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tion of the words of Jesus regarding the extent and nature of His
lingdon.sz Evidence of Stephen's farsightedness and his grasp of

the true intent of Jesus, is the ministry of this pious deacon among
synagogues attended by others than Jews - the Libertines and Cyrenianms,
the Alexandrians, Cilicians, and A-iatica.u Furthermore, Stephen

did not have to attain this mental freedom from the strict tradiiions
of the Pharisees by any immediste miraculous operation of the Holy
Spirit. Already by virtue of his early training in Hellenistic eul-
ture, he was freed from these fetters of Jewish nationalism and tra~-
dition. Consequently it was far easier for him to perceive the

35
spirit of Christ's message.

33. Farrar says on this point: *That which, in the mind of a
Peter, was still but a grain of mustard seed, sown in the soil of
Judaism, had slready grown, in the soulc of a Stephen, into a mighty
tree.... For them (the Twelve) the new wine of the kingdom of heaven
had not yet burst the old wine-skins.,..although they believed that
their faith would soon be the falth of all the world, there is no
trace that, up to this time, they ever dreamed of the abrogzation of
Mosaism, or the free admission of uncircumcized Gentiles into a full
equality of spiritual privileges.” JIbid. p.78.

34. The entire account of Stephemn is recorded in Acts 6 and 7.

35. "Stephen was the forerummer of the great Paul, in his per-
ception of Christian truth and the testimony he bore to it, as well
as in his conflict for it with the carnal Jews, who obstinately ad-
hered to the ansient standing-point. It is highly probable that he
was first induced by his disputations with the Hellemists, to nre-
sent the Gospel on the side of its opposition to the Mosaic law;
to combat the belief in the necessity of that law for the justifi-
cation and sanctification of men, and what was comnected there with
its perpetusl obligation, and then to show $hat the new spirit of
the gospel freed it altogether from the outward forms of Judaism;
that the new spirit of religion required an entirdly new form."
Neander, gp. git., pp. 42.43. It is for this reason, namely that
Stephen was the forerumner of Paul, that this important man is
taken into consideration a2t this point. Paul learned much from
Stpphen. In fact, Farrar conjectures that Saul might even have
been ons of those members of the synagogue who disputed with Stephen
(Acts 639) and was overwhelmed and incensed with the eloquence of
the deacon's convictions.



Stephen was martyred for his faith; and 1t woudd seem that with
his death this new perception and wider applicatiom of Christien truth
also died. His martyrdom, however, and that of the thousands thet
followed him, was the occasion of spreading the Gospel beyond the boun-
daries of Palestine - even to the Gentiles. The deliverancs of the
Gentiles and thelr free redemptien by the blood of Christ were too
glorious to be snuffed out with the life of Stephen. Almost, s it
were, from the blood of this first mertyr rose a man like him, a

greater than Stephen - Paul.

4. Philip - the example.

The work begun by Stephen, though shortlived, was carried on by
his colleegue, Philip. TUntil the timec of Stephen's death apparent-
ly no Apostle hed acted as if he had received any commission to
preech the Gospal beyond the confines of Jerusalem. From what we
know of the Apostles, they all remsined in the city, and at inter-
vals were found at the temple. DBut persecution was the hand that led
the early church into wider fields of operation. Following Stephen's
denth Fhilip steprped into prominence and went to SBameria, where he
attracted many and led them to the Savior. It is interesting to
note that Samarie is the land that Jesus pointed to as being "white
unto the harvest.® Neander makes the observation that Samaris was
the first place outside of Judez in which the Gospel was preached af-

36
ter Pentecost. John informs us that the Jews had no dealings with

37
the Samaritans and theat they despised the worship which centered

“. m.. pc “.
37. Jobhn 4:9.




38
on Mount Gerszim. In the eyea of orthodox Jews, Samaritans could

not belong to the falthful. But this restriction 4id not hinder
Pnilip at sll. It was probably becsuse of this tresditional view
that ths Jeruszlem Church was astonished to hear of the conversicns
brought about by the ministry of Fhilip. Together with his Eellenis-
tic co-laborers, Philiy then carried the Gospel even deeper into
Samerie 2rd discipled the Gentiles, whereas the Jswish Christians
carried on personsl evangelism solely among the scattered Jaws. i
In his ministry Philip gave the Genmtiles the Gospel withn:t the Mo-
saic ceremonial; he converted them to Christianity without making
tham Jews first, thus carrying to completion the views and prac-
tices of Stephen. This procedure was later sanctioned by Paul.
Luke tells of another avent, perhaps of more importance to
the young Church than the former - the conversion of the sunuch of
Ethiopia (Acts 8:26-29). This counversion was to prove even more
decisively to ths Jews "that the day was at hand when the rules of
Judaism were to be regarded as obsolete."o This parrative illus-
trates the progress of the Christian faith. The eunuch, a proselyte,
wns actually (according to Deut. 23:1) not permitted to become a
member of the congregation of Israel. TYat Philip, acting under
Airsction of the Holy Spirit, did not hesitate in the least to bap-
tize him, being convinced that the Ethiopiaon was a believer in CGod

and that he wes ready to accept the remission of sins offered by

~
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7 38. Jobn 4:120.
39. Neander, gp. git., p. 50.
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Christ. Thus Philip by sacrament of baptism sdmitted the cumch

into the communion of believers in which there is neither Jew noy
42

Greek, neither male nor female, neither bond nor free, and he

showed h's vision of the Christisr Church as being infinitely wider

and more spiritual than the Moeaic ritusl would zllow.

4. Peter and John confirm the work of the Hellenists.

"How when the apostles which were &t Jerusalem heerd

that Semaria had received the word of God, they sent unto

them Peter and John: who when they were come down,

prayed for them, that they might receive the Holy

Chost... Then laid they thelr bands on them, and they

received the Holy Ghost." 43
The mother Church at Jerusalem apparently kept constant super-
vision over the development and expansion of the Church, for the
Apostles at Jerusalem sent Peter and John to oversee the work
done by Philip. This actionm cf the Jerusslem Church indicated
their desire to preserve the unity of all believers under the
direction of the Apostles; and in this case, the laying on of
hande was not so much a menifestation of the Spirit's power as an
indication of the uniting into one body (ef Christ) botk Jewish

a4

and Samsritan Christians.

Leaving the matter of Peter's brief joint-labors with John in
Sameria, for & study of the ministry of Peter, recorded in Acts 9 to

11, we cannot help but wonder at his apparent sudden change toward

41. Purves, in his Ghristianity in the Apostolic Age, =dds:

"His conversion was to lLuke very properly representative of the widen-

ing destiny of the gospel.... The progress was not accidental, dut
divinely intended and guided." p. 64.

42. Gal. 3:28.

43. Acts B8:14,15,17.

44.Purfes, gp. git., pp- 63.64.



a more liberal attitude in the matter of Gentile admission into the
Kingdom. His stay with Simon the tanner was something unthought of
among strict Jews; but he thereby indicated that he bhad since aban-
doned “Rebbinic scrupulosities”. During his stay here Peter must have
rondered seriously within himself twe important problems that needed
a sclution of the proper kind if the Church was to pregress 2t all:
(1) the relation of the Church to the Gentiles and (2) the relation
of Jew and Gentile Christians mlike to the Levitical law of Moses.
These problems were to regeive their divine solution in the days that
followed. Peter's subsequent deslings with Cornelius and the atti-
tude he displayed in those transactions bear out more fully his
stand or the inclusion of Gentiles in the Church. For the present,
suffice it to say, Peter was advancing rapldly toward that wider
vision of the boundaries of the citizenship in Christ's Kingdom.

And se a seel upon the actions of the Apostle, the Holy Spirit de-
scended upon those to whom Peter was ministering. The mother Church
however, was displeased with the roports they had received concern-
ing his method of dealing with these Gentiles. P And only after
Peter had boldly defended his action, i did they finally concede

47.48
"Then hath God also to the Gentiles granted repentance unto life."

45. Acts 11:1-3.

46. Acts 11:4-17.

47. Acts 11:318.

48. Neander, in a footmote on Peter's activity among the Geatiles,
gays: "Thot Peter made no scruple of incorporating Gentiles by baptism
with the Christian church, might unquestionably be inferred, if he
shunned mot to eat and drink with them. B8till we might with equal con-
findence infer, that a Jewish teacher, who had no scruple to administer
baptism tc Gentiles, might mot come to the conclusion to consider them
of equal rank in the Christian theocracy, and admit them to every kind




Footnote No.48, cont.

of intercourse. But though Peter afterwards reckoned the publieation
of the Gospel among the heathen as the snecial ealling of Paul, and
the yublication of it among the Jews as his own, it is hy no weans
contradictory that he, when a special demand was made upon him, should
exercise his ministry among the Gentiles." op. git., p. B1.52.
Following the example of Philip, when Peter answered Cornelius, he
assured him that he didm't have to alter his belief at all, but that
all that was necessary was to keep the faith that he alresdy hed.

This sgain wes an argument ageirst Jewish nationalism.




CHAPTFR III.

PAUL'S BACKGROUND AND FACTORS INFLUFNCING HIS LATER ATTITUDE

As evidenced by the ministry of Stephen, Philip, and a few of
the Apostles, the views toward Gentiles had already become consider-
ably more tolerant than they had been in the minds of the Jews at

the time Christ ascended. All this, however, was mswely a prelude

to the most prominent character in the drama of Gentile mission work -

Paul the Apostle. Farrar says of him:

It was he alon® who was God's appointed instrument to

render possible the universal spread of Christianity,

and to lay decn in the hearts of Europeam churches the

80lid bases of Christendom. A= the Apostle of the Gen-

tiles he was pre-eminantly and nedessarily the Apostle

of freedom, of culture, of the understanding;49
It is to Paul that Christiesnity owes & debt of gratitude for his
emsncipation of religion from the intelerable yoke of legalism. His
clear visiocn and understending of the true spirit of the gospel of
Christ was largely responsible for his fame as the greatest mission-
ary thet traveled the face of the esrth. Hence the greater part of
this thesis will degl with his attitude toward Gentiles, the atti-
tude that was behird his tremendous seal to win also the Centile

souls for Christ.

49. rm. na m‘.’ p.z.



1. The influence of his pagan environment.

In calling Paul to the h_lgh office of Apostle to the Gentiles,
the Holy Spirit d4id not choose blindly one who needed a complete trans-
formation in mind, soul, and body, in order to be able to accomplish
that which was placed before him. He chose one who was most ideally
suited to the work, one whose background preptred him well for the
great mission. In order, therefore, to understani Paul's attitude fully,
it is necessary that we get an insight into his background, into the
elements that helped mould the Tersan youth into the misslonary of the
ages,

Born of Jewish parents, a Roman citizen in a Greek world, Paul was
the heir of a vari-colored heritage. His education under the varied
influences of Hellenism, Judaism, and Rome helped greatly in preparing
him {for his task. And through all this formative pericd in the 1life of
the great missionary Apostle, Faul never cessed to te & lecsrner. He made
use of all these envirommental fsctors, and consciously so, for he
fravkly admitted himself to be "dsbtor both to Greek and Barbarian®. The

first such ixnfluence to come under comsideration is that of paganism.

Common paganism.

Taul had the breadth of outlock to underestand paganism, to
appreciate what wes best in 1t, while he iz turn was able te be under-
stood by pagenism, even vhen pagerdsm did not accept bis Coepol. "With-
out sbendoning what he felt te be permsnent, thaet is divipe, in his
inherited Judsiam, end certeinly remesining true to his understanding of

the goepel of his Risen Lord, St. Faul, at the same time, owad a dedbt
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that cannot be measured to Helleni.sm."m In his later letters one can
detect his sympathy towards all the patient gropings of the Gentile
mind in search for the truth of lite.m though he may not have approved
of the methods they employed. He recognized the working of God and the
goodness (what little there might have been) in pagan faiths; and he

&2
used pagan words and ideas in presenting the Godpel of Jesus Christ

50. "St. Paul could not fall to be influenced by the vivifying
thought of the great ones of the past, even when he had no direct kmowl-
edge of God and immortslity was part of the sacred heritage which he had
received from his own people and from the immediate influence, in Jesus
Christ on his life. ... Still it could not be without influence, in
moulding and in modifying his thought, to find ideas and beliefs of purely
pagan origin which were, 2t least in some messure, cognate to those which
he had inherited and derived from his Risen Lord a2nd from Judaism.

Thomss ¥ilson, St. Paul and Paganism, p. 38. Ibid., p. 7.

bl. Wilson notes three formative elements in the fashioning of the
Apostle intellectually, religiously, and morally - Jewish, Christian, and
vagan. The first he speaks of as being the foundation, the second, the
chief life and inspiration, and the third as the adornment and orientation.
"When he beceme & Christian missionsry, and had dally intercourse of the
most direct nature with pagan beliefs and practices, his interest would
be at once increased and deepened. While holding a temacious grasp,
alike of what he believed to be worthy in his ancestral faith, and of
the gospel of Jesus Christ as he understood it, he recognised that the
pagaen religions were, in their own way, a seeking after God, that their
search hed not been altogether in vain, and that for this reason they had
something to tell him which must be to his spiritual advantage, even
thdgh he was both a Jew and a Christian.® Ibid. pp. 29. 30.

52. On one point Vilson goes too far and that is, that he claims
thzt paganism modified Paul's Christian beliefs. "It may be that, in at
least: one case, a part of the church hitherto regarded as Jewish, was in
reality Gentile. These Gentlles brought with them into the Christian
Church a2 rich store of pagan lore and belief. When they became Christian,
that, no doubt, meant that they recognised the superiority of the
Christian faith to what they had hitherto believed. It meant also a break
more or less, with their past beliefs and practices. But, inasmuch a2s all
that paganism of the former days had not been altogether alien to the
mind of Cod, and ipasmuch 28 there must have been in any case a great
deal of readjustment of views, St. Paul must continually have had to deal
with doctrines and practices of pagarism which could bardly fail to influenee
and even to modify his own religious outlook." Ibid. p. 47.




29.

more clearly to them.

The Stoic philosophy

Scholars disagree as to whether the mystery religions and the
Stoic philosophy were influences in Paul's life. Those who say that he
was 80 influenced base their arguments partly on the vocabulary of Paul,
which admittedly does contain words cheracteristic of the philesophic
noralists of his d.ay.ss This, however, is by no means sufficient grounds
for proof of such a theory. True, Stoieism did heave many ideals common
to the Christian and Jewish ideals, but must this necessarily force one
to believe that therefore Stoicism influenced Christianity, and hence
Paul also? On the other hand, it was common knowledge that the Stoic
prided himself on being a citizen of the world, "charged with a spirit of
brotherly love towards all man'.54. Mutuel helpfulness, sccial service
and self-sacrifice were to the Stolc, necessery duties, in view of the
“common humenity". In compreiensive cutlock and zeal in cerrying out
its principles, Stoicism is much in harmony with St. Faul's philosophy
of life. He similarly broke through the shackles of Jewish tradition and
legelism, and the restraints put on the Gospel by the young Christian
Church at Jerusalem, by declaring that there is no difference between
Jew or Greek, bond or free, male or female in Christ Jesus. Inasmuch

as this sttitude was thoroughly revolutionary in Jewish and Judaie

53. Riddle mapkes the claim that one is led to conclude that Paml

hed no sympathy whatever with pagéa religion or philosophy, and that he
made no use of them. ®"Any influence which they exerted was effected

indirectly and altogether unconsciously.” Donald W. Riddle, Paul Man of

Lonfligk, p.38. p.40. e
54. Wilson, gp. cit.. p. 28,



Christian circles, one can easily see that Stoicism did have 2 broaden~
ing influence on the thinking and later practice of Paul. Consequently,
on the basis of the statements and mumerous sources by authorities on

the subject, one cen conclude that inasfar as Paul's ‘thought and practice
had something in common with Stoicism and Judaism (or Christianity) alike
he was not influenced by Stoicism; but inasfar as his thought and
praciice was very similar to that of the Stoics only, but not of Jews
and other Christians, he was inflvenmced by Stoicism. For where the former
condition existed, it is np more than reasomable that we attribute the
influence to that element which had = stronger psrt in his life, namely,
Judaism (and Christianity).

Cf course, iu this treatment, we do nmot for & minute disregard the
ell-important factor in Paul's life - Christ. Paul had tc meet a2nd speak
with Stoics throughout his missionary exploits, and his early experience
with them helped him to meet them on their own ground later, for nearly

everywhere he went, the effects of Stoicism were present. Stewart sumse

up the subject:

That the apostle, them, kuew the main Stoie trends of thought,
and that here and there he has availed himself of their ideas,
seems to the present writer guite certain. The Stoic's "humanitas®,
his belief in = divine principle or logos, his practice of self-
exesmination, his call for inward remewal, his stringent criticism
of contemporary society, his advice as to the mutual exchange of
spiritusl experiences between kindred souls, his habit of

preyer - these and other similar features predisposed the
Christian prreecher to see in Stoicism one of the lime along
which pagenism was unconsciously being prepared for Christ.

At the same time, Paul's debt to Stolc ideas and terminology

must not be overestimated. To say that his eplstles show a
knowledge of ideas which were in the air when he was writing

does not &t all imply dependence. It certainly does not

imply that Peul had ever attended lsctures in a Stoic school.

It simply implies that the man was intellectually awake.



In any case, theories of dependence must fall to the ground
before the fact that Stoicism itself, for all its nobility
and earnestness, was in certain fundamental and essential
espects the direct Egnuthesis of the Gospel which Paul was
charged to preach.

The iMystery religions.

Turning now to the mystery religions to whickh St. Paul is said
to have owed so much, one dos: find on the surface 2 few resemblances
to the teaching of Paul. The Mysteries purported to have the 2nswer
to the commuon yearning of all men for salvation, liberty, and
sppeasenent with God. They offered immortality by direct contact
with the god, and this contact was to result in & change in the
person. So much on the nature of the mysiery religions, but what
about ite intluence early in the life of 8¢, Paul? Though thsse cults
were no doubt opereting in Tarsus, it is unsafe to give them credit
for having much effect on the Apostle. In his later life, however, he
defiritely ceme into closer contact with them, and was perhaps more
influenced. Stewart and other Pauline scholars brand as "unscientifie”
“upsound," and "unnecessary" eny and all attempts to trace Faul's
teachings to these Mysteries without first seeking the solution by

56
tracing them to Cld Testament origius.

56. James Stewart, A Map in Christ, pp. 59.60.
56. Beyond thie one can hardly go, as far as the ianflueace of
the liysteries on Paul's are concerned, for the sources dealing with

this subject are so meager.



In summerizing the considerations of Paul's "debt" to paganism,
it is enough to say that Paul could not help but breathe the
Eellenistic, pagan atmosphere that surrounded him in his hometown
of Tarsus; but one must be very cauticus in giving these various
cults any more credit than they deserved. In supvort of this Stewart
(1z turn reinforced by Wernle aad other Pauline echolars) declares
emph>tically: "This was a man in whose personality a vital conversion
experience had let loose creative powers." The more credit that is
€lven paganism for Paul's thought, the less the Holy Spirit receives
lis riue-.57 Furthemiore, if the fundamental fact that Christ 1iv§d
in Paul had at all times (and to all wmen) received the prominsnce it
deserves, the idea of Paul's tremenious debt to paganism would be

mininized, if not utterly erased.

2. The 1anfluence of his Fharisee and Rabbimic training.

YA Hebrew of the Febrews; as touching the law, a2 Pharises;...
touching the righteousness which is in the law, blameless”(Fhil. 3:-5.6)
is Paul's verdict of hiuself as a Jew. It is true, as Riddle says,
that the greatest influence on Paul's hterswrk and sttitude wss
his Jewish howe snd educationsl background. ; Throughout his writings
we can trace in Paul a desp regret st:at his own pecple, chosen and

blessed by God, spurned the Gospel. Apd he hizself made every

67. Stewart, gp. giii, p. 75.
58. Riddle, gp. git., p. 29. It is to be understood that this

thesis concerns itself with the Apostle's Jewish background as it may

have affected his attitude toward the inclusion of Gentiles in the

Church. VWhatever other influences were exerted om his life are not

pertinent to the subject and hence will not come into consideration.
59. B.g. Bom. 3:2; 9:3; etc.



effort to win over his kinsmen according to the flesh. And being
the son of a staunch Jewish family, he was sent to Jerusalem st the
age of thirteen to begin his studies at the school of the Rabbis.
The Rabbinic schoel that he chose had somewhat to do with his out-
look in later life, for 1t was to the school of Gamaliel that Paul's
parents took him. Conserming this great teacher of Jewish law,
Farrer says:
& Fharisee in hearifelt zesl for the traditions of his
fathers, he yet had none of the narrow exclusiveness
which characterized Shammai, the rival of his grandfather,
and the hard school which Shammal founded. His liberal-
ity of intellect showed 1ltself im the permission of Pagan
literature; his largeness of heart in the tolornncgo'hich
breathes through his speech before the Sanhedrin.
It is altogether likely that during his traiaing under such z
tolerant and broadminded instructer St. Paul breathed in some of
this wisdom and sympathetic understanding. TYet even in the school
61
of Gamaliel Paul was taughi $o ebserve the law strictly. Al-
though he must have labored at keeplng every iota of the aumerocus
burdensome ceremonial and moral laws of the Jews, it is easy %o
uaderstand how he must have cringed under the strain, how this

must have led to that coafliet in his scul, the conflict that raged

w- Fnrl'll‘. no m.. po 250
61. Farrar ciassifies Paul with the 'Tell-me-anything-more-
to-do-and-I-will-do-it' Pharisees. Jbid., ps 36.



within until Christ entered his l:lfe.sg We must admit that the early
environnent and training of Paul had much to do in shaping his later
thought, his later attitudes in regard to Gentiles. Bven se, it
must have heen a tremendous and radical change for him to accept
wholeheartedly the religion of Christ, and that in such a short time.
The explanation is well expressed by Heander:

Certainly for those who gradually passed over to Christian-
1ty from Pharissic Judaism, a considergble time might have
slapsed before the spirit of Christianity could divest itself
of the Pharisaic form. But it was otherwise with Paul....
who without amy such gradual transition, had been seized

at e criticzal moment by the power of the gospel, and from
being 1ts most violent enemy, had become its most zealous
confessor; ... Thus from the beginning by 1llumination of the
Spirit alone, and according to the guidance of Christ's words,
he had been taught, in all its freecdom and depth, the genius
of the gospel in relation to Judsism, without having his
viewe modified by the influence of Peter and those Christians
of Hellenistic descent, who had already preached the gospel
emong the Gentiles. It was in consequence of this, that
Paul emoited so strongly the indignation of the Jews. On the
other hend, the prospect cpened %o him of o wider sphere

of sctidén among heathen nations. 63

2. Stewart holds that Paul was ad greatly influenced by these
less desirable traits of Pharisaism. "We need not imagine for
o moment that religion for him ever degenerated into the mixture
of self-deception and wilful, rank hypocrisy which thrust itself
forward so challengingly into the path of Chriet, znd brought down
upon the very name of Fharisee such crushing words of waraing and
rebuke and doom. But the essentiel characteristics of Phorissisam -
ite dogmatic assurance that the traditions of the fathers contained
the whole gruth and that therefore mo new revelation was to be
looked for, its externalizing of a man's duty to God, its glory-
ing in good works, its legal notions of the relation subsisting
between the human and the divine, its imner hardmess - these things
Paul could no more escapc than cculd any other comvineed and thorough-
going Pharisee. Slowly but surely their besleful influence assert-
ed itself, with 2 grip that Degen to choke the very 1life of hile souly
and in the end it tock the strong hands of the risen Christ to

wrench him clear." gp. glii, p- 38.
63. Neander, gp- m., ppo"’c“o




3. Peul's background contrasted with that of the Twelve.

Thue the man, vho, more than 2ry other, wes reeponsible for
the rapid spresd of Christianity in the sarly years of the Wew
Testament, was led by the ell-wise guidance of @od through ex-
reriences of veried nemtures and types, that he might be mounlded
into thet outstanding messenger, the Zealous miscionary thet was
Pzavl. His beckeround covered a wide territory; nct so his conteme
roraries, the Twelve. These humble fisherfolk were 'unlesrned!
and 'igmorant', possessings no outstanding intellectual or leadar-
ship gqualities, apd ecertainly no tralts that would lead the gasusal
observer to think nf them =8 able leaders (thoush they 414 hecome
th~t through the working of the Holy Spirit.) All the while Paul
then Saul - was sitting at the feet of the most learned of the day,
inbibing the deepest theelogical learning the Jewish nation had
to offer. The narrow experiences of the Twelve naturally led to
2 rather narrow worlde-view or Kingdom-view, whereas Paul, with his
wide range of contacts and exneriemces, was equivped ::th a broad
vision of Christ for all men, Jew aud Gentile alike. Perhaps
1t was this thought that led Farrar to say of Paul:

The victorious enemy of heathen philesorby and heathon

worship had passed his boyhood amid the hesthen surround-

ings of a philosophic city. The deadliest antagonist of

Judaic exclusiveness was by birth a Hebrew of the Hebrews.

The dealer of the death-wound to the spirit of Pharisalsm

was a Pharisee, a son of Pharisees; had been drought up
from his youth at Jerusalem at the feet of Gamaliel...

4. The intention is by no means te minimize the Twelve for
their lack of experiemce; the purpose is merely to podmt to the
difference in training between Paul and the Twelve as 2 partial
explancstion for later differemce in attitudes toward inclusioa
of Gerntiles in the Kipgdom.

66. Mnr. oD- m.' Pe 3.



CHAPTER IV.
PAUL'S ATTITUDE AS DISPLAYED BY HIS LATER MINISTRY

1. Paul fit for the challenge facing him.
His personslity sthited to hie ealling.

The factors of Paul's ecarly life, his training, enviromment,
ete., that were influential in bringing sbout those attitudes
in bim which he later manifested in letters and ministry aronsz
the Gentiles have a2lresdy been touched upon to some extent. It
ie on the basis of this understanding of the many and varying ele-
ments that God in His wisdom umsed to make Peunl His instrument,
that we rroceed to Paul's ministry proper. As an overview, then,
to 2 fuller appreciation of his dsecisions, procedures, aims, and
ettitudes, it 1s important to achieve a deeper insight into his
personality traits - those which particularly pertained to his
Gentile ministry; the leading 1deas of his missiom preaching; and
his ethics snd world view. W¥ithout a doubt, these fastors will
be developed more clearly as Paul's ministry and letters ave treat-
ed in this themis. For the present, however, a mere overview
will suffice.

Not many men have had as deep an ipsight into the perscnality
of Paul, his motives, and thinking &= did the blographer Farrar:

It is to his (Paul's) undaunted determination, his clear

vision, his morel loftiness, that we are indebted for

the emencipation of religion from the intolerable yoke of

Jegel cbservances.... It was he alone who was God's ap-

pointed instrument to render possible the universal spread
of Christianity, and to lay cl_np in the hearts of Furo-



