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INTRODUCTION

The circumstances which have separated the Church of
England from the Eastern Orthodox Churches in the past con=-
tinue %o make reunion between the two extremely difficult.
Sheer geography opposeg such reunion. Thousands of miles
lie bstween their respective centers of activity. It is
only on the periphery that they meet. This aituation pre=-
cludes normal wide-spread contacts and acqualntsnce among
the peoples of the two churches, Contact of this nature is
almost indispensable to genuine reunion., Even mors signifi-
cant than ths geographical separation is the fact thatl
Anglicanism and Orthodoxy spring from two different branches
of the Christian Church, the East and the West -~ branches

which have been growing apart for more than twelve centuries.

‘Finally, the two churches have been subjected to divergent

national and cultural influences. The languages, thought
patterns, and tempers of each are so strange to the other
that simple communication of 1deaé between them presents
serious problems.

Yoet, during the last four centuries repeated efforts
at reunion have been carried on between them. Progress in
theae efforts is apparent particularly since the last decade
of the Nineteenth Century. This paper will study the
Anglican~-Orthodox relations with regard to reunion. The
firat section will deal with the factors which encourage
reunion efforts. Then we will briefly sketch the actual

111
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negotlations themselves, as they have taken place since
ths Seventesnth Century. The next section will discuss
the doctrinal issues involved in Anglican-Orthodox Reunion.
Our concluding section will deal withthe principal problems
which are raised by Angllican=Orthodox Reunion Attempts.

By the Anglican Church this pasper refers to the Church
of England, and the independent churches of the dominions
and elsewhere, which ere in communion with her. By the
Eaestern Orthedox Churches we mean the nineteen autocephalous
churches and their daughter churches of ewmmigration or
exile, which are united in the Orthodox liturgy, in thelr
gubscription to the declaratlons of the Seven Ecumenical
Councils, and in their acknowledgment of the leadership

of the Constantinopoliten Patrierch.

v °



CHAPIER I
FACTORS WHICH ENCOURAGE ANGLICAN-ORTHODOX REUNION ATTEMPTS

The Anglicans and.the Orthodox are able to approach
reunion with a clean slate. Although they come from branches
of Chriastendom which have bsen in controversy, as individual
church bedies they have been spared this. As a matter of
fact the history of their relations is one of surprising
cordiality and courtesy. This means that reunion attempts
between these churches need not begin by trying to heal the
smarting wounds of past controversy and competition, and by
trying to break down solid barriers of defense which have bsen
raised between them. On the contrary, in this case, reunion
attempts can proceed upon a foundation of past friendlineass.
Bishop Henson characterizes this important factor as follows:

When from the Church of Roms we pass to the Churches

of the East, we are conscious of entering into a

different ecclesiastical atmosphere. Here moast of

the obstacles to mutual understanding are absent.

There are no bitter memories of long continued strife,

no accumulations of controversay, no continuing exas=-

peration of proselytising activitles on both sldes,

no strong tradition of patrioiiq suspicion, no svil

legacies of polemical hatred.

Among these obstacles which Bishop Henson observea to be

happily absent frow Anglican-Orthodoi relations, one especially

1 3 (Lendon:
Herbert Hensléy Henson, The Church of England (Lendon
Cambridge University Press, 1939), P. 2L 2,

1
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calls for further comment. That 15; the fact that pro-
selytizing has not merred their reletions. Orthodoxy is,
by its vefy nature, not a proselytizing church. Even people
who are considered tc be heretles by Orthodox, if they sus-
tain any merks of Christianity at all, are not made the
cbjects of their missionary enterprises. This is often inter=
preted by Protestants &8s a lack of missionary geal, but
incorrectly so. It is understandable that a church which is
loathe to proselytize is particularly sensitive about being
proselytized. Since the Nineteenth Century missionary
revival the entire Orthodox world has been victimized by
proselytizing Protestent and Roman missioneries: This has
createod a genersl bitterness end suspicion within Orthodox
Christians against Protestants and Roman Catholics. Attempts
et reunion on the part of these churches is often met with
a negative attitude by the Orthodox, who fesr that such
overtures are merely the cloak for proselytizing intentiona.
The Anglicans alone have remained free from this stigma.
In their overtures and courtesies toward the Orthodox they
have delibsrately avoided even the appearance of proselyti-
zing. In Egypt the Anglicans have gone so far as to dis-
courage people who wish to transfer to them from other
Christian Churches {especially Orthedox) and have named
the witness to non-Christians as the distinctive mark of

Epiacopalianism.2 This sttitude of the Anglicans, which

23, A. Morrison, "The Churches of the Near East and
the World Council of Churches", Ecumenical Review, I (Spring,

1948), 277-28L.
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stands in striking contrast to that of the Protestants ‘
and Romsn Cetholiocs; has done much to endear them to the
Orthodox end to make the Orthodox receptive to their reunion
proposalso-

Not only are the Ahglicans and the Orthodox at pesce

wlth one another, they also have a common opponent -- the

Church of Rome. It is difficult to estimate the nagnetic
power which this situstion exerts. In the conscious thinking
of the participants and in the reunion discussions themselves,
it is probably not very great. Alone, this situation could
hardly draw the two churches together. However, its ability
to strengthen the other factors is certainly considerable:

In the conflict with the Papacy the Eastern Churches

might seem to be the nsturel allies of the Church of

England., An eplscopal church in the West which had

repudiated the Popse's jurisdiction could not but

have common ground with the churches in the East

which had never acknowledged it. In point of fact,

English churchmen have realized the polemical value

of Fastern Christianity. Thelr perception of the

obligation of Christisn fraternity has in thelir case

not been u%aasisted by the motive of controversial

adventage. '

From the &time of the Reformation, elements within
the Church of England have sought to preserve her catholle-
clty and to advance it in the face of opposing tldes of
Protestantism, which roll in from the Continent. Until
1896, when the Pope condemned Anglican Orders, and even after
this to & limited extent, these elements looked to Roms as

a goal and source of catholicity. After 1896, however,

3Henson, op. eib., p. 242

et e e M
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cathollc attentlon was diverted almost entirely in the
direction of the Eastern churches. From their Orthodox
brethren, with their unassallable episcopacy, these Anglo-
Catholice wanted their orders recognized. In addition to
this they wanted to nourish their own catholicity through
communion with the anciené fountain of the East. Within
these catholic hearts there has always burned, in vaﬁying
degrees of brightness, the hope of reunion with the Orthocdox
Church, From time to time this hope has resulted in action.
It has always been a favorable factor toward the union of
the two churchea because the Eaat interprets this revita-
lized interest in the church and in tradition to be a return
to orthodoxy:
e o o @ ﬁhe Episcopal Church is, of all the Protestant
world, the nearest to Orthodoxy. Among the many
tendencies in Anglicanism the Anglo=Catholic movement
becorme 8 more and more important; 1t is persistently
devoted to the reestaeblishment of aﬁcient tradition
and thus comes nearer to Orthodoxy.
Oppreseion, both apiritual and political, has been
the lot of Orthodox peoples from the time of the Muslim
Conquest until our own day. The éalkan countries and those
of the Near East have been the traditional buffer between
the Christian and the non-Christian forces. Almost con-
tinuous netional and international upheavals have character-

ized their history. At present it is these Orthodox nations

which are bearing the brunt of communist antagonism. In the

uSem Sk . The Orthodox Church
gei | Nikolaevich Bulgakov, The Ur
translated by Eligzabeth S. Cram, edited by Donald A, Lowrie

(New York: Morehouse Publishing Company, pref. 1935), p. 217.




s

frequent, extreme nesd into which their position places
themy; the Orthodox people have often appealed to the
English Church for relief. In every case their appeal met
with sympathy and with some measure of assistance. Programs
er.aid for the Eastern Churches have been a regular vart
of the Anglican pattern. It is natural that the Orthodox
rospond at least with courtesy to the overtures of their
benefactors. Such acts of generous Christian kindliness
have left a profound Impression upon Orthodox lay people, as
well =s upon their grateful hierarchy. That Anglican relief
measures have been important in promoting the cause of
Anglican~Orthodox reunion is evidenced by the following para-
graphs which appeared in a Greek pericdical after the return
of the Constantinople delegation from the 1920 Lambeth
Conference. After referring to the religious reasons which
meke the Orthodox desire unity with the Anglicans, the
writer continues: |

But there is also another reason which more urgently

disposes the people of our race, our Orthodox Church,

to turn eager eyes toward the Church of England and

those who profess 1ts faith,

This reason 18 the exceptionally friendly attitude of

thet Church towards ours, end the exceptionally good

feeling of the chivalrous English nation towards
Greeks in general.

This feeling cannot but find an echo in our sensitive
and grateful spirit, and dispose us toward everything
English, snd cannot but strengthen and increase our
desirg for relipglious and ecclssiastical union with

then.

5john Albert Douglas, The Relations of the Anglicen

Churches with the Eastern-Orthodox Especially In Regard to
Angiican Orders (London: Falth Press, , Pe 110
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Individuals end officials of the Orthodox Churches
on numerous occasions have expressed thelr desire to effect
reunion with the whole Christian worldf’ Their desire for
this pan-Christian union iz based on an awareness of common
thrests and challenges which face all Christians, especially
since the Flrst World War. Prompted by this desire the
Orthodox have participeted In the most Important ecumenical
world conferences.7 Thelr relations with the Anglicansz
also are of the utmost significance to the Orthodox in their
approach te reunion with the rest of Christendom. This fact
became clear at both the Lausanne and Edinburgh Confefences
on Faith and Order, at which times the Orthodox expressed
the bellefl that the size of the gatherings asnd the range
of viewpoints represented at these conferences greétly
lessened the possibllity of reunlion. They suggested that
smaller reunion conferences of the more like-minded churches
be carried on first, and that such strategy would greatly
speed up the reintegretion process. From this we see thatb
the Orthodox conceive of their reunion efforts with Anglica=-
nism to be the first stages of their reunion with all Christian
people, This, in effect, 1s what Bulgakov sayss

We may hope that the reunion of Orthodoxy and of the
Episcopal Churches of England will be an accomplishmsnt

5Ezpressions of this neture are to be found in the Patri-
archal Encyclical of 1921; the resolution of the conference of
Orthodox Theological Professors held in Athens, 19363 the emcy-
clical of the Holy Synod of Greece, 1946; and the statemsnt on
ecumenism made by the Orthodox Youth Conference held at Bossey,

1949. :

TA more complete discussion of Orthodox participatim in
the ecumenical conferences will be given in a later section
of thils paper.
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of the not too distant future, and that this move-
ment will be a declsive phase in the re-establish-
ment of the unity lost to the ghurch, and of peace
botween the East and the West.

To this point we have considered the non-theological
factors which seem to encourage Anglican Orthodox reunimm
attempts. Now we shall take note of soms theological
factors which also are favorable to this end. First of all,
there 1s in the Orthodox faith that which recognizes '
non-corthodox Christians and sees the mission of Orthodoxy
tc be ecumsnical, at least in the sense that it realizes
an ocbligation over against them. This ecumsnical awarensss
manifests itself, of course, in various degrees of intensity.

typically mild, non-commital statement of this is as
follows:

e o o o Orthodox writers point out that besides the

close unity in which the Orthodox Churches in all

parts are bound to one another, there exists another
and a wider unity in which are included all Christian
socleties which call on the name of the Lord. All

Christian communities . - . » preserve a considerable

part of the universal tragition, and, as a result of
this, share In Orthodoxy.

Much more positive and dynamic is the view of PFather
Florovsky:

The task of a contemporary Orthodox theologlan is
intricate and enormous. He has much to learn still
before he can speak with authority. And above all
he has to realigze that he has to speak to an ecu=-
menical audience. He cannot retire into a narrow

8Bulgakov, op. cit., p. 217.

9angus Dun, The Meanings of Unity, Report Number One,
prepared by the commission on the Church's Unity in Life
and Worship (Commission IV) for the World Conference on
Faith and Order, Edinburgh, 1937 (New York: Harper and
Brothers, Publishers, 1937’. Pe 2o
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shell of soms local tradition = simply because he

is Orthodox, 1.0., the Patristic tradition ias not

a local one, but basically an ecumenical one. And

he hes to use all his skill to phrase this scumenical

o sovmenioal Ao LS B RO R
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Father Florovsky states thls ecumenical view in most
euphatic terms when he compares Eastern and Western Christi-
anity to Slamese twins, which can never really be separated,
and which can not be understand while they are apart from
one another., "The point is that both the West and the East
are incomplebte, while disruptsd."l1 The difficulty, or
at least the tempering agent, which an Orthodox ecumsnical
epirit encounters is the unyielding conviction of Orthodoxy
that 1%t slone is the true Church. Often this conviction
is wrongly equated with the Romen Catholic belief that
reunion can be realized only by complete submission of
all parties to their Pope and doctrine. There 1is, however,
o great difference between the Roman and the Orthodox
me thod of relating the doctrine of the true Church to the
issue of reunicn.

While the Roman Church most often exhibits 2 proud and
dominsering attitude toward other Christians, the Orthodox
attitude 1s marked by a spirit of congenial inguiry.

"Theirs 1s a conservatism which can shew 1tself surprisingly

10George Florovsky, "The Legacy and the Task of Ortho-
dox Theolog%,“ Anglican Theological Review (April, 19&9?9
Peo TO.

1l1pid., p. 66.
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flexible. « « « o Its stress 1s upon truth rather than upon
authority."1? The Orthodox conceive of themselves as the
true Churchj; they believe that as such they have been en-
trusted with the faith of the Church. This faith was
delivered to the Church by Christ and the Apostles. The
Church at all times must take care to preserve this faith
in its purity, so that what it hands on to succeeding gensr-
ations is nothing less than the truth. However, the Faith
of the true Church, though unalterable, is to bs explained
and interpreted to each generation. This explains one basis
on which Orthodox can engage in ecumenical activity -- to
witness to, and interpret, the true Falth.

There is one further purpose which can be served by
Orthodox participation in doctrinal discuasion with other
Christians, namely, to recognize unlty where it already
exists. As an earlier quotation will bear out, the Orthodox
acknowledge that other Christians have retained some measure
of the true Faith. By honest and sincere discussion of
their respective positions the Orthodox and other Christians
should try to discover these arsas of agreemsnt and be ready
to recognize unity where it 1s to be found. Comparing this
attitude with that of the Roman Church, French observes:

There is a wide difference between one bishop's saying,

111 Christians must submit to my jurisdiction,' and

the Orthodox 'if you hold the same faith as we, you
ere Indeed ons with us.' 'The Falth' is primary,

123, M. French, The Eastern Orthodox Ghurch (London:
Hutchinson's University Library, s Pe o




10

everything else 1s secondary, and it is of thg
Tirst importence to grasp this point of view. 3

0f importance in this comnection, though not strictly
speaking a theologicel factor, is the Orthedox principle
of economy, which permits them considerable ecumenical
freedom. This principle of :‘economy is the power and au-
thority of the Church to act at her discretion in those
matters which belong neither to the realm of dogma nor are
governed by ecumenical cenons., As

e o o o prudent steward she is at liberty to and

is bound to act for the good of the Household, with

regard both to those who are within the Household

and those who iﬁe within the chaotic heterodox

world without.
Individual, perasonal consideration 1s here provided for
the many opportunities for ecumenical sction between the
Orthodox and other Christiens. It is by virtue of this
principle that the Eestern Churches are able sesmingly to
overextend themselves in reunion enterprises.

From these factors we see that Orthodoxy contalns
within itself not only the possibility but even the ine
spiretion for reunion attempts with Anglicens and with

ell Christendom.

131bid,
1%0“5188. 92_0 23-_‘_5_09 Pe 550




CHAPTER II
REUNION WEGOTIATIONS
Cyril Lucar

As the following discussion will indicate, reunion
negotiations between the Anglicans and the Orthodox have
been initiated almost exclusively by the former. Interest-
ingly enough,.however, the very first move which might be
described as a reunion overture originated with the Or-
thodox. The perpetrator of thils overture wasz the great
patpiarch, Cyril Lucar. On many occasions he indicated
his Protestant interest. Among those Proteatant lesaders
wilth whom he corresponded was George Abbot, Archbishop of
Canterbury. To Archbishop Abbot, the patriarch made known
the severe suffering of the Greek people under their Jani-
zary torméntors. After Charles I of England rescued them
from the Jenizaries, Cyril Lucar, in 1628, sent King Charles
the priceless "Codex Alexandrinus" as an expression of
gratitude. Subseéuently, he even drew up and published a
confession in which Calvinistic doctrine was upheld. Some
Orthodox writers claim that evidence on this point is not
conclusive. As proof they cite the fact that although
the Synocds of Constantinople (1638) snd of Jassy (16,2)
both repudiated this confession, they did not associate

11
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Lucar’s name with 1t.1 However, the vast majority of
non=0rthodox historians maintain that such a position
is Indefenaible. Succeeding generations, in particular
the Orthodox of today, reject this confession as part of
the "pseudomorphosis™ of the Seventesnth Century, at which
time Orthedoxy became a partaker of Protestant heresy.
This irst negotiation for reunion was, therefore, of no

ablding value, and even exerted a negative influence,
Non-Jurors

When the Puritan revolution, opposed as it was to
the Catholic tradition, drove many of the Catholic party
into exile, it set into motion the factors which resulted
in the next attempt at Anglican-Orthodox reunion. For
many of these oppressed Catholics sought haven in the
Christian East, and there experienced thelr first personal
contact with the Orthodox Church. The relationships set
during this period of exile, resulted later in ths correspon-
dence between the Non-Juror32 and the Eastern Patriarchs,
1716-25. During this period relations of a practical nature
were being carried on betwsen the Church of England and

the Orthodox. As was so often the case, the Greek Church

lconstantine Callinkos, A Brief Sketch of Creek Church

History, translated by KatherIne NatzIo (London? The Fa
Press, itd., 1931), p. 1.

2Ths Non=Jurors were those Anglican bishops of Scotland
who in 1688 refused to relinguish their loyalty to the Catholie
Monarch, James II, or to swear allegiance to Protsstant
William III. Because of this they and their descendants
rema ined separated from the English Church and received the
name "Non-Jurors”.




13
was suffering under the Ottomans, and several Eastern
prelates had come to England seeking agsistance. But
theological discussions did not begin until 1716 when the
Non-Jurors wrote & letter to the Zast "in the name of
the Orthodox and Catholie remmant of the British Church,">
Their hope was that, 1f they could effect reunion between
themselves and the Eastern Churches, they might draw the
entire Church of England into the reunion with them.
During the next nine years the Non=Jurors sent three lestters,
and received two replies from the Orthodox bishops. When
the Archbishop of Canterbury informed the Orthodoxz thatb
the party with whom they were corresponding wes schismatic,
they declined to answer the last letter.

The attitude of the Non-Jurors in their negotiastions
with the EBast was one of complete equality and of confidence
in their own catholicity. The Non~Jurors made it perfectly
clear that they were unwilling to sacrifice & single parti-
cle of their Anglican position. Such a bold approach was
quite remarksble, coming as 1t did from such a small,
schismatic fragment, In their first letter, after listing
twelve points of agreement and five practicallstaps leading
to reunion, the Non=Jurore mentioned five points of dis-"
agreement which would have to be settlsd before any reunion
would be pessible:

The Anglicans could not accept (a) the equal suthority

of Ecumenical councils and the Holy Scriptures; (b) the
type of veneration cffered to the Mother of God by

3Nicolas Zernov, The Church of the Eastern Christians
(London: Society for Promoting Christian Knowledge, 1942), P

76,
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Eastern Christians; (c) the direct invocation of

the Saints; (d) the adoration of the consecrated

elements at the Eucharist; (e) the use of 1kons .4

It was filve years before the Easterners replled to
the Anglican letter. In the reply the Orthodcx were lavish
wilth compliment, but inexorable in their position. They
congidered the Anglicans to bs Protestant heretics and
resented their presumption in clalming to be on the same
plane with the Orthodox. A2 far a3 unity was concerned,
they made 1t plsin that 1t could be realized only by their
total submission to Orthodox tradition, doctrine, and
practice.

In their reply to the Orthodox the Fon-Jurors defended
their Catholicity and even showed how the Orthedox of their
time had departed from encient tradition. The final word
from the East was the strongly Roman degisions of the Synod
of Bethlehem; 1672, Completely unmoved, the Kon-Jurors
restated the points of their former letter, and ths core
respondence died when the Orthodox failed to answer this
letter.

This hopeful attempt at reunion was doomed from the
start, Neither the Orthodox nor tpe Hon=-Jurors wers in a
position to consummate the reunion, even 1f agreement had
been reschsd. The Orthodox prelates were hopeleasly
dominated by the Turkish rulers. On the other hand, the

Non-Jurors were predicating their action on a reunion with

4Tvid., p. 77
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the Church of England which never transpired. Finally,
and most difficult to surmount, was the fact that both
partiea == and all Christian bodles of that day == had
no concept of the davelopﬁent which had taken place in
the life of the Church., Each believed that his own tradi-
tion was, to the last detaill, what the Lord of the Church
had instituted, and that every other body was gullty of
heretical 1nn6vation. This pervading misconception left

little hope for the success of reunion dlacussions,
Oxford Movement

The Catholic revival which accompanied the Oxford
Movement of the Nineteenth Century was preoccupled chiefly
with the Catholicism of Rome. The extent of this preoccupa=-
tion is witnessed to by the fact that a number of prominent
Tractarian leaders eventually entered the Roman fold.5
However, the renewed interest in the Church and in anclent
tradition which this catholic emphasis created, also moved
the Anglicans in the direction of the Orthodox Church.
Several major negotiations, in fact, took place at this time,
Most significant and most remarkable of these were the
efforts of William Palmer, a fellocw of Magdalen Collsge,
Oxford, and a deacon in the Church of England. During a six
months? study of the Russilan Church (1840-441) Palmer made
application for reception of the Eucharist. The grounds for

SThe most inent of th were John Henry Newman
prominent o ese we

(1801-90), Frederick W, Faber (1814-63), end Henry E.

Menning (1808-92).
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his request was thet he was a catholic Christian of
another branch of the Church and that he held the Crthodox
faith, The issue raised by Palmer's request was identical
to that ralsed by the Non-Jurors. Zernov fcrmulates this
issue as Collows!

¢ s s« « which were the elemants of its teaching

and practice that the Eastern Church considered such

an essential pert of Catholic tradition as to be bind-

ing on all Christians, and which might be treated as

local customs, legitimete in themselwes, but having

no claim to be of divine authority, and therefore

not cbligatory for Western Christisns.

The Russisn Synod was quite upset by Palmer's reauest

and the lassuve that it ralsed. Flnally, they replied by

| g

saying that an individual wishking to communicate wilth the
Rusgsian Church could have no exceptions to the customary
rules, Thet 38, he would have to be & member of the
Russian Church. TEven if such excepticns were in order,
the restricted condition of the Russlan Church at that
time made the approval of such exceptions impossible.
Not to be discouraged, Pelmer later offered to sever his
connections with the Anglican Church, if the Orthodox
Churech would recelve him. When this falled, Palmer finally
became @ Romsn converbt. However, he maintained his interest
in Orthodoxy and continued his study of Russian Church
history, even as a Roman Catholic.

Several notable points of advance are apparent in the
Palmer attempts over against those of the NoneJurors.

Palmer's adventage over the Non-Jurors wes that he was ready

6Ib1de, Pe 81.
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to accept Orthodox SQctrine in toto and was not trying
msfely to select basfp minimums., As a result of Palmer's
requeat the Orthodox gheolagiana were moved towards a
new liberality, which no longer demanded complete uni-
formity.T In fact, the Opthodox themsslves began to
develcp a keen intersst in reunion. In spite of these
areas of Improvemsnt, Pelmer!s effort, too, was destined to
fail., For Palmer was acting as en individual, and the
Crthodox can think only in terms of group unity. In
addition to thils, the Russian Church was beset by the
hawpering restrictions of the State and was therefore
unable to act in his favor, even if it were inclined to

do 80,

- Interburial

Ironically, as Zernov observes, "o « o o the first
corporate acht which the Anglicans and Orthodox were able
to achieve was not intercommunion; but 1nterbur1a1.“8 |
Though, it must be admitted, this was a small victory it
was, nevertheless, a victory. When seen in 1ts contexi,
this concession of the Patriarch Gregory VI assumss ms jor

historical significance. This event had 1ts begimming

TAlexes Khomiakov was both the founder and guiding
spirit of this movement. Regarding him Zernov sags, The
problem raised by Palmer helpsd Khomiakov to realige that
reunion between the East snd West reguired research into ths

doctrine of the Church. His stimulating essay, The

Church
Is One, was the first creative attempt by a Rusaian thaologﬁan

To Taoe the problem of a divided Christendom.” Ibid., P.
81p1da., p. 86.
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in 1862 when the Episcopal Church of the United States broke
the silence caused by ths Crimean'War9 and officially requea-
ted intercommunion with the Russian Church. The occasion
for this request was the situation in both Alaska and the
United States, in which Orthodox Christians, separated from
their church, were communicating with Episcopalians. In
the Interest of this propcsal and of reunion in general,
the American Craeco-Russian Commlttee was appointed in 1862.
Shortly thereafter {1863) the English Church followed suit
by organizing the Eastern Church Committee. This committee
received valuable support fram a soclety called the Eastern
Church Association, the goal of which was to promote reunion
wlth the East,.

Among the numerous discussions which were held during
this period, the one between the American priest, Young,
end Metropoliten Phileret was most promising (1864). At
that time Philaret asked questlons under the following
five pointa:

(1) The plece which the Thirty-Nine Articles occupy

in the Anglican Church.

(2) The Filioque clause.
(3) The uninterrupted succession of Anglican ordina-

tion.
(lL) The Angliean attitude,fo Church tradition.
(5) The seven Sacraments.

The Metropolitan seemed so pleased with Mr. Young's answers,

Nhen the British sided with the Turks against Orthodox
Christians in the Crimean War (1854-55), the cordial atmosphere
built up during previous negotiations was shattered, and
discussions ceased.

107pid., p. 85.
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that high hopes for unity were entertained for a time.
These hopes faded somewhat the next year when the Rusaian
priest Vassiliev came to Englend and stalemated with Dr.
Pusey over the Filiogue Clasuse. More promising was the case
of thg Anglican priest; Denton, who went to the Serbian Church,
also in 186l, and was even permitted to receive the Eucharist
with the Orthodox. Nicholas Damalas, an Orthodox theologian,
visited Fngland and wrote a book entitled The Relations of

the Anglican Church to the Orthodox. Thils represents the

Tfirst Orthodox endeavor to draw up terms of reunion. The
principal objection of this book was to Article Twenty-One
{(of the Thirty-Nine) in which ancient patriarchs are accused
of apostasy. Finslly, Archbishop Alexander Lycurgos had
soms agreeable discussions with the Anglicans in 1869, when
he came %0 England to consecrate a church,

Contacts such as these inspired so much hope within
the Anglicans that already in 1869 the Archbishop of Canter-
bury, Tait, wrote Gregory VI Patriarch of Constantinople
a letter:

e o o » in which he expressed ths deslre that there

should be reciprocity in the sacrament of Baptism,

the Fucharist, end in the buria}lof the dead, between

the Anglicans and the Orthodox.

The congenial reply of the Patriarch authorized cooperation
in only the last point, the burlal of the dead.

Thus we see that the achievement of interburiel is

actually the first step towards more complete sacramental

cooperation.

11Ib1dvg po 860
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Bonn Conferences

The conferences at Bonn, Germany, 1874=75, were or-
ganized by the 014 Catholilc sect12 end were particlpated in
by 01d Catholics, Anglicans, Eastern Orthodox, and a few
CGerman Evangelicals who merely observed the proceedings.
The purpose of the first conference was to formulate a
cormon Catholic Confession and to establish intercommunion
and federatlion between the three churches without, however,
attempting smalgamation, Real advance was not achleved un-
t1l the second conference, at which time the notorious
Filiogue problem was satisfactorlly solved between the
Anglicans and the Orthodox. Here, six Articles on the Pro=-
cession of the Holy Spirit "were adoﬁtad which stated the
doctrine to the satisfaction of each."13 The 187l conference

129ne 01d Catholic sect was formed in 1871 by former
Roman Catholics who rejected the Dogma of Papal Infallibility
(1869-70) and resented the machinations of the Jesuilts.
Dr, Je Jo I, Von Dollinger was one of the leaders of this
movement and the President of botg ?:nn ggnfgiagces. ngee:
Gaius Jackson Slosser, Christian Un H 8 story a
Challengs in All Communions, In A a5 iow York: E- P,
UEEOn & CO., INCe, 1929) Po 245 f.

13W1th regard to the Filiogue dispute between the East
and the West Zernov, gg. cIt., pp. 94~97, claims that this
controversy did not originally have doctrinal significance.
Though the innovation was adopted by the West at the Councill
of Aix in 809, it was not disputed by the East untll fifty
years later when Photius needed a counter-charge to defend
his irregular elevation to the ses of Constantinople. At this
time he accused the Pope, who was challenging his elevation,
with the double procession heresy. From that time forth this
issue became a club in the hands of both branches of the
Church. Their quarrels would begin with some non-theologlcal
matter, and soon somsone would reinforce hls argument with
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did agree on Fourteen Theses, "which still have considerable
lmportance In any plan for union between the Eastern Orthodox,
the 01d Catholics, and the Angl:lcanso"m

In view of this remarkable doctrinal agreement which the
Bonn Conferences revealed, it is difficult to understand why
nothing more ever came of them. Zernov points out that
the success of these conferences wes jeopardized by the
previous activity of a small band of Anglican converts to
Orthodoxy. Led by Overbeck, this group was attempting to
unite the Anglo-Catholics with the Esstern Church by splitting
them from the Church of an1and. _ They were even successful
in gaining some Orthcdox approval to their scheme. This cir-
cumstance beclouded the reunion scens for soms time and
loaded the air at Bonn with strong feelings of antagoniza=
tion, Still bogging down discussions on this occasion was
also the fact that neither the Angiicans nor the Orthodox
knew muck about the other.l5

Although reunion was once again frustrated by ilgnorance
and lovelesaness; the successes of these conferences were
very important. Direct negotiations were nct held for some

time following, but Anglican theologlans of the Eastern Church

the char of heresy on the Filioque point. The Orthodox of
today adggt that thgir objectIon §s not to "double-procession,”
but to an innovation being placed into an ecumenical creed

by a local conference. At Bonn it was first realiszed that
there was, in actuality, no doctrinal disagreement on this

point.
hg10sser, op. olb., pe 27
15zernov, op. cit., pp. 86-87.
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Asmsoclation continued to study and write of the Christian

East, and thersby to make ready for the next major effort.
Orders

Until 1896 reunion attempts bstween the Orthodox and
the Anglicans were sporadic. On various occasions there
would be a burst of activity, but.that would be followed by
a lull lasting from a decade to a century. Bubt, the Papal
condemnation of Anglican orders in 1896 had a catalytic
eifect upon the situation, It was thls move of the Roman
Church which finally caused Eastern theologians to study
the Anglican position and hiatofy. On the other side, this
declaration séuelched Anglicen hopes of reuniting with Rome,
and twned their interest more complstely to the Church
of the Eastern Christians. The stimulus of the Papal con-
demmation of Anglican Orders stepped up the relations between
the Anglicans én& the Orthodox to such an extent that they
have never since lapsed into a permanent lull.

Prompted by this stimulus, three msjor Orthodox
theologlens made a study of Anglican Orders, snd each decided
favorably toward them, with some qualifications. First, and
perhaps most important, was that of Prof. V. Sokolov, publishad
in 1897. In his opinion, Anglican Orders could be recognized
if several points concerning the Eucharist could be cleared

up,lé A year later Prof. Bulgakov wrote a monograph on this

161p14., p. 88.
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question of Anglican Orders. He concluded that the his-
torical succession of Anglican bishops was uninterrupted.
However, final settlemont of the 1ssue, according to him,
would have to depend on the belief of the Anglicen hierarchy
with regard to the number of Sacramsnts and the meaning of
the Sacrament of Orders 1tself.17 Some years after thls

Professor Chrestos Androutsos wro'e The Valldilty of English

Ordinations from an Orthodox Catholic Polnt of View (English

translation published, 1909), In this book Androutsos
incorporated the frults of lcng research., He was, moreover,
speaking with authority. For, he was under the commission
of the highest authority of the Orthodox Church, the Ecume-
nical Patriasrch Joachim, who intended this statement to be
an invitation to reunion.l8 The question which this book
discusses 1s whether individual priests of the Anglican
Church might be received intc the Orthodox Church in thelr
orders, if they were found to be in dogmatic union with the
Orthodox. As far as the visible succession of Anglicen
bishops was concerned, he considered that to be unassailable.
Howsver, the liberal tendencies of many Anglicans made him
less certain sbout the invisible part -- their faith. To
clear up his doubts on this point he felt it would be

necessary for a number of High Anglican bishops to declars

1750onn Albert Douglas, The Relations of the Anglican
Churches, with the Eastern-Orthodox Bspecially In Regard to
Englican Orders (London: Falth Press, 59211, Pp o4 f.

81v14., pp. 1 £.
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themselves on the following questions: (a) The Seven
Secraments; (b) The necessity and power of Confession and
Absolution; (c) The Real Presence and Unbloody Sacrifice
of the Fucharist; {(d) The infallibility of the Ecumenical
councils, After thus outlining the points of discussim,
Professor Androutsos concluded with this encouraging

remarks

If the High Church (party) define these dogmas
correctly and lay down the rest of 1ts dectrine
in an Orthodox manner, all doubt would be taksn away
as to the succession of English Ordinstions, and
at the same time, solid foundations would bs laid
for a rapprochement and for a true union with the
Eastern Church «= a work well pleasing tolsod and
one of blessing from every polnt of view.
Inspired by this statement Canon Douglas wrote a
20
book in which he proposes that a letter be sent to
Androutsos in answer to hls questions. In this letter he
includes comment on several significant issues pertaining
to Anglican-Orthodox reunion in addition to those which
Androutscs raised. By May, 1922, three thousand, seven
hundred fifteen Anglican clergy had signed the letter
21
end 1t was sent to the Ecumenical Patriarch. Apparently
it echieved the desired effect. For, in August, 1922
Meletios:, then the Patriarch of Constantincple, declared
in the name of his Synod that Anglican Orders wers jus®

as valid as . Roman Orders. This decision was sent to the

191b1d., p.o L 201b1d.

2lHerbert Hensley Henson, The Church of England
(London: Cambridpge University Press, 1939), p. EES.
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other Eastern Churches and Jerusalem and Cyprus conformed.
Subsequently, Alexandria (where Meletios later moved)
also concurred. In 1936 an Anglican delegation went to
Roumania. There agreement was reached and the recommen-
dation was adopted to recognize Anglican Orders., Official
action necessary to their recognition was prohibited by
the war. Probably the only factor hindering the recognition
of Anglican Orders by ell the churches has been the absence
of the Russian Church from the Orthodox scene.22 With
the successful completion of these negotlations we sse
another milestone rsached in Anglican-Opthodox reunion
endeavors. As the Archbishop of Canterbury explained
early In 1923, this recognition doss not authorize
intercommunion or mutual sdministrations. "The importance,”
he said, "lies in the preparation thus made by the

Declarastion for further advances.“23

2zzernov, op. ¢it., pP. 90

2BSlosser,4gE. cit., p. 321.




CHAPTER IIXI
REUNION NEGOTIATIONS (CONTINUED)
Anglican and Eastern Association

A s8light regression 1s necessary in order to cover
the boginnings of the Anglican and Eastern Association.
From 1923, at which point we had arrived in our discussion
of negotiations regarding Anglican orders, we return to
1906 when the Anglican-Eastern Churches Union was founded.,
Eilght years after its establishmﬁnt, a merger was effected
with the older Eastern Churches Asscciation and the new
organization was called the Anglican and Eastern Association,
It is this geries of organizations which has done much to
maintain friendly contact with the East and to keep interest
alive in the Anglican-Orthodox attempts at reunion. The
latter has béen accomplished through the scholarly pericdical,
The Christian East, which this society published from

1910 to 192801 Until 1919 the Anglican and Eastern Churches
Association assumed full responsibility for entertaining
and escorting the many Eastern dignitaries who visited

ln 1928 the Anglican and Eastern Association was
amalgamated with the newly founded Fellowship of St. Alban
and St. Sergius. At this tims also The Christian East was
succeeded by the journal of that society, called The Journal
of St. Alban and St. Sergius from 1928 to 193l, and Sobornost
Trom 193 wntI1l the present. The Fellowship of St. Klban
and St. Sergius will be discussed more completely later in

this chapter.

26
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Englend., After that they ;‘?rked in coordination with the
Eastern Church Committee apﬁointed by the Archbishop of
Canterbury. In a published report2 a description is
given of the visits of Orthodox dignitaries during the
period, 1914-1921. During their visits many of these
Eastern Churchmen expressed thelr esteem of the Anglicans
by limited participation in their worship services. For-
the Orthodox, such acts are more than just courtesies.
They indicete a disposition favorable to unity. It is
unguestionable that the hospitality end Iriendly interest
of the Anglican and Eastern Association has helped to
remove the prejudice and suspicion of the Orthodox, and
has prepared them for sympathetic participation in doctrinal
discussions,.

Also deserving of mention 18 the work done by the
socisety during the First World War to assist Sarbiaﬁ
Orthodox students. Arrangements were made to select groups
of theological students and to bring them to Oxford for
their training. Such a move was of great help to the
Serbian Church becauss their seminaries had been closed
and no funds were available to provide for the training
of badly needed clergy. Not only were students brought to
England and provided for, but outstanding Orthodox

theologians were also brought, so that the training received

2 Historical
The Anglican and Eastern Churches: A
Record, 19ili- (Tondon: Society for Promoting Christian

Rriowledge, .
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by the students would be genuinely Orthodox. This progranm
also serves the purposes of unity. In addition to gaining
the gratitude of the Serblan Church, the society has
thereby made 1t possible for numbers of Serbilan clergy to
become thoroughly ascquainted with the Anglican Church and,
therefore, in a position to take an intelligent pert in
reunion negotlations.

During the period 1914=1921 a number of small,
unofficial conferences took place between individuals of
the Anglicen and Orthodox Churchea. At these conferences
theological discussions were held on topics relevant to
reunion., Most of these discussions wers under the sponsore
ship of the soclety. Although the results of these con=-
ferences were necessarily of limited consequence, the above
mentioned report has this to say sbout them, "the dis-
cussions and conclusions arrived at were not only of great
interest, but of excellent promise for the future of our
relations, and of an approach to intercommunion.”

Finally, a word should be sald about the work of
John Birbeck, an outstanding member of the Anglican and

Eastern Association. During his contacts with the Russlan

Church he won the confidence and respect of those Christians

and did much to interpret the Anglican Church to them. Of

3Ivid., pp. 21-2}.
41bid., p. 59.
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Birbeck, Zernov writes that he:
e o o » knew Russla better than the ma jority of
her own people, and gave hias whole 1life to the

promotion of better understandéng between ths
Anglican and Rugsian Churches,

Ecumenical Conferences

The Modern Ecumenical Movement began with the World
Missionary Conference held at Edinburgh in 1910, At first,
the Ecumenical Movement appeared tc be assuming "Pan-
Protestant” cheracteristics. However, certain farsighted
Individuals within the movement gulded its development
in such a way that the catholic churches--Roman, Orthodox,
and others--would also find participation possible and
invitingo6 After the Edinburgh Conference ecumenical
activity continued in several different movementa. Two of
these movements geined the participation of the Orthodox
Churches. They were the Life and Work Movement, devoted to
practicael Christian action, and the Faith and Order Movement,
which concerned itself with the theélogical iasues raised
by Christian rewnion. The Anglicans participated in all
phases of the Ecumenical Movement.

The Catholic element of the Ecumenical Movement is

7

provided chiefly by the Anglicans and the Orthodox,’ and

5N1colas Zernov, The Church of the Eastern Christians

(London: Soclety for Promoting Christian Knowledge, 1942], p. 89.

6John R. Mott was prominent smong these men.

7It mast be remembered that certain of the perticipa-
ting Lutheran bodies, notably the Church of Sweden, exhibit a
considerable catholic interest and emphasis,

1
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from the very beginning the presence of each has been s
source of encouragement to the other. Of these two it is
ordinerily only the Orthodox who ars thought of as being
shy sboul ecumenical action, Macfarland reminds us that,
perhaps, the Anglicans were even more reluctant than the
Orthedox, and that it was the latter which drew in the
former. He recalls that the Archbishop of Canterbury
found it necessary to deliberate for elght months before
accépging the ihvitation to the Edinburgh Conference of

1910. In another place he observes that even the famous

Lambeth "Appeal to all Christian People™ of 1920 was pre-
ceded in January of the ssme year by a Patriarchal Ency-
¢lical which was an eloquent call for Christlan unity and
cooperation.g Finally, commenting on the factors which
altered the Anglican attitude from one of reluctance to one
of enthusiastic participation in the movement, Macfarland
says, "Pipst of all, the increased participation of the
Eastern Orthodox Churchmen relieved the fear of so called
'Pan-Protestantism.'" _ Nindful of their own Catholicity
and careful not to jeopardize their promising relations with

the Eastern Churches, the Anglicans were, in a number of

8Charles Stedmen Macfarland, Steps Toward the World
Council; Origins of the Ecumanio;I ovement as Bxpressed in

n versa% ChristTan Council for e and Wor ow fork:
FlemIng B, Revell Company, 1939), Pe o

9Ibid., p. 80.
10Ibid., p. 70
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instances, willing to let the Orthodox make the first
move towerd a wider ecumenicity,

Most certainly the streem of encouragement often flowed
in the other direction as well, An carly instance of this
took place immediately after the war in 1919 when the
planners of the First Faith and Order Conference (princi-
pally American Episcopalians) sent five bishops through
Eurcpe and the East, rensewing invitations to the forthcoming
conferences.

They went to Athens, Smyrna, Constantinople,; Sofia,

Bucharest, Bslgrade and Roumania, and were every-

where cordially reiiived, especially by the Eeatern 3
Orthedox Churches.

Throughout all of the Faith and Order Conferenceslz the
presence of the Anglicans has been a source of comfort to

the Orthodox. Eapecially during the many intense diacussions
of the ministry, when the Orthodox have felt conscience- ;
bound to assert their position over against the Protestants,
this was the cese. Their situation would have been unbsarable,
at least extremely discouraging, without the likeminded
company of Anglicen Churchmen. No doubt the consolation was

reciprocal, but we have stressed its significance to the

1ly4114em Adams Brown, Toward a United Church (New
York: Charles Scribner's Sons, 1946), Ps 5Je

1216 World Conference on Faith and Order met first in
Lausanne, 1927. The second meeting was held at Edinburgh in
1937. At thet meeting plans were made to begln effecting a
merger with the Life and Work Movement. This took place ab
Amsterdam in 1948 and was celled the World Council of Churches.
Since that time Fsith and Order has been a commission of the
World Council. As such it met at Lund in 1952.
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Orthodox bLecause they ere pledged to a much more outspoken
and Inexcrable stand than are most Anglicens. This kind
of mutual supporlt was experienced between the two churches
whenever the lssue at stake was something of the cetholic
tradition. Archimandrite Cassian relates this experience
at Edinburgh:
Mrequently we Orthodox were at one with our Anglican
brethren and differed from the other members of the
of the Sscranenty aaAToes ORI SULI ST R
In general, the contacts between the Anglicens and
~the Orthoedex at the Life and Work Conferences™* were not
of particular significance to their union relations. Of
passing interest, however, 1s the fact that the Orthodm
have always found their participation in Life and Work
much more in keeping with their ecumenical approach, than
their participation in Faith end Order. A% Lausanne Arch-
bishop Germsnos, speaking in behalf of the entire Orthedox
delegation made this point clear to the conference when
he reminded them Lthat the Orthodox Church recommendeds:
« o o that before any discussion of the reunion

gf the Churches in faith snd order, a League of
Churches should be established for their matual

13The Second World Conference on Faith and Orders
Held at Eainburg%, Kugust Eilg, 1232, edited by Leonard
Hodgson (New Yorks Tﬁs'ﬁicm an Company, 1939), p. 132.

lhThe Universal Christian Conference for Life and
Work met twice. first at Stockholm in 1925 and later at
Edinburgh in 1937. Since its smalgamation with Faith and
Order into the World Council of Churches, no meeting has
been held.

&
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cooperation in regard to t Eg sociel and moral
principles of Christendom.

That the Orthodox and Anglicana should grow closar together
during their common particigation in the Ecumenical Move-
mont was Inevitable. Consequently, thls phase of their
felations merits attention, However, recent years have
seen the Ofthodoxe participation in the Ecumenical Movement
dwindle to almost nothingol6 It appears, then, that this

gapect of Anglican-Orthodox relations 1s of decreasing

impbrtanceo

.Fellowship of St. Albaﬁ and St. Sergius

N

By ite self-imposed limitations, the Fellowship of

St. Alban and St. Sergius gshould not be diaouasad under
the general heading of "Reunion Eegotiations. For,
e it not, as 18 members sald again and again,
any kind of negotiating body between the two Churches."l7
Howevar,~0ur use of the word "negotiation” i1s somewhat
broad, referring to cdntacté of various kinds which may
have exerts& g binding infiuence upon the two bodles.

' The Russian Academy in Parisla was the birthplace of

this.followship. From the very beginning (1928) the

15Faith and Or-der. Proceedin or the World Gonference
Lauaanne, August _3225"3!%5 §. Bote. (Carden

Gy, New York: ou ed’ay, oran & Company, Inc., 1928), p. 382.
16Reasons fcr this will be discussed in a later chapter.

17rs h of England in the Twentieth
gor Lloyd, The Churc
Century (Londont Longmana, Green end CO., e A15 .

18This academy was founded by Russien exiles during the

o et e e
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fellowship was eneoufageé and aided by the Student
Christian Movemsnt. Composed of clergy, laity and students
of both the Anglican and Orthodox Churches, this group was
dedicated to prayer for thelr union, and to jfoint experi-
ence of Eucharlistic Worship. During their conferences the
members of the fellowship eat; worship, and discuss together
the problems raised by Anglican and Orthodox reunion.
Because its purposes overlap with the Angllican end Eastern
Churches Association, it is not difficult to understand why
the two societiss merged at tha founding of the Fellowship
of St. Alban and St. Sergius in 1928, One promising
feature about this fellowship is the fact that the initia-
tive for it cems from the Qrthodox themselves., In this
fellowship people from both churches share an equal respon=-
sibility and Interest. Heretofore the situation was such
that, if any Orthodox participsted in these societies, they
did so as guests of the Anglicans. This fellowship
represents the one organiged endeavor of our day in which
Anglicans and Orthodox are joined to promote unity by
prayer and spiritual communion.

During the first five years of its existence the
‘Fellowship carried on its purposes peacefully and without

Bolshevist perascution and became the center of contemporary
Orthodox thinking. Bulgakov, Florovsky and Berdyaev are
some of the world renowned Christian thinkera who have been
associated with the Paris Academy. The ecumenical interest
of this school and the attempt of its leaders to relate
Orthodoxy to modern man make it of great signiflcance to

any study of contemporary Orthodoxy.
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mich excitement. Then, in 1933, Professor Bulgakov of

Perlis could no longer keep from expressing hls dissatis-
faction over the pollicy which the Fellowship had sdopted
regarding the Fucharist. At the meetings of the Fellow-
ship, the Anglicens and Orthodox were to share in the
Sacrament only spirituelly, but were not actually to
intercommunicate. In the 1933 meeting, Bulgakov proposed
e scheme whereby they could communicate togsther at :
theae conferences. It was inevitable that such a proposal
should coms up sooner or later, for 1% was on the heart

of meny of the members. However, the plan itselfl was
rather unrealistie, vague, and certalnly premature. Dis-
cussion of this proposal bogged down the conferences for

a numbsr of years. It was never adopted and finally

faded into the background. Objections to the proposal
were very weighty. It would never be sanctioned by either
of the churches. By forecing such an issue prématurely

the Fellowship might well hinder rather than promote the
cause of unity. Since this controversy subsided the
Fallowship hes returned to its normal, constructive

activities.t?
Conclusions

In these two chapters we have surveyed the reunion

negotistions betwsen the Anglicans and the Orthodox from

191p1d., pp. 277-286.
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the Seventh Century to the present day. Certain con-
clusions may be drawn from a study of these negotiations.

Pilrst of all, 1t is apparent that considerable
prograas has been made in these nagotiat;ons. A better
understanding exiats between the two churches now, than
in previous centuries. Problems have been solved -- the
fillogue and the gquestion of Anglicen Oréera. Perhaps
most important of all, the Orthodox are taking a more
active role than ever in reunion negotiations. These
facts are 1ndicative‘of advance.

Secondly, it 1s important to note that the doctrinal
i1ssues change. During the Nineteenth Century the filiogue
was the main point of controversy. Almost immedlately
upon its solution in 1875 the question of Orders arose.
Now, since its settlement, attention is being directed
to Eucharistic doctrines and the Communion of Saints,
Here we see a result of growth in understanding between
the two Churches. Along with the new insights each Church
is gaining of the other, new problems are also being
discovered, g

In the third place, comparatively little attention
has been given in these negotiations to the goclal and
national influences which have contributed to the dif-
ferences between the two churches. Thls represents a
serious lack, and one which must be overcome, if reunion

attempts are to continue to be successil,

B e e
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Finally, these negotiations have been inspired and

carried on largely by individuals and small, interested
groups within the churches. Until this interest and
desire for union filters down into the main bodies of
each Church, the possibility of union will remain in
the distance.ao

201 am indebted to Zernov, op. cit., pp. 92-93, for
much of the analysis offered in tThese conclusilons.
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CHAPTER IV

DOCTRINAL )SSUES REILEVANT TO ANGLICAN
AND ORTHODOX REUNION

The baslc factors which heve separated the Anglican
and Orthodox Churches are not theological but rather
geographical, historicesl and influent1a1.1 Nevertheless,
as a result of their differing backgrounds, the two
churcheg have arrived at dootrinal positions which are
frequently divergent and occaslonally are even conflicting,
During past negotiations these doctrinsl lassues have been
the subject of serious discussion. At least one of the
ma jor questions, the filio;ue, has been conclusively
settled by means of such discussigna.z It 18 certain that
doetrinal issues will occupy an equelly prominent place
in the course of future negotiations. For Archbishop
Germanos is speaking from the very soul of Orthodoxy when
he éays:

It must in no way be supposed that the Orthodox Church

can recognize & full and sbsolute Reunion, that is,

a complete Communion in the Hyster}ea, in cases where

agreement in faith does not exist.

Anglican reunion enthusiasts have not always respected

this fact, and have often antagonimed the Orthodox by

¢ -

lSupra, p. . 2supra, pe 20.

3Angus Dun, The Meaning of Unity, Report Number Ome
prepared by the Commisslon on the Church's Unity in Life
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suggestions of theological compromise. However, in
recent years Anglicans have become more thoroughly
familiar with the intricacles of the Orthodox mind. Now
the Anglican approach to reunion with the East is seldom
one of compromise, but rather one in which they atrive
toward genuine doctrinal unity through discussion.

There is a problem common to both communions which
mekes it difficult for them to conduct concluaive doctrinal
discussions. Xt is the fact that there 1s little doctrinal
uniformity within either church. For Orthodoxy the only
vltimate doctrinal formula is the Nicene Creed. Beyond
that an Orthodox theologian may freely express any view=-
point he desirss, just as long as %t does not conflict
with the Oreed. The only further qualification is that
such extra=-credal views must be announced as private con=-
jecture and not the mind of the whole church. Such
latitude results in a wide variety of emphases. In
the Church of England the official standard of doctrine
is the Thirty-Nine Articles. However, this document is
largely disregarded by Anglicans of today and exerts
1ittle influence on the theological thought of that body.
Within Anglicanism, too, many conflicting points of view
are tolerated., These conditions which hamper discussion

between the two bodles also restrict any attempt to describe

and Worship (Commission IV) for the World Conference cn
Faith and Order, Edinburgh, 1937, (New York: Harper and
Brothers Publishers, 1937), P 26.
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the theologlcal issues which reunﬁoh between them
raises. Consequently, in this chﬁpter it is possible
to speak only in terms of trends &nd emphases. Fortunately
perhapa for the cause of reunion,ltha differences which

will be clted are generally not of conflicting dogmss.

This situvation permits both sides to adjust their visw-
pointe with much less difficulty than would be the case

if dogmas were involved.
Incarnation

The first doctrinal lssue which we will mention,
however, 1s one on which the two churches agrse.
Anglicanism and Orthodoxy both reflect an emphasis on the
Incarnation'and humen person of Christ. In the case of
the Orthodox thls emphasis appears in the pilety of the
people as well as in the writings of the theologlans.
Examples of the former are to be found in the novels of’
Fyodor Dostoyevsky. Woven into the fabric of his storilss
are numerous references to Christ's earthly life and to
the impact of that life upon people of our time. From
the pen of theologians such as Zernov we read statements
in which the Incarnation is called "the essence of the
Christian Js'evelat:ion,"’+ and in which he speaks of Christian

faith as being "faith in the Incarnation.'s

dxicolas Zernov, The Reintegration of the Church
(London: SCM Press Ltd., 1952], Ps L40.

5Ibid,, Pe Slo
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Within this general emphasis a number of particular
aspects of the Incarnatlén have been stressed. Some
of the Oreek Fathers propounded the theory to which much
of Orthodoxy still clings that God was Incarnate to transe
form and immortalize humenity by becoming part of it.
Scmewhat different is Zernov's idea, "For the East Christ
is the Saviour bscause he showed the way of a new 1lifs
and proved by his Resurrection the power and truth of
his teachings.,“6 Expressions such as these practlecally
ignore the saving effoct of Christ's death. Much closer
to the western concept of the Incarnation is the view
upheld by Androutsos:

All the truths and facts in the life of Our Lord

have dogmatic value, for example, the truths of His

sinlessness and of ﬁis Resurrecticon, « - « . which
are necessary bases for His work of saving the warld.

Only as Sinless could the Saviour reconcile Ged

and man, and had he not risen from the dead His

death would n9t have had atoning power and

gignificance.

Among the Anglicens the study of D. M. Belllle on
the Incarnstion is perhaps best known and most outatanding.
Dr. Baillie stresses the importance of dwelling upon the
historie and supra~historic facts of Jesus' human life.
This must be dons becsuse Christian theology is not only

a theology of the Word, but of the Word made flesh. Truly

6Nicolas Jernov. The Church of the Eastern Christians
(London: Soclety for Promoting Christian Knowledge, 10427,

PP» 52«3,

7Frank Gavin, Some Aspects of Contemporar Greek
Orthodox Thought tMIIwauEee: Worehouse shing Co.; 1923)

PP. 1780<9.
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to believe in Christ means to know Him for what He
was == @ particular human being Who lived at a definite
time end did specific things. Anything less than this
ls fellure to take the Incernation with complete serious-
n@ES°8

However, in his eagerness to direct attention to
the hilstorical Jesus, Baillie doss not slight the atone-
ment. In his own words:

o o o« o Ghroughout the whole Christian tradition

the supreme human exigency to which the doctrine

of the Incarnetion had to be related and made

relevant has besen the nsgd of salvaetion from ain,

the f'orgivensss of sinas.
And, even more emphatic?

But we can now say about the Incarnation not only

that 1t gives the Christlan view of God, but that

it also gives us that outcropping of the divine

atonement in human history which makes His mercy

effectual for our salvetion. The Christian message
tells us that God was incarnate in Jesus, aniothat

His sin-bearing was in the Passion of Jesus.

From the above examples it is clear that this emphasis
on the Incarnation which the Anglicans and the Orthodox
hold in common is only a general one. The specific
manifestetions of it reveal considerable dissimilarities.
More then anything else this general emphasis indicates
8 closeness of spirit which lesds Christians of both churchss

to cherish the meaning of the Incarnation to an exceptional

degree.

8 (New York: Charles
Do M. Balllie, God Was In Christ e
Seribner's Sons, 19487, pp. 50<4.

%Ibid., p. 160, 101p14., p. 201.
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Sacraments

On several instances during reunion discussions
between the Anglicans and the Orthodox, consideration
was given to the number and nature of the Saordmenta,ll
The differing viewa of the two churches on this subject
may be traced %o their respective concepts of grace.

In characteristic Western fashion the Anglicans conceive
of grace and salvation in terms of deliverance from the
guilt of sin. For this reason the Anglicens usually think
only of Baptism and the Eucharist, which give explieclt
promise of such parson, as being Sacraments in the strict
sense of the term, While recognizing the value of the
other Christifan rites, . they will not readily put them
into the seme category with the afore-mentioned two. 4n
exception to this are the High Anglicans who do not
hesitate to designate Confirmation, Penance, Orders,
Marriage end Unction as Sacraments. However, if pressed,
these Anglo-Catholics will usually admlt that they use
the term "Sacrament" in a brosder sense, and that even
they recognize the distinctiveness of the Sacraments of
forgivenesss.

For the Rastern Christians grace and the salvatiam

which it effects constitute something much more extensive

than the wsatern view doest

gy ra, p. 19 and p. 23 mention two of these Iinstances.
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o o o o 1t 18 visualized as a gradual trans-
figuration of the whole cosmos, culminating in
theosais, or the deification in Christ of the
members of the Church as resproseghatives and
spokesmsn of the gntire creation,
Bscause salvatlon is tﬁansfiguration rather than forgive-
ness to the Orthodox, they have applied the term
"Sacrament” to a rather larée number of religious cere-
monies., Unbtil the Sixteenth Century no definite number
of the Sacraments was prescribed. At that time, while
under strong Roman influence, the seven sacraments of
the West were aeppropriated. Before that time such acta
as the blessing of water at Epipheny, the sign of the
Cross, and the monastic 1life were :1s0 considered to be
Sacraments.13 In whatever way the transforming power
of God 1s applied to any area of human life -~ that 1s

sacramental to the Orthodox.

It appears that the nueation of the Sacraments will

not prove to be a serious obstacle to doctrinal unity

between the Orthodox and the Anglicans. In the following
paregraph cénon Douglas expresses o?naideruble optimism
regarding future agreement on this ouestion. He refers
to a guestion asked by Prof. Androutsos:

To his first ;uestion, "Does it receive the Seven

Sacraments? most of those historlic High Uﬁhraﬁﬁsﬁ;d
who are not identified with advanced teaching wou

127¢rnov, The Church of the Eastern Christlans, Pp. she
13G&Vin, Op. .Q_g;b_o, Po 2780
thu ra, Pes 23
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cortainly answer in the affirmative. There is
also a growing tendency among Angllicans of all
schools not to boggle at the application of the
term Sacrament, to Confirmation and the othsr

four. It is to be noted also that Prof.

Androutsos doss not ask for a statement of a
scholagtlic character, but simply for an assurance
thet Anglicans accept Confirmation, Penance,
Oréers, Marriage and Unction of the Sick as Sacra-
ments, Moreover, es will be seen from the passages
which I have collescted in my first Appendix, he
could have no quarrsl with our categorizing Baptism
and the Eucharist &s 'Sacreaments of the Gospel,!
the object of his guestion being simply to make sure
that, as the Conatantincple delegation told us on
July 17th, 1920, we held the other five to be
possessed of outward signs instituted by Christ

or His Apostles igd to convey Grace to the soul

of the Falthful.

The Eucharist

Growing directly out of the preceding lssue 1s the
subject of the Bucharist. Concerning thls Sacrament two
ma jor questions arise. The first of these has to do with
the doctrins of transubstantiation. It has often been
claimed that the Orthodox teaching on this point 1s
equivalent to the Roman teaching?

Essentilally there is no distinction in Orthodox

teaching bgtween the Orthodox doctrine of transgp-

stantigtion and the Roman doctrine, . « o » botd

Roman and Orthodox Churches agree distinctly an1 §

explicitly in their doctrine of the Holy Eucharils

and define it in the tigm and by the theory involved,
a8 transubstantiation.

As far as the High Anglicens are concernsd, even if this

15 : Relstions of the Anglican
John Albert Douglas, The He

Churches with Eastern-Orthodox E8 ecIaII'-:Eégggggﬁ to
Anglicen Orders (London: Falth Press, 1921), Pe [1le

léGavin, ope elte, pe 336.
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were true; there would be no disagreemsnt. For, most
High Churchmen, according to Douglas, are willing to
accept the Tridentine definition of transubstantiation.
Nevertheless, for the enoouziagemnt of other Anglicans
and for the sake of accuracy he explains that atatements
such as the one above are not true.

The Gpeek word which has been translated by "tran-
substantiation® is /gz.g?'éb’,('l ¢s « Literally, this Greek
word asimply refers to the change which takes place in the
BEucharist, It does not attempt to explain the marmer
in which this change occurs., However, when this word
was translated into Slavonic by a word borrowed from

the Latin, transubstantio, much of the locaded meaning of

the latter was injected into it, Even a number of Eastern
theologians were gullty of transferring the scholastic
implications of substantia and aocidens into the interpre-
tation of this word. In this way Orthodox and Roman
Catholic teaching merged unawares on this point.

A number of Eastern theologlans became aware of this
confusion and have expressed themselves clearly against
ldentifying Orthodox teaching with the Roman concept of
transubstantiation. Although they acknowledge the fact
of the change, these Easterners reject all efforts to
explain how it takes place., In his discussion Canon
Douglas cites direct e:uotatlons from Philaret, Khomiakov

1
and Mesoloras in proof of his contentlon.

17Douglas, op. cite, PPe 72=T7.
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The second questlon with regard to the Eucharist
hag to do with its sacrificial nature. In what respect
is the Eucharist a repetition of Christ's sacrifice? What
do the Anglicans condemn in these words of Article
Thirty-One?

Wherefore the Sacrifice of Masses, in which it was

commonly said, that the Priest did offer Christ for

the quick and the dead; to have remission of pain

or guilti were blasphemous fables and dangerous
dece its, 10

According to Robinson the Orthodox view of the Eucharist
1s thet it is a sacrifice insofar as it re-presents the
sacrifice of our Lord upon the Cross, 8o that the Indi-
vidual might participate in it and bensfit from 1!:.19
Such an explanation should be acceptable to almost every
Anglican., There is, obviously, little correspondence

between this concept and that of the Roman repeated; pro-

pitiatory sacrifice, which Article Thirty-One is set agalnst.

In view of this, the prospect of complete doctrinal unity
between the Anglicens and the Orthodox in this point is
exceedingly hopeful.

Doctrinal Authority

5 fundeamental difference exists between the Anglicans

and the Orthodox on the guestion of dootrinal authority.

187T1e Book of Common Prayer (Philadelphiat J. B.
Lippincoht oot cor, 18437, PoLI8.

19%3111am Robinson, "The Eastern Church and the Unity
of Christendom," Christendom, XXI (Summer, 1938), 364~376.

e
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Recognitlon of this difference appeared alresdy with the

overtures of the Won-Jurors to the East (1716-1725) in
which they asked the Orthodox to concede the equal au-

thority of the Ecumsnical Couneils and the Scripturea.zo

Particularly in recent years it has become apparent thst

ek 2 R Ph A T

the antithesls is not: Scriptures versus Councils or

Tradition, as was frenuently supposed. More correctly

stated that antlthesis is: concrete, documentary authority
versus the living suthority of the Spirit in the Churda.
Consigtent with its Western heritage, the Anglican
Church looks primarily to the Scriptures as a source and
norm of docctrine. Other ecclesiastical documents are
authoritative as interpretations of the Scriptures.
Leonard Hodgson describss the manmer in which two major
elements within Anglicanlsm arrange the scale of prioritles
in doctrinal authority:

Some, as represented by the bishops who put forth"
the canons ecclesisstical of 1571 (30), regarded
the writings of the Fathers of the undivided Church
es the_ classical commentary on the Scriptures,
written when the Church was moulding aubthoritative
stateménts of what it stood for. Thus for thelr
successors there is a scale of priorities in
doctrinal authority. First comes ths biblical
revelation as expressed in the Canon of Seriptures,
the Creeds and the liturgical tradition. Next cane
the patristic writings as the classlcal commentary.
The Anglican Articles and Homilies ere to be 1nta€-
proted ss governed by these, and the Church 1sino
bound by documents of the Continental Reformation
or by the opinions of individual divines of thed ¢
sixteenth and seventeenth centuries. Others ha A:sa
respect for the teachings of the early Fathggaée
living nsarer to the apostollc age they cou

20gupra, p. U
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called in evidence, but patristic theology as well
a8 medlasval was subject to the judgment of
Sceripture, Those who held that such Reformation
leaders such as Luther or Cslvin had been given
deeper Insights thin their predecessors into the
meaning of the Blble attached more weight to their
teaching than to that of the early Fathers. For
them and thelr successors the first place in the
scale of priorities is given to the Bible as
Interpreted by the reformers, and the patristic
writings ars of importance 1330&1' as they anti-

clpate Reformation Insights.
In the case of sither tradition final doctrinal authority
resides in spscific documents. God's revelation has been
received and recorded. It needs only to be studied in
order to yield the content of faith and the meaning of
Gedts will for each gane'ratione

Such & concept 18 quite foreign to Eastern thinking.
The reason for this is to beo found in a unique emphasis

in the Orthodox doctrine of the Church. In his penetrating

essay on Eastern Orthodoxy Joseph Hromadka comments as

follows on the Eastern view of doctrinal authority:

Secondly, the Church has the final norm and oriterion

of truth in herself. Thers is no higher authority
beyond the Church since the Church is the _primggy
reality, the source and fountain of all redemptive
knowledge and life. Not even Cnrist should be

h the
understood and looked wpon as authority to whio
Church is subordinated. The Church ls the Incarnate

Christ, Hig 1ife is her 1life; there Is no dividing
line ’oétween His God-maphood on the one ha?d andnd
the Church on the other. OChrist does not i.iv; %e
act outside the Church « « » « o The same Tlaze gible
of the authority of the Holy Seriptures. bee
of the 01d and New Testament has no normative va

S * trine of the Church as
Leonard Hodgson, "The Dootr e tuae ot
Held and Taught in the Church of England, he of
the Church ggited by R. Newton Flew (London: SCW Press

m°3 I;B:?, PPo 137 fo
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outside the Church. It.is the Church that created
the Canon, not vice versa. The Soripture certeinly
is the eternal revelation of God, and has its

unigue value. WNevertheless, it is only part of

the living tradition of the Church., The Scripture
is the work of the Church as a mystical whole . « - «
only in fellowshlp with the Church, in a direct and
spontaneoue communion of prayer an& love can an
individual Christian underatand the truth and
meaning of the prophetic and apostolic writings.

The coriterion of truth, the ultimate court of appeal
is the Church itself. The truth of the redemptive
message can be apprehended only through the internal
testimony of the Holy Spirit. But the Holy Spirit
is ac‘a;ge through the mystical union of love and
falth.<

Furthermore, this authority resides in the whole
Church. It 1& not restricted to or centralized in the
hierarchy:

o o o o the theologlens of the East - « » o insist
upon the fact that the Church as a whole is an
organic, mystical body of all bellevers, and has
been the medium, instrument and embodiment of the
infallible truth of Christ. True, some doctrines
were defined and promulgated by the councils,
however it was not until the whole Church accepted
and incorporated them into the living tradition
that they proved to be aui:lmrii';at‘,5.1'53 infallible
manifestations of the divine truth.

In reality, the difference between Anglican and
Orthodox of doctrinal authority is a difference of emphasis.
Although Anglicans locate the authorlty in written docu-~

ments, they also recognize these documents to be the work
of the Holy Spirit through the Church. On the other hand,
the Orthodox do not object to the authority of the

. Creat
2235 oseph L. Hromadka, "Eastern Orthodoxy, The
Religions o?‘ the Moderm world, edited by‘Edvm;ld‘e Trat Jt{gag)

rinceton, New Jersey: Princeton University 88, ’

pp° 291 fo '
231b1d., p. 292,
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Soripturss. Only when that suthority is placed above

the authority of the Church is there grounds for contro-
versy between the two views, In recent years ecumenical
conferences have stimulated much study on the doctrines
of the Church and the Holy Seriptures. Since both Ortho-
dox and Angliecan theologlans are taking part in these
studies, it is probable uthat a closer agreement between
the two on the related question of dootrinal authority
wlll be achiesved in the future.

Veneration of the Saints

Orthodoxy, as was noted above, has a singularly %
dynamic and comprehensive doctrine of the Church. Unigque
expression of this doctrine is found in Eastern 1iturgy
end piety. For the Orthodlox believer the reality of
the Church supersedes the incident of physical death.
There is a 1iving relationship between the saints in
heaven and those on earth. Fellowship with the heavenly
saints is both possible and valuable for earthly saints.
It is this concept of the Communion of Saints which has
given rise in Eastern liturgy and plety to veneration of
the saints. Ikons are employed by the Orthodox in connec=
tion with saint veneration.

The Orthodox pray to the saints for their inter-
cession with the Father. They see no reason why it is not
just as proper to ask for the intercession of a fellow

saint after his death as it was before, "B}lt we belleve
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the Saints not only while they are upon earth are our
orators and medlators with God, but chiefly after their
death,“ah' In their invocation of the saints the Eastern
Christlans insist that they are not being i1dolatrous:

For we do0 by no means worship the Salnts of God by
that most holy Worship of Latria, but modestly call
upon them as our Brethren and the Friends of God,
praying that they would obtain the Divine Help and
agsistance for us their Brg‘ghren end be as
Mediators with God for us.

In the strict sense, even the word "mediator"” is not
ﬁrOpeply applied to the saints. This intercession and
mediation for which the Orthodox beseech the saints In
heaven 1s not something which the latter may offer of
themselves:

For we do not say to any Saint, '0 Salnt, save or
redeem or devise soms good or do something for me.?
In no wise---for these things aere possible only

to God. Nor do we term the Saints mediators. For
there iz one Mediator between God and man, the man
Jesus Christ, Who alone is able to medlate directly
between us and the Father. So we do not call the
Saints deggrted mediators, but ambassadors and
pleaders.

The Mother of Jesus has been singled out by the '
Orthodox for special devotion and veneration. Among them,
varying degrees of honor are given to her. A reverent
but rather conservative estimation of her place among the

salnts is stated by Gavint

z-’1}~Do'utg1as,, Ope. 9_1“35;., pe 156.
251bid., p. 156.
261b1d., ppe 153 fe
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Of the Saints, the Church particularly asks the
prayers of the Mother of God sddressed 'to Him
whom she bore, 'and honors her above others, -
!since she was marked out by God for this grest
and distinguished function, !'Yet, as Kritopou-
1los says,; she was not without original sin, though

'she received the speclal gift from God enabling
her to live without commission of any actual sin.t27

Zernov promotes a view which is much more elaborate and
assigns a much more exalted role in God's plan to the
Virgin. According to Zernov, the Virgin Mary 1s the
fruit of o long process of selection with which God was
engaged throughout the whole 01d Testament era?
o » o » 8he 1s the human being nearest to God that
has ever lived on earth, for she was able to become
the Mother of the Incarnate Lord . « « o the final
1ink in the chain which connects fallen mankind
with the Saviour of the World. Shs 1s the rep-
resentative of us all, and through her all menkind
meet their Friend and their Redeemer. She is
therefore not only the Mother of Jesus Christ,
but also the Mother of all creastionj the seconga
Eve who repaired the fault of the firat woman.
Ikons are employed by the Orthodox as an ald to
thelr communion with the saints and with the Savior.
These ikons are simply paintings which have been executed
with speclal devotion and ceremony, usually by monks.
The express purpose of ikons is to facilitate communion
with the saint whose likeness appesrs on them. MNuch
ceremony surrounds the use of ikons in the liturgy and
in the private devotions of the Orthodox. Because of

their sacred uss ikons are regarded very highly by Eastern

27Gav1n, ‘op. ¢it., P. Lo2.

28Zez"nv.w,, The Church of the Eastern Christians, P 60.
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. Christlans. Extreme rbverenoe and affection -- often
: approaching superstitﬂm == characterize the attitude of
" the peaple toward theip 1kona. .
Underlying the use of lkons is the Orthodox concep=-
tion of the unity of matter and spirit, and, conaez;uently,
the redemption alasc of the material world. Because of
the unity of matter and spirit, a material object such
as an ikon can bring to the scene the presence of the
departed saint which 1t represents., The Incarnation
reveals clearly how the physical can be the vehicle of
divine action., Furthermore, the physical creation has
also bsen redeemed. Ikons are particles of coreation in
which redemption has been realized through prayer and
ritual. For these reasons lkons are able to "provide a
sx:ecial'facili’cy for fellowship between the Saints and
members of the Church hers on earth.“29
This expansive, dynamic doctrine of the Church and
the resulting practices are much less prominent in the
Anglican Church than in the Orthodox Church. In fact,
among the Anglicens vensration of and invocation with the
departed saints are restricted almost exclusively to the
Anglo-Catholics. Even among these High Churchmen this
emphesies 1s much less central than it is emong Eastern

Christians. For the greater part of Anglicanism veneration
of the saints is thought to be elther superstitious or

291bid., p. 61.
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idolatrous. This, then, represents another situation
in which real differences of doctrine and practice must
be overcome before unity can be realized. However, 1t
hes been observed by Zernov that here, t00, there has

been genuine progress. He says!

It has been a great setisfaction to Eastern
Christians to witness during the last 100 years

a growing understending emong Anglicans of the mean-
ing of ‘the Communion of Saints.! It is possible
to say, therefore, that this doctrinal divergence

is now }838 acute than at the time of the Non=
Jurors.

301bid., p. 99.




CHAPTER V
PROBLEMS RAISED BY ANGLICAN AND ORTHODOX REUNIOE

Reunion abroad at the expense of schism at home
is not worthy of the name. Yet, such a reaction threatens
both the Anglicans and the Orthodox as they engage in
reunion negotiationa. We look first to the Anglicans to
see why this problem confronts them. On several occasions
we have noted the fact that among the Anglican impetus
for reunicn with the East comes almgat exclusively from
the Anglo-Catholic party. This 1s quite natural and
understandable, for it is a case of like being attracted
by like, In fact, no other group within the Angllcen
Church could hope for much success in negotiating with
the Catholic East. WNor, indeed, would any other Angllcan
party have the desire to do so. It is a blessing, themn,
to the cause of reunion that the High Church party has
been active in this way. The blessing is not ummixed,
however, and results in a twofold problem.

In the first place, the Anglo-Catholic reunion
enthusiasts do not always fairly represent the majority
of Anglicans in their dealings with the Eastern Orthodox.
The manner in which these High Churchmen understress the
Reformation and the significance of the Thirty-Nine

Articles is s cause of exasperation to their Low end Broad

56
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Church brethren, and 1t is an inaccurate portrayal of
the mind of the whole Anglicen body, Furthermore, as
the Anglo-Cathollics escort their Eastern visitors asround
the Church of England, they usually take care that the
church 1life which these guests see 1s properly catholic,
Henson, in his own acrimonocus way, gives a lucid
description of this phenomenoni
Eastern ecclesiastics, visiting England under the
guldence of Anglicans who are more anxious to make
a favourable impression on their visitors than to
bring home to them the truth about English religion,
are shown aspects of the Church of England which
are 1ittle representative of its formal doctrine
and actual procedure. Soms great ceremoniels at
St. Paults or Westminster, where archbishops and
bishops make a brave show in copes and mitres,
reception by the monastic communities of Cowley
and Mirfleld, a visit to an Anglo-Catholic Congress,
or attendance at 'High Mass'! in some ‘'advanced’
church can hardly faill to create in the minds of
the foreign visitors a notion of Anglicanism which

is curiously remote from the aciuantlea of law,
history, and current procedurs.

Such inadequate representation of Anglicanism on the
part of the High Churchmen does not provide a sound basls
for eventual union between the two churches. For a short
time it may produce a false show of progress. However,
a8 soon as the Orthodox acc;uire a more complete under=
standing of Anglicanism s more realistic relationship is
resumed,

Another side of the same problem, and perhaps the more

serious, 1s the fact that the Anglo-Catholic desire for

lHerbert Hensley Henson, The Church of England (Lendon:
Cambridge University Press, 1939), PP- 3
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unity with the East 1s often coupled with a diaintereat;
perhaps even contempt, for the Low' Churchmen and Non-
Conformist churches at home., The strength and depth of
this attitude stand out clearly when one recalls the
fact that the Catholic Movement begen in part ss a
reaction against a Broaed Church attempt to unite the
Anglicans and 1\1om-crmi‘orrm:lat:s.2 As they reach out to
unite with the Eastern Church, the Anglo~Catholics tend
to pull away from ecumenical responsibilities toward their
brethren at home, Hesentment over against the Anglo=
Catholics often runs rather high in England on this
account. The tragedy and irony of the situation is that
the Orthodox are not interested in partial reunion. They
do not negotiate with schismatics and are completely
out of sympathy with any group which would seek unity
with them at the cost of division at home.

Although the Orthodox have such an attituds, a
similar situation exists in their own case. The ecumenical
impetus of Orthodoxy originates chiefly in the Russian
Theological Institute of Paris and in the Patriarchate of
Constantinople., The extremely progressive nature of the
Paris Institute often places it far in front of the rest
of Orthodoxy and, therefore, somewhat under suspicion.

Reason for the ecumenical interest at Constantinople is

2 f the Christian Church
Lars P. Qualben, A History olf e
(New York: Thomas Nelson and Sons, 1942), Ps ’
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to be found in several of the Patriarchs of that church,
who developed ecumenlical interests from political as

3

well as ecclesiastical insights.
" There 1s a unifying element between these two groups.
Both are endeavoring to resist domination from the huge
Russian Church. The people of the Paris Institute are,
for the most part, exiles who fled Russia during the :
Bolshevist persecution. Although they are ready toc recog=-
nize the spiritual authority of the Russian Church, they
reject its organizational control. The reason for this
18 largely the fact that the Russian Church has so
obviously become a puppet of the Soviet government.
Because of its enormous siie the Russian Church naturally
assumes a leading role among the Orthodox Churches. On
numsrous occasions the Russian Church has sought to become
the recognized head of Orthodoxy., This puts the Constan-
inopo'litan Patriapchate on the derensive.. For it has
been the acknowledged head of Orthodoxy since the days
of Constantine., However, during a thousand years of
Muslim dominstion the political position of Constantinople
and the size of the church have dwindled almost to nothing-
ness. Rallying around these two groups of ecumenically
minded Easterners are vaprious individuals from other Sec=

tions of Orthodoxy. This element in the Eastern Church is

S

2 these patriarchs was Meletlcs,
o ggﬁ:;aﬁgggvggymgnoe chagaotoriled to me in a private

conversation as "a vague theologlsn, but o great politician.”
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no more representative of Orthodexy than the Anglo-
Cathollcs ere representative of Anglicenism.

Some of the moat significant advences toward Anglican
and Oprthodox reunion have taken place since the subjuga-
tion of the Russian Church to the Soviet government.

As a result of 1lts position the Russien Church hes been
unable to participate in these reunion aétivities or even
to express itself on them. The immense size of the Russisn
Church renders its opinion very weighty in the eyes of

a great pert of Orthodoxy. Therefore, until the reaction
of the Russian Church toward reunion was expressed, a
large section of Orthodoxy, particularly the Churches

of the Balkan countries, withhéld andorgement of these
reunion efforts. When in the swmsr of 1948, shortly
before the first mssting of the World Council of Churches,
the Moscow Synod convened and declared itself againat
reunion with Western Christendom, a severe blow was dealt
to Anglican and Onthodox reunion., As was expected, nearly
all of the Orthodox Churches followed the lead of the
Russian Church and boycotted the World Council. Pressure
from within the Orthodox Churches is toward strengthening
relations with the Russian Church. In the present cir-
cumstances this subomatically means the discontinuatien
of eontacts with Western Churches. |

A8 & result of this, the only groups of Orthodoxy
which are maintaining their relations with the Anglicans

are those such as the Parls Institute and the Russian
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Church In America, which have declered themselves to
be free from the organizational domination of the
Russian Church. From now on any progress on the part of
these ecumenical Easternars toward Anglicanism will be
drawing them away from the rest of Orthodoxy. At present
only three courses of action seem possible for them.
These ecumenically minded groups could separate themsslves
from the reat of Orthodoxy snd unite with the Anglicsns.
This, however, 1s extremely unlikely. The Orthodox
are singularly opposed to all kinds of schism -=- even
achism in the interest of ecumenicity. A second possi-
bility for them would be to discontinue negotiations with
the Anglicens an& be received back into the good graces
of Orthodoxy. In the opinion of this writer such a move
is slso unlikely. These Orthodox Christians who take
gcumenical action do so becsuse they are convinced that
ecumenicity is an essential part of Opthodoxy. They
would violate their consicences to cease reunion efforts
with the Anglicans. The final possibility for these
scumenicel Orthodox Christisns is to attempt the precarious
task of preserving both contacts -- with their fellow
Orthodox end with the Anglicens as well. By such a move
they could gradually work towerd a more ecumenical view=-
point in the whole Orthodox Church and thereby be able
to lead the way toward future Anglicen and Opthodox
reunion. In the opinion of this writer this final pos-
sibility is the one which will be attempted.
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Recent developments indicete that the United States
nay prove‘ to be the most promising field for the con=-
tinuatlion and culminatlon of Anglican and Orthodox
reunion efforts, Here is a setting in which both churches
are free from the political alliances which are so dis-~
turbing to reunion endeavors. During the last few years
several additional American Orthodox groups have joined
the National Council of the Churches of Christ in the
UsSsA. It is conceivable that the contact between the
Anglicans and the Orthodox in the Council will provide
the stimulus for carrying on reunion negotiations in the
United Stat-es where such favorable conditions obtain.

Another very fundamental problem raised by Anglican
and Orthodox reunion is: What shall be the basis of unity?
The unifying factors within Anglicanism are to'acceptance
of the Thirty-Nine Articles and a greater or lesser con-
formity to the worship outlined by the Book of Common
Prayer. Similarly, the Ofbhoﬁox are united in thelr use
of the Opthodox liturgles, in their subscription to the.
Nicene Creed, and in their acknowledgment of the authority
of the Seven Ecumenical Councils. In addition to these
formally recognized points, the churches of each communion
share an sbundance of unofficial traditions and culture

which also bind them together. Beyond these points,
Orthodox tolerate a

It is

however, both the Anglicans and the

rather wide renge of customs and differences.

obvious that union will never be achieved a8 long as either
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church demands complete submission to her peculisr uni-
fying factors. How then will unity ever be achieved?
Zernov polinta to the direction of a solution when he
says, "Their unity can be achieved only when the essentiasl
parts of Eastern and Western interpretations are harmo-
nized without being either suppressed or diafigured."h
Yet, such an observation isumerely pointing in the
direction of a solution. For, it leaves to both churches
the task of delineatinpg the essence of thelr positions.
It requires of them that they answer the questiona: What
are the essentlals of Anglicanism? What are the essen-
tials of Orthodoxy? Only efter definitlve enswers have
been given to these questions will it be possible to
establish a solild basis of unity and to realize reunim.

In conclusion we must ask one more very fundamental
aquestion: Cen Orthodoxy really be ecumenical with the
Anglicens or with any other non=Orthodox Christian body?
We have repeatedly pointed to those few but vigorous
spirits within the Orthodox fold who belleve not only
that Orthodoxy may, but that it must be ecumenical, if
it is to remain truly Orthodox, It must not be forgotten,
however, that the vast majority of Orthodox pecple are
either apathetic or even hostile toward ecumenicity. Are
these few ecumenical Orthodox leaders heralds, bringing

a weakened and misled church back to the very nature of

of the Eastern Christisns
hNicolas Zernov, The Church e e .

(Longﬁn: Soclety for Promoting Christian
p'l °

SR
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Orthodoxy? Or, are they a left-wing movement of only
temporary significance, emitting a flash of foreign and
non=0rthcdox light upon that life of that ancient church,
but one which 1s destined to fade? At present, it is
impossible to answer these c;ueations conclusively. Ons
thing is certain, however, the future of reunion, perhaps
the future of Orthodox survival, will be determined at
this crucial point.
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