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obedience and perfect merit of Christ a1one, Wh.1.ch we •P­

propriata to ourselves by true faith." 16 ?lhenever we think 

of the Lutheran doctrine of the Lord's Supper, we think of 

the~~ as opposed to Roman Catholic~ opere operato. 

Article XI: Of Confession 

.2f. Confession they teach that Private Absolution 
ought to be r et ained in the churches, although~ 
coni'ession an enumeration or all sins is not nec­
essary. For 1t is i mpossible, according to the 
Psalm: ·;Jho can understand his errors? Ps. 19, 12. -- -
The Lutheran Church 1s fully aware of' the great Ya.lue 

of a conression of sins. For that reason, though they' saw 

error and abuse in the confessions of' the adherents to tba 

Catholic faith, they never advocated the abol1t1011 or the 

custom. They advocated only the 'abolition of its abuaea. 

In the Catholic Church oral co~ession is made a part of 

repentance. ~e shall have occasion to treat of it 1D that 

light under the next article. Bare we wish only to po~t 

out that t he Oatnol1c lalcy· [!P.in the wrong impression. 

They think that by the confession of their sins, they' are 

performing a good work which will merit <Jod.1a grace and 

move Him to grant repentanc~. Thus the~ opere operato 

idea has ~rept in a1so here. For a Lutheran, confeaaion ia 

an opportunity to unburden his sou1- and receiTe peraona.l 

absolution and forgiveness which he must accept througb 

16. Concordia Triglotta, .Art. VII. P• 815, 20. 



.taith. Be lmows that it is alone through .taith 1n h1• 

Savior that he can ga in the forgiveness o.t those aina 

which he has confessed. For a Catholic, conf'ession 1• 

an obligatory work which he must perform. 'l'be Canona and 

Decrees o f the Council or Trant · statas "Sacramenta1 con.tea­

slon, 'Mien a confessor may be had, is o.t necessity to be 

made beforehand, by t hose whose conscience is burthened 

with mortal sin, how contrite soever they may think them­

selves. But if anyone shall presume~~teach, preach, or ob­

stinately to assert, or even in public disputation to de­

fend the contrary, h e shall be thereupon axcomrminicated.• 17 

In this article of oon£ession we again have the wtheran 

~~opposed to the Roman Catholic~ opera operato. 

Article XII: Of Repentance 

Of Repentance they teach that for those who 
have fallen after Baptism there is remission o.t 
sins whenever they are converted; and that the 
Church ought to i mpart absolution to those thus 
returning to repentance. Bow. repentance cansiata 
properly of these two parts: One 1a contrition, 
that is, terrors smiting the conscience through 
the knowledge of sin; the other is .taith, which 
1a born of the Gospel, or of absolution, and be­
lieves that, for Christ'• sake, aina are forgiven, 
comforts the conscience, and delivers it .trom 
terrors. Then good works are bound to .tol.10•• 
which a r e the fruits of repentance. 

'!'hey condemn the Anabapt1ata, who deny that 
those once justified can lose the Holy Gboat. Al­
so those who contend that some may attain to such 
perfection in this life that they cannot ain. 

17. Philip Schaff, ~· ~•• Vol. II, 13th Seaa., Canon 
XI, P• 138 f. 



The Novat1ans also are condemned, who wou1d 
not absolve such. as had fallen after Baptism, though 
they retm:aned to repentance. 

They a lso are rejected who do not teach that 
remission of si~~ comes through faith, but oolllll8Dd 
us to merit grace ·through satisfactions of our own. 

As the Reformers dealt with this article of repentance. 

they had to keep in mi nd that in Roman Catholic theology re­

pentance consist s of three parts: 1) contrition or h~art; 

2) oral conf'ession; 3) satis!'action through good works. M 

these, 2 and 3 are most important. Oral confession appears 

as an act in which mo.n humiliates himself'. He thus does 

something toward meriting grace. 'l'h.e .f'urther sat1sfact1ona 
:, 

continue and complete this work of meriting the remission 

or sins. Thus Rome once more places the emphasis on the 

outward act which is performed. Again the importance of ' 

faith ls slighted.18 In treating of their first step in r­

pentance, the Catholics distinguish between contrition and 

a~tr1t1on. Perfect contrition (contr1t1o) 1s a true 1111per­

natural sorro~ from a motive of perfect charity, and it 

justified a person independently ot the sacraments. laper­

fect contrition (attritio) is a true supernatural sorrow 

from a motive of incipient ·charity or fear. BYen this at­

trition, or imperfect contrition, makes a man wortb;J' to re­

ceive the sacrament of penance~ opere 'operato.1 9 A i\lrt.her . 

distinction between attrition and contrition is made by' 

18. J.L. Beve, .Introduction to Lutheran Symbolics, P• 222 f. 

19. Joseph Pohle. gp,. ~·• Vol. X, P• 202. 



some Catholic writers·. "An. act of' attrition, without the 

priest's absolution, does not remit sin. But an act o~ 

charity or perfect contrition, with at least the implicit 

intention o f' g oing to confession, takes away ain 1naed1ate­

ly, though the obligation of confessing it still rema1.n.a." 20 

Thia distinction is worthy of' our attention because 1t 

seems to have a place !'or faith in contrition whereas ta1th 

is la~king in attrition. However, we remember the preTi.oaa 

references which taught that attrition also makes one wortbT 

to participate in the sacrament which works~ opere operato. 

We are right back in the established Roman error. 

To t h e second step of' repentance, ora1 confession, the 

Catholics attach a great ~eal or importance. It' a conf'eaa­

or 1s available, it dare not be omitted. Contr1~1on granta 

forgiveness, but only when one carries through his inten­

tion to make a confession of sins to the priest. Here•• 

aee the~ opere operato error loom up with a11 its de.ngera. 

'!'he sinner ls led -to think that he is pleasing God and mer­

iting His favor by confessing bis aina. Importance then 1• 

detracted rrom the faith which is necessary. The little per­

formance of appearing before the priest on bended knee be­

comes the one thing needful. 'l'b.1s is only the beg1uu1ng ot 

their work-righteousness theory 1n regard to repentance. 

It is carried through and perhaps become• even more clanger-

20. Frano1• Casaill7, Religion Dootrine !!!!! Praot1••• 
P• 232. 



ous when they further teach that the third step in . repent­

ance is satisfaction through good works. 

The Lutheran Church does not deny tba t good works naut 

necessarily follow repentance, but they teach .that these 

works are t he fruits of faith. 1.'b.ese works are not a part 

of repentance which merit before Ood. Augustine aaid that 

true satisfaction is to cut off the causes of sin, 1 •••• to --
mortify the flesh, and restrain the flesh. '!he purpoae 1a 

not to compensate for eternal punisbllenta, but to prevent 

the flesh from alluring to sin . 21 The Raman Church o~f1o1a1-

ly rejects this view of Augustine and teaches rather . that 

the satisfactions are a part of repentance which merit for-

• giveneas. This can be seen from the pronouncements of the 

Council of Trent. They have decreed: •If &DY' one aa1th• 

that God always remits the whole punishment together w1:th 

the gu.ilt, and that the satisfactions of penitent• la no 

other than the faith whereby they apprehend that Christ baa 

satisfied for them: let him be anathema." And agains •rr 
any one saith, that the satisfactions. by which pen.1.tenta 

redeem their sins through Jesus Christ. are not a worah1p 

of God, but traditions of men, which obscure the clootrS.na 

or grace, and the true worship of Clod. and the bene:tit it­

self of the death of Christ: let him be anathema.• 22 !heir 

21. Referred to in Concordia 'l'r1g1otta. Ap61o~. Art. n, 
P• 305, 71. 

22. Philip Scbaf'f, .21?.• ~-, Vol. II, 1-tth Seas.• Canon 
XII. and XIV, P• 168 f. 
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anathemas a r o directed against the Lutherans who uphold tbe 

Scriptural sola ~. 

The Lutherans teach that repentance is composed or but 

two parts: 1) con trition and 2) ~aith. Luther rejects the 

idea of the Romanists th.at mere attrition can be su1"f'1c1ent 

for repentance. He clings to the central doctrine of' the 

Reformation, t he sola fide. Only faith ean receive the aa1-

vation from the keys. Luther recognizes nothing aa true 

faith which does not a l r eady imply and itself produce aotua1 

contrition. In harmony with this ide& Luther held that an 

enumerati on o~ s ins i n t h e confessional would not be adYia­

able. He feared that a. person's penitence might merely be 

feigned from fea r of punishment. Penitence should rather 

be awakened by the eon temp1at1on of the mercies of Ood• es­

pecially the wounds of' Christ. Luther intimately associate• 

penitence with f'aith.23 1'be Apology 1n Article ~ -point• 

out that the difference betueen the contrition of' Judas and 

Peter is simpl y that Peter had faith and Juda• did not have. 

Both1ng less than f'a1th can meet the divine requirement. 

Unless a man has faith he cannot receive anything from tbe 

salvation objectively offered. 'l'he Catholics too aometiaea 

speak of faith as though it DIWlt precede repentance. ait 

they understand by faith• not that which justifies. bat that 

which in a general way believes that God exiata. and that 

23. Julius KBstlin, ~·!!!!••Vol. I. P• 2s,. 



punishment~ have been throatenad to the wicked. In addition 

to this f aith. the Lutheran Church requires a epeo1al raith 

by which each one 1rru~t believe that h is sins are rendtted 

to him. It is this spacial ra1th which•~ p~cp~se 1n oppo­

sition t o the opinion which bids us trust 1n the opus oper­

!.E!!! or contrition. confession. and satisfactions. It~• 

~ ~ that v,e can gain the justi:ficat1on and regeneration 

that is o:ff'erGd in repentance .,24 

The Catholics refer to the words of absolution as tbe 

cause of f'orgiveness.25 This statement must be interpreted 

in the light of their teachJ.ng of the~ opera operato. Un­

derstood in the light o:f the sola fide. the IAltherana could 

a.lso subscribe to that statement. For it is the Oospel mes­

sage in and with the words of institution that atrengthena 

that faith in our heart so tha t we are able to receive tbe 

benefits of :forgiveness. Absolution ia not received except 

.by faith. Absolution is the promise of the ramiaa1.on ~ 

sins; therefore it necessarily requires faith. 1he word• 

of absolution benefit sol.a fide. 

In connectlon with this article treating of repentance. 

we might also briefly consider that abom1.nable fa1se teaoh­

ing of the Raman Catholics concerning 1ndul.genoea. !h!• 

devilish practice and teaching perhaps more than~ 

24. Concordi·a 'rriglotta. Apology. Art1c1e m. P• 26., • 80. 

25. Joseph Jacobs• .22• ~·• P• 184. 



else prompted Luthe r to begin tho work of the Re~orma.t1on 

1h earnest.. It \'las against this practice that Luther drew 

up his ninety-five theses. This made 1t obvious to all peo­

ple that h e wa s no longer in agreement with the dopa and 

practice of the Romanists. The tenor of the whole Re~orm­

ation wor k OQn be gathered from the very rirat of the nine­

ty-five t hesas, in whi.ch Luther says: "Our Lord and Master 

Jesus Chri st. when He said Po..nitontiam a_g1te. willed that 
< 

the whole life of believers should be repentance." 'l'hia 

statement wa s provoked when bither learned that the laJ'D911 

felt no need f or forgiveness because they bad purchased an 

indulgence. This violated Luther•s principle of the ao1a 

tide. -
The Catholics give us tba following def1nit1ona "AD 

indulgence is sirnply a remission in whole or part. through 

the superabundant merits or J'esus Obrist and llis aai.Dts. 

of the tempora l punishment due to Ood on account of alD 

ai'ter the guilt and eternal punishment have been remitted. 

It should be borne 1n mind that• even a1'ter 0t1r guilt 1a 

l"eDlOvad. there often remains some temporal punismaent to 

be undergone. either 1n this life or the next. as an ex­

piation to Divi.ne sanctity and juatice." 26 We note that 

the abaolution is pronounced on the supposition that we 

are reconciled and accounted righteoua not only by tbe mer-

26 • .Tamea Cardinal Gibbons. l1!!. Paith .2! ~ Palhera. P• 
375. 



its of Chris t, but a lso by the merits of the saints. the 

Romanists distinguish bet~1een a plenary indulgence and a 

partial indulgenco. 11For gaining a plenary indulgence the 

guilt oi' every sin, mortal or venial. ever c~~itted Dlllat 

be :f'orgiven. Of' course a partial indulgence can be gained• 

though one be 1n the state of venial sin; for it would be 

possible that a person had other sins whose guilt had been 

f'orgiven, but oi' whieh ther e yet rema1.ned aomethi.ng or the 

temporal evil, and the partial indulgence would be applied 

to it.••• For plenary indulgences are gener~ly attached 

as a condition the reception oi' the sacraments of Penance 

and the Holy :&1.cho.rist, with certain prayers ror the inten­

tion of the Holy Father. ( That the entire indulgence teach­

ing is a man-made doctrine for which there is no acriptura1 

autbori ty can be seen f"rom the next sentence. J ~ oourae 

the Church can change any of these conditions when aha 

chooses; new ones can be added or old onea partia1ly or 

totally removed. A11 this is included in the power ~van 

the ruling authority to bind and loose.• 2? Xn no other 4oc­

tr1ne doea the~ opere operato teaching riae up ao r.roe­

flully with all its dangers and_ 1mp11oat1ona. '!'heir rejeot1on 

of the ao1a :f'ide and acceptance of work-r1ghteouan.aa lead.a 

from one error to another. 

Contrary to the teaching of Scripture that a11 men are 

27. Joseph Jacobs • .2£• ~-• P• 217. 
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-
loat 1n aina ao that without the ba1p or Clod._ eGll1d ___. 

bope to attain aalYation. the B•nn!.at• teaoh that thee 

are those who have collllld.tted YeI-T re• and YfW7 lmtgn:tft• 

oant sins. ~e1r aina are ao maall that a alagl.e ~l­

t1on of the Lord'• Prayer might compenaate ror a cla7'• or­
tenaea. Aa examples otfohoae who ain YeI-T 11"1• •• pot.In 

to the Virgin llary f'or whom they olalm ooaplfte bol.SneaaJ 

they point to the apostle• and to the llaDJ' holy - 111 1dla 

priesthood who dedicate their l!r•• to the work or~ Cloa­

pel. 'l'heae people who sin very little are the Yer, Oll88 

who perform an abundance of' good worn ..... tid,a-~ 

tolWllate the satanic dopa or the 'fl'ea81117 or the Cblatell. 

918 .. works or aupererogation perroraecl by tba aalm• f'1eillf 

illto the 'lreaaury of' the OJ:mroh• and ate~ app11ed to 

the 1nd1v1dual ainnera when they aeek: an t,,.,.lg-.• 111&• 

elae oan we call this than an aooaptane• or raiae ~• 

and f'alae aavioraT Por they do not depend tul.17 aDll -­

pletely upon the atonement won ror '118 on the e.oaa ~ -Id• 

ftJ'Y. 'lbq 1ook al.so to the -r1 ta or mortal aJl4 •1ld'llil 

aen. Pollowing this theorr tbJ10u8b tbey teaoh tlat t;m 

•rt. '8 ~ the '!Pe•81U'J' or tm ClaNb ean lie app1S.N ~ 

r 

tba lnd1Y1411al. through certain .S.Ma· Uld een•lllll• JI! W9f 

•• PH·· P• 811 tt. 



recitation o.f the Hall Mary there la rece1Tecl one 'hundred. 

days' indulgence." 29 Some prayers grant to the peraon an 

1ndu1genee to take ef'.fect at some future date~ opere oper­

.!E?•30 They even go so .far as to grant indulgences ror 

aoula in purgatory, as though the mere outward rite connect­

ed therewith will~ opera operato be a bener1t for one who 

has passed .from this 11.fe. '!'hey also attach an indulgence 

to certain objects, .!!.•&•• a rosary or crucifix. 'l'here are 

certain indulgenced prayers and ejaculations. 

It 1s no surprise to us that Luther and the Iutherana 

arose in open rebellion to such perverse teachings. lather 

bad to come to the rescue of the aola fide. Paith alone can 

grant .freedom .from s i n. And when our a1ns have been for­

given. all the guilt and punishment has been taken away by 

the Son o.f God who died on Calvary. Bo one can be aided~ 

his works; no one can be aided by the works of other mortal 

men. '!'he two parts o.f repentance are contrition and ~aith. 

We must live and die .for the sola .fide as opposed to the~ 

opere operato •· 

Article XIII: Of the Use of the sacraments 

0.f the Use o.f the Sacraments they teach that th8 
Sacraments were ordained• not only to be ·marka ~ 
pro.fession among men. but rather to be signs and 
testimonies of the will of <Jod toward ua. 1nat1.tnated 

29. D>id •• P• 216. 

30. Francis Caasilly. Religion Dootr1.ne ~ Praot1.ee. 
P• 261. 



to awaken and con!'1rm faith in those who uae them. 
Wherefore we must so use the Sacraments that raith 

.be added to believe the promises which are orfered 
and set forth through the Sacraments. 

They therefore condemn those who teach that the 
Sacraments justif y by the outward act. and who do 
not teach that, in the use of the Sacrament•• faith 
which believes that sins are forgiven. is required. 

In his writings Luther often refera to the August1D1an 

maxim: "Not the Sacrament, but the faith of the Sacrament 

justifies." Luther insisted as much as Augustine on the 

teaching that predominates in the writings of St. Pau1, 

namely, that we are justified by faith a1one. Since "~a1th 

cometh by hea ring, and hearing by the Word of God.• Luther 

felt that the reception of Christ in the Sacrament wou1d be 

in vain if He were not at the same time distributed and ap­

plied through the Word. That was the danger he saw in the 

Catholic masses where the preaching of the Word was rele­

gated to the gackground. He feared that the Sacrament then 

degenerates into vain and barren formality and falls into 

contempt.31 The Sacraments should be uaed only together 

with the Word, for they benefit only by means of faith. 

'l'his faith is ·wrought by the Holy Spirit through the Word. 

Unbelief frustrates the salutary effect of the Sacraments. 

Mark 16, 16: "Be that believeth and ls baptized shall be 

saved; but he that believeth not shall be damned." Acta 

a, 36& "And as they went on their way. they came unto a 

31. Julius Kastlin, ~·~·•Vol. X, P• 195. 



certain water: and the eunuch said• See. here 1s water; 

what doth hind.er iae to be . baptized? And Philip aaid. U 

thou bel1evest with all thi~e heart. thou mayest." . Bo~ 

the outward rite, but .faith which accompanies this rite 1• 

what secures the benef'its of the Sacraments for the 1nd1-

vidual. 

The Romanists .fa il to place the proper empbaa1• on 

36 

the .!2!!, .fide. They come again with their~ opere oper­

lli teaching concerning the use o.f the sacraments. '!be 

Council of Trent has decreed: "I.f anyone saith that the 

Sacraments of' the Hew Law do not contain the grace which 

they signify; or, that they do. not cont'er that grace on 

those who do not p lace an obstacl~ thereunto; aa though 

they were merely outward signs of grace or justice rece1Yed 

through f'aith, and certain marks o.f the Christian profess­

ion. whereby believers are distinguished amongst men .from 

the unbelieyera: let him be anathema. U any one adth• 

that grace. as .far as God'• part is· conoern•d• 1a not g1Yen 

through the said sacraments. always. and to a11 men. eYen 

though they receive them rightly. but (only) aomet1m••• and 

to some persons: let him be anathema." 32 'l'he Roeen1ata 

maintain that the Sacraments contain grace not in the aaa, 

aense that a subject contains an accident. a plaoe conta1.na 

a thing• or a vessel contains a liquid• but they oontain 

32. Philip Seba.fr.~- ill.•• Vol. II. '7th Se••·· Canon 
VI and VII. P• 120 .f. 



grace by way of cause and 1netrumenta1ly. Steyaert says 

that they are not only signs of' grace., like those of the 

old Law, but al.so instrumental causes., from which it 1a 

proper to derive it.33 The stumbling block for these Cath­

olic theologians is the sola ~· They cling to their rea­

son and rationalize tha t they must do something to w1.n Ood'• 
favor·. They fail to understand that we are unable to do 

anything to merit God's gift. 'l'hey make juatlf1oat1on a 

reward rather than a gif't. '!'hey are ready to admit that 1.t" 

the Lutheran teaching of justification is the correct teach­

ing (as we know it to be from Boly Scripture)., than there 

can be no place for the ~ opere operato theory oonoerniDg 

the use of the Sacraments. From one of' their standard works 

in the field of dogmatics we quotes •'l'be aaoramental ayatea 

or the Reformers flowed. quite logically from their .t"alae 

idea of justification. · If' justification really consisted 

in a merely extrinsic application of' the merits o.t" Jeaua 

Christ., which cover the sinner and hide his wickedness . 
trom the sight of God., and if' faith were the only thing 

whereby man is justified it would be perf'ectly proper to 

regard the Saoramenta in the aense ot wthe1~ •• a kind or 
acted aermons calculated to sustain f'aith. Quite cona!ftl­

antly., there~ore. did the Augsburg Oonf'eaa1on •oond8111D -t:ho•• 
•ho hold that the Sacraments work juat1.t"1oatlon ~ opertt 

33. Joseph F. Berg., ! Synopaia ~ ~ llora1 ftaao1og !l!. 
Pater pen.. P• 362 t. 



o_perato • , n ;34 

The validity o:f the S-cramenta 1s not dependent upon 

the persona l or or :ficia l character or the minister. 1'he1r 

validity rests on their divine institution. They haYe their 

efficacy in themselves . The minister's unbelief oou1d not 

invalidate the promise of forgiveness made by <Jod. ID.ther 

wrote: "Our faith and Sacrament must not rest on the person. 

be he godly or wicked, orda ined or unordained• called or 

sneaking in, the devil or his mother. but on Christ. B1a 

Word, His off ice , His connnand and ordinance." 1'he Catho11oa 

teach that only t he ordained priest can forgive s1na and 9 ef­

tect" the s a craments, and that his "1ntent1onn 1s esaent1a1 

in this matter.35 The Council of '!'rent went on record alao 

for this teaching . "If' any one saith. that. 1n mJ.ni.atera. 

when they e.ffect, and con.fer the sacraments. there is not 

required the intention at least or doine what the Church 

doaa: let him be ana thema." 36 Again we see wlJ7 it waa ao 

important that the fathers restore the aola fide which bad 

been crowded out by the Romanists. 

'lhe controversy between the~ fide and the~ opera 

QPerato would perhaps not have been raised 1t' our adversar­

ies had kept in mind that the Sacrament• are the Y1a1b1e 

Word. 'l'be false teachers agree with us that preaching• ml-

M • .Joseph Pohle, 22.• ill.•• Vol. x. P• 122 r .. 
35. 'l'h. Bngeider ,!!. !!!•• Popular Spabolloa. P• 105. 

36. Philip Schaff• .21?.• ~-•Vol.II, '1th Se•••• CaDDII 
XI, P• 121. 



less it 1o rece ived by faith, does not benefit the hearers. 

It rather increa ses their responsibility. Concerning the 

uae or the Sacraments, however, they teach that God operate• 

with His grace whenever men merely use them. 'lbe Sacrament• 

are nothing more than the Word of God attached to a a-ymbo1. 

'l'he Word of God does not benefit a person who doea not be­

lieve; so also an unbeliever ls not benefited by going 

through t he action of being baptized. '!'he Sacraments, like 

the Word, benefit only those who embrace them by faith. 

'!'hey benefit sola flde.37 

Article XX: Of Good Works 

Our teachers are falsely accused of forbidding 
~ ~~- For their published writings on the 'l'en 
Commandments, and others of like import. bear wit­
ness that they have taught to good purpose concern­
ing all estates and duties of lire. as to what es­
tates of life and what works 1n every calling be 
pleasing to God. Concerni.ng these things preachers 
heretofore taught but little. and urged on1y child­
ish and needless works, as particular holy-day•• 
particular fasts, brotherhood.a, pilgrimages. aer­
vices in honor of saints, the uae of roaari••• mon­
asticism, and such like. Since our adversaries 
have been admonished of these thing•• they are now 
unlearning them, and do not preach these unpror1t­
able works as heretofore .. Beside•, they begS.n to 
mention faith, of which there was heretofore ~•1-
ous silence. '!'hey teach that we are justified not 
by works only, but they- conjoin raith and work•• and 
say that we are justified by faith and worke. '!his 
doctrine ia more tolerabla than the ronaer one. and 
can afford more consolation than tbe1r ,old doctrlne. 

Poraamuch. therefore• aa the doctrine cone•~ 
faith. which ought to be the chler one in the • 
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has lain so long unknown, as &11 must needs grant 
that there was the deepest silence in their aermana 
concerning the righteousness or faith, while only 
the doctrine of works was treated in the churches, 
our teachers have instructed the churches concern­
!!!& faith as follows: ---

First, tha t our works cannot reconcile Qod or 
merit forg iveness of sins, grace, and Juat1.t'icat1on, 
but t hat we obta in this only by faith, when web­
lieve tha t we are received 1.nto favor tor Christ•• 
sake, who alone has been set forth the Mediator and 
Propitiation, 1 Tim. 2, 5, in order that the Patber 
may be reconciled through Him. Whoever, therefore, 
trusts tha t by works he merits grace, despiaea the 
merit and grace of Christ, and seeks a way to CJod 
without Christ, by human strength, although Cbr1at 
has aaid of Himself: I am the Wat' the 'rruth. and 
the Life. John 14, 6-:" ~doc riii't.conceruSug 
i'afth ls everywhere treated by Paul, Bph. 2, 81 
!t grace are Z!?. saved through faith; and that not 
.2! :yourselves; it is the girt ot dod,"not ot WOHa, 
etc. - - - # ~ - ___. -

And lest any one should cra!'tily say that a new 
interpretation of Paul has been devised by us, th1a 
entire matter is supported by the testimoniea of the 
Fathers. For Augustine, in many volumes, detenda 
grace and the righteousness of faith, over aga1nat 
the merits of works. And .Ambrose, in h1a De Vocatione 
Oentium, and elsewhere, teaches to like erfi'ct. Par 
In his De Vocatione Oentiwn he says as followas Re­
demption by the blood ot Christ would become _gt lit­
tle value, neither would the preeminence of man'• 
mks ~ superseded by t he mercz ot God. 'f1 Juat1(i­
cation, which ls .wrouiht"'tbrou~ "i)ace, were due _g 
the merits going bef'ori, .!.2 !.! --2. ...!.• not tbe""?ree 
gifiiof a donor, but the reward due to"the--i.t,'o:rer. 

t, although tiirs cfoctrlne is deap1aed by the 
inexperienced. nevertheless God-rearing and anzS.oua 
consciences find by experience that it brings the 
greatest consolation, because oonactences cannot be 
aet at rest through any works. but only by ta!.th. 
•hen they take the sure ground that ror Christ•• sake 
they have a reconciled Ood. All Paul teaches Rea. 
5,1: ~~justified~ ta1th, we have peace with 
Clod.~ whole doctr!'ne ls to~e referred to tlial 
conf'l1ct or the terrified conscience; neither oan 
it be understood apart .from that conflict. '!her.­
tore inexperienced and profane men Judge 111 0011cern-
1ng this matter, who dream that Cbriat1an righteoaa­
neaa is nothing but c1v11 and ph1loaoph1cal r1ghl­
eousness. 


