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GUIDING PRINCIPLES FOR THE PARISH 

MINISTRY IN OUR SYNCRETISTIC AGE 

I. Introduction 

The division in the Christian church today is ap- 

palling. Hever before in history have there been more 

denominations, sects, synods and branches of the out- 

ward Christian church, each claiming to follow the whole 

counsel of God, yet each condemning the other because 

of error. Besides those which call themselves Chrirt- 

jans, there are mny atheistic groups that proclaim only 

the teachings of men. The answer for these divisions is 

found in the words of St. Paul to Timothy: "Now the 

Spirit speaketh expressly that in the Teeten times some 

shall depart from the faith, giving heed to seducing 

spirits, and doctrines of devile".> The sole cause for 

these divisions is the false doctrines brought into the 

church thru the workings of Satan and hie helpers, for 

Satan realizee only too well that in unity there is 

strength. Thus as long as sin and the devil remain in 

the world there will be divisions among men. Our answer 

  

1. 1 Timothy 4,1. 

 



to this, however, will not be one of futilism. For St. 

Paul says emphatically: "That ye stand fast in one 

Spirit, with one mind striving together for the faith of 

the Gospel"= To reach that foal of complete unity in 

the faith of the Gonpel will be the sincere prayer of 

every Christian. 

Why then does God allow these divisions today? 

Here again Paul points out to us: "For there murt be 

also nereries® among you, that they which are approved 

4 God allows these may be made manifert among you"s 

divisions in order that we mipht mark them as being 

contrary to His Holy Soriptures, and that we in com- 

bating error, might strengthen our faith in the truth. 

The diversified nature of the ministry will bring 

us into contact with false teachers, erring churches, 

and heresies. Each heterodox church in the community 

influences the work and life of our church in varying 

degreee. On the North American continent, where numer- 

ous denominations and sects exiet side by side, and 

  

2. Philippians 1,27. 
3. According to Joseph Henry Thayer, Greek-English 

Lexicon, p.16, dtp #615 originally meant “Ones chosen 
Opinion". However, at times according to the context, 
it took on the meaning "an opinion varying from the true 
exposition of the Christian faith". Thus the- common 
connotation "heresy" or "sect" took form. Ye must be 
careful in speaking of others ar heretics. Only the 
insistance and perseverence in error Stamps onc as a 
heretic and of heterodox faith. 

4. 1 Corinthians 11,19.  
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where new religious bodier spring up almort yearly, a 

consideration of their relation to us becomes imperative. 

It ie the purpose of this thesis to consider the prin- 

Ciples involved in all contacts with the heterodox 

churches. In order to include the many diverse contacts 

Which the pastor makes in his ordinary parish ministry, 

it is necessary to divide these principles into two main 

groups - the one dealing with underlying causes and pre 

blems, the other froup dealing with specific and perron- 

al contacts. In the last analysis it will be seen that 

all contacts revolve around the one basic principle of 

S0la Scriptura - all the other principles being parts 

of it. Yet in order to become conscious of the prin- 

ciples which flow from this main artery of strength, we 

Make the above divisions. 
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II. The Underlying Principles which we mast observe in 

our Dealings with Heterodox Churches 

During this present year: the thoughts of our pastorer 

and congregations are turned to the celebration of the 

100th anniversary of the founding of our synod. “e are 

thanking God from the bottom of our hearts for preserv- 

ing the Gorpel in its purity among us for #0 long a time. 

In prayer we ask Him to protect us aguinst any apostasy 

in ths future. Because of the diversified nature of the 

Christian church today, however, we know that we shall 

face dungerr in the next 100 yearr which will affect us 

in a larger measure than wae the case during the 100 

years thru which we have just passed. The greatest of 

these dangers may be claseified under three main heads: 

Unionism, Indifferentiom, and Separatiesm. They gnaw at 

the very roots of the Christian church, and unless we 

check them in an organized way, our synod will either 

sink into modernism or die out. Just now, when these 

problems are especially headlining our thinking because 

of the efforts of heterodox churches to unite into one 

protestant group, it is well to look at the principles 

which must motivate our thinking. let us consider cach 

in turn.    



  

A. The Problem of Unionisn 

1. The Scope of Unionisn 

Underlying all proposals for closer cooperation 

among the churches is the thought of unionism - a union 

of all Christian churches into one large church. The 

idea ir certainly God-pleasing if such a union would 

not mean a compromise of truth with error. In hier 

Epistle to the Ephesians in speaking of the unity of 

the church Paul the Aportle says: "f111 we all come in 

the unity of the faith, and of the knowledge of the Son 

of God, unto a perfect mn, unto the measure of the 

Stature of the fulness of christ .5 But if such a union 

of churches brings about any loss of doctrine, any loss 

of the pure “ord, then it is not in accord with the 

Bible. Wor St. Paul also says in his first Epistle to 

Timothy: “Perverse disputings of men of corrupt minds 

and dertitute of the truth... from such withdraw thy- 

self" .§ fhe proposals advocated by mort churches today 

center in cooperation which wonld combine truth with 

error to such an extent that the word "unionism" itself 

has come to mean a working and worshipping together 

regardless of doctrine. Satan is very anxious to pro- 

mote such unions, for he knows that they weuken and de- 

etroy Christ's church on earth. We see the results of 

  

5. Ephesians 4,13. - 
6. 1 Timothy 6,5. 

   



  

his work in the 01d Testament when he led the children 

of Israel to worship the heathen gods. During the Hew 

Testanent era he has craftily formulated error after 

error so that the Christian church is divided, and is 

now trying to effect a union of error with the remain- 

ing truth co that also that truth may vanish. Therefore 

the Chrietian church must be on its guard, especially 

today “hen we find thir spirit of false union so strong. 

The Christian church mst guard itself against any loss 

of the Gospel of Christ. False unionism will bring 

about euch a loss. Let ue see why this is true. 

2. The Implication of Unionism 

In tneory, unionism has one goal = the outward join- 

ing of all churches into one non-denominational head. 

Hovever, in practice, this final goal can only be reach- 

ed by meaner of preparatory steps. Dr. Fritz gives us a 

fine summary of these prepsratory steps: 

Therefore such things ae pulpit and altar 
fellowship, union services, common church 
work, the merging of church bodies, and the 
like, an the part of such as are not in dectrin- 
al agreement are forbidden as being unionsin, 
which is contrary to the “ord of God; also such 
things as attending church services of hetero- 
dox congregaticns for the purpose of worship..., 
receiving members from other denominations with- 
out assurance that they agree with us doctrinal- 
ly, calling in a pastor of another denomination 
to baptize a child, asking heterodox Christians 
to be sponsors at Baptirem, singing or playing 
in the chureh services of the heterodox and 
thereby uniting with them in common worship, 
sending children to sectarian Sunday schools, 

   



exchanging delegates with the heterodox church 
bodies, joining "minirters' unions" or regular- 
ly attending their meetings, etc. And also any 
religions exercises (prayer, religious address 
or Sermon, religious hymns) in connection with 
fchool cormencements, so-called baccalaureate 
Bervices, and the like, or religious exercises 
of any kind in connection with political meet- 
ings, or other meetings of eivio bodies, when- 
ever memberr of different fienominations take 
part, is unionism. 

Although many of there points will be discussed in more 

detail under the heading of "Specific Principles", let 

us look at the three most common means thru which 

temptation comes to us now and which form the basis 

of almost all contacts - namely Pulpit, Altar and 

Prayer fellowship. <A study of these points reveals 

the principle thet rules all unionism. 

4. Fulpit fellowship 

Pulpit fellowship implies that preachers of the 

various denominations preach in pulpits outside of their 

respective denominations. This form of fellowship is 

rather freely practiced by modernistic churches today. 

An exchange of pulpits naturally appeals to them and is 

to their advantage because of their emphasis of purely 

moral goals. People would rather believe in their 

worthiness before God than in the words of the Bible 

which tell them they are corrupt and enemies of God by 

mature. Pulpit fellowship between a modernistic church 

  

7. John H.C.frits, Pastoral Theology, pp. 215-216 

PRI SLASE MISMURIAL LIBRARY 
CONCORDIA SEMINARY 

St. LOUIS, 1k 

   



and a church which preaches the Gospel would therefore 

result in an ultimate strengthening of the modernistic 

church because of the popular retionalistic trends of 

the modernists. 

Yet pulpit fellowship is "per se" a sign of oneners 

of feith. A pastor preaching in another's church in a 

reguiar service would appear to all peopie as having 

like faith with that cimreh in which he is preaching. 

fo interpret it to mean that there sould still be doc- 

trinal controversial issuer between them would be il- 

logical, In any organization one who is accepted as a 

brother, especially one who is called upon to perform 

an official funetion in an official service of the 

orgenizetion,certainly is rightly looked upon as being 

of the same mind and beliefs as the other members. 

Therefore, because of its confessional character® pul 

pit fellowship ie wrong when practiced with a hetero- 

dox church body. f : 

This, then, is the principle which we mast observe 

in any question of unionism, namely; ““here a confession 

of faith is involved we cannot worship together with a 

hetercdox group. This principle would stand even if the 

heterodox preacher would preach a sermon with which we 

could agree. MWevertheless, by allowing him to preach in 

  

8. see ER. Eckhardt, Homiletisches Reallexikon, Yol.4A 
p. 657 and Vol. GA, p. 21 ror a detailed discussion. 

 



our church we would be endangering our faith with the 

constant temptation of indifference to existing error, 

besides giving others the impression that we agreed with 

them in ali points. Ye cannot let personnkitias influence 

us when God's Yord is involved, but mst judge every man 

according to his doctrine. John admonishes us: "Beloved, 

believa not every spirit, but try the spirits whether 

they be of God: because many false prophets are gone out 

into tne worla".? 

b. Altar fellowship 

This principle of doctrinal unity is seen even more 

clearly in the case of altar fellowship. That is becsuse 

the Lord's Supper is a confession of our -faith in the 

teachings of our church. ‘Whenever a Lutheran partakes 

of the Lord's Supper he is receiving the forgiveness of 

his sins and strengthening his faith in communion with 

his fellow Christians. For the Lord's Supper is a blesz- 

ing God has bectoved upon His church to strengthen then 

in unity with the bond of peace. Thus by communing at 

the sane altar with his fellow Christians, a person is 

Giving public testimony that he is one in faith with them. 

fithough outsiders may attend the clmrch services, no 

outsider may partake of the Lord's Supper in a Lutheran 

church, for to have altar fellowship would require doc- 

trinal unity. 

  

9. 1 John 4,1. 
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The arrument is sometims raised that Luther hin- 

self celebrated the Lord's Supper with Martin Bucer, a 

Zvinglian, Bucer and his companions came to Luther on 

May 21, 1536 in an effort to unite Zwinglian and Lutheran 

theology. Luther and hig companions were under the im- 

pression, after four daye of discussion, that Bucer was 

in f911 agreement with them. The next Sumay the Lord's 

Supper was administered, and Zwinglians and Lutherans ate 

side by side ths body and blood of our Lord Jesus Christ. 

However, this Yittenberg Concord did not accomplish its 

purposs., For the agreement wae not sincere on the part 

of Bucer, Both Bucer and Luther accepted the phrase 

"true presence", but Bucer later interpreted this true 

bresence in spiritual symbolism, contrary to the “ord. 

Shen Luther learned this fact, hs could and did no long- 

er retain fellowship with Bucer. Thus lutner followed 

the principle that there must be unity in doctrine before 

there can be fellowship in practice.? 

G. Prayer Fellowship! 

With the quertion of prayer fellowship the principle 

finds quite a bit of difficulty in practice. This is due 

Mainly to a confusion of the universal prayer of all 

  

10, Quoting from Hasting Eells, Martin Bucor, p. 201: 

"Shey gave each other the hand of Christian fellowship, 
recepnizing each other as brothers in the Lord, while 

Bucer and Capito shed tears of joy at a sight that six 
years before heemed all but impossible". For a detailed 

account see also Concordia Triglotta, pp. 977-979. 

il. Eckhe rat, Ope eit., Vol. 3A, De 974.    
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Christians and prayer fellowship among Christians whe 

have a local membership in a visible church. The one 

concerns the right of a Christian belonging to the un- 

iversal invisible church to have fellowship with his 

members of thie "Una Sancta". We would find an example 

of this in the praying together of individual Christians 

in cases where no regular service could be held. Cer- 

tainly no pereon would deny any Christian this privilege 

and blessing. The other concerns praying together with 

people of heterodox faith in a confessional service. In 

this case it would take on the character of a confession 

of faith before men and therefore the principle of doc- 

_trinal unity before fellowship must be upheld. Perhaps 

we could draw one of the inferences of this main prin- 

ciple in this individual case and say: “Wherever prayer 

would create a valid impression.in the minds of the 

people that there is no difference in belief among those 

who pray, there it would be wrong to pray with heterodox 

churches -no matter what the oocasion. : 

5. The Roots of Unionism 

Let us now turn to thea causes of unionism, for from 

them we will be able to form our general principles clear- 

ly. These roots or causes of unionism go far deeper than 

we at first suppose. Eckhardt in his Real-Lexicon sums 

them up into four major pointasa” 

  

12. Kokhardt, op. cit., Vol. 6A, p. 14. 
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1. unbelief 
2. indifference to doctrine 

4: the work of the devil 
We can readily see that any one of there points is 

able to bring about a completely liberal and unionistic 

church, Unbelief with its rejection of the doctrinal 

bointe; indifference to doctrine with its inevitable 

result of impurity and error; lack of witnessing with 

its deadoning effect on faith and resultant indifference 

and unbelief; end the work of Satan constantly seeking 

to destroy the Chrirtian church - all work together to 

bring about the modernistic, unionisetic, synoretistic 

church, 

Yet we may feel that another cause plays into the 

picture. If we consider the social pressure on the 

American mind today, porhape we can answer the question: 

"Why is this unionistic spirit so common in America?" 

From history we learn that man has always looked for 

unity and its resultmt power. Before the Reformation 

the church was united and preeented a strong outward 

front to the surrounding heathen world. Today America 

is among the leaders of the world in social, economic, 

political, recreational, scientific, and almost every 

other major field of concentration. This fact is often 

pointedly expressed in the phrase; “world champion". 

fo an American boy growing up in Amerioa, unity is the 

source of strength. However, one of the big problems 
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in this unified strength is the great amount of religious 

Segregation. Although the American prides himself in 

religious liberty and complete toleration, his mind is 

continually seeking a way for unity, aleo in the religious 

field. The viewpoint is not from a deetrinal, but from 

a nationalistic angle. . He would like to see America the 

dominating power also in the religious field, an impos- 

sibility withont union of some sort. This then becomes 

a goal to be achieved thru church negotiations. fo quote 

Rev. Wm. brenner: "In many of the denominations around 

us the supreme question is not what does the Bible teach   (who cares about these theological problems?), but how 

san we reform society and make a showing in the world so 

that all mon will bow in submission to the teaching of 

the "Man of Nazareth" and the “Kingdom of God" be estab- 

lished on the earth?" Thus ereeds are belittled, in 

order that social service and nationaliam may be exalted. 

That these causes mike up the real roote of unionism 

Gan be seen by the methods proposed by various churches 

for union. Soederblom in his book on "Christian Fellow- 

shipr=* presents three ways for the churches of Christen- 

dom to join together. They are; 

1. the method of absorption 
2. the method of faith 
3. the method of love 

13. See %m. Brenner, "Dangerous Alliances", 2 ets 
on paonien. pp. 45-46. 

athan Soederblom, Christian Fellowship, p. 115    
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1.. The method of absorption is the method Rome uses. 

Rome would have all other denominations abolish their - 

doctrines and ceremonies and join Rome as the only 

Saving church, Even Soederdlom states this would get 

Us nowhere, 

2. The method of faith, ascribed to Luther, is the method 

in which creeds and doctrines of the Bible must form the 

basis of union. soederblom, however, does not accept 

this method because the actual thoughts of faith are 

Supposed to have freedom of range. 

3. Soederblom's solution is the method of love. He 

believer that Christian cooperation without regard to 

Greeds or deeds will result in a united front against 

evil. Practically 100% of false unionism today is based 

on this method of ilove. 

Furthermore, we can see the purely social reasoning 

in the urgunents advanced by those who wish a syncretistic 

union. Some of these arguments are; 25 

1. "We don't Let brotherly love rule our thinking when 

We deny fellowship to others. Se must have patience with 

the weak who cannot understand the great truths of Scrip- 

ture". Ans: It is God's Word which determines what is 

required by and involved in Christian love. The God- 

pleasing way to treat the Christian's weaknesses in 

doctrine is to teach them patiently the whole truth of 

  

15. For a detailed summary see Eokhardt, op. cit., 
Vol. GA, p. 14. Also F. Pieper, Unionism", Pampalets on 
Unionism.   
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Scripture. Actually the greatest show of brotherly Love 

ig not to overlook error, but to expose 4t. 

2. "The one who is of heterodcx faith can be just as 

faithful a Christian as the pastor Sho abides by all the 

doctrines of the Bible. He ie merely confused in one or 

two minor points". Ans: Christ thru the Apostle Paul tells 

ue that a little lsaven leaveneth the whole loar.*§ 

Small errors will tend to vitiate the entire body of 

doctrine. One who will not correct an error which is 

clearly against the Vora eannot be as faithful a Chrirt- 

jan as the person who holds to all Biblical doctrines. 

5. "There are many non-fundamental doctrines found in the 

Bible, ™o make church union depend “on agreement in 

there doctrines also, is foolish". Ans: Although non- 

fundamental doctrines do not create saving faith in 

Christ, they my not be dispensed with in an effcrt for 

union. St. Paul tells ue: "All Soripture ie given by 

inspiration of God, and is profitable for doctrine, for 

17 
reproof, for correction, for instruction in: righteousness" 

Whoever dispenses with any doctrine of the Bible, fun- 

damental or non-fundemental, denies both the divine 

authority and the perfeotion of Holy Soriptures?® #- 

though we strive for union, we cannot condone error. 

  

-116. 1 Corinthians 5,6. 
17. 2 Timothy 3,16. 
Lf. Baier's Compendium, Vol I, p. 65, quoted in 

Pieper, Christl tobe Dogmatik, Vol.l, p. 1035. 
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4. "The churches, including the Iutheran church, would 

certainly recoivo much benefit ani strength thru unity". 

4éne: God varne us not to be led away by false teachings.+? 

fn outward union dees not necefsarily mean strength ae 

history co often has show, but san, as in the case of 

the churches of Germany before thie last war, rmean : 

weakness. 

5. "If we admit that there are Christians in other churches, 

why do we refuse to participate vith them?" Ans: Ye 

cannot tell who the Christians are, end if we should Enow, 

we cannct condone the error which they tolerate. It is 

the errer and not the Christians againet which we are 

contending. These Christians are Christians in spite of 

the error, and it is up to them to realize the error and 

either correct it or join a church which has no error. 

Wrong is never made right by the fact that good people 

thru heedlessness or ignorance are identified with it. 

6. "We sre causing splits in the unity of the church and 

hindering the Kingdom of God™. Ans: We are: following the 

Word of God. God is building His chureh on earth. As 

believers in God'"e Yord we are God's children in faith. 

It is those who reject the pure Word of our Lord who are 

causing divisions in the visible church of our Lord. 

7. "I still keep my Lutheran faith, even though I might 

participate outwardly in a service in another church. 

  

19. iatthew 24, 4.5.11. 
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Then too, I can find no error in the teaching. Many of 

their songs are the same as ours.” Ans: To participate 

outwardly in a service of ancther congregation is deceit. 

Most ceremonies are expressions of faith. Even though 

& tong may be the same aS ours, Singing is part of the 

worship and God har forbidden us to worship with those 

Who are not in faith with us.2? 

8. "If only those Christians can hold fellowship who are 

agreed in ail articles of doctrine, there will never be 

unity". Ans; History itself disproves this. Ye have 

Seen, even in America, that every union in agreement 

with doctrine has strengthened the churches. Our synod 

ie a good example of this, rising from the smell colony 

of Saxcn immigrants to its place in the Synodical Con- 

ference today. . 

9. "You are being exclusive, narrow minded, arrogant and 

proud te say that you have the truth and others are in 

error", fms; Ye place our hope in the Bible as the only. 

basis for our faith, following the words of St. Paul: 

“For I am not ashamed of the gospel of Christ: for it is 

the power of God unto salvation to every one that be- 

21 lieveth" Whoever will not accept the words of the 

Bible is not following the will of God expressed further; 

"Let the word of Christ dwell in you richly in all wisdom." 

  

20. 2 Thessalonians 3,6. 
2L. Romans 1,16. 
22. Colossians 3,16. 
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4. The Faisce Premises of Unionisn : 

In oxaiiining these argunents, three false premises 

of unisnists came to our minds. They are: 

&. 411 false doctrine is due to misunderstanding. 

But this it act the case. In every issue there must be 

& clear wndsrstanding of doctrines. fhe funiamental 

Purpose of unionists however, is not to obtain clarity 

and unity in doctrine, but social benefits. Doctrine 

‘taus becomes a side-issue. 

bd. The premise set forth by Barthianism, advocated 

by Keller®5 showing that unioniem is desirable in that 

@ach body would dirferently present the truth. According 

to his view, the Lutherans would show. forth the gracious 

God, the Eresoyterians would stress the sovereignty of 

God, the Catholicos would lay emphasis on the just God and 

his church, and so on. By bringing all these views to- 

gether you would get a clearer view of the “whole truth". 

However, such a union would be imposeible since these 

different views show entirely contrary opinions which 

could not possibly work together. 

Gc. Perhaps the moat illogical premise of unionists 

is that a united Christendom Gan more successfully over- 

come atheism. That would be true if the union would be 

truly Christian. However, many unions are effected today 

With little or no regard to doctrine, and produce a 

  

23. Adolf Keller, Karl Barth and Christian Unity, p. 8&8.   
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a looser and more modernietic theology. Even without 

the proposed national unions the American clarches were 

heading toward liberelirm. The answer to this is not 

more and looser unions, but unione which bring Christ 

back to the pulpits, which replace human reason with . 

the Ford of cod. 

The fundamental reafon behind all these arguments 

is that it places social reasonings before the “ord of 

God. Yet we remember the words of St. Paul to the 

Corinthians: “For the wisdom of this world is foolishners 

with God."24 sc in spite of the efforts of men to the 

contrary, the Yord of God will remain supreme. 

5. The Definite Principle 

But with Scripture as our guide there can be no 

Slipping to and fro; no arguing which man's opinions 

will work out best. God's opinion ani wisdom rule. 

Paul's letter to the Ephesians beautifully portrays the 

development of true unity. In chapter 1 Paul points out 

the power of the church's unity with Christ as the Head 

of His living clmrech. In chapter 2 he brings out the 

Source of this unity, pointing out that it is the result 

of the suffering and death of Christ for us. In chapter 

5 he shows us the development of this unity thru revelation- 

thru the Word of God. The first step towards union nust 

  

24. 1 Corinthians 3,18. 
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always be oneness in faith in the “ord of our Lord. 

Unity in faith comes first, Christian fellowship fol- 

lows. This has been the basic principle of all true 

unions thut have taken place throughout the years and 

must continue to be the basis also for us. ‘Ye have the 

examples of the "Yittenberger Concordia" and the synod- 

ical Conference which followed this principle and re- 

ceived the blessings of God. And with this principle 

a6 a basis for all unions, all secondary rules and 

principles easily follow.25 we name the following: 

1. to base all unity in our chirch on the 
doctrine of Scripture 

2e to depart from all unionistic organiza- 
tions which would endanger our faith 

3. to strive for union with heterodox churches: 
only on the basis of the doctrine of 
Seripture. 

6. A Word in Carrying out this Principle 

The road in following this main principle of unity 

in doctrine before fellowship has been slow and hard. 

The Akron-Galesburg rule, 76 formulated in 1875, express- 

ed the principle which the Lutheran church still upholds 

today in the following words: "Lutheran pulpits for 

Iiutheran ministers only; Imtheran Altars for Lutheran 

communicants only" ,27 This principle is in full accord 

with God's Yord. It involves the rejection of all 

  

25. Eckhardt, op. cit., Vol. 6A, p. 19 
26. Weve-Allbec . History of of Lutheran Church in 

America, p. 160 
ov. “the sane eonvict ion was also expressed in the 

Minneapolis Thesis of 1925.   
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false unionism and syncretien. Although the WeleOare 

in 1920 sanctioned this Galesburg mle in the Yashington 

Declaration, today many of their conrregations ignore it. 

Therefore it is necersary for us not only to examine the 

official statements of a abhurch, but also to look at what 

is actually taught in their churcher before ve can think 

of church fellowship. ‘Ye find more examples of this. 

According to the "Confersional Resolution" of 1929 we - 

mst admit that the Lutheran World Gonvention ise soundly 

Lutheran. To quote from their confession: 

The Lutheran World Gonvention acknowledges the Holy 
Seriptures of the 61d am Hew Teetaments as the 
only source and infallible norm of all chureh doc- 
trine ani practice, snd sees in the confession of 
the lutheran chureh, especially in the Unaltered 
Augsburg Confeersion and Luther's Small Catechism 
a pure exposition of the Yors of God. 

But it murt be kept in mind thet the Scandinavian 

Lutherans are ecumenically minded, having religious 

negotiations with the anrlicans. Furthermore, more 

conservative Lutherans consider as a difficulty the 

Work of the United Lutheran Council of america in 

the Federal Council. 

  

27. United Lutheran Church. 
28. Weve-Allbeck, op. cit., DD. 364-365. 
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7. A Look to the Future 

Af we consider the pro's and con's of unioniam, 

thoughts of the future come into our minds. What will 

be the situation 10, 20, 59 years from now? Although 

we cannot look into the future, we know the trends of 

our day. “e know that union is proposed on every fide. 

It wold be a great blessing to the church if the many 

Sections of the church could be brought together in a 

true union. The cause of the Bible would be greatly 

helped if a strong union could be effected. However, 

history ar well ar the Bible shows us that this cannot 

be brought about by syneretirm. ‘The syncretistic unions 

of the past only weakened instead of strengthened the 

church. In this day of divisions and schisms, however, 

cur minds become cluttered up with thoughts of disagree- 

ments and bickering so that the clear concept of the 

church's unity in Christ ar an actuality seems vague 

and clouded. If we would bear in mind that there is 

& union of all Christians in one Holy Christian Church, 

We would not grieve over the apparent universal division 

of Christendom which we see. In our dealings with others 

we ought never let our well-meant efforts degenerate in- 

to a striving for an outward unity or a sign of inward 

unity when we have no tangible evidence to disprove a 

union with the "Una Sancta".”* The church must not 

  

  

29. F. H. Enubel, "That They all may be One", 
Pamphlets on Unionism. , : 
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permit itself to be tempted into an effort to make a 

Shallow displey of strength before the world by a sup- 

posed "united fxont" when actually that unity does not 

exist. But if we do unite on a doctrinal basis, 76 

can be sure that God will bless us with outward union 

also,



B. The Problem of Indifferentiem 

1. The Problem statea*? 

Indifferentism can be defined as a disregard of the 

Words of Scripture. Paul tells us ve are to prize the 

Bible with the words: "Let us hold fast the profession 

of our fuith without wavering, for He is faithful that 

promised "4 Indifferentism, however, fosters an atti- 

tude of neglect towarde the Yord of God, with the pur- 

bose of by-pasring any difficulties. Indifferentism 

Gan develop from smaller points of doctrine and practice 

to the major indifferentism "hose premise regards all 

religions as eaual, setting up moral standards as the 

criterion of Christianity. The indifferentistic view 

to some or all doctriner is found in every church which 

does not follow the Bible fully, and always leads to 

a looser and more Liberal theology. In our dealings 

with heterodox churches, this indifference to doctrine 

will usually be one of the first obstacler to confront 

us. Therefore a short discussion of indifferentism ir 

justified. 

2. The Implication of Indifferentism 

Indifferentiem is the indulgence of false doctrines 

  

30. Cf. Eckhardt, op. cit., Vol. 4A, p. 579. 
SL. Hebrews 10, 23. 

 



in the church. The argument is raired by those who are 

indifferent that brotherly love should overlook the 

faults of brethren, and therefore we have no right to 

deny fellowship to a heterodox church on the grounde of 

indifference to doctrine, since we are thereby creating 

Schisms and splits in the church. Yet such an argument 

cannot stand. God wants us ta forgive our brethren when 

they sin against us, but nowhere does He say that we can 

forgive them for eins committed againet God Himself. 

For this is actually what indifferentiem means. God har 

given us His Word - told us to guard and follow it. 

Paul says; "All Scripture is given by inspiration of 

God and is profitable for doctrine, for reproof, for 

correction, for instruction in righteousnesa".°= If 

fone then say: "This is not an important doctrine, and 

We can overlook that one", they are disobeying the one 

Mand of God, and are responsible not to ue or any other 

Man, but to God. Thus it is not in our right to forgive 

and overlook their ein. And one step leads to another. 

The indulgence of falee doctrine is accompanied by the 

lack of witnersing against error. If we don't witners 

against the other's errors, it means that we agree with 

them, and so fellowship and unions indifferent to doc- 

trine originate and are in vogue. With man's reasonings 

Supplanting the Bible, modernism takes hold and soon 

  

52. 2 Timothy 3, 16. 
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Svery semblence of Christianity disappears from the 

church. : 

It is strange that thinking people could not see 

the importance of the warning Christ givee us to hold 

fast the doctrine we have learned.” Indifferentism is 

not practiced in the world otherwise. For example, a 

business man is not indifferent to the terms of a bur- 

iness contract. Why should we, then, be indifferent to 

the terme of God's "ord? 

5. Roots of Indifferentism : 

The real roote of indifferentism lief in unbelief. 

Indifferentinm eprings from a disbelief of doctrine and 

goer deeper and deeper in this direction until the church 

is only considered a moral agent in the community. God's 

Word is dirplacea by man's reason. Perhups it ie the 

eamity of the world that brings about thir laxity. In 

dealing with others we often run up against many prob- 

lems and set-backe and man, being a rocial being, likes 

to follow the crowd. ‘“e could not say, however, that 

every one who is indifferent to, doctrine is an unbelicver. 

it may be that euch a perron might not realize the danger 

to which he is subjecting hic faith. But what I would 
like to bring out is that the final outcome of indiffer- 

entism leads to a complete rejection of God's “ord. 
ee Bei tie =so) 

33. Hebrews 10, 23. - 
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For esrentially indifferentism is opposition to the 

Bible. Jerus tells us: "Teaching them to obrerve all 

thinge whatsoever I have commanded you".°4 We are to 

hold fart to the whole "ord, for the Bible is not ours 

but God's. The doctrines are all linked together as a 

chain, and we cannot become lax on one point without 

losing a preat deal in others. "%e are not:to be on the 

Side of error and also on the side of truth. John tells 

ue emphatically; "So then, because thou art lukewarm, 

and neither cold oe hot, I will spue thee ont of my 

mouth 25 St. John is speaking of the church on earth. 

God will reject all those who will not confers Him 

with positive words. Hence, those who remain indiffer- 

ent to the doctrines of the Bible either do not believe 

or have not come to an underrtanding of God's Word. 

However, a church that insiete on remaining indiffer- 

ent can only be an unbelieving church. 

4. The Principle of Seripture 

The principle ir the basic underlying principle of 

all contacts; "Sola Scriptura". The church must be 

shown the God of the Bible, shown that Scripturer are 

the very words of this God, and that it has no right to 

be carelees with this "ord. The church that accepts 

  

34. Matthew 28,20. 
35. Revelationg# 3,16. 

 



this principle of Scripture above all else, cannot look 

upon the doctrines of the Bible in anything but a Christ- 

jan way. very doctrine will become the "Norma ormans" 

of its life. 

A right understanding of this principle will make 

all arguments of indifferentiste scem foolirh. For example, 

the argument ics heard: “yield to the small differences 

fo that you may gain more people.” But as we have seen 

in history, the opporite is the case. Yield to false 

doctrines and we will lose those Christians we have. 

If we instead indoctrinate ourselves in the full “ord 

of God and then follow, confers and spread it, we will 

gain people for Christ. For God gives us the encourag- 

ing words; "So shall my word be that goeth forth out of 

My mouth; it shall not return unto me void, but it shall 

accomplish that which I please, and it shall proeper in 

the thing wnereto I sent it”.°° By our unconditional 

stand we will be inviting the criticiem of others, but 

the honor of God and His Yord demand that we follow thse 

Principle. Ye murt obey God rather than man. 

5. An Appraisal of Ourselves 

Before we apply the principles of indi fferentism 

to a heterodox church, it would be well that we first 

apply them to ourselves. This is sometimes done for us 

when other groups raise questions concerning the 

  

36. Isaiah 55,11. 

 



apparent differences in the Synodical Conference in such 

Points as the church ami minietry, the chaplaincy, or the 

boy scoutr. “e are charged with being indifferent to 

these points of difference ourselves, ami for that reason 

have no right ts criticise others for being indifferent 

towards their religious failings. It is true .that 

differences ought not to exist among the congregations 

of the Synodical Conference. However, the differences 

in these points are not divisive of church fellowship. 

Therefore the congregations of the Synodical Conference 

are justified in remaining together in a body, and they 

are also justified in combating the indifference towards 

6rrors nich are divirive of church fellowship. 

 



C. The Problem of Separation 

1. Ths "Problem Stated 

Here We come to an attitude which is just as danger- 

ous to our faith as unionism or indifferentism, but be- 

Cause of its subtle character, it is sometimes regarded 

&8 right, even in our own circles. Separatism ir prima- 

rily a defence against unionism - is a conservative ex- 

treme in theology. Unionirm, the other extreme, with 

its indifference towards doctrine, stands forth as a 

great threat ta those who want to keep the Yord of God 

pure. To counteract this liberal theology, there is the 

danger on the part of those who have the pure doctrine 

to sin against brotherly Love in undue separation, to 

avoid sinning against brotherly love in undue union. 

Although we must strers these dangers at all timer, we 

must never allow a fear of them to progrers eo far as to 

dominate our entire thinking and actions. We saw the 

ereat stress and emphasis put on the dangers of false 

union by our church fathers in America. They had come 

from a country where unions were not brought about in 

a God-pleasing fashion, and had left the land to escape 

.there dangers to their religious life. Coming to America 

they then rightly stressed the Scriptural doctrines fo 

that unionie tic or separatistic endeavors might find 

no foothold among them. Tme obedience to the “ord is 

the one sure defense against all errors, and we can 
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learn from the past how a rineere adherance to the 

teachings of the bible has saved the clmrch from Just 

meh a danrer as seperatien.>" 

Theat Separation for a valid cause is right presents 

no problem, However, the problem arises in determining 

ths valid cause. Here again let Seripture shor us hich 

road Ge? yvantes us ta Pollov. 

2. Rightful. Separation”? 

Serigture telis us that we are not to have fellov- 

Ship with devile or with unrighteousness, nor #ith un- | 

fruitful works sf darknera, and we are to withdraw fron 

mon Who coment not to the wholesoms words of our Lord 

Jerus Christ, and to the doctrine which is according to 

ecdlinees, man of corrupt minds and destitute of the. 

truth.” Ye are alss ecemmanied to withdraw ourselver 

from every brother tnat walke disorderly, contrary to 

the instructions and requirements of the Gospel, and to 

have no company with them? ®e see that the only Cod-— 

pleating separation with another onurch is where falee 

doctrine is persistently upheia.?2 

This is the principle to be observed. Ye must try 

to convince errorists according to the Bible, but when 

our efforts fail, we finally reach a point where ve nust 
MR Wad oe cate : 

37. Heve-Ailbeck, op. cit., ppe 185-186. 
S& Cf. L.C.Tnomas, “Sellowship", Unionism, pamphlet 6. 
39. 1 Pimothy 6, 3-5. 

40. 2 Thessalonians 3, 6-15. 
41. Romane 16,17; 2 John 10,11. 

 



openiy renounce them. WYhile the issue is still in the 

balance, we orehip with them, if we have no reason to 

believe they are not Christians. However, when a church 

differs with the plain teachings of the Bible, and can- 

not be shown the truth, then we must break off our 

fellowship with that group. The incident between Luther 

and Zwingli at Marburg in 1529 is a good example of this 

principle. Luther vorshipped together with Zwingli, for 

till then they both agreed in the doctrines of the Bible 

as far as human ability could judge. However, later 

it became clear that they were not in agreement on the 

doctrine of the real presence in the Lord's Supper, a 

doctrine which is not fundamental, that is, not necessary 

for salvation, even though it is a major doctrine. When 

all efforts failed, and Zwingli remained with hire error, 

luther denied him the hand of fellowship, not because of 

the relative importance of the doctrine, but on the prin- 

ciple that where a doctrine of the Bible is persistently 

denied, there separation must take place. fo argue that 

because Luther had fellowship with Zwingli before he dis- 

covered his error, we also can and shonld have fellowship 

with others ho do not agree vith us in dootrine, simply 

beclouds the issue. 

We have another example in the early history of our 

church fathers in America. Our fathers attended free, 

intersynodical conference®, Where representatives of 
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other churches were present, With whom they could not 

be sure that unity of doctrine existed. Yet they worshipped 

With them in devotional services because they conld not 

know that the others were not in agreement with Scriptures 

until they had settlea that in the meeting, and until that 

time they uccepted them us true Christians .42% When, 

however, the other churches unconditionally upheld anti- 

Biblical doctrines, they determined to remain separate. 

Todey cleavage among churches is definite. It has been 

fixed for many years. Although ve can and will discuss 

any differences with other churches with a view to full 

agreement, we eamnot ipnore the differences that exist 

today. As long as these bodies uphold and defend their 

error, ve cannot have fellowship with them. 

3. Yrongful Separation 

Yet geome differences which we meet are only schisms, 

that is, divisions based on adiaphora or open questions, 

sueh aS questions of ceremony, the life or practicer of 

@ consregation, the Anti-Christ ,42 the gifts of a pastor, 

or any such point outside of doctrins. Divisions based 

on euch questions are not God-pleasing, and to separate 

on such points would be sin. 

  

4ia. Cf. Lueker, "“alther and the Free Lutheran 
Conferences of 1856-1859", C.T.M., 1944, p. 543. 
Also cf. Koehler, “An Analysis of a Statement". 

42. Synodalbericht, Central District, 1867, p.19: “If 
members vould separate themselves from us, because they 
no longer believe that the pope is the ant-Christ, they 
would thereby cause a schism. For that does not belong 
to the foundation of our faith, that the pope is the 
Anti-Christ." 

 



Then too, any division which would take place with- 

out a previous sincere effort at affecting a union pleas- 

ing to God ig sin. Ye are not to approach the quertion 

of union with biased hoplessness, for then we would be 

Sinning against Christian love. For example, in inter- 

fynodical meetings, held for the purpose of bringing 

about true union, we must keep in mind that the official 

status of the synods represented is not involved.4° ‘the 

Meetings are held to reach an agreement on the basis of 

God's “ord in the doctrines of the Bible. ‘Thus, as in 

the case of Luther and Zwingli at Marburg, or of the : 

early church fathers in America, if we have reason to 

believe the others are Christians ,44 and if no error 

hae been persistently mphalal we should fincerely strive 

for union, 

4mother example of separatism would be to separate 

because of an interpretation in a non-fundamental point 

of Scripture. Ye know that all knowledge given us in the 

Bible is not of equal importance for our salvati on. Some 

doctrines are fundamental to our faith, yet other doctrines 

may be unknown to a person, who still remains a good 

  

43. In any other meeting between groups of heterodox 
faith, where true unity of doctrine is not being sought, 
the official position of the church on doctrine would 
hold, and would have to become the basis on which we 
Judge fellowship. 

44. If the Gospel is preached in a church, no matter 
what the official position may be on some doctrines, we 
must consider the church as being a Christian church, with 
a Christian membership. 

 



Chrirtian. “e find incidental points in Scripture which 

Seem to have no bearing on the fuith and life of a Christ- 

jan. An example would be the doctrine of the angele, or 

the exact method of creation. Now the problem confronts 

us: "Dare we discontinue church fellowship with others on 

every difference, even in such subordinate points?" If 

_ &Uch were the case there would be no ead to schisms and 

divisions in the church. It happens again and again that - . 

even With Chrictiane “ho are agreed in all fundamental 

doctrines, small disputer arire over points waich have 

no bearing on their faith or the saving Gospel. To deny 

church fellowship to our brethren over such subordinate 

bointe would not be in accordance with brotherly love, 

Since Chrirt tells us to strive for unity,*> thru Hie 

Apostle Pau1,46 
_._ eee 

45. Hovever, two principles in this example mret be 
kept in mind. he one deale with the non-fundamental 
doctrine, the other with the motive behind the differ- 
ence. If the non-fundanental doctrine is not clearly - 
expresfred in Scripture - that is - if the point of dif- 
ference is on the application or interpretation of the 
doctrine, ent not againet any clear presentation of 
Seriptures, there would be no cauee for separation. 
Then secondly, if the non-fundamental doctrine is a 
clearly presented truth of the Bible, and if the denial 
by ovie party is persistently upheld, this placer the 
denial into q differcnt category, for it is no longer a 
denial of the “ord of God. For example, if a person 
would have a false view of the angels, and be confused .- 
over the Biblical teaching concerning there creaturer, 
it would not necessarily mean that he would be willfully 

denying the inspiration of the Bible. Thus this false 
view alone would not constitrte a valid reason for 
denying him church fellowship. (continued next page.) 

   



  

It is a great temptation to make the same mistake 

Diotrephes made: ""ho loved to have the preeminence and 

refused to receive the brethren".4” or we can very easily 

fall into the error of wrongfully withdrawing ourrelves 

from worthy brethren as Peter aid wnen he refused to eat 

with his Gentile brethren for fear of the ignorant Jews. 
Puul, in speaking of this fault, blamed Peter and not the 

Gentile brethren, 7° Therefore we must be very careful 

in our contacts vith other churches, that we alreo do not 

Sin in there things. 

  

4. A Hopeful Criticism 

In many of our congregations, rightful separation 

has been confused with separatiem, which is entirely 

different in essence. Separatirm means isolationism, a 

complete withdrawal of ourselvee, ignoring others and 

hoping to be ignored by them. Although we cannot have 

union in some cares, ve nevertheless cannot simply with- 

draw. “e must combat error. If someone ip wrong, we 

must tell him about it, and if he persists in his error, 
ee eee 

And by tolerating him, ve would have much better op- 
portunity to bring him to the truth. If, however, such 
a view of the angels would lead to a denial of a funda- 
Mental doctrine, if he for example would consider the 
angels as helpers in his salvation and thus detract from e 
the justification which Christ wrought for him, he wonld 
be cubstituting his reafonings for other clear parsager 
of the Yord, and thus finally give a valid reason for 
Feparation. 

46. Hphesiane 4,3. 
47. 3 John, 9-10. 
48. Galatians, 2,11-14. 
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we must let others know where he is wrong, s0 that they 

also will not fall into that error. Ye must make our 

Stand so definite and clear that all can see that we 

are basing our opinions on Scripture alone. 

If union is possible, however, let us by all means 

unite. The separatist robe himself of the great blersingr 

of fellowship with Chrirtians who are one in mind with 

him. He robs himself of inner peace with others wnen 

he could have that peace. And the worst result is that 

he leaves himself weak in times of temptation. One of 

the greatert blersings of Christian fellowship is that 

Gach strengthens the other in faith. Solomon states in 

beautiful language: 

fwo are better than one, because they have a 
focd reward for their labour... For if they 
fall, the one will lift up his fellow; but woe 
to him that is alone when he falleth, for he 
hath not another to help him pp... and if ons 
prevail ageinst him, two shall withstand him; 
and a threefold cord is not quickly broken. 49 

The Lutheran church if strong in pinot pie,: but 

because of the many diverse circumstances today, we at 

times find difficulty in carrying this principle thru. 

We are lacking in part the proper zeal and readiness to 

bear witness of our faith. Bodies with far lees to 

offer the people in doctrine, but with an aggrespive, 

witnessing spirit, are increasing many times farter than 

we who are basing ourselves on the doctrines of the 

  

49. Ecclesiastes 4, 9-12.  



Bible, What is the cause of this? It is not a lack 

of sincerity on our part, but rather the fear of 

involving ourselves in a situation which would weaken 

our Scriptural position. Our fathers in the organi- 

Zation of the Synodical Conference cet us a good example. 

They formed this union in the firm faith that the Yord 

of God would prevail in its truth and purity, that any 

Temants of error present at the organization would be 

@liminated in time, and that the organization would be 

able to go forward fully one in the faith, ani do the 

Lord's work effectively. . 

Therefore let us emphasize the principle involved 

in separatism, Where false doctrine is perristently 

taught und defended, we murt separate. But where there | 

is a confusion of doctrine and where we could possibly 

help thut body +o regain the truth, let us not hesitate 

to proclaim the truth to inom, Let us not make the 

mistake of separating ourselves from others without 

having tried everything in our power and exeroised all 

patience to avoid such a separation. As St. Paul says: 

“Endeavoring to keep tne unity of the Spirit in the 

bond of peace."9l we are to strive for unity. That 

  

60. -Neve-Allbeck, op. cit., p. 158. At the organi- 
zation of the General Council, November 20, 1867, Missouri 
Synod was not represented. Although Missouri admitted 
that there were no doctrinal differences existing between 
the two bodies, ‘they nevertheless declined the invitations 
to hold conferences. Finally corresponence With the 
Miscsu;2 Synod seased after 1869. é 

51. Ephesians 4,5. : = 

 



does not mean a half-hearted. negotiation with a great 

deal of hesitation and argumentation about proceedure 

etce., but it means that we be the leaders in bringing 

about God-plessing union among the churches. 
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III. Specific Principles Thich Ye Muet Observe In Our 

Deslings Yith Heterodox Churches 

In this section we shall deal with the specific 

and practical principles involved in our contacts with 

other churcher, Here we shall look at the heterodox not 

80 much from the standpoint of denominations and organ- 

izations, but from the standpoint of personal relation- 

Ehips; personal contacts with individual churches end 

their members. Such contacts often involve difficnities >” 

Because of haziness of principles and unwarranted con- 

clusions, a pastor may reject a wonderful chance to 

bring the Gospel to otherr or clear up difficulties which 

Would greatly help him and his work. The queetions of 

“How far may I go?" or "What can I do, or not do?" may 

be answered in principle. 

SST 

52. Cf. Thomas Murphy, Partoral Theology, p. 495. 
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A. The Quection of Proselytizing among the Heterodox 

1. A Definition 

Proselytizing in the days of the Apostles had a 

Slightly different connotation from the one that is 

usually accepted today. In Acte 13,43 we read: "How 

when the congregation was broken up, many of the Jews 

and religious proselytes followed Panl and Barnabas: 

Who speaking to them, persuaded them to continue in the 

grace of God." Here it had the meaning of a devout 

non-Jew, who became circumsized and adopted the Jew's 

Teligion. Paul and Barnabas, speaking to them, made 

them proselytes, or converte to the Christian religion. 

Today, by préselytiaiiig we usually mean working and 

teaching among other Christian churches, who already 

have the Gospel, in order to win their membership for 

ourselves. Such proselytizing would have been con- 

demned also by the apostles, for Peter says: "Feed the 

flock which is among you" 29 mhus ve will have to keep 

two concepts of proselytizing clear in our minds if we 

would not confuse proselytizing with valid mission york. 

These two concepts center in the official teaching of 

the church to which the individual belonge, and we can 

State our principles accordingly. 

a) If a church teaches the Gospel of Jesus 

Christ, and the person holds membership in that church, a ee 

53. 1 Peter 5,2. 
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We have no right to try to win him over to membership in 

our church, no matter how many errors are present, unless ~ 

the person himself comes to us. Otherwise we must look 

Upon him as a co-member with us in the "Una Sancta". 

b) Hovever, where a clarch does not teach the 

Gospel of Jesus Chriet, we are to be a leaven for good 

and bring the light of the Gospel to then, In our contacts 

with the individuals of such a church we may find great 

success. 

Upon these two principles we must beseour contacts. 

2. The Problems of Proselytizing 

A probiem arises when we are called upon to judge 

Whether « church is Ghristian or not. Because of the 

  

loosensss of doctrinal principles prevalent in most pro-= 

testant circles, we find denominations Christian in 

principle yet modernistic in practice. Because of this 

discrepancy there is a tendency to judge each individual 

congregation, or rather, each individual pastor, for “as 

the shepherd, so the flock". The judging of such a con- 

&regation must in the last analysie be left to the in- 

dividual pastor, for he knows the circumstances, conditions, 

trends, and leaninge of the congregations in his district. 

However, it is well to point to a few principles that will 

help us to judge the congregations better. 

We know that even among Christian churches of hetero- 

dox faith Christians are found. Wherever the Yord of God 

 



de preached it will bring forth fruit. Although many 

errors may be mixed in with the “ord, yet if the Bible 

is read and taught, there will also be Christians who 

Will believe in Christ as their Suvior from sin 4n spite 

of the errors, >? God says thru his prophet; "So shall 

my Word be that goeth forth out of my mouth; it ehall 

not return unto me void, but it shall accomplish that 

Which I please, and it shall prosper in the thing where- 

to I cent it."55 tr we should maintain that only those 

churches which teach the "ord of God in its entire puri- 

ty, are able to convert people and “in sinners for 

Jerue, "e would have to say that the church during the 

period preceeding the Reformation did not have Christ- 

jane in it. And yet, God telle us that He will not let 

e
e
n
 

Hie church die out. Thus we can say: 

1) A meagre knowledge of God's plan of salvation can 

also save. This is of great comfort to us when we ponder 

over the many heterodox churches existing in our con- 

munities today. Christians need not know the entire 

counsel of God to be saved. We are reminded how little 

the penitent tiief on the erore knew of the Bible, ma 

yet thri acknowledging Chriret and clinging to Christ as 

his Redeemer, he wae able to gain the reward of heaven 

“which Jercus promised him. Thus wherever passares of 

the Bible are used in a church, there also some Chrietians 

TLL 

54. Cf. Eckhardt, op. cit., Vol. 4A, p. 700. 
55. Isaiah 55,11. i 
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Will be found. 

2) Many perrons who have only the fundamental doctrine 
of salvati on and believe, do not have the full knowledge 

of elavation becaure their church failed them and left 

them in ignorance on a number of pointre 

5) In theory, mich people cling to error, yet they 

trust in the grace of Goa. They may be said to err in 

mind, but cling to Christ in their heart. 

-4) Although the trath is mixed with error, yet truth 

remaine trath juet as gold remaine gold in the hands of 

&@ juet man or an evil man. 

in view of there truths, we murt follow the main 

Principle stated before: "That where the Gospel is preached, 

We have no right to proselytize." 

Another problem arises when we deal with the in- 

dividual members of heterodox congregations. We find, 

especially in our canvarses, two classer of people who 

use tho name of a heterodox church. First, there are 

the actual members, who not only profess their allegiance 

to the church to which they belong, but ehow this alle- 

giance in outward form. Such people we can and fhould 

only encourage to remain true to the Goppel which they 

have learned and remain good members of their church. 

However, “e find another class of people who use the 

name of a heterodox church body only ar a mask, who 

 



actually know no more about religion ani that if means 

than the heathen in Africa. Taney clain to beloag to a 

church for the apparent reason of avoiding any further 

qertioning und discussion about religiqn. Often we find 

that there people are unknown to the pastor of the churca 

to which thoy claim allegiance. It if our duty to fol- 

low up any such questionable cares, ani make certain 

they are not mere “Hane Chrirtians", %e know that it is 

often nard to determine the ftincerity of a person, Yet 

We auve the duty to bring the Gospel to sll people. in 

aby such doubtful. easer, the pastor of the heterodox 

ciurch in guectisn should bé contacted and the perron 

dircureed vith him. If euch a person is listed ae a 

menber with the heterodox partor, then we nuet neces- 

Garily drop him from our list of prospective memberfr. 

if however, such « pergon is not a signed or stated mem- 

ber of that church, we have the right to try to win him 

for the lutheran faith. here cannot be too rch of 

thie kini of prorelytiszing. Its miseion is to bring 

Men from irreligion to the fola of Christ. In every 

community we find more than a few neglecting religion, 

wao find in Chrietianity nothing greater than a moral _ 

religion, yest use the name of a church in order to gain 

e0cial or moral influences. “ith such we must deal in- 

Teal sincerity, so that they Vill find the value of 

Jesus’ work for themselves ani receive the prize of 

—
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true faith. They are name-Christians who must be won 

Over to Chrirtiunity as much as the most fervent Moham- 

Medan in darkest India. 

3. Not Every Contact Proselytizing 

™e cannot regard every spiritual contact between 

Christians of different denominations as proselytizing, °© 

Many of the contactr may be of a personal and private 

nature, others of an inquiring nature. We can certainly 

not refuse a Baptist, lying in a hospital bed, who arks 

us to say a brief prayer with him in order to comfort 

him. Or if a Catholic person, much depressed with his 

Sins unburdenr himrelf to a Lutheran Christian, the 

Christian certainly will comfort him and point him to 

the grace of God. MThis would be the duty of every Christ- 

dan acting ar a royal priest of God and not as the re- 

presentative of a local church. However, every effort 

to win a person over to the inutheran church would be 

Wrong, as lonr as hir church preaches the Gospel. The 

only care "here it would not be wrong is where the person 

arks the Partor to minieter to him, and where his orn 

partor cannot or will not attend him. Then we mst con- 

Sider the passage of Peter: "Be ready to give an answer 

to every man that arketh you a reason of the hope that 

ie in you".5” we are to let the light of the Gorpel 
ee 

56. Cf. E.%.A. Koehler, An Analysis of a Statement. 
57. 1 Peter 3, 15. 
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fhine among all people, especially when they ackauae 
However, euch a person must make up his mind to which 
Church he wants to belong. Ho man can belong to two 

Churches. Dean R. A. Jesse brings thie principle forth 
very beautifully in the words: 

ivery man har the right to the pure Gospel - indeed it is his duty to seek it - but no man can be a 

not hat between two opindons.6o =" 5 8M 
Behind all these actione met be the principle and motive. 
given by Chrirt in His great commission that the Gospel 

Fhould be preached unto all the world. Every man has 
therefore the right to hear the Gospel of our Lord, and 
we have the solemn duty to bring the Gospel to him. Thus 
where a minister or Christian layman is asked to testify 
to the truth, no charge of proselytizing can be preferred. 

4, The Distinction between Proselytizing and Apologetics 

Ye must also keep in mind that we as individuals and 

a8 a church have the obligation to witness publically 

before others the truths of the Goapele At tines we may 

be accused of proselytizing. Where can we draw the line 

between the two? The difference lies in motive. In our 

contacts with individuals of heterodox churches we may 

often find ourselves forced to discuss the differencer 

of doctrine and practice between the Lutheran and hetero- 

dox faiths, If ve go about thie with the idea of 

  

58. Cf. Richard A. Jesse, ""hat about Proselytizing?", 

Today, Vol. 2, No. 2, Feb. 1947, p. 18.
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convincing the brother that he should join the Lutheran 

church, although we know that hie ohurch is a Gospel 

church, we of course are sinning against brotherly love. 

However, we have the command: "be ready always to give 

" an ansver to every nan that asketh you a reason of the 

hope that ic in you".59 ve murt point out errors where 

We ses them. It is our Christian duty in charity towards 

an erring brother of another denomination to point out 

the error to which he ir expofing himself or which he 

holds, not to main him for our flock, but so that he may 

perfect and strengthen hir or her personal faith. “hen 

we have shown him the truth, our responsibility ends. 

In these denlinre there are alco important principles 

Which we should obrerve. They are the following; 

1) Ye muct find the chief doctrine of the heterodox group. 

Before we can point out the error to another, we must 

find out what the error of the church body is ourrelver. 

Although this seems to be an insignificant point, it is 

Sometimes hard tc do, rince many denominations are partly 

modernistic, and the exact etand on any doctrinal matter — 

is difficult to determine. 

2) Then ve must compare thir doctrine with Scripture. 

We are to prove all things with Soripture. Soripture is 

to be our guiding light. “We will not have the right to 

advance any arguments arainst the other which come fron 

  

- 

59. 1 Peter 3,15. 
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Ourselves, Matters in which Scripture is silent fall 

into the domain of Chrietian liberty, and there we can 

only use our own judgment. 

5) fe must then contrast truth and error in order to 

bring out the truth more clearly. 

Yet we should note that we are not to become in- 

volved in unnecersary disputations over certain beliefs 

&& St. Paul telis ue: "Charging them before the Lord that 

they strive not about words to no profit, but to the sub- 

Verting of the hearers."©° we are not to let our dis- 

cussions degenerate into a bickering over points which 

Scripture clearly satisfies. However, our whole testi- 

mony must be motivated by the whole Word of God. ‘Then 

We can be certain that we shall not sin in this problem 

of proselyti zing. 

  

60. 2 Timothy 2, 14. 

 



B. Dealings “ith Hon-Chrirtian Heterodox Churcher 

1. A Classification 

Ordinarily ~e consider the United States and 

Canada at Christian countries, and in compariron with 
most other countries of the world, thie is correct. 
fet we knov that there are still large numbers of 
People living among the Chrirtians of there lanis who 

know nothing of the way to salvation thru Jesus Christ. 

Finse svery man has a religion, atheists included, 
whether he bases his belief in himself, his wealth, 
or his God, all those ¥ho do not accept Jerus Christ 
ae their Sevior come under this heading of non-Christian 
hetercdox faith. 

2 The Approach 

“hen we cansider the great number of such people, we 

mint realize the immense misrion opportunities which lie 

before us. They are the heathen in our land #ho are to 

be Zealonely sought and von for Christ. fo win them, how- 

ever, "e must show therm that the Christian religion can 

Bive them ronething greater and better than the “orld can 

offer then. Only as the partor underetands the réligious 

ideals of these people will he be able to disouen religious 

topics inteliigently and effectively with them. “ith each 

perron or group of persons thir ideal will be different.   
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Perhaps thie can be shown more clearly by meme of an 

Sxample. Let ur see how we would deal with a person of 

Jewish dercent. 

One of the buric concepts we would firrt mve to 

Tecognize is that the non-Christian Jew today ie a total 

heathen, Although he has the Old Testament, he does not, 

a8 will be shown, look upon the Old Teetament ar the high- 

est authority, but placer the Talmud above it. For this 

reason Jerne says: "And there things will they do unto 

you, becaure they h:ve not known the Father, nor me", 62 

The Jew today ir workrighteour, having the legalistic 

attitude tovards the law. For thie reason we will find 

& pharinaical attitude prevailing thruont his entire 

thinking, His ise the hope of a future where he will be 

the dominating force in the world, and where all men will 

be forced to obey and serve him. fo have such an indivi- 

dual admit that he is among the worst of sinnerr, and to 

have him subject himself completely under the mercy of 

a Jesus whom his ancestors despised, will be a difficult 

task. Yet ve met never lose eight of the fact that God 

has Hir elect among the Jews also. Ye read in Romans 

Where Paul ie speaking of a remnant of Israel to be saved 

by grace: "Even so then at this present time also there 

is a remnant according to the election of grace."©2 
LS 

6l. John 16,3. 
62. Romans 11,5. 

 



Because Christ and Hic apostles started the mission among 

the Jews, and because Ghriet commanded us to preach the 

Gospel. to 211 nations, we will certainly not disregard 

then, 

mut seeing and knowing their religious views and 

hopes, ec will have to etrers certain points with them. 

"¢ shall cum them up ar follows: 

1) ce must show them that they are no longer the chosen 

people of God. Instead, the curse of God reets upon then, 

& curse which they can overthrow by accepting Jesus as 

their Savior. : 

2) “We mart point out that their hope for a restoration | 

of the temple has no foundation in Seripture. 

3) "ce must make them realize that the ceremonial law is 

abolished, that Christ has taken this legalistic character 

of the law ayay. 

4) We must show them that their hope for a coming Mersiah 

i# vain, fhe Seepter has parsed from Judah a long time 

“ago. Furthermore, it would also be impossible to determine 

from "hich tribe a person comes today. . Thie point is 

causing the Jews themselves most concern. 

5) We must point out that the Malmud, which they place 

above fcriptures, has many contradictions and is at variance 

with the Old Testament itself in several points. The 

Talmud, for example, proclaims that man is able to gain 

heaven thru good works. Abraham is viewed as standing in 

 



front of the gatee of hell and not allowing a Jew to enter. 

6) Then we must point them to the friune Goa of the Bible, 
Showing them Jesus Chriet as their Savior from sin. fThra 

Jeeus’ merei ful euffering and death on the cross, all sins, 

including every sin of the Jewish race has been forgiven, 

and all who accept thie forgiveness will enter the heaven 

Prepared for him by Jerus Himeelf. 

Thus we must take special stepr in order to approach 

the Jewish people and win them for the church. We know 

that the Jewish population in this country is large, and 

yet there are very few Jewish converte. Althcugh the work 
de admittedly hard, we must not let any obstacles deter - 

us from winning souls. Ar a misfionary once rem rked:   "I've spent my entire life and can see but one wnvert to 

Christ. And yet I'm thankful to God for making me the 

iustrument for this soul's salvation." Phat is to be our 

attitude here also. Jesus Himself tells us: "I say unto 

you, that likewise joy shall be in heaven over one sinner 

that repenteth."°° 

Another example is found in the modernistic concept 

of religion. the modernists differ from.the Jews in that 

they speak a great deal of Christ. And when our people 

hear them speak, they put the right construction into their 

words. But the modernists are actually the same 4s the 

Jews in their denial of Christ as the Savior. ‘hen they 

ee eal 

63. luke 15,7. 
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Speak of Christ and His work, they put their .own meaning 

into the words of the Bible.®4 hus in dealing with them 
&8 individuals, we must first deal with the mort fundanen- 

tal doctrines, and clear our concepte and thoughts vith 

them, rather than our words. The Unitarians confess 

"Christ as the Son of God". This mms however, that He 

is the adopted Son of God - not equal to God as the Bible 

tells us, 

3. The Principle brought to Light ‘ i nd 

We could bring in other examples of lodger, Mormons, | 

etc., but by Ja ying down barsie principles we shall accom- 

Plith more. There princi ples are: 

a) etart with basic concepts of religion. Unlers we can 

Sgree on fundamental thingr, we shall not get far. 

b) draw on pust history of the individual, if possible - 

his background, the backgronnd of hin race, former reli- 

'@lon if any, environment. 

¢) show him that he has sinned, that thie sin cannot be 

atoned for by human powers. 

d) bring him the message of the Gorpel with ite soul-win- 

ning powers, 

We find that all people are religious, serving a god, 

even though some will not admit it.. Many are dishonest 

With themselves, knowing of the Gospel, but in their pride 
ee 

64 hili s od Friday Sermon", Sermons 
P. 201, piven tern cook easnete of modernistic Views. TA 
his conception of Jesus's suffering, he uses Biblical 
janguage to bring over his rationalistic Gospel. 

 



  

:   

Making thenmeelves believe that they can themselver do the 

Work which Christ did for them. Others are sincere, but 

are ignorant of the truth. All are a challenge to us. 

With a willingnesr to reach othere, an optimistic view 

48 to outcome, and a full and humble dependence on the 

true Word with the help of the Holy Spirit we shall be 

fuccessful. For Christ Himself hae promired ue success   With the words: 

Therefore, my beloved brethren, be ye stedfast, : 
unmoveable, always abounding in the work of the | 
Lord, forasmuch as ye_know that your labor is not 
in vain in the Lord. 

With such a promise we need have no fear of dealing With 

perrons of nou-Chrietian heterodox faith. 

Sees 

65. 1 Corinthians 15,58. 

 



CG Dealings in Sundry Matters 

1. Mixed Marriages 

It has been correctly said that the pastor has the 

care of the spiritual life of his people from the oradle 

to the grave. The pastor has a great rerponeibility to- 

wards the liver of his people, a responsibility which 
Consiets in keeping them in true faith by applying the 

Yord of God to then in every way. Yet as hae been shown 
earlier in this thesis, the past years show a distinot 

tendency to become indifferent to this Word, perhaps the 

outgrowth of many different causes. One of these causer 

Can be shown to be the intermarriage of Christians with 

thore of different Christian belief, or with those pro- 

fessing no Christian belief at all. aAlthough the pastor 

Gannot or would not stop a marriage between two perrons 

of differing faith, he can-do much to warn his people of 

the dangers to which they are subjecting themselves in 

fuch marriages. . e 

Where a Christian is w ntemplating mrriage, or better 

still, in our confirm tion classes, young people's groups, 

etc., we should bring ont the following fact and discuss 

it with our young people - that although not forbidden, 

Marriage with a perron of heterodox faith presents a serious 

danger to the entire family's faith. In Old Testament 
eee <=. 

66. Genesis 24,3. Nehemiah 13,25.
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days @ marriage with a heathen was forbidden. hile this 

law does not hola today, it nevertheless shows us that 

Such a marriage hae many danger. And there dangers are 

not primarily ccncerned with the outward success of ‘such 

4 marriags, but with the danger to our soul's salvation. 

An illustration will make there dangers clearer to us. 

One of the difficulties arires over the question of 

Baptism. Fictitious namer are used for the following 

paragraph. 

Dre Jamer Buras, a faithful Baptist, married Betty 

Borvell, a girl reared in a Lutheran church, When a baby 

€irl war born, the queetion naturally arose: "Shall the 

baby be baptized or note" Betty's parents, anticipating 

fuch problems, had warned Betty against the marriage while 

the couple were engaged, but at the time logic did not 
have much weight. Dr. Burns had said: "We both know the 

other's religious views, ani have Giscussed them. I hold 

her under no obligation to become a Baptist, and she can 

hold me under no obligation to become a Lutheran." For 

@ time that had solved any seeming diffioulty Which might 

arise between them concerning religion, But now Betty 

Went to a Lutheran pastor for advice. Wht can he say? 

Hust he say that the husband ie head of the house - obey 

him - and allow the child to go unbaptised, risking the 

soul's salvation of the child? Or ehould he aqyise her 
‘to insist on its baptism, even though it might man a 
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disruption of the family, and perhaps a consequent loss 

to the church of Betty herrelf? This is of course, in 
the lest analysis a ease of carnistry, for circumstances 

must decide here. nt then, is there not a way to prevent 

these problems from arising? If we would stress the 

Principles of marriage itself, we could reaeonably avoid 

such strained issues. 

Marriage was instituted by God to be the closest 

possible union of persons on sarth. The very intimacy 

of thie union ougnat to rest on an agreement in religious 

views. This union ought to be free from all defects and 

obstacles, Yet we are putting a barrier in the way of 

this union if we don't agree in faith. What is a very 

holy doctrine to one partner, is of no importance to the 

other. The result can only be a gradual losing of all 

clore ties with the church, and supplanting these ties 

with indifference to religion. snd worse yet, this in- 

difference is not only brought into their own lives, but 

also into the lives of their children. With the religious 

atmosphere of a Christian home gone, the religious educa- 

tion cf the children will certainly not receive any stress. 

“hat i harrier to the faith of a child to have ite parents 

divided: . ; . 

Perhaps I am painting a grim picture, yet no picture 

can be too grim if it will help in the saving of a roul. 

Although We cannot subscribe to their principles or methods, 

 



T
i
a
 

      

we can see that the Catholics realize the seriousness of 

mixed marriages by their principles in this matter. They 

forbid ali marriages between Catholics and Protestants 

unless the Protestant party "ill accept the Catholic 

faith, Even those which are allowed have impediments 
kL 

Connected wit h them, ©? This is borne out by Danial A. 

Lord with the wo rds: 

Before you ¢o, my child, be sure to whom else 
you can go. There ig no one eld€e. There had 
never been another. There can be none now 
or at any time. Christ and the Church to 
Which He committed tnem alone have the worde 
of eternal life. 

In connection with mixed marriages with Catholics, 

another special danger arises. This danger was increased 

When ths Catholic church added a new rule governing mixed 

marriages. That rule states to the effect that before 

the priert can solemize a mixed marriage, the Protestant 

party must receive instruction from the priest five timer. ©? 
ae eee 

67. The Catholic Enoyclopedia, Vol. IX, pe 698. 
Catholics made impedinents to a marriage with a heretic, 
(mixta religio) and vith an infidel (dieparitas cultus). 
When the “Decretem™ of Gratian War published in the 12th 
century, the Dispuritae Cultus became part of the canon 
law of the church. From that time forward, all marriages 
contracted between Catholics and Infidels were held to 
be invalid, unless a dispensation for such a union had 
been obtained from an ecclesiastical authority. Marriages 
batween Catholics and heretics were not subject to the 
fame impediment. They were held ae valid, though illicit 
if a dispensation (mixta religionis) had not been obtained. 
Althoggh a later impediment, the impediment of Clandestiny, 
that all marriages not performed by the Catholic church 
Were null and void, was enacted by the Council of Trent, 
it was not etressed, and today these marriages outrd de 
of the Catholic church are nermally considered va e 

68. Danial A. Lord, A letter to one abont totleave 
the church, p. 32. = 

69. Th. Laectsch, Marriage, p. 17. 
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Even before this rule was introduced the Catholic priest 
intisted that the Protectant party promise (in writing, 

or before witnesses) that all the children would be 

Feared in the Catholic faith. Otherwise, no Catholic 

Priest woul’ perform such a marriage ceremony. To counter- 

act this unjust practice, a number of churches ask the 

Protestant party who complies with such conditions to 

declare his porition to the church where he holds member- 

Fhip. An exariple of euch a declaration follows: 

a) I recognize that it wae wrong for me to receive in- 
struction regarding religiour (church) matters from a Roman Catholic priest. 

) I recognize that it was wrong for me to be married 
by a Roman Catholic priest instead of my own pastor, or by someone approved by him. 
¢) I recognize that it was wrong and a very great sin to 
Promise that my children would be baptized and reared in 
the Roman Catholic church instead of my own churoh. 
d) I am very sorry that I have done this wrong. 
®) I declare that, instead of keeping this sinful promise, 

ildren baptized and I now break it and shall have my ch 
reared in the lutheran church. 
f) I declare that thie sinful promise is null and void 
and that I do not consider myself -bound by it in any way. 
8) I declare that my husband (wife) has read this entire 
declaration and Enows that I am signing it and giving it 
to my pastor, 
h) If eubsequent events in my life show that I am not 
Sincere in this my confession, I can no longer be con- 
Sidered a communicant nambgr of the congregation. (after 
admonition proves futile). 

By ‘following the proverb: "Forewarned is forarmed", 

We can prevent many heartacher by showing our children 

the blersedness of a united, truly Christian home. Such 

an ideal Christian home is almost impossible where there 

is not complete epiritual union. 
Pee tenes Ant, 

70. Th. Laetsch, op. oit., Dp. 17. 
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2. The Problem of Heterodox God=parents bs 

The situation will also arise tmt our people may 

Want to bring in God-parents of heterodox faith ae 

Sponrerr for their children. How are we to deal with ; 

thie situation? Hers again the principle met be to fore- 

Warn our people, for if they realized the dangers to 

Which they are rubjecting their children, they would not 

ask thore of heterodox faith to perform this function. 

If we would look a bit closer, we would see a contradic- 

tion in aeking otherr to be God-parents who do not be- 

-lieve ac we do. We want to keep the pure dootrine in 

our midst, and yet we invite those who we believe have 

not the Word in all its truth and purity to-rear our 

children in religious instruction in case we should die. 

Could we in all sincerity expect them to rear our chil- 

‘dren in a faith which they do not espouse? Our only 

course to pursue if persons of heterodox faith must be 

accepted is tc have them act as witnesses to the Baptisen, 

testifying that the child was baptized in a Chrietian 

nanner. 

Converscly, our people should not become sponsers 

to children of a heterodox faith. For then they would 

have to promirce to do a thing which is against their own 

conscience - inetruct others in error. 

The chief cause behind this problem.is not the etoge 

relation between friendshipr or relativer, but indifference 
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tomirds the Tord of cod springing from a weak or ignorant 

faith, It ie un‘onbtedly the result of the nodernistic 

trend of cur world today, where outward unity is conpidered 

Stecesr, and doctrinal arreement marely a by-product. 

3. fie Problem of burials 

thir liberalistie trend rhovs itrelf also in the 

field of buriaic, ae tiers the pactor will meet with much 

&tief und ve the Snbject of unjust criticism. Because 

Of the lax doctrinal position of mort Protestant churches 

today, almort «ll people are given "Christian * burials 

in there churches, rerardlers of the life they led. 

for this reason heterodox people find it strange when 

“6 refure to eive u perron a Christian burial who doee 

not belong to our imtheran church. Yet under ordinary 

Circumstances we.mast abide oy tne pring iple of according 

Only those a Christian burial of whom we have valid 

Teafon to believe that they were Christians. This is 

not only proper proceedure, but ‘above all honert, without 

any hypocritical show of righteousness. .For this reason 

We will carry thru the principle of refusing to bury 

any person who ie a member ofa heterodox oongregati on 

at the time of his or her death. 

cer ee eneeeeeeeng eee : i 

71. cr. Eckhardt, Ope cit., Vol. A-E, Pe 285. 
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4. Problem of Admissions and Releares 

One tne one hand, the Lutheran church will certainly 
Welcome any psrson who seeks membership in it, though he 

Comes from another church body. Yet here also, certain 

Principles must be upheld and precautions must be taken. 

Firet of all one murt ascertain why he left or wants to 

leave hir former church, Mach will depend on that. If 
he left his former church or is contemplating leaving it 
becaure of false doctrine, wo will certainly accept him 
With joyous hearts. However, we must be on our guard that 
& non-doctrinal cause does not bring hin to ns.” We 

Cannot rightly accept him who has left a Gospel church 
because of Adiaphora.’® Instead, we must show hin that 
it is wrong for him to separate himself from the church 
on such insignificant points. 

On the other hand, the Lutheran church may not grant 

any of itr memberr a release to join a heterodox group. 

If we consider what such a release would imply, we ehall 
fee the validity of this position. Following the pure 
Yora of God, the Lutheran church is the true Visible 

church of God, Following the command of Paul: "Hot for- 

Baking the asnembling of ourselves together, ar the 
SS 

72. Of course, in dealing with this non-dootrinal 
cause, we must keep in mind that it pertaine only to such 
Rekerodox churches as are Christian aay: Gisrenter pane 
must be ready to accept any person coming fro = 
Christian tis texodos Shazeh eos future membership no matter 
What his reason for leaving that church was. ~ 

73. such things as ceremonies, personal grudges or 
faults in the congregation. 
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Manner of sone isn,/4 every Christian will join and re- 

main with the visible church, serving the Lord with his 

talents. The question will arise to-grant releaces to 

fister congregations within the true visible church, but 

nO sincere Christian would ask for a release outside of 

the virible church. For then he would be cutting himself 

off from the blessings which God has bestowed on his 

Vieible church on earth. For this reason we cannot grant 

any member of our church a release to a heterodox con- 

6r6gat ion, 

5. Adiaphora 

by adiaphora we mean such things as are neither 

Commanded nor forbidden in the Bible. All our dealings 

With heterodox churches which do not involve doctrine 

can be classified ar adiaphora and are to be judged by 

our Christian consefence. The main difficulty which 

Will always confront us will be to judge whether such 

adiaphora in connection with the heterodox churches tres- 

Pass Biblical grounds. and yet even here the difficulty 

will not be insurmountable - for a Christian who has 

grounded himself well in the great truths of the Bible. 

The point to observe is that we muct not lean in the 

pietistic nor in the liberal direction, but take a sober 

attitude in all things as the Bible telle us: 
we all 

74. Hebrews 10,25.  



  

  

foolm, ti ao wees sedesuiag the Vino, became the days are evil. ‘Yherefore be ye not unwise,,. 
but underetanding what the will of the Lord is. 

The principles involved in Adiaphora can be summed 
Up in two points: 

8) Adiaphora do not constitute Christian worship in any sense. 
b) Adiaphora nevertheless must be judged soberly by the 
Christian, 

The manner in which we deal with such adiaphora is 
left to Christian liberty. Ruler may be sGxmnlated aboue 
them or they can be left free from ruler of any Coe 
However, where such adiaphora are made a symbol of faith, 
there our Christian liberty to participate in euch 
adiaphora is nullified. God's Yord is the supreme judge. 
Ye must follow Kis “ord ia all things which He has commanded 
NE, However, where man-made laws are forced upon us in 

tao guise of God-made laws, there we ure free to disobey. 

Let ur view a few examples in both oe doctrinal and 

Practical field. 
z 

&. The use’ of unleavened bread in the Lord's Supper. 

This is an adiaphoron, If the Reformed groups would say 
that we must uss unleavened bread, they would be infring- 
ing on the rights of our Christian liberty. if a congrega- 

tion wishes, it my use plain breaf, as long af it does 
not give offense. 

b. The breaking of bread. The Reformed use thie to 

emphasize their symbolic conception of the Sacrament, and 

  

75. Ephesians 5, 15-17. 
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therefore ve cannot ure ite 

¢c. Immerrion in Baptism. Since others lay a murt on 

this adiaphoron, we do not practice it. 

In the practical field we consider ac adiaphora the 
Use of a heterodox cimroh building, the form of the liturgy, 

and s0 on, Let us consider briefly the use of a heterodox 

Church building as an example. Some would say we cannot 

use Buch a building for our services. However, under 

Certain conditions this is perfectly justified. 

if the partor uses the building for 4 iutheran ser- 

Vice, we are very grateful for tie use of such a building. 

Out of necersity we often find Lutheran services being 

conducted in many buildings such as schools, halle, and 

homes. The community church which ig more common in 

Staller communities where a few members of many different 

denominations are found, could also be used by a Lutheran 

Congregation to advantage until their own church building 

could be built. ‘The ‘principle is not the place, but what 

is taught, “hicn is so important in a God-pleasing service. 

In this connection the question might also arire: 

"Can a heterodox congregation make use of a Lutheran church 

building for one of its services?" Yould that still con- 

stitute an adiaphoron? The answer is yer. The congrega— 

tion, however, could not allow this, not on Biblical 

grounds, but because of the Worde of dedication. The 

lutheran congregations dedicate their churches to the
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teuching: of the pure “ord of God. Because of suoh a 

dedication, ve could not with a clear conscience allow 

& congregation of heterodox faith to conduct a service 

dn one of our church buildings. Thus, although ve would 

not allow « heterodox ehurch body to conduct a service 

in one of our churches, ve still mast realize that the 

entire matter is still an adiaphoron - that ir, if we 

Woull want to change this ruling, we could do so. 

Conversely, if anyone would say that ve have no right 

to make tint ruling, we need not listen unless Seripture 

is cited. E 

thes we can fommilate the negative to the main 

brincipies stated at the beginning of this section. “If 

anyone wonld dany us the privilege of doing a thing 

“hich the Bible har left to our Christian liberty, ye 

need not follow, If anyone would make this matter a 

question of conscience, we must not Follow", If such 

Would aot be our principle we would lose our Christian’ 

liberty aad bind ourselves to man-made laws, wnich 

Christ has not demanded of us. This principle is not 

of recent origin, but was already brought into use 

by Christians of the early church. Ye are told that 

the heathen who worship the eun ar a god, oray to their 

g0d by facing the sim, Tho Jews, noticing this, always 

faced Jerusalem in praying, so ae not to give the false 

imprerrion that they also were praying to the sun god. 
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Such things are no longer adiaphora. As foon ar the cere- 

mony becomes a rign of fiith, ve met hold fart to the 

Tords of scripture. 

However, where no confession of faith is involved, 

and for the sake of a weak brother, we my set aside our 

liberty in an adiaphoron. It may be that a prospective 
Member taker offence because the pastor smokes. The pastor 

has the right to emoke, but sinee another person is tak- 

ing offenre at hir smoking, he may give up smoking for 

& linited time until the weak brother is instructed in 

the matter. Sst. Paul giver us good advice 2ith the words: 

"But take head Lert by any means this liberty of yours 

become a etumblingblock to them that are weak."76 Like 

Faul we muct become all things to all men in order that 

We tight win come for Christ. 

eee eo 

76. 1 Gorinthiane 8,9. 
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Iv Conclusion io 

Ae the concluding thought I want to point the reader 

to the law of love, Although there are dangers involved 

dn our contacts with the neterodox wimrohes of the com- 

minity, ve must not let them rob us of the great blessings 

of Chrirtian love. ‘e all realize that the fight against 

Srror is a hard and tedious task. And ™e ‘must not lore 

fight of the underlying principle which pervades every 

sontect vith ths heterodox church- that ve do not lose 

our own faith. evertheless, our caution nust not drowm 

out the command of our Lord to go out and teach all 

mations, to be a leaven for good in the world. It mst 

not drown out the brotherly love which we as Christians 

are to show to these heterodox churches. Yor if we ap- 

proach the heterodox with the right attitude we will re- 

ceive a strengthening rather than a weakening of our faith. 

let us then not neglect the: great field of missions in 

Our home territories, not keep the Yord to ourselves, but 

Spread it among there heterodox bodies, so that they may 

finally accept the full truth of the Bible. Ye cannot 

hold our light under a burhel when the world, darkened by 

Sin, needs this light so badly. May our people and pas- 

tors in the coming years become ever more aware of their 

opportunities among the heathen of thir land, especially 

among those who are in the guise of Christians, and brane 

_ them to their soul's salvation in the Lord. J 

- Finis - 
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