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CHRISTIAN CITIZENSHIP
Introduction
"The Christian's life in this world is not lived
in separate compartments, the spiritual and the temporal.
It is one life, the life of a child of God, and in all
the various situations and relationships in which the
Christian finds himself he is motivated and governed by
those principles which have been implanted in him in his
regeneration and which are nurtured and developed by the

means of grace. 1t is impossible, therefore, to separate

his life as a Christian from his life as a citizen; in his

relation to the state, the nation, and the government
the Christian rather finds but an additional opportunity
to manifest and exercise the Christian spirit that is

in him."l

l. Johann Michael Reu, Christian Ethics, p.349.
I have underlined two sentences for special emphasis.




CHRISTIAN CITIZENSHIP
I. Church and State

The doctrine of the distinction between Church and

state has been taught ever since Israel got their first
king. Different situations, however, have often changed
its 1nterpretation.1 In order better to understand our
present-day doctrine it is well briefly to trace its
ecclesiastical history in so far as it has influenced
the Lutheran position.

It all goes back to the days of Samuel when, upon
the insistence of the Israelites, God gave them a king.2
The old theocratic form of civil govermment was changed.
A new department was added. Alongside the ecclesiastical
body there arose also the body politic. Both were under
the direct control of Jehovah. Both were divinely or-
dained and governed. The theocracy was gone in form but

still present in essence.

l. For a more general history see Frank Gavin, Seven
Centtiries of the Problem of Church and State. Gavin treats
the problem from the secular as well as the ecclesiastical
point of view. He maintains that expediency, political
and ecclesiastical, almost always govern the existing views
on this problem. While there is much truth in that conclu-
sion, there is also connected with it a lesson for us.

We ought not be "taken in" by the so-called Zeitgeist,

even though the average run of ecclesiastical and political
thinkers are. For our conclusions we are to be guided
primarily by the Scripture whether or not it agrees with
the general spirit of thought in regard to this question.

2. I Samuel 8.
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The first king, Saul, confused the doctrines of dis-
tinction and separation. He became arrogant and arbitrary
about certain things and was consequently punished for his
action.® That was, ofcourse, the danger which threatened
all the following kings: to separate Church and state and
make the state independent of Jehovah's rule. This atti-
tude developed more and more as time went on. Wallace
correctly comments:

The politicians of Isaiah's time, like many since,

wanted the prophets to quit mixing religion and

politics. They demanded that the prophets prophesy
not at all, or else prophecy smooth things, not
right things, even prophecy deceits (illusions), or

(what was better), to get out of the way, to turn

aside and cause the Holy One to disappear from aight.4

The voice of the prophets having disappeared from the
scene, the doctrine of distinction became one of rank
separation.® More than that, it became one of rank ani-
mosity. This was due, very likely, to the moral decay
on the part of the people and the rulers, plus the hellen-
ization by the Greeks and Ptolemais, climaxed by the cor=
rupt government of the Herods. The ideal theocracy, where
Church and state were departments of Gods government, was
gone as far as the Jewish leaders were concerned. Accor-

ding to the popular view, there was no longer such a thing

as a divinely instituted govermment.

3. Cfe I Samuel 13.

4. James Wallace, Fundamentals of Christian States-
manship, p.59.

De %he old theocracy was nominally restored again under
Tmzra and the priest-kings of the Maccabbees, but history
tells us that their reign was short-lived.




It was Jesus who ceorrected that misconceived and
distorted view. Once again He restored the doctrine of
distinction together with its doctrine of divine right.
The doctrine of distinction e emphasized when He rebuked
the bigoted nationalism of the Jews and said: "Render
therefore unto Caesar the things which are Caesar's, and
unto God the things which are God's."® That He held the
doctrine of divine authority for government is evident
in His words to Pilate: "Thou couldest have no power at
all against me except it were given thee from above."”’

Because the state was divinely ordained therefore
it could expect and demand its due. Thus we find Paul
repeating the injunction: "Render therefore to all their
dues, etc."® It wasn't so much a separation which Jesus
and the Aponstle stressed as it was the divine relation
between the two.

The next one to pick up the thread was Augustine, in
his De Civitate Dei. But by this time the situation had
changed. Once again the State and the Church had come
under the direct rulership of God. A doctrine of com=-
plete separation of the two would have been impracticle
and impossible. Thus we find Augustine advocating a

distinction and defining each as to idea, origin, purpose,

6. Matthew 22,21.
7. John 19,11.
8. Romans 13,7.
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Christian principles. TLet ue nct be confused about this
however. "Christian principles" as viewed by Jefferson
and the Deistic fcunders of our country, are something
altogether different from our principle of Christian love.
They were, to be sure, guided by the principles of
Christian ethics;, in a general way, but they apprecached
the matter from s different angle.® We must always keep
in mind that Christian citizens see only one way of sol=
ving social problems = penetration based on Chriétian love.
Indeed, ore might ask, what goeod will it do? We are
not primerily concerned with that. Cur primary ccncern
ig to see to it that we do it. We do not look at the
results first and gauge our actions accordingly. Rather,
we look to our actions and let the results come as God

wills it.

3+ John Orr, English Deism, Chapter VI.
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VII. Christian Penetration

At first one might wonder how this subject fits into
the general outline of the thesis. It is not my intention
to duplicate the material presented in Chapter V, which
deals with a fundamental principle to be observed by
Christian citizen. This chapter deals with the practical
application of the principle. Though I shall not be
: exhaustive, vet I shall enumeratc some concrete examples
of how the Christian citizen can penetrate the poldtical
sphere of society.

This penetration, by the way, is not to be identi-
fied with any "fifth column" activity or anything similar
to it. As we shall see, th re is nothing underhanded at
all about the way in which a Christian citizen ought to
exercise his permecating activity as "salt and light." On
the other hand, we believe it is quite unecessary to men-
tion that the Christian citizen does not intend to insti-
tute reforms and changes by stormy revolution, as was
stated in Chapter V. Though a Christian citizen's activ=-
ity in the political world is revolutionary, properly
understood, yet it does nqt entail a revolution.

The penetration of which we speak is nothing more
than that which the Christian exercises in the other two
spheres of social contat¢t. He exercises it because he is
a Christian. He is not forced to be that way. It comes
natural to him even as do the other activities of the

New Life.
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Let us begin our enumeration, referred to above, by
asking some questions. The first is, "How can one exer=-
cise the principle of Christian love while voting?® Here
I find immeasurable opportunities for the Christian citi-
zen. Ilere the Christian, having a deeper insight into the
conditions and times, will first of all look for certain
qualifications in the respective candidate. Both the
platform of the candidate and the party will be considered
seriously. The domestic policy of the candidate will be
scrutinized. Is justice and equity in the social and
economic relations promised for all? Does the candidate
seikk first of all the welfare of the citizens wiom he
wishes to serve? What is his foreign policy? 1Is he a
bigoted isolationist or a troublesome interventionist?
Will other people in other countries profit by his admni-
istration? These are some of the questions which the
Christian citizen wants answered before he exercises his
franchise.

Where does the principle of Christian love enter in
when one votes for a slum clearance project, for instance?
Certainly the answer to that question is quite apparent.
The social welfare of many people is at stake. If the
Christian loves his neighbor he will not only vote so
that the underprivileged might be benefitted, but he will
seek to get others to vote the same way. Let us suppose

the State LegiSlature is voting on a similar project.
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Wnom do we see at the Capitol, lobbying? Those who are
interested in preserving their financial status. Where
are the Christians? Why are they not making use of the
same privilege in order to better social conditi ons?
Another way in which one can find ample opportunity
to exercise the spirit of love in the political ghere
is by seeking office. More and more do we find Lutherans
in the offices of public service. This is good and com-
mendable. Yet too many Lutherans are complacent zbout
this phase of activity. They leave politice to the pol-
iticians. Again and again a strange dialéctic crops out.
0f course, if the motives for secking office are
identical with those of the cheap politicians, then the
Christian will avoid seeking office and justly so. But
the motives need not always be identified with greed,
political and financial agrandisement, and lust for fame
and power. When a Christian seeks office the motives are
altogether different. He sees in a political job the
chance to do good, the chance to help and befriend his
neighbor. He sees in a political job the chance to en-
hance his Christian influence. He sees, in short, the
chanc@,to widen the scope of his Christian penetration.
Christians ought to consider seriocusly the admonition
by William Bennett Munro, who aays:‘
Every American citizen, Gentile or Jew, ought to

read and ponder the parable of Jotham in the Cld
Testament (Judges 9,8-15). It is the oldest and

P EERSI———..

| | o



32

one of the best parables in the literature of de-
mocracy. "The trees went on a time to anoint a
kdng over them; and they said unto the olive tree,
Reign thou over us." But the olive tree replied,
as many & professedly good ditizen has done when
aksed to take public office: "Why should I leave my
sunny slope, and the fatness of my soil, to be pro-
moted over the rest of you?" So they repaired to
their second choice, the fig tree. "But the fig
tree said unto them, Should I forsake my sweetness
and my good fruit, and go to be promcted over the
trees?" And to the vine they went with the same ree-
sult. Presently, however, they came to the bramble
bush with their invitation to rulership. And the
bramble bush, true to type like a modern politician,
quickly said: Sure, I'm the man you're looking for;
just put your trust in my shadow. VWhereupon he

let fire come out of the bramble to devour the sub-
stance of the soil until even the Cedars cf Lebanon
were consumed.

When the olives, the fig trees, and the vines in the
arboretun of a ntion's citizenship disdain to do
their duty, the bramble bushes of politics will step
in and give any country, or any community, the kind
of govermment it deserves. The excellences of a
constitution avail little if the actual machinery

of government be not based upon a sound sense of
individual obligation. The world has never yet been
able to construct a successful gemocraoy on a foun-
dation of popular indifference.

Another way in which a Christian citizen will find
more than ample opportunity to exercise his Christian
love is by Jjoining civic organizations. I know of two
in my own personal experience. I am speaking of the Ro=-
tary Club, which has chapters in almost every urban com=-
munity, and the Junior Chamber of Commerce, of which I _ j
happen to be a member. My membership in the latter was
motivated by nothing else than the spirit of service.

1. wWilliam Bennett Munro, op.cit., p.l1l04.
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I saw in it a chance to enhance the social welfare of

the community in a way which I would ctherwise have missd.
Among other things, it gave me an opportunity to take a
very active part in a safety campaign which would make for
safer driving in the county.

I repeat, the motivating factor for my joining was
the spirit of service, in turn motivated by a sincere
love for the well-being of my neighbor. Others, not to
incriminate any one in particular, take part in these
drives for reasons of personal gain through business cone
tacts, etc. Yet I found that a number of the members,
sincere Christians, shared the same motivation as I.

What I regretted was the fact that there weren't more
Lutherans heolding memberhsip in that organization.

There are, of course, other civic organizations to
which we can and should helong. A very important one to=-
day is the Parent Teachers Association. No Christian
narent can afford not to hold memberbbBip in such a praise-
worthy and influencial organization.

At this point, however, I must refer to another
personal experience which has caused me feelings of re-
morse. I have in my acquaintance a Lutheran Christian
who spends much time writing letters to congressmen,
senators, judges, and councilmen. Remorsefully I admit
that I used to minimize her sincere efforts. I always
ended up by saging: "What good does it do you?"
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But, as I esaid at the close of Chapter VI, we are
not concerned primarily with the results, but rather with
the proper acticn. Christian action is gauged by itself,
on its own merits, not by the cutward results of such
action. Furthermore, if I and many cthers, had done what
that Imtheran Christian was doing, I dare say the results
would not have been negligible. The point is that we are
responsible for what goes on in Washington, in our State
capital;, in the the city hall, in the community hall.

By our letters tc our represcentatives we can exert our
influence. These letters will contain not only criticism,
but also praise and commendation.

Criticism must always be made in the spirit of love,
never from any other mctive. Christian citizens must at
times criticize their government, especizlly when justice
and righteousness are violated. They will criticize seve
erely when moral ethice are being way-laid bty the officials.
Tere one must keep in mind twoe things: 1.The Christian not
only has the right tut is cbligated tc speak on purely
moral guesticne, in churc¢h cr out of it; and 2. when a
Christian speaks con burning mcral questions as wound up
in political or other aligmments he must understand thow-
oughly evry phase of the situstion.?

2. Nolan B, Harmon, Jr., Ministerial Ethics and Eti-

uette, pp.6l.62. Whereas Harmon deals solely with the

minister as a citizen, we believe that his words in this
respect refer also to the layman.
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Finally, in order to maintain justice and righteous=
ness in the political and social order, Christian citizena
must always be interested in preserving and safeguarding.
the civil liberties. One need but read only such a work
as thes Tdward L. Dernays lectures of 1944, given at Cornell

University , entitled Safeguarding Cvil Liberty Today, in

which the essayists stress how important these liberties
are, and how ecasily they can be lost. Christians, more
than others, are extremely intexrcsted in preventing in-
Justice. They can do so by exerting their Christian in-
fluence. In this respect they excert their Christian

influcnce becauss they love theilr fellow men.
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VIII. Citizenship, Patriotism, and Chauvinism

In closing this thesis, we fecl that a few words cone-
cerning these topics are in order. Citizenship, patrio-
tism, and chauvinism are not identical. They are not
all good qualities. If carried to the third stage the
logical procession of thought is evil.

We have discussed citizenship in its various phases.
our definition of it would read samething like this:
Christian citizenship is that phase of a Christian's life
whereby he serves God and his neighbor in the political
sphere of life. This includes both passive and active
obedience, both of which were discussed in this thesis.

Citizenship naturally develops into patriotism,
though the two are not identical. Patriotism is an emo-
tion which is hard to define. It is that emotion which
makes us "love the rocks and rills" of our beloved country.
It is that emotion which fills us with a due sense of
pride because we are her citizens. It is the emotion
which fills our hearts with a special love for our coun=
try and its people, a love which transcends love fer any
other country. Even as one loves his own family more

than another, so one loves his own country more than

any other country.
In a Christian, this emotion of patriotism is more
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highly developed than in an ordinary person. It is
genuine, unwvarnished love. It is not blind. It moves
one also to criticize and correct when that is necessary.
At times that love demands stern witness to conviction.
Yet it is always done in the spirit of love.

Patriotism dare never develop into chauvinism, es-
pecially not in the Christian. Chauvinism is that blind
devotion whereby one makes the foolish statement, "My
country, right or wrong!" It is that braggart patriotism
whereby one seeks to sanction and excuse any and every
deed of the govermment, irregardless of whether is is
right or wrong. Chauvinism is not gulfled by the laws of
love, but is a form of patriotism gone wild.

We mention this because only too often are Christians
tempted to be motivated by this evil emotion. They see
only their country, not its evils and shortcomings. Many
of our young people want to be heroic and patriotic, when
the whole business is nothing more than sham and shame.
Rather than say,"My country, right or wrongl!", let us
learn to say, "My country, right, to be kept right; wrong,
to be shown wrongl", and then to put that precious desire

into operation.

P
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