken in a subjective sense. He says:

Ein eiarcheafhai eis to esooteron tou katape-

tasmatos laeszt Bich aber vollends nur von der J

Hoffnung ale menschlicher Gesimnnung sussagen,

denn das Hoffnungsgut oder der Hoffnungsgrund

iet zZwar im Himmel vorhanden,....geht aber

nicht dort hinein. 28
The point of the matter then settles in the participle eis-

erchomeneen. Surely it ocannot be taken here as a verdb de-

26. Lenski e 0it., D.
27, Here see o:lI""gii o!.t.. pp. 123-124,
28. ' Riggenbach, bPs © to s Pe 1%76.
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noting action, namely, that this hope passes over from this
world to the next. The author merely wants to give the lo-
cale of this objective hope. Lenski's translation then,
"extending" fits well; in other words, this hope deals with
the "space behind the veil" or the "inmer part behind the
veil. nag
This interpretation is: strengthened by the faet that
surely the author wou;l.d' not call the subjeotive hope of the
believers, the "hope within us" as something that is "sure
and firm," as an "anchor. "50 Howhere in Soripture is our
hope to be our anchor, for them the doctrine of sola gratia
is lost, Rome. 11l: 6. Our hope within ourselves is nothing
"sure and firm,"™ but the "hope which we hope" is definitely
something"sure and firm," and to that the author here al-
ludes. l ]
We might oonolude by saying that "the 'imnmer pert be- :
hind the veil' is not a figure, but is language taken from
the earthly type to designate the reality of the heavenly
antitype, which would at once be understood by the readers
who were former Jews. As the anchor is out of sight, so the
hope, promised and sworn to us, 1s I;ut of sight. It is in
the heavenly Sanctuary. It 1s tg; promised salvation through
the all-atoning blood of Jesus."

29, Cf. Lenski o 6ite., DPPD» 201 £f.
30. Cf. mthor‘a%e:!eren&es to s better covenant, bet-

ter tabernacle, better blood, better priesthood, ete---are
objective realities upon whioh J ews mmst have hope---not up-
on- the hope (subjective) itself.

3l. Lenskl, op. git., p. 206.



The seventh chapter begins a series of contrasts. All
have as their objest to show the superiority of the New Tes-
tament era and tho provisional and incomplete charscter of
Judaism. In the seventh chapter the suthor shows how muoch
greater the priesthood of Christ is than that of the 0ld
Testement priests. '

Christ is a High Priest "after the order of Nelchise-
dek,™ and in the first part of the chapter this lielohisedek
is deseribed. Using references from Gen. 17 as a basis, the
author not only describes Helchisedek himself but also shows
how much grester his priesthood wes than that of the 0ld
Testament priests. ‘He uses three somparisons, vv. 4-10, to
prove "how great this man was."

And Jesus is a "High Priest after the order of Helchi-

sedek." He is also, therefore, greater than the 0ld Testa-
ment priests and his priesthood far superior to theirs.
The passage in guestion, v. 19; forms & transition in this
long comparison: <the author has shown why Helchisedek was
superior to "those priests,” and he will ‘shortly show why
Jesus is a ruch greater High Priest.

‘We translate, beginning with the 18th verse: "For on
the one hand, an amendment ocours of the preceding command-
ment because of its weakness and unprofitableness---for the
law made nothing complete---on the other hand. a bringing
in (oscurs) of a better hope, by which we draw nigh to God."
Hote tﬁt the olause, guden gar eteleiocosen ho nomos, is

e
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parenthetic in nature. !I."ha A. V. translates, "For th_e law
made g;thing perfeot, but the br:lné:lng in of a better hope
aia. " The whole construction, however, militates against
that tranelation. Then th.e men in v. 18 a is left hanging.
Further, if the contrast were to be between v. 19 a and 19 b
the author would have to have used the article with epeisa-
googee as he did with nomos. 7The men.....de construction is
quite plain here.zs

That the objeotive sense of elpis is again meant secems
to be clear from the‘ whole connection. God has disanmulled
and abolished the "previous cormandment™ and He does the
"pringing in.™ What He brings in must be something objec-
tive in nature. All the glories that acoompany the coming
of Christ are those things to which the author here alludes.
Objeotive realities such as these the 01d Testament never
had. He will mention them later; here he 5g{nly speaks _o:l.' the
"bringing in of a better hppe“- generally.

Why is this a "better™ hope that we have in the Hew
Testament era? The following verses show that Christ "brings
in" a "better" priesthood; He is "surety of a better testa-
ment," v. 22; this testament also is "established upon bet-

ter promiges,™ 8: 6; there are "better sacrifices,"” 9: 23.

32. So also Beza and others.
gi. g:. Lne:!ll o 22;. 2%. ; pi 569:mm found in secu
. e epeisagoogee x le L -
lar writers but not En gﬁe I.zx_o%ny o%her Greek transla-
tion of the 01d Testament, including the Apoorypha. Josephus
uses it in the story of Esther, the "bringing in" of a wife
. in place of the previous one, a use very similar to the one
here. Antiquities, XI, 6, 2. ,
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The kreittonos elpidos is a fitting expression, for all

these "better" things add up to make a "better hope.”
Surely the 0ld Testament had a hope of glory. Else

no one in the 0ld Testament era would have been saved. Yet

the "previous cormandment,™ namely, concerning the Levitical

priesthood.zswas weak and unprofitable. The Levitical

priesthood and its law constituted a shadow, 8: 5; 9: 23,

etc. The whole law (nomos), in fact, "brought nothing to

ocomplction.” This idea of "ocompletion™ (teleloosis) is the
center of the author's dogmatic teaching in his letter. The
01ld Testament sacrifices derived their worth only from the
fact that they foreshadowed the great saorifice of Christ;

of themselves they were "weak"™ and "unprofiteble."” So now,
with the coming of "the dctter hope" these sacrifices, 'l:h:l.s36
priesthood, this "earthly tsbermnascle" all lose their wvalue.
With Christ comes a "better hope"---not in incomplete sha-
dows but in completed realities.

While the objective sense of elpis remains, the author
egain, as in 6: 18, inoludes the subjective idea in other
words and phrases. By means of this hope "we draw near to
God."™ That hope must enter our heart; when it becomes a
part of us and we "hold it fast," then, we draw nesr to God

in 8 wonderful commnion. The suthor seems to use a pic-

v 36. So Weiss, op. cit., against Calvin and others, p.
: 36. Telelioosie in its various forms oocurs 13 tirmes in

' the Letter to the Hebrews:; therefore, no teleioosis in the

Levitical priesthood, 7: 11; the high priests, echontes as-
theneian agd chriet,'tateleioomanon, 7: 28; the teleloteree

e
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ture with this eggizomen too theoo; in the Old Testament

the people oould not enter the Holy of Holies, 9: 6 £f. The
"way intc the holiest of all was not yet made manifest,” 9:
8. With Christ, who "entered onece into the holy place™ and
" "obtained eternal redemption for us" we have "boldness to
enter the holiest by the blood of Jesus,"” 10: 19. (/e ean
draq“near to God" by a "new and living way," conseorated for
us by Christ. We "draw near in full assurance of faith,k"
10: 22 (proserchometh8.....en pleerophoria pisteoos).

The passage beginning with verse 19 of the tenth chap-
ter is one of the grandest hortatory sections of the entire
letter. As he reads the reader must feel the tender concern
which the author feels for his soul's welfare. The tenth
chepter has continued the glorious comparison between the 0ld
and lew Covenants: the Blﬁﬁd of the bulls and goats could not
take away sin (by themselves), v; 4; "we are sanctified"
(heegiasmenol esmen) by Christ’s offering of His hody "once
and for 211" (ephapax); by that one offering of His "He has
perfeocted forever them that are sanotified.”

After having presented these everlasting truths, the
author continues in a strain that reminds us again of the
purpose of the letter; he says, echontes oun, adelphoi, par-
Teesisn.....kai hierea mOgan.....progerchoometha mets slee-
thinees kardias.....katechoomen teen homologian tees elpidos

skenee, 9: 1l1l; saocrifices not able eleigoaai the one who
€ service, 9: 9; eto.
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8klinee.....You have these truths, the suthor mesns to say:

don't let them go. You have the very Son of God ss your
Priest. Will you now larse back into the "shadow" religion
of Judaiem? ;

This idea "having", here with the perticiple eschontes,
ie uced severasl times in the epistle, and it gives us 2n in-
sight into the whole mesning of vv. .19-25. In 4: 14 the au-
thor tells his readers to "draw near"(proserchomai agasin),

gince thexy have g grest Eigh Priest. This passage as & whole,
in feet, is very similar to the one in 4: 14, Again in’s: 1,

after showing vhat kind of High Priest was necessary for our
sglvaticn, the suthor says, itosouton echomen srchierea. A=
gein, the hortatory verses of chapter 12 :I!oliow the parti-
ciple echontes.

Since they, the Jewish Christians, have 211 these glo-
rious truths, they should first of 211 "draw naar?’:ln faith.
They shounld, furthermore, ve 23, "hold fast the confessioa

of the hopeaunbent." Finally, they should "consider one an-
8

. othereecees ™

Our concern is here the meaning ;:g the words: kate-~

ochoomen teen homologisn tees elpidose. "To hold fast the

37. Proserchoometha a ritual or liturglcal term, Len-
Bki. g%. GlTey Pe ® ;

~IT is interesting in these three exhortations that our

three words, "faith,""hope,"” and "love" are used. Their
connection ard relation will te discussed later.

39. The second participial phrase of v. 22 mmat also..
be joined with proserchoometha; so Riggenbach, Op. cit,,
sgainst VWieliss and Luenemann, P. 318. '
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confession of the hope" means simply that they should "hold
fast" sll those things which embody what we hops for. That
is their confession; they must hold it 'unbent" (a¥linee),
that is, they must hold their confession up high lest any
of the contents be lost. The whole thought fits beauntifully
with the echontes of v. 19 and the discussion in the earlier
part of the chapter. We hold fast to something objeative.
Judaism has none of thea.a objeotive glories. Ue have them.
Let us "hold them fast."

The elpis is again then the sperata, the "Hoffnungs-

gut,™ the hope of glory. The suthor's purpose is not to tell

them just to "keep on confassing that you hope;" such a sub-
Jeotive view of elpis here womld mot fit -in with the whole
trend of the argument. Rather, they shounld keep the confes-
sion that has as its objest the Christian hope (confession
in a passive sense, primarily).

Of course, one cannot wipe out the subjective thought
in the passage. Thoy must "hold fast;"™ that is subiective.
Furthermore, if they. "draw z.zear.....in full assurance of
faith" and rea11§ "hold fast the confession," they must mske
confession of that hope. Faith and confession always go hand
in hend. The apostle Paul presents that truth in the 10th
chapter of Romans, when he says, V. 10: "For with the heart
men believeth unto righteousness; and with the mouth confes-
gion is made unto salvation.” The world will surely find out
that they have this "hope of glory" within their .hnrta.




7

Finally, "let us hold fast,"” "for He who has promised
is faithful." That will be their comfort, even when they
are persecuted and oppressed for the sake of their "confes-

sion," vv. 32 ff.

Der Gott, welcher die Verheiszung gegeben (6: 133
11: 11; iz: 26) und ihnen damit Grund uwnd Recht
zum Hoffen verliehen hat, ist zuverlaessig (I Xr,
1: 9; 10: 13; I Th, 5: 24) und wird seine Zusage
n:lcht unerfuellt lassen. 40

The parallel passagee are: 5: 6, 143 4: 14, The pas-
sages in chapter 3 both have a form of katechoo (of. inter-
rretation of 3: 6, pp. 68-61), while in 4: 14 the readers
are urged to kratein tees homologiss, since they have a
"Great High Priest who has passed through the heavens.™ The
other passage containing ﬁomolog!a.‘ (besides that in this

passage and in 4: 14), 3: 1, strengthens the interpretation

of "oconfession" as something passive. There Jesus is called

the "Apostle end High Priest of our confession.™
Hope and the Letter Generelly

e have considered at some length the word elpis and
its meaning in the book of Hebrews. The author clearly re-
fers with this word elpis to the "hope of glory"” whioch is
awaiting the children of God. It is the glorious "rest"
vhich remains for those who "hold fast." It is the zes

sperata, the “Ho;!.‘.’nungequ_tt_."

40. Riggenbaoch, 0P« cit., p. 3519.
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Yet the concept of hope in the letter tc the Hebrews
is found not only in the word elpis, The suthor often refers
indirectly to this "hope." Cur interest in this section is
to present the gongcept of hope in the letter generslly. Uhat
role does "hope" play?

e mmst first of all study the occasion of the letter.
Who were tho resdores end for vhet reason was the letter writ-
ten? It seems quite evident that the recipients of this
letter were not Gentiles.  Such a ﬁev; is impossible. Tor
were the readers partly Jewish, partly Gentile., The suthor
never ppeaks to Gentlles at all. And surely the asuthor
would not write to & mixed group and faill to mention the
Centllc contingent entirely. The letter to the Hebrews is
written exelusively to Jewish Christiens, Jewish Christiens
of & certain loczlity. Some passages that prove thet a spe-
o0ific group of Jewish Christiens is eddressed sre these: in
13: 7 we read that some of their leaders have tﬁed: in verse
17 the readers ere instructed to obey the leaders who are
8till with them; these leaders the author greets ian the 24th
verse; finally,13: 23, the author I;opea to join Timothy in
a vieit with them. 4 specific group is addressed.

ind vhy wag the letter m.-:l.tten" Both tbe dogmatio and
hortatory sections of the 1atter make the o‘b;]eot clear; some-
thing h=d happened to thc quelity of christ:l.anitr in this
éroup- They had been visited with s great fight of afflio-
tions™ (10:32). Because they had sympa}'h:l.zed with those who
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had been imprisoned for their faith, they too had been per-
secuted to some degree; they had been humilisted and had
suffered the robbery of many cf their possessicns, 10: 32--
84s A1l this time they had remsined firm in their Christ-
ienity. Ilow, however, something has happened to megke their
faith waver. They sre even irclined to "draw back™ to Ju-
daism. For thie reason the suthor writes them, urging them
with sherp yet loving langucge to "hold the confession of
foith unbent." The purpoee of the entire letter is tc avert
& reversion to Judaism on 'i:he part of these Jewish converts
tc christian:l.ty.41

The author must show the more glorious aspects of the
New Covenant in order to suasxplish hie purpose. And here
is where the concept of hope enters the picture. £l11 the
glorics, fulfilled and complete in the coming of Christ, form
the baeis of the sure hope laid up for them in heaven. Be-
cavee Christ hoe accorplished salvetion's work, the hope of
the Christiasr is o "sure and stable anchor of the squl."

That hope lies in the future. What of the present or-
der of thinge®? All earthly, temporal things perish. The
author loses no time in ma‘iting this truth cleer to hie ree-
Gers. In the first chspter already it is presented. The

41. Lenski believes the event which prompted tre in-
olination to return to Judaism was the death of Peter and
Paul, For this discussion and the argument for Rome as .
the home of these Christians, of. Lenski, op. oit., pp. 15-21.




deity of Christ is beantifully praaénted in the first chap-
ter, God's Word in Ps. 2: 7,42 huios mou ei sy, _e_gé_gg_g_e_-
Imeron gégenneekas se, is quoted in verse 5, and 'i:he following
verses Christ is shown to be far superior to the angels.
Then, in vve 10-12 Christ is shown to live :Eoraver; in oon-
trast with all mundane things. The earth and the heavens
"will be dostroyed." "All will like a garment wear out"
(pantes hoos imetion palsiootheesontai); "Thou (Christ)
wilt fold them up like a ;::aritle;“ yes, everything "will be
trensformed." This trui:h the readers must grasp if they
would heve the right idea ooneerning their hope, conscerning
their sslvation. s

Again in the 12th chapter the same thought is presented,
It oomes in one of the many hortatory seotions of the book,
In the verses preceding verse 26 the aufhor haigarned them
against rejeocting "Him who speaks from heaven." Here, how=-
ever, we are not interested in the hortatory sectlion in it-
gself. In the passage, though, the author stresses the fact
that 211 things temporal perish. He says in verse 27, "'Yet
once more' signifieth the removing of those things that are
shaken, as of things that are made." :

No whers more olearly tham in 13: 14 does the author

42, 1t is gnoted twieco in the letter: here and in 5: 5.

43. These exhortations in this seotion have their para-
llels: the warning against following Isrsel's exauple is
found also in 3: 7 £f; again, the thought that we shall more
guraly not escape for refusel to accept is found also in 2:




show the Vorlsuefigkeit of everything esrthly. He says,
"Here we have no .oontinuins citye.™ Ho mmst remind these
Jewish Christisns again that they are living epi sunteleis
toon gioonoon.

Eut the author does not stop by saying that a:varyt‘h:l.ng
on this earth must come to en end. He slso shows that the
eternal glories shall ever remain. In this way also he ex-
Presses the idea of the "hope."™ The res spcrata, "hope of
glory" is something that shall mever emd. So in chapter 11
we are tocld that Abrahem "looked for a eity which hath foun-
dationsesece”™ 7This oity of glory, which God Himself has
radc, will never Le destroyed. Indeed, it is pa_rt of the
basileia asaleuton, "the kingdom that cannot be nmoved. "

This "eity" in chapter 11 is the same as the "sontimuing oi-
1y," 13: 14, for which we look.

Bow, then, this glorious hope which every child of God
has as 2 "sure and stable -ant.!hor of the soul" is not. Just
some fesnciful concept invented by human imsgination. It has
& surc foundation in.the work and person of Christ Jesus, the
eternel Son of God. All the glories of hee gikoumenee hee
Eellousa, 2: 5, arc bascd on the High Friestly work of Je-
sus. In this thought the conaept of hope in Hebrews is
linked with all the dogmsatic truths presented in the letter.
Wherever the woré elpis is found in the book, the conmectiom .
with Ohrist is diseernible. In chspter 3 Christ is compared
vith loses, ané the glories of Christ are presented. In the




6th verse comes the sppezl to the readers to "hold fast
the hope of which they boast.” Tre two passages aoontein-
ing elpic in the 6th chapter precede the glorious section,
chapters 7-10, in whioh Christ is extolled, the Christ who
has made this hope possibie. So eleo in the 7th ohepter,
embodied in the discussion of the glorious features of
Christ's priesthood is the phrase kreittonor elpidos, the
"better hope" which we have through Christ. Finally, in
chapter 10, Christ's spcorifice and the establishment of the
Hew Covenant give us & "hope" which we must hold "unbent.™
Yot only is this hope based on Christ, but also, be-
cause it is besed on Him end His work, it is a better hope
then thet vhich the worldly feme, cte. oan give. Hot onmly
in the passage whioh speaks of & "better hope" does the
author make this point clecr. - Here, however, we sh=all
conpider only the thought thet this "hope" is far greater
in its plory than anything the world has to offer. Mot on-
1y are the treasures in hesvern lasting, in comparison with
the perisheble riches of earth; they are also better in them-
selvas. This thoughtthe aunthor presents in 10: 32 ff. He
speaks of the laudable spirit of the Jewish Christians in
their affliections: they kmew that they had "in heaven a
better and enduring substasnce,™ v. 34.

44, TFor study, of. the exegesis of 7: 19, pp. T1-74,
: the kreittonos elpidos.




In the glorious "faith chapter™ the seme thought is
presentod. Moses "estcemed the reproach of Christ greater
riches than the tressuree in Fgypt: <for he had respect
wto the resompense of reward,"™ 11l: 26 This "recompence of
rowerd" Mosee looks forwerd to, and in comparison with it
everythine olee slips baok into obsecurity.

_ 2o again in the same chepter we are tuvld of these who
refused to be delivered from perseontion. They kept the
"eonfecsion of the hope" "that they might obtein a better
resurreation,"™ 11: 35, These heroes of faith ree.lizeé. thet
in herven was leid up & glorions hope, which was theirs
throngh Pfaith.

The concept of hone is cvident in these three last.pas-
scges; for whet else is this "hope™ which the author mentions
but an "enduring substance" in heoven, "the recompense of re-
ward," "the better resurrection" for which every Christian
waits? We Christians wait :;‘.'o:r the adoz‘giion. to wit, "the
redemntion of our bodiecs,™ Rom. 8: 23, ,

The more we read the book of Hebrews, the more this con-
cept of hope snd its importence in the book becomes evident.
It is becavse of this glorions hope that the readers are
oslled "partakers of the heavenly eelling,™ 3: 1, for in
heaven lies their hope. Because of the glorious hope in

heaven, tha heroces of fuith emumerated in chapter 11 "con-

45, In the following verse the apostle Panl epeeks
of "hope."
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fessed thet they were strangers and pilgrims on earth,” V.
13. It is for that resson that they "strive to reach
(oregontei) a better sountry, thet is, an hezvenly,"” Ve 1l6.
A8 Christiens then they ™ave tasted of the hegv;mlz gift, "
6: 4. The "hope vwhich they hope" &s Christians has its
1ocsle in "the inner port behind the veil,” 6: 19.46 The
Teferences to heaven are refercnces to the ™hope" which is
theirs; they are truly coming "unto the hezvenly J eruealem,”
12: 22,

As we have mentioned before, 2ll these direect end in-
direot references to the hope laid before the Christians
8re not merely presented to ley down dogmatic faot. The au-
thor has 2 definite purpose in mind; he wants the resders
to epply this message of "the hope"” to themselves. We have
made that clear in our exegetical study of elpis; in ‘these
résseges the anthor never fails to supply the subjeetive
exhortation. The same thing is true in those passages
vwhere hee elpis is merely implied. The resders must be sure
not to let anything: deter them in their "race.™ Rather,
they must "look up to Jesus, the Author and Firnisher of our
faith,™ 12: 2, _

In their specific trouble of persecouticn they mmst al-
E0 be sure to keep the hope before their eyes. They are
"ghastened™ by God, but only that they might enter into the

46, Here compare the exegesis of 6: 18 f., pr. 66-70.




hope, or, as the author puts it, 12: 10: "that we might

be partakers of His holiness." Because they are coming
"unto lMount Sion, and unto the city of the 1living Godeeees”
12: 22, they should, in spite of their trouble, "1ift wuwp

the hands which hang down, and the feeble knees,"™ 12: 12.

No matter what may come upon them, the Christians must "hold
fast till the end." Then they shall no longer have to
"strive to reach" the petter country; they shall enter it
and forever join the hoste of saints in singing praise to
"the Lamb who was slain,™ Reve 5: 12.

The concept of the glorious objeoctive hope then runs
throughout the book of Hebrews, not only in the elpis pas-
sages. The guthor slludes to it in the passages where the
frailty of temporal things are depiocted; he speaks of it as
a far greater treasure than any on earth, and above all, one
that will never end. For us, as for the readers of the e~
pistle, this presentation is something that builds us up in
our feith and cheers us in our Journey to the "kingdom which

eannot be moved."
"Hope" and "The Promises™

There are two aons:m;rationa which prompt us to study
drisfly the relationship between "hope™ and "the promises™
in the Letter to the Hebrews. The first consideratiom is
that elpis in the letter denmotes something objective, and so
mst be at least allied with "the promises."™ The second con-
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sideration, as we have seen, is that epaggelisi is mot

always used in the same sense by the author. In one pas-
sage he may mean by this word merely the promises them-
selves; again, he may denote with the word epaggeliai what
was promised. Our discussion will show the relationship
between "hope" and both these meaning of the Greek epag-
gelisi,

Since "the promise aoncept™ has been discussed in a
previous chapter, some repetition at this time is pnavo:ld-
able. In its original sense the word epaggelia refers to
the promise itself. Here its relationship with "hope™ is
quite obvious. God's word and promise are spoken concern-
ing "the hope"™ (res sperata), so that we may ocsll them "pro-
mises of the hope™ (objeotive genitive). Such a promise is
the one in 4: 1, vhere the author says a promise remains

eiselthein eis teen katapsusin gutou ("to enter into His

rest”). The promise here tells ue that we shall enter into
the rest. The promise concerns "the rest" whiok remains for
all the children of God. And.. what is that "rest"™ but the
"hope which we hope," the "hope of glory"?

The phrase "better promises™ in 8: 6 reminds us of the
"better hope,” 7: 19, The first verses of chapter 8 show
Christ as a High Priest who fits our needs. He brings all
the shadows of the 0ld Testament into glorious realities.

aa 47, Cf. the section on "Faith and the Promises,™ pp.
=52
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He is, therefore, "the Mediator of a better ooven;mt. vhioch
has been sanctioned by 1aw4aon the score of better promises.™
Obviously the suthor does not here refer to what is promised
but to the promise itself, and that promise has to. do with
"the better hope." Because the promise is better, the hope
is better; the promises are based on the Christ who has come,
not on the promised Christ, on whom the promises of the 0l1d
Teatament had been based.

In 7: 6 and 11: 17 the "promises are again concerning
the hope. :Bzgh passages speak of Abrahem, who has received
the promises. Directly the suthor probably refers only to
the promises concerning Isasc, etee=--in 11: 17 eepeé:lally
the context makes this clear---yet in our discussion on
"faith and the promises" we have seen that all the promises
form a chein that nover stop short of the -promise of heaven
and the hope that every Christian shall some day enjoy.

The other usage of epaggelia, in the sense of what was
promised, brings "hope" and "the promises™ into an even clo-
ser relationship. In this diaouaaion we shall limit our-
selves to a consideration of those passages only -in which
"the promises™ are directly referred to the promises of hea-
ven. In 6: 12, wvhen the author spesks of "those who are in-
heriting the promises™ he means those Christians who after

48. Our translation of nenmomotheteetai; of. Thayer,
Op. eit., p. 427. ¢
“49., Eohoo and ansdechomal are the verbs.




death enter the rest and corme into tho;;\oy q:l.' the "Hoff-
mngsgut.” Sce how closely "hope™ snd "the promises" are
here linked. That "inheriting the promises™ does not re-
fer to merely heasring the promises becomes clesr by com-
paring this passage and 4: 1: the readers l.xad the promise,
but that is not enough; they must be "mimicers of those who
are inheriting the prisea"so 80 that they too may inhe-
rit them. The same thought' of inheriting the promiscs 1is
found in verse 17 of the 6th chapter, where "the heirs of
the promise" are montioneﬁ.al

The fact that "promises" is used in a sense almost syn-

onymous with hope becomes oclesr from 9: 15. The verse reads

in pert: hopooBs...steen egggg.elian laboosin hoi kekleemenoi
OeTrrmeaars 2 e e AT e e R TS

fees sinoniou kleeronomias. In this passage we are told
that hoil kekleemenoi shall receive the promise. The thought
is evidently of entering heaven and the genitive following
epexegetical. The "promise"” as such is there for everyone,
but only the called enter the rest; only they enjoy the
"Hoffnungsgut;"” only they'inherit the promises.”

The same thought is presented in 10: 36, where the 9.1515
thor hopes that the readers will "earry off the promise."
This they can do only if thoy have hypomones. They shall

50, Our translation.

5l In both passages a form of kleeronol;goo is usead.
52. Hote how klceronomia is linke e promise”

Passages. :
" 53 Our translation of komizesthal teen epaggelian,




earry off the promise when they enter heaven and its glo-
ries. Only after they "have dome the will of God" will
these promises reslly be fulfilled in them. Then, the res:
speratas will no longer be hoped for but will be something
before their eyes, something which they can eternally enjoy.

Hope and "the promises™ then form a asoncept that can-
not be overlooked in the letter. When the "promises" are
mentioned as the promises themselves, they are promises
goncerring the hope, concerning the rest. ithen "the pro-
mises" re:fer to what is promised, the shade of meaning be-
tween hope and the promises is so slight as to be lost.
hat is promised is to the Christian what is hopa'd.: heaven
is prorised; hesven is hoped.

Since we have nowdiscussed the concepts of faith and
hope &nd also their relation to the "promise concept™ in the
letter, we might summarize briefly the relation between
"faith™ gnd "hope."™ Since "faith" as such is alwsys sub=-
Jeative, while "hope" in the lstter to the Hebrews denotes .
an objective concept, their relation is best deseribed in
the definition of faith given 1-n chapter %1 1l: "Faith is
the firm confidence of things hoped for." Faith is most
assured snd convinced that all the glories of heaven, "the
rest,”™ are reclities, made possible through the atoning

blood of Christ. Again, this does not confuse "faith" with

54, COur translation,

I e e




"hope" as we usually speek of it, namely, in a subjective
seénee, for "hope", that which is within us, 1s the resul-
tant of "faith" and is present only because of the assured
trust in Christ and His merits end the convietion that hea-
ven is threough Chriet ours. This subjective "faith™ is
then convineed of the reslity of the objestive "hope."

Conolusions

l. Elpis is originally e neutral conaept, dencting
8 mere "swaiting." It may be good or bad.

2. In the New Testament elpis is alweys used in the
sense of "good hope.”

S« lope in Hebrews is alweys objJective, the thing
hoped for, the "Hoffnungsgut," the res sperata, etc.

4. The readers were in danger of losing this "hope,"
the objective glories of Christianity.

5« The hee plecrophoria tees elpidos means "the full
assurance of tThe hope," in favor of ‘EEe interpretation of

elpis as objective.

6. Agein, the hope is "laid before us,”™ 6: 18, and so
cannot be subjective. It is an "anchor," which it camnmot be
if it referred to "the hope within us,” for we are always
directed to something outside ourselves in Christianity.

7. Eiserchomeneen in this passage does not denote an
action but merely gives the locale of this hope.

8. The "better hope™ is gnalogous to the "better pro-
mises," etoc., all dependent on the coming of Christ.

9. The author not only mentions the obJeotive hope, but,
in acoord with his purpose, tells the readers to grasp and
hold subjectively these objective glories.

10. In order to complete the "hope consept," the su-
thor shows the perishable nature of all earthly ih:lnga.

11, Again, in many passages besides those in vhich el-
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is 1s found, the author presents the hope: "Tho kingdom
= t cannot be moved,"” "the city which hath foundations,”
Ge ;

12, DBecause of this hope, the readers are "partakers
of the heuvenly csdlling," "partekers of Christ," ete.

. 13. The promise itself is a promise concerning the
pe.

14. Uhot is promised 18 synonymous with the hope.




IIlI. THE AGAPEE CONCEPT
Agapee in the New Testsment

When we spesk of the agepee oonsept in the Iew Testa-
ment, we are spesking of ome of the most besutifnl and all-
inclusive concepts of the entire Bible. It is a beautiful
gongept, in that it is this agapee which first of all runs
through God's whole plan of salvation, so that men's love
for God is but e refleotion of the limitless love of God.
S0 is it elso all-inolusive, for, as we mentioned, it is
God's "love" whioch motivates the entire redemption story,
vhile "love for God" motivates the entire 1life of the child
of God, both positively end negatively---in .str:lv;:lng for
that vhich is good and in resisting that which is evil.

The Lord Jesus speaks of this "love for God" in the

Sermon on the iount, and He inoludes much in this "love con-

cept” when He says, latt. 6: 24 £f.: "No man can serve two
masters: for either he will hate the one, and love the
other; or else he will hold to the one, and despise the o=
ther. Ye cannot serve God and mannnbn. Therefore, I say un-
to you, Take no thought for your 1:!.23,'...." Stauffer says .
of this pessage: "Die Nooglichkeit der Lisbe su- Gott.
steht unter einem radikslen Entweder=zOder;...."” Indeed,

to love God means simply that one puts himself beneath the

1. Ethelbert Stauffer, "Agapee," Theologisches Woert-
erbuch zum Neueh Testament, Gerhard Kittel, I, p. 4d.




liaster ce o wiiling eglave, a slave who is loyal 'and obe-
dient, who obeys Iis laster's commands, end puts the per-
formance of God's will sbove overything else. It means,

' furthermoré. according to this v.;ord of the Savior, to hate
everything that does not serve Ged and does not come from
Gode Finally, this "love of God"™ or "love Ffor God" im-
plies entrusting one's whole being into the gracio{zs care
of God, who feeds the fowls, clothes the lilies, and vho ‘
will most essuredly guard and proteot His children.

The "love concept" ie certainly not isolated from eny
vart of the Christisn 1ife. The Lord Jesus presents thies
8gspee ee & "bevorszugende Liebe" on the Ohristien's part sl-
B0. The forgiving love of God lin Christ must so grip the
heart thot 11 thinge, if need be, are forsaken for tha sake
of that fcrgiving lbve. Jesus' words are demanding: Ho
philoon pstera hee meetera hyper eme ouk estin mou axios*®
kai ho philoon huion ee thugatera hyper eme ouk estin mom
 axios® kai hoe ou lembanei ton stauron sutou kai gkolou-
%hei opisoo mou, ouk estin mou axios, Matt. 10: 37 f.

In thé letters of Panl the origin of all true love is
found in God; to Paul He is "the God of love a2nd peace,” II
Gor. 13: 11, who en ggapee "predectinated us unto the adop-
tion of children by Jesue Christ to Himself,"™ Eph. 1: 4 f.
For that reason Paul oan sey of this qu: He "Loved ms, and
hath given us everlasting oonsolation and good hope through
grace."” Beginning with the foreordination and predestination
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in all etermity snd through all eternity it makes itself
felt towards the children of men.

But man now "must" love God. It is a love returned, so
that when Paul speaks of "uthoae who love God" he mears those
in whom God's Ffirst love has taken root. God has e.ta.'blished
'th:le new relationship between God and wan; He alone mskes it
possible for man to love Him, so that we can say:

heinsen dants “bis liateldest aponnten tim hevh

5 ziants che, e e e e

strahlt. 2 . :

&nd the Christian's love does not stop with the God who
redeecmed him; the Christian, who. has been breught to liberty
through Christ, now puts his 1life, by his love for God, into
the service of his fellow-men, so that Paml tells his hearers,
"Brethren, ye have been called unto liberty; only use not 1li-
berty for an oscasion to the flesh, but by love gerve one an-
other,"” Gal. 5: 13. He oalls them adelphoi, but he might
Just as well have used agapeetoi, those beloved of God, for
"brethren" and "beloved" .besome interchangeable asoncepts.

Jemes, in his stress on true faith that manifests it-
self in works of love, presents this love as Glaubenstat;
it is made possible through faith, James 1: 6, "demanded™
by true faith, James 2: 17, and, for the sake of faith, is

eounted :Eoi righteousness, James 2: 23.

-

2 lbid., pPe 50.
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The apostle Tohn, "the apostle of love,"™ is very sure
to eshow God as the origin of real love; he, furthermore,
-stresses the faot thet in Christ God's love was manifested
to the world., OChrist i the Medistor; through Him God's
love reaches ont to the world, and by His death God's love
has resshed its pinnacle. In his first 'ep:lstla he seys,
"In this was menifested the love o2 God toward us, because
that God sent His only-begotten Son into the world, thet we
might live througk Him. MNerein is love, not ﬂ;e.t we loved
God, but that He loved us, snd sent His Som to he the pro-
pitiatio_n for our sine," I John 4: 9 £,

But lot us turn now to a stu§y of this agspee concent

in our eristlc.
An Exegetical Study

Agapee 1s a rich o;mcept in gll New Testament writing,
and the Letter to the Hebrews 1s no exseption. When the au-
thorx épeaks‘o:f "your work and (labor of) love for His name,™
in 6: 10, he is aware of the beanty of Christian love; in-
deed, it iz something farsregaching.

Ae we saw previously in the exegesis of ":ta.ith" in this
seotion, the anthor begins gmother hortatory insertion with
vorse 9. He beings, "But, beloved, we are persuaded better-

3. The A. V. accepts the variant reading whioh adds
tou kopou. This "labor of love" is mentioned in I.Thess. 1:
3. The rezding is poorly sttested, and we shall not deal
with the problem in our interpretation.




things of you, and things that accompany salvation, though

- we thus speak."™ The comparative kreissona, "'bet:ter things,”
harks back to the harsh warning of vv. 4-8, where the writer
speaks of the sin ageinst the Holy Ghost. The pepeismetha,
88 we ghall see later, is dependent not so mmch on a high
1'°|Bard for the readers' ahilit:lea..as on the faitht‘zlness of
God, who will help them meke good their defection.

The author "ie persuaded" kreissona kail echomena soo-
leerias about these Jewish Christians. The second phrase is
to explain the first---the author "is persuaded better things,
nemely, things that accompany salvation."” Indeed, these
Christians are "not of them who draw back unto perdition;
but of them that believe to the saving of the soul,™ 10: 34.
These worde, pepeismeths de peri hymo on, agepeetol, tes kreis-
sone kai schomena sooteerias, remind us of the closing words
of chepter 10 also in the fact that one fecls not only con-
Vietion in the writer's words but slso a fervent plea that
they remain true in feith to the God who has bought them back
from perdition, _

The author "is persuaded,™ "for God is not unrighteous
to forget your work and the love whioch yim have shewed for
His nsme, in that ye have ministered to the saints, and do
minister,™ v. 10. The author does not mean to say thet on

the Judgment Day God will cover their deficienoy, nor is He

4. Cf. Lemski, oOp. cit., P 191,
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eéven speaking of the Last Day here. By no means does he want
the resders to ground their confidénae in their works of love,
0n sny works which they have performed. Riggenbach portrays
the thought of the enthor when he says:

Er redet nicht von dem, wes sie tun sollen, son-

dern von dem was Gott tut. Er wird in seiner Ge-

rechtigkeit nicht blosz die vorhandenen Defekte in

Batracht ziechen.....sondsrn anch anerkennen, was

von eghtem christlichen Lecben noeh Zutage tritt.

Heil die Leser wirkliche Hingabe on Gott bekundet

heben, so uebt Gott Gedult mit ihnen und gibt

ihnen trotz der Ermettung ihres Glsubens und ihr-

or Hoffmung Zeit und Gelegenheit, sich wieder anf-

zuraffen, statt ihnen des Feil abzZuschneiden. 5
S0 the faithfulness of God refers here to their present con-
dition; Me will, in srite of their deficienocy, give them
time erd opportunity to "erouse themselves."

The recders ere etill sgspeetoi, adelphoi;. they still
love their God, and in this presentetion of the agapee con-
cept one notices the close relation between good works esnd
"love."” These are not any "worke" that the author men-
tions here, but works that menifest the love of the L‘-hrist-—_.
ien for God. It is not thet "work" is one concept, and
"love" an entirely different one, for the works which God
will not forget are those that manifest love for Him, works
that flow from the be:lie-ving heegt. Indeed, "without faith
it 1s impossidle to please Him," 11: 6.

And, just as elsewhere in the Hew Testarent, so here,

love for God leads inevitably to & love :t_o:r man. When man

b Riggenbaoch, bp. cit., p. 1l6l.




puts himself under the rnie and into the service .of his God,
he alco becormes o servent of all men, especially of "them

vho are of the housechold of faith," Gal. 6: 10, That is Aust
vhat the Jewish Chriptiens had done, for they were minister-
ing to the saints. Perhape they performed these works for
the non-Jewish Christienes st Rome, who were probably suffer-
ing mwore under the persecution of the Romans. In their

" trouble they showed their love to God by supplying their
need. That is true love; love for God-which does not show a
corresponding love for man is only shame. The "apostle of
love" eaye, I John 4: ;?.O: "If a men sy, I love God and |
hateth his brothor, he is a liar: for he ‘that loveth not hiaa
brother whom he hath seen, how o&n hé love God, whom he hath
not seen?” _

The author, when speaking of this "love" for man and
the svlsequent works which show this love, does not merely
say that it flows from a love of Gods He ozlls it a Mlove
for His name.” Thie expression is an Hebraism, found often
in the Cld Testament and in leter Jewich writings. Is there
any significance in the phrase? Riggenbach believes the au-
thor has a special zeason for mentioning "the name of God"
here. He says:

Es ist das EBekenntnis zu Gott, das dem Liebes-

dienst der Leser sein eigentuemliches Gepraege

gibt, da sie sioh ihre Hilfeleistung gegenueber

solohen, mit denem sie nur durch den gemelinsamen

Glauben verbunden sind, als Bekenner desselben
Gottes offenbaren. 6

6. Riggenbach, Op. oit., Pe 162.




The agapceetol in this hortatory .aeot:lon that speaks
of "love"™ seems significant, especially sinse this is the
only time the asuthor uses this appellation in speaking to
his Christians. As we mentioned before, in the Hew Teste-
ment the words "beloved" and "brethren" (adelphoi) become
almost interchangesble aonaepts. These hearers are gga-
peetoi, first of all, of God; they have experienced the
love of God in the Gospel story, and it has been "ghed a-
broad :iﬁ their hearte,"™ Rome 5: 5.

One naturally wondere about the relation of faith,
hope, and love here, since all three are used. vhile we
heve glrcady exegetiocally treated "faith" and "hope™ in
thie passage, let us summserize the suthor's thought here
and so meke clear the reletion between these three con-
gepts. The suthor begins verse 9 persuaded that these ! ew-
ish Christians s1i1) net herden their hecrts against the Spi-
rit end "put the Son of God to an open shame," ve 6. For
God will not forget their works of love; they have been
minigtering to the needs of the saints and show the'love of
God within their hearts. God will help them, then, give
them tire and opportunity to ersse this defeation whizh they
have shovn in their Christienity and with which this whole
letter treats. Now, while they have been performing good
works, they should also be zealous in guarding the objeo-
tive truths thet ere -baaio for their Christienity, all those
glories which constitute the content of Christian hope. Un-

3
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less they do that, they cannot persevere in the faith and so
"inherit the promises.” 'l;heg will become sluggish, lose
their faith, without whioh no men ean love God. All theose
thoughts arc releted: the hope is the "things hoped for"
vhich faith accents as mopt certeainly reel and perscnally
trusts in Ly reason of the atonement in Christ. Aind vhere
faith is, there works of love for God are moat assuredly.
When the objentive truthe are lost, faith is lost: whore
faith is lost, love ir lost, yes, heaven is lost.

Strangely enough, and in spite o2 the fact that God's
love is nost sertainly portreyed in the epistle, both pas-
sagos which use the noun for gpapee in Hebrews speak of man's
love, the love that flows forth from an appreciation of the
Gospol mensage. The second gpapee passage is found in 10:

24. There ogein it is found in a horiatory paaaage'and in

close anmmection with "faith" and "hope."”

The passage reads: kai katancoomen slleelous ois

paroxysmon czapess kei keloon ergoons We trenslate: "And

let us keep on considering each other as regards provooa=-

tion to love and good works." The main point of interpre-

‘tation here centers in the phrase eis paroxysmon agapees

kai kaloon exgoon. Does this refer to a growth and stimu-
lation in the love end works of the readers, or are they to
provoke their fellow-Christians to such devotion? Iumenemsnn
and othors hold the former view, but we agreo with Riggen-
bach, who deseribes this sdmonition as one to Bruderliebe:

b
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the readers should do everything in their power to builad

up the';t’z- fellow-Christians' love and ensourage their good
works. The thought is not that the readers should be sti-
mlated in their love, ete., by considering the brethren in
the faith; the partioipisl exhortation parakslountes in
verse 25 secms to stress the idea of Christian concerm for
the brother in faith.

It is, however, true that the Jewish Christians can
perform their duty in this respeot only if they themselves
8re so filled with the love of Christ that the welfare of
the brother's soul means much to them. God's love, mani-
fested in the grect High Priest of our faith, f£ills the
Christian hesrt with gratitude and love for God, and at the
same time soncern for the faith of the brother,.

The use of eis in the meaning "with respect to" is not
foreign to the New Testament. Aots 2: 26 says: Daueid 5%;
legei eis auton ("For David says with reference to him").

It is significant that here again the auth_or does not
merely say "love" or "good works," but he says "love and
good works;" he strives to show aga:lﬁ the close relation
between ‘the two concepts and at the same time the fact that
none is found without the other in the Christian 1ife. Where
faith in the Christ of God is found, there love abounds, and

7. Cf. Riggen'bach. ope oit PPe 319 £.
8. Cf. also Rom. 10?24;'1'5;'2: 16: 19.

b S S
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800d works flow forth freely. Love is the root of all good
works, for this is no dead love nor are the good works emp-
ty expension of energy. Lenski says with regard to this pas-
sage: "Love and good works always go together; it is love _
that makes the works good in God"s sight, who ever looks be-
yond what is outward to the inner motive of every deed. "9

The phrase "not forsaking the assembling of ourselves
together™ merges into the "love concept™ here, for the au-
thor asks for deeper fellowship in vv. 24-25. That is the
desired end. It is true that without the hearing of the Word
there o=n be no true faith, lasting hope, or love of God---
the author Imows that. Here, while the reference is undoubt-
edly to divine services, the writer would urge them to re=
main close to one another, in order that they migh_t "keep on
oconsidering each other," that they might "exhort" one another,
éte. The readers should come themselves and should urge o-
thers to come, for some had not been attending the episyna-
m.lo The stress in the "not forsaking" phrase then is
on the foot that in their "assembling"” they can remain close
to one ancther, exhort one another, stremgthen one another's
faith, and generally "keep the unity of the Spirit,"™ Eph. 4:
3. In the midst of the trouble which they had experienced
and were experiencing this was doubly necessary.

This entire passage presents the "love" thought in the

9. Ilanski. op. cit. » Pe 358.
10. For the historiecal background here, of. Lenski,
op. eit., pp. 359 f. :
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same manncr as does 6: 9 £ It is a love for God that makes
love for the fellow-man a necessity, that ministers to meeds,
bolsters up the weak, and constantly is bolstered itself
through the Word. It is a love that is constantly at work,
88 the author says in 3: 13: Parakaleite heautous kath'
hekasteen heemeran; the time is short, for "that day," V.

25, is spproaching. The Master is oom:lng,.and He "will not
tarry,” 10: 37.

The entire seotion, vv. 19=-25, presents a triple exhor-
tation to the readers; 'they deal with faith, hope, and love,
and are gll three dependent on the fact that the readers have
parreesis teon eisodon toon hagioon em too haimatl Ieesou
and have elso hicrea epi ton pikon tou theomw, Vvv. 19-21, -
Since they have these things, that is, they are thexe for the
readers, they should: a) take them in faith; b) keep them
constantly before their eyes, so that "faith"™ has real hea-
venly things to grasp; and o) make them more meaningful to
their brethren. 411 three concepts, faith, hope, and love
become fused into one glorious one. He who would approach
God must do it in "falth;" he must be sure to keep the ob-
Jective glories that constitute the "hope,” lest "faith"™ be-

oome meaningless, and he "must," (his "love" for God constrains

him) to build up "love," thet resultant of faith, in his fel-
low-Christian.

.The word agaspee in its various forms does not often oec-
our in the Letter to the Hebrews, though the concept of
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"love," as we shell see, is expressed in meny passages.
4nother oddity in the use of in Hebrews we have al-
ready mentioned, nsmely, the noun agapee in both passages
where it is found refers to the love of man, while the verb
8gapaoo refers to the love of God in a subjective sense.

This subjeotive love of God, cxr, more spesifically, of
Ohrist, is depicted in 1: 9. We shall treat the passage sl-
though it is not organically connected with the pistis, el-
18, agapee triad. The passage is a quotation from Psalm
45. Ve trenslate: "Thou didst love righteousness, and
didst hate lawlescness. For this reason God, thy God, did
anoint Thee with the 0il of gladness above Thy fellows."
The A. V. translation, "Thou hast loved righteousness..s.s”
of agapecsas dikaiosyneen kai emiseesss anomisn is not quite
asourate; the Greek uses the aorist, not the perfeat temse,
for this passoge is a referensce to the work of Christ here
on earth. In general, the tenses are employed in the New
Testament in ex=otly the same manner as in 'the classicel
Greek authors; the ection of the aorist demates merely an
occurence at some formor 1;:lrne..1:l

Why does the author here speak of Christ's righteous-

|
|
|
|

ness in that He loved righteousness, ete.? e have shown
Previously that in the first chapter the suthor is ocompar-
ing Christ to the angels; he wants to show how more glori-

1l. Georg Benediot Winer ﬂr%t:lk des Neutestament-
iichen Sprachidioms, here of. 1". . ;
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ous end powerful this Christ is. In verse 7 he shows the
rosition of the sngels, their work, etc., when he says:.
"Who msketh His sngels spirits, and His ministers a flame

of fire." He then proceeds to speek "with regard to" (E_io_a)
the Son. "Thy throme, 0 God, is forever and eVOTeeses™
While the originsl in the Psalm speake of the coronation of
the King and shows all the glories of the kingiom of Christ,
here the author, by {Isle use of the aorist, and by speaking
0f the human neture, puts the stress on the glories of the
person and work of this God-man Christ J esus.

What a glorious "love"™ is spoken of in this passage%
Thie is love in its highest measure, for this is the love of
the lian Christ Jcsus, who existed from all eternity and so is
at the same time "Very God of Very Gods™ The author might
Just as well have here said of this Christ: He is "holy,
harmless, undefiled, separate from ginners,™ 7: 26; "He
needeth not dsily, as those high‘pr:lest,to offer up saocri-
fice, first for His own sinS....," 7: 27. Indeed, He has mo
sin; He is holy; as true God, this Man Christ hates snd ab-
hors all that ie evil, loves all that is good and pure.

o other man has an.;r claim to such holiness. The love
of the Christien, no matter how far he seems to progress in
his sanctification, can never spproach this love of good
wvhich fills the God-man, for every good work is still tainted

12, We believe, with most commentators, that the ho
theos in verse 8 is definitely voeative. No other explana-
tion fits the context.

13, Cf. ve 9 be
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with sin; the old Adam is still at work, and the heart can
never fully rid itself of vanity, deceit, and wickedness.
Without digressing too far, we should mention that it is
only because this Christ, this God-mam, did "love righteous-
ness and hate lawlesesnesa" that our salvation is complete.
He hed to be holy; "such am high priest became us,"” 7: 26.
We needed Him dosperately, and de truly kept the Law 4n
every respect for us.

The men of God then strives to model h:.la life after
this "loving of righteousness" and "hating of lawlessness"
of Christ. His love, as we have shown, is a reflected love;
& love based on God's love for him and which then according- .
1y would love all that God loves snd sbhor all that wh'.loh' He
despises. The whole "love" concept is one: our love for God
is based cn His love for us, and we strive to love even as
God loves,

The words which follow "Thou didst love righteousness
and hete lewlessness" show beyond & doubt that this "Loving”
and "heting" is done by Christ, end specifically, Christ in
the flesh; the words read, "Therefore God, even Thy God,
hath an:::m1:e:114 Thee with the oil of gladness above Thy fel-
lows." It is not nccessary for our purposes to investigate
folly the meaning of the "anointing" here or to identify the
metm:um:l..:L5 The importent thing is that God has given some-

14, The aorist sgaein is used; we would say "anointed.™
15. Here of. Lenski, op. oit., pp. 55 f. ¢
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thing to the Son, end so the reference mmust be to the hu-
man nature of the Christ of God; . according to His divine.
Rature He glready has all things, has oreated all things,
and filis g11 things. It is the :|.ncarriate Son of God to whom
the author points here, as throughout the whole book. He is
far superior to the angels; He is far smperior to loses; He
ie far smperior to the 0ld Testament priests. And here,
though the suthor's purpose is merely to show the suwperiori-
ty of Josus Christ, the Christien agsin finds his perfect
Exemple for Christisn living. Here again he finds Him who
ie indecd Himself "Love," who is the Author of a1l good, the
Giver of overy good end perfect gift, who manifests love in
its highest degree. He, in the days of His flesh, "loved
righteoucnecs end hcted lewlessness;™ so the Christian, both
positively end negatively, rust be an example of true Christ-
ian love.

ind wken the author to the Hebrews says, "Whom the Lord
loveth He chastercth, end scourgeth every son whom He receiv-
eth,"” the agapees conaecpt breaks forth in another.glorious as-
rect. Indeed, this love of God is not isolated or concerned
rerely with the sending of. Christ Jesus into the world for
the worid's redemption. This love plays a part in the entire
11fe of the Christisn; it ig, in faot, the motive which is
behind cvory aot of God upon the Christian's 1life.

The meaning of this word, "Whom the Lord loveth He
chastenethe.«««" becomes very clear from the context. It is
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found in the 12th chapter of the letter,. V.. 6, where the
writer applies the example of the 0ld Testzwent believers
to the lives of his rerders. In chapter 11 and elmewhere
berseverance in faith is stressed, and in the opening ver-
808 of this 12th chapter we beaorme aware of why this hes
been d{ge: these Christiens had been undergoing persacu-
tions. They had "not yet resisted unto blood, striving
against sin," v, 4, but they were in danger of becoming
"wearied end Psint™ in wmind. For that reason the auther
B&ye, Ve 1: "Let ue run with petience....;" for that rea-
son he speaks of Jesus who "endured the cross," v. 2, "en-
dured such contradiction of sinners against Himself," v. 3,
The vriter urges them to remain firm and then reminds
them again that chastisement is 2 mark of sonship, that God
is a' loving God vho directe slso the troublesome days of His
ohildren. He seys,‘'hon gar agspa lurios paideuei, mastigei
de pante hyion hon psrsdechetal, They mmst remember during
their triasls that God's EI;OG. purposes are being worked out
foxr them*through their trovbles, end that God's love, not

' His anger, is at work, also in time of persecution. That

God's love is at work in the Christian's trials does not
mean that the ochastisement is not to correot us, for its
purpose is to drive out the sin within us, purify us, etec.
Yet that correotion and purifying has the one purpose of

16. Cf., 10: 32 f£f.
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bringing us cioger to our loving Father, of h'elping_ to make
us the sons we should be.

Here again one stops to oompsre God's love with men's
love. The Christian's love is based on understanding of God's
Plen of pulvation and a complete trust im thet selvation.
4gain, it has o high purpose, nsmely, to serve God snd fel-
low-man. Yet God's love is so rmeh greater, so far beyond
eomprehenzion. God®s love is based on gomplete understanding,
& complete understending of ell the frailties of the Christ-
iens, all his wesknesses, end it has the lofty purpose to
bring men ond to keep men with Hime, It is not tainted with
8reed snd cmbition; it is perfeot love, even as God ig per-
feot and God is Love. God's love, then, as shown slso in H:lq_
chastisement, is to meke the love o{vtha Christian sbound
more anc more unto every good work.

The admonition which the author here volces ie necded,
8ince this lofty purpose of Cod is not 2lways reslized by
the pereon afflicted. The author says in verse 11, "low no
ckastening for the prosent secmeth to be joyous, but grie-
Vous." The Christisn oannot slways see that "all things
work togetHer for good to them that love God,™ Rom. 8: 28.
Peter realized this weakness when he said, "Iow for a sea-
8on, if nced be, ye ere in heaviness through manifold temp-
tations,” I Pet. 1: 6. The son does not always see that God

17. ©f. Lenski, op. oite., p. 441,
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would try our faith, soretimes with fire, that it "might

be unto proise and honor and glory at the appearing of Josus
Christ,” I Pot. 1: 7. He shouvld, as James saye, hcwever,
"eount it 211 loy whom ye P21l into divers temptations:
Inowing this, thet the trying ;.:f your faith worlketh pstience,”
Jamop 1: 2 £, Tn the words of the writer to Hebrews, God
ohastisos us "for our profit, thet we might be pasrtakers of
His holiness,™ 12: 10.

Thie love of God is then, ss Riggenbech seys, "eine ig-
2ichende Liebe," training end educating the ohild of God.
Sﬂrip‘t‘-xrggspea!:a of it often. DBesides this passage in He-
brewe 12 we Pind this thought in Deut. 8: 5: "Thou shal%t
aleo gonsider in thine heart, that as a man chastenetk kis
8on, so the Lord thy God chasteneth thes." Jeosus speake of
it when He eoys, John 15: 2: "ivery branch that beareth
fruit, He purpgeth it, the.at it might bring forth more fruit.™
Pinally, in Revelation, the Apostle of Love speaks of this
love of God in trouble with these words: "As many as I
love, I rebnke and chasten,” Rev. 3: 19. ,

God's love in chaetising us---8 wonderful thing: It is
not a weak, grandfatherly love of an Fli, who lets his sons
live in sin without correction; it is not shellow. It is,
on the other hgnd, the highest type of love, one based on
corplete understanding of all the child's weaknesses, his

18. Cf. Riggenbach, ope 0it., DPs 392.
19. A quotffion from Proverbs 3:'11 f.




8bility to stand up under trouble, and on the will to bring

8ll men into eternal commnion with Him and His love.
The Love Congept in the Book Generally

e have already mentioned that the "love aoneept™” in
our epistle goes much farther than the mere word agapee.
Sinee this concept of love is basic to and permeates the
whole Christisn life, all the exhortations to godly living,
brotherly love, etc., are a part of this concept. Espeoially
in the last chapters, the anthor exhorts his readers to J.aad'
& godly life, to welk as befits the child of God, who has :
6xperienced the rich love of God towards him; our purpose in
this seotion is to present a few o: these passages.

We shall oconsider, however, only man's love and the ex-
hortations to godly living on the part of the Christian.
The whole letter speaks of God's love; the whole Gospel mes-
sage, the trectment of Christ as the great High Priest make
God's love manifest, for it is His love which has made the
whole work of salvation possible and which has brought this
work to its oompletion. The incarmation, the suffering and
death of Christ, the faith of the Christisn,---sll flow
forth from God's love to & wicked world. ; %

And since this "love concept"™ runs throughont the Christ-
ian life, we shall divide the passages into various larger
ﬁ'onps. In the first place, the author urges the readers in

several passages to serve God generally; in them he more or

e ——— Tt g




less sums up this whole tht;ught of love. He says, for ex-
émple, 9: 1% f£.: "For if the blood of bulls and of goa'g:a,
énd the ashes of sn heifer sprinkling the unclean, sanc-
tifieth to the purifying of the flesh: how much more shall
the blood of Christ, who by the é6ternal Spirit offered Eim-
self withount spot to God, purge your conscience from dead
works to perve the living God?" Aside from the faoct that
the author here stresses the eure effiocacy of the work of
Christ, =0 glorious in eomparison to the "flesh-purifying"
religion of sacrifices, here we have a strong passage that
ghows Chrietiasnity in its true light. The reference to

the "™blood of Christ" end the subsenuent referensce to Christ-
ian living makes us think sgain of the relafion between faith
and love. Indeed, Christienity is not a dead set of dogme-
tie prineiples, nor is the Gospel a lifeless thing. On the
ocontrary, when this messege of the cleansing by Christ's
blood end His substitutionery lifeao has been aocépted in
true faith, a 1ife of serving God must follow. Faith in-
Spires love for God; oi':horvise it 48 no faith. And this
love is e driving force in life, so that.the apéatle Paul
seys, Gal. 2: 20: "The 1life which I now live in the flesh

I iive by the faith of the Son of God, who loved me, emd
gave Hirself for me." In that one sentence he am_;:_a_-np the
whole Christian life---its motive, aoction, and power. It is

e

s
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20. The "eternal Spirit" is a reference to the divine
nature, because of -ahiohpch:riat oould o:r:l'or H:I.msel! "with-
out apot to God."



based on the faith which acoepts 7 esus -as the only Helper
from gin, the personel Savior, without whom mo man con see
God. 2 '

This word latreuoo, to serve, which denotes the ser-
Vige which 211 Christiens shonld render to God---in contrast
to the leitourgein of the pziestsﬂ-is nsed again in L2: 28,
where we translate: ™Wherefore, &s receiving a Kingdom un-
shakable, let us be grateful, whereby we serve God in a well-
Pleasing wey....o" It 1s the same thought again. Tke he-
stowal of hlessings on the Christisn, acaepted in faith,
nalkes thanlzfnl hearts that serve God in every way every day.

In other passages the writer urges the readers to serve
God in newvmess of 1ife, though he does not specifically men-
tion the word "God." FHe speaks of the Christisn life in 12:
13, vhere we road: '"liske straight paths for your: feet." It
reminds us of the Savior's worde when He tells the Jews of
the narrow =nd the broad wey. The brosd way is easy, but it
leads to everlesting sheme and despair. The Christisn must
"meke streight paths,” that ie, he must ever abide in the
Word of truth, never dovigte from it, and live sccording to
1t in 2 1ife devoted to God and’his Sevior. Verse 14 speaks
the same way: "Follow pesce with all men, snd holiness."
In other words, the Christian, who by God's love and grace,
hes been declared just end holy, now out of love to the same:

2l, Cf. Lenski, _O-_D_o g!ic. Pe 504
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God strives sfter perfeotion and holiness in his personal
1life, d

' We have quoted presages which form a part of the "lcve
oonoept” generslly; the suthor, however, in aomncotion with
thls idez of love to God for all blessings, g:lveg specifie
instrustisns to his hearers with:'regard to their Christian
life. As we heve heard, the Christian 1ife of love mesms a
hating of all thet is not pleasing to God end & striving for
gll that is God-pleaning. For that reason the author warns
them against specific sins, for example, fornieation. The
Wwords of chapter 13: 4 are well-known: " horemongers snd
ainlterers God will judge. " The 1ife of love means & for-
Baking of those sins which now cause the Christian shame, as
he looks back. They bromght forth mo fruit; indeed, they
6an only destroy love and so deatroy faith in Him who has not
only freed us from the ourse but also from the power and do-
minion of sin.

And gin is ever ready to taeke hold once more of the
¢hild of God and to Bring him again into subjeotion. Forni-
gation the guthor mentions, and also covetousmess. "Let
your convereat:lonza be without covetonsness; snd be oont_ent
witk such things as ye have." Here sgain the "love concept™
is spoken of, though not direotly. He who has based .a11 his
faith and hope, for time and etermity, on the God of love,

22« The Greek hes tropoe; we would say "oonduct.”™
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Tealizes in gll Lis ways God's tender care for him, and
because he loves God, is not of & covetous nature. The
1dea of "the hope" enters here elsp, for the Christian
realizes that 211 this ea.nr'l:h' goods are temporary, perish-
gble, ani that they give no lasting happiness and pezce. He
bas found his peace in his High Priest Jesus and has lecarned
In whatever state he is "therewith to be content," Fhil. 4:
11, '
In a positive way, the Christisn strives to serve God,
*to learn more of God, and, of course, to be atr_angthened in
hig faith. For that reason he cannot "forsake the sssemb-
ling" of Christians, where Cod's Word is presched and where
he has en opporturity to wild up the faith and love of the
nelghbor. e have slresdy mentioned this poa:lt:ﬁe eoction of
love in conneotion with g_m, 10: 24, ; _
Indeed, thisc love for God means & loving oconcern for
ell men. The writer urges, 13: 1: "Let brotherly love con-
tinue." In this sentorce he aumﬂzea all the duties of
the men of God over agsinat those who in like manner have
been brought to. faith in the Christ of God. The child of
God will, for exzample, exhort his brother in the faith
oeonstantly, &: 13, lest his brother harden his heart snd
drop down egain into paganism. He will help his brother
in his wesknesses and also urge him on to a godly life,
lived in the shadow of the Oross, :I.p: 24. Espeoislly in
times of persecution---the reesders were experiencing it when
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this epistlc was written---he who has felt God's love will
"1ift up the hands which hang down, and the fecble knees,"
12: 2. In obedience to God's cormand he will "obey them
that have the rule" over him, the elders of the church, Te-.
alizing that it is God mho has plsced these pestors over
them and thet some d=y they must give en eceount Ffor hie
sonl, 13: 1%. -

It becomes cleer thet the "love concept™ reaches into
eévery corner of the Christian life. It means walking with

God in every way, also in preyer. This the writer urges

vhen he psys, 1%: 5: "Remerber them that are in bonds, as
bound with therm.”™ These Christiens should pray to their
heavenly Fether, in corpession for their fellow-Christians,
that they might, by Hie will, sonn be delivered from thelr
imprisonment =nd sbove s11 tkat they might remain true in
the faith tc Him who "was delivered for our offemses end
reised agesin for our justiﬂoatioﬁ‘," Rom. 4: 25.

In temporel thir;g the Jewich readers had been active
for their fellow-Chrictiens; they had been "ministering to
the seints,”™ 6: 9. Yet the writer enoourages them to con-
tinue these decds.of oharity and love. "To do good and to

‘eommniceate forget not,"™ 13: 16, UWhy? "For with such sac-

rifioces God is well pleased.” As Christians they want to,
please God; they can do it alsp by supplying the wants of the
brother. They will by that same love "entertain ntrang?ra.'
15: 2. They will, them, in 211 things, be meroiful and




Hndly effectionsd, even as their Father in heaven.

This entire concept of Move"” tho author puts into
one sentenace when he praye for these Christians that God
will "meke you periect in every good work to do His will,
working in you that which ie well-pleasing in His sight,
through Jesus Crrist," 15: 21. There the vhole metter is
resented---God mpet work this love within their heerts,
give then the strength to legd lives that show forth His
love withir their heerts. "Through fesus Christ™ and
through Him slonc men kes the rotive and power to serve God.
#ith faith in thie Christ cormes & new "drive" within man
thet will not let hiw rost in false seourity but nh:lch— makes
hin gotive "in overy good work."” The Gospel, end it alone,
pekee worke "well-plemping" in the sight of this God of love.

£)1l thepe Chrietien concepts of faith, hope, and love
are pert of the glorious picture of Ohristisnity, and without
one the other two erc meeningless. Faith in the Gospel mes-
Bage vlone brings a recl true hope within the Christian :
heart and tekes the things promised as real and trtie for the
indivignel heart. This same faith produoes a love for God
thet makes itoelf felt in every phase of the Christian's
1ife so that he "rmei™ shun all thet is evil and oling to
all that is good. 4ind basic to all is tha:t love of God,
by which Ee hes reconoiied us to Himself, II Cor.. 5: 18,
brought us to feith, and shall accept us into everlasting
happineas in our hope.

-



Conelusions

le God's love is basia for the agapee sonscept in the
New Testament.

2. The love of God is evidenced even in eternity in
the election of the saints.

- 3. The love of the Christian is then merely the
Rueckstrahlung der Himmelsliebe."

4. then the suthor to the Hebrews says, "God is not
unrighteous to forget your work and labor of love," he does
not mean to urge the readers thereby to ground their con-
fidence in works of love.

5. Nor is this passage, 6: 9, a reference to the Last
Day; it only means that God in His faithfulness will give
them time and opportunity to erase their deficiency, for

they are agepeetoi.

6« This love for God makes itself felt in deeds of
kindness.

7. Agepeetoi is found jJust once in our epistle snd is
Bynonymous with adelphoi, ete.---those who are beloved of
God and have been touched with His love.

8. The relation between faith, hope, and love in the
letter is clear. The renders must keep the objective truths
of Christianity and the hope before their eyes, for where
these truths and glories sre lacking, faith has nothing on
which to base its trunst. And without faith, love is im-
Possible and it is impossible to please God.

9. Love for God means love for the brother; it means
that the child of God "provokes" the brother to love and
good works.

10. Love is the root of all good works; faith is the
root of love.

1ll. Love for the brother means that the Christians
will band together in close sommunion and so strengthen one

another, especially during days of persecution.

12. In Hebrews the noun & ee is always predicated
of man, while the verb passages speak of God's love.

13. This love of God is first of all His love for ell
that is good and holy; Christ, also acoording to the human
nature, was and is perfect. Hensce, we are assured that His
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active obedience for us was true obedience.

14. The love of the Christian can never attain to the
perfect love of Christ.

15. The love of God makes itself felt in every phase
0f the Christian 1life, also in chastening and affliction.

16. Chastisement then is & mark of sonship.

17. This does not mean that the chastisercnt is not
to correct us; it is to purify the Christian and so bring
him closer to his God.

18. The love of God found in chastening is one based
on complote understanding and is not the weak, often in-
dulgent love of earthly parents.

19, God's high purpose and His glorious love the
Christian rust learn to recognize, also in afflictions.

20. The "love concept" is found not only in the word
agapee but in agll the exhortations to a godly life.

Zle In his personsl conduct, his concern for the bro-
ther in temporal end spiritvel things, his prayer for the
afflicted, the Christian makes manifest his love. The con-
oept reaches into every corner of the Christiesn life.

22, lione of the three concepts---faith, hope, or love
==-=becomes meaningful without the others. ihere the hope is
lost sight of, faith is lost, and love is impossible.

23. These aonscepts, basic for Christianity, are based
s80lely on the grace of God. .
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