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Chapter I
Introduction

As the title implies, the subject of this thesis is
the concept of reward as it is presented in the New Testa=-
ment, However, it will be advisable to 1limit this subject
so that each part may be discussed in a thesis. Because
of the lack of space, we shall immediately eliminate two
phases of this subject which might possibly be included
under the concept of reward.

The first type of reward which we wish to exclude
from consideration in this paper is that of the reward
for evil or, as it is generally referred to in theolog=
ical literature, "retribution" or "punishment", The New
Testament sometimes refers to these retribdbutions as re-
wards, but for our purposes they may be eliminated from
the dtshussion.

The New Testament also makes frequent references to
eternal salvation which is God's gift of grade to those
who come to faith, Sometimes the New Testament uses the
term "reward"” or "inheritance" for this gift which is

p §

freely given to all believers, Our confessions state

“ft%?ﬁv%sﬁe w

i Art. III, p. 219:
we are accounted




-Rw

that this salvation may be referred to as a reward, If
we call it a reward, it would logically be included in our
subject. However, because of the lack of space, we are not
including it,.

After having eliminated these two phases of reward,
thore are still those rewards which the Christian receives
for performing good works which are pleasing to God, It
is with this reward that we are concerned in this thesis.

Since the Bible does speak of a reward of this type,
the best way to determine the teaching of the New Testa-
ment on this point is by a thorough examination of the
passages which pertain to this type of reward, We feel
that the Blblical teaching of reward for good works is
not in disagreement with the Biblical teaching of sél-

2
VA G AL LY LR Therefore, in this discussion,

righteous Dy feith because of Christ, and that good works
please GCod because of feith, we will not afterwards con-
tend much concerning the term regirg. We oconfess that eter-
nal life is a reward, because s something due on account
of the promise, not on account of our merits, For the
justificetion has been promised, which we have above shown
to be properly a gift of God; and to this gift has been
added the promise of eternal life, according to Rom, &,

30 "Whom He justified, them He also glorified.,"” Here be-
longs thet what Paul says, 2 Tim, 4,8 "There is laid up
for me a crown of rightaousnassa whlch the Lord, the
righteous Judge, shell give me," For the crown fs aue

the Justified because of the promise,"

2« "The Bible frequently employs the conception of reward
to express the sertainty that God guarantees the ultimate
success and happiness of those who obey his law, Such
expressions, however, raise two serious questions: Does
not the promise of reward vitiate the motive of ethical
conduct by introducing into it an egoistic element, and
does it not contradict the dooctrine of salvation tﬁrough
God's grace as taught by Paul ? On closer examination it
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we shall devote very little space to a careful snalysis
of the harmonious relationship which exists between these
two teachings of the Blble., Rather, we shall devote

our study to an analysis of those passages which specif-
ically aspeak of the reward which the Christian will

receive for the performance of good works.

Will be seen that both questions ocan be answered in the
negative.” Otto Hirn Ph.,D., University of Leipsic.
Schaff-Herzog Vol. X, p. 20.
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Chapter II
Basis for reward

In this chapter, we shall examine those passages
which speak of the type of works which must be performed
to obtain the reward which is promised. We are not as yet
Anterested 1n the qualifications which the Christians must
have to be eligible for this reward; but rather we wish
%o examine the works objectively with no specific stress
on the type of person who performs these works,

In the first place, we shall examine some of the
passages which give some indication that this reward is
based on the merit of the works. Some of these good works,
which have a promise of reward, are those performed out
of love to our fellow man, and are in obedience to God's
command that we should help our fellow man in his need.
Others are done as an expression of our love towards Christ.
Each type has the promise of a special reward.

One of the things which the New Testament stresses
as a qualification of the good work is that it should
confer some physical benefit to a person in need., In
Iuke 14, 12-14, > the evangelist gives Jesus' illustration
‘3. "Inen sald he also to him that bade him, When thou
mekest a dinner or a supperineall not thy friends, nor

thy brethren, neither thy kinsmen, nor thy rich neighbors;
lest they also bid thee again, and a recompense be made thee.
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of a good work which will be of benefit to some person
and will receive a reward. Here Jesus attaches a reward
to that type of charity which is performed towards those
who are unable to pay for such charity. He uses the
illustration of invitations to a meal. He .shows that the
common custom of inviting kinsmen and neighbors to a meal,
with the hope that they will repay the favor, is not true
charity and therefore it has no special reward attached to
it. However, those who invite the poor, the maimed, the
lame and the blind will be blessed and will receive a
special reward at the time of the resvrrection.

Several passages reveal that Christ promises a reward
to those who share their wealth with the poor. Here again,
the poor will be unable to repay any financial aid given
them but God Himself will provide the reward,

Matt. 19, 21 b
who wished to follow Jesus and who thought that he had

tells the story of the rich young man

kept the law perfectly. Jesus attached spaoial 1mportanne
to a willingness to part with one's money when he told the
young man to sell all that he had and to distribute it
among the poor. The point of this passage is not that it
is necessary for everyone'who desires to be a Christian +*

tc sell his possesgions and distribute the proceeds among

But when thou makest a fewst, call the poor, the maimed,

the lame, the blind: And thou shalt be blesaed- for they

cannot reoompense thee: for thou shalt be reeompensed at

the resurrection of the just."

L, "Jesus said unto him, If thou wilt be perfect, go and

sell that thou hast, ann give to the poor, and tﬂou shalt
have treasure in heaven: and come and follow me."
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the poor. Nor does Jesus mean to imply that by distribe
uting his goods amongs the poor, he would receive eternsl
life, Jesus merely emphesizes the importance of eagerness
to share wealth with those in need,

Another passage which developes this thought 1s
Luke 6,35 "But 1ov9ye your enemies, and do good, and
lend, hoping for nothing again; and your reward shall be
great, and ye shall be the children of the Highest: for
he is kind unto the unthankful and to the evil," This
passage, in asgreement with #Mt, 19,21, emphasizes the
importance of being willing to give to those who are
unable %o repay that which has been given to them, It
postulates this condition of "hoping for nothing again"
as a requisite for the promised reward., This is the inter-
pretation which the Authorized Version gives for the
Greek vm Sev &'M)*'m,f °VT&55. The translation of these
words has caused considerable difficulty. The traditional
view is that of the A.V. as given above, This tr'anslation
4s in agreement with the Vulgate "nihil inde sperantes®,. 6
This interpretation is in complete harmony with the
thought expressed in v. 34 "And if ye lend to them of
whom ye hope to receive, what thank have ye? for sinners

5. (Nestle text,l6th edition) This is the text which will
be quoted for the Greck throughout this thesis,

6, Heinrich August Wilhelm Meyer, Commentary on Luke D.
337 lists the following exegetes as in egreement with this
view: Euthymjus Zigabenus, Erasmus, Luther, Beza, Calvin :

Castalio, Salmasius, Casaubon, Gro'l".ius, Wolf Bengel, Kebs,
Valckenaer, Rosamuiler, Kuinoel, de Wette, ﬁwald, Bleek.
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also lend to sinners, to receive as much again,” However,
some interpreters olaim thet this interpretation is not
in egreement with the general usage of X7 el 7 /£ w

and therefore should be rejected. The correct interpre-
tation hinges on the word &7 €A 7/ $ov Tes , Thayer 7

says "wn 8¢+ ameAniSovTes nothing despeiring se. of
the hoped-for recompense Ifrom God the requiter," This is
the only passage in which 27¢xn ' § o appears in the
Nevwr Testement; therefore we cannot determine its meaning
through a study of other passages. In religious writings

outside of the New Testament, it usually expressed the

idea of "despair" or lack of hope. - Moreover, since the

contoxt is in complete harmony with the A.V. interpretation,

and since Preuschen-bauer 7, Zehn 10, and Expositor's 1,
7+ Joseph Henry Thayer D.D. A Creek-English Lexicon of the
New Testament, s ’ 2
8. "Is, 29,19 '"The poor smmng men O/ ATZAMITMELal TS )
Ayropwnwy shall rejoice’ So in the Apoorypha, 2 iMac,
9, 18, despairi of his haaltn;' Judith 9)11, '4 Saviour
of them that ere without hope (A Ticrer wy ), there=
Tfore Lk, must have been femilliar with this usage of the
wordi" Marvin R. Vincent Word Studies in the New Testsment
Pe 315,
9. 1)o Walter Bauer "Griechish-Deutsches Wirterbuch zu den
Schriften des Neuen Testaments,”
10. "Das,was man zu fordern ein Recht hat und der Andere
absuliefern verpflichtet ist, abfordern oder geradezu zu-
rlickfordern, i 770 Aa F€/# s won dem Andern das einem Ge-
buhrende oder jenem Obliegende empfangen (Lo. 6,30 of.
18,303 23,413 Rm, 1,27) A77 05! §0 ¥4/ geben, wozu man
verpriichfet ist oder zurliokgeben(Lo. 7,423 9,k2; 10,35),
kann aushZA7 e X 770 f¢/~ heissen 'hoffen, dass man das,
worauf man oinen Anspruch hat, erhalte,’ seien es Zinsen
von einem geliehenen Kapital oder das ﬁapital selbst, in
letzterem Fall also, 'wieder erhalte'. Sollte Loc., was
nicht eben warscheinlich ist der erste Sohriftsteller
sein, der das Wort in diesem Sinn gebrauchte, so whre das
woniger unbegreifiich, als dass er ohne sicheres Bef—
spiel in der vorhandenen 'alteren Literatur' AG 20,1y

O3 L AKE MEMURIAL LIBKAK Y

CONCORDIA SEMINARY
ST. LOULS, MG
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agree with the A,V.; we will accept this as the correct
interpretetion. Preuschen-Bauer says, " Sav ’Sere M Sesr
%}’M’\"'“/f”""‘*s fordert wegen d. Gegensatzes zu M4’ &vr
é)m [§ete XapéEly 34, entregen dem nachweisbar, Sprach-
gebrauch, d. bel den Griechen mindestens seit Chryse
ostomos zu belegende, dann durch d. Vulgata verbreitete
Deutung leihet, indem ihr nichts davon erhofft;".

Mk, 9,41 "For whoscever shall give you a cup of
water to drink in my name, because ye belong to Christ,
verily I say unto you, he shell not lose his reward,"
This passage emphasizes the point that not the amount of
the gift but rather the spirit in which it is given is
the important feature of a good work which has the prom-
ise of a reward attached to it. This also indicates that
Christ is concerned about the little deeds performed by
the Christians. It is important for the Christian to
remember that Christ will also reward him for all the
comparatively small deeds which he does becsuse of his
love to God and his neighbor.

Col, 3, 22-24 12 emphasizes the fact that the
Christiasn should obey his master and perform the duties

TP 375 1im Sinn von Weggang gebraucht,
11. The Rev. Alexander Bruce, D.D. "The Expositor's

Greek Test t. Vol., I P 507,

12, "Sem%s, obey in all things your masters according
to the fleshs notwith eyeservice, as menmpleasers; but in
singleness of heart, fearing CGCod: And whatsoever ye do
do it heartily, as £o the Lord, and not unto menj Knmr.lng
that of the Lord ye shall receive the reward of the in-
heritance: for ye serve the Lord Christ."
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which his master demands of him as if God himself demanded
it of him and as if he were doing it to God., This indi-
cates that regardless of rank or social station 13

here on earth, the reward from God is the same for the
good deeds done to our fellowman. 1k

All of the passages listed above indicate the type
of good deeds, in the field of temporal aid to those in
need, which have the promise of a special reward. ‘They
all indicate that God has attached a special reward to
all deeds of genuine charity which are dome to thosé in
nead.

However, there are other types of good works towards
the fellow man which have a particular award attached
to them. These are in the field of spiritual aid to
those who are less fortunate and who need aid in spirit-
ual matters.

'The most important tjfpe of spiritual assistance to
one's fellowman is bringing him to Christ, Christ
attached a special reward to this type of activity when
13. "Der 9atz is denn in der Tat ein recht éigentlioher
Nachtrag zu der ganzen ErBrterung, bzw. speziell zu v. 23,
wihrendv. 24b als Zusammenfassung der Mahnungen voraus-
ging: 'ihr Sklaven gehorchet den irdischen Herren in
allem etc.' Was ihr etwa tut, verrichtell von Herzen,
wissend, dass ihr herrenwHrts her die Vergeltung des
Erbes empfangen werdet. Dem Herrn Christo dienet! Der
Schiidiger nimlich (scil. seines Herrn; im Gegensatz zu
dem, der alles von Herzen als Christo verrichtet) wird
davontragen, was ‘er geschiidigt hat und zwar unangesehen,
dasser ein Sklave ist.)" Peul Ewald,Zahn's Kommentar
v°1. ;x-' Po ‘F33.

14. Eph., 6,7=8 "With good will doing service, as to the
Lord, end not to men: Knowing that whatsoever good thing

any man doeth, the same shall he receive of the Lord,
whether he be bond or free."
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he told his disciplea, "And he that reapeth receiveth
wages, and gathereth fruit unto life eternal: that both
he that soweth and he that reapeth mey rejoice together," 15
This passage points to the believers who are brought to
faith through the work of the faithful as the rewerd whioch
the feithful shall receive for their labors,l6

The entire section of 1 Cor., 3, 5-15 speaks of the
reward for spiritual services rendered, This reward is not
eternal salvation but is some special reward which Cod
gives to those who faithfully perform their duties,

Ve 15 A UTos Se o~wé&moreTal sBhows that this is
something different from eternal salvetion, The reward
about which this section speeks can be lost and still
the person will receive eternal life.

The workess all build on the same foundation but
each receives his own roward according to the work which
he has done., In the case of Paul and Apollos, each had
his phase of the one large work. Each man did what the
circumstences made necessery. The work of each required
the blessing of God before it would be of any value,
However, there still woere definite differences. Lenskl
says,

There are of course, differences between the Lord's
ministers., Does he not send one to plant and another
to water? This, too, is his business, But even
SheTiera and siring Iibor Whloh sach perforas, Some

15. John [N %o '
16. Theodor zm. m-_g_. Vol. IV s Pe 255-

o




throw their whole heart into their labor; some have
much herder tasks to perform, greater burdens to
bear, some are called to labor longer than others.
Hence, another difference appears: they shall re-
ceive different wapes. 17

The fact that the reward will not be the seme #6r

NSNS
each worKer is stressed by the Greek: G-‘:’m-r'ra.s §¢ ToV

A$10w pirddy X Ap¥eTd! which points out that each
shall ;.'eeeive his owxll VaFos,.

Some commentators are rather hesitant about acknowledg-
ing the fact that Paul is here spesking about some special
reward, They prefer to identify ¥bhis reward with eternal

salvation. However, thelr objections are answered by Bach-

men, = when he says,

Dass das Reich Gottes in seiner rfUr aslle gleichen
Heilsgabe doch Raua flir individuelle Ausgestaltung
des Heilsbesitzes und verschiedene Gtellung in der
Hellagemeinde hat, das sagten schon bekannte Worte
Jesv deutlich Cenug, DomgenBiss konnte denn auch die
apostolische Verkindigung- ganz abgesehen von der
MBglichkeit, das Heil fiberhaupt unter dem Gesichts-
punkte eines Lohnes flir heilsgemésses Verhalten zu
betrachten = den (tedanken eines besonderen Lohnes fiir
besondere Dienste entwickeln, mag nun dieser Lohn in
dem bleibenden Erfolg, der dem Werken verleihen wird
oder in besonderen Herrlichkeitsglanze bestehen.

V. 9 gives a special assurance that the worker will '
receive this reward from God, & ¢°V Y 5"';“’ ‘247"5"'/ Al ded
Theya?’P refers back to and explains the 8th verse, How=
ever, it only refers to the last part of the 8th verse,,
end emphasizes the fact that the Christian may be sure of
a reward because he is a ¢ v Ve px 55  with God end God
will certainly reward all those who labor for Him.

e R.H.C.Lenskl, The Interpretetion of St. Paul's First
a_mI:ISaoond %m%n%“g:r :rst:ng;ile,f' %Eg.Paulus an

d%e Kc;ri.nther" in Zahn's Kommentar Vol., VII footnote 2, D,
165,
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This entire section stresses the importance of the
foundation for these good works, The only foundation
for these good works, and the foundation upon which the
church is built, is Jesus Christ himself,

Whet he understands by such foundation, he himself
tells us in ver, 11, nemely Jesus Ghr!.st without whom

(both in an obieot;ve sense: without whose appearing

end work, and 1n a subjective: without appropristing
whom 4n conscious fait $) a christilg soclety could
not come into the existence et all,

Faul stresses the fact that forsaking this one foundation
which is already lying would be fatel. This foundation
includes Jesus Christ and all the dootrines concerning
him, Paul ssys that he laid the foundation. By this he
means that he first placel Christ and the true gospel into
the hearts of the Corinthians, A foundation is always
necessary, Paul's wisdom 4id not consist in the mere faat
that he laid a foundation but rather that he laid the
right one, in the right way, While he calls himself a
"wise architect" he is not thinking of some wonderful
quality of his own mind and 1ntelieot but of the true
gospel wisdom made his by revelation, .

That which is to be built on this foundation is the
building of God's church, Some take this to mean a city
rather than a building. Howeger, this is inaccurate be-
cause the figure of Christ as the foundation of a olty
does not ocour in the New Testament.

19, Heinrioh Meyer, op. olt. "&pistles o the Corinthians"
Poe 70.




The difference 1n the amount of the reward will be
based on the difference in the type of building material
used.s In the section about "materials™, Paul doesn't
say much about the manner of bullding. The mannor of
building 1s revealed by the type of materials which are
deemed £it for this bullding., Paul does not wish to
refer to sctual building conditions as man thinks of
them, On one extreme, no man has ever built a house
comnpletely of gold or silver., To the other extreme; it
is impossible to build a house of stubble, In this
case, the common human actuallties are disregarded and
only the spiritual are thought of,

Three interpretations have been given for this
matorial which is used in the building. One interpreta-
tion says that the various forms of building materials
represent the various types of persons brought into the
church, However, this interpretation is probably not
correct because any minister who would permit all types
of people to enter the church regardless of their faith
etc, would himself be destroyed on Jjudgment day. Also
the feot that these materials shall ka7Ta/«iw wgomplete-
ly burn up” at the time of judgment strengbhens this view
point because it doesn't seem possible that he would
speak of people being burnmed up completely.

A sacond interpretation is that it refers to the
morel fruits resulting from the labors of the various
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teachers, the character of Church members. thus being the
gspecific object of the final judegment,

The third interpretation is that it refers to the
doctrines of the different teachers, since for this they
are primnarily answerable and here lay the voint of the
present divergence. Passages which strengthen this view
point are 1 Cor, 8,10f.,, Rom, 1l4,15; 2 Cor, 11,1ff,, CGal,
1,7.

Expositor's gives the following summary: "The thres
views are not really dlscrepant; teaching shapes character,
works express faith; unsound preaching attracts the bad
hearer and mekes him worse, sound preaching wins and im-
proves the good" 20

The best method of interpreting this section,is to
refer it to the different contributions of the different
teachers, which are not intended to represent specific
forms of truth or error, or as anti-Christian, which
would be inconsistent with building on the true foundation.
Tha idea is that teachers may build on this foundation
with perisheble or worthless materials, This can be seen
in the history of the Ghurohrin the false interpretations
of socripture, and the crude or fanatical preaching of
sincere but ignorant men,

If we take this latter interpretation to be the true
one,which apparently is ths case, we have the loss of

20, The Rev. G.G.Findlay in "hositor's Gresgk Testament "
Vol. III, p. 791.




=15-

reward on the part of the person who built with straw
consisting in this that he will lose all the reward which
might have been his if he had built properly. All of his
work would then be in vain, Some of these who hawye re=-
ceived a loud acclaim from their contemporaries will

lose ell of thelr reward while some humhble preacher will
receive a great rewerd for his building of precious stonss
etc. The builder will save his life bocause he centinu-
ally remained on the foundation of Christ(the true foun-

" dation). Since the builder will not be destroyed, it is
evident that these false teachers who lead men away from
Christ by their teachings are not meant here., Rather they,
who are referred to here, merely had foolish human notions
which they added to the Gospel.

Paul, in speeking of his own reward,21 emphasizes
the fact that the person who is performing the good work
must perform it of his own regenerste free will and not
because he feels that he is being forced to do it., When
he does it merely because he has been forced to do so,
he loses his reward.

Besides those good works done to give spiritual or
temporal &id to a person in need, there are some works
which are done in keeping with God's command and out of
love to Christ., These latter also have the promise of a
reward. One particular good work which the Christian is

21, "Yor 1f I do Gthis thing willingly, I have a reward:
but if ageinst my will o dispensation of the gospel is
committed unto me,."
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to do to Christ 1s to confess him before men, This is
1llustrated in Matt. 10, 32 by the word owohoy &1/ 22
According to Thayer,23 the general meaning of this word
1s that of an open, free, confession of one's faith., In
court cases, 1t is used of a confession made in rerard to
one's falth or belief or activity. It is used in this way
in Actm 24,14 where Paul made a confession of his faith
while he was on trial before relix, The perallel passage
expresses the same thought in similar language.2¥ "Also
I say unto you, Whosoever shall confess me before men,
him shall the Son of man also confess before the angels
of God." (Luke 12,8)

The rest of the passages which speak about the
type of work which is done out of love towards Christ and
which has the promise of reward attached to it speak in
more general terms and refer to specific conditions
vihich these works must meet to have this promise of

25
reward, Matt. 6, 1=6 emphasizes the fact that this

T 22, Albert Debrunner “¥§Ie;r§e§ Blass' Grammatik des ..
neutestamentlichen Griechisch’ 25 2 says that '7044°;o o
in Matt. 10,32 means "sic ekennen zu jemand .

23, Josoph Henry Thayer, oODp. o t.

2§« Theodor Zahn, op. olt, Pe 494 "In der
Gewlssheit, dass Jesus sioch 1m Rndgaricht vor Gott zu
ihnen bekennen.wird wenn sie 1hn vor den Menschen be=
kennt haben, sollen sie sich Jederzelt mutig und greimtitig
zu ihm bekennen.,"

25, "Take heed that ye do not your alms before men, to
be seen of them: otherwise ye have no reward of your Fathar
which is ‘'in heaven, Therefore when thou doest thine
alms, do not sound a trumpet hefore thee, as the hypocrites
do 1n the synagogues and in the streets, that they may
have glory of men, Verily I say unto you, They have their
rewerd. But when thou doest alms, let not they left hand




righteousness must be genuine and without ulterior

motive. It is a quality thet is operative and effectife

in a man's life. The person must live, think, and do right-
eousness. It must be an essential part of his being.
Therefore, it cannot be that type of activity which is
done merely to attract the attention and merit the praise
of others. It is much deeper than this and is a part

of the whole man. It is this genuine type of righteousness
which has the promise of reward and not the type which
merely strives to create the impression of being active
in sood works.

Another thing which God promises to reward is the
#iving of glory to Him by man's works., This is stressed
in Heb, 6,10 "For God is not unrighteous to forget your
work end labour of love, which ye have shewed toward his
name, in that ye have ministered to the saints, and do
minister." This passage shows that the works which reveal
the Christiads love towards God, will be rewarded. This
passage, unlike those mentioned above (pp. 5-15), does not
promise reward for the good deeds because of the benefit
which they give.to those in need but because of the love
which they show t&wnrds Cod end the praise which they give
know what thy right hand doeth: That thine alms mey be in
secret: and thy Father which seeth in secret himself
shall reward thee openly. And when thou prayest, thou
shalt not be as the hypocrities are: for they love to
pray standing in the synagogues and in the corners of the

strebts, that they may be seen of men, Verily I say unto
you, They haeve their reward. But thou, when thou prayest,
enter into they closet, and when thou hast shut thy door

pray to thy Father which is in seoret; and thy Father which
#seth in secret shall reward thee openly."




unto God.26 However, these works must proceed from a love
towards God, if they are to receilve the reward promised
in this passage. Lenski el explains this as follows:
";J‘"y A" m 1s the love of intelligence and understending,
always coupled with corresponding purpose, This love
springes only from true faith. To be sure, this love
produces work, but God ever looks for the love in the
work, and it is this love arising from faith that makes
us and our work acceptable to him who is himself love."
The expression €5 To 3’110/-14 o’ ToD which in this case
is the object of the T4s g«ya’nmsia capable of several
different interpretations. However, the interpretation

28

which Meyer gives is apparently the correct one. He

says:

"the love whioh have shown to His name(sc., God's

name, not Chris x_ Ernesti and others). This is

the more peneraI o‘bsact which only then obtains

1ts more speoial reference and indication of purport

by Si1ake yr7rar Tes k. TvA. o A love exercised

towards Christian brethren, 1nasmoh as Christians

as God's children, beer the name of God. 1 No¥ Ho-dy 7es
Tos z ‘Erz_e_ have rendered

service to 'b e saints (the 1low Christians) have

alded them when they were in distress and affliction

(not specially:in poverty)."

26. "ls tpcse/facBe €rs T 8rorq avrToU The
verb means, strictly, to show something in one's self;

or to show one's self in something., Similar praise is
bestowed in ch, 10,32, Thy have shown both love and work
toward God's name, 'I'hat does not look like erucifying
Christ. God is not unjust, as he would show himself to be
if he were forgetfull of this." Vincent, op._ecit., Vol. IV

De Mn-9
27. R.,H.C.Lenski, "Interpretation of the Epistle to the
Hebrews and of theii‘]g stl; o ames tP.HIgl T </ R
2¢, Meyer c e siie o Hebrews 3z ]
Lunemann{ep: ?%6. l’Erans by %uriee—.'l’ Evans,)




The passages montioned above indicate that Cod has

promised special blessings to those who show their love
towards God and their neighbors by certain outward acts
of love. However, the New Testement doesn't stop at that
point in showing the extent of God's gracious rewards. It
contains frequent promises of reward for activity which
might be celled passive good works. In other words, God
has promised a reward not only to those who do good
works but also to those who abstain from doing the evil
WOrks. '

Since the New Testement was written in a time when
the persecution of Christlans was a common ocourrence,
it is quite natural that many references should be made
to suffering for Christ. This suffering consisted in
evil treatment or even outright persecution, Kost of
these passages refer to scme specific type of suffering
and then express the promised reward.

Rom, 8, 16-18 <9 presents some difficulties in
interpretation and many divergent opinions have arisen.
However, it is evident that this passage promises some
reward for suffering. Some exegetes interpret this

passage in such a manner as to make salvation presctically

20. "The Spirit itself beareth witness with our spirit,
that we are the children of God: And if children, then
heirs; heirs of God, and Jolnt-heirs with Christ; if so
be that we suffer with him, that we may be also glorified
together, ¥or I Treckon that the sufferings of this present
time are not' worthy to be compared with the glory which
shall be revealed in us."
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dependent on suffering. One of these, Expositor's 30 says:
"Those who share Christ's sufferings now, will share His
glory hereafter; and in order to share His glory hereafter,
it is necessary to begin by sharing His sufferings here.
The inheritance attached to Divine sonship is attained
only on the condition expressed in the clause ¢ l"n e p
cuvmdrXoper frd Kol BrySifac 0T ues
The entire meaning and consequently the difficulty
hinges on the meaning of the one word ff im € . Blass=-
1

Debrunner 3 ¢lain that this é)" T¢pP 1s used concessively
with a meaning something like "wenn noch so sehr" which
is the meaning which it frequently has in Homer. Arndt >2
and Vincent 33 on the other hand prefer to classify it
as "oconditional”, The interpretation by Blass-Debrunner
is in keeping with the general context (v, 18). However,
it presents difficulties when taken together with the
/
‘vd olause which immediately follows, therefore, the
other interpretation(conditional) is closer to the correct
one., Zahn b focuses his attention on the overall meaning
of the passage and tries to avoid the grammatical difficulty.
EZach of the 1ntarpr6tations mentioned above. Seems to have

' @ Expositor's Greek Testam Vol. p. 648
Romans interpreted hy the Rev amea nney, .D. 5

31, Albert Debrunner, op. orb. # 454,2.

32, Dr, William Arndt, g_ﬁs_s 88 notes on 'R published
1945 by Concordia Seminary meo GOe Do er may be
translatedj 'If indeed, as I have no doubt we do,' Tha
%;m «glause says that we suffer with Christ *in order to

glorified w!.th him,*' namely in the world to come,™

23. Vinoent ﬁ Vol. 3, Pe 92 "If so be that

ITep ). he eontl tional part!.cle with the 1ndicat1n

mood assumes the faot, Ir so be, as is really the ocase,"
3l,, Theodor Zehn, op. git. Vol. VI ». 398.
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its own peculiar shortcoming, The best interpretation is
that which interprets this clause as a purpose clause
which would give a meaning something like, "Our suffering
preparas us for the joy which we shall receive in heaven.”
This is the interpretation which is expleined in grest

detall by Hodge. 35 He says,

if so be that we suffer with him, that we may be

algo gloriTied GLogether. Those sﬁm.'ih—uﬁrm

who sufier as he gid, and for his sake. 'hey are

thus partaekers of the sufferings of Christ., Ve

suffer as Christ suffered: not only when we ars
subject to the contradiction of sinners, but in

the ordinary sorrows of life in which he, the man
oi‘tgont:o;m % 's{o largely shgredih?fe are sai% tolsuifgrd
w Chris wa n order at we may be glorifie
together, 'lrt'tat 15,'15?15 design of God in the affliction
of his people, 1s not to satisfy the demands of juse
tice, but to prepare them to participate in his
glory. To creatures in a state of sin, suffering is
the necessary condition of exaltation., It is the
rofining proocess through which they must pass,

1l Pet. 1, 6%7. The union of believers with Christ,

in sufforinz as well as in glory, is what he and

his api@stles taught them to expect, 'If any men will
come after me, loct him deny himself, and take up

hie cross and follow me,' iatt, 16,5!4.; 'If we be dead
with him, we shall also live with him, If we suffer,
we shell also reign with him, * 2 Tim, 2, 11%12, The
blessedness of the future state is always represented
as exalteds it is a glory, something that will elevate
us in the rank of beinssj enlareging, purifying, and
ennobling all our faculties., T'o this state we are to
ettein *through much tribulation', 1.e, attain it

as Christ did., And this is what the apostle here in-
tends to say, and not that the participation of
chris'b;a glory 1s a reward for our having suffered

Stoeckhardt agrees with this latter interpretation. He
gives the following guotation from Calovs "Pessiones

non conditio. sunt meritoria, sed ordo, quem Deus in

35. Charles Hodge,"Commentery on the Epistle to the
Romans, pe 278.




hominibus ad aeternam heereditatem admittendis cone-
stitult et ohservat. Causa enim unica constituta erat

c rd
vioBeor I vel adoptio." 36

Luke 6, 22-23 37 stresses the certainty of the re=-

ward which those who suffer "for the Son of man's sake"
will receive./v, ro;’a"‘wrl V (v.22) is an ingressive
aorist meaning "es soon as they begin to hate you", This
implies that immediately when the first traces of men's
hate for them become evident, they are blessed and should
rejoice, ™"In that day", they are to rejolcs, at the very
time when others are beginning to hate them for the Son
of man's sake., The word for "leap for joy"o X'P Ti'w 38
implies a carefree, unrestrained type of joy. Matt. 5,
10«12 2? 15 @ parallel passage relterating the certainty
of this reward for suffering. In this case, Lenskl attaches
particular importance to the yazjﬂ of verse 12, He feels
that this)/d’/" is used here so that the Christians can
consider the example of the prophets who also were

— 36, Dr, G, StBckhardt, "Commentar Uber den Brief Pauli
an die Rtmer psS70

37. "Blessed are ye, when men shall hate you, and when
they shall separate you from thelr compshy, ana shall re-
proach you, and cast out your name as evil, for the Son
of man's sake, Rejoice ye in that day, end leap for Joy:
for, behold, your reward is great in heaven: for in the
like manner did their fsthers unto the prophets.”

38, Bauer, op.clt., tekes this to mean "to leap as
sheep with 303‘“.

39, "Blessed are they which are persecuted for righteous=-
ness sake: for their's is the kingdom of heaven. Blessed
are ye, when men shall revile you, and persecute you, and
shall seay all manner of evil against you falsely, for my
sake, Rejolce,and be exceeding glad: for great is your
reward in heaven: for so persecuted they the prophets be#
fore you.™




forced to suffer persecution becesuse of their faith.
This example of the prophets should be an encouragement
to the Christians in thefr suffering, kO

2 Cor, 4, 17 "For our light affliction which is but
Tor a moment, worketh for us a far more exceedinz and
eternal welght of glory."” This passage gives the sufferer
comfort, by showing him thet his effliction when compared
to the rewsrd which he will receive is relatively un-
importent. The expression, "our light affliction which
is but for a moment™ is e poor translation of the Creek,
ol )oalu’rjlka i’-‘)\a ﬁp}y Tas & Mpewsh better translation
would be, "for the present lightness of our affliction, i.
e, our nomentary affliction weighing light, not heavy to
be borne." ¥l Zann glves & more lengthy discussion and

advances reasons from the grammatical construction which

2
favor this ssescond translation. He says: -

J z
Da m#mlich zwischendpa v T/ K4, und €A PP oV
kein X¥a;’ steht, kann Teé Tapdv7ikd4 uicht genom=
men werden als eln dem ¥ X q ¢ pd kooriinierter

0. Lenskl, on. cit. Vol, 1, p. 197 "Here Jesus points
to the most 11lustTious martyrs of the past(23; 34 e'bo.),
so many of whom gave up even their lives for Cod.
ranges the Twelve and his other disciples alonp;side of
these prophets. In one and in only one way may we join
this most illustrious company in heaven: by joyfully
suffering persecution for Christ's seke. Beyon& question
the highest glory in heaven belongs to the martyred pro=-
phetsn, and next to them stand in due order all others
who in their various stations suffered for Christ. Not
in spite of our persecutions are we to rejoice, but
because of our persecutions. The wounds and hurts are
medals of honor. They attest that we belong to Christ
and not to the worlda."

41, Trans. glven by Meyer, op. cit. "Eplstle to Co-
rinthians ", interpreled by W:. J.iam en P, Dickson., ps 503.

L2. Zahn, __n. cit., Vol, VIII p. 212, Der zwei%e Brief
des Paulus en die Korinther ausgelegt bei Philipp Bachmann.
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Begriff, der nur mit Hilfe eines substantivierten
Adverbiums en Stelle eines substantivierten Ad- ,
Jektiviums gebildet wlre. Vielmehr ist mapdv Ti k a
subordinierte adverblele D8herbestimmung zu “To

2

EXa P p o v die bloss momentare Leichtigkeit
der Tritbsal.

The passages in the section above, indlcaté that
Jesus promised special rewards to those who suffer on
account of thelr faith. However, there are also passages
in which He promises a special reward to those who make
sacrifices because of Him, One of these, ("For whosoever
will save his life shall lose it; but whosoever shall
lose his life, for my sake and the gospel's the same
shell save it." Mark 8,35) stresses empecially the fact
that if a Christian renounces all confidence in the
merits of his own life and turns to Christ, he will
43 The extent of this re-
nunciation is emphasized in Mark 8, 34 ** where the
condition is laid down that those who wish to follow

’ ¢ \
Jesus should deny themselvea&ﬂ-d}ﬂy NodoBL €4dVTRV

receive a special reward.

This expression is found very few times in the New Testa-
ment besides in this passage and its perallels(it. 16,24
and Luke 9,73). In Lk, 12,9, it is used for the denial
of Jesus by man., Besides this it is used eight times in
the New Testament in the story of Peter's dekial of Jesus

L3, Luke 1, 33 expresses a similar thought, "Whosoever he
be of you that forsaketh not all that he hath, he camnot
be my diseiple."

L4, "And when he had called the people unto him with his
disciples also, he said unto them, Whosoever will come
after me, let him deny himself, and take up his oross,

and follow me,"




which, as the context reveesls was a complete renunciation
strengthened by oaths and curses, Since even in the LXX,
& MmdjpV €1o-6a b5 1g used to indicate a complete casting
eway of something held dear, it is evident that when Mark
used this word here, he wished to emphasize that it must
be a total renunciation of one's self, The Christian should
have such great love towards God that he would be willing
to give up the most precious thing that he has, namely, his
life. He should be willing to do this even when it is con-
nected with oruelty and disgrace as in the case with
death on the oross, '

The passages that have been examined up to this point
'genera.lly give the impression that this reward is based
on merit, However, it is not a reward in the sense that
God owes the Christians a reward because they showed him
a special favor. The New Testament continually emphasizes
the fact that God rewards those who perform good works,
not because he is obligated to do so but because he is
gracious and uses this method of showing us His love, In
other words, this reward is a reward of merit only be-
cause God promised to reward us for doing those partic-
ular good works, However, it is essentially a reward of
grace becasuse Cod is not obligated to make this promise
to the Christians and the Christians do not deserve the
B ta, 31,7 071 T4 Amepn XYy Amdproieer

2d+ - f dV'ﬁ}a&urno/ ’ra yupo’norm'rd dv’er
Td dpyu,ad‘ Nal fl‘d ,VHPD mol= 7a ’f‘d

Xpura( a\" e7rolow~dr a// ,\’6/,065 q'u’l' WV
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reward which He has promised to give them. Some of the
passages show that this 1s a reward of grace by two
different methods, One method is to show that the rewarad
is not based strictly on the emount of works done, but
thaet the reward is far greater than the amount of work
or sacrifice or suffering which the Christian does.
The New Testament has various ways for showing that
the reward is greater than the merit which the works
deserved, Rom. 11,35 46 points out that the reward is
not merely a payment of the debt which God owes to the
Christian., The question asked in v. 35, together with the
first two questions, is to be answered with an emphatic
"no one". This indicates that the reward which God gives
is not a payment but a reward of grace.
2 Cor. 4, 17 shows that the suffering is only ﬂdi’””"”'”d
é)ww‘or TH5 ©X'#ews pus that the reward which
God promises iskKa®” -fvrepﬁo)"}' V e /s ‘fq".p BoXmy c(;w’may
P“’P” Sokms U7
Mett. 19,29 *8

L6, "Or who hath first given to him and it shall be
recompslx!xsed unto himdagain?" e ¢ e e

4L7. "Rev., more and more excee an eternal we
etc. An expression after the form of ﬁaﬁew superlatives,
in which the emphatic word is twice repeated. Lit.,
exceedin unto excess. The use of such cumulative
expressions 1s common with Paul. See, for example Philip.
1,23, 11t., much more better; Rom. 7,37, abundantly the
conquerors; Epg. 3,20, exceeding abundantly etc. N;ote
how the words are offset: for a'moment, eternal; light,
weiﬁgté affliction, _gl.ml."' ;

4,8, "And everyone that hath forseken houses, or brethren,
or sisters or father, or mother, or wife, or children, or
lands, for my name's sake shall receive’an hundredfoid,
and shall inherit evarlasﬁng 1ife."”

to express the same thought uses
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the word o AX a_Tt Xa 0'!’0 a4, Thig &lves no explanation
as to the type of the reward which they will receive, 1t
merely indicates that it will be much more by far than that
which they sacrificed for the sake of their love %o Christ.

Luke 6, 22-23 7 indicates that the reward will be
so great that the Christians ought to rejoice even while
suffering afflictions.

The Apostle Paul in his letter to the Romans 50
despairs of even trying to meke a comparison between the
Christian's suffering and the reward which God has
promised to him. In this passage he is no longer empha-
sizing the eertainty of salvation nor is he trying to
indicate that they will receive a reward for all the
sufferings that they have to endure, He has finished
all of this in the earlier sections of the book. In this
verse he merely wishes to point out that regardless of
the sufferings which might come upon us or the evil
with which we are faced, the ultimate glory will tran-
scend this by so much that no comparison is possible.

The second method which the New Testament employs
to show that the reward which God promises is a reward
of grace and not a reward of merit in the strioct sense of
~—49. "Blessed are ye, when men shall hate you, and when
they shall separate you from their company, and shall
reproach you and cest out your neme as evil, for the
Son of man's sake., Rejoice ye in that day, and leap for
Joy: for, behold, your reward is great in heaven: for
in the 1ike mamner did their fathers unto the prophets,”

50, Romens 8,18 "For I reckon that the sufferings of

this present time are not worthy to be compared with the
glory which shall be revealed in us."
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something earned is to show that all good works which the
Christian may do are the result of faith and love towards
God which Cod created in the heart of the Christian and
therefore the Christian can not demand the reward on basis
of these works, A huge number of New Testament passages
bring out this point. L Howemer, the whole matter is
summed up very well by Pleper. 52 He says:

Freilich er, der Christ, tut die Werke. Aber er tut

sie nicht aus seiner natfirlichen Art, Gott ist es,

der mit seiner gbittlichen Gnade und Kraeft die erke

in ihm und durch ihn wirkt. Was aus seiner eigenen
natiirlichen Art 8temmt, ist nur Hinderung und Bep-
Tleckung der Werke, Wenn Gott dennoch die Werke be-
lohnt, so kr®nt er damit sein eigenes Werk im Christen,
Wie kéme also ein Christ, als Christ, dazu, auf Grund
seiner guten Werke Gott sich tributpflichtig machen

zu wollen}

51. Several other passages which have not been men-
tioned before and which express this truth are:
John 15:5 "He that abideth in me and I in him, the same
bringeth forth much fruit; for without Me ye can do
nothing."
Heb, 11,6 " Without faith it is iiipossible to please
Him.“
Eph. 2:10 "We are his workmanship, created in Christ
Jesus uhto good works, which God hath before ordained
that we should walk in them,"
1 Cor. 6,19 "What? know ye not that your body is the
temple of the Holy Ghost which is in you, which ye have
of God, and ye are not your own®"
Phillipians 2, 13 "For it 1s God which worketh in you
both to will and do of his good pleasure,"
2 Cor. 3,5 "Not that we are sufficient of ourselves to
think anything as of ourselves; but our sufficiency is
of God." -

52. D.Franz Pgéper "ChristlicheDogmatik" Vol. III,

p. 66.
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Chapter III
Type of Reward

The Ilew Testament spoaks of various kinds of re-
wards which God promises to the Christian, However, it
1s possible to divdde these into two general types. One
type is the reward which the Christian will receive here
on eerth, The other type is the reward which he will re-
coive in heaven, There is a great deal of similarity be-
tween the two, but in order to facilitate enumeration of
the various aspects of this reward it seems best to die
vide them in this method.

Eph, 6, 7-8 >3 merely assures the Christian ser-
vants that regardless of the amount of work which he
may do, he can be certain that the Lord will fully repay
him, even though he does not receive the proper remunera=-
tion from his employer. Ko ) NV :’a- €TAl Sh presents the

53e."With good will doing service, as to the Lord, and
not to men: Knowing that whatsoever good thing any man
doeth, the same shall he receive of the Lord, whether he
be bond or free," 7

54 "In the N.T, the verb Ko s /fei1s used once in
the simple sense of ca of ‘bringing to one(Luke 7,

37), of the woman's JXxa KFacT)p¢” ); oftener in the
sense of obtaining (1 Pet. 1, 9; 2 Pet., 2,13; Heb. 10, 363

11, 39) or in that of reoe;v%g _l;g_ggs-reooveri one's

(Matt. 25,273 2 Core 5 Co 25). The word Ea .5
%ﬁs last.senﬁe ;lso :I.n.class cal areak (;.s. ’r-\:‘?r A Sex Omy
Eurip, Iphe Te., 13625 Thuc., 1, 113 etc.). So here the
jdea is that of‘ receiving ck. The "good thing" done is

represented as being itself given back to the doer; the
certainty, equity and adequacy of the reward being thus
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thought that everything given will be paid back,

Eph, 6, 2=3 35 promises a long life here on this

earth to those who honor their father and mother, This

%—’ﬂ\l TS )/"Ts in the 0.T. always refers to the land

of Canaan, Ieyer thinks that 1t must retain its histori-
cal sense here, However, this doesn't seem to be the case,
because it would be unlikely that he would promise them
the land of Canasan, Probably the best translation would

be something like "on the land™ which would retain some

of the historical sense of the term, At any ratk, the
point of this rassage is that God is promising a long

life as a reward to him who honors father and moihher,

The passages sbove promise various forms of material
blessings to those who perform good works., However, the
majority of the passeges in the New Testement spesk of
the more intangible type of blessings such as a more plea-
sant or a richer life or in some cases only a certain
personal satisfaction received from the knowledge of having

done a service to one's fellow-man,

signified (of. especielly 2 COrs 5,10). Whether the Middle
is to be taken as the appr ative Middle, expressing as
it were the receiving faoE of a *eﬁos;t (Eil.) 18 doubtful
in view-of the fact that in every N.T. occurrence but one

e ) Lo et ans s oS et B30
Testame o P esians e eDe
¥.Salmond, DeD. o whiot y T

"Honour thy father and thy mother; which is the first
oumgg;ﬁmenm'with promisej that it may be well with thee,
and thou meyest live long on the earth,”
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Gal. 6,4 56. points to the personal satisfaction
which the Christian receives from the knowledge of the
fact that he is performing good works and improving in
righteousness, The words which express the point of this
passage and which at the same time have received a variety
of interpretations are ¢/ avrdv wa'vov T KaSxmd

;g/.f el Kdl oYK ‘--'-’-5 737 ‘-/;’ €77 Since the preceding
verse expressly says that "if a man think himself to be
something, when he is nothing, he deceiveth himself,"
meny commentators feel that it would be impossible for
Paul to urge someone to rejoice in his own good works
immediately after he had told them not to rejoice. How=-
ever, the difficulty can be solved if the preceding verse
is taken to refer to false pride which 1s founded upon
what a person thinks himself to be artef he has examined
his own life and seen that he has kept God's commandments.
The last part of verse 4 emphasizes the fact that the
Christian is not to rejoice "in another." The cis ToV
élre)ﬂoy probably has a meaning somewhat like "in regard
to or in comparison with the other." 6315' is sometimes
used in this sense. If it were used that way here, the
two verses could easily be harmonized., Verse 3 could very
well mean that no one should compare himself with a weaker
Christien and then pride himself on his superiority. Verse 4

56, "But 1et every man prove his own work, and then shall
he have rejoicing in himself alone, and not 1n another."

| SRl



then would show that he should compare himself with the
law of Cod and his present 1ife with his past 1ife and
then 1f he sces any improvement, he should pride himself
on this fact, keeping in mind that the goal which God has
set down is perfectlon and that he with the help of God
should continually strive for this goal. "'he reward which
he will have after such a comparison of himself with the
commands of God will be that he will find it possible to
have N« u'_i(,“{ ") 2O e This X ¢q u’ » A3 with the.ar-
ticle denotes not the absolute glory, which no one has, but
rather the relevent cause for the A" v /(d/\i - Lay “which
he finds in himself as far as he does so, on the basis of
the velue of his own work.
57
Matt, 6, 1-6 doesn't especially emphasize the

foot that the reward will consist of personal satisfaction
in kunowing thet they have done pgood deeds but it implies
the same thing bry saying that that the reward which the
Father will give will be in secret. The thought probably is that

57. "Bewar@ of practicing your piety before men in order
to be seen by them; for then you will have no reward from
your Father who is in heaven. Thus, when you =sive alms,
dound no trumpet before you, as the hypocrites do in the
synagogues and in the streets, that they may be pralsed
by men. Truly, T say to you, they have their reward. But
when you give alms, do not et your left hand know what
your right hand is doing, so that your alms may be in secret
and your Father who sees in secrst wlll reward you. And
when you, pray, you imust not be like the hypocrites; for
they love to stand and pray in the synagosues and at the
street corners, that they may be seen by men., Truly, I
say to you, they heve thelr reward, But when you pray, go
into your room and shut the door and pray to your Iather

who is in seoret: an% vour ¥ather who sees in secret will
reward youg" 8.V.
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those vwho do good works to be seen of men, will be seen
of men and will be pralsed for their good wokks, This
praise which they will receive will be their reward. The
Christlan is to do his work in secretj therefore it will
be impossible for the world to know about his good deeda;
and therefore the world will not be able to praise him
for his good deeds, This section points out that the
rewerd which they will receive will be at least as great
es that of those who do their works openly for the sake
of the praise which men will give them, Since this re-
ward is in secret, it must be the type of reward which con-
sists of personal joy or satisfaction in a job well done
or in the realization that they have done that which is
pleasing to God,

In general, the rewarﬁ on earth which the Christian
will receive is a life which is pleasant, satisfying, joy-
ful, peaceful, calm and blessed by God, 58

Frequently, it is difficult to determine whether the
reward promised in a given passage is for this life or for
the life in heaven. Then, too, some Christians feel that

since the joy in hoaven is to be perfect for every Chrise-
tien who is saved, it would be impossible to have any
rowards, because if a person has a perfect happiness, there
is nothing more, which he might receive in addition. How=-
ever, this approach is based on human speculation, and

58, WFOr Ghe ki om of God 18 not meat and drink
righteousness and gﬁng, and joy in the Holy Ghost" ﬁum. 14,17.




not on the basis of the clear passages of the New Testa=-
ment. The Confessions of the Lutheran church have very
little to say about this, Philip Melanchthon says: >9

The cendid resder can judge that we certainly require
good works, sinoe we teach that this faith arises in
repentance, and in repentance ought continually to
increcase; and in these matters we plesce Christian and
spiritual perfection, if repentence and faith grow
together in repentance, This can be bettsr under-
stood by the godly than those things which are

taught by the adversaries concerning contemplation

or perfection, dJust as, however, justification per-
teins to faith, so also life eternal pertains to
Taith, And Peter says, 1 Pet, 1, 9: 'Receiving the
end, or fruit, of your faith, the salvation of your
souls,! For the adversaries confess that the justified
are children of God and coheirs of Christ. Afterwards
works, because -on account of faith they please Cod,
mnerit other bodily and spiritual rewnrds, For there
will be distinctions in the glory of the saints. 60

However, for a true understanding of the complete
teaching of the New Testement in regard to a reward in
heaven, it will be necemsary to examine the passages in
the New Testament which speak about this - subject,

Luke 1k, 14 end Matt, 16, 27 both emphasize the
fact that the reward in heaven will be a payment for the
work which had been done out of love to Christ and one's
fellow-man.

61 2 %

Matt. 16, 27 uses the word & Mo— 61 5~ ( to
deseribe the peyment of this reward. Robertson 62 has the
— 59 Oology Of the Augsburg confession, Art. III in
Triziot sonoordl'i' Pe 217e A

%o. The underlined material is underlined for emphasis.
It is not underlined in the original,

61, "For the Son of men s come in the glory of his
Father with his angels; and then he shall reward every

man according to his works."
62. AJ.T.Robertson, "A G of the Greek New Testament

in the Light of Historical Research,"Pe 577.



=35=

following comment in regard tod¥ 70— &/ 5 wal

The giver gives from himself to the redipient. In the

case of & debt or reward from the recipient™ point

of view he is get ing baok what was his due, This

idea appears in Ao Baviwgg in Tuke 6,3L. A

particularly good Jexagple is found in d7 - FXauer

/Tblf/u:oneo;f avThky ML, 6,2,

In the first part of this passage(Mt. 16: ?h-27)
Christ stresses the fact that the person who tries to
save his soul or who tries to gain the whole world for
his possession will lose his own soul. In the latter
part of this section, He is bringing out some deeper and
more significant fact. Here he points out that by a com-
plete denial of one's property and of one's efforts to save
his soul, he will in reality be saving his soul and will
receive the reward which Christ promises, This reward
wlll consist in the fact that he shall receive according
to what he has done,
Luke 14, 14 ©3 promises a reward for something

more spscific., It promises a reward which will equal
all of the sacrifices which the Christians will meke in
showing kindness to the poor. This reward will be given v
to the Christians € ¥ Twp ardo Taece/ Ty Si1kKaiwy
This does not imply that there will be a special resurrec-
tion for the righteous at a different time from that of
the resurrection of the dead on the day of final judge-
ment, the righteous will receive this reward based on the
= 63. "And thou shalt be blessed; for Lhey camnot recom-

pense theej for thou shalt be recompensed at the resurrec-
tion of the Just®
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works which they have done,

Matthew lists two instances in which Jesus pron.téed
a special reward to his disciples when they entered heaven.
The first instance is in Mt, 19,28.‘ 6L This passage pro-

P ~ 7/
mises this reward ¢V Tm 77 AAL Y Y€V €ridwhich

6
according to Thayer 3 is a translation of the Syriac

which means "A new age or a new world", This evidently means
thet they will receive this reward in heaven after the
resurection of the dead. The reward which is promised
them is that they shall "sit upon the twelve thrones,
judging the twelve tribes of Israel"., The word which is
translated with "judging" 1is kpi»2 ¥T€s which in its

strict sense does meas " to judge". However, in this
passage it very likely has a wider meaning somethinz like

"ruling” or "governing".66 Jesus here speaks about the
disciples sitting on the twelve thrones. Sinece Judes
did not sit on a throme, 1t 1s evident that Jesus is
using the term “"disciples"” in a figurative or ideal sense

6L, "And Jesus sald unto them, Verily I say unto you,
That ye which heve followed me, in the regeneration when
the Son of man shall sit in the throne of his glory, ye
elso shall sit upon twelve thrones, judging the twelve
'briges o'thsraelc" ie

Le ayer, opes C $

66, "Mit der onbesteigung des Messias sollen auch
die ZwBlfe, doren Zahl ganz fest ist, ohne Rucksicht suf
Judas, an der Herrschaft teilnehmen; K p/ ¥ €/~ im welteren
Sinne ';ragi.eren,“ V%l. gi KJpi h’;‘al dgr Rioh'{aﬁzeits- .

29 gufebes der Karthager, ferner (T8 oy

PB.DSE.J.. 1$23 KPIvel @ uANsS AA0Y Ay acvllrod
Mt, 20,213 Lo. 22,303 Apoo. 20,4." Handbuch zum Neuen
Testameat Zwelter Band, Dr. Erich Klosterman und Lic.
Walter uers pP. 289,
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rather than in the literal semse. Therefore he is
probably speaking of the disciples of all time and not
of the twelve who were iesus's disciples, Therefo£e, it
would be proper to say that the twelve tribes alsp do not
refer to the twelve tribes of Israel in the usual sense
but rather to the believers of all time, This figurative
interpretation would be in keeping with the figurative in-
terpretation of the "twelve tribes"™ which is found in
other sections of the New Testament, e.g. Rev. 21;12 67
Matt. 20, 21-23 also indicates that there will be a
rank in heaven, Some commentaries seem to feel that
Christ is here rebuking the disciples for asking a place
of honor in heaven., However, upon closer examination of
this passage, it becomes evident that Christ doesn't rebuke
them for making this request, He does not even deny that
there will be a difference of rank among the diseiples when
they reach heaven. However, he does point to the fact that
it is not his part to decide who should come first or se-
cond; all of this will be taken care of by the Father.
However, by predicting that they will drink of the cup
from which he drank, He is at least implying that they
will receive this reward of a place of distinotion in
heaven. ’
The New Testament also compares this heavenly reward
o0 a treasure for those who have done good works out of
~ 67. "And had a wall great and high, and had twelve gates',

and at the gates twelve angels, and names written thereon,
which ere the names of the twelve tribes of the children

of Israel,"




love towards God. TFour passages which speak of this
treasure in heaven for those who have done good works
are Mt, 5,10-12; Mb. 19,215 Luke §,23 and Luke 12,33,
Two of these passeges reier to this treasure with the
torn vi o 66s , The other two use the borm Omodvjpd i ¢
ite 5,12 68 is one of the passages which refers to thls
revard as a nvjo 805 « The preceeding section (3-10)
shows that some of this reward will be given to the
Christian already on this earth., V. 12, stresses ths
fact that they should rejoice and be e;lad; not because
they enjoy the reward which Cod hes already given then
on this earth but rather because of the reward which they
have in heaven, g-n 5/wa-6?>5 5/,&71/ mokbs €v ToIS aﬁ)oar'é‘l_s
The meanins of this whole passage is that everything which
the Christian must suffer or everything which he does for
the sake of his faith in Christ, is immedietely reglistered
in the consciousness of God who will reward the Christian
in due time, from his ample treasury,. 69 Zahn has a
beautiful summary of this passage which shows the proper
attitude of the Christian toward the message of this
section., He seys: )
Me, welche in dieser Welt als Bettler, die nichts
haben vor ihrom Cott stehen und sich 5emﬁtlg vor
ihm beugan und diejenigen, welch whhren dieses
Weoltlaufs um ihrer Frumﬂ.gkeit willén verfolgt
werden, sollen in dem kommenden Aeon nicht nur
— 68, "Rejolce, and bo exceedinz glad: for great is
your reward in ﬁeaven: for so psrsenuted they the

prophets which were before you,"
9. Zahﬂ' i‘ oit. VOJ.Q I. p. 192.




alle Gliter der zuklinftigen Welt, nach der sie dies-
dota soiian aush an des EDoieriahen Horeomnett o Tkas
g‘:g:nc}ie Welt sls Genossen seiner Herrschelft teil-
Luke 6, 23 is a parallel passage and therefore ex-
preasses the same thought,

Both ift. 19, 21 and Luke 12, 33 refer to this reward
as a @ moavp £s in heaven. Both of these passages
speak of a reward which is given to those who give finane
eilael aid %o the poor, lit., 19,21 i gives the answer
of Jesus to tihe rich young men who loved his money more
than he loved Christ, It is very difficult to determine
the exact meaning of this passage. Most comrentaries dise
egree in the interpretation whioch they give, Since it is
not necessary for a Christian to sell all that he has and
distribute it to the poor, before he can be savedy Jesus
evidently didn't mean that this rich young men had to sell
everything that he had before he could be saved, Ths point
of this passage is that it is merely the climax of a series
of tosts which Jesus gave to the young man to prove that
this young men was not morally good, dJesus wishes to use
the Law as a echool-master to show the young man that he
is not morally good. Jesus begins this testing with the
Second Table of the Law which for a self=righteous per-
son,who seems to feel that he 1s able to keep the law; would
appear relaitively easy to keep, Then he limits himself to

70. "Jdesus sald unto him, i1f thou wilt be perfect, g0

and sell that thou hast, and give to the poor, and thou
shalt have treasure in ﬁeaven: and come and follow me,"




those cormandments which present negative mandates which
apparently pertain chiefly to outward acts, Then Jesus
continues with the fourth command which presents a positive
attitude of the mind rather than merely the outward act,
However, the young men's pride was not pierced, and he
angwered that he had keuvt all of these, dJesus then touched
his tender spot which was his love for hls money. Jesus
showed him that since he had such a great lovs for his
noney it was evident that he didn't have the true love to
his Tellowman and also that he did not place his desirs
for eternal lifa abovo his desire for money, The command
to sell all applied to the young man only,bu'b 1% was based
on the universal requirement of unconditional self-denial
and surrender of all for Christ's sake,

Luke 12,33 71 also indicates that this reward which
Christ promises for glving ald to the poor is not stermal
life, because in the precexding verss he has already told
them that the father was golang to give them the kingdom,
YNow in v.33 he tells them that they should provide this
special treasure for themselves., Thayer's translation of
this Aroi oo Te s(a( vrais is tto acquire" or "to provide
a thing for one's self." The point of this passage again
is not that eternal life is given to those who distridute
their goods to the poor, This eternal life is given to
them bhrough the ‘Taith which produces these good works

71, "Sell that ye have, and give aims; provide your-
selves bags which wax not old, a treasure in the heavens
that faileth mot, where no thief approacheth, neither
moth corrupteth,




of distributing these goods to the poor, Without this
saving faith, man could not be moved by his love towar'da
God %o distribute all his goods, However, to thoss who
do distribute thelr earthly treasures to the poor here
on earth, Christ promises a treasure in hesven which is
much better because it is eternal and because it can not

be destroyed or teken away from them,
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Chapter IV

Qualifications which the recipients

of the reward must possess,

Under this heading will be included a number of
points which were not covered in the previous sections,
Some of these points are quite sinilar to those discussed
above but are still sufficiently different to werrant a
speclal headlnz. This section, as the heading implies,
deals more with the attitude of the person who does the
zood works than with the intrinsic value of the works
themselves,

The general qualificatlions for the recipients of this
reward of good works are that the person must be a be-
liever in Christ because if he were not a believer in
Christ, he could not perform good works out of love to
God. Also, God never promises rewards to those who are
not doing these works out of love to God, regardless of
how good these works seem to the world,

The necessity of being a Christian is emphasized by
Matt. 5, 3-10. This passage shows the importance of being
a Christian by the fact that no one ooulg be persecuted
for Christ's sake ( é{l'eke;/ ’(—/ro»’i v..'l.ﬂ-

Matt. 5, 43-48 whiqh follows shortly after the passage
(Matt, 5, 3-12) which spesks about reward, glves certain



qualifications which a work must possess before it is
oligible for a reward. It shows that the Christian'’s
righteousness must be truly Ohristian, that is, it must
flow from love to God and the neighbor and must therefore
be above the righteousness of even the most eivic-mj.nded;
well-behaved non-Christian, If 1t does not far excsed
the righteousness which is generally classified as work
righteousness, the Christian will not receive this reward
from God.

Matte. 6, 1 =6 focuses the attention on the motive
behind the works. It stresses: the point that God is not
especially ooncerned about the amount of charity which the
person performs but that rather He is concerned about the
motive behind the giving. The Pharisees and hynocrites
probably gave all that they eould spare. Occas.lonally
this may have been a large amount. However, God did not
count this for righteousness beceuse of the fact that they.
were stimuleted to giving not by love toward their fellow
men but rather by love bf the praise which they knmew would
be forthcoming from the people who observed them, This
type of righteousness has no promise of reward attached to
it.

Matt. 7, 21 uses the term 7701 v ¥ TO Gékm 4

ToV M szs roto desoribe the doing of this work. The pre-
sent participle indicates that this doing of the will of
God is a contimuel process which will bd going on until



bl

the Day of Judgement. If Matthew had used ¢ 774 m/a—a,s ,
it would indicete that the works had to be finished at
the time of Judgement when Christ would pass the finel
decision on man's life, The emphesis here is on the
type of person, Not the outward acknowledgement of Christ
but the performance of deeds in keeping with God's will
is the important thing for Christians to observe, No
revard is attached to mere religiosity or lip service,

A gemuine Christien love which motivates true good work
is nccessary.

Matt, 10, L1=42 points to a particular tyve of =zood
zvork; namely something done to a prophet or to a righteous
verson, Here Christ tells his disciples that not every
zood deed which a verson does out of love to a prophet
or a righteous parson.will be counted for this rewerd.
Rether, only those which sre commanded by God and which
are motivated by the correct attltude over against God,
the prophet, and the righteous person. HNaturslly this
could only apply to those who accept the word of the
prophet and desire to share in the work of the:
righteous person. The & I’s 70’1/%0\ as used here, pre=
sents the oconcept of identity. The prophet comes as
a prophet, and the righteous person also comes as such; _
and each is received as such. This receiving, as it were,
joins together the person receiving and the person re-
ceived, and thus the former partakes of the blessing of
the later,
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Before leaving this section, we will examine a few
of the other interpretations vhioch have been advenced as
to the type of reward which is promised to the Christians
who perform good works, Some people feel that the "king-
dom of God" whioh is promised as a reward in Matt. 5, 3&
10 is the same as the kingdom of God which Jesus snd John
spoke of at great length. However, since this is promised
as a speclal reward to those who are poor in spirit and
to those who are perseduted for righteousness' sake, it
apparently is a different kingdom of God from that which
is received by faith and by falth alone, Zahn says: 72

Dieser den ersten und demn letzten liskarismus(v. 3

§10 ) reohtrertigende Satz 1at nicht eine Ankundi

dey Pas i1 X ela wie sie 4, 17 nach ifhrem wasentl:lohen
Inhalt cherskterisirt und 4,23 als Gegenstand der Pre-
digt Jesu in Galilaa penann'l'; war, sondern setzt diese
Predigt und deren Annahme sowohl ‘nach seiten ihres
verkiindigonden els ihres gebietenden Inhalts voraus,
Vleder von der NBhe oder der baldigen Aufrichtung der
von ﬂimel stammenden Gottesherrshaft, noch von der
~eTad’vo) 4 als der notwendigen Vor‘badingung fir
die Teilnahime an der neuen Weltordmung ist hier die
Rede,

Several arguments whioch could be mentioned in favor
of Zahn's opinion is the fact that these people were al-
ready Christiens and they had already inherited the king=-
dom of heaven through the baptism of repentance which
John and Jesus preached, Only those who had accepted the
preaching of John or of Christ and thereby entered the
kingdom of God could meet the conditions mentioned here,
Therelfore it 1s evident that He is not speaking about the

72. Zahn, op. oite Vol, I, Ps 19l.
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Kingdom of heaven which we enter through faith in Christ
and throush failth alone, Walther 73 agrees with the
interpretation given by Zahn., He criticises the Pietists
who make the conditions of the Beatitudes requisites for
salvation, Walther points out that this would be im--
possible because a person must be a Christian before he
could meet such conditions,

Some people feel that the sense of this reward is the
fact that those who fulfill these conditions will receive
the praise of men, However, this interpretation is shown
to be Tfalse by the fact that Christ eriticises this type
of religion kt. 6,1 when he tells the disciples that they
should not do good works 4Ti’\“ TS O éx 8 Mvd/, The
very fect that this theatrical type of religion is so
popular is an indication of the fact that there must be
some Treward attached to it, but it is not the reward which
is called 47‘0‘#93' Ty i "'/”’/. Therefore it is not the
reward which Christ promises to his followers,

73. aci .WQWEIEOP. aﬂ!ﬂt! und Egﬂm Pe 88
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Chapter V

Purpose of the Reward

Of comurse the general purpose of this reward is thet
God takes this means to show his grace to man, However,
many of the passages in the New Testement indicate that
God has special reasons for granting this reward to the
Christiens, From these passages, 1t is apparent that God
offers this reward for two reasons, One 1s that he wishes
to comfort the Christians in their suffering. Another
reeson is that He wishes to provide an additional stimu-
lus or motive which will encourage man to do these good
worké which God wants him to do.

Luke 6, 23 shows that the promise of the reward should
be a comfort to the Christians which will enable them to
leap with Joy when they are persecuted because of their
Christianity. This is typical teaching of the New Testa-
ment showing that the rewards do have value as a méans
of encouraging and comforting the Christians in their
sufferings.

John &, 36 7% ghows that the fact that those who
reap the spiritual harvest and bring the heathen to Christ
will be the ones who will receive a reward. Zahn finds a
~ L. "And he thet reapeth receiveth wages, and gathereih

fruit unto life eternal: that both he that soweth and he
that reapeth may rejoice together."




gregt deal of comfort for the Christian minister in this

passage. He says, 75
Uberall such unter den Samaritern und selbst bei den
Heiden findon sle viel vorbereitende Arbeit geten;
nicht sie, sondern andere vor ihnen haben sic getan,
und sie s{nd in deren ATbeit eingetreten, Tas soll
ihnen freudigen Mut geben, wenn sie zumal esuf fremden
Boden ihr Werk angreifen, uné:soll sie in der Nemut
erhalten, wenn sie rasche Erfolge erzislen.”

1 Pet. 4,13 also emphasizes the fact thet the Chris-
tiens should rejoice when they suffer for Christ's sake,
They should rejoice bacause they are essured that they
will be partaker of Christ's glory. 211 of the other
pessages whieh deel with this subject of reward for suf-
fering bring out the point that this reward is so
#reat that the mere assurance of the fact that they will
receive the reward should move them %o rejoice even while
they arc beingz persecuted.

As far as the reward beins a motivating force for
good works is concerned, none of the passages explicitly
states that the reward should be e motivating force for

76

give some indication that the reward should be an addition-

the Christian to do good works. However, many passages

al motivating foree to do @ood works.

75. "And he uvhat reapeth receiveth wages, and gathereth
fruit unto life eternalii'that both he that soweth and he
that reapeth mey rajoice together.”

76. Some of these passages are:

Luke 6:22=-23 "Blessed are ye, when men shall hate you, and
when they shall separate you from their company, and shall
reproach you, and oast out your neme as evil, for the Son
of man's sake, Rejoice ye in that day, and 1eap for joy:
for behold, your reward is great in heaven: for in the like
manner did their fathers to the prophets,”

1l Pg¥. 4, 12-1) "Beloved, think it not strange concerning
the fiery trial which is to try you, as thouzh some strange
thing happened unto you, But rejoice, inasmuch as ye are
pertakers of Christ's sufferings, that when his glory shall
be revealed, ye may be glad also with exceeding Jjoy. If ye
be reproached for the name of Christ, happy are ye: for the

Spirit of glory and of God resteth upon you."




1,9

Matt. 5, 10-12 shows different ways in which this
reward should be of value to the Christian in his suf-
ferings. One is that others before them, whom they respect
have borne these same sufferings and that therefore there
is fellowship in suffering which should enable them to
carry on in the face of difficulties., The second reason
for joy as expressed in this passage 1s the fact that the
prophets before them received a great reward and that the
disciples too, will receive a great reward if they remain
faithful in their surreringg.

Matt. 10, 41-42 points out that God will provide a
reward for all of those who assist God's messengers in
thelr work, The fact that God is concerned about them
so much that he is willing to provide this reward is a
comfort which will give the Christians additional courage
in their trials and perplexities, In wverse 15, Jesus
had promised the disciples that tﬁnsa who would refuse
to eccept them would be punished, Now he looks at 1t
from a different viewpoint and says that those who
accept the prophets and aid them in their work will
receive a spekial reward. The realization that God is
providing the reward, is a comfort to these disciples

who must go out into danger.
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Chapter VI

Conclusion

Any discussion of a reward on the basis of the teache
ing of the Bible is faced with two d:!.:t'f'iculties. In the
Tirst plece the Bible clearly teaches that salvation is
not earned dbut is the graclous gift of God the Father,
made possible by the suffering and death of God the Son
on the cross for the sins of the human race., The only
way in which the human race can profit from this gift is
through faith which is worked by God the Holy CGhost,
Therefore, any thought of an earned salvation has
absolutely no place in the discussion,

The otht;r difficulty is that even while speasking of
rewards, the New Testement makes it clear that this re=-
ward is a reward of grace and not a reward of merit. Such
a teaching is directly opposed'to anything which we
ususlly connect with the concept of reward. However,
since the New Testament repeatedly stresses the fact that
the reward is based on grace and not on merit, there can
be no doubt that this is true.

* On the other hand, the New Testament is equally
oclear and equally persistent in its teaching that there
definitely is a reward for good works and for a Christian
l1ife. Since this reward cannot possibly refer to sale

vation and since it is not a reward of mﬂr{f, bt must
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be a reward of grace based on God's promise to man.

God gives this reward to man both on earth and in
heaven. This is very difficult to gresp with finite humsn
reason, * It 1s difficult to concelve of a special reward
for the Christians here on earth because they are generally
thought of as being poor and persecuted by the world. Still
eccording to the passagds alsted aboveZ7God cleerly pro=
mises a reward here on earth to those who live a God-
pleasing life. Even though human reason, based on humen
experience, argues against such a special feward on earth,
still the New Testament definitely states God's promise of
such a reward., The Christian harmonizes this intellsctual
diffioculty by acceptihg God's promise by faith.

The reward in heaven presents similar difficulties,
The questionsis ésked, "Now can God give a special re-
ward to those who do special good works or suffer special
persecutions on accﬁunt of their Christien religion when
all Christians are promised that they shall have perfect
Joy when they enter eternal 1life? How can there be anything
more joyful than a perfect joy? In this case, there is no
difference in bliss. Each Christian will have perfedt blias;
but Christ states that there will be ‘a difference in glory.

77. Some of the things whioh these passages promise
ere personal satisfaction gained from the knowledge of
having performed works pleasing to God., (Matt. 6,1-6).
Another reward is the satisfaotion which a Ohristian re-
ceives Wwhen he knows that he is improving in righteousness,
A long life on this earth is promised to those who show
the proper love to their partnts.
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The Christian accepts thls because it is stated in God's
Word even though he cannot undepstand it.

However, the purpose of the reward presents the most
difficult problems, CGod frequently reminds the Christians
that all of their good works must be motivated by a love
towards God and to their fellowman, If the works are
motivated by any form of personal glory which might be
attached to certein good works, they are no lonmer good
works and have no reward attached, On the othsr hand, God
does not record truths in the Bible merely to satisfy man's
intellectual curiosity. Since the New Testament clearly
speaks of these rewards, there must be some purnose or
reason why man should know about these rewards, This
purpose, es given in the New Testament, 1s not that the
reward should be the only stimmlation to good works but
rather that it should be an additional motivation besides
the motivation which the Christian has because of his
love to God. However, the chief purpose of the reward is
to comfort men in his sufferings and in the difficulties
ﬁhich confront him in living a God-pleasing life, There-
fore, ‘the reward assures man that regardless of the 4if-
ficulties which he must raca; his reward will be so much
greater that a comparison is impossible, Luthers state-
ment as to the purpose of this reward could well serve as
a fittipe conclusion to this thesis on the concept of re=-
ward in the New Testament. He said, 78 "Durch die Worte
mﬁm. Touls Edition, XVIII, 1810,
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des Lohnes werden dle Cottseligen pgereizt, getrBstet und
aufgerichtet zum Fortfahren, Beharren und Ueberwinden im

Thun des Guten und Ertragen des Bbsen,"
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