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The Allegorical lMethod of Preaching on Narrative Texts
I. Some Hermeneutical Principles

From a chlld thou hast known the holy seriptures, which
are able to make thee wise unto salvation through faith
vhich is in Christ Jesus. All seripture is given by in-
spiration of God and is profitable for doctrine, ieprour,
for correction, for instruction in righteousness.

In these words we have the divinely intended funection
and use of Holy Scriptures. They have been given us for
the purposé of revealing to us God's own plan of salvation.
It is to this end that all Scripture has been written. Ta-
king the Bible as a whole, we can consider it as the record
of a historical process, that of the unfolding of the Xing-
dom of God on earth. From the very first book of Genesis
to that of Revelatlion we find that the single purpose of all
is simply to show man how God has sought to establish His
Kingdon here on earth. The one person about whom all Serip-
ture revolves, in whom all its ends and aims find fulfill-
ment; is the Lord Jesus Christ, the Son of God, the Savior of
the World.

The objective selvation which has thus been revealed to
us in the sacred writings must be made the subjective posses-
sion of all mankind. This task has been given to the church
of Jesus Christ here on earth. The instrument for conveying

1. 2 Tim. 5, 15 - 16.
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to mankind this personsl, subjcctive salvation is none other
than the Word of God itself. In it we ﬁ.nq not only the of-
fer of salvation but the power to make it the personal posses=-
sion of those who hear and accept it. It is the task of the
church through its members and more specifically its preachers
-to expound the truths of Seriptures that men may learn to
Fl'.no‘.-: their lSavior. .

The exposition'or Seripture seems to be the Biblical
method of preaching and teaching. In the 0ld Testamert,
Nehemiash 8: 7=8, we read: ' :

And the Levites caused the people to understand the

law; and the people stood in their place. 'So they read

in the book, in the law of God, distinctly, and gave

the sense, and caused them to understand the reading.

Ray calls this expository preaching. 2 The readers were
not satisfied to read the words themselves but went to speeial
pains that their hearers recelved the proper understanding
of the words read. %Yhen Peter preached to the ormygs on. Pen-
tecost, he expounded to them the prophecy of Joel. Stephen
employed the exrository method when he addressed the audience
on the day of his martyrdom, explaining to them the Serip-
tures concerning Abraham, Isaac, Jacob, Joseph and Moses.
Philip taught the Ethioplian the proper understanding of the
fifty=-third chapter of the prophet Isalah. And finally the
Lord Himself, while on the way to Emmaus, "Beginning at koses
and the prophets, expounded to them in all the Seriptures the

2. Jeff D. Ray. Egodtﬂg mmg’ P 48,
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thiinga concerning liimself.,™ So clearlr; so thoroughly daid
He expound that they later remerked, "Did not our heart burn
within us while He talked with us by the way and while He
opened to us the Seriptures?” Thus, by Scripturel precedunt;
we ocan establish as the purpose of all preaohlng; the exposi=
tion of Seripture to the end that men might £ind in them eter-
nal life through the Lord Jesus,

The art of interproting Holy Seriptures is cslled exe-
gesis, Any one desiring to be an exegete nmust possess a thoe
rough knowledge of the principles of Hermeneuties, the theory
behind Seriptural exposltion, This 1s not all that he must
rossess. In order to have nroper exegetiocal qualifiecationss

lie nugt also have a good reasoning »ower, & keen Judmont;

a Teithful memory, a knomledge of tle oriainnl languages

of the Bible; he should possess & certain mecasure of

rhetorical, archeological end historical kaowledge;

he muat be thorougily femiliar with the dootrines con-

taincd in the dlvine revelation; and he must be truly

enlightengd by the Spirit of Cod and be = true Christlan

at heart.>
It iz of course true that one necd not posso:=s all of these
qualifioations to find in Seripture the essentisl trutbs of
solvetion. Any one wio is "enlightened by the Spirit ot.God'
and who 1s e Christien, honestly searciilng for the truth, can
£ind in Seripture the fects of salvation and understand them
sufficiently to beccme certain of his own salvation and even to
convey this truth to another person. This will not suffice,
however, for ono who proposes to te o tecoler or preacher of
the Word. He must posseas certain tools and be aware of cere

tain principles of interpretation to arrive at the proper

3. Ludwig Fuerbringer, Theolozical Herzenoutiocs, De 3.
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meaning of the text he preposes to expound.

. The Holy Bible was written in humen language and has
core down to us in the form of words whioh ere intcnded to
convey definlte idess. Unfortunantely for the exegete, words
change in thelr ceaning as they ars used by ren of nany gonere
atiom;. It is therefore of priomary importence thiat he azcer=
tain vhat the meaning of the word was et the time it was writ=
ten. A wuriter of a given period uses the word in & sense
peculier %o Lin oge. The ::waning is often colored by asso-
ciation hils own experlonces, witl:. the past éxperiences of kis
peoples A3 & word becomes older, the long chain of associstions
beconcs extremely complicated snd the word in an originel
langinge has & neaning fer different froa the mraning asso-
cleted with it in current ussge. In order to understand the
languege of & writer one must establish the meening of the
words he uses.

The interpreter, especially, needs to keep in mind the
differecnce, =20 freguently apperent, between the pri-i-
tive significatign of & word end thet which it subse-
quently obtains,. ;

' Zvery word bas an original efymologiccl méaning and a
pecning in ourrent popular usage. The two zay be the some
but often they are widely separated. Tie study of the ely-
nology, the orisinal neaning of the word, bas certain practi-
cal values. It often gives one an i1dez as to why o certsin
word "waa chosen when other words heving a sinmilar sweaning might
have been used as well, This is espeecially true in the hapax-
legomena, words peculler to a certain writer. The etynologzy

4. ¥ilton S. Terry, Biblical Hermeneuticg, De 73.
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of a word is often reflected in 1ts current popular usage.
Knowing this, a preacher can obtain & clearer understanding
of the ldea the word is supposed to convey. It rmust be
stated, however, that the study of etymology does not al-
ways prove Lkelpful in clearing up the intended meaning of a
word as used by a given writer.

The chief task of the interpreter is to establish what
is onlled in hermeneutics the usus logquendi, the meaning in-
tended by the person using the word. In interpreting Serip-
ture he is always dealing with words that were intended to
convey a certain idea wiiich the writer had in mind as he was
using itos Sometimes the writer uses a common word in a spe-
cial and peculiar sense and then his own definitions must be
accepted or the context must be studied before one can ar-
rive at the precise izeaning he had in mind,

It is a very simple task to find the usus loquendi when
the writer explains the word as in 2 Tim., 3, 17, where the

word o 'EZ'L 05 o perfect, camplete, 1s defined by the wards,
"That a man of God may be perfect, thoroughly furnished unto
6

every good work." The imnediste context also alds one in
finding out any peculiar usage of words by a given writer.
Unless tiiere are sufficient reasons for believingz other-
wise, the exegete must assume that the writer hsed his words
in the generally accepted usage of his day. It is evident that

a writer in addressing his people would ase language that they

5« Fuerbringer, op. cit., p. 9.
6. Terry, op. cit., p. 160.
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were accustoned to hear and would understand without addi-
tional exrlanation. The general use of a word may differ
with special groups of people or in a given loecality. IKere
one must make special note of the people to whom the writer
is speaking and of his owun particular background. ihen the
uriters of the eplstles address the Jews, Hebraisms often in-
fluence tkeir voesbulary. 7To the Jewish people the word

[hal [2; Pi05 , translated 'propitietion®, hed = very signi-

ficant meaning. It was closely asscciated witii the ceremony
cn the annual day of atonement when the priest sprinklecd the
blocd of the expietory victin on the cover of the ark of the
covenant in the ﬁoly of Ilolies. "hen Jesus was called the
propitiation for their sins, the Jews immedistely thought of
Hin in terms of this traditionsl ceremony on the day of atone-

o

nent. The exegete who lios not c:mught this peculisr m-ening of

( - 14
the word I'NAA 7 97 P106 o bas missed one of the ost

rmeaningful figures used in the New Testament.

Occasionally the words used in Seripture are used rfigur-
atively. Such is the case of the metaphors used in Luke 13,323:
"Go ye, and tell that fox, Behold, I cast oﬁt devils, and I do
cures today esnd tomorrow, and the third day I shall be perfected.”
also in 1 Peter 2, 5: "Ye also, es lively stones, are built
up 8 spiritual house." Here the exegete must understend the
point of comparison and be very careful to avoid golng beyond
this point. The rule reads, Ne tropus ultra tertium. This

7. dJoseph Henry Thayer, A Greek - §g§11sh Lexicon of
the New Testament, " _ 7 DNg G 1% Z/2S "s Pe <0l.

»
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rule also applics to the extended metaphor, the parable.
Metaphors, allegories, parsbles, and gymbols are divinely
chosen forms of setting forth the oracles of God, and we
must not suppose tiielr meaning to be so vague and un-
certain as to be past finding out. . « A1l figures of
speech are founded upon some resemblance or relatlion
which different objects bear t5 one another.
In order to arrive at the proper relation between these objects,
one nust have & tiorough knowledge of their setting and know
just how the writer and the people for whom he was writing
saw them. To these people the mecening was cleasr and obvious
because they lived in the world =nd surroundings from which
these objects were cl.osen.

To arrive at the m=aning of a simile is no probler since
they are apecifically written to illustrate the meaning of
the suthor. This night be illustrated by Hatthew 17, 2, where
the appearance of dJesus after #is transfigurztion is descri-
bed. "His fece did shine as the sun, and bis garments became
white a3 the light."

The parsble is closely releted to the simile. In fact,
the par=zble is & simils or comperison. The polnt of difference
lies in this that a simile mey be & comperison of imaginery
or r=sl cbjects while the parsble is ccafined to thie real.
"Its imagry always embodiss 2 narrative which is trus to
the facts and experienges of human 1ife."? The parsble also
differs from the allegory. The parable often does not contain
its explanation within itself. The narrator or reader must go

outside thé story itself for iis explanation. The allegory,

8.' Tam, .92. _e_l_. Pe 150,
9. Ibid. vKI 1 2LAFFE MEMORIAL LIBSRAKNS
CGNCORDIA SEmiINARY
W LONS, MO
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28 an extended metaphor, contains its interpretation within
itself. 10 Terry lists three hermeneutical principles which
should serve as a guide to the interpreter of parables.
First; e should determine the historicel occasion and
aim of the parable; secondly, we should make an accurate
analysis of' the subjeot matter, and observe the nature and
proverties of the things enployed as imagery in the simili-
tude; and thirdly, we should inteirpret the several parts
with strict r-ference to the general scope and design of
the whole, so as toc .reserve a Larmony of prorortions,

maintain the unity E; all the narts, and make prcminent
the central truth.t

The fundamental rule in interpreting parzbles is that we
be very careful not to go beyond the tertium comparationes,
the intended point of comparison.

Dr, 4. L. Graebner guotes Dr. Lisher as saying:

Every man or body of persons making use of words, does so

in order to convey z certain reaning; and to f£ind this

precise meaning is the objective of all interpretation.

To have two meanings in viewm is eguivalent to_having no

aeaniis. The interpretaticn of two meanings is an absur-

dity. :

In hermencutics we have this statenent to express this truth.
Sensus literalis unus est. Thiz iz a most important rule %o
observe. Upon it depends the acceptance of Seripture as a
statement of clear, unecuivocal facts or a book of ambiguous
parsbles and allegories whose interpretation is left to tke
whinms of individual imagination. This principle holds good
even vwhere there might be more then one opinion as to the proper

interpretation. Those passages which have been interpreted in

10. Ibid., 188.

11, 1bid., 189.

12, 'A. L. Graebner, "Varient Interpretations®”, Theological
Quarterly, VI, (June 1902), p. 110.
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various ways are called ecruces interpretum.l® Because men
are unable to ascertain the proper meaning due to the words
or constructions used, i% does not follom that there can be
more than one interrnretation.

The intended meaning of any text can be but one. écrip—

ture is nowhere = waxen nose to be molded or shared at

will, but a sure prophetic word, fit to be a thoroughii

reliable source and nor:: of doctrine and rule oflife.

In a similar vein Reu quotes Luther as sayingz:

The Holy Spirit is the simplest of 211 writers in heaven

and on earth; hence His words cannot have any other than

a simple meaning, which we ¢s1l the written or spoken

sense. The Scriptures cannot have a double sigse, but

only the single sense expressed in the words.

In cases where the sensus literalis is not exactly clear,
the exegete has a number of & sroaches that might lead to a
solution of his problem. ¥irst of gll the context, lmmedlate
and remote, may 7ive a clue as to the intended meening. The
im-ediate context always takes precedence over the more re-
mote. Iere one must study the construction of the sentence and
the syntactical connection of the words connectod with the
particular viord or idea under discussion. In the more remote
context the interpreter studies the parsgraphs preceeding and
following his object and determines the logicel relation of
one pert to the other,

any a passage of Scripture will not be understood at

ell without the help efforded by the context, for rany

a gsentence derives all its point and force from the con-

nection in which it stands. 3So again, a whole section

may depend for its prcper exposition, upon our under=

stending of the scope and plan of the viriter's argumant.l6

13. Fuerbringer, op. cit., P. 12.
14, Graebner, op. cit., p. 120.
15, Terry, 0Obd. clte, DP» 117,
16. Reu’ Ohe git., Pe 321.
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The context often helps a reader to understend just which
parts of his discourse a writer intends to emphasize. This
emphasis is indicated by the siructure of the sentence, the
repetition of the same or similar terms, using pronouns in
sections which would be intelligable without sueh an inser-
tion and the use of rmany words exvressing the same tliought.
The later i1s 1llustrated in 1 Pet. 1, 4, where the apostle
heaps a number of adjetives conveyling similar ideas to des-
eribe the inheritance preserved in Lesven for Christians.lv

Often an idea expressed by a writer is mofe clearly stasted
by himself or other writers in other parts of Seriptures. These
parallel passeges must be carefully studied. Sometimes these
parallels are mere word parallels, i. e., pessages in which
the some word is used but the idea is quite different. If one
proposes to use parallel passazes to clarify a given textual
problem, he must be sure that a real perallel exists. The con-
text of the parallel must be consulted to establish the vali-
dity of its use as such, There are certein passages which are
without doubt real parallels. _Such cases exist where the Bible
itself 4testifies to the fact, e. gZ.:

between & parsble and its explanation; between a nistori-

cal account and a reference made to it; between a prophecy

and an account of its rulfillfspt; and between a gquota-

tion and the passages cuoted.

e believe that Scriptures do not err. It is therefore
impossible to accept the interpretation of any passage that

does not agrse with its parallels. This sgrcement that exists

17. Fuerbringer, op. eit., p. 1l4.
18. Ibid., p. 17.
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between passages treating the same thought 1s called the ang-
lopia Scripturae. This dces not meen that all passeges treate
ing a given subject spesk with the same degree of clarity or
conpleteness but it does mean that those passages which do
speak clearly nmust serve as the guide in properly interpret-
inz the more obscure passagesS.

Some what releted to the anal'gsia Sbripturae is the ana-
logia fidel. The latter 1s based on the inspiration of the
entire Bible and demands that any interpretation that we choose
nust at no time contradict a doctrine of Seripture clearly
taught in other passages. If, however, a passages makes a
very clear statement that_ we seeningly cannot harmonize with
other clearly stated truths, we must not turn the rule against
itself and attempt to chenge or by logic attempt to reconecile
the apparent contradietion. In view of his weakened capacity
for oomprehending spiritual things, the Christian accepts both
statements as being true and awalts with patlence the day when
he will be able to understand them.]" >

The last approach to b.e ‘eonsidered as en aid in estab-
1ishing the proper sense of a given text 1s the study of the
historical setting. This is very oloée]: related to the first
sucgestion, 'I;.he study of the immediate ’and renote contexts.
The historical setting involves such things as the ¢ircun-
stances under which the writer was doing his mn.:k, the purpose
of his writing; the conditions in.which his addressees were
living, and the general plan of the entire book.

19. M‘. p. 200.
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II. The Homileticel Treatment of a Text

“Then a preaocher reads a text to his peopie he haa given
them a pronise, the pronmise Shat some how or the othor whet
he hes to soy hosg 2 dofinlte connection with the text he has
read. This text ust be the sowcee of his discourse. It muat
provide the inspiretion for his prezoking. It must be the gulde
to lead his hearers to whatever gosl he has set up for them.
The preacherts first dubty, then, 1s to do justice %o the tozxt
that lies before hin.

Whabever the text that lias beon closen, 1t nust come to

its full rights in the sermons The zermon dare not desl

with matters thaet have nothing to do with the texts

that would bs 0 turn e Word of Yod into a lying siﬁﬁ-

board, to use it ez a =ere stop gap or superficlal adorne-

cent. Nor dare the tﬂxt become merely a moito or title
of the sernon, or gerve as a polnt of departure froz
which tho pre:sgher adv:nces to the elsbaration of his own
ide s, the springboard for axplunge into the depths or
shellows of his own t&. uzhte
Tris atates quite clearly that the text, if there is to be
one at all, must serve a Gefinite purpose. To this end the
preachor must carefully choose Lils texis that he be nobt texm
ted to vinlate the purpose of Lis text in any way.

‘There are good ressons why a preacher should ohoose a
text of some kind as & basis for his serzon, In the first
place, he 1s standing before his people as a man of God, and
as one wio i3 t0 bring them a nessage of Gode This nmessapge nust,
of course, come from the Bible., e must be sble to convince
his hesrers that the messace tlrt he is bringing them i3 not

the product of his om thinking but aotuslly the wisdom and

10. teu, ﬂ. eilt., Pe 317«
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counsel of God. The only way he czn do that is by preasching
from a text. In preacking from a well chosen text the preacher
is not only giving authority to his preaching but is also aid-
ing his hearers in the task of understanding God's Word. Prea-
chers have slresdy undertaken to preach on whole chapters of
the Bible vhich involved merely a resding of the seleétion with
explanation and application of its various-truths. Although a
preacher can hardly do justice to such a long selection in tﬁa
brief time allotted to him in hlé pulpit, he without doubt covld
accomplish much in the line of teaching his people how to read
and understand the Word of God. The text is also helpful in
unifying the prezcher's sermon. Ie a preacker nust confine
himself to the central thought of his text, it is obvious
that the sermon will possess a degree of unity not otherwise
obtainable. This type of preaching will make a stronger and
more lasting impression on the mind of the hearer because he
will be required to retain fewer independent thoughts and
thoge that he hears will make a single, powerful impression
that 1s less apt to be forgotten.

How 1s the preacher to fulfill his'duty as an expositor
of the Soribtures? First of all, he must be convinced that
the text he has chosen actually has material tbhat is usable
in his sermon. It must possess divine truth thatactuvally.
will minister to the edification of his eongregation.a Know-
ing thet there is something in his text that his hearers must
know, he will scek the necessary divine guidance and enlightem=-

2. Ibg‘.-. P. 539.
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ment 1n searching out this truth, Havin. found this truth,
he will resolve to astick %o it and scek every possible msans
of bringing 1t to Lls hearers in such a way that they will
recelve ths mexinun spiritual benofit from it.

The Jeriptures hmave & message tiat 1s arplie=ble to our
nodern vway of living. The very faet thet the Vord of Ged
has been oreserved o us under divine guldance 1s evidence
tihnt it must have some penning for the spirlitual and soecial
problems of ouwr day. In order to £ind this meaning in his
text the precclier nust organize iis 1ldcoss snd f£ind in them
sonae central thought. Thl: ceatral thousht must be the basis
of hiaz interpretation.

Fe must take the "Jord of CGod, whose reaning in the past

he has ascertalned, set 1t unaltered and unabridged,

with all its winsorzeness and nll ita severity in the

rddst of the present, snd let it say_to the men of today

what it =aid to the zen Of the past.d

lfan has not changede 7he problems that dlaturbed his
spirituel life during tho tirmes of the a;ostls and prochets
are ecscntielly the same as tle problems that perpiex him
todeye If the TVord was eble to gclve the sroblems then, 1t
should be sble to aclve the problens of today. It must still
be a valid source of truth., Uhy is 1t, then, that Guapel
preaching in our day has not achleved 1ts resulis in = greater
rmensure: Jeoff D, Ray seems to have cough? hold of the soclal
aapects of this problem pretty well. o says:

The tragedy of muak of owr preaching Jesus, iz that

Je M_o' Pe 38la
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it is done in such & vague and vapid way that those whonm
we persuade to professedly trust and follow Him s..ow
little if any chanze in their lives. As g result 1t is
notoriously true that osut in the work-a-day world it 1s
di“ficult and generally impossible to distinguish,
Jjudging by their attitudes and conduct, between a church-
member and a rank outsider. .  Gospel preaching pres-
ses home on the thought and conscience of ren the vital
question, *'What would Jesus do and what would Jesus say
if He faced our social and econonic problems'? In these
matters, the preacher's business is not to present some
nostrun of his own that lie hns learned from & study of
psychology or economics. The preacher®s business iz to
bring the people face to face with the question, 'What
would Jesus say a do 1f Ee were an Arerican citizen
in the year 1940%'?

In spealing of man®s spiritual condition, his relation to God,
we would have to say, 'How would Jesus disgnose man's trouble?
“hat would He do to restore to zman the spiritual life that 2as
been lost'? The answers to these questions are to be found
in the Word of Ged. It is the Jjob of the preacher to pray
earnestly for divinc guidance as heoperates with hkis text in
search of the answers to these questions.

The preacher must study, turn up the fallow ground,

winnow the seed with care, cultivate with discriminating

wisdom, confident of the early and letter rains. His
words ..ust be heated with entiusissm and fervor. Ee
must osut 21l ke is into them. The ettendance of an audi-
tor is not arrested by a feeble grip. The Holy Sgirit
does not operate through en unwilling enthusiasm.

It is not always easy to find the proper interpretation
of a given passage of Sceripture. In the Epistles and many
parts of the Gospels, the meaning is often quite clear and
the exposition 1s accordingly quite simple. They can readily

be applied to the lives of people today. Narrative texts

4., Ray, Op. cit., p. 55.
5. H, i. ruex, 5Preaohers as Interpreters", The Review

and Expositor, XXXI, (gpr11,1934). Pe. 193,
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less readily lend themselves to simple expocsition and appli-
cation. The stories of the 014 Testament some times seem to
have a very renrote 1f any practical value for the life of the
world todey. Some of the mirrcle stories, the stories of
Jesus while cerrying on Eis pastoral work, and iiis parables pre-
sent difficult problems in ti.is respecte.

There are a number of reesons for these di~ficulties.
01d Testament narratives are records of incidents that took
place under circunstances far different from those of our
pecople today. The Jews were under the ceremonial law. They
were a theocratic nation. Their viocw of the ilessiah was that’
of a people looking forward to the coming of one long expec-
ted, but wiio often seemed very far away. Also the stories of
the liew Testanent £ind a setting nuch different from modern
society. Thelr characters were also under the influence of
the o0ld cerernonial law. The gentiles were under the influesnce
of many pagen philosophies., These circumstances created the
teaching situations in w-ich the Lord Jesus found Himself and
it is to these circumstances that Jesus adjusted Iis teaching.
Yet we know that the lessons taught are ecually applicable
to l1life situations as we £ind them today. It is the job of the
preacher to find these lessons and discover how they apply to
the lives of his lL:arers.

In the attempt to a;ply these nerrative texts to the
lives of their hearers, zany preachers have resorted to the
use of allegorical interpretation. These preachers assume that

the Word of God carries besides its obvious meaning, some hidden
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nystical, syrbolical, or figurative nsaning which they feel
must be interpreted, or they employ such devices for pro-
ducing a helpful applicaticn.

According to Taylor, allegoricel interpretations becane
current in the fifth century before Christ. By the time
of Augustus allegory had become the popular thing to do if
any one wanted to be classed ns a writer of any worth.6 At
the time of Christ, Philo of Alexandria applied £he alle-
goriesl method to his interpretations of the Pentateuch., His
interpretations were used by many of the later church .fathers,
Typical of his work is his interpretation of the four rivers
of Eden as representing four virtues, prudence, temperance,
courage, Jjustice. These four stem from .the main stream, the
wisdom of God.q

The perfectors of tle sllegorieal system were the Alexan-
drians, Clement and Origen. Origen systematized the use of
allegory. To him all Scripture had an allegorical meaning
but not all of it had e 'bodily' or literal meaning. 8 jg-
cording to him the Scriptures had a three fold sense. They
confarmed to the three parts of man, his body, his soul, and
his spirit. The three senses were literal, moral, and nystical
or ellegorical. His ihterpretation of the foxes in the Song
of Songs is typical. In the second éense they represent the
sins of the individual, in the third sense they represent the

6. Fenry O, Taylor, The Classical Feritage of the liiddle

Liges, De 99, :
*7. Ibid.; p. 995.

8. Ibid., p. 103.
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heresies which disturb the church.

Among the other users of allegory are Rabanus, Augus—
tine, and “onorius of Autun of whonm we have selections that
will be used later in tiis paper. Commenting on the use of
allegory by the Fathers Taylor says:

Tke allegorical fsculty with the fsthers was dogmatic

and theologlcal; ingenious in devising useful interpre-

tations, but oblivious to all reasonable propriety in
the meening which it twisted into the text; econtro-

versial necessities readily overrode the rational and
moral recuirements of the 'historical? or *literal!

maaning.g

The reasons for using allegory are varied. Cave says
that the allegory was used by some for apologetiec nurnoses.
Philo used it to explain the anthropomorphic expressions
used in the human views of God.l® maylor ealls 1it: :

that conservative religious progress which avoids a

breach with the past and elings to the statements of

the ancient seers.ll

A simpler explanation for the use of the allegory 1is
inclination of preachers to find something mysterious and
strenge in the Bible. Operating on the theory thet the in-
spired language of the Bible was an inexhaustible mine of
hidden tressures cé fancy, they delved into 1t at will and
the more novel and ingenious their interpretation, the more
authoritative his exegesis.

Ee was a prince of preachers who could invent the in-
terpretation least likely to suggest itself to the 12
common reader or to be supported by his common sense.

This would seem to be the motive behind the varlous groups of

9, Henry 0. Taylor, The Liediaeval Mgﬁ%, DPe 69.
10. Alfred Cave, An Introduction to Theology, P. 319.
eritage

1l. Henry C. Taylor, Classica Pe 97.
12. Austin Phelps, $he Theory of Freach eory ing, p. 171.
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people who emphasize the millenlum and the seccnd coming of
Christ in tkheir theologye. In finding significance for the
various numbers and mystical words they operate with pre-
conceived nctions apd arrive at the most unscriptural inter-
pretat lons imagineble.

Prezchers need not heve millenialistie or chiliastie no-
tions to interpret narrative texis with preconceived ideas.
¥any preachers lkave in their mind the subjeet of their sermon
and then procsed to find = text. Iiany such texts are chosen
on the basis of some striking phrase in é narrative that seems
to £it their theue and thus e a comtletely distorted exposi-
tion of the text results.

Perhaps the most coumon cause for the use of allegory
is the failure of pastors to study thelr %ext and f£ind its
trve zeaning. Taking into their hands a text with which they
think they are quite fan:lliar, they can see only the obvious.
In en attempt to make these truths appesling and novel to
their bearer, they must resort to spiritualizing or sllegorical
methods of interpretation. In defense of this method Spurgeon
arpeals to " a jury of practiezal, successful preaochers, who_
are not theorizers hut mer actually in the field." Ee then
concludes:

We who have not high gulture, or profound learning, or

enchanting eloquence to boast of, have deemed it wise

to use the very method which the grandees have proscribed;

for we find 1t one of the best ways of keeping out of

the rut of dull formality, end it ylelds us a aigf. of salt
wmith whrioh to give flavor to unpalatable truth.

13. D. 0. Fuller, Spurgeon's Lectures to His Students, p. 82.
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Akin to this argument for the use of allegory is the fear of
preachers that they will not have sufficient sermon meterial
from their text if they do not resort to ellegorizing. It is
true that it requires much more concentrated stuly and effort
on the part of the preacher if he wants to avoid this artful
device, but both he and his lhearers will profit from it.

All forms of allegory need not be avoided. In fact, even
the Bible uses it at times. The parables of Jesus have & cer-
tain amount of allegzory in them, although they usually are not
classified as sueh., Strietly speaking, the allegory cerries
its comparison through the entire merrative while the parsble
has usually only one or at most only a very few points in whiech
the narrative and s,‘_n:lri tual eien:ents have a point of comperison.

In Galatians 4, 24 Paul refers to the story of Hagar znd
Ishrmael as an allegory. Paul is here discussing the matter of
the ceremonial law with the Jews. It seems tiat they accused
Paul of wrong teaching.“’ They poin'f.ed him to the covenent
agreenent of the 0ld Testament. Paul refers them now to this
story, which:

points to the two covenants, the covenant of the Law and

the covenchit of zrace, IHagar standing for Hount Sion and

Sarah standing for the heavenly Jerusalem. It indicates

that all who place themselves on the Law as the means of

salvation will ultimately be cast out and not reach the
goal that thischildren of God are strivinz for, the Jeru=-
salen above.

How are we to look upon this allegory? First of all, we must

14, Vm. Arndt, "The Preacher and Allegorical Interpretation,™

Concordia Theologlcal iionthly, II, (Sept. 1931), p. 686.
L] ; 2
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remettber that it was sn allegory inspired by thke lioly Spiris.
It was fils own interpretation of one of fils oun writings, whiekh
Fe certainly has = r.lgilt to Qo. Thisz case 1: one in wh.!.eh the
Holy Spirit olioce cne of Illw own writings as a specially ore
dained !.llustration for the pansgnge in question, Thus the page
sage in Geanesis 21 does not bave a double reening and thé herren=
cuticel prinelple, Sensus literslis uaus est, ié not violated,
In iz discussion of this pés:ia.g_:e Dr, Arndt also rez.r‘;inﬁss us
that when Seripture apeaks to us; it uwzes hunan language and
that #e nust nssu;z:e‘t.‘.is lanm age to be used ia its antive
gsense unless we are gwoeifically told tiat 1% has. parasbolie
or slleqorical menning. .

You heve g right to be the interpreter of your oun

gpeeoh. et us.lghan. not fell to grant the snme right

Yoly Seriptures.

On the gsubjeect of .i.ndn'ocb arplicatica Dr, Heu mentions
the symboliesl, bipie:l, and troplologs.eml interpretations of
Seriptures. The texis .cr the Hew Testanent mey have eitber a
tropologicnl or symbolicel r.:=an3.n-g. The tropologicsl interpre-
t.atienl assumes thaet whet has happened 26 cne tine or other in
the texi ls sn expression of the ‘uneha'n{-.ing _‘[ﬂﬁéﬂ'_ﬁ_. the
_pernmenent and consistendt ncture of Cod or :an.  ¥or excuple,
the story of the Centurion of Cspernaun tells us aouzetiiing of .
the true natwre nﬂ" faith as it exists in ell true Christlans,
This sype of interuretation azplies especlally to the miracles,
which belong- to the sphere of historical reslity, and elsc to the

186, Ibid. ps 690.
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stories thaet tell us of the pastoral work of Jesus arong the
peoprle. The story of the conversation.with the Samaritan woman
gshows how Jeaus operates in trying to win people for Eis King=-
dom.

Some times, Reu says, certain New Testament texts pernit a
syzbolical arplication. This takes soie external event and
considers it to be symbolical of scme spirl tual experience of
the Church or of some Christian. - Reu.warns, however, that 1%
would never do to make tils the only mcening or even the chief
reaning of the mirucles of Jesus since tils would place them
in the catagary of myths and fables,

Cld Testerent texts permit one to use a typiczsl interpre-
tation occasionclly. In sSuch a case a varticular passage might
prefigure Christ and His gifts, the members of Eis Kingdom,
or the developrent: of Ilis church as a whole. In Genesis 12,

1l - 4, Abraham®s call reveals thke riches of God's grace and
faithfulness wkich is also reflected in our e2ll to faith.

In Cenesis 15, 1 - 6, we find Abrsham as an exanple for Chris-—
tians in times of tribulation. We must. be careful, however,
not to find a type in these stories where there actually is

no type. This would be forcing upon it false neaning and exe-~

gasis.ly

Whatever farm of indirect application is used, the same
rule applies that must be used in direect application.
It must add nothing new to the text, but simply exhibit

and set in operstion the divine truth contained in it.
It must, Indsed, build a bridge from the past to the present;

17.‘ Reu'. Op. ei o3 DDa 366 - 373.
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but this bridge nmust be straight and the road leading

ing to 1% on the ferthes sifesll | o o T

Parrbles present a problem of interpretation that is very
similar to that of the narrative texts discussed above. The
first thingz that we must reanember is that the parable was pre-—
sented for a very specific purpose. This purpose was clearly
fixed in the mind of Jesus when He told the parsble. in order
to give the proper interpretation to tiitis parsble then, we
must understand why it was spoken. In Luke 18, 1, Jesus
tells us the purpose of the parable. "le told them a parable,
to the e fect that they ought always to pray and not lose heart.”
In verse 9 we reed, "He also told this parable to so:e who
trusted in themselves that they were righteous and despised
others."

The purpose of the parables in the group where we find the
story of the Prodigzl S8on is not so cleer. ILiere we r:ust make
a careful study of the context and f£ind some elues frox the
situation, the nature of the previous conversation, the type
of people, the detesils of the paiable, and the response of the
people to its telling before we can establish the purpose of
the sele&tion in question. In the parables of the Vineyard
and the Marriage of the King's Son, the purpose is still more
difficult to understand.

Having established the purpose of the parable we are now
resdy to discover just how ﬁhe-parable intends to contribute
gsomething to the solution of the particular problem involved.

18. Ib!.d.. Pe 5”.
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Wle must find the exact point <f comparison. It is to be re-
membered that a parable is not an all=sgory and sll the points
in the narrative are not pertinent to the purpose of its telling.
The point at which the spiritual and temporal aspects Lave
sorething in common is cslled the tertium comparationes. It
is most important that this poilnt be clearly ascertained to pre-
vent extending the meaning of the parable farther than the
Holy Spirlt intended. From this it is evident that we cannot
place any particular emphasis on every detail of the parsble
though they are not there without purpose. They are present
to make a coumplete story and occasionally they mey furnish a
clue to the proper understanding of the central point, but they
are never to be pressed lnto service for the purpose of re-
vealing some hidden spiritual mesning.

Albert E, Barnett lists three generazl principles for the
interpretation of parables that we might well include in this
discussion:

le It is assumed that a parable has a single lezson that

it illustrates. The deteils of the story have no separate

meaning apart fro: the central teaching point. Allegory
is rejected as a legitiamte prineiple of interpretation.

2. The evengelists understood and employed the parables

in terms of the message they themselves wanted to deliver.

What the parable meant to the several evangelists 1s gather-

ed from the context in which it is glven. The sace parable

night thus be understood in a varlety of weys. Accordingly
attention is given to all accounts of the materials.

3. Jesus' message was prizarily intended for his immedi-

ate hearers. The effort is made, insofar as 1t appears

poasible, to discover what He meant by the parebles in

the context of His ovyn ministry. A finel inquiry, of

necessity left %o the re:rder, would have to do with the
present day uses of the parables for education in religion.19

19, Albert E. Barnett, Understanding the Parables of
OQur Savior, pPpP. 16 = 17. °
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In general), .hen we discuss narrative ktex':-s we must keep
in mind first of all that the text is = reéord of historical
fact based upon actual cause and effect life situations. This
nust be clearly presented to the Lhearer so that the sense not
only the fact becomes clear to him, The hearer must understand
that this event has a definite morzsl and spiritual 1mpl:.lcation
as far as his own life is concerned. Oﬁherzqise the Loly
Spirit would not have recorded the story. It is the prescher's
duty to sid his hear)ers in finding these facts. In naking
any explanation or arplicetion of the story the preacher
must keep in mind the polnt of eomparison- and carefully avold
spiritualizing on details that actually Lave no spiritual
implicetions. It is the tertium eommrationeé that controls
the entire treatcent of all narrative_ texts.20

20_. mu. Ops cit-. De 378.
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IXII. The Fxposition of 014 Tostonent Texts

It is the purpose of this thesis to discuss sore o_r the
problens that arrise in connecction with preaching on narrae
tive texts. The allegoriesl method of preaciing 1s to be pare
tioulerly noticed. ¥For the seke of convenience, the dizcus-
sion of texts has been ezrb!.trerily dlvided into,three groups,
first e discussion of Old Testament nmarratives, sscondly iew
Testa.'.ant nerratives cnd flnelly of the parebles of Jesus.
‘sny of the problems that sre presented in the first Jiscus-
siocn will re-appear in the materi=l for f.he. follozing two
chapters.

We have nlre-dy sentloned some of the facts that a prese
cher must kesp in mind when he tries to interpret texts cho-
sen from the 0ld Testa:ent. Tho maln task 1s some Liow to rit
Chriat into the (14 Tostazent picture snd to make the (1ld Tes-
terent a living book worthy of a»plication to the lives of
Christian people today.

In a desperate attexnst to draw the concest of Thristienildy
irto the stories of the COld Testament prezciers yisld v the
temptation of using metapharical -or symboliezl lanzuage to
describe the life of Christ, tlho fortunes of the Chureh, or
the 1ife of the Christian himself, Hony pastors have olosen
stories of the 5ible built eround certain om:-acllmrs and events
and used thesm as texts for sermons in wilch they attem t to

3 ] ult is o dis-
discuss some sres of Christian i?-_.'lng. The res

torted exegesls of the text. Ii‘eanings have been imrosed on
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1% uhich sre entlrely foreign $o ils true resning and purpose,
Suyck for instonce is the osse of the preacher who chose Cene~
sis 7, 18 n3 Lis text for sermon in which he said:

The wonderful story of the ark in the Foaehian flood
rictures unto us the fute of the Ciristian Church in
this sinful end wicked worlde Like az lloak's ark mas
tossed =bout by cighty tempests, and covered by the
oighty rolling waves of the tLurbulent flocd, so the
Churol: of Christ nust battle with the bLeavy winda end
rolling waves of this unbelieving &2d ungodliy wmorli. But
ag the ark went upon the face of the waters, and as 1%
Tinally recched k%, Ararat in safeby, so, beloved fel-
low=Christiona, Gld%s ‘rk will finally resch the Leautie
ful sunait of tho seleatin]l Lrarat; for the storss end
waves of the wicked world cannot siak it. To this con-
forting fzct let 2@ now direct your ‘ewcut attention,
The thore for umy present discourse shall therefcore be

by the sszistence of the iply Spirlt and in accordance
with our text: “The Ark of the Lord on the Turbunlent
aters of thls World." T. It is toszgsed sbout by furie
ous tenpests and roaring waves, but IX. It eanngf.

sink Secsuse the Alumighty Lord Eliself is 1In it.

To many people this wonld soupd Iike_a good serion and
it noy indeed have zcrved Lo the edificction of the heorers.
The polnt of cur oritlclsm is thise Althouch all that the
preacher sald about thoe church was indeed true, hic state=
nents were not "in accordance with our text.,” 1In the eniire
atory of the flood nothing 12 sald or latimated zbout She
Chureh of Christ and its well-being here on earth. I_t the
preschor Lad po other Soripture passages for proof, he could
not prove or substantiste a single one of hls statexents about
the churoh from the inforzation glven him in the text he has \
cli036n. _ ;

The sane preccher has used the story of the flood to much

o

l. J. H, EBartenberger, w, Pes 906,
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bettor advantage in enother sermon based on the entire story
as told us in Genesis 7, 11 = 24, In this sernon he has the
following sarsgrapht
The Eing of MsjJesty Trozsndous chnnies note HFe 1s the
sane yesterday, today, and forever., “e uwill cone cnee
more in judgmuont, at the end of this present world, FHe
will come in juat anger to rronounce tle judgment of
etornal daemnation upon all those wio did not eccent liim
as the God cf thelr salvation, as their cne and only
savior. This visibtle universo e will desiroy, not by
another flood of water, but by a reis of fire, for it is
written, "Tho day of the Lord,"” that is the doy of Judg-
nent, "will core 2s the tlief in the nights in which the
hesvens shell psss away with a greet noise, end the eole-
zeats shall melt with a fervent heot, the certh alxst:.g
and the works that are thore in szhall be burned upe
The content of this sgsermon ls entirely different from .
that of the other sercon based on this sasie text. The former
sermon was on atteapt to use this stoary as source sateriel
for asozething which eould by no means be drazwn fron it. The
1ntter serion waes a simrle, natural exposition of the text es
it stood. Any person who read the text for himself could have
arrived at the same concluslon,
llany of the charscters of the 014 Testoment lave heen
edduced as types of Christ or tieir deeds have been sugsested
as figures of the work of Christ, Deavid hes often been sub-
jected to such treaztment, In 1 Saruel S0 we have a discussion
of David's battle with the imelekites., The Lord so nrospered
the oneries in a previous battle that the Iaraelites Lad suf=-
fored great lozses. In this battle David was =ble to leed his

ernies to victory end to rezain all thet had beon lost previously.

2., Ibid., De 4%
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In this episode of Devid's life a preacher has found a type

of Christ's work.

All the booty was practieelly David's spoil, but there
wes a part of it whieh was not recovered, bu: was & clear
gain. They recovered all they had lost, and over and
ebove there was a surplus of spoil frox the defeated
foe, Nouw, in the great battls of Christ on our behalf,
he has not only given us back what we lost, but he has
given us what Adam in his perfection never had. #nd I
want you to dwell apon that, because this part of 1t is
peculiarly the Lord's spoil. Those good things whieh
we now. possess, over and above what we lost by sin, come
0 us by Jesus.

Iiere again we have thoughts that are truly evangelilcal.
They express fine Christian truths., But they do not find
their Seriptural basis in the words, "This is David's Spoil,™
which the preacher had chosen as the text for his sernon.

Among the characters set up by presch:rs es a t've of
Christ and Eis gaectivity 1s that of Joseph. His suffering
at the hands of his brothers, his service to the people of
Tgypt, his forgiving spirit toward his brothers, all have
been used tc %t pify the Lord Jesus imn Iis work. Spurzeon
uses the phrase "Joseph opened'all the storehouses," taken
from Genesis 41, 56 snd makes the following comparison:

Remark the bounty of providence in raising up Jossph

to save the house of Isresel, yea, and the whole world,

from famishing. Then note the greatness of sovreign
grace in raising up-Jesus to save Lils people, and to
be God's salvation to the ends of the earth, Joseph
hed beforehand filled the vast starehouses, and our
text shows us how he used the store == "Joseph opened
all the storehouses.” How much mope has been done by
Jesusy Oh, to be partakers of His gracel . . Joseph

did but sell while Jdesus gives wi.thxut money. Will you
not come to Him for heavenly bread? :

3s . Charles Spurgeon, Sermons, vol. FIX, p. 449,
4, De 0. Fuller, S urgeon's Sermon ot;s, Pe 19
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Jesus is often oulled the lanb that waes slain for sinners.
This figure comes from the of:erine:. of thie lamb in the Paosover
feoute Lo charseterize the sufforing and death of Jesus as
that of a lasb being lod o tre slaughier is in accord with
Serlptural uvangoe of the tern. There ic a tinme whan this fl-
gure con be earried oo far, 'ihile tho children of Iorasl were
preparing for thelr flight out of Fgypt, they were to smt a
lamb "end 17 the Louseliold te too little for the lemb, let hin
snd his neighbor next unto lls house take it according to the
aunber of souls.” 7This is found lu FPxodus 12, 3 = 4. 4 prea-
chsar proposed the thome, "Too little for the Lomb®” and nade
the folloming adnonition:

The lamb wos to be eaten, =11 eaten, ecten by ell, end

enten ot onces The Lord Jesus is to be received into

the socl as food, and this 1s to be done with a wholeg

Christ, by e:ch one of Iiis people, and done just now.

The wisdom of Solomon recelved a great deal of publiclity.
¥ven the gueen of Sheba had heard so nueh of 1t that she de=
cilded %0 make a trip to Jderusale. to MVeutignﬁe and find out
for heracslf if tlis men were as wise &s he was reputed to be.
“snd when she was coze to Solomon, siie sommun d with bim of
all thet was in her heart.” (1 Kings 10,2) The entire tenth
chapter of first &ings is = deseription of how Solomon dis-
rloyed his weelth erd poser to the adziring queen and yet e
sorcon was written on it entitled: "Heert-Comuuning.” The
writer stru;:k a couparison betueen Solomon as 2 wise counselor
to whon one might come for ald and Jesus wi.0o is infinitely more

Se Ibid., De 20
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wise than Solowon and one with whon we ought to comnmune "all
that 13 in our heart."® It ls surely true that Christian
people ought $o conaune wlth $helr God, but this Loxt does not
tell u3 anything sbout it.

In the endeavor to find striking exvressions in wiileh to
couch thelr eloquent pleas for rishteouvsness, symratiy, and
other Christion virtues, preachers seerch the Seriptures for
. paassages or siort phrases that in themselves seem to ex;ress
the idea that intend to get ceross to their people.s “Without
eny regn-d for the context end intended mesning of $ho words,
such expressions ere chosen a3 texts for their sermonid.

During the time of Isalsh p group of representatives of the
Iing of Babylon came $0 King Ilpzeitlah who with & grest dezl of
pride showed them his possessionse Shen Issich came to him
he esked, "hat have tley scen in thy house?" Un the basis
of the king's reply Isaish reninded bLim of the coning Baby-
lonian captivity in which all the Sihings whieh these. men saw
in Hezekialh"s house would bLe taken away. A preacher of our
day kas draewn from tiis question this advice:

To show you, with all the advantages snd adversities our

vartise homes are experiencing, both tle danger of lLare

boringz unbelief in your homes and the besedictlon of
. having Christ abide in your households, + ask you to

look into your hearts as well as the contents of your

rooms, and with Ieaven's Belp te answer honestly this

old but ever vital quest’on token as our text from the ”

Second Book of ¥Xinms, "™What have Bhey seen in tiiine house?"

An appeal for brotherly admonlticn has been based ca the

6 43,
'I': el ter g: idpjor, Awmericg Turn to Christ, p. 38.
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atory of the angols conlug to bring Lot out of his eity when
it was ebout to be destroyed, After gatkering his family
together, Lot was to lesvo the next morning. ™ihen the nore
ning arose, then the anﬁgeio hngtened Lot." (Cenesia 15,15)
From this aotlon of the anpels 1t is Kecno}.uded that the righe
teous ocught t¢ Lo hestened in the astter of onedience to thieir
Tord beenuse of the weabness of thelr flesh, This i3 to ve
done by renind Ing then of tieir obligations. 'e ars also to
baston $he sinners who are ept So linger. 4t is our job to
nnaten then wince we have the necessery ergunenta, being con-
scious of thelr danger and the necesszity of an 1:".’:’;‘8&18.‘58
drecisi c:ﬂ.e

Although the entire story of Lot and his nffasira is o re-
rinder of our duty toward our fellow men, this particuler
phrase cs ci:osen by Spurgeon is in itself no aduonition to this
ende

A portion of the story of Job has been well used by Spur=
geon in & dizcussion o hypocrisy. In_'ti:e 27tk chgpter of
tiis biok, 70b discusses the hopeless sitmtion of the hypo=
orite, In tho coursc of Lis cozveraation he places this
question, ™711l he alweys c¢sll upon God?" A very eppropriate
appliontion is :ade of thla guesation 1ln these words:

Ba piatesenn o kuow Gol. o nonverss wIth e, ol

dedicated to his service, and to invoke &ils protectiong

he even practices prayer or at least felgns it. Tet the
cleveresat counterfeit fells sozewhere, and may be discovered

8¢ De 9o Fuller, on. 2itsy Ps 15.)
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by certain signs. The test 43 here, "7ill he nlways
call upon God?"

The question, ""ho i1s un the Lord's side?” hLas heen
used to good edvantage also by this preschere. It 1s tsken
fron the sccount in Txodus 32, 26, where Iloses purges kis
fleock aftor sany had defected an& poluted theuoselves with tho
sin of idolatry. To the Isreelites it was s moment of de-
cision and only the tribe of Lovi decided to stay on the Lord's
nide. Evér:,' preacher, overy Christian, nust meke a dselsion,
The conflict in wiich they find themselves lus - a di ficult
one, but if they ohoose to be on the Lord's side, they have
an assurance of blessing, Those wio declde otherwise, or
!:r.;r t© be neutrals will have to bow under n cm.-se.m

The children of Israel provide us with sany O-bjt’:cfo leg=
sons in Ci.xristlan living. Very often tieoir actions are typi-
ezl of tke pecple in cur world today and God's regcti.e;n to
their conduct can give us a warnings The nurmuring end come
plaining of the Children of Israel z2gainst their leaders and
egainst God ere well konown to sll students of the Bible. In
Hunbers 11, 1, we have the siaterent, "And when the people
conplained, it displeased tlo Lord.,” It forms o basis for
discussing the dissetiafied spirit and how 1t displeases thg
Lord, how 1t thinks 1t would find plessure in things dealed- 1%,
end Low one would do well to reccnsider his lot in the world,.

roalizing that sctumlly all lLes btren very well with hi:n.n

10, Ib ep Ps 24.
1l. bide, Pe 87
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A very fine discussion of "lioral Inability™ has been
based on the situaticn described in Joshua 24:19. Joshua
plends with his people to turn from the idolatrous practices
whieh they Lad been pursuing for God had manifested much good-
ness unto them., This goodness was shoian in the victories of
Israel over their enemies. Joshua reminds them that in their
present state, having forsaken Jehovah and turned to strange
gods, "Ye cannot serve the Lord: for he is an holy God and
he is a jealous God." The following remarks are a good appli-
cation of this story to Christian livin;: tcday.

God's word knows us better than we know ourselves. God's

oxniscience sees each part of our being as an anatomist-

sees the various portions of the body, and He there-
foreknows our moral and spiritual nature most thoroughly.

e « Unrenevied ren cannot serve God. It is not in their

nature, but in their fallen nature; not of God, but of

sine. « « This truth will drive men to despair which is
most desirabvle and salutsry because it discourages men
from an impossible tusk. . « It discourages from every

other wey of selr-salm-‘tioﬂ, and thus shuts men up to 12

faith in the Lord Jesus. “othing better can befall them.

, The stories of the 0ld Testament present very life-like
situations. Their char=z=cters are presented to us in their na=-
tural walks of life. They present scenes that are common
to our own ways of living such as marriages, burials, births,
business tresnsactions, and other situations that arise when
people live in & cormundty and have social intercourse. These
stories have often bcen used =3 the basis for certain prinei-
ples and rules governing parallel situations in our owa lives.
Although the principles established might be perfectly sound,

they cannot possibly be drawn from the text chosen because of

12. -I_!J_!_-g_o. Pe 31.)
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some unusual circumstances surrounding it or because of the
peculisr customs of the dey thet placed the event in a dif-
ferent light when compared with a similar event in our own
lives. :

In Genesis 24, 50 - 60, we have a recard of the scene
that took place when Rebekah consented to go with the gser-
vant of Abraham to becore Isaac's wife. Using this as =
text a number of eonclusions were drawn which were applied
as rules for a proper marrisge of Christian people today.

When she declared her willingnes= to0 have Isaac for
her Lusband, she had enteréd the holy estate of matri-
rony in the sight of God; she was married to Isaac. .

« From these words of our text two things are manifest.
In the first place it is manifest that Rebekah did not
betroth herself to Issac without the consent of Ler
parents. . « In the second place we learn fron our text
thaet Rebeksh was not compelled to betroth herself to
Isaace, for her people asked her: ™Wilt thou go with
this man?" end she said, "I will go."™ She voluntarily
consented to enter the estate of holy matrizony with
Isaac. « « Secret marrisges or secret engagements,
thet is,. an engagement or a rarriage without the know-
ledze of the parents, are null and void before God.
Children must not betroth themselves or get married
without the knowledge &nd consent of their parents.

If they do, they grievously sin, -- not only against
their parents, but also ageinst God. They have trans- 3
gressed the sixth co:imandment in the eyes of the Lord.l

It is not the purpose of this paper to discuss the vali-
dity of these pflnciples. It is, however, not possible to
draw these conclusions from the situation in our text. The
circunstances under which people became betrothed in the
014 Testament era aéa mueh different than those of today. The
question of voluntary or involuntary consent or of seoret en-

gagements and marriages is not at all involved in tkis story.

135, Eartenberger, op. cit., ppr. 85 - 86.
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The polnt of the whole story lies in the 56th verse where the
messenger says, "Hinder me not, sceing the Lord hath pros-—
pered rmy wey." It was a question of conforming or not con-
forming to the will of God which wes menifest to all the
parties concerned.

The story of Elijeh and the poor widow has besen sug-
gested as an 1llustration of how Christian people ought to
supcort those among us who are leboring for some noble cause
such és the ministry, cere of the sick, the relieving of
suffering among the poor, championing the rights of the un-
der privileged, teaching the youth of the community ian the
ways of good ecitizenship, and so forth. 1 Kings 17, 13 tells
us that Elijah came to this woman eand said, "Fear not, nake
me therefore a little ceke first."™ Although the woman hed
only enough meal and oil for a very meager meal for herself
end her son, she ylclded to the persussion of Elijah and ser-
ved him a meal. Because of this noble gesture a prescher has .
called forth this plea:

Join with me, then, my friends, in the noble resolve

suggested by bthis text. TLet it be with us, that no

sacrifice 3hall be counted too great for us to make

in order to keep alive in our day those great souls of

vision and courage, especially those found among the

jrouth of our homes and communities. Let us give sympathy,
cooperation and guidance to them like E1ijah giving to

Elisha, like Ell nurturing young Semuel into his God-

given work., With them we will gladly share our last

morsel of time, energy, or spiritual knowledge that they
may have their day of worshlp, and work to crush the

Ahabs and Jezebels out of ouwr souls, to stand true to

every good work, to waske sescrifices to keep alive the
prophets within us. 14

l14. Arthur lee Cdell, in Preachers and Preaching in De-

troit.
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Although the csuse for whioh the preacher pleads is
most worthy, the widow is not an example of such a worthy
and noble at;itude. Iiere is the example of asbsclutes faith
in the goodness and faithfulness of God. She trusted the
word of the prophet and sacted on the basis of good faith.
3he was not motivéted by any deszire t0 support the prophet be-
cause he was a messenger of God and hecause of his noble work
which is the motive suggested by the preacher in the selection
gbove.

Another preacher has used this'sfory to better advan-
tage in discussing the ways used by God to spur his people
to positive amction. The fact that the breook dried up caused
the prophet to withdraw from h;s rlace of hiding and to go
out into the world sbout him whers he saw the.sufferiﬁg that
other people were enduring. This is well steted in the fol-
lowing selection:

There is so much so-called faith demanding a full streaz.
There 1s a challenge to the man who has to stand on

the edge of a dry brook. It is my purpose now to hunt
out a few scecific lessons here to witness and advance
at once from the brook that fails to a meal barrel
that has no waste. It was God's purpose, then, and EZe
proposes no less now for every one of us, that a hidden
servant was wrong. Faith in God is not a condition to
be hidden in soume secret cenyon as & personal security
policy. It is rather an endow:zent to carry into the
nidst of life to sustain need with. The great ministry
of religion is not to endow indolence with divine secur-
ity. If this were the case, every canyon would be occu—
pied. Indulgent Elijahs would be stretched beside every
avallable stream.

Religlon has always suffered at this point. God Las
been compelled to dry up many @ brook to save ilis
people, Elijah beceme self-centered while the brook
ran full, Ie sent no invitations to famishing folks to
come and drink at his good brook. e would have for-
gotten other folks absolutely, had the brook ran on.
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VWhen he got in trouble, then he thouzht of others. "Ny
brock is dry?" I wonder if he had been eagor to share
his brook witk others, would it have failed? That is
the exect point of my coEgrastinq interest in the un=-
wasting meal and barrel.

An 0ld Testament story that serves well as en illustra=-
tion of sevinz faith we might chcose the story of Naaman who
canme to Elishs in search of relief from the leprosy whkich no
one else could heal. At first the solution to his problem
seemned nueh too simple, even disagrceable, to accept; but
finally he was persusded to heed the prophet's advice and he
was cured of hiis malady. The following are valid applica-
tions of this text.

As we behold this men, who had everyiting that money
could buy, yet was overtaken by suek horror, we ought

to re=lize keenly that position, wezlth, acelain,

cannot give us a secure life. « o It is remarkable that
this Syrian gencral was not defeated by: the dread dis-
ease, just as great Christian heroes nave often con=-
quered sorrow. . « ioen Naamen arrived at the Prophet's
house, he was sorely disappointed. Elisha remained
inside and merely sent a messenger to the mighty Syrian
general. . « e liad nct 2 :aconed one of the Tirst lessons
of the Lord's truth, namely, that the Almighty is no :
respedter of persons. . . Naaman was incensed becguse in
the false Syrilan religion he had been taught to believe
it necessary for some intermediary or priest to intro=-
duce him to the Lord and intercedc espa=cially for him. .
o The warrior had not discovered, as meny of you do not
know, how simple and stralghtforward the Christlan faith
is. You yoursclf can personally approach God through
JesusSe « « 7When Naaman changed from doubt to dovotlon,
when trust took the place of his hot passicas - and

this happens when you are born again in Jesus ggrist -
see how gloriously the Lord showed His powerl®

The story of Jacob snd Esau are mozt familiar to people
as examples of things that Christian people' ought not do.

15, lMerton S. Rice, in Preachers snd Preachéng in Detroit.
1l6. Walter A. Maier, America, Turn to Christ, pp. 230-238.
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There 1s an example in their lives that shows a very fine
Christian virture, that of contentsent. When Jacob and Esau
met after thelr separation because of strained relations he-
tween them, both brought zifts intended to placate the feel-
ings of the other. Neither of them were willing to accept
the gift because both felt thet they had no need of it.
They both declared, "I have enough,™ (Genesis 33, 5,.11)
Spurgeon presents both characters es examples of the proper
Christian attitude when one considers his earthly and spiritual
blessings. They are enough for us all. For them we shculd he
thankful. With them we should be content.t’

Special services and certein regular services that ap-
pear on the preacher's calendar annually such as New Ybar;
Christuas, Egster, church dedicetions, anniversaries, and
installations demand sermons that conforin someliow to the gen-
eral themne of the occasion. It often becomes quite a pro-
blem to find e new or fresh approach %o these themes which
have been used so0 many times., In an effort to £find new texts
to fit the occasion they resort to choosing phrases and pas—
sages thut in themselves seem to express an idea appropriate
to the occasion. Regordless of the fact thoet sometimes these
texts actuaily express a sentiment completely foreign to their
purnoses, they are chosen as the basis for their sermons.

A preacher has chosen CGenesis 41, 9 as a text for his New Year's
Day address. It reads, "Then spake the chie? butler unto

Pharach, I Go remember ry faults this day."

17. D. O, Fuller, op. cit., p. 18.
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If we look baok to the old yeer, we shall find thet we

often have slnned, for wo frequently lhave @cne that whiech

Cod has forbidden aniahava neglected to do that which

vie should have dones

It is indeed to the credit of the butler that ke at lest
rezesbered his obligstions to Joseph whom he hed left lying
in prison ell these dars. 7The lesson that we can learn from
him 1o thet we should not forget to keep our rromises. It
1s not possible %o conclude from tiisz text thet we should
look over owr past lives intesding to donfess our sins and
Lo remind curselvens of the Lord’s mercies, The butler hardly
mede a2 confession of any 2ias. Ee was not a Christien and
Lis renaerk was not inteénded ag eny atotexent of husilietion
and repentancc. A preacher would do wuck better in oizooslns
another text for oncouraging his people to thls end,

3 Chron, 80, 2l - 23, has been well used a3 = toxt for a
Thanksgiving sermons. The Children .f Israel were in the midst
of & desperate war agalnst the Anmonites, licabites, and Selrites.
The king Jelioshaphat prayed the Lord for viciory and before he
led kis people into tattle. ' Me eacoursged his entire arzy to
. praise Geod beczuse of the mercies Fe hed slready shown then,
With thils as thelir hope, they entered the battle and won the
vietory over tielr foes.

I need hardly draw the parcllel for you in this our

second wartime Thanksgiving, wmhen we £ind ouraelves in

the midst of s strugegle wkich, despite rocent suce -
cesses, can tex our resources and in the months ahead
demand more lives than during the two years of blood=-
shed behind us. In this erisia, let us, ilkewise, not -
place our relisnce only on men, our hope only in armies,
navies, and alroraft! . o Cod, who has lost none of

Hls divine powor since the days of Jehoskaphat, can, If

Ha will, ond this struggle before rmany tens or hundreds
ut theusands of husan J..l-vpn_ h_ave been loast in tie de=

18, Hartenberger, upe Cit«, Pe 49,
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cisive battles which seen to be epprozching. Bubt we can

have no hope that the Almighty will thus miraculously

help ps unless America turn o Eim in grateful recogni-
tion.1% :

The appropriateness of this sermon liss in the similarity
qf the situations found in the text and that of the world
to whieh the serron was preached. In both situations the
reasons for thankfulness seemed to be very fe: in number, but
the urgency for the proper sttitude was very grest.

It 1s the duty of every pastor to commend virtue, to
encourage bthe faithkful in their efforts to live the life of
neu-born crectures. The Lord Himself does not hesitate to
comnuend the woman of Samaria for her faith, It is strangs,
rhonever, to note the peculiar characters and passazes of
Seripture that men will choose to promote these ends.

In 2 Xings 6, 30, we have the statensnt that a certain
king, upon hearing the sad story of z woman who was forced to
eat her own child %0 prevent starvation, went out upon the
wall "and the people looked, and, beshold, ke had sackeloth
within ﬁpon Lis flesh.," This sackclotk was to indicrnte tke
suffering thet was going on within his soul beeause he was
sorrowing over the needs of hLis peojle. This same king im-
mediately’ordered the heéad of Elisha cut off. Ead not Eli-
sha becn able to0 deteet his evil motives and prepare for his
safety, he would have lo3t his'lifa, Yet a preacher hes cho-
sen this character as an example of psople whko are béa:ins a

cross in greet patience w@i;e1the rest of tike world looks upon

19. Walter A. Liaier. Op. .9'-1_.. Pe 209 = 264,
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them as living in great harpiness and contentment.

There 1s another company of whonm I wish to speak. I&

iz the company of those who are breave with a finer

courage; the indomitable souls who are unecrowned, un=—
honored, and nnsung; they treaé the winepress eslone.

Their path lies within the shadow. They walk a soli=-

tary wey. Theirs is the finer courage for itis sll un-

seen. It is finer and higher, harder and holier. As
they psce the city streets, the world sees the royal
robe and accounts them the favorites of heaven. It
would he astounded to discuveraahst tiere was sack-
cloth within upon their flesh.

The Ark of the coven=nt and its various appointzents )
wers very carefully made according to instruetions received
from God., In Exodus 25, 40, the Lord tells lioses, ™"And
look that thou make them after their pattern, which was
shewed thee in the mount."™ A certain prencher has entitled
a sermon, "Vision and Life," and based 1% upon t.is text.

In this sermon he attermpts to show thet ifoses had ar intense
conscionsness of God and the suprere reality, which wes for
him the unseen world. ¥For this Moses sought final authofity
and truth which he found in the mount. +his hesvenly vi-
sion, this esuthority and final stutement of truth that Moses
received from God, was his guide in leeding men to Him, Ilen
of todey nust look tec the cross as s source of this vision.
This vision of truth, tiis pattern which lMoses received on
the mount, is "not only the standard by which a man juiges
himself. It 1s the standard by which God judges us."2l 411 of
these conclusions were based upon the instructions that God

had giveh'mbses for the building of ttie aprointzents in the

2Ge. Augustine Jones, in Prize Sermons, by E.A. MedAlpin,n.78.
2l. J. R, Peacock, in Prize Sermons, pre. 281 - 2€0.
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Ark of the Covenant. That was not the purpose of the text.
The story of Iannah in 1 Samuel 1 has often been used
as an example of a noble Christian woman. The following is
an illustration of how it has been used very appropriately
as an encouragerent to Chriustien mothers.

Every American mother should follow Hannah and_rely

on the Almighty. Not in feminis:., modernism, “Yomaunism,
which destroy t!e interdependence of husband and wife,
wesnken the ties binding a rother to home, husband, and
children; not in Jorldliness and wanton rejection of
God's Law, can the woien of this country find abiding
help and building poiier. With EZannah they muat ge

back to God, and that means back to Jesus. . . Hennah
also shows us how motherhood is to arproach God., Year
after yeer she went to the Lord's Tabernacle at Shilohj
end whet that sanctuary was to lLier, the true clurches
of Christ are to us today. She lived a long distance
fron the Tabernacle; but spurning every suggestion of
worshiping at a near-by Canaanite shrine, she resgularly -
made the pilgrimage to God's house, ‘hat narvelous
blessing would comne to our country if all our womzen were
led by the ssme loyalty?: « « "For this child I prayed,
and the Lord hath given me my petition which I asked

of Eim." She implied that the baby Samuel was a trust
imposed on her by the Lord %nd that nothing would make
her untrue to this charge.®

Our lest example is a serron based on Judges 13:8 which
records the story of the birth of Samson. Before tte child
is born, hig father llahoah prays, "Teach us what we shall do
unto the child that shall be born."™ A number of conclusions

have been based on this story.

We should also notice that the announcement proclaiming
the birth of Manoah's child was brought by the Angel i
of the Lord. God Eimself here regards the gift of a
child to devout parents as & blessing indeed, worthy of
an angelic rmessenger. . » anoah and his wife were dseply
concerned about their promised son. If only today all
Ameriesn parents could focus interest, love, attention
on their sons and daughters and recognize the value of

2. ‘alter A, I‘tfaier' ODn. citl’ DDe 39 - 44,




44,
a child? . . We should not lose sight of the fact that
by divine instruction lianoah's wife was told to rrepare
for her motherhood in a s»ecinl way. ©Ohe wa: told,
"Drink not wine nor strong drink3" Again, 1t will not
strike a popular note to repeat these words today, for
ours is an age that fairly drips with liquor; yet the
spiritual dsuage which intoxicants hz=ve done to woien is
trecendous, and the excess of_alcoholism often leave
their merks on the children.
The statements rade by this preescher are indeesd wonthy
of acceptation by all who read then, but they are not 21l
found in our text. The idea thet by sending an angel %od
indicated His attitude toward the blessings of rnotherhcod
is not a logical conclusion. God does indeed consider the
gift of a ehild as & blessing, but the reason for the sngel
in this particular instance was not that God considered the
birth of any child of such grert importance, bui because this
vwas a very speclal occasion. This child was one destined to
be a great man in the Xingdom of God. The Lord had set him
aside for a meat important task and therefore Ee took scecial
pains to see that he would be properly received by his parents.
Likewise the admonition to mothers to refrain froxm the use of
alcoholics does not follow from this text. The admonition to
the wife of lianoah was based on the fact that tuls child was
to be a Nazarite. This he could not be if his mother irdul-
ged in the use of wine during the time when the child was in
her wombe. Tﬁeretore, to say that this text is an adm nition
to all wonen to follow in the same footsteps is not in accord
;ith the text at all, though the statement in itself is very true.

The point that Americen parents ought to show love and

25. Ib’-d.. pp- 187 —- 170.




45,
interest in their cklldren is well taken from this text. <he
whole attitude of ilanonh and his wife 15 exemplary. The faet
that they were concerned shout fhe selfare of the child
that was scon %0 be born to then scoms to be the central tiousht

of the story and it is this thousht that ocucht to be erphasized.
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The Exposition of Hew Testasent Harratives

Le oxpraltion of lew Testament narratives present: the
sene general problems as that of the narratives taken from
the ©1d Testazent. The uajor provlem is that of cmaking then
f£fit into the lives of Christian hearers in our world todeye.
In our discussion we willl include the :irncles of Jesus,
the accounta of lHis pastoral work, and a few stories of the
diseiples at work as missionaries. The parables of Jesus
will be treated in a separate chapter.

The Eible uses ter:zs such as darkness, derravity, filth,
uncleanness, snd even death to descrive the terriblensss of
gin, BSuch teras rogister sn caple-sant feeling in the ninds
of hoeerers because they connote wesknesses ond frailties whieh
they h=ve exporienced in their oun lives or lave seen in the
lives of others. In keeplng with the figure of sin as a dis-
ease, Jesus, the Javior fro: sin, has been ealled the Yood
Physlclan, Ve heve @& numbor of records that speak of “im as
a Healer of physiocsl ills. These narratives are sicple state-
nents of feote There is no hidden or metaphoriesl meaning
attached to thesme Yet, 1% is a comzon practice for jreachers
to f£ind in these stories metarhorical or sy:bolicsl figures
presenting the Lord not only as a ¥caler of rhysicel ills but
olso as r Physielon of svulse

In Ligrk 1, 40 = 42, we have a record of the Cleansing of
thie Leper. This storj has boen expounded as follows by Spur=

geons
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Ales? we have to desl with gpiritusl lepers eaten up with
the foul disesse of sin; but some of them do not believe
that they ever can be healed, and the consequence is
that despair makes the:: sin most greedily. . . Yle have
a nunber of lepers who come in among us whose disease 1s
white upon tieir brows, and visible to all beholders, and
yet they are indifferent: they do not mourn their wicked-
ne«s, nor wish to be cleansed from it. This leper's :
faith was strong enough to make him believe thet he could
be i:ealed of his hideous diseasse. Splendid faith! Ch
that you who are afflicted with moral and spiritusl lep-
rosy could believe in this fashion! Jesus Christ of Ha-
zareth can heal even you. Over the horror of leprosy,
faith triucphed. Oh that_in your case it would overconme
the terribleness of sin 2

The story of Bethesda in John 5, 3 - 9 has often been
treated in a similar way. Jeif D. Ray quotes a preacher as
making the following divisions for a sermon bassed on this teit:

l. The blind represent those who have insufficiency of

knowledges 2. The halt represent those who make insin-

cere profession.g 35+ The withered zre those who have no
sorrow for sin.

Surely there is nothing in the text that would give any one
eny resson for drawing such conclusions from this text.
A similer treatment of the same text is the followings
The whole history of this miracle mey suitably be taken
as a picture of Christ®s mercy toour souls. The world
was all crippled and diseased, and ke came among us un=-
sought; first to one nation, Israel, but now to gll;
and He was "found of them that sought Him not." Our
cleansings, our attenpts at cure, for all those ages
that went before the birth of our Deliverer, gere but
"waitings," like ti.ose in the "five porches."
Although what these preachers say is in itself very trus,
it is e gross distortion of the meaning of the text when they
make it the source of such statements. This story presents

the Lord as one who is concerned about every single person in

l. Spurgeon, op. cit., p. 19.
2, dJeff D. Ray, op. cit., D. 86.
3s Williem J. Irons, the Miracles of Christ, p. 127.
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the world without any respect to station or condition in
life. It also shows Him to be the true Son of God in pos=-
seasion of divine omnipotense. That is =1l thet we cza draw

from this text as Par as the life and work of Jesus is con-

<z<->r:1e4:l..4

In an attempt to present their semmons in a unigue way,
preachers have chosen a single phrase out of a story and made
it the central thought of their entire sermon wiich resulted
in a very warped exposition of the text. This was done by
Spurgeon when he preached a sermon entitled, "Carried by
Four” which was based on the story of the lan Sick with the
Palsey as we find it in Luke 5, 16 - 26, Ee has a number of
interesting but strained observations to make on this theme.

This men nust needs be borne of four, so the evangelist
KEark tells us; there must be a bearer at each corner of
the couch whereon he lay. The great mass of persons who
are brought into the Kingdom of Christ are converted
through the general prayers of the church by means of
her ministry. Zrobably three out of four of the rembers
of eny church will ore their conversion to the church's
reguler teaching in some form or other; her school, her
pulpit, r press have been the nets in which they were
taken. « « It mey be that one of our seat-holders, after
listening to ny voice these ten or fifteen years, is not
impressed; 1t may be that another as left the Sabbath-s
school unconverted. Let brotherly quaternions look after
these by God's heln., lioved by one impulse, form a square
about these persons, beset them behind and before, and
let thex not sey, "No man careth for my soul." lNeet toge-
ther in prayer with the definite objJect before you, and

4, Spurgeon errs in the same wey when he makes the fol=-
lowing application of the story: "He who stepped down first
in the pool was cured, but all the rest came up from the pool
just es they went in., Ah ! my hearers, I tremble for sone
of you - you chapel=-goers and church - goers, who have for
years been walting, how few of you get saved! ZThousands of
you 1lie in your sins, walting in wicked unbelief. (C. E. Spur-
geon, Sermons, vol. IX, p. 231,
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then sceck that objoot by tho mont 1ikoly VaYSe e « if

we want to 3ave souls, Wwe nmust not he too sgucamish and
delicate about conventionelities, rules, snd propricties,
for tke Yingdom of hsaven suf ‘oreth violonce. « « ibere
ere sore In this house of prayer thia morning vwho ere
spiritunlly paralyz-d; tley have eyes ond they sce the
Gogpel; they have ears end thoy huve heard 1%, ond heard
it adtontively tooj bub they are S0 paralyzed tlat they
will tell you, and honestly %ell yog, that thoy cannot
lay held upon the promises of God, :

In ¥ark 10, 49 = 50, we have the story of the Blind Beg-
ger who wes very anxious %0 sce Jesus. Io was rebuked by
the ercad of people eround iz, but ke d4ld not give up, The
object of the atorr is indicated by Jesus Iiaself when He
replicd, "0o your way; vour faith hes mnde you wholc." Spure
geon hos made applications uwlilal Pnil to bring out the true
veasning of the toxt.

This men is a2 plecture of what we would fain have every

acoker of Chriast o bscome, In his lonely darkness

and deep - overty, he thought and beesne persuaded t..!'aat

Jesuz wan the “on of Davide Though he had no sight,

he rade good use of his heering. If we have not 2ll sifts,

let u2 use those we have. Ilo ezst away hia garment, and

every hindrance. Uwr righteousnes, our co=fortadble

=in, oup hablt, - anything, everytiing we nust quit for

Christ. -

As a lan arong men, Jesus constantly observed the trodl-
ticnal cusztoms of socicl interccurse found arong the Jeus of
Hls daye Ile witneszed them in thelr every-day wslks of life.
Fe saw and personally experienced their trials and sufferings.
henever we find Jesus erong people w!o are sctive, e bee
aones -the center of attraction. Bcceuse of Ills beinz thers,
cvery detail of the acoount eassunes perticuler signifiecsnces

Thoy have been subjected to the most profound exegesis whleh

o IP_M Dle 459 = 4068,
6: - D:.Fuﬁer. oD £it., Nhe 1586 = 197,
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has resulted in interpretotions and expocsitions entirely
foreign to the point of the text itself.
A good exeample of this is the lsngthy exerpt from a
sermon based on the cccount of the Vedding TFesst at Czna,
written in John 2, 1 - 1l.

e heed to the words of lisry to _the servants say
mThatsoever He saith unto you, Po 1t%" as en earnest ex-
hortetion to those wio enter the estate of matrimony and
those who life in wedlock. I. S0 enter the estate of
metrimony that you ecan cheerfully invite Jesus to your
wedding. II. 3So live in wedlock that Jesus can sit at
your fireside.

Highly did Jesus Christ, the Son of God honor this es-
tate by mnking the beginning of His miracles at a wed-
ding. TVhen Ee was about to bdnter the public exercise of
H 8 office and wanted to begin to m=npifest forth iHis

glory, Ille went not to the temprle, not to the kingly
palaee, He went to the wedding of a poor and hu ble
couple and thers Ee performed Ilis first miracle. 2y
this action He sanctioned the estate of matrimony and
honored it above all other estates.

The couple is our text had been engaged and they falth-
fully kepnt their engegerment. In our times and country
engage:rents are treated eltogether too lightly. In-
stesd of regerding 1t as permarently binding, many look
upon the engagement only as a time of trial and think it
right be broken off at any time, or at the optioa of ei-
ther rartye.

The couple in our text invited Jesus to their marrisge.
Ther-, ny young friends, is another thing which Jesus
wants yon to do. Ye wants you to invite Eim to your

'.’i&dd_ ing.

The contracting parties in ocur text were not a run-sway
courle, or Jesus would not bave honored their wedding

with His presence., Their relatives snd friends were there,
and they came together honestly and honorsbly and in no
disreputable menner.

At first a roderate quantity of gocod wine was given and.
then only week or liberelly watered wine, and this was
done to prevent drunkenness, “o this very text is a
strong testimony for the decency and sotriety with which
Jewish weddinzs were celebrated. A marriage 1s a rroper
time for joy, but excess is ndbt joy and it should have
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no place at Christian weddings. 7

Every single conelusion drawn in the sermon above is in
itself, good, Christian advice. 3ut not one of them can find
substantiation in the text chosen. The fact that Jesus was
present at this wedding and that He performed His first miracle
there have no nmutual relation at all. Jesus might well have
chosen any other scene for fis first miracle if Ile were at all
concerned eabout the place. Unless le gives us reason for iis
choice; we can only say that Jesus simoly r;)und it a conven=
ient, natural setting for Eis first miracle., To think that
it was lis purposé to especially honor the estate of matri-
nony by this performance is not a valid econclusion.

To admonish other pebple %o invite Jesus to their wed-
ding on the basis of the action of the couple in the story
is also pressing th,:c-t' (3..9‘5:.'.113 of ke s_t:'o::'y fTarther t..an we havse
a right to. Ve cannot say whether Jesus was specially invited
as the Lord o:r." whether Hi‘ presence was due to the fact that
Ee was a member of the :l.'a.miiy and included in the general in-
vitation as e matter of form.

It is obvious that the parties concerned were properly
engsged and were no "run-away ocouple.”™ But it is not proper
to conclude that Jesus would not bave been present at the wed-
ding had the sitmation been otherwise. Ye might conclude that
He would have made His presence the more conspicuous if all were
not as it should have been. Ke would no doubt have teken the

opportunity to speak sbout the subject and to admonish the

7. F. Kuegele, Country Sermons, vol. III, Sospel Selec-
tions, pp. 107 = 1ll2.
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parties concerned. But this is also 'pressing the details of
the text too far. It demonstrates what can be done if we al-
low ourselves free relgn in making application of the inci-
dental remarks in a narrative.

The last conclusion made by the preacher on temperance
is a very gross azénple of over=interpretation. There is no
indication that the weaker wine was served last for thepur-
pose of preventing d;t'unkenness. Although it nay have been
true, the text doesn't say so. ‘

The story of Yary and lartha entertaining the Lord Je-
sus has aiso been subject to such over-interpretation. It
has been suggested that just as ilary and I-Zarthg opened thelir
home to the Lord so we are also to sccept Him as a welcone
guest at our dinner table. ‘le must nsver close a day without
praying with Iim intimately and confidently as though He
were present in i:ersan beside us and our family.a

A'sermon has even been wiritten on the basis of three wards
chosen from Luke 7, 38, "at Els feet." This is a violation of
exegetical ;:rinniples as we can see frou the use tade of
these words.

It is a becoming posture as He is divine, we are sin-

ful, end Hg is our Lord. It is a helpful posture for

our humilits; will help penitence, our lowly submission

will bring assurance, and our full obelsznce willprepure

for service. In suck a position devils are driven

out and no longer rule us. It 1s a safe posture be-

cause vesus will not refuse us that position. He will

not ppurr the humbiy submissive, will in self-despair
cast themselves before EHEime Jesus will not suffer any

to harm those who sesk refuge at His feet. Ie gill not
deny us the eternal privilege of ebiding there.

8. Walter A. lﬁaier, ODa Glte; Do 38
9. 0s D. Fuller, ope. cit., p. 205.
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When Jesus sent Eisg disciples to look for a room in
whieh to ezt the Passover, ke told them to ask, "7here is the
guesteharber where I ghall eat the Passover with iy disciples?"
This question has heen suggested as the basis for the sdno=-
nition to invite the Lord lnto our households that we might
have tha rich blessings of liis presence in our families,1®

After Jdesus had driven the unclean spirit out of the
demoniac in the country of the Gerasenes, the people asked
IIim to leave the country. le: immediately returned to Gali-
lee where "the people gladly received Iim: for they were all
waiting tor Him." (Luke 8:40) This statement has been cho-
sen by a preacher ags = text for the sermon, "A Welcome for
Jesus." This is another inatsnce 'here & single historieal
renmerk has been pressed into service as a source for spiritual

admonition.

They were all wsiting Tor fiim., This waiting may be seen
in several differeat forms. A praying company, aan easr-=
nest church, looking for revival and prepared to cooper=-
ate in labor for it. A seeking sinner, sighing for
merey, searching the Seriptures, hearing the Ward, in-
cuiring cf Christiens, constantly praying and thus "wai-
ting for Him." A departing saiﬂt, longing for Him, say:lns
like Jacob, "I have weited for ~hy salvation, O Lord."
"The people gladly received Him.," They feared lest He
might heve gone forevaer from them. <hey trusted that
now their sick would be cured, and their desd would be
raised. Those 'who pray that Jesus may come are glad when
Tie comes. Jairus now looked to have his hhild healed.
Their love made Him welcome. %When our heart 1s with Hinm,
we rejoice in lils appearing. Jesus never disappoints
those who wainror iim. Jesus never refusec those who
walcone Hime

The same preacher hes chosen a verse from the story of

10 Waltsr A. hﬂ.iﬁr, Ope. oito. De 1357.
1l D. O. ?nller, OpPe gi ey p. 203.
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Mary and Martha and znde e better application of it. The
words, "And she had a siater cslled ary, wiich also szt at
Jesus® feet, and heard His word," wers chosen as o toxt for
the theme "Love at ome.”

Like llary we should feel ourselves quibte at home with
Jesus our Lord. e should be freoe from yorldl., corg ==
leavings all with Jesuse All our futwre, for time and
for eternity, snfe in Jils depr Lnnds, iet us, without
fear,lgnjoy lelsure to love, to learn, to somnune, to
CODRY e

The incidental actions of Jesus have been the sub;lec;t of
fantastle interpretstions. %hile Jesus was making Ils trip to
Semaria, He stooped at Yacov's well. In John 4,’ 6 we read,
"Jeous tlorefore, belns wenried with liis journey, sat thus on
the well: and 1% was sbout the sixth houre” Th= thene cho-
ssn for thils text was, "Jdesus Sitsing on the "Tell." The
precoher makes the following cannenbs:

How worn was ¥is huconity? He was more weary then the dis-
oiples. Iils self=denisls were even then remsrkable, FKHe
would not exempt Illiself from fatizue. He would not
work a mirgele for iis own refreshrent., Let Your cone
seience draw 2 spiritusl ploture of your wearied Savior,
fie is wearied with our sins, our formsl worship, our
errins unbelief, our resistance of Fis Spirit, and our
cavillings and retellions. e wailts for comers to the
well; le selizes on gll occaslons to bleas, such as af-
fiiction, the hearing of the Yord, the reourrence of a
birthday, or even the simpleat event of life., « « Ee
yourself weary of your sinful waye Valt and wateh t1ll
your Savior comes. Ask Him to give you to drink, for
this 1s iilg best refreshuent, Drink yoursglves of the
living water, &and then run to tell others.

The econversation that Jesus held with Zaccheuz lhas been

the subjeoct of many sermons. & verse fron thils conversation,

12 Ibid. b 209«
13, ﬁ.: Pe 2224
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written in Luke 19, 9 has bsen used to good advantage by a
preacher wko made the following remsrks about it:

The interview of Christ with Zaccheus 1s striking whe-
ther you look at it merely in its outward aspect, or
try to get at its inward meaning. . « The manner in
which this conversion was brought about. It was by
this that it came ¢learly and personally hoce to Zaec-
cheus that Chrjizt would come to him in kindness and good-
will. Of course, in this as in every conversion, grace
was concerned. . « The past of his ocwn life and charac-
ter made him @ll the more aware of how utterly strange
and new this love and truth was that was coming in dis-
guise to such g selfish, false, lying, unscrupulous
ran as he had been. « « The atiitude of the parties on
this occasion. Botk JYews and disciples murmured at
this horiid mistake. Do not be very anxious sbout mis-—
construction, even on the part of good people, if only
we are sure t&it vie are following Christ in Eis purity
and kindness.

Often the casual resiarks of Jesus, nmaede as Ile carried on
a conversation with His discirles or as ke instructed His
followers, are taken as slogans and mottos for universal
principles regardless of the liniting circumstsnces that
might surround theii.

In John 21, 15 we have the account of the re-instatement
of Peter into the apostleship. In the course of the procee-
dings Jesus admonishes him to0 "Feed %y laibs.” OUn the basis
of this remark a pre=cler has seld:

"hy does the Lutheran chkurch establish and meintain

Christian Schools®" 1l. Because she has the comuand

of Jesus to feed lis laubs. and 2. Beczuse under the

prevailing conditions she can feed ther. best by nurtur-

ing therm in Ghristian schools. We must not overlook
the fact that Jesus calls our little baptized children

His lembs, Yes, they belong to Him, They are ]j%s by
oreation, by redemption, and by sanctification.

14. Ra. Rainy, Three Hundred Outlines of Sermons on the

New Testament, pe 6l. -
15. tanberger. OD. c;t-. PPe 327 = 330,
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A sermon on Christlen educ ation can very well be based
on the text ciiogsen. The general admonition to feced the floek
of God certainly includes the childre znd the best way to
accorplish this is through the Christian school. It is not
quite accurate, however, to claim that the word *lanb® 1is
specifically intended to mean the children and that this
staterzent of Jesus is particularly intended to mean the feeding
or instructicn of them.

In John 14 we have & record of the farewell discourses
6f Jesus in wiich He reminds Jiis disciples of the impending
trasic events whiech they werc soon to witness. After re-
minding ther: thet God would send the Eoly Spirit to guide
and counsel them in their work, e tells ther:, "Arise, let
us go Lh-nce."” These words have been used as the basis of a
sernion intended to admonish Christisns to be watehful and
to be prepared for any eventuality.

By this stirring word le expressed Iiis desire to obay

the Father. He indicated lils reedines:z to meet the

arch-eneiny. He was prepsred far the test. . . Ever
onward, ever forward, we must go. Out of the world
when first cslled by grace. Yut of forbidden associa-
tions, if, as believers, we find ourselves like Lot

in Sodom. Out of present attainments when growing in

greeces Out of-all rejolecing in self. There we must

never stop for a gsingle instant. Self-satisfaction

should startle use. o suffer when the Lord lays affli-
ction on 5}8- To die when the voice frorm ebove calls

us home.
The simple aet of raising lis head to heaven as Jesus
sald, "Ephaphtha, that is, be opened," has been used to in-

dicate to men the proper attitule and demeanor when they praye.

16. D. O. Fuller. ObDe. Q;E-.. Pe 233.
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Although thig might be true, it certainly does not take the
most important and obvious lesson out of the text. Yoo muech
emphasis has been placed on this remark when the prescher
tells us that:
We have here set before us the rounﬂaﬁion end condi-
tion of all true work for God in the Lord's heaven-
ward look. The heavenward look i3 the renewal ¢f cur
cin vision of the calm verities in which we trust - the.
reéourse for ourselves to the realities which we desire
that others should see. The heavenward look draws new
strength from the source of all our might. If our
preyer, our longing, trustful look, is turned to the

heavens, we shall igt speck in vain on earth when we
say, "Be opened.”

The central thought of the Healing of Blind Bartimaeus
has also been nisplaced in the treatment of Msrk 10, 51 as a
text for the sermon entitled, "A Gracious Question.™ This
takes into account only a very small portion of the narra-
tive and the resultling exrgesis sheds a false light on the
story as a whole. In this guestion the preacher notes the del-
icacy of the Savior.in Eis approach to the blind beggar and
the wisdom Hp demonstrates because the quesfion gsets the
beggar's mind to thinking. It is also to inspire Christians
to tenderness, wisdom, and generosity in their associations
with other paoﬁle.le'

The same prescher Qakes much better use of the ‘question,
"Jill ye also g0 away?™ which Jesus addressed to the Twelve
after quite a nuzber had left Him shen He t0ld them that they
must accept Hin as A gpiritual Savior. This 1s recorded in John

6.

17 Alexander lisclaren, Three Eundred Outlines, p. 37.
18. Charles H. Spurgeon, Ihree Hundred Vutiines, p. 39.
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Why do people go away? Beceuse the Gospel is offensive
to human natuwre and revolting to the pride of the crez-
ture. Somne leave Christ being terrified by persecution.
Some forsake true religion out of sheer levity. i‘olti-
tudes ere tempted to go aside by evil companions. Nany
leave Christ for the gsske of sensual enjoymuents, on
account of change of circumstances, or out of sheer l=zi-
ness. . . :hy should we go eway, a3 they have gone?

If we are leit to ourselves, I cannot give you any rea=-
son. If we are to be preserved fro: fallinzg we :iust be
sehooled in humility and kept very low before the Lord.l®

Yihen Jesus canme to the tomb of Lazarus He ssked some one
else to take the stone away. This has beceome the text for
a sermon on spirituel difficulties. I% 1s a distortion of
the text. Mot one of tie ldeas presented can be validly con-
cluded from the text without taking it out of its 1mﬂaéiate
context and purpose.

God never performs an unnecessary act. Jesus, though
omnipotent, never gpoke an unnecessary word nor perfoned
an unnecessary dced. . . e says to you == "Take awey
the stone." ‘et us consider some of the stones it is
possible for us to rerove. I. The stone of indiffer-"
ence., Your friend has no care for religious subjects.
llake him feel that nothing is so foolish, so rulnous as
to ignore God and thke spiritusl world.. . II. There is
the stone of scepticis:. lien doubt end hesitate, =nd
this is bvetter than indifferznce. Doubt means somne st-
tention; doubt means that the soul has not settleé on
some wronge Let your faith belp your brother's scepti-
cisme « o IIT. Another stone is unbelief in Christ be-
cause of unbelief in Christisns. Search your own soul.
You may be truly Christ's and yet thsre may be something
in your disposition or manners, that perpetually per=-
plexes onlooksrs. IV. The heaviest stone is the in-
dulgence of sore vice, ani no vice so stands in the waygpq
of progress of the Gospel es the vice of inteiperence.

The desire to use metaph-rs in presenting the fortunes
of the Christian and the Christien Church has led msny pastors
to take stories from the life of Jesus and His disciples and

19, Ibid., p. 78.
20, C,. F. Decems, Three Hundred Outlines, p. 87. .
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t0 affix to them nllegoricsl and fizgurative moaningae
Cn Tagter rorning thoe threo Marys® wont $o the aepul=-
cher of the Savior, Az they were nuking their way to the
torb, they asked, ™ho akall roll us sway tho stone from the
door of the =epulcher?™ And when thay looked, they asw that
the stone wes roiled ewsye." This Is found in Usrk 16, 3§ - 4,
Ce ¥, Deers hos found spiristual significence in these words:
Uark the import:nce of not dwelling on difflculsles in
Chri gtion work, and in tle dizcharges of the duties which
life brings. 1In every groat thing there are difficulties
== gore kuovm tc us, others not. But tlere zre zlso
preceeedinss upon the part of God that we do aot know,
end these progeedinss are slways heloful to those who
are goins abouds doing tielr dut « It is not oy work to
0ll ewcy the stone, but it is oy duty %o go to the
Craves « « In Aall our work, let us fall back on Cod's
co=oporation. lie gluays holps geod worke i@ hag pro=
found =nd unceasing intersst in all hunen pgings, in tke
sizplest things if they are dore for Him, 2 '
A favorite figure depicting the fortunes of the Church
iz that of a ship con the storny seas. Like the atory of
Yioeh snd the Ark, thc mirsele Jesus performed in stilling the
te pest on the gsen hes enticed preachera to use 1t in dosari-
binz the rortunes of the Chureh in the world of enemies sur=-
rounding 1ts ZSctually there is no ellusion whatsoever to the
Chureh #s such in the storye It is 2 denonstration of Jesua'
humanity and Hia omnipotence as contrasted with the weakness
of fuith in the hearts of humon beinss. The latter point has
been brought out by the follcwing serncne i
The Greast Eencfits ‘ihioh Afflicticn Brings the Chriatian,.

I. Af?licticn uncovers the Christiant's wesknesses end
the dangors besetting hice II, It drsws him closer to

21e Ce ¥, Doens, Thres Husdred Outlines, pe 4l
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the right Helper. . . Laying too much store by what they
were Qoing in following the Lord, the diseciples stepped
into that ship; but now this storm arose, and not a com-
mon storm, but such a whirlwind against which all their
experience in boating could help them nothing. Despair-
ing of escape by their own skill, they anpealed to the
Lord, and when iie calmed the wind, what could be rore
Plain than this that they were not doing Hic e favor, but
Iie was doing them s favor. « « Their confidence stood
more in the westher than in the Lord. . . When every-
thing goes smoothly it is easy for the Christian to be
confident. And yet good days are the most dangerous time
for the Christian. . . Un that ship Ee stood among the
disciples as a ren in the form of a servant, and if the
elenents obeyed Him then in iis state of humilietion, how
much rather are all creatures at Iis command now, since
Ile i3 exalted to the risht han%of the Father and z2ll
things ere put under Iis feet?~-

The point of Jesus' humanity and divinity is brought
out well by the exerpt from a serision by Taylor:

In the first pl=ce, let us take note that we have here an
incidental confirmation of the grcat truth that the Lord
Jesus Christ is both really human znd truly divine. EHe
vias asleep == there is His humanity; for of God it is
said, "Behold, he that keepeth Izrael shall neitber slum-
ber nor sleep."” He commanded thewinds into s:ll&nce, and
the waves into peace == there 13 Delity; for to “od alone
can it be said, "Thou rulest the raging of the sea; when
the waves thereof arise, thou stillest them."23

The story of Jesus ¥Walking on the Sea as recorded in
¥atthew 14 has been explained allegorically as having refer-
ence to the Church of Christ., Though this preacher didn's
follom through corpletely with this type of interpretation, 1t
is evident that he was thinking in these terms when he said:

This gracious Miracle is for the Church as a Body end

for her Apostolic Ministry. That "walking of (sic) the

waters” by our Redeeming Lord is Eis guarantee to His

Church &n every age, that when the waves of trouble run

high and rage tily, "the Lord that reigneth 1is
mightier!™ Eis Church may be affrighted end distressed;

22. Kuegele, ObD. Q%t. o 132, ;
23. Wll%iam'mg'hy or: ghe Miracles of Our Savior, p. 216.
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but e behclds it all. Feter may even sesn Lo sink but
the hands of Christ shell 1i7t him upe Zhat Ssered
Vessel whilch Leors the Apostolic ccupmny can never perish,
$ must rezch its destiny, and ¢ aiat.'s conlng shall be
the 2im of glory geloed farevsr.

Spurgecn has used this text to better sdvantaoge and
brogzht out the central thousht =mare clecrly in bls sernon
entitled, “The Vhy and “herefore of Doubt?? He makes soume
worthuhile comments on this thene.

Tet us zenbtion some suppossble valid remsons for doubt.

Can you quote pest experience of broken promiswat Is

the ;roszent eovil beyond tiie gover of Jmaipotonce?

ATe the promiszea abollished? Are the purposes of grace

aeunulled? Ins God Iimscolf ehanzed? 1Is fls msrcy elean

goene forever? Iione of these suppos~ble rensons heve any
oxistences Iet us hear youwr actiml re:sons; if you
dare state thon. Uy seasze 07 guilt is peculierly

doep =nd clesr. Iy failures Jwtify dospelr uhen viewed

by the side of other men's stvtainrents, and my cun obli-

sotions, My triecls ere so pecullar, so flerce, sc long,

80 varied., !y beart {feils mce I con bear up no longere

3bkall we hint et the true reascans of your doobting?

Tou were self-confldent, and that cunfidence bhas fallied

you, -0w that it is dark, you sre in oaususgggnce trou=

bled. You took your eye off from your Lord.

The activities of the Apostles as wissionaries cre used
by many pre-chiers o3 toxts fer mission festivels or any oéoa-
slor erphesizing = cission theme, Theas stories are ususlly
noble exanples of the proper mission spirit, In the atSexpt
to add eolor o a very olé theme or simply in search of bulk
for gercon materisl, tho incidentzl reuarks of such nerrae
tives are pressed into service os proof for stutereats that
ore true in themselves but not mecessnrily trus on the basia
of the tesxt they have choaen.

Provably the uost commonly used story of this type is

24, Tin, Je Irona,

Ds 158,
25+ Ds Ue Fuller, on. ‘
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that of Philip and the Eunuch recorded in Aets B, 26 = 39.
Hartenberger drews two conclusions from this text as he says:

The man spoken of in our text was an Ethiocpian, a Negro.

Yesa it 13 the will of the Lord that all nations should

be “hristiani zed by His disciples. The Jew, the Turk,

the Gentile, the infidel; the Caucasian, tke Negro, the
longolian, the “glay, the Indien; the pauper, the beg-
gar, the rich the learned, the refined, in short, every

man, woman, and child in thls world should be rade a

]t:‘.‘r:g disciple of Jesus Christ. That is the will of the

° ™ .

To this very dey, beloved fellow-Christians, there are-

no other means than God's 'Word and the Holy Saeraments

througk which a sinner may be converted —- Christianized. .

Christian mission work csn be carried on successfully

only through tle iieans of Grace. If we therefore would

accon;ligsh enything for the Lord and His blessed King-
dom, that is, if we would make sinful and lost men dis-
ciples of Jesus Christ and baptize them in the n=me of
the Father, Son and Hcly Ghost, gg must preeach unto
them the Gospel of Jesus Christ.

Eotl: conelusions of this preacher are in themselves very
true. The first one however, that the Xthiopien was a Negro
and thet therefore the Gospel was intended for sll nations is
not a valid conclusion from this texts In the first plece it
has not been established that the Ethiopian was a Hegro. In -
the second place, only the Ethioplan is mentioned and no other
country or rece, Therefore the only rightful conclusicn that
we cen meke on the basis of this text is that the Gospel was
intended for people other then the Jews among whom Jesus lived.
To prove the universality of the Gospel we must go to.other
passages of Soripture of which there is an abundance.

I The story of Peter's Denial hes often been treated in

sernong. %We M. Taylor has nade some very fine applications on

26,. Hartenberger, Flain Sermons, pp. 70 = 72.




the basis of the guestion addressed to Peter, "Art not thou
also one of this man's dlsciples?"

This wes a direct question. There was ino getting past
it. Outspoken end dsfiant even in his sin, Peter Taced
up to the inguiry, and said in reply, "I am not." Every
eritical occurance in our history comes to a puint in
this question. There are four possible replies. I. There
are those who say "Yes" when they ought to say "Ho."

This is lypocrisye « « II. There are those wlo say "No,"
and sey it trulye. « « ‘his is ungodliness. III. There
are some who gsay "No," when they should say "Yes."

Some give that ansver to the world. Like Peter, they
yield to the fear of man., They z2ct under the blind
mpulse of panic. <emnember that your fears sre for the
mogt part imaginery. Peter in this case wes in no dan-
zore Somotlimes the ansuer is given to the Chureh. A
real diaciple seys, "I am not qualified to be a Church
renmber.” Sut modesty may be pressed to such sn excess
as to become disobedience. IV. There are those who,
veing disciples, znswer "Yes" on all deys, in all cir-
cunstances, snd _in gll places, -=- and that is Christian
steadfostness.27

This seme preacher did not do so well, however, when
he chose a single phrase from the account of Psul's trip to
éoza and mede it the basis for his whole sermon. Ee took the
statement, "And so we went toward Rome,™ Aets 28, 14, and

mnde the following application:

The se viords are connected with a wonderful chapter of
providences in the history of Paul. ie have the ac-
conmplishment of a long-cherished purpose by the Apostle.

. « In the economy of work he desmed it best to give him-
gelf to0 those fields that would most speedily reward

his lebour. If our consumning longing is for usefulness
end not for our own honour, Yod i: the end will give us
our heert's desire. Paul's purpose was not nottained pre-
cisely in the way in whick at one time he had exrected it
would be realized. . « 30 we set our hearts on the attain-
ment of some post of usefulness, and we get it ultlimately,
but it comes accoii~anied with something else of which we
had no thought - something which effectuzlly keezs us from
pride. Paul's entrance sccomplished all hie desired.

27. W. k. Taylor, Three Hundred Outlines, pp. 98 - 99,
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Let no one undervalue his position, but use it, bonds
and all, for Christ. Let us struggle on with faith and

prayer, for we shall either reach Home or sorething
better.28 :

This man'’s error wes not that he misinterpreted his text
but that he used it only as & title or tople. If we accept
the idea of a text as the source and basis of a sermon, we
would kave to say that this men.had no text at all. If he
wishez his people to téke i',hes words as a text in the sense
suggested, then he has subjected it to gi:-eat abuse for actual-
ly very few of his ideas could have been drawn frox: the text
as he quoted 1it.

28. Ibid., p. 122.
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The Exposition of Farable Texts

The exposition of parable texts presents problems of
a special nature. Generally we might say th-t the same rules
apply to thex as to the narrative texts, That which compli-
cates the exposition of the parebles is the fact that they
are intended to ﬁemgnstrata e single spiritual truth which the
Lord had 1n mind while Fe was telling the story. Sometimes
this spirituel truth is told us before the story beglns;
sometimes the Lord gives an explasnation of Fis parable after
Ile has presented 1t; end often we must make a careful study of
the context trefore we car arrive at the purrpse 6f ths parable.

That point at which the spiritual truth and the faects
of the narretive coincide is called the tertium comparationis.
It is imperative that we be perfegtly clear on tkis point if
we want to expound the text in the way the Savior Ilimself wan-
ted it to be understcod. C,tside of this point of compari-
son ell detalls haeve no spiritual significence. They are
there only to complete the pleture of the parable.

The chief error in interpreting pérable texts lies in
the tendency of preechers to find hidden spiritual meanings in
the individual words and ideas of parables. This is done be-
cause they do .not understand the principles of interpreting
parables; they are despeyate for germon material, which is
the result of lack of study; or simply because they take de-
light in fenciful exegesis.

In this chapter a number of pa;{blas vwill be presented
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with their cproper meaning and clso a selection of serzon .
extracts illustrating both proper and improper exposition of
parable texts,

In Luke 7: 41 - 43 Jesus tells the rarsble of Two Deb-
tors who were unable to pay their obligations to their cre-
ditor. 7Thouzh the debts of one were greater thion those of
the other, the dreditor was kind enougk to cancel both obli-
gations, The Lord then asks which of tﬁem loved tizeir master
the most and the reply wes, "The one; I suppose, to whon he
forgave the mozt." The Lord spproved the answer. The point
of this parable becomes clear from the context. The Phari-
sce who was Jesus' host at the time, thouzht that Jesus wasn't
aware of the charzoter of the woman who was washing liis feet,
else He would surely have sent her away. It is the Lord's
purpose to teach tlie Pharisce what it is that mekes men
thankful and greteful to God. #Although the Pharisee had
craciousiy entertained the Lord, his demonstrations of kind-
ness did not compare with the act of the woaan'who was honor-
ing the Lord by washing and enointing His feet. This cutpour-
ing of love wes the result of sins forgfven., If the Phari-
gee hed been ecually conscicus of his sins and hed firaly
believed th»t the Lord had forgirven then, he would have been
ready to give the Lord just as strong a demonstration of love
as this poor woman.

This particular idea 1s well brougkt out by the follow-

ing exerpt from one of “purzeon's sermons:
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It wes the ccnsciousness of great indebtedne=s which
created the great love in the penitent woman. Iiot her
sin, but the consciousness of it was the basis of her
loving character. . « In order to culfivate it we must
seek to get & cleerer vieuw of the law s requirerents,
a deeper consciousness oi tkz love of God to us, a
keener valuation of the cost of redeuntion, and a. surer
rersuasion of the perfection of our pardon will also
help to shiow the baseness of our sin. This will lead
to a hizhly loving conduct towards the Tord. We shall
desire to be near Bim, to show deep humility, and to
render sarnest service; doing ell that lies in our
poner for Jesus, even as blis woman dide

A comnentator has brought out this truthh by contrasting

the ceonduet of the Fharisee with that of the womsn,
He applies this par: ble to the different temper =nd
conduct of the FPharisee and the sinner tovards Christ.
Thouzh the Pharisee would not allow Christ to be & pro-
phet, Christ seews resdy to allow hin to be in a justi-
fied state, and that he wes cne forgiven, though to him
lese was forgiven. *e did indeed show soze love to
Christ, in inviting bim to his house, but nothing to
what this poor woman showed. "Observe,” saith Christ
to him, "she is one thet hsas much forgiven her, and
therefore, according to thine own judgment, it might be
exprected tiat she should love muelh more then thou dost,
and so it appears. 3cest thou this woran? Thou lookest
upon her with contenpt, but consider how much kinder a
friend she i3 tc me than thou erty should *+ then accept
thy kindness, and refuse hers?"

One of the most popular parsbles is that of the Good
Semeriten. Here agein the context gives us the clue for its
interpretetion. It is told as an answer to the guestion,

"And who is my neichbor?” The recard in Luke 10 tells us that
this question was en attempt on the part of the lawyer ques-
tioning Jesus to justify himgelf. The parashble reminds us

that any one who is in any uay in need of our aid, is our

neighbor. This is not ocnditioned in any way by race, creed

1. D. O. Fuller’ Uil e git., Ps 206,

3., Matthew Henry, VYomuentary on the .hole hib;a, vol. 95,
p. 655. g




68.
polities, nationality, or family considerations.

This being one of the popular perables has also been
subjected to some of the most violent nisinterpretations.
Preachers bave scught to find in its detzils rany hidden
spiritval meaznings. EHonorius of Autun is quoted by Taylor:

Surely man went down fron Jerusalen to Yericho when

our first parent from the joys of Paradise entered
death's eclipse. For Jericho, which reans moon,
designates the eclipse of our mortality. iikereby man
fell among thieves, since a si:arm of denons at once
surrounded the exile. ‘herefore also they despoiled

him, since they stripped him of the richkes of Paradise
and the garment of immortality. They gave him wounds,
for sins flowed in upon hir. They left him half-desd,
because dead in soul. The priest passed down the ssme
iay, a3 the Urder of Patriarchs proceeded along the

path of mortality. The priest left him wounded, having
no pcver to ald the humsn race while himself sore wounded
with sins. The Levite went thet way, inasmuch as the Or-
der of the Prophets also had to tread the path of death.
Ee too passed by the wounded ran, because he could bear
no husan aid %o the lost whiile himself groaning under

the wounds of sin. The wretch half-dead was hesled by
the Samaritan, for the man set apart through Christ is
rnade whole. . « e powred in wine and oil when i-e taught
repentance and pardon. Le poured in wine hwen he said,
'"Repent ye'; ‘e added oil when Ee gaid, 'for thekingdom
of heaven 1s at hand.' Iig set him upon liis beast when
g bore our sins in Iiis body on the Cross. ke led him
%0 the inn when e joined hix tov the supernal Church. « .
Ee gave the pence to the in:~-keeper when the Doctors are
raised on high by Scriptural knowledge and teriporal power 3
IT they should reguire more, ke repays them on His return.

Matthew Henry has interpreted the pareble in a similer
way by apnrlying it to the love of God toward sinful man.
"He puts it in the following words, :

Now this parsble is épplieable to another purpose than for
which it wes intended; and does excellently set forth

3, Honorius of Autun, Speculum Ecolesiae, as quoted by
Henry O. Taylor, in The Xediaeval ¥ind, p. 8l.
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the kindpess and love of Cod our Ssvicur tosards sinful,

misernble nan, e werc like this poor dlstrossed Sravelor,

Satan, our enemy, had robhed us, strizped us, wounded usj
guch i3 tho nisehief that sin kath done us. 'ie were by
nsture more than helf dead, twioce decd, in Stréspasses
end sinsi utterly unable to Lelp ouz-suivas, for we viere
without strongth, The law of Mozeas, like the pricst and
Levite, the ministers of “he law look upcn us, bud has no
eornassion on-us, gives us no rellef, rasses by on the
other alde, as having neith&r =ity nor power o help usg
but tlen comes the bleszed vYests, thot Zzocd Soonritan
(ond they seid of him, by wey of reproach, he 1z a “amsr-
iten.), He hes compassion on us, e binds up our bleeding
wounéds, pours in, nob olil and wine, but that which is
infinltely =ore srecions, his cwa vlood. He tzkes care
of us, and bids us pub all t 6 exrenses of our oure upcn
his aecoount; and 211 thils though Yo was none of us,

+ill e wss plessed Ly his voluntary condesceasion to
noke Hinself so, but infinltely above us. This nmagni-
fios the »iohes of Iiis love, 2nd obliges us &all to say
"How nmuch arc wo indebted, ond what shall we renieri”® i

Both of tle exsiples quoted above arc ulsinierprotations
of tho bext. Je::;us did not at all propose %0 spesk of the
spiritunl condltions of man in the gease tmt these preachers
surgente The Lord wanted to tencl: a Jeszon iIn neighborlines
and thet was all. <+This interpretetion has bren brought out
in the following exerpt which alsc shows a valid use of the
details in the text,

Jesus t0ld ths parsile of the Yood Somaritan, which
tells ratisr what ono must 4o in order to be neighborly,.
It is more important that we ghould be good neighbors
than thaet wo should alvays koow wilo are to b the re=-
cipients of our neightorliness. ¢ « The priest is the
most 4Alaeppointing peraﬁn mentionsd in the parable, Ve |
ghould. expect betbtere. Hothing guite so discournging o
& sincere Christlen a3 @ ainister unfaithful to his
truste o« o To us the behavior of thess two pooples
(Jews and Samarltens) is disappointing dut I wonder
whether we are in a position to oriticize them, Our
prejudlces run deep and ars as revolting as thelrs.

4, Matthew Henry, op« oit., vols V, De 688,
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8e8+, the race question. . + The person wic is truly
nelghborly ncver does anything tiet iz harmful to ano=

ther, but in every wey possible tries to do his neighbor
good «

In Luke 15 we find o trilogy of parsbles told by the
Lord to point out to the nurmuring Fharisees and seribes
what the Lord's ettitude toward sinners was and whet theirs
should b: These mre the parables of the Loat Sheep, the
Lost Coin, and the Prodigal Son. Spurgeon discusses the para=-
ble of tho lost shoep properly when he says:

The love of Jesus 1s not mere gentiment; it is active
and energetic. It is prevenient love, golng after
sheep that have no notion of returning to the fold

froon which they heave wondereds IU is engrossing, making
Hin legve all elsG. « « Let us learn from this a lesson
of perseverance till souls are saved; of patience with
souls who are newly found; of encowragencnt in expece-
tation of the gathering into glory of those for whonm

we lebor on behelf of Josus.®

This peroble has been equally well treated by Luther when
he says:

The important question here is: licw rre sinners to be
approached and treated? As two different parties,

though both pretend to know the Yord of God, here meet,
go thelr answer to the above question is different. « o
The Seribes and Fharisees draw tlie inference, tiet it
does not becore any men to desl with sinners otherwise
than God doos. .And because Yod is enury with sinners

end does not accept tlem, it beocores nrlous people not

to accept them either, but £o lot then go thelr viaye « »
Cur Lord Jesus Christ expresses another judgment, rafutes
the answer of the Pharisees altogether, and arrives at
the opposite conclusions nacely, that Uod is no enexy of
the sinner, and that lie does not desire hig death, for
which reason lle, tle Lord Jesus, could not be the eneuny
of sinners either. Le hes come into the world to seek
and to save the sheep that hed been loate. This exazple
should be followed by all men, esrecislly dby tlie ministers
of the Gospel; as what 1s lost in the house 1s diligently

S. Dallas C,s Bmer, indowsg that Let the Light pPe. 50,
6. D. 0. Fuller, op. oﬁ., Pe 510,




71.

sought, so should they be,’ever active in seeking those
who are lost spiritumllye. ;

Although he has found the truth Jesus wanted to teach
in these parables, Luther has gone a little too far in in-
terpreting the detaills of the parable of the Lost Coin in
the followinz paraBraph:

The other parable, however, sbout the wonian, refers to
the Christian Church, which has the ministerial office,
thet poor sinners may be 1led to repentance and iay be
delivered from eternal death and condernation and be
saved. Like the Shepherd, she rejoices when she ‘Tinds
the plece of silver. She lights a candle, the Word of
God, and sweeps the house, that is, teaches how we may
becores plous and comfort ourselves before God and Eis
Jjudgment by the grace of God in Jesus Christ. By this
ki.id of greaéhin_g the Church finds the lost piece of
silver.

Matthew Eenry has also taken the details of this para-
ble and found in 'l'.hem- mganings that were not incended for
them.

The soul is silver, of intrinsic worth and value; not
bgse metal, as iron or lead, but silver, the mines of
which are rorel mines.' The Hebrew word for silver is
taken from the desirableness of it. It is silver coin,
for God's image and superscription, and therefore must
be rendered to him. Yet it is comparatively but of small
value; it was but seven pence half-penny; intimating that
if sinful men be left to perish God would be no loser.
The silver was lost in the dirt, a soul plungsd into

the world, and overwhelmed with the love of it and care
about it, is like a piece of money in the dirt; any

one would say, It ics & thousand pities that it should
lie there, Here is a great desl of care and pains taken
in quest of it. The woman lights a ezndle, to look
behind the door, under the table, and in every corner of
the house, sweeps the house and seeks diligently t1ll she
finds it. This represents the various means and methods
God makes use of to bring lost souls home to himself: he
has lighted the candles of the gospel, not to show himself
the way to us, but to show us the way to him, to discover

7. MNartin Luther, Serrions on the Gospels, vol. 2, p. 276.
8a Ib:lﬂ.. Ps 287. :
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us to ourselves; he has swept the house by the convie-
tions of the word; he seeks diligently,4315 heart is
upon it, to bring lost souls to himself.

The last parable in this group of threec is the most
popular. It is an interesting narrative in itself, rerlete
with graphic details. Here agéin ministers have been tempted
to find spirituval meanings where there are none or have over-
emphasized certain parts of the parsble and thus actually
missed the purpose for which it was told. latthsw Henry hae
found spiritual meaning in the robe which the father placed
upon his returning son..

There is a double emphasis; "that robe, that prineinal
robe, you know which I mean;™ the first robe (so it

nay be read); the robe he wore before he ran his ramble.
When backsliders repent and do their first works, they
shall be received and dressed in their first robes.
"Bring hither that robe, snd put it om him; he will be
ashamed to wear it, and think that it 11l becomes him
who cores home in such a dirty pickle, but put it on

him, and do not merely offer it to him: and put a ring
on his hand, a signet-ring, with the arms of the family,
in tcken of his being owned 2s a branch of the family."
Rich peorle wore rings, and bhis father hereby signified
that though he bad spent one portion, yet, upon his re-
penteance, he intended him another. Le came home bare-
foot, his feet perhaps sore with travel, and therefore,
"Put shoss on his feet, to meke him easy." Thus does the
grace of God provide for true renitents. TFirst, the
righteousness of Christ is ths robe, the principal robe,
with which they are clothed; they put on the Lord Jesus
Christ, are clothed with that Sun. The robe of righteous-
ness is the garment of salvation. A new nature is this
best robe; true penitents ere elothed with this, belng
senctified throughout. Secondly, the earnest of the
spirit, by whom we are sealed to the day of redemption,
is the ring on the hand. After you believed you were
sealed. They thet are sanctified are adorned and digni-
fied. are put in power, as Joseph was by Pharaoh's
giving hin'a ring: "Put & ring on his hand, to be before
him a constant memorial of his father®s kindness, that
he may never forget it." Thirdly, the preparation of the
Cospel of peace 1s as shoes for our fret so that, com=-

9. Matthew Henry,;gg. cit, p. 740.
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pared with this here, signified (saith Grotius) that

God, when he receives true penitents into his favour,

nakes use of them for the conviuecing and econverting of
others by their instructions, at least by their examgles.lo

Spurgeon has come nearer to the point of the per ble, but
has not made the proper application. He says:

Jesus is efar o:f in the sinner's apprehension as to
character. that a difference between the prodigal =and
the great Father as to knowledge, the prodigal knew
listle of Lis father's great heart. As to possession,
the rrodigal thought he had lost all cleim to his fa-
ther, and therefore scid, "I an no more wortiy to be
called tby son.". « « The secret of hope for sinners.
"*Els father saw him." The returnin: sinner was seen
from afsr by O niscience. Ilie was recogiized as a Son is
knounn by his father. Hi was undsrstood, beloved, znd
accepted by his Tather. 1

The real significence of the parzble lies in the story
ol the elder brotiher. Without this part of the story, the
parable would not have served its purpose. Ile re:s-.ember'that
it was the murnuring of the scribes and Pharisees that caused
the Lord to tell these stories. It was ‘:‘is intention that
these people should see their own likeness in this uncharit-
eble elder brother. <*his is the thought expressed in the

following exerpt.

It is possible that this parable was a part of Jesus'
rejoinder on sone occasion to eritiecis:: of his too hu-
man applications of religious prineirles. Xis critiecs
could insist on tlelr tiheoretical agreement with him

but all the while brand him as erratic and danzerous be=
cause his specific epplications violated social con=
ventions too radically. The elder brother, if reoresen-
ting the ortiodox leadership of the Jewish Church, would
serve to stow their error: they saw only their violatzd
traditl ons without glimpsing the larger truth that the
original intent of these very traditions was the encourage-

10. Ibid., p. 748.
11. D. 0. Fuller, op. cits, p. 194.
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ment and protectlon of personality. Their legalism led
to a conception of religion so rigid end inflexible as
to make it a moral stralghtjacket instead of a source of
inspirstion end of social ingeniocusness. . . The parable
of the elder brother was & messaze to leaders who saw
only a fracti.n of their mission. % was a thorougily
hupeful, skillfully ingratiating chzllenge to a more
liberal conception of their task and at ths same time a
plea for tolerance and understanding of his own view-
point and pizctice if they found them distatsteful for
tiremselves.

The diseiples esked the Lord to teach them how to pray.
As an example cf prayer Lie taught them whet we know es "The
Lord's Prayer.” 1In order to encoursge them to pray to the
Father in time of need, Jesus tells them of the zan who had
to go to hig friend at a most inccnvenient hour and ask far
aid. Inspite of the unpleasantness of the circumstances, the
friend granted the wish because be knew that the man calling
upon him at this hour was very much in need of his help.
Thus the Lord also is villing to grant the requests of those
who pray to Eim in their need. This thought has been well
brought out by Matthew Eenrye.
The cere which Providence casts upon us, we may with
cheerfulness cast back upon Providence. 7%e ought to con=-
tinue instant in prayer, and watel: in the same with all
perseverance. To encourage us in prayere If importuni-
ty could prevail thus with a man wio was angry at 1%,
much more with a God who is infinitely more kind and
ready to do gocd to us than we are to one another, and
is not angry at ow impartbtunity, but sccepts 1%, es-
pecislly when it is for spiritual mercies that we are
impartunate. If he does not answer our prayers ﬁeaently,
yet he will in due time, if we continue to pray.
We have & similar trestment of the text by Golladaye.

He wiio prays aright must bave faith in God: confidence

12. Albert E. Barnett, Understanding the Parables of
Our Savior, pp. 150 - 152. 3




75.

not only in His wisdom and power; but in His fatherly
disposition, Iis willingness %o do the very best for

us that our highest interests will pernit.: 9o all pray-
ers for temporal blessings :ust be svbject to the per-
fect knovledge and will of “od. That is the way Jesus
prayed. T%ie need not be sfraid. Gond's will is i good
will. 4And He overrules sll things to this end.1%

In Luke 18 the Lord tellg a parable to "some wio trus-
ted in themselves that they were righeous and despised
cthers."” This is the parable of the Pharisee znd the Publi-
szn. In it the Lord éondemns nob only the self-righteocus at-
titude of the FPhariseecs but the fact that they del;bezately
looked down uﬁon othar péople as being less righteous than
they. Ionorius of Autuﬁ is zgain guoted by Taylor as pres-
sins the detsgils of ti.e parable too far in his application.

- By the two men viko went up into the temple to pray, two
peoples, the Jewish end the Gentile are neesnt. The
Pherisee who went to the altar is the Jewish people, who
possessed the Sanctuary and the Ark. He tells aloud
his merits in thc tomple bhecause in the world he boasts
of his observance of the Law. The Publican who stands
afar off is the Gentile neople, who were far off from
the worship of God. %e did not 1lift up his eyes to .
heaven, Bgcause the Gentile was agepe at the things of
earth. +e beat his bre=st when he bewailed his error
through penitance; and because he hurbled himself in
confession, God exalted hin: through pardon. Let us
also, beloved, thus stand afar off, deeming ourselves
unworthy of ghe holy sacraments and the companionship of
the saints.t : ;

Luther Las caught the complete meaning of the parsble
and presented it very clearly. Ie says:

The Savior here teaches us all to understend better

every day what we are and have, saying: If you have

money, health, and other possessions, make good use
of them; I do not bestow them grudgingly; I delight

l4. R, E. Golladay, Eigenach Gos Sy Pe 150.
15. Eonorius of Autun, op. eit.)
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in giving a2nd will give still more; but do not exalt

yourself, nor despise others on account of it. Remember

that those who have less than you cen have the same gra-

cious God as you. Therefore do not desplse then; let

them be ycur equals, and God shall be praised by you all.

SRR LR R R e

2 .

Jesus preached to the Jews that He was the Xing of the
Jewz and that Ee would rule over +is 'Kingdom. To many of
the Jews this mcant n restoration of !:he empire of David and
the reinstaterent of the Jewish nation to its former political
pover, This was of course wrong and those who ‘understood
the tr;le nature of Jesust King«iom knew it. ZXven these people
some times did not understand the re=al nature of Jesus' King=-
dom. They thought that the Kingdom would come izmediately
and they failed to reclize that they themselves had a role to
play in the warld before this Kingdom would come, whether it
be in the very near future or much later; Jesus attempts to
tell these people of their obligations in the psrabie of The
Pounds in which the nobieumn left bhis howe giving each of his
ten servanf.s ten pounds whieh they wmere to use for the purpose
of making more money while he was gone., Upon his return he cou-
manded those who had exercised wise stewardsiip and gained
nore weslth., Those w!o had not made a profitable use of the
money elloted them were sharply reprimanded and were deprived
of the few pounds they were graented. The pnint that the
Lord wahts these people %o .un.derat'and is that while they are

here on ecarth they should be patient in aw:iting the coming

16.; Mertin Luther, op. cit., vol. 2, p. 408,
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Kingdom by ministering unto tieir felloumen. <+t is the inac-
tivity of the people that the Lord wishes to rep:.-ove.

In this parsble it seems logical %0 presure that the
nobleman in the story might be a2 figure of Christ and thet
the treatnent accorded him would then by syxmbolical of that
given Christ. This is not the purpose of the parable and
we have no right to assume that the couparison goes any far-
ther than the point sugzested. It is also en invalid con-
élusion to say that those thet hated the noblemen represent
the Jewish nation. The following throe sermon extracts repre~
sent errors in interpretation on these points.

The Jews were espeelally Christ's fellow=-tcitizens,’
for, according to the flesh, e was of the seed of Abra=-
hom, a Jew, and a member of the Jewish polity; and they
'hated Eim' not merely in Xis life, and unto death; but
every persceeution of lils servents, the stoaing of Ste=-
phen, the beheading of Yames, the persecutions of Faul,
and all the wrongss done 40 i*is peonle because they were
His, these each and all were messages of defiance sent
after ¥im, implicit declarations upon t&s:lr part that
they would not have IHim for their king.

A certain man of high birth, for he is the Lord from
heaven, and is entitled by birth to the kingdom; bubt

he goes into a far country, to receive for himself a
kingdon. Christ must go to heaven, to sit down at the
right hand of the Father there, and to receive from Eim
honour and glory, before the Spirit was poured out by
which his kingdom was to be set up on esrth, and before
a church was to be set up for him in the Gentile world.
He nust receive the kingdom and return. Christ returned
when the Spirit was poured out, when Jerusalem was des-
troyed, by which he had personally conversed with, was
whollylgorn off by death, and gone to give up their ac-
count,

The Noblemcn of our text unguestionably represents Jesus

17. R. C. Trench, *otes on the Parables of Our Lord, p. 390.
18, Hiatthew lenry, op. ¢it., D. 7806
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Christ. e was here on zarth, and established a King=-

dom. e provided means by whiech it is to grow, develop.

There was to be a long period of this growth, developrent.

The pound just as certeinly represents the means of grace,

the ward and sacrameni$s, all that God in Christ has riven

to the Church, not only for the nurture of its own_life;
but for the conversion and salvation of the world.l®

Our next story is that of Lazarus and the Rich Xan,.

Some have argued as to whether this is a parsble or an account
of historieal fnet. It is not our purross to establish either
position. The application of the text t0 our lives as Christians
remains the same. The nerrative itself does demonstrate the
terrors ofnbeing separated from God éné the terribls feeling
thet results from not being able to do anything nﬁout it.

The main point of the pareble lies in a different part of the
story. In the last part of the account we hear that Abrahanm
declares that if the rich man's brothers wish to avoid the suf-
fering of hell, they must do one thing aend thaf is to accept
the preaching of loses and the Propkets, This 1s the only
means of grace., Iifiracles and demonstrations will not convert
any one, Those who seek salvation must seek it in the Vord

of God.

There is no point in attempting to recons truct the sit-
uation or'Lazarus lying at the door of the rich man and thus
trying to accuse the rich man of being uncharitable. Hothing
is saild of the type of burial received by either of these men.
Such detalls and any conclusions based on them are invalid.

e cannot nmake any staterents on these matters on the basis

19. R. E,. 'GOJ.lﬁdﬂy’ ODe m.. Pe 289,
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of the text.
In applying the text we must remein with the polnts sug-
gested above. This has been very well done in the two para=-
grapka “hich follow. :

"They have liogses and the prophets Let them lLegr them,

end mix faith with them, and that will be sufficient to
keep them from this plece of torment."” By this it appears
that there is sufficient evidence in tke Cld Testament,

in !“oses end the prophets, to convince those that will hear
then impartislly that there i1s snother life arlter tids,

end a state of rewards and punishments for good and bad
men; for that was the thing which the rich man would have
kis brethren assured of, and for that they are turned over
to iloses and the prophetse.

Thus one must hear logses and the prophets, &hat one may

learn from them to believe in Christ and to be pilous,

This the rich men did not do, and must therefore be eter-

nally demned and suffer, together with all those who have

lioses and the prophets, but still do not obey their
teaching. 3ut those who hear and obgy, th=t is those

who believe in Christ and know that “od for liis Son's

sake would be mereiful unto us, not reeckon our sins ag=-

ainst us and save us, and who accordingly live in the
fear of Cod, they belong, with Lazargs, into Abrahan's
bosom, and shall be eternally saved.

In the last chapters of St. Liatthew we have a record of
Jesus spesking to Fis disciples of the last days of His liv-
ing here on earth and of tke last times before the end of the
world. Among these discourses we f£find two parables that are
intended to %each them some lessons about their own conduct
during the latter days of the world., They are the parables of
Ten Virgins is intended to impress upon their minds the fact
that they must at all times be ready for the coming of the lLord

and that it is a matter of personal preparation which no one

20. Matthew Henry, op. olt.i Pe 763«
2]l. Hertin Lubhers OD. Oltes VOle 2, Pe 252.
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else can do far them. '

In the interpretation of this parable Matthew Henry has
gone too far into the details end given them spiritual signi-
ficance that they actually dc not have.

The heart is the vessel, which 1%t is our wisdonm to get
furnished; for out of a good tressure there, good things
mnust be brought; but if that root be rottenness, the
blossors will be dust, Crace is the oil which we nust
have in this wvessel; in the tabernacle there was con-
stant provision rnade for oil for the light, Our light
nust g.:ine before men in good works, but this cannot
be, or not long, unless there be a I ixed active prinei-
rle in the heart, brethren, from which we must act in
every thing we do 'in religion, with an eye to what is be-
fore us. . « The wise virgins kept their lamps burning,
. but did not koep themselves awake. Note, toc many good
Christians, when they have been long in profession, grow
reniss in their preparations for Christ's second coming;
they intemit their care, abate their zeal, thelr graces
are not lively, nor their works found perfect before
God; and though 211 love be not lost, yet the first love
is left. If it is hard to the diseiples to wateh with
Christ an heur, much more to wateh with him an age. I
sleep, saith the spouse, but my heart awakes. Observe,
first, they slumbered, and then they slept. Iote, -
one degree of osrelessness and remissness makes way for
another, Those that allom therselves in sliumbering, will
scarcely keep thenselves from alaeging; the refore dread
the beginning of spiritual decays.22

Spurgeon has come to the point of the parsble he makes
the following observaticns: .

What is this readiness? ™They that were ready." It
is not a fruilt of nature. It must be a work of grace.
It mainly consists in a secoret work wrought in us. In
being reconciled to God by the death of His son. In
being regenerated, and so made meet for glory. In be-
ing anointed with the Spirit, and fitted for holy ser-
vicee « » The unready were never ready tc enter in with
the XKing. They hed no heart care to be found ready,
hence flaming external lamps, but no hidden internal
oil. This esclusion was universal to all who were not
ready. It was complete; "the door was shut,” --shut for

22, MNMatthew Henry, ov. cit., p. 369.
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those without gquite assuredly as for those within, It
was just; for thesy were not ready, end so slighted the
King. It was final, Since the fatal news thai the door
was shut, no news has,gore that it has been opened, or
that it ever will be. ;

Just before he izives = descripticn of Judement Day, the
Lord tells ancther rarsble in which Le emrhasizes the impor-
tance of using one's spiritusl glfts as he awaits the coming
of the Lord. - The parable of tke Talents hes often been used
to teschh people the proper stewardship of time, talents, and
money. This is the use made of it by Hartenberger in the
follosing:

Jesus has cn’drusted to His servants verious gifts =hieh

YNie wants them to use for the expansion of Xis Church.

He has given to them both spiritual and raterial gifts

for this very purpose. “ome have received nany, some

only & few, but all have rec2ived some gifts rromagim.

He gives them aceording to ihair several ebility.

A better use of the parable hes been made by liatthew
I-:émry in stressing the fact that we are in a "gtate of work
and business" as we live among the Christians of this warld.
He quotes from Seneca and makes the following application:

It is the duty of a =aan to render himgslf beneficial to

those around him; to & great number &f possible; but

if this be denled him, to a few; to his intimate con=-

nections; or, st least, to himself. He that is useful to

others, may be reckane& a common good., And whoever en—
titles himself toc his own approbation is serviceable to
others, as forzing h:l.mﬁglf to these habit$s which will
result in thelir favor.

B, He ¥eQuilkin has adopted the view that the talents

23, D, 0, Fuller, op. cit., op. 189 - 190,
24. Hartanberger, OPe. 01 ey Pe 11%9.
25, Seneca, De Ctio Sapient, guoted in Matthew Henry,

Ope clte; De 3736
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spoken of in the texts are not at 2ll the materisl or mental
gifts glven ren, but spiritual endownents.

This ls precisely what Christ 1a talking about in the
Parable of the Talents., Iie 1s saying that God, whom He
portrays os the householder, gives to men certain values,
or interests, of a spiritusl chiracter, to be held in
trust for Iim Ly them, %0 be used with a view to their
ineresse and 0 te accounted for by tien when e coues
to roke a reckoning with tlens « « e tolk volubly of
stewardship, litéle realizing often whaot vast responsi-
bilities are lnvolved in tihe relaticnshkip. « « The

fact of trusteeshlp and the trerendously heasy reasvonsie
bility attzching thereto srre deeply inbtedded in our
Lord's words in tiis tarcbhble. « « This paradle is for
initicted souls, for tizocse who have co e apart with
Christ eand have confes od His nsce and professed their
willingness o l-bor for the sdvancexent of i'is Fing-
dorie o o Cur "telont™ is sorething Christ Himaelf hes
given us, something we should not have posseused If Fe
i0d not brought 46 to us ool comitted it tocour care.
It is souething w ich has come, not as a result of
eroation out of the dust of the ezrth, but as a result of
re-crection in the new birth &t the hands of Cod's Son
our Sevior. « « The wards which fell from Ilia 1lips are &
part of the "pgeods” He hes left with Iis digeiples for
safe=keeping and inoroase. « « Lying beiind Fils words and
refleocted in them there are certain zighty forces of

the hoart of Christ whioh He hns brought to His dis-
ciples end has committed to them as a sacred trust to be
nsed by them for thelilr own enrichzent of soul and for
the sslvotion of tlose s.out thems 4And the firat among
tken lob us nane s 1lOoves « o It ia Ilis intenticn that
His disciples chall trade with the jJoy e has left with
theme That means thet they are to live in it and pass
it cn to other. « « FPeace is a port of the talent given
over to our trusteceship. . « The talents of eternal
life and &ls ablding pregagnce arc thie last given for
our using here on earth,

In lMatthew 20 the Lord tell= the rarable of the Vineyard.
It is !is purpose in this perathle to point out to Eis dlsei-
nles that there is no connection betwcen the anount of work

a zan Goes here on earth and the feot thet he becomes an helr

26 Il. ¥. Nouilkin, "The Parable of the Talents," The
Biblieal Reviow, XIV, No. 1, PIe 24 ff.
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of salvation. Ieaven iz a reward of grace. The standards
of!God are far different from those used by men 1h varying
people for the work they do. Matthew Nenry hes tasken the
detail= of tiis parable and arplicd to then meanings which
distort the purpose of the perable.

This seens t0 be the principal scope of this parable,

to show that the Jews should be first called into the
vineyard, and many of them should come at the eall; but,
at length, the gospel should be preached to the Gentiles,
and they should receive it, and be adnitted to equal
privileges and advantages with the Jews; shouid be fel-
low-citizens with the saints, which the Jews, even

those of them that believed, would be very mnuch dis-
gusted at, but without resson. . . God is the great
Householder. . As a householder, *e hss work that he will
have to0 be done, and servants that he will have to be do-
ing. . . iibence will they be hired? Out of the market-
place, where, till they are hired into God's service,
they stsnd idle, 21l the day idle. The soul of man stands
ready to be hired into some service or other; it was
crcated to work, and is either a servent to iniguity, or
a servant to righteousness. .’ . Till we are Lired into
the service of God, we sre stending all the day idle;

a sinful state, though a state of drudgery to Satan, way
really be ezalled o state of idleness. . . The gospel ecall
is given to those that stand idle in the market-place.
The market-plece is the place of conecourse, and thre
wisdonm cries, there the children are playing. . . *he
chureh is God's vineyvard; it is of his planting, water-
ing, and feneing; and the fruits of it must be to his hon=-
our and praise. Vie are &ll cslled upon to be laborers in
the vineyard. 7The work of religion is vineyard-work,
pruning, dressing, digging, watering, fencing, weeding.
Ye have each of us our own vineyard to keep, our own
soul; and it is God's and to be kept and dressed for

hin, « « It is but a day's work that is here done. The
time of life is the day in which weayusb work the works
of him that sent us into the world .=’ ;

In the following two exerpts from sermons by Luthé& and
Fuegele the proper point of view is enphasized.

Christ employs this parable to teaéh us the difference

27. Matthew Henry, op. clt., pp. 281 - 283.
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between Eis kingdom and the kingdom of this world.
Affairs in the former differ entirely from those in the
latter, in which there is an inequality eniong persons,
Our Gospel has nothing to do with this existing in-
equality in the world, where the mester has many posses=— z
sions and the servant wio lobors for him none, or but

few; the parable simpl; refers to the kinzdom of God,

and teaches us that in it all inequallty is abolished,

that everythling is common property there, and that

onie s 1 linave as nuel and be esteemed as mueh, as the

other.

S . 8ff . T

In the kingdom of Christ an altogsther rule obtains than
in worldly b%ransactions. In this world the rule is:

as .the labor, so the wages. That 13 equity and justice.
But in the kingdom of Christ there is neithsr earning nor
paying of wa~es. 9@hatever a man receives of spiritual
gifts, 1s all alone by the grace of God, and never be-
cause that man earned it or in any wey deserved it.

In Christ's kingdom ell is grace, and nothing but grace.=29

The parables of the kingdom recarded in liatthew 13 have
their own interpretution given by the Lord Eimself. They
are intended %o show the progress and fortunes of the liord of
God among the people of the world as it is used %o spread
His Kingdon. The parable of the Sower is intended to deron=-

' strate the reception that the “ord of God receives in the -

hearts of various hearers. Luther has applied this pareble
very well as he says:

Let every one learn from this parable that the Gospel
will always meet with: opposition; that soze will be eon-
verted by it, while the greater portion of its hearers,
yea even three-fourtks of them, willl take offense and
disregard it. The result is that many are called, as
Christ says in aasother Gospel, but only a few are chosen.
« o Let no one therefore be offended at the Gospel, tiough
it encounters much opposition; the cause of this are

the wicked and malicious hearts, in which the devil

rules. It is not the fault of the seed if 1% does not =0
grow by the way-side, or upon the rock, or among the thorns.

28, Martin Luther, %p_. eit., vol. 2, p. 2Bl.
29« Kuegele, Op. C t.’ De 157
30+ Hartin Luther, Ope. cit., vol. 1, Pe. 303.
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Warren L. * Ogers has drawn a good ward of encourage-
ment from this perablie for pastors whose ministry is of a
rather difficult nature. IHe rerinds them that they are
‘faeing a tresrendous amount of opposition and that the Word
is bound to receive a very hostile reception in the hearts
of most people. Such a recepﬁion should remind oné that
the important thing is that we do our task raithfully and
then-depecnd upon the Lord to nske the Word praaperwsl

. The parable of the Tares demonstrates the faet that
people will bte found in the Chureh of Jesus Christ who
are not the products of the seed.ot God's Word., They are
the products of the tares of false teachings and ideas
scaltered in the field by the enemy of the Chureh, Satan
himself. %We are also 0 re:enber that these tares are very
nweii like those people whom we recognize ags Christians in their
appearance. JIn attempting to remove them from the chureh,
we are apﬁ to cause o‘fense to some of the wesker Christians
who would not understand the truc reason for their removal.
This zight result in their defe ction and thus two instezd
of one soul would be lost. This is not ean invitation to
indifference toward thosc tﬁat live a=ong us as Christians,
but en admonition to watehfulness snd also to. an exsrcise of
Christien love and charity to the weaker Christians.

Our last selection in tiis chapter l1ls taken from Lu-
ther in demonstration of a proper applicetion of the para-
ble of the Tares. '

31. W. L. Rogers, in Preachers and Preach in Detroit
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Among such Christians, who, though yet in weakness, are
the good seed, we Tind the baneful tares, the false
Chris tians, who pride themselves in the name and boast
of being the good ground. 77e heve %o permit and suffer
this, since we know that the tares cannot be gathered
up, nor can the Church be entirely clecnsed of ther:.

e « The enemy, the devil, is the mischief-maker; he, as
a mellicious neighbor might do, goes forth by night,
when others unsuspectingly slee;p, and sows the tares
amidst the wheat. 1o takes possezsion of the hearts
so thet they do not heed the Yord, becoie more and

more estranged from it dey by day, buing led or dirven
by the devil, according to his own pleassure, from sin
to sin and from shame %o sharme. . « Iet therefore every
Christian, particularly every minister of the “ospel,
learn from thiis parible to desist fron the vain en-
deavor to have the Chureh coimposed of perfect seints.
The devil prevents this by scattering his seed over

the Tfield; and he does this so clandestinely thet it ks
not cbserved until the blades spring forith and grow.s

32, lartin Luthsr op. elt., vol. 2, p. 273.
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VI. Summary and Conclusions

In this paper we have discussed the problems of ex-
pounding ani applyinz narrative texts in preaching. e
have placed particular erphasis on the use of allegory in
the interpretation of these texts. Although the sermons
based on allegoriczl interprztation might in themselves
contain edifying Christian truths, there arc certain dan-
gers connected with the method that reke it necessary to
condemn it as entirely unsatisfactory for use by the ireacher
whose task it is t0 present his hearers with the truth as he
finds it in the “Jord of God. _

If the allegorical method of interrpretetion were to be
permitted as & legitimate sysbten of expounding the mesning
of a text, there would be no limit to the meanings that a
preacher might invent on the basis of any text that he might
choose., The congiregation would be comnstantly exposed to his
peculiar ideas and fancies and he could always hide behind
his metiod of exegesis for protection.

Such a method of exegesis and application destroys the
falith of the leyumsn in his own ability to read and inter-
pret the Bible. Dr. Arndt expresses this danger very well.

The members of a churceh msy look with wonder and amaze-

ment at the preacher in the pulpit when he gives a

novel, interesting allsgorical meaning, let us say,’

to the story of Ruth. ut do not forget that such exe=-

getical exhibitions may have serious results. The

Christian hearer may become afraid of using the Pible,

thinking that it is an obscure book, whigh it takes

special study to understand. Or it may be Ghat he
will consider allegorizing comparatively easy and try
his own bhend at 1%, with the conseguences that to him

soon everything in the Scriptures will be topsyturvy.
But, pray, why should not the pew indulge in this sort

,
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of religlious game if the pulpit does? 1

Preachers are constently telling thelyr people that
they should re-d their Bibles. It is presented to them as
o clear book in which any one with normal intelligence ean
find the light of the Gospel. This is certsinly true. Scrip-
ture is clear. It has a single, clezrly stated meaning in
all its passages. If we are to maintain the faith of our
people in the “ible as such a book, we must avold any sort
of interpretation that mizht lead them to believe that the
Bible is a book of double meanings, of hidden, nystical spi-
ritual truths that cannot be understood by any one excent
the expert theolozian. This is actually what can result if
we venture into the use of allegorical interpretation.
Dr. Arndt in the sams article quotced above says th:t the
Seriptures are made en apocalyptic book with seven sezls
by tliose who employ the uée of allegory in thelr exigesis.

Another unfortunate result of this method is the fact
that very of ten the useful, intended aﬁplicati-&n of Sorip-
tural ‘bI'l.lthS is lost. In the psrasbles, for example, there
is usually a very powerful, enlightening t;-uth that is to be
demonstrated if the preacher will but study his text and :
context to £ind it. Ry interpretinzg the various deteils
of such narrat:lv.es in arplying to them ecountless spirltuhl
seanings, he not eonly hides the true meaning, but thoroughly
distorts the meaning of t.‘h-e text itself. As far as his

l. ¥m. Arndti "The Preacher and Allegorical Inter-

pretation,™ Concordie Theologiecal Monthly, II, (Sept. 1951)',
Pe 69%7.
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hearers ure concerned, the text lies been lozded with the
neanling he l‘é(:‘i alLtached o 1t apd unlous sonehon they are
irTormed othorwise, they wlli never come $C an understande
ing of- the real trubh that the Savior would have them 5o
leara froo 16, : b

The task of the praa-i‘:#zr,.tt‘en, is not to £ind as wsny
mepnlags for his text as possible, bnt to prea-h his text to
the congreg bion as Gol has glvea 1%, resentinz 1t with the
reaning that the Holy Spirit bhas given to it, His sosk is
exegesis, not eisegesis, The former is rresonting the Sruth
of Zoriplture, the latbter is astually Zelsifying Seriptures,
no antter what form it wears.

It 1s argusd thot sosething muct be denz o e.vo:id re=-
petiticn and monobony in presenting the truths of Serip-
ture and that the uze of asllegory i3 a very effcctive way to
2dd variety end newne & to thesa old truths. 3Surely we
cennot permit any one to resort to falsifying Seriptures
Just for the soke of avolding wint he calls munoit ny. There
must be gnother golubion. There are gseverale & px;eanhar
mey obbtein varlesy in his semuons by using different points
of view in presenting those faeis, e may use free teﬁsa or
a differant serieé of px.aricopes. These are veory mechanical
rethods, hovwevor, anl mey nob rroluce the dcsired resultse

There 1s one method of preaching the t will mnke any fora
of nllegory unnecessarys if a yreaanm; wes the expository
nethod in his pulplt wark, he has found the solution to his
problen. First of sll, 1t leads him into the truo moaning
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of his text, which 13 usunlly such a tremendously important
truth thet there will be no desire %o find other hLidden or
nythical meanings in his text. Thiz sinzle truth alone will
provide s sbundeance of sercon material by tle tice he
has found the pertinent parallel passages, the Biblicel il-
lustrations u:';-:a‘olc in presenting the Sruth, and? the importance
ol this porticular lesson in the lives of his hearera.

If a text iz %o povide suWfiolent sermon material,
it must be long enoughe This doces not mssn 1n the nusbor of
words only. Thore must be a coaplete iden :Ln: the text,.
Therafore the idea of usingz only single phrases or very
short verses of Seriptures is ept to defeat this purpoze.
Very few single pasanges cof :3oripture contain in thermselves
sufficient sernoniec matirinl for an interesting, edifying,
and instructive sornon. - _'

If tle preachaor hashln nind sumo specific idea that he
feels he rust present to his people in the for: of a sore
ron, he nust he absolutely certain that the text he chooses
is a clear staberent of this truth or else he will be acco=-
modabing the text and fox;cing on to it a mpaning that 1s
not there, This is cbviously a misuse of Holy Seriptures.
The only way in uhioh he can avoid such miasuse is by thorough-
ly studying Lis text and conqrss.énuouly trying to £ind in
1% tha meaning the Holy Spirit intended to placs there.

Such thorouzh study of Seripture is in itself s strong
infiuence that will drnv.: the preachor awey from the temptation
to use allegory. Ke can ﬁaoom 80 thoroughly engzrossed in
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the :geaning of his text, so filled with the message that 1%t
has for his people and himself, that there will be no de-
sire to go outside for inspiration. If his own heart has
been wermed up to a text, he will have no difficulty in
inspiring his hearers with the same enthusiesm. It is token
for granted that he has the proper ability to be =2n exegete
and expositor of Seriptures.

"Al;l. Seripture is given by inspiration of God and is
profitable for doctrine, for reproof, for correction, for
ingtruction in righteousness.™ All that a preacher need
ever to say to his people can be found in tne Bible. ¥ith
diligent study, meditation, and prayer the Holy Spirit
will help him find what he needs, and that without the use
of illegitimate allegorye
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