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this will be discussed 1in the chapter on Personal

Evangelism. For now 1t 1s sufficient to note that

the pastor and layman each have their own peculiar
mission opportunities. ¥ach opportunity comes with
divine responsibility. Xach Christian is a soldier
in this army of the Lord. For any soldier to refuse
to act upon the plaln command of his superior 1a a
capital offence. For any Christian to neglect his
God-given opportunitlies by refusing to bring the Word
of Life to dying souls 1s the most shameful of slns.
Christ has made fls Christians to be Hls ambassadors.
Can he who appreciates what Christ has done for him

refuse to carry out the wishes of his King?
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II. THE UNCHURCHED AND THE GOSPEL

No program for bringing the Gospel to the un-
churched can be complete wilithout understanding just
who this man is whom we classify under the title "Un-
churched." What kind of man is this non-Christian
citizen of the world? What are his interests and
his motivations? What is his response to the Gospel
of Jesus Christ? We-will briefly conslder some of
the chlef facts which should be borne in mind by the
evangellst in hils approach to the citizen of the
20t century.

In the first place 1t should be noted that the
general spirit of the 20th century 1s not religious,
but secular. For the past seven centuries there has
been a gradual shift in the emphasis of our general
culture away from tke religlous toward the secular.
Pernaps nowhere can tinis be seen in a more striking
way than in the field of arts. Sorokin shows that
during the 12th and 13th centuries 97% of all paint-
ings and sculpture was religious in character. 1In
the 20th century a widespread survey indicates that
only 3.9% of the productions are religious, when

96.1% are secular in character.8 If these figures

8. Pitirim Sorokin, The Crislis of Our Age, pp.42ff.
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are some indication of the change in the interest in
taings religious, 1t means that the man of the 20th
century is not conditioned for religious discussion
to the same extent as the contemporaries of Aquinas
and later those of Luther. If the interest in things
secular is asgreat as this brief picture would indi-
cate, then we as evangelists are dealing with an age
unlike that of Luther, but not unlike that of the
Apostle Paul. Jor most alert Christians the fact in
itself 1s quite obvious. The interoretation of the
fact in temms of proclaiming the Gospel today is yet
another matter. ERvidence for thne religious decadence
of our generation is not lacking. Art, drama, the
theatre, movies, and novels all debase the religious
and glorify the secular. The goal at which these
artists aim 1s not in any sense to impart a religious
truth, but merely to amuse, entertain and thrill.

To do thls 1t becomes necessary to disregard virtual-
ly all religious and ethical values, because they ‘
fail to entertain. The contemporary artist who
wishes to find a market for eternal values, finds
2imself confronted with a disinterested clientele.
Under this impetus, culture has progressively moved
more and more into sensate materialism, and away from
eternal considerations. On all sldes the onrush of

this-worldly entertainment without regard for eternal
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values confronts the citizen of our day. Everything
religious from God to the devil is ridiculed and dis-
torted. The age revels in such debasement. Popular
songs wileh are unthinkingly sung by masses, center
on such themes as: "We kiss, and the angels sing;"”
"Heaven can walt, this 1s Paradise;" "The devil with
the devil, say I." What is of interest here is that
the accent on temporal values and the disregard for
eternal values characterizes this age. The question
remains as to what plan the evangelist shall use in
his approach to the soul so beset by temporal and
sensate values.

Another important factor to be considered 1s the

associated revolt of modern man agalnst authority and

accountability. ilan has been progressively freeing

hinseif from many of the former natural limltations.
The doctrine of Henley has incorporated itself qulte
firmly into the fibre of our generation, "I am the
master of my fate; I am the captain of my soul®.
Pseudo-solutions for the nagging problem of account-
ability are grasped and embraced by the masses today.
Henley's statement 1s representative of the false
philosophy which goes nand in hand with that of
denying eternal values. Man wants to be rid of
responsibility for his actions. The process of ig-

noring eternal values goes hand in hand with the
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process of putting God away. %The world wants a Gal
who is afar off, and so it conjures up a disinterested,
benevolent deity. God is played down and man is played
up. "God isn't what counts. I'm what counts."” The
theme of a motion picture recently stated, "To thine
own self be true, and thou can'st not then be false to
any man.," The Christian evangelist should realize that
underlying this attempt to make man b‘g and God small
is the desire to avoid accountability to God. Any
denial of God is readily seized upon, whether by impli-
cation, irreverent reference or direct denial. The
attempt %o deny God as Creator of man is typical. Man
doean't want to admit that God made him; because he
doesn't like to think of God waiting for him at the
other erd of the road, Man wants to be accountable only
to himgself. This is faoct number two for the evangelist
to bear in mind,

The third consideration is, "Because inigquity
shall abound ... the love of many shall wax eold."?
We are living in the time of widespread sensuality.
Man's craving for happiness has directed itself into
sensuous end physieal lines. Man is more and more

seeking satisfaction in the physical and the temporal.

The rapid succession of sensate thrills which our age

O Matthew 24; 12,
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provides, produces the illusion that satisfaction for
man's insatiable eraving for happiness is to be found
in the physical and the temporal. The eternal truths
do not fit into this criterion of happiness.

The next consideration 1s that the citizenof
today bases his 1life upon experience. What he experi-
ences 1s real. What he has not, or cannot experience
1s not real. For that reason 1t is the custom of

pseundo-1intellectuals to deny all supernatural phenomena.

The Biblical doctrines concerning Heavena nd Hell,
Divine retribution after death, the Deity and Miracles
of Christsa nd all else super-natural 1s regarded as

mere pgilous superstition, with vwhich gloomy religionists
try to make people goocd, but which does not pay off in
terms of present happiness. The Chinese-American
philosopher, Lin Yuténg, states in his philosophy of
life:

Take the most obvious and superficial notion of
hell in religion. I think that not one in a hun-
dred college freshmen or seniors today, perhaps
not one in a thousand, belleves in a literal hell.
No one explicitly argues for or agalinst the exist-
ence of a literal hell; everyone assumes 1t 1s not
worth arguing about. And while such notilons (hell,
sin, origin of evil, punishment, heaven, vicarious
suffering) have undergone a profound change--
religion,_ at leasat organized religion, must be
affected.l0

This statement may well be taken for what 1t 1s worth.

10. Lin Yutang, I Belleve, Clifton Fadiman, ed.,p.1l62
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Certainly 1t is a bald assertion without proper proof.
The fact remains that there 1s a wlidespread disbelief
in heaven and an even wider disbelief in hell. Because
the supernatural has not been "practlcal™, it has dropped
away from the attention of the "practical" world, and
being forgotten 999 of the time, the supernatumral is
thought of as being about 99% unimportant. It is to
this "practical" world that the Christian evangelist
seeks to bring the super-natural, eternal Christ.

It has become evident to a large number of clergy-
men and evangelists that the practical materialist of
today must be appromehed in a manner qulte different
from t he methods which were used at the time of Csalvin
and Luther. The approach mast be made to the man on
nis own level. The Lord Jesus, Who was the greatest
of all evangelists, pracficed that principle. The
guestion with whiech we willl concern ourselves 1s,

"That implications does this have for the teaching of
the Gospel?" The tendency of natural man to be in-
terested in the temporal and earthly at the expense

of the eternal and heavenly 1s nothing new. That has
always been true. There 1s a difference, however, in
that never before in the history of the world has such
a constant succession of temporal interests bombarded
the attention, as we see today. From all nooks and

corners of l1ife the terrible competition of the lm-
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mediate temporal necessity screams at the individual for
attention. Each temporal concern is advanced as the

"Great Necessity" of the moment, whether it be an evening's
entertainment at the local cinema or a package of chewing
gum, NMan today has so consistently been confronted with
temporal appeals that his habitual responses naturally

look to the temporal for the solution to all his prob-
lems. The result has often been that whatever has sig-
nificance for the temporal engages his interest. WVhat

has significance for the Eternal is politely ignored.

Such being the belief of large numbers of church-
men today, it is not strange to see the approach to tho
unbeliever shift in its emphasis from Eternal truths to
Temporal truths, The axiom which has developed is that
we must approach the unbeliever in terms of those needs
of which he is aware. The corrolary is postulated that
the unbelievgr has no ceoncern for Eternal values, conse-
quently the approach must be along the lines of temporal
interests and concerns.

Bearing fh mind that the present world is a far
different world than that of Iuther and Calvin, it is not
strange that the various doctrinal approaches whieh are
suggesteé today vary somewhat from those of former years.,
Notable among these new doctrinal approaches are those of

Karl Barth,11 and Emil Brunner.l? James Stewart, in his

1l. XKarl Barth and Edvard Thurneyser, Come Holy Spirit,
P. 8 and passim.

12, Emil Brunner, The Divine Human Encounéer, translated
by Amandus W. Loos, Philadelphia, The Westminster Press, 1943.
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"Man in Christ," likewise changes the emphasis of doctrine
somewhat in stressing the doctrine of reconciliation as
the paramount doctrine of Seripture, rather than that of
Justification by faith, The Cpristian evangelist must
determine accurately in his own mind: "What is the heartl
of Christian Doetrine?' The general trend today in the
presentation of doctrine is to temporalize theology in
terms of man's interests, The contention is made that
Since modern man is little concerned or interested in
things Eternal, the approach must be centered on the time-
ly. Often the effort to be timely ends in being centered
in the temporal. Such a trend is perceivalkle in wide
sections of the Protestant ehurch in America. No at-
tempt is made at a denial of these facts, but rather it

is the conviction of many pastors that theology must be
presented with its implications for the timely and the
present, or it will not be presented at all, No attempt
will be made to deny the value of timely sermons, pertinent
to the interests of the hearers. Nevertheless, it is true
that at the heart of the Christian message is a message
for Eternity. Unless this fact is clearly apprehended,
there can be no real Gospel presentation. If Christ's
work is for this world only, then many modern men can fel
confident that religion has nothing for them. Hewitt
mentions the foolishness of allowing the temporal to domi-

nate the Eternal:




The world is a qgueer old fool. Its head is grooved
for one idea at a time. Just as soon as it discovers
that righteousness is social, it makes a great hulla-
baloo about it and forgets how much more deeply it
is personal....Three times a year perhaps some vil-
lager may be able to touch great social guestions
with some little measure of effectiveness. Thirty
times a day he will have to face some issue of ethical
conduct which is solidly personal....Are you afraid
of other-worldliness? Then I don't wonder that your
preaching is dust and ashes....O0ccasionally I meet a
man who says with a superomniséient sneer that our
business is not with the other world, but only with
naking a better world here. Only God knows how I
despise him, He has seen a little of the truth and
by supposing 1t to be the whole $ruth, he has made
it false as hell....There may be other inducements
for skillful living. Eternity is the only safe in=-
ducement for right living....All over the prairies
and mountains there are newly bereaved hearts which
will break tonight, if they cannot believe that

My heavenly home is bright and fa1r1

Wo pain nor death can enter there.

Orthodox Christians will shy away from eny such deperture
from the heart of the Christian message. An Evangelist
may be aware that he must approach the man of today on
terms of his temporal interests, but at the same time he
mist not dwell on the temporal so long that the great
Eternal truths are obscured.

Too muech emphasis should not be placed on the pro-
position that man today no longer believes in sin or hell,
nor for that matter, that he allegedly no longer believes
in heaven. Sueh a proposition overlooks certain important
facts. In the first place, man today as always has the
law of God wkitten in his heart., His conscience rises up

to accuse him that he is guilty hefore God. ¥hen the

13. Arthur Wentworth Hewitt, Highland Shephe®ds, p. ll4ff.
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Preacher then teaches him the facts of sin and hell and
agcountability to God, the man finds in his own heart the
very echo to these divine facts. Hell is a reality, and
it is a reality in the minds of millions of non-Christians
today, who after they have discounted all the undue in-
fluence of Dante, find that hell still stands before them,
dark, foreboding and real,
Grumm lays particular stress on the function of the
conscience in relation to the preaching of the Law,
The preacher must seek to reach the conseience of
his hearers with the Word of God which he is preaching.
Unless he does, his preaching will not be effective,
Conscience is God's deputy in man to enforce His
Law, - It is the voice God has placed there prompting
us to go the way of God's Law, for sin in man has
wiped out so much of this knowledge. It is the pur-
pose, one purpose, of the sermon to bring home to the
hearer: "God is speaking to you in this Law, It is
His obligation upon you." Once this convietion is
rooted in the heart of man, his conscience will be
bound to bear witness., It will command and insist
"that he keep this law, It will tolerate no evasion,
accept no excuses, will demand unconditional and full

compliance with what now the hearer 1s convineed is
God's will for him.l4

Likewise man realizes that there must be some place
after death whieh is better than hell., X¥an's deepest and
most abiding eraving is for happiness. Complete happiness
is the very goal for which he was cereated, and he feels
instinctively that he is not achieving that happiness
for which he was created. He is missing the exljistence

for which he was intended, Heaven eludes him. Even his

14. Arnold Grumm, The Missionary's Sermon, p. 5.




short-sighted attempts to satisfy his oraving for bliss,
end in frustration and disappointment, Though such a man
realizes that there must be such a place as heaven, yet

he is acutely aware of the fact that he may never reach
it. Man today may not dwell long on Eternal issues, but
that does not warrant the conclusion that he is not con-
cerned about them. Rather it is evidence that he has come
to think that the case is hopeless. He is fatalistic with
reference to Eternity. Fatalism is the mortal foe of faith,
All his thinking about Eternity, heaven and hell have ap-
peared to him utterly fruitless, and for that reason he
has simply chosen to avoid an uncomfortable subject,

The fact remains that the revelation of God concerning
heaven and hell is God's own truth, and if Cod's truth is
preached, the voice of God in the heart, and the divinely
implanted conscience will testify that this is indeed the
inescapable truth.

The Seriptural doetrines of heaven and hell must be
taught‘ég_lggg. The Evangelist warns people of the danger
whiech exsists. He never speaks as though hell is a tpr-
rible place where Christ-deniers will eventually land, and
he is glad of it. Whenever the terrible furies of hell
are referred to, the Evangelist must make clear by word
and action that he is referring to this uneomfortable fact
only because he has the solution for it. A doctor may
not tell a patient that he has cancer, if it is uncurable,
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but if the patient requires a tonsilectomy the doctor will
have no hesitancy in telling him so, because the doctor
is confident that he has the solution. Iikewise the pastor
should never minimize the vastness of the gu;£ between
heaven and hell, but he must be sure that ho:Q;aving no
doubt in the mind of the hearer that hell is not intended
for him., The Gospel and the work of Christ are essential.
Unless it is made completely ¢lear that Jesus paid the
complete ransom to redeem every soul from hell to heaven,
the sinner will either lapse into despondency at the
thought of hell, or devely within himself a defense
mechanism against its terrors. Unless the Gospel is made
e¢lear the implication is that salvation is by works.
Salvation by works never can satisfy the conscience. It
leads either to a semse of pride and false security, or to
complete despair, with the attendant attempt to deny
Eternal retribution. It is possible that a large part of
the denial of hell has come about because of wishful
thinking. More indirectly, but Just as surely, it has
come about from preaching hell without love and the Gospel.
Another source of hesitation in the presentation of
the Eternal aspects of Christian faith come from the lack
Oof appreciation for God's purpose in creating man., Hell
was never prepared for man, The Bible speaks of hell as
being prepared for the devil and his angels. Man was not
ereated for hell, God created man for Eternal happiness.
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God wanted man to dwell with Him Eternally. Man can never
find that happiness in the atatq of sin and separation from
God. The work of Christ makes sense only in terms of this,
that it restores to man that Eternal destiny of happiness
for which he was cereated. Man can never find that hap-
Piness apart from God. God wants man to have this hap-
Piness, and for that reason sent His only Son to reconcile
sinful man to Himself,

A rather queer notion has grown up with regard to tie
work of Christ and the Christian's acceptance of Christ as
his personal Savior, It is thought that to accept Christ
from a desire to escape hell and enter heaven is "not a
very high type of religzon." Man's motive in accepting
Christ should rather be the desire to be holy, to be with
God, rather than away from God. The motive in the latter
case appears to be better than in the former. In the
former it seems as though the Christian is interested only
in saving his own individual hide. This certainly doesn't
appear to fit in very well with a pattern of Christian
altruism, Such a picture of a man as being interested in
Christ from purely selfish motives is not a pretty one.

It may be enlightening to make a proper distinetion here
between the natural man and the converted Christian. The
natural man is interested only in saving his own skin. He
has implanted in him the insatiable desire for the hap-
Piness which only God ocan givo; Hell is the complete
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negation of all happiness. Until it has become clear to

him that God through Jesus Christ has given him complete
happiness Eternally, that the entire purpose of his creation
is to be fully realized in the life through Christ, until
then a man cannot but be interested first, last and always
in himself only. When that realization does come home to
him, it plants within him a new spirit--a spirit at one with
God. There is nothing cheap or second rate about a man
wanting to stay out of hell., In that respeet the man's

will is in agreemént with God's will, God doesn't want

man to go to hell either, For this reason the focusing

of attention on hell and heaven is by no means to be dis-
couraged on the ground that they simply lay the ground

for the "carnal and selfish,"” desire to accept Christ for
personal considerations; fear of hell and antiecipation

of heaven.

To sum up the argument: The Christian faith and the
significance of the work and life of Christ rest upon
certain basic facts. To neglect these facts is to dis-
tort the significance of Christ's life. These facts are
not by amy means the only ones which must be stressed and
presented. ¥We are to teach all things whatsoever Christ
has commanded us. The failure to preach the whole of
Christian doctrine must in the end have the effect of dis-

torting and beclouding the Gospel of Jesus. In partiocular,

care should be exercised that the basic tenets of Christian
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faith are always made clear. First of all, it should

be clear that the Christian Gospel is a Gospel for Eter-
nity, which has implications for every moment in time.
The facts of heaven and hell should not be glossed over.
Christ definitely taught both., Unless the meaning of
Christ's work is an Eternal meaning, it results in nothing
more than a moral influence religion. If the Eternal
truths are slighted in presentation, and the temporal
implications given an inordinate proportion of stress

and attention, can it be wondered that the Gospel be-
comes obscure? If the Etermal Gospel becomes obscure,
men will determinedly resist facing the facts of Eter-
nity. Wishful thinking will deny hell and postulate a
heaven for all who "do the right thing."™ It is a vicious
circle, On this point there c¢an be no compromise nor
uncertainty. It is the minister's supreme privilege and
responsibility to put the lives of men and women against

the background of Eternity.




III. THE APPROACH TO THE UNCHURCHED
IN PERSONAL EVANGELISM

The Unchurched will not come to Christ. Christ must
€0 to the Unchurched., Christian churches are within the
reach of virtually every unchurched man and woman in the
United States, and yet Sunday after Sunday services are
attended by the faithful congregation while the Unchurched
g0 their way, heedless of the church bells pealing out
the invitation to come ank hear.

It is not to be wondered at that the Non-Christians
do not come to shurch services. The Lord Jesus seems to
have had this situation in mind when He gave His great
commission., He did not say, "Stay here in Jerusalem and
teach. The world will crowd to your doors to hear.” The
Lord Jesus knows the world better than that. Instead He
sald in His Great Commission, "Go ye therefore and teach
all nations,” That is where the work of personal evan-
felism comes in., In view of the fact that the Unchurched
will not of themselves come to the church, the church must
80 out to meet the Unchurched. DIr, Fritz puts his finger
on the issue when he states, "A Christian congregation
therefore dare not be satisfied to have the Gospel only
for itself and for its children, but must preach it also
to the unchurched in its own community, in adjacent territory,




