Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Master of Sacred Theology Thesis Concordia Seminary Scholarship

6-1-1954

The Meaning of the Term BAEIAEIA TOT OEOT in the Parables

Marvin Middendorf

Follow this and additional works at: https://scholar.csl.edu/stm

b Part of the Biblical Studies Commons

Recommended Citation

Middendorf, Marvin, "The Meaning of the Term BAEIAEIA TOT OEQT in the Parables" (1954). Master of
Sacred Theology Thesis. 179.

https://scholar.csl.edu/stm/179

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Master of Sacred Theology Thesis by an
authorized administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/stm
https://scholar.csl.edu/css
https://scholar.csl.edu/stm?utm_source=scholar.csl.edu%2Fstm%2F179&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fstm%2F179&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/stm/179?utm_source=scholar.csl.edu%2Fstm%2F179&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE MEANING oF THE TERM BASINEIA TOoY OEOT

IN THE PARABLES

A Thesls Pregented to the Faculty
of Concordla ESeminary, Bt. Louls,
Devartment of New Testament Theology
in partial fulfilliment of the
reauvirements for the degree of
Macter of Sacred Theoclogy

by
Marvin Middendorf

-

June 1954 1

N s

Approved by:




Bv
4070
Clo9
M3
1957%
no, |
(7

L8NCORDIA SEMINARY LIBRARY
ST. LOUIS, MISSOURI




T. THE HEED FOR STUDYING THE BALIAE/A TOT
@Eor ON THE BATIS OF THE PARAPLES . . . . .

T "'% IEANTNG OF THE BAL\NEIA 'ro'r @EoT 1IN

P..‘ﬁ OJ‘ th Tr‘T!‘Q . . . ® e . . - . . L] °

It X6 Godla Oragation .\ «iv ¢ o oieaese s
It Bresks into History wlith the Advent of
Christ . . O eo e
It ie Eetnbllrbed throurh the VWordfemins 2

III. THE MEANING OF THE EA£|AEIA ,or 9507' 1N

II”Q.LQ‘T(‘l L"T‘ r( ')’ ' I‘!;: - - o . L] .. .

Its Beginning ¥Will Seem B8mall &nd Inesig-
nlficqnt L] ° o ° . . - - L] L ] L]
Its Growth Jill Be Fraiual o ke T ou e
Ite SBcone Is One of CGrest -"vnitude e

IV. THE MEANING OF THE BAé_IAE/A Ta'r @g,,vr In
TERMS OF REST ('“L TLITY . . e ‘s
It Chellenges Men and Cslls for a .
ROBDONEE  tteigs Sl Tarnmon. el - ol s e Thn s
It Requlres o Life of Wiedom and
Faithfulneee . . . . . - - g s
Thore Who Come under Goﬂ's Reian will Be
Rewarded according to the Way in Vhich
They Resnond to Their Gof-given Reanon-
slbillitles . . .
Thoee Who Will Not Accent Chriot ae Thelr
King Will Be Held Responsible for Their
DlEObe@‘lence - . L] L] - L] ® - . . . - L L]

V. THE MEANING OF THE BALZINEIA TOTY @EOT 1IN
TTR}{S OF. JYJ-DG’J T_'.N':[l . . ° o . . . Y . . . . .

During the Present Period of CGrowth, Gocd

and Evil Exist Side by Side . . - -
The "Son of Man" Will Return to Senarate
the Good from the Evil . . . .

The Qe dd Te0 Fro& Will Be Consum-
mated throurh Judgment and Deliverance .,

CONGEUBTOR S o fchpciiis e T Rt ARl e e s« D
BIBLIOGMPFIY L] ° L] . L] L . - e L] . . L3 - - - . .o

88
93
98
g8
103
109

111
116

j‘




CHAPTER I

o R e Z
THE NEED POA STUDYING THE Merilce 70V 3:07

Ol THE BASIS OF THE PARABLES

The term “"kingdom of God" plays a prominent part in 1

the Chrlstian vocabulary. Scarcely & sermon is preached
without employing thls phrace and scarcely a prayer l1s
uttered that does not use this phrage in pralse, thanks-
giving, or petlition. That it le an essentizl part of the
New Tegtament 1s not doubted. The term "kingpdom of God® or
"kingdom of Heawven® occurs 119 times in the New Testament
{predominantly in the ﬂynoptic~).l Lensgki says that the
kingdom of God is "the supreme concept of the New Testaw
ment*.2 John Eright goes even further and gsys:

The concert of the kingdom of God involves, in a real
sense the total megeage of the Bible. Not only does
it loom large in the teachlngs of Jesus; it is teo be
found, in one form or znother, through the length and
breadth of the Blble~-at least 1f we view 1t through
the eyee of the New Testament falth--Ifrom Abraham,
who set out to seek "the oity . . . whose builder and
maker 1s God" (Heb. 11:10; of. Gen. 12:1 £f.), until
the New Testsment closes with "the holy city, a new
Jerusalem, coming down out of hezven from CGod®

(Rev. 21:2). To grasp what is meant by klngdom of

la1fred Bdersheim, The Life and Times of Jesus The

Messlah (Hew York: Anson D. F. RandoIph & Go., IBEGT, |

°R. G. H. Lencki, The Interoretation of 8%t. Markls
and St. Luke's Gospels TUolumbus, Ohlc: Lutheran Book
Concern, 10307, D. Be.
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God is to come very cloee to the heart of the Bible's
gospel of selvation.’

Edergheim refers to the 01d Testament Teaching on the
kingdom of God with these glowing words:

Thile rule of heaven and kingehip of Jehovah was the
very substance of the 0ld Testament; the object of
the calling and migslon of Israel; the meaning of =ll i
ite ordinances, whather c¢ivil or rellgioua; the under- ;
lying idea of sll its inetitutions. It explained |
alilke the hlstory of the peorle, the dealings of God

with them, and the prospecte opened up by the prophets. s
Without 1% the 014 Testament could not be understood; |
it gave perpetulty to its teaching and dignity to its
representatives. Thie constituted allke the real

contrast betwveen Israel and the nations of antiquity

and Yerael's real title to distinction. Thus the

whole 0ld Teastament was the preparatory presentation n

of the rule of heaven and of the kingdom of ite Lord.”

At the very dawn of the New Testament era, John the
Baptiset had proclaimed, "The kingdom of Heaven is at hand®
(Matt. 3:2), end that the work of Jesus was incomparably
greater than his (John 1:15-34). HNow after John was put
in vrison, Jesus began His public ministry by "preaching
the gospel of the kingdom of “od and saying: ‘the time le
Pulfilied, and the kingdom of “od is at hand; repent end
believe in the Gospel!® (Mark 1;1k ff.; of. Matt. U4:17).
Jesus lald uwpon Hig disciplies the burden of proclsiming

the kingdom of God. Vhen the twelve were sent out on thelr

3John Bright, The Kinpdon of God (Nachville: Abingdon- *
Gokesbhury Prees, 1953!, O

u"&'.deree!‘uz1m, op. oit., p. 265.
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preaching tour, Jesus gald: "As you go, preach, saying,
'The kingdom of Heaven is at hand'" (Matt. 10:7). Vhen
the sevenlty were sent forth Jesue sald: “Say unto them,
the kinpdom of God is come nigh unto you" {(Luke 10:19).
If the proclamstion wee rejected: "Hotwithetanding, be ye
gure of thies, that the Kingdom of God is come nigh unto
you" {Luke 10:11). In the Zermon on the Hount Jesus
exhorte Hls diesciples, "Heek ye first the kingdom of God,
and His righteousness® (Matt. 6:33). He introduces elsven
different parables with such & statement az, "the kingdom
of God is 1like . . . ," or with the queestion, "with what
can we compare the Kingdom of Cod?* Jesus gpeaks of how
one comes to enter the kingdom of God (John 3; Matt. 18:3;
ete.). In the Beatitudes (Matt. 5:1 £f.}, He describes
those who are members of Hig kingdom (ef. Matt. 5:3;
Luke 6:20; Mark 10:14,1%; Matt. 13s480-U6; etec.). The
prayer which He taught Hls dlscinles has for 1ts second
petition: 9YThy kingdom come® (liatt. 6:10). Even to the
casgual resder of the New Tectament it l1ls evident that the
central theme of Jeous! teaching snd preaching 1z the
kingdom of God. And yet, there are few Biblieal concepts
which are underetood in such = Variéty of different waye
as the kingdom of God. Funter sugpeste the odds are that

1f we ask a dozen men what they mean by the phrase, we
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ghall get half = dozen different ansvers.”

The kinsdom of God 1g often discussed in Lutheran

circles, snd even more freguently in Refcrmed clrcles.

Dr. Reu pointe out in his excellent article, "Der Biblische
Begriff dee Relches Cottes," that bullding the kingdom is
often sald Te be the sgolemn obligetion of every Chrisgtian
and the moet important duty of Christ's Church on earth.

He mentions that Lutherans frequently employ this expres-
gion with regard to mission work: +to commission missione

ariee and to supnort them with our prayers and financilal

\

-

regletonce is described as bullding and expanding the

15

kingdon of God.5
The fmerlcen Coclalist andé labor leader Bouek White,

in his book, The Call of the Garnenter, written teo c¢laim

Jesus &8 a "proletarisn' prophet, says: "The modern reader
can perheps grasp the kingdom of Heaven as Jesus used it

by substlbuting for it in every case another term: the
kingdom of self—respect.“? Toug & pereson may think that

a2 great advance hae boen made in the kingdom of God when

ERE ST  RI SRR AT e

54, M. Hunter, The Work and Vords g; Jeeus (London:
8. ¢. ¥. Press, 1950}, p. 68.

\ 6. M. Reu, "Der Bibligche Begriff des Relches Gottes,®
Kirchlioche Zeitschrift, LV (August, 1931), Lhg,

TBouck White, as guoted by C. H, Dodd, The Parables
of the Kinpdom (London: MNisbet & Co., 1952)7 ©. 35.
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bonds are isesued to clean up & slum area, better working

conditione are secured, or a higher gtandard of living is

reached for the working men.
Chricstopher Dawgon, a Roman Catholie philosorher and
advocate of Neo-Thomlem, says:

To the Cathollc the Church wasz the kingdom of God on
earth--in vie--the supernatural scclety through which
and in which alone humanity would realize its true
end. I% waes a vigible society with 1ts own law and
congbtitutlon which pogeecsed divine and indefectible
authority. It remalned through the ages one snd the
same, like a clty set on a hill, plein for all men

to see, handling on from generation to generation the
game depoeslt of falth and the gsame mandate of author-
ity which 1% had received from its Divine Founder and
whiech 1t would retain whole and intact until the end
of time. . . . The Catholiec Church ls the bearer of
a living %radition which unites the present and the
past, the living and the dead, in one great spiritual
community whilen transcends zll the limited communities
of rate znd nation and state. Hence it 1is not enough
for the Cathelics to believe in the Word as contained
in the sscred Scriptures, it iz not even enough %o
accept the historic faith as embodied in the creeds
end internreted by Catholic theology, it 1s necessary
for him to be incorporated 28 a cell in the living
organism of the Divine soclety and to enter into
conpunion gith the historic reallty of the saocred
tradition.

For the Catholie, the kingdom of God 1s to be identified
with "the Church," and we need not ask vhich Church.
Regnum Deli est Ecolescle Romena. The eincere Catholic szees

SOhristonher Dawegon, as quoted by F. E. Mayer, "The
Kingdom of God According to the New Teqtament,“ Prooeedi 8
of the TwentE-flfth Convention of the Texes Districtud

v, 1 utheran oynod of Missouri, ORl0, and Guh
552%92 (8%, Touler Concordls Publlching Hot Geae, I9E§)q£
PR %

£
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in the extendling of the Pope's Supremacy, in the establishe
.ment of the Vatican 8tates, and in the ayprointment of a
United States Ambaseador to the Papal 8Bee, a great victory
for the kingdom of fod.? :

The kingdom of God ig construed in many different
waye. The soeclal raformer speaks of 1t in terme of = ren-
ovated soclal order to be built on the nrineiples of Jesus;
the philosopher thinks of it as some ideal nolity; the
adventiet denicts in terme of some catzclysmie coming of
Ghriet;:0 the Roman Gatholic theologisn plotures 1t as the

RBoman Catholle Church; and Lutherans nray that the Lord

mey see Tit to use thelr missionaries, prayers, and finan-
¢lal agsisgtence in the bullding of His kingdom. And yet
moet of these groups volce the same petitlon: *Thy kingdom
gome,"

In the midst of thle variety of definltions, we begin
%o agk ourselves, "Just what 4id Jesue mean vwhen He spoke
of the kingdom of God?? The kingdem of Cod ig most strike-
ingly presented by Jesus in the parables. "The parsbles
of Jesus may be generally described ss parsbles of the

kingdom of God."ll #Inhaltlich bringen die Gleichnisse

9D. M. Reu, op. oit., p. M9,
10, u. Hunter, op. cit., po. 68, 69.

1lp1an Richardson, "Kingdom of Cod," Theologieal Word
Book of the Bible, edited by Alan Richardson (Wew Jorks
The WMzomillan Co., 1951), p. 120.
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Jeosus Verdsutlichungen fiber die grossen Themata selner

Verkfindigung von Gottes Relch, von Gottees Art und Handeln,

von Sein und Sollen des Menschen."2 go that we may more
fully understand the nature of the kingdom of God as our
Lord taught 1t, let us turn to the parszbles of the kingdom
wvhere we hear, "without sny doubt, the very voice of Jesus
Chriet, teaching the mysterles of the kEingdom to those
who heve ears to hear.tl3

As we glance at the parableg in which the term kingdom
of God ig usged we find our Savior asking: %What can we
gey the kingdom e¢f God ig like? or with what paresble shall
we 1llustrate it? It is like a tiny grain of mustard-seced
whieh . . . 7 (Mark 4:30). Or we hear Him saying, "So ie
the kingdon of God &8s a man scattering seed on the ground
and . . . * {Mark 4:26); ¥YThe kingdom of Heaven is like
yeast, which & woman took and . . . ® (Matt. 13:33); "The
kingdom of Heaven is like unto a treasure hidden in a field,
whieh . . . " (Matt. 13:48); "For the kingdom of Heaven is
like unto a man that is & householder, which went out early

in the morning to hire laborers . . . " {Matt. 20:1);

12Hauck, "ﬂﬂf""a"-\( " Theologlsches WBrterbuoch zum
Heuen Lestament adlted by gerhorg Ritted !gfuifgarfz
Veriag vom W. Kohlhammer, 19%2), ¥, 755.

13n. =. Swete, The Parables of the Eingdom (Macmillan
and Co., 1,2..), p. 180,

"3
s
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3
"again the kingdom of Heaven is like unte a man that 1s a
merchant seeking goodly pearls . . » ¥ {Matt. 13:45);
"Azain the kingdom of Heaven ig like unto a drag-net that
was oaat inte the ses and gathered . , . " (Matt. 17:%7);
®The kinpdom of Heaven ileg llkened unto a certain king wiho
wished to setlile scoounts . . « * {(Matt. 18:23); "The

ki
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then shall the kingdom of Heaven be likened unto ten
virging wvhisch . . . " (Matt. 25:1}; ete.

How strange! The ’*ﬂ.r‘ré_ on of God ls not described in 7
the gpectacular pletures which we would expect to be used
in depleting = kingly rule or reign. Rather Jesus uees
many plotures from the dailly 1ife of the Galilian. In faectl,
five of the kingdom parables are ftaken from the vegetsble
world. Uhat cen euch similitudes tell us of the AQwril(®
Tof ho'ﬁ"i‘ In this paper we shzll attempt to determine the
meaning of the term Mord 2d 700 o in the parables of
the kingdom. Our prayer ls that, through the help and
guldance ofv the Holy Spirlt, we may be led to zee and more
fully understand the true meaning of Y Ao el 100" feol
as we on the basie of the parsbles study the ,oud'ulug' 0o’
9;_,0’; (1} In terms of origin; (2) in terms of growth;

(3} in terms of responzibility; and () in terms of

Judgment.




CHAPTER II
IN TERMS OF ORIGIN
It Ie Cod's Creation

” o -~
To determine the origin of the QoA & 700 droV
as deecribed in the parsbles, we turn firet of all to Jesus!
excellent parsble "The Seed Growing Secretly." In
Mark U4:26-29, the Evangelist writes: "And He," that is
Jesus, "egald":
The kingdom of God is like a man gcattering seed on
the ground and then golng to bed ezch night and get-
ting ur every morning, while the ssed sprouts and
grows up, thourh he has no idea how 1t haprens. Spon-
taneously the earth produces a cron: first a blsde,
then an ear cof corn, then the full-grown graln in the
ear. And ag goon as the crop ls ready, he at once
bepgine harvesting for the harveat time hae come.
Two nrocessges are here compared: the one ordinary, well=-
known, ite familisr features repeated every year; the other
a spiritual and incomprehensible process. The former was
to be an analogy to meke the latter known, understood, and
vivid for the disciples, and to attract those from the

multitude who had not yet rejected Him.
It Is not the Product of Human Effort or Achlevement

One of the things that waes to bhe mode clear is that
in the second case Just as in the firet, growth was a thing

which resulted "of itself," di'TQuoﬁﬂ- of 1ts own power




10
of growth, end wae thersby indenendent of the willing,
cauging or doing of man, M‘]“"’/’nfﬂ {v. 27} can be eilther
middle or pascsive; the idea is that 1t "lengthens iteelr.0l
MKWy Tt emphaeizes thet the activity of growth is ine
ternal to the plan%; into thls mystery of growth the sower
{dv fpw 0% ~windefinite) cannot nenetrate: it takes place
Wz ovk oisStv eiTez {v. 271, after 2 manner which baffles
his understanding.

AGTD,{{U,'ri‘ (v. 28) deceribes the life-giving pover
and growth characteristic of the seed. The welght of
reanlng restc on what the eseed does when 1t pets to the
earth. The earth ®beares frult" only sg the medium for the
living powers of the geed. It has no 1ife and can produce
no life; all the 1life 1g in the seed. %"Spontaneously,®
#VUTo mary, the seed pute forth first the blade, then the
ear, and finally the fulle-grown grain in the ear. The fate
of the seed does not depend upon the weking or sleeping, or
the working or not working of man. Through the hours of
the night and day, vhile men sleep and whille they werk,
the silent mystery of growth goes forward. Man may watch

1p. 0. H. Lenski, "The Gogpel Ascording to St. Mark, #
The Interpretation of 8t. Mork's and 8%. Luke's Cospels
(Golumbus, ORlo; Lutheran Book concern, 19347, D. §I7'
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it "wle ein neugleriges Kind"2 but "he knowse not how"

{(v. 27} it haorens. "lNichts anderes alsz ein bares Wunder
geschieht vor ungerm Augen, wenn onne uncer Zutun, Ja ohne'
unser Verstehen asus dem kleinsten Samenkorn dle fruchi-
tragende Stasude geworden 1s%.43

Q¥rwe leriv R QBoride @ 700 80V, "the kingdom of
God ig like thie.® I% has a power behind i1t like the
elemental power whleh forces the blades of grasa through
the earth; 1t, llke the seed; grows anﬂ_develops ot
iteelf," but he, man, knowe not Tow.

The Jews considered the malkuth of Heaven ss something
which man musgt take upon himeelf if it is ever to be
established.& _Whan 2 Jew submltted himeelf unquestionably
to the'@orah, he took unon himself the kingdem of hesven.D
The came was true when a pious Jew recited the Shema twice

daily, put on phylacterles, washed hie hands, eto.6 The

2K." L. Sthidt,WGuV1Lc:§ﬁ Theologlsches Wdrterbuch
Gerhard Kittel

zum Neuen Teetoment, edlted by @e: {Stuttgars:
Ver1sg vom 7. Kohthemmer, 1935), I, 586. :
3Ipbid.
Ywgingdom of God," The Jewish Encyclopedls, edited by
Isidore Singer (Hew York: Funk and ﬁagnaiga Go., 1907},

VII, 502 f.

5g. H. Dodd, The Parables of the Kingdom (London:
Migbet & Co., 19527, p. 50. e

sﬂlfred Bdersheim, The Life and Times of Jesus The
Messizh {New York: Ansonl D. F. RoNUGOIPR & CO0., 18867,
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rabbie believed that CGod's rule would be estahlished 1n its

complete form when all the natlons would submit to the

Torsh as they explained it.7 There was actuslly a group
of Pharisees who taught that if Isrzel would keep two
sabbaths perfectly, God would send Hls kingzdom.8 By keeping
every Jjot and tlttle of the law the Pharlieees sought to
compel the coming of the kingdom; they sought "to doc so by
a aystem of conduct reflned and methodically regulated to
the least detall, a regime which ae such was a work of
one's own decision, will, doing, and cepability."S and the
adherents of the "fourth philosophy" (later called
"Zealots") even believed that by active revolt they could
force the hand of God to establish Hie klngdom.lo

One ol the reasons Jesus snoke the parsble of the

Seed Growing Secretly was to correct thece false notions

7, E. Mayer, "The Kinpdom of CGod According to the New
Testament," Proceedings of the Twenty-fifth Convention of
the Texas District of the Evangelical Lutheran Synod of
lecouri, Ohio, and Other states (9t. Louls: Concordla
Publiehing House, 19027, p. e1.

&g. T. Cralg, "The Teaching of Jesus," The Interpreter's
Bible (WNashville: Abingdon-Cokesbury Prees, 1951), Vii,

JRudolf Otto, The Kinpdom of God and the Son of Man,
tranglated from the revised German edition by F. V. Filson
and B. Lee-Woolf (London: Lutterworth Press, 1951), p. 120.

100raig, op. eit., p. 1k6.
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which Judalism had acquired concerning the kingdom of CGod.
Just as the seed grows of 1itself, so also the ﬂdaﬁ&¢:;
0¥ dudl will grow "of itselfr’ (“Df9A~0F%7), bvdllig
unabhi noig von dem Menschen."ll The e b5 70 sV
1s not the work of man or of any Pharisalc system of humén
righteousness. Luther says: "Hon propriis viribus,
meritie, aut operibus" (not by our own powers merits, or
vorke).? Jeerus gays, "It groﬁs lof itgelf. ' It is not
the productlion of human effort or achlievement; it cannot
he established through the efforts of the Unifed Natione

or the dirlomatic strategy of the present world powers.
It Ie Mot the Product of Neturasl Development

Wendland points out that the parable of the Seed
Growing Secretly cannot be used to show that the @Be'-—
b T bs1lg the result of an evolutionary process as
gome have attempted to do.13 That the kingdom grows from
an infinitesimally small beginning to an imprescsively great

close, showe that tﬁe deflltL; which Jesus here describes

llreinz Dietrich Wendland, Die Eschatologie des Reiches
Cottes bel Jecus (Gtitersloh: C. Bertelsmann, 1931), D. 36.

120tt0, op. elt., p. 121.

’wendland, op. cit., p. 36.

—— S——




1y A
constitutes nothing short of a divine milracle. The Borilusf
709 Beo?V 1s not the product of humsn aschievement; it 1s

also not the product of natural development.
It Hae Ite Origin Outeide of the Order of This World

In Hile internretation of the varable of the Tares
(Matt. 13:36-39), Jecus "answered and said, He that soweth
the 'good seed! is the Son of Man; and the field is the
world" (Matt. 13:37,%8a). The Son of Man comes and powse
the "good seed" on earth out of whiech the kingdom grows.
Jesue here infers what he gvnecifically told Pllate: "My
kingdom 1g not of thie world' (John 18:36). The phrase
) By / J
& TW  Wipmov TeVToV denotes that which hes a mundane

/
character.l* The kingdom of God oM feriv in 7o7
7 /
Hormoy TolUTOU,

Eg stammt nicht von der Erde, am wenigsten aug der

durch dle Stnde gottfeindlich gewordenen Welt, sondern

ee stammt vom Himmel her und ist nur durch ein
begonderes Elnﬁgeifen Gottess in den CGang dlecer Welt
auf Erden gepgrlindet.l5

~
That the Asavﬁ;zwﬁ 1?3'/## did not have its origin

in the order of this sin-sztricken world becomes evident

1y, Osiander, as quoted by F. Pieper, Chrigtiesn
Dogmatics {9t. Louls: Concordia Publishing House, 1951),

15p. M. Reu, "Der Biblische Begriff des Reiches Gottes,"
Kirchliche Zeitschrift, LV (August, 1931), hgo.
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when we look at the varables. There is, for inestance, the
parable of the Wicked Husbandmen (Matt. 21:33=-15)}. ™o
earthly owner of a vineyerd would, after his servant was
k1lled, send other pervants to be killed and on top of
that his own beloved =son, only to have Him killed slzo. He
wonld get the nolice and have the murderers cleaned out
immediately. The hearers might well exclaim: ®Why, we
never heard of an owner doing anything llke that, not
stopping t1ll his own son was lr.ille&!"l6 The length to
which God goes to establisgh Hies rule on ezrth, is so forelgn
to this world that for men without faith it iz foolighness
(1 Cor. 1:18).

¥Men had pronounced Chrigt guilty of death and worthy
of the most ignomilnious form of execution (Matt. 26:66).
Clcerc esaid that crucifixlon was something which a Roman
¢itlzen should not even think of. It was only fit for a
sleve.l7 But the etone which the builders rejected was
made the chiel cornerstone of the kingdom (Matt. 21:L2).
Thie 1s a complete reversal of man's judgment. Vhat was

congidered desgvised and accursed in the eyes of the Jewish

16r, ¢. m. Lenekl, Interpretation of St. Matthew's
Gosvel (Columbus, Ohio: EuEEeran Book Concern, 19327,
D.

173. A. A. Kennedy, "The Eplstle of Paul to the
Philioniens,® The Expositor's CGreek Testament, edited by
W. Robertson Wicoll (Grand REpIHs, MTchigan: Wm. B.
Eerdmsnn Publiching Co., n.d.), p. U438,

T
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leaders ie made the foundation-stone of a kingdom far
greater than the world could ever dream of.

In the parable of the Two Song (Matt. 21:28-32), Jesus
points out that the Scribes and Pharisecs who were generally
consldered the moat certain of catering the kingdom were not
entering the kingdom at all, whlle the harlote and publicans
whoge prosvects of entering the kingdom were considsred to
be most infiniteemal, were entering.l® Thiz ghowe that the
order of the &Wiksd 737 /e ie the exact ovposite of
the worldle ecetimate.

At the very beginning of the marable of the Lzborers
in the Vineyard (Matt. 19:30-20:16), Jesus polnts out that
in the kinpdom the first shall be last and the last chall
be firet; all the Taithful laborers in the Lord's kingdom
ghall recelve the same glft of eternal life no mstter whether
they lebored a day or a century. wé, as human belnge,
instinctively agree with the laborers who had borre the bur-
den and hest of the day.l9 But "the love of God is broszder
than the measures of men's mind."2Q The order of the

- ~ K
Qowrihe (@ TV BesV 1g much different from what the world

1821fred Plummer, An Exegetical Commentary on the
Gospel According to gt. Wefthew (Grand Rapide, Michigan:
Wm. B. Berdamann Publishing Go., 1953), p. 295.

19@¢. E. P. Cox, The Gospel According to St. Matthew
(London: 8 G M Pre;;s',_'I%?-y?-g.-n-s'——ﬂﬁ A

20p, w. Faber, as quoted by Cox, Ibid.
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is acocustomed to.

In the parsble of the Pounds {Luke 19:24,25), the
nobleman "esld to theoege who were standing by, 'Take fronm
him the pound and give it to the one who hag ten.!' But
they gald to him, 'Lord, he hae ten pounde {already).'®
The bystanders thought this would be az great injustice.
Jesug snswers thelr cohjectlon by stating the law of the
kingdom: "To everyone who has more will be given, but as
for him who has nothing even what he has willl be taken
away" (Luke 19:26). These psrables, as 2lso the parsble of
the Ten Virging, the parable of the VWedding Feast, the
parable of the Leaven, and others, show that the order of
the Bovide@ 7107 PgoV is vadicelly different Trom men's
order. It hes ite origin outside of the framework of the
world in which we live. 1% is established in the world
but it does not partske of the nature of the world. It 1is
not bulilt and ruled after the manner of an earthly kingdom.

Wendland thinke thaet possibly Matthew used the phrase
kingdom of Heaven ( f Bovid ﬂ{f TWy 0VpovwV) rather than
Berids & 7aU Hri¥ for this very reason: %o emphasize the
supramundane character of the kingdom of God.?L 1In most of
the parsbles, Matthew has Jesus using the term ﬁl ﬁmﬂiu’?’

J
rWY 0VLov WV ; though in the interpretation of the parable

2lyendland, op. eit., p. 15. \

b R -
we N el
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of the Two Sons and in the pareble of the Wicked Hugbandmen,
Matthew hoe Jesus ueing the term W Aerid (@ TW BrolU
Dr. Arndt feels that since in Matthew's Goepel there is no
tendency othervlse %o avold mentioning the name of Cod,
Matthew's frequent use of the term W Bov Aew 78V o?.l/p«:/&)’a/

gshould not be explained

e

28 dletated by the wish to aveid
the uttering of CGodls holy name, but rathér due to the
beautiful, transcendent meaning whish TWy 0%ﬂdVﬁ9 attaches
to the term.®2

Hoat commentators, however, seem agreed that Matthew
used the term kingdom of Hesven bhecause, as Strack-Biller-
besk has so well shown,®? thle term was in common usage
among the Jews. (The rabbls refrained from using the word
lest they might misuse God's name and gystematiczally sub-

¢ 9 - ¢ 7z

stiltuted the word ¢ g 20vi§ for the word & £50C.)
Schmldt polnts out thet there ls absolutely no dlfference
between ,éorw.tm;’ T a’u/advi?ft/ end ,@w’u.u:’ T80 950'3' .21*
Both terms indicate the transcendent origin and character

of this ﬁgyahtgﬁh With the use of elther term, Jesus

22y, Arndt, "The Hew Testament Teaching on the Kingdom
of *ud," Conocordia Theologlcal Monthly, XXI (January,
1950}, #. :

23étraok-3111erbeck, Das Evaengelium nach Matth&usvff//

§Mﬁnchen: ¢. H. Beck'sche Verlapebuchhandlung, 1922),
, 172,
ol

K. L. Schmidt, op. eit., ». p&3.
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Indloates that the Qe fg@ of the parables is not the
result of human achievement or natursl development; but
that 1t iz a kingdom which has 1ts origin entirely outslde
of the order of thls world. It 1s the gL vhich
Danlel degoribes as set un by CGod and made by no human
hands; o kingdom which shall never be destroyed, but shall

bresk in pléces all sarthly kingdoms and bring them to an

end ( ﬁ'.-: i 1e 2 : J‘!"‘!‘, “'!'5 ) .
It Iz God's Production

The @erihsd 747 #2607 is 1like unto a certain men who
prepared a great feast_anﬁ.invited many; and at the tlme
of the hanquet He sent Hle servents to say to those who had
been invited, "Come, for everything is ready nowh®
{Luke 1P:15-21); or it i1s like a certain King who prepared
a wedding and sent oﬁt His invitation to the guests, an-
nouncing to them: "Everything is ready, my oxen and my
fatlling are killed, even the weddlng dress haes been prepared"
(iintt. 22:2=15).

Jesgus' mention of "the resurrcction of the Just"
(Luke 1M:14) aroused such a yearning for the kingdom of God
wlthin one of the distingulshed supper-guesta 2t the house
of a2 leader of the Pharisees that this guest exclalimed:
“Blsssed is he who shall eat bread in the kingdem of Ged."
§dyctet Hp7oy points to the Jewlsh ldea that the Nesslanlo

age wlll be inaugurated by a banguet and wlll be a prolonged

T
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feast (Is. 25:6; Pg, 22:27 ff.; Henoch 62:13 £f.). The
gymbol of the heavenly banquet wae a traditional one for
the bliese of the good time coming when the kingdom of God
would be revealed.®® Jesua Himself uged elmiliar symbolliem
in Matt. 8:11 (eof. Luke 18:28,29) when epeaking of the
kingdom of God. The terms §¢07 0V ,«-t/Kn/ (Luke 12:16) and
(]"/,-‘!"’.4 (Matt. 22:2) were polnte of contact with which the
Lord sought to convey to Hie contemporaries the fact that
God had now inauvgurated the Meseianie kingdom.

The pareble of the Great Supper and the parable of the
Marriage Feast clearly illustrate that the gavclro 720
Ps0V ig God's creation. God is the certain man (51/&/»”7;!)
vho preparce the Great Supper (Luke 1%:16); God is the King
(avdpownw porildl) who prepares the banauet for His Son
(Matt. 22:2). The /6"““‘:’ 760 4107 iz Cod's banguet,
God's Supper. He hae prepared (’1‘7'0‘//“”(4‘ --perfect,

Matt. 22:4) for men a feast of good vitals (all things are
now prepared, 'igq lf‘(”/“'-j L7 Luke 14:17), and He in-
vites them to come at once and partake of these heavenly
blegsgings. We do not bring our lunch-buckets, God has
prepared everything, even the garment of Christls right-
eougness vherewith He clothes us (Matt. 22:11; ef. Is. £1:10;
Rev. 19:8; aleo Rom. 13:1l; Gal. 3:27).

25Dodd, op. eit., p. 121.



In Matt. 25:34, our Savior reveals that the MBow(ls% 9
77 57507 wae prepared from the foundatlon of the world. ‘
In eternity alrezdy God declided to establiegh & kingdom, to
gather a peonle in which He would rule ae King (Matt. 25:34).
Yhen God now in time insugurates Hls kingdom, He sends out
Hie meesengers with the summone, "Come, for all things are
nov ready." Dodd rightly equates the call, "Come, for a2ll
things are now ready" with the cail, "Hepent, for the
kingdom of God is at hand.®26
It Is Primerily God's Graclous Activity for the Salvation
of Men

In the parables of the Great Supper and the Marrisge
Feast, Jerue 1lluatrateg that the /Ga’ﬂ,L;«c’/ 7 ﬂiaf// is
God'e Profuction. But He teachee more. In 211 the
narables of the kingdom, Jesus compares the r@o'd"tlﬂa
777'5&érwlth activity rather than a static picture. There
le alwaye scmething doing, =omething going on, or some
living power at% work: a s=sed growing secretly, but irre-
sistibly on (Mark L:26-729); a drarnet at work
(Matt. 13:47-50); a men sowing seed (Mark U:;1-9,26); leaven
with ite vital force penetrating dough (Matt. 13:33); ete.
Here 1t is God calling men; God sending Hls messengers to

announce the "good newe" of the kingdom to men "captive

261pid.
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under the power of the devil condemned to die, enmesghed in
gin and blindness."27 And though men shamefully michandled
Hig servants, beating some and kllling others, thies did not
stop God, He had yet one a BEeloved Son and He sent Him
(pareble of the VWilcked Husbandmen, Mark 12:1-11). God sent
Hils Only-Begotten flon to ug while we were yet Hls enemies
(Rom. 5:8), so that we might share in His reign. 4And in
splte of the fact that men rejected and kllled Hie Son,
God ralsed up the Sione which the buildere rejected and
mede 1t "the head of the corner! (Matt. 21:42). He made 1%
2 precious stone for those who bellsve on Christ
(1 Pet. 2:7);28 the cause of eternal salvation (Heb. 5:9).
Thle wae from the lLord, and it is marvelous in our eyes
Mark 12:11).

By nature ve are unéble to receive the things of the
Spirit of Cod; they sre foolishness unto us, and we cannot
experience them, for they are splritually discerned
(1 Cor. 2:14). But CGod in His unlimited grace vrojects Hig
kingdom before us as the costly pearl appeared before the
eyee of the merchant, who though he was looking for good

pearls, nevertheless one day unexpectedly dlscovered before

27Martin Luther, "The Large Catechism," Concordia
Triclotte (St. Louls: Concordia Publlshing House, 1921),

i

280 E. B. Oranfield, The First Epletle of Peter
(London: 8 C M Press, 1950), p. U8.
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hie eyes 2 pearl more costly than he could ever dream of
finding {Matt. 13:U45,16). The Lord makes His kingdom loom

up before our eyes as the hldden trecsure flashed forth

unearthed bhefore the amazed eyee of a2 lahorer tillling a
field (Matt. 13:hY),

It is the Pather'te good pleagure to give us the kingdom
{Luke 12:32). Left to ourselves we would never enter ths
Eingdom. For except a man be horn anew of the Splirit, he
shall not see the kingdom of God (Matt. 19:28; John 3:3).
The Aetridsie 700 Fsdl is God in action letting His light
shine into our hearte, opening our dull eyes, so that we
might behold the wonder and possese the prlceless treasure
of Hle kingdom.

By nature all men are "dead in trespasses and sins'
(Eph. 2:10) and therefore unable to inherit the Borilsi@
700 9t0ﬁ(1 Gor. 6:9; Gal. 5:19-21). Nothing but destruc-
tlon and misery are in their path (Rom. 3:16). But God is
not like the Pharlsees who tried to lock men out of the
Bormhsior 747 Oeov (Hatt. 23:13); instead the Bowriforid
1% P14V 1e God in action, coming not only to the reli-
gious leaders of the Jews, but also to desplsed {those who
are found in the -nld'r;afy; Wel ﬂ‘tp/ua'; Luke 12:21; the
publicans end sinners), and to the Gentiles CEScLfe 4s

v
T®S 0850v% ol f(aur,«w'j' Luke 14:23, is the command %o



2l
bring the invitatlon to the Gentiles),?? urging them to
7 \
come and nccept the Siwetorvyyy Hert typf;’q P Xotpel
) - ] ”~ .
Iy Trg)ssTL oW which He bestows upon those who come
under Hie rule (Rom. 1M:17).
~ ~
The Govridz@ 707 ﬂm}_ 1g like a certain King who out
of unsrpeakable love forgave the snormous debt of the
unfalthful -servant (Matt. 13:25). It 1ls God's grasious
activity forgiving msen thelr sing and restoring Hls "loset
aong" to His household (parable of the Prodigal Son
Luke 15:10-32),
Verpebung let immer Geschenk, sle kann nie erworben
werden. . . . 8le ist immer ein Wunder der Gnade
Gottes am Manschen. . . . Dlese Vergebung beatand fir
Jesus . . . in der ”1ederherstollunv der persbnlichen
Gemeinschaft mit Gott. Dlese nesue Gemeinschaft
zwiachen Gott und dem Menschen, 1lst Gottes Geschenk an
den Menschen. Des Menschen Umkehr kommt nicht durch
geine Lelstung zustande. Gott ruft ihn. Gott
erndglicht sie lhm. Bel den Menschen 1st's unmbglich,
da288 einer ins Hlmmelreich kommt, nur Gott macht es
mBglich,>0
~ ~
the Qaridie@ 700 #edV is Godls graclous activity through
which "ig come salvation, and strength, and the kingdom of
God, and the powsr of His Chriet" (Rev. 12:10). It 1s
God's sreation for the salvation of men. We don't call it

into being; in fact, the very opposite is the case, 1t calls

29%1111am Manson, “"The Gospel of Luke," The Moffatt
New Testament Commentary (New York: FHarper and Brothers
ﬁuBlIsEers, 19 s De .

30Friedrich Bichsel, Jesue (G@tersloh: C. Bertelsmanm,
1947), pp. 32-3h.
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us into a new exlastence.

Leslie Newblgin defines the term ﬁdna’.scé 797 Hio?
as indlcating "primarily the presence and action of the
kingly pover of God."2l This ig eepecially true in the
parables. In loose snpeech the word ,@drfitl;’ has often
been used alone ag though it divided some sphere or order
of thinge which could be thought of in itself. But as
Newbigin says, "The operative word so to say is 77-'7;9307,“32
Indicating that the activity which Jesus deseribes in these
parebleg cannot be thought of anart from God. The very
parace .GO/V‘I-J-H;’ ‘faf’d 91:’9/ deeclares that the LBodids "‘;’
depicted in the parebles is specifically Cod's rule, Godle
activity, CGod's creation;33 it does not originate on earth
with man, but with God in heaven. '

When it is remembered that the Rovidsiad 7oV Hlﬁ can=
not be the result of man'e achievement, or the product of
natural development, but that ite origin is entirely out-
slde of the order of this world, that it 1s God's gracious
activity for the salvation of men, and that the phrase
ot} u? 707 ﬂu’?" indicates primerily the presence and
activity of the kingly vower of God, then the Christian

3l1es11e Newbigin, The Household of God (New York:
Friendehip Prese, 1953),7 9. P2.

321paa.

33Dana & Mantley, A Manual Grammar of the Greek New

Testament (New York: The Meomillen GO., L195(J), D+ (3.
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ghould not be tempted te think that he must or csn join in
bringing in the QGowriid 747 #w. Christ never speaks
of men as bullders of the Faurid Y 7oV bea) . Only God
can bulld it. We can and shculd, indeed, pray for the
coming of Hig x?aadeQ a8 we do in the second petition of
the Lord's Prayer; but we can not usher it in. The z@awﬁAnQ
Tbﬁ’ﬂxvﬁ’ ig eolely end alone God's creation. To establish

the ﬂyn&a; 700 /sp'f, God muet act and begin His rule.
It Breaks into History with the Advent of Christ

God had already manlfested Hie gracious rule amongst
Israel of o0ld. He choee Igrsel as Hie first born son be=
fore all other scns and people (Ex. 4:22), to be His pos-
sesslon, Hies people, His kingdom in whlch He would actually
reign ag King before the face of 211 other nations. A%
Mount Binel Cod gave Izrael a destiny as His people. They

chould be a mamleketh kohanim, a kingdom of prieste, in

vhom God would reign as King (Ex. 19:3-8). But it hecame
eepecially evident after the time of Davld and Sclomon,
when the king of Judah and a great number of the people
fell away from God, -that the kingdom of God was not the
original Igreselite kingdom, but that the real kinpdom of
God lay in the future, to be expected first in the last
times. Y

3%Reu, op. eit., p. 453.
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In fact, Brlght35 points out that for Israel who was
called to live under CGod's rule, there was from the very
beginning the concomlitant hovne Tor the ccoming kingdom of
God. If Israel would obey His volce, there was the assur-
ance of the promised land for an inheritance (Ex. 15:13)
and the promise that CGod would defend them from sll their
foes {(Num. 23:21-2%; 21:8 £f.) and make them a great nation
(Num. 22:9 f£.; 24;6-7; cof. Gen. 12:2; 1%:;1&; etc.). They
would live in unimagined peace and plenty (Gen. 49:25 £f.;
Deut. 33%:13-17), until the divinely sent lesder appears
(Sen. 49:10; Num. 28:17-19). God had chogen Israel in
history and summoned her %o a destiny as His people. Godls
purpose in hlstory, towards which history tends, is "the
establishmznt of His kingdom over His people.“36 ,

The righteous among Israel realized that God's reign
was not yet ocomplete. Sin was constantly frustrating CGod's
rule (Is. 65:6~7; Hos. 11:2,7; Micah 3:9b-12). Cod's
falthful often suffered ilnjustice and God's will was ignored
by many (Matt. 23:30,35). The righteous were themselves
often weilghed down with the burden of sin (Ps. 3dal;

Neh. 1:6-9; cf. 5:19). They longed for the day when "the
Lord shall be king over a2ll the earth" (Zech. 14:19) and

35John Bright, "Faith and Destiny," Inbampratint on il

V (January, 1951), 1ll.
363bid., pp. 9-11.
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His richteous rule established.
When Israel fell into grisevous siln, Iealsh oried out,
"O0h thet Thou woulderct rend the heavene, that Thou wouldest

come down" (Is. 6lY:l); and Micah sald: "I will look unto

the Lord; I will walt for the God of my salvation"
(Micah 7:7; see also Is. &:17). When Israel wss in ecap=-
tivity in Basbylon, Jeremlsh prophesled:
Behold, the daye come, szlth the Lord, that I will
make a new covenant wilth the house of Igrsel . . .
not according to the covenant that I made with their
fathere in the days that I tock them by the hand to
bring them out of the land of Egypt: which my covenant
they breake, althouph I was a husband unto them saith
the Lord. But thies le the covenant that I will make
with the houce of Iersel after those dayes, saith the
Lord: I will put my law in their inwerd psrts, and
write it 1n their heart sand I will be their God, and
they eghall be my people (Jer. 21:31-33).
Isaiah had promised that the acceptable year of the Lord
would be proclaimed; the "good tidings" preached, the
broken=hearted comforted, the captives set free, and all
who mourn would be comforted (Is. 61:1,2).
Hundreds of years before "the fulness of time®
(Gal. kil), Isaish foretold the coming of God into the
midet of Hig people and a herald golng before them with an
f}W11QZLLDI/. Three times in Is. 10-55 there is the prom-
ise of "one that bringeth good tildings," and all Jerusalsm
is pictured on the wall walting when, gvddenly, on the hill
the herald appears: "How beautiful upon the mountains are
the feet of him that bringeth good tidings, that nublisheth

persce; that bringeth good tidings of good, that publisheth
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salvation; that salth unto Zion, Thy Cod reigneth!
(Is. 52:7). ©o Isgalah foressw the coming of the reign of
God. 3T 1%t came during the relgn of the Emperor Tlbsriuve,
vhen a young man from Nazarsth appesred in Galilee; saylng
by means of parables (as also by other means): "The time
which Ieziah foressw is here. The kingdom of which Davidts
wes merely a foretaste ig bheling inaugurated.®

In ten psarables Jesus sald, "The kingdom of God is
like . . . * or "The kingdom of Cod is likened unto . . . "
or "With what can we compare the kXingdom of God? . . . It
1g like unte. . . . * 1In only one parable, The parable of
the Ten Virging (Matt. 25:1-13), does Jeesus say, "The king-
dom of God shall be likened unte . . . " indicating that
the kingdom of God wag in & sense alreedy present.

In the four parsbles of growth--in the parzble of the

Q

Sower, in the parsble of the Seed Growlng fecretly, in the
parable of the Mustard Seed; and in the parable of the
Leaven--Jesgus directly imrlles that the kingdom of God is
present. "It 1s present® (‘n,uotfx' trriv Hatt. 13:31), Jesus
gsays, "like & tiny graln of mustard seed in the scil"; ite
beginning is scarcely noticeable; but no matter how infini-
teeinmelly esmall 1is beginniﬁg may seem, it is present

{(Mark 43;30-32; ef. Mstt. 13:31 £f; Luke 13:18 ff.). "Agein,

374. M. Hunter, The WOrk and Words of Jesus (London:
8 C ¥ Press, 19%0), vp. 71 f.
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- 1% 1s present" (‘ouevd &TlLV Matt. 13:33; Luke 13:21,21),

Jesus eays, "like a sm2ll lump of leaven ia a pen of dough.®

Though the kingdom of CGod 1s st work silently, invisibly,

ungeen by the human eye, eo that men like the Pharlaees

may look theilr eyes oul and yet not see i%; nevertheless

Jesus indicates: "It is present now, today, in My day."
With regard to the pareble of the Bower, the parshle

of the feed Crowing Seeretly, the parable of the Mustsrd

fBeed, and the parable of the Leaven, Bscon says:
All four comparlscns have a common object, %o confirm
the glad tidlngs of the coming kingdom as a power of
God already at work. . . « Note, then, how in this
groun of narasblee of the kingdom the chief lesson is
the nresent, inward working of God's Bpirit, unssen by
dull or hostile eyes, = kingdom of Cod which 1z already
in the midet, silent, omnlipotent, overteking unawares
those whose spiritusl syes are clesed . . . (as the
prophet gaye) "Not by might nor bg nower, but by my
Spirit, ealth the Lord of Hosts."38

All four parsbles emphaslze what Jecus proclaimed at the

very bteginning of Hie minietry (Mark 1:152): "the time has

been fulfilled [ﬂ:ﬂk»l’,owrdl nerf. pass. of #Aq,oo/d] the klng-

/ e

dem of God has come fim(fw(f.‘v perf. of :’o'mguj.“ (The

perfect btense impliee that the season 1s now fulfilled. -The

Borid ttfo’ 700 9:0?; ig present.) %The law and the prophete

were till John, since that time the klngdom of Ged is

preached ”Elit., the Reign of CGod 1g belng gospelled) and

388. W. Bacon, The Story of Jesus and the Beginninge
of the Church (New York: NacWill@m Co., 1929), D. 212.
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every men vresseth into 1t" (Luke 16:16). The @d!ﬂﬂ'ﬁg’
70 PzoD is so close to His hesrers that they may enter it
at that very moment by repentance and falth (Mark 1:15b).

Bleevhere the sgamse truth ig implied. The kingdom of
God ip like (‘ouoid 47 Matt. 13:47-50) a Dregnet which is
gathering into 1lts fold all sorts of peonle, men who are
both good and had. Already in Jesud early ministry the
kinpdom of God had gathered into its fold & Judss Iscariot
on the one hand, and John the Beloved Discinle on the other.
Soon there would be an Ananias end Sspphirza and & couple
like Aquila and Priseilla. The kinpgdom of God is like 2
Great Sunper for which the invitation goes out, "Come for
all thinges are nov resdy" (Luke 1B;16-2L). The invitation
had alreasdy gone out in Jesue'! day. The religious leaders
of the Jews had rejected Jesus zec thelir king, saying in
gffect, "We will not that thls man reign over us®
(Luke 19:14). fhe invitation was being offersd to the de-
gpised, to the man in the street and to the men in the by-
ways of the glume (Luke 1l:21). The publicans and harlets
were actually, at that very moment (1?006763Uftv'-—pree.),
entering the kingdom of Cod (lMatt. 21:31). Certeinly Otto
is right when he gays that the new snd arresting thing of
Jesug'! preaching and teachlng vas that the kingdom of God

"hed come.®>9

3901:1:0, op. oit., p. U7.
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One of the reasons Jesus uged parables wae to enforce
and 1llustrate the fact that the day hed now d&yned.no The
new era was here. The thinge which many prophets; kings,
and righteous men had long deslred to szee and hear sre now
present before the eyee and in the ears of Jesues'! disciples
(Luke 10:73 £{; Matt. 13:16 ff.). God vae now beginning to
rule in a new, direct way.

Otto was right when he sald that the new thing of Jesus'
preaching was that the kingdom is present.!l But that was
only half of it. The othsr half snd most important part is
"dass in Jesus Wort und Tet, dees in ihm selbst dle zu-
klinftige Herrschaft Gottes schon erschienen ist."42

In the parable of the Wicked Husbandmen (Matt. 21:33-U45),
Jesue pointed out that the servants had already come.

AoTAoZ (vy. 34,35) is the word which commonly designated
the vrovhete of the Lord in the LXX (Zech. 1l:6; Jer. 7:25,
ete.). The Jewe had not had a true prophet for over four
hundred yesre. 8&trach-Billerbeck points out that the Jews
of Jecug?! day commonly held that the next prophet who would

%0poad, op. eit., . 197.
Mlotto, op. eit., ». 17.
127uliue Schnlewind, "Das Evangelium nach MatthAus,®

Daeg Neue Testoment Deutsch {G8ttingen: Vandenhoeck and
Ruprecht, 1950), p. 23.
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authentlecate himgelf would he elither the Messiah or the
forerunner of the Messiah."3 John the Baptist had alrssdy
appeared. He was recognized by all as a nrovhet
(Matt. 21:26). How the Beloved Zon of whom John the Bantist
testiried: "He is preferred before me; for He was before
me" (John 1:20), appeared. He snoke as one having suthority
and not as the scribes (HMatt. 7:29). He would at the end
of time eend hie holy angels to separate the good from the
evil (Matt. 13:41). He had suthority to take the wise into
the eternsl kinpdom and lock out the foolish (Matt. 25:10-12).
He had authenticated himeelf; He was recognized as a "great
provhet; the peonle szld, "CGod hoth vieited Hie neoplel
(Luke 7:16). He wae then the long swaited Messiah. Further-
more, the term L% wse almost o techniocal term for the
Megsish in Jesve! day.&” By authenticating Himself as &
provhet, and by pointing out that He was not on the same
level with the prophets, o 8eV)}oZ, but thet He was the
vio ¢, the helr, Wiqeoyousg, of the kingdom (Matt. 21:38),
and by referring to Himself as the A.&oZ (technicel term for
the Messizh), Jesus emphacized that He wae the Messlah.

He wag sent by God to estsblish the Qerils& 707 bsoi -

M3Strack-ﬂlllerbeck, Kommentar Zum Neuen Tectament

(Mnchen: C. H. Beck'sche Verlagsbuchnandlung, 1928),
IV,. Part 1, 779.
L

Justin Martyr, *Diologue with Trypho," Copera, edlted
by J. Schrey and H. Meyer (Cologne: Schrey and leyerum,
1686), po 25)'1'. o
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That the Jewe underestood that the Meesish would esteb-
lieh the kingdom of Ceod iz evident. ¥When John the Baptist
proclaimed: "Repent ye, for the kingdom of Heaven 1s at
hand® (Matt. 3:2), the people were wendering Af he was the
Hesslsh (Luke 2:15), indicating that they had correctly
connected the coming of the kingdom with the advent cf the
Heerish. 'S  Some of the Jews alco underetood thet Jesus
wae the Messleh through vhom God would establish Hls kingdom.
John telle ue that when Andrew had spent some time ﬁith
Jesus and soon afterwvard met His hrother Simon, Andrew told
him; "Ve have fgund the Meseiah" (John 1:35 ff.). Philip
ig called by Jéaun the next day (John 1:M1), and Philin
gaye to his friend Nathansel: "VWe have found Him of whom
Yoses in the Lawv and the Prophets did write, Jesus of
Nazareth the Son of Joseph' (John 1:!5). And when Nathansel
met Jesue, znd Jesus revealed His omniceclience, Nathansel
exclaimed: "Rabbi, Thou art the Son of CGod; Thou art the
King of Ierael" (John 1:19),

Jesus gaya- in His interpretation of the parable of the
Tares that i% 1is the "Son of Man" who sowe the Good Seed
out of which the kingdom growe (Matt. 13:%1). The Greek

3 -~ .
term uf\of 707 WVB/W#W occurs eighty-one times in the

“5arnat, op. eit., p. 16.



35

CGoecpels and always ag & self-designation of Jecus. 6  The
dominant idez in the title seems to be that of sover-
eignty.’7 Thue in Dan. 7:1k, "the one like unto a con of
man" receives a kingdom from God. Jesus is accordingly the
bearer of the dlvine rule. He is the King; the rule of
God incarnate (dbToderidse) U8 e prings the kingdom. WHe
sowed the seced out of which the @ev b 707 167 grev.
Heg inaugursted the ﬁwrul;.«;/ U ﬁ‘MUJ on earth. Where
He was there the kingdom was {(Luke 17:21). Where He spoke
the eaving rule of God was mightily present snd actively
creating 1ts sphere of rule, formlng the little company
of thoge who llve under CGod's Rule, the people of God. This
finds its confirmation in the fact that in the Gospels to be
a dleciple of Jesueg le to he in the ﬂo/rt).-r.«? 777 ﬁ‘:—d?'/."'@

Furthermore, that Jesus taught in the parables that
the kingdom wae esteblished through His coming is unmistak-
ably brought out in His parsble of the Wedding Feast
(Matt. 22:1-14), ®Jesus," so Matthew tells us, "answered

and spoke unto them agsin by persbles, eaying, 'the kingdom

46g. ¥. Campbell, "Son of ¥an," Theologicel Word Book
of the Bible, edited by Alan Richardson (New Jork: The
Naomillan Co., 1951), ». 231.

l"'7}!1::11:!5::‘, op. eit., p. 86.

uSOrigen, as quoted by Schmidt, op. eit., ». 591.

u9T W. Manson, The Teaching of Jesus (Cambridge:
Harverd University Preas, 1951), op. 206 If.
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of Heaven has become llke & king ﬁho peve g marriage feast
for hie son. + . . ' God the Father has prevared a blessed
feast in honor of His Beloved Sen (Matt. 22:1). ¥e are told
that many of the gussts who were invited to come to the
marrlage feast would not come; 8o others are brought in who
had not orlginally received an invitation (Matt. EB:},H). -
Thieg ie the way CGod brings the kingdom into exisftence: He
gends Hie Only-Begotien Son into the world and issues &
eracious invitation to men to accent the rich treasures
which Hig Son ~ffers (Gel. 4:1,5). The Son by Hls perfect
sacrifice revesled to mankind the full glory of God's
relpn of prace (Gsl. 1:8; Titus 2:1%).50  Ana with sueh
gracious worde as, "Come unto me all ye that labour and are
heavy laden, and I will glve you rest" (Matt. 11:28 ff.),
Jesus invited 21l men to participste in the ,éoantla' 707
9t07 and share the blessings which it brings.

In the perables Jesus mekes it clsar that the @wm!-n;’
1?7 Hzai7 “hae come" within the present world-order in Hle
person. He was the Messlszh, the "Son of Man" come 1intc the
world to bring into being in hietory the kingdom of God
(to create the saintes of the lost High to whom the kingdom
would be given, Dan. 7:27).51 with His zdvent, God's

50Jsmes Moffatt, Grsce in the New Testament (London:
Hodder and Stoughton, 1971), p. 83.

5la. M. Hunter, The Messace of the New Testament
(Philadelphia; The Weetminster Preee, 1904), D. D8.
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decislve interventlon 1s no longer & shining hope on the
far horizon but a £ait sccompll;52 the only cuestion was
whether the Jewe would accept God's praclous invitation to
perticipate in Hie Relgn or not.53
Yet Jesus not only plctured Himself ss the Sower Par

-

Fxcellence (ef. parable of the Tares and the Sower), but

He also degcrlbed Himself as the Resner who "when the frult
ig ripe, streightway He putteth forth the sickle, becszuse
the harvest is come" {(Mark 4:29; of. Matt. 13:80-43, L4g 50).
8%, Luke tells us {21:29-31):

He spake to them a parable: 9Behold the fig tres and

all the treee; when they now shoot forth, ye see and

know of your own selves that summer is now nigh at

hand. So likewise ye, when ye see these thinges come

to pase know ye that the kingdom of Heaven ls at hand."
The whole context here dealt with the liguidation of the
present world, When this 1ls accomplished the Kingdom
appeares.

Mark tells us that we shall gee thig same "Son of
¥an," who according to the parable of the Tares
~ -~ ~

(Matt. 13:%1) inaugurated the Boried ToV f10V on earth,
eitting on the right hand of power and coming with the

clouds of heaven (Mark 14:62). Then shall Ke say unto them

52a, M. Hunter, The Work and Worde of Jesue {(London:
8 0 M Prees, 1950), p. 2.

5lgraig, op. eit., p. 1ky.
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onn the right, "Come, ye blessed of My Pather r, inherit the
kingdom prepared for you from the foundation of the worldt
(Matt. 25:34). The Bovridad 799 ol s6111 1lies in the
future according to these eiatements (Jesus! illustration,
Luke 21:29-71, and the descripntion of the coming of the
Son of Man).

Somebody mizht reasch the conclusion, that speaking as
we have, we have been contradicting ourselves. %We plctured
the Xinpdom ae present ln Jesud ministry, ac established in
higtory with Hle flret advent, and now we see it plctured
as & thlng of the Tuture, as coming again with Hls second
advent. E. F. Scott bluntly eays that 1t iec evident that
the evanpelinrte hed only a oonfused ldea of the kinpdom.BH
But surely the Ceospel writers that we have quoted did not
belisve they were precenting conflicting vievs, elese they
would not heve wriltten as they did. We believe that sall
that we have gaid of the kingdom of God 2% preesent in the
Word and work of Jesus ig true. The kingdom of God broke
into history with the advent of Jesus and is present today.
But that is not 211l our Lord says sbout the kingdom in the
parsbles. The kingdom of Cod is like a nobleman who went

abroad to receive a kingdom (Luke 19:11 £f.}. "After a long

SHE. F. 8cott, The Kingdom of God in the New Testament
(New York: The Meemillen 0o., 19717, p. UZ.
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\
time," 70lvv Wovev, the macter came buck (Matt. 25:19).
*Then the kingdom of Cod shall be likened unto. . . . *

(Matt. 25:1).

The kingdom of CGod waes indeed presgent ag Jesus emphate
leally and assuredly tauwht in so many of Hls parables
{a¢ also many cother etantements: 1.e., Matt. 1l1l:12; 12:28,
ete.), but the complete consummation snd visible presenta-
tion of the rule of Cod and the final definite establish-

ment of the communion of the kingdom (Relchegemeinde) is

a matter of the last times (Matt. 13:39 f; 13:U49 f; 25:10;
etec.).50 With the advent of Jesue the @o/ridei™ 700 B400
wag inaupurated in its germinal form, it le present in that
form todey. The vieible presentation of the rule éf God
will take plece when Christ comes bsok from recelving the
kingdom (Luke 19:15); when the midnight cry, "Behold, the
Brideproom cometh," wakee the virgins (Matt. 25:6); "When
the Son of msn shall send forth His holy angels, and they
ghall gather out of His kingdom all thinge that offend, and
them which do 1lniquity" (Matt. 13:39-U43,19 r£f.).

The ,éo;r{,lu:t 707 9:07‘ is a reign of Cod which broke
into history with Chrict's advent, but 1t awallts consummation
at the end of thls present age, when the Son of Man will
again return sitting at the rlght hand of power

(cf. 1 Peter 137 70 Tihes HgyiKer).

55Zshn, &s quoted by Arndt, op. ¢it., p. 15.
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It Is Establiched through the Word

When Jecsus wented to demonstrate how the relgn of God
is brought to men, He spoke a parable saying,

Hesr ye! Behold the sower went forth to sow. And as

he sowed, some fell by the road slde and the birds

came and gobbled it up. BSome of the seed fell among

the rocks where there wae not much egoll, and spreng up

immediately because the soll lacked depth. And when
the sun rose, it was scorched and withered away beczuge

1%t hed no root. And some of the seed fell among

thorns; and the thorns grew up znd choked 1t out, and

it yielded no grain. And sgome seed fell on good soil
and produced grain, increasing and multiplylng itaelf,
and yiclded uvn to thirty or sixty, or even a hundred—

fold (Mark 4:3-8).

It is evident from such things zs the quectlion of the
digeinles 1n Acte 1:6, "Lord, wilt thou at this time restore
the kingdom to Iesrsel?", and the statement of £t. Luke in-
troduclng the parable of the Pounds, "Jesus proceeded to
tell them & parable, because He was nearlng Jerusalem and
because they suppoged that the kingdom of God was to appear
immedistely" (Luke 19:11), that the followers of Jesus did

e
not really understand the nature and coming of the Fe/7rdciw
o~ .
707 PioV 2%t least until the coming of Pentecost.5> They
had apparently so imbibed the Jewieh notion that the kingdom

of God would come with a2 sudden manifestation of power to

5%u. H. Scharlemann, "The Parshle of the Sower"
(Unpubliched notee in the files of Dr. M. H. Scherlemenn,
Concordis Seminary, St. Louls), p. 1.
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1Ly

punieh the Gentilee and with glory to exalﬁ Isrne156 the i
1% took them until Pentecost to grasp Jesus' own deseription
of the klngdom. The common Jewish opinlon seems to hove
been that the kingdom would 1mmed1étely inavgurate a period
of continual ease and lavish feseting for Isreel.57T 1In the
parable of the Bower, Jesus takes to task this wrong point
of view. |

In Hig interpretation of the parzble of the Sower,
Jegus saye:

Do you not understand this parzhle? Then hovw are you
going to underetand all the cother psrables? The sower
sowe the word. How thoese along the roadslide are they,
where the word 1s sown, &s scon ag they hesr it Sztan
comes and Htekee away what has been sown into them.
Sinilarlly the =zeed sown among the rocks represente
those who hear the word and receive it immedistely with
Joy; but they have no root within themselves and last
for a 1ittle whlle; then, when suffering or persecution
arises because of the word, they at once give up their
faith in dlepust. Then there are the seedes which were
gown among thorns. They are such as have heard the
word hut the cares of the world and the deceitfulness
of wealth, and the passlione Tor other things, enter

in and choke the word, and 1% becomes unfrultful. But
those that were gown uvon the good soill are the ones
who hesr the word and welcome 1t and produce frult:
thirtyfold, sixtyfold, and a hundred fold.

The sower sows the "Word" (Mark Y:14); the seced sown in the
heart ig the "Word of God" (Mett. 2:2; 4:33; 7:13); "My
Word® (Matt. &:33; 13%:31); it is the "Word of the kingdom"

soecording to Matthew's account of the interpretation of the

56“Aasumptlon of Hoses," as quoted by Dodd, op. git.,
p. 37. T

S5Tyanson, op. eit., v. 173.
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parable of the Sower (Matt. 13:19). All four terms sre
synonymous. The sower sows the "Word" of the kingdom.
In the following parable, the parsble of the Muatard
Seed (Mark h:26-29), Jesue eaid:
The kingdom of Cod is like a men scattering seed on the
ground and then going to bed each night znd getting up
every morning, while the seed aprouts and grovs up,
though he has no ides how it havpene. ESpontaneously
the earth produces 2 oropv. . . .
The point of comparison lies between the "Word" (the %Word
of the kingdom, the Word of CGod) and the "eeed." The sower
only sows the seed and does no more. A& ceed ie %a thing of
1ife, inward and inviesible 1life, self.provageting 1ife."5€
The seed germinates and grows "of itself® (deQaéGV, v. 27).
The Vord which Jeaums spoke had life in itself and power to
produce life. "The worde that I have snoken unto you are
soirit, and sre life" (John 6:63). St. Peter saye that
we are horn ggaln by incorruntible reed; by the Word of CGod
which liveth and abideth forever (1 Pet. 1:23). Cod hes
put Hls vower into the Vord so that it 1s living, actlve,
life-producing like the seed of the fileld.

The great Son of Man was durlng His minletry a Sower

of seed (Matt. 13:37); in fact, He was the Sower Par

Excellence. He said, °I must preach the kingdom to other

58u. B. Bwete, The Parables of the Kingdom (Macmillan
and Co., 1921), p. 12,
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cltles aleo, for therefore am I sent" {(Luke 4:43); "He went
through every clty and village prsaching and showing the
glad tidings of the kingdom of God" (Luke &:1). He evoke
to the peonle that followed Hlm of the kingdom of God
(Luke 9:11). He eent out His disclples to proclaim,
u{npf?yzn@ the kingdom of Cod {Luke 9:2). When the sgeventy
dleciples returned from presching the "Word of the kingdom®
they said, "even the devils are subject to us" (Luke 10:17);
and Jesue =ald unto them, "I beheld Ssten as lightning fall
from heaven" {(Luke 10:18). Through the preaching of the
"Word of the kingdom" the strong man's house was being
desnoiled {Lﬁke 11:21 f.}; the ruler of this world over-
thrown (John 12:31; 14:30; 16:11). Through the preaching
of the Gospel, God's relgn wae belng established.

In the narzhle of the Sower Jesus indlcatee that it 1la
through the procegs of sowling thls living, life-produclag
Word that the ﬂd’fl,l.t(;( 7e7 6‘:4713 built. Vhere the ¥Word
is proclsimed there the kingdom is vpresent {Luke 10:11).
Hen.come under God's reign by rightly hearing God's YWord;
by welcoming the Word, vrqlodsgf/‘gmft (Mark 1:20); by under-
standing the ¥Word, JVYT%AU (Matt. 13:23%; spiritual dlscern-
ment of. Mark 1:21,22); by clinglng to it, v(d‘ff-/)(u/

(Luke %:15); by accepting the invitstion which comes through

the Word. Therefore Jeesus exhorts: "He that hath ears %o

heer, i.e., who has not yet completely and finally rejected
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or frustrated the sowing of the Vord in His heart , let him
heeri"59  "Right hearing" is, of course, the reszult of the
Spiritle preparing the hsarts for gowing (1 Cor. 2:14,15)
and enabling men To recelve the Vord of the kingdom
(Mark UL:11).

The ,Go/ﬂ"-“é 700 0ol is brought to a2ll who hear the
Word, regardless of whether they reject 1t or not
(Matt. 13:19; Luke 10:11), and it is establiched in th
hearts of 21l those who hear aright (Luke 8:18). The
Borileid 7T) Geod 1y in ite present form not established
by a sudden dlaplay of power as the discliples hed anticlpated
(fcts 1:6); rather it ie a reign of God which 1s establiched
among men by the slow and humble task of sowlng the seed T
into men's hearte. No other meane ls to be used to build
the kingdom but the "Word" (parszble of the Taree of,

Matt. 13:28-70).

Man's task 1s to properly scatter thle Seed of the
kingdom on earth (2 Tim. 4:2)}. But 1ts success does not
depend on ocur feeble abllities. The seed 1ltselfl does 2ll
the work. "Paul may plant, &vollos water, but 1t le God
that giveth the increase' (1 Cor. 3:6). Vhen it falls on
the sinners! hearts, it sende out rootlets, ghoots up &

blade and produces an ear. It regenerates, renews and

5%8charlenann, op. oit., p. 4.
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ganctifies men. "The sower soweth the Word" (v. 1L) and
the sinner finde himself "belng born again, not of corrupt-
1ble seed, but of incorruptible, by the Word of God which
abldeth forever.‘. « « And this 1le. the Word which by the
Goepel 1s preached unto you" (James 1:18; 1 Pet. 1:23%,25;
1 John 5:1).

The kingdom is like a tiny mustard seed 1ln the ground
or like leaven hidden 1n dough (Luke 13:1£,19), one cannot
gee the living power actlive in it. But just as the mustard
geed has a vltal power within that produces the crop, so
the Goenel 1s euch a power (Rom. 1:16,17) that the kingdom
muet bring forth new spirituasl life; 1t must grow and expand;
the net will be filled (13:18). Through the power Ainherent
1n the Vord, the derihgle 700 P00 which broke intc nistory
wlth the advent of Christ is today, in a silent but omnip-
otent manner, extending its srhere over the earth, and 1is
acquiring rule in history and life, over people of almost
every race, color, and nationality. Thls 1ls not the work
of man any more than man can cause seed toc grow and graln
to ripen. This is surely the Lord's dolng; 1t is marvelous
in our eyee, and beyond the realm of human comprehension

and endeavor.



CHAPTER 111
IN TERMS OF CROWTH

In the parsble of the Sower (Mark U:3-8 and 13-20),
Jesus pointed out to Hie dlseiples that the 6«#’.’,{.:1:{ 707
ﬁu'; is a relgn of God which 1s estebliched in men'é hearte
by the humble tack of sowing the eced of the Word. But He
also molinted out thal.i: there would be wredatory birds (spirite
of the air; ef. Eph. 2:9), thorns, and stony plzoes; many
would reject the Word of the kingdom and thereby exclude
themgelveg Trom the kinpgdom. In the parsble of the Tares
(Matt. 13:20-30), Jesus pointed out that, when the good
seed ls sown, the devil would come along and gow tares
(Matt. 13:25) right next to 1it, 1ndlceting the difficulties
with which Hie kinrdom woulsd heve to contend. But zlready
these two parables indicate that although the visible
result might seem meager, the Word of God will have success.
There will ‘né those who will hesr the Vord of God and wel-
come it and bear frult: thirty-fold, sixty-fold, and an
hundred-fold (Merk 4:20); there will be a crop; there will
be sone of the kingdom in this world (Matt. 13:36-39).

flo that His discinles of every are might more fully
understand the nature of the ,édtr‘tﬁﬂf’ r? bcoV as 1t 1is
present in the world, Jeeus, in a number of parables,

depicte the prowth of the kingdom in history. They are
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esnecially: fThe parehle of the Mustard fSeed; the parsasble

of the Leaven; and the parashle of the Seed Growing Secretly.
Ite Bezinning Will Seem Small and Inelgnificant

In the perable of the Mustard Seed Jesus said:

what can we say the kingdom of God (the relgn of God)

i1s 1like: To what shall we compare 1lt? It 1ig like

o tiny graln of mustard seed which, when 1t is sown,

ig gmaller than any seed that isg ever sown. But after

it 1e sown, 1t comes up and grows to be larger than

any other plant, it produces branches so large that

the birde can come and rooct under its shelter

(Mark L:30-32).

The kinedom of God is like = tiny mustard seed, koW w
Civemgwsg. A muebard seed 1s the emallest seed planted by
the Palestinian farmers and gardeners.l It ic 2ls0 &
proverblal Jewish expreesion for a very small thing {to
indicate the lesast drop of blood, the leset defilement, ete.)?
The beginning of the kingdom of God is small like a tiny
grain of mustard seed. 9&t. Paul tells us (1 Cor. 1:27 ff.)
thie ie typical of the wey God works. He begins with things
that are emell: the fooliech things, the wesk thinge, the

2 ~
base thinge that are despleed, W uweo , To @réevi,

T e’r(f.\/?{, T'c:’ iiovalrvﬁwd, the things that are noi,

1y, Geldenhuys, "Commentary on the CGospel of Luke,"
The New International Commentary on the New Testament
(Grand Raplde, Michigan: Wm. B. Derdmans, 1952), o. 377.

21h14.
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o ﬂh 5€ﬂrqg the things which are reparded by men as having
ne significance, no eubetantlal exletence, and uses them to
do thinge far more comprehensive in power and scovne than
men could ever drean.

Thie wae especlially the case when CGod declded to ecztab-
1lish the adml-u:/ Tu‘)d b‘nf on earth. He gent the King in
the form of 2 servent (Sq)_?uo_;, Phil. 2:7). Thig King was
despised end rejected by men (Matt. 21:142; cr. 26:66).  The
foxes had holes and the birde hsd neste but the Son of Man
had not where to lay Hie-head (Mett. &:20). There was only
Hie tiny bhznd of disciples when His work seemed to end a2t
His death. (How inelgnificant in comparison with the mighty
lepione of the Roman Pmpire.) A few Galilesn peasantes;
what 2 contrast with the gréet doctors of law at Jerusalem,
or with Auguetue and his mighty Romen Empire!

The Phariceer end the macsges dally scanned the currenﬁ
scene for spome elegn, some portent that would show that the {
glorious Jewish Meesiah would soon be revealed who would
with a great disnlay of noise and pbwer drive out the
Romang, conquer the world, make all men eubservient to
Jerusalem, and introduce 2 millennium.? Here 1s an account

of what the Jewe were awalting (taken from the Pealme of

3A. T. Robertson, Keywords 1n the Teaching of Jesus
(Phi%adelnhla.: Ameriéa‘rrga‘ﬁt‘i?t“ﬁumcmoﬁtmom.
pp' 0 f-
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Solomon, & Pharieaic book written gbout half century before

the birth of our Lord):

Behold, O Lord, and ralce up unto them thelr King, the
gon of David . . . thet He mey reilgn over Isrsel Thy
gervant; and plrd Him with etrength that He may brezk
in pieces them that rule unjustly. Purge Jerusalem
from the heathen that tramnle her down to destroy

her. . . . FHe shall destroy the ungodly netions with
the word of Hle mouth, and He shall gather together a
holy peonle, and shall Judge the tribes of the people
that hath been sanctified by the Lord Hls God . . .
and the gojourner and the stranger (mAPoifss Kal
&Aboysvis) shell dwell with them no more. He shall
Judge the nations and the people with the wledom of
Hie richteousness; and He shall vpossess the nations of
the heathen to gerve Him beneath Hle yoke, . . . and
He ghall purge Jerusalem and meke 1t holy, even as 1%
wae in the daye of o0ld, so that the natlons mey come

from the ende of the earth to see Hie glory.u

Creedlly they pounced unon every crumb of an indication,
crying, "'Lo here' you may eee it! 'Lo there'! 1s proof that
it cannot be long!" (Luke 17:21). But always they were
wrong.> Jecus frankly told them the kingcom of G;od is
present £vr%§ @qmwﬁ "in your midst" right now (Luke 17:21).
HThe ﬂn/crulr,-z’ 7ol b"nf 1s like yeast, which a woman
took and put (buried, really "hid") in three measures
(Coodsneed: in = bushel) of flour untll the whole lot had
risen® (Luke 13:21). Its beginning 1s like 2 emall emount

of yeaet hidden in a lerge mase of leavened dough. The

Ypealns ﬁf Solomon, ag quoted by H. B. Swete, Parables
of the Kingdom (London: Macmillen and Co., 1921), B. I16f.

5John Bright, The Kingdom of God (Nashville: Abingdon-
Cokesbury Press, 195%J, . 192.
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yees® (ivm’pvvfu/ us, Matt. 13:33) diseppeared completely
out of signt.é The leeven begine to work secretly, invie-
© ible, like a power wholly hldden from view. The beginning
of the kinpdom wag llke that: silent, inviesible, impercep-
tible to the human mind. <It, too, like yezst had a vital
power which worked invisibly, entirely hildden from view.
All that was vislble was 2 Man golng from town to town with
g smell bend of diseiplees preaching the VWord.

The MBerileld 7o) #100 a1d not come with a spectacular

digplay of dazzling pover and resplendent glory as the Jews

had expected. There was no coup d'etat, no summoning of

legilons of angele. In fact, 1t did not sven come "with
obeervation” (ﬂoa/)a/—/'q/v{mw;--in such manner that 1t could
be watched with humsn eyes).! Ite beginning; its slow
growth could not be seen;"behold here' or "lo, there"
(Luke 17:20,21). To see the ﬂdrahﬁv 700" thplone nuet
be born agsin by water and the Spirit (John 3:3). It is
something far removed from earthly greatness. All that
could be seen to humen eyes wae & carpenter from Nazareth
preaching and teaching, eating with publicens and spesking
with herlots. lHothing but a winebibber' (Luke 7:3%). But

6R G. H. Lenskl, Interpretation of St. Matthew!'s
Goepel (Columbus, Chio:  Lutheran Book Conmcern, 1932),
De Ei;

7Wa1ter Bauer, Wdrterbuch Zum Neuen Testament (Berlin:
Verlag Alfred Thpelmanm, 10BP), D. LL3le
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one could not really expect znything different from Nazareth
of CGalilee. The careless scoff:
"Only one more of these rellglous enthusisets. Ye know
them: there wae John, but he was mad; snd now there
ie Jesug, and he is not even respectable’--like pe evigh
children szid Jesus; but all the eame, "the kingdom of
*od hee come uvpon you.®d
It came in the same quiet way ss the still, emsll volce
came to Elijsh (1 Kings 19:12).
The very fact thet Jesue wee casting out demons was
proof %that the kinedom wae already precent (Matt. 1_.‘8)
But ite beginning was small; 1t wae present llke e tiny
grain of mustaord seed in the ground; llke 2 “-911 rlece of

yeaet hidden in a maee of dough.
Its Growth Will Be Gradual

Jesug went to great palns to try to put across the
point that the growth of the kingdom would be gradual. He
emphasized it in a number of Hig parables. OF. Luke espe-
clally mentions that the Savior told the parable of the
Pounds becsuge the Passover pilgrims (including His disciples)
thought that the kingdom of God was to appesr lamedlately
since Jesus was aponroaching Jerusalem (Luke 19:1l). HSome-
vhere the ides hsd gotten started that the Messlsh would

establigh the kingdom of Glory at one of the Passover

30 H. Dodd, The Parsbles of the Kingdom (London:
Nisbet & Co., 19527, po. 108 T.
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Festivale. Josephus tells us that the Homan governors took
extra precautionary measures at the Passover Festivals lest
the pilgrims comlng to Jerugalem would sttempt to eetzblish
the long hoped-for kingdom.2

Twice the Jews tried to make Christ thelr King at the
seagon of the Passover Festival; the first time when Christ
had fed the five thousand near Bethsalda, Judea (John 6:15);
the seccnd time on Palm Sunday of Holy Week. In fact, men
around Jesug were always clamoring for a kingdom of God %o
aovear. The devll had tempted Him with the thought of a
kingdom by the display of nower (Matt. L:8). The people in
a frenzy of enthusisem beclde the sea of CGalllee tried to
make him go to Jerusalem snd set up such a kingdom. Ve
will "mske" him king, they eriea (John 6:15). At the feast
of the Dedication at Jerusslem, the Jews gathered round Him
and said, "How long will you keep ue in susvense?®
(John 10:2k). Even the Pherisess tried to force His hand
upon the kingdom when they acked: "When ls the kinéiom of
God coming?' (Luke 17:20).10 The Eleven, on the very dsy

of our Lord's asceneion, asked, "Lord, wilt Thou at this

9Joaephus, as quoted by F'. E. Mayer, "The Kingdom of
God According to the New Testament," Proceedings of the

Tuenty-fifth Convention of the Texas District o e Lvan-
ellcal Lutheran Synod of Missourl, Ohlo, and Uther Stetes
%55- Loul Conco%ﬁia Pub

oulis: - Tishing House, 19%2), p. 20.

10pobertson, op. cit., p. 6l.
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time reatore the kingdom of Israel?® (Acts 1:6). DBut Jesue
listened to God rather than to the fescinating temptation
of Saten and the people about Him.

In the parable of the Dower Jesus polnted out that He
had come to establish Hie power by the alow vprocess of sow=-
ing the seed of the Word in the hearts of men {of. parsble
of the Eower); By inference the dieciples would continue
thig taek.ll Thus instead of sitting at the right hand of
power and glory, Hle diecinles were to contlinue the humble
tagk of sowing the szeed of the Word (Matt. 10:7,;11-15; 22:50)..
There would be no glory kingdom at oice.

In the parable of the Geed Growiag Secrelly
(Mark 4:26-29)}, Jeeug pnointe out that the growth of the
Borl el 79U fii) reseublee the process of growth plotured
there. Uhen a ceed ls sown, 1t germinates, sprouts out,
and grows up: Tirst there comes the blade (v. 28). ngvvf
18 vroperly herbage suitszble for pasture (Mark U:39; John 6:10);
here it is the green blade of corn as in Matt. 13:26. The
next stage is that of rﬂ‘fwl’ev. 28; of. 2:123%; Gen. LE1:6 If.)
Wthe esr of the corn’; to which finelly succeeds the 7Téfeng
iTeg zv ~‘rl§‘5 rfq”x vi({v. 29; ef. 5:26) "the full-grown

grain in the ear.! Growth is a gradusl process which cannot

11M. H. Scﬁarlemann, fThe Tersble of the Sowert
{Unpublished notes in the filee of Dr. M. H. Scharlemenn,
Concordia Seminary, St. Louis), p. 1.

A
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be hurried. In the seme, appsrently slow manner the kingdom
of God will growv.

According to the exponents of "realized eschatology,®
hbwever, the grovwth of the kingdom was already completed
by the time Jesue apveared in history. The mlnistry of
Jesus 1la the time of harvect. Dodd interpnrete the parable
of the Seed Croving Secretly as saying (in effect),

Can you see that the long history of God's dealing

with Hls vpeonle has reached its climax? After the

work of the Baptist only one thing remaing: "Put ye
in the sickle, for the harvest is ripe."12
Dodd would say Jesus nelnted His hearers to the fact that
with Hies nminlstry the time hss come when the crop ie already
ripe; only the laborers are lacking.13 Hunter goes‘so far
ae to sy we should call the parable of the Seed Growing
Seeretly the parable of the Reaver. It says, "the long
period of growth (blade, ear, and the full corn in the ear)
iz over ané the harvest is mrer.“]-;“L But the picture of
the harvest {v. 29) is certainly a re-echo of Joel 3:13
(LXX) and like Rev. 14:15. In Joel 3:13 and Rev. 1%:15 the
harveet is the symbol of the final Day of the Lord and the

time of the world judgment. In the parable of the Tares

12poad, ov. cit., p. 1%0.
31p1a, np. 182 f.
luﬁ. M. Hunter, "The Gospel According to Salnt HMark ¥

The Toroch Bible Commentaries (London: € C M Press, 1951’.
p‘ 530 )
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the Lord Himeell iInterprets the plecture of the harvest asg
referring %o the "end of ‘the tfrcrl.d“-.O‘U\/‘rc/Lud AVVE
(Matt. 13%:39). It 1s the day wvhen the reapers gather up
firgt the tares and hind them in bundles to bhurn them and
gather the wheat into my barn (Matt. 13;30); when Hle angels
ghall remove all things out of Mls kingdom that cause stum-
bllhs and. do inlauity {(¥att. 13:41). In the parable of the
Seed Growving fecretly, the nicture of the harvest after a
long verled of growth refers to the "last day" rather than
to the time of our Lord's ministry.

The Lord pictures Himeself se the Great Sower during
the time of His earthly minietry (parahle of the Sower snd
the Tares), e sowed the "good seed" out of which the
kingdom of God would grow. With His earthly minietry the
long period of growth ﬁas insugureted rather than consum-
meted. The ministry of Jesus corresponds to the eowing time
not the time of harvest. "All His teaching in Galllee and
Jerusalem wae this sand no more."1D At the pregent the
kingdom of Cod is germinal vather than flnished or comnlete.

The consummation 1s =g sure as the harvest, but the consum-

mation 1e not yet (ef. the parable of the Sower, Mark L:1 £f.).

15y, B. fvete, The Perables of the Kincdom (London:
{aemillan and Co., 1321); p. 18.
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Luther points out that the parable of the Leaven also
indlcates a slow process: "Die DurcheBuerung des Teiges
durch den Seuertelg lst ein langsamer Prozess . . . es 1ist
‘noch nicht getan und geschehen; es lst aber im Gange und
Schwange."ls The leaven 1g at work, but how quietly, how
unobtrusively, and how graduslly 1% does work. One genera=-
tlon hae succeeded another, one hos fallen asleep znd ane-
other has risen to take 1ts place time and time again for
aver nineteen cenvuries. But through this long perlod
(fﬁam the human point of view) the kingdom of God moves
forwverd. We can, to some extent, trace the etages of 1ts
growth and its progress, but we cannot hasten the end.
Christ walts and we must walt. "Behold, the husbandman
valteth for the precious frult of the earth, and hath long
patience for it, until he receive the early and the latter
rain" (James 5:7). Had the dlscliples learned the leesson of

the pdrable of the Seed Growing Secretly, the lesson of the

cornfield, they would have been ready to walt; indeed, they
would have seen that the sowlng was in fact the coming of
the kingdom.

The blade is gradually advancing to the ear, and the

16yartin Luther, as quoted by W. H. L. Dau, “Die
Gleichnisreden des Herrn von dem Anfang, der Entwlcklung und
gollendung des Relches Gotteaniug ?;%ena“ Neunzegnter 2
nodal-Bericht des Nebrsska=Distrikts der Deutschen LV.-
Lutherischen Synode (Bt. Louis: Conoordia Tublishing House,

3 Do
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corn in the ear 1ls getting fuller as the centuriers roll by;
the harvest time le drawing nearer by the moment, but it is
not yet. I1te growth le gradual, but if you sow a flield with
gseed you have cset in motlon forces which will one day lnev-
1tahly nroduce the harvest. The kingdom of God is like
that; its growth is grzdual but i1t hae direction

(Matt. 13:31).
Its Scope Is One of CGreat Magnitude

In Ghanter II, we s:w that the kingdom of God was a
reign of CGod which broke into history with the advent of
Chriet. In this chapter, wve have already noted that the
beginning of the (GUJILH;’ 7“07 yﬂ’yon earth wes, however,
very small (like a tiny muctard seed). Jesue pictured its
initiel sctivity as something quiet, impercentible like
yeast hidden in a mage of dough. But that was its beginning.
Lieten! 7The kingdom of God is like s tiny musterd seed vhich,
when it iz sown, is emaoller then esny seed that ls ever sown.
But after 1t ig sown Jesus says, "It comes up and growe %o
be larger than any other plsnt. It produces branches so
large that the birds can come and roost under itc chelter®
(Mark k:z2).

The main point here is the contrast between the smsll
bepinning and the eventual magnitude. Thls tiny mustard,
which is the smallect seed planted by the Palestinian farmere,

- rmemtnT VTR T
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becomee greater than all the other herbg or plants that
grow from seed (KV\'- El('/l‘.‘fdl LoV AdYTWY TWy ;,arm?w.
According to meost commentators, the mustsrd which is but an
herh (;Ln/xqijz/, oef. Mark and Matthew), growe to be from
eight to twelve feet high, and thus actually becomes, as
Luke calle i%, nuite a tree (g¢ 500, Luke 13:19) with
branches go strong that a bird czn perch in it. In faof,
when the fruif ripens birde do so in flights, for the sake
of the seed.l! The dlsproportlon between the relatively
enall gseed and the elze to vhich the plant attalns providee
such a contracst that it sctually secemg to have been prover-
blal among the Jews. 18

In the case of the mustard tree itg amell beginning
wae seed, The same 1ls true of the ,Gc/d‘ulct:l 707 bt its
seemingly infinitseimal beginning in history was seed. I%
was living, sactive, powerful, breaklng the tyranny of Satan
and enabling man to be born anew (1 Pet. L:23).

The tiny mustard seed in accordance with the laws of
nature grows into a tree taller than all other plants. Jegus
infers in thie parsble that it is similerly the nature of

the kingdom of God %o grov and grow and become greater than

17E D. Burton, Studies In The Gospel According to Mark
{Chicago: University of Chlcsgo Press, 190F), D. 5;

183, B. Syete, ‘The Gospel According to St. Mark
(London: Yaemillan and Coe, 1909)’ T. 86.
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all other kingdoms the world hee ever known. It will pro-
duce branches so larpge that "blrds can come and roost under
its shelter." The image of the bush or tree sgo great that
the birds may roost, Tel AeTeve ol afa,oavaﬁ' W & To/r iy vl
(Merk 4:32), is found in Ezek. 17:22-2L; Dan. Y4:9,1%;
Bzek. 31:6; ef. 17:23. These references show that this
image wae & recognized metaphor for a great emplre gilving
protection to many nationa. In Dan. 14;12,21, the kingdom
of Hebuchadnezzar 1e likened to such a tree. Daniel inter-
prets the tree to slgnify the greatness of Nebuchadnezzar'e
dominlon vhich 1s to reach the ends of the earth. The
kingdom of CGod 1ls destined to become greater; the greatest
thing on earth. The @Bedshd 707 #5/V ig the mere atone
of Dan. 2 which becomes a great mountaln and fills the
whole earth (Dan. 2:35,85). It shall endure forever; it
will break in pleces all other kingdoms and bring fthem %o
an end (Dan. 2:44).

Hebuchadnezzar's kingdom was deseribed as offering
protection to many nations (Dan. 4:12). The kingdom of God

will in a much greater sense become the dwellilng place for

many nations. Both in apocalyptic and Rabbinleal literature,

"the birds of the heaven" etands for the Gentile nations.l?9

- 7 -/
The Gentiles will flock into the el a& To7 #50V as

193unter, on. cit., v. 59.
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birde fly to rooat in the branches of a stzlwart tree {which
in Jesus! ministry wae an almost invizible seed). It will
afford protection and & dwelling pnlace for 211 the Gentille
nations (ef. Luke 13%:29). For to the Son of Man was given
dominion and glory and kingdom that 211 peonle, nations
end langusges should serve Him (Dan. 7:13,14),

This will hsoren because the kingdom of God ies like
yeaet, not only lIn that its beginning was si1ent and lmper-
geptlble, but aleo because 1t like yeast 1le dynamle, yessty
ferment.20 As surely as yeast will leaven the entires lot
of dough, so surely will the ,dcfd'/l-:t;/ 707 ﬂnff"accomplish
its purnose. It has the same pilercing, penetrsting power
which ig so characteristic of yeast. Leaven placed in
unleavened dough goes to work: it plerces, penetrates the
dough end causee it %o rise. The kingdom of God is like
leaven quietly working ite way through the entlre world.

The beginning of the Roribeid 7o fro7 wes unseen
and the ignorance of the "good news" of the kingdom was
immensge. But like leaven the Gospel has a marvelous pen-
etrating power. Rapldly the kingdom of God spread lnto all
classes of soclety and penetrated the remotest reglons.

The Goepel permeated the ancient Roman world, untlil even

the Emperor was a Christian.

203, A. Buttrick, "St. Matthew," The Interpreter's Bible
(Rashville: Abingdon-Cokeshury Press, 1951), L 5 b g8
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As leaven epreade through the dough it gives lightness
and wholeness. In like menner, the Qevilsiw 707 Pssy
affects the world. The primary purpose of the dark i@
Tov d&ﬁSis the ealvation of goule, but ze the kingdom of
God spreads through the world it not only brings salvation,
but it also nroduces a very wholesome affect on eoclety in
general. Ve are reminded of the wholesome influences which
the epread of the ,Ge/a-t}-ﬂ; 77 4oV hed upon the sgociety
of the CGreek snd Roman world: the grest unseen 1ntérchanges
which 1% brought, removing superstition, soclal evile, vice,
and 1lifting the coclety that 1t touched to 2 higher level.
Hospltale and socia} institutions were established, life
was coneldered more nrecibue, and a child wee no longer
semething that could be diepored of at random. In the
gentle and noiselese Enletle to FPhllemon we see the yeast
of the Goapel subduing the stubborn dough of anclent slavery.
In our ape, the unceaeing epread of the kingdom of God has
produced many tanpible effects, everyone of them wholesome
and beneficizl. To mentlon but a few: the establlishment
of democrscy to provide for the freedom of consclence, the
fight for human rights, abolitlon of slavery, the improved
status of woman, the apvreclation of the child, the movement
to end all racial segregation, better working conditlons,
and meny more. 1In our ovn hearts and minde and the customs
and institutions of our time, the leaven of God's reign ls

at work.
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Any land to which the kingdom of God spreads is ralged
to a higher level and everyone bensfits from 1te precence.
The influence of the kingdom of God is today so widespread
that nearly every msn hae %o reckon with it. Every civi-
lized Gountry dates 1ts calendasrs according to the year of
our Lord (A.D.), the time of the establishment of the king-
dom. ©o nearly everyone has to reckon with the Christisn
feetivale, Christian principles, customs, etec.

Latourette says, "Never has Jesus been so potent in
the affairs of men ae in the past foﬁrteen decedes. "2l

The years 1800 to 1940 {or the present) have been the era

in which He infTluenced mankind as never becfore. And this 1is

not yet the end. The kingdom of God moves on its course,
eillently penetrasting the vhole world, and as 1t spreads

it upllftsrsocietieﬂ, cultures, and governmente; and this
influence so potent, so beneficent, so wonderful, shell

not ceasse t1ll the Cospel has been preached as'a witness
thrournont the world. With the Bordod 700 8100 will
be fulfilled what God fqualed to Moses around the year
1HOOZB.C. when He took an oath and said, "But as truly as I
live,. all the earth shall be filled with the glory of the
Lord" (Hum. 1%:21). What a great deetiny in store for the

Borihrod 757 9:‘47.

?lg . 8. Letourette, Anno Domini (New York: Harper and
Brothers, 19%0), p. 157.
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The dovibs& 700 b iz a reign of God which, when
God eetablierhes 1t In history, has a small beginning. Buf
ag in the tiny mustard eeed there ie living, life-producing
power, so ln the small beginning of the Meribua 707 ﬂ.wf
the living, life-giving power of God is at work. The growth
of the kingdeom will be gradual. Ite growth, like the growth
of the vegetsble kingdom, cannot bé hurried. But its
scope will be one of great magnitude. It will offer protec-
tion and e dwelling place to every natlon. As leaven
pierces dough so the kingdom of CGod will permeate and
uplift socliety and venetrate the world. It 1s destined %o

encircle the globe and shine ln glory forever.



GHAPTER IV
IN TERMS OF RESPOHSIBILITY

7
The Lowikigiad Tl Jtaﬁ’ is God's crestion; it comee
freely as a gift of CGod'es grace; it 1s & reign of God which

is extended on earth through the power inherent in the

"yWord"; ite growth comee indepsndent of man's working. It

would almost ceem thet man could not have much responsi-
bllity in sueh o zet-up. But whille the parables magnify
the Borihs® 7o B2V as CGodis reign, God's sctivity, we
have the ceemingly etrange pnaradox that these same parables
forcefully ra-'.mhnéize the faet that the Qon b 100" H100

places a great responeibllity on men.
It Challenges Men and Calle Tor a Responee

When Cod establishes Hls kingdom on earth, He sends
out mescengers with the invitstion, "Come for all things

are nov ready® (Luke 1l:17). Where the "good news" of the

- ~ .
Kingiom is proclaimed there the @ewifid 7o) #10) is active

for the salvation of men (parable of the Bower; Luke 4:13;

8:1; 16:16; Acte £:12). Then and there God challenges men

to accept Hie gracious offer of fo?giveness and enter inte

the svhere of His reign while there is yet time, before

1%t i1s too late, even though it msy now be the eleventh hour
(ef. the Laborers in the Vineysrd, Matt. 20:1-16). This

provides an unavoidable erisis. God'e offer of selvation
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demande a response.: Whether or not man enters the Rototd cioy *
1oV 6;,09’ depends on the wey in which he respondes to God's
gracilous invitetion. ;

Jesug nictures it this way:

But what ls your opinion about thie? A man had two

gons. FHe went to the flrst and said, "Co work' in my

vineyard today, my boy.* He said "I go, sir," but he

did not ge. Then the father ayirosched the second one

with the same request. He anaswered and said, "I won't,"

But afterwards he repented and weni. “Yhich of these

two did the willl of the father?" "The second one," .

they replied. "Yes, and I tell you that the tax col-.

lectors and preostitutes are going into the kingdom of

God before you!" Jesus retorted. "Por John came to’

you 1in the way of rightecousnessg, and you 41d not

believe him, but the tax collectors and the prostlitutes

belleved him; and even after seeing that, you 4dld not

aftervard repent and bhelleve him.*

Yhen Cod wag ready to establish the ,&mrr,lrﬁ( 727 G ol
He gent John the Baptist with the proclamation: "Repent,
for the dowihzd 7O olpavid 1g at hand® (Matt. 3:2). The
word "revent" (ssTayeio) le there used in ite wide meaning
to include both falth and contrition (as also in Luke 13:5;
15:7; ete.).2

MeTd7014 and the verb ,u::-roevu’u are best understocd
from the 0ld Teetament idesz of reprent (J.9W) which means

a complete reversal, a radical chenge. 8in 1s 2 revold

1z, B. Selwyn, The First Epistle of Peter (London:
Macmillen & Cue, 1§52!, - 183.

2 L 1 .
J. T. Mueller, Christian Dogmatlcs (St. Louis:
Concordia Publishlné ouee, Ty, vp. 336 ff.
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against and anostecy from Cod (Hos. 1-3; Is. 1:2; Jer. 1:16;
2:13,17,19). Repentance means turning sway from evil
(Jer. 18:8; Ezek. 3:19; 13:18). Repentance means trusting
in God (Hos. 14:3; Jer. 3:22; Is. 30:15; 10:20 f£f.). Re-
pentance means obedlence to God's will (Hoe. 6:1-6;
Jer. 34:15; 26:3-50).7 1% signifies the complete change of
heart which turns from eln and gullt to cleansing and
forgliveness through God's graclious acetivity. The word
Atfﬂ%«tigqat uced in the perable of the Two Sons is closely
related to /uzTaH/oiﬁv in ite narrow meaning of *contriticn.®
It esnecially empharizes sorrow and regret over past sa:\.m;‘.l‘L

John proclaimed that the long hoped-for kingdom was
now comine; hut 1t was coming with judgment and dellverance
(v mreviuor &) wet UL, Matt. 3:1l)--with deliv-
erance for all who accept God's invitatlon and enter His
relgn, but judgment on all wickedness and apostaey. God
was now breaking into hietory to establish Hls reign and
overthrow the pover of dsrkness which had for so long held
sway over the world. He was first offering to the Jews

(Hle first-born Son, Ex. £:22) the vower to enter His reign

3. H. Franzmenn, "Theolopy of the Mew Testament!
(St. Louils: Concordis Seminary Mimeograph Co., 1953},
. U, (¥imeopravhed.)

b , ; d .

R. . H. Lenskl, Interpretation of St. Hatthew's

Goepel (Columbus, Ohlo:  Tuthersn Book concern, 19327,
p‘ .
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of grace. They hed also einned and come chort of the glory
of God (Rom. 3:2&); they were 211 under God's wrath
(Rom. %:9). But He was novw offering to teske them back znd
restore the long-torn communion by means of Hie forgiveness.
Therefore John pleads, "Revent, accept CGod's gracious invita~-
tion." Turn from your cernal decirec and hopee. Turn from
your evil waye to God through faith in Christ. Accept God's
unlimited prace and share in the coming of the ﬁo/u—t.l.tlla’
700 ﬁsoj.

The harlots and publlcang heeded Johnfe proclamation.
They accented Cod's graclous invitatlion and responded with
reventance (contrition and fsith). Their eyes were opened
to behold their gullt, they trusted in the coming Redeecmer
(John 1:28), and sccordingly entered the Borid 2 708 ﬁiﬂf/‘/.

The Phariceee and Ssdduceee algo came out to John
(Matt. 3:17). They heard John point out the way of rlght-
eousness (Mark 12:14). He bore witness to the Light, that
all men might through Him belleve (John- 1:18). (He preached
the Gospel, EL’JYL(Q;M';LTO, Luke 3:18.) He showed them
"the wey" into the kinpdom (Mett. 3:2; 11:11,12; 12:16;
of. John 1L:6; 22:6; Acts 9:2; 19:23; etc.) and invited
them to sccept God's gracious invitation to repent and enter.

But the Scribes and Pharisees did not wsnt to enter
the kingdom in thie way (Luke 17:20). For them, the :3"'""'“&

~
'roJJ PgoV  was primarily a law, a dsmand, an obligation,

A B e e e 4 4
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a yoke which 2 man hed to take upon himeslf.5 They felt
thet as they served in the temvrle, outwardly kent every
jot and tittle of the law, as the rabbls interpreted it, and
travelled over laznd and sea (Matt. 23:15) to make proselytes
they arrived at nerfect obedience and ushered in the Borribed
700 bro U. Cod would indeed establish the .devrtl.ﬂ;f 7'96’
_}£i3} but it would ccone as something which they had earned
and well-deserveﬂ}é Alrezdy because of the very fact that
they were Abrahom'e sonsg, they felt they poseessed the
merit which would assure them of a share in the o/ 1é :_cf(
70V 9zvﬁ(matt. 3:8-10); so that no matter how poorly they
harkened to Cod's Word, God could not throw them overboard.’

With thie attitude the HScribes and Pharlcsees came out
to John's baptiesm. They éame with a certaln amounf of
mental reservation. They came toying with God's wrath--1n
8 satanic dodge trying to get out from under God's wrath
without the total repentance that Gol demands (John 8). '
They would not become like little children totally dependent

on God for everything (Mark 10:15); they would not become

20t%o A. Piper, ”Thelﬁyetery of the Kingdom of CGod,"
Interpretation I (April, 1947), 190.

6p. u. Reu, "Der Biblische Begriff des Reiches Gottes,™

Eirghliche Zeitschrift, LV {August, 19%1), 457.

7Schn1ew1nd, "Das Evnngeliuh- nach MatthBus," Das Neue
. Testament Deutsch (GBttingen: Vandenho8gK and Ruprecht,

15507, ». 23-
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beggare before God, hungererse and thirsters after God'e
righteousness (Matt. 5:6). They 4id not repent (Matt. 21:32).
They treated the kingdom viliolently (ﬂl:/;i-?'ﬂ, Luke 16:16).8
They continued in thelr carefree ahandon (Matt. 22:5,6).
They werec children of the devil (Matt. 23:15); sons of the
evil one (John S:Ml,HH). By the way in vhich they responded
to God'e graclous invitation they nullified every effort of
God %o bestow the kingdom uron them and at that moment
nronounced Jjudgment upon themselves. "Even now the axe is
laid to the root of the trees.®

Like John, Jesus preached repentance as preliminary
for entrance into the ﬁdd‘l}-r.l’d 700 Pro? (Mark 1:1b f£r.).
He declared, "I am not come to call righteous but sinners
to repentance® (Matt. 9:12,13). In the parable of the Two
Sons Jesus makes it celear that the Scribes and Pharisees
were not entering the kingdom because of their willful
digobedience. The term ToodgoVr 1Y iteelf does not def-
initely indicate that they were not entering the klngdom.
The pressnt tense reprecente 2 timelese Aramailc partlclple.9
It neither 1mp1ies nor denies that those addressed would

finally reach the kingdom of God. But the last eentence

SW. D. Chamberlain, "Till the Son of Man Be Come,"
Interpretation, VII (January, 1953), 8.

9a. H. ¥eNeile, The Gospel According to St. Matthew

(London: Mscmillan Co., I900J, p. 306. .
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in verse 32 a8 well as many other passages (Matt. 5:20;
23113; eto.) lndicate that 7doejovriy here means that they
ére not going in a2t all. They were not entering the kingdom
becouse they stubbornly disobeyed the Father's call to
repent. Those who enter the kingdom are not the proud and
gelf-pgatisfled Pharlseee, hut the reventant sinners
(Luke 11::16,24; 18:9-1t; Matt. 21:31,32). The unrepentant
Pharisee had as little chance of getting into the kingdom
ag a camel to wigzle through the eye of a necdle.

Jesug percistently warned the religious leaders of His
day not to dsenise Cod's invitation to'enter the nsovhtn;r
TOU P20 ; not %o reject the grace inherent in the call.
With fod thers 1ls no respect of rercons (Rom. 2:11); repent- |
ance ig necessary for all; not only for the notorious einners
(Luke %:12 f.) and heathen (Matt. 3:1%), but also for the
plous Jews (Matt. 3:7 £f.). All needed a complete change
of life. Therefore He urped them to act quickly llke the |
unjust Steward (Luke 16:18) or the man haled before the
magistrate (Luke 12:58); to return to the Father ze the
Prodigal Son saying, "I have sinned agalnet Thee, my Father
in Heaven," for the Father comee running to receive Hie
loet son (Luke 15:11-32). Jesus plctured God as a King who
in His unlimited grace freely forglves & m}lllon-fold- He
gladly takes bsok Hie long-lost son. "The Lord is not will-
ing that any chould perigh, but that all should come %o

repentance" (2 Pet. 3:9).
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But the Zeribes end Tharlzeses loved darkness rather
than light. In unbelief they stubbornly reeleted the invie
tatlon and were %thus loat by thelr own fault. Only those
who repent "cee” and "herr" the mystery of the kingdom of
God (Matt. 12:28); only they understsnd that the kingdom
hag arrived (Matt. 12:28
Lord in Hile vineyard and brlng forth frult worthy of repente
ance (Matt. 21:28-32),

In the narable of the Tower; Jesus deperibed how the
reign of God comes to men (Mark 431-9; 14-20). In the
parables of the Mustard 2eed, the Leaven, the Seed Growing
Secretly, and othere, He directly implied that the,@oqunéz
700 Pso¥ had come within the framework of history. But for
those who had not repented, the ‘gyrumﬁ/ 72U ﬂrﬁ' remalned
& mystery. They were still looking thelr eyee out fer 1%,
and they expected it to come in & much different way
(Luke 17:20,21).

What Jesus gald on o number of occaslens (Matt. 22:1%):
Tokkol oo doriv WhyTor Baior St dMLedTe, *Hany
are called hut few are chosen,® was certalnly true in the
case of the Jews. ALl recelved on equal cslling, sequitis

Yocstionls.1C The invitation contsined sufficlent grace @o

10 T
J. A. Bengel, Gnomon of the lew Testament, ae
translated by 0. 7. LERTEBHd M. R. VIngent (Fhlladelphia:
Perkinpine snd Hiprins, 1862}, I, 250.
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that all could acoept it {the parsble of the Marrisge Feast,
Hatt. 22:1-1%). The "Word of the kingdom" which bringeth
the relgn of God ies alwsys conetant (the parable of the
Sower, Matt. 13:1-9,18-23); but the reaction of men varies
(the verable of the Two Sons; Weddiing Feast; Sower). 1In
gpite of all the grace inherent in the call, meny obdurately
refused 1t and thereby nullified every effTort of God to
bestow the kingdom upon them. The Lord invited all the
Jews, but only a few came. The harlote and publlcans dld
not receive Cod's grace in vailn, but resnonded with repsnt-
ance and entered the kingdom. But even after the Scrlbes
and Pharieseces sew 1t they dld not afterward repent
(Matt. 21:32). They would not repent; "I willed," Ag¢l yeols
but you "willed not," oo WOcknowtr (Matt. 23:37). They
rejected the couneel of God agalnet themselves (Luke 7:30).

The ,Ga/d"l-&uo? 707 40V confronted the Jews t-hrough the
preaching of the "good néws“ of the kingdom. It called
forth a responce. Those vho responded by repentance {con-
trition over their eins and falth in Christ) entered into
the kingdom. Thelr repentance was entirely God's work.
("Der zu Gott Umkehrende ist Pflanzune Gottes!)I! noge
who, however, did not repent were themaelves at foult. The

responsibility was theirs.' They "would not"; therefore,

llschnlewlnd, op. eit., ». 22.
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they muet bear the fatal conseaquences. Though they were
the firet heirs of the kingdom (Matt. €:11 "sons of the
kingdom" by phyeicsl deecent), neverthelese by thelr unbellef
they disavowed their Father Abrahsm, annulled their birth-
right, and forfelted thelr inherltance in the kingdom.

The BATLLi & 7oF 600 16 o reign of God which con-
fronte men in history and callsg forth a response. There
1g sufficient grace inherent in the c¢all so that all may
repent and enter the kingdom. Those who reject Cod'ls grace
and refuse to rerent will have to bear the fatal consce-
quences. For "excepnt your righteousnesa exceed that of the
Soribes and Tharlsees" (Matt. 5:20), "except ye repent yse

ghall a2ll likewize perlgh® {(Luke 13:5).
It Reoulres o Life of Wisdom and Falthfulness

Merely snawering, "I will," to the Father's graclous
invitation is not enough for a full life. From all who
come under God's reign as 1t is present ln history, the
Qorids @ 16 9{0':1} requires a life of wisdom end falthfulnees
(Matt. 2:45). It ig the falthful and wise Christian who
ghall be blessed when Hie Macter comes (Matt. 2U:l6 ££.).

Then the kingdom of Heaven will be Like ten bridesmalds
who took thelr lamps end went out to mest the bride-
groom. Five of them were foollsh gnd five of them
were wise. The foolish ones took thelr lamps, but did
not take any oil with them. But the sensible ones
brought their lamps and oil in thelr flacgka as we;l.
Then, ac the bridegroom tarried they all grew drowsy
and dropved off to sleep. But in the middle of the
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night there came a shout, "Wake up, here comes the
bridegroom! Come out to meet him!®  Then rose all
these meidens and trimmed their own lamps. And the
foolish ones said to the senslble ones, "Give us some
of your oll, for our lamps are golng out!" "“Oh no'
replied the vrudent ones, "1t will never be enough for
you and us. You better go to the oll-ghop and buy
(gome) for yourselves." But while they were on their
wey to buy (the oil), the bridegroom csme, and those
who were prepared wvent in with him for the marrlsge
feativities; and the door was ehut (behind them).
Leter on the rest of the bridesmalds came also, saying,
"Lord, lLord onen (the door) for us." But in reply,
He eaid, "7Tmuly, I %¢1) you I don't know you." Be on
the alert therefore, for you do not know the day or
the hour (Matt. 25:1-13).

7
"Then" (707%, v. 1) refers te the time of the parousla

vhen Chriest will return to establish His klngdom in its
ultimate glory. The Christian should constantly be alert,
for he knove thet "the day of the Lord cometh aes a thief

in the night" (1 Thess. 5:2; of. 2 Pet. 3:10). The time of
the Lord's return ie unknown (Matt. 2k:50), but thie much
we know "then shall the kingdom of éeaven be likened unf%o
ten virgine which . . M (Matt. 25:1).

The theme of this parable is the need of wisdom (fore-
thought snd prudence). The ﬂ?wﬂlﬂ? 709 9:!‘5 as 1t 1is
present in history requires of all who would participate
in ite consummate glory & life of wisdom.

At the time of the parousia, ar Lord (the heavenly
Bridegroom, 2 Cor. 11:3; Rev. 19:17) will come to take His
bride, the Church (the comrunion of truve believere), to Hle
heavenly home and celebrete the feast (Rev. 21:1-5), for the
Kingdom will then be ectabliched in 1ts complete form. The

RS (RO T TUE T R
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bride, which_is the well-known symbol of the church, 1s not

mentioned In thiles parable, however, as the emphseis 1s on
the individual memberes rather then on the cornorate “éociety
of puests," as Tderchelm calle the church.l2

The virglne, Tlve wlse and five foolish, represent the
church on earth. They are all outwardly alike; all of them
expect the Bridegroom %o return; all who make up this group
vere lnvited. They were all glven the same a priorl claims
to the kingdom and the divine endowment of grace.l> They
were all members of the church. But our Lord reveale to us
here (v. 12) as in the parable of the Marriage of the King's
Son (Matt. 22:2-11) that not all who say, "Lord, Lorad®
(Ku;m., v(u/{tt)aha.ll enter into the kingdom of glory; not
all who are in the vieible church will be recelved by the
Lord at the time of Hies return to establish the kingdom in
ite complete form. "Many sre called but few are chosen”
(Matt. 22:1%). Individusl differences will at the time of
the parousia bacome evident and the whole body of Christlans
will be divided inte two groupe. The one group will be
taken (Matt. 25:10) and the other left (Matt. 25:12).

i Th
Alfred Edershelm, The Life end Times of Jeecus The
Mesalsh (Rew York: Aneon D. F. Azndolph & Co., 1886),

134, H. Scherlemann, "The Parable of the Ten Virging®
(Unnubliched notes in the filee of Dr. M. H. Scharlemann,
Concordia Seminapry, 8t. Louls), v. 2.
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The declslve factor ls as the Lord points out in the
beginning {(Matt. 25:2): five of them were foolish,.lguyaéf:
and five of them were 5605;3401, wise, prudent. All of
them had recelved the invitation to reign with the Lord
in Hig kingdom of glory, all of them hed saild, "I will®
and yet not'all could be taken. The reason was because
gome of them had been foolish.

The foolieh virgins took their lamps, but they brought
no oil (Matt. 25:3). Thelr folly wase, therefore, not in
this that they slumbered and slept (Matt. 25:5), ag ¥Ylvisasker

h

sugﬁeste; All, the wilse as well as the foollsh, slumbered
and elept while the bridegroom tarried (Matt. 25:5). Rather
the folly of the five foollsh virgins consisted 1n thelr
lack of oil. The oll reprecente everythlng necessary fo:
preparedness.1? The foolish virgins had come unprepared.
Though they like the wise virgins sought the resurrection
from the dead and the life everlasting, though they brought
their lamps and earnestly eought to light them, thelr lamps
caught fire for only a moment. They had brought no oil.
They had not prepared themselves properly for the Lord's

return. They were as the man vho came to the wedding feast

without the wedding germent (Mett. 22:11-1l). There was a

luJ. Yivisaker, The CGospels (Minneapolls: Augsburg
Publighing House, 19337, D. b2l.

oucNeile, op. oit., . 362.
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lack of forethought, to say the least. Because of their
careless attlitude they were entirely forelgn to the Lorad.
The Lord turned to them with the words, "I gay unto you,
I do not know you' {Matt. 25:12). They hed shown themselves
unworthy of the kingdom from the very start, for they had
not provnerly orepared themeelves s the Lord required.

2

The parsble o
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Virgine indlcates that the
4mnl-na/ 700" 6100, ac it ie present in time, ls not }
something whilch we can hope to possess haphazardly. Indesd,
1t comes az a glft of God, but it involves responsibilitﬁ
on our npart. e cannot hope to enter into God's kingdom
of glory if we do not feel that the gifts whlch He has
bestowed unon us now in His kingdom of grace are worth
giving some serious thought. The kingdom of God 1s an
Invaluable poscescion like the treacure in the fleld or the
costly vearl for which we should gladly sacrifice all our
poseeselons if necegeary (Matt. 13:hi L5),

The kingdom of CGod should be the most important thing
in our lives; "Seek ye first the kingdom of God and Hls
rightecusness” (Matt. 6:33). We must remember thét for the
sake of the K!wn&:tg' = Y10V many mede themselves gunuchs
(Matt. 19:12). It demande our most careful attentlon juet
a8 a successful bullding project requires tbe careful
attention of an architect. The kingdom of God requires
intelligent preparation on our part (in view of our Lord's

return), just as & successful campaign requires careful
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planning on the part of a general. (Luke 1M:28-32).

Church membersitip ls not enough; the five foolich
virgins belonged outwvardly to the same group ss the wise.
It must be supplemented with proper prepsration. He vwho
has accepted the Lord's invitation muet cersfully examine
himeelf to see if he is really answering the Lord!s c2ll

correctly (2 Cor. 1%2:5), lest he come without the wedding

garment. He nust see to 1t that he does not decelve himself

ag to what he hae taken and bulld hie houvee on ssnd
(Matt. 7:24-27; 16:h7-M9),
Mot every one who says to me, "Lord, Lord," shall enter
the kingdom of heaven, but he who doeg the will of my
Father vho is in hesven. . . . Every one then who
hears these words of mine snd does them will be like
e wige man who bullt his house upon the rogck: snd the
rain fell, =nd the floods come, and the winds blew
end beat upon that house, but 1t did not rallf because
1t had been founded on the rock (Matt. 7:21,28,25).
The gtorm nilctured in Matt. 7:2L,25 ie one of catzclysmioc
importance. In Ezek 13:10 ff. euch a storm is a flgure of
final judgment. So in Matt. 7:21-25, the storm refers %o
the final test on Judgment Dey. A man who has built hile
11fe on the Word, and who has Christ (the Word in the Vord)

dwelling in him, will not fall to meet the test

(2 Cor. 1%7:5), but will be prepared at the Lordls aD?BaP&HOG.

to judpe the quick and the dead and will recelve s orown
in the kingdom of glory.
The kingdom of God, as it is present 1n history, calls

for prudence on our part--prudence in battling every form
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of inactivity and slackness, and prudence in preparztion for
our high calling lest the bridegroom come "suddenly" and
find ue unprepered. Neglect in vpreparatlon or indifference
is but to invite the closed door; is but to hear: "Too
late! too late! ye cannot enter now.“l6 Lack in preparation
cannot be corrected on the Last Day (Matt. 25:12 fr.). By
cereleseness in nrevaratlon a person proves himeell to be
unfit from the very beglnning for reigning with the Lord
in His kingdom of glory. "Watch therefore! (ﬁﬂs-) Kap:?’ﬂ ovY)
"Be wigel!" "Be alert!" "Prepare properly!" See to 1t that
you build your houre on the Rock, for you know nelther the
dey nor the hour vhen the Lord ylll gonme to eetablich His
kingdom in ite complete, ultimate glory.

The parehle of the Ten Virpinsg polnted out that the
heavenly Bridegroom would tarry (Matt. 25:5), and accord-
ingly there will be o periocd of walting, before He returns
to esfablish the kinydom in 1ts consummate form. During :
this period of waiting, wisdom and alertness is required on
the part of all who have accepted God's invitatlon. With-
out any interruption, Matthew goes at onoce from the parable
of the Ten Virgins to the parable of the Talents: "I%

(N Gawiew 1y olpavliy, refere to v. 1) is e a man travel-

ing into e far country who called his servente snd entructed

16H. 8. Swete, The Porables of the Kinpdom (London:
Maemillan and Co., 1921), D. L120.
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. to them hie proversty" (Mett. 25:1%). In thle parsble and

in ite twin, the parable of the Pounds Jesus showse that
the perlod of walting i to be a time for us to show our
faithfulness to the King,

The holy Evéngelist 2t. Luke, 1ln recording the parable
of the Pounds, writes that while the crowd etill listened
attentively, Jeesue proceeded to tell them a parable, because
he was nearing Jerusalem, and because they supposed that the
kingdom of Cod wae to appear immedlately.

Once unon a time a nobleman went abrosd to accent a
Eingdom and then to return. Having called ten of his
servants he gave them ten pounde with the words, "Use
this money to trade with till I come back." But his
citlizens hated him and sent a delegation after him,
gaying, "We will not have this man to relgn over us.®
Then later, having recelved his kingdom, he returned
and ccommanded the servants to whom he had given the
meney to be ocalled to him, so that he might find out
how much profits they had mede. The first one came
before him, saying, "Lord, your pound has made ten
pounde more." #Well done, my good servant," he sald,
"Because you have proved trustworthy over this small
amount, you shall have charge over ten cities." The
second came 1in, saying, "Lord, your pound has made flve
pounds.” And he pald to him, "You are to be (appointed
governor) over five cities. . . . " (Luke 19:11-19).

The Lord here spesks of a nobleman vho 1s about %o go
abroad snd recelve a kingdom; but before he pgoes, he called
tOEether'his-éerVants and entrustgd them each with an equal
amount of money which they were to use while he 1s gone.
The Lord is the nobleman (Luke 19:12). The far country is
heaven. Thither He went at His ascension and was endowed
by His Father with heavenly glory, honor, power, and
dominion (Phil. 2:9) and addressed: "8it thou at my right
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hand. . . . " (Pe. 11011; of. Hebr. L1133 2:7b,8 £.).
- Prom this far country He shall come agaln to establich Hie
kingdom of glory. We are the servants (Luke 19:13). 1In
enclent timeg slaves were The property of their master.
They were totally dependent on their master's poodness
and required to be totaelly devoted to hls causge. Among
the Jews the noslition of 2 slave was not nearly as dig-
graceful a status =s among the nagane.t! To be a slsve
( T3Y) of Zod wae a positlon of honor {Amos 3:7). %he
New Testament Chrlstlans are frequently called servants
(Acte.9:36; Eph. 4:16; 2 Tim. 2:24; etc.) of Christ, and
less frequently of God (Luke 2:29; Rom: 2:29; 7:3; 19:2,5;
22:3,6; ete.j. He vhe was free when called is now a slave
of Christ {1 Cor. 7:22). The primary significance is that
we have bsen "bourht with a price" (1 Cor. 6:20; 7:23).
Christ has purchssed us with His Holy precicus blood
(1 Pet. 1:18,19). He has llberated us from ein, death,
and the power of lswlescness (Rom. 6:1 ff.) so that we
might be His own and live under Him and His kingdom and
serve Him. Ve are to be totally devoted to His csuse and
will, |
: 5 o
The Lord went to a far off country, xvd/od\/ maoay

(Luke 19:12); 1t was a long time before the meeter came

17¢. Granfield, The First Epletle of Peter (London:
8 C ¥ Press, 1950), Dp. 62 To

B TP S——.



g2
(Matt. 25:19). How long t1ll the Lord will return to estab-
lish the kingdom 1in 1lts abeolute form 1s not stated, except
long eﬁouﬁh Tor Hils slaves to do much businese. In the
parable of the Pounds each receives an egual amount, one
mins (Luke 19:13). The gift which is common to &1l Chris-
tiang 1lc the gift of falth. Falth ilg a gift, but pricarily

a trust. To sach of the servante comes the commsnd of the

Master (Luke 19:13): "Trade ye herewith t111 I come" (¥-e
thie gift to trade with t111 I come back, Luke 19:13).
THQGK}LdTIJ@udt 1z & common word for designating business
negotissions; & it denotes what one 1s to be occunled
with.19 Tf,oefg/ud‘ftl/éuo{t does not mean to enecoulate.20 e
Chrietiens are to use the falth with which we have been
entrusted and moeke 1t bear intereet by spresdlng tﬁe

"g00d news" of redemntilon, by word, deed, prayer, and
offerings, etc., wherever and whatever the opportunity
which the Lord givec. We are to use the Word which brings

the incressee. "We are to do business®™ till he comes bsack.

The readings vary between asorist lmperastive (qu&uavhﬁwrvcd

18y, F. Arndt, "The Gospel According to St. Luke!
(8t. Louis: Goncordia Seminary Mineogreph Co., 19R8§,
P. 89. (Mimeographed.)

195. 1. ™ : ch Lexlcon of the New
« H, ayer, A Greeck-Enplis exlco
Zestament (Ghicego: —American Dook Compeny, 1866J), D- 53k,

20p, ¢, m. Leneki, "The Cospel According to 8t. Luke,"
The Interoretation of £t. Harkl!s and 5t. Luke's Goepels

(Columbus, Chio: Luthersn Book Gomeern, 1932), p. 598.
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and aorist infinitive (fMpeuaTelrorfai),2l the former
direct, the other indirect dlscourse. In elther cese, the
aorist denotes a complete job of tradineg. Hie sbsence must

be & time to sghow all fidelity to our Lord and King.

to the Tvelve, the servante recelve glfts of varyling amounte.
The one recelves {lve talente, another two, and a2 third
recelves one talent (Matt. 25:15). Thls parsble chows taat
not only do a2ll Christisns have the same saving faith, but
that God hl;o gntruets each individusl Christisan with spir-
itual girte (powers of the world to come, Heb. 6:5) which
are nicely proportioned according to ones abllities, oppor-
tunities, etc. “There are diversities of gifts"
(1 Cor. 12:12 rr.)}, Life i complex and needs all kinde of
gervice and corresponding gifts. 8o the Lord apportions
the gifts. Fach has his place to fill in the kingdom, and
receives hils tslents accordingly. The responsibllity to
uee thece pgifte accordihgly reste upon us. We have the
wherewithal %o measure up to our responsibllities.

As every man hath received the gift, even so minister

the same one %o snother, as good stewards of the mani-

fold grace of God. If any man spesk, let him gpesk as

the oracleg of CGod; if any man minister,‘let him do
it as of the ability which God giveth; that God 1ln all

2lp. B. Neatle, Novum Tectamentum Graece (Stuttgart:

Verlag und Druck der Privileg. Wrtt. Bibelanstalt, 1952),
p. 207.
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things may he glorifled through Jesus Christ, to whom
be pralee and dominion forever and ever® (1 ﬁet. h:lo,ll).

ARSI W T

Each one who hag come under God's rule has the responeibil-
1ty of ueing the gifte entrusted him or her. How each
ghould use hie t=lent or talentes differs according to the

gifte and the ealling. It is not the same for the lay

‘member as for the avoetle (1 Cor. 4:11) or the blshop

(Tit. 1:7). But whatever we have been entructed with, 1t
is in origin a gift, xa/’ow’,ud, of God's grace, X(;pr s, Go
be used in cuch & vay thet God maey be glorified in ail.22
In the parable of the Pounds 1t was stated dlistlinectly,
"he ezld to them, "Trsds ye herevwith till I coms,"
{(Luke 19:13); in the Tslents it is 1lmplled, for that 1s why
the servente were given sume varying "according to thelr
gseveral shilities." During the Master's absence the man
who received five talents immediately worked with them and
made five more. Already the fact that the first servant
put to use his talente lmmedistely 1s a slgn of his faith-
fulness (Matt. 25:16). (The promptness of the first slave
is obsoured by the wrong punctuation of the text followed
by the EJV. Between verses 15 and 16 the t#9f@g belongs to
7T9m)9u’; not to ome§ Y)’M'I"""')EB Likewise he that received

22p, @. selwyn, The First Eplctle of St. Peter (London:
Maemilian & Co., 19527, p. 218.

231‘3681}18, 2:?.0 9.1-_?.-’ }30 69'
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two worked wlth them and made another two. The faithful
gervante multinlied thelr unequal sume 1n the szme propor-
tion; both were equally faithful (Mett. 25:20-24), In the
parable of the Pounde, one faithful servent's mina made
ten more and another's made five more (Luke 19:16-20).
Both were faithful, but the firet wae falthful to a greater
extent. The unfalithful servant went and digped in the

earth, and hid hisg lord's money (I-iatt. 25:18); in the

parable of the Pounds, he hid it in the nepkin (Luke 19:20).

In elther cace we have an apt image for neglect to use
divinely antrusted gifts.gu Here is a mah who wlth money
to uee will not use it. HNow the money helongs to someone
else, and was entrusted to him for investment. The very
nature of the gift ig that it sghould produoe.25 His neglect
to use what was entrusted to him -amounts to a breach of
trust. He isg an unprofitable servant, & barren rascal. He
tréated his gift as someﬁhing he dif not desire. He kept
1t in & way which revealed hig real attitude toward the
gift and the giver--he buried it!

“After & long time" the King arrives (Matt. 25:19).
There will be a delay to test our failthfulness, and at the

244, H. Dodd, The Parables of the Kingdom (London:
Nisbet & Co., 1952); ». 150.

25 Matthew's
R. C. H. Lenski, Interpretation of St. Matine
9225&% (Columbus,~0hio; Tatheran DOOK Uoncern, 1932),
D. : _
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game time glve the unfalithful a long while to repent and
amend thelr way. "After a long time" the King arrives in
His kingdom (Matt. 25:19), not for the vurpose of translating
Hie gervants 2t once into glory, but first to reckon with
them (cf. Talente) thet He might know what they geined by

thelr busiﬁees. (ﬁllﬂ'ﬂ"GMfrl.Ug'dTO -=tthat bucinees they had.

-

done, Luke 19:15).26 As in the parable of the Ten Virging,
g0 alsgo in these twe parables there willl actually be only
two classes on the finel day of consummation: the faithful
who made dilipent ﬁae of their master's gifts and the un-
faithful who would not do snything in the Lord's service.
The.servruts who are found faithful are sddresced, "Well
done, good and faithful servant' (Matt. 25:21,23; see also
Luke 19;17 ff.). The adverb 13 ie & verdict on the woﬁk
"Flne," "Ixcellent." The vocative is a verdict on the
vorker: "Servant e?cellent and reliable." "They enter into
the glory of thelr Lord," (Matt. 25:21,23} the heavenly Joy
of Christ Himeelf and the reward of gvace.

Then comes the alothful servant; every unfaithful serv-
and will heve to come (Matt. 25:24). In the pareble of the
Pounds, he received the seme as sll the reet (Luke 19:13).
Thet he should have been negligent was, indeed, an outra-

geous and unnatural thing (Rom. 12:11). In the parable of

264, Plummer, "The Gospel According to 5t%. Luke," A

Critlical snd Exegetical Commentary (New York: Charles
Seribner's Sons, 1906), D. .
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the Talents, he ie the one to whom only one talent had been
given (Matt. 25:15,1€). He may have felt that since so
little had becn commltted to hls charge 1t was not worth-
while increasing. But the Lord looked for fidelity in
1ittle as well as in much (Matt. 25:24). 2Ae in the parable
of the Ten Virgins the Toollch are excluded from the kingdom
of glory for neglect and carglessness in preparation, so
here the unfalthiful ig pronounced "wicked snd slothrful"
(Matt. 25:26) and excluded from the “joy of the Lorad"
(Matt. 25:30) for fallure to make use of hie Lord's gifts.

The marked feature of the parsble of the Pounds snd
Telents is the unfalthfulness of the slothful servant who
deliberstely neglecte Hig trust and sc lnours the fatal
congequences of having the depoeit taken from him and belng
excluded from the "joy of the Lord." This indicatee the
great responsibillity nlsced upon ell those vho have come

under the ,@ad"lLng’ 700 Hto":)' ag it is oresent in hilstory.

¥hen we compare theze parzbles, and especially the
parabile of the Talents, with that of the Ten Virgine which
immedlately vprecedes it, we see that they represent the
life of all those who answer the Lord's invitatlon under
two complementary acpecte.2! 1In the parable of the Virgins,

we gsee the need for wisdom and alertness; in the Talents

27Swete, op. oit., pp. 1h8 f.
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and Pounds the need for dlligent work and faeithful response
to our responslibhilities. It 1e the union of these two
agpecte of Chrlietian l1lfe wﬁich makes for sure dilsocipleship
in the Qv 1 To” ﬁwf in 1%s present form and ascures
participation in the klngdom of glory when our Lord returns.

The Borkua 747 bV ig 2 relign which in ite present
form requires a life of wige preparation and faithful
regponee from all who will enter into ths kingdom of glory.

Thoase Who Come under Geod's Relgn ¥Will Be Rewarded
sccording to the Wey in Whilch They Respond
to Their Foﬁ-given Responsibilities

Men beping by recelving (Luke 19:13%; Matt. 25:1%), but
the moment he receilves the gifts which God bestowe in His
reign he isg cslled into action: "Go work for me in Ky
Vineyardn (Matt. 21:28). Everything depends on the way in
which we respond %o the gifts entrusted to us. The Lord
mekes thig very nlain in both the parable of the Talents
and the parable of the Pounds when He states the law of the
kingdom: "To everyone who has will mere be given, but as
for him who hae nothing even what he hag will be taken away"
(Luke 19:25,26; Matt. 25:28,29).

The repetition of this principle in both parazbles 1s
designed to meke a deep impression uron-all those who come
under His reign in history. Our Lord vividly 1llustrates

1t in the following menner:
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Now after a %qng time the master of these gervents ceme
back, and settled accounts with them. The one who had
received the five talente came in and brought (him)
five more talents, saylng, "Master, you gaeve me five
telents, here, I have mzde filve talents more." Hig
mzeter egald to him, "Well done, good and faithful serv-
ant; you were falthful over a 1ittle; I will put you
over much; enter into the joy of your mester."” Then
the servant who had recelved the two talente came for-
ward, and sald, "Master you entrusted me with two
talente, here are two more talents that I have made

(by them)." Filg master sald to him, "Well done, good
and faithful gervant; you have been fzlthful over a
little, I will eget you over much. Enter lnto the Joy
of your macter." Then the one who had received the
one talent came forward and sgsld, "Master, I (always)
knew you were & hard men, reaping where you never
gowed, and gathering wvhat you never threshed; so I was
gecared and went off and hld your talent in the ground.
Here is your money (1it. here you have what ls yours).?
But his maseter ansvered him, "You wlcked and lazy serv-
and! (You say) You knew that I reap where I never sowed
and gather what I never threghed? Then you ought to
have vut my money in the bank, and (then) when I came,
I should (at any rate) have got back what wae my own
with intereet. Take the talent from hir and give 1t
to the one who has the ten talents. For to the one who
hags more will be given and he will have abundance.

But as for %2 one who has nothing even what he has
will be token from him. And throw thie useless servant
into the outer darkness where there shall be weeping
and gnaching of testh" (Matt. £5:19-30).

> ey

This princivle 1s in effect tedsy. IT we use the gifts
bestowed upon us in our Master's service, we will grow in
grace and see even grester thinge. The Jewe had the teach-
ing of Jesus, the cell to reventance, the exposltion of the
law. Thoee who dld not receive God's grace in vain received
more: they saw that Jesus wae the Messlah (John 1:41); to
them i1t was given to see the mysteries of the kingdom
(Matt. 13:10); and they sav even greater thinge: thelr

"eyes were open' %o behold the glory of the resurrectlion
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(Luke 24:31). To those who do not receive God's grace in
vain more is given {Luke 19:26). Those who made full use
of the opportunities Tor frultfulness in the Lord's service
received even greater o nortunlties Tor service. For Paul
and the other apostles more doore were onened for the
preaching of the Sospel (1 Cor. 16:9; 2 Cor. 2:12); the
Lord gave them new and grester opportunitles for service.
The same 1lc true today; those who avall themselves of thelr
oprortunitlies bocome inwardly rlcher and alvays recelve more
oprortunities for service, thus laylag up for themselves a
rich treasure in hesoven (Matt. 6:20)}. They are rewarded
already in time with the constznt addition of gifte and
opportunities, but their eternsl reward of grace in heazven
will be infinitely richer and far more glorious. That which
they now have 1s, by comperison with that which awalts them
In the Beowribe™ 700 9:01')} {in its consummate form),
extremely small (nkdXIU'TuJ the least, Luke 19: 17). They
will be rewsrded wlth a most glorious vosltion of honor
and authority in sccordance with thelir falithfulness and
diligence in the Lord's service {five and ten citles 1s
figurative language in keening with the pleture of the
parable, Luke 19:17,19).

He who was dlligent snd falthful in a lesser degree
(wvhose talent msde five more, Luke 19:18) ie proportionately

rewarded in a emsller mescure (five citles, Luke 19:19},

lndicating that there will be degrees of glory in Heaven



%1
even though "the firet shall be last and the last shall be
Piret" (Mett. 19:30; 20:16). All who were falthful will
receive the same glft of eternal 1life (paresble of the
Laborers in the Vineyard, Matt. 19:30-20:16) and share in
the kingdcem of glory no matter whether they served the Lord
but an houvr (the thief on the oross) or s life time {John,
the Beloved Avostle). But there will also be degrees of
glory when the ,ea/a-nl-u:r’ 07 Pro? is establiched in its
consummated form. All thece who served the Lord will be
revarded with the gift of efternal 1life, but there will also
be an award of grace in asccordance with thelr labor and
diligence (1 Cor. 15:10).

For cur warning it is rtated that the opposite is also
true. If = men refuces to serve the Lord, He loses God's
grace and becomes poor. He commite eniritual sulclde. His
gifte are teken from Him and given to the person who has
shown by what he has alresdy done that he will meke dillgent
use of the gift which the elothful person falled to use
(Luke 13:19).

The law of the kingdom not only demands preservation,
but inerease. Ewete sugrests that thie is brought out in
all the parebles of provth.2® The seed which 1s scattered
on the good soil brings forth thirty, sixty, and a hundred-

f0ld~-1in every case an incresce of the originel. So the

——

2gswete, op. cit., D. k2.

e
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one talent mucst be increaced to at least two, if not more;
but to do this the person who nosseseces 1t must assume
recponslblility and lay out his talent so that it is not
covered up and hidden away somewhere,

Both the parsble of the Pounds and the parsble of the
Talents suggest that the end of lnactivity is the lose of
one's falth. The words, "But as for him who hes nothing
even that what he has will be taken from him" (Matt. 25:29)
1s the inevitable law of the kingdom which worke ltself out
in many livee before our eyes today. The graver and more
extenslive resulis of inactivity will become evident at the
end of time when he who did not use the gifte entrusted to
him will hear, "Cact ye the unprofitable servent into
outer darkness . . . " (Matt. 25:30).

The ,@wru.ufv 0 B0 ie a relpgn of God in which all
those who come under its evhere shall be rewarded in accord-
ance with the way in which they respond to their God-given
respongibilitise. He who does not recelve Cod's grace in
vain, to him more ghall be given in time and exccedlngly
more in eternity. He who recelves God's glfts in vain,
loges CGod's greace 1n time and will be exeluded from the

kingdom of glory.
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Those Who W1lll Neot Accepnt Christ as Thelr King
Will Be Held Reesponelble for Theilr Disobedience
The majority of the Jewleh people would not accept
the Lord's gracious lnvitation, "Come, for everything is
ready nov" (Luke 14:17). They all alike begen to mske
excuse:
The firet one e2id, "I have bought some lend, I must
go and look =2t 1t. Please excuse me.* And another
one sald, "I have bouphn five yoke of oxen and am on
my way to examine them. I p pray thee, have me excused.®
And another ‘HP eald, "I have Just gotten married, and
therefors I cannot come" (Luke 14:18-21).
The Pharisces stond aloof from Jesus; many of the people
bring excuses, empty subterfuge and evacion; and the Scribes

hee to have officlel verification, Galllesn origin, ete.?d
The truth is they would not come; they desplised the Creat
Supper; there was much more important in thelr estimetlon.
Thelr excuses were merely pretexts, false and valueless;
one does not firet buy land and then go and look at 1%,

or buy oxen and then try them, and marrlage was no exouse
(Deut. 2k:5).

In the parsble of the Harriage Feast there s no
begring off. Thore invited simply oW Wfckoy (APelv
(Haft. 22:3; of. Jf/wchfran; ;‘mq“lu-oy, v. 5). They were
the "dlgobedient son" who sald: "I po,eir,” but did not
go (parsble of the Two Sons Matt. 21:29). They could say

21vissker, op. git., pp. 4&8 f.
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with an unctuous sigh, "Blesced 1g he thet shall eat bread
in the Aetrikz@ 707 #eoVW ' (Luke 14:18) and all the time
they disresavded the Father's will and obstinately resisted
God's plea (Matt. 11:3U),

Their resistance dld not stop with merely refusing the
Lord's call. Thair perversity led to active violence. They
geized the messengera of the Lord, treated them disgrace=-
fully and finally butchered them (Matt. 22:6). They even
went so far as to kill the Beloved Son (Mark 12:8). They
were telling God, as 1t were, that they refused to have
Hig Son es their Xing?0 (parable of the Pounde, Luke 19:1).

But CGod lg not mocked (Gml. 6:7 £f.). Thelr offence
was grlevous sven hefore they went to the extreme of slaying
His Son. Cod had invited them to partake of the Messlanle
kXingdom (the Vediing Ranquet), which He had prepared in
Jesue Word ond deed (Matt. 12:128). But they refused to
YesTken to Goile c~ll o repent (Matt. 21:32); and rejected
the Messiah (Matt. P1:39); therefore God will teke the
Boridco o0 zo) from them and give 1t to a natlion
bringing forth the fruite thereof (Matt. 21ib3).

¥hen these scoffers even went go far ae %o contemplate

His murder snd the murder of Hie followers, Jesus clearly

of Luke

30y he Gospel
Norval (eldenhuys, Commentary on the CGoepe
(Grena noniay Geldenhuys, Commentert Hertng Us., 19527,

D'- 1&75.
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11llustrates the gullt of the Jewlsh lezders and the people
whom they led. He reveals to them the doom which they are
inviting for themeelves and thelr city by what they are
doing. The lord of the vineyard would destroy the wicked
hugbandmen (Matt. 21:41); God would eend forth the Homan
armies ag an inetrument of Hie divine judgment snd levsl
the political and religioue capital of Israel (Matt. 22:7).
Jeasus coneglatently emphaslzed that they would be held
responsible for thelr violent rejection of the King and his
messengers,

The Jewigh hatred and violent rejection of the Savior
did not affect Hls exaltetlion to the MaJesty on high
(Heb. 1:3,l; 2:2b,8); nor did they escape the fatzl conse-
quence of thelr ruthless unbelief. The kingdom was teken
from the Israelites and given to those people who would
bring forth fruit worthy of reventance (Fom. 1:316; 113120 £f.;
Acts 18:6). None of the disobedlent Jews who were lnvited
would taste of the gewiknd To¥ §300 (Luke 1h:2h). The
stone which they had rejected became the chlief-cornerstone
(Matt. 21:42); 2 preclous stone for those who bellisve
(l Pet. 2:7), but for those unbelleving end disobedient
Jews 1t became a stone of stumbling and a rock of ofience
(1 Pet. 2:7,3; eof. i Gor. 1:23). They were shattered by it.
Those wicked Jews who killed God's own Son were cut down
and their clty burned (Matt. 22:7). The Jews by thelr
willful refusa=l to accept Christ as their King brought apout

N
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the complete cdestructlon of their e¢ity at the hands of Titus
(66-70 A.D.), and finally thelr national suicide before

Hadrian'e legions (132-135 A.D.). The even graver conse-

guences of thelr wickednese will beconme evident at the end ,
of time when the King will "“hew them down" (u’wrdr‘/a'/gd,
elay utterly, Luke 19:27) in His presence (Luke 19:27).

All oprosition %o the QBowvibt(e Tol deo¥ and its King
leade to dliezeter. Hurl yourself agalnat Jesus, and you
will be sghatterasd; try to with 1 from Him, and He will
fall on you. The vlieolent opponents and thore who remaln
indifferent to the kinpdom will come to grief and sguffer
the fatel consequences of thelr refusal to enter the kingdom
and accent Christ ae thelr King {Luke 20:18). |

The Sotidsle 700 Ol Lg o reign of God which, as i%
confronte men in history, calls forth a response. The
crigis 1s unavoidsble, and neutrallty is impoecslble. The
whole direction of men's life, and especlally his ultimate
destiny, derends on the way in which he resvonds to God's
supreme gift. Those who @0 not receive God's grace in vain
respond to God's call with reventance and enter the ﬂmﬂl“"
ToU fs pU’. Those who reject the Bk 1 & 700 é’:ofwll.l
reap conseauences more severe than those of Sodom and Gomor-
rah . Outward scceptance of the invitation is not enough.
Yen must stake their life uvon the doviba® 1T P50
They must "ecount the cost," for oarélessness in prevaration

for our Lord's return or unfaithfulness in His service is
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to invite the fatal dlsaster that awalts all Chriet's

~
enemles. Yet no socrifice ls too grest for the doridaw

T 6‘503’. I$ bringe to man God's greatest gift. Falthe

wlth eternal 1life and an averd of grace far more glorious
and sipnificant than any a person may now possess. The

7 1ol BPuil)
QBevikaiy "Tov VIIV 1g a reign of God whlch places such
a grest resvongibility on man that the way in vhish he

reevonds ig = matter of life or death for him.
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CEAPTER V
IN TERMS OF JUDGMENT

The ,Gdd_':l-n& 700 d500 1s present not only with
deliverance but =lso in judgment. Those who do not repent,
to them, it 1is not given to know the myetery of the kingdom
(Matt. 21:28-%2; Mark B:11 £f.). Those who wilfully reject.
the kingdom and make light of the Lord‘'s invlitation eheall
not taste of the Lord's feast {Luke 1h:24). The kingdom
ie taken from the Jews and given to people who will bring
forth frulte thereof (Matt. 21:43). Even now the axe is
1lald to the tree. .The tree which will not bring forth frui¥

ie cut dowvn {Luke 1%3:9). Those who rejected the kingdom

and crucified the King vere cut down and their city destroyed

(Hétt. 22:7). Those vwho do not forgive'even ae they have
been forgiven deny the very grace on whlch they stend and
nullify the forglveness they received (Matt. 18:23-35).
The unfaithful servant losee the gift of grace entrusied
to him snd becomes poor (Luke 19:26). The ,Gafrtl.u? 707
50V 144 reign of God which is present with temporal
Judgment uwvon all disobedience and wickednese.

During the Present Perlod of Growth,
Good and Evil Exlst Side by Slde

In spite of God‘srtempdral Judgment, disobedience is

85111 rampent. Where the Lord sows the "good seed," the
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¢ ¢xBpiE (she pres
enemy, 0° €XUp¢% (the great enemy of God snd man, 1 Pet. 5:&;
-

1 John 3:8), 6 wovNeez(who ls cslled a murderer from the
beginning and a llar, the father of lles, John S:ll; of.

3 John 3:8), the devil, ¢ §9@odos(cf, Rev. 12:9; who
walketh about ss a rearlng llon seekling vhom he mey devour,

1 Pet. 5:8), comes and gowe the noxloue, destructive plante

among the good seed (perseble of the Taree, of. Matt. 13:;37 £f.).

rd
The field, ¢ <(po g , deccribed in the parsble of the Teres,
iz the world, o Wotme3 (v. 38), not the church (this is not

an unusual picture; a number of Jewlsh vnarables compare the

. world wlth a field of grain).t

"S8o when the plants grew up and bore grain, then the
weeds annenred also" (Matt. 13:26). Both good and evil |
appear side by eide in the world. 8Satan never sows His
geed off in a corner of the world.® Where the sons of the
kingdom are, there Satan sows the sons of the "evil one
(pre-eminently wicked, dlsobedlent men, slso those imbued
with a snirit of lying and murder are designated as sons
of the devil, John &:il; 1 John 3:8,10 ete.). But the Lord
18 80 concerned about the wheat (Matt. 13:29) thet He will

a6t risk having sny of it uprooted by man-mede attempts %o

18, . Johnson, "St. Hatthew," The Interpreter's Bible
(Hashv111e- Abingdon-Cokesbury Precs, 1 ' ’ ?

2R. G. H. Lenski, The Interprefetion of 8t. Matthov'e

Gospel (Golumbuc, Ohio:  Tuthersn Book concern, L :
p-
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remove theee weeds (really darnel).? Rather we are to let
both grow side by =ide (Matt. 13:30). He will tske care of
the evil ones in His own way and time.
Hot only do good and evil onee exist side by side in
the world but Jesus says:

Agaln, the kingdom of Heaven ig like & net vhich was
thrown into the eeca and collected all kinde of fish.
When 1% was full, they drew it ashore and sst down and
gorted out the good cnes for the barrels, but they
threw awey the bad, Thig is how it will be at the end
of thils world. The angels will go out and separate
the wicked from among the righteous and throw them infto
the blazing furnace, where there wlll be weepring and
gnashing of teeth (Matt. 13:47-50).

Jesue usually victurss the Bevife @ 09’ 9103/ ag a relgn
of God active in the hearts of men. But there are a number
of parables in which the Church clearly comes in view and

thie is one of ‘.:hem.s'"

hs a huge dragnet ls hauled through the sea it pioks

oq

up thousands of figh of many different speoies.5 The
Bovthe's 730 Ogof’ e like a dragnet. As it is at work
in the world, end as it is cast out farther and farther

into the world, it attracts people of many races, sttitudes,

3J'ol‘n‘zecon, op. oit., p. Hi8.

MH. B. Swete, The Parables of the Kinrdom {London:
¥acmillan snd Go., 1021), p. 5b- | ‘ _
By W »d §t. Matthew," The
. Carr The Gospel According to 5T. M8 ’
Cambridpe Bible for Schools and Colleges (Cembridge: The
Unlversity Precs, 1916), ». 11&.
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oulturee, and intellectusl levels (t¥ 1is partitive; some
of every kind, mevTop X#VeUs) into the church, but there
are basically only two clacses: good (KEL;); and bad
(ro(n'pf, worthleess), as the final geparation will prove
(Hatt. 13:49,50). The @a/v"ll-tl:’ 700 0o is a reign. of
God which in 1t(s perlod of growth attracts both good snd
evil into the vieible church. The gonsg of the evil one are
actually mixed ftogaether with the good in the outward body
of the church.

Christ d1d not contémplate Hie vislbie Chruch as a
perfect communion; bhut a? gurely as thers was a Ham on the
ark, and a Judas among the twelve, so there would be a
Babylon even within the bosom of the gpiritual Isre.al.6
There would he bhoth wire 2nd foollsh (the parable of the
Ten Virgins); both falthful and unfaithful (the parable of
the Pounde =2nd Tslents) in the visible church.

. « . we graent thet in thls 1life hypocrites and wicked
men heve been mingled with the Church, and that they
are members of the Church according to the outward
fellowshin of the signs of the Church, i.e., of VWord,
profession, and Sscramenis, especislly 1T they nave

not bheen excommunicated.
Therefore "Judgment must begin at the house of God"

(1 Pet., 4:17), when the Lord cometh to exeaute Judgment upcn

6R. ¢. Trench, "Parable of the Dragnet,” Notes on the 5
Parables of Our Lord (Popular edition; Grand Rapids, Hichigant

er Book Houre, 1950), v. 5l.
Tuprtiole VII and VIIT of the Apology of the Augeburg

Gonfescion." Concordls Triglotta (St. Louls: Concordia
Publishing Hours, 1921), D+ 227

B T SR



all (Jude 15).

We are not %o anticlpate the Lord's Judgment by an
attempt to eradicste or liquidste the "bad" either from the
world or from the Thurch., The parshle of the Tares speéir-
ically pcints out that the sorting belongs to the "Son of

Man" (Matt. 13

Fatl

)

s41)., "For tl

=
&

p-

er . . « hath committed

~

all judgment unto the Son® (John 5:22) and true and righteous

are Hie judgments (Rev. 16:7). He bids us *Jjudge no one
(John 12:147) =nd ©t. Paul exhorts us: "Judge nothing hefore
the time, until the Lord come" (1 Cor. 4:5). Only the Lord
knowe what is in man (John 2:25). We dare not Judge men
(Rom. 1:%). As men, ve are all under CGed's Judgment

(Rom. 3:9 fr.). It iz only by Hie mercies that we are not
consumed.

This docs not mean that we cannot exerclsee church
disclpline. But it mesne that excommunlcaticn comesg under
hope (of. 1 Cor. 5:3-5), not judgment. Thue in 2 Corinthlans
2:7 ff., Paul sxhorts the church at.ﬁorinth to forgilve lest
the excommunicated brother be swallowed up by Satan. Excom-
munication is not to condemn but win thg brother.

It is esowing time in the /qu'd.u? nﬂ’ 51’03, the
harvest hee not come; the tares have not yet been gathered
in bundles snd burned. The net has not yet been drawn %o
shore (Matt. 13:47-50), and the flsh geparated. Cod's

reign is not yet complete. The enemy (satan) still sows
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his noxioue seed ln the midet of the sone of the kingdon.
The ﬂw:#ma 700" b0 15 a relgn of Ged which in 1té_
present form hee not yet completely put en end to all

wickedness. During its present verled of prowth, pood and

evil exlst elde by zide in the world and srs evsn mixed

together in the wvieihle church.

The "9on of Man" Will Return
to Sepsrate the Good from the Lvil

"When the fruit is ripe, straightway, He putteth forth
the sickle becauce the harvest ig come" (Merk U:29). Harvest
ie both inpgsathering of the crop and the sepzration of the
vhest and tares.® Just ae gurely ae the Paleetinien farmer
culled out the dszrnel from the whe:s% when the harvest wes
ready; Jjust ac surely ag the fishermen drew the net to
ehore and gathered the fish into vessels but cast the bad
avay, @0 surely there vwill he a geparation of the good from
the bed when the harvest time has come for the 6wr-:,L£(o? 720
Bz ol

The “8on of Man" (who is the Lord of Judgment,
Matt. 25:31) will send forth His angels to gather out of
Hie kingdom all that cause stumbling (T rUSY §ohd, men

are snoken of as "sesndals" or causes of ein in Matt. 16:23),

80 H. Dodd, The Parables of the Kingdom (London:
Nisbet & Co., 195?!, De.
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and them thet do inlquity (ToVe nobvres Thy Aveuidy -

that 1ive in deflance of God's laws, Matt. 13:41). The

"gon of Man® carries out this task of senaration with Hie

angels. To say, as Dodd does, that thie function of the
angels ig part of the developed eschstology of the Church?
is unbellevable. The narticipation of the angels in the
tésk of aseparctlion lg the constant teaching of seriptures
(of. Matt. 16:27; 18:10; 22:30; 24:31,36; 25:31,k1; 26:53;
etc.).
The sersration and the ultimate punishment of all

disobedience is slways connected with the end of the ape.

The wedding guest who refueed the garment le cast into the

darkness outelde the lighted banquet hall when the house has
been filled {Marrisge Feast of the King's Son); the unfaith-

ful servant is& not cast into outer darknese until the master

returned {(pirsble of the Talents); when the harvest ls come
(at the end of the age, Matt. 13:39), then the Tares are

gathered and burned (parable of the Tares); when the net 1s

£i1led the fish are sorted (parable of the Dragnet); at the

end of the ege (iv 7§ sovriie® T @@z, Matt. 13:09),

the angels shall seperate the evil from the righteous

(parable of the Dragnet).

glbm, p. 184,
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The separation shall take plsce at the end of this sge,

w18 owvrelud 1) «i®vog. $yyréas means the

Weull end,® the "completion of ." It is the word Jesus used

in His promise to be with His dlsciples "to the end of the
world" (Matt. od:20).10  Ev T‘;T D’WT;MLEI 7 gzmg_; Heand
gt the. completion of this present world order." Of that
day and that hour J_r.now-:,;th no man, not even the angeles in
heaven, neither the Son, but the Father (Matt. 25:13; of.
Mark 13:32). But the whols cource of history, the entire
growth of the kingdom of God from its tiny beginning to its
world-embracing destiny has direction toward thls goal.
When the »{ v'uY'rtfﬂd Tod oiWVZ hae come, then suddenly
(in the middle of the night, Matt. 25:6) the Son of Man
shall anpear Tor the harveset time wlll have come. There
will be the reckoning (Luke 19:15), and then the final
geparation (Matt. 13%:U49,50).

There will then be only two clasces. The faithful and
unfaithful (psrable of the Pounds and Talents); the tares
and the wheat (parsble of the Tares); the good snd the
worthless (parsble of the Dragnet); the wire and the foolish

(parable of the Ten Virgine); all come under the catezory

10. Book of the
John Marsh, "Time," A Theological Word Boox OF
Bible, edited by Alan Richerdson (New York: Tae Heomillan
Fé_‘:_]'gEl)' po 265' b 1 ]
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of elther good or bad. There is ‘never a third possibility.
The unfaithful cervant, the foolish virglns, the guest with-
out the wedding grrment, and the disobedlent rebels, have
all proved themselves unworthy of a share in the kingdom
of glory elther by thelr carelessness, indifference, disobe-
dience, or violent opnosltion to the 5.:0-(,!;42; 70 ﬂso?{.

<3
<

By their unbellefl 2nd disobedlence they have consigned them-

gelves to that which lg absolutely antagonlstic to Goall

and conc‘_xemneé: themeelves to outer darkness. The separation

is carried intc effect with the casting of the enemy and the

gons of the "evil one" into the furnace of flre {Matt. 33:U40-U3).
The furnsce of fire (Matt. 13:12), 1s described as a

lake of evex-'}.:;-r.:;-t“:‘z.ngf fire prepared for the Devil and his

angels (Matt., 25:41; e¢f. Jude 6). Our Lord on several occa-

s_lons connected Gehenna (the opvosite of paradise), that

part of Sheol rescrved for the wicked, with ToU ‘m}/w,;

(Hatt. 5:22; 13:19; ete.). Sinee the destruction of Sodom

and Gomorrah by the fire of judgment (Cen. 19:24), Tire has

been the Biblical symbol of destruction, condemnatlon, and

punishment, and so it continues in the parables.l2

llE - "Egeays in

lert, as quoted by ¥. H. Frenzmann,

H;ﬁ?“q;técs:“ Concordia Theologlcal Monthly, XIX (October,
? 3 .

12 ' 1 Word Beok of
. Alsn Richardson, "Hell," A Theologica ]
the Bible, edlted by Alan Rioherdson (New TorkT The Raomillsh

Oe3 IgBIS, p: 10T,
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The intolerable doom of all dlschedience iz described

in the terrible words: "There ehsll be wailing and gnash-

ing of teeth" (Matt. 13:L2b f£.; 22:113; 25:30). Those who

deny Him =28 thelir Klng or neglect to serve Him will gnash
their teeth in the famine 2nd cold of outer darknese a2nd in
anger at their now manifeet folly. %hey are confined %o
bouter dorknecss," the dearkness fartheet out, from which none
can escepe. Lbternsl weeprlng and gnaehlng of teeth 1s their
lot.12

Luke 19:27, "And as for those enemies of mine vho dld
not want me to rule over them,; bring them here and execulbs
them in my presence," chows the utter severity of CGod's
Judgment ageinet sll dlsohedience (‘L)(B,ML’ -=fdenotcs per=
eonal enemics).r! In the destruction of Jerusalem (70 A.D.}
and Iersel's nzt%ional suicide (132-35 A.D.) ve have the
partial fulfiliment of there words (Luke 19:27). The final
Judgment shsll completely end finally fulfill these vords
when all the dieobhedient will be condemngd to eternal

destruction.id

13g. A. Buttrick, "St. Matthew,® The EEE%§B§%EE§£% %
Bible (Nechville: Abingdon-Cokesbury Press, , VIL, H19.

ALY g. H. I T # The Interpretation of

« U. H. Lengki 8t. Luke The Intery

Bt. Markls end St. Luke's Goevels (Columbug, ORlo: Lutheran
- Book™ Toncern, 10%4); . BOF. -

( l\lorval !\-r.e !"\.l a1 illu_? 8 Com ner lt@.’rE on the Gospel Of L lke
', l'.r 3 it ) chhl’f&n: x HoBgs mang r lJ.EIiSH{nEi 50 .9 Ig!; 5
R 5 . e
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But the whest le pathered into the granary where it ig
kept safe for the master's use (pareble of the Tareg); the
good flsh are not cast away, but put into vessele (parsble
of the Dragnet). The wice guests who wore the wedding gar-

ment preparsd by the Lord (parable of the Marrisge Feast)

ag vell as the virgins who were prensred entered the banquet

and there im the presence of the Bridegroom partake of the

Heavenly fesct.

The faithful servant heare the blessed words: "Well

done . . . enter thou into the joy of the Lord" (Matt. 25:23).

What gladness in the greeting, "Well done!" The falithful
servant enters into heaven, and shares ln eternal life
(Luke 19:17; of. Luke 16:10). "Well done" from the lips
of Christ is the only real revard. "The joy of the Lord"
1s the reslity iteelf, the hesvenly joy of Christ Himself.
Leirhton says: "It is but little we czn recelve here, some
drope of joy %thet enter into us; but there we shall enter
into joy, zs vessels put into a sea of happiness.“lé

For the faithful the day of separation will be a day
of deliverance. Wilth the joyous words, "Come y§ blescsed

of my Father! (Matt. 25:34), the Lord will invite them to

16Lei§fhton, as quoted by Trench, "The Parable of the

Talente," Hotes on the Parables of Qur Lord (populer edition;

Grand RiniTs¥iohigan: Doker Book Houre, 1950), p. 9%
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receive the end of their faith: their esoul's complete
salvation, perfect communlon with God (1 Pet. 1:19). But
for the wicked the day of seperation willl be & day of
Judgment. The Lord wlll condema them to the everlssting
fire prepared for the Devil and his =ngels (Matt. 25:U41p).

In thla connection 1% ie well %o note that
Matt. 25:31-86 ie not as The Interpretert Bible heads 1t:
WA parsble on the Basis of the Leet Judgment."17 This is en
actual description (not a par-ble) of the Judement-scene as
it willl take place on the Last Day.

The Bou-LA§I& 700 1 is a reign of Cod which with
the return of our Lord at “the end of time" will bring
about the complete separstlon of the gocd from the evil
by the elimination of the dlsobedient and the establishment
of the bleesed in the kingdom of glory.

The Bwwrike@ 100 DoV will Be
Consummated through Judgment and Deliverance

God's reign ie not yet fully reslized. He has not yet
asserted His full soverelgnty. Wickednees prospers, and the
"blessed" often suffer at the hsnds of the scoffers. Even
in our own 11#63, ein still enters in and mars our serviece.

Our obedience is far from perfect. We find ourselves in the

175. E. Johason, "8t. Matthew," Eng_Internretev's Bible
(Hashville: Ablngdon—cokesbury Press, 1951) ViI, 562.
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same situatlon as 5t. Taul who confeesed: "Hot az though
I had already attalned elther were slready perfect!
(Phil. 3:12a2). But this will be altered when the Lord
returns. Then, 2% the end of the present world order:
The Son of Man shall eend forth His sngels, and they
ehall gather out of Hls kinedom &ll thinge thet offend,
and them zqicn do inlguity; and shall cast them into
a furnece of fire; there shall be walling and gnaching
of t@wbh- “hen qhnll the rlghteoue shine forth zs the
sun in the kingdom of their Father! (Matt. 13:41-43),
The establishment of the ao-d‘nl'rw 0 Yu? in its
bleegged consummatlion i1s not brought about through the
re-eatablichment of Iarsel to ite previous pesition of
honor and ¢lory, but through & dey of judgment snd delive
ersnce. Throurh Judgment unon sin, God will elimlnate the
rodlese. He will put an end to sll dlsobedlence and usurpa-
Livw 700 #1070
tion and remove all resistancs to the Qeidit
by Judgment and condemnation. The saints of the Moet High
ghall be elesnced from 211 iniguity and shine forth as the
sun coming suddenly from behind a cloud (Matt. 13:143).
God's will ehall then be done universally as it ir nov done
by the hoste in heaven. His kingdom shell hsve flnally and
comnletely come. And the sainte of the Most fligh ehall
inherit the kingdom prepered for them from the foundatlon of
3 ,
the world (Mats. 25:34). The Bowttiid 760 Giof in its
present form ls but o vestibule for the salnte into the
kingdom of glory.
e@ o) do? in its
The establishment of the QBVi-Ll L
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blessed consummation is the harvest toward which the doyilic
70 0200 15 todey growing. It will be established in
this blessed state through God's final, eschatologleal
Judgment on sin and all dleobedience. When all those who
do inlqulty have been brought to nought snd 21l things which
casuse men to etumble have been removed, God will be all in
all and His kingdom will have come {(for Hieg will will be
done verfectly on earth as in heaven).

The Bodrtdt@ T0 fe0d ig a reign of God which, al-
though 1t 1s precent todsy, 1s not yet fully and completely
realized. Vhen the Hon of Man shall return at the end of
time to Judge sin and eliminate all;those who do evil, the
Pooridsi@ 100 fi07 will be esteblished in its blessed
consummation and the ssinte of the Most High will inherit

it.

COICLUCION

The ﬂwdﬂﬁ' 700 b’tﬁ?j ae presented in the parables
1s Ged's rule, not ours. It is God's creatlon, of Hie dolng.
It 1s something in which He pgives men & share; not eomething
which is built by men either in Americals green end pleasant
land or anyvhere elge. It 1lg entirely suvra-mundane; it has
1ts oripin outside the framework of this wérld and our
history, and ite order is radically different from thet of
the present world. It ie completely independent of earthly

governments snd men's soclal progrems. It 1s not %o be
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Adentified with any individual, rellglous denomination, the

vigible Church, or even the invieible Church. It is more

o Fr ¢ /
than a mere dlevosition within men's hearts. The @ovibsy
- d ~ a ; a
70v GieV meane primarily the pnresence and action of CGod

in Hie royal power and clalims.

G P e
The ,wadzl" ToU Ysol 15 God's rule; God'les reign. It

igs God in actlon. I% ls Hie invasion to break the power

of S8atan and to establlish His own rule. It is God who is
eternally regsnant, beginning to rule in & new direct way
wlth the coming of Christ. It is God bestowlng on men the
blessing of Hie saving 1*-»-31:51'1 (rightecusness, peace, and joy in
the Holy Snirit) and giving them a share 1n Hls rule. It is
God ereating a ncovle over whom He rules as King and giving
to this peonle the "kingdom and dominion, and the prestness
of the kinrdom under the whole heaven" (Den. 7:27).

The parahles proclaim the /_‘46«4“‘¢L1"“’ 707 4507 to be
precent. Theynoint out that the signs of God's relgn becane
manifest in Jesus‘ coming. They enforce and 1llustrate the
fact thot o ﬂ,arutnc? 707 0a? ig a reign of God which
broke into hietory with the éflvent of Chriet. It wase con-
fronting them tren snd there Yn the Word =nd work of Jesus.

Admittedly 1t was a "mystery" %o be understood by those
who have eves to see and ears to hear, by thoge to
whom 1t i1s revesled "not by flesh and hlood, but by
My Father in hesven.'l

¥poad, on. oit., p. 197
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The Boe(hud Tov feo¥ Le not established through
the advancement of soclety, by modern technologicsl progress',
or mllitary force, but throurh the power of God inherent in
the Vord. The Qouikt® 730 P00 18 & relgn of God which
is brought to men through the preaching of "the Word (the
good news) of the kingdom," and is establlshed in the hearts
of thore who hear the Word "aright.* Sowing the "VWord" is
the only method to be vged in extending the reign of CGod on
earth. Throuprh the power of God inherent in the Word, the
Qo ih g o0 P07 is today extending 1ts relgn over the
earth esnd ecstabliching God'e rule in men of evéry natlon,
tongue, and peonle. -

The Qov-ih (& T4 bii? 12 s reign of Cod which as it
confronts men in history demands & responge. It confronts
men with a eharn elther/or. There ie no neutrallty possible.
The whole direction of man'e life, as well as his ultimate
deetiny, devends on the way in which he responds to the
Borrilr iy 7,57 H207. Those who do not respond to God's
grace with renentence, are excluded from fhe /3“"‘1“;’ ”ﬁ,
P100 =na reap consequences more severe than those of Sodem
and CGomorrah. ‘Acceptance of the Lord's invitation must be
followed by the frulte of falth. The Rovibeid 700 b
18 & reipn of God which mesns & 1life of faithfulnese znd
diligent preperation on the part of all those who will enter

the ,Qovids& 707 S10d in its consummation. It places 80
muCh responsibility on man that the way ln which he
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impiements Cod's grace in hie life ic & matter of life or
death for him; for God will rule, 1f not in grace, then in
Judgment.

The ,@o/a“d_ﬂq’/ 700" ﬂ;o'a’ ls a gilent, unobtrusive
newer walch penetrates like leaven through dough. HNothing
can stor it. The muetard ssed hecomee a trec; the leaven
hildden in the mesal works on till the whole mass 1s leavened;
the net which gatherse of every kind is filled. Though the
growtn of the gmn.tué" 700 ﬂ;afﬁv is elow and cannot be
hurried anymore than growth in the vegetable kingdom, 1%t is
no less sure to prevall. The Gentlles can be seen flocklng
into the kingdom ag birds into the branches of a stelwart
tree. The K,’wd’l/—zu;) 700 ﬂldflv ig o'f'i‘ering ghelter and
protection to peonle of every nation and tongue. It is
destined to encircle the globe and shine in glory forever.

The Qowthe@ 705" Pev? 1z a reign of God which broke

into history with the advent of Chriet, but awalts 1ts

congummation at "the end of time." It ls stlll eowing time

in the kingdom. Good and evil exist side by elde in the
world and ere mixed together in the visible Church. Cod's
rule is not yet comnlete, His kingdom has not yet fully

come.

The QBavi\ge 790 #3507 will be established in 1ts

-absolute rule at "the end of time" when our Lord returns
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to Judge evil and purify Hle people. Through Judément and
deliverance, the Bewnle@ 76 frof will be esteblished
in i1ts absclute form and then Cod's wlll will be done
univerasslly aes it 1¢ now done by the hoste in heaven. It
is toward that posl thet the Lesibz 700 b1/ hae
directilon.

The bleesed consummation of the QariAi@ 700 ﬂaof
is no more the work of men's hands than its lnauguration.
It ie the pift of CGod which we muet be prenesred to receive
when 1t comes. It will bring the completion of our salvation,
perfect communion with CGod snd the eliminstion of all evil.
Then God will be 21l in 211 end Hie kinedom will have
finally and comnletely come. This finel establishment of
the docoid fﬁ(; 700 #£47 ie the eupreme end for which we

live. It is the subject of our prayer and the object of

our hone,

Thy kingdom- come!
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