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THE ATTITUDE OF ST. PAUL TOWARD GENTILES

Introduction

Much has been written on the work, life, and letters of Peaul,
the Apostle to the Gentiles. The writings of scholars in this field
are too numerous to mention and by far too complete to attempt am
addition or improvement of any kind. The purpose of this thesis 1is
rather to extract from the information at hand those elements of the
Apostle's life and writings that portray most clearly his regard for
the heathen. It is my conviction that a study of this sort is de-
sirable and basic to a proper understanding of the essence and in-
tent of the Gospel as the Savior Himself had envisioned 1i%.

The purpose of this thesis is not to trace the history of the
srread of Christianity among the early Gentiles through the instru~
mentality of Paul -~ although glimpses of this expansion may be givea
at intervals for the purpose of oriemntation and background; the ob-
Ject of this study is rather to sketch the attitude of St. Paul to-
ward Gentiles as such and toward their inclusion in the Church - as

far as can . be determined from available information. As seurces of
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information for such a particularised study we have the words of the
Apostle himself, as recorded by others; his own letters to the various
churches; and the accounts of his methods of dealing with Gentiles.

In attempting to show Paul's views on the question of Gemtile inclusiom
in the Church, it is impossible to avoid mention of the methods he em-
ployed in dealing with those beyond the fold of Israel, for methods

are manifestations of attitudes. Hence his methods must also be con~
sidered, but only insofar as they display his viewpoint on the matter
in guestion.

Furthermore, this thesis is designed to bring out Paul's attitude
toward Gentiles, and not that of the remaining Apostles. Hewever, we
cannct avoid mention of the others as they enter the picture, either
to support Paul's standpoint or to refute it. In either case, the po-
sition of the other Apostles is necessary $o delinsate St. Paul's
views. The picture would be incomplete without meation of the views
¢f Paul's collesgues, however brief such comments may be.

It is my sincere hope that this study may be of some value to
others in stimulating them to a more thorough study of the great mis-
sionary Apostle and of the attitudes thet motivated him to deal with
the Gentiles s he did - to the anger of the Fharisees, to the amase-
ment of the Christians, and to the joy of the Gentiles. May this the-
sis serve alsc to give a clearer insight into the power behind the ac-
tivity of Paul, for it was this hero of the Church, who, more than any
other, served to fulfill the prophecy of Simeon - to make Christ "A

Light to lighten the Geantiles."



CHAPTER I
1l. The 01d Testament teaching concerning the Gentiles.

In order to gain a full and proper understanding of the will
of God regarding the inclusion of the heathen in the Kingdom, one
must not be led to believe that the invitation to heathen to enter
the Kingdom was extended in the New Testament only. As the follow-
ing testimony will indicate, early in the history of man, Cod made
known his will to save not only the chosen race of Israel, bubt all
men, The nations not included in the term "children of iIsrael" were
ordinarily known as 'goiim' (a quantitative idea). Oehlerl compares
the uniqueness of the distinction between the covenant people (Israel)
and the heathen, to the unigueness of Jehovah as the true God in
contrast to the heathen gods as nothings. Thus, he says, the contrast
between Israel and the 'zoiim' has a significance guite differant from
that between Greeks and barbarfans. This sharp distinction has made
Isreel the object of the fiercest hatred from other nations. Yet, even
strict Mosaism does not make this theocratic exclusiveness absolute,.
This fact is brought out in Exodus 12:38; Lev. 24:10; and Num. 11:1,
indicating that Egyptians were included in the camp of Israel. Every
heathen dwelling as a stranger in the land of the covenant people,
could by circumcision become & member of the covenant people, and thus
receive a share of 211 the gracious benefits enjoyed by Isrsel (Ex. 12:48).
The Cansanitish tribes, who fell under the curse (Gen. 9:25-27), were

excluded from this privilege, together with those of Moab and Ammon

1. Gustav Friedrich Oehler, Theology of the 0ld Testament, p. 180.
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(Deut. 23:4ff.). Ruth, however, was an exception to this law, for we
are told that she was admitted to the communion of Israel; and more
than that, she was even chosen to be one of the progenitors of the
Messiah. Egyptians end Edomites could become fully naturalized on
egqual footing with the Israelites, only after the third generation.2
Heathen slaves, too, were to be incorporated into the family by circum-
cision.3 Nor was this extent of inclusion a mere toleration on the
pert of Cod. It was actually commanded.4

According to the 0ld Testament, the idea of God's purpose in
setting up 2 kingdom includes the following elements: 1) Jehovah, as
Lord and Creator of the world, im in Himself the Gﬁd of all nations;
but 2) He is not yet God to 211 nations, and is only manifest as God
to Israel, His chosen people; 3) bty means of Israel, He is to be uni-
versally known end acknowledged; since He is not the King of His own
people only, His Kingdom is to be set up among all nations of the
world through them. The first two points mentioned above are con-
tained in the Pentateuch - in Abraham's seed shall 'allthe nations of
the earth be bleseeé.”5 This, however, falls into the background at
the period of the foundation of the theocracy. In telling Pharaoh:

And in wery deed for this cause have I raised thee up for

to show in thee my power; and that my name may be declared
throughout &ll the earth.6

2. Deut. 23:8ff. that is, that the great-grandchiddren of Edom-
ites and Egyptians who had lived in Israel as strangers were the
first who might be incorporated with God's people through circumcision.
3. Exodus 12:44.
4. Compare Gen. 17:12 with 17:23.
5. Gen. 12:3; 18:18; 22:18; 26:4; 28:14.
6. Exodus 9:16.
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the Lord implies the eventual glorification of the power and great-
ness of the living God before all the heathen, the future admission
of the heathen #@nto the Kingdom of God not yet being announced by
these words, though 1t had been mentioned a few times previously
(Cf. Gen. 9). The actual inclusion of the heathen is brought into
fuller light by prophecy, not suddenly, but gradually. The horizon of
the vision of the older prophets was limited, including at first only
the neighboring nations. Yet even they depict God's guidance in the
course of nations, for example, Assyria, Egypt, the Chaldeans, Nebu-
chadnezzar, the Medes, and Cyrus. The purpose of God's intervention
in the heathen world is expressed in Isalah 45:22:

Turn unto me, ... 2all the ends of the earth; for I am Gd,

and the word has gone out of my mouth in righteousness, and

shell not teturn, that unto me every knee would bow, every
tongue shall swear. '

Mentioned above was the progressive revelztion of CGod to His
prophets the truths concerning His will incddealing with the heathen.
To illustrate the progress of enlightenment on this point, one might
study a few outstanding texts teken from tarious writers. ZEarly in

01d Testament history, at the calling of Abraham, God promised that
8

all the nations should be blessed in Him. Unto Shiloh "shall the
9

gatheringz of the people be." A thousand years later David saw the
design of God more clearly:

All the ends of the world shall remember and turn unto the
Lord; and all the kindreds of the nations shall worship be-
fore thee. For the khngdom is the Lord's; and he is the
governor among the nations.... A seed shall serve him: it
shall be accounted to the Lord for a generation. They shall

7. Oehler, op. cit., pp. 495.496.
8. Gen. 12:3.
9. Gen. 49:10.




come and shall declare his righteousness unto a people
that shall be born, that he hath done this. (Ps. 22:27,28,30,31.)

Psalm 46 states in ummistekable language: "I will be exalted among
the heathen, I will be exalted in the earth." (v.10.) Other psalms

foretell the extent of the spresd of God's name, to Egypt and Ethio-
10 11

pia, to the kings of Tarshish and the isles, of Sheba and Seba.
Perhaps no prophet of the 0ld Testament can be compared to
Isaiah for clarity of vision, depth of insight, and directness of
language in setting forth God's will end plan in extending His King-
dom among the heathen. The following quotations, chosen from the
wealth of Isaiah's prophecies should serve to testify to this:

It shall come to pass in the last days, that the mountaip of
the Lord's house shall be established in the tép of the moun-
tains, and shall be exalted above the hills; and all nations
shall flow unto it (2:2). Of the increase of His government
and peace there shall be no end, upon the throne of David, and
upon his kingdom, to order it, and to establish it with judg-
ment and with justice from henceforth even for ever (9:7).
From the uttermost part of the earth have we heard songs, even
glory to the righteous (24:15). The glory of the Lord shall
be revealed, and all flesh shall see it together; for the mouth
of the Lord hath spoken it (40:5). I will also give thee for
e light to the Gentiles, that thou mayest be my salvation unto
the end of the earth (49:6). The Lord God which gathereth

the outcasts of Israel saith, Yet will I gather others to him,
beside those that are gathered unto him (55:8). Arise, shine;
for thy light is come, and the glory of the Lord is risen upon
thee. The Gentiles shall come to thy light, and kings to the
brightness of thy rising (60:1).

These prophecies of Isaiah the seer are so clear in their meaning
that they require no further explanation.
Similarly Jeremiah, Ezekiel, Daniel, Hosea, Joel, and Amos

spoke of the time when Gentiles, too, should be gathered into the Kingdom.

10. Ps. 68:31.
11. Ps. 72:10.
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The book of Jonah portrays an incident which was very umusual for

those times. Jonah woe doubtless a plovs Jew, samxious to cerry out

all the demends made by the Mosaic law. But whex confrontsd with the
comnand of the Lord to go preach to the heathen ensmies in Assyria,

he objected strenuously. His ection typifies the attitude of the Jews
of that age toward the inclusion of any but direct descendents ia the
fold of the people of the covenant. This attitude was particularly
strong with regard to peoples numbered among the enemies of Israel.

The thought that these despised empire builders, cruel warriors, should
be included among God's chosen people, was far removed from their minds.
But God made known to Jonah His desire to save even Nineveh. "Arise,

go unto Ninevah, that great city, and preach the preaching that I bid
thee." (3,2) Likewise Micah and Haggal, Zecharaish and Malachi, all
lend support &o the fact that God had of o0ld planned to win Gentile
nations to Himself. As a grand finale Malachi prophesies: %For from
the rising of the sun even unto the going down of the same my name shall
be great anong the Gentiles and in every place incense shall be offered
unto my name, and a pure ofrering; for my name shall be great among the
heathen, saith the Lord of hosts.® (1,11)

Thus spoke the Lord of Hosts, and thus wrote His prophets. One
can hardly understand how, with such clear announcements of God's
design for His Kingdom, the Jews could take the contrary attitude - an
attitude of selfish alobfness that made them motorious. Yet the truth
stande; they did fail to grasp this wider concept of the Kingdom of God.
The eifect of their attitude, ingrained into their descendents, proved

detrimental to the later Church of the New Testament.
Tt AN MEMOKLIAL LIBRALRD
NGO BEMINAKY
LOULS, MO,
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2. The Judaic attitude toward Gentiles

Among the Jews themselves there was no definite unity of thought as
to whether Gentiles should or should not be accepted within the camp of
Israel. The more conservative, radically strict Jews would have nothing
to do with the Centiles. One meets them throughout the career of the
apostles, especlally in the Jjourneys of Paul. This class of Jews may well
be characterized by the signs that were commonly found above the gates te
the inner court of the temple, "No stranger is to enter within the

balustrade and embankment around the sacred place. Whoever is caught will
12

be answerable for his death, which will ensue."” Perhaps more than any
one factor, the cause for this strong fezling ageainst the Gentiles on the
part of some of the Jews - most of them- was the distinction between
clean and unclean meats. Farrar says of this:

“In the society of a Gentile a Jew was liable at any moment to those
ceremonial defilements which involved all kinds of seclusion and
inconvenience; and not only so, but it was mainly by partaking
of unclean food that the Gentiles became themselves so unclean
in the eyes of the Jews. It is herdly possible to put into words
the intensity of horror and revolt with which the Jew regarded
swine. ... Yet this filthy and atrocious creature, which could
bhardly even be thought of without pollution, was not only the chief
delicacy at Gentile banquets, but was, igone form or another, one
of the commonest articles of Gentile consumption. How could a Jew
touch or speak to & human being who of deliberate choice had
bangueted on swine's flesh, and who might on that very day have
pertaken of the abomination? The cleansing of all articles of food
involved far more immediatly than has yet been moticed the 13
acceptance of Gentiles on equal footing to equal privileges.”

The closest parsllel to this sharp distinction which had so great am effect

12. An example of such 2 sign may be seen today in the museum at

Istanbul. cf. Clarence Craig, The Begipning of Christianlty, p-48.
13, Frederic W. Farrar, The Life and Work of S%. Paul, pp. 156.156.




on the Jews, is the present day czste distinction in India, where the very
shadow of an outcaste thoroughly pollutes a Brahmin.

This straightlaced attitude of the majority of the Jews can be
better understood Af one tekes into consideratiom the influence of the
Mosaic law in the lives of Jews. To them this law of God sanctiomed the
principle and enforced the practice of nationsl isolation. And it would be
naturelly difficult for the Jew to chamge his way of thirnking suddenly and
believe that this law, supported by all the wonderful passages of the 0ld
Testawent, should now be mullified. ¥We can thus more easily sympathize
with them in their difficulty of accepting the notion of a2 union with the
um:1.rc'mncised.14 The close interplay between late Judaism 2nd early
Christianity is so closely knit, that it is almost impossible to set any
limits on the influence of the one on the other. Without a doubt, early
Christianity inherited some of the strictness of its Jewish predecessors
in their aversion to Gentile inclusion. Since this type of Jews will be
encountered in later studlees in the body of the thesis, the above trsatment
will suffice for the present. In further references, specific cases will

be pointed out to illustrate the menner in which the Jews belonging to this

classification thought.

14. Excursus: "The first Church was far from thirnking of the
conversion of the masses of the heathen, or of a regulaerly constituted
mission to them. Though individual conversions of hecathen might occur,
they could mot really affect the essentially Jewish character of the
Messianic community, such conversions having been, in fact, anticipated
by the prophete as taking place in the Messianic age.® Otte Pfleiderer,

fhe Influence of the Apostle Paul on the Development of Christisnity. p-17.
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A second class of Jews who left an imprint uwpon early Christianity
were the so-called "Hellenistic Jews,* 4those who through various cir-
cumstances had closer contact with the non-Jewish world.

The torrent of Greek imuigration soon met the torrent of Jew-

ish emigration. Like two rivers which poured their different-

ly colored waves into the same basin without mixing with one

another, these two peoples cast themselves on the young Mace-

donian cities, and there simultansously established themselves
without intermixture, continually separated by the irreconcil-
able diversity of their belief= and customs, theugh continually
flung into connexion by community of business and by the uniform

legislation which protected their interest. 15
This trend had an even greater effect on the Jew than it did on the
Greek. Judaism was thus Hellenized, and the grestest evidence of this
phenomenon is the near complete loss by the Diaspora of their own moth-
er tongue - Hebrew. The fault for the negligible influence these Jews
had on the Gentiles lies mainly with the dlapernd Israelites themselves.
The unfortunate combination of an invineible prejudice, which was based
on narrow self-esteem; animosity towerd enything alien; rather gquestion-
able commercial practices; and very inconsiderate successes added much
to make these Jews so bitterly hated. Hellenistic Judaism, however,
had much of the missionary tinge in it. The testimony for this lies ia
the fact that in the religious unrest of that early period many Gen-
tiles were attracted to Judaism, some to become full members and &uly
initiated converts, while others were satisfied merely to observe (with
verying degrees) the worship of the Jewish God. And these more liberal
Jews were tolerant of the pagan systems of religion and philosophy, and

on account of this, were branded by the more conservative Jews in and

15, Farrar, gp. gik-, p- 67.




16
near Jerueszlem as rebels against ths Law of Moses.

In many ways Hellenistic Judaism both proved = distinct
advantage to Christianity and exercised marked influence
upon it. The early Christians used its translatieops of
the Scriptures. Apparently it was Hellenistic Jews who
first bore the Christian message to the Gentiles and who
led the way in ridding Christianity of the features which
tended to keep it a Jewish sect. So far as our recoris
tell us, it was a Hellenistic Jew, Paul, who was the chief
figure in universalizing the Christian faith and in mak-
ing synpagogues of the Dispersion where the early Christian
missionaries often went to meke the initial presentation
of their message.... To Hellemistic Judaism, moreover, Gen-
tile Christienity sppesrs to have owed some of its concepts.l”

3. Christ's attitude toward the evangelisation of the Gentiles -~
as pertrayed in the four gospels.

The preaching of the Christian Gospel to the Gentiles and the
announcement of freedom from the Jewish ceremonies began so early
thet they cannot be ascribed to any ons diseiple of the Lord, nor ewv-
en to Paul, but must be attributed to the life and message of Jesus
Himself. Latourette sayes on this point, "“Whatever the predisposing
forces in Palestinian and Hellenistic Judaism, the main incentive
to the Geantile mission seems to have come from Jesus." e And %o
this all four of the gospels agree, namely, that to Jesus belongs

19
the credit for the original impulse of preaching to the Gentiles.

16. An interesting sidelight is brought out by Farrar, JIbid., p.73,
in which he mentions that not long before the fall of Jerusalem a mem-
orable meeting took place in the scheel of R. Hananiah Ben Hiskish
Ben Garon. REighteen ordinances were resolved upon, the exclusive pur-
pose of which was $o widen the gzp between Jews and pagans.

17. Kenneth Scott Latourette, A Histoxy of the Expension of
Christianity, Vol. I, pp. 42.43.

18. Ibid., p-72. .

19. Cf. Matt. 28:18-20; Mark 16:15,.16; Luke 24:47; John 12:20-32.




Before going into more detail concerning the passages in the
gospels which deal with Christ's Gentile ministry, = few general
rmx:kn on the mutter are in nlace. Some observers claim that the
reason for the gpparent indifference of the Jerusalem Christians to-
ward work among the Gentiles was the fact that Christ Himself did
not clearly set forth His plans for expanding the Eingdom to include
the heathen. The gospels clearly disprove this, for though Jesus
restricted His own labors almost entirely to ths Jewish people, His
method of teaching fully prepared the way for the universaliszing of
Christianity. An example of this 1s Christ's attitude toward rites
and ceremonies in the Jewish religiorn and His constant stress and in-
gistence on motives rather than outward acte only. This was the be-
ginning of the break with the tradition of ceremonies which for cen-
turies had burdened the Jews:. XAnd thie break, once mede, meant that
the Gospel could hardly be confined soy longer to cme race or nation;
nor could the kimd of love for men which Jesus demonstrated be kept
within the confines of that small group of chosen people. He Himself
foreshadowed this on numerous occasions. e

Jesus mede several trips which took Him into largely Gentile terri-
tory; yet it seems clear that He had no intention of carrying om ex-

tensive work among them. Blind and unrelemting as His cwn people may

20, "His discourse =t N¥amareth in which he called attention to
the care of 0ld Testamont prophets for non-Israelites, (luke 4:26-27)
bis interest in the centurion and the Syro-Fhoenician women, snd the
parable in which he immortelized a Semaritan as an instznce of one who,
rather than professional religious lesders of the Jews, had kept the
commendment of love for his neighbor, indicate a vision larger than the
horisoms of one nation."” Latourette makes an interesting observation
in stating further that "It was not by eccident that the impulse given
by Jesus led to the creation of the gply direct outgrowth of Judaism
which has ever broken the bounds of the rarent faith and race and

become universal in its appeal and scope. gp. gif., p.57.:



have been, it was to them that He was sent, as He makes clear to the
Syro~Phoenician woman. It is striking that in both instances record-
ed in the gospels in which Christ healed sickness from a distance,
Gentliles were involved, and on both of these Gentiles Jesus pronounced
commendations never uttered to any Jew. The one case was that of the
Syro-Phoenician woman, and the other, that of the centurion at Caper-
naum. Yet not even these heartwarming responses led Jesus to turn
exclusively to Gentile hearers. e

Hoone will dispute the fact that Jesus regarded the whole Jewish

223
people as the prospective recipients of His Gospel of the Kingdom,

21.%"Luke preserves a different tradition and one which reveals
a special interest in Samaritans. He dropped completely Mark's idea
of wandering jourmeys to the north of Gelilee and substituted an ex-
tended trip to Jerusalem through the semi-heathen country of Samaria.
He took a variant version (probably Q) of the mission of the disciples
and presented it as a mission of 'seventy', clearly typifying the sev-
enty nations who were to hear the Christian Gospel. But as one reads
through Luke's account, it soon becomes clear that he had no real
tradition of a deliberate mission of Jesus to either Samaritans or
Gentiles. Casual contacts with them had not been avoided. A despised
Samaritan might be used as an example of mercy or of gratitude. But
Luke offers no real evidence thet Jesus mission extended beyond the
Jewish people.® Cralg, op. git.. p- 120. This is interesting if
tenable.

22. "It would seem,” says Foakes-Jackson, "that these miracles
are recorded in order to show that a time would come when the Gen-
tiles would insist on sharing in the privileges Christ offered first
to Israel and would in the end take the Kingdom of heaven 'by force'.
If so, they illustrate how Jesus was training His disciples, and es-
pecially Peter, for the work before them.* F.J. Foakes-Jackson,

s PDe 58.59.

23. %It has been suggested that such sayings as, "Go not into the
way of the Centiles" (Matt. 10:5,6) and "Ye shall not have gone over
the cities of Israel till the Som of Man be come® (Matt. 10:23) reflect
the earliest attitude of the Apostles in Jerusalem. On the other band,
it must also be noted that at least some forms of the prevalent apo-
calyptic hope contemplated the extensiom of the Messianic Kingdom
throughout the earth and the conversion of the Gentiles. This might
well have prepared the way for the preaching to the Gentiles of Jesus
as the Messiah and the winning of them to a rightecusness which did
not involve conformity to the Jewish ritual law or incorporation iite
the Jewish nation." Latourette, gp. git., p.72.
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and that He d1d His utmost to induce them to accept it. The horizon
of Lis vision, however, extends far beyond the nearsizhtedness of His
countrymen. Where their foresight exteaded in the esst to Jordan
and in the west to the Mediterranean, Jesus spoke of many nations
coming from afar, “"from the east and west, and shall sit down with
Abraham, and Isame, and Jacob, in the kingdem of heaven.®

Three conditions that existed in the 1life of Jesus must be com~
sidered as having some effect on His universalistic design to include
Gentiles in the blessings of the Kingdom of God. The first of these
conditions is the universalism of the 0ld Testament. Christ was
very familiar with the 0ld Testament and made fregquent use of it in
quotations, especially from the prophet Isaiah. Isaigh is perhaps
the one prophet, who, more than most others, spoke of Gentile in-
clusion in the Kingdom. - The second of these conditions, that might
well have prompted Jesus to think of Gentiles as belonging to His
realm, was the traditional belief of the Jews that God had promised
So Ao Meseluh of Tatuv) wirld Wsetutie. ¢ Hiar ey neyEROE Al
involved the inclusion of the Gentiles also. Thée third condition was
the all-inclusive principle on which Jesus claimed His teaching was
based. ¥For instance, in His injunction, "Thou shkalt léve thy neigh-
bor as thyself® Jesus made it very plain that He did not limit this
obligation to fellow Jews (Luke 6:27-36). ©Of course, it must not be
assumed that just because Christ set down these pringiples imvelving

universslism, that He carried out all the imferences implied. TFur-

24. Luke 3316 and Isaish 40:5; 49:6; 52:10.
25. Cf. Seten's temptation offering Jesus the realms of the earth.

Luke 4:5-8.
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thermore, these influential conditions are mentioned merely as the
fectors which influenced his views from the humen sterdpeint. We
dare not overlook the fact that as one of the Divimne Tribumal, ss
true Cod Himself, He was totally cognizant of the purpcees and plans
of His heavenly Father. The importence of this, therefore, lies

in the fact that He did set forth the prireciples and thvs also pro-
vided the impulse for werk amcng CGentiles.

Following the background cf the above considerations, we can more
fully understand the sctions and words of the Lord as brought out en
epecific occasions. A few of the most outeterding passages taken
from the gospels will be considered as support for the fact that Jesus
did give the impulse to the spread of the Gospel among the Gentiles
ty His universalictic (almost revelutionary in the eyes of some) cen-
cepts of the Kingdom of God. When askeéd by the Pharisees for a sign,
Jesus replied:

This iec an evil gereraticn; they seek 2 sign; and there

ehall no sign be given it, but the sign of Jomas the pro-

phot. For as Jones was & sign unte the Nimevites, sc shall

the Son of Man be to thie generation. The gueen of the

south shall rise up in the judgment with the men 6f this

generation, and condemn them; for she came from the utmost

parts of the earth to hear the wisdom of Solomon; and be-

bold, a greater than Sclomon 1s here. The men of Nineveh

shall rise up in the judgment with this gemeration, and sh=ll

condemn it; for they ropented at the preaching of Jonas;
and behold, a greater than Jonas is here.

Jonsh, the only 014 Testament prophast sent directly to the Gentiles
with a warning and the message of salvation, is chosen by Jesus

as the symbol of the all-inclusive mature of the Kingdom and of the
nniverssl appeal of the message> of Jesus. The Queen of Sheba toc

is introduced to indicate to the stubborn, sign-seeking Pharisees,

26. Luke 11:29-32.
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that even those from Sheba are to sit with Abrahem in the Kingdom
of heavea.

In rebuking the monsy-changers aod traders in the temple Josus
quotes from Isalah 56:7: "Is it not written, My house shall be called
the house of prayer for all nations?® Yhisfils a strong indicstion
that God considered His temple in Jerusalem for Gentiles as well za
for Jews. In referring further to the widow of Sidon, to whom Eli-
Jah was sent, and Naaman, ths Syrian leper, who hed been cured by
¥lisha, Jesus poiats to the fact that He came to redeem also Geatilss;
for hardly would He have aliuded to these two if He had not meant
that His work had a direct relation to Sidonians and Syrians as well,

The verdiect of the Lord, "Oh woman, great is thy faith", pro-
nounced on the Syro-Phoonician mother, and the fzet that Jesus found
oo greatoer faith in all Ierasl than that of the Capernaum captain
are evidences of Christ's full approval of €Gentiles as believers,
and beirs in the Kingdom. The "many* whe are to come from the east
and west are clearly Gontiles, for the Jews aro already included im
the torm "sons of the kingdom® (Matt. 8:11). Another significent
passage dealing with this concept of universzlism is ian Hatt. 5;13-16.
The hellevers are the light of the world, the Centile world, that thay
may lead all: these Gentiles into the fold alaso. Shﬂarly bo].igv-rl
are the salt of the garth, indicating Christ's anticipation for the
Gentiles to heve a share in the blessings of the Kingdom. In speak-
ing of the final Jjudgment Jesus epesks majestically, “And before
2im shall bs gathered all nations,” meaning that the Sea of Mam will
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pick out the sheer snd the goats from among 211 nations. Perhaps

ths Vest known of 2ll passages in which Christ portrays his atti-
tude toward inclusiom of Gentiles into the Eingdom, are the terts

in HMatthew and Mark which contain the graat mission command ta the
digeiples. Mark rsecords two especianlly striking sayings of Jeosus
that clsarly demonstrate His universal outlook on the Eiagdom. ®ind
the Gospel must first be published among all nations® (Mark 13310)
and *Wherssesver this Gospel shall be prezached throughout the whole
world, thls alsu that she hath dome shall be spoken of for a memorial
of her."(Mark 14:5.)

The symoptic gospels have numerous references to actlons and
words of Christ which verify His favorable attituds ftoward CGentiles.
Joha »nrovides much corroboraticn in his gsospel. Perhsns the most
clear refereneces on the matter are John 3:16: "Ged so loved the morld;"
4:35: "LAft up your eyes, and look on the fields; for they are white
already to harvesty® 91393 “For Juigment I am come imte this world;
that they which see rot might ses, and that they which see might be
made blind.* e And in His Sacerdotel Prayer, "As thon hast sent me
into the world, evan szo have I also sent them into the world.® {(17:18)
Concerning the future, Christ prophesied (Johz 12332): "And I, if I
be 1lifted wp from the earth, will draw all men uato na. "

Certainly 4in the face of all this evidense thers caa be mo
doubt that Jesus imtended Gentiles, too, to partake of the imheritance
He was to win for all maakind, the blsssings of eteransl life. The

attiguds of the Lord can well be summarized in His own words: "And

27. Parallels to this may be found in Johm 4:21,40; 9:5.
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that repentance and remission of sins should be preached im his name
among @ll nations, begimudng st Jerusalem." These words are a fitting
sumnary in that they bring oui the fact that Jesus was conscious of
His primary purpose = %o tne Jews firat "begimning at Jerusalew” - as
well as for Hls final purposs - thai the sins of all nationa uishat

28
be forgiven.

28. Klausner in his From Jegus %o Paul, well portrays the theory
of the opposition, and his argument, so far as I could determine, con-

tains the ess@ntial views of those who disagree with the point of view
contained in this thesis. "In spite of the opposition to this on

the part of manifold scholars for various reasoms, one musi assert

the view that Jesus saw himself sent, as Messiah, first of all and
above all, “to the lost sheep of the house of Israel,* and that he con~
ceived of his relationship to the 'Gentiles' as did every Jew of those
days: the relationship or a son of the Cnosen People %o an errant

and inferior mankind. It is clear, then, that it 444 not even eater
the mind of Jesus to form a mew religiom and proclaim it outside the
Jewish nation. The lLaw and the Prophsts - these were his faith and
his religion; the people of Israel - this was the people to whoam this
religion had been given as an inheritance and who mast establish it

in its fulmess - in its two parts: the cereamcanial and the morali® to
Klausner the speedy, extensive spresad of Christianity was due, not

to any izpetus Jesus might have given, dut te (1) the dispersioa of
the Jews outside of Palestine; (2) the spiritual conditions among

the Gentiles at that time; and (3) the Hellemistic Jewish culture of
the non-Palestinian Jews in those days. Seo far Klausner, pp. 4-6.
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CHAPTER II.
ATTITUDES DISPLAYED IN THE CHURCH BEFORE PAUL'S MINISTRY

1. Fentecost - the impetus.

Thus far the toplcs treated above, i.e. the 0ld Testazent teach~
ing, the Judaic attitude, and Christ's attitude towerd inclusion of
the Gentiles in the Kingdom of God, form a backgreund for the proper
understanding of the attitudes that prevailed iam itha Church after
the Ascension. As mentioned proviously.zg the main incentive for
extension of the Gospel ministry inito Gentile territory came frem
Jesus Himseli. But there was mno real lmpetus to set the wheels of
Gentile mission work rolling until Peantecost. This miraculous event,
recorded in detail in Acts 2, had much to do with the speed with
which the Gospel was spread in the years that followed. I;ontocont
i3 highly significant in that it marked the beginning of the new snd
tinal phase of God's dealings with the !orld.so Bere in Jerusalea
were thousands, Jews and Proselytes, from all parts of the then known
world. They had all sesn and hesrd $ke things that took place in
those iew mimutes or hours of time. Certainly these happenings cre-
ated an unforgotten izmpressioa on their minds. And particularly per—
$inent to the matter here treated, Feter sloguently dedlared:

Repent, and be baptised, every one of you in the name of Jesus

Christ, for the remission of sirs, and ye shall receive the

g1f% of the Holy Ghost. For the promise is unto you and to

your ehildren, and to all that ares afar off, even a= many
a8 the Lord our God shall call. (Acts 2:38,39.)

29. Cf. p.1l.
30. Yarrar, gp. git. p.5l1.



These words announced to the representatives of all neticks that the
Gospal of Carist was for all, Jew and Gentile alike, nud that all
could enter the Kingdo:n.zl The importasnce of this wouderful ecca~
#ilon is lamplied in the verdict of history (Acts 2:47): "And the Lord
added to the church daily suca a8 chould be saved.” The command and
impetus had been given to Apostles and common Ohristians alike. The
challenge of Christianising the world remained for them and their

followers to amswer.

2. Stephen « the forerunner and great influence.

And first to answer this challenge, first to catich a glimpse of
the meaning of Pentecost, and first to comprehend the all-inclusive
scope of this challenge and command, was Stephen.

For a moment, bub for a moment only, the first martyr steps

inte the fu1l light of history. Our insight into his

grectness is derived almost solely from the record of

2 sipgle sSpeech and a eingle day - the last speech he

ever uttersd - the laet day of his morial life. g2
The fact that Stephen alone (as far as records go) of all the Apostles
and descons was charged with disloyalty to the tenets of Fharisalism
is proof of the difference of his preaching from that oi the Twelve;

it proves also that he had much earlier arrived a2t the true spprecia-

31l. Neander: "It is most probable that in Peter's mind, when he
used this expression, there floated an indistinct allusion to be-
lisvers from other nations, though it did not apreer sf sufficient
importence for him to give it a gresater promizence ix his address,
28 it wae his conviction, that the converts to Christianity from
huth.uu must first bom. Jns. Angutu Io-.nlor, Bissery of




tion of the words of Jesus regarding the extent and nature of His
lingdon.sz Evidence of Stephen's farsightedness and his grasp of

the true intent of Jesus, is the ministry of this pious deacon among
synagogues attended by others than Jews - the Libertines and Cyrenianms,
the Alexandrians, Cilicians, and A-iatica.u Furthermore, Stephen

did not have to attain this mental freedom from the strict tradiiions
of the Pharisees by any immediste miraculous operation of the Holy
Spirit. Already by virtue of his early training in Hellenistic eul-
ture, he was freed from these fetters of Jewish nationalism and tra~-
dition. Consequently it was far easier for him to perceive the

35
spirit of Christ's message.

33. Farrar says on this point: *That which, in the mind of a
Peter, was still but a grain of mustard seed, sown in the soil of
Judaism, had slready grown, in the soulc of a Stephen, into a mighty
tree.... For them (the Twelve) the new wine of the kingdom of heaven
had not yet burst the old wine-skins.,..although they believed that
their faith would soon be the falth of all the world, there is no
trace that, up to this time, they ever dreamed of the abrogzation of
Mosaism, or the free admission of uncircumcized Gentiles into a full
equality of spiritual privileges.” JIbid. p.78.

34. The entire account of Stephemn is recorded in Acts 6 and 7.

35. "Stephen was the forerummer of the great Paul, in his per-
ception of Christian truth and the testimony he bore to it, as well
as in his conflict for it with the carnal Jews, who obstinately ad-
hered to the ansient standing-point. It is highly probable that he
was first induced by his disputations with the Hellemists, to nre-
sent the Gospel on the side of its opposition to the Mosaic law;
to combat the belief in the necessity of that law for the justifi-
cation and sanctification of men, and what was comnected there with
its perpetusl obligation, and then to show $hat the new spirit of
the gospel freed it altogether from the outward forms of Judaism;
that the new spirit of religion required an entirdly new form."
Neander, gp. git., pp. 42.43. It is for this reason, namely that
Stephen was the forerumner of Paul, that this important man is
taken into consideration a2t this point. Paul learned much from
Stpphen. In fact, Farrar conjectures that Saul might even have
been ons of those members of the synagogue who disputed with Stephen
(Acts 639) and was overwhelmed and incensed with the eloquence of
the deacon's convictions.



Stephen was martyred for his faith; and 1t woudd seem that with
his death this new perception and wider applicatiom of Christien truth
also died. His martyrdom, however, and that of the thousands thet
followed him, was the occasion of spreading the Gospel beyond the boun-
daries of Palestine - even to the Gentiles. The deliverancs of the
Gentiles and thelr free redemptien by the blood of Christ were too
glorious to be snuffed out with the life of Stephen. Almost, s it
were, from the blood of this first mertyr rose a man like him, a

greater than Stephen - Paul.

4. Philip - the example.

The work begun by Stephen, though shortlived, was carried on by
his colleegue, Philip. TUntil the timec of Stephen's death apparent-
ly no Apostle hed acted as if he had received any commission to
preech the Gospal beyond the confines of Jerusalem. From what we
know of the Apostles, they all remsined in the city, and at inter-
vals were found at the temple. DBut persecution was the hand that led
the early church into wider fields of operation. Following Stephen's
denth Fhilip steprped into prominence and went to SBameria, where he
attracted many and led them to the Savior. It is interesting to
note that Samarie is the land that Jesus pointed to as being "white
unto the harvest.® Neander makes the observation that Samaris was
the first place outside of Judez in which the Gospel was preached af-

36
ter Pentecost. John informs us that the Jews had no dealings with

37
the Samaritans and theat they despised the worship which centered

“. m.. pc “.
37. Jobhn 4:9.




38
on Mount Gerszim. In the eyea of orthodox Jews, Samaritans could

not belong to the falthful. But this restriction 4id not hinder
Pnilip at sll. It was probably becsuse of this tresditional view
that ths Jeruszlem Church was astonished to hear of the conversicns
brought about by the ministry of Fhilip. Together with his Eellenis-
tic co-laborers, Philiy then carried the Gospel even deeper into
Samerie 2rd discipled the Gentiles, whereas the Jswish Christians
carried on personsl evangelism solely among the scattered Jaws. i
In his ministry Philip gave the Genmtiles the Gospel withn:t the Mo-
saic ceremonial; he converted them to Christianity without making
tham Jews first, thus carrying to completion the views and prac-
tices of Stephen. This procedure was later sanctioned by Paul.
Luke tells of another avent, perhaps of more importance to
the young Church than the former - the conversion of the sunuch of
Ethiopia (Acts 8:26-29). This counversion was to prove even more
decisively to ths Jews "that the day was at hand when the rules of
Judaism were to be regarded as obsolete."o This parrative illus-
trates the progress of the Christian faith. The eunuch, a proselyte,
wns actually (according to Deut. 23:1) not permitted to become a
member of the congregation of Israel. TYat Philip, acting under
Airsction of the Holy Spirit, did not hesitate in the least to bap-
tize him, being convinced that the Ethiopiaon was a believer in CGod

and that he wes ready to accept the remission of sins offered by

~

m—
L

7 38. Jobn 4:120.
39. Neander, gp. git., p. 50.
4‘00 r‘m. n- mo' p- 1“6-
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41
Christ. Thus Philip by sacrament of baptism sdmitted the cumch

into the communion of believers in which there is neither Jew noy
42

Greek, neither male nor female, neither bond nor free, and he

showed h's vision of the Christisr Church as being infinitely wider

and more spiritual than the Moeaic ritusl would zllow.

4. Peter and John confirm the work of the Hellenists.

"How when the apostles which were &t Jerusalem heerd

that Semaria had received the word of God, they sent unto

them Peter and John: who when they were come down,

prayed for them, that they might receive the Holy

Chost... Then laid they thelr bands on them, and they

received the Holy Ghost." 43
The mother Church at Jerusalem apparently kept constant super-
vision over the development and expansion of the Church, for the
Apostles at Jerusalem sent Peter and John to oversee the work
done by Philip. This actionm cf the Jerusslem Church indicated
their desire to preserve the unity of all believers under the
direction of the Apostles; and in this case, the laying on of
hande was not so much a menifestation of the Spirit's power as an
indication of the uniting into one body (ef Christ) botk Jewish

a4

and Samsritan Christians.

Leaving the matter of Peter's brief joint-labors with John in
Sameria, for & study of the ministry of Peter, recorded in Acts 9 to

11, we cannot help but wonder at his apparent sudden change toward

41. Purves, in his Ghristianity in the Apostolic Age, =dds:

"His conversion was to lLuke very properly representative of the widen-

ing destiny of the gospel.... The progress was not accidental, dut
divinely intended and guided." p. 64.

42. Gal. 3:28.

43. Acts B8:14,15,17.

44.Purfes, gp. git., pp- 63.64.



a more liberal attitude in the matter of Gentile admission into the
Kingdom. His stay with Simon the tanner was something unthought of
among strict Jews; but he thereby indicated that he bhad since aban-
doned “Rebbinic scrupulosities”. During his stay here Peter must have
rondered seriously within himself twe important problems that needed
a sclution of the proper kind if the Church was to pregress 2t all:
(1) the relation of the Church to the Gentiles and (2) the relation
of Jew and Gentile Christians mlike to the Levitical law of Moses.
These problems were to regeive their divine solution in the days that
followed. Peter's subsequent deslings with Cornelius and the atti-
tude he displayed in those transactions bear out more fully his
stand or the inclusion of Gentiles in the Church. For the present,
suffice it to say, Peter was advancing rapldly toward that wider
vision of the boundaries of the citizenship in Christ's Kingdom.

And se a seel upon the actions of the Apostle, the Holy Spirit de-
scended upon those to whom Peter was ministering. The mother Church
however, was displeased with the roports they had received concern-
ing his method of dealing with these Gentiles. P And only after
Peter had boldly defended his action, i did they finally concede

47.48
"Then hath God also to the Gentiles granted repentance unto life."

45. Acts 11:1-3.

46. Acts 11:4-17.

47. Acts 11:318.

48. Neander, in a footmote on Peter's activity among the Geatiles,
gays: "Thot Peter made no scruple of incorporating Gentiles by baptism
with the Christian church, might unquestionably be inferred, if he
shunned mot to eat and drink with them. B8till we might with equal con-
findence infer, that a Jewish teacher, who had no scruple to administer
baptism tc Gentiles, might mot come to the conclusion to consider them
of equal rank in the Christian theocracy, and admit them to every kind




Footnote No.48, cont.

of intercourse. But though Peter afterwards reckoned the publieation
of the Gospel among the heathen as the snecial ealling of Paul, and
the yublication of it among the Jews as his own, it is hy no weans
contradictory that he, when a special demand was made upon him, should
exercise his ministry among the Gentiles." op. git., p. B1.52.
Following the example of Philip, when Peter answered Cornelius, he
assured him that he didm't have to alter his belief at all, but that
all that was necessary was to keep the faith that he alresdy hed.

This sgain wes an argument ageirst Jewish nationalism.




CHAPTFR III.

PAUL'S BACKGROUND AND FACTORS INFLUFNCING HIS LATER ATTITUDE

As evidenced by the ministry of Stephen, Philip, and a few of
the Apostles, the views toward Gentiles had already become consider-
ably more tolerant than they had been in the minds of the Jews at

the time Christ ascended. All this, however, was mswely a prelude

to the most prominent character in the drama of Gentile mission work -

Paul the Apostle. Farrar says of him:

It was he alon® who was God's appointed instrument to

render possible the universal spread of Christianity,

and to lay decn in the hearts of Europeam churches the

80lid bases of Christendom. A= the Apostle of the Gen-

tiles he was pre-eminantly and nedessarily the Apostle

of freedom, of culture, of the understanding;49
It is to Paul that Christiesnity owes & debt of gratitude for his
emsncipation of religion from the intelerable yoke of legalism. His
clear visiocn and understending of the true spirit of the gospel of
Christ was largely responsible for his fame as the greatest mission-
ary thet traveled the face of the esrth. Hence the greater part of
this thesis will degl with his attitude toward Gentiles, the atti-
tude that was behird his tremendous seal to win also the Centile

souls for Christ.

49. rm. na m‘.’ p.z.



1. The influence of his pagan environment.

In calling Paul to the h_lgh office of Apostle to the Gentiles,
the Holy Spirit d4id not choose blindly one who needed a complete trans-
formation in mind, soul, and body, in order to be able to accomplish
that which was placed before him. He chose one who was most ideally
suited to the work, one whose background preptred him well for the
great mission. In order, therefore, to understani Paul's attitude fully,
it is necessary that we get an insight into his background, into the
elements that helped mould the Tersan youth into the misslonary of the
ages,

Born of Jewish parents, a Roman citizen in a Greek world, Paul was
the heir of a vari-colored heritage. His education under the varied
influences of Hellenism, Judaism, and Rome helped greatly in preparing
him {for his task. And through all this formative pericd in the 1life of
the great missionary Apostle, Faul never cessed to te & lecsrner. He made
use of all these envirommental fsctors, and consciously so, for he
fravkly admitted himself to be "dsbtor both to Greek and Barbarian®. The

first such ixnfluence to come under comsideration is that of paganism.

Common paganism.

Taul had the breadth of outlock to underestand paganism, to
appreciate what wes best in 1t, while he iz turn was able te be under-
stood by pagenism, even vhen pagerdsm did not accept bis Coepol. "With-
out sbendoning what he felt te be permsnent, thaet is divipe, in his
inherited Judsiam, end certeinly remesining true to his understanding of

the goepel of his Risen Lord, St. Faul, at the same time, owad a dedbt
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that cannot be measured to Helleni.sm."m In his later letters one can
detect his sympathy towards all the patient gropings of the Gentile
mind in search for the truth of lite.m though he may not have approved
of the methods they employed. He recognized the working of God and the
goodness (what little there might have been) in pagan faiths; and he

&2
used pagan words and ideas in presenting the Godpel of Jesus Christ

50. "St. Paul could not fall to be influenced by the vivifying
thought of the great ones of the past, even when he had no direct kmowl-
edge of God and immortslity was part of the sacred heritage which he had
received from his own people and from the immediate influence, in Jesus
Christ on his life. ... Still it could not be without influence, in
moulding and in modifying his thought, to find ideas and beliefs of purely
pagan origin which were, 2t least in some messure, cognate to those which
he had inherited and derived from his Risen Lord a2nd from Judaism.

Thomss ¥ilson, St. Paul and Paganism, p. 38. Ibid., p. 7.

bl. Wilson notes three formative elements in the fashioning of the
Apostle intellectually, religiously, and morally - Jewish, Christian, and
vagan. The first he speaks of as being the foundation, the second, the
chief life and inspiration, and the third as the adornment and orientation.
"When he beceme & Christian missionsry, and had dally intercourse of the
most direct nature with pagan beliefs and practices, his interest would
be at once increased and deepened. While holding a temacious grasp,
alike of what he believed to be worthy in his ancestral faith, and of
the gospel of Jesus Christ as he understood it, he recognised that the
pagaen religions were, in their own way, a seeking after God, that their
search hed not been altogether in vain, and that for this reason they had
something to tell him which must be to his spiritual advantage, even
thdgh he was both a Jew and a Christian.® Ibid. pp. 29. 30.

52. On one point Vilson goes too far and that is, that he claims
thzt paganism modified Paul's Christian beliefs. "It may be that, in at
least: one case, a part of the church hitherto regarded as Jewish, was in
reality Gentile. These Gentlles brought with them into the Christian
Church a2 rich store of pagan lore and belief. When they became Christian,
that, no doubt, meant that they recognised the superiority of the
Christian faith to what they had hitherto believed. It meant also a break
more or less, with their past beliefs and practices. But, inasmuch a2s all
that paganism of the former days had not been altogether alien to the
mind of Cod, and ipasmuch 28 there must have been in any case a great
deal of readjustment of views, St. Paul must continually have had to deal
with doctrines and practices of pagarism which could bardly fail to influenee
and even to modify his own religious outlook." Ibid. p. 47.
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more clearly to them.

The Stoic philosophy

Scholars disagree as to whether the mystery religions and the
Stoic philosophy were influences in Paul's life. Those who say that he
was 80 influenced base their arguments partly on the vocabulary of Paul,
which admittedly does contain words cheracteristic of the philesophic
noralists of his d.ay.ss This, however, is by no means sufficient grounds
for proof of such a theory. True, Stoieism did heave many ideals common
to the Christian and Jewish ideals, but must this necessarily force one
to believe that therefore Stoicism influenced Christianity, and hence
Paul also? On the other hand, it was common knowledge that the Stoic
prided himself on being a citizen of the world, "charged with a spirit of
brotherly love towards all man'.54. Mutuel helpfulness, sccial service
and self-sacrifice were to the Stolc, necessery duties, in view of the
“common humenity". In compreiensive cutlock and zeal in cerrying out
its principles, Stoicism is much in harmony with St. Faul's philosophy
of life. He similarly broke through the shackles of Jewish tradition and
legelism, and the restraints put on the Gospel by the young Christian
Church at Jerusalem, by declaring that there is no difference between
Jew or Greek, bond or free, male or female in Christ Jesus. Inasmuch

as this sttitude was thoroughly revolutionary in Jewish and Judaie

53. Riddle mapkes the claim that one is led to conclude that Paml

hed no sympathy whatever with pagéa religion or philosophy, and that he
made no use of them. ®"Any influence which they exerted was effected

indirectly and altogether unconsciously.” Donald W. Riddle, Paul Man of

Lonfligk, p.38. p.40. e
54. Wilson, gp. cit.. p. 28,



Christian circles, one can easily see that Stoicism did have 2 broaden~
ing influence on the thinking and later practice of Paul. Consequently,
on the basis of the statements and mumerous sources by authorities on

the subject, one cen conclude that inasfar as Paul's ‘thought and practice
had something in common with Stoicism and Judaism (or Christianity) alike
he was not influenced by Stoicism; but inasfar as his thought and
praciice was very similar to that of the Stoics only, but not of Jews
and other Christians, he was inflvenmced by Stoicism. For where the former
condition existed, it is np more than reasomable that we attribute the
influence to that element which had = stronger psrt in his life, namely,
Judaism (and Christianity).

Cf course, iu this treatment, we do nmot for & minute disregard the
ell-important factor in Paul's life - Christ. Paul had tc meet a2nd speak
with Stoics throughout his missionary exploits, and his early experience
with them helped him to meet them on their own ground later, for nearly

everywhere he went, the effects of Stoicism were present. Stewart sumse

up the subject:

That the apostle, them, kuew the main Stoie trends of thought,
and that here and there he has availed himself of their ideas,
seems to the present writer guite certain. The Stoic's "humanitas®,
his belief in = divine principle or logos, his practice of self-
exesmination, his call for inward remewal, his stringent criticism
of contemporary society, his advice as to the mutual exchange of
spiritusl experiences between kindred souls, his habit of

preyer - these and other similar features predisposed the
Christian prreecher to see in Stoicism one of the lime along
which pagenism was unconsciously being prepared for Christ.

At the same time, Paul's debt to Stolc ideas and terminology

must not be overestimated. To say that his eplstles show a
knowledge of ideas which were in the air when he was writing

does not &t all imply dependence. It certainly does not

imply that Peul had ever attended lsctures in a Stoic school.

It simply implies that the man was intellectually awake.



In any case, theories of dependence must fall to the ground
before the fact that Stoicism itself, for all its nobility
and earnestness, was in certain fundamental and essential
espects the direct Egnuthesis of the Gospel which Paul was
charged to preach.

The iMystery religions.

Turning now to the mystery religions to whickh St. Paul is said
to have owed so much, one dos: find on the surface 2 few resemblances
to the teaching of Paul. The Mysteries purported to have the 2nswer
to the commuon yearning of all men for salvation, liberty, and
sppeasenent with God. They offered immortality by direct contact
with the god, and this contact was to result in & change in the
person. So much on the nature of the mysiery religions, but what
about ite intluence early in the life of 8¢, Paul? Though thsse cults
were no doubt opereting in Tarsus, it is unsafe to give them credit
for having much effect on the Apostle. In his later life, however, he
defiritely ceme into closer contact with them, and was perhaps more
influenced. Stewart and other Pauline scholars brand as "unscientifie”
“upsound," and "unnecessary" eny and all attempts to trace Faul's
teachings to these Mysteries without first seeking the solution by

56
tracing them to Cld Testament origius.

56. James Stewart, A Map in Christ, pp. 59.60.
56. Beyond thie one can hardly go, as far as the ianflueace of
the liysteries on Paul's are concerned, for the sources dealing with

this subject are so meager.



In summerizing the considerations of Paul's "debt" to paganism,
it is enough to say that Paul could not help but breathe the
Eellenistic, pagan atmosphere that surrounded him in his hometown
of Tarsus; but one must be very cauticus in giving these various
cults any more credit than they deserved. In supvort of this Stewart
(1z turn reinforced by Wernle aad other Pauline echolars) declares
emph>tically: "This was a man in whose personality a vital conversion
experience had let loose creative powers." The more credit that is
€lven paganism for Paul's thought, the less the Holy Spirit receives
lis riue-.57 Furthemiore, if the fundamental fact that Christ 1iv§d
in Paul had at all times (and to all wmen) received the prominsnce it
deserves, the idea of Paul's tremenious debt to paganism would be

mininized, if not utterly erased.

2. The 1anfluence of his Fharisee and Rabbimic training.

YA Hebrew of the Febrews; as touching the law, a2 Pharises;...
touching the righteousness which is in the law, blameless”(Fhil. 3:-5.6)
is Paul's verdict of hiuself as a Jew. It is true, as Riddle says,
that the greatest influence on Paul's hterswrk and sttitude wss
his Jewish howe snd educationsl background. ; Throughout his writings
we can trace in Paul a desp regret st:at his own pecple, chosen and

blessed by God, spurned the Gospel. Apd he hizself made every

67. Stewart, gp. giii, p. 75.
58. Riddle, gp. git., p. 29. It is to be understood that this

thesis concerns itself with the Apostle's Jewish background as it may

have affected his attitude toward the inclusion of Gentiles in the

Church. VWhatever other influences were exerted om his life are not

pertinent to the subject and hence will not come into consideration.
59. B.g. Bom. 3:2; 9:3; etc.



effort to win over his kinsmen according to the flesh. And being
the son of a staunch Jewish family, he was sent to Jerusalem st the
age of thirteen to begin his studies at the school of the Rabbis.
The Rabbinic schoel that he chose had somewhat to do with his out-
look in later life, for 1t was to the school of Gamaliel that Paul's
parents took him. Conserming this great teacher of Jewish law,
Farrer says:
& Fharisee in hearifelt zesl for the traditions of his
fathers, he yet had none of the narrow exclusiveness
which characterized Shammai, the rival of his grandfather,
and the hard school which Shammal founded. His liberal-
ity of intellect showed 1ltself im the permission of Pagan
literature; his largeness of heart in the tolornncgo'hich
breathes through his speech before the Sanhedrin.
It is altogether likely that during his traiaing under such z
tolerant and broadminded instructer St. Paul breathed in some of
this wisdom and sympathetic understanding. TYet even in the school
61
of Gamaliel Paul was taughi $o ebserve the law strictly. Al-
though he must have labored at keeplng every iota of the aumerocus
burdensome ceremonial and moral laws of the Jews, it is easy %o
uaderstand how he must have cringed under the strain, how this

must have led to that coafliet in his scul, the conflict that raged

w- Fnrl'll‘. no m.. po 250
61. Farrar ciassifies Paul with the 'Tell-me-anything-more-
to-do-and-I-will-do-it' Pharisees. Jbid., ps 36.



within until Christ entered his l:lfe.sg We must admit that the early
environnent and training of Paul had much to do in shaping his later
thought, his later attitudes in regard to Gentiles. Bven se, it
must have heen a tremendous and radical change for him to accept
wholeheartedly the religion of Christ, and that in such a short time.
The explanation is well expressed by Heander:

Certainly for those who gradually passed over to Christian-
1ty from Pharissic Judaism, a considergble time might have
slapsed before the spirit of Christianity could divest itself
of the Pharisaic form. But it was otherwise with Paul....
who without amy such gradual transition, had been seized

at e criticzal moment by the power of the gospel, and from
being 1ts most violent enemy, had become its most zealous
confessor; ... Thus from the beginning by 1llumination of the
Spirit alone, and according to the guidance of Christ's words,
he had been taught, in all its freecdom and depth, the genius
of the gospel in relation to Judsism, without having his
viewe modified by the influence of Peter and those Christians
of Hellenistic descent, who had already preached the gospel
emong the Gentiles. It was in consequence of this, that
Paul emoited so strongly the indignation of the Jews. On the
other hend, the prospect cpened %o him of o wider sphere

of sctidén among heathen nations. 63

2. Stewart holds that Paul was ad greatly influenced by these
less desirable traits of Pharisaism. "We need not imagine for
o moment that religion for him ever degenerated into the mixture
of self-deception and wilful, rank hypocrisy which thrust itself
forward so challengingly into the path of Chriet, znd brought down
upon the very name of Fharisee such crushing words of waraing and
rebuke and doom. But the essentiel characteristics of Phorissisam -
ite dogmatic assurance that the traditions of the fathers contained
the whole gruth and that therefore mo new revelation was to be
looked for, its externalizing of a man's duty to God, its glory-
ing in good works, its legal notions of the relation subsisting
between the human and the divine, its imner hardmess - these things
Paul could no more escapc than cculd any other comvineed and thorough-
going Pharisee. Slowly but surely their besleful influence assert-
ed itself, with 2 grip that Degen to choke the very 1life of hile souly
and in the end it tock the strong hands of the risen Christ to

wrench him clear." gp. glii, p- 38.
63. Neander, gp- m., ppo"’c“o




3. Peul's background contrasted with that of the Twelve.

Thue the man, vho, more than 2ry other, wes reeponsible for
the rapid spresd of Christianity in the sarly years of the Wew
Testament, was led by the ell-wise guidance of @od through ex-
reriences of veried nemtures and types, that he might be mounlded
into thet outstanding messenger, the Zealous miscionary thet was
Pzavl. His beckeround covered a wide territory; nct so his conteme
roraries, the Twelve. These humble fisherfolk were 'unlesrned!
and 'igmorant', possessings no outstanding intellectual or leadar-
ship gqualities, apd ecertainly no tralts that would lead the gasusal
observer to think nf them =8 able leaders (thoush they 414 hecome
th~t through the working of the Holy Spirit.) All the while Paul
then Saul - was sitting at the feet of the most learned of the day,
inbibing the deepest theelogical learning the Jewish nation had
to offer. The narrow experiences of the Twelve naturally led to
2 rather narrow worlde-view or Kingdom-view, whereas Paul, with his
wide range of contacts and exneriemces, was equivped ::th a broad
vision of Christ for all men, Jew aud Gentile alike. Perhaps
1t was this thought that led Farrar to say of Paul:

The victorious enemy of heathen philesorby and heathon

worship had passed his boyhood amid the hesthen surround-

ings of a philosophic city. The deadliest antagonist of

Judaic exclusiveness was by birth a Hebrew of the Hebrews.

The dealer of the death-wound to the spirit of Pharisalsm

was a Pharisee, a son of Pharisees; had been drought up
from his youth at Jerusalem at the feet of Gamaliel...

4. The intention is by no means te minimize the Twelve for
their lack of experiemce; the purpose is merely to podmt to the
difference in training between Paul and the Twelve as 2 partial
explancstion for later differemce in attitudes toward inclusioa
of Gerntiles in the Kipgdom.

66. Mnr. oD- m.' Pe 3.



CHAPTER IV.
PAUL'S ATTITUDE AS DISPLAYED BY HIS LATER MINISTRY

1. Paul fit for the challenge facing him.
His personslity sthited to hie ealling.

The factors of Paul's ecarly life, his training, enviromment,
ete., that were influential in bringing sbout those attitudes
in bim which he later manifested in letters and ministry aronsz
the Gentiles have a2lresdy been touched upon to some extent. It
ie on the basis of this understanding of the many and varying ele-
ments that God in His wisdom umsed to make Peunl His instrument,
that we rroceed to Paul's ministry proper. As an overview, then,
to 2 fuller appreciation of his dsecisions, procedures, aims, and
ettitudes, it 1s important to achieve a deeper insight into his
personality traits - those which particularly pertained to his
Gentile ministry; the leading 1deas of his missiom preaching; and
his ethics snd world view. W¥ithout a doubt, these fastors will
be developed more clearly as Paul's ministry and letters ave treat-
ed in this themis. For the present, however, a mere overview
will suffice.

Not many men have had as deep an ipsight into the perscnality
of Paul, his motives, and thinking &= did the blographer Farrar:

It is to his (Paul's) undaunted determination, his clear

vision, his morel loftiness, that we are indebted for

the emencipation of religion from the intolerable yoke of

Jegel cbservances.... It was he alone who was God's ap-

pointed instrument to render possible the universal spread
of Christianity, and to lay cl_np in the hearts of Furo-



a7.

pean churches the solid bases of Christendom. As
the Apostle of the Gentiles he was preeminently and
necessarily the Apostle of freedom, of culture, of
the understanding; yet he has, if possible a higher
€lory then all this, in the fact that he to0, more
than any other, is the Apoatle who made clear to

the religicus consciousness of mankind the "Justi-
fication by faith® which springs from the mystic un-
ion of the soul with Christ -~ the Apostle who has
both brought home to muitberless Christians in all
ages the sense of their own blessedness and the uni-
versality of that redemption which their Savior
wrought.

If we describe him as exempt from all humen weak-
ness - if we look at his actions as though it were
irreversnce to suppose that they ever fell short of
his own ideal -.not only deseribe an impossible char-
acter, but we contradict his own reiterated testimo-
nies. It is not a sinless example which we are now
called upon to contemplate, but the life of one, &ho
in deep sincerity, called himself "the chief of sin-
ners;” it is the career of one whose ordinary life
(3.¢s) was human, not divine - human in its impetu-
osity, humen in its sensibilities, human, perhaps in
some of its concessions and accomodestions; dDut whose
inner life ) was truly divine in so far as it
manifested the workings of the Spirit, in so far as ét
was dead to the world, and hid with Christ in God. 6

Thus the Acts of the Apgstles presents him to us; thus also Paul
himself portrays himself to us in his epistles. Klausner at-
tributes to the Apostle a personality of polatity - a man po-
sessed of two extremes. In bringing out one extreme, Klausner
gives us a rather unpleasant picture of the man, whom s¢ many
love and admire. He concludes from the accounts of Paul's re-
lations with Barmabas and John Mark that Paul was hard to work
with.
He could not bear having around him persons with any

authority of their own, and his opponents complained
sgainst him, not without justificatiem, that he imposed

650 m. n. m-. rp. 3.‘;




his will upon them in a tyrannical fashion (2 Cor.l:

24). He belongs among those "spiritual tyrants®

to whom their own individuslity and their work

have become one and the same thing, and in the

name of the work they permit themselves tc do

what egotism whispers to them without their know-

ing or recognizing i1t, namely that their persoral

satisfaction, and not the success of their work,

demands acts of tyranny in relation to others... 87
Such ar opinion is, however, besed on a confusion of religious
seal 2nd tyranny. Paul was truly tremendously zealous and no-
thing could hinder him in thie seal to mekre Christ known to

2ll men.

Leading ideas of his mission preaching.

Thronghout his entire career as "slave of Christ® Paul
exhibited certain ideas, leadirg ideas, of mission preaching
and expaneion. These considerations appsar and reappesr fre-
quently. Perhaps among the chief of these is a concept that
the Apostle brings up again and again in his letters. Paul
wanted to make clear that God had set him spart from dirth,
and his call to preach to the Gentiles had come directly from

é8
God and not through any human mediation. Neander, commenting

67. Xlaausner, gp. git., p. 429.

68. Bom. 1:1; I Cexr. 1:1; IX Cor. 1:1; etc. Craig provides an
interesting sidelight to the metter of Paul's missionary preaching:
"No time had to be given to the buying of property or the subsidizing
of native preachers. Paul did not come with the promise of improv-
ing men's ecomomic le$, but to bring them news of salvation. Paul
was in a hurry. Apout seven years lay between the beginning of
this campaign and hie arrest in Jerusalem. Morrison, the first
protestant missionary in China, worked seven years to baptise one
convert. Rarely would a modern missiomary think of permitting
baptism before six months work in a community. According to the
data supplied by luke, Paul stayed that long only im two centers.
During these seven years he evangelised three provinces. He was not
seeking the slow transformation of civilisation by Christian ideals.
His slogan was, 'The evangelisation of the world in this gensratioen,'
for he expected e other gemeration in which it woudd be possidle.

ap- m- * p.339.
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on the question of whether Paul 2%t his conversion slready had in
mind those rrineiples of universslism and freedom from Mosalc
cersmonislism which he rracticed lster, says:

¥hen he first came to the knowledge of the gospel, did
he recognize 2t the same tine its indersandence of the
Mosalic law? To do this, must hove been most difficult
for one who hed so lately renounced the principles of
Pharisaism; for we generally find that others of this
sect who embraced Christianity, attempted to combine
their former tenets with those of the gospel. Ananias,
the first instructor of the spostle, was universally
reverenced on account of his legal piety: such =n in.
dividusl therefore, must hsve been very fer from wish-
ing to effect 2 disruption ef Christianity from the Mo-
salc ceremonial law. At the tin# of Paul's conversion,
this was the tone of sentiment universally prevalent
among the Christisns; for as we heve remarked, it wes oaly
after the mertyrdom of Stephen, and owing to the results
of that event, that new light on this subject from va-
rious quarters graduslly brcke in upon tkem. PBut we are
not justified in assuming, thet the same causes led Paul
to the views he adopted. We cannot sttridute much ef-
ficacy tc influsnces from without, by the communications
of doctrines and views, in the case of a man so distin-
guished for his great indepmerndent peculiarity of chsr-
acter.

In the Apostle's method of approach to the hearers at An-
tioch in Pisidia, he sets forth principles of preaching which
he carried through consistently in his sermons everywhere.
True, he did vary his sermons to accomodate them to the conditions

70
but in general he followed one sequence of ideas. Using

69. Neander, gp. git., p.65.

70. Farrar calls attention to the remarkable similarity be-
tween Paul's method of approach and that of Stephen in his ech
to the Sanhedrin: "The impression which it (Stephea's made
on the heart of S¢. Paul is nowhere noticed by St. Iuke, or by the
Apostle himself; but the traces of that impression are a series of
coincidences, which confirm the gemmineness of the speech. Im his
earliest recorded speech at Antioch he adopts the same historic
method so admirably suited to imsimuate truth without shocking pre-

R R S



psychology highly simllar to that of Stephen, Paul first set out
to win the ccafidence of the hearers; this he did by reminding
them how God hed chosen their fathers to be His people - he out-
lined the events showing how God deal% with them down to the time
of David; he stated positively that the Messiah had appearsd in
the person of Jesu= of Nazareth, 2nd that this Hessish had accom-
plished the salvation of gll men (Acts 13:39). In showing his
audience thin essential fact, Paul made 1t clear that this an-
nouncensnt of salvation was for Jaws and proselytes, since Jeru-
salem hed rejected it. The Jews, however, could not retard God's
purpose, but only helred it; by their rejection, Paul iaught, the
Gospel beceme known to the Gentiles. = Ordinarily, then, Paul
closed with a strong waraning to the unbelievers. No matter what
method of approach the Apostle used, nover for a moment did he
leave Christ out of the picture as the source of Christian faith
and love; never did he overlook the fact that it was the power
of the saving Gospel thet alone could turm men to the Sgvior. To
him Christ wes 2ll in sll, the begimning and the end.

In all hies contacts with his own countrymen, Paul wae very

tender - until they became incensed at his preaching - either

70. (contimed from p.39.) judice; be guotes the same texts
in the same striking phraseclogy ard applicstion (compare Acts
7:48,561 with Acts 17:24 and Rom. 2:29); alludes to the ssme tra-
diticn (Acts 7:53 and Cal. 3:19); uses the seme style of address
(Acts 7:2 and Acts 22:1); and gives the same merked significance
to the faith of Abraham (Bom. 419; Gal. 3:7), 2nd to Ged's deal-
inge with him before the covenant of circumcisiom (Acts 7:5-8
and Bom. 4:;10-19). Nor can we doubt that 2 Tim. 4316 was an echo
of the last prayer of Stephen, brezthed partly on his own bebalf. *
Parrar, gp- glk., Pp-92.

71. Botice how closely Paul's ocutline follows that of Stephen.
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&t the content or at the fact that he preached tc Gentiles and
announced the same salvatica tc them also. ¥Ther, bowevor, these
Jows exhibited themselves egco, then Paul decliared to them that
since they didn't want to listea to the nmessage of s2lvation, they
had ez¢cluvied themselves from it ¢o their cwr daxmation. EHe had
carried out his obligaticns to them; now it was time for him to
turn to the Gentiles who were receptive, for ths Gospel was de-
slgned by Ged to be 2 fountain of light aud salvatiorn to nations
in the uttermost porte of the earth. And with that, Paul con~
cerned hiuself only with the Gentiles in the community, wherever
that may heave been.

Arother concept that the Apostle carried through in his Gen~
tile ministxry was his tesching of physical dsath - rather revolu~
tionery to the Jewish mind, He spoke of it as a stege through
which the Christian must pass in order to become fully clothed

72
with the spiritusl body. Wilson is of the opinion that:

What helped S¢. Paul most of all to form it (this

conception of death) was, no doubt, his own rsason-

ed consideration ¢of the nature of the body of the

Risen Lord; but it was a conception which would sp-

peal much more readily to the Gentile than to the

Jewish mind, because in the Gentile world, men had

alrecdy been groping after scme explamation of this

¥ind, ¥Prhe bslief in immortality was part of the

spiritual atmosphere which the pagan contemporaries

of St. Paul breathed. 75
It is aprparently thie conditioning of the Gentiles that helped

make them so willing in many cases to accept Paul's teeching,

73. I Cer. 18: 51-857; II Cor. 6: 1,4,8; Phil.i: 23; I Thess. 4:13.
73. Wilson, 8. sit., p. 25.




for Paul's doctrine was a solutiom to the guest of the ages.
This made an opeming in the hearts of his Gentile hearers for
the chief doctrine he wss to presch among them - Justifiecation
by faith in the risen Redeemer of men. It is undorstandable
toc that Paul should be so eager te proclaim the risen ané vie-
torimms Savior. Wilson adds a thought on this point:

At the same time, allke as regzrds the belisf in

personal immortality and the belief in communien

with the departed, thers was much in S¢. Poul's

nagnn environment which would cormend itself to

bim, =2nd make 1t easler for him to convines his pa-

gan hearers that Christ lived, zand that all who be-~

lioved in Him forthwith becsme sharers in Hie death

and in His resurrection life. 74

Paul's comprehensive vision wag certainly remsrksble. In
thinking of a Church ghat embraced mll Christisns - both Jews
and Gentiles - he endeavored to promote the unity of that cme
Church and to hesl its divisions, snd to unite ths communities
which he hed bound with Christ, with the mother Church at Jeru-

75
salem, though this meant his eventual imprisorment. Paul's
was the urge of a plonser, as Latourette calls it, and he h=d
a2 burning desire to preach the Gospel, and especlally so where
76

Bo one else had been before. One historian has stated:

Al thonsk he wes to have a profound effect wpon

Chriaetian theology and iiterature, he was always

primerily e missionery 9_1;& only incidentally a
theelogien arnd suthor.

4. m.. Pe 27.
75. This conception of unity is pointed tc in I Cor. 1:10-17;

12:12-14; Eph. 4:1-1i6; and Col. 1:18.
76. Bph. 4113-15.
7. IﬁtOnr‘t“. L0D. m-. L. 78.



And the factor that enabled him to speak with such conrage was a
constent econsciousness - inspired irn him by God - of the %“power
of God unto selvation" contained in the Gospel. This, he was
confident, would triuwmph over any and all opresition.

Paul d4id not believe in dependence on his converts, - but
took pride in supporting himself by his tent-making trade. And
the communities that he visited with reasonably favorable results,
the Apostle bore on his heart. Not only 4id he keep a contimmed
interest in their growth - inwardly and outwardly - and increase
in Christian virtues, but he also remembered their members by
neme, revisited them when the opportunity presented itself, and
kept in close contact with them by letters. Information is not
sufficient to determine for certain how much Paml concerned him-
self with organization of the places he visited and served.
Quoting MeGiffert, Latourette believes the explanation can be
found in the fact that Paul believed his comverts to be guided
by the Holy Spirit, and therefore looked upon organization,
rites, and ceremonies 28 relatively unimportant. n

So much of Paul's leading ideas, so much of his ‘revelutionary
conceptions, are contained in his epistles that —we must relegate
any further treatment on the matter to a later section in which
Paul's letters are taken into couidoratioa.i Furthermore, much

of the materisl and thought that the Apostle brings out in his

78. Acts 18:3; 20:33,34; I Cor. 9: 1-10.
"o h“‘mtt.. n- m-’ p. 79.



preaching borders more closely on the ethical than on the homi-
letical, that much of that, too, must be left to a later section.
One more item, however, im connection with Paul's leading ideas
of preaching, must be considered here, and that is, his special
emphasis in refuting error. While apologetics in the Church

at large concermed itself chiefly with particular errors and here-
sies, Paul busied himself with the confutation of errors against
the foundation of doctrine, from which most of these particular
errors sprang, and oprosed these fundamental errors to the spirit
of the Gospel. Neander takes speclal note of this emphasis of
the Apostle:

This method was rather positive than negative. Thus
he repressed the boasting of a pretended superior wis-
dom and of a delusive acquaintance with spirit without
setting himself to oppose each separate particular, by
exhibiting a truth that marks the central point of
Christianity; that by communion with Christ alomes, we
receive all the fulness of the divine life, by him
alone we are intwoduced into the kingdom of God, and
we belong to that same kingdom to which all the high-
er spirits belong, by union with him as the common
head of the whole; in him we have all things which are
needed for the development of the internal life, and
hence we need no other Mediator. For the purpose of
combatting a painful superstition, which represented
this and the other object as polluting and offensive,
and recommended variocus charms or amulets for warding
off the influence of evil spirits, he appealed to the
facts of Christian conseciousness; that Christians were
redeemed from the power of evil, and, in communion
with Christ, were certain of their triumph over all
the powers of darkness - that as the inner life was
exalted above the reach of earthly things to whiech
they were dead with Christ as it already belonged to
heaven, with whom they were incorporated through =
Christ, so it ought to be altogether carried out of
reach of a religion cleaving to the sensesi... Every-
thing which does not proceed from Him is delusion.

80. M‘r. (4313 m'. Pe 187.
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Vhether in preaching or in refutingz error, Paul was broad-
minded and wes willing to express the Gospel in any other teras
which might prove to be more effective in the work of ssving man-
kind. For instance, to few others did the wisdom of the world
appear ss so much foolishness as it did to St. Panl; yet he was

81
very ready to use just that wisdom to glorify Jesus.

His ethics and world view

Scholars have written much on the ethics of St. Paul. Some,
such as Wilson, attribute & good share of Paul's ethics to the
influence of paganism on him. Without a doubt, Paul did see
much in the non-Jewish world about him that conformed to the
Christian ethics and morality which he preached. Yet that in
itself does not warrant giving entire credit to paganism. The
grounds upon which the Apostle based his Christian morality or
ethics are highly important for our consideration and estimate
of his work and attitude in founding the Gentile Christian Church.
*Paul strove to plant principles, and to base practical duties on
faith.® - Weissaecker. In carrying out this aim, he proceeded in

a simple manner.

. 8l. So also Judaism was ready to use it to glorify the Torah,
for to Paul the wisdom of the Greeks meant "a collection of frag-
ments, An fart forgeries, from Greek writers, whose unconscious ad-
mission of the unity of God and the supremacy of the Torah provided
missionery propaganda for the synagogues of the Dispersion. He had
also a slight and superficial acquaintance with the conceptions of
popular philosophy of the type which was commonly employed in ex-
pounding at the religioms of the age to more or less educated circles;
- 1% is at lsast probable that Judaism hed at its disposasl =2 doxe-
graphic selection of the views of the chief schools of philesephy,
which purported to show how all that was true in Greek thought was
borrowed from Moses and the rest an aimless and incoherent statement
of conflicting errows.® Wilson, gp. git., pp. 90.91.
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He kept to $the immediate wants and experiemees, amsd

conbined Christian duties and virtuss as he himself

saw fit. Simply becsuse this ethic and exbortation

started from the certainty of a moral possession,

from which these duiies and virtues sseesserily e~

volved themselves, there was mo meed of a systematic

Presentation, or of the setting up of definite ecen-

tral commandments. %The freest treatmsati: was pes-

#ible in an ever-wvarying framework. AS the same $ime

the central rules of the ethie coatimually appear

elearly emough. &2
In dealing with the people of Thessalenica, Paul started with the
most direct and natural motives and attached his ethical imstrue-
tions altogether to the facts that presented themselves most ree~
dily to bhim. HNe taught them that God's will was their samoti-
fication; they were $o refrain from evil and sdhere to the goeod,
aveid giviag offense to others, be filled with love for the neigh-
bor. On thess principles Christians are to duild their duties
Sovard ons another, living iadependently of the werldlimgs and
yot galning the respect of the same (I Thess. 4;1-12). In his
lotter to the Galatians {chapter 5:22 £f.) the Apostle enjeins a
namdber ¢f Christian virtues as the "fyruit of the Spirit." Here
he takes the pictures frem life - from hsathea 1ife at that - and
shows how every detall of morul liviag can be traced teo the deep-
est foumndations of the Christian faith. He admonishes the Philip-
pians (4: 4-9) te strive to attain the lefty ideal of godly liv-
ing motivated By joy in the Lezd, asd the peacs of heart and mimd
attainmed for them Wy the Mqﬁ.ad the Savior.

mmmmmm isstruction (aystem of

0. Weizssscker, Anaatelis Ams. p- 359.




47.

ethics) is contained in the twelfth chapter of his letter to the
Romans, in which he enjoins upon the resders a complete surrender
of their bodies as living sacrifices, holy and well-pleasing to
God. Veigsaecker makes a significant observation regerding the
fact that this admonitién was addressed to CGentile Christians:

Yet it was reserved to Gentile Christianity to form

an independent and distinctive Christian ethic. It

was at least in this sphere thet the new religion was

at first able to reveal its power of moral comstruction.
«+. This preaching (of the law), however, had before it
an unprepared field; it was necessarily carried through
from the beginning in open war. The moral condition
which it sought to create could only issue from a2 com-
plete breach with the past which it found in possession.83

With unquestioning love for all men as the basis for moral life,
Paul helped solve the two vital guestions under discussion at the
time: the relation of the state and society, and the relation to
others of different views uon; the believers themselves. " %o
stress this, Paul declares to the Corinthians that no knowledge,
faith, works, or anything has value without love. This then,

8¢t. Paul holds,is the theme to rumn through the entire life of the

856
Christian - love.

. m-' p. 3&0

84. Ibid., p. 363.

865. "If we seek, therfore, to reduce Paul's conception of
Christian duty =8 a whole to supreme commandments, the three points
spontaneously present themselves of prayerfulness, sanctification
of self, and love of our neighbor. The first includes, desides
the uss of prayer, submission, joy and hope, and constitutes the
{immediate cherishing of the blessing received. The second, sancti-
fication, embraces, along with bodily chastity, separation from
the world and remswal of mind. The third somprises brotherly
duties within the Church, as well as those relative to all men.®

m.. Pp. 363.364.
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Yot only 414 Paul advocate positively how people should live,
but in no uncertain terms he denounced the pagan 1ife that was at
that time existing universally. Nor did he 6.6 this without a pur-
pose, for he wanted therely to prove that this world deserved pun-
ishment and the wrath of God, 28 2 result of the demoralizing ef-
fect the pagan deificntion of nature had upon people. He even
blames the Christians, who had at one time or another engaged in
the vices (I Cor. 6:11). Paul therefore urged his converts to
renounce the world completely, for unless they did thet, sancti-
fication in the fear of God was impossible. (II Cor. 6314-8:1).
Wisely the Apostle held forth on this point (Rom. 2:14 ff.) to
show the Jews especilz=lly that not the mere pesession of the law,
but the doing of it was important.

It is rather interestingz and remarkasble to what lengths St.
Paul goes in his recognition of the ethics of the heathen. This
subject will be treated more in detail under the section dealing
with Paul's attitude towerd Gemntiles as brought out by his letter
to the Romans, chapter 1. Nevertheless, a general consideratioa
of the matter is aprropriate here in conneetiém with Paul's
ethics.

To begin with, the Apostle recognizes an original revelation
of God among the heathen, without which even idolatry could not

86
have arisen. Paul worked on the conscience of men in order

86. "When Paul speaks of the origin of idelatry in the first
chapter of Romans... (he) speaks merely of the transference to
earthly things of the homage due to Cod, 2nd he deduces all the
anormities he specifies only from the moral and intellectual course
of development among men left to themselves.® FNeander, op. git.,
p. 284. An oversimplification in my opimion. Of. Rem. 1: 18-32.




to lead them to recognize that disunion that existed in the immer
man. If they could be brought to this recognition, they would feel
the need for redemption. Without this approach Christianity could

have no point of connectiém or entrance into men's minds; it is for

87
that reason that Paul employe this "law of the consclence®.

Paul did not put all who were living in hesthenfsm on the mame level.
He could not put 2ll psgans into one mass and s2y of one individusl
what he e2id of the general masa, namely, that they had all "given

themselves over to laciviousness, to work all uncleanneszs with greedi-
88
nesa.® Herdly can we imsgine Paul to be blind to the civil anmd

domestic virtues of the heathen as reflecting “scattered rays of
89
the repressed knowledge of God." Neander conceives of Paul's

attitvde in this way:

In this respect, he says, comparing the heathen with

the Jews, that where the former fulfilled in some cases
the commands of the law, following the law written in
their hearts, they thereby passed sentence of condemna-
tion on the Jews, to whom the positive law had beea
glven, of which they boasted, but neglected to obey it.
Not that we can suppose him to mean, that in any instance
there was anything like a perfect fulfillmeant of the law.
To suppose this would be in direat contradietioa to what
Paul effirms Yespecting the consciousness of guilt uni-
versally awakened by the law, that it could only call
forth a sense of sin and deserved punishment;... Where the
whole of the internal life was not animated by that which
must be the principle of all true goodness, that principle
could not perfectly operate even for a single moment.
8t111 the rppressed higher nature of man, the seat of the
law of God, gave more of fower signs of its existence.90

WI m" P. mO
88. Eph. 4:19, etec.
89. Ibid., P. 246
”. MO. Po 3“.




A fingl word must be said of Paul's views towards paganism,
namely, concerning his feeding toward the philosophy of the day.
Contimally we read of his encounters with the philesonhy of the
Pagans or with the philosophers themselves, s.g. st Athsns.n St.
Peul himself was a true philosopher in the good sense of the term.
And so in such passages as Col. 2t 8:

Beware lest any man spoll you through philosophy and

vain deceit, after the tradition of men, after the ru-

diments of the world, and not after Christ.
and others, he does not oppese philosophy per se, nor does he
hinder its progress merely because it is philosophy. Nor is he
afraid of the truth - of real knowledge in any field. His ob-
Jection is to godless philosophy, which he terms a complete

failure; "empty deceit" portrays his view here, for "deceit” de-

90b. (continued from p. 49.) Richter presents the picture

fairly concisely in his Die Briefe des Apostel Paulus als Missio-
Se s P 32. "Pgulus ist auch uveberzeuzt, dass

die Heiden den wahren, lebendigen Go@t in dem Buche Estur haetten
finden koennen, wenigstens sein unsichtbares Wesen, seine ewige
Kraft und Gottesguete (Bom. 1:20) und dasz sie ihn da nicht ge-
sucht und gefunden heben, ist ihre Hauptsuende. Deshald beur-
teilt Paulus die Entwichlung des Heidentums als einen fortlaufenden
Degenerationsprosesz, in welchem Gott sie von eilner Entartung sur
andern hingab: *Well sle Gott wohl erkannt, sber ibn nicht als
Gott gepriesen oder mit Dank erkannt habbdm, sind sie eitel ge-
worden in ihren Gedanken, und ihr unverstaendiges Herz ist ver-
finstert worden. Zu Toren sind sie geworden, da sie gar weise taten;
fuer die Herrlichkeit des unvergaenglichemn Gottes haben sie ein-
getauscht das Nachbild der Gestalt vergesenglicher Menschen, Voegel,
vierfuessiger und kriechender Tiere.* (Rom. 1321 ff.) Diesen Gs-
danken der religioesen und sittlichen Entartung infolge des selbst-
werschuldeten Mangels wahrer Gottesverehrung fushrt der Apostel
(bis zum Schluss des Kapitels) breit sus. Darsn aendert es auch-
nichts Wesentliches, "Wenn die Heiden, die aus (geoffenbarte) Ge-
setz nicht haben, vor NHatur tun, was das Geset:r sagt; denn sie
sind sich selbet Gesets; des Geseises Werk ist in ihren Hersen ge-
schrieben, und ihr Gewissen gibt ihnen Zeugnis."#

91. Acks 17:18.



scribes something ms opposed to the truth. 92 She reason the
Apostle voiced his dimaprrovel of the Montanist philoso-hy was
that their teachings, though distently commected with the Christ-
lan religion, wes opposed to the very spirit =nd nsture gf Christ-
ianity, and that this contradictory spirit of theirs would not
permit them to acknowledge Jesvs as their head and lerd. Natur-
ally, since they did not centralize their philesophy on Christ, it
was bound to lead them astray. Wilson presents a rather broad in-
terpretation of Paul's attitude toward philosophy; Knox is of the
same¢ opinion when he states:

But while Paul was prepared to borrow arguments from
philosophy, and to present Christianity in terms of the
cosmogony of the age in which he lived, ho was entirely
indifferent to philesophy as such. Love alone wa=z eter-
nal; for love was the fulfilling of the Torah (Eom. 13:8)
and therefore could abide, when prophecies had ceased to
have any meaning when speaking with tongues had ceased
end when knowledge, whether in the form of rabbinical
loaru% or the mystical knowledge of God, had beern domne
avay.

it wvas fortunate for Pasul that he could still think of
the Roman empire with its various religions not as an
enemy 8o the death of Christianity, but ae a protector
and a minister of Gody, It does not imply any betrayal
of his Christiar faith to thirk of him ae studying sym=
pathetieslly pagen beliefs, discovering certain points
of contact with Christianity, and, in any case, ntilising
the beliefs, formerly held by his Gentile converts, teo
dring out 21l the mors clearly the truth as it is in
Jesus. One thing, however, has always tc be borme im
mind, namely, that in none of those pagan religions, =nd
not even in Judaism, is there sny thing that ie the equi-
valent of faith ms understood by St. Paul - the failth
which 1g4tha very foundation of his understanding of the

gospel.

92. A.T. Robertscn, Nord Pictures in the New Festawent, IV, p.498,

A.T. Robertson, Pgul apd the Intellectuals, p. 116.

93. Wilfred Kzox, S§. Paul apd the Church of the Geptiles, p- 121.

94. “1”‘.3.&0. PP. 14.15.



The Apostle's world outlook will come into consideratiom in
the interpretation of pertinent passages from his letters as well
as in the treatment of his Gentile ministry. Robertson says of
Paul on this subject:

Paul always catches fire when he comes to think of the

universal destination of the gospel, and of the honor

put ypon him a2s the man to whom was entrusted the task

of transfornlng the Church from a Jewish sect to a world-

wide society. 20
This will serve to call our attention, as we consider his ministry
and letters, to that all pervading theme of Paul's life and work -
that to him was intrusted the mystery of God to be dispensed among
all nations. The inclusion of all Gentile peoples of the whole
world in the plan of God is so inspiring to the Apostle that he
often finds himself at 2 loss for words to express his conscious-

ness of his mission.

2. The first por.iod of Paul's ministry - the first journey.

By the time Paul was to begin his first great missionary
Journey, Stephen h~d already made his influence known on the
Christian Church at Jerusalem; FPhilip had done considerably much
in evangelizing the Gemtiles, particularly in Samaria; Peter had
had his first contacts with the heathen; and Christianity had deen
well propagated among the Gentiles by Hellemist teachers in An-
tioch, the metropolis of Eastern Roman hh. 411 this execited great

interest in the Jerusalem §hurch, but through repeated reports

95. Robertson, Paul apd the Intellegiuals, p. 98.



of such Gentile conversions, the mother Church had been condition-
ed, and had more or less lost the sting of former presjudices. Still
they retained a certain mezsure of mistrust against the Gentiles
newly won for Christ who did not dbserve the Mysaic law, a con-
dition which would be expscted to dissppear after repeated exhibi-
tione of the power of the Gospel 2mong the Gentiles. Hellenistie
Christianity, cn the other hand, with its center at Antioch,
differed from the Jewish Christianity by not being a narrow sect.
Latourette also voices this opinion: '

In it (Hellenistic Christianmity) Christianity quickly cast

aside enough of its Jewish swaddling clothes to become

& universal religicn, not confined to Judaism. Its

leader,... Paul, had much to do with shaping it...96
According to- the record of Luke given in Acts 11:22-26, it was
on accouat ¢f this attitude of the Christians at Jerusalem that
Barnabas, a teacher in good repute among all Christiang (also
a Hellenist and consequently better fitted to deal with the
Christians of his own class) was commissioned to visit the new
Gentile converts.

Then tidings of these things came into the ears of

the church which was et Jerusalem; and they sent forth

Barnabas, that he should go as far as Antioch. Who,

when he came, and had seen the grace of God, was glad

and exhorted them all, that with purpose of heart

they would cleave unto the Lord. For he was a gocd

man and full of the Holy Ghost and of faith: and

much pesople was added unto the Lord. Then departed

Barnabas to Tarsus, for to seek Saul: and when he

had found him he brought him unto Antioch. And it

came to pass, that a whole year they assembled them-

selves wiih the church, and taught much people. And the
disciples were called Christians first in Antioch.

96. Latourette, an- mo' Pe 63.



The iremendcus prospect which presented itself here for the spread
of the Church, moved Barnabas tc call Peul to become his fellow-
lgborer. An evidence of the importance Christiznity had slresdy
acquired among the Gentiles ie the name "Christian® given at
Antiocch.

This wazs Paul, of vhom the Lord announced tn Ananians:

He is a chosen vessel unto me, te bear my name befor;_’
the Gentiles, and kings, and the children of Israel.

In a short time the Holy Spirit made known His desire to have Paul
and Barnsbas begin the work for which they had been called. %8
Until now Paul had been preparing himself for a full understanding
of his mission to the Gemtiles. On this first missionary .1om-nq99
the Apostle Paul followsd certain methods and principles of bring-
ing Christ to the Geatiles, which he maintained practically through-
out his ministry. Therefore by learning what these were, we can :
follow him as he carried out these essential principles in later
travels. - He moved rapidly and preached omnly im the larger
cities, for there the synagogues were located where Jews and Gen=
tiles who feared God attended lorﬂm.lol Nash calls it a mis-

take $0 think that Paul from the first imterpreted his mission

97. Acts 9:15.
98. Acts 13:2,3.
99. Acts 13:4-14:26.

100. Much has alresdy been said on these principles of Paul's
ministry. Cf. pp. 38-46. Oonsequently further stuiy ef these detalls
at this point will not be necessary.

101. Acts 13:16,26,42,43. These synagogues formed the most con-
venient places for peaching the Oospel when Paul was not disposed
to appear in the public market places as a preacher. Here he found
proselytes, who formed a channel of communication with Gentiles.

Neander, gp. git., p- 72.



te the Centlles as exclusive of the Jews.102 Ip nenrly every
pleee Bernsbee and Psul visited, scme asceepted the new CBoepsl,
both Jews =nd Gentiles. The Jews, in virtue of their relsticn
to the promices vntrasted to them, had the first claim to the
enncurcement of the Messiah. Paul's love for hie own people
created in him the strong desire to dc as mmuch zs he could pos-
gibly sccomplish "if by sny mears I might save some" zlcng with
his callirng as Apostle to the Gentiles. But i1t was only natural
that he should later tmra away from the mass of Jews, if he found
only a few tc receive the 8csrel, and to turrm te the Gentiln- slons.
Heander statest

Even after so many painful experiences, that gave him

little khope for salvetion emong the Jews, still he eould

not f&‘ up the attempt to do something for his country-
men.

fhough Pgul made it & general rule to go to the synagogues ard preach

fo the J‘e's first, in his later visit toc Athens, he begzar imme-
104
distely among Gentiles.

The Apostle's sermon in the synagogue at Antioch in Pisidie
106
has already been studied for its importance, but s few pas-

sages of the sermon deserfe special sttention. In addressing his

102. The ¢ Sgha. Her =0 Ene
103. Neander, gop. git.. p- 72.
104. In the following examipation of Feul's missionary Jjeurneys,
not all incidents will come into consideration. Only those eveats,
words, and viewpoints will bYe treated that have a direct bearing oa,
or that display Paul's attitude toward inclusion of Gentiles in
the C:ristian church. However, the events to come under consider-
ation will be taken in their chromological order.
105. Pn. 391f.




audience Paul says:

Men and brethren, children of the stock of Abraham,
W, () a

He extends the message of salvation to his Gentile: hearers with
no less eagerness than to the Jews. It is significant that al-
ready at this early date Paul had been led by the Spirit to com-
prehend those truths that he so magnificeatly defended and preach-
ed in his later years. In this sermon Paul showed that the purpose
of this history (which he had just outlined) was not for the chil-
dren of nl;;;.hn; it was the esteblishment of the Kingdom of God

for all. In the same tone of assurance for all, Paul contimues:

And by Eim all that believe are justified from all $things,
from which ye could not be justified by the law of Moses. (v.39).

Klpusner attributes the success of this message of Paul in the
hearts of the Gentiles to the fact that *

he found the ground already prepared for him by
previous religious propaganda, or sometimes actusl
missionary effort, which the Jews had been sarrying
on among the pagans... Paul found in these places
true proselytes and %God-fearers*, particularly
women, to whom the law of circimcision did not ap-
ply and for whom baptism alone was sufficient to
make them proselytes. Thus Paul almost always
built his new structure upon the foundations of the
old structure of Judaism. 107

In Acts 13246 Faul and Barnabas for the first time disowned the
Jews and turneé their sole attention to the Gentiles:

106. Jeseph Holsner, Pgul of Tsrsus. p. 118.
107. Xlausaer, gp. git., p. 363.
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But seeing ye put it from you, and judge yourselves
unworthy of everlasting life, lo,

have set thee to be a light of the Gentiles, that

thou shouldest be for salvation unto the enmds of the

earth.

These missionarles were at all times awsre of their cailing, that
it was a call to the Gentiles.

When put on the defenzive by the lystrans, who were eager to
make gods of them, Paul appealed to them te tura from "these vani-
ties unto the liviug God," for that is the very reason he and Bar-
nabas had come = to turn men to Christ and the living God. -
Knowing that these newly converted Gentiles would have many trisis
and attempts of Satan to remove faith from thea, the Aposties en
the returan journey “confirmed the souls of the disciples, and ex-
horting them o contimue in the faith* (v. 22). Then, returaing
to Antioch, "whence they had been recommended to the grace of
God for the work which they fulfiiled”® (v. 28), ithey ended the
first great misslonary Journey of the Caristian Church. ZThere
Paul and Barnabas assured all ithat God had "opened the door of faith
unto the Gentiles also.” There was absolutsely no doubt in their
minds that the Lord h2d intended Gentiles $oo for the blessings

of eternzl life.

108. Aects 14:15.




3. The Jeruselem consultation.
Viaws of the Jerusalom Christisns,

Faul's return to his home base proved tc Be zll dut pesceful
for him. For no soomer hed he arrived at Antioch than z commission
arrived from Jerusalem teaching that circumcision wes a necessary
Drerequisite for entrance into the Kingdom of (od. "o settle
this dispute which caused no little question in ¢the minds of the
Christians at Antioch - for the most part Gentiles - Paul and Bar-
nabas wenit to Jerusslem to discuss it with the recognized suthori-
ties = the other Apostles. It would bde an injustice to condsmn
outright the attitude of these Judaistic Christians. Farrar pro-
vides information thzt helps to understand the reason for the strict
stand Jerusalem tooks:

And apart from that all but ineradicable dislike to-
mprde the heathen which must have existed in the minds
of Jews and Jewish Christians, as a legacy of six cen-
turies cf intolerance - evean supposing thie dislike to
be removed from within - yet the attempt to win over to
the new faith the wvast opposing forces of Juisism and
heathenlsm without the fold might well have seemed fan-
tastic and lmpossible...

To them (the Jews) Paul was even more hateful than a
Flacecus, and Paul was all the more hateful because he
bad onee beon Sgui. And that this asuddcious pervert
should not cnly preach, but preach to the heathen;

and preach to the heathen a doctrine which nroposed %o
place him on a level with the Jew; and, worse still,
to place him on this level without any acceptance on
kis part of the customs without which a Jew could hard-
ly be regarded as a Jew at all - this thought filled
them with a rage which year after year was all btut fa-
tel to the life of Paul as for lonz years together it
was entirely fatal to his happinoss and peace. 109

109. m. 2D m-. PP. 184.185.




Confronted with this attitude of the Jews, it is no wonder that
the Apostle seems tc have loast a bit of his former mission hunger
- for a brief time. However, Paul now wss more convinced that
his stand on circumcision, on the ratter of inclusicn of Gentiles,
was right, for he had Just returned from & seriss of experiences
in which God had showed nim clearly what Els divine purpose and
plan was, and that Faul's way of thinking wes God's will. Perhaps
ke did go up to the Jerusslem consulfation with some misglving as
te the practical decision that would result; that 414 not mesn
tket his experiencez were valueless. Paul went up to Jerueslem
with the avowed purrose to umite with the Apostles on some fixed
principles which all would follow. Briefly then, the stend of
the Jews was this:

First of all, had not Jesus been a Jew? Had he not

kept the law? Though he had becn atiacked Tor lack

of complete conformity, had he not denied any inten-

tion of destrcying the law? 110 Had ke not said

that not one jot or tittle of the law would pass away

until all skould be fulfilled? At least such wos the

tradition preserved by Matthew. What right thern had

nissionariee like Faul te excuse Gentiles from any

provieions of the Torah?t

In the second place, did not the 0ld Testament affirm
thet the promises of God were fer the children of
Abrahem? No Jew denied that Ggntiles might share

in these promises, least of all those Jews who Dbe-
lieved in the lMessiahship of Jesus. Bui i Geatilesm

110. M=att. 5:18,19: "For verily I say unte you, Till heaven
and earth pass, ons jot or ome titile shall in no wise pass from the
law, %111 all be fulfilled. Whosoever therefore shall bresk one
of these gommandmants, and shail teach mea so, he shall be called
the least in the kingdom of heaven; but whosoever shall do and
tesch them, tue sawe sisll be called great ln the kingdom of heaven.®
Matt. 7:6: "Give not that which is hely unto the dogs, nbither cast
ye your pearis before swine, lest tley trample thea under their
feet, and turn again and remd you."
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wera to share in the promises which God had given

his people, they must become sons of Abraham by

accepting the covemant of circumelaion. To make

any lesser condition was to deny the explicit word

of Scripture; so the Christian Pharisees might in-

silst. Salvation was not for individuals as such

but for those who belonged to the people of God.ill
The third point of their stand was that in their astimation
Peter was to lead the disciples in declding the conditions of
entrsnce to the Church. James too had authority in the Church;
but what right had Paul %o proclaim such a revolutionary type
of Gospel? He had the teachings of Jesus only at second hand,

112

whereas the others hed them directly from Jesus. The fact
that Paul and Barnabas had met with such success with the pa-
gans d1d not change the minis of the stubborn Pharisaical Jews.

Paul and his companion merely showed how the Holy Ghost
hed worked smong the Gentiles. The argument from silence, in
this case, proved to be stronger than words could utter. P"If
these things are so, is the Church at Jerusalem to take the re-
sponsibility of reversing this work, which manifestly has the

113

Divine blessing?® It placed upon everyone a deep sense of
responsibility. This held the Fharisaic party silenced, if not
entirely convinced. They were now prepared for James' message.

Fetex on the other hand, had prepared the audience for the mes-

sage of Paul and Barnsbas by pointing to the accord of the positioa

of the Apostles to the Gentiles with God's will on the matter.

111. These polntl of a.l"-ont for the Jews are summed up

113 Janes Iverach, St. Paul. His Life and Times, p.64.




Views of the Apostles assembled.

James, held in great reverence by the Jews for his strict
observance of the law, was the only hope for defense of the Ju-
daists. He now nade use of this opportunity to bring the dis-
cussion to an end. He confirmed the epinion of Feter by the au-
thority of the 0ld '.!ostamont:u4 and then gave his owan views -
not quite as liberal as Peter's but one agreed wpon by sil.

James was cautious, and in keeping with his character, he laid
down some few restrictions on the liberty granted the Gentile
churches and thus reconciled the Pharisaic party. In clear words
he tells them, however, that the haprenings among the Gentilass
were the fulfilling of God's eternsl counsel, and that noene dare
retard the progress or lay unnecessary burdens on converted Gen-
tiles=s.

The most that can bec said in regard to accomplishments of
this meeting is that it reduced the opposition between the Gentile
and Jewish Christians, although this resnlt in itself is not to be
ninimized by eny means. Neander's verdict is:

James, moved by the power of Christ, subjected his

attachment to Judaism to the interests of Christianity.

Paul, gsealous for the independence of Christianity and

of Gentile churches, had a seal teupered by Christian

wisdom, which ylelded to ‘ffg"‘“" of accomodation de-

termined by circuméitances.
As far as Paul was concerned, this 'council' did not accemplish
what he had hoped it would, or so his remarks seem to indicate.

FParrar goes as far as to say that Paul's discovery that James and

114. Azcts 15:13-29.
115. 'll‘cl'. an- m.._ Pe 82.




Peter had little to contribute to the solution of the problem
made Lin determined to resist to the utmost the imposition of the
yoke on Geontiles, and to contimue the course of action whieh he
bed previously fol.'l.olmd.“.6 Undoubtedly the stubboruness of the
vudaists contributed to fan the Apostle's strong indignation inte
contempt for Jews. AL any rate, Paul gave vent to his reaction %o
the decision of the Church at Jerusalem by letter to the Galatians.
This entire section - contains a note of biiterness toward those
"who seemed to be pillars" - James, Peter, and John - for the re-
strictions they placed upon what to Paul'e mind wes the Lerd's own
conception of Christian liberty. Peul had taken Titus along on
this trip to Jerusalem as a living testimony that Gentilse can be
trus Christians without necessarily submitting to circumcisién and
the other ceremonial rites. When, however, the Jews demanded that
Titus be circumciged, Paul firmly refused "that the truth cf the
gospel might conmtinue with you." v

When all was completed, the "Pillare" of the Jeruszlem Church
extended the right hend of fellowship to Paul and Barnsabas to sig-
nify reconeiliation. Paul and his companion accepted and returned
to Antioch, though perhaps not very saticfied with the outcome of

the meeting.

116. Farrar, {n. git., p. 223.

117. Gel. 2:1-10.

118. Gal. 2:5. Farrar is of the epinion that Paul may finally
have eonsented to have Titus eircumciszed. "...the fact that ecircum-
cisicn was e matter in itself indifferent... may have induced him,
under stronz pressure (Agqts 15:10) to concede that the rite shou-ld
be performed.... It may be most useful to him in securing fubube
admiseion to Jewish assemdlies. To him, to us, it will de regarded
as '‘concision', not ‘oircunmcision';...not by any means a solemm pre-
cedent or a significant rite.” gp. git.., p. 235. The ambiguity of
language in this section of Galatisns forms part of Farrar's argument.
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4. Peter snd Faul et Antioch.

Clesely related to the comsultetion &t Jerusalem was Paul's
rebuke of Feter's mctions nt Antioch, au event not recorded by
Luke at &ll, but mentioned by Psul immediztely folloming his de-
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seription of the Jerusslem convocetion. For a time Peter hed
wade use of his liberty in Chriet and had mingled with Gentiles
88 one of them. Bui when attacked by the Judaizers, he shrank
back; he falled o defend his convictions; he displayed weakness.
For this inconsistency Paul "withstood him to his face.” According
to Holzner, the principles at stake weres

Did Christian liberty free only the pagan converts

from the law, and were thbe Jews still bound to carry

the whole burden? If so, there would agein be two

classes of Christians, those who were loyal to the

law, the clezn and the perfect, and on the other side

those who were free #f the law, the unclean, the im-

rerfect.

Pavl's greatest concern was with the dogmatic issuse.

Since ecclesiastical discipline grows out of the inner

conviction of the Churech, this déibious behavior would

o'blcuro the teachings of the faith in an essential

point, and the hard won victory at Jerusalem was threst-

ened with mullification.120
Paul rose to the issue with determination and courage, and, as at
other times, he acted without regard to flesh and blood when
Christ's cause was in gquestion, or when the spread of the Gospel
was being hindered. The Point that the missionary Apostle made
wae that Peter was not walking the .straight path of truth of the
Gospel, and that while he appeared to yleld to some, he was actually

injuring others and eadengering the faith. In other words, Faul

119. Gal. 2:11-21.
12C. Holsmer, gp. eit., pp. IM 1585.




held that rolinguishing one lota of Christisn liberty was giving
up the falth, so dear to him was Christ's sbelition of the cere-
monial law, so important to him was the abrogation of legalism
throuch faith ia Christ. Here, as in his stand at the meetinmg
with the Apostles at Jerusslem, we cen readily destect Paul's un~
guenchable, burning esgersess to do everything in his power to
naintain the purity of the Cospel, in order that he might the more
Le sble to win Centiles for the Kinglom. Although Paul says
nothing of the outcome of the meeting, we can safely assume (and
historians aliulost unanimously agrea) that the two parted on good

terms, snd that Peter sgreed with Paul.

5. The second pericd of Paul's ministry.

Following the method of treatment of incidents in the first
missionary journey of St, Psul, we shall, in this and sueceeding
episodes of Pgul's ministry, concern curselves only with those
matters pertinent to the Apostleés position on the fientile question.
Only those cases will come into consideration in which he shows
by word, thought, or esction, what his attitude was towards re-
ceiving Centiles into the Church, torards msking the Cospel kmown
to them. Shortly after the Jerusalem consultation and the rebuke
that Paul gave Peter, the Holy Spirit fired the Apostle with that
zeal for souls which prompted him to work un$iringly in the perioed
of the first missionary journey. This time, after a disagreenment
with his former missionary companion, Barnabas, Psul set out with
Sileae to revisit the churches he had previously estsblished in
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Galatic. lere Paul delivered the decree of the Church at Jeru~
sglem, and thus set ai peace the wminds of those carnest and de-
vout Chriztiaus who had besn troubled comcerning the binding
force of losaic laws. Undoubtedly too, there was a need ia these
churches for reassursnce in the faith. Perhags the pagen environ-
meul bad exerted a demoralizing influence on the churches, thus
bringiag about & neced for strengthening of faith. This Paul and
8iles did, by admonition and prayer.

The nexi importent ineident for our coansideraticn was the con-
version of the Jailer at Philippi. Here sgain Paul did nct demand
of the despairing sinner that ho submit to Judaistic ceremounies
and rites, but that he merely believe on the Lord Jesus Christ.
The Acoastle displays his broadmindedness, his full understandiing
of ths scope of Christ's Cospel as the Savior Himself had intended
it. BSt. Panl was convinced that Israel should be "a light to
lighten the Gentilss," and that "the mountain of the Lord's hoase
shall be esteblished... azd all naticas shall flow uato it." Being
steeped in the writings of the Old Testsment, he had in insight inte
the horizom of these prophecles as perhaps no other Apostle did.

At the sene time, however, ke knew thet Pharisaic Judaism could not
accomplish this, with ite yoke of le_cal geremonial observances;
and by no means could the religion of the Sadducees fulfill these
prophecies, for Ithay were the direct antithesis cf the foundation
of his teachings, based on the Risen Lord and Bedeemer of men. To

him, the only hove for the accomplishment of this design of God was

e rencwed emphasis of the true religion, which for centuries had been




hidden. And this religion, as Klavsner writes, would heve to be

& religion which, on the one hand, would bring to the
Gentiles faith in 2 single God hidder frem the avea nf
all living; end on the other hand, would bring them
feith in o "eavior" redeeming menkind by his blood, the
'Soter' for whom the pagans of that period of trsmsition
were yeerning so esgerly, yet whom paganism was falling
to provide for the religious people of the Graeco-Ro-
men world; and in the third plece, wovld free those amc-
cepting it from circumcision and the rest of the gere-
monipl laws. Naturally, the grsat dresm of FPaul eounld
not have been to bring vnder the wings of his new re-
lirion merely the Jews and Gentiles ir the small and
oat-of=the-way provinces of Asig Hinor. He dreamed of
sprerding the doctrine of Jesus (®preaching the gospel®)
in the great centers of culture, which were, at that
time, ebove all, CGreece and Kome.

In the conversion of the jailer end hie family the Holy Spirit
showed Faul that his views toward Gentiles were pleasing to God
and were in keeping with the divine vlan. And Paul tooc mmet heve
taken comfort when he saw that once faith bhad been awakened in the
Jailer and his fanily, they set z2bout to prevare food for the
Apostle and to minister to his comfort. Already the Spirit was
active in the hearts of these early Buropean converts and was
moving them to good works. Certainly Panl must have taken courage

at this seal of the Lord 'pon his work.

121, For this purpose, then, Paul (guided by God) went over
into Macedonia. Some scholars, such as Farrar and Bobertson, make
something of the fact that the first approach that Paul made to
prasent the Gospel, he made to momen at the placs of prayer, doing
this because these women were not affected by the law of circume
einion and by other rites, and comseguently could be brought inte
the Church more easiiy, with less offense to other Jews, thaan Geatile
men. But this view would belittle Paul's courage and consistency.
At no other place did he shirk from carrying out nie convictions,
regardless of oppesition. The fact that the first addressees were
women is understandable. They bave through the ages besn consider-
ed more religious than their men. The quotation sbove is tsken from

Ilm.er. 9. mo. P S76.




Paul's next stop, efter e cowporatively short stay at Philippi,
wes Thessglonica. From there he traveled to the cultursl center of
the Greek world, Athems. Psul has often been accused for his lack
of epprecieticn of the art and glory that woe Creece. 1If this is
g0, 1t ie very understandsble. TFor here were idols, temples, al-
tars, end statues everywhere surrounding bhim, symbols of paganism
at its beight (rether, at its depth of depravity). Could any
zezlous Christian drink in the beauty of art wher he feels the
wreth of God coming upon these pagsnst

His spirit was stirred in him, when he saw the city

whelly given to idolatry. Therefore disputed he...

in the market daily with them that met with him.13<
Historians claim that there were more statues in Athens than in
all the rest of Greece combined, and that the mumber of idels far
surpassed that of the population that worshipped them. Farrar,
referring to it says:

«+.and their number would be all the more startling,

and even shocking, to 8t. Peul, because, during the

long youthful years of his study at Jerusalem, he had

never secrp so much as cne rerresentetion ¢f the bhuman

form, and had been trained to regard it as apostacy

to give the frintest sanctiocr to such violations of

God's express commend. His earlier Hellemistic train-

ing, his nstural large-heartedness, his subsecuent

femtlisrity with Gentile life, sbove all, the entire

charge of his viewe resrvecting the universality end

permenence of the Mosaic Law, had indeed indefinite-

ly widened for him the shrunken herizon of Jewish in-
tolerance.

Iuke informs us that the sight of idols stirred the spirit in him.
What the Apostle saw in Athens added support to his views, that

the "loftiest heighis of culture are compatible with the lowest

122. Acts 17: 16,17.
123. Farrar, 2D mo. Pe 298.




abysses of depravity,” that the wisdom of the world was by mo
means a gulde to moral purity; but in Athens this wisdom and
philosophy was under the spell of idolatry. With these convie-
tions, Paul felt that he must preach Christ to these pagans, even
though he had spoken in the synagogues to a few Gentiles. This
speech of Paul is another of the many reflections of his attitude
toward heathen, and in this case, heathen of the basest variety,
for he was convinced that Christ had come for them also, that
Christ had intended them also to turn and enter the Kingdom. Firm-
ly, then, the Apostle rose to the occasion and held forth on
Mars hill.

Ye men of Athens, I perceive that in all things ye are

toc superstitious. For as I passed by, and beheld your

devotions, I found an altar with this inscription, T0

THE UNKNOVN GOD. Whom therefore ye ignorantly worship,

him declare I unto you. God that made the world and all

things tharein, seeing that he is Lord of heaven 2ad

earth, dwelleth not in temples made with hands; neither

is workhipped with men's hands, as though he needed any
thing, locing he giveth to all 11!0. and bmth am! all

Mm_mma. ani The Menuis of Ahels luhi-

m-.mz:r_n.mz for in him we live, and move. and
have our being; as certain alsoc of your own poets have

said, For we are also his offspring. Forasmuch then as
we are the offspring of God, we ought not to think that
the Godhead is ldke unto gold, or silver, or stone, gra-
ven by art and man's device. And the times of this ig-
norance God winked at; but now commandeth all men every-
where to repent: because he hath appointed a day in the
which he will judge the world in righteousness by that
man whom he hath ordained; whereof he hath given assur-
ance anto all men, in that he hath raised him from the
dead.124

124. Acte 17:22-31.
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In this speech Paul had to start on a common footing different
from that which he used in his discourses with the Jews. Ne-
ander marvels that the Apostle did not lose his temper, being

a pious Jew, glowing with zeal for the homor of his God, ard
being ip the midst of such qﬁptong of paganism. But instead
of beginning his speech with dcexright demunciation of all that
was Greek, instead of representing the whole religious system
of the Athenians as Satanic, he appezaled to the truth that lay
at its basis, "while he sought to swaken in his hearers the
consclousness of God which was oppressed by the power of sin,
and thus aimed at leading them to the kingdonfthat Savior

whom he came to anmounce... here he appealed to the undeniable
anxiety of patural religion after an. unknown God." s Paul
knew that the preaching of the risen Sagvior must necessarily
appear to the wise people of the world as foolishness, until
they would be able to become fools, that is, until they could
be convinced of the imcapability of their wisdom to grasp things
heavenly. Yet he was by no means ashamed to testify to the wise
and the unwise, %to Greecks and to bdarbarians, what to him was the
power of Ged to salvation to all that believe.l?® Paul viewed
the whole religion of the Atheniane as the worship cf a Cod

unknown to themselves and presents himself as a verson who is

135- ma. 28. mo. P 115.

126. I Cor. 132Z; 3:18. Robertson calls" attention tc the
unique situation in which Paul found himself on this occasion.
*“He never has addressed an andience whose world outlock was so
utterly different from his. Can he so put Christianity as to be
loyel to Chrést and at the samc time win the attention of this

assembly?® A.T. Robertson, Epoghs in the Life of Payl, r. 160.




ready to lead them to a clear knowledge of their deep religious
sentiment. This he ddd by explaining psychologically the origin
of polytheism and of the deificetion of nature. Then with ons
clean sweep he voices his concept of God's plan for mankind,
that this one God "hath made of one blood gll naticns of men for
to dwell on all the face of the earth, and hath determined the
times before sppointed... that they should seek the Lord, if
baply they might feel after him, and find him.* In other words,
to Paul, God ishot the God of ome nation or race, whether Jows
or Greeks it matters mot, but He is the God of all nations, and
would have all men come unto Him. Thus far the Apostle held
their attention, but when he proceeded from speaking of theism
to the subject of the resurrection, his listeners laughed, ridi-
culed erd questioned. Without even mentloning the name of Jesus,
Paul wee forced to hold his peace. This turned him even more
against pagen philosophy eand philosophern. Dejected on this ag-
count, he ammde upi his mind to concentrate his work eamong the
common heathen end not among the wiee of the world, te rreach
Christ crucified and risen and not to dispute on thellevel of
the philosophers. - Certeinly this event wes a turning poing
in Paul's method of spproach to the heathen. It helped clarily

certain comceptes in his mind. Pirmer in bis resoclve, he went on

to other filelds.

127. This 4id not mean that Paul never again spoke to any
of the intellectusls sbout Chriet after this erxperience. The
point is that he never again made a deliberate approach to the
people of this class on their cwn level. Notable exceptions to
the rule stated above may be found in Acts 19; Rom. 16:23; Acte

21:39; Phil. 4:22; and others.




At Corinth Paul again began his work, as he had done in so
many other cities, in the synagogue, endeavering to win first of
all his own people. After repeated efforts of this sort, he ex-
perienced a bitter resentment on the part of the Jews that moved
him in righteous indignation to turn from his ewn and to concen-
trate his efforts on Gentiles.

And when they opposed themselves, and blasphemed, he

. 8hook his raiment, and said unto them, Your blocd be

upon your own heads; I am clean; from henceforth I

will go unto the Gentiles.l28
This sudden decision of the Apostle did not mean that he woumld
from then on refuse to have ;nything to do with the Jews, for in
the next station on his route of travel - Ephesus - he went into
the synsgogue first, where he met with greater success. This
blunt announcement of Paul was, however, the climax of his pa-
tience with his fellow Jews. Until now he had always followed
a policy of Jews first, then Gentiles. HNow he was leaving the
responsibility of their blocd upon their heads and resolved to
reserve his chief efforts to those who hz:d not yet heard of the
true God.

Without a doubt, many things occurred in the ministry of Paul
which reflected his attitude toward the peoples outside of Is-
rael, but few of these are recorded in the book of Acts. Thus
also, no such incident is recorded of him until the account of
Paul's speech to Felix:

And herein do I exercise myself, to have always a 129
conscience voild of offence toward God, and toward men.

128. Acts 18:6.
129. Acts 24:16.




Paul was continually conscious of this one thing, that he was
debtor to both the Jew and to the berbarian, to all men aliks.

It was therefore his passior in 1life to tell all men of the risen
Lord and Savior. This he did that he might heve a clear conscience
toward his God and toward his fellow men. In short, Paul worked
to bring the individusl to Christ, not to reform nations, not even
to reform his own beloved Israel. In that respect he closely re-
sembled the Sevior. Another importent point we notice in the
study of his defense at the various trials, is that he frequently
referred $o his commission to preach the Gospel' to the CGentiles
And this mention of it on his part seems to be made with an air
of pride - pride that he, the least of the Apostles, should be

the chosen vessel to bring the message of Christ to the rest of
the world and thus become the chief among the Apostles. It is
not, as might be imagined or expected, that St. Paul considered
himself burdened with such a tremendous responsibility, but he
was honored that he sould bring this gloriocus news to others be-
sides the Jews; he rejoiced that Gentliles too could enter the
Kingdom through his ministry.

In reviewing the ministry of the Apostle Paul from the point
of view of selecting those specific incidents which in a way re-
flect his outlook upon the Gentile world, upon inclusion of these
heathen in the Kingdom of God, it is interesting to note that of
the many cities that he visited, in almost every one he went first
to the syragogues, where ke was able to bring the message of the

Hessiah to those of his own race. At the same time too, he could




make contacts with the Gentile inhabitanis of the community through
the proselytes in the synagogue and thus prepare himself for the
svent of his refusal by the Jews, which in most instances ensued.
Exaumples of this stralegy were in Antdoeh in Pisidia (Acts 13:14),
Iconium (14:1), Thessalonica (17:1), Berea (17:10), Athens (17:18),
Corinth (18;4), Ephesus (18:19; 19:8), and Rome (28:7). In Rome
he mede his contact with the Jews by calling the chief Jews to-
gether while he spoke to them explaining all. Ian retrospect mo
better words could be chosen than those of Paul himself:

Ye know, from the first day that I came into Asia

after vhat manner I have becn with you at all sea~

sons, serving the Lord with all humility of nind,

and with many tears, ard temptations, which befell

me by the lying in wait of the Jews; end how I kept

back nothing that was profitable unto you, but have

showed you, and have taught you publicly, and from

bouse to house, testifying both to the Jews, and also

to the Greeks, repentance toward God and faith to-
ward our Lord Jesus Christ. (Acts 20:18-21.)




CHAFTER V.
PAUL'S ATTITUDE TOWARD GENTILES AS EXPRESSED IN HIS LETTERS.

Paul's importance in ~tho history of the Church as well as in
the history of the world, lies in his accomplishment of winning 1i-
berty for Gentile Christianity from the confining restrictions of
the Jewish leaw. As Craig points out, "He set free the universal im-
plicetions in the message of Jesus, and made it possible to become
the epiritual faith of all mn."lzo The importance of this victory
cen hardly be overemphasiszed im its influence on the later develop-
ment of Christianity. In short, St. Paul burst the bands of nation-
al exclusiveness for all time; repudiated legalistic interpretation
of Christienity; and set a valuable precedent. He opened the way to
a genuinely epiritual religion. It has been pointed out that Paul in
his Gospel ministry among Gentiles gave indication of his general
outlock upon heathendom, upon its morality, and upon its inclusion as
part of the Kingdom of Christ. These attitudes of his are displayed
more in detail in his own writings, his letters to the various church-
es and individuals. In order to discover and consider these sources
of information pertinent to the subject, the remainder of this thesis
will be devoted to a study of those particular passages exerpted from
Paul's letters that shed light on these attitudes of his toward Gen-

tiles. Thorough exegesis will be mecessary only to clarify those

180. Craig, gp- gik-. p- 177.




78.

passages which are not sufficiently clear in the English versions of
the Bible. Furthermore, the passages to be treated have beean chosen
from the letters in their proper chromology, in order that any develop-
meut in the thinking of the Apostle may come to light in = comparisem

131
of his later letters with earlier omes. 7

1. His condemnation of the heathen.

In urging the Christians at Thessalonica to go on living godly
lives, Paul warns them against some of the evils of paganism, I Thess.
4:5: "Not in the lust of concupiecence, even as the Gentiles which
know not God.® Here we find a contrast between Paul's and the pagan
ideals of marrisge. Paul divulges his contempt for the heathen morali-
ty, by conguming their ignorance of God's requirements for decent
mrr!age.luznobortlon says on this puug;

One of the reassons for the revival of paganism in medern

lifs is prefessedly this very thing that men wish to get

rid of the inhibitions against licentiousness by God.

Since similar thoughts occur in his letter to the Ephesians (5:3-17),
it is well to consider it here also. Among other groes sins, tho
Apostle singles out a few characteristic sins that mark the heathean
as a depraved people. The m (v.3) 18 mentioned as deing a sin

133
of little account among the Gentiles. And again idolatry, a charac-

13l. The chronology mainteined in this thesis may be guestioned
by some; however, basing it upon the tadbles given by conservative New
Testarent scholers, I have listed the letters in the following order:
I and II Thessalonians, I and II Corinthians, Galatians, Romans, and
tke coptivity lettiers: Philemon, Colossians, Ephesians, Fhilippians,
I Timothy, Titue, and II Timothy.

132. Robertson, ¥Yord Picturgs, Vol.IV, p. 29.

133. In the Imternetiopnpl Critical Commentary.
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teristic transgression of Gentiles, particularly arouses Paul's ire
and, singling it out, he opposes it with extra severity. In warn-
ing Christians against "vain" words (v.6), he refers to heathen philo-
sophers snd Judaizers in addition to the common heathen. He does not
carry a gruige against any particular person or class of people, but
is opprosed to the evil itself, in this case, wisdom, falsely so-called.
In verses 11 and 12:

And have no fellowship with the unfruitful works of dark-

ness, but rather reproye them. For it is a shame even to

speak of those things which are done of them in secret.
the writer implies that the sins of the heathen are so gross that they
do not even dare be mentioned, lest one commit a sin by even thinking
about them.

The formula found in I Cor. 1:19-21, according to Lange-Schaff,
is found only in those letters which Paul addressed to the churches
that had a large percentage of Jews, but not to such churches as the
Thessalonians, Ephesians, Colessians, and Fhilipplans, where Gentiles
predominated. The conelusion, then, is thet this warning:

I will destroy the wisdom of the wise, a:d will bdring to nothing

the understanding of the prudent. Where is the wise?! where

is the scribe? whore 1s the disputer of this world? hath

not God made foolish the wisdom of this world? For after

that in the wisdom of God the world by wisdom knew not God,

it pleesed God by the foolishness of presching to mve them

that beli@ve.
is directed against the Jews. However, Mayer, objects to this and in-
cludes the pagan wisdom also. The *wisdom®, then, "through” (J.X)
which the world knew not God, demotes that intelligence by means of
which the knowledge of God ought to have been attaimed, dut was not.

And since the pegane head Bhat tool by which they could hsve achiefed




the knowledge of God, their ignorance of Him is the more despicable.
Hodge, agreeing with Meyer, terms this formmle a cballeng=s to the
wise of every class and nation. He says that the argvment of verse
21 ff. is this:

experience having shown the insufficiency of human wisdom,

God set it sside, and declared it to be worthless, by adopt-

ing the foolishness of preaching as the meerns cf s=lwation.
And Robertson terms verse 21 a solemn "dirge of doom on both Greek
rhilesorhy and Jewish theology that failed to know God.® In other
words, Panl views vaganism and radical Judaism es being on the same
level with respect to Christianity.

In the Second Epistle to the Corinthians (6:15-18) Panl distin-
guishes sharply between Christ and Belisl, Detween unbelievers and
believere, between God's temple and idols. People cannot "serve God
and mammon® because the two are diametricelly opposed, and since Be-
1ial, the unbelievers, the i1dols are rebeliing against God, they are
the victims of Paul's vicious demunciation. Chapter ten, verse five
is again an attack against paganism. .

Casting down imaginations and every hight thing that

exselteth itself against the kmowledge of God, and bring-

é:sti.:fo captivity every thovght tc the obedience of

In this and all other attacks against the stronghold of heatheaidm,

Paul never makes his assaults personal. He attacks the principles in
134

order to win over those who hold them. This passage is not meant

to express disaprroval of all human reasoning, but only that reasoning

which corrupts truth and, in short, any device oppesed to obedience.

134. Interpational Critical Commentary.
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The Apostle uses military terminology here in expressing his aims
to "pull down the topmost perch of smdacity in their ressonings
against the knowledge of God.%zs

Perhaps the most detailed account of Paul's condemnation of
heathenism and all it stands for is recnrded in Rom. 1:18-32. His
pronouncement ageinst the Centiles portrays in detail his apinion of

136
thelr degradation.

135. Robertson, Nord Plctures.
136. Sanday and Headlam translete this significant passage thus:

"’his message of mine is the one ray of hope for a doomed world. The
only other revelation, which we can see all around us, is a revelation
not of the Righteousness, but of the Wrath of God breaking forth - or
on the point of btreaking forth - from heaven like the lightaning from
a thundercloud, upon all the countless offences at once against morals
and religion of which mankind are guilty. They stifle and suppress
the Fruth within them while they go om still in their wrong-doing (Z.
). It is not merely ignorance. All that may be known of God
He has revealed in their hearts and consciences. For since the world
has been created His attribubes, though invisilie in themselves, are
traced upon the fabric of the visible creation. I mean His Fower to
which there is no beginning and those other attributes which we sum
up under the common name of Divinity. 8So plain is ali this as to make
it impossible to escape the responsibility of ignoring it. The guilt
of men lay not in their ignorance; for they had a knowledge of God.
But in spite of that knowledge, they did not pay the homage due to Him
a8 God; they gave Him no thanks; but they gave the rein to futile
specuiations; they lost all intelligence of truth, and their morel
sense was obscured. ¥While they bLoasted of their wisdom they were
turned to folly. 1In place of the msjesty of the Eternmal God, they
worshipped some fictitious representation of weak and perishable man,
of bird, of gquadruped of reptile. Such were the beginnings of idola-
try. And as a punishment Sor it God gave them up to moral corruption
leaving them to follow their own depraved desires wherever they might
lead, even to the pdlluting of their bodies by shameful intercourse.
Reprobates, who could abandon the living and true God for the sham
divinity, and render divine honours and ritual observance to the crea-
ture, neglecting the Creater (blessed be Eis name forever). Because
of this idolatry, I repeat, God gave them up to the vilest passions.
Women behaved like monsters who hai forgotten their sex. And men, for-
saking the natural use, wrought shame with their own kind, and received
in their physical degradation, a punishment such as they deserved. They
refused to make God their study; and as they rejected Him so ‘e Be-
gocted. Them.: ~ giving them over to that abandoned mind which led
them into acts disgraceful to them as men: Teplete as they were with
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The mere quotation of this sentence of Panl upon the heathen is clear
enough to leave no doubt as to his attitude. But a few comments tak-
en from Pauline scholars sre pertinent. In this vassage from his
letter to the Romans 8t. Peul expresses his orimion that the whole
world stands guilty before Cod; the condition of the world shows that
it is ripe for judgment. Robertson mentions that:

They knew more than they did. This is the reason for the

cendemnation of the heathen (2:12-17), the failure to do

what they know.
Being mneble to put together in their minds the manifest evidences a-
bout God, derkness settled down on their hearts. Verse 23 is par-
ticulerly strong. These people had already wilfully deserted God
who merely left them to their own self-determination and self-destruc-
tion, part of the price of man's moral freedom. Paul refers to this
in Acts 17:30. Without a doubt, heathenism leaves its stamp om the
bodies of men and women today as well 28 in his day. In verse 26
Paul notes degradation of sex as one result of heathenism (the loss
of God in the life of man. )137 A fact that makes their wickedness

the grester is that these heathen knew that God condemned such evil

136. (continued from p.78.) every species of wrong-doing; with
active wickedness, with selfish greed, with thoroungh inward depraviiy;
their heeris brimming over with emvy, wmurderous thoughts, quarrelsome-
ness, treacherousness, treacherous deceit, rank ill-nature; backbiters,
slarderers, in open defiance of God, insolent in sct, arregant in
thought, bragszarts in word towards man, skilfull plotters of evil, bad
sone, dull of moral spprehensicn, untrue to their word, veid of ne-
tural duty a2nd of humanity; reprobates, who, knowing full well the
righteous sentence by which God denounces death upon all who act thus,
are not content with doing the things which He condamns themselves,
but sbet and aprleud those whe practise them." Jpterratioonl Critical

Commentary.
137. Robertson, Word Flctures.
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rroctises and still they induiged in them wilfully and joyfully.
Farrer calls atteation to the fact thet siuce Paul hed alresdy
tavgkt the universslity of the Gospel, he had to show that it ap-

vlied te yprzgens cy well as Jews, "that tbe universslity of free
138
grace woe neceseitnted Ly the universality of wilful sin.® To

the Ephesians Paul writes, chapter 2:11,12:

Vherefore remember, thet ye being in time past Gentiles in

the fleskh, who &re eslled Uncircumecision by thet which is called
the Circumcision in the flesh made by hands; That at that

time ye were without Christ, heing aliers from the common=
wealth of Israel, and strangers from the covensnis of ypro-—

mise, having no hope, and witkout God in the world.

The concept of being "without Christ" corresponds with Being
’2Y K@ |GT}1\J + verse 13, aud thus gives the reason for the alienmation
of Gentiles from the comnonwealth of Israel. Bengel claims that the
1dee of being without Christ implies the former unity with Christ be-
fore the fall of Adam. This, however, cannot be established. Per-
haps the most serious evil of these heathen, in Paul's wind, is con-

tained in the term 55) 250/ , wkich Meyer ca2lle "the despeet stage of
besthen misery." In the Jnternationesl Criticsl Commentary, T.X. Abbot

comrents:

They were truly "without Cod,” 2= not kmowirg Eim. Fot-
withetanding their many gods, they had no conception of

e crestor erd Governcr to be loved and trusted. So far

es their conscicvsness was concerned, they hed no God. But
Cod hed pot left Himself withcut 2 witneee amongst thexn.

The descrivtion is gemeral, of the cleass to which the read-
ers belonged. Thic wae not the occasion for referring to the
noble exceptions to ihe moral degradation of heathenism. It
was, indeed, in Asis Minor thet this degrzdetion wes loweet,
so that the Romane traced to it the corruption which spread
to the whole empire.l3®

138- m. oC. 21!1. T 46€.
139. These couments wer: made im the interpretation of Eph. 2:11,12.




Hodzs thiuks of the terrible condition of the Gentlles ss consist-

ing in thelr déstitution of redsmption ard of sccess to God; they

are without hoypa.

In svary volnt, therefore, thelr conditlon as heathen
afforded a melancholy contrast to that of the true peorle
of @Bod, 2ard to_that into which they had been introduced
by the Gospsl.

According to Faul, alienation from the Church involved alienstion

from God and from his covenant. Thls coneept of baeing without Cod
fo/, iovolvss more that absance from God, more than atheism. It
141

includes also hos%i1lity against God from fallure to worship Him.

2

Ths finel text to be treated under the hepding of Pavi's con~
demnation of ths heathen is Ephesians 4:17-19:

.+« walk Dot &8 other Gentiles walk, in the vanity of their

mind, having the understandinz darkened, being alienated

from the 1ife of God throwgh the ignorance that is in them,

because of thae bdlindness of their hsart: who being past

fealing, bhave gziven themselves over wnto lasciviousress, to

work all uncleanness with grsediness.
Here Taul contrasts the conduect of the Christian Sentiles with that
of the unbelieving heathen, whose understanding 1ls darkenad MOI

L. 707 _yp0s L7 This need not necessarily be made to refer to

philosophers specificalily, but is meant to ¥inelude the whole moral
and intellactual charactor of hoathonhl.'142 Tha Apostle is careful
here to include not only the intalleetusl lack of understanding, but
also the practical use thereof. The term fGXoTwisro: denotes the

intAllectual, while 77 OTQw/s/e/ in used to demote the practical.

)40, Hedge, Fpheslpns.
141. Robsrtson, Nord Picturas.
J42. The Iaternaticial Critical Commentary on Ephesians 4:18.
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Darliness hers is not to be understcoed as the effect of the nllena-
tion from the 1ife of God; dut the cause of this alienntion from

143
Divine 1ifa, as Abbot points out , 4s the ignorancea, and this in turn

ls browght on by the hardness of heart. Consequently, %L[_Q_Lé._ is in
roality the effact of darkness. This ignorance "so far as it was due
to the hardness of their hearts, was culpcble.® The term Z q@’ WS,
verse 18, is incorrsctly translated "blindness®, and should rather be
rendered "hardnoss®. Concerning verse 19 the same commentator says:

It is 2lloged (by some)... that covetousness and impurity

are naned together as the two leading sins of the Centile

world; that thay even proceed from the same source; that

ecovetousnase especielly ir idolatry, azs being the worship

of Mammon.
But covetousness wes not a sin peculiar to the Gentiles (Cf. Christ's
condemnntion of the Pharisees). And from the form of the warning
Paul shows that he doss mot put covetousness and impurity on the
sane level in respect to grossness. Regardless of how gross these
8ins wmsy have apnearad to Faul's way of thinking, as far as grossness
and severity beicre God were concerned, we cannot help but see clear-
1y and pointedly how vehement the Avostle charges the Gentiles for
their utter failurs before God. Of course, he desncunced the Jews in
8qually atroaz terms if not with greater foree, but the judgment anl

144
attitude toward the Gentiles is our concarn.

143.Ip3d.
144 .Msyer shows in what way the sins of the Gentiles are so great.

"ei.dic Helden wandeln in der Bitelkeit ihres Sinmes, Das heiszt: ihre
Wusnsche uni Ziele sind auf eitle, vsrzasnglichs Dings gerichted; ihr
Nanken na? Wellen sehkt canz im ImMidschen auf. Sie sind anicht fashig,

die unaichtbaren und ewigen Guster su erkennen undi nach ihmen su trachten;
sie sucher dea Augemblicks froh zu werden, ohme sich Sergen su machen

un die Zukunft.... Dle ganze Verehrung der CGoetter ist doch iz tiefsten
Crund Eigennuts; Augenlust, Fleischeslust und hoffaertiges Leben macht

ihr Leben Aus. Gottlod Mayer, Die Missionstexte dcs Newsn Testamentsp.290.
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Frul's criticism of paganlem Lis sherp. Agakn and again he
bringes te the fore his principle that humar wisdom doee net avail
for salveticen. Yarrar hos an oxcsllent summary on the mstter:

Thus 411 Peul brand the ingolent brow of Pegan lifs. It

is well for the world - it is above 2ll well for the world

in those sgges of transitlion anl decsy, when there is ever

sn upercurrent or tendency towards Pagan i1deals.- to know
whet Tagenism was, 2nd ever terded t&% It 1s well for the
world tbat it should have been made to msaee, once for all,
what features lurked under the smiling zask, what a heart
of 2gony, rank with hatred, charred with self-indulgence,
l2y tbhrobvirg under the purple robe. And in St. Faul's
d=gerintion not one accusation is toc terrible, not one
coler is tco dsrk. He does but make kuown te us what hes=-
then writers unblusbingly re®eal in those nasaages in which,

like waves %f s troubled sea, they fosm out their own mire
and 1irt."4' ®ingert: becnae.

2. His recognition of the hesathen.

Yot many nassages in TPaul's letters glve avidence of his recog-
nition of tha value of heathen morslity. As has been pointed out
previously, he 4id give the pegans eradit for their wisdom, their
natursl kmowledge (Cf. Pavi's address on Mars Aill), dut very sel-
dom 4id he give any indication of recognizing e bigh system of mo-
fality or ethice among thess Gentiles. The chief passage that does
take t:is 1nto conelderation cannot establish = very high system at
all, dut meraly establishes ths fact that the heathen do have some
standard. The nassage 1s I Corinthians 5:1:

It is reported comronly that there is formication awong

you, 224 such fornication as is not so much aa namsd

smong the Gentiles, that one should havs hls fagbar's wife.

Tha paint of the arpgunant is not thet no such cases of incest ever

145. P&l’l““. nO m'g P- 46&'



‘existed among the Gentiles, as Lange-Schaff comments, but that this
®in, indulged in by a member of the Christian Church, is sdhorribdble
that even the Gentiles who do not know the true God, look upon it as
@ horrible thing. Hodge guotes Cicero as condemning this sin as an
incredible crime and unheard of. Though this is in a sense a con-
cession to the Gentiles, it does not give them much- eredit. Per-
haps it was that Paul felt it so necessary to point to the universal
depravity of men, of the Gentile world, that to quote instances of
Gentile morality would be to provide a refuge for many to be carnally
secure. Whatever his reasons may be, no other passage in the whole
of his writings can be pointed to with certainty as an evidence of

148
his recognition of any system of heathen morality whatsoever.

146. In spite of the fact that not much can be said from
Paul's writings, it is interesting to note his recognition of some
of the Gentile:values as Neander ably brings them out. Neander
derives his information from Paul's methods of dealing with Gentiles
under ¥varied circumstances. "He presents us with a twofold idea
of divine revelation distinguished by two names. The univarsal
revelation of God in the creation, and through that in the reason
and conscience, in which three factors are combined -the self-
revelation of God in creation acting from without - the adaptation
to the knowledge of God in the spirit of mem, (reason and eonscience)-
and the undeniable comnexion of created spirits, with the original
Spirit whose offspring they are, in whom they live and move and have
their being, the foundation from which proceed all the movements of
the higher 1ife; this universal revelation the apostle distinguishes
by the name w0 « Revelation in a more restricted senséd
(which proceeds mot from an operation of the Divine Spirit through the
medium of creation like the former,) by means of which man apprehends
in & divine light the truths relating to salvation, the h.ﬂdgo of
which he could not attain dy his own reason, - Paul terms <,
This universal revelation, Neander says, could not de clearly witnessed
or seen because of the corruption of man. As a result the deification
of mature was in vogue, designed to oppose the element of natural
revelation as taught by Judaism. Pasul's Christian universalism, "and
his unfettered views of the precess of human develépment among
heathen nations, led him to recognise everywhere a law of undeniable
authority in the hearts of men, and to consider the law, under the
special Mosaic form; as the representatives of the universal law in
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The principle of inclusion of Gentiles in the Kingdom of God
poervades Paul's whole thinking as his letters witness. The pzssages
that indicate this are too numerous to treat in detail on this oc-
casion. For the sake of testimony, however, characteristic exerpts
will be made from Paul's epistles and will be treated to show how
they are indicative of Paul's whole thinking in that direction. The
Apostle to the Gentiles was rightly called by that name, and well did
he carry out his mission of bringing the Gospel to the non-Jewish
world. Contrary to the accusations of the Judaizers who so vehemently
attacked and persecuted him, Paul besed his attitude toward Gentiles
largely upon the writings of the prophets and other 0ld Testament
writers. For proof we find such quotations as Romans 9:24-26:

«+«.Even us, whom he hath called, not of the Jews only, but

also of the Centiles? As he Batth glso in Osee, I will

call them Wy people, which were mot my peorle; and her be-

loved, which was not beloved. And it shall come to pass,

that in the place where it was said unto them, Ye are mot

ny people; there shall they be called the children of the

living Cod.
and Romzns 10:20:

But Eshias is very bold, and saith, I was found of them that

sought we not; I was made manifest unto them that asked mot
after me.

146. (contimued from p. 84.) force for all mankind; this is evi-
dent from Bom. 2. Hence, ve cannot allow that Paul, wherever he speaks
of Loxos, had only in his thoughts the Mosaic law; but on the contrary
we must maintain that when he represents the law as one that condemns
man, reveals his guilt, it appears to him as the representative of the
divine law as it reveals itself, and is applicable to all mankind
$hough less clearly....” Paul had to recognize this in the heathen in
order to have a point of connection between the Christian religion and
raganism from which he could proceed ian his sermons. Although he does
soe thie law working in the hearts of the heathem, he does not forget
that it is God who put that law in the heart of man. Neander, gp. git..
pp' “503‘50




It would seen from the frequent use Paul makes of Isaish, that the
Apostle considered him his ideal. Axd in a way, lsaiesh was a2 proto-
t“ype of Peul. Isaiash wes feor shead of his time and had a far brozder
horizon of understanding of the will end design of God than did his
centerporaries. So did Peul. FPurthermore, it took courage to pro-
rhesy os did Esaias of old. Paul, we imagine, admired this coursge
of the prophet and probably also took comfort in that end ~gained
assurance for his own prizeiples. The text just guoted is no ex-
ception. A third example of Paul's reliance on the text of the Old
Tectament canon is his reference tc it in Romans 15:8-12:

How I say that Jesus Christ was a minister of the circum~

cision for the truth of God, to confirm the promises made

unto the fathers; cnd that the Centiles might glorify Ged

for his mercy; es 1t is written, For this cause I will con-

feps to thee among the Gentiles, and sing unto thy name

{(Pselm 18:49). And agein he ssith, Rejoice, ye CGeatiles,

with his people (Deut. 32:43). Ard a2gain, Praise the Lord

ell ye Gentilee; ond lsud him, 211 ye people (Psalm 117:1).

Ard again, Bsalas saith, There shall be a root of Jasse,

and he that shsll rise to reigm over the Gentiles; in him

shall the Gentiles trust. {Isaiah 11:1,10).

One concept in Paul's reasoning that comes to the fore uron mu-
merous occasicns and in a mumber of passages in hie letters, iz the
character of the first covenant that God had made with Abraham -
the insgftution of the rite of circunclsion. The essence of cir-
cumcision weas altogether mistaken in Judaistic thinking, and for that
reason, Peul, in keeping with his policy of hitting the oot of
svery error, set about to clerify the thinking of the pasople on
the matter of the escence, the trus character of God's covenant with
Abraham. In connection with his treatment of this matter, Paul found

it necessary to set forth time and again tho essentiils of true




membership in the spiritusl Israel. But first, the chief roassage:
€eeling witk the former ie Bomarns 4:9-17; here the writer says that
the declarstion msde to Abreham 314 not depeprd on eircumcleion, for
1t wor made before he was cilrcumcized. Circumeisien ceme in only
efter the fect of the covenart hed already beer established snd had
been instituted to retify e verdict slready given. According to
Eaniay and Keadlam.14:kze reacon for this procedure on the part of
God was that He wented to show thet Aprsham wes to have for his
spirituel édsecendents the uncircumcized as well ss the circumcized
believers. Circumcision ked rothing to do with the covenant relation
to God, but it was merely o seal mpplied leater. Abreham's foith
cculd net te due te circumeision or conditioned by 1t.1481n bis very
languege Peul irdicates his comprehersion of God's purpose, for he

uses the phrsseclogy 5/5 70 Fir4, in verse 11, indicsting that ale-

ready st the establishing of the covenznt with Abrezhem, God intend-
ed the Centiles to be partekers. In this way Peul has the opportuni-
ty to show thet circumcision, the stronghold of the Judaizers, was
vholly gubject to faith end that the promises in which the Jews prid-
6d themgelves, were sctually conmected with faith. TFollowing the
sane methed ¢f ressoning Paul stetes in verse 13:

For the promise that he should be the heir of the world,

was pot to Abreham, or to his seed, through the law,

bet threuwgh the rightecusness of falth.
Here 18 snother proof that the Centiles were contemplated by Ged.

Eanday snéd Headlam excellently persphrase it by saying that if world-

147. Iz the Ipternatiopal Critical Commentary.
148. Sc¢ Sandny end Headlam.
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wide inheritunce were limited to the lew acd te those under such a
systeuw of legallsm, there would be no place lef* for falth, because
law, working wroih, is cpposed to the promice, which is the gift to
the faithful. In verses 13-17 Paul introduces ths ey words of
Lis preaching: "faith," "promise,® and "gracs®.

To support his position on circumcision (support was certzinly
aaceszery for this teacbing of Peul which hit the very core of Jew-
izh pride and cotiosalism) Paul set forth what, accordingito the
Scriptures were the true esseantinis of nexbership in the Kingdom,
sloce cireumeiszion was not. This he sets forth in Romens 2:29:

But he 1s & Jew which is one inwardly: and circumeision

i® that of the heart, in the spirit, end not in the letter;

vhose praise is. not of wen, but of God.
and also in Philipgisns 3332

For we ure the circumcieicn which worship God in the spirit,

and rejoice in Christ Jeesus, and have no confidance in the

flesh.
and furiher in Cologsians 2:11:

Iz whon also ye are circumclzed with the circumcision made

without hands, in putting off the bdody of the sins of the

flesh by the circumcision of Christ.
In each of these passages Faul uses the term "circumcision®, dut
‘refers it to the spiritusl sense and includes the Gentiles who can
a2lso become partekers of the inherlitance of Aprashem through faith
in Christ. 1Ia contrasting this to the fleshly and carnal inter-
pratation which the Jews put on circumeision Paul says in Galatians
511-4;

Stand fast therafors in the liberty wherewith Christ hath

mede us free, and be not entangled with the yoke of bon-

daze. Bshold I Paul say uanto you, that if ye be circum-
cized, Christ shall profit you nothing. For I testify again



to every man that is circumcized, that he is a debt-
or to do the whole law. Christ is become of no ef-
fect unto you, whoseever of you sre Juetified by the
lew; yve ere fallen from grace.

ard in the sswe letter, chapter 6:16:

For in Christ Jesus neither circumcisior awaileth any

thing, nor uncircurcision, but e new creature.

Rere he voices the negative point of view, dedlering 4r no uncer-
tein terms that circvmeision of itself, in its fleshly manifestation
rvelle nothing hefore God or for the benefit of wern. By teaching
thie rrinciple Paul pewed the way for Gentile ineluveion in the Church.
Referring to the negetive esspect of Peul's ergument, Neander says:

WVhet he here esaye, is by no means inconsisternt with his

allowing Timothy to be circumeized, and accomodating him-

gself in outward useges to the Jewigh Christiene. PFor he

meeng not outward circumecision copsidered in itself, butis

in its connexion with the religious principle involved in

it, rs for as the Gentile who submitted to cirecvmcision

did =0 in the convictior that by it, and therefore by the

law (to whose observance a man was bound by eircuvmcision)

Justification was obtained. And this conviction atood in

direct opposition to that di-ponitﬁn which felt indebtad

to the Savior slone for selvation.l4S
The Apcstle thus msevres the Gelatisns thet by seeking to be justi-
fied by the lgw they renounce their copmsction with Christ and
would fall from the yposeeesion of FHis grace.

Thue, as it heer becn briefly rointed out, Paul shows thrt al-
reedy in Adbrehem, the rride =nd ratrierch of the Jewish nation, the
element preveiling in the covenant bdetween God and man wes not legel,

150
but one of grace. This, then, as Stewart points out, is Panl's
last word, end the decimion to which he adberes consistently im all

his preaching and writing. Faith, not legelism, is the essence of

149. m.r. no m.. po m-
160, Stewart, or. cit., ». 113,




the religion of Jesus Christ, and Paul does his utmost to maintain
this righteousness by faith alomne. % Finally, it is this teaching
of salvetion by faith sioune that enabled him to take such a thlerant
view lowerd iLe Centiles, and it wes this truth thet motivated him

to Uring Gentiles us well as Jews into the Told of Christ.

Se His stiltude toward salvetiom of the Gentiles.
Bul now, io Curist Jesuz, ye, who sometime were fer off,
are mede nigh by the blodd of Christ. For he is our peacs,
wno rath mede both oue, and heth broken down the widdle
well of partition between us; heving abolished im his flesh
the eamity, even ihe law of comrendments ccricired iz ordi-
osances; for tc make in himself of twain oxne new m=n, so
wgking pence... Now therefore ye ere no rmore sirangers erd

foreigners, but fellow-citizens wiih the saints, and of the
household of Cod. 152

These words of the Apoetie in his letter to tke Ephesiens serve well
a8 2 sunmery of Lis teachling couceruing the Cexntile hope of salvation.
Having expleined in detail their slieration from thc coumonwealth of
Isruel, Feul cow proceeds to explsin how the hestlen are brought in-
40 poeceiul reletionskip with God sund their fellow-mom. In this text
Psul gets forth Lwo peintst 1) the recomciliation of Geautiles to God
end 2) the aduission of the Centiles to the ZOoA,77/« of Israel -
the Crristiac Church. Hodge explains the "msking nigh' as toe re-
conciliation of ¢he heathen and their imtroducticn iste iho Courch.
Peul ixdicates the hatred between the Jews zud Gertiles and adds the

soclution, hov this distinctien wae remeved. Therefore, tzis is the

151. Other passages pertinent to the question are Bom. 9:8; Rom.
2124=26; and I Cor. T7:18-20.
182. Ephesians 2:13-15,19.



truth, that Christ by His death has freed us from the law, Jew and

Gentile alike. Hodge maintains:
The idea probably is that the law in all its compass,
and in all its forms, so far as it was a covenant pre-
scribing the conditione of salvation is abolished.
It is this law that binds the hearts of the heathen, and with the
abolition of this law, the distinction between Jew and Gentile is
also abolished.
The end effected was reconciliation with God; - the sub-
Jects of this reconciliation are the Church, the one body
into which Jews and Gentiles are merged; the means of this
reconciliation is the cross, because the crucifixion of our
Lord removes the emmity which prevented the reconciliation
here spoken of.
The consequence of this reconciliation is, as the writer brings out,
that Gentiles too are now fellow citizens of the family of God.
Olshausen finds in Paul's words that the shedding of Christ's
blood and the atonement earned thereby ended the separation among
mankind, which God had ordained till the completéon of Christ's werk,
and enabled the Gentiles to unite themselves to the community of

154
Christ just as immediately as was allowed to the Jews. Yerse 16

1“. Eodge. » p- 1380
164. The word : causes some confusion. Chrysostom claims
that it refers to the emmity of the Jews and the Gentiles together

against God, which asrises through the operation of the law, in that
the law makes sin abound. Heowever, Olshausen claims that this inter-
pretation is out of place in this discussion, which deals solely with
the Jew-Gentile relationship. But the real meaning, says Olshausen,
is that Christ the reconciler also has abolished the distinctionm be-
tween Jews and Centiles. This is suprorted by the fact that the
bitter emmity between the two was caused by the law - "the separating
hedge®. "As therefore, the latter was through Christ and the com-
pletion of his work teken away, scdwas the reciprocal emmity of the
Jews and Gentiles taken away, gbiectively immediately, sublectively
8o far as they receive Christ in faith.®




€ives indication of Paul's understanding of the design of God in

destroying this emmity between man and his fellow. "Humanity 1is in
156

Christ a living unity, filled and borne by one Spirit.*® A close

parallel to the Ephesien text is Colossians 1:21,22;:

And you, that were sometime alienated and enemies #n your

mind by wicked works, yet now hath he recomciled in the

body of his flesh through death, to present you holy and

unblamable a2nd unreproveble in his sight.

In preceeding to evaluate Paul's attitudes and views as por-
trayed in his letters it is well to distinguish between four charac-
teristic concepts contained in the Apostle's writings, concepts
that well cover his range of thought concerning the heathen. Prac-
tically all the clear texts that deal with Paul's concern for the
salvation of the heathen fall logicslly into one or more of these
four categories: a) the concept of the abolition of all distinction
between Jew and Gentile; b) the concept of the transition of the
Gospel ministry from Jew to Gentile; c) the concept of universal
#in and universal grace; and finzlly, d) the concept of the proof
of universal grace by the working of the Holy Spirit in the con-
verted heatBen.

a) To the Galatians first Paul announces the abolitiom of
nationalistic distinctions, Galatians 3:26-29:

For ye are all the children of God by faith in Christ

Jesus. For as many of you as have been baptized unto

Christ, have put on Christ. There is neither Jew nor

@reeck, there is neither bond nor free, there is néither

rale nor female: for ye are all ons in Christ Jesus.

The word of emphasia 18 </ /s, mesning "all without distinction®.

Otto Schmoller (Lamge-Schaff Commentary) claims that Paul meant to

1550 °1lha.'n..n. m. mt. p. 78.



emphasize strongly the power of faith; whoever has this faith, be-
comes a son of God and is freed from the law (distinctions), and all
this takes place ip Chrigt. All who are in Christ Jesus are in the
same degree "sons of God". And this is Paul's first ard main concern -
to meke 211 veorle aware of the abrogation of the law in such a way
that they regard it always as having vital implications for them.
The Apostle makes the /< +755 more vivid by illustrating it with
further antitheses: slaves and freedmen, male and female, all are now
alike sons of God in Christ Jesus. Burkit: *...being sincere believ-
ers, we are all equally accepted of God in chrlst."156

Very similar to his words to the Galatians is Paul's guestion
to the Romans, 3:29,30:

Is he the God of the Jews only? is he not also of the Gen- -

tilest Yes, of the Gentiles also: Seeing it ie one God

which shall Jjustify the circumcision by faith, and thelun-

circumeision through faith.
The argwment here is that the Apostle is sure of the justification
by faith, because he has experienced the effects of the Gosrel upon
the Centiles smong whom he haw worked, people who were not saved by
the law but by faith. ®He will justify the uncircumcision (that which
through faith has become circumcision) through faith.® - Lange.
Hodge victures Paul's emphasis in this way, that God pursues the same
plan for both Jews and Gentiles and offers oalv#tinn to boeth on the
same terms -~ faith. Here is the foundation of the universal religion

to be preached to all pations, and the method of sslvation is uni-

166. Toguerd against misapplication of this text, Olshausen states:
*It i1e only in the kingdom of God that gll will become gne in Christ
in every relation.’




94,

versally aypliceble. Paul declares @od to be a universal, not a
nationalistic God. (The future tense is used to denote permanent
purpose or design of fod.) Meyer in his commentary on Romans says:

But Peul speaks in the certasin assurance, which hed heen

already given by the prophetic announcement of Messianic

bliss for the Gentiles, but which he himself had received

by revelation (Gal. 1:16) and which the Roman church, a

Peuline church (??), itself regarded as being beyond doubt.RE7
Paul's use of the idea of the unity of God also has some bearing on
the universality of God's design of salvation. Stocckhardt comments
on this point:

If God is only omne, one God for 21l men, for Jews and

Gentiles, it fellows that He justiffies all men, Jews

end Gentiles, in one way, namely by faith. ¥When a sin-

ner accepts Christ in faith, God regerds him just, be-~

cause he in and with Christ has accepted the righteous-

ness which avéils before God.l58

Again in Romans 10:12,13 the idea of the unity of God appears
as related to the concept of tniversal ssalvation:

e+. for the same Lord over all is rich unte 2ll that c=zll
upon Him.

According to Lange, "the calling upon Him is the specific proof of
faith, by which they accept Him as their Lord and Savior.® Ry faith,

Paul says, 2ll men have one means of access to the same Lord.

YR U/ 1L refers to the riches of the grace and mercy o;
God, from which noons: is excluded. Certainly the languege of Faul
ie umnistaksbly clear in volcing hie attitude, even his passion for
winning 211 souls for tbe Kingdom. Thus it is that he mekes use of

every opportunity to let his reeders know that every one of them is

157. ®Georg Stoeckhardt, Romans, vol. 1, p. 48.
158. Meyer, Romans, p. 184. (Reverse order of 157 & 158.)




included in the Gospel promise. The parallel found in Colossians 3:11
1s important in so far that 4t extends the 1imits of the grace of
God, not only to the cultured reorle of the world, but to the rudest
of the barbarians, the Scythisns. Olshausen observes that te Paul,

@ man in Christ is concerned only about the meamning of Christ to him;
nationalistic distinctions and religious differences have no signifi-
cance to him at all, and thids is so because such conditions exist
apart from Christ.

b) Twice in his Epistle to the Romans St. Paul makes mention of
the transfer of the Gospel ministry from Jewish to Gentile hands.
Romans 9:30,33:

What shall we say then? That the Gentiles, which followed not

after righteousness, have attained to righteousness, even the

righteousness which is of faith.

As it is written, Behold, I lay in Sion a stumbling-stone and

rock of offence: and whosoever believeth on him shall not be

ashemed .

The key to the mystery of why the Jews, (who had for ages followed

the outer observance of the.law) were nmot saved, while the Gentiles,
(who d4id not follow the law) were redeemed, lies in the nature of this
saving faith. Hodge proposes that the inference that Paul makes is
that what to all humsn probability was most umlikely, that actually
took place. The Gentiles, sunk in carelessness and sin, h_ave attained
the favor of God, while the Jews, to whom religﬁn was a business,

bad utterly failed. The character of faith is that it lays hold wuwpon
the righteousness of Christ offered to uan and thereby attains that
goal of holimsss for which the Jews h=ve =ll their lifetime strived,
but in vain. In conmection with the parallel, Bomans 11:11,22, Ols-

bausen remarks:




Salvation has come to the Gentiles, through the fall

of the Israelites, in order thereby tc incite these

to the recovery of thcir prerognative.
Paul wents to show how God's wisdom can turan the fsl11 of Israel for 1
the good of others — the Gentiles - and then evemtually to turn it
for the welfare end selvation of Isracl egain. And Hodge notes that
the fall of the Jows was the occasion for hasterning the progress of
the Cospel among the Gentiles. Paul, by his zealous ministry, show-
ed his awareness of the design of God, for time and agnin Luke goes
on record as saying that Paul turned from the unbelieving Jews to
the welcome midst of the Gentiles.

¢) A third principle that dominates Paul's thinking is what may
be called the paradox of universal death and universsl grace. This
concept he cerries through in detail, suprorting it with anslogies
arcd proof from the 014 Testement. Two passeges in his letters, how-
ever, stend to summarize this principle of the Apostle's writing and

thinking. I Cerinthians 15:22:

For ae in Adem all die, even so in Christ aball =11 be
made nlive.

The point here is not that salvation is universal in 2n absolute sense -
that 21l men will be saved, jJust as all men have died in Adam; rather
the point of emphasis is thet all menc can be saved only in Christ.
LLrTis here holds out to sil (who sre in Christ Jesus) eternal life -
all, Jews ard Gentiles, in and through faith in Christ Jesus. Hodge
explains the Teassage by saying that our upion with Adam was the cause

of dsath in that we derived our total dsrravity from him. On the

other hand, cur union with Christ by faith is the cause of life, bed

cause we receive the Holy Ghost. This in reality is the foundation
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of Paul's universalistic attitude toward the salvation of Gentiles.
He taught that the salvation won £or man by Christ was meant for all
hen, as he states in his Wpistlec to the Galstians, Chapier 318,14,22:

And the scripture,, forsseeing that God wonld justify the

heathen through faith,preached before the gospel unto Abra-

ham, saying In thee shall a2ll n2tions he blassed.

That the blessing of Abreham might come on the Gentiles

through Jesus Christ; that we might receive the promise

of the Spirit through faith.

But the scripture hath concluded all under sin, that the

prouise by faith of Jesus Christ might be given to them
that believe.

Fuerbringer comments: ®... and in this is contalned the blessing for
2ll the heathen; this &8s a necesssry conclusion. As you ere justified
through faith, so all the heathen, through faith sre jnstified." And
concerning verse 14 he says:

This verze stetes the divine pwrpcse for Jesus tofransem

us from the curss of the Law. The heathen should share

the bleseings of Ahrahem to whom most of the Galatiane

belonged... This blessing should come to the heathen in

Christ.159
Sehmoller makes the notation that Paul assumes that the justification
of the Gentiles threough faith was predetcrmined by God. We can
see in these verses that the inclusion of the Gentiles wns part of
the eternsl design of God. And this is the strong point that Paul
tries to put across to his readers.

The prophecy (Gen. 12:3; 18:18) God announced before-

hand is His grecicus decres in the foresight (end fore-

resolve) that through faith in Christ the Gentiles also

should be Justified.l60
The train of thought that the Apostle esrries through these letters

1s thet elthough all men were spiribtuslly dead, yet Christ died for

159. L. Fuerbringer, Galatiapns (Mimeograph),pp. 31,35.
160. Olshausen, gz. cit., Yol. 5, p. 541,

[ ———
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all, that »11 who believe on Him might live.l61 :

4} Panl had more to hass 2is teachings of splvstion for Gen~
t1lee than the 014 Testoment scriptured and his diviae commission,
although these in' themselves wonld have heen sufficient. And he
nmade use of this additlonal proof by illustrating to his resders
how the Holy Spirit had so freguently put His sesl upon the Apostle's
work among Gentiles, thus sanctioning all that he had dons s3 God-
pleasing. This, then is the fourtk yprirciple developsd in his epistles.
I Thessalonians 1:4,5:

Knowing, brethren beloved, your election of God. For our

€ospel came not unto you in word only, but also in power,

agd in the Holy Ghost, and in muech assurance; as ye know

what manner of men we were among you for your sake.
In this letter to the Church at Thessalonica, of which a large mumber
were (entiles, Paul gives the evidence that the everlasting purpose
of God's love was directed toward them. Auberlein brings this out
in his comments on iﬁ_ﬁ_gf_q:_. namely, that it is the selection, the
election of grace, the acting of Divine love, whereby God has from
eternity freely devised in Christ the plari of salvation, according
towhich all men shomld be ealled in succession te the kingdom of
heaven, and whereby He has likewise received into the same these
ordained psrsons. The Apostle announces the twe grounds for his
assursnce that his work amongz tham wae in keeping with the will and
design of God. First, the call had come to these people in nower;
and second, that they had received it in faith. By this he proves

that where the Holy Ghost works powerfully == he did among those to

vhom Paul wrote and preached, thare must be the elect; tharefore Paul

161l.Perallels ars in Mom. 5:18,19; Epk. 2:13-22; 5:08,14.



18 so positive that he is right in his attitude 2nd teaching.

For this cause »lso thent we God without ceasing, be-

cause when ye received the word of God which ye heard

of us, ve receivad it not 28 the word of men, Lmt ==

it is in truth, the word of God, which effedtuslly

worketh 2lso in you that believe.

This parallel showe Poul's progress from ancient nationslism to a
recognized fart thet the Holy CGhost does orerate in tha hearts of
Gentiles too. Romans 8:14-15 is another strikine ~roof from the

experience of Paul's ministry that Go3 would have Gentilss in His
Kingiom:

For as many 28 are led by the Spirit of God, they are

the sons of God. For ye have not received the spirit of

bondage again to fear; but ye have received tha Spirit

of adeoption, whercby we cry, Abba, Father. The Spirit

itself beareth witness with cur spirit, that we are the

chiidren of God.

The Arostle is not satisfied with éhe witneass of the Spirit as the
"Schwasrmer" conceive of it. He saw the outward and inward mani-
festations of the faith that existed in the heart. Olshausen re-
warks on verse 16%

Uron the foundation of this immediate testimony of the Hply

Spirit, all the regenerate man's convictions of Christ

ard nhis work finslly: rest.

It ie clear from the nassages treated sbove that the Apostie to
the Centiles uses every means of exrression, every snalogy that might
be suitebla to emphasize the universality of the grace and design of
God. This has been pointed out also from the point of view of the

four essential prineinles contained in his letters relating to

162. I Thesealonians 2:13.
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Gentile sslvation. Robertson quotes Cross-Alexander:
The conception of the inclueion of 211 the Gentile
rooples of the whole world in the hitherto undisclosed

plan of God is so inspirirz to Prul that he hes $o
strain language to ite utmost to express his sense of 1%.163

4. Hig pttitude toward his cwn ministry among Gantiles.

Thus far this thesis has concerned itself with Panl's zttitude
towerd others, the Gentiles in particular. It is fitting, however,
%o include at this voint, s brief treatment of his attitude toward
his own ministry amopg the Gentiles. It is notable that in the
texts of his enistles that t®eat of this subject, Paul views hds
own mission from two noints of view. In the first place, he ex-
rresses himeself nagain and again as obliged to preach the Gosvel
among the Gentile nations; and secondly, he glories in thie calling
for which the Lord chose him. And in the background of these two
concepts of his anostleshép we ean catch a glimnmse of the boldness
it took to carry out his commission tow which he felt nbligated and
in which he also gloried.

The first mention of note that deals with the obligation- con~
sciousness in the thinking of the Apostle is Romans 1:14,15:

I am debtor bdoth %o the Greeks, =nd to the Barbarians;

both to the wise and to the unwise. So, as much asfin

me is, I am ready to preach the gospel to you that are

at Home slso. '

Hodge points ocut that the mention-of Greeks and Barbarians is not

marallel to the "wise and the unwise®: the former means 511 nations -

163. For furihor reference on these points consult CGal. 2:2-5;
4:5.7: Rom. 1:5: 15:27; Col. 1l: 17-20, 27, 28; Titus 2:11; Evh. &
6-19; 4:13,30,32; and I Tim. 3:16.
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the entire heathen world (se Olshaucen), wheress tho latter refers
to 211 clesses of Tesple eulturally. Olechamsen ¢2l18 attantion o
the fact thet Taul regerds hie relaticn to the Gentile warld a8 in-
volving & debt %o he dlscherged. In the Gospel = tramendsuz debt

had been committed to him, for which haconsidered hinsel? bound to
164
lapert it to =211 “entiles, without exeception. Marthermore, since

the Gospel is equally adapted to all differsnces of . national and
rersonnl characteristice, Paul regards hinaelf =8 e debtor to the
whole vnat world of Gentiles. It is from this spiritwal relation
that the Apostle deduces his remdiness te serve the Romans slso,

because the greater nercentage of them wers Cantiles. And not only
1656
was Faul willins, but he was determined to do so. "His inecli-
166
nation eorresponds to his indsbtedness.®

From the passage in I Corinthians 9:119-23, verses 19 to 21 are
particularly pertinent:

For though 1 be free from all men, yet have I made myself
servent unto all, thet I might geln the more. And unto
the Jaws I beceme as n Jew, that I might gain the Jews; to
them that are under the law es under the law, that I might
gain them that mre wnder the law; to them that mee without
law, as without law,... that I might gain them that are
without law. -

Commenting on these words of the Apostle, Olshausen says:

In perfect disinterested love he claims for reward the per-
miesion only to live in the hardest self-denial ss a ssrvant.
He sdepts himself to the reculisrity of each, in order to
win them to their salvation.167

164. Olshausen also states that Paul did not feel indebted to the
Jews, but his words in T Cor. 9:19,2C scem to contradict such = position.

166. Cf. I Cor. 2:1-5.

166. Lange-Schaff.

167. Olishsusen, Commentary on ] Corjinthisnps.
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The motive for Paul's self-denyiag accomodation to eircumstances

and people was his undying passion, "that I might gain the more."

Here again a3 so aften bafore, hs shows his scrno¥ledgement of the
debt he owed to sll people. Likewise in II Corinthians 5:18-21 Paul
goes into the matter more deerly, stating that the resson for the ob-
ligation is that God has reconciled us to Himself, asd that Gcd has
rlaced the ministry, the stewardship of this reconciliation, into the
hends of the Anostle, and since this reconciliation is universal
(*reconciling the world unto himself*), Peul feels it his duty to pro-
claim the message of reconclliation to those who have been reconciled,
namely, all men.

The tone of chapter twelve of the same letter (i’erscn 14-16) is
highly interesting. In this passage the obligation is commared to
that of a parent toward its children. He would rather fesl obliged
to care for them than to have them be indebted to him for his physi-
cal needs:

For 1 seek not yours, but you: for the children ought not

to lay un for the parents, but the parasnts for the children.

And I will gladly spend and be spent for you.

£t. Paul's ¥pistle to the Rouwans provides an excellent tran-
gition from the study of his sense of obligation to Gentiles to his
sense of the glory of his ministry among them, (Rom. 10:14,15):

How then shall they czll on him in whom they have not

believed? and how shall they believe in him of whom they

have not heard? and how shall they hear without a preacher?

And how shall they preach, except they be sent? as it i=s

written, How beantiful are the feet of them that preach the

gospel of peace, and bring glad tidings of good things.

In the firet part of this section, Paul stresses the absolute neces-




102.

sity ef the preeching of the Cospel for the selvetion of the CGen-
tiles. YT someone ddes not bring that message of peace to them,
they are utterly loest. After melking s graphic, strong eppesl for
the necessnry nessengere, the Apostle showe the glory cof suck an
office of mmbassedor or steward of the meny mysteries of Christ,

by cuoting from Iseish 52:7. With these words he glorificc tha task
of the wessengers of "the gospel of peace.’ By telling the Romans
further, "Inasnuch as I am the apostle of tke gentiles, I megnify
mine office." the Apostle confirme his rride in his ministry of the
Gospel auong the Gentiles. He strove to glorify his office by its
faithful discharge. Hodge paraphrases these words (Romans 11:13):

I endeavor to renfer my office glorions by bringing as
many Gentiles as possible into the Redeemer's kingsdom.

And Calvin holds that Peul tried to meke the conversion of ihe
Gentiles an eventunl means of good to the Jews, and it is undeniable
that this was in the back of his mind.

A1l this boasting and glorifying or "magnifyine® of his office
rs smbassador to the Gentiles &s through and in Christ Jesus. %The
thonght of boasting becsuse of himself is farthest from hie mind.
Romans 15:15-19 end Epbesians 3:1-9 are close parellels in display-
ing the grounds for Panl's glorying. Such things as the signs and
wonders, and the sanctifying vower of the Holy Spirit operative in
the henrts of those whom Peunl won to the feith from raganism, give
him all the more remson for his boastines. It was, so savs the Apostle,
the grace of God that called him into the glerious task of the minis-

try of reccnciliation. He represents himnself as a servant of ths
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Gospel, eccording to the graca bastosed on hin, to yreascu the

Messngs 0 the Gentiles. lotwithatanding the gremdevr of his coll,

Paul fregiently deslgnates himself, in his humility, as the least
168

of all the saints and Avostles. Lest eny of his readera geot the

misteken impression of 4he hasis for his boasting and glerying,

But Cod Forbid that I should glory save in the croass of
our Lord Jesus Christ, by whom the world is crucified umto
me, en? I unto the werld.

Both the sense of obligntion and tlw hoasting in ki< missicon
reguired tremendous cowrage on ths vert of the Apostle. He was
aware of this, as he indicated in his letiers to the Fpheaians
and to the Philipplans.

And for me, that utterance mgy be given unto me, that I mey

onen my month boldly, to mske imown the mystery of the

goepel, for which I sm an ambassador in hodds; that there-
in I may avealt boldly, as T ought to speak. (Fph.5:19,20.)

But the other (%eachers use the motive) of love, knowing
that I am set for the defence of the gospel. (Phil. 1:17.)

In these two passages we have an insight into the reel boldness that
made Paul the messenger of the Good Tidings that he was. Furthermore,
the fac’ thiat he declares im his letter to the Fhilippians is also
indientive of the courage that he needed, for he was looked upon by
2ll, and rightly so, as the defendsr of the Gospel. But Paul édid

have this courage, as he wrote to the Philippians: *I can do all
things through Christ which strengthensth me.® It was this sonvietion
that enabled him to accomplish what he did in evangelizing the then-

known world of the Gentiles; this conviction of the strength through

168. I Tim. 1:12-17. This attitude motivated by recollections of
his persedutions of thc Church of Jesus Christ.
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Ckrist geve him the motive force for his ertire ministry szeng
169
the Centiles.

169. Mary other passages might well be considered under the topie
of Paul's attitude toward his own ministry among the pagens. But
the following perellels will suffice: Rem. 1:6b; II Cor. 2:5,6; 4:5-7;
1136-7; Gal. 1:8-24; 2:2; 2:8,9; Phil. 1:7; Col. 1:23,28; I Thess. 23
7=12,20; and II ¥im. 1:11.




CONCLUSION

Paul's 1life and letters have proved to be rich sources of
spiritual truth for all ages. But more than that, they have served
to provide for the successors of the Apostle — missionaries and pas-
tors, as well as laymen - a means of obtaining a deep insight into
the character, attitudes, and driving force of this great man of God.
This thesis has merely "scratched the surface® and does not purport
to convey a perfect understanding of the attitudes of the Apostle
under consideration. I have merely presented some of the most point-
ed portions of Scripture that best explain Paul's attitude toward
Gentiles and toward their imclusion in the Xingdom of Christ; and
these exerpts from the Bible, particularly from the Acts and Paul's
Epistles, I have attempted to interpret in the light of the divine
design of the Gospel ministry, which I contend was Paul's intent and
purpose to fulfill.

In attempting to characterise Paul's attitudes in their proper
perspective, I found it necessary to refer to the 0ld Testament
teaching concerning inclusion of Gentiles in the Church. Here I
found that the prophets all --poko of the scope of the Kingdom as in-
cluding all nations, Gentiles and Jews. This concept, however, was
lost to later Jews, who under the influence of the legalistic Phari-
sees were duped into a very stringent nationalistic and selfish at-
titude on the matter. They failed to grasp the wider concept and
purpose of the Kingdom. Then came Christ, the Messiah Himself, and
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His method of teaching fully prepared the way for the universalizing
of Christianity. Not until the impetus was given by the Holy Spirit
on Pentecost, not until the pace had been set by Hellenistic evangel-
ists, such as Stephen and Philip, did the Apostles themselves awake
to the challenge of the Gospel ministry. Paul, on the other- hand ,
received his instruction immediately from Christ and thus obtained
first-hand the meaning and scope of the Gospel of the Risen Savior.
It is true that the enviromment of his youth, his training and later
circumstances, contributed to a great extent to the bwoadening of his
borison of the Gospel ministry. However, the most ifportant moti-
vating drive in the Apostle wes the strength of the Risen Christ im him.

Proceeding from such a background, I traced his attitude toward
Gentiles and their salvation as displayed by his ministry and by let-
ters to the Christians located everywhere. On the basis of the in-
formation avallable, I have come to the conclusion that few men, if
any, in the entire history of Christianity have perceived and under-
stood more clearly the full implications of the 0ld and New Testament
concepts of "all nations,” "all people®, and "the uttermost ends of
the earth,” than did Paul, the Apostle to the Gentiles. Perhaps no-
one has put such convictions to practice with so great an influence
on the world as did Paul. And certainly noone has. done more, by word
or deed, to give people the proper perspective of the scope and intent
of the Gospel than did St. Paul. He restored to the world the true
concept of the extent of the Kingdom of God. KHe salvaged from the
narrow Judaistic influence the divine purpose of the Gospel, to bring
all men to the knowledge of the truth as it is in Christ Jesus.
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