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INTRODUCTION

Everyone likes to believe that the organization %o
which he belongs is the bigpgest and the best of its kind.
Church members also like to feel that way. 8o it is easy
for them often to become so engrossed with their own church
and the strlides that 1t is making that they do not bother
to compare themselves with or recognize what is taking place
in the rest of the FProtestant worlde Of the 250 Protestant
denominations in ths United States there is a wide differ=
ence in belief, in slze, and in growth,

It is important, we belisve, for a church body, and its
individual members to look at what other churches are doing,
and especially those churches which are ocutstanding for some
special reason, It was with that thought that we chose teo
study Paptist theology and practice, for the Baptist church
1s the largest denomination in our country, and the fastest
grovinge

Why? Do they have some special-help from the Holy
Spirit? Do they have special ways of winning people? Do
they have doctrines which appeal to people? Several years
ago in writing a paper for a pastoral conference we were ime-
pressed with the thought that perhaps the Baptlsts do have
a set of doctrines which have special appeal to the middle

and lower classes of peopleé.
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In the present study we have investigated this thought
- further, We have made our emphasis the place that man
plays Iin Baptist theology. Thus as we look at each area of
Baptist theology, we attempt, wherever possiblg to point
ocut the lmportance of man in that area, eand how this con-
sideration plays a vital role. Thus as Fuller says all
that Baptists bellieve and practlice they are forced to be~
lieve and practice because of what they believe about man,
We quote him:

The very externals of our organized life and of all

our pursuits and practices to propagate the truth

whereby we are saved are but the expressions of

our conviction in outward and visible form. Our

whole scheme of goclety, of government, and of

Church i1s not ours by arbitrary proclamations or

edictss I would rather say that they are the re-

sultants of our consistant behavior in human

soclety and performance in the Kingdom of God,

2ll of which are postulates which are inescap~
able because of what we believe about men.l

lpilis A, Fuller; “why Baptists," Review and Expositor,
XLVIII (January, 1951), 19,




CHAPTER I
HISTORICAL BACKGROUND
The Name "Baptis¢®

The English word "Baptist" which we apply to the
largest Protestant denominationt in America made its first
appearance in England in 1644, It i3 claimed by some Bape
tlsts that there have been sects and persons holding their
distinctive views in eveﬁy gentury since the days of the
Apostles., History egrees that,; although the name "Baptist®
was not used; the particular views of Baptists can be
traced to at least the days of the Reformation. Further
back than the Reformation would bring serious questions
from many historians.

It 1s interestlng to note how they trace their history.
Je UWe Cramp,® a Baptist historian, after indentifying the
Novations as Baptists polnts to the Individusl instances in
history where Baptist views were supported, as for instance:

le In 741 Pope Zachary said immersion was essential %o

lworld Almenac and Book of Fact for 1951, edited by
Harry Hensen (New York; New York World-Telegram and The Sun,
cal351); pe 22ls The total figure of the groups listed un=-
der BRaptists 1s 16,330,655, We realize that Baptists do
not classify themselves as a "Protestant" denomination.

25, Me Cramp, Baptlst History: From the Foundation of

the Christian Church to the gloag'gg the Eighteenth gentur*
(Philadeiphia: American Baptist Publications Soclety, Nede )
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baptisme 2« In 754 Pope Stephen II sald that an infant
baptized 1In wine or with water and not in water, was not
validly baptizeds Then he points to the Councils which
condemned those who re jected baptism of chlldren:

Toulouse 1119

Latern II 1139

Lateran IIXI 1179

London 1391
Finally he takes the individuals whom he calls Baptistss

Berengar of Tours

Peter of Bruys

Henry of Lous anne

Arnold of Erescia

Cathari

Thirty Waldenses in IEngland

John de Wyecliffe

Peter Waldo and his Waldenses

During the Reformetion we find that Zwingll used the
Cerman "PHufer." He felt that the group placed too mmch
streso on baptism; insisting that Jesus had instituted
adult baptism only, and those who were baptized as infants
must be re-baptized. The other exmressions used in refer-
ring to these groups in Germany and Switzerland were
"Anabapt ists," "Katabaptists," and "Wieder THufer,"
Raptists today object to being connected historically with
these names since they congsider them names of reproach, -
This is due largely to the unfavorable reputation of the
Anabaptists of lillnster in Westphalia, Germany, in the sixe-
teenth centurys, Klotsche tells us that in 1533 Minzer, the
leader of the group, eatablished a "millennium with comm=

nism and polygamy and a reign of terror and ligoent ious-
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ness."® The most recent Baptist history by a Baptist,
Torbet, has a new approache. It claims that %the leader of
the ifinster Rebellion wes not an Anabaptist but merely a

peagsant with a strong mixbture of radical; socisl and

Political views whose chief purpose was to lead the peqw
sants and the church away from the conservative pattern,4

The other reason usually mentloned by modern Raptists
for not wlshing to be connected with the name "Anabaptiat,"
is that they say they do net do much "re-baptizing" since
most of thelr members are baptized for the first time when
they join the Baptlst Church. Perhaps Torbet sums up the
latest thinking on this with these words:

With respect to the relatlonship between Ang-
baptists and Baptlsts, 1t is safe to say thas
the latter are the spirltual descendents of
some /sig/of the former, No historical con=
Hinuity b etween the two groups can be proved,
lioreover, not all Anabaptists can be claimed

as spirituwal forecbearers of Paptiats,; owing to
the variance of their teachings. 1In fact, such
8 relatlonship cen be traced cnly to those
Anabaptists who taaght believers'! baptism, re-
generate church membership and the supremacy of
the Seriptures.®

SE. H. Klotsche, Christian Symbollcs or Exposition of
the Distinctive Character of the Catholic, Lutheran, and
Reformed churches as well as the Modern Denominations ant and

Sects represented in this Country (Burlingtont The Lutheran
Literary Board, 1929), D. 276e ;

4Robert G, Torbet, A History of the Baptlsts (Chicago:
The Judson Pressy; ¢«1950), P« 43.

5Tbide, Pe 54 £o
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In England after the yecar 1644, when the term "Baptist®
first appeared, there was a period of struggle until about
1690 %o oubgrow the expression "Anabaptists™ and to gub=-
stitute for it a better one, In 1672 the term "Baptist®
was first used in a Royal license.® In the search for a
better cxpression some of the terms tried were: "Christe
iang," "Apolostic Christlans," "Brethren;" "Disciples of
Christ,” "Believing Baptisted Children of God."™ In the
year 1644 when the first Partioular Baptist Confession
appeared it was printed as the falth "of those churches
which ere commonly {(though unfairly) called "Anabaptists®,”
In the appendlx of 1646 the group called themselves,
"paptized Believers." In 1688 these expressions were
uged: "Congregation of Christians baptized upon profese

sicn of their falth," "Baptized congregations.”
Historlcal Divisions

In locking at the beginnings of the Baptlsts; the
historians differ on a number of theories, One of the old=-
er and most generally accepted Torbet calls the Jerusalem-

Jordan-John Theorye. According to thls theory Baptists

have been in existence since the days of John the Baptist's

ministry, The Anabaptist Spiritual Kinship Theory traces

6p, H. Neumann, "Raptists," The New SchaffeHerzog

Encyclopedla of Religious Knowledge, Samuel Macauley Jack=
son, Editor-in-ohief (Grand Rapids: Baker Book House, 1949),

I 9 456-805
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& splritual relationship of Baptists through the Anabsp=
tist secte, such as German; Dubtch, Swiss Anabaptists, the
Waldenses and Petrobruslans, the Henricisns, the Novations
and the Donatistse The final theory is known as the English

Separatist Descent Theory, according to which Baptists ori-

ginated with the English Separatists who came to believe in

a believers' baptlsme?

It 1s important to know the historical divisions into
which the Baptlist church has always been dlvided since the
first record of its history as "The Baptist Churche." They
are the Calvinistic and the Arminian groupss The.first
Baptist churches organized in England in the beginning of
the seventeenth century were largely Amminlan or "Ceneral”
because of the Mennonite Influence from the Netherlands.
They were called "General” becesuse of their bhelief that the
redemption of Christ was universal; while the Calvinists
claimed that Christ dled only for the elect. The Calvinists
were called "Particular" Baptists.

The General. Baptists of England claim they originated
with John Smyth (d.1612), pastor of a church in Lincolne
shirs, which had separated from the Church of England. He
rejected Infant Baptlsm after fleeing to Amsterdam %o es=

cape pérsecution, (He retained affusion,) Some of his fol-

Trorvet, loge clte

PRITZLAFF MEMORIAL LIBRARY
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lowers under the leadership of Helwys returned to England

-

n 1811 and formed the first Baptist church of London. By

e
-

1
1660 1t had grown to twe?ty-thousand. It was only between
1840 =~ 1680, however, that they bsgan to claim that the
only comect form of Bapilam was lnmersion. They were per-

seouted by Charles II but the Act of Toleration {1689)

3
o
2]
o
)
o
P

ized them as the third &1ssentingtienomination.
{The obther two were the PFresbyterian and the Independent.)

The General Baptiazt Church in England as a diabinctive
gooup is not in exlstence todaye By the beginning of the
elghteenth century they had become Anti-Trinitarian and by
1750 most of them were Unitariane A4s a result of the Wese
leyan revival an orthodox group was again organized under
Dan Taylor (1783~1816) known as the New Connexlon of the
Gene ral Baptist Churche The rest or the 01d Connexion
gradually merged into the Unitarian churche

The firs% Particular or Calvinistic Baptlst Church
was organized by a group who separated from the Separatist
Chuwrch in 1633 and were rebapbtized. John Spillsburg became
their ministere They grew and spread to Ireland, Scotland
and Wales. Ib was from this group that the famous John
Bunyan {1628=1688) ceme.

During the eighteenth century because of thelr exces-
sive emphasis on the Calvinistic doctrine of limited atone=
ment they condemned miss lonary activity., and were almest

complete fotalists. Again the Wesleyan revival had its
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effect. Andrew Fuller and Robert Hall advocated mildew
views and in 1779 the Baptist Home Mission Soclety waa
organized and in 1792 the Baptist Hisslonary Socicty of
Kettering, Northampshire; of which William Carsy was the
leader (1l761-1834). To this group also belonged the great
preachers Ce He Spurgecn (1834~1802) and Alexander Maclaren
{1850~1807)s Thus these two groups, the Calviniats and
the Arminians, exlsted side by side in England for many
yearse In the year 1813 thero was cooposration for misslone
ary and educational purposes,; and in 1891 there was a come-
pleteo amalgamation into one body, "The Baptlat Union of

reat Pritain and Ireland."” There are however Shroughout

G

England today many "strict Baptist churches outside the
Raptist UnioneS The lateat figures that we have secen (1926)
show the membership of the church in the British Isles up

to 416,655 with 3,124 churches and 2,069 ministers,?
Baptists in the World

In looking briefly at the European scene we again
Tird that Furopesn Baptists have no direct historlo cone
nection with the Anabaptiszsts of the Reformetion period exe

8xlotsches ope cibss Pe 278

9paptists,” The Encyclopedia Americana (New York:
The Americana Corporaticn, c.l950), III, 221l All the fol=
lowing figures will be quoted from the same acurce unless
otherwise indlcated,
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cept via Americas The European Baptists originated in
France 1n the nineteenth century. 4 church of six members
wag formed in Pavris in 1835, the result of a mission teo
frances Progress has besn vory slow, partly dus to the
iack of native tralned clergy snd the powsr ¢f the Roman
Gatholic hierapchys

In Germany the BPaptlist Church was the result of the
sonversion and work a single man, John Gerhardt Oncken,
a native of Oldenburge He had been in England and servaed
as a colporter of the British Contlnental Sociebtye. Through
nis own independent s tudy of Scripture, he arrived at the
Rapitist views and when he met FProfessor Barnas Sesrs of the
Baptist Theological Seminary at Hamllton; Wew York, who
was 1ln Germany studying, he was baptized wlth six others
and they were the first churche. Afber soms severs persew
gution the church grew rapldly and now there are over 232
chuarches and 44,338 members. It has established missions
in Austria, Belgium, Bulgariap Denmark, Russias, Svitzer=
land, whilch have been successfuls In 1926 the membership
of the Bapbist Church in the Unlon of Socialiat Sovied
Republic was estimated at over one million.

The Baptist clmrch of Sweden owes its origin to Gustaf
W, Schroeder,; a Swedlsh sailor, who was baptized at the
Hariner'!s Baptist Church of New York in 1844 and Frederick
0, Niesson, alsc a sonverted sailor, baptized in 1847 by
Oncken of Germanye. They ocarried their faith home wlth them
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and spread it among their own peoplee The church was so
persecuted that most of them emigrated to Minnesota. I%
is noteworthy that Swedish Baptlats were the first Christe
ians to establish Sunday schools, Christian Endeavor So-
oieties and other modern activities in their native land,
They sent successful missions to Norway and Finland. In
Sweden there are 54,584 memberss in Norway 3,588; and in
Finland 3,179,

Baptist missions have also been tried in Greece;
Spain, and Italye The most successful was in Italy where
the Southern Baptists are tralning a strong and intelligent
native ministry. They number about 1,362 members. The
total number of European Baptists is flgured at 202,682
menbers with 2,098 churches.

Raptist faith reasched Canada through America, elther
through emigretion or as a result of direct misslonary
activity. There was a church organized at Horton, Howva
Scotia, as early as 1778. Since 1846 the Baptiat Conven-
tion of the lMaritime Provinces directed the activities in
Heva Scotla, New Prunswick and Prince Edward’s Island. This
group in 1888 consolidated and formed the Baptlst Conven-
tion of Ontario and Quebece Recently they have begun to
expand and have found fruitful fields in the great western
provinces of Canada. They now number 1,276 churches and

130,773 members.

T i
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Among the other parts of the world where there are
Baptlsts of any number are Australie, 33,5343 South Africa,
67,7273 Viest Indiea 04,944 Trom Torbet we get the ade
ditional figures: 1Indla 126,000; South America 67,3453

Central America and West Indies 76,124,410
Baptists in the United States

While 1% is saeid that there were some "Anabaptists®
among the first settlers; the first Baptlist church in
America was organlgzed in Rhede Island in 1639, by Roger
Williems, an English Puritans He was called as mstor of
the churcgh at Salem after fleeing to America from the
Church of Englend in search of religious liberty. The
Civil Court tried to deport him for his belliofs. He be=
lieved and taught that the civil magistrate could punish
only civil offenses not religlous. He fled and after pur-
chesing some land from the Narragansett Indlans established
the colony of Rhode Islande Hls was the first government
in the world built on absolute religious lliberiy.

A vear .after the colony was established Williams and
gome of his followers deocided that baptism of infants was
unwarranted; so Williams was rebaptized by one of his mem=

bers,; Egekiel Holliman, and then he baptized the others.

10porbet, ope Clbtes Po 504

TP PR
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Thus the £irst Baptist Church of America was established
in March 163¢ with ten menbers. About the same time a
colony under the leadership of John Clarke, an English
physiclan was established at Newport, Rhode Island. They
wore or became Beptistse.

Baptist churches continued to spring up here and there
and to pgrowy but wherever they were they were severly per-
secuteds The ministers and members were imprisoned; beate
en, and churches were nailed shute

The majority of the early churches were CGeneral or
Arminian Baptist, with the exception of those around
Philaedelphie who were Calvinistlic, Partioular or Regular.
This amall group organlized the Philadelphla Association
in 1707 for matual intercourse. Thilis organization then be=
came a stronghold around which many other baptlist churches
rallied, PFor this reason we see such a large number of
Calvinistic Baptists todaye. A%t first their growth was a
little s low but after the impetus of the Great Awaken ing
they started growing and have not stoppede

It was in 1814 that "The General Missionary Conven=
tion of the Baptist Denomination in the United States of
American for Foreign Missioms ™ was established in Fhilae-
delphiae In 1845 came the great split over the slavery
question. Many of the southern Baptists were slaveholders,
The - North was not in full sympathy and refused to allow a
slaveholder to be a missionary. The Southern Baptists
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withdrew and formed the present Southern Baptist Convene
tlon. Other causes stated for the split ars: 1, Resente
ment in the South over the fact that more missionaries
were beling sent to the area north of the Ohio River than
in the Soubthern territories and Texas. In 1844 there were
302 in the North and only 44 in the South; 2. The growing
2pirit of gseculariam as the country grewj and Stealey
adds: 3. "One of the influences working toward division
wag the 1deal among many Southerners for a strongly cen=
tralized denominational organizaticn."ll

The Northern group became known aa the Northern
Baptlst Conventlon until 1950 when 1% was changed at ths
Convention in Boston to American Baptlst Convention.+2

Today according to the 1951 World Almarac and Book of
Paclg there aro twentye-two dlfferent groups of Baptlats
totaling 16,330,455 members. In addition to these llsted
there may be independent Baptiat churches which have no
comnechion with any of these groups and a number of fore
oign speaking Bapitlst bodies in the United States. There
18, however, no way of lmowing their number. We list the

twentyetwo major groups in the appendix with the number of

1lsydnor L. Stealey, "American Baptists Organizations,"

Review and Expositor, XLIII (April, 1946), 167.
leansen’ CPhe cito’ Pe 481,

e o e e
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Thus with this briefl hlstorical introduction we in=-
troduce ourselves to the Baptislise We have seen where
they coms from and how fast they have grown and spread
over the face of the earth and especlally in the United

3tates. Now we ave prepared to look at sows of their be=-

liefs and practlces which contributs to our purpose of gei-

ting s rounded picture of the Baptists and espscially see-

ing how thelr emphasis rests on mane-

v T e

st 1B



CHAFTER IIX
HAN AND THE 5CRIPTURES

In studying Che Baptlist view of Scripture and Scrip-
ture interpretation, one of the firat impressions we ree
ceived of the modern Baptist 1s that he regards man as
more important than the Bible, While the Baptiast calils
Scripture God's Words; he is not willing %o accept verbal
ingpiration; but is ready to say the Bible is bhuman and
contains errors in some things that are not necessary to
salvatlion. Man has the right to interpret Scripture as he
doces Lte This amounts then to determining what is error
and what ia truth. His opinion may be biased and his ine
terprete tion welrd; but he 1s the sole Judge. Iiet the
Baptliat say 1% himself: "The right of private judgment in
the interpretation of Scripture is just as important an
article of faith, and just as essential Yo complets Chwviste-

1an 1ife, as 1s the authority of Scripturs itself."*
Vo Confessions

To be consistent with this idea of the man's right of
private judgment, the Baptist must be fres of all restric-

languatus Hopkins Strong, Christ in Creation and
Ethical Monism (Philadelphias The Griffith and Rowland Press,

6.1895 ,. Pe 1340
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tions or restraints such as might be imposed by a confese
slon or gstatement of faith. Thus the Baptist adheres %o
no weltten confessiene In fact the Baptist looks at the
church that uses & catechlsm or & written confeasion %o
which L1ts mewbers mist subscribe; as a church which is sube
stituting men's wrltings and human doctrines for God's
word which 4s the only truth, and is thereby violating man's
libertys For thls reason there are few Baptist confea=
alons nsed today and those that are used are not binding
on any churchy; since that again would infringe on the ine
dividual's libertye.

Hlgtoriecally, Torbet says that Baptist confessions
have been used in filve different wayss

le to maintain purlty of doctriney 2. to clarify

and validate the Baptiat positionj 3. to aerve as

2 guide to the General Assembly or local assoclae

tions in counseling churchesjy 4, to serve as a

bagls for fellowshlp wlthin local churches,

associations; or a Generel Assembly; 5. to dis-

cipline clhurchez and members ¢

The last one will sound strange to the cars of most
people who kunow a little about Baptist Insistencs on the
indi vidual's liberty. Torbet understands this and explalns
thaet this iz not the same as using formal creeds to enforcé
conformlity to an aubthorized interpretation, but rather a

means of protecting the individual's right of religlous be=-

2Rovert A. Torbet, A History of the Baptists (Chicagos
The Judson Press, €.1950), Do 74 fe
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and practice. It hes besn used on cccasion by withe
drawing fellowship from thoss whose dcctrine "might prove
harmful to the ucocephed teaching of the churchss in the
Baphists fellowshipe®™®

Yow et us look at the wvariocus confessions in exlate
ence and how they are used todayes There were g number of
sreedal statements formulated by Ingllish Baptists prior to
L6866 when the Act of Toleration was passed by Parliiament,
Among the most prominent are these:

le The Confegzion of Jehn Smyth, drawn up probably in
1608,

2. The Confession of Thomas Helwys (Smyth's assvciate
who acouged him of commltting the sin of the Holy Ghost,
sxgommunicated himy, and drew up his own confession; In
1611). |

%e The YFirst London Confession® drawn up in 1844 by
the seven London churches whlch were Calvinistic or Parti-
cular., Its purpose was %Ho distinguish the Paritlcular
Baptist from the Anabaptist and the General Baptlat,

4, The first General Baptlst Confession of Falth,
mblished in 1651 by thirty congregations in Lelceatershire.

5, The Somerset Confesaion published in 1656 by sixe
teen churches of Particular Bapbtists in the Somersel Asso~

ciation to show thelr agreement with the lLondon churchese.

Sibide
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8¢ The Confesalon of the Ceneral Baptiasts, slgned by
representatives of twenty thousand Baptists In 1860 %o
persuade Charles IX upon his restoration to the throne of
England, that they were laweabiding citizens, rather than
anarchistisc Anabaptilsts,

7o The Second London Confeaslon of Particuler Raptist
which was written in 1677‘tc show their agreement with the
Westminster Confeasion of the Presbyterians in practically
211 points but Baptisme I% was signed by representatives
of one hundred saven churches and called; "A Confession -

0l Falth, pul forth by the elders and brethren of many cone
gregations of Chrlstians (Baptized upon profession of their
feith) in London and the Country."

8, The Orthodox Creed drawn up by Gensral Baptists in
1678 "to unite and confirm ell true Protestants againat
the errors and heresles of Rome."d

Perhaps the most lmportant gonfesslon of the Loﬁdon
churches was the Confeasion of the Particular Baptists of
1677 (Hoe 7)e It had the biggest influence on the thinke
ing and molding of theological thought among the Baptists

of America. It appeared again in London in 1688 and 1689,

47, M. Cramp, RBaptist History: From the Foundation of

the Christian Church to the Close of the Elghteenth Cen
{Pniladelphla: American Baptist Publications Sooiety, n.d.;.

De 358,
STorbet, loce clte

L= — R~ - )
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It agrees with the Presbyterilan; Westminster Confession

f 1847 and the Savoy Declaration of 1658 with the excep=
tion of changes on church polity and the mode of Paptism,.
In America 1t was this confesalon that became the basis
of the Confession adopted by the Philadelphla Assocletion
in 1742; & few additions were made, but as & wnole it
agrees; and then of course is strongly Calvinistic. This
is one of the luportant confessions of American Baptists,

Another 1s the confession known ss the "New Hampshire
Confession of 1832;" prepared by Pr. J. N. Brown. The Free=
will Baptist issued a special confession in 183 and again
in 1868,

Thege are the maln confessions althpugh not all of the
creedeal statements of the American Baptists, It is not une
usual for each separate group tc have their statements of
faith, This is especially true when new groups come into
exlstence through divisions or mergerses It 1s to be remenm-
bered, however, that none of these confessions; not even a
statement of faith is binding on any individual church or
on any individuel member of a church, and they have no
special authoritye Their parpeose 1s to state what the
majority of the group believes. :

Perhaps we can get an indication of the modern attitude
in the cuestion which came before the annual convention of
the Northern Baptiats at its meeting in Indlanapolisg

Indiana. The fundamentalists were seeking to safeguard
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orthodoxy in the face of modernism, and asked; "Shall
Bapblsts adopt & Creed?" Dr, William Bs Riley of Minneaw=
polis prosenbted a resolution "that the New Hampshire Cone
fession of Falth be recommended by the Convention o all
suchh local Baptlst churches within its bounds 'az felt the
need of a clear and competent confession, and stand ready
So anmounce thelr falth both to the believing and the une
helieving worldts® The opposition led by a New York minie
ater, Dr. Corneliva Woelfkin; offered a substitute motion
to the effect that "the Northern Bapiist Convention affirms
that the New Testament is tho allesufficient ground of our
faith and our practice, and we need no other statement.”
By & note of 1,264 to 637 Woelfkin's motion was care riede®

The final result was the breaking away of the fundae
mentals into the CGeneral Association of Regular Baptis®
Churehes (Horth) which mdopted the New Hampshire Confession
of Paith with & premillienial interprstation of the laat
article. Again in 1946 the Northern Baptist Convention re=
Mused to adopt a confession of faith, preferring to sub=
gcribe only to the Hew Teztament as the norm of faith and
ractices

The Southern Baptist Convention has gone farther,
They actually eutlorized publication of the New Hampshire

Confesaion of falth with ten addiiional sectlons concerning

€norbety Ope Cltesr Pe 445 ff,
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the resurrection, the return of the Lord; religlous liber-
tys. peace and war, educatlon; social service, coeoperation,
evangellsm, and missions; stewardshlp, and the kingdom of
Gode Tt was Intended to be expresslive of the falth gener-
ally held by Southern Baptists,; rather than $o be authorie-
tative and binding upon them,7

Thus in studying Baptist theology® one must slwmys
remember that a general statement cannot be absolutes You
carmot gay thls 1s what all Baptists believe, for you have
no way of mowlng how many believe 1t and how many do note
Fach individual is free to believe what he wishes as long
as he abides by certaln general rules as belng baptized
by immersion as the Northern Baptist Convention says in
an apendment to its by-laws:

The Northeén Beptist Conventlon recognizes 1ts

conastituency as conslsting solely of those Baptist

churches in which the immersion of bellevers ls

rocognized and practiced as the only Scriptural
Baptisms and the (onvention hereby declares that

T1bida

8%n prepsring a paper for the Southern Illinois Dise
trict-lissouri Synod Pastoral Conference this writer found
o statement of articies of faith as an appendlx tc Fhat
Baptists Belleve, an exposition of the New Hampshire Confese
8ion for young people; which was called, "Abstract of Prine
ciples of the Southern Baptist Theologioal Seminary, Louls-
ville, Kentuclky." We wrote to the faculbty of that institu=~
tion to inguire whether the Seminary still considered these
articlea of faith a fair ststement of their general convie=-
tions. The letter was never acknowledgede
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only lmmersed members will be recognlzed as
delegates to the Convention.g

The Bible and God

In this thesis, we have done what 1s the only alter=
natlve; taken the written statements of the leading Bap=
tists and using that as what is generally believed. 1In
this chapter on the Soripture; we have leaned heavily on

Dr. Augustus Strong, Systemstic Theology, and his other

work in o lesser degree, Chvist in Ureatlon and Ethical

Dr, Strong first published his comprehensive, one
volume, dogmatic in 1907, tut it had been reprinted nine
times; the last time in 1946. We have taken Ur. Strong's
word as the volce of the historic Paptist, fully realiz-
ing, however, that each member of the Paptiat church today
nay or may nct accept 1t as such, We are a little handi-
capped for other sources in this specific subject since
there 1s not too much printede The opinion seems to be
"No particular theory of inspiration 1s essential %o
Christianity,"10 ,

In beginning our investipgation of'the doctrine of

inspiration of the Baptists we first quote the definition

of Dr, Stromg:

9Ibid,

10gtrong; ope cltes Ps 204,
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Inspiration is the influence of the Spirit of

God upon the minds of the Scripture wrlters

which made thelr writings the record of a pro=

gressive divine revelation, sufficient, when

takken together and iInterpreted by the same

S8pirit who ingplred them to lead eveii honest

inquirer to Chrilst and to salvation.
Many Chrlatians will not accept this as the Bible teaching
of insplration. Flrst Dr. Strong says that inspiration is
an influence. He doesn't seem to believe that 1t is an
inspirings We believe that I Peter 1l:ll, "The Spirit of

God wvas In them,"” and 2 Peter 1:2l, "Holy men of God spake

-]

13 they were moved by the Holy Ghost" is more than an ine

w

fluences It 48 an actual inspiring, an inbreathing that
motlvates, CGod telling men what to write;, how to write
and even when to write. Wallace, the Southern Baptist; in
hils exposition of the New Hampshire Confession puts 1t
stronger:

These men whom God selected because of their fite
ness for the task were not left to themselvas.
They needed something more than natural end we-
ments and the influence of their age. They needed
special illumination and guldance. This apecial
qualification was given directly from God. His
Spirit acted continually upon the spirit of the
mwan whom he had selected to write. This gave
spiritual energy as he wrote. It also prevented
him from introducing error whicgéwould have mis=
represented the thought of Gode.

1lpugustus Hopkins Strong, Systematic Theology
{Chicago: The Judson Press, 0.1907, reprinted 1946), p. 196,

120, e Se Wallaoce, What Baptists Believe, The New
Hampshire gonfession, An Exposition (Nashville: The Sunday
School Board, southern Baptist convention, ¢.1913), pe 15
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We notice 1in Dr. Strong'!s further explanations that

inspiration may be identified with revelation or illumina=

e

<

Giong

or even bothe He explains 1% thie way:

ie Inspiration wlthout revelation, aa in Luke
or Acts, Luke 1l:l-3,

2¢ Inspiration including revelation, as in the
Apocalypse; Reve 1l:l,;1ll,

3¢ Inspiration wlthout illumination; as in ths
prophets, I Peter l:ll,

4o Inspiration including illumination, as in the
cagse of Paul, I Cor. 2:12,

5. Revelation without inspiration as in God's
words from Sinal, Exodus 20:l;11l.

6s Illumination without inspiration, as in modern

preachers, Ephesians 2:20,19

Throughout his explanation Dr. Strong refuses to put the

matter into God's hands completely and let the Blble be the

work of CGod. He insists on man's cooperation. On this

basis he allows for error in Scoripture. "Inspiration did

not guarantee inerrancy in things not essentlal to the main

purpose of Scripture."14 There cen even be "great imper-

feotions,"1® he says, in 1ts non-essentials.

tion

We think the followlng is quite a clever circumlocu=

to substantiate his point:

Thought is possible without words . . . The Scripture
wrlters appear to have been influenced by the Holy
Spirit that they percelved and felt even the new
truths they were to publish, as discoveries of

their own minds, and were left to the action of
thelr own minds in the expressions of these truths
with the single exception that they were super=

133trong, Systematic Theology, Pe 197.
141pid., pe 215.
15Tpid., ps 220,
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naturally held back from the seleotion of wrong

words _and when needful were provided with right

ones, 6

The oconclusion then 1s that "inspiration is therefore
not verbal;" whille yet he clalms that no form of words taken
In its connections would teach essentlal error hss been
admitted into Scripture.t’ We believe this 1s ambiguous,.
You say that the Bible 1s true; that 1t 1s God's word and
inspired by him, and there 13 no essential error in it.
Yet 1f someone has a strong argument to show you that there
is error on some small point, you don't argue with him, but
you admit that there are "imperfections in 1ts non-essen-
tials." This 13 certainly & trend away from the more con=-
gervative declaration of the New Hampshire Confession:

We believe that the Holy Bible was written by men

divinely inspired, and 1s a perfect treasure of

heavenly instruction; that it has God for 1ts

author, salvation for its end, and truth without

any mixture of error, for its matter; that it re-

veala the principles by which God will judge us;

and therefore 1s, and shall remain to the end of

the world, the true center of Christian union,

and the supreme standard by which allhuman_con=-

duct, creeds, and opinions shall be tried,i8
tore Christians would accept this as Bible teaching than the
statements of Dr. Strong on inspiration. The kind of state=
ments one reads in modern periodicals are usually quite

general, such as: "Together we belleve that the Bible 1s an

161bides po 216
171vid.
18‘Wallaoé, ODe cltey; Do 10
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inspired, and infallible record of God's perfect revelation
through Christ."? nye must be fully persuaded of the di-
vine inspiration and authority,"20

The Scripbures are however highly regarded by Baptists
and loved dearly by them. They study thelr Bibles and have
one of the largest percentages of their members in Bible
Classes, To them 1t is the only standard of faith and one
mst conform his entire life to ite We read:

If nen differ in respect to the doctrine of ree

ligion, 1t must be because soms or all of them

fall of conforming to the Word of God o ¢« ¢ The

prospect of such agreement among them must be in

proportion to the Intelligence, candor, and sin-

cerity, and zeal with which they apply themselves

to the study of the Bible.2*
The attitude is very well stated in an address by Dr. R. Je
Willingham of Richmond; Virglinla, to the second Baptist
World Congress held in Philadelphie in 1911. The title of
his address was "An Authoritative Creed,"

The desire for an authoritative creed 1s surely a

departure from the standpoint of ow Baptist alres.

It 1s an endeavor to escape from spiritual crisis

by artificial aids and so in‘scarcely honoring to

one another nor to Him who is supposed to be our

chosen Guide, Let us 1lnsist on spirituality and

loyalty and having these be well content to pay
the price of liberty. A Baptist is a man who,

1981145 A. Fuller, "why Baptists," Review snd Exposie
tor, XLVIII (January, 1951), 16.

20rditorial, The Watchman=Examiner, XXXVIII (November
30, 1950), 1149,

2lIbid.
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througn hias baphlsm, declares not only that he is;
through Uhrist, in vitel connection with the Father,
bub alsc that the woyds of Christ; historically
interpreted are no®his laws,; and such a man is
gurely worthy to be trusted in tho realm of reli-
glon, anywhere. For three hundred years the Bapte
ists in both hemispheres have stood for loyalty to
Christ and liverty amongst each other and the prine-
clple whlch has sufflced to make us powerful will
guffice to keep us true.22

The Bible and Han

Man interprets hls own Scripture. He 1s to be trusted,
gven when his only cpriterion is his reason. In Reformed
tradition, the Baptist must satisfy his reason, as Cramp
aays, "In religlon; the stand taken by the old Reformers
is fully recognized; nothing is to be admitted which cannot
be suatalned by Seripture and necessary reason."23 That is
2 good statement 1f one understands "necessary reason" in
the right way. Often among Baptists and Reformed people
thlg is very flexlble and changeable. For lnatance in
something like the Lord's Supper, The Bapilst cannot under-
stand low a man can actually eat of the body and blood of
Jesus Christ, a person who lived nineteen hundred years agos
and who 1s now supposed to be heaven, How can he be in
heaven and at every commnion table at the same ¢ ime. S0,

make it f1t reasons To the Baptist then, the Lord's Supper

227orbet; log. clte

QSCramp, OPe clt.; po 584,
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becomes an ordinance, an outward supper in which there is
presented and figures before the eyes of the peni-
tent and falthful that spiritual supper which Christ
maketh of hia ©lesh and blood; which is crucified

and shed for the remission of sins « « « which is

saten and drunken « « « Only by those which are

flesh of his flesh and bone of hls bone; in the

somnunion of the same apnirit.

In an iInteresting article in the Journal of Religion
Harkness traces some customs of the Baptists and shows how
they have changed thelr bellefs aa to whether certaln
things were Bible doctrines or not. He does this by looke
ing at the early assocliations that was formed and the opin-
ions that they rendered. This may prove nothing conclu-
slvely, but it does give us an insight into the way man's

liberty and reason can worke.

Concerning Pootwaghing:

1771 Dividing Creek Associatlon: It is necessary;
'Can not otherwise be determined than by fixing the
genuine sense of that Scripture John 13:1-17.°

1792 West Creek Assooiation: Only a pattern of
humility, no objectlione.

1807 sandy Creek Associatlon: An ordinance of
God, to continue in his church until Christ's

second cominge

1812 Warren Association: Not an ordlnance, from
I Timothy 5:10, appears as 1if some churches never
ald it.29

247he New gchaff-Herzog Encyclopedia of gg;iglg%g
Knowledge, Samuel Macauley Jackson, Edi tor=inechief (Grand
Rapids: Baker Book House, 1949), I, 458,

25r, ®. E. Harkness, "Some Early Practices of the

Baptists in America," Journal of Religion, XI (Ootober, 1931),

533=53.
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Concermnling Laying on of Handst

1783 The Philadelphia Assoclabtion: In answer to _
request by the Newton Church; 'imposition of hands ,
on baptized persons has been the general practice 1
of c¢hurchesa in union with this Assoclation and is
at11l used Dy most of them ¢ « « Resolved: That
any person refusing Lo submit thereto, may be ad-
mitted to the fellowshlp of the church without 16.?

1790 3travberry Associationt: Apostolic practice
o ¢« o NOoLt obligatory upon us,.

1808 end 1809 Sandy Creek Association was in the
affirmative but Iin 1810 1% was left to the dis-
cretlon of the church and it soon dropped out.!26

This is an exarple that shows the disagreements that
will arise when each individual, church or agsociation is
left to decide on all matbers themselves and be their own
judges and %o show that Baptist custom and practices have
changed and we believe will continue to change as man wishes
to change 1ty %o sult the times in which he lilves.

In conclusion let 1t be understood that there are many
and varisd opinions among Baptists today. There 1s no con=-
celvable way of knowing what these beliels or opinions are,
but 1t 1s sufficient to know that they exlst and vary from
the strictly conservative and orthodox %o the extromely

liberal and modemists The trend seems to us to be toward

the liberal wing and placing even more emphasis upon man

and his importance and libertye.

26Tbide .
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Whether the Perxipiture is iInspired or not is besoming
of less importaencey what is important is what Soripture does
for man and how man can use 1%, Scripture brings man to
God and then becomes the rule for his Chrisbtian 1ife, Man
determines however whab Scripbure teaching 1s. Man decides
what 1s God's truth in Scrlpture and what is man's error,
To Baptista then man and his freedom is more important than

any doctrine of insplration,




CHAFTER III
MAN AND SALVATION

The purpose of all religions is to bring man and God
together on friendly torms, if not in thils 1life at least in
the life that 1s to follow this earthly existence. The
Buddhist, the Hindu and the Mohammedan each have a differ=-
ent formula on how thils 1s accomplished, but basically they
are trying to £ill the same need of putting man right with
Gode So also the Christien veligions have somewhat differ=
ent formulas or emphases. The center of the Christian re-
ligion 45 Christ and his work of atonement, but there are
different emphases in the transfer of the atonement to the
indlviduel. Catholicism emphasized works; Lutheranism grace;
and the Heformed the sovereignty of God. We believe that
in the Bgptist church the emphasis ls shifting from the
traditional reformed emphasis on the soverelgnty of God to
the sovereignty of men. WMan 1s becoming the center salva-

tion to the Baptist.
Man Comes to God

Historically the Baptists have always emphasized the
responsibility of each individual for his own destiny. They
have fought and died for the freedom of the individual to
come dircctly to God without the aid.of ecclesiastlcism.

That emphasis 1s as strong in our freedom loving American
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Baptists as 1t has ever heen. In fact 1t often even be=
comes a thing of boasting and pride. Someone has sald that
the cries of "Liberty and Equality," which is so sweet %o

American ears, the Baptlsts have been shouting for years.
Hlo Prlests

The Baptists believe that an individual needs no ine-
tercessor of prilest, no sacraments, no liturgy, nothing but
falth and orayer to come %o Gode

s o ¢ Fach one has dlrect and continuocus access

to God by falth and prayery that before God they are

on equality, onme with the other, but bound together

by the tleg of a mutual faith in Christ as the
suprems heads

The minister in a Baptist church is one of the two
church officers prescribed by the New Testament, but he has
no superior authority, no superior rights before God or no
superior ruling power over the people. They say,

All historians agree that the ministrycin the

first century was produced within the hristian

bedy and had no superior authoritys. . < the laity

was the basic reality, the clergy was its crea=
tion.2

"Phus the Christian Shurch is a church of individuals, a

laymen®s church; all sacerdotelism and all technical sacra=

1y, ®. ¢carver, "The Church and Its Functions," The
Watohman-Examiner, XXXIX (February 8, 1951), 134.

2w, Owen Carver, "Nature of the Distinction Between
the Clergy and the Lalty,” Review and Expositor, XLIII
(Jenuary, 1946), 22. :
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mentalism are eliminated and excluded."® In other words
the Baptists says, "I am a priest before Gods I do not
need an earthly priest to be my goebetween," This is a

healthy attitude, but can be overstreassed,
No Sacraments

The Baptist needs no sacorament as a means of gracej
no vehlcle to carry the Gospel into his heart.. The Holy
Spirit works directly on the heart of the individual when
he willls and needs no restricted means. ®We must not
imagine that the biblical revelation removes the necessity
for the direct action of God's spirit upon men,"¢ while
the Holy Spirit will use the Word as a means to open and
soften men's hearts he 1s not restricted to that means,
But the Word is a definite means: %It is the instrument of
the Holy Spirit in his regenerative and sanctifying influ=-
ences."® It 1s important then when attempting to dliscuss
or define Baptist theology to be sure of what 1s meant by
the expression, "means of grace.” We think that Mullins

glves a good definition for the Baptists:

ﬂ;big.. Pe 28,

Sisiie i 11in Religion in i¥e
p_'o_ggf;; s;nr oung pr (Ph:iagﬁm e Judson Press, ¢.1917,
reprinte 46 ), .Po 5,_2. .

5Ibide, p. 183.
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Everything which may be employed by OGod's Spirit

for seeking and influencing men is in aome sense

a msans of grace « « « preaching « « o witnesaing

e ¢« o the Blble, the church, and its ordinances

and officers, its worships; its activities ¢ + »

all the providential dealings of God with us, all

life's experiences, our fellowships and our atruge

glesa, our prayers, our sufferings and losses, All

these are meang employed by the Holy 3Spirit to

teach us truth of God  + ¢« All the meana of grace

are means for conveying spirituzl truth to us «8
So when the Lutheran dlsocusses the Means of Grace with a
Baptist, he must first be sure that there 1s an understand=
ing of each other's terms. So also with the word "sacra=
ment" which the Baptists use at times, When he uses the
expression he means by it an entirely different thing than
mich of the rest of the Protestant world. Actually the
Baptists recognize no sacraments as Lutherans understand
them. They need none. Each individual comes to God and
God comes to each individual without the aid of sacraments.

The important thing then for man to find salvation s
to find falth in Jesus Christ. He is not to be bothered
or hindered:-with enything else. He as a self-sufficlent
individual comes directly to God and acoepts Christ into
his heart, "Falth alone" (asola fide) is stressed so muach,

Rushbrooke says in an article in the Review and Expositor,

61vid., p. 363,
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that "the study of the New Tostament by the ploneers of
the Bapt is% movement lssued in convictions more congla-
tently Tutheran than Iuther's owmn "7 The important factor
then o the Baptlst 13 this Inner expsrience of Christ, all
else 1a subordinate. TFven the ordinances, Baptlsm and the
Lord’s Supper, ars subordinate. Some Baptlsts have leaned
strongly toward the importance of the ordinances and even
put some saving walue 1in thems TMuller bemoans the fact:

When will thia deluslon be lifted from the minis of

people, in the Churches and out of them? The faot

is that there is no group of Christians anywhere to

whom the ordlnances are as utterly destitute of

saving efflcacy as they are in the thinking of

Baptists. To us the ordinances are not sacramentsj;

that is, they are not vehicles of grace., They

are teaching ordinances and valuable only because

they symbolize the two truths which constitute

the eternal gospel of graceé namely, our Lord's
-death and His resurrection,

Tnis 13 the historical position of the Baptists. In .
the July issue of the Rsview and Fxpositor, 1950, we were
surprised to read a Little different attitude presented by
Luther E, Copeland of the Baptist Seminary, Seinan Universi-
ty, Fukuoka City, Japane. He says that Baptlsm and the
Lord's Supper are more than symbols. They are "indlspens-

able for the most effective conveyance of Christlan

7J. H, Rushbrooke, "Thoughts on the Values of Baptism
and the Lord's Supper," Revlew and Expositor, XXX (April,
1933), 136, v

8rllis A, Fuller, "why Baptists," Review and Expositor,
XLVIII (January, 1951), 14,
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truth."? They are 1ike a drema. In Baptlsm the indivie
dual 1s acting out Christ's death, burial,; and resurrec-
tion and even acting out his owne The effect of this on
the witnesses ig a visible sermon. In the Lord!s Supper
& person acts out what he does by failthjp recelves the body
of Christ: he preaches a sermon on Christ’s deathy a sermon
on the nature and foundation of the church, since Christ's
Hlood hag created a new community of believers; and a sere
mon on the unity of the church (I Cors 11:17-20) It is
Interesting also to note here why they throw privats come
rmanion oute Copeland says communion 1la "the expression of
fellowshlp, the common tie which binds together the church
of Christ'a followerse Nolt designed for individuals, and
has no meaning to the individusl privately."l0 Perhaps
this is an indication that thers is some thinking which
would p lace more value on the ordinances, As of today the
ma jority atill maintain the attitude of ridicule toward
anyons who believes there is benefit in sacraments or ordi-
nances. We road repeated and eémphatic statements such as
this by ¥ade Freeman in 196i:

Neither ordinances nor sacraments administered ah
the hends of preacher or priest, nor works of

9Luther E. Copeland, "Baptism and the Lord's Supper:

A Positive Interpretation,” Review gnd sitor, XLVII
{July, 1950), 330 f.
101p1a,
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righteousness which mankind may psrform san
cleanse one's sin or change owr sinful natures

1% ls only through the blgod of Christ that man
is cleensed from all gin,++

Ne Liturgy

In Christ therg are no oriestsy no sacfameﬁts as
means of grace: and no liturgy or ritualism. The Baptist
church service is very plain and informal. There ig no
alter, but the Baptistry takes the positicn of the altar,
There 1z nco pnlpit, merely a stand usﬁally in front from
which the service 1s conducted. There 1s no formal order
of service. It 1s conducted like a meeting, The singing
ia directed by the pastor or a song leader; with the pray=-
ers interspersed by both laymen and pastor., The pastor
has a sermon but he does not wear a fobe, for he is mepely
one of the members of the congregation hired to organize
and lead the service. Perhaps the attitﬁde of the Baptist
toward worshlp can be put into the words of Bruce Price;

a Baptist pastor in Newport News, Virginia:

Eduvcation is needed, bt primarily in the fact

that worship is not in form, but in falth; not

in ritusl but in righteousness; not in liturgy

bat in lovey not in oreed, but in communion;

not in rite but in reverence; not in symboli,

but in spirit; not in altar but in adorationg
not in templep but in truthj; not in pri ui,

llyade ¢. Freemann, Frank Weeden; C, B. Jackson, Jesse
Yelvington, Evangelism in Action Through Ghriat-ceggereg
Messages (Wheaton, Illinois: Van Kampen Press, c¢.1951)s P. 63,
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but in prayer; and not in cendle; but in Chriast.*2

God Provides Salvation

an ia sufficlent of himgelf to come Yo Gode GoOd has
mrovided the gsalvation which man comes %o get. He provided
it through his Son Jesus Christe MNost Baptists accept the
fact thet Jesus is the Son of God, most that i3, except
the extreme liberals and modernists who would take him to
be a good mane. Bubt historically, and we belleve quite uni=
versally today,; Baptists acocept Jesﬁs as the Son of God
and the Son of len. Mullins says;

The two=-nature conception has beon made to domie

nate too completely in many efforts to define

Christ's person. It has been almoat impossible

%o hold the one-person conception in combination

with that of the two-natures where the latter 1is

taken as the fundemental fact « « « If we begln

with the one Person win united in himsslf the

divine and the humen elements, who 1s both God

end man, we are mich closer to the New Testament

teaching generally.l5
Although there are end lmve been differences the Person of
Chr ist with the two natures, the human and the dlvine,
united in one person is the toaching of Baptists. Dre
Strong sums it up for us:

Distinctly as the Seriptures represent Jesus
Christ to have been possessed of a divine nature

12n.10e He Pricep "Liturgy in Worship,"™ The Watchman=-
Examiner, XXXIX (April 5, 1951), 3226 . e

15yu1lins, gpe cibes Pe 178 £
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and of a human nature, each unaltered in eg-
sence and undivested of its normal ettributes
and powers, they with equal distinetness re-
present Jeaus Chrilst as a single undivided
personality in whom these two natures are
vitally and inseparably united, so that he

is properly, not God and man, but the God-man.l4

Wallace, @nother Baptlist source agreses; "He identified hime

gelf with the luwpotence of mon a3 well as with the nature

of men, that He might be in deed and in truth, the Son of

ey RN Siogoiides :
Mane.®*® This is sufficiend for our purposes on the person

2]

of Christe. We understand that there are other teachings

among Baptists concerning the Person of Christ, but we find
1t does not contribute to our purpose. We will include onre
more quotatione Martin Luther in hié cormentary on Galations
{Chapter 3:13) represents Christ as a sinner "of all sgin=-
ners the greatest," Pendleton says?

This i1s absolutely horrible, end no blind venera=-
tion for Luther should prevent a denuncilation of
30 odious and blasphemous a sentiment. When Jesus
guffered; God laid on him the iniqulty of us ally
but our iniquity was not so laid on him as to
make him a simner. He was personally as holy
when he hung on the cross_as he was before he

left the throne of glory.l®

4pugustus Hopkins Strong, Qutlines of Systematic
Theolo ( Philadelphia! The Griffith and Rowlsnd Press,
Ce s De 183

150, C. So Wallace, What Baptlsts Believe, The New
Hampshire Confession, An Exposition (Nashville: The Sunday
School Board, Southern Baptist convention, ¢« 1913), Pe 47.
187, M, Pendleton, The Atonement of Christ (Philadel=
“ghlas American Baptists Publication Society, 1885), p. 21 f.
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God hes provided Salvation through his Sony, who be-
came The God-mang one person with two natures; who became
the Savior of the Vorld, That 1s; we belleve; the general

belisl ol the average Baptlists Agaln we Go not believe it

P

aasent

s
i

al to our purpose to attempt to cover the sub-
Jeet fhoroughly, but we shall merely point out some of the

- various ghudes of differences that exist among Baptlsis.

b ]

Mallina at first seems to be quite good:

Justification ls God's act; declaring the guilty
free from the penalty of sin, and 1t 1s grounded
in the atoning work of Christ + « ¢ TForglveness
and justification are related in the closest mane-
nere In the New Testament Justification is the
act of God which declares the new relation. For-
clvenesa eatablished that relationgl?

But then a feow pages following this he sesems to confuse

wha i we usually speak of as objective and subjective justi=-

fication, M"Forglveness pronouncad upon the unforglving

would bs lacklng in all that 1s eassentlal 1n forgiveness,+8

Dre Strong gets quite involved. He says that Christ

in taking humanity to himaself toolk not the guilt of the

personal sin, not even the sin of inherited depravity, such

as belongs to infants and to those who have not reached the

age of mom 1 consciousness, but solely the guilt of Adam®s

sin which belongs to every member of the human race who has

17!‘3(1111115‘ 9_2. ci'b_;t P- 521
181'bidaa Pe S4e
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derivaed his life from Adams 8incs Christ is frec from
personal guild, he can vicarioualy hear the penalty due
munts gullbe To him the atonement 1a based on two t hings,

{1) the holineas of God which condemns sin and (2) the love

of Gad which itself provides the sacrifice for the sins of
men vy the suffering and death of hls own Son. And yet:

The hilstorical work of the incarnate Christ is not .
itself the atonemenit; it 1s rather the revelation
of the atonement. The suffering of the incarnate ]
shrist is bthe manifestation in space and time of /
the eternal suffering of God on account of human
sine Yet without the historical work which was
finlahed on Calvary, the age-long suffering of

God could never have been made comprehensibles to
mene The hilstorlcal saorifice of our Lord is no%
only the final revelation of the heart of God; but
also the manifestation of the law of universal 1ifej i
the law that sin brings suffering to all connected ,
wlth 1%, and that we can overcome sin in ourselves ]
and 1n the world only by cntering into the fellow-
ship of Chriast's sufferings and Christt!s vistory,
in other words, only by union with him through
faith,l9

Man Let's God Convert Him |

Thus, despite the differences and the orrors, if we
wish 50 label them as such, one thing ls agreed: God has
provided the s alvatlon which man is Lo come to gét. Man is
the center. He ls the purpose of the suffering and death
of Christ. HNe is the object of God's love and plans. Now

we ask, how does man accept this salvation? This nay seem

19g%rong, ope glbes Pe 193e
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an odd way of putting 1t; but it is the only way that scunds
consistent to us, "Man let;s God make him accept salvation.”
God converts man, but man lets him do 1te J& 23 a typs of
Pelaglanismy & cooperatlion between God and man, and this
amount of cooporation varies according %o the varicus Bap-

tist groups and individuals,
The Call

Firat let us look &b the call which is extended to all
men, the invitatlion which is glven to non-beliaveré to ac=
cept thoe salvation which God has providede In theory and
in practice this call 1=z universale It 1s glven to all men.
Some, of course, do not accept Lfte In answer Mullina says
that all do not acecept it because God doss not glve them
sufficlont grace to accept 1%.2C0 Strong goes into detall %o
explain the Adiffsrence between the "general or eternal call
%o all men through CGod's providence, word, and Spirit,” and
"the speclal, efficacious c¢all of the Holy spirit to the
electe"2l ye goes on to explain that God's gensral call is
singere, and is forced to go into much detall to answer the
question %Is Godls special call irresistible?” He answers
that 1% is efficacious. While the call always accomplishes

its purposes,

20yu111ns, ope olbes Pe 366.
2lgtrong, ope gltes Pe 210,
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¢ 1s not an outward constraint upon the human
will, but that 1% accords with the laws of our
mantal constltutions We reject the term 'irre-
3lstlble! as implying a ccercion and compulsion
which is forejﬁn to the nature of God's working
in the soull"?

®lection

We see immediately that we have no Calvinistic double
eiccbions One way Baptists explain thely election is by
decrees:

le the decree %o coreate; 2. the decres to pere
ml% the Fall; 3. the decras to provide a sale
vation in Christ sufflicient for the needs of
allsy 4¢ the dscree to secure the actual accept-
ance of this salvation on the part of agme, or, .
in other words, the decrse of Electlone<o

Thus man comes to God %o receive salvation but only those
whom CGod himgelf has ohosen will receive 1ts Ths New
Hampshiras Qonfession lists slectlon under the teple in
Article IX ™0f God's Purpose of Grace."”

We believe that Electlon 1s the eternal purpose

of God, according to which he graclously regenerates,
sanctifies and saves sinners; that being pverfectly
consistent with the free agency of man, it compre=
hends all the means im connection with the endj
that it is a most glorious dlsplay of God's sove
erolgn goodness,; being infinitely free, wise, holy,
and unchangeable; that it utterly excludes boasting
and promotes humility, love, prayer, praise, trust
in God, and active imlbtation of his free mercy;
that 1t encourages the use of the means in the
highest degree that it may be ascertalned by 1ts

227b1d., Pe 211,

23;]35.5103 Pe 207,
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seffects in all who truly helieve the Gospal;

that it is the foundation of Chriatian assure

ance; and that to ascertain it with regard *o

ourselggs demands and descrves the utmost 41ili-

£eNnce 4<%
Thls sounds liks a good Blblical definition of the doctrine
of election, but 1% has 1ts various colorings among 3apte
1atss Mullins goes sc far as %o gay that; "The Gospel i1s
afficacions wlth some and not efflcaciocus with othersbe-
cansge God's grace 1s operatlve in the one case and beyend
the degree of itz action in the othen,"2S

Our own view, ag we have jJuat stated 1t; holds

that wder the moral and spiritual conditions

Invelved in wan's sin and fresdomy, God could .

not save all, (Cod's choice becomes effeotive

through speclal grace based not at all on human

merit, and on no principle which mkes possibls

a rapid movement toward hls all=embracing purpose

for the human racees
Mulling ia again trying to put man in the center of things,
end he freecg man from the responsibility of his own dam=
nation by saying that he is lost only because God did not
choose him since he did not fit into hls purpose. He be=
gins with the thought that man must meet certain "definite
spiritual onditions” such as repentance. Then the lnitia-

tive comes from God:

The sinner'!s response to the gospel meszags Is
an act of moral freedom, God gracicusly ape

%dyallace, oPe cites P« 94,
263u1lins, 0De Cltes Po 343e
261bid.s ps 350,
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proaches men wilth the offer of salvation through
Chrlste Bub the divine foreces which operate
Tarough the gospel are adjusted snd adapted to
evoke a free moral response on man's parte Co=
sgrcion hierey ag elsewhere in the moral reslm,
would destroy the highest element in man's na=-

.:‘J' ure Y

There 1s a Peciprfhal actlon betwesn God and mmn,
Thls reciprocity and mutuallty are necessary to the
competency of the divine operabtione The response
of our wills, the conscious acceptance of Christ
as Savior and Lord; are the human response to the
divine approach without which the moral change
would not take plaoce.l8

Thus we see the insistence that men 1ls the center, that the
salveltion of man's soul be not ﬁerelylan act of God, ut a
consclous cooperation in which man does his ghare along side
of Gode While conversion 1s the "result of CGod!s gracious
action in c¢reating us anew in Christ" 1t 1s also at the
same time, "the result éf our own free actlon, In conver-
slon we choose the way of 1ife in response to motlves and
apmeals presented 4o us in the gospel."@? Fuller puts 1%
like thias

We wecognize that the final authority for accept=-

ing or rejecting the teachings of this Book resis

with the individual, who slone by the aid of the

Holy Spirit can 1ift the truths out of this printed

page snd transcribe them upon hls own heart of
flesh.3C

277bidss Pe 51
287bides De 5%
291bides Pe 37B. he o
30puller, op. glbes Ps 20
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Thus we arrive at our expression "Man let's Ged con
vert hime"™ Fuller expleins it further in speaking of the
Uincompe tence in gpiritual matters® wich he expleins as

a

Yman's right to ke & direct approach te God for redemnpe

<

&
€
i
Q

tion avail himself of the divine grace whereby he
is enahled to meot the conditions presoribed by the Triune
God for his redempbion.” Then he goes énto "man's ime
measuravle regponslbilities,;” by which he mesns man's right
"to let God deliver him from the roalm of darkness and trane-
slate him inte the Kingdom of the Son of his love,"31

So we have -arrived thus far: Han is sufficient of
himself to come to Gode (od provides the salvation; and
men lettz the Foly Spirlt work in his heart the falth to
accept that salvation. Because of the importsnce of man
in this process; eand the abllity of man to cooperate, and
we are aw'e that often 1t goes beyond this and man tekes
over as God fades out of the picture, Baptlists have always
placed an extrerme emphasls on a2 personal religion, a pere
gonal relationship with God and man makes the final decgi-
alon ;-."zhethez- he will surrender himself to God. One of the

manifestations of this type of religlon 1s the revivalism

for which Baptists have been farpuse.

3ltpia,

R {
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Revivalism and Evangellism

Daptista themselves aay that most of thelr convere
slons; elghty per cent, take place in revivals. Then

We Wo Sweet In hils Revivaliam in America points to the de=

-

eline of the power of revivalism, he is forced to male the

tlon, except In the Southern Baptlist Conventions In

L0
b=

reaent years there hias beon some sarious re-thinking,

evaluatlion, planmning, and real action in this field. The

Pros and the cons have been wolghed and a nsw program em=
phaslzing personal evangellism proceeds side by side with
mags revivallsm, which 1s very effective. Hemans evalu=-
ates the evils of the old protracted meetings with its
sawdust trails

ls A mere man made excltement, in which the effort
is rather to inflame the religlous feelings than
to enlighten and strengthen rellglious convicilon
« ¢ o results ordinarily in disastrous reaction
« « o many & field has been burnt over by these
pseudo=revivals « o .

2. A protracted meeting entered on for secondary
ends as to pay off a church debt « « o

3¢ A tendency to dependence upon protracted meet-
ings to the dlsparagement of the ordlnary means
of grace s o e .

4, In the reactlion which occurs after the extrems
nervous tension of a protracted meeting, guard
againgt relapse in the converts.

The Baptlists themselves have seen all of the evlls and

32G, Blalr Hemens, "Revival First « Then Evangelism,"
The Watohmen-Exsminer, XXXIX (March 1, 1951), 598.
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dgygers connected with revivalism and are on guard against

‘thems They themselves 1ist all the dangers and evils that

conservative protestents have hurled at them, and even more.
Stealey mekes a list of nine of the dangers:

le Professional evangelists go to excess in
high pressure . « « reducing influence of
the pastor

2. Too much attention to numbers and statistics

Je Exceasive emotionaliam

4. ILack of follow up with teaching and fellowship

S Public demonatrations

6. Too narrow subject matter

7« Becomes orude

8. Showmanship reflects sincerity

9e Profesaiongélsm tends to hurt vitality and
aincerity.

Revivalism shall continue to be emphasized by Baptists,

and it shall continue to be a big tool in winning souls to
Christ and to the Baptist fold. This year the Southern
Baptist Convention is sponsoring a "Simultaneous Evangelis~
tic Crusade™ for all of thelr eigﬁteeu thousand churches to
have revivals at the same time. 1In the past, six out of

ten converts were lost, but that figure is changing and will
continue to chenge as Baptists put more emphasis on instruo-
tion as to what conversion, and the new life implies, and
what 1s expected by Jesus of a Christian after he 1ls con=
verted, Findléy sets up these points as helps in keeping

converts after the revivalj

333, L. Stealey, "The Revival Method of Evangelism,®
Review and Expositor, XLIX (January, 1948), 32 f.
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a. Interest in the church organizations

b. Special receptions; ‘banquets, etoc.

¢, Christian companion, who 1s to encourage and
strengthen him for three to six months

de Special class for new members, on Sunday
morning during the Sunday School hour or in
the evening for a period of four to twelve
weeks, Study toﬁether the significance of
conversiony the Saptiast doctrines, the pro-
gram of the local church and the program of
the denominationeo®

A revival is nof merely something which a church may
or may not have as it decides or chooses, It is oonsidered
an abgolute essential to the living growing church, and i%
1s taken for granted that every church have at least one
revival a year either with a special evangellist or with the
local or neighboring pastors. Freemn says,

A vevival is the movement of the Holy Spirit

awong people resulting in the awakening of

Christlans and the converslon of the unsaved.

It is that which makes people God consclous,

A vevivel causes people to repent of thelr

sins, clean up thelr lives enjoy their reli-

giony, and share it with others. A revival is

not secondary or incidental, but primary and

fundamental,

Real revivallsm produces real pefaonal evaengelism. In
all periocdicals that emphasis today is very evident. Per-
sonal soul winning is the battle cry, Listen to the

Watchman=-Examiner edltorlalize:

34F1nd1ey Edge, "After Evangellsm What?," Review and
Expositor, XLVIII (January, 1951), 67 f.

35Freeman, Q_P_Q ;G_LE.; De B
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A burden for souls 1s the heart condition of
every Christian grateful to the Savior for sale-
vatilon receiveds That man who can look at his
salvation and what 1% means for five minutes and
not begln to think of relatives,; neighbors; and
friends who are without Christ and without hope
ls elbther poorly instructed or else he is so
hardboiled that he had better review vhether or
not he 1s really saved. For salvation's first
effect is to burden us with the state of those
whe are atill lost 36

Sanctification

When man comes %o God and lets the Holy Spirit convert
him, the Holy Spirlt continues to work in his heart to

v hime With his help the believing Baptist carries

~4

gancti

¥

bl

on the atruggle between his new life and his tendency to
evil which laats until the grave. But as he appropriates
more and more of Christ to himself, he i3 enabled more znd
mre to conguer his sinful self and serve the Lord in true
devotion and sincerlty. This conquerlng of sin to the
Raptist means not perfection but a certain holiness of live
ing and separation from the world.

While some Baptists todsy are very eztreme‘on this,
others are becoming more liberals Traditionally Baptists in
America have followed the Puritan pattern of conduct. This
1noludes fighting the use of liquor, tobacco, profanity,

gambling, danecing, covetousness, church attendance, and

56paitorial, "Personal Soul=Winning," The Watchman=
Examiney, XXXIX (February 22, 1951), 177.
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Sabbath desecrations While this conduct was once reguired,

Baptlat discipline has become raré, and today only for

flagrant lwmmoral conduct willl a name be dropped from the

roll,
Concerning the use of alcohol this 1s the reasoning:
It is first selfish to use it for it is for personal
gratifications It becomes a stumbling block to
the individucl and to the church. Those who use
1t moderately usually also take their relliglon
moderately. It 1s harmful, it deadens judgment;
self~controly; and so therefore the church must
preach abstinence.9’

% seems that they are a little hesitant to come out and
call drinking a sin and condemn anyone who drinks, although
it may someday come to that. The Watchman-Examiner en=
titled one of its editoriamls as "The Sin of Drunkenness."
It made the statement that "No person who intends to sin
cen pray. MNo person who intends to tempt himself as the
drunkard always does, can say 'Lead (me) not into tempta=
tion; but deliver (me) fromevil,' No person who cannot
pray can be saved.," Thus in a roundabout way it calls the
drunkard not saved but gualifies the idea of drunkard by
saying, "The man who drinks spirits regularly ought to con=
sider himself as already on the way to habitual intoxica=

tion,."n38

37R. Wilson Black, "The Church and the Cocktall
Christians;" The Watohmen-Examiner, XXXVIII (November 30,
1980) 3y L168: T e SR e

38Eal torial, "The Sin of Drunkeness," The Watchman=
Examl neyr, XAXIX (April 12, 1951)3 342 f.
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They cannot find Soriptural proof that it is a sin and
absolutely wrong although they try to. Thus they have to
be content with condemning drinking merely as a soclal evil
or placing a temptation in front of ourselves. Anderson

24

la it & social evil:

)

ca
As long as Christian people subscribe to magae
zines that carry llquor ads, as long as we per=-
mit our readers to blare out into our homes
their evil suggestlions; as long as we are make-
ing any contributions whatever to the movie
indus try; which has so glorified drink, sene
suality, and vice; as long as many will take

a socigl glass; as long as business deals have

En be Somp}oted in the bar--just so long %%ll

Amerlce stagger along in her drunken waye.

Another pressure 1s used to attempt to forbid the uae
of alcohol and this one 1s also used very much to forbid
the use of all tobasco. They say it 1s hammful tc the body
and %o the mind, and anything that is harmful to the body
or mind 1s wronge. St. Paul said, "Every man that striveth
for the mastery is temperate in all things; o « o I keep
un=der my body, and bring it unto subjection; lest by any
means when I have preached to others, I myself should be a
castawaye.” (I Corinthians 9:25-27) They point to the duty
of self=gconquest and say a Christian should‘be able to say

with Paul, "All things are lawful for me, but I will not be

395tanley A. Anderson, "Fighting A Social Evil,"™ The
Watchman=-Examiner, XXXIX (February 22, 1951), 180.
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brought under the power of any,"™ {I Corinthians 6:12)40
Once in Grace Always in Grace

And now the final sectlicn of thils chapter, what aboug

=1

the Christian who hag found salvation and sanctification?
Can he fall away and be lost? Although you do not read
mich aboult this today in Baptist periodicals; the historical
Raptist position isg in the true Reformed Calvinistic tradi-
tion which saysy; "Once in CGrace always in Grace." Dr.

Strong states it for us;:

The Scrlptures declare that; in virtue of the original
purwse and continuous operation of God; all who are
unlted to Chrlst by faith will infellibly o ntinue
in a state of grace and will finally attain to ever=
lasting life. This voluntary continuance on the part
of the Christisn, in faith and well-doing we call
peraeverance. FPerseverance is; therefors; the human

" side or aspect of that spiritual process which, as
viewed from the divins side; we call sanctifica-
tlone. It is not a mere natural consequence of cone
version, but inwlves a constant activity of the
human wilk from the moment of converslon to the
end of life.4l

Wallace's principles of the Southern Baptlat Seminary saysd

Those whom God hath sccepted in the Beloved, and
sanctified by His Spirit, will never totally nor
finally fall away from the state of grace, but
shall certainly perserve to the end; and though
they may fall, through neglect and temptation,

40garry J, Jangston, "The Scclal, Physicel, and Bio=-
logical Tffects of the Use of Tobacco and Liquor on Growin
Boys and Glrls," Review and oaitor, XXXI (January, 1934),
52"9.

41gtrong, ope Cltes Pe 2326



55

into sing whereby they grleve the Spirit, impair

their graces and comforts, bring reproach on the

Church end Stemporal judgments on themselves; yet

they shall be renewed egain unto repentance, and

be lept by, the power of God through faith unto

salvation.

Wallece goes on to explain this exposltion of the New
Hampshire Confession by saying that all those who do fall
away have not been true believers; not real saints in the
New “estament sense, as for lnstance Judas, Once a person
has surrendered himself wholly to Christ and has responded
to the purifying power of the Holy Spirit they are new
creatures in Christ and cah never be lost. This 1s the
real test of faithe-when 1t endures to the end. Anyone
who falls has nct had real faithe This 1s a little confuse

ge After placing so much emphasls on the importance of

L

¥

man in everything including his own sonversion, once he is
converted then it is CGod's responsibility to keep him safe
for heavene God will never let him fall awaye. The em=
phasis has shifted from man to Gode

This iz traditional Calvinism. We feel quits sure,
howeven, that many Baptists today in thelr weakening Calvin-
1sm are softening also here. As the emphasis on the lmpor-
tance of man grows the responsibility for final salvation
ahifts from the shoulders of God to broadlimaginary shoulders

of mane :

42yallace, Ops Cibes Ps 166



CHAPTER IV
MAN AND BAPTISM

I anywhere in the field of Baptist theology Lutheran
theologians and scholars have been writing, it¢ is here in
the doctrine of Baptisme We are grateful to them for their
refutations of Baptis®t views and expositions of the true
Biblical doctrine, We do not find it in the scope of this
thesis to vewrite all that has been written in every point
of doctrine, While we feel we must treat Baptism quite
thoroughly, since this 1s the ﬁital point of diifference,
we intend to remain brief and with emphasis. We will sece
that Baptism 1s subject to man, and that man is more impor-

tant than Baptiasm,.
Meana of Grace

We have already treated in the previous chapter the |
Baptist view of the means of grace. There is no need for
restricting God to certain means, so Baptism and the Lord's
Supper become mere "symbols" as they were to Zwingli. The
Raptist thinks of his Bapblism as a sign, as a public and
open profession of his faith in Christ as his Savior. We
quot e some of the definitions:

Livi expression of the immost reality of the -
Chrigéian falth « » o monumental symbols of the




m
~1

truth of God,d

The new convert goes down into a watery grave,
pioturing the burial of Christ and picturing
hls own death to sin; the crucifixion of the
natural manee

A personal and public testimony on the part of

the bellsving one to hls 1dentification with the
~ovrd Jesus Christ in his death; burial and resur=
schlion o o o the vislble symbol of a spiritual
and invisible reality.d

Host Paptlsts do, however, recognize that the view of Bap=

church. So they are forced to try to find explorations of
how it came aboub and why it came about. J. M. Cramp after
saying that he didn 't think Justin or Iraenaeus thought thgy
were regenerated by Baptism glves us this exploration of
how 1%t doveloped:

And as the act of obedience tc the Savior in thse
ordinance was commonly asgociated with spiritual
enjoyments and manifestations; and happy convertse
like the eunuch; 'went on his way rejoicing,' there
ware soms who came %o the conclusion that what was
connested with baptism was produced by it. If the
convictions that led the candidate to the baptismal
wher, and impelled him to the act of dedication %o
the Savier's service, were greatly strengthened ab
his Reptism, so that he then experienced & more ine

1o, ¢. 2. Wallace; What Baptists Believe, The New
Hampshire gonfession, An Exposition (Nashville: The Sunday
Sehool Doards Southern Baptists Convention, 0.1913); Pe 16.

&John R, Rice, Bible Baptism (Wheaton, Illinois: Sword
of ths Lord Publishers, 0.19455. De 8o

Sarthur Franklin Williams, Christian paptism As Set
Forth in Holy Scriptures (New York: First Baptist Church,
NeGe s’ Pe 24 fo
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tensely satlslying consciousness of pardon and

union with Christ, results were confounded with

causes; and the new believer was taught to ascribe

to bapitism the blessings which he had in fact ene

joyed befors; but which he realized more vividly

when he obeyed the Lord.4

The Baptist arrives at these conclusions concerning
Baptlism using the same Scripture and the very same passages
that Lutherans use to prove that Baptism is a means of
Graces The difference lies in the interpretation or exe=
gesis. Here we have an opportunity to see how the Baptist
uses his Scripture. Man 1z most important, He comes to
God end lets God convert him, He doesn't need Baptism to
convers him, so when he now goes into Scripture and sees
passages that tell of Baptism as a means of grace, he rmust
use his reason to find a sultable explanation for them,
Lot us look at a fews

Titus 3:5: "Not by works of righteousness which we
have done, but according to his meroy he saved us, by the
washing of regeneration and renewing of the Holy Chost."
Raptists say that Baptism i1s "an act of righteousness® which
we have done, end thus Titus is telling us that God saves

us with his washing of regeneration which is an Inward wash=

ing of the heart by the Word of God, The Baptist Robertson

45, M, Cremp, Baptist History: From the Foundation of
the Christian Chu;oh to the Close of the Elghteenth Centu
(Philadeiphia: American Baptlst blications Society, BDedels

Pe 26 fo




59
gays, "Man sutmits to the Beptism after the new birth to
Picture 1t forth to men" When we go to the original we
read "by means of the bath of regeneratlon.® We understand
that God does the seving through his "bath of regeneration,"
which we cell Raptisme The Baptiét ssys hils Baptism is a
picture, a syrbol to the eye of what tekes place in the
heart.

John 3:6: Jesus answered: "Verlly, verily, I say un-
to thee,; except & men be born of water and of the spirit,
he cannot enter into the kingdom of God."

Ephesiang 5:26: "That he might sanctify and cleanse

it wlith the washing of the water by the word."

Both of these passages are treated the same way. The
washing to the Baptist means "inwardly washed by the Word
of Cod and mede spiritually alive,"® Agailn they deny that
elther of these refer to Baptism.

when they come to & passage like Acts 2:38t "Then
Peter sald unto them, repent, and be baptized every one of
you in the name of Jesus Christ for the remission of sins;
end ye shall receive the glft of the Holy Ghost," they say
that the word "for" or the Greek "eis" could better be
translated "Baptized referring to, or pointing toward the

remission of sins." When one repents he receives the remis=

.

Srices op. cltes Do 326
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sion of slns, and then with an obedient heart he ia bap-

30 we could go on with Baptlst exegssise Throughout

the Paptiat Inaists on thinking of Baptism as merely a plc-

+yme ave 1
[rRC ALER | w VT ol §

he hasg to turn around Peter's comparison in
I Peber 3:21: "rhs like figure whersunto even baptisn
doth also now save us (not the putting away of the filth
of the flesh », o §" and Pault's in Romans 6:9: "Therefore
we are huried with him by baptism Into death; that like as
Christ was mlised up from the dead by the glory of the
Pather, cven so we also should walk in newness of 1life."
In so doing the Baptlst is listening %o his reason rather
than God, He sees in Scripture that man is saved by faith,
than¥% God that he doesy, but his reason tells him that if
he has remisaslon when he repents, how can Baptism help him?
He zees no need for belleving Baptism is & means of grace,
The Baptlst often falls to see that Lutherans also
believe salvation by fsith, and even without Daptism. He
thinks Lutherans use Baptism as a means of converting adults,
while it is merely an additional msans of bestowing the
gifts of the Holy Spirit. It 15 to strengthen and engender
faifh continually, to comfort and admonish the bellever.
Gehard says, "These adults recelve an increass of those
gifts by Baptisme," 1In direct opposition to Baptist thinke
ing, K8berle puts stress on the fact that grace is offered

in Baptism: "Here grace ls offered that is nothing by
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o

but grace because it is abgolutely free; that 1s not con-

ditioned by any schems of cooperation vetween man and Ged;

) -
1

that Is not limlted by en ethical condition 1n man o , "6
Tmergion

-

Baptists Inslisat that there is only one correct form of

Baptism-«by immersion, This is the way it was done in the
New Testamaty; they say, so that is the only valid way of
doing it todaye The New Hampshire Confesslon reszds:
"Chrlstlan Baptlsm is the immersion in water of the be=
liever."™ The London Baptist Confession: "Immersion, or
dlpping, of the person into water is neceasary for a proper
administration of this ordinance."’ This is the logical
formula which they use:

le Weber Mabtthew 3:1l: I indeed bapbize you

with water unto repentances!

Zo iuch water John 3:23: !'John also was baptizing
in Aenon near Sallm, because there was much water
there,!

9s A goling down into the water Acts 8:38:¢ f1And
he comminded the chariot to stand still; and they
went down into the water, both Philip and the
Eunuch; and he baptized hime®

4. Burial in water Romans 6:4: !'Therefore we are
buried with Him by baptism unto death; that like as

6adclf KBberle, The Quest for Holiness, A Biblical,
Historical and Systematic Investigation (Minneapolis:
Augsburg ?hblishing House; Ce1035); DPe 63 fo

7F. E. ¥ayer, Th. Engelder; W. Arndt; Thi G;agbn:rt
Popular Symbolics, The Doctrines of the Church o sten=
dox and of Other Heligious Dodies Examined in the )
crivbure (Ste Louis! Concordia Publishing Houses 0¢1934)p
Pae 267,
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Christ was ralsed up from the dead by the glory

of the Father even so we also should walk in

newness of life.!

5s A resurrection from the water Romans 6:5: 'For

if we have been planted btogether iIn the likeness

of hls death; we shall be also in the likeness of

h;u vesurrechione!

ue Coming up out of the water MNatthew 3:16-17:
'and ;o:au,'rﬁen he was baptized, went up atralghte

way out of the waterj and; lo, the heavens wers
“or\ﬂ unto him, ard.um saw the 3pirlt of Cod de«

s:exdmnb'lllc a dove, and lighting upon him; and

1o a veice from heaven; sayings; This 1s my belovsd

Song in whom I am well pPleasaed,?

Thus they conclude that the only correct form of Baptism

[y
w

immersion aince "no spoonful of water nor glassiful of
water on the head can plecture a burial and resurrection,
as the Bible says Baptism does "9

we must look at the word "baptize" itself, Baptists
gontend that the word In the Uraek, "baptizo™ means liter=-
ally "o immerse” and should be translated that waye They
say King Jemos refused Lo allow the translators to use the
word "immerse™ bscause 1t would have caused embarrassment
and confusion to the Church of England, so he inatructed
the translators not to translate the word, but to spell 1%
with ﬁnglish letters. Thus the word "baptize" was first
neard in the Tngllsh languege when it appeared in the King

James btranslation of the Bilble,

BRice, ODe Cit-g Ps 42 £fo
\.
91p14.
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They are partly right. The etymological and primary
meaning of the Greek word "baptizo" as well as the German
term "Taufe® and the Latin "mersio" 1s "immerse,"10 Iy pote
ual use, howsver,; "baptizo® does not mean exclusively "inme
merses,” but "wash" without reference %o mode. This 13 the
way 1% is used in the Bible. Xrauth points out that in
warm o Gemperate c¢limates the mode of weshing 1s usually
by Immersion and so the words for the two ldeas of irmerge
ing and washing came to be synonymous. Even in the English
language the actual use of words 4if fer from theilr etymolo=-
glcal force, For instance we use the word "bathe," wnen we
take a shower bath, a sponge bath even if primarily "bathe®
means “"to lmmerse." Other examples are "carnival" is a
farewell %o meat; "courteous” has its root in a word which
msant "cowepen3" the German "schlect"-~bad, originally
meant "good;" "selig," blessed, is the original of our
English word "silly." Thus the Baptist argument that be=-
couse ebtymologically "baptismosﬁ means lmmersion it must al-
ways in actuai use mean immersion does not hold waters

We look at the actual use of "baptizo" in Sceripture and

10charies Pe Krauth,; The Conservatlive Reformmtion an

Its Theolos 8 Represented in the Augsburg Confession, and
In the Histor &Ehd E%Eerature'E}TEEb Evangel1oa] Totheran
Church IPhilaEelphiaz The United Lutheran Publication House,
C+1871), pp. 518=84, ILuther 1s attacked as an immersionist
because of his sermon "Von Sacrament der Taufe" of 1519
where he speaks of the etymological and symbolic meaning of
"oaptiamos,."
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we see that it is used tomean "wash." Hebrews 9:10 statess
"Wnich stood only in meats ahd drinks, and divers washings
and ¢ araal ordinances; imposed on them until the time of
reformations” "Baptismoa® 1s translated "waahings™ by the
ablufronts

King James Version; "absolutlions” by Moffat and the Revised
Standard Verslon and "baptisma® by Lenski. These were
ceremonial waslings which do not demand immersions

Mark T:4 states: "And when they come fromt he market
except they wash, thoy eat note And many other things
there te, which they have received to hold, as the wash=-
ing of cups; and pots,; brazen vessels, and of tables.”
papblsmos” is %ranslated in most versions here "washings.”
They bapltlized or washed; cups, pots, brazen vessels, and
many texts add t ables or couches. Cups and pots could be
immersed but they usually were note. Couches definitely

were not. So "baptiszmos” means a washing and can not

mean immersion heres

)

Jatthew 3:11 states: "I indeed baptlize you with water
unto repentance; but he that cometh after me is mightler
than I, whose shoes I am not worthy to bear; he shall bap-
tize you with the Holy Ghost and with fire," In the para=
llel phrases "en udati" and "en pneumatd™ the preposition
"en" must have the same meaning. Immersion would not fit,
for no immeralon took place on Pentecost. Some have taken
fen™ locative and some as instrumental, but we take it in

its ordinary sense, "in connection with." John the
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(031

Baptist baptizaed "in connection with" waker and Chrigt
would perform & baptlzing "in connection with" the Holy

3¢ we fall %o see how one can underatand the Biblical
uss of "baptlizo" to be immeraion. Other reasons that have
been used by our writers ars that three thousand could not
have been haphized in Jerusalem one day; since there would
not have been enough water. There is no case in Acks where
Preparations are mentloned as removing of clothes, but
each baptizm iz performed lmmedlately and without any difw
fioulties,

Others have pointed to the D;deche whlch cormands
%o pour water three times on the head" of the person %o
be baptized,ll This Didache, or Teachlng of the Twelve was
wrltten about A. De 110, Ancient pictures show how Bapﬁism
was performed in the early history of the Christien Church

with & person standing or slttlng in wabter and having water

boured on his head. Clement Rogers in his book Baptism and
Christisn Archeclogyl? tells how he trled to prove that ime

mersion was used exclusively in the early church. He found

117, =, Mueller; "Holy Baptism," The Abiding Word, An

Anthology Of Dogtrinal Essays for the Year 1946, Theodore
Laetsch, edltor (St. Louiss Concordia Publishing House;

1947), T1, 2402,

12¢1ement Rogers, pRaptism and Christian Archeolo
(New York: The Oxford University Press, 1905%.
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that many of the early baptistries were so shallow a man
could not be immersed in them, even if he lay on his back,
He reversed hls opinion,

50 we oan find nothing to prove the ancient Baptist

ingistence on immeraion,
Infant Baptism

low let us look at their other point, infant Baptism.
Here we must first start with the need again. To a Iumther=
an infant baptism is necessary because he believes in an
original sin which condemns and damns. He needs Baptism
%0 save himself from that sin and regeneration. The Baptist,
hoewever, does not have the same necesslty for he refuses
to believe that man has an original sin which condemns in=-
fantse They belleve in original sin, but only a sin which
condemns when it grows into actual sins Wallace says:
Holiness, or wholenessy was no part of the people
who were born agaln. There was imperfection to
every one o o« « The heritage of sinlessness came
to no one. UNot only was sinfulness common; 1t was
universal . « ¢ Then sinful propensity leads to
sinful choice and deed, the responsibility cannot
be evaded . « « Those who being sinners by nature,
become much more so by practice, and take voluntari=-
1y to paths of wrong doing are under the condemnation
of the Law of God «  « A man needs to be saved frgg
the sins of impulse and from sins of dellberation.

Thus #ullins can speak of a Phereditary bias to sin," or a

13Wallace. OPe Citey De 38=d4.
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“tendency to sin" as derived from Adam.14 So they do be=
ileve that there ls such a thing as heredltary sinfulness
btat there 1lg no hereditary guilt. Children are sinful and
yet they can enber the Kingdom of Gods How? Mullins says,
The provisions of Christ's atoning work extends to them
and God works in them the needed change.“15

The Raptlst thus sees no need for infant baptism since
the ¢hild will not be condemned without 1t and baptism
meang nothing in itself, but is only an outward symbol.
Only helievers can be baptlzed whe have first consciously
aocapted'ﬁhrist. An infant cannot consclously believe; so
they cannot be baptizede Note the emphasis, not on what
God says in the Bibley, but on what man reasons and thinks,

How can a child have faith? The Bible answers that
infants can believe. Jesus uses a child as a model for
adults and says, "Whoso shall offend one of these little
ones which believe in me « « «" The entire context forces
us to belleve that Jesus meant a 1it tle child. Faith 1s
worked by the Holy Spirit and who will dare to 1limit the
power of the Holy Spirit and restrict his workings to adults
only? John the Baptist was filled with the Holy Chost

14pdgar Young Mullins, The Christian Rellgion, In Its
Doctrinal%g;preasfon (Philadelphiat The Judson Press, C.1917,
reprinted 1946); Pp. 286=93.

151pia,
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{Inke 1:15) even before he was born, surely a child after
it is born can be filled with the Holy 8Spirit. |

It is true that the Bilble does mot specifically come
mand the baptism of infants, but it also does not forbid
it, Just as it does not command or forbid the baptism of
womens Infant baptlam is taken for granted for Peter says
that the promise for remission and the Holy Yhost to those
who are bapbized appliea also to children, "for the pro=
mise 1s unto you and to your children.® (Acts 2:28-20)
When Jesus commands his disciples %o make Christians of
all nations by baptizing and teaching them (Matthew 28:18)
he ingludes childrene He sees beyond the firat misslonary
stage of the gospel work when adults must be taught before
Baptism i1s administered tc them; he sees his church being
established among the nations and chlldren entering 1t in
Infancy and this means baptisme

In the sotual ins tancea of Baptism in the New Testament
a few adults are mentioned individually=--no children. Yeb
households sre mentioned and we think of households cone
taining childreng Lydim, Acts 16:15; the Jaller at Philippi,
Acts 16:33; and Stephanas, I Corinthians 1:16.

We can well say with Sasse:

The question (infant vs. adult Baptism) cuta ne

figure either in the New Testament or in Luther.

Aside from the .fact that edult candidates for

Baptism volce their sssent and confess thelr falth

personally, Beptism has always been administered

in the church 'just as though! the persons to be
baptized themselves desired Baptism and believe
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that which 1s spoken in Baptismal confession of
faith., This practice must not be accounted for
on the basls of lliturgleal traditionalism and
ecclesiastical conservatism,; but 1% belongs to
the very esssence of the rites We baptize in-
fants just as though they were adults; even as
adults believe juat as though we were Infantse
Whatever difference between adults and infants
may signify for us himana and for our egtimate

off a man, for god it signifies nothing., A human
belng is a human being; 1s a child of Adam or a
Child of God, wilthout regard to age. This is the
deeper reason why 211 baptismal rituals treat the
infant 'just as though' it were grown up.

Baptlsm then 1a subject to man. Man,; the all impor=
tant, uses baptism as he pleases; not as God conmmands.
Baptism could be dispensed with easlly and nothing be lost.
fan can still come to Godj still let God o nvert himg and

st1ll make a public profession of hils falth.

163, Sagse, Concordias Theologleal lionthly, XX
(November, 1249), 869, This was published in the Septenm=
ber, 1940 isaue of Lutheran Outloock as translated by
Profe Po He Burhring.




CHAPTER V
MAN AND THE CHURCH

Baptists have always claimed strict adherence %o
Seripture Lo every point of dootrine and practice. We
have already seen in Chapter Two that whlle this is truse,
man is the one who determines what “cripture really teaches,

and in Chapte:

7

¥

* Four we had some practlcal examples of this
in connection with Baptisme. Man is more important than
Scripbure and his reason is the arbitrary selector of the
truth vom Scripture.

When we come to the Bapitist doctrine and practice of
the church, we see that they follow closely the pattern
of Scriptures The oxample of the New Testament church is
the pattern for Baptist churches,; for thelr polity and
doctrinal statementse

Baptist churches are congregational in polity, They
have always been, and this 1s one of the distinet character-
istics of the Baptlsts, which they have carrled with them
through history, although today most people think of the
Baptists as being distinct only for their teachings of
Baptism, immerslon, believer's baptism, and rejection of

infant Bapbisme b

Definitions

Rushbrooke, the general secretary of the Baptist World
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Alliance in an article, "The Historle Witness of the
Baptists®™ maintaina that the New Testament communitles
were essentlally Baptlast in their church polity, and that
which haz made Bapbtlats distinet through history ia their
bellef that only hellevers are memberé of the vliaible
churchae *

In the definltions of the church which we find thia
i3 always the emphasis: the church is made of baptized
bellevars, Strong calls it: "The whole company of regener=
ate persons in all time and ages, in heaven and on earth.®
He makes 1t ldentical with the kingdom of God, the ndy of
Chrlst and uses the terms; "invisible" and Muniversal.?2
There iz not too much stress put on this "invisible and
wniversal®™ churche Carver even points out that the New
Hampshire Confeassion "ignores the universal spiritual body
of Chriat,"o

Thus 1t seems that while there are some differences of
belief, as a rule the visible, or local or "individual

church” is sSressed much more than the "invisible" or

1y, =, Rushbrooke, "The Historical Witness of the
Baptists,” Review and Expositor, XXX (October, 1933),
403»13,

2augustus Hopkins Strong, Qublines of Systematlc
TheoloF (Philadelphia: The Griffith and Rowland Press,
G 1908 g Do 1836

3W. Ao Carver, "A Church: The Church," Review and
Expositor, XLVIIIL (April, 1951)’ 151,
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universal., In a statement of the Northern Baptist Convene

tion (now American) of February, 1951, we read:

While we recofijlne the existence of a universal
and spiritual or inviaible church, we belleve

that the visible and local church, when properly
cons tituted, is an assembly or body consisting
only of those bellevers who have been Scripturally

irmmersed upon thelr profession of faith in Christ
as wavior and Lord.

Strong explaing the difference between the two in this way.
The visible or individual church is the universal church
which tales on local and temporal form, and 1in which the
idea of the church ss a whole 1s ccneoretely exhibited.

The individual church may be defined as that smaller
company of regenerate persons; who, in any given
community, unlite themselves voluntarily together

in accordance with Christ's laws, for the purpose

of securing the complete establishment of hls king=
dom in themselves and in the world.S

Carver also gilves us a traditional deflinitlon emphasiz-
ing again the fact that the church is made of individual
baptized believers:

A congregation of baptized believers in Christ,
worshiping together (voluntarily) assoclated in

the faith and fellowship of the gospel; practic=
ing 1ts precepts; observing its ordinances; recog-
nizing and receiving Christ as thelir supreme law=-
glver and ruler; and taking his Word as their sufe
ficient and exclusive rule of faith and practice in
all matters of religion.®

4paitorial, "Mhe Church and Ita Functions," The Watgh-
man Examiner, XXXIX (February 8, 1951), covers

SIbidsy Pe 235.

6carver, op. clbes Pe 147
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Carver comes up, however, then with a new idea. He
foels that the traditional emphasis on the local congrega=-
tion and 1ts supremacy and importance as a worshiplng unit
1s & "baptlst error.” He stresses what he terms the “eity
community church"” idea in which each logal church is a unit
or part of that "city community church.” Thus he tries to
tie all believers together in what is probably the universal
churche,

Thues the traditional emphasis of the Baptists in their
doctrines of the church has always been on the individual
mar. We begin with him. When he joins other bellevers like
himself a congrogation is formed. If there are others in
the group who do not bellieve in Christ, they are not really

members of the church. That is why baptism is made a re-

quisite for membership and confession of faith is a requisite

for baptism. "Members of the visible church consist only of
those who are consclously disciples of Jesus Christ. Apard

from falith nc church membership."?

This has been called a demooratic form of church govern=

ment, Fuller calls it the "purest demonstration of democracy

to be found anywhere .4. . No ecclesiastical sovereignty ex-

cept the local church and this sovereignty is recognized only

because the individual Christian who constitutes the 1local

TRughbrooke, op. cites Pe 407
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church can appear in person to exercise his rights."®
The Purpose

Each congregatlon ls supreme and 1s ruled only by the
laws of the New Testament, which forms the pattern of the
organlzaticn ltselfs Otrong goes intc detail listing
polnts Justifylng Uhe organization of the churche He lists
the following points as proof of the organizaticen of a
church in the New Testament:

sbtated meetings

Elections

Officers

Designationg of 1ts ministers
The recognlzed authorlty of the minister and the church
Its discipline

Lts contributions

Letters to the churchea
Reglater of widows

Uniform custboms

Ordinances

Order enjolned and observed
Qualificationa for membershlp
Common work of the whole body®

Why organize a church? Because 1t has been established in
the New Testament. The purpose why the New Testament es-
tablished the local congregation Strong sayst ffthe sole
object of the local church is the glory of God, in the com=
plete establishment of his kingdom, both in the hearts of

8E1lis A. Fuller, "Why Baptists,"” Review and Expositor,
XLVIII (January, 1951), 18 f.

93trong, 0pe gites Pe 237
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bolicvers and in the world."i0 The statement of faith of

the Northern Baptlst Conventlon Theological Seminary in

Chlcago glves us a more complete definition of the purpcse

of the church?

« s s that the purpose of the church 1s for the
worship of God, for servlice and for the carrying
out of Christ's great commlission in its divinely
given ocrder;
{1) of lmparting the gospel message tc every
creature

(2) of baptizing believers, and

) of teaching them %o observe whatsoever
he has commanded;j
that such Cospel churches are independent bodies
and self-governing in accordance with Seriptural
procedure, tut that they cooperate with churcheas
of like faith and order upon the baslis of the
Lordship of Christ for the furtherance of E&s
gozpel and the advancement of hls kingdom,.

The Officers

The officers of the church then must be the only two
which Scripture speaks of, the bishop, presbyter or pastor,
and the deacon. The bishop, or elder, is the splritual
teacher in public and private, the administrator of the ordl=-
nances, the superintendent of discipline, as well as presid=-
ing officer of the meetings. The deacon 1s the helper of the

pastor in both spiritual and temporal affairsei

101pida,

11Ed1torial, loc, clt.
1281:1‘0!13, Ope gis.’ Pe 240,
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The Laws

The only laws that are in force for the local congre-
gation are the laws of the New Testament; or of Christ hime
self. Wallace says, "Churches of today must be formed after
the pattern of the New Testament church in principles and
polity, in doctrinal character and 1life," and then he lists
the laws of Christ as quoted from Dr. Augustus Strong in
"The Fssential Principles of a Baptist Churchs®

l. The unity, suificlency and sole authority of
Scripture as the rule of both doctrine and
politys

2o Credible evidence of regeneration and convere
sion as a prerequisite to church memberships

3, Tmmersion only, as answering Christ's command
of baptismy and to the symbolic meaning of the
ordinance}

4, The order of the ordinances, baptism and the
Lord's Supper, as of divine appointment, as
well as the ordinances themselvesj

5. The right of each member of the church to a
voice in its government and disclplinej

6. Fach church, while holding fellowship with
other churches,; solely responsible to Christ;

7. The freedom of the indlvidusl consclence, and
the total independence of church and State,13

This we believe is a good summary of the Baptist doc-
trine of the church, but from this each congregatlon make 8

its own veriations both in dootrine and practicee.

P

130, C. S. Wallace, What Baptists Belleve, The New
Hampshire Confession, An Exposition (Nashville: The Sunday
School Board, sSouthern Bap?fat Convention, 6.1913), pPs 147 f.



o
The Polity

It 1s essentlally e laymen's church in which thers is
room for any church hlerarchy. Each congregation is in ite
self supremec. This is true because it is wade up of indi-
viduals who are supreme in themselves. The polity then
could be called congregational. Iach member of The church
has a velce in the church. %Wnen a matter is to be decided,
the members votc for the decision, and each baptized member,
men, women and chilldren have & right to vote.

Becauvse man and his froedom lies at the center of ithe
Baptist doctrine of the church; Baptists have bLeen very care-
ful in forming sssoclabtions and conventions and in joining
other denominations in cooperative efforts. They do not wand
to infringe on the right of the indlvidual, and the local
congregation. The Southern Baptlsts have been very inslse
tent on thise. Xeegan says,

The emphssis of the Scuthern Baptists has always

been on the autonomy and independence of the local

churche This convietion has stermed from our ad=

herence of what we belleve to be the simple, ob=

vious teachings of the New Testament, unhampered

by traditional eccleslastioismel4 |
In this same article Keegan points out that when Bape-

tists began forming their associations they were gareful and

146, xearnie Keegan, "The Ecumenloal Movement and

igutl)lern Baptists," The Watohman Exeminery XXXIX (liarch 15,
51 » 50-
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had so=-celled "safeguards" to prevent an ccclesiastical
hierarchy from develeping as in aome other churches. He

mentions:

l« Messengers elected by the loceal churches %o

represent them have no delegated aunthorlt gle
which wuld meke any action taken %y then b€;d£7
ing upon the local churches which they represente.

2e The three principal organizations to which local
Baptist Churches send mesgengers (the Association,
st~“e crn"ention or general association. and the
Southern Baptist GonVﬁntiﬂn) work together on a
purely voluntary basis « « o

3s The Southern Baptist Convention, by the nature
of 1ts ov»*niguhlon, constitutlon and bylaws, is
powsrless faie/ to join eny ecumenical movement

and spesx authoritatively for the local churches.

The sszme 1s true of the state conventions and
gsgoclatlons,

Recent Trends

Tt hea become evident to studentas of Bapilist history
that in recent yeara, howver, a trend has appeareq toward
centralization. BRaptiasts are showing a feeling of denomi-
national consclousness. They are looking more and more to=
ward the state assoclations; the natlonal conventions far
lesdership. This seems a natural development in the com=
pPlex society of our Unlted States vhere everything tends to
become bureaucratice Torbet lists five reasons for this

trend toward centralization which one historian calls

151pid,
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4} l 2 2 !'\10!.."7‘ " M2 8- ? e t 2 =8 e ) = &
ecoleslology. 1his is true particularly of the Soubthern

Bapbist conventions

l. an cerly union of Baptlat forces to protect
themselves from persecutilon
Zs @ general Daptist background with 1ts move
centralized polity
Ze 8 developing centraslization in state conven-
tiong quite early iIn the 19th century
o & Uyplcally American criticlaom of the financial
bagis of repregentation vhich is inherent in
the older cooperative soclety system
5, pressure of the land-marklsts to iubatitute
a ochurch basis for the flnaneial.iO

A

H

This trend is also affocting church pollty, although
Baptlsis are not cager to admit it. Denominational lines
are becomnlng strongere The state associations and especi=
ally the latliconal Conventions sre assuming more conirol and
authority. This trend will probably never become as pro-
nounc¢ed as it has in other denominaﬁions, for Baptiats still
eling to thelir insilstence on the freedom of the individual

Christian and the Indivldual congregatlone
Cooperation and Unilon

As Tar as cooperating with other denominations the
Baptists have besn very freo to share in unionistic services
and any cocperative endeavors on the local congregational
level, They are, however, less receptive than most denomie

nations to join other church bodles in larger cooperative

16zobert G. Torbet, A Eilstory of the Baptists (Chicago:
The Judson Press; c.1950); pe 458
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endeavors above the loocal congregation because of the féar
that it wlll Infringe on their individual freedoms

Stanley Jones challenge tUnite or die' may be a

just challenge %o some church groups; tut not

to the Baptlists for wo face no auch alternative.

We need no escape mechanlsm in the form of

ecumenicliy to save us from death « « « We need

only the road of absglute freedom, the road which
we ourselves bullded?

Baptiats have always cooperated in missionary activi-
ties., Such things as agreeing to territorial limitations
in the mission fields; but beyond that they have been slow
to join any joint endeavore This 1ls true particularly of
the Southern FPaptists, The Southern Baptists have never
joined the Federal Council of Churches of Christ in Amerioca
while the Horthern Baptlsts have been a member since its
orgenization in 1908, When the Southern Baptisis received
their invitation to the World Council of Churches meeting
in Amsterdam in 1048, they returned 1t. They explained this
action like this: A great over all world ecclesiasticlsm
would depend more on polltioal'preasure than upon spiritual
power; and a close gompact unloh of non~Cathollcs would
intensify the conflicts of Christendom by arousing the
Roman Cathollos. It would threaten the sutonomy of the local
church and would jeopardize the witness of Baptists to be=

liever's baptism and a regenerate church. This view was al-

17puller, gpe gltes Peo 226
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80 upheld by the World Alliance of Baptists, but Torbet
adds that they feared that paedobaptists would dominate the
Councile Of course the Northern Baptist Convention accept=
ed their invitatlon.8 |

There are perhaps a multiplicity of reasons for this
trend toward more cooperation with other denominations.
Torbet mentions some of the factors that are involved;
radlog the intermarriage of Paptists with those of other
denominetionss the Influence of the World Wars; and the exz=-
perlences whicgh have come out of the cooperation which has
already t aken places, Bubt again let it be said to the honor
of the Southern Baptists ﬁhey have remained practically im=-
muned to the cry for unlon. They have clung to their in-
sistence on the freedom of the individual congregation and
thelr democratic polity which wants no dictation from highe-
er organizations. Yet it i1s strange perhaps that it is just
in this group that the trend toward centralization 1s the
strongest end in the unionistle, Northern Baptlsts hardly

appears.

In closing let us gain take note of our theme, the lm-
portance of man, It seems quite evident that the doctrine
of the church revolves around man. The oong:fegation exists

by the demsnd of the New Testament, but it is formed by the

18Torbet, ODe gltesy Po 460 f.
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banding together of men. These men are individuals. They
ave freey and responsible individuals. In the church this
freedom.and indlvidual responaibility must be preserved.
8o the church mist not dictate to man, either on the local
level, the state level, or the national or international

levele HMan 1g the center and his freedom muat be preserved.




CHAPTER VI

MAN AND THE STATE

The relation of the church to the state could be dis-
cussed under the doctrine of the church. Z%his would elimie-
nate this chapter heading and combine this material with
the previous chapter. We have chosen, however, to make
this a special chapter becauge of all that it involves
and because of its lmportance in the light of recent de=

velopments e
Religious Liberty

The seperation of the church and state 1s a logical
conolusion to the Baptlst principle of religlous freedoms
Some Baptists have ealled this principle of religlous
liverty their most distinctive principle. They claim that
they have had this principle and upheld it since the early
church and that they have had to stand alone in upholding
1t until the nineteenth century. They base their principle
of religious liberty on Scripture and thelr belief that
Soripture says each individual is responsible for his own
eternal destiny.

Thus they have maintained the right of individuals and
groups to worship God in thelr own way and to belleve in
God or even to disbelieve him. This principle was set
forth already very clearly by John Smyth in 1611:
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That the magistrate 13 not by virtue of his office

to meddle with religlon, or matters of consclence

t0 force or compel men %o this or that form of re=

ligion or doctriney but to leave the Christian re-

ligion free, to every man's consclence, and to

hendle only clvil transgresaions (Rom, 13) injuries

and wronge of men agalnst man, in marder, adulbery,

theft, etc., for Christ only is the King, and lar

giver of the church and conscience, (James 4:12)
Thomas Helwys wrote in hils "A Short Declaration of the
Mys tery of Iniquity:®

Let the King judge, 1s it moat equal that men

should choose their religlon themselves, seeling

they only must appear themselves before the judge

ment seat of God to answer for themselves.2

Tn the inscription of this work Thomas Helwys had the
gourage to wite in a day when the King determined the re=-
ligion of the people, "The King is a mortal men and nos
God, therefore hath no power over mortal souls of his sube
jects to make laws and ordinances for them and to set
spiritual Lords over them"® He was of course put into
prison for thils statement.

This principle of the importance of man and his right
to individual religious liberty, they clalm, 1s the histor=

ic heritage of only the Baptists. They go 80 far as o say,

1R0bert A, Torbet, A Hlstory of the Baptists (Chicago:
The Judson Press, 0.1950)s Pe 479

2Ibide; De 480.
S1bide
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tpaptists are the only people who did not come to the idea
of religlous liberty gradually, They possessed and maine
talned the full idea from the beginning."% They do recog=-
nize, however the contribution made by the reformation
and eapeoially Luther in his principle of the right of
private interpretation of the Bible. This was, ﬁhey says
the germ but 1t lay dormant and

Tather lacked the courage to permit such freedom

lest 1t deastroy his state-church connection., It

was left, therefore, to the Anabaptists and the

Baptists to malntain consistently,; and at times

to defend with thelr lives, the right of indivie

duals and groups to worship ng in their own way

and to belleve or disbelleves

Thus in this way the Baptists claim they have made a
real gontribution %o the history of the world. They have
given leadership by their oconsistent wltness to this prine
oiple of religious liberty and "the world is their debtor."®

Tt waz here in the United States that this principle
was made crystal clear and where real leadership was
apparent. The teachings of such men as John Clarke; Roger

Willlams and Tsaac Bachuss The first government that was

4%, E. Dodd, "Separation of Church and 8tate and Relle
glous Libe;ty," %he Watemmen=-Examiner, XXVIII (October 17,
1940), 1100 T,

S7orbet, ope cltes Do 479

' ks The
6Robert G. Torbet, Baptist Leadership (New Yor
American Baptists Home Mission Soclety, Department pf
Evangel 1sm, 1951)s De 26
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established which separated the union of church and state
was the government of Roger Williams in the providence of
Rhode Island in 1636. Here there was for the first time,
abgolute religious liberty. In the colony of Maryland where
Lord Baltimore established religlous liberty in 1634, it
was only for those who believed in Christ, so Strong insists
that this was not religlous 11berty.7

During the revolutlonary war, every Baptist assocla=
tlon in the colonles had comittees working to write relig-
lous liverty into the constitution. The Associatlon at
Rhode Island in 1777 voiced the universal Baptist opiniony
"For a civil assembly to impose religious taxes i1s more cer=-
tainly out of thelr jurisdiction than 1t can be for Britaln :
to tax Amerioca.”® That they were successful is evident by
our present conatitution and the amendments in the Bill of
Rights., DRaptists are not delinquent in claiming their share
of the credit. Historian Torbet says,

America should be eternally grateful to the

Baptists of colonial New England and Virginia

for 4t was, in part at least, their struggle

for religicus liberty which culminated vietori-

ously in the omission of any religious tests

or restrictions when the sonatitution of the
United States was framed.

TAugustus Hopkins strong, Christ in Creation and
Ethical Monism (Philadelphia:s The Oriffith and Rowland Fress,

Ce iagg j OWQ

8R, E. E. Harkness, "Some Early Practices of the Baptists
in America," Journal of Religlon, XI (October, 1931), S547.

®yorbet, A History of the Baptists, p. 481.
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Separation of Church and State

The loglcal corellary of the doctrine of religlous
liberty is the principle of the separation of echurch and
state. The two must go hand in hand, for under a state
church program serlous restrictlions may be made upon the
individuel’s right of religlous liberty. Thus it was to
preserve and safeguard these bellefs of the priesthood of
bellevers and rellglous freedom that Baptists have always
insisted upon the separation of ghurch and atate. The
church should not dominate the state and the state should
not dominate the church.e RElther of these; Baptists feel
brings with 1% disastrous results.

Agrin Baptists point to the fallure of the Meforma=
tion. TIn fact they say that here la the reason why Luther's
reformation was nob permanent in Yermany. He failed %o re=
vise the doctrine of the “hurch. He did not trust the be=-
lievers,

He did not trust enough in the selfegoverning

powsrs of the body of true believers, and so

he gave over to the State the government of the

church « o ¢ Lt was the Roman Principle modi-

fled o o o Luther mixed up Church and State

once more but he had his misglvings, 'Setan

remains Satan,' he said, ‘under the Pope, Satan

pushed the Church into the State; now he wishes
to push the State into the Church.t

1°strong, ODe Cltes Pe 220

gl
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Lather and his Reformation failed to aeperate the
church from the atate. It remained for the Anabaptists to
do ite Stroeng lmmedlately following the section quoted
above shows how the Anabaptlsts tried to do ite He says i
tho rirst conlession % claim absolute religlous freedonm
for themselves and gront it to others was in 1527 published .

by Anebaptists in Schlelheim, a little village neay

Schaffhauvsen.
They woere the first martyrs of scul-liberty in
Fuvopej tho {lrat vho dared proclaim even unto
death the Hew Testement dootrine of a wholly "8

spirvitual churchy the first who pushed to 1ita
loglcal consequences the principle that civil E
government has ne authority over consclience,
ve glory in the fact that thege reformers of
the Neformers were Rap‘bistsol
Lot us now look at their definition of this principle
of the abaolute separation of State and Church. ¥, E, Dodd
in an address ab Paptlst Day at the Hew York Vorld's Fair
on October 5, L040, addressed a packed house on the subject
of "Separatlion of Church and State and Religlous Liberty." 1
He mtates the general Daptist belief that both the church ;.
end the state are of divine origin, and both have thelir ;
aphere of activity fixeds- The church must operate in the i
sphore of spiritual and eternal needs of mwan, while the

state ought to consern itself only with the secular end

111v3d., Do 229 o
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temporal needs of mansl2 Strong says,

Side by side with the church, but in entire

independence of i1ty standas the State. It too

13 a divine instlitution and 1s clothed with a

divine euthority. But 1t has to do only with

men's outward and carthly and temporal affalrse+d
Thus Baptiste say Uhat the stabe has no right to interfere
with the religious beliefs and practices of the individual
or congregatlon, and the church has no right to interfers
with the program of the state as long as 1t remalns in its
own sphere, The church has no right to seek or expect
finenclal support from the state. So Baptists claim thab
they introduced the new principle of voluntary church sup=
port which 1s the principle used by all of our churches in

Americas

Loyalty to Government

It 1s significant to note here that whlle Baptists

fight vigorously for the separation of state and churchy

they always have insisted upon the divine right of the State

to male. They thue have been obedlent cltizens where there

was no infringement upon thelr conscience., Thomas Helvwys

stated the basic principle that is stlll in force.

18podda, loc. clte

135trong, ops oites Pe 21l
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{Vie) profeas and teach that 4in all earthly

things the king's power 318 to be submittied

untoj and 19 heavenly or spiritual things

1L the king or any in authority under him

shall exercise thelr power ageinast any they

are not to reslst in any way or mesns, ale

Shough it were in thelr power,; but rather to

submlt thelir 1lves as Christ and his discie

31¢sl;lﬂy end yot keep tholr consclences to

Torbet points out that while pPaptists have always been
opposed to wary whon thelr country called for them to fight
in 1%s ermed forces, they have been ready and willing to goe
They have never encouraged thelr people to be congolentious
objectors, and the number of them in the last war was in-
significant. They have always f£illed thelr gquota of chap=

laing,
The Situation Todey

that 1z the situstlion today with Ameriocan Baptists?
They are otill fighting for separation of church and state
and religicus liberty, on & much more organized soale than
they have ever done Iin the past, As far back as 1892, Yr.
Strong set up a goal in a sermon to the American Baptists
Home ¥ission Scclety: -

If now we ecould only secure the insertion in

both the Federal and the State constltutions

of a provision that no publlic money shall be

appropriated to sectarian institutions, the ,
rccorgrof Ameriecn Baptists would be complote.19

Mrorvet, 4 History of the Baptlsts, pe 480
L55¢rong, ope 0ltes Do 2430
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Today Baptists do not state thls as a definlte goal,
but they are constantly on guard against any trends that
might endanger thelr beloved principles. They have ore
ganlzed end hecoms systenztice The Southern Baptist Con=

ventlon in 1936 expanded the duties of its commission on

<

Chaplains of the Aemy and Navy to "include all matters ine
volving the relations of our ox"ganized. work to our own and
other governments.” The name of the committee was changed
to the Committec on Publioc Relationa. Then the Worthern
Baptist Convention set up & similar committee and these two
Jolned hands in 1938 to form the "Joint Conference on Public
Relat lons.” To this Conference then was added representa=-
tives from the Negro Baptists, the NationaliBaptlsta Cone
vention; Us S. Aep INncCep and the National Baptist Conven=
tion of America. Thus thls one cormittee, which maintains
its office in Vashington and keeps a constant wviglil on all
legislation, represents more than fourteen and a half
million Raptistse.

The two lssucs at present which paptists feel threaten
the separation of church and state and thus their relijious
liberty are the efforts of the Catholics to galn state sup-
port for transportation to parochlal schools, and the ap=
Pointment of an ambassador to the Vatican. When President
Roosevelt appointed Myron C. Taylor as hls speclal envoy
to the Vatlcan there was some protests Resently when Fresi-

dent Truman nominated Major General Mark We Clark as the

I T~ T
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ambeasador to the Vatlcan, subject to the approval of
Congress, there were some violent reactions among all

Protestant groups, and especlally Raptists. Dr. J. M, Dawe

gon; the Ixecutlve Dirsctor of the Joint Committes on Pube

1ic Affeirs made this statement,

a - . i . Can s » "
maPis AT S ST R AR VoA

Tt ia a deplorable resort to expediency which
utterly disregerds our historical constitutione
el American system of separation of Chureh and
State.

L el e, Y e

It will be disruptive of national unity and dis=-
slpate gpod will between Protestants end Catholics.
It is a blundering policy for combating Communism
g8 Protestant countries throughout the world are
making the moat effective stand againat Communism,

The best way to lose the battile against a totali=-
tarien state is for free countries to form a Coe
clition with the pecple under a totalitarian
Churche &

The President of the Southern Bsptist Convention, Dre J. D,
Grey sald:

The Presidentiel nomination of General Clark as
ambassador %o the Vstican is not only unconati=-
tutional and 3llegal, but 1ll-timed and divisive
e s » The Vatican is a small de facto state of
only 108 geores with no military force and with
whom we have no exchange of commerce or oltie
genry. Nost of the thirty-seven natious with
delegations st the Vatlcan hold the union of
Church and State in a manner repugnant to our
democratic concept o o o

The President has disrupted our national unity
at a time when he can least afford dlsunity.
However, he has aroused freedom-loving Amerioca
and slerhed us to battle against the growing

16raitorial, The Watchman-Examiner, XXXIX (November 8,
1961), 1089 £,

g
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effortswof an organized ndnoritg to breaoh
the wall separating Church and State.+7

Baptlists fcel that the call of our day 1s to battle
agalnat the forces which are pitted against religious liber-
ty all over the worlds, Those that have religlous liberty
mast bring 1t to others. The keynote; we believe, was
gounded by the Baptist World Alliance in thelr "Mid=Century
Call to Religlous Freedom," a Manifesto on Religious Free=
dom which was prepared by the Commlssion on Religious
Libverty of the Baptist World Congress and adopted by them
in session at Cleveland, Ohlo, July 25, 1960, In this
Manifesto the present dangers of Religious freedom from
Communism and the “oman Catholic Church was called to atten-
tion and %the conclusion 1s drawn that at "no time in the
history of Christlanity has there been greater danger of
losing sight of the principles and ideals" of religlous
freedom and basic human rights. The historic Baptist posi=-
tion 1is reaffirmed and the Congress pledges itself "to seek
for all men ths right of free and unhindered access to God
and the right %o form and propagate opinion 1n the sphere
of religion without interference by civil and religious

powers." TI% supports the Universal Declaration of Human

Rights as adopted by the United Nations and calls for action
from all Baptist churches; Protestant state~churches; Roman

Cathollie Churches; rulers of cormunlst countries; the Unlted

71v14,
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Natlonsj and o all nations to "demonstrate their support
of the Universal Declamtion of Human Rights.":8

Thus Deptists continue %o fight for theilr chorlshed
principlea; the separation of church and state, and the
religlous { reedom of the Individual: Agaln we note that at
the center 1s man and his lmportance. Man's freedom must
be maintained. INothing must touch that freedome. The state
mst stay away from religlon so man's freedom is not en=
dengered, Were again one of the basic principles of Baptist

theology iz based on the importance of man.

T

18yanifesto of Beliglous Freedom (Washington, Do Ces
Baptists World Alllance; 1950).




CHAPTER VII
GONCLUSION
Haptist Distinctiveness

Before drawing our final conclusions, let us say a few
words apouk the Baptiat’s pride eand the distinctivenss of
the Baptists. 1In reading Baptist literature, especially
popular periodicals, one can feel this pride which often
borders on wastinges Historleally Baptists have alwaya been
gonsidered a sect by the world and have been severly per=
gecuted. Ferhaps this helps explain how this pride deve=
loped.

The Baptist does not consider himself a Protestant.

Po the Bantist there are four groupa, namely, (1) Jews,

(2) Baptists, {(3) Roman Catholics, (4) Protestants. It is
important 4o notice the order, for the Baptists follow the
Jews. Bantists started with John the Baptist and later the
Catholics split from the Bapitisis. Finally the tProtestants
came oui of the Catholic Church, protesting certain doctrines
and practices of the Catholics . « o Baptists did not come
our of the Catholic Church , « » Baptists have never pro=

tested anybodyis religione it

lnpaptists Are Not Protestants,” The Exposibor, LITI
{October=ilovember, 1951), 366
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Another Baptist tells us that in the nineteenth cene
tury when Prolestantism was denouncing the pope as the
fantichrist and Great Whore of the Book of Revelation;
Baptlots Included Reformed churches as the 'daughters of

the Great Whore.'"@ It s not unusual in present day writ-

ings To find statements of extreme loyalty and thoughts
like this: "Who lmows but that the Baptist people have

coms to the Kingdom for such a time as thige"3
Conclusions

Baptlsts are proud to be Baptistse When one asks the
question, "why?" we may think of a number of reasons, bub
we bellieve that it is largely due to the great emphasis on
man' in Baptist theology and practlues Baptiskitheologtéal
thinking :Eevo lves around the importance of wan and man is
Pleased and proud of ite The indivi.dualisn which mekes each
wan sufficient to come to God by himself; mekes him re=
spongible for his own salvation; makes him free to choose
in 81l metters of faith and life; makes him the center of
church poliity; which gives him {'reedom from the state fits

in very smugly with man's innaté selfish pride, and the

21‘!. O« Carver, "Are Baptlstas Protestants?," The
hristian Century, LXVIII (January 21, 1951}, 140.

®pindley, Edge, "After Evangellsm What?," Review and
Expositor, XLVIII (Januery, 1951), 67




an
modern Amerlican's Ldeas of freedom and democracye
Thus we belleve that one of the reasons for the out;
standing growth of the Baptist Church 1s the emphasis they

.1

place on the lmportange of man in all of their theology end
practice, We bhelieve thal they by this emphasis have deve=
loped, end are 3tlll dsveloping, a set of doctrines and
prachlces which have speclal appeal to Americans.

We cannob ovarlook the fact that there are definitsly
many other causes for the rapld growth of the Baptist
Church, They have worked at it harder than many other
ehwrches with thelir emphasis on vrevivalism and evangelism,
and it ls true that many Baphtlsts have a "zeal for aouls®
which aome move counservatlive churches do not showe They
have for the most part stayed close to Seripture and preaéh-
ed Christ and Him crucified as the only way to heaven.

Thus Baptlsts are more than a sect todaye They are
becoming cne of the im‘portant gegments of the Chrilstian
Church in the world of 1952, May God glve them the pure
Gospell}
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APPENDIX
BAPUTST BODIESY

le Amsrican Baptist Conventione ¢ ¢ o « o

¢« ¢ s 1561073
Urganized in 1907 as the Northern Baptist Convene

tion and changed to its present name at their cone
yanticn on May 24; 1950, This group l1s historical~
iy Calvinistic but today tolerates almost eny views
within 1ts fold, from views bordering on the holi=-
ness avea to the extremely liberal views of man 1lilke

Foadicky Shaliler Matthews, Rockefeller, etce

8. National paptist Conventlon of Americe « « « 2,580,921

Organized in 18956, Not incorporated. Colored,

Calvinistice

3 National paptist Convention of Us S. fAes INce 4,385,206

Organized in 1880, Incorporated in 1915, Colored.
Calvinistic,.

4. Southern Bapitist Convention., e e ¢ o ¢ s o o @31&81'7

i
N

This group developed as the result of a spllt from
the Northern Baptists in 1845, The largest single

group of Raptiasts ahd the most conservative.

1851 (New York: The New vYork World=Telegram a

145 1isted in the World Almanac and Book n%gT actg:ﬂ{;.;g

ed by Harry Hansen, ¢.1951), together with identifying

 éxplanatory datae
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Chrlstlan Unlby Baptist Assoclation. o o « o » o o 497

Orgenized In 1634 in Temessee and Virginia,

cotored FPrimitive Baotists « ¢ « v v ¢ o 6 s o 43,897
This group broke away from the Prinitive Baptists
after the Clvil War. As the Primitives, they are
Calvinistic. Opposed to Church organizatﬂ.on. In
Floridae

\

Duck River (and Xindred) Assoclations of Badhiats7,951

Also known as the Baptist Church of Christ, this
orgenization was effected when the conservatives
broke eway from the Flk River Assoclation in 1808,
Galvinistice No general organlzations In Temmessee,

Alsbhamza, Georglay; and Mlssisslppi,

Evangelical Bﬁp‘big_t Churchy INCe o ¢ ¢ ¢ ¢ s & v o 400

Free Will Baptista ¢ ¢ ¢ s s ¢ ¢ e 8 o s & & @ 221,317

0fficially the National Association of Free Will
Baptists, this group corresponds in dootring and
prectice to the English General Baptists; bub
originated in 1727 in the Unlted States in North
Cerolina and Virginia. Aminian. Now in the

South and Middle Weste
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13,

14,

100

Generel Baptistse ¢ ¢ 0 o ¢ & ¥

f ® ¢ & ¢ e © 39’600
Arminiene Transplanted from England to Virginis
in 1714,

- ety

Ceneral Six Prinelple B&Ptiﬂ_ﬁg‘. © ¢« o 6 5 © ¢ @ 280

This swall body dates from the s eventeenth century.

It is called "Six Principle” bescause it has as its

)

creed the slx doctrines mentioned in Hebrews G:l=2%

e

reventence from dead works
felth toward God

the doctrine of Baptiam

the Imposition of hands

the reaurrectlion of the dead
eternal judgment
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Pound mainly in Rhode Island,

Independent Baptist Church of Americae o o s o 128

The founders of this group in 1893 were of
Swedish extraction. Originally located chiefly
ir Minnesota, now in }iddle West and South. It
is opposed %o varticipation in war.

National Baptist Evangelical Life and Soul
Saving ASSSMDLY OFf Gho Us So Ae o o o o » o o 794843

Organized in 1921 by A. A. Banks, Sr., as a
char:table; educational and evangelical bodye.
In the Middle West.

;MEM-.--..---..... 69,157
At one time this body was also called n9ld-School,™

"anti-Mission," and "Hard-Shell" Baptists, It 1s
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opposed %o mlssions, to Sunday Schools and in
general to religlon 1n human Inatitutions.
They began about 1835, and are atrongly Calvie

nistice Hainly in the South.

-

General Assoclation of Regular Baptist Cchurches.85,000

Thls groupr 1s a split organized in 1933, It olaims

%o represent the origlnal Baptists before there was
a distinctlion between Calvinistic and Arminiane

Thus they are a compromise,

Separate Baptlsts « ¢ o ¢« v ¢ ¢ ¢ v 00 s 0 s 6 6,490
The orlgin of this group dstes to 1758, the days
of the Whitefleld revivale It opposed Whitefleld's
methods and insisted that one must feel conversion.
They were called New Lights, They are Arminian and
have added foob wéshing to the ordinances. Originated

in Yorth Carollna., Now they are found also in Indlana,

Kentucky, Tennessee, Maryland, and Illinols.

Seventh Dax B&Dtiﬂts © ¢ ¢ 0o e ¢ ¢ & & 0 8 & & 8,100

This body differed from other Baptists only in that
they observe the seventh day of the week as the
Sabbath of the Lord. They appeared in Ingland in
the latter part of the sixteenth century under the
name "Sabbatarian Baptiaﬁa;" ahd'thei first came to
the United States in 1671 and adopted their present
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name in 181¢ ‘e Armin ian s Ori[:in& 117 in Rbde

.andy snd now in the Middle West,

Seventh Dav Baptlista {German 1’?29)0 « et o o o s 2B

A K]

4 group ol refugees from Palatinate, Germany,
came to Philadelphia in 1720 In 1727 they chose
dohn Conrad Buszel as their pastor in Conestoga,
rennsgylvanla. He practiced celibacy and followed
the Seventh Day Baptist Church. With others he
meved to Iphrata, Pennsylvania, in 1732, and
founded the "Ephrata Society." Separate homes
were built for the men and womene. Industriés

were carried on ln a communal ways

Two~Zocd=Inetheesnirit Predestinarian Baptists. « 201

Manichaean in doctrine, this group holds that
there arc two seeds; one good and one evil, The
doctrine is credited to Elder Daniel Parker of
Virginia, who lived in the last half of the nine=-

teenth century. Calvinlstle,

United -"Lmer:‘-.canagree will metzstﬂo e v e e 1305000
Orgenized in 1901, in the South., Arminlan.

27,000
This group is the result of a merger of some of the
Regular Baptists in Xentucky in 1838. They retained

footewashing and practice closed communione
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