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GUIDING PRINCIPLES FOR THE PARISH
MINISTRY IN OUR SYHCRETISTIC AGE

J. Introduction

The division in the Christian church today is ap-
palling. Hever before in history have there been more
denominations, sects, synode and branches of the out-
ward Christian church, each claiming to follow the whole
counsel of God, yet each condemning the other because
of error. Berides those which call themselves Chrirt-
ians, there ‘are many atheistic groups that proclaim only
the teachings of men. The anawser for these divisions is
found in the words of St. Paul to Timothy: "Now the
Spirit epeaketh expressly that in the 1a£ter times some
shall depart from the faith, giving heed to seducing
spirits, and dootrinss of devi;s".l The sole cause for
these divisions is the false doctrines brought into the
church thru the workings of Satan and hie helpers, for
Satan realizes only too well that in unity there is
strength. Thus as long as sin and the devil remain in

the world there will be divisions among men., Our answer

l. 1 Timothy 4,1l.




to this, however, will not be one of futilism. For St.
Paul says emphatically: "That ye stand fast in one
8pirit, with one mind striving together for the faith of

the Gnspel“2

To reach that goal of complete unity in
the faith of the Goapel will be the eineere'prayer of
every Christian,

Why then does God allow these divisions today?
Here again Paul points out to us: "For thefa nurt be

also hereries3 amnong you, that they which are approved

4 God allows therse

nay be made manifest among you©,
divieions in order that we might mark them as being
contrary to His Holy Soriptures, and that we in com-
bating error, might strengthen our faith in the truth.
The diversified nature of the ministry will bring
us into contact with false teachers, erring churches,
and heresies. Each heterodox church in the community
influences the work anéd life of our church in varying
degrees. On the ilorth American continent, Wwhere numer-

ous denominations and sects exiet sida'by side, and

2., Philippians 1,27.

3. According tQ,Jnaaph Henry Thayer, Greek-English
Lexicon, p.1l6, «ip ¢ 6/s originally meant WOnes chosen
opinion". However, at timer according to the context,
it took on the meaning "an opinion varying from the true
exposition of the Cnristian faith". Thus the- common
connotation "heresy" or "sect” took form. We mmet be
careful in speaking of otheres ar heretios. Only the
inristunce and perseverence in error sftamps one as a
heretic and of heterodox faith.

4, 1 Corinthians 11,19.




where new religious bodiers spring up almort yearly, a
consideration of their relation %o us becomes imperative.
It is the purpose of this thesis to consider the prin-
ciples involved in all contacts with the heterodox
churches. In order to ineclude the many diverse contacts
which the pastor makes in his ordinary parish m:niatnf.
it 1= necessary to divide these prineiples into two main
groups - the one dealing with underlying causes and pra-
blems, the other proup dsaling with specific énd person-
al contacte. In the last analysis it will be seen that
all contacts revolve around tpe one basic principle of

Sola Seriptura - all the other principles being parts

of it. Yet in order %o become conscious of the prin-
cipleg whieh flow from this main artery of strength, we

make the above divisions.




II. The Underlying Principles which we must observe in
our Dealings with Heterodox Churches

During this prensent year: the thoughts of our pastors
and congregations are turned to the celebration of the
100th anniversary of the founding of our synod. ¥e are
thanking God from the bottom of our hearts for preserv-
ing the Gorpel in its purity among us for so long a time.
In prayer we ask Him to.protect us agauinet any aportasy
in the future. Because of the diversified nature of the
Christian church today, however, we know that we shall
face dungerr in the next 100 years which will affect us
in a larger mearure than was the case during the 100
years thru which we have just passed, The greatest of
these dangers may be claseified under three main heads:
Unionism, Indifferentiem, and Separatism. They gnaw at

the very roote of the Chrirtian church, and unless we
check them in an organized way, our synod will either
8ink into modernism or die out. Just now, when these
Problems are especially headlining our thinking because
of the efforts of heterodox churches to unite into one
protestant group, it is well to look at the principles
which muet motivate our thinking. Let us consider each

in turn.




A. The Problem of Unionism

l. The Scope of Unionien

Underlying all proposals for closer cooperation
among the churches is the thought of unionism - a union
of all Christian churches into one large church. The
ldea if certainly God-pleasing if such a union would
not mean a compromise of truth with error. 1In hie
Epirtle to the Ephesiuns in speaking of the unity of
the church Paul. the Aportle says: "7ill we all come in
the unity of the faith, and of the knowledge of the Son
of God, unto a perfect man, unto the measure of the
stature of the fulness of christ“.s But if such a union
of churches brings about any loas of doctrine, any lose
of the pure Word, then it is not in accord with the
Bible. Wor St. Paul also saye in his first Epistle to
Timothy: "Perverse disputings of men of corrupt minds
and deetitute of the truth... from such withdraw thy-
eelf".5 The proposals advocated by mo2t churches today
center in cooperation which wonld combine truth with
error %o ruch an extent that the word "unionism” itself
has come to mean a werking and worshipping together
regardless of doctrine. Saten ia very anxious to pro-
mote such unions, for he knows that they weuken and de-

stroy Christ's church on earth. We see the results of

5. Ephesians 4,13, °
6. 1 Timothy 6,b.




his work in the 0ld Testament when he led the children
of Israel to worship the heathen gods. During the Hew
Testament era he has eraftily Pformulated error after
error so that the Chrirtian church is divided, and is
now tryiag to eff'ect a union of error with the remain-
ing truth eo that also that truth may vanish. Therefore
the Chrirtian church must be on its guard, especially
today when we find thie spirit of false union so strong.
The Christian church must guard itself against any loss
of the Gospel of Christ., False unionism will bring

about fuch a loss. Let ue see why this is true.

2« The Implication of Unionism

In theory, unioniem has one goal - the outward join-
ing of all churches into one non-denominational head.
Homever, in practice, thie final goal can only be reach-
ed by meanrs of preparatory steps. Dr. Fritz gives us a
fine suvmary of these preparatory steps:

Therefore such things ar pulpit and altar
fellowship, union services, common church

work, the merging of church bodies, and the
like, on the part of such as are not in dcctrin-
al agreement are forbidden as being unionein,
which is contrary to the Word of God; also such
things as attending church rervices of hetero-
dox congregaticns for the purpose of worship...,
receiving members from other denominations with-
out assurance that they agree with us doctrinal-
ly, cealling in & pastor of another denomination
to baptize a child, asking heterodox Christians
to be sponsors at Baptirm, singing or playing
in the church services of the heterodox and
thereby uniting with them in common worship,
sending children to sectarian Sunday schools,




exchunging delegates with the heterodox church
bodies, joining "minirters' unions" or regular-
ly attending their meetings, etc. And also any
religions exercises (prayer, religious address
or sermon, religious hymne) in connection with
gchool cormencements, so-called baccalaureate
services, and the like, or religious exercires
of any kind in connsection with political meet-
inga, or other meetings of civic bodies, when-
ever members of di;ferent flenominations take
part, is unionism,
Although many of there points will be discussed in more
defail under the heading of "Spesific Principles™, let
us look at the three most common means thru which
temptation comes %o us now and which form the basis
of almort all contucts - namely Pulpit, Altar and
Proyer fellowship. A etundy of these points reveuls

the principle that mles all unionism.

a. Fulpit fellowship

Pulpit fellowship implies that preachers of the
varicue denominations preach in pulpits outside of their
respective denominations. This form of fellowship is
rather freely practiced by modernistic churches today.
A exchange of pulpits naturally appeals to them and is
to their advantage becanse of their emphasis of purely
moral goals. People would rather believe in their
worthiness before God than in the words of the Bible
which tell them they are corrupt and enemies of God by
nature. Pulplt fellowship between a modernistic church

7. John H.C.Frits, Pastoral Theology, pp. 215-216
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and a church which preaches the Gospel would therefore
result in an ultimate strengthening of the modernistic
church bseaure of the popular retionalistic trends of
the moderailsts.

Yot pulpit fellowship is "per se™ a rign of onenars
of faith. A pastor preaching in another's church in a
regular service wonld appear to all peopie as having
like faith with that ecbmrch in which he is preaching.

To Interpret it to mean that there could still be doe-
trinal controvsrsisl issuer betwsen them would be il-
logicel, In any organization one who is accepted as a
brother, empecially cne who is called upon to perform
an official function in an official service of the
orgenizatlion,certainly ie rightly looked upon as being
of the same mind and beliefs as the other membere.
Therefore, bacanse of its confessional character® pul-
pit Tellowship ie wrong when practiced with a hetero-
dox church body. " .

This, then, is the principle which we must observe
in any gquestion of unionism, namely: "Where a confession
of faith is involved we cannot worship together with a
hotercdox group. This principle would stand even if the
heterocdox preacher would preach a sermon with which we

could agree. IHevertheless, by allowing him to preach in

8. see E. Eckhardt, Homiletisches Reallexikon, Vol.4A

P. 657 and Yol. 6A, p. 2I Tor a detalled discussion.

SEsTarn




our church we would be endangering our faith with the
constant temptation of indifference %o existing error,
beeides giving others the impression that we agreed with
them in all points. We onnnot let éersonalitieu inflnence
us when God's Vord is involved, but rmst judge every man
@occording %o his dootrine. John admonishas us: "Beloved,
believe not every spirit, but try the spirits whether
they be of God: because many false prophets are gone out

into the world".9

be Altar fellowship

This prineiple of doctrinal unity is seen even more
clearly in the case of altar fellowship. That is because
the Lord's fupper is a confession of our -faith in the
teachings of our church. Whenever a Lutheran partakes
of the Lord's Supper he is recelving the forgiveneas of
his sins and strengthening his faith in commnion with
his fellow Christiuns, For the Lord's Supper is a blesa;
ing God has bectowed upon His church to strengthen them
in wnity with the bond of peace. Thus by communing at
the same altar with his fellow Christians, & persoa is
giving public testimony that he is onme in faith with them.
Although outsiders may attend ths emlmrch services, no
outsidsr may partake of the Lord's Supper in a Lutheran
gchurch, for tc have altar fellowship would resquire doc-

trinal wvnity.

9. 1 Jnhn 4.1.
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The argument is sometimes raised that Luther him-
gself celebrated the Lord's Supper with Martin Bucer, a
Zwinglian. Bucer and his companions came to Luther on
¥ay 21, 1536 in an effort to unite Zwinglian and Lutheran
theology. Iuther and his ccmpanions wers under the im-
Pression, after four daye of discussion, that Bucer was
in 1l agreemsnt with them. The next Sunlay the Lord's
Supper was administered, and Zwinglians and Lutherans ate
g8ide by side ths body and blood of our Lord Jesus Christ.
However, this Wittenberg Concord dAid not acecomplish its
purpvoes., TFor the agreement was not sincere on the part
of Bucer, Both Bucer and Luther accepted the phrase
"true presence™, but Bucer later interpreted this true
bresence in spirifual symbolism, contrary to the ¥ord.
When Luther learned this faet, he conld and did no long-
er retain fellowship with Bucer. Thus Lutner followed
the principle thnt there must be unity in doetrine before

there oan be fellowship in practice.l®

6. Prayer Fellowshipil

With the question of prayer Tfellowship the principle
finds quite a bit of difficulty in practice. This is due
mainly to a confusion of the universal prayer of all

10. Juoting from Hasting Eells, Martin Bucer, p. 201:
"fhey gave each other the hand of Christian fellowship,
recognizing each other as brothers in the Lord, while
Bucer and Capito shed tears of Joy at a gight that six
vears before heemed all but imposesible"., For a detailed
account see algo Concordia Triglotta, pp. 977-979.

11, Eckhardt, op. cit., Vol. 3A, p. 974.
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Christians and prayer fellowship among Christians who
have a local membership in a visible church. The ome
concerns the right of a Christian belonging to the un-
iversal invisible church to have fellowship with hise
members of thies "Una Sancta"™. We would find an exampls
of this in the prsying together of individual Christians
in cases where no regular rervice could be held. Cer-
talnly no person would deny any Christian this privilege
and blessing. The other concerns praying together with
pecple of heterodox faith in a confessional service. In
this case it wonld take on the character of a confession
of faith before men and therefore the principle of doo-
‘trinal uanity before fellowship must be npheld. Perhaps
Wwe could draw one of the inferences of this main prin-
oiple in this individual case and say: "Wherever prayer
wonld oreate a valid impression. in the minds of the
people that there is no difference in belief among those
who pray, there it womld be wrong to pray with heterodox

churches -no matter what the occasion.

3« The Roots of Unionism

Let ue now tura to the causes of unionism, for from
them we will be able to form our genmeral principles clear-
ly. These roots or causes of unionism go far deeper than
we at first suppose. Eckhardt in his Real-Lexicon sums
them up into four major po:lm;u:lz

12. Eokhardt, op. oit., Vol. 64, p. 1d.

— .
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l. nunbelief
2. indifference to doetrine
4. o mozk of the devil

¥e can readily see that any one of there points 1is
able to bring about a completely liberal and unionistic
church. Unbelief with its rejection of the doetrinal
pointe; indifference to dootrine with its inevitable
result of impurity and error; lack of witneseing with
its deadoning effect on faith and resultant indifference
and unbelief; end the work of Satan constantly seeking
to destroy the Chrirtian ohurch - all work together to
bring about the modernistic, unionistic, synoretistioc
church,

Yot we may Teel that another cause plays into the
picture. If we consider the social pressure on the
American mind today, perhape we ean answer the question:
"Why is this unionistic spirit so common in America?®"
From history we learn that man has always looked for
unity and its resultant power., Before the Reformation
the church was nnited and presented a strong outward
front to the surrounding heathen world. Todsy America
is among the leaders of the world in social, economic,
political, reoreational, scientific, and almost every
other major field of concentration. This faot :}a often
pointedly expressed in the phrase; "world champion”.

To an .American boy growing up in mﬁoa, unity is the
source of strength. Ho;nevar, one of the big problems




-

in this unified strength is the great amount of religious !
segregation., /Although the American prides himself in §
religious liberty and complete toleration, his mind is 3
continvelly seeking a way for unity, alec in the religious j
field. The viewpoint is not from a dcetrinal, but from ‘i
a nationalistic angle. . He wonld like to see Amorica the
dbminnting povwer also in the religious field, an impos- '
8ibility withont uaion of some sort. This then becomes

@ goal to be achieved thru church negotiations. To guote !
Rev, Wm. Brenner: "In many of the denominations around |
ue the supreme guestion ier not what does the Bible teach
(who carer about these theologieal problems?), but how
can we reform society and make a showing in the world so
that all men will bow in submigsion to the teaching of
the "Man of Nazareth" and the "Kingdom of God" be estab-
lished on the earth?"15 Thus creeds are belittled, in

order that social service and nationalism may be exalted.
That these causes make up the real roots of unionism
can be seen by the methods proposed by various churches
for union. Soederblom in his book on "Christian Fellow-
sh:ip"']"E presents three waye for the churches of Christen-
dom to join together. They are:
1, the method of abrorption

2. the method of faith
3. the method of love

13. See ¥Ym. Brenner, "Dangerous All:lanoea" B ets
on Un:lon:l.em, Pp. 45-46.
athan Soederblom, Christian Fcllowuh:;g. P. 115
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l.. The meﬁwd of absorption is the method Rome uses.
Rome would have all other denominations abolish their -
dootrines and ceremonies and join Rome as the only
Buving onurch. Even Soederblom states this would get

ue nowhere.

%s The method of faith, ascribed to Imther, is the method
in which creeds and dootrines of the Bible must form the
basis of union. Soederblom, however, does not accept
this method because the actual thoughts of faith are
fupposed to huve freedom of range.

3. Soederblom's solution is the method of love. He
believer that Christian cooperation n;:ltnnnt regard to
ereeds or deeds will rerult in a united front against
evil. Practically 100% of false unionism today is based
on this method of love.

farthermore, we can see the purely social reasoning

in the urguments advanced by those who wish a synoretistic

union. Some of these arguments are; g8

l. "We don't let brotherly love rule our thinking when

We deny fellowsinip to others. We must have patience with
the weak who cannot understand the great truths of Serip-
ture”™. Ans:; It is God's Word which determines what is
required by and involved in Christian love. The God-
Pleaa:lng- way to treat the Christian's weaknesses in
dootrine is to teach them patiently the whole truth of

16. For a detailed summary see Eokhardt, op. cit.,
Vol. 6A, p. 14, Also F. Pieper, 'Unionism", Pampnlet®s on
Unionisnm,

11
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Seripture. Actually the greatest cshow of brotherly love

i8 not tn overlook error, but to expoge it.

2. "'he one Who ir of heterodcx faith can be juct as
faithfnl & Christizn as the pastor who abides by all the
doetrinee of the Bible. He ie merely eonfused in one or
two minor points"., Ans: Christ thru the Apostle Paul tells
ue that a 1ittle lwaven leaveneth the whole loa:l!'.16
Small errors will tend to vitinte the entire body of
doctrine. One wiho will not correet an error which is
clearly against the Vord eannot be as faithful a Chrirt-

ian a= the person who holde to all Biblical doetrines.

3. "There are many non-fundamental doetrines found in the
Bible. ™o make church union depend ‘on agreement in

there doetrines also, ir foolish™. Ana: Although non-
fundamental doctrines Ao not ereate saving faith in

Christ, they may not be dirpensed with in an effort for
union. §Ht. Pavl tells ue: "ill Foripture ies given by
inspiration of Ged, and ie profitable for doctrine, for
reproof, for correction, for instruction in. r:lghteousness"“
Whoever dispgenses with any doetrine of the Bible, fun-
damental or non-fundemental, denies both the divine
authority and the perfeotion of Holy Soripturesl8 &1~

though we strive for union, we cannot condone error.

- '16. 1 Corinthians 5,6.
17. 2 Timothy 3,16.

16, Bajer's Compendium, Vol I, p. 65, quoted in
Pieper, christliail?e Dogmatik, Vol.l, p. 103.
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4. "'he churches, inecluding the Iutheran chnrch, womld
certainly recoive mmch benefit and stremgth thrm mnity",
Anp: God warpe us not to be led away by falee 'l;aac:h:hn.c;el.]'9
In ocvtward union dces not neceesarily mean strength ae
history co often hae shown, but oan, as in the case of

the churches of Germany before 't.:hie last war, mean |
weaknees.

6. "If we admit that there are Christians in cther churches,
why do we refuse to participsmte with them®" ins: Ve
cannot tell whe the Christians are, end if we should know,
we cannct condone the error which they tolerate. It is
the errcr and not the Chrirtians againet which we are
contending. These Chrirtiane ars Christians in spite of
the error, end it is up to them to realize the error and
elther correct it or join a church which has no error.
Vrong is mever made right by the fact that good penple
thru heedlessness or ignorance are identified with it.

6. "We ure causing splite in the unity of the church and
hindering the Kingdom of God"™. Ans: We are- following the
Word of God. £od is building His church on earth. As
believers in God's Word we are God's children in faith.

It ie those who reject the pure Word of our Lord who are
causing divieions in the visible church of our Lord.

7. "I still keep my Lutheran faith, even though I might

participate outwardly in a service in another church.

19. Xatthew 24, 4.5.11.
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Then too, I cean find no error in the teaching. Many of
their congs are the same as ours.” Ans: To participate
outwardly in a scrvice of ancther congregation is deceit.
Moet ceremonies are expremsions of faith. Even though

8 eong may be the same as ours, singing is part of the
Worship and God has forbidden us to worship with those
who are not in faith with us.20

8. "I only those Christiazns can hold fellowship who are
agreed in alil articles of doetrine, there will never be
unity”. Ans: History iteelf disproves this. We have
gecun, evea in America, that every union in agresmuent
with doctrine has strengthened the churches. Our symod
ie a goed example of this, rising from the smell colony
of Saxcn immigrents to its place in the Synodical Con-
ference todey. '

9. "foeu are being exclusive, narrow minded, arrcgant and
proud tc gsy that you hrve the truth and others are in
error", Ans: We place our hope in thes Bible as the only
bagisz for our faith, following the words of St., Paul:
"For I am not ashamed of the goepel of Christ: for it is
the power of God unto salvation to every ons that be-
lievetn"®*
Bible is moi following the will of God expressed further:

Whoever will not accept the words of the

"Let the word of Christ dwell in you rieckly in &ll wisdom.™

20. 2 Thessaloniens 3,6.
2l, Romuns 1.16-
22, Colossians 3,16.




4. The Falre Iremises of Unionism _

In sxamining these arguments, three false premises
of unicnists came to our minds., They are:

G. &ll Talse doctrine is due to misunderstanding.
But thic ir nct the case. In every issue there must be
& clear undsrstanding of doctrines. The fundamental
Lurposs of unionicts however, is not to obtain clarity
arnd unity in doctrise, but social benefits. Doetrine
“taus becomes a side-iassue.,

Y. The premise set fortsh by Barthianism, advocated
by zellar?s showiﬁg tihat unionism is desirable in that
each body would dirferently preseat the truth. According
to his view, the Latherans would show forth the gracious
God, the Fresoyterians would strsss the sovereignty of
God, the Catholios would lay emphasis on the just God and
his giurcn, and so on. By brianging all these views to-
gether you would get a clearer view of tne "whole truth",.
However, such a union would be impossible since these
different views show entirely econtrary opinions which
could not possibly work together.

6. Perhaps the most illogioal premise of unionists
is that a united chriéfendnm can more successfully over-
come atheism. That would be trme if the union woumld be
truly Christian. However, meny unions are effected today

with little or nc regard to dootrine, and produce a

23. Adolf Keller, Karl Barth and Chrietian Unity, p. 8.
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a l'ooer and more modernietic theology. Even without
the proposed national unions the American chmrches wers
headiny toward liberaliem. The answer to this is not
nore and looser unions, but unione which bring Christ
back to the pulpits, which replace human reason with .
the Tord of cod,

The fundamental reason behind all these arguments
is that it places rocial reasoninge bafore the Word of
God. Yet we remember the words of St. Paul to the
Corinthians: "For the wisdom of this world is foolishners
with Cod."24 ¢ in spite of the efforts of men to the

contrary, the Tord of God will remain supreme.

5. The Definite Principle

But with Seripture as our guide there can be no
8lipping %o and fro; no arguing which man's opinions
will work out best. God's opinion ani wisdom rule.
Paul's letter to the Ephesians beautifully portrays the
development of true unity. In chapter 1 Paul points out
the power of the church's unity with Christ as the Head
of His living oclmrch, In chapter 2 he brings out ths
Bource of this unity, pointing out that it i= the result
of the suffering and death of Chriet for us. In chapter
3 he shows us the development of this unity thru revelation-
thru‘ the Word of God; Phe first step towards union must

24. 1 Corinthiaans 3,18.




always be oneness in faith in the Word of our Lord.
Unity in faith ocomes first, Christian fellowship fol-
lows. This has been the basic Prineciple of all true
unione that have taken place throughout the years and
muet continue to be the basis also for us. %We have the
examples of the "Wittenberger Concordia" and the synod-
leal Confarence which followed this prineciple and re-
ceived the bleseings of God. And with this principle
a8 a basis for all unions, all recondary rules and
principles easily follow.285 We name the following:

1. to base all unity in our chirch on the
doctrine of Seripture

Ze to depart from all unionistic organiza-
tions which would endanger our faith

3. to strive for union with heterodox churches
only on the basis of the doctrine of
Scripture.
6. A Yord in Carrying out this Principle
The road in following this main principle of unity
in doctrine before fellowship has been slow and hard.
The Akron-(Galesburg :rule,26 formulated in 1875, express-
ed the principle which the Lutheran church still upholds
today in the following words: "Lutheran pulpits for
Lutheran ministers only; Lutheran Altars for Lutheran

27

cormmnicants only", This principle is in full accord

with God's Word. It involvee the rejection gof all

25. Eckhardt. 0P, Git., 701. M. P. 19 4

26. Heve-Allbeck, HIsfory of Iutheran Church in
America, p. 160 z

27. The same eonvietion war also expressed in the
Minneapolis Theris of 1925.
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false unionism and syneretirm. Although the U.]‘..c.zv
in 1920 sanctioned this Galesburg rmle in the Washington
Dsclaration, today many of their congregationa ignore it.
Therefore it is necersary for us not only to examine the
offieial statements of a olmrch, but also to look at what
is sctually taught in their churoher hefore we can think
of church fellowship. We find more examples of this.
According %o the "Confersional Reesolution" of 1929 we
met admit that the Jutheran World Convention ies soundly
Iutheran. To quote from their confession:

The Lutheran World Convention acknowledges the Holy
Seriptures of the (0ld aml idew Terfaments as the
only scurce and infallible norm of all church doc-
trine and pructice, und sees in the confession of
the Lutheran church, especially in the Unaltered

Augsburg Confession and Luther's Small Catechism
a pure exporition of the Word of God.

But it mur s be kept in mind th=t the Scandinavian
Lutherans are ecumenically minded, having religious
negotiations with the anpglicans. Furthermore, more
coaservative Lutherans consider as a diiffienlty the
work of the United iutheran Council of imerica in

the Federal Council.

27. United Lutheran Church. ;
28. HNeve-Allbeck, op. cit., Pp. 364-365.




7. A Look %o the Future

Ar we consider the pro's and con's of unionism,
thoughte of the future come into our minds. What will
be the situation 10, 20, 50 years from now? Although
Wwe cannot look into the future, we know the trends of
our dsy. e know that union is proposed on every side.
It wonld be a great blessing to the church if the many
fections of the church could be brought together in a
true union. The cause of the Bible womld be greatly
helped if a strong union could be effected. However,
hirtory as well ar the Bible rhows us that this cannot
be brought about by syncretiem. The syncretistic unions
of the past only weakened instead of strengthened the
church. In this day of divirions and schiesme, however,
our ninds become cluttered up with thoughts of disagree-
ments and bickering ro that the clear concept of the
church's unity in Christ ar an actuality seems vague
and clouded. If we would bear in mind that there 1is
@ union of all Christians in one Holy Christian Church,
We would not grieve over the apparent universal division
of Christendom which we see, In our dealinge with others
we ought never let our well-meant efforts degenerate in-
to a etriving for an outward unity or a sign of inward
unity when we'have no tangible evidence to disprove a

union with the "Una Sanota".gg The church must not

29. F. H. ¥nubel, "That They all may be One",
Pamphlets on Unionism. ; :
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permit itself %o be tempted into an effort to make a
shallow Aisplsy of strength before the world by a sup-
rosed "united front" when actually thnat unity does not

exist. But if we do unite on a doetrinal basis, we

can be rure that God will bless us with outward union
also,




B. The Problem of Indifferentiesm

l. The Problem statea’®

Indifferentism can be defined as a disregard of the
Wworde of Seripture. Paul tells us we are to prize the
Bible with the words: "Let us hold fast the profession
0f our fuith without wavering, for He is faithful that
promired, "9l Indifferentism, however, forters an atti-
tude of negleet towarde the Yord of God,'with the pur-
Pose of by-pasring any difficnlties. Indifferentism
can develop from smaller points of dooctrine and practice
to the major indifferentism whose premise regards all
religione ae eaual, setting up moral standards as the
eriterion of Christianity. The indifferentistic view
to some or all doctrinees is found in every church which
does not follow the Bible fully, znd alwayse leads to
& looser and more liberal theology. In our'daalings
with heterodox churches, thie indifference to doctrine
will usually be one of the firet obetacler to confront
uf., Therefore a short dircussion of indifferentism ir

Justified,

2. The Implication of Indifferentism
Indifferentiem is the indulgence of falre doctrines

30. Cf. Eckhardt, op. cit., Vol. 4A, Pp. 579.
3l. Hebrews 10, 23.




in the church. The argument is raicred by those Who are
indifferent that brotherly love should overlook the
faults of brethren, and therefore we haie no'right to
deny fellowship to a heterodox church on the grounde of
indifference to doctrine, since we are thereby oreating
Bchisms and splite 1a the echurch. Yet such an argument
cannot stand. God wants us to forgive our brethren when
they sin against us, but nowhere does He say that we can
forgive them for sins committed againet God Hinmself.

For this is actually what indifferentiem means. God har

given us His Word - told us to guard and follow it.

Paul says: "All Seripture is given by inspiration of
God and is profitable for doetrine, Tfor reproof, for
correction, for instruction in righteousnesa".sz It
gome taen say: "Phis is not an 1mportﬁnt doctrine, and i
We can overlook that one", they are disobeying the eom;

Rand of God, and are responsible not to us or any other

nan, but to God, Thus it is not in our right to forgive

and overlook their ein. 5nd one etep leads to another.

The indulgence of falre doctrine is accompanied by the

lack of witnereing against error. If we don't witners

against the other's errors, it means that we agree with

then, and =0 fellowship and unions indifferent to doc-

trine originate and are in vogue. With man's reasonings

supplanting the Bible, modernism takes hold and soon

32. 2 Timothy 3, 16.




every semblence of Christianity disappears from the
shurch, :

It ie etrange that thinking people could not see
the importance of the warning Christ gives ur 'to hold
faet the dootrine we have learned.°> Indiffeérentiem is
not practiced in the world otherwise. For example, a
bueiness man is not indifferent to the terms of a bue-
inese contract, Why should we, then, be indifferent to

the terme of God's Tord?

5. Roote of Indifferentism 2

The real roote of indifferentism lies in unbelief.
Indifferentism eprings from a diebelief of doctrine and
g0er deeper and deeper in this direction until the church
ie only considered a moral agent in the community. God's
Word is disklaeéd by man's reacson., Perhaps it ir the
emmity of the world that brings about thia laxity. 1In
dealing with others we often run up against many prob-
lems and set-backe and man, being a rocial being, likes
~ to follow the crowd. Ye could not say, however, that
every one who is indifferent to dootrine is an unbeliever.
It may be that such a person might not realize the gunger
to which he is subjecting his faith. But what I would
like to bring out is that the final outcome of indiffer-

entism leades to a complete rejection of God's ™ord.

33. Hebrews 10, 23.
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For earentially indifferentism 1is opposition to the
Bible. Jerus tells us: "Teaching them to obrerve all
$hinge whatsoever I have commanded you".34 We are to
hold fart to the whole Yord, for the Bible is not ours
but God'e. The doctrines are all linked together as a
chain, and we cannot become lax on one point without
losing a preat deal in others. %e are not to be on the
8lde of error and also on the side of truth. John tells
We emphatically; "So then, becauss thou art lukevwarm,
and neither cold ﬁor hot, I wiil spue thee out of my
mouthr 39 £t. John is speaking of the church on earth.
God will reject all those who will not confers Him

with positive words. Hence, those who remain indiffer-
ent to the doctrines of the Bible either do not believe
or have not come to an understanding of God's Word.
However, a church that insierte on remaining indiffer-

ent can only be an unbelieving church.

4., The Principle of Scripture

The principle ir the basic underlying principle of
all contacts; "Sola.sGriptnra". The church must be
Bhown the God of the Bible, shown that Scripturer are
the very words of this God, and that i1t has no right to
be carelees with this Word. The church that accepts

34, WNatthew 28,20.
35. Revelationgy 3,16.




this prineiple of Soripture above all else, cannot look
upon the doctrines of the Bible in anything but a Christ-
dan way. Every doetrine will become the "Horma HJormans"™
of its life.

A right understanding of this principle will make
all arguments of indlfferentirte scem foolirh, For exanple,
the argument ic heard: "yield to the small di fferences
Fo that you may gain more psople.” But as we have seen
in history, the opporite is the case. Y¥Yield to false
doctrines and we will lose those Christians we have.

If we instead indootrinate ourselves in the full Tord
of God and then follow, confers and spread it, we will
gain people for Christ. For GCod gives us the encourag-
ing words: "So shall my word be that goeth forth out of
Hy mouth; it shall not return unto me vold, but it shall

accorplish that which I pleare, and it shall pz;osper in
the thing whereto I sent it".2® By our unconditional
stand we will be inviting the criticiem of others, but
the honor of God and His Word demand that we follow ths

principle. We murt obey God rather than man.

5. An Appraisal of Ourselves

Before we apply the pringiples of indi fferentism
to a heterodox church, it would be well that we first
apply them to ourselves. This is mmet:l.mee done for us

when other groups raise guestione conocerning the

36. Isaiah 55,11.




apparent differences in the Synodical Conference in such
points as the church and minietry, the chaplaincy, or the
boy scoutr, e are charged with being indifferent to
these points of ailfference ourselves, ani for that reason
have no right to oriticise others for being indifferaent
towards their religious failings. It is true.that
differences ought not to exist among the congregations

of the Synodical Conference. However, the differences

in there pointa are not divieive of church fellowship.
Therefora the congregations of the Synodical Conference
are juetified in remaining together in a body, and they

are also justified in combating the indifference towards ;

6rrors wnich are divieive of church relloﬁahip.




C. The Problenm of Separation

1., The Problenm Stated

Here we come to an attitude which is just as danger-
ous to our faith as unioniem or indifferentism, but be-
taure of its subtle character, it is sometimes regarded
as right, even in our own cireles. Separatism ir prima-
rily a defenee against unionisn - is a conservative ex-
treme in theology. Unionirm, the other extreme, with
ite indiffevrence towards doctrine, stands forth as a
great threat to those who want to keep the YWord of God
pure. To counieract this liberal theology, there is the |
danger on the part of those who have the pure doctrine
to ein againet brotherly love in undue separat:l&n, to

avold sinning againet brotherly love in undue union.

Although we must strers these dangers at all timse, we
met never allow a fear of them to progreﬁs eo far as to
dominate our entire thinking and actions. We saw the
great stress and emphasis put on the dangers of false
union by our cimrch fathers in America. They had come
from a country where unions were not brought about in

a God-pleasing farhion, and had left the land to escape
there dangers to their religious life. Coming to America
they then riphtly stressed the Seriptural doctrines ro
that unionie tic or separatistic endeavors might find

no foothold among them. Tme obedience to the Word is

the one sure defense against all errors, and We can
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}eurn Trom the past how o rincare adhnerance to the
teachinge of th«e Hible hns saved the olmrch from just
Buch a dangor as s:ormr-.-.tien.s"'

Thet separation for a valid canre is right prerents
N2 problem, However, the problem arises in determiaing
the valid camse. Heve again let Seripture sho® us which

road Go? wante ue to follow,

2. Rightlul Separetiond

Serigture %elils us that Wwe are not to have fellow-
ship with devils or with unrighteousness, nor with un-
fruitful woyks 5P darkaers, and we are to withdraw Craom
en who comw eat not to the wholesome words of our Lord

Jerus Chyisrt, und to the dootrine which is according to

gedliners, man of corrupt minds and destitute of the
truth.:":. Yo are alrs commanded to withdraw ourselver
from every brether that walks dirorderly, contrary to
the instructions and requirements of the Gospel, and %o
have no company with them.?? %o soe that the omly Cod-
Pleasing separation with unother omirch is where falre
doctrine is persistently npheld. &

This is %™ prineiple to be obrerved. e muat try
to convince errorists according to the Bible, dut whon

our efforts Pfail, we finally reach a point where we must

37. Heve-Allbeck, 9p. c:lt.. PPe 185-186.

a6 uf- ...G.J.hn":an Fellowship", Unioniam, pamphlet 6.
40, 2 mhesealonians 3, 6-15.

41. Romane 16,17; 2 J ohn 10,11.




openly renounce them. While the issue is still in the
balance, we worrhip with them, if We have no reason to
believe they are not Christians. However, when a church
differs with the plain teachings of the Bible, and can-
not be shown the truth, then we must break off our
fellowship with that group. The incident between Luther
and Zwingli at Marburg in 1529 is a good example of thie
Prineiple. ZLuther worshipped together with Zwingli, for
till then they both agreed in the doctrines of the Bible
a8 far as human ability could judge. However, later
it became clear that they Were not in agreement on the
doctrine of the real presence in the Lord's Supper, a
doctrine which is not fundamental, that is, not necessary
for salvation, even théﬁgh it is a major doctrine. When
all efforts failed, and Zwingli remained with his error,
Inther deanied him the hand of fellowehip, not because of
the relative importance of the dootrine; but on the prin-
ciple that where a doctrine of the Bible is persistently
denied, there separation must take place. To argue that
because Luther had fellowship with Zwingli before he die-
covered his error, we alro can and shonld have fellowship
with others who do not apree with us in d;otrine, simply
beclouds the issue, .

We have another example in the early ﬁiﬁtory of our

church fathers in America. Our fathers attended free,

intersynodical confersnces, Where reprerentatives of




other churches were prerent, with whom they ocomld not

be sure that unity of doctrine existed. Yet they worshipped
With them in devotional services because they could not
know that the others were not in agreement with Seriptures
until they had settled that in the meeting, and until that
time they uccepted them us true Christians.?1® wnen,
however, the other shurches unconditionally upheld Anti-
Biblical doctrines, they determined to remain separate.
Todey cleavags among churches is definite. It has been
fixed for many years. Althorgh We can and will discuss
any differences with other churches with a view to full
Ggraerent, we cmmnot ipgnore the differences that exist
toduy. Ar long as theee bodies uphold and defend their

error, we cunnot have fellowship with thenm.

3. Yrongful Separation

Yet eome differences wWhich we meet are only schismse,
that is, divis ions based on afliuphora or open questions,
such as questions of ceremony, the life or practicer of
a congregation, the Anti-c}lﬁet,42 the gifta of a pastor,
or any such point outside of doctrine. Divisions based
on fuch questions are not God-pleasing, and to separate

on fuch points would be sin.

4la. Cf. Lueker, "Walther and the Free Lutheran
Conferences of 1856-1859", C.T.M., 1944, p. 543.

Also ‘of. Xoehler, "An Analysis of a Statement".

42. Synodalbericht, Central District, 1867, p.19: "If
mmbers would separate themselves from us, because they
no longer believe that the pope is the snti-Christ, they
would thereby caurse a schism. For that does not belong
to the foundation of our faith, that the pope is the

Anti-Chriet."




Then too, any division which would take place with-
out a previous sincere effort at affecting a union pleas-
ing to God ie s=in. e are not to approach the question
of union with biared hoplessness, for then we would be
8imning apainst Christian love. For example, in inter-
Bynodical meetinge, held for the purpose of bringing
about true union, we muet keep in mind that the official
etatus of the synods represented is not involved.?® mhe
meetinge are held to reach an agreement on the basis of
God's Yord in the doctriner of the Bible. Thus, as in
the case of Luther and Zwingli at Marburg, or of the
early churcih fathers in America, if we have reason to
believe the others are Christians,?4 and if no error
hae been persistently uphéld, we should sincerely strive
for union.

/nother example of separatism would be to separate
because of an interpretation in a non-fundamental point
of Soeripture. We know that all knowledge given us in the
Bible is not of equal importance for our salvation. Some
doctrines are fundamental to our faith, yet other doctrines

may be unknowa to a person, who still remains a good

43. In any other meeting between groups of heterodox
faith, where true unity of doetrine is not being sought,
the officidl position of the church on doatrine would
hold, and =would have to become the basis on which we
Judge fellowship.

44, 7IP the Gospel is preached in a church, no matter
what the oificial position may be on some doctrines, wWe
mugt consider the church as being a Christian church, with

a Christian membership.




Chrirtian, We find incidental points in Seripture which
86em to have no bearing on the fuith and life of a Christ-
lan. An example would be the doctrine of the angels, or
the exact method of oreation. Now the problem confronts
Uus: "Dare we disccntinue ohurch fellowship with others on
évery dirference, even in such subordinate points?" If

_ Euch were the case thers wonld be no ead to schisme and
division® in the church. It happena again and again that =
even Wwith Chrirtiane ~ho are agreed ia all fundamental
doctrines, small disputer arire over points waich have
no bearing on their faith or the saving Gospel. To deny
church fellowship to our brethren over such subordinate
pointe would not be in accordance with brotherly love,
Bince Chrict 4ells us to strive for unity;45 thru Hie
Apostle Pamnl.4®

45. However, two principles in this example muet be
kept in mind. The one deale with the non-fundamental
doetrine, the other with the motive bshind the differ-
ence. If %the non-fundamental doctrine is not clearly -
expresered in Scripture - that is - if the point of 4dif-
ference is on the application or interpretation of the
doetrine, 2n1 not againet any clear prerentation of
Seriptures, there would be no caure for separation.

Then gecondly, il the non-fundamental doctrine is a
clearly precented truth of the Bible, and if the denial
by one purty is persistently upheld, this places the
denial into & differcnt category, for it is no longer a
denial of the Yord of God. For example, if a person
would have a false view of the angels, and be confused .
over the Biblical teaching concerning these coreatursr,
it wonld not necessarily mean that he would be willfully
denying the inspiration of the Bible. Thus this false
view alone would not constitute a valid reason for
denying him church fellowship. (continued next page.)
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It is a great temptation to make the same mistake
Diotrephes made: ""ho loved to have the preeminence and :
refused to receive the brethren'.4? 0r we can very easily
fall into the error of wrongfully withdrawing ourselves
from wortiy brethren as Peter did when he refused to eat
With his Gentile brethren for fear of the ignorant Jewe.
Paul, in speaking of this fault, blamed Peter and not the
Gentile brethren.”’® Therefore we must be very careful
in our contacts witn other churches, that we aleo do not

8in in there thinge.

4. A Hopeful Criticiem

In many of our cangregatioﬁs, rightful separation
has been confused with separatism, which is entirely
different in esmence. Separatirm means isolationiem, a
complote withdrawal of ourselvee, ignoring others and
hoping to be ignored by them. Although we cannot have
union in some cares, we nevertheless caannot simply with-
draw., Ye must combat error. If someone is wroag, we

must tell him about it, and if he peresists in his error,

And by tolerating him, we would have much better op-
portunity to bring him to the truth. If, however, such
a view of the angele would lead to a denial of a funda-
meatal doctrine, if he for exemple would coneider the
angels ar helpers in hir ealvation and thns detract from :
the juetification which Christ wrought for him, he wonld
be substituting his reafonings for other clear passager
of the Word, and thue fiRally give a valid reason for
reparation,

46. ZLphesiane 4,3.

47. 3 John, 9-10.

48. Galatiane, 2,11-14,
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We muet let others know where he is wrong, 8o that they
also will not fall into that error. %e must make our
8tand so definite and clear that all can see that we
are baeing our opinions on Soripture alone.

Il uwnion ie porsible, however, let us by all means
unite. The reparatiet robs himself of the great blessinge
of fellowship with Chri rtians who are one in mind with
him, He robs himself of inner peace with others when
he eould have thut peace. And the worst result is that
he leaver himscelf weank in times of temptation. One of
the greatert blessings of Chrirtian fellowship is that
each strengthens the other in faith. Solomon states in
beautiful language:

Two are better than one, because they have a
good reward for their labonr. For if they
J‘al'l. the one will 1ift up his fellow; but woe
to him that is alone when he falleth, for he
hath not another to help him §p... and if ome
prevail against him, two shall withstand h:l.m,4
and a threefold cord is not quickly broken. 49
The Lutheran church is strong in principle, but

because of the many diverse ciircumstances today, we at

times find difficulty in carrying this principle thru.
We are lacking in part the proper zeal and readiness to
bear witness of our faith. Bodies with far lees to
offer the people in doctrine, but with an aggressive,
witnesring spirit, are increasing many times farter than

we who are basing ourselves on the dootrines of the

49. Eocclesiastes 4, 9-12.
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Bible. What is the cause of this? It 18 not a lack
of sincerity on our part, but rather the fear of
involving ourselves in a situation which wonld weaken
our Seriptural position., Our fathe;:a in the organi-
Zation of the Synodical Conference ret us a good example.
They formed this union in the firm faith that the Word
of God would prevail in its truth and pur;lty, that any
remnants of error present at the organizetion would be
eliminated in time, and that the organization would be
able %o go forward fully one in the faith, and do the
Lord's work ei‘feotiVely.‘ .
Therefore let us emphasize the principle invclved
in separatism. Where fulre doctrine is perristently
faught und defended, we murt separate. BEut where there
is a coafusion of doctrine and where we could possibly
help thut body 4o regain the truth, let us not hesitate
to proclaim the truth to them. Let us not make the
mistake of separating ourselves from others without
having tried everything in our power and ‘exercised all
ratience %o avoid such a separation. As St. Eéul says:
"Endeuvoring to keep the unity of the Spirit in the

R e e

bond of peace."? We are to strive for unity. That

60. ‘Neve-aAllbeck, op. c¢it., p. 158. At the organi- =
zation of the General Council, Hovember 20, 1867, Missouri :
Synod wae not represented. Although Missouri admitted -

that there were no doctrinal differences existing between =
the two bodies, 'they nevertheless declined the invitations
{ to hold conferences. Finally corresponence with the
Misciu:i Syncd oeased after 1869.
61. Ephesians 4,3. '
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does not mean & half-hearted negotiation with & great
deal of hesitation und argumentation about proceedure

etc., but it means that we be the leaders in bringing

about God-plessing union among the churches,
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III. Specific Prineiples Which Wé'Hnst Observe In Our

Dealings With Heterodox Churches

In this section we shall deal with the speoific
and practical principles involved in our contacts with
other cimrches. Here we shall look at the heterodox not
80 much from the standpoint of denominations and organ-
izations, but from the standpoint of personal relation-
fhips; personal contacts with individual churches end
their members. Such contacts often involve difficulties.®®
Because of heziness of principles and unwarranted con-
clusions, a pactor nay reject a wonderful chance to
bring the Gospel to othere or clear up diffioculties which
Would greatly help him and his work. The quertions of
"How fur may I go?" or "What can I do, or not do?" may

be answered in principle.

62. Cf. Thomas Murphy, Partoral Theology, p. 495,
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A. The quecticn of Proselytizing anong the Heterodox

l. A Definition

Proselytizing in the days of the Apostles had a
8lightly dirferent connotation from the one that is
usually accepted today. In Acts 13,43 we read: "How
when the congregation was broken up, many of the Jews
and relipious proselytes followed Panl and Barnabas:
Who speaking to them, persuaded them to continue in the
grace of God.," Here it had the meaning of a devout
non-Jjew, who bhecame c¢irceumsized and adopted the Jew's
religion. Paul and Barnabas, apeak:ing to them, made
them proselytes, or converte to the Christian religion.
Today, by ,ghroselytiz:ing we usually mean working and
feuehing among other Christian ohurches, who already
have the Goapel, in order %o win their membership for
ourselves. Such proselytizing would have besn con-
demned also by the apostles, for Peter suys: "Feed the
flock which is among 121_1_".55 Thus We will have to keep
tWo conceptrs of proselytizing clear in our minds if we
would not confuse proselytizing with valid miesion work.
These two concepts center in the official teaching of
the church to which the individual belongs, and we can
state our principles accordingly.

a) ITf a church teaches the Gospel of Jesus

Chriet, and the person holds membership in that chureh,

63. 1 Peter 5,2.
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We have no right %o try to win hnim over to membership in
our shurech, nc matter how many srrors are prerent, unless
the person himself comes o us. Otherwise we must look
upon him as a co-nmember with us in the "Una Sancta".

b) However, where a chrch does naot teach the
Gospel of Jesus Chriet, We ure tu be a leaven for good
and bring the light of the Gospsl to th&m. In our contacts
With the individnale of sueh a ohurch we may find great
Bucecess,

Upon these two principles we must beseour contacts.

2. The Problems of Proselytizing

A probiem arises when we are called upon to judge
Wihether « church is Christian or not. Because of the
loosensse of doetrinal prineiples prevalent in most pro-
testant circles, we find denominations Christian in
Principle yet modernistic in practice. Because of this
diserepancy there is a tendenecy to judge each individual
Congregaticn, or rather, each individual pastor, for "as
the shepherd, so the flock". The juiging of such a con-
gregation muet in the last analysie be left to the in-
dividual pastor, for he knows the oircunstances, conditions,
trends, and leaninge of the congregations in his district.
However, it is well to point to a few principles that will
help us to judge the congregations better.

We know that even among Christian churches of hetero-

dox faith Christians are found. Wherever the Word of God
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e preached it will bring forth fruit. Although many
errors muy be mixed in witk the Word, yet if the Bible
ie read and taught, there will also be Christians Who
Will believe in Christ as their Suvior from sin in spite
of the errors.54 God says thru his prophet: "So shall
1y Word be that goeth forth out of my mouth: it ehall
not return unto me void, but it shall accomplish that
which_l rlease, and it shall prosper in the thing where-
to I rent it.7"5% 1f we should maintain that only those
churchee which teach the Word of God in its entire puri-
ty, are able to convert people and win sinners fLor
Jerue, e would have to say that the church during the
period preceeding the Reformation did not have Christ-
lane in it. And yet, God telle us that He will not let
Hig chmrch die out. Thus we can say: |
1) A meagre knowledge of God's plan of salvation can
also gave., This is of great comfort to us when we ponder

over the many heterodox churchese exj.lating ia our com-

munities today. Chrisrtians need not kanow the entire
counsel of God to be saved. We are reminded how little
the penitent thief on the eross knew of the Bible, am d
et thru acknowledging Chrirt and clinging to Christ as
his Redeemer, he wae able to éa:ln the reward of heaven
‘which Jesus promised him. Thus wherever passages of

the Bible are used in a church, there also fome Chrietians

54. Cf. Eckhardt, op. eit., Vol. 4A, p. 700.
856. 1Isaiah 55,11. i
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Wwill be found.

2) Many perrons who have only the fundamental dootrine
of salvati oh and believe, do not have the full knowledge
of elavation becanre their church failed them and left
them in ignorance on a number of points.

8) In theory, mach people cling to error, yet they
truet in the grace of God, They may be said to err in
mind, but eling to Chrirst in their heart.

- 4) Althougn the truth is mixed with error, yet truth
remaine truth jurt as pold remaine gold in the handa of
& Jurt man or an evil man.

In view of there truths, we muet follow the main
Principle stated bofore: "That Where the Gospel is preached,
We have no right to prosslytize.”

Another problem arises when we deal with the in-
dividual members of heterodox congregations. We find,
especinlly in our canvarses, two classes of people Who
uee the name of a heterodox church. First, there are
the actual members, who not only profess their allegiance
to the church to which they belong, but show this alle-
giance in outward form, Such people we can and should
only encourage to remain true to the Goepel which they
have learned and remain good members of their church.

However, we rind another olass of people who use the

name of a heterodox church body only ar a mask, Who




actually know no mare abont religion and what it means
than the heuthen in Africa. They clain to beloag to a
ehureh for the apparent reason of avoiding any further
quertioning wnd discuseion abont relipign. Often we £ind
that there poople are unknown to the pastor of the church
to whieh thay elainm allegience. It if our duty to fol-
low up any such yuertionable cares, ani make cerfain
thoy are nct mere “jame Chrirtians", %e know that it is
often nard to determaine the rincority of a person., Yet
e huve the duty to bring the Gospel to sll people. In
any such doubtfnl carer, the pastor of the heterodox
eimrch in guertion should bé contuocted and the parron
dircuresed with hin. If sﬁch & person is lieted ar a
menber with thc heterodox partor, then we nuet neces-
Barily drop him from our list of prospective memberf.

If however, such a person is not a signed or atated mem-
ber of that church, we have the rigat %o try to win him
for the .Lutheran faith. "here cannot be tdb rmach or
thie kini of prorelytizing. Its miseion ir to bring

nen from irreligion %o the fold of Christ. In every
eommuaity we find more than a few neglecting religion,
wilo find in Chrietianity nothing greater than a moral |
religion, yet use the name of a church in order to gain
eocial or moral influences. Tith such we must deal in
real sincerity, so that they will find the value of

Jesue' work for thonselves ani receive tihc prize of
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true faith. They are name-Christians who mmst be won —
over to Caristiunity as much as the moet fervent Moham-

medan in darkest India.

3. Mot Every Contaot Proselytizing

7e cannot regard every spiritnal contact between
Gﬁriatians of different denominations as proaelytis:l.ng,ss
Hany of the contacts may be of a personal and private
nature, others of an inguiring nature. We can certainly
not refure a Baptist, lying in a hospital bed, who arks
us to say a briel prayer with him in order to comfort
him. Or if a Catholic person, much deprersed with his
8ins unburdene nimrelf to a Lutheran Christian, the
Christian certainly will comfort him and point him to
the grace of cod, Thie would be the duty of every Christ-
lan acting ar a royal priest of God and not as the re-
Prerentative of a loeal chureh. However, every effort
to win a person over to the Iutheran church would be
wrong, as long as his church preaches the Goespel. The
only care where it would not be wrong is where the person
arks the Partor to minieter to hip, and where his o¥n
pactor cannot or will not attend him., Then we rmmst coOn-
sider the pursage of Peter: "Be ready to give an answer
to every man that arketh you a rearon of the hope that

ir in .‘:"’011".5"r We are to let the light of the Goepel

56. Cf. E.W.A. Koehler, An Analysis of a Statement.
57. 1 Peter 3, 15.
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£hine among all people, especially when they_ark use.
However, such a person muet make up his mind to which
ohurch he wants to belong. Ho man can belong to two
ehurches. Dean R. A. Jecsse bringe this principle forth
¥ory beautifully in the words:

Lvery man has the right to the pure Gospel - indeed

it is his duty to seek it - but no man can be a

hot halt bevesen’ teo opiiicoaiDor At BRSNS
Behind all thece actions mmet be the principle and motive
given by Christ in His great cormiseion that 'the Gompel
fhould be preached unto all the world, Every man has
therefore the right to hear the Gospel of our Lord, and
We have the solemn duty to bring the Gospel to him., Thus
*here a minister or Christian layman ie asked to testify

to the truth, no charge of proselytizing can be preferred.

4, The Dietinction between Proselytizing and Apologetics
e muet also keep in mind that we as individuals and
@8 a churci have the obligation to witness publically
before others the truthe of tﬁﬁ dospel. At times we may
be accused of proselytizing. Where can we draw the line
between the two? The difference lies in motive. In our
contacts with individuals of heterodox churches we may
often find ourselver forced to dircuss the dirrageneee
of dootrine and practice between the Lutheran and hetero-

dox faithe. If we go about thie with the idea of

58. Cf. Richard A. Jeese, "That about Proselytizing?",
Today, Vol. 2, No. 2, Feb. 1947, p. 18.
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eonvincing the brother that he should join the Lutheran
church, although we know that hie church is a Gospel
church, we of course are sinning against brotherly love.

However, we have tie coimand: "be ready always to give

~ an ansver to every man that asketh you a reasoa of the

hope that ir in 5-'011".59 Ye murt point out errors where
We see them. It is our Chrirtian duty in charity fowards
an erring brother of another denomination to point out

the error to which he ir expoeing himself or which he

holds, A0t %o gain him for our flock, but so that he may
perfect and strengthen hir or her personal faith. "hen

We have rhown him the truth, our responsibility ends.

In these deualinps there are als'.o:important principler
Which we should obrerve. They are the following: '

1) Ve must find the chief doctrine of the heterodox group.

Before we can point out the error to another, we must

find out what the error of the church b_ody is oureelvee.
Although this seems to be an insignificant point, it is
sometimes hard tc do, eince many denominations are partly
moderaistic, and the exact etand on any doctrinal matter
is difficult to determine.

2) Then we muet compare thir dootrine with Soripture.

We are to prove all things with Seripture. Soripture is

to be our guiding light. We will not have the right to
advance any argumente against the other which come from

89. 1 Peter 3,15.

R R R R R R R




e
49

ourselver. Illatters in which Seripture is silent fall
into the domain or Chrietlan liberty, and there we can
only use our own judgment.

8) Wo muet then eontrast truth and error in order to
bring out the truth nore clearly.

Yot we should note that we are not to become in-
Volved in unnecessary dieputations over eertain beliefe
ae 8t. Paul tells ue; "Charging them before the Lord that
they strive not about worde to no profit, but to the sub-
verting of thec hearers."%? We are not to let our dis-
Oussions degenerate into a bickering over points which
Soripturs clearly satiefies. However, our whole testi-
mony rust be motivated by the whole Word of God. Then

We can be certain that we shall not rin in this problem

of prosslytizing.

60. 2 Timothy 2, 14.




Be Dealings mith ilon-Chrirtian Heterodox Churches

l. A claseification

Uxdinarily we consider the United States md
Canada as Christian sountries, and in comparircon with
Most other countrier of the world, this is correct.
fet wo knov that there are still large numbers of
People living among the Chrirtians of there lands who
know nothiag of the way to szlvation thru Jesua Chrirt.
fince svery man has a mligioﬁ. atheists iancluded,
Whether he bases his belief in himmelf, his wealth,
OF uls God, all those who do not accept Jerus Christ
a8 their Scvior come under this heading of non-Christian

hetercdoz fai the

2. The Approach

"hen we consider the greut aumber of ruch people, Wwe
mrt realize the irmense mispion opportunities which lie
before ue., They are the heathen in our land who are to
be Zealomely gought and won for Christ. To win them, how-
ever, we muct show them that the Christian religion can
give then romething greuter and better than the world ean
offer them. Oaly as the partor underrtands the réligious
ideals af these people will he be able to dimoues religious
topies inteliigently and effectively with them. _?-'ith each
person or group of porsons thir ideal will be different.

.
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Perhaps this can be shown more oclearly by mem £ of an
éxample. Let ur ree how we would deal with a person of
Jewish dercent.

One of the baric concepts we wonld firet mve to
recognize ir that the non-Christian Jew today is a total
heathen, Although he has the 0ld "gegtament, he does not,
ar will be shown, look upon the 0ld Testament ar the high-
eet authority, but places the Talwnd above it. For this
Tearon Jerne eays: "And there thinge will they do uato
Jou, becaure they hove not known the Father, nor mev 61
The Jew today ir workrighteous, haviﬁg the legalietic
attitnde towards the law. For thie reason we will find
& pharisaical attitude prevailing thruout his entire
thinking. iHis ir the hope of a tuturé where he will be
the dominating force in the world, and where all men will
be forced to obey and ererve him. To have such an indivi-
dual admit that he is among the woret of einnerr, and to
have him subject himself completely under the mercy of
& Jerur whom his ancestors despised, will be a difficult
task. Yet we muet never lose aight of the faet that God
has Hir elect among the Jews aleso. We read in Romans
where Peul ie epeaking of a remnant of Israel to be saved
by grace: "Even so then a% this present time alzo there

18 a remnant according to the election of grnoe.“sg

6l. John 16,3.
62. Romans 11,5.




Because Christ and Hir apostles started the mission among
the Jews, and becanre Chriet commanded us to preach the

Gospel %o all nationm, we will oertainly not aisregard

them,

ut seeing and knowing their religious views aﬁd
hopes, ws will have %o etress certain points with them.
"e shall cum then up ar follows;
1) Ye must chow them that they are no loager the chosen
People of God, Inetead, the curse of God reste upon them,
@ curse which they can overthrow by acocepting Jesus as
their savior,
2) We maet point out that their hope for a restoration
of the temple has no foundation in Seripture. : i |
4) e must make Hhem realize that the ceremonial law is
abolirhed, that Chriet has teken this legalistic character
of the law aviuy
4) Ve must show them that their hope for a coming Mersiah

i# vain. 0Dhe Scepter has parsed from Judah a long time
'neo. Farthermore, it would also be impossible to determine
from which tribe & person cames today. . Thie point is
causing the Jews themselves moet concern.

5) Pe must point out that the Talmud, which they blace
above foriptures, has mun;r centradictions and is at variance

with the 0ld Pestament itself in several points. The

Talmud, for exanple, proclaime that man is able to gain
heaven thru good works. Abraham is viewed as standing in




front of the gatee of hell and not allowing a Jew to enter.
6) Then we muet point them to the Triune God of the Bible,
Bhowing them Jecus Chriet as their Savior from sin. Thru
Jeeus' meryciful éufrering and death on the cross, all sins,
inoluding; every sin of the Jewish race has been forgiven,
and all who accept thie forgiveness will enter the heaven
Prepared for him by Jerus Himeelf,

Thue we nmurt take special stepr in order to approach
the Jewish people and win them for the church. ¥e know
that the Jewish population in thie country is large, and
yet there are very Lew Jewish convertr. Altheugh the work
i# admittedly hard, we must not let any obstacles deter . |

us from winning soule. Ar & nissionary once rem rked:

"I've spent my entire life and can see but one ® mvert to
Chriet. And yet I'm thankful to God for making me the
ingtrument for this roul's salvation." That is to be our

attitude here also. Jesus Himself tells us: "I say unto

you, that likewire joy shall be in heaven over one sinner
that repe::ﬂ:tssi;h."63

Another example is found in the modernistic concept
of religion. 'J.‘hel modernicts differ from.the Jews in that
they rpeak a great deal of Christ. And when our people
hear them speak, they put the right construction into their
words. But the modernists are actually the same 48 the

Jewe in their denial of Christ as the Savior. Yhen they

65. Luke 15,7.
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Epeak of Christ and His work, they put their .own meaning
into the words of the Bible.®4 fThus in dealing with them
88 individuals, we must firet deal with the most r;mdamen-
tal doctrines, and clear our concepte and thoughts with
them, rather than our words, The Unitarians confess
"Chriet as the Son of God"., This memms however, that Ie
iz the adopted Son of God - not equal t.o God as the Bible

tells ugp,

4. The Principle brought to Light

¥e could bring 4in other examples of lodges, Mormons,
ete., but by Ja ying down basie principles we shall accom-
Plish more. Theco principles are:
8) etart with basic concepte of religion. Unless We can
8gree on fundumental thinge, we shall not get far.
) draw on pust history of the individual, if possible -
his background, tae background of his race, former reli-
" glon if any, environment.
¢) show him that he has sinned, that thie sin cannot be
atoned for by human powers .
d) bring him the mersage of the Gospel with ite souml-win-
ning powers.,

We find that all people are religious, serving a god,
even though some will not admit it.. Many are dishonest
With themselver, knowing of the Gospel, but in their pride

L e
Phillip Brookes, "A Good Friday Sermon 3 S n.nonaa

64
p. 201, giver us a good'example of modernistic
his conception of Jesus's suffering, he uses Biblical
language to bring over his rationalistic Goepel.




Meking themeelves believe that they can themselvee do the

Work whic h Christ did for them. Others are fincere, but
are ignorant of the truth. All are a challenge to us.

With a willingnese to reach others, an optimistic view
48 to outcome, and a full and humble dependence on the
true Word with the help of the Holy Spirit we rhall be
Fuccessfnl, For Christ Himself haes promised ue success
Wwith the words:
Therefeore, my beloved brethren, be ye stedfast,
unmoveable, always abounding in the work of the
Lord, forasmmch as ye _know that your labor is not
in vain in the Lord.%5
With such a promise we need have no fear of dealing with

Perrons of non-Chrictian heterodox faith.

=
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C Dealings in Sundry Matters

l. Mixed Marriages
It has becn correctly said that the pastor has the

eare of the spiritmnal lirfe of his people from the cradle
to the grave, The pantor has a great rerponeibility to-

Wards the liver of his people, a responsibility which
oonsiets in keeping them in true faith by applying the

%ord of God to them in every way. Yet as hae been shown
earlier in this theris, the past years show a distinot
tendency to become indifferent to this Word, perhaps the
outgrowth of many different causes. One of trese causes
can be shown to be the intermarriage of ch.rist:lans'with
those of dirferent Chrictian belief, or wit h those pro-
feseing no Ghnrietian belisf at all, Although the pastor
cannot or would not stop a marriage betwsen two persons
of differing faith, he can-do much to warn his pet_:pla of
the dangers to which they are subjecting fhemselves in
guch marriages,

Where a Chrietian is o ntemplating merrigge, or better
€%ill, in our coafirm tion classes, youné people's groups,
etc., we should bring out the following fact and disouss
it with our young people - that although not forbidden,
marriage with a perron of heterodox faith presents a serious

danger to the entire family's faith. In 01d Testament

66. Genesis 24,3. Nehemiah 13,25.




e

57

days & marriape with a heathen was forbidden. While this
law does not hola today, it nevertheless shows us that
Such a marriage hae many dangerr. And there dangers are
n0%t primarily concerned with the outward success of 'such
& marriage, but with the dunger to our soul's salvation,
An 1llustration will make there dangere clearer to us.
One of the difficulties arices over the question of
Baptiam. Fictitious namer are used for the following
Paragraph,

Dr. Jamer Burns, a faithful Baptist, married Betty
Borwell, a girl reared in a Lutheran churoh: When a baby
€irl war born, the question naturally arose: "Shall the
baby be baptized or nott" Betty's parents, anticipating
Such problems, had warned Betty against the marriage while
the couple were engaged, but at the time logic did not
have much weight. Dr. Burns had said: "We both know the
ofher's religious views, ani have disoussed them. I hold
her under no obligation to become a Baptist, and she can
hold me under no obligation to become a Lutheran." For
& time that had solved any seeming difr:lgulty which might
arise between them concerning religion. But now Betty
went to a Lutheran pastor for advice. Wmt can he say?
Hust he .say that the husband ie head of the house - obey
hin - and allow the child to go unbaptized, risking the

soul's salvation of the ohild? Or should he ag¥ise her
to ineiest on its baptism, even though it might rean a




disruption of the family, and perhaps a conssquent loss

%o the church of Betty herrelf? This is of course, in

the leet annlyeir a case of caruintry, for circumstances
™Mt decide here. But then, ie there not a way to prevent
Yhese problems from arising? If we would stress the
Principles of marriage itself, we could reasonably avoid
Buch strained iscuecs.

Marriage was instituted by God to be the olosest
possible union of persons on earth. The very intimacy
of thir union ougat to rest on an agreement in religious
views. rThis union ought to be free from all defects and
obetacles, Yet we are putting a barrier in the way of
this uwpion ir we don't ugree in faith. What is a very
holy-doctrine to one partner, is of no importance to the
other. fThe result can only be a gradmal losing of all
clore ties with the church, and supplanting these ties
With indifference to religion. 4nd worse yet, this in-

PN T T

difference is not only brought into their own lives, but
algo into the lives of their children. With the religious

atmosphere of a Chrirtian home gone, the religious educa-
tion of the children will certainly not receive any stress,
"hat n barrier to the faith of a child to have ite parents

LB el ] T

divided:
Perhups I am painting a grim picture, yet no pioture
can be too grim if it will help in the saving of a moul.

i
Pt

-Althdugh w8 cannot subsecribe to their principles or methods,
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W8 can see that the Catholics realize the seriousness of
mixed marriages by their principles in this matter. They
forbid all marriagee between Catholice and Protestants
unlecs the Protestant party will accept the Catholic
faith, Even those which are allowed have impedimente

L
Connected wi h the-‘.sv This is borne out by Danial A.

Lord with the words:

Befors you go, my child, be sure to whon else
Jou can go. There if no one elde. There had
never besn another. There can be none now
or at any time. Christ and the Chureh to
which He cnmmittgg them alone have ths worde
of eternal life,

In connection with mixed marriages with Catholics,
another epecial danger arises. This danger was increased
When the Catholic church added a new rule governing mixed
marriages. That rule states to the effect that before
the priert can solemize a mixed marriage, the Protestant

rarty must receive instruction from the priest five 'l;.'lllle|=:.69

67. The Catholic Encyclopedia, Vol. IX, p. 698.
Catholics made impedinents to a marriage with a heretic,
(mixta religio) and with an infidel (disparitas cultus).
When the "Decretem” of Gratian wae published in the 12th
century, the Dispuritas Cultus became part of the canon
law of the church. From that time forward, all marriages
contracted between Catholics and Infidels were held to
be invalid, unless a diepensation for such a union had
been obtained from an ecclesiastical authority. Marriages
bstwesn Catholiecs and heretics were not subject to the
game impediment. They were held as valid, though illicit
if a dispensation (mixta religionis) had not been obtained.
Althoggh a later impediment, the impediment of Clandestiny,
that all marriages not performed by the Catholie church
Were null and void, wae enacted by the Council of Trent,
it wae not etressed, and today these marriages oqfr&da
of the Catholic church are nermally considered va .

68. Danial A. Lord, A letter to one about totleave
the church, p. 32, %

69. Th. Laetsch, Marriage, pP. 17.
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Even before this rule wus introduced the Catholic prieet
ineieted that the Protectant party promice (in writing,

0T before witnesses) that all the children would be

Teéared in the Catholic faith. Otherwise, no Catholic
Priest would perform such a marriage ceremony. To counter-
act this unjust practice, a number of churchee ark the
Protestant party who compliesr with such conditions to
declare his porition to the church where he holdse member-
FAip, An example of ruch a declaration follows:

8) I recognize that it war ®rong for me to receive in-
Blrustion reparding religiour (church) matters from a
Roman Catholic priest.

b) I reccgnize that it was wrong for me to be married

by a Roman Catholic priest instead of my own pastor, or
by someone approved by hinm,

¢) I recognize that it was wrong and a very great ein to
Promise that my children would be baptized and reared in
the Roman Catholic church instead of my own churoh.

d) I am vexy sorry that I have done this wrong.
8) I declare that, instead of keep:ln% this sinful promise,
ildren baptized and

I now break it and shall have ny ch

reared in the lulheran church.

f) I declare that this sinful promise is null and void
and that I do not consider myself-bound by it in any way.
g) I declare that my husband (wife) has read this entire
declaration and knows that I am signing it and giving it

s my pastor.,
h) If eubsequent events in my life show that I am not

fincere in this my confession, I can no longer be con-
8ldered a communicant nambgr of the congregation. (after

admonition proves futile).
By following the proverb; "Forewarned is forarmed",

We can prevent many heartacher by showing our children
the blessedness of a united, truly Christian home. Such
an ideal Christian home is almort impossible where there

is not complete spiritnal union.

70. Th, Laetsch, op. eit., p. 17.

-------
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2. The Problem of Heterodox God=parents ;

The ritunation will also arise that our people may
want tc bring in God-parents of heterodox faith ae
Sponferr for their children. How are we to deal with _
thie situation? Here again the principle rmet be to fore-
warn our people, for if they realized the daagers to
Whick they are rubjecting their children, tkey would not
ask thoee of heterodox faith to perfom this function.
If we would look a bit closer, we would see a ccntradic-
tion in aeking others to be God-parents who do not be-
-lleve ac we do, We want to keep the pure dootrine in
our midet, and yet we invite those who we believe have
not the Word in all its truth and ‘purity to rear our

children in religious inrtruction in case we should die.

Conld we in all sincerity expect them to rear our chil-
‘dren in a faith which they do not espouse? lOur only
course to pursue if percons of heterodox faith mmst be
acceptsd is tc have them act as witnesses to the Baptism,
testifying that the child was baptized in a chrietian
nanner,

Conversely, our people should not become sponsers
to children of & heterodox faith. For then they would
have to promire to do a thing which is againat their own

conscience - instruct others in error.

The chief cause behind this problem,is not the close

relation between friendshipe or relativer, but indifference
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tomarde the Tora or god springing from & Weak or ignorant

faith. It g un ‘onbtedly the result nf the modernistic

trend of cup woyld today, where outward unity is considered

frccesr, ané doetrinal asreement merely a by-product.-

3¢ The Problem of Surials
Thir liberalistic trend ruows itrelf also in the

field or i.u.u-.-i:;'i.:-..h llgrs the pactor will meet with much

griel uad pe 1 26 subject of unjust crit:loiﬂm. ecause
of the lux dsotrinal position of wort Protestant charches
foduy, dmoet w12 people are given "Christian " burials
ia there ciinrehes, repardlers of the life they led.

for thie rearon heterodox reople find if strange when

ive u perron a Christian burial who does
Yot under ordinary

%6 refure to o
ot belonp o our iutheran church.

el rounrtancer we.must abide oy the prinoiple or according

Only thore a Caristian burial of whom We huve Val:ld

Tearon %o beliecve thut they were Chrietians. %his is

ot only proper proceodure, bit above all honeet, without

any hypocritienl show of righteousness, .For this reason

We Will carry thru the principle of refuring to bury
any person who ie a member of a heterodex asongregation

4t the time of his or her death.

7l. cf. Eckhardt, op. eit., Vol. A-B, p. 285.
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4. Problem of Admissions and Releares

Une the one hand, the Lutheran church will certainly
¥elcome any person who seeke membership in it, though he
¢omes from another church body. Yetf here alro, certain
prisciples must be upheld and precautions must be taken.
Firxet of wll one mmet ascertain why he left or wants to
leave hir former church. Much will depend on that. If
he left hig Tormer church or is contemplating léaving it
becaure of fulse doctrine, wa will certainly accept him
With joyous hearte. Howaver, we nuet be on our guard that
& non-deotrinal cause does not br ng hin to ns.w2 We
cannot rightly accept him who has left a Gospel church
becauce or _.-.¢1:1==.1:}19r11.73 Instead, we muet show him that
it is wrong for him to separate himself from the church
on such insignificant points.

On the other hand, the Lutheran c¢hurch may not grant
any of itr members a rslease to join a heterodox group.
If we consider what such a release would imply, we rhall
fee the validity of this position. Following the pure '
Yord of God, the Lutheran church is the Frue via:lb.le
emurch of God, Following the command of Paul: "Hot for-

Baking the asmembling of ourselves together, as the

72. Of course, in dealing with this non-dootrinal
cause, we mu:t keep in mind that it pertaine only to such
heterodox chur ches as are Christian in character. Ye
must be ready to accept any person coming from & non-
Christian heterodox church for future membership no matter
What his reason for leaving that chuwrch was.

73. such things as ceremonies, personal grudges or

faulte in the congregati on.
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Danner of gmme 13“,74 every Christian will join and re-
Daln with the virible church, serviang the Lord with his
talente. mThe question will arise to-grant releases to
gister congregations within the true visible church, but

10 sincere Christian would ark for a release ounteide of

the vieible chwroh. For then he would be cutting himself '

off from the blessinge which God has bestowed on his

virlble church on earth. For this reason We cannot grant

any member of our church a release to a heteradox con-

8regation.

6. Adiephora
By adiaphora we mean such things as are neither

Sommanded nor forbidden in the Bible. All our dealingse

With heterodox churches which do not involve doctrine

can be classified ar adiaphora and are to be judged by

our Christian conscience. The main difficulty which

Will always confront us will be to judge whether such

adiaphora in comnnection with the heterodox chwr ches tres-

Pase Biblical grounds. And yet even here the di ffioculty
will not be insurmounteble - for a Christian who has
grounded himself well in the great truths of the Bible.
The point to observe is that we muet not lean in the

pietistic nor in the liberal direction, but take a sober

attitude in all things as the Bible tells us:

74. Eebrews 10,25,




fee then that ye walk circumspectly, not as
foola, but as wire, redeeming the time, becanse
the days are evil. Wherefore be ye not unn:lse,vs
but understanding what the will of the Lord is.

The prineipler involved in Adiaphora can be summed

Lo~ 11

mp in two pointes

a) Adlaphora do not conetitute Christian worship in any sense.

b) Adiaphora nevertheless must be Jjudged soberly by the
Chrietian,

The manner in which we deal with such adiaphora is
lef't to chriztiun liberty. BEules may be formulatsd about
them or they can be left free from ruler of a.ny'f.‘t_!rt-
;{a':'rever, where such adiapnora are made a symbol of fai th,
there onr chrietian liberty to participate in smch
adiaphora is nullified. God'e Word is the supreme judge.
"e munt follow Fis Tord ia all things which He has conmmanded
U8, However, where man-made laws are forced upon us in
tho guisze of God-made laws, there we are free to disobey.
Let ur view a few examples in both the doetrinal and
practical rield, :

&. The ure of unleavened bread in the I.orci'r Suppere.
This ie an adiaphoron. If the Reformed groups would say
that we must ure unleavened bread, they would be infring-
ing on the righte of our Christian liberty. If a congrega-
tion wishes, it may use plain bread, as lomg as 1t does
not give offense.

b. The breaking of bread. The Reformed use thie to

emphasizs their symbolic conception of the Sacrament, and

75. ZEphesiane 5, 15-17.
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therefore we gannat ure it.

C. Immercion in Baptism. Since others lay a must on
this adiaphoron, we do not practice it.

In the practical field we considér ar adiaphora the
U8e of a heterodox cimrch building, the form of the liturgy,
@nd s0 on., Let ue consider briefly the use of a heterodox
church building ue an example. Some wonld say we cannot
Uee such g building for our rervices. However, under
eertain conditions this is perfectly justified.

If the partor uses the building for 4 Lutheran ser-
Vice, we arc very grateful for tie use of such a building.
out orf necersity we offten find Lutheran services being
coﬁducted in rany buildings such as schools, halle, and
homes, ghe c ommunity church Wwhiech is more common in
Bmaller communities where a few members of many different
denominations are found, could also be used by a Lutheran
Gongregation to advantage until their own churoh building
could be built. The principle is nof the place, but what
is taught, which is so important in a God-pleasing service.

In this connection the question might also arise:

“Can a heterodox congregation make use of a Lutheran church
building for one of its services?" Would that still con-
stitute an adiaphoron? 7The angwer is yer. The congrega-
tion, however, could not allow this, not on Biblical
grounds, but because of the Worde of dedication. The

lutheran congregations dedicate their churches to the
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teuching of the pure ™ord of fod. Because of muoh a
dedication, we could not with a elear conscience allow
& congregation of heterodox faith to conduct a service
in one of onr church bnildinge. Thus, although we would
not allow g heterndox church body to condnet a mervice
in one o? ourp chuxcher, e £till muct realize that the
entire natter is still an adiaphoron - that ier, if we
woull want 4o chsange this ruling, we could do so,
Conversely, if anyone would say $hat we have no right

to make tnat ruling, we need not lierten unless Scripture
is citea, .

Thus we can fowmlate the negative to the main
rinciples rtated at the beginning of this section. "If
anyone wonld Adany us ths privilege of doing a thing
"hich the Bible har left to our Christian liberty, we
need not follow, IL anyone would make this matter a
queption of coneeience, ws must not follow", If£ such
Waald nsy bes our priaciple we would lose our Christian’
liberty sad bind onrsslves to man-mads lawe, wadch
Chriet has not demanded of us. This principle is not
of recent origin, but was already brought into use
by Christians of the early church. We are told that
the heathen who worship the eun as a god, oray to their
god by fucing the smn., Tho Jews, noticing thia, always
faced Jerusalem in praying, so as not to give the false

impreseion that they also Wwere praying to the sun god.
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Sach things are no longer adiaphora. As roon ar the cere-
Mony becomss a rign of {ith, we rmet hold faert to the
Torde of Scripture.

dowever, where no confession of faith is involved,
and for the sake of a weak brother, We mey set aside our
liberty in an adiaphoron. If may be that a prospective
member taker offence becauze the pastor smokes. The pastor
has the right to rmoke, but since another person is tak-
ing offenre at hir smoking, he may give up smoking for
8 linited time until the weak brother i inctructed in
the matter. St. Paul giver us golorl advice with the words:
"But take head lest by any means thie liberty of yours
become & =tumblingblock %o them that are weak."76 Like
Faul we muct hecome all thinge to all men in order that

%We might win rome for Chrirt.

76. 1 Corinthianr 8,9%.

—_—
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v Conclusion 3

Ar the conocluding thought I want to point the reader
%0 the law or love. Although there are dangers involved
in our sontacts with the heterodox ehrches of the com-
mnity, we muet not let them rob us of the great blessings
of Chrirtian love. We all realize that the fight against
OIror is a hard and tedious task, And e muet not lore
elght of ths underlying principle which pérvad_e every
contect With the heterodox church- that we do not lose
our own faith, Hevertheless, our caution mwst- not drown
0ut the command of our Lord to go out and teach all
fations, to be & leaven for good in the world.. It must
not drowa out the brotherly love which we as Christians
are to show to these heterodox churches. Nor if we ap- .
Prouch the heterodox with the right attitude we will re-
ceive a strengthening rather than a weakening of our faith.
Let ue then not neglact the: great field of missions in
our homs territories, not kesp the Word to ourselves, but
€pread it among there heterodox bodies, so that they may
Tinally accept the full truth of the Bible. We cannot
hold our 1ight under a burhel when the '-!;nrld, darkened by
8in, needs thirs light =0 badly. May our people and pas-
tors in the coming years become ever more aware of their
opportunities among the heathen of this land, especially
am!;ns those who are in ths guise of Christians, and bring
. them to their soul's salvation in the Lord.
- Finis -
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