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ABSTRACT

Bowditch, Mark “Empowering a Local Church to Reflect Revelation 7:9 Unity Through
Multi-Ethnic, Bilingual, Combined Worship.” Doctor of Ministry. Major Applied Project,
Concordia Seminary, 2017. 347 pages.

The purpose of this MAP was to carry out field research specifically designed to answer
the research question: “Can multi-ethnic, bilingual, combined worship services be developed at
Mt. Calvary that will foster Christian unity and fellowship among two different cultures?” This
effort presupposed that it is God’s will for His people, the Church, to be joined together in unity
and fellowship on earth—as they will be in heaven (Rev 7:9). The basic problem in ministry this
MAP addressed is the all too common segregation found within the church where ethnic groups
are more -segregated than in the world. The context of this MAP study was a medium-
sized, mono-ethnic, English-speaking, white local church that began doing multi-ethnic ministry
in 2016 when she opened her doors to a growing community of Karenni-speaking refugees from
war-torn Burma. To bring the two ethnically-diverse communities together, a series of six
combined worship services were scheduled over a five-month period in 2017. Field research was
conducted both before and after these services. The aim of the pre- and post-research was two-
fold: to aid in the development of meaningful, bilingual worship services and to measure if
Christian unity and fellowship could be fostered as a result of the joint worship services. The
MAP includes a theological and biblical foundation that provides a congregation with needed
support and motivation for conducting bilingual, combined worship in the context of multi-
ethnic ministry. It also includes a review of various ways other churches conduct multi-ethnic
worship. The quantitative and qualitative data drawn from a pool of forty-three research
participants (from both ethnic communities) represented 12.5 percent of the average 350
worshippers at Mt. Calvary each weekend. The field research showed that multi-ethnic,
bilingual, combined worship services can indeed be developed that foster Christian unity and
fellowship between two very different ethnic groups.



CHAPTER ONE
INTRODUCTION

In this chapter, the problem, purpose, process, and parameters of this Major Applied
Project (MAP) on multi-ethnic, bilingual, combined worship will be introduced. Also, an
introduction about the place of ministry will be provided to understand the context behind the
following MAP research question and MAP title which have guided the effort of this project.

The MAP research question which the field research was designed to answer is: “Can
multi-ethnic, bilingual, combined worship services be developed at Mt. Calvary that will foster
Christian unity and fellowship among two different cultures?” This question presupposes that it
i8 God’s will for His people, the Church, to be joined together in unity on earth as they will be in
the future when all believers are gathered in joyful worship around the Lamb of God, Jesus
Christ, the Savior of the world.

The MAP title includes a reference to an important truth found in the book of Revelation.
John records inspiring descriptions of the heavenly worship saying, “After this I looked, and
behold, a great multitude that no one could number, from every nation, from all tribes and
peoples and languages, standing before the throne and before the Lamb, clothed in white robes,
with palm branches in their hands, and crying out with a loud voice, ‘Salvation belongs to our
God who sits on the throne, and to the Lamb!*”” (Rev 7:9—10). From this key passage, the title of
this MAP is derived: “Empowering a Local Church to Reflect Revelation 7:9 Unity through
Multi-Ethnic Worship.

Based on the second and third petitions of the Lord’s Prayer, “Thy kingdom come, thy will



be done, on earth as it is in heaven” (Matt 6:10), the church should be led to pray that the
beautiful unity and fellowship portrayed in the heavenly worship scene of Revelation 7:9 (where
people of every nation, tribe, people, and language are truly united as God’s people) will also be
experienced here on earth. In his high priestly prayer in John 17, Christ himself prayed for this
unity to become reality. In reference to the truths of these Scriptures, Mark DeYmaz, a leader of
the multi-ethnic church movement posed the following question at the Mosaix Conference in
2013, “If the kingdom of heaven is not segregated, why on earth is the church? We are here to
declare, ‘this should not be.” Either we are going to align the principles for the church according
the “The Book’ or not. And if not, we have a credibility problem.” As explained below under the
heading of “The Problem,” it is evident that there is a credibility problem in our local churches
that are overwhelmingly mono-ethnic and very segregated. Sociologist George Yancey found
that only 8 percent of U.S. churches are racially integrated. The vast majority of U.S. churches
that are not integrated tend to not see a need for doing multiethnic reconciliation and are not even
asking the question whether muiti-ethnic ministry is an important part of the church’s mission.
Many churches have consciously or unconsciously bought into the church growth movement’s
unbiblical teaching that God intends for churches to grow fast—and this is supposedly
accomplished by focusing outreach efforts on “their own kind” (according to the homogeneous
unit principle addressed in Chapter 3) instead of crossing ethnic and racial lines. In their book,
The Post Racial Church, Matthews and Park write, “If there is condemnation to be leveled

against churches regarding race relations it is for the ‘Laodicean syndrome,’ which is a

! Doug, Fagerstram, “Heaven is Not Segregatad,” Converge e-newsletter of Point magazine, November 19,
2014, accessed July 15, 2017, hitps://converge.org/news/heaven-not-segregated.

2 Kenneth A. Mathews and M. Sydney Park, The Post-Racial Church: A Biblical Framework for Multiethnic
Reconciliation (Grand Rapids: Kregel, 2011), 33.



‘lukewarm’ attitude (Rev 3:16).” This project has sought to motivate and challenge the church
to not be lukewarm or lazy in extending God’s love and grace across the many natural ethnic
divides that exist. More specifically, this MAP is designed to conduct field research on one
avenue of developing and increasing unity and fellowship in Christ’s church which is through the
development of multi-ethnic, bilingual, combined worship opportunities that join two culturally
different Christian communities in joint worship on a regular basis. This MAP effort has focused
on fostering unity and fellowship between the English-speaking white members of Mt. Calvary

and the growing community of Karenni-speaking Burmese immigrants living near the church.

The Place of Ministry
Mt. Calvary Lutheran Church (a member of the Lutheran Church Missouri Synod) is

located in Warner Robins, Georgia, and has served as the host congregation for this MAP
experiment on multi-ethnic, bilingual, combined worship. Mt. Calvary is a medium-sized
congregation with an average of 275-300 worshippers each weekend.! While it has a few
members from minority ethnic groups, Mt. Calvary is representative of most American churches
in that it is a mono-ethnic congregation with over 98 percent of its membership being white. This
has been the case from the time the congregation was founded nearly forty years ago in 1980.
However, in 2016, things began to change as the Lord of the Harvest directed a new multi-ethnic
ministry to begin at Mt. Calvary. This church is blessed with a mission-minded pastor named
Reverend David Brighton who has led the congregation to carry out the great commission in
many ways. Included on their website is now a tab introducing the Karenni worship services that

take now take place every Sunday at Mt. Calvary. The Gospel of Jesus Christ is being taught and

3 Matthews and Park, The Past-Racial Church, 27.
4 Find a Church, Mt. Calvary Lutheran Church stats, I.CMS website, accessed July 15, 2017,



preached in both the English and Karenni languages and is bringing new life to the Burmese
immigrants living near the church.* On average, there are ninety-five Karennis attending the
service each week.

As stated in the above research question and title, the main thrust of this project has been to
create multi-ethnic, bilingual, combined worship services for the purpose of intentionally uniting
the two ethnically diverse and separate worshipping communities of believers at Mt. Calvary in
Christian unity and fellowship. Mt. Calvary is located not far from the largest US Air Force base
in Georgia and one of the largest in America. Wamer Robins, the home of Robins AFB, is an
ethnically diverse city and is known as “the international city.”™ This is partly due to the fact that
the military base with its twenty-five thousand government employees is ethnically diverse.

It was in the summer of 2016 when Mt. Calvary opened its doors to the community of
Burmese refugees who came to the U.S. with the assistance of Lutheran Social Services. English
classes began to be several days each week. Then, on November 20, 2016, these new immigrants
began meeting for worship at Mt. Calvary in a separate youth building on the campus from the
main sanctuary. The refugees are Karenni tribal people who come from the Kayah State of
Burma and speak the Karenni language. Within three months, there was an average of sixty to
seventy worshippers each Sunday morning. After six months, the average had grown to over
ninety as more Karenni families moved into the area and as Mt. Calvary has continued to open
its heart to love and care for these new neighbors.

Mt. Calvary’s pastor, Rev. David Brighton, had been praying to the Lord of the Harvest to

hitp:/locator.lcms org/nchurches frm/c detail asp?C944844.
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adopt a cross cultural ministry well before the ministry to Karenni refugees from Burma was
introduced last year. Once the Karenni ministry was adopted with the support of the church
council, the staff, and the lay leadership, the members of Mt. Calvary and the staff provided
many resources and much love. Examples of this include: 1) the free use of classroom space for
ESL classes for Karenni moms, 2) the complete use of any and all Sunday school classroom and
nursery space, supplies and resources for the Karenni ministry, 3) the use of the church van to
pick up Karenni families, 4) the weekly support of the music minister in teaching music to
Karenni preschool children, 5) the continual welcome of Karenni children (who for the most part
are bilingual) into the Sunday school, youth group programs, and Vacation Bible School, 6) the
leading of the Director of Christian Education and the facilitating of the youth group students to
give up their nearly two thousand square-foot meeting space and be satisfied with a smaller
space to make room for a Karenni Worship space, 7) the Pastor’s expressed desire for the
Karenni ministry to be in communion with the congregation of Mt. Calvary and not just a side
ministry with partial benefits, 8) an eight week baptismal class for seven Karenni adults which
culminated in each of them getting baptized by the Pastor of Mt. Calvary followed by a second
twelve week baptism and confirmation class for seven high school students, 9) financially
supporting the Karenni ministry by providing rent-free worship space which is also used for
Bible studies and meetings on weekdays, and 10) welcoming the Karenni into Christian
fellowship by supporting a series of six specially designed, combined, bilingual worship services
on three special weekends in April, June, and August 2017.

May God be praised for how He has been moving among the leadership and the members
at Mt. Calvary to grow in love for the Church universal. The openness and willing attitudes of

the leadership and the actions of congregational members has been exemplary. And yet, the



effort for this project has not been easy, not without obstacles, and not without some naysayers.
In conducting this project on the development of multi-ethnic bilingual combined worship
services to help foster Christian unity and fellowship between two distinct worshipping
communities and in lifting up Mt. Calvary as an example, it has certainly stretched people to go
outside of their comfort zones and seek new approaches to ministry for the sake of the Gospel
and the Great Commission. Changing any church practice—especially something as sacred as
the content and form of the worship service—is never done without tension. The hope and desire
is that this MAP effort pleases God, furthers the Gospel and the Great Commission, edifies the
body of believers at Mt. Calvary, fosters unity and fellowship in the one true church, and serves
as a model to other congregations that want to engage in multi-ethnic ministry that incorporates

the use of combined, bilingual worship services.

The Problem
In a word, the basic problem in ministry that this MAP addresses is segregation.

Segregation between ethnic groups exists in both the world and within the church. America is
increasingly becoming a more diverse nation with fast-growing minority populations. The
tensions and divisions between the races has become politically charged and has resulted in
mumerous heated battles both in the streets and in the discourse of the nation. The growing
minority populations are seen everywhere and this has resulted in dramatic changes in the
neighborhoods around many churches. The results of one study show that “the near eradication
of the all-white neighborhood” is happening in America.” As this transition takes place, Christian

churches will be challenged with difficult choices. Will churches be moved to reach out and will

7 Bdward Glaeser and Jacob Vigdor, “The End of the Segregated Century: Racial Separation in America’s
Neighborhoods, 1890-2010,” Civic Report 66 (January 2012), accessed July 16, 2017, http://www.manhattan-
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they change to reflect the diversity seen around them? Or will churches decide to remain mono-
ethnic and grow to become even less outwardly focused, opting rather to reach out only within
their own ethnic group?

As will be described below under the purpose of this MAP, there was one specific question
raised by Pastor Brighton in late 2016 which led to the inspiration for this MAP. Pastor Brighton
is a forward-thinking mission leader and does not want Mt. Calvary to choose segregation. His
question was straightforward and was aimed at addressing the concern of how (not if) Mt.
Calvary should work toward bringing together two segregated groups of worshippers.

For any observant person, the problem of segregation can be easily seen on various levels
both in society and within the church. Regarding the church, on a national level, segregation is
still the norm as most American churches (to include both pastors and members) are unable or
unwilling to extend the Gospel to people unlike themselves and generally avoid being engaged in
multi-ethnic ministry. Despite the efforts of the multi-ethnic church movement, which has raised
awareness and spurred the church to reach across cultural barriers, less than seven percent of the
approximately 350 thousand American churches are mono-ethnic but further research has shown
this small percentage “is an overestimate.”® The sad reality is that “multiracial congregations in
the United States are highly unusual.’® This statistic is based on the commonly used benchmark
for measuring multi-ethnic diversity which was first used in a nationwide study by sociologist
Dr. Michael Emerson. His chosen benchmark for determining whether or not a church was multi-

ethnic is that “80 percent or more of the individuals who attend are of the same ethnicity or

¥ Michael Emerson and Rodney M. Woo, Peaple of the Dream: Multiracial Congregations in the United
States (Princeton: Princeton University Press, 2006), 160.
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race.”® Therefore, if a church has no more than four out of five members coming from the same
ethnic group, then it is considered multi-ethnic. From his findings, which are largely reported in
his book People of the Dream, he labels U.S. churches as being “hypersegregated ™ which is
viewed as very problematic. Studies of American congregations show that more than half of
churches do not have a single member of a different racial identity and that people are less likely
to have a conversation with a person of another race at church than they are to have one while
shopping, while at work, while at entertainment events, or while doing activities with their
children™. In the national survey that Dr. Michael Emerson and Dr. Christian Smith conducted to
include twenty-five hundred Americans, it was discovered that 80 percent of white evangelicals
considered racism to be a “very important” social problem® that Christians needed to address,
but the survey went on to reveal that this same group did not act upon this concern. When asked
to give personal responses during interviews, only 4 percent of white Protestants mentioned
racism as being a concern.'* So, again, this demonstrates the “Laodicean syndrome™ which
plagues the church and our sinful tendency to speak about but not strive for justice.

These current sociological observations indicate that what Martin Luther King supposedly
said about racial segregation in the church way back in the 1950s is still largely true. King has
been attributed as saying, “You must face the tragic fact that when you stand at 11:00 on Sunday

morning to sing ‘All Hail the Power of Jesus Name’ and ‘Dear Lord and Father of all Mankind,’
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you stand in the most segregated hour of Christian America’’ and this has been repeated so often
that most people sadly take it for granted and do not give it a second thought." King led multiple
rallies with the theme, “We Shall Overcome.” Today, sixty years later, the voluntary segregation
between ethnic groups in the US has not been overcome and continues in large part within the
church.

Within the LCMS, on both the synodical and district level, the lack of ethnic diversity and
the problem of segregation is evident in the very low percentage of the six thousand LCMS
congregations that have become multi-ethnic churches by engaging in and actively supporting
any long-term, multi-ethnic ministry and outreach. Despite the reality that America is becoming
an ever-increasingly diverse society, the LCMS remains a predominantly mono-ethnic church
based on Dr. Emerson’s monolithic study of churches in the US which found less than 2.5
percent of mainline churches to be multi-ethnic.’® On a local congregational level, the difficulties
of tackling the problem of segregation are experienced when a congregation tries to overcome
the many obstacles that inhibit the advancement of the Gospel across ethnic and cultural
boundaries. These obstacles include: language and cultural barriers, the need for sacrificial
sharing and allocation of resources (manpower, money, meeting space, etc.) to launch and
maintain ethnic ministry, a general lack of interest in befriending, fellowshipping with, and
pursuing “life together” with people from a different cultural background (because it is hard
work, requires a high level of effort, and is uncomfortable), fear of misunderstanding, strife, and
repeating past failures, the lack of dedicated Christian leadership needed for the ethnic ministry,
a mistrust between ethnic groups that is exacerbated by misunderstanding of one another’s

background, spiritual immaturity, apathy, and a lack of mission awareness and zeal to carry out
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the task of making disciples of all nations. These obstacles commonly result in an exasperated
response that says “it’s just not worth it” because the congregation is already facing enough

challenges.

The Purpose
The purpose of this MAP effort is to develop and conduct multi-ethnic, bilingual,

combined worship services at Mt. Calvary Lutheran Church and to conduct research before and
after that secks to measure to what extent Christian unity and fellowship has been fostered as a
result of the joint worship services. The aim of the pre- and post-research is also to aid in the
development of meaningful multi-ethnic, bilingual, combined worship services that edifies
worshippers from both ethnic backgrounds. (This will be explained more in the following section
the process).

The following is an explanation of how this MAP effort was inspired. Not long after the
Karenni began worshipping at Mt. Calvary in 2016, Pastor Brighton raised the question as to
how the two distinct worshipping communities could best be brought together in Christian
fellowship so they would not remain segregated. Again, it was the problem of segregation that
was being addressed. Ideas for potential solutions included planning fellowship events, having
combined leadership meetings, scheduling pot-luck meals together, doing joint work projects to
include repairing homes, creating multi-media clips to show in church for cultural education and
increased awareness of the refugees living in the community, and writing newsletter articles. Out
of this need and this brainstorming process, a light bulb went on while I was in the middle of a
Karenni worship service at Mt. Calvary and the idea for this MAP on multi-ethnic worship was

born. What better way to come together than through worshipping our common Savior, Jesus

16 DoYmaz Building a Heelthy Multi-Ethnic Church, 4.
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Christ in combined, bilingual, multi-ethnic worship! The idea was embraced by Pastor Brighton,
the church council, and the Karenni people. It was also confirmed through the literature review
as it was discovered that few churches attempt such an endeavor. Finally, there is not much
precedent in the LCMS upon which to build so this challenge was motivating.

Although the stated purpose of this MAP is to specifically design worship opportunities for
believers of varying ethnic groups within a congregation to greater Christian unity and
fellowship resulting in becoming a more multi-ethnic (and less segregated) Christian community,
this purpose is also expected to spur the church on toward joyfully carrying out the Great
Commission to the nations (ethne). As the members of the various ethnic groups together are
joined together and desegregated, the expected outcome will be a greater witness to the world
resulting in greater fruitfulness.

Additional contributions, intended outcomes, and overarching benefits which this MAP
may provide to the ministry of Mt. Calvary Lutheran Church include:

* Building bridges and deepening the fellowship and friendship among believers from
different cultural backgrounds in order to grow in genuine “life together.” (This entails
challenging all believers to conform to the image of Christ and assimilate into the
Kingdom of God which is a continually emerging multi-ethnic Christian culture, distinct
from both the worldly American culture and the animistic tribal culture from which the
Burmese immigrants have come.)

* Enriching the worship life of the congregation through regular multi-ethnic joint worship
services and mission Sundays. This will include the development of worship helps to
include bilingual PowerPoint slides and bilingual worship bulletins to enable members of

both ethnic communities to unite in worship together.
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® Enhancing regular communications (bulletins, newsletters, announcements, testimonies,
meeting reports) about what God is doing at Mt. Calvary to further the Great
Commission.

* Growing in spiritual maturity and becoming a church on earth that better reflects the
realities and multi-ethnic descriptions of the church in Revelation 7:9 as well as Galatians
3:28, Ephesians 2:19-22, 1 Peter 2:9-10, John 17:20-23, and Colossians 3:11.

® Additionally, this MAP may be used as a catalyst in the greater church to spur on
brothers and sisters in Christ from other .CMS congregations to engage in ethnic
ministry in order to advance the Gospel and to grow the Kingdom of God which is made

up of every nation, tribe, people, and language.

The Process

In order to bring the two worshipping communities together, a series of six combined
worship services were scheduled on three different weekends over a five-month period (every
other month) from April-August of 2017. All members of both worshipping communities were
invited to attend these specially designed multi-ethnic, bilingual, combined worship services.

The development of these three worship services was aided by the data collected in the first
of two quantitative surveys administered from March through early April. The research for this
MAP was drawn from two quantitative surveys (one pre-survey and one post-survey) and two
qualitative focus group meetings (one for English-speakers and one for Karenni-speakers) that
took place the week following the final combined worship services.

A pool of forty-three research participants (twenty-seven white English-speaking
worshippers and sixteen Karenni-speaking worshippers) were recruited to complete two

quantitative surveys. These two surveys asked a series of multiple-choice, close-ended questions
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with a focus on the design and content of the multi-ethnic, bilingual worship services (see
Appendices One, Two, and Three). The first survey asked seventeen questions with one
additional open-ended, essay question whereas the second survey asked twenty-one questions
with three additional open-ended, essay questions. Prior to receiving or completing any of the
surveys, each of the forty-three research participants attended a meeting in late March or early
April (a series of four meetings were held) to learn about the project. A thorough description of
the project along with careful directions for participation in the MAP were provided. At those
meetings, attendees were given the opportunity to review the informed consent form (see
Appendix Four) and ask questions. If they wanted to participate, they were then invited to sign
the informed consent form. After that, they were given the first survey.

The results from each of the two surveys are found in Appendix Five, Six, and Seven. Both
of the surveys included questions about the design of multi-ethnic, bilingual, combined worship
services as well as the overall goal of bringing together the two worshipping communities to
foster Christian unity and fellowship. Survey Monkey was the computer-based platform used to
input and analyze all of the data.

From this same pool of forty-three research participants, two focus group meetings were
gathered to answer a series of fifteen qualitative questions for 90120 minutes. Their answers,
comments, and group discussion were documented by two transcribers. This field research
method provided much qualitative data for analysis. The results of the focus group meetings that
were held on the weekend of August 19—20, 2017 are found in Chapter Five and Appendix Eight.
The English-speaking focus group lasted ninety minutes and included ten research participants
and the Karenni-speaking focus group lasted 120 minutes and included ten research participants.

The Karenni focus group required the use of an experienced translator who helped to lead the
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meeting by translating each of the questions I asked and by translating all of the answers that
were given. Only the English translation was transcribed. This need for translation caused the
Karenni focus group meeting to run longer.

Based on the foundational research question for this MAP, “Can multi-ethnic, bilingual,
combined worship services be developed at Mt. Calvary that will foster Christian unity and
fellowship among two different cultures?’ The purpose of the research was twofold. First, the
aim of the quantitative data (drawn from both worshipping communities) was used to help in
developing the content and flow of the multi-ethnic, bilingual, combined worship services.
Second, the aim of specific questions used in both the quantitative and qualitative research was
to determine if Christian unity and fellowship was fostered among the two worshipping
communities of believers at Mt. Calvary Lutheran Church as the result of the combined worship
services. Some additional qualitative input was received through regular conversations and

emails that were exchanged with church members and lay leaders.

The Parameters and Presuppositions
As stated earlier, the benchmark for measuring ethnic diversity within a local church is that

no more than 80 percent of the membership comes from the same ethnic group. This
presupposition leads to the conclusion that less than 8 percent of Christian congregations in the
U.S. are multi-ethnic. There is a growing multi-ethnic church movement led by Christian
sociologists, authors, pastors and theologians who are promoting awareness that this tendency
and “status quo” of the church to be mono-ethnic is not only unacceptable, but it is unbiblical
and therefore, sinful. This reality sets up the first important parameter: the scope of this paper is
not to determine or create a new standard of judgment on what is and is not sinful. Endless

arguments can certainly be made both for and against the church becoming more multi-ethnic
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and I have read many in doing research for this MAP.

A key parameter motivating the effort behind this MAP is to provide helpful insight for
those churches like Mt. Calvary that have been led to engage in multi-ethnic ministry (not to
judge those mono-ethnic churches that are not involved in multi-ethnic ministry). As stated
earlier, the hope is that this MAP effort pleases God, advances the Gospel, furthers the Great
Commission, edifies the body of believers at Mt. Calvary, leads to a fostering of unity and
fellowship between two ethnically diverse worshipping communities, and serves as a model to
other congregations that want to engage in multi-ethnic ministry by incorporating the use of
combined, bilingual worship services.

Another important parameter of this MAP is that its focus is on multi-ethnic, bilingual,
combined worship. Effort is made to not meander into the many other areas of study related to
multi-ethnic ministry. The reader should know that there are countless materials available on
how to plant and how to grow multi-ethnic churches or how to work toward the desegregation of
America’s black and white Christians. These resources cover a myriad of topics from
assimilation to leadership development to youth ministry. Again, the focus of this MAP is on
bilingual, multi-ethnic worship.

Finally, for those being led into multi-ethnic ministry, the following facts, presuppositions,
and parameters about demographic trends in the US and the LCMS should be explored and
understood.

e LCMS churches are similar to mainline protestant churches nationwide regarding the lack
of ethnic diversity within the membership of its church body. The overwhelming majority
of LCMS members are white/Caucasian.

® LCMS churches lack multi-ethnic diversity due to the strong cultural heritage of our
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founding fathers who immigrated from Germany in the mid-1800s and fervently retained
a mono-ethnic, Germanic language and cultural identity for nearly one hundred years.

e LCMS synodical membership is not more ethnically diverse than other mainline
churches, so therefore, based on Emerson’s study, no more than 2.5 percent of six
thousand LCMS congregations synod-wide would be considered multi-ethnic churches.””
Currently, there is no trend showing any increase in the number of LCMS congregations
that are becoming multi-ethnic churches.

* LCMS membership has been steadily declining over the past several decades due to
various factors, one of which being a general lack of effective evangelism and Great
Commission outreach. The LCMS is striving to counter this with a new emphasis on
sharing evangelism resources with its membership.™

* Demographic trends in America show that the nation is becoming more and more
ethnically diverse. Statistics abound to show how minority populations are on the rise.
America is on track to become a “majority-minority” nation by 2043. America has now
become the third largest Spanish-speaking country in the world, has more blacks than any
other country (except Nigeria), and has more Jews than any other country including
Israel.?® Today, most children in America under one year old are minorities.?!

* The context within which a ministry is conducted must be carefully studied and for those
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local churches located in a multi-ethnic community, the author recognizes God’s call and
mandate to the church to “go and make disciples of all nations” by bringing the Gospel of
peace to all peoples. Therefore, a presupposition of this paper is that the multi-ethnic
church movement that is occurring in Christ’s church today will help to bring healing to
the racial and ethnic tension that is so rampant in our nation and world today and that it is
God’s will for his people to actively participate in healing the racial divisions, and not be
passive onlookers.?

These demographic realities within the US and within the LCMS raise many challenging
questions for local congregations. Will churches be moved to have mission eyes to see God
bringing these ethnic groups to our doorstep? As they become the minority, will they hunker
down or will they reach out and change to reflect the diversity in their surrounding area? Will
reaching out to different ethnic groups in our backyard mean starting new mono-ethnic-specific
ministries or will it mean incorporating new immigrants into the culture of the mother church?
Will they consciously choose to remain mono-ethnic? If not, what means of outreach will
churches use to become multi-ethnic?

One such means is to make the effort to create and utilize multi-ethnic, bilingual, combined
worship services to reach new immigrants with the Gospel. Designing, planning, and leading
these combined worship services and is the primary focus of this effort for this MAP.

To bring this chapter to a close and to transition into the next chapter about the biblical
foundation for this project, the reader ought to know that the author believes in this key biblical

presupposition: Jesus Christ and His bride, the Church, are God’s chosen change agents that
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bring the free gifis of forgiveness, hope, love, mercy, truth, and the promise of eternal life to a
dying world. This mission of bringing salvation to the world is all accomplished by His power
and His grace alone. People are sinful and separated from God and each other and cannot save
themselves. Therefore, by nature, the root of sin is what causes people to separate into distinct
groupings based on race, language, and cultural differences. Since the Fall and since the
confusion of languages at Babel, there is no place on earth where this cannot be seen and clearly
demonstrated. Worst of all, the horrible outcome of man’s fall into sin has caused all of mankind
to be separated from God. While the reality of this brokenness and separation—from both God
and from neighbor—will continue to be manifested on earth until Christ returns, God has called,
gathered, and enlightened a people to be His very own. He has reconciled them to Himself and
made it possible for there to be peace and harmony between people and God—and between one
people (ethne) and another. He has accomplished this through the death and resurrection of His
Son, Jesus Christ. And now, it is the joyful mission task of the church to go into all the world
and make the effort to reach beyond worldly barriers of language and culture to deliver God’s
free gifts of grace to all peoples—calling all to follow Christ as His disciples.

Following Christ brings with it the great joy of being a true worshipper. At the heart of this
project is the aim of seeing the church united in a sweeter unity and fellowship expressed in
combined worship that surpasses all human divisions. This project has succeeded in igniting a
greater passion for worship in my own life and my hope is that multi-ethnic, bilingual, worship
will ignite a greater passion for worship in the church. John Piper explains how worship is the
ultimate purpose of God’s mission: “God is pursuing with omnipotent passion a worldwide

purpose of gathering joyful worshippers for himself from every tribe and tongue and people and
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nation. He has an inexhaustible enthusiasm for the supremacy of his name among the nations.”®

B John Piper, Let the Nations Be Glad: The Supremacy of God in Missions, 2nd ed. (Grand Repids: Baker,
2003), 43.
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CHAPTER TWO
THE THEOLOGICAL AND BIBLICAL FOUNDATION

In this chapter, a theological and biblical foundation will be laid that supports and justifies
the main effort of this MAP which seeks to develop multi-ethnic, bilingual, combined worship
services for the purpose of bringing together and fostering Christian unity and fellowship
between two distinct ethnic groups. First, five foundational doctrines that provide the support
needed for multi-ethnic ministry will be explored in this chapter as listed below.

L Foundational Doctrines that Support Multi-Ethnic Ministry
A. The Doctrine of Sin and Separation
B. The Doctrine of Universal Grace
C. The Doctrine of Justification and the Doctrine of Atonement
D. The Doctrine of the One Universal Church
E. The Doctrine of Eschatology and the Church Triumphant

Second, following the laying of this theological foundation, this chapter will then introduce
a series of Biblical validations that provide a clear Scriptural rationale for Christian
congregations that seek to carry out multi-ethnic ministry to include multi-ethnic worship which
is aimed at growing God’s Kingdom and fostering Christian fellowship and unity. Specifically,
these five biblical validations supporting multi-ethnic ministry will be explored in this chapter.

I Biblical Validations that Support Multi-Ethnic Ministry
A. Selected Multi-Ethnic Passages in the New Testament

B. Christ’s Prayer for Unity and His Earthly Ministry
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C. The Pentecost/Babel Connection
D. Multi-Ethnic Congregations in the New Testament and Table Fellowship
E. The Heavenly Worship in Revelation

A review of these five doctrines and five biblical validations will help to provide
congregations with a deeper understanding and a greater motivation for carrying out multi-ethnic
ministry. Additionally, the content of this chapter will provide confirmation that pursuing multi-
ethnic ministry has solid biblical and doctrinal grounding, is furthering the mission of God, and
will bring great blessings to all who risk stepping into this challenging adventure.

By way of introduction, and prior to launching into a review of the many doctrinal
arguments and biblical proof texts that advocates of multi-ethnic ministry utilize to promote
multi-ethnic diversity in the local church, the reader should be aware of the fact that there has
been and continues to be controversy over what the bible teaches on this subject. Just as
controversy was stirred when southern church leaders in the 1800s wrote biblical justifications
for the place of slavery in their society, racial and ethnic arguments today regarding the call to
promote multi-ethnic diversity in the twenty-first century church has also created controversy.

Some, including pastor and author Mark DeYmaz, strongly promote the idea that there is a
biblical mandate for congregations to pursue and strive after multi-ethnic diversity. DeYmaz is
an inspiring pastor and author and serves at Mosaic Church in Little Rock, Arkansas. His zeal in
promoting multi-ethnic churches and his leadership in the “Multi-Ethnic Church Movement”
stems from his desire to see the world believe in Jesus Christ. DeYmaz writes, “to build a
healthy multi-ethnic church, planters and reformers alike must be rooted in an understanding of
God’s Word and his revealed will for the local church. We must find our inspiration in none

other than Christ himself, who calls us to be one so that the world would know God’s love and
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believe (John 17:23).” DeYmaz goes on to give many first-hand accounts of converts coming to
believe in Christ from many different nations and faith backgrounds and states, “I report such
things to demonstrate the power and potential of the multi-ethnic church to advance the Gospel
in remarkable ways. This, then, is the primary focus of our church, as well it should be for all
churches seeking to reflect the kingdom of God on earth as it is in heaven. ™™

As mentioned, there is debate as to whether or not there is indeed a biblical mandate for
local churches to be multi-ethnic; this is what makes DeYmaz and other multi-ethnic church
leaders somewhat controversial. In his book, “Building a Healthy Multi-Ethnic Church™ (which
includes “Mandate” in the subtitle), DeYmaz boldly writes, “And let me make one thing
perfectly clear from the start: pursuit of the multi-ethnic local church is, in my view, not
optional. It is biblically mandated for all who would aspire to lead local congregations of faith.”

Richard Hardison, author of “A Theological Critique of the Multi-Church Movement:
2000-2013,” explains that he is not a proponent of the “multi-ethnic mandate,” but rather, he
supports what he has introduced and called the “multi-ethnic option.” To explain and contrast the
two positions, Hardison summarizes the first as follows, “The multi-ethnic mandate is the belief
that churches must strive to become as ethnically diverse as their surroundings.” In contrast, he
then explains the second position as follows, “The multi-ethnic option recognizes the benefits of
multi-ethnic churches. It recognizes that multi-ethnic churches are desirable and biblically
permissible. The proponents of the multi-ethnic option, however, do not believe Scripture calls

all churches to be ethnically diverse.”™
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As stated in Chapter One under the section on parameters, the motivation for the effort
behind this MAP is to provide helpful insight for those churches like Mt. Calvary that have been
led to engage in multi-ethnic ministry. It i8 not to judge those mono-ethnic churches that are not
involved in multi-ethnic ministry. Therefore, I will refrain from committing myself to either the
“mandate” camp or the “option” camp since I believe that unwarranted debate sets up an extra-
biblical and unnecessary division. Indeed, both camps make many valid and reasonable
arguments for the best way to spread the Gospel and advance the Kingdom of God.

In a healthy approach to multi-ethnic ministry, a wise balance is struck by Hardison. He
quotes Gary McIntosh and Alan McMahan who write the following in Being the Church in a
Multi-Ethnic Community,

We are not unabashed multi-ethnic church proponents, but we do believe churches

must move toward greater inclusiveness and cultural sensitivity in our day. But we

also believe that mono-ethnic churches are biblical and needed too. From our

perspective, it will take all kinds of churches—mono-ethnic and multi-ethnic—to
reach all the nations for Christ.’

To bring this introduction to a close, the reader should understand that the theological and
biblical material presented in this chapter is a synthesis of the various Scriptural truths I have
discovered or re-discovered while studying this topic. While there are not any Bible proof texts
that focus specifically on multi-ethnic, bilingual, combined worship between two ethnically
diverse people groups, the biblical validations included in this chapter correspond to and support
the overall MAP effort of the church being a multi-ethnic body of believers that are united in a
common saving faith and should therefore, whenever possible, be joined together in combined

Christian worship that exalts Jesus Christ.

$ Hardison, “A Theological Critique of the Multi-Ethnic Church Movement.” 5.
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Theological Doctrines
The Doctrine of Sin and Separation

As addressed in Chapter One, our society and our churches are segregated which is the
problem underlying this MAP effort. This segregation is a direct result of man’s fall into sin and
effects of Babel. The “dividing wall of hostility” which Paul writes about in Ephesians 2 is still
clearly seen because most people in the world are still “dead in their transgressions and sins”
(Eph 2:1). This spiritual deadness causes them to be at enmity with God and with each other.® As
the church accurately diagnoses the problem, it will be able to provide the solution.

The world is bound to suffer through ethnic and national clashes of culture since sin
inevitably causes one people group to be ethnocentric and to create prideful boundaries between
itself and other people groups who are viewed as inferior outsiders. Therefore, the doctrine of sin
and separation as it specifically relates to the “problem” discussed earlier is the foundational
starting point for the theological perspective of this project. In addition, the doctrine of sin and its
continual effects on all people, even the redeemed of the Lord, is the root cause of the church
itself falling far short of carrying out God’s will on earth. For example, numerous passages from
the New Testament point to God’s will for there to be unity—not racial or theological division in
the body of Christ. However, here on earth, there is, sadly, much division in our churches. Yet,
God sent Christ to reconcile us both to himself and to one another as taught in Ephesians 2. Due
to the continuing effects of sin upon our world, there is still much work of reconciliation needed
between all tribes and peoples; this includes unbelievers in the world and believers in the church.
The good news is that because of God’s grace in Christ Jesus, he has provided forgiveness of sin

through objective justification to the entire world—which makes this reconciliation possible!

¢ Jarvis J. Williams, One New Man: The Cross and Racial Reconciliation in Pauline Theology (Nashville:
B&H, 2010), 61.
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The biblical teaching of sin is foundational to this paper because it provides the basis not
only for understanding the problem of segregation and division in the world and the church, but
also this doctrine i foundational and must be taught clearly since the doctrine of grace and the
doctrine of justification (see following) cannot be correctly understood without this basic
understanding of man’s problem. Article two of the Augsburg Confession makes the clear
connection between the need to correctly understand sin (the diagnosis of man’s root problem)
and the need to believe rightly and to be born again through the saving work of Jesus Christ (the
solution to man’s problem):

It is also taught among us that since the fall of Adam all men who are born according

to the course of nature are conceived and born in sin. That is, all men are full of evil

lust and inclinations from their mothers’ wombs and are unable by nature to have true

fear of God and true faith in God. Moreover, this inborn sickness and hereditary sin is

truly sin and condemns to the eternal wrath of God all those who are not born again

through Baptism and the Holy Spirit. Rejected in this connection are the Pelagians

and others who deny that original sin is sin, for they hold that natural man is made

righteous by his own powers, thus disparaging the sufferings and merit of Christ.”

The Doctrine of Universal Grace

Scripture teaches that God earnestly wants all people to be saved and that God extends His
grace and mercy through Jesus Christ equally to all peoples, that is, all ethnic groups, without
exception (1 Tim 2:4, 2 Pet 3:9, John 1:29, 3:16, Titus 2:11, Ezek 18:23, 32 and 33:11). God’s
Word clearly teaches that Jesus Christ is the propitiation for the sins of the entire world (1 John
2:1-2) and so “the grace of god in Christ goes out to all men.’*® God does not show any favoritism
to one group of people over ancother (Acts 10:34—35). God’s gift of salvation has been freely

given and secured for all, even for those people who reject the Gospel message and are then lost

7 Theodore . Tappert, The Book of Concord (Philadelphia: Fortress, 1959), 29. Note: Followers of Pelagius,
who at the beginning of the fifth century tenght that man is not sinful by nature and can be saved by an act of his
own will aided by God’s grace. The Refcrmers charged Ulrich Zwingli and the scholastic theologiens with teaching

Pelagianism.
¢ Bdward W. A. Koehler, 4 Summary of Christian Doctrine (St. Louis: Concordia, 1952), 80.

25



because of their unbelief (Matt 23:37, Acts 7:57, 2 Pet 2:1-2). Muehler writes in Christian
Dogmatics the following:

Also with respect to the heathen we must maintain the gratia universalis because

Holy Scripture includes all men in the gracious counsel of salvation. To deny the

clear Scripture-teaching of universal grace because many heathen have never

received the Gospel of salvation is an offense against the very divine grace which has

enriched the world with the saving truth ... Nor are we to assume that the heathen are

saved without the divinely appointed means of grace, Eph. 2:12, since Holy Scripture

teaches that the means of grace (the Word and the Sacraments) are appointed for the

salvation of all sinners, Mark 16:15-16, Matthew 28:19-20.°

An essential starting point for those engaging in multi-ethnic ministry is to know and
believe that there is not one single person from all the peoples of the entire world that Jesus
Christ has not redeemed by shedding His blood on the cross—and there is not one single person
whom the Holy Spirit does not want to rescue by creating saving faith so that he or she can
inherit eternal life. Christ’s church is called to go to every neighborhood, every home, and even
to the ends of the earth to invite all peoples to come and share together in God’s universal grace.

The Christian belief that God’s grace is universal and that his love is meant for the whole
world (John 3:16-17) means that God’s priceless gift of salvation is a gift to be offered to every
person from every nation, tribe, people, and language. This is the solid foundation for Christian
missions that leads the church to not only send missionaries to the ends of the earth (Acts 1:8) to
invite people into God’s Kingdom, but it also leads local congregations to “go out to the
highways and hedges and compel people to come in, that my house may be filled” (Luke 14:23).
God’s will is for His people to reach out in love to “the poor and crippled and blind and lame”
(Luke 14:21) and invite them to come in. And God makes no distinction as to the ethnicity of
these poor people. Therefore, if there are poor immigrants from Burma living in the

neighborhoods around the church, they are to be invited in even if they cannot speak English for

? John Theodore Mushler, Christian Dogmatics (St. Louis: Concordia, 1955), 251.
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God’s love and grace compels the church to share the Gospel with all people (2 Cor 5:14-15).
God’s grace for the entire world is what inspired Isaiah the prophet to write, “And the foreigner
who join themselves to the Lord, to minister to him, to love the name of the Lord, and to be his
servants ... these I will bring to my holy mountain, and make them joyful in my house of prayer
... for my house shall be called a house of prayer for all peoples.” (Isa 56:6-7)

Isaiah i also writing about the universal grace of God for all peoples as he records these
words from the heart of our missionary God, “I will make you as a light for the nations, that my
salvation may reach to the end of the earth.” (Isa 49:6) These passages in both the Old and New
Testaments compel the church to make the effort to cross any cultural and ethnic barriers

necessary in order to share His love with the Karenni immigrants in our town.

The Doctrine of Justification and the Doctrine of Atonement

The doctrine of justification by grace through faith is the central article of the entire
Christian faith. This teaching is called the Gospel and there is no more important doctrine found
in the Bible. The doctrine of justification is an exclusive and precious teaching and wherever
people believe this Gospel, the Church of Christ and the joy of salvation is found—and wherever
it is not believed, there is no Christian Church and no salvation. This doctrine teaches plainly that
there is no other way for people of different ethnic, racial, and religious backgrounds to be saved
than through childlike faith and trust in Jesus (Matt 18:3, Mark 16:16, John 14:6, Acts 4:12, Rom
3:28, 10:9-10, Eph 2:8-9) who is the only Savior of the world; He died and rose again and did
everything necessary for the salvation of all. Christ alone saves. Christ alone gives eternal life.

Through Christ, atonement has been accomplished which means that God in Christ has
covered the sins of all people through His work on the cross. God the Father sees the blood of

Christ that was shed at Calvary and accepts that as full payment for the sins of the whole world.
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All people have been forgiven and reconciled to God through the sacrifice of Jesus which is
called the vicarious (“‘substitutionary™) atonement. “At-one-ment properly reflects the core
significance of the Greek term katallage (Rom 5:10-11, 2 Cor 5:19), a mutual exchange, a
drawing together of parties previously separated ... atonement is the removal of this
separation.”® God’s atonement in Christ has resulted in not only “at-one-ment” between God and
man, but also, “at-one-ment” between the peoples of this world. The atonement accomplished by
Jesus is the solution to the problem of segregation. And within the church on earth, multi-ethnic
combined worship has been made possible because of Christ’s atonement. Jesus Christ is the
central focus of all Christian worship; he is the “Lamb at the center of the throne who will be
their shepherd” (Rev 7:17). With Jesus in the center, all gather around him in perfect unity to
celebrate the mutual forgiveness and salvation they share. This truth is what enables a bilingual,
multi-ethnic group of believers to joyfully gather in unity and fellowship today.

Ephesians 2 is one of the many biblical texts in the New Testament that shows how multi-
ethnic diversity is connected to the atonement. After addressing sin and death and humanity’s
need for salvation (2:1- 3), Paul records some of the most beautiful words in Scripture about
God’s love, mercy, grace, and kindness in Christ (2:4-7). Then comes the reformation solas of
grace alone and faith alone that bring about God’s saving work (2:8-10). Next, Paul transitions to
reconciliation between all peoples and shows how those who were previously alienated
foreigners (not part of God’s people Israel) are now “brought near by the blood of Christ™ (2:13).
Jesus, our peace, has “made the two one” and has torn down “the dividing wall of hostility”
(2:14); thus, creating “one new man” (2:15). Through the cross, Jesus has reconciled opposing

groups, “thereby killing the hostility” (2:16). Therefore, the two are “no longer strangers and

0 Biwin L. Lueker, ed., Lutheran Cyclopedia (St. Louis: Concordia, 1975), 57-58.
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aliens, but are fellow citizens” (2:19) and have been “joined together” (2:21) and “are being built
together into a dwelling place for God by the Spirit” (2:22). The beauty of the cross is that Jesus
not only dealt with and removed the righteous hostility that God the Father had toward sinners
(vertical), but He removed the walls of sin and hate that separated one people from another
(horizontal). The horizontal dimension of the cross is the focus of this MAP effort, but clearly,
Christian multi-ethnic, combined worship is a celebration of both the vertical (God to man) and
the horizontal (man to man) arms of the cross.

Ephesians 2 addresses both salvation by grace through faith (soteriology) and true
fellowship within Christ’s church (ecclesiology) that now equally includes both Jews and non-
Jews and peoples from very different cultures and ethnic backgrounds. From Ephesians 2,
Lutheran doctrine has traditionally taught very soundly on soteriology (vertical reconciliation
restoring the relationship between God and man), but it has not emphasized ecclesiology
(horizontal reconciliation restoring relationship between people). In fact, both the vertical and
horizontal aspects of Christ’s work are equally important (the two arms of the cross). God says in
Ephesians 2:21 that different peoples (Jews and Greeks) are not only equally saved by grace but
they are now “joined” together. This human relational dimension of justification has social
implications (the horizontal arms of the cross) that must not be missed nor neglected by the
church. In reality, two believers from completely different ethnicities share far more in common
than two unbelievers from the same ethnicity or even the very same family. This is true because
of the atonement and because of justification by grace through faith—and this reality in the
church is what is celebrated in multi-ethnic, combined worship centered on the work of Christ.
Indeed, “by means of Jesus’ death”, not only has the dividing wall between Jews and Gentiles

“been shattered,” but so have the barriers that separated any two ethnic groups in “the believing
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community of faith™.!

The Doctrine of the One Universal Church

Francis Pieper in Christian Dogmatics explains that the church is “one” and it is
“universal”. It is one “since all members of the Church, in spite of all differences in their earthly
circumstances, believe one and the same thing, namely, that God remits their sins by grace, for
Christ’s sake, without the deeds of the Law.” The church is universal “because it embraces all
believers in Christ, of all eras, among all nations, and at all places.”

In Ephesians 1:3-14, 2:14, 2:19-22, 1 Peter 2:9-10, John 17:20-23, Galatians 3:28, 1
Corinthians 10:32, and Colossians 3:11, the church’s attributes of being “one™ and “universal”
are understood as a oneness and universality that transcend all language, culture, and outward
distinctions. With the death and resurrection of Christ and the birth of the church, all the
divisions and sinful obstacles that separate mankind have been broken down. Through faith in
Christ, people are transformed into a new creation and a new humanity is being created in and
through the church, the living body of Christ. True faith in Jesus is all that matters as Pieper
explains, “Nothing but faith in the redemption that is in Christ Jesus (Rom 3:24), makes man a
member of the Christian church. This i8 a Scriptural axiom: Sola fides in Christum membra
ecclesiae constituit. Still shorter: Christiani sunt ecclesia.” Even more precisely, Pieper writes,
“The Christian Church is composed of all those, and only those, in whom the Holy Spirit has
worked the faith that for the sake of Christ’s vicarious satisfaction their sins are forgiven.”*?

The unity of the church should not be understood as wishful thinking nor as some kind of

! Williams, One New Man, 126.
B prancis Pieper, Christian Dogmatics, (St. Louis: Concordia, 1950), 3:410.

1 Pieper, Christian Dogmatics, 3:397 (Latin translation: Faith alone in Christ makes one a member of the
church. Christians are the church).
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Reformed "spiritual” unity. Rather, the plain Word of God describes a real church community
that is made of Jews and Gentiles, men and women, slaves and free, Judeans and Samarians,
circumcised and uncircumcised, barbarians and Scythians, all being equal members of Christ’s
body. Donald Guthrie in his commentary on Galatians 3:28 writes of this marvel of Christianity
saying, "Paul is not expressing a hope, but a fact."'* God's purpose in Jesus Christ includes the
oneness of the human race that becomes visible in the church. Jesus’ prayer in John 17 shows
God’s will for the church is that it be one, united, universal church during this present age.

There are Christians and churches that interpret and teach that the Bible verses describing
the attributes of the church are only relevant at a denominational or international level, not at a
local or congregational level. For example, Peter Wagner explains that diversity exists within the
greater church and that unity and fellowship exists between one congregation and another, but
that it is not necessary for there to be ethnic diversity in each congregation.'* Wagner is one who
supports Donald McGavran’s homogeneous unit principal (known as the HUP) which is
commonly encapsulated as follows: “People like to become Christians without crossing racial,
linguistic, or class barriers.”® McGavran and Wagner and their many HUP disciples promote the
widespread idea that church growth will meet with greater success when churches focus on
reaching out to just one language group and ethnicity. This HUP will be analyzed further in the
literature review found in Chapter three.

The prayer of Jesus in John 17 will be further reviewed below as one of the biblical

validations that support multi-ethnic ministry. In closing this section, let it be restated that the

 Donald Guthrie, Galatians (Grand Rapids: Berdmans, 1981), 110.

18 ¢. Peter Wagner, Our Kind of People: The Ethnical Dimensions of Church Growth in America (Atlanta:
John Knox Press, 1979), 132, 153.

8 Donald A. McGavran, Understanding Church Growth, 3rd ed., rev. and ed. C. Peter Wagner (Grand
Rapids: Eerdmans, 1970), 163.
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effort of this MAP supports multi-ethnic, bilingual, combined worship happening in a local
church which demonstrates the reality of the one, universal church that Jesus prayed for in John
17. Additionally, this MAP does not support the HUP which has various weaknesses and relies
upon shoddy exegesis. In contrast and in opposition to the HUP, this MAP aims to help both the
world and the church to see the unity and oneness of believers from varying ethnic groups being

lived out in a meaningful, tangible, here-and-now way in fulfillment of Jesus’ prayer in John 17.

The Doctrine of Eschatology and the Church Triumphant

Focusing on Revelation 5:9-10 and 7:9-15, we are clearly given a picture of the church
triumphant which is gathered in pure oneness and unity around the throne of Jesus. This church
triumphant is multi-ethnic and has representatives from every nation, tribe, people and language.
God has provided us with this vision of the heavenly reality to inspire the church militant in its
work in the here and now.

As Holy Communion was celebrated in the third and fourth multi-ethnic worship services
on the weekend of Pentecost Sunday, June 3—4, God’s people had a wonderful opportunity to
visibly see with their eyes and spiritually grasp the reality of the church militant (composed of
people of multiple languages and cultures) being fed by the one and only Savior of all, Jesus
Christ, who gives us true unity in His body along with the strength needed to carry on His work
on earth. Also, all those who gathered around the communion rail were reminded that they are
connected with those in the church triumphant who had gone before (and those in the church
triumphant are composed of people of every tribe, people, language, and nation).

On the weekend of August 1213, the community of faith at Mt. Calvary gathered again
for its fifth and sixth multi-ethnic, bilingual, combined worship services. On Sunday, the

sacrament of baptism was celebrated as one young Karenni man and one male high school
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Karenni youth were received into God’s family. The entire church rejoiced to see the Great
Commission being fulfilled before their very eyes to make disciples of all ethne by baptizing
them in the name of the Father, and of the Son, and of the Holy Spirit. The combined people of
God witnessing what took place at the baptismal font erupted into applause at the end of the
baptismal liturgy. These newly baptized members of Christ’s body will one day wear white robes
and join the heavenly throng of those in the church triumphant who will be singing, “Salvation
belongs to our God and to the Lamb.”

The doctrine of the missio dei (discussed previously under the doctrine of universal grace)
i8 built upon Christ’s command to go and make disciples of all “ethnic groups” and will be a
foundational thread woven throughout this MAP. It will provide a primary theological basis and
motivation for implementing the entire project and gives it great relevancy and priority because
the making of disciples through the pure teaching of the Gospel and the right administration of

the sacraments is at the center of the work of the church.

Biblical Validations
Selected Mutti-Ethnic Passages in the New Testament

In various New Testament passages, God makes clear that his people are a multi-ethnic
people composed of both Jews and Gentiles. The Great Commission of our Lord emphasizes
God’s will for the church to make disciples of all peoples—all ethne—or ethnic groups (Matt
28:19). In many New Testament “multi-ethnic” passages, Paul brings attention to the ethnic
divisions found within the world of his time. He then immediately explains that these distinctions
within humanity have been overcome by Jesus Christ and the Gospel since Christ has removed
the wall of division (Eph 2:14). The good news that Paul preached includes the truth that in

Christ, earthly divisions can now be resolved “because Christ is all and in all” (Col 3:11).
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Key multi-ethnic passages include 1 Cor 12:13 that says, “For in one Spirit we were all
baptized into one body—Jews or Greeks, slaves or free—and all were made to drink of one
Spirit.” Galatians 3:28 says, “There is neither Jew nor Greek, there is neither slave nor free, there
is no male and female, for you are all one in Christ Jesus.” Colossians 3:11 says, “Here there is
not Greek and Jew, circumcised and uncircumcised, barbarian, Scythian, slave, free; but Christ is
all, and in all.” A review of these three key “Jew-Greek” passages will be the focus of this
section followed by a review of the Acts 15 council that sought to establish unity and fellowship
between ethnic groups in the church and finally a look at Paul’s “mystery™ in Ephesians.

The radical truth that Paul taught is that followers of Christ are truly members of one
church despite the outward differences which seemingly stand in the way of God’s church being
one. This is because Christ has overcome these differences and He has done so to bring about a
supernatural unity that is to be a witness of oneness to this divided world (John 17). The Gospel
alone makes it possible for Jews and Gentiles to be one and to live life together as the one body
of Christ (not a broken, disjointed body). However, when the church does nothing to address
segregation and the sad divisions within our communities between various ethnic groups, but
rather, when the church itself emulates those same divisions within the church, it is failing to
believe, grasp, and proclaim the Gospel and the unity it brings. God’s people need to trumpet the
truth that Christ has *“destroyed the barrier and removed the dividing wall of hostility” and that
“he has made the two one”—and that according to Galatians 3:28, Christ has removed the wall

between Jew and Greek, male and female, and slave and free.

1 Corinthians 12:13
“For in one Spirit we were all baptized into one body—Jews or Greeks, slaves or free—and

all were made to drink of one Spirit” (1 Cor 12:13).
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Baptism is the launching point for every believer to be connected to Christ and His body,
the church. In Christian baptism, all receive the Holy Spirit (Acts 2:38, 9:17-18, Titus 3:5). This
truth is taught throughout the New Testament, but in 1 Corinthians 12:13, Paul emphasizes the
Holy Spirit being given to all by stating, “For in one Spirit we were all baptized into one body—
Jews or Greeks, slaves or free—and all were made to drink of one Spirit.” Here, two times Paul
drives home that there is only “one Spirit” and that the many (including such radically different
people as Jews and Greeks and slaves and free) are now made “one body” through baptism.
Unlike other passages that present the basic truth that all peoples are now one through the
Gospel, it is here in 1 Corinthians 12:12—14 where Paul states Aow and why the many are one.
The how (1 Cor 12:13) i8 through the reception of the Holy Spirit in baptism. And the wky (1 Cor
12:12,14) is so that the “many” in the body of Christ will be joined together in oneness.

God’s Word makes it clear that He gives the Holy Spirit equally to every believer and He
does this through one baptism. This truth has great ramifications for the unity of the church for
since all believers receive the one and the same Holy Spirit, they are made one regardless of
ethnic background. This means (for the purpose of this project) that the Holy Spirit empowers
and gives the gifts needed for various peoples to worship Christ alongside each other. The Holy
Spirit brings congregations together to celebrate that Jews and Greeks, slaves and free,
Caucasians and Karenni, blacks and hispanics are all one in God’s eyes and received as equals in
His church on earth. This is because all have been equally forgiven, born again, and have
received the same Holy Spirit through one baptism. Every believer has been equally buried with
Christ into his death and raised to live a new life (Rom 6:3—4). The sacrament of baptism—given

equally to all—is what drives multi-ethnic church work.
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Galatians 3:28

“There is neither Jew nor Greek, there is neither slave nor free, there is no male and female,
for you are all one in Christ Jesus™ (Gal 3:28).

This text teaches us an important application for the church today. Although Jews will
always be Jewish and Greeks will always be Gentiles and males and females will always be male
and female (not taking into consideration the worldly abomination of all of the gender confusion
now being promoted and espoused), the barriers that were created by these difference have been
removed by the Gospel of Christ (not by ignoring the sexual identity given at birth)—along with
the false values and lowly status that the world had assigned. Daniel Hays summarizes this truth
by stating, “Paul is emphasizing the unity that all people have in Christ.”*” Two ethnic groups are
now made one through Christ who has removed the dividing wall. Now, in God’s eyes, all have
the same value and status as equal brothers and sisters in God’s family. The church needs to
proclaim the truth that “ethnic, social, and sexual identities do not determine one’s standing
before God” and that “all who are baptized into Christ are one in His Body, even while
distinctions present in creation remain.”™ The challenge for a local congregation that finds itself
in a multi-ethnic community is to look for ways to practice this unity, which the church
confesses in its doctrine. One key way to do this is through multi-ethnic, bilingual, combined

worship!

Colossians 3:11
“Here there is not Greek and Jew, circumcised and uncircumcised, barbarian, Scythian,

17 1. Daniel Hays, From Every People and Nation: A Biblical Theology of Race, ed. D. A. Carson (Downers
Grove, IL: InterVarsity Press, 2003), 186.

18 ¢ dward A. Engelbrecht, gen. ed., The Lutheran Study Bible (St. Louis: Concordia, 2009), 2008 [footnote
for Gal 3:28].
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slave, free; but Christ is all, and in all” (Col 3:11).

Colossians 3:11 references Jews and Greeks as well as slaves and free just as Galatians
3:28 and 1 Corinthians 12:13 do. But Colossians 3:11 is different from the Galatians and
Corinthians passages because it adds “barbarian™ and “Scythian”. This added distinction needs to
be examined to find new insight for those doing multi-ethnic ministry. While the categories and
distinctions of Jew/Greek (national and social division), slave/free (economic division),
male/female (sexual division), and circumcised/uncircumcised (spiritual division) are clearly
opposites, the Scythians were actually a subgroup within the larger group of barbarians. A
barbarian was a non-Greek and was looked down upon by the elite citizens of the Greek-
speaking world. While barbarians were considered dangerous and feared outsiders, the Scythians
were considered the most barbaric of the barbarians. They came from a distant world—what is
now present-day southern Russia.®

The difference here in Colossians 3:11 is that Paul has moved beyond the typical divisions
and distinctions found within the Greek and Jewish worldview; now, he even includes
distinctions and social divisions that existed in ethnic groups outside of the Greco-Roman world.
Therefore, God is saying that not only has the dividing wall between Jews and Greeks been
removed, but also, the Gospel is the power that removes the hostility and conflict between any
two ethnic groups—even those from the most distant places and beyond the thickest dividing
walls. Also, Paul makes it clear that ail of these varying people groups are welcome in the
church where all divisions and distinctions are removed. Yes, even the far-off, repugnant, and
abhorrent Scythians from a distant world are welcome in Christ’s body for the Gospel of Jesus

Christ is able to forgive the sinful, even murderous, behaviors of a barbarian or Scythian.

19 The Lutheran Study Bible, see footnote on Col. 3:11, 2047.

37



Acts 15:89

“God bore witness to them, by giving them the Holy Spirit just as he did to us, and he made
no distinction between us and them, having cleansed their hearts by faith” (Acts 15:8-9).

Acts 15 presents the effort of the early church to maintain Christian unity between
believing Jews and Gentiles. In Acts 15:8-9, we read that all believers in Christ have received
the same Holy Spirit. Therefore, since it i8 God’s will to receive non-Jews into the church and
since God has bestowed upon them the Spirit, then no one can refuse to welcome them. Simply
put, the same Spirit dwells in both the new Gentile believers and the new Jewish believers. So,
both will inherit God’s eternal kingdom since both are co-equals who are saved in the same
way—not through human effort but by grace alone through faith (Eph 2:8-9). Local
congregations strive to deliver the Gospel of grace to all peoples since God has poured the Spirit
on all ethnicities. Multi-ethnic ministry is built upon the fact that a common conversion exists
and the same baptism has been poured out on Jew and Greek, slave and free, male and female,
and barbarian and Scythian. When the cross, conversion, and baptism are the focus, unity is
always the result.

Acts 15 also creates a new standard for God’s people to follow for the earth-shaking and
monumental decision made at the Jerusalem council was that Gentiles would not have the burden
of circumcision and following the laws of Moses imposed upon them. Just as Paul writes in
Ephesians 2:15 that the laws and rules separating Jews and Gentiles have been abolished by
Christ,™ so also, Peter proclaims that both Jews and Gentiles are now unburdened by this heavy
“yoke on the neck of the disciples” and forever set free from the law which “neither our fathers

nor we have been able to bear” (Acts 15:10). In place of the law, Peter said in Acts 15:11 that

2 Graham A. Cole, God the Peacemaker: How Atonement Brings Shalom, ed. D. A. Carson (Downers Grove,
IL: InterVarsity Press, 2009), 180-81.
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“we believe that we will be saved through the grace of the Lord Jesus, just as they will.” The
“we” (Jews) and the “they” (Gentiles) are now co-equal recipients of God’s grace. The only
burden placed upon the Gentile brothers and sisters—as decided by the Jerusalem Council in
Acts 15—was to abstain from idolatry, the practices surrounding idolatry, and from sexual
immorality. The multi-ethnic church of today would do well to not impose any other unnecessary
burdens upon the Gentiles coming to faith today, but unfortunately, that is not the case in so
many churches where the ethnic-based, church traditions of the west are zealously promoted and

enforced.

Ephesians 3:6, 4:3-6

“This mystery is that the Gentiles are fellow heirs, members of the same body, and
partakers of the promise in Christ Jesus through the gospel” (Eph 3:6).

In Ephesians, Paul speaks six times about a “mystery” (1:9; 3:3, 3:4-6, 3:9; 5:32; 6:19).
Many understand this to be the mystery of the Gospel itself that God justifies the unjust by grace
alone through faith. However, Paul defines the mystery in Ephesians 3:6 where he writes, “This
mystery is that the Gentiles are fellow heirs, members of the same body, and partakers of the
promise in Christ Jesus through the gospel!” Therefore, separate from the Gospel of grace itself,
Paul is saying that the mystery is that God’s free forgiveness and salvation is now offered to all
ethnic peoples in the entire world and that they are part of the “same body” in full fellowship. So
the mystery is that Jews and Greeks and Karennis and Caucasians can be unified in following
and worshipping the true God in the very same church. In the following chapter, Paul urges all
Christ followers in Ephesians 4:3-6 “to maintain the unity of the Spirit in the bond of peace.
There is one body and one Spirit—just as you were called to the one hope that belongs to your

call —one Lord, one faith, one baptism, one God and Father of all, who is over all and through all
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and in all.” To “maintain the unity™ that Paul writes about necessitates a multi-ethnic context.

The Jew-Greek passages (1 Cor 12:13, Gal 3:28, and Col 3:11) and the Spirit passages
(Acts 15:8-9, 11 and Eph 4:3-6) covered in this section present the church as the one new people
of God and no longer should distinctions be made. This is because as Christ followers, they are
all saved by grace through the same baptism and the same Spirit. Also, they have the same faith,
which makes them all children of Abraham. Just as an ethnic people have common ancestors and
a common homeland, Paul tells Christians they are all children of Abraham, and they are all
headed to the same ultimate promise land (not an earthly homeland but a heavenly homeland
with a heavenly citizenship, Phil 3:20). The church is now one, and it needs to demonstrate its
unity and its new citizenship in order to be a witness to the world. Christ prayed in John 17:21
“that they may all be one ... so that the world may believe that you have sent me.” He was
specifically praying here for the multi-ethnic ministry that would bring His love far beyond the
Jews in Israel. Regarding the surprising effect that the Gospel has upon unbelievers, Jesus makes
it clear in John 17:21—23 that the world will be impacted when they see the unity and love
flowing from Christ followers that cannot be explained or accounted for with human reasoning.

Churches that refrain from engaging in multi-ethnic ministry and that remain comfortable
in being mono-ethnic do well to study and be challenged by these Jew-Greek New Testament

passages. Avoiding these passages leads to bad theology, bad practice, and missed blessings.

Christ’s Prayer for Unity and His Earthly Ministry
Christ’s prayer for unity in John 17 expresses a longing from the very center of Jesus’
heart. He not only asks his Father three times (John 17:21, 22, 23) for the church to be one with
him and the Father but attaches the purpose for that unity to His mission in the world. “That all

of them may be one, Father, just as you are in me and I am in you. May they also be in us so that



the world may believe that you have sent me” (John 17:21), and “May they be brought to
complete unity to let the world know that you sent me...” (John 17:23) are both examples of this
connection. Therefore, Jesus prays earnestly (right before he goes to his death) for the unity of
the church—and He connects it to the worthiest and greatest of all causes—the salvation of the
entire world from sin, death, and the devil. This puts the unity of the church as a goal of utmost
importance, not just a nice feature if it’s feasible or pragmatic or comfortable.

The prayer of Christ in John 17 is a primary validation found in the New Testament that
God calls us to multi-ethnic ministry. Mark DeYmaz writes about this stating, “What Jesus
intends for us (the local church), then, is clear: we have been called to be one for the sake of the
Gospel. It may not be easy, but it is biblical, and it is right ... Indeed, when men and women of
diverse backgrounds walk together as one in Christ, they uniquely reflect the Father’s love on
earth as it is in heaven.™ Christ desires His church to be united not for good form’s sake, but
because there is a missional purpose. When Jesus prays for His followers to be united, He knows
that they will be in the world and visible to the world. Therefore, their unity or lack of unity will
be on display. DeY maz continues, “it will be the unity of diverse believers walking as one in and
through the local church that will proclaim the fact of God’s love for all people more profoundly
than any one sermon, book, or evangelistic crusade. And I believe the coming integration of the
local church will lead to the fulfillment of the Great Commission, to people of every nation,
tribe, people, and tongue coming to know Christ a8 we do.”* While some may read and interpret
John 17 to say that Jesus is only praying for a spiritual unity within the invisible church (which
God alone can see), the reality is that Jesus is praying in John 17 for an outward unity that causes

the world to see and take notice. Therefore, local churches do well to remind themselves that the

U DeYmaz, Building a Healthy Multi-Ethnic Church, 9-10.
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world is watching and that unbelievers will draw conclusions about Jesus Christ based on the
unity and fellowship demonstrated by believers.

Taking the above conclusion one step further, not only is the church to demonstrate the
fruit of the Gospel as an outward, visible unity of diverse believers, but also, according to 1
Corinthians 14:20-22, the outward, diverse speech of foreigner languages is also to be a sign
(i.e., the demonstration of tongues as Christian witness in the original Acts 2 understanding of
tongues which only refers to actual languages used for the purpose of communicating “the
wonders of God”). Paul quotes Isaiah in 1 Corinthians 14:21 saying “Through men of strange
tongues and through lips of foreigners I will speak to this people, but even then they will not
listen to me.”™ There are Israelites who stubbornly refuse to believe in Jesus and give him the
glory that he is due. Yet, Scripture teaches that foreign tongues will be a sign for those
unbelievers. Indeed, foreign tongues are a sign to any unbelieving visitors for through those
languages, the Gospel goes forth.

‘When the exiles were sitting in Babylon listening to the babble of foreign lips, some of
them may have remembered Isaiah’s words and repented. Peter certainly remembered and was
used on the day of Pentecost to bring other Israelites to remember. When they ate their
wonderful bread from the grains, which God provided (and the wisdom which God provided
about the grains, see Isa 28:29), maybe some of them remembered Isaiah’s words and repented.

Similarly, if modern Israel has a chance to see a unified diverse church praising “their” Yahweh

B DeYmaz, Building a Healthy Multi-Ethnic Church, 11.

 In Isa 28, the prophet had wamed Ephraim of the coming tribulation. Isa 28:5 acknowledges & remnant of
his people, but it may not be the people who think they are the remnant Verse 7 reveals that priests and prophets
stagger from beer and wine. They are not the “remnant™. In verse 11, God reveals the sign of Pentecost to them —
that they will hear the Lord through foreign lips and strange tongues. He warns them to stop mocking in verse 22.
God lovingly reminds them that he is the one who taught them about grains—which to thresh and which to beat—
and that they themsslves will be threshed and beaten, but in the end, they will be saved like the grain. Every time
they eat they should remember the Lord’s “wonderful counsel and magnificent wisdom™ about such things (Isa
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using foreign languages, perhaps they may remember Isaiah’s words and repent. A unified yet
diverse, multi-ethnic church, therefore, not only witnesses God’s love to a world of Gentile
unbelievers, but also, according to Scripture, a church that has multi-ethnic, bilingual worship is
a sign to Jewish unbelievers.

The doctrine of the universal church also bears witness to God’s desire for multi-ethnic
fellowship. Jesus tells Peter in Matthew 16:18 that upon Peter’s confession he will build his
church, referring to His one, true, universal church. God chose the church, his bride, from all
peoples, tribes, tongues and nations without showing favoritism to anyone. His church should
reflect the same value. God is the one who chooses who comes into each local congregation—
not people, societies or traditions. No one should ever feel shunned or unwelcome to join any
congregation of Christian people. Since God alone chooses His people from every ethnic group,
creates and sustains faith in them, and brings them to eternal salvation, no church should seek to
be mono-ethnic and consciously decide to only serve one particular group of people while
excluding the rest. It is not for any group of Christians to determine the makeup of a church, but

rather, it is exclusively the Holy Spirit’s work to design and select the makeup.

Christ’s Earthly Ministry
Members of Christ’s church are called to imitate her Lord and walk in His steps (2 Pet
1:21). Therefore, much can be learned from Christ’s earthly ministry that leads local
congregations to love as he did and to interact with foreigners as he did.
Paul describes for us in Philippians 2 the self-sacrificing humility and obedience that
Jesus modeled by becoming incarnate on earth, born of a sinful woman, living among sinful and

arrogant people and ministering to sinful, gentile people. In this description the Holy Spirit had

28:29.) But they did not remember or respond to Isaiah, nor did they respond on the day of Pentecost.
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Paul write, “Y our attitude should be the same as that of Christ Jesus” (Phil 2:5). The church is
directed to imitate Christ who first had no ethnicity when he left heaven to come to earth, then he
became flesh and took on an ethnicity, and even crossed cultural bridges to reach out to other
ethnicities and share the Father’s love.

Aside from the example of Jesus crossing ethnic barriers at his birth (Matt 2), Jesus’ earthly
ministry i8 filled with many examples of him doing multi-ethnic ministry and crossing cultural
boundaries which center in the area of “Galilee of the Gentiles” as prophesied.? Examples
include healing the Syrophoenician woman’s daughter (Mark 7:24-30), healing the leprous
foreigner who came back to thank Jesus (Luke 17:18), speaking to and transforming the heart
and mind of the Samaritan woman (John 4), predicting that divine worship will no longer be
confined to one locale (John 4:21-23), giving hearing to a Gentile man most likely from the
Decapolis (Mark 7:31-37), feeding the four thousand who were likely Gentile beneficiaries
according to Mark’s Gospel (Mark 8:1-10), and healing the demon-possessed man from the
region of the Gerasenes (Luke 8:26-39). The passages above validate the truth that Jesus did not
come to serve only one ethnic group, but came to seek and save all lost people (Mark 10:45,
Luke 19:10). Therefore, his churches and followers today are led to imitate his multi-ethnic
example by reaching all lost peoples.

At the temple, Jesus reminds the merchants in the temple of Isaiah’s words “My house will
be called a house of prayer for all nations” (Isa 56:7, Mark 11:17), underscoring once more for
them that diversity has been God’s desire since Old Testament times. Isaiah writes, “Give thanks

to the Lord, call on his name; make known among the nations what he has done™. The disciples

M Curtis Paul DeYoung et al., United by Faith: The Muitiracial Congregation as an Answer to the Problem of
Race (New York: Oxford, 2003), 14-15. At the beginning of Jesus’ ministry, Matthew’s Gospel echoes Isaiah’s
prophecy as it announces that those near the sea (including Galilee of the Gentiles) were the peoples “dwelling in
darkness” who get to see the Messiah Jesus come and fulfill prophecy—for He is the “great light” (Tsa 9:1-2, Matt

44



remembered that Jesus had said, “Zeal for your house will consume me.” The zeal that consumed

Jesus was missional. His zeal was for the house of prayer for all nations.

The Pentecost/Babel Connection

Genesis 11:1-9 tells the story of about a proud and arrogant humanity. The people gathered
together in order to “make a name for themselves™ by building up a tall tower in opposition to

God’s will for his name alone to be lifted up. Their sinful plan magnified the effects of the fall.
Instead of fulfilling God’s mandate given at creation to fill the whole earth (Gen 1:28), the
prideful people on the plain of Shinar refused to obey and decided to stay put. God opposed the
sinful pride behind their plans, and he confused their language so that they were unable to
communicate —which halted their construction and they were dispersed.

In the original Hebrew, God gives the specific reason why he was displeased with man’s
work at Babel. It is because the people were “echad” (Gen 11:6). Echad is Hebrew for “one™
which is the same word used in Deuteronomy 6:4, “Hear, O Israel: The Lord our God, the Lord
is one”. God opposed this “oneness™ and viewed it as an evil that must be stopped because it was
not centered on him.?* A unity that is not built on Christ will result in no unity, no peace, and
divisive dispersion. Matthews and Park explain that when God “created linguistic havoc™ and
introduced the diversity of languages at Babel, it not only divided and dispersed them over the
whole earth, but it led to the multiplication of all of the various people groups in the world today.
Ironically, what Nimrod and his Babelite followers “had hoped to avoid became their destiny—

they scattered over the face of the earth™ and so they only succeeded in creating a vast disunity.*

415-16).

2 Richoka, “How the Day of Pentecost is Connected to the Tower of Babel,” accessed August 7, 2017,
http: //messianic-revolution. com/11-2-day-pentecost-connected-tower-babel/.

3 Mathews and Park. The Post-Racial Church, 73.

45



There are many fascinating comparisons and contrasts that have been made about the
connection of Pentecost (Acts 2) and the Tower of Babel (Gen 11) which have been drawn from
Scripture. This connection speaks to God’s calling for his church to be a multi-ethnic, multi-
lingual church. Paul J. Pastor writes, “Pentecost as a reversal of Babel has been widely seen by
exegetes since the early days of the Church.”® Numerous early church fathers are quoted as
making a clear connection between Pentecost and Babel including Augustine. In his exposition
of Psalm 55:9 which says, “Destroy, O Lord, divide their tongues”, Augustine writes:

Recollect that tower of proud men made after the deluge [...] they built up a lofty

tower, and the Lord divided the tongues of them. [...] Through proud men, divided

were the tongues; through humble Apostles, united were the tongues. The spirit of

pride dispersed tongues, the Holy Spirit united tongues. For when the Holy Spirit

came upon the disciples, with the tongues of all men they spoke and by all men they

were understood; tongues dispersed and into one, all were united.*®

This connection between Babel and Pentecost shows that as mankind was divided at Babel
due to sin, Pentecost occurs in order to reverse the verdict of Babel. Not only does the giving of
the Holy Spirit affirm the forgiveness of sins (Acts 2:38-39), but it is also intended to resolve
ethnic barriers. Pentecost reveals God’s will in this present era of the church of uniting separated
and segregated peoples. Since at Pentecost, God reversed the effects of Babel, the church can
strive toward multi-ethnicity to correlate its mission with the mission of God, which is to bring
His saving Gospel of reconciliation to all peoples. This reconciliation brings peace between both
God and man and between the peoples of the world.

There is a clear connection between the sin at Babel and the division among linguistic and
ethnic lines that came from Babel. The fact that man’s pride and sin led to the dividing of man

into countless ethnic groupings is important—for if the root problem of sin has been addressed

27 Christianity Stack Exchange Inc., rev August 7, 2017, accessed August 7, 2017,
https://christianity.stackexchange.com/questions/48724/who-first-described-pentecost-as-a-reversal-of-babel.

2 Christianity Stack Exchange Inc., accessed August 7, 2017.
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and dealt with (through the cross of Christ), then also, the root of the problem of ethnic
separation has been addressed! For in truth, God never intended that humanity be permanently
divided and segregated one from another as seen in the final outcome of Revelation 7:9. Also, in
Zeph 3:9, God’s prophet writes, “At that time I will purify the lips of the peoples that all of them
may call the name of the Lord and serve him shoulder to shoulder.” Zephaniah points to a day in
the future and envisions a reversal of Babel when people would again stand shoulder to shoulder
to lift up the name of the Lord with clean lips and speech. Many in the church believe that
Pentecost fulfilled this hope that was spoken of by the prophets.

In the first Christian sermon, Peter stands on the day of Pentecost and proclaims that what
was written by the prophet Joel is now fulfilled (Acts 2:17-21). Like Zephaniah, the prophet Joel
highlighted a coming time where much prophetic speech would pour forth (as witnessed on
Pentecost) and that God would reverse the sin of Babel and its consequences. Joel specifically
writes that people will be united (not dispersed) by the Spirit and will “call on the name of the
Lord and be saved” (Acts 2:21)—in sharp contrast to those at Babel who sought to build up their
own name and were punished. Christians believe that what God did at Pentecost has reversed the
negative effects of Babel.

David Stevens explains the connections between Pentecost and Babel stating that God has
addressed both the problem of sin and the problem of ethnic division, “The cross is God’s
remedy to the Fall; Pentecost is God’s remedy to Babel. " Stevens provides at least five
comparisons and contrasts between what happened at Babel and at Pentecost.*® For example, at
Babel man tries to reach up to the heavens to take God’s place; whereas, God the Holy Spirit

descended to man at Pentecost (and the Gospel went forth that Jesus took man’s place on the

= Stevens, God’s New Humanity, 115.
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cross to forgive all of our rebellions). Next, in judgment at Babel, God caused languages to be
confused and the people to scatter, but at Pentecost, God acts in grace to cause languages to be
understood and people to be united in his free salvation. Third, after being judged at Babel, the
people disperse and wherever they go, they build man-made kingdoms, but after Pentecost, the
people return home or scatter (Acts 8:4), and wherever they go, these Spirit-filled believers build
up the Kingdom of God “preaching God’s blessings upon the nations.” Fourth, the table of
nations in Gen 10 lists the people who would have built Babel (descendants of Shem, Ham, and
Japheth) and they come from many of the same places as those recorded by Luke in Acts 2
where he lists the visitors present in Jerusalem on that first Pentecost. Finally, in contrast to the
pride and worldly power and widespread influence of Nimrod (Gen 10:8-11), those who started
the chain reaction at Pentecost were humble, backcountry Galileans, people from a lowly and not
respected area of Israel (John 1:45-46). Stevens explains that the parallels are clearly intentional
showing God’s plan to bring a new ethnic unity rather than ethnic division—and this would
come through God’s people, the church. Hardison highlights these points by Stevens and refers
to him as a “main advocate” of the idea that Pentecost “reverses the negative effects of Babel”."
Therefore, since the time Pentecost occurred in Acts 2, God has begun the work of undoing the
damage of Genesis 11, though many are still blinded and deafened by sin so that they hear - but
do not understand. Yet, the Gospel has broken through man’s blindness and deafness; and God
shows his victory in part through the ethnic diversity in his church which still proclaims the good
news in every language. Since Pentecost and Babel are clearly related, and since the church born
on Pentecost included many multi-ethnic peoples from all the known places of the world, this

remains a strong Biblical validation that God has willed for the church to be a united, multi-

% Stevens, God’s New Humanity, 123-125,
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ethnic church centered on the Gospel of Jesus Christ alone.

Table Fellowship and New Testament Multi-Ethnic Churches

The New Testament clearly validates the truth that the earliest churches were very multi-
ethnic and that they shared table fellowship. Because the first-century churches in Jerusalem,
Antioch, Rome, Corinth, Ephesus, and Phillipi evidenced having both Jews and Greeks and a
multi-ethnic membership, this is a challenge to today’s church to also reach out in love across
ethnic boundaries—as the early Christians did. The multi-ethnic church in Ephesus is actually
called by Christ to repent (see Rev 2:4-5) because they had allowed “the love they had at first™
to fade away. This exegesis indicates that their “first love™ refers to their “love for all the saints”
(Eph 1:15). Therefore, the error for which they needed to repent is that they lost their mission
zeal to cross cultural and ethnic boundaries in order to love those who are different *

The fact that these NT multi-ethnic churches practiced table fellowship is clearly recorded.
Two NT passages show that the fellowship of sharing meals between Jews and Gentiles was a
very important topic addressed by the early church to allow for and promote unity and multi-
ethnic fellowship. These passages are found in Acts 15 and Galatians 2. Both of these clearly
support the understanding that it is the Lord’s will for His church to not only fellowship together
in unity but with a loving sensitivity to each other’s context and background.

In Acts 15 the Jerusalem Council of apostles meets to discuss whether Gentile believers
must be circumcised and required to obey the law of Moses. They agree that the Gentiles do not
need to be circumcised but they choose from among the law of Moses certain laws pertaining to

table fellowship which should be observed. Whether or not the Jews should be fellowshipping

M Hardison, “d Theological Critique of the Multi-E thnic Church Movement, ” 39—40.
% DeYmaz, Building a Healthy Multi-Ethnic Church, 36-37.
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with the Gentiles was not the issue; that was assumed. The issue was about what they would eat
as they ate together. It was agreed they should not be a stumbling block to each other. The Jews
not to make it hard on the Gentiles, and Gentiles were not to eat foods offensive to the Jews.

Luke refers back to this story two more times in Acts 16:4 and 21:25 encouraging the
possibility of Jews and Gentiles fellowshipping at the table together as the restrictions for the
Gentiles are loosened. As a result of delivering the decision from the Jerusalem Council to many
towns the “churches were strengthened in the faith and grew daily in numbers.” Not only does
God desire us to put our unity before our “law abiding righteousness,” He also blesses it (and the
“law abiding™ they were called to do was very light in view on Acts 15:28-29).

The confrontation of Peter in Antioch by Paul in Galatians 2:11-14 also supports a clear
understanding that God does not want His Church to be splintered based on their ethnic diversity
and their traditional eating practices. Peter’s hypocrisy was not evidenced by where he sat in
worship, with whom he did business, or any accusation of Gentiles breaking any other Jewish
laws. The issue was tied solely to Peter eating with or separating himself from eating with
Gentiles. Pavl did not treat this behavior as a minor infraction but equated it with denying the
very truth of the gospel. When we divide ourselves from others because of something within
ourselves or because of some outward practice, we are putting a law in place that potentially
casts out others - showing we are not relying on being justified by grace through faith in Christ.

Peter started out in Acts 10 being clearly shown that God does not show favoritism and
accepts that he is to share the gospel with the Roman centurion, Cornelius, and his household.
Because of the vision God gave to him, Peter exclaimed, “I now realize how true it is that God
does not show favoritism but accepts men from every nation who fear him and do what is right.”

(Acts 10:34). In Acts 11, Peter reports everything to the brothers in Jerusalem of what God had
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done and the apostles unitedly responded in Acts 11:18, “So then, even to Gentiles God has
granted repentance that leads to life.” This settled the matter for the early church: Jews and
Gentiles are now co-equals and heirs together of God’s salvation. They are indeed called to eat
together, fellowship together, and worship together. In short, they are called to do “life together.”
However, the old Peter, the old ethnocentric traditions of Jewish superiority, and a return to
legalism resurfaced as the incident with Paul in Antioch shows. This incident in Antioch
happened well after the Acts 10-11 revelation which indicates that there was a subsequent pull
back toward a mono-ethnic similarity preference. Modern Christians can apply Peter’s failure
and Paul’s reprimand personally to remind and encourage the need to intentionally preserve
God’s desire for ethnic diversity even if it necessitates discomfort and inconvenience.

The fact that the confrontation between Paul and Peter happened in Antioch may not be
coincidental. Both Antioch and Jerusalem are locations of two key New Testament churches that
served as model multi-ethnic churches. Both referenced in the NT as experiencing specific ethnic
barriers and in both churches, conflict and reconciliation occurred.

In Jerusalem, the church was born on Pentecost as a huge multi-ethnic crowd heard the
Gospel and responded in repentance and faith, and received baptism. Those three thousand new
converts were “Parthians and Medes and Elamites and residents of Mesopotamia, Judea and
Cappadocia, Pontus and Asia, Phrygia and Pamphylia, Egypt and the parts of Libya belonging to
Cyrene, and visitors from Rome, both Jews and proselytes, Cretans and Arabians™ (Acts 2:9-11).
These new believers from a vast multiplicity of ethnicities became the founding members of the
early church and their experience of Pentecost was taken everywhere they went. The Jerusalem
church was certainly diverse as recorded in their handling of the problem with the daily

distribution of food to the Jewish and Hellenistic widows in Acts 6:1-7. By God’s grace and the
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wise leadership of the apostles, this conflict was resolved through the appointment and
consecration of a diverse group of seven deacons including those with Greek names.

In Antioch, Acts 11:19-26 records the founding of the term Christian: “The disciples were
first called Christians at Antioch” (Acts 11:26). Why was there a necessity for this new word and
why at Antioch? Verse 19 tells us that because of the persecution of Stephen men were scattered
as far as Phoenicia, Cyprus and Antioch which are all north of Judea. Verse 20 adds that some of
“them” meaning the scattered ones from Jerusalem were men from Cyprus (an island in the
Mediterranean Sea) and Cyrene (west of Egypt in Africa, so the opposite direction from
Stephen’s persecution than Cyprus). These men who were from opposite sides of the known
world themselves also were bringing the good news to Gentiles indicating at least a three-culture
diversity. The diversity was not only among the congregation but even the leaders and preachers
were diverse in their culture. It is no wonder a new word had to be made to describe these
people; nothing like this had ever happened before. Multi-ethnic people were coming together,
eating, worshipping, singing, sharing, enjoying peace and harmony. “What should we call
them?” onlookers must have wondered. “They have nothing in common except they all act like
Christ. We’ll call them Christians.” This must have been about the way the new word came out.
Note that verse 26 does not tell us the Christians referred to themselves as Christians but that
they “were called”” Christians. This passive tense tells us that onlookers, those outside the church,
came up with this term. In other words, the church at Antioch was fulfilling our Lord’s heartfelt
prayer in John 17 that they would be unified so that the world would know the Father.

Luke also goes out of his way to highlight diversity in Acts 13:1-3. From that passage we
learn that the prophets and teachers in that church were from Africa, a Mediterranean island,

Israel and Asia Minor. They may have all been Israelites ethnically. Saul, “the Hebrew of
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Hebrews” certainly was, Barnabas was a Levite, Manaen grew up with Herod so he would have
been a “Herodian™ Hebrew, Simeon has a Jewish name, and Lucius of Cyrene could have been a
“scattered” Israelite or a native of Cyrene. Either way, the by and large homogeneousness of this
group doesn’t spark an interest with Luke but instead their different homelands are highlighted.
Two of them, Saul and Barnabas, are chosen by God to go on a mission journey far away to
work for God. Where do they go first? They travel to Barnabas’ home island of Cyprus.
However, they did not stay only with Barnabas’ family; they traveled through the whole island
until they came to Paphos where they shared gospel with Sergius Paulus, the proconsul—a
Roman. The Antioch church was diverse from beginning to end, top to bottom, inside and out.
Since the early church missions were launched from Antioch, this multi-ethnic diversity
became a hallmark of the church wherever it spread. Since God’s plans are above man’s plans, it
becomes obvious that the multi-ethnic makeup of the Antioch church and her mission zeal was
not an accident. Rather, it was all according to God’s grand plan. The church in Antioch was
committed to bringing the good news of salvation to the world because the members of the
church in Antioch came from all the various parts of the world.*® Similarly, today’s multi-ethnic
church can be challenged to share the Gospel with those of differing ethnic groups and can do so

more effectively—if they are willing to take a “leap of faith” and see another Pentecost occur.

The Heavenly Worship in Revelation
In Revelation 7:9, John sees a vision of the heavenly worship and writes, “After this I
looked, and behold, a great multitude that no one could number, from every nation, from all
tribes and peoples and languages, standing before the throne and before the Lamb.” Clearly, God

revealed that the heavenly assembly is a huge, diverse, multi-ethnic congregation and they are

® DeYmaz, Building a Healthy Multi-Ethnic Church, 23.
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praising him with the words, “Salvation belongs to our God, who sits on the throne, and to the
Lamb.” In a similar way, yet different order, Rev 5:9 which describes “men from every tribe,
language, people, and nation” praising God.** Here, we read that Christ has ransomed (ESV) or
purchased (NIV) multiple ethnicities and they are all worshipping Jesus Christ as they sing a new
song: “Worthy is the Lamb, who was slain, to receive power and wealth and wisdom and
strength and honor and glory and praise!” These lyrics from Revelation 5:12 have inspired
countless liturgies and songs used in the church’s worship over the centuries—and rightly so, for
the picture of heavenly worship provides another biblical validation (found in the last book of the
bible) that what goes on in heaven should be reproduced here on earth. Jesus taught his disciples
to pray, “Thy kingdom come, thy will be done, on earth as it is in heaven” (Matt 6:10) which
means to ask for that which is done in heaven to break forth and be ushered in here on earth.
Based on the description of heaven in Revelation 7, DeYmaz asks, “If the kingdom of heaven is
not segregated, why on earth is the church?® It is a beautiful witness when a local church
mirrors the heavenly assembly by empowering Christ followers from various multi-ethnic groups
to gather together (not based around earthly similarities and common backgrounds) for the sole
purpose of worshipping, thanking, and exalting the L.amb who was slain.

John’s vision in Revelation 5:9 and 7:9 confirms that the heavenly assembly is multi-
ethnic, however it should not be said that the church “needs to” look like the church in heaven.
Even if every congregation was filled with multi-ethnic diversity and enjoyed multi-ethnic
worship, that would not be the end goal of Christian sanctification. Indeed, God is working in his

church to make us look more like the heavenly vision and to be a “heterogeneous fellowship™

¥ Hays, From Every Peaple and Nation, 196. These four terms (nations, tribes, peoples, and languages) are
found in Revelation 5:9, 7:9, 10:11, 11:9, 13:7, 14:6, 17:15.

¥ DeYmaz, Mark. “Why is the Local Church Segregated?”, accessed August 23, 2017,
hitp: //www.markdeymaz com/glue/2009/04/why-is-the-local-church-segregated—1.htm1.
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and an “incarnation of the unity of the heavenly kingdom.*?® The church does best allowing God
to do his work—and knowing we do not need to look like the heavenly congregation, we get to!

The heavenly vision gives to us a glimpse of the blessings and rewards that follow
righteousness. Matthew 5:6 says, “Blessed are those who hunger and thirst for righteousness, for
they will be filled.” It does not say that the body of the church will be filled. A church may find
it very hard and uncomfortable to fellowship cross-culturally—and especially bilingually! But it
does say that “those™ will be filled. Filled with what? Filled with God’s righteousness! Christians
know and believe that our righteousness does not come by our own effort as taught by these
passages: Romans 1:17, Romans 3:20-22, Romans 4:1-25, 2 Corinthians 3:9, 2 Corinthians 5:21,
Galatians 2:21, and Hebebrews 11:7. 2 Corinthians 5:21 “God made him who had no sin to be
sin for us, so that in him we might become the righteousness of God” and Rom 1:17 “For in the
gospel a righteousness from God is revealed.”

When a Christian or a church is given the opportunity to participate in multi-ethnic
gatherings and ministry, it is common to find reasons or excuses why not to go (like the excuses
given in Luke 14:18-20). But it is the Holy Spirit that moves the church to want to go. The
biblical and theological validations provided in this chapter serve as a catalyst to cause believers
to sieze these multi-ethnic opportunities to do ministry—yet most churches remain mono-ethnic
which brings us full circle to consider why the vast majority of churches are mono-ethnic.

A recap of the controversy surrounding multi-ethnic ministry mentioned in the introduction
of this chapter is in order. As presented, there are many theological and biblical arguments for
why churches should strive to become multi-ethnic. Richard Hardison provides an overview and

summary of the main arguments that are commonly presented within the multi-ethnic church

% Yohannes Mengsteab, Multicultural Multiethnic Ministry (Holland: Woestern Michigan Seminary), 19.
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movement (some of which have been utilized in this chapter) to promote the multi-ethnic
mandate.”” On the opposite hand, there are many theological and biblical arguments which
support the idea that there is 7ot a mandate found in Scripture for local churches to be multi-
ethnic. This is Hardison’s position and primary thesis. He presents this perspective by way of a
thorough critique of the multi-ethnic church movement. He makes a strong theological and
biblical case defending the position that it is good and fine for the local church to be mono-
ethnic.® While pointing out flaws in the arguments of the multi-ethnic mandate proponents,
Hardison argues that choosing to be multi-ethnic is strictly an option, not a command. This
position empowers the church to do its mission under grace, not under law (Rom 6:14-15).

My MAP advisor, Dr. Victor Raj, an Indian-born Christian pastor and theologian rightly
points out that the entire bible is a multi-ethnic story book from Genesis to Revelation—and that
it should not be viewed as only having a smattering of multi-ethnic passages. This understanding
of Scripture sees the church as being God’s multi-ethnic, multi-lingual force to bring His Gospel
of peace and blessings to all. The church is always enriched when it gathers together with new
brothers and sisters with whom we can actually experience the truths of God from a different
angle; and believers always grow whenever they fellowship with or share the Gospel of Jesus
Christ with someone different than themselves. It might be unfamiliar and uneasy territory but by
faith we know that God is with us and we will see a glimpse of his righteousness and be changed
and blessed. Stephen Rhodes explains the blessed change in both Peter (the Jew) and Cornelius
(the Gentile) in Acts 10 and says, “The Peters and the Corneliuses of today still need each other;

we still need to be changed by God through our encounters with one another.” Every time that

¥ Hardison, 4 Theological Critique of the Multi-Ethnic Church Movement, 37-88.
® Hardison, A Theological Critigue of the Multi-Ethnic Church Movement, 89-152
3 Stephen A. Rhodes, Where the Nations Meet: The Churck in a Multicultural World (Downers Grove, IL:
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my wife and I have had the opportunity to worship with fellow believers who are not culturally
like us (in China, Thailand, Hawaii, Atlanta, on numerous military bases, and now with the
Karenni at Mt. Calvary in middle Georgia), we have always been greatly enriched in our faith

and wonderfully encouraged with new insights from our new Christian brothers and sisters.

InterVarsity, 1998), 118.
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CHAPTER THREE
LITERATURE REVIEW ON MULTI-ETHNIC WORSHIP

Introduction

Across the country and around the world many churches are involved in multi-ethnic and
multi-lingual worship services. Many ways have been tried to manage and assimilate this
diversity in keeping with the congregations’ stated missions. In this chapter, some findings from
current literature will be presented from various churches that have conducted 1) multi-ethnic,
bilingual worship where translation is used, 2) multi-ethnic worship in a monolingual setting,
and 3) bilingual worship among a congregation made up of bilingual members (the membership
may be mono-ethnic or multi-ethnic). Note: In reviewing other literature for this MAP, much
was found on the topic of multi-ethnic ministry (including, for example, the methods and
challenges of starting multi-ethnic churches), however, it was difficult to find literature
specifically on this MAP topic which is focused on the development of multi-ethnic, bilingual,
combined worship services that foster Christian unity and fellowship between two ethnic groups.

While the first method above was utilized in this MAP, it is important to state that no one
model can or should be promoted as better than another. Also, a church must be wary of setting
up a model that “could become an idol and its promotion idolatry.™

Prior to reviewing these models of multi-ethnic worship practices, this chapter will begin
with defining key terms in this MAP including ethnic, ethnicity, multi-ethnic, and mono-ethnic.

The chapter will then conclude with a brief look at some of the benefits and challenges of multi-

! williem Cenkner, Ed. The Multicultural Church: A New Landscape in U.S. Theologies. (New York: Paulist
Presa, 1996), 70.
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ethnic worship and multi-ethnic ministry along with a brief response to the homogeneous unit
principle (HUP) that has led many to the conclusion that multi-ethnic congregations should not

even be pursued.

Definitions: Ethnic, Ethnicity, Multi-Ethnic, Mono-Ethnic

The title of this MAP is “Empowering a Local Church to Reflect Revelation 7:9 Unity
through Multi-Ethnic Worship.” The key words and terms used both in this title and throughout
the entire work are “ethnic” and “multi-ethnic.” Therefore, by way of introduction, the words
ethnic, ethnicity, multi-ethnic, and mono-ethnic need to be defined and clearly understood for the
purpose of reading this MAP and also when reviewing other research related to this topic. The
following definition for “ethnicity” is presented with the understanding that *“‘ethnic” and
“ethnicity™ are used synonymously and interchangeably in this MAP (so defining one will
suffice in understanding both). Also, once these words are defined, then the terms “mono-ethnic”
and “multi-ethnic” can be understood as explained at the end of this introduction. The following
definition will be used for this MAP and is applicable for the specific ministry context of serving
Burmese refugees in Warner Robins, Georgia (however, this definition may not be in use or
applicable in other literature or other contexts): “a social grouping with a shared place of origin,
history, culture, language, and physical characteristics.” Closely related, but not the same as this
definition, are the following definitions of ethnicity: “Membership of an ethnic group is defined
by a shared cultural heritage, ancestry, origin, myth, history, homeland, language or dialect,
symbolic systems such as religion, mythology and ritual, cuisine, dressing style, art, and physical

appearance.” A similar, brief definition of ethnicity is “a social grouping that shares a common

2 Wikipedia The Free Encyclopedia, accessed on June 25, 2017, htips://en. wikipedia.org/wiki/Ethnic_group.
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and distinctive culture, religion, language, or the like.”

Note that this shorter definition does not include physical traits (for there is much debate
among sociologists and anthropologists on what should be included in the definition and
understanding of ethnicity), whereas, both of the above definitions do include religion. In this
MAP, ethnicity will be defined as “a social grouping with a shared place of origin, history,
culture, language, and physical characteristics.” This working definition is best for this ministry
context since it can be used to define and describe both the Karenni people from the Kayah State
in Eastern Burma who are now living in Warner Robins, Georgia (and form a Karenni-speaking
worshipping community at Mt. Calvary) as well as the Caucasian people who were born and
raised in America and who are also living in Warner Robins, Georgia (and form an English-
speaking worshipping at Mt. Calvary). While some westerners dispute that physical appearance
is related to ethnicity, it should be noted that Asians certainly connect physical appearance to
ethnicity. Every Asian person I have met (who was born in Asia) has an uncanny ability to
accurately state what nation (and more specifically, what region of a nation) an individual comes
from. This is determined by one’s facial features, skin color, and hair. An Asian, therefore, relies
upon unique, obvious physical attributes (not so obvious to westerners) to determine ethnicity.

The definition of ethnicity used in this MAP differs from that of many anthropologists
because it does not include religion. Religion is called a “swing category within definitions of
ethnicity.™ A Christian understanding of ethnicity needs to recognize that religion cannot
determine one’s ethnicity just as much as one’s height or the amount of one’s wealth can

determine his or her ethnicity. When a person becomes a Christian, he does not abandon his

? Dictionary.com, LLC. 2017, accessed on June 25, 2017, hitp://www.dictionary.com/browse/ethnicity?s=t.

4 Denise Buell. Why This New Race: Ethnic Reasoning in Early Christianity (New York: Columbia, 2005),
41.
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ethnicity. Many Karenni animists have become Christians, but they are still Karennis. While it is
widely exclaimed by many in Thailand that “to be Thai is be Buddhist” (and 95 percent of Thais
do claim to be Buddhist as well as 87 percent of the people of Burma), this statement is not true.
There are over half a million Thais who are baptized followers Jesus. They are both Christian
and Thai, not Buddhist. Therefore, one’s religion does not determine one’s ethnicity.

A complete Christian understanding of ethnicity must be influenced by the Scriptures. The
Greek word EOvog “ethnos ” (from the adjective £0vixdc, “ethnikos™) refers to people groups and
nations. The Septuagint used “ta ethne” ("the nations" or “the Gentiles™) for the Hebrew word
“goyim” which refers to "the nations” meaning all of the non-Jews or Gentiles. In Old Testament
passages such as Isaiah 49:6, there is no negative connotation to this word. In Classical Greek,
the term took on a meaning comparable to the concept now expressed by "ethnic group”, mostly
translated as "nation, people.” Hellenistic Greek then narrowed the term to refer to "foreign" and
"barbarian” nations in particular (and the meaning of "heathen” and “pagan” was then attached,
bringing a negative connotation when compared with believers).’ Therefore, in early modern
English and up through the mid-nineteenth century, ethnic was used to refer to ethnic
unbelievers, heathen, or pagans. After the nineteenth century, ethnic came to mean “ethnic
group” or “people group” as we now understand in common usage.

Regarding the terms “mono-ethnic” and “multi-ethnic,” it is readily understood that a given
ethnic group clearly perceives themselves to have a common affinity with each other. If you are
Karenni, you can immediately identify another Karenni person and you can also easily
differentiate between Karennis and non-Karennis. This is because they know that they have a

shared place of origin (they were born in Burma or Thailand), history (they experienced civil war

! Dictionary.com, LLC. 2017, accessed an June 25, 2017, hitp://www.dictionary.com/browse/ethnicity?s=t.
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and spent years in the refugee camps), culture (they dress, eat, and raise their families in similar
manner), language (they speak Karenni), and physical characteristics (they look alike).
Therefore, when everyone in a gathering place i8 from the same ethnic group, that can be
described as a “mono-ethnic™ group of people. When one or more white English-speaking,
American-born people enter that same gathering place, it then becomes a “multi-ethnic™ group.
Finally, from the viewpoint of the Great Commisgion in Matthew 28 where Jesus
commands his followers to go and make disciples of all “ethnic groups,” we understand that the
Gospel can be spread within the same ethnic group (that shares the same language and culture)
without hitting any walls or barriers of understanding (other than spiritual barriers). However,
when the Gospel goes forth in a “multi-ethnic™ setting, one must be prepared to encounter many

barriers that hinder and complicate understanding which include linguistic and cultural walls.

Multi-Ethnic, Bilingual Worship

Across the country and around the world many churches are involved in multi-ethnic and
multi-lingual worship services. Many ways have been tried to manage and assimilate this
diversity in keeping with the congregations’ stated missions. Based on the literature review, there
are three general models or categories of multi-ethnic worship that will be presented in this
chapter. In this section, findings will be presented from churches that have conducted multi-
ethnic, bilingual worship where franslation is used.

Some congregations make an intentional effort despite hardships and difficulties to
translate whole services or at least some components of the worship service from a majority
language to a minority language. The Catholic Archdiocese in Los Angeles has promoted
“multicultural masses” on certain holy days including Pentecost Sunday and Maundy Thursday.

These special multi-ethnic services draw on the culture and language of the various parish

62



groups, utilizing translation and multi-lingual songs to include a variety of musical styles.
Kathleen Garces-Foley, in her book Crossing the Ethnic Divide, writes: “Such services are
difficult to do well, but parishioners are more inclined to appreciate their symbolic unifying
value when they are held only occasionally.”™ She goes on to express, in her estimation, why
these joint services have not been adopted in many churches: “Multilingual/multicultural
services are a way churches try to bridge ethnic divisions and form a sense of community.
Despite much creative experimentation, such services have not been widely adopted. Members
like the idea of a common service but find the end result less than satisfying.”™

In Chinese-English churches in the Bay Area a study showed that some congregations
utilized bilingual worship. Sometimes it was facilitated by translation and sometimes by using
headsets where the translator would speak simultaneously with the pastor into the microphone of
the headsets of listeners in that language. For some congregations, bilingual worship is a
stepping-stone to growing large enough so that two service times can be developed to separate
the two languages. Others desire to keep the bilingual nature to preserve unity, to utilize the
resources and gifts God has given them, and because they “believe that the church at its best
should be generationally and culturally inclusive.”

Among Hispanic Baptists in Texas all respondents in a case study were drawn to their
church because of the multi-ethnic context. There were five Spanish-speaking respondents in this
case study, five bilingual respondents, and five English-speaking participants. Although they all

appreciated their church for its multi-ethnic competence, they all looked forward to different

§ Kathlean Gerces-Foley, Crossing the Ethnic Divide (Oxford, NY : Oxford University Press, 2007), 157.
7 Garces-Foley, Crossing the Ethnic Divide, 157.

® JTames Chuck, "Growth of Chinese Protestant Congregations fram 1950 to Mid-1996 in Five Bay Area
Counties.” Chinese America: History & Perspectives 63 (2001). MasterFILE Premier, EBSCOhost, accessed
August 11, 2017.
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goals as far as use of language and cultural symbols.® Though the different groups of members
were not unified in their goals, they are making the effort and struggling through the issues of
providing multi-ethnic, multi-lingual worship. All agreed that the effort was very challenging.

In South Africa, some multi-lingual congregations still favor the white, English ethnicity
and language, even though whites may be a minority in the congregation. In spite of the good
intentions of wanting to be multi-ethnic, the indigenous cultures often feel marginalized and do
not preside over the same jurisdiction as do the non-official language of English and the old
official language of Afrikaans. Although linguistic diversity is reflected in the publications of
worship helps such as prayers and hymns, the importance of the indigenous person is still
downplayed in the life of the congregation.'®

Dennis Webb is the pastor of the Naperville Church of the Brethren, an intercultural
congregation, in the Illinois-Wisconsin District. He has pastored there for eleven years and the
congregation is predominately Indian. He claims that maintaining multiple languages is an on-
going challenge. The congregation grappled with the decision of being an English-speaking
church or a Hindi-speaking church. They decided on using English as the dominant language
while utilizing Hindi as various times, but the older members do not have a good command of
the language and after eleven years it is still an issue. He realizes it needs to be addressed as a
whole congregation and hopes to initiate that conversation soon.

Multi-lingual worship has been criticized by some as being just segregated congregations

® Jimmy IIT Garcia, “Diverse Worship Styles among Hispanic Texas Baptists.” Baptist History And
Heritage 37, no. 3 (2002): 31. ATLA Religion Database with ATL.ASerials, EBSCOhost, accessed August 9, 2017.

19 yenter D. “ilencing Babel? Language Preference in Voluntary Associations—Evidence from Multi-
Cultural Congregaticns,” Society In Transition [serial online]. 29(1/2) (June 1998): 22. Available from: MasterFILE
Premier, Ipswich, MA, accessed July 30, 2017.

1 Denmis Webb, 2014. "Multiculturalism: A Challenging Necessity,” Brethren Life And Thought 59, no. 1
(2014): 47-58. ATLA Religion Database with ATLASerials, EBSCOhost, accessed July 30, 2017.
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sharing property or de facto parallel congregations. Others support and encourage the idea that
there is nothing wrong with parallel congregations sharing space; in fact, there may be some
benefits.* The benefits basically stem from the idea that some effort toward unity and fellowship
is better than no unity and fellowship at all, as in the case of the next congregation. Emerson
recalls a Midwestern congregation where some Hispanic members came to the church council to
ask if parts of the worship could be translated for the sake of their spiritual nourishment. It was
explained that some older Hispanic members couldn’t understand much English and there were
also other Hispanic residents in the community that would come if translation was offered. The
Hispanic members were met with suspicion and rejection and within months they had all
withdrawn from that congregation.'? As the world becomes a more international community,
opportunities for multi-ethnic, multi-lingual worship will become increasingly more common. In
coming years, the question will only grow louder, how will the church respond to these

opportunities and challenges for ministry?

Multi-Ethnic, Monolingual Worship
Mutti-cultural churches that are monolingual do not need to navigate through discussions
of how much of the service to translate, which parts should be printed bilingually, or what songs
are familiar to both languages. They are able to concentrate on how to best serve each culture
equally. Many churches are experimenting with different ways to make a healthy multi-ethnic
congregation where the congregants all speak English. These churches are infentionally aiming
at inviting and welcoming those from any and every ethnicity. There are many experts that give

advice to pastors, many that tell stories of intentional multi-ethnic ministry versus the difficult

2 Garces-Foley, Crossing the Ethnic Divide, 156.
B Emersan and Woo, People of the Dream, 150.
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realities of achieving that goal, and many that are in a transition from or to bilingual worship.
These topics will be covered in this order.

McManus gives five steps for leaders to follow to transform a congregation of diverse
ethnicities into a congregation moving in harmony with God’s direction. The transformation
begins with pressing into the Bible to ground themselves in the truth in order to grow spiritually
resilient for the coming challenges. Second, the leader needs to make sure they have a clear
vision, that they are real and honest, and that they have actually experienced a transformed life
themselves. The third step is identifying and equipping leaders from within the church. Step four
is to determine whether or not the first three steps have been carefully worked through and
accomplished; if so, step five is to lead the church and to “integrate the change process in all you
do. If not, start back at step one.”* DeYmaz has seven similar steps for a congregation to take
when trying to become multi-cultural. He introduces seven core commitments. They are 1)
embrace dependence, 2) take intentional steps using translation, inviting change and not allowing
fear of what people might think to determine direction, 3) empower diverse leadership, 4)
develop cross-cultural relationships, 5) invite leaders to intentionally converse cross-culturally
and share what they learn, 6) promote a spirit of inclusion beginning with worship format, 7)
mobilize for impact in order to bless the city, lead people to Christ, encourage the greater body,
and fulfill the Great Commission.* “Inclusion” is a way for leaders to grow healthy multi-ethnic
congregations.™ Inclusion begins with a diversified worship format, not just tolerating people of

other ethnicities but including and appreciating the gifts and abilities they bring."” This can be

Y Brwin R. McMars, An Unstoppable Force: Daring to Become the Church God Had in Mind (Loveland,
CO: Group, 2001): 186-91.

8 DoYmaz, Building a Healthy Multi-ethnic Church, 167-71.
16 Garces-Foley, Crossing the Ethnic Divide, 83.
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accomplished by installing ethnic members in various church structures including the leadership
of the church, the various programs of the congregation, and the leadership team for the
corporate worship life of the church.’®* As members of diverse ethnicities are taking on tasks in
these various church structures, misunderstandings will inevitably happen. This can and should
be expected. When the friction arises from working cross-culturally, practicing patience and
forbearance with one another is a challenge.” This is because people come together from their
own “habitus.” A person’s or group’s habitus is more than just what they know about
themselves; it goes much deeper than that. Habitus is learned dispositions, which are so
thoroughly and completely infused in people that they struggle to communicate them. These are
instincts that are developed in childhood and run so deep that people don’t understand why they
feel so strongly about a seemingly unimportant issue. So, when groups of people from diverse
habitus come together, even in Christian love, to achieve a unified goal, gifted and thoughtful
leaders will use detailed steps to develop intentional outcomes.” Webb refers to habitus as
unique cultural traditions that never go away. They can’t be prayed away and must always be
reckoned with. He cautions not to judge but rather appreciate the diverse cultural realities.
Giving examples, he describes his experience with some groups that come on time and some that
come late. He simply concludes “so the group that arrived early leaves early, and the one that
came late, lingers. This is just the way it is.”

Webb lists ten lessons he learned from multiple positions in multi-ethnic ministries

including eleven years as pastor of a predominantly Indian multi-ethnic congregation. Among his

18 Garces-Foley, Crossing the Ethnic Divide, 89.
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unique and helpful pointers is having common goals. For example, his congregation is very good
at service. They serve the marginalized, the hurting, and the homeless. They get together for this
common purpose and work together. When they come together to worship Christ, the focus is
taken off of their cultural differences; their focus, rather, is on Christ and the united, common
goal of serving others.

Another of Webb’s unique points is that conflict resolution is always a multi-layered
process. The Indian culture does not operate well with the western up front and honest style of
confrontation. In the Indian culture, a conflict with an individual soon becomes a family conflict
so the problem escalates rather quickly. Be ready to call in intermediaries. A third lesson unique
in Webb’s list is the indispensable need for self-reflection to discover one’s own cultural
identity. If one is not fully aware of one's own cultural uniqueness, heritage, and baggage, one
cannot effectively lead a multicultural congregation.® Also, when people are aware of their
cultural baggage, they can more easily lay it aside when it comes time to humble themselves in
worship with other people who have baggage.

Choi introduces his “multi-perspectival approach” for preaching to the multi-ethnic
congregation. A multi-perspectival approach considers the diversity of cultural perspectives
within the Scriptural text, the pastor and the congregants. He gives four considerations for
preachers as they prepare sermons for the multi-ethnic congregation. The first is to recognize that
it is Scripture alone that unifies the congregation. As Peter and James discerned between human
tradition and Scriptural truth in Acts 15, so preachers must lean on Scripture to determine God’s
truth that has the power to unify all ethnic groups. The second consideration says that no one

culture can define Christian culture. This has happened in the past since Christianity has

2 Webb, “Multiculturalism: A Challenging Necessity,” 47-58.
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commonly been associated with western culture. The third consideration is to acknowledge that
one culture’s understanding of the Bible is not infallible. Various cultures throughout history
collectively reveal the true God. No culture is so advanced as to claim superior access to the truth
of God and no culture can be so marginalized as to be excluded. The last consideration of which
preachers need to be aware is that their own cultural bias can influence their hermeneutics.
Because people are all so embedded in their own culture, the only way to be aware of this is to
find out how people of another culture understand the text.?

Many multi-ethnic churches like Mosaic, Oasis and Evergreen in California and Wilcrest in
Houston, Texas have been studied to find out about multi-ethnic worship. Each is uniquely
different in their approach to being a multi-ethnic church.

Evergreen is a multi-ethnic congregation that openly celebrates its diversity with special
events such as a Culture Festival where foods and other cultural items are shared, however,
Evergreen does not emphasize public displays of diversity. Sunday worship services are the most
important chance for churches to show their commitment to inclusion. Hiring ethnic worship
leaders and raising up ethnic lay leaders are important steps. For example, one family was
observed walking quite a distance in the room at communion time to take the Lord’s Supper
from the African American Elder. Even more challenging and telling is for the content and form
of the service to reflect the ethnic makeup of the congregation. Allowing an African American to
be an elder is one step, including his form and way of presenting the Lord’s Supper is another
step entirely.*

Mosaic, on the other hand is a church that utilizes a “color blind” approach to multi-

B Woosung Calvin Choi, "A Multiperspectival Approach: Preaching to the Multiethnic
Congregation." Trinity Journal 33, no. 2 (2012): 276-79. ATLA Religion Database with ATLASerials, EBSCOhost,
accessed August 24, 2017.
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ethnicity. This is rather ironic as their color blindness actually makes them become more mono-
cultural since diverse ethnicities are not celebrated or showcased. They are downplayed as the
concept of just treating people like people is emphasized. Also, the intent is to celebrate oneness
in Christ and to practice a new Christian culture that supercedes each of the various ethnicities.

In his research, Kevin Gushiken shared his conviction about ethnic identity as “an essential
part of a person’s self-concept. In order to remove hindrances to ethnic identity, it is important to
understand the influences that encourage or discourage ethnic identity.™

At Wilcrest Church, the pastor has learned to preach dialogically allowing response in the
midst of his sermons, but the feedback the pastor has gotten is that the attempts that have been
made to include the African American is not enough. They have indicated they still feel they are
giving up a lot more than other ethnic groups in the congregation.® Another issue at Wilcrest is
the sense of time. The whites and Asians both have an exact sense of time whereas blacks and
Latinos have a looser sense. If an event is supposed to start at a certain time it is hard for some to
not be offended when people show up late. Feelings are then hurt when that offense is
verbalized.”” These dynamics can especially impact the worship of a multi-ethnic church that
wants to start and end on time, and wisdom from on high is needed to navigate through this.

One pastor who has served in several multi-ethnic congregations speaks of
multiculturalism as both an opportunity and a challenge. He compares it to the story of two shoe
salesmen who went to Africa to sell shoes. They both sent telegrams back home to report their

assessment of the market there. "Situation hopeless, (stop) they don't wear shoes," wrote one
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33 (2014): 46. Academic OneFile, EBSCOhast, accessed August 24, 2017.
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who focused on the challenge. The other one wrote "Glorious opportunity (stop) they don't have
any shoes here." The pastor who told this story is himself ethnically Jamaican and is pastoring
an Indian population living in the Midwest United States. He takes a relaxed approach to his
multi-ethnic ministry knowing that challenges and confrontations will exist but that “in truth,
when multiculturalism works, my experience is that it is literally like heaven. It is a powerfully
humbling experience. It is also a terribly frustrating and challenging experience, which is
precisely why it is so invigoratingly enriching,’”

Cobb led an extensive analysis of two large studies (General Social Surveys and National
Congregations Sides) involving Whites, Blacks and Hispanics from White or Black homogenous
congregations and also from multi-ethnic congregations. Assuming that White versus Black
inequality exists, he determined to find out how these different groups explain the inequality. He
started with the hypothesis that Whites from multi-ethnic congregations will explain that
Black/White inequality is caused by different societal structures. Additionally, he hypothesized
that Whites from homogenous congregations will have a more individualist explanation for
Black/White inequality. He also thought that Blacks and Hispanics in multi-ethnic congregations
and homogenous congregations would explain Black/White inequality similarly.” His findings
were not what he predicted. He found that religiously affiliated Blacks and Hispanics tend to
hold different attitudes than religiously affiliated Whites, but these differences largely disappear
inside multi-ethnic congregations. Their findings suggest that multi-ethnic congregations leave
White dominant racial frames unchallenged, potentially influencing minority attitudes to

embrace such frames or multi-ethnic congregations may even attract racial minorities who are

8 Webb, "Multiculturalism: A Challenging Necessity,” 47—58.
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more likely to embrace those frames in the first place. *

Pastor Webb’s congregation was deciding which language to use. As bilingual
congregations like this one struggle with their goals and how to reach them, they sometimes
revert to a monolingual congregation. Similarly, monolingual congregations may grapple with
their role in the Revelation 7:9 vision of the church and desire to transition to a multi-ethnic,
bilingual congregation. Courtney Goto is of Japanese descent but was born in America . She
hardly feels Japanese because several generations of her family have lived in America, but she
also feels that something needs to be done to preserve her Japanese identity. “With a dwindling
need for bilingual worship, Japanese- American churches face a critical question: ‘Why retain the
Japanese part of our identity?’?! Through play and the use of Japanese artifacts and language,
Courtney’s mother equips church members to construct a theology that reaffirms their identity as
Japanese-American Christians. She uses artifacts, role-playing and drama to help members

“play” a Japanese Christian.

Bilingual Worship by Bilingual Members
Two different ways have thus far been presented to achieve multi-ethnic or multi-lingual
worship. The way that has been introduced at Mt. Calvary is multi-ethnic, bilingual, combined
worship which was presented as the first model above. The second model that was presented is
when multi-ethnic people who speak the same language worship together (multi-ethnic, mono-
lingual worship). This group will share some issues with the first group but some issues are

avoided because the worshippers all speak the same language.

% Cobb, Perty, end Dougherty, “United by Faith? Race/Ethnicity, Congregational Diversity, and
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It should be noted that the “shared space” model is commonly used in conjunction with the
first model above. This is also the case with Mt. Calvary. Separate worshipping communities or
congregations using different languages share the same space or the same campus for worship at
different times or different rooms. It can be expected that the ethnic groups using this model tend
toward separation if events to intentionally bring the two cultures together are not planned.
However, even with planned events, the various groups in the church tend to not fellowship
closely. This method does not intentionally seek to unify the two cultures except on occasion;
perhaps for specially planned joint worship services or social gatherings.

The third and final model was surprising to discover as it is only possible with a bilingual
congregation, that is, a congregation with a majority of members who speak two or more
languages. There seems to be mutual agreement among these congregations that there are
benefits, even spiritual benefits, in alternating languages or at least in utilizing spiritual
understanding in more than one language to enhance meaning.

As we become more and more a part of an international society more and more tasks,
education and theorizing will be done by individuals capable of thinking in more than one
language; that is, bilingual people. It has often been stated that Asians think in circles while
westerners think linearly. What happens then when an Asian learns to think like a westerner or
vice versa? Shen Haibo concludes that original conceptual tools can be generated.® So what
contribution does this bilingualism or bilingual “aesthetic™ make in the realm of religious
education, tradition and practices? First, a bilingual aesthetic can assist religious educators in
teaching the universality of a shared faith and mission while sustaining the value of diversity in

matters of doctrine, theological approaches, worship expressions, and traditions within that faith.

* Shen Haibo, "A Dui Hua (0H%) Standpoint to Multilingual Educational Theorizing," Education Sciences 7,
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Second, a bilingual aesthetic can offer models of communication across diverse communities
without forcing assimilation to one expression of faith in the process. “For I have realized, by
teaching in two languages, that by transiting from one linguistic community to another I cannot
be controlled by the ethnocentric tendencies of either one.”® Third, religious education can
utilize a bilingual aesthetic by allowing the religious educator the ability to break down the
public/private dualism that characterizes religious discourse. Finally, a bilingual aesthetic can
help us evoke a sense of mystery and awe for the divine. By teaching in two languages, each
language is precarious in itself. That humbling experience opens us to be “surprised by just
another word, communicated by a language that we are yet to comprehend, that of a God who
being transcendent can still engage us through revelations that are humanly accessible—for God
is fully bilingual "™

The 78th General Convention of the Episcopal Church, held in Salt Lake City, Utah, in
July 2015, produced substantial developments in publishing new liturgical resources in French,
Spanish and Creole for the various dioceses to use. The resolution was submitted to address the
issue of a lack of linguistic diversity in the texts of certain liturgical parts since monolingual
English tends to carry with it “oppressive inculturation that loses expression and meaning in a
world with Black Lives Matters, and other political issues.”™ Imagine new resources containing
liturgical parts such as the Collect for Purity, the Sanctus, the “words of institution” in the
eucharistic prayers, and various forms of the Lord’s Prayer in various languages. Not only have

ritual parts of the liturgical service been suggested to be translated so as not to lose expression
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and meaning but also “alternating language™ has been used in non-ritual talk to enhance meaning
for the bilingual congregation. Following is an excerpt of an actual homily at a Catholic Service:

And as the young man was crying, she kind of took him and looked into his eyes and

wiped his tears, and said, ‘no te preocupes mi hijo, porque Dios, don’t worry my son,

because God va contigo.” Powerful words. Powerful words that a mother said to her

kid. ‘So that he goes with you; you might be filled with hope, that everything was

going to be okay. No te preocupes ‘Don’t worry mi hijo que Dios va contigo and you

know what? That’s exactly what God is, my son, because God goes with you saying

to us today. No te preocupes, porque yo estoy contigo. No te ‘Don’t worry, because 1

am with you.*

This priest 18 clearly alternating bilingual speech as each language expresses better what he is
desiring to communicate to the bilingual listeners.

The use of bilingual speech in worship is hardly a new trend. In the early church words like
Abba, Halleluiah and Amen are examples of bilingual forms used to extend meaning. In the first
letter to the Corinthian church, largely populated by Greeks, the word Maranatha is used in
chapter sixteen verse twenty-two as it is probably rendered as an invocation, “Our Lord, Come!”
and later the same invocation is placed in a Eucharistic setting inviting our Lord to come to us in
the Supper.””

In her study of three Anglo-ethnic churches Martha J.M. Baily concluded that churches
should “seriously consider embracing opportunities for sharing facilities with those who speak
other languages. Doing so changes the outlook and understanding of all involved.”®® According

to her the benefit of spiritual understanding enhanced by multi-ethnic worship extends down to
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the children of the congregations as they are together “creating the newest version of American
culture and benefit from seeing the church have a role in that creation.’®® As the church
influences our culture as it develops within multi-ethnic and bilingual frameworks so we will

have new understandings of our faith. Maranatha! Come, Lord Jesus!

Benefits and Challenges of Multi-Ethnic Ministry

As the world becomes more globalized with international education, trade and travel and
the need for refugees to find safe communities, jobs, schools, homes, and social networks,
Christian churches will continue to have unending opportunities to become more multi-ethnic
and multi-lingual. Dennis Webb explains these opportunities and challenges stating, “A true
multicultural community seeks to maintain a balance of power, communication, and authenticity
among the different cultural groups, in which no one group in this process will dominate, nor
will any be made disadvantaged.™® A benefit that multi-ethnic churches enjoy is that real
opportunity exists to practice community and to experience the oneness and unity that Christ
prayed his followers would share. This “balance, communication, and authenticity” spoken of by
Webb can easily be missing in many western, mono-ethnic churches that tend not to live in
community (but opt for showing up for an hour and going home after worship) and are not as
inclined or challenged to figure out how to do “life together.” The challenge of learning how to
worship together in a multi-ethnic, bilingual setting actually leads both ethnic groups to take the
next step of befriending and caring for each other and learning to love unconditionally. This not
only brings benefits to the church but also to the greater community. In their book, Divided By

Faith, Emerson and Smith state that “educated, sacrificial realistic efforts made in faith across

*® Bailey, "Shared Church Facilities,” 50.
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racial lines can help us together move toward a more just, equitable, and peaceful society. And
that is a purpose well worth striving toward.”" Another benefit that multi-ethnic churches will
experience is the sharing of spiritual understanding and new spiritual growth that is not limited to
one cultural perspective. Kevin Gushiken explains that:

it is essential for churches to consider individual pilgrimages by valuing the life

situations and unique cultural factors that influence the spiritual formation process.

Furthermore, it is necessary for multiethnic congregations to self-theologize to ensure
spirituality is Gospel-centered rather than laden with nuances of one’s culture.

In other words, the beautiful, multi-faceted Gospel is cherished more when seeing the impact it
has upon those in another culture. The same Gospel of the same Savior Jesus Christ transforms
all, but in uniquely different ways. Gushiken further explains that, “The temptation for faith
communities is to generalize the spiritual journey assuming that one particular pathway to
maturity should be similar to another. This tendency is especially true at the key juncture in the
life of a believer—the moment of salvation. The tendency in the Western evangelical church is to
reduce evangelism to an individual cognitive decision.”® But for the Karenni from Burma or the
Thai from Thailand, conversion often takes place over the course of years. Therefore, a western
congregation like Mt. Calvary should understand that multi-ethnic ministry is a “long game” and
takes a lengthy investment of time. Unfortunately, many churches in America tend to seek a set
of actions that guarantee success and bring quick results. The temptation from the church growth
movement is “to try to find a legalistic program that guarantees success.” Choosing to engage

in multi-ethnic ministry can help a congregation to not fall into that temptation, but rather, seek
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to establish and build long-lasting, loving relationships of trust with another ethnic community.
Engaging and committing to multi-ethnic ministry can indeed be a great Godly influence to not
be so western minded and task-oriented that the hearts and souls of real people are overlooked
(all for the sake of the American church growth dream of creating bigger buildings and budgets
which require more “bodies” to make the payments).

Having just referenced the “church growth™ movement, it should be understood that this
movement relies upon and promotes many sociological principles to “help™ churches grow. The
homogeneous unit principal (known at the HUP) has taught for decades that “People like to
become Christians without crossing racial, linguistic, or class barriers.”* Donald McGavran and
Peter Wagner have championed this principle so much that most pastors do not question its
truthfulness or value. They have successfully promoted the widespread idea that church growth
will meet with greater success when churches focus on reaching out to only one language group
and ethnicity. Since they openly teach that homogeneity is “permissible—even proper” in the
local congregation and that “heterogeneity is recommended in the intercongregational sphere™
(meaning that fellowship only needs to be found between one congregation and another), ethnic
diversity within a local congregation need not be pursued.* Proponents of the HUP would not
generally be supportive of multi-ethnic, bilingual, combined worship for a variety of reasons, but
mainly because they teach that it does not lead to “fast” church growth and because it is not the
“normative pattern for local congregations.™’ Since people supposedly “like to become
Christians” in a mono-ethnic setting, this homogeneity becomes the guiding principle followed

by those in the HUP camp—for it consistently emphasizes that “peoples become Christian fastest
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when least change of race or clan is involved.”® In contrast, Christ’s Great Commission
commands his followers to go and make disciples of all nations which requires the crossing of
racial, linguistic, and class barriers.

In closing (and again, in contrast to proponents of the HUP), Christians need to be
challenged to remember that all people share far more commonalities with their fellow humans
than differences. At our core, everyone needs to eat, sleep, work, recreate, love, and be loved.
Also, everyone has a body, soul, and spirit and needs the same spiritual food and rest that Jesus
Christ provides. Unfortunately, the world and our sinful tendencies focus on our cultural
differences; whereas, our commonalities are overlooked. Christ followers, however, can be
inspired to learn and develop the skills needed for healthy and meaningful cross cultural
relationships. Patty Lane, author of A Beginner's Guide to Crossing Cultures, presents a
thorough, helpful, and simple approach to working in multi-ethnic ministry that connects “our
heads (cognitive process), hearts (emotional process) and hands (application process)” in each
chapter of her how-to book.® As more Christians learn to become cross culturally competent, the
more the church will be able to succeed in implementing one or more of the multi-ethnic worship
strategies discussed in this chapter and advance the Kingdom both near and fare as Lane states,
“The mutticultural nature of the United States is a tool that can speed the spread of the gospel

throughout the world.”®
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