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CHAPTER I
INTRODUCTION

We are to deel with & doctrine, predestination, upon
which great division of opinlon prevallsd amorg theolozlans
of the past and present, In it such large topics as the rela-
tion of the divine wlll to the universe, and to mankind, His
eternal plan or deesign, are consldered, Indeed thare were
reasons in 5t., Augustine's saying concerning predestination:
"Inscrutabilis sunt judicia Dei." 4nd the Council of Trent
éalled predestination a "“hidden ﬁystery." Predestinaticon is
indeed & subllme mystery. John Calvin, one of the two men
to be gstudled in this thesie, who 1s often identified as the
originator of the doctrine of predestiration; though such
opinion may be far from the truth, dsscribed the doctrine as
"intricate,” "perplexed,” and "dangerous" tc explore too far,l
“Eo ong was-mére Reenly awarse ﬁhan Calvin of the insolvable
berplexlties surrounding this doctrine (of predéstination),
Anyone who seeka to satisfy his curiosity, he warns us, will
find himself in a labyrinth, ocut of which he can find no
way, "2 |

The pressnt thesis grew out of two desires, OCne is to

ljonn Calvin, Institutes of The Christisn Relizion
Translated by John Allen (Philadelphia: Fresbyterian Bo;rd

of Publication, 1813), III, 21, 1. Thle book will be, here-
after, in this thesls, indicated as "Inst."

24, Miltchell Hunter, The Teaching églv;g (Los'Angeles:
Fleming H, Revsll Company, 1950), p. 11%i
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become more acquainted with the peachings of Martin Luther
and John Calvin on the subjsct of predestination, which hss
& substantial relationship with many lmportant docirlnes,
such a8, those of election, of Cod, of the msans of (Oracs,
and of the attributes of God, Since Luther and Calvin were
opposed to sach other on the vltal Christlan doctrineg men-
tioned above, such a study &s thle has a practlcal valus,
It 13 to study the two and to differentiste between thelr
teachinza, The teaching on predestination, at the same timse,
ia a Biblical question, In the Holy Zecriptures, four times
the term "predestination” is mentloned: twice in the Zpistle
to the Romans, and twlce‘in the Lplstle t¢ Lthe .iphezians,
And other related terms, such as "foreordained," "foreknew,"
"foreknowledge, " and "ordained," ars likewlse often used in
the Bible,d Thé aecohd purpcse~ls a practical one, Xorea,
the home land of the author, is now one of the stronzholds
of the Reformed Church or the Calvinists, despits the young
history of Christian Church in that country. To meet such
& situation appropriately and effectively, with an intention
tco build 2 new mission of the Luthsran Church thers, it is an
indispensable iten to acquire a thorough knowleége of, and
a clear insight into such a vital doctrine as prsedestination,

eccoording to both the Reformed Church and the Lutheran Church,

2%, Taylor, The Electlon of Grace (London: Hodder end
Stoughton, 1875), pp. 137 If,
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In an approach to those two groups, in the author's estime-
tion, there is no better means than to zo first to Calvin
end Luther who are commonly considered as ths founders of
the two churches,
Again the great problem lies in the unfathomable wisdom
of God in His act, His predestlination. Inevlitably we face

the questions, in Luther‘'s theology, of the Deusg rsvelatus

and the inexplalneble Deus abscondltusg, How zbout the prob-
lems of "Cur lii prae allls? . . ." and other unanswerable
challenging questlons concerning tb; saved end the non-saved?
We shall study, in this thesis, what are the answers of

Luther, On the theclogy of Calvin, we confront a contradlc-\\
tory problenm bstween the Scripture and Human Reason; between
the love of God and the teaching of "double predestination,”

Is Calvin self-contradictory? If not, what are the explana-
tions, to thoase problems, of the "humanistically," "logiecally,"
“philosophically,” and "legally" trained man, John Calvinz%

To make this-more than a sﬁperficial sbudy, the author
has limited himeelf to the theme of this thesls, that is, ths
predestinatlon taught by Luther and Calvin, &ach chapter was
written with this principle in mind, Due to the broad scope
of the subject, Predestination, this thesls does not include

.& detalled or even synthetic history of the doctrine of

4B, B, warfleld, Calvin and § ' :
LhB. Nl and Cel¥inism (London: Oxford
Univeraity Prees, c.’1931 s PD. 9, 20-21, ;
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predeastlnation from the days of early Gresk Fathers through
the Middle Ages, Only Saint Auguatine and Martin Bucer are
mentioned, lo the paper, in conjunction with Luther and Calvin,
Luther and Oalvin are the Lwo men whlio are to have the spot-
light focused upon them, The question is whal ie thelir doc-
trine of predestination? WwWhat do they teach and write and
think and belisve about predestination? Hence the primary
purpose of thls theeis is to analyze and synthesize Luther's
and Calvin's views on predestination, and to compare them
with each other, To be correct, we shall have to make a
distinotion between "Luther's views” and “Lutheran visws,®
and betwesn "Calvin's ldsas® and “Calvinlists’ ideas,” The
Tormexr phrasés mean the conéeptiona set forth by Maréin Luther
and John Calvin, and the latier sxpressione cover views hsld
byby the Lutheran Church and Calvinists' Church respectively.
Hany think that both of these terms deacribe identical visws,
This view 18 correct in only & general way,

Are Luther's and Calvin'’s views on predestination based
upon the Scripturss? If so, in what way? This 1s the goal
of the papsr, For this reason, the author has used only those
materials of both wrlters, Luther and Calvin, that have
gpecificelly dealt with predestination, In the case of Luther,
this has meant only a fractlon of the pertinent materisls,
Under predestination itself only those arsas have been

treated in which cruclal problems sxist,
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Three chapters have treated Luther's visws: his approach
t0 predestination; his fundamental teschings on the Wills of
God; and the doectrine of the universal Grace of God, On
Calivin's tzachings three chaptsrs are also, on his grounds of
the ayatem of predestinaiblon, his system of predestination,
and his typical teaching, the "double predestination,” In
the chapier on the comparison 6f the two men's views, the
writer attempts to descrlbe thelir similar and dissimilar
teachings on predestination,

Beyond what is commonly understood by the term "predes-

tinstlon" ~- destined beforshand by God -~ the writer prefers

in

Lo 1eava.it undefined at the beglnning, It is true that such
a procedur: might leave the question as unanswersd at the end
ag 1t 1s at ths Deglnning, But the primary purscse of this

thesis ia not to define as closely as possible "predestination,™
It is rather to analyze and synthesize the dogmatic point of

visws of Luther's and Calvin's doctrine of predsstination,




CHAPTER II
LUTHER'S APPROACH TO PREDEZSTINATION
Development of Luther's Theolozy

In our study of Luther's approach to predestination,
whigh is the theme of thls chapter, 1t may be appropriate to

take & cursory glance at the development of Luther's thsology.

=
%

‘he Luther who stood at the Diet of worms, in April, 1521,

¥

proclaiming the classlcal statement, "Here I stand, I cannot
do ctherwise, 30 help me, Jod."™ was the same Luther who had
become confused in his bhinkiné during the five years of
graduate work when he was studying the various systems of
thought of the Mlddle Ages, The man was the same but his
theology had been changed.

His theolozicael development, howevsar, since the begin-

ning of his splritual struggle in the monastery at srfurt,

Rl

o

wag a "gradual" process, & steady drift from the Catholic

fo1a.l That makes 1% impossible to say that his dcctrine of
predestination appeared at any given moment in his 1lifs, He
wa.g ataeped in the trasditional doctrine that one cannot say

with respect to thisz doctrine that ons day Luther was a

"Romanist" and the nsext a "Lutharan,”

15, 4, Schwiebsrt, Luther and His Time (St., Louls: Con-
cordia Publighing House, 1950), p. 416.
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Thue a difference between ths sarller and the later doc-
trinal ulterance of Luther is only "relative," o radical
distinction betwsen the types of his writings in thelyr chrono-
logical ssquence, occurs in the survey of Luther's thesolozy.
"If we consider the technical termlnology, there 1s indeed a2
&anifest difference; but 1f we nhave in visw the sctuel con-
tent and loglicsl results of his 1ldeas, we can scarcely reach
any other conclusion than that Luthsr had vefore A.D, 1517
already grasped the conceptions and attained the points of
view which gave character to bis life-work., Wol. II, p. 223,

——

Enz. tr.)."® The difference between "young Luther" and the
o -

"old Luthsr,"

therefore, is not in eseence but in degree of
émphasls; e.é., the former emphzsized feiih more, "the just
ghall live by falth," and the laitter, the Word and the Sac-~
raments, Yey, naithér part was ever lgnored, neither falth,
word, noyr the Sacraments, _ﬁj
Luther had previously been controiled sniirely by his
thorough-zoing antagonism to the Pelagianism of the Romish
Church, and metaphyslcal statements concerninz God and the
dlvine agency whlch derived not from the revealsd Word but
from the fundamental conceptions of omnipoctence and absolute

will as inhsrent in the nature of the avsolute CGod,

Now, furthsermore, Luther emphasized. the same conception

2Hugh Thomson Kerr, Jr,, 4 Compend of Luther's Theology
(Philadelphias The Westminster Press, 1 213 E D T S b

- PRITZLAFF MEMOR TAL
s LA S ) I'I
CONCOR}_;"_,@ Stia ugh\YBRARY

Gt . 81, Louls, Mo,
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of salvation., in the means of grace which was exalted in
nis controversy wlth the Fanatios. His personal apprehension
and presentation of doctrine that the infsrence formerly ded-
ucsd from the divine power, was complstely dominated by the
distingulshing central point of nis Christian faith, to wit,
Christ and the sincers love of God manifestsd in Him, A log-
ical consistency was placed on an eumph2sils of the Word of
Seripture, The controlling thought in Luthsr was not tha - \
nstaphysical idsa of absolute power or dlvine foreknowledgae,
but an antagonism to all human merit which is based upon
practical religious intersst, and a longing deslire for a
deliverance proceeding entlrely from God and thus bearing
with 1t 4 positive assurance for our falith,? o,

lhe forementloned development of Luther's theclogy had
already appeared, during 1513-1514, in his first course on
the Psalms, The progress of his mind, from the year of 1813,
reached, step by step, a distlinct perception and firm grasp
of the doctrine that salvation, from ths beginning to the
end, 1s an absolute free glft of God's grace, As early aé —T
1516, Luther propounded the statement that falth is our
Justitia interior; that yet it ls ths gift of God, and the
gource, not ihe consequence, of good works, His comviction

wag basged solely upon the Word of God and the psrsonal falth

2¢f, Julius Koestlin, Theology of Luther, translated b
Charles i, Hay (Philadslpﬁia: Lutheran Publl;hing Society,y
1897), II, 309-310,
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of the bellever which 1s the bedrock of true religion, It
was developed more fully and independently in the expusitions
on Romans {1515-16), Galatians {1515-17), znd lebrews {1517-
1518), Faith, on which lLuther laid such stress, 1s no mere
theologlcal conecsption, but a living force in his daily life
of toil snd strdggle, Falth is freedom, limli=d onriy by a
compelling submiseion to the wWord, the Gospel.4 _“j

Thers was, bhetween 1517-1521, a rapid prosress in Luther's
development as a Reformer, the "renovator of faith,"D

In 1517, finally, Luthar’a.canceptian on sin aﬁi grace,
law and CGospel, which was not tolerable to the Pops and the
Romanists, had been openly disclosed., GHs affirmed, in the
Ninety~-Flve Theses, that the Pope can remit no penalties
which he had not the power to impose (Thessgs 5, 20); that
he had no more power in rzlatlon to purzatory than any other
bishop, or even any other curate has within his own prscinct
(Theses: 25); that true contrition ssek and loves punishment

(Thesess: 40); that the true treasure of the Church is the

4¢r, James Mackinnon, Luther and the hHeformation {(New
York, Toronto: Longmens, Green, and Co, Ltd,, 1928), II,
329-333.,

5Ibid., p. 326.
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Holy @ospel of the glory asnd grace of God (Theses: 62,6

The Disputstlon of Leipzig, in July, 1519, was the occa-
slon when Luther had arrived et the avowal of a conviection
that the Church could exist without & pope and that noi sven
a General Councll ls infallible, Rellglon for Luther had Dy
now become someithing entirely spiritual, & personal rela-
tionship with God, In thls relatlonship the supreme good
work is falth, It was during the last half of the year 1520,
that there issued from his pen three publications of great
historical slgnificence: "The Addrsss 4o the Chrilstilan

i s

Niobllity," in which Luther struek & blow at the root of the
entlre hiérarchical system; "On the Babylonian Captivity,"
which took up the subject of.the Sacraments; "On the frﬁedom
of a Christian Man," in which it is steted that freedom be-

longs to the soul united by & living falth %o Jod and Christ,7

6philip Scheff, History of the Chgistlan Church (M¥ew York:
Cherles Jcribners and Sons, 1623, | ; VI, 160-166 . Theses 53

"The Pope has neither the will nor poaer to remlt any psnal-
ties, excepit those which he hag imposed by his own authority,
or by thst of the canons," Theges 20: "Thersfore the Pope,
when he speaks of the plenary remission.of all penalties, does
not mean slmply of all, but only of those imposed by himself,"
Thages 25: "Such power as thes Fope hae over purgatory in
general, such as avery bishop in his own dlocese, and every
curate in his own parish, in particular," Theses 40: "True
contrition seeks and loves punlishment; whille the ampleness of
vardong relaxes it, and causes men to hate it, or at least
gives occasion for them to do eo."™ Theses 52: "The true trea-
saure of the Church is the holy Gospel of the glory and the
grace of Zod,"

Taeorge Pari #lscher, History Ch ian Doctrine (New
York: Charles Scribners' Sons, 192‘?'“5%%!3?047 s
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The startlng polnt of Luther was lavariably ths llvlng‘“1
rsliglous experiasnces, Thus the genssis of the Raformahloﬁ
was undoubtedly to ba sougni in ths sphere of religlous sexper-
lonce rather than in that of theclogical speculations, even
though there were the controversies oveyr faith srnd works, the
lew end the Coepel, grace snd free wlll, From this flows -
that Luther never in any of hls writings directly undertook
to lay down with any sclentiflec accuracy propositions ccn-
cerning Cod and His nature, 1The doctrine cf gracs was baught,_ul
wherein the definlte vioew of predestinstlon was already hinted

&

P

in the ixpositlons of the Fsalms, Mors and more he attached

to the objective charactsr of the word and the Sacraments, yet
wilthout In the least weakenling the former testimony as to the
nscssslty of falth in the recipient.d

Luther, who once was an authentic Augustinian and influen-
cad by the German dMystlcs, spokke of pradestination as sarly
as 1517-18 in his Heldelberg theses, and his developed doctrine
was declared in hls famous reply to Erasmus entiled De Serve
Arbitrio,

He euwphaslzed particurlarly man's inability to help in
any way towards his salvatlion. In the sarly stages of the
wrltings of Luther, predsstination was a part of tha experien-~

ces of those early years of the anger of God and 1t remelmned

Bcf. Julius Koesilin, Theglomy of Luther, translated by

Charles &, Hay (Phlladelphia: Lutheran Fublishing Soclety
1897), I, 141-42, :
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80, o doubt it waeg zlso stressed at this stage as a neces-
gary reactlion against Seml-Pelagianism, snd an Augustinian
influsnce was also present,

what Luther considered then was the wWord of God;-ﬂls
revealed 4W1ll, HHe "no longer carries out the idea of hidden
God, and Hls ¥ill, ﬁo such conclusions asz hs had formerly
drawn from it, and as hs had transfered to the sphere of the

divine will manifested in revelation, "9

Definition of Predestination

Ve

How 4id Luther approach predestination? Fradestiination ﬂ
by Luther proceeded, not from his conception of God, but
rather from the dootrine cf sin and grace, He and the
Luthsran synbols are very cautious about the doctirine, E

The docirine of slection or predéstinaticn is a mystery,

It contalng the unfathomabls mysterlies of such gusstions as

"Why ars some converted and others not, though by nature all

men are in the same gullt (eadem culpa) and are saved by grace
alone (sole gratia)?®" Cur alii, 21ii non? Cur non omnes? Cur

alil prae 21118710 e nelther can nor should investigate:and

9koestlin, II, op. git., 308 -

10john Theodore Mueller, Christian Dommatics (St, Louis:
Concordia Publishing House, 1934), p, 58, 'Predestination"
and the "doctrine of eternal electlon” are used synonymously

in Luther's writings and the lLutheran.symbols,
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fathom everything in this article of falth, the etermnal elsc-
tion of God. 35t. Paul declared, after having arsued much
concerning this article freom the revealed Word of God, when
he arrlived at the point of Cod's hidden wisdom concerning
this mystery, "0 the depth of the riches both of the wisdom
and knowledge of Cod! How unsearcheble are his judgements,
and his ways past finding out! For who hath known the mind
of the Lord? or who hath been his counsellor?” (Fomasns 1l =
3%=34) It was the position of Luther, concerning predestina- ~
tion, that man should not be bhynercritical on the subject,
but firmly believe that he would be pradesilned,
3ei nicht bseorgt wesen der Frasdestination, und drings
such nicht als oin Vorwissiger in Joties Hellligthum ein,
denn du kannst wegen der Schwaeche (hebetudine) delner
Sugen 80 tisfe (dehelmnisse mit deinem eigenon Vermosgen
nicht durchdrinzen, Aber hoere Christum:, siehe auch hin
auf Christum, in welchem dar Vater dis gshems Melnungz
selnar Prasdestlnetion kundgethan hat, in welchem, ein
fusr allemal das offenbart ist, was lange verborgen
gewessen wap,ll
The term "Varsehung” 1s, for Luther, entirsly synonymous

with "predestination,"

or "eternal election,” since it combines
in oné the conceptioné of tha forsknowladge and the purposs

of God, "4as fuer ein Vorsatz (prothesis) dies seil, brauchen
wir nlcht‘zu erraten, Der Apostel besechreibt diesen Vorsass
sofort naeher als Gottes Zuvorerikennen (proginosken =-- Luther:

Zuvorversshen), das dle Zuvorverordnung (proorigzein) zur

lijartin Luther, Saemmtliche Schriften, herausgegeben
von Dr, Joh, Georg walch {St, Louls: Concordis Publishing

House, 1904), XXIb, 3225-25, Thls book will be, hsreafter,
in thls thesis, indlicated as "gt, L. "

-~ -
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Herrllehkelt in slch schlissse, "12

-y,

* can be classifisd into iwo catsgories, ° |

"oredestination

the forsknowledge (prasscientia) of God and the electiion of

grace (pracdestinatio)., The former is ussed in & broadsr sense,
and the latter in & narrowsr sense, Luthsr however thinks for
all practlicsl purpeoses there is no great dlffserence between
them, —w/
God's forskrnowledge extends to all creatures &and thlngshY
both evil and good., It 1s nothlng selse than that God knows
all things before they happen, ~Frogrnosis: "dos Vorauswlssen,
proznosis lambanein teleilan, (I King, 44:21ﬁ13 This fore- =
knowledge extends allke over the godly and ihe wicked, but it
_ia not the cause of evil, TGod Toresses and Torsiknows every-
thing that 1s or will be, which is occuring or will occur,
whether 1t be good or bad, i)
The eternal slsction of gracez, on the other hand, oxtends |
to God's children a2nd all good things, It is the causs of
their szlvation, The gracious election of God in Christ and
His werite is revealsd in Scriptures and sealed In the Sac-~

ramenta, This pradestination of God 1s not to bs investigated

in the secret counsel of God, but to be soughi in the Word of

God, where it is also revealed,]-4 Eternal elsction is an }
- 7
12p, Franz Pleper, Chrlastliche Dogmatik (St, Louls: Con-
cordia Publlishing House, 19205, 3113 sl y R
135@@ Prognosigs Walter Bauer, Grlechisch-Deutsches uoer-
terbuch (Bsrlins Verlag Alfred Toepelmann, %9525
14

Cf, E, H, Klotsche, Christian Symbolics (Burlington,
Iowas The Lutheran Literary Board, 19295, PR. 152-53,
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election of grace, 1.e., & predestination to salvation only.
God's eternal @lesctlon; statsd in the Formula of Concord,
"Joes not extend at once over the godly and the wlcked, but
only over the children of God, who ware elected &and ordalned
to eternal life before ithe foundation of the world was lald,
as Paul says in Sphesiana 1:4, 5: ‘He had chosen us in Him, -
having predestined us lnto the adoption of childrsen by Jesu
Christ.,'" It is also sald further that the election of God
is to be considered in Christ, Not our goodness or virtue,
but the merit of Christ and the graclous will of His Father
are the couges of our election,t5 ged has ziven us the ground
to stand on, thet ia, Jssus Christ, and through Him we may
elimb to heaven., He 1ls the only way and the only gate to the |
Father. Uespite this authentic truth, man would begin to disg=1
cugg predestination cutside or without Chrisi, The conse-
quence 1s obvious, 7The more he speculates and dlisputes;, the

more he dsspalrs, "This is never the case when Christlans \

—_—

follow 5t. Paul in Romans 8:31 ££."L6 "yipr koennen daher die
Gnadenwahl so beschrsiben: Dis ewiée Eréaehlung ist dle Hand-
lung Gottes an den Christen, wodurch Gott eie von Ewlgksit

aus Gnaden um Christl willen mit Berufung, Belehrung, Rechi-
fertigung, Helligung und Erhaltung bedacht hat., . . . Kurz,

15Martin Luther, Concordia Triglotta, 2dited by F, Bente
{st, Loulss Concordla Publishing House, 1921), pp. 1065, 1087.

16Luther Poellot, "I'he Doctrine of Predestination on

Romans 28-29, Goncordis Theolozlcal Monthly, Vol, 23, No,
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dle Erkemntnis der ewligen krwaehlung faellt mit dem Glauben
en des dwangelium zusammen, 1T

The doctrine of electién is a grsat comfort for the
Christiang, especlally in the times of tribulations and per-
secutlons, It affords glorious congolation under the cross
and amid temptations, for Cod in Hls coumnsel, before the
foundation of the world, deternined and decreed that He would

!
assist ug in all distresses, ‘ _j

Scripture, the Sole Source of
the Doctrline of Predestlnation
Martin Luther was primarily a religious reformer taking
his stand ou the Bilble, Hot human reason, but the Holy Scrip-
ture was hls starting point, Hs pralsgsed and ingulted alier-
nately the following three things: the princas,lB the lawyers,
and reason, Wwhenever these three had promoted what he belleved
1o be the pure interpretation of the Bible, hs was preparsd
to accept help from them, Otherwise he disputed and neglected
them totally. Against reason, Luther said the "great whore,"

reason, +9

l7pieper, ghristliche Dosmatlk, op. cit., pp. 536, 546,

18jartin Luther, Dr., Martln Luthers Werke (wWslmar: Her-
menn Boehlaus Nachfolger, 185%-1928), Vi, 545, This book,
hereafter, in this thesis, will be indicated as "w."

. o+ . gotfurchtige Fursten nennet Engel gottes,.ja 2uch gotter,
wlderumb echedliche Fursten nemnnet sie Lewen, Trachen unnd
wuetende thler, , « »"

19

“H, H, Kramm xég heoloay 9f Martin Luther (London:
Jemes Clarke and 0., Ltd., 1947), p. L.
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The 3Soripture, accordlng to Luther, was the sole sourcgmz
of the doctrine of predestination, He mede an lmmediate and
gslf-evidencing appeal to the Scripture. God's grace and -«
aternal electlon (predestination) are known only in the mesans
of grace, The vWord is the means of grace, His grace there-~
fore canmot be known to men without or ocutslde the revealed
word of God, God stepped out of His unapprosachable majesty ﬁj
which is beyond our limited human comprehension, In His Word,
¢hat iz, He has bscone man, and spoke to us in a human manner,
so that we ocan understand 1t, "Gott mit uns nicht handslt
nach seiner Majestaet,” thus described Luther, "sondern nimmt
menacitliche Gestalt anAsich, und redet mlit una durch dle ganze
schrift, wie eln Hensch mit dem andern redet, . . 50 gar redet
er Alles miv uns ohne Hajeatast und, dass lch es also nenne,
aus der erniedrigten Cestalt Gottes, 20 On ixodus 15316, -
Luther remarked az follows: "dott hat.gesagtz Wenn das liort
von Christo gepredigt wird, iann bin iech 1n delnem Hunde, und
ich gehe mit dem Worte durch deine Ohren in das Herz, "2l

In the word of the Gospel have all the saints found com= |
fort end assurance in regard te thelr election to sternal life;
not in any special revelation (spirit) in regard to thelr

oredestination, but in feith in Christ, The falth of which J

20gt, L, I, 1442,

2lgy, L. III, 925, Exodus 15:16: "Terror and dread
falleth upon them; by the greatnsss of thine arm they are as

8vlll &s a stone; Till thy people pass over, ¢ Lord, T1ll the
people pass over that thou hast purchassd,’
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Sceripture apeaks always begine and continues only vis-a-vie
its correlatlive, the Word of the Gospel. (Rom. 10:l4; Mark: e
1:15; 16:15~16), Therefore man should not have to inquire
or search oul whether he had been predestined or not; but he
must nold for the Gospel and falth to all men, Concerning
dohn 6363, Luther commented as follows:

Gott hat selnen Helligen Gelst geordnet, dass er orden-
tlicher Weise komme durchs Wort, Solchee spricht Chris-
tus selber an dlesem Ort. . . . Zr will dlir nicht zu-
lagsen, dass du hin und wileder flattern sollsst, einen
Geist z2u suchen und zu erirasumen, dess man sprsches Ich
nebs g aus Zinsprechen des Helllgen Geistes, . . . Soleh
Zinsprechen will Christus nicht haben, bindet allein an
dad wort; er wlll den Helllgen Gelst nlcht abmesondert
haben von seinem wWori. Darum hoerst du elnen ruemen, er
habs etwas sus Llngebung oder Linaprechung des Helligen
Geilstes, und eg ist ohne Gottes Wort, es sei, was es
wolle, so sprich, es sel dsr leidige Toufel, 22

Salvation and the election of God or predestination pertain

t0 persons not to the church collectively., It is not a *

1]

problem of our “organization" or "group," but "my" problem

)

and the problem‘of "umas" and "emas, " "{% 13 the one who is
included in the gracious electlon of CGod in Christ and was
determined to be saved from befors the foundation of the

" not "my group,™ became a

world, God, inberssted in "me,
men to redeem "me,” "Diese-ewiée Gnaéanhandluné 1at nicht
absolut, sondern wie ég Christol (Zph, 1:4), so auch en N
agiasmol prneumatos kai pistel sletheias geschehen (2 Theaa.%
2:13), das helasst, sle gruendet sich auf Christi Verdienst,

und, , . dle Wirkung der Gnadenmmittel hinelngswoben, ., . »

225¢, L, VII, 2389, 2388,
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Nach der Schriftlebre ven der Gnadsesnwahnl hat Gott nicht einen
Grundsass, sondern Personen erweehlt; 2 Thess, 2:135: 'Gott

hat euch (umas) erwaehit’; Zph, 1l:4: 'Golt hat uns (emas)
erweehlt, '"23 "Since God hes put my salvation out of the way |
of my will," staied expregsly Luther in hls book Le Servo
Lrbitrio, “énd hes taken it under Hie own, and has promised

10 save me, not according to my working or mamnser of l1life,

but according Lo His ocwn grace and mercy, I rest fully assured

-

-

and persuaded that He is Taithful, and will not lie, and more-

over grseet and poweriul, so that no devils, no adversaries

can destroy Him, or pluck me out of lis hand,“24 =
The preaching of repsntance and the prouise of the Gospel;"

which is universal, 1is the'duty of all who are chosen into

the eternal electlion and salvation of God appreopriated in

Jesus Christ, 7This message pertalns to all men.25 The pas-

sage, "

o o« o Who separated me from my mother's womb, . " in
the ¢piatle to the Galatlans (L:1l5) is u Hebrew expresaién
which mesns to sanctify, to ordaln, and to prepars, Paul was
s8ying that CGod ordained while he was yet in his mother's
womb, where he could neither think nor perform any good work,

%o crown it all, the Lord called Peul "to preach the Gospel

2JPieper, Ghristliche Dommatik, op. git., pp. 540, 543,

24yartin Luther, The Dondage of the ¥ill, translated by
Henry Oole (Grand Rapids, Michigan: Wm, B, Zerdmans Pub-
lishing Go,, 1931}, p. 385,

25Gr, Luke 24:547; John 3:163 11293 6:51s I John 1373 2123
Matt, 11:28; Rom, 11:32; 2Pet. 3:9; Rom, 10:12; 3:22; John &3
40; ITim, 2343 &2k, 18:23, 32,




to others, "20

26yartin Luthsr, 4 Commsntery on St. Paul's Spistle t
the Galatians, transiated by Theodore Crasbner {Third sdition,
Grand Raplds, Michigan: Zondsrvan Publishing House, n,d.),
Pp. 40-41,
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CHAPTZIR IIIX
THE wWILL3 OF GOD ACCORDING TC LUTHILR

The teaching of predestination -- one of the difficult
doctrine of the Bible -- ia not "milk" but stirong "meat,” not
because the Blble uses vague and indefinite language in
teaching it, but because most psople want to reason everythling
out and do not want to stop where the Holy Scripture stops.

It 1s not for the beginner in falth but for the mature Chris-
tlan, Not having been satisfled with the teachingas of the
Bible, men try to flgure out some way to make the matter sound
more rsasonable, They are bothered by many inscrutable in-
quiries such as "Cur alii prae a2liis?” Cnly God knows the
answear, It is ndna of our buslness t¢ speculate about it, znd
it is altogether frulitless even though we try 1it, Wwhere the
eripture stops, man ougnt to atop too., The rest 1s dangerous
speculatlon,l =

Luther precisely distinguished betwsen the hidden god 7]
and ths revesled or proclalmed God; the sscret will of Cod
and His revealed will; the majestic God, in whom we live and
move and have our being, and God manlfested in Christ; God's
ungearchable judgments and ways past finding out, and His

merciful promise in the CGospel, The former is not in real

conflict with GCod revealed in ths Bible, and that ths sscret

L

1*predestination,” The Northwestern Lutheran, XXXIII,
No. 6 (March 17, 1946}, 59-90. T
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will of God does not 1n the least lnvalldate the graclous will
of the Tospel, Luther earnestly warned azz2inst all spscula-
tions concerning the hidden God as futile, foolish and wlcked,
"iod's majesty is unfathomsbls, His judzments ers unsearchable,

i

His ways past Cinding out,"? 1In rsply to De Servo Arbitrio, =

Lutheyr stated that Erasmus dld not discriminate between the
word of God (Cod 28 prsached) and God Himself (Cod as con-
cealed), D 7

we heve thus in Luther two views on predsstination sids '7
by side, The one view points to God's inscrutable wlll, the
other to the universality of God's grace., ilert (Jiorpholozie,
Band I) has called thls "predestination in disjunction.,” That
1z predeatination not in conjunction but prsdestination in
disjunction,%

The %11ll Which Is the Gracs and Favor of Jod
to All ken

The will of G084 is the grace and favor of God to all men,

God would bave "1l men to be saved and come to the knowledge

23ee Qoncordia Triglotta, on. cit., pp. 209-210,

5Cp. Koestlin, Vol. I, op. cit., 491-492, . Luther,
The Bondage of the Will, op. eit., p. 173.

Y%¢f, Dr, 8, Hebart, "Lecture Hotes," presented to the
fourth ysar cless in Dogmatles at Immanuel Theological Saminary,
Nerth Adelalde, South Austrelia, 1950 (Notes taken by T. T.
Reuther), p. 43.
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of the truth," (I Tim, 2:4), Hls will 18 ordinate will (yolun-

tag ordinata -- voluntas gonditionata) which is indepsndent

of human worthiness, o man nas ever glorifled Tod fully, but
all sinned and "ustercuntai"® of the glory of God (Rom. 3:23).
Man is justified, thsrefore, apart from works of law, by the

faith in Christ (satlisfactlo vicaria), for the law cannot

justify man, (Rom, 3:28; Cal, 2:16), According to His graciou;j-%
will, %od will have all men to bs savsd wlthout the deeds of

ths law, for Christ's sake, by faith in iim, The Scripture

calls this graclous will of dod "the wisdom of God in mystery,”
“the hidden wisdom" (I Cor. 216-9), but this mystery has beem
revealad to us by God's only begotten Son, Jesus Christ (John
3:16}.5 In an opinlon rendered by the Faculty of wWittenberg -l 4
to the Council ofliuernberg, 1533, Luther said: "Dess such zge-
dachte Absolution CONDITIONALIS ist, ist sle, wissonst eine
zemelne Predigt; und efine jJede Absolutlo, belde gemein und

privat, hat die condlitio des Glaubensi denn ohne Zlaubsn ent-
bindet sle nicht, und ist darum nicht ein Fehl-Schluessel,

Denn der (Fleube bauet nicht auf unsere Wuerdigkeli, sonderm

lst nur so viel, dess selner dle Absolutlion annimmi, und Ja

dezu spricht."7

DSee Joseph Henry Thaysr, Greek-Einglish Laxicon of the
New lestament (New York: American Book Company, 1359),
ustereo': (R,V. fall short) in Romans 3:23: to be bshind, to
faill, to.be in want of, lack, stc,

5Francls Pleper, Christian Dogmatles, translated by Walter
W, F& Albrecht (St. Louls: Concordia Publishing House, 1951},
1T, 40,

7st, L. XXIb, 1850,

e
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Luther etressed the "indepsndentness” and "abscluteness"” i
of God's will ageir and again, GHe proclalmed that the will
of God acts by nelther any rule ner standard, nor from any
cause nor reason, If 1t acte by those tnings, 1t cen no longer
be called the will of God, “God le that Being, . . . nothing
is superior or egual to ii, Sut it is itselfl the prule of all
things.” In this sense Cod is "der ganz Ander," Wwherefore,
what &oé wills, is not thereforé rignt, because He ocught or
ever was bound so to will; but on tns contrary, what takes
place is thersfore right, becsuse He g0 wills. & causse and ”%
reason are assligned for the will of us, ths creatures buil not
for tne will of the Crssator; unless man sebe up over Him ano-
ther Creator., By reasoning and speculailing about the uniathom-
able will oi Cod, man requires ¢od to ect according to human
law, and to do what seems righit untco man, or ceasge to bs god,8
Luther himegelf realized the diiTlculty and ilmpossibiliity of a
reasonable harmony between the prescience of God and the "free
will," and comprehension of the two purely on ths basis of
human-reason. Seemingly there is an open contradiction between .
them, Luther however stressed that such “contradlctions” do
not clash,

for if we bellsve 1t to be true, that God fore~inows and L

fore-ordains all things; that He can be neither deceived

nor hindered in His Presclence and Predestination; &nd

that nothing can take place but according to His Will
{whlch reason hersecli is compeliad to confess;} then, even

" SLuther, ihe Sondage of the Will, op. cii., pp. 230-31,
Se
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acgording to the testlmony of reason herself, there can
be no "free will” -- in man, -- in angel, =-- or in any
ereaturs, . . . God forsimows nothlng by contingency,
but that He foresses, purposes, aud does all things
according to Hls immutebls, eternal, and infallible will,
By this thunderbolt, "free~will" is thrown prostrate,

and utterly dashed to pieces.9

-

-

In conjunction with the irnability and "nothingness" of
man's "fres-will,” man rsises such conventional questions as
"Is man then reapénalble for his sine, where hig ‘will® is no-
thing and only God's will counts?” To this inguiry the Eoly

Scrivture tells us that man is regspongible for his sins,

Although Cod derires &ll men Lo be savsd eund to comse unito Him
by the Wword of ealvation, 1t is the fault of man's wlll which
does not receive Him, as He sald in Hatthew 23:37: ", how

often would I have gathersd thy chlldren together, . . . , and

< t
ye would not.'

we find Luther malintainling uncondltionally
the "paradox": whetever 13 done by us, is done, not by free

will, from pure necessity (umwera necessitatse),.l0

For further enlightenment on the wWlll of God and human
will and his undsrstanding, the followlng sactions may give

appropriate explapations,
Deus ibsconditus end Deus Ravslatus

There are passages in the Bilble clalming that "God willlsth

that all men should bes saved and come to the knowledge of the

91bvid., pp. 390, 38; Cf. p. 240,
10¢f, Koestlin, op. cit., I, 486, 482,



26
truth" (I Tim, 2:4); on tLhe other hand there ars uttaerances *
showling that, in splte of this will of the almighty God, many
peopls are lost for ever (Matt. 13:11-15)., JLuther a1d not try +
to reconcile epparsnt contradictions in the Bible., He took
toth aldes as he siood withoui trylung to smooth cover the cleav-
agae, For Luther, in fact, the two sldes do not contradict

eachh other in spite of the fact that they sesm to be contradic- .

i

tory, Salvation comes by dod's grace through the work and
merit of Christ. But demnation 1s brought by man'’s own fault.
(Hosea 13:9), Luther treated the two separately, He made a =
distinction: lhere is Cod as revealed to us, the "Deus revel-
atus,” God who wants to lavites all mankind to be saved, But

there is a riddle in CGod, the “"Deus ebsconditus," who causes,

or at least permite, many human beings to be lost forsever,

The letter we capnot understand, but we know 1t sxists, An ;;
attempt to eXplore the inexplorable will of God must be dis-'
coursged,ll By exploring the unknowable man gains nothing but
loses everytning, hls faith, his reverence to God, and finslly
abandons the promises of God, Thsre is no sclence aund knowledgs
of God in so far as He is not revealed, Luther was particularly .
fond of quoting Proverbs 25:27 (", . . So for men to search out -
their own glory grievous,") and ﬁccles. 3322 t". .. . there da +
nothing better than that a man should rejolice in his work; for

that 1s his pertion: . . .").12 We must look at the voluntas

1lcf, Kramm, op. cit., pp. 41 £,
12Koestlin, op. cit., II, 307. .
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8lgni, or the wlll revealed in Christ, Lhs Gospel and the
Sacraments,l2 for God does not act by His majesty but through
the means. ". . . ueber dle Sprache, dle Goti in der bib- 4
Xlaschen Cffeﬁbarung nit uns fuehre, ganz sllgemeins 'Deus non
aglit noblscum per totam scripturam sicut howo cula homine; . ., .
omnlia sine majestate ot, ut sic dicam, exinanita forma Deil
logquitur noblscum, !'"14

The two sldes ln Sod's will, hidden and revealesd, stould |
pe deall with separately, A confusion of the two creates con-
Tuslion in man in his understanding of God and lils plan of
salvation in Jesus Christ, Iuther esxplains it thus: "“we are
to argue lu one wey, concarning the will of God preacﬁeﬂ, re-
yealed, and offareld unto us, and worshlped by us; and in an-
otheyr, concerulng Zod Hinmgell not prsached, not revealsed, not
offerad unto us, anl worasnliped by us, In wnaitever, thereforse,

God hldes Himgelfl and wlll be uninown by us, that is nothing

'

to us: and herse, that sontliment stands good -- 'What 1s above
us, does not concermnus,' . . . 304, . « » 5 18 to be laft to
remain in fis own Nature and HMajeaty: for iIn this respect, we
have nothing to do with Him, nor d¢es le wlsh us to have in

this respsct, anything to do with Him: but we have to do with

Him, ag far as He is clothed 1a, and dsliversd to us by lils

131bid., ». 295, 8¢, L, I, 489,

14Julilus Koestlin, Luthers Theolozie (3tuttgarts Druck
und Verlag von ¥, P, Stelnkopf, 19015, X, - T8y
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Word," (Cf. Chepter I).15 The followlng statement, which was A
written by Luther in 1528 to an unknown person, summarizes hie
teaching on the yoluntas revelata and abscondlta, Luther nere
saye that God the aAlmighty
alle Dinge welss, und muessen alle werk und Gedanken in
allen Kreaturen nazch seinem wWillen gescheheny; Juxta dec~
retum veoluntatlis suse. . . . 90 lst doch seiln (Gottes)
ernstlicher will und Henschen selig und der ewligen Freudse
teilhaftipg zu mechen, wie Zzechisl am 18 (23) Kapitel
klaerliiech zemeldt wird, da er saget: 'Zott wlill nicht
den Tod des Suenders, sondsrn dass er sich bekehre und
lebe,' will er nun dle Suender, dies unter dem weiten,
hohen Himmel zllenthalben leber und schweben, sellg machen
und haben, 80 wollet Ihr euch durch Euer naerrische Ce-

danken, vom Teuiel singsgeben, nicht absondern und von
der Gnade Gottes scheldsn,l

Deus Abscondltus -- lildden will or Hidden God

God is hidden =8 well ag revealed, The guestion is this '
then: Io whai sense, accordinz to Luther, ls God hldden; and
how should we understand the rslation betwesn God's hiddsnness

end Alg revealed will in Christ? i

ot

Luther spa2aiks of the hiddenness of God in three connec-
tions, Cod is kidden in predsestination; in Christ, and in
creation, Behind all thres there lies the same concept of
the hiddenness of God.

God 1s hidden in predestination, In his Dg Servo Arbitrio, |
Luther sets forth how God works in all men, both good and bad,

When God works in those whe are evil, evll results, 1Is not

15Luther, The Sondage of the will, pp. cit., pp. 171-72.
163, L, X, 1736 f.
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God then evll bhimself, since the result of his activity in
ovil man is evil? This quéstlon Luther answers with an affipr-
mation of the goodness of Gecd, Lven though Z%od is good, it
is becauss agents through whom iHe works ars evil that evil
rezults, The beginning and the cause of evil 1s not CGod's
foreinowledge or predestinstion (for God does not crests and
effect or work evil, nelther does He help or promote 1it); but
the wilcked, perverse will of the dsvil and evil men which re-
Jecte or psrverts the meane and instrumenis of the Holy Spirit
that God offers man through the call (Hosea 13:9; Pas. 5:4; Matt,}'
23337y Lk, 8:13,)17T The Formula of Concord reproduces, inm |
Articles I, II, and XI, Luther's doctrine of grace, according
o winich GCod alone is the cause of man's salvation, while man
elons is the cause of his damnation,l8 Luther nevertheless
doss not astop there, He is aware that one can ask why God
does not chanze men's wills, making them good, For if God
were todp that they would become agents of good; Why does God
not, exercise Hls almighty power to make man good? Why doses
He not then change, in His motion, those evils which He moves?
Why did He permit Adam to fall, and for us to be affected by
his 8in? To these Luther replies that no answer is possible
to men, for 1t lies in the secrecy of the divine majssty into
which men cannot penetirare. It 1s where "His judgments ars

past finding out.® Nor is it ourse to search into, but to

17¢concordia Triglotta, on. cit., pp. 1065, 1lOT77.
leKlotsche, op. git., p. 154,
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adore these mystoeries, His majesty ought to be adored and o
feared by men,Li9

God 1a hidden in Christ, In Christ Cod reveals His love'
to man who hasa fallen into sin, In thls sense Cod le revealed
in Christ. But God is &%t the same time hidden in Christ, As
truly human, Ghriat‘cama under the law and became the objact
of Goa'a.wrath. He tasted the despest anguish, recognized

Himeelf as rejected of God, Thus seven while God manifests

Hie love in Christ, &s Desus rsvelatus, He also shows in Christ

that He can reject men, letting him come under God's wrath,

By the blunt rejection of and disobedlenecs to Christ, in whom

God's grace and love are entrusted, man has bsen placed under

God'e eternal wrath, in thia way Christ shows ue a hidden Godfj
Finally, “Jod ls hidden in the work of creation, Luther

characterlizes ths created things as the masks through which

Jod works, In His love Cod sustains all created things and

works through them. All that 1s created i1s rulsd by God's love

and is the instrument thersof. To belleves in God then implies

that all that has been made is the means of Cod's lovs.

From ths foregoing, 1t is clear that Cod is hidden in the sense

that the things which are the mesns of God's love can be the

Instruments of His wrath, In other words, the means of Eis

love can simultaneously be the tools of Hls wrath, But in

love or wrath, God is directly present and actlve 1n His orea-

tion, This apparent discrepancy between the love of God and

191uther, fhe Bondage of the Will, Q0. eit., pp. 230, 241,
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His wrath, electio particularig, and the decree of predestina-

tion moved only by Hls gracs and the redemptlion of Christ, and

the gratis universalis (vocatlo geris), we acknowledge as myas-

tery, which is indeed beyond resascn and we should nelther
eriticlze nor try to explain 1t,20 To try to explore such LY

"nsver solved" questions (language ivn The Bondage of the Hill,

?, 388) is indesd “sinnloss.” "Man komme in Verzwelflung und
breche sich den Halg, meint ér,'wenn man den sinnlosgsen
‘Spekulationen’® ueber den verborgensn Gott nachhaenze mit den
Fragzen, wlie und warum Jott die sinen oder die anderen praedes-
tinisrt habe,"2l Han cannot zet a perfect and conplete know-
ledge of Goﬂ,‘the abgsolutely independent One who i1s the begin-
ning, middle, and end of all things, pervadlng and rullng
everything according Lo His wisdom and knocwledge, whlch are.
wholly beyond man, In Him, there is an abundante both of that
which men ought to know, and of that which man ougzht not to
know, . "It 18 emough to know only, that therse is in God a cer-
tain wiil inscrutable: but what, why, and how far that will
wills, it is not lawful to inquire, , . , it 1s only to be
feared and adored! , . . Thet will of Majesty. . . should be
exalted to silencé and revetence, ., . , Asklng those sternal

questions, . . . it is not 1in the power of man to do, ., . . nOt

aoﬂuellerg Sp. _9,,!-}-_., Do 177.
2lgr, w, 36, 613 42, 670; 43, 459 f.




38
to inqulre, , ., inquire much, yot you will never find out. , ,"22
Coneietent wlth Luther's view of God a8 revealed and hid-
den is his view of law and Gospel, The CGospel is Cod's declara-
tion of love to sinners, Through the lew Jod commands and
condemns man, and sets hlm under @ivine wrath, It 1s because
Jod l1ls gimultaneously revealed and hidden that he simulsaneously
confronts man through both Cospel and law, The CGospsl proclalméj
the love of God as revealed ln Christ., Bub the Law shows that
the wrath of Cod can reject man, In this way the hiddenness °
of Zod le seen in tha law, ®God's presence 1s real in the law;
go the law brings Jjudgment and condemnation to men, Thus it
is hldden from man that %od really purvoscs to save men, It U
should be noted how Luther's thought involves a tension which
must be viswed in an eschalological perspective,
There seems to be & contradiction bstween the hidden will
of God and His wlll as revealed in Christ, which will be treated
in the next sectlion, How can God, who reveals His love in
Christ, leave to perdition one who has no power to vold it?
Is not God'es hidden will irreconcilable with His rewvealed will? °
To this Luther replies that, as long &s we live in tine,
we ars not able to see how these two aspects of Ged's action
are to be reconciled, The essential thing for us is to note !

that he who 18 borne up in faith knows that Cod, even as the

e 221 uther, The Bondege of the Will, op. cit., pp. 181,
3' 173. ;
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hidden God, is still the God of love, as He is revealed in
Christ., Sut even to such falth God remains the hldden God,
The tension is characteristic of falth, God stands aa He who
may rejoct man, Falth is thersby confronted with the tempta-
tion to distrust God's love, Yet falth holds to the convic-
tion that God, though hidden, is He who revsala His love in

Chriegt, There 0od no longer is hidden. Thias coneception of

&

04 &s both revealsd and hldden dsterminss Luther®s view of

\

ot

hs agsureance of elostion or sslvaetion, In faith man mests

(]

od as noth revealed and hidden, "Denn kein Hensech kann aus ™
aich selbst heraus wissen, dass opr vor Gott so ist, wenn ihm

das niecht Jott gslbst offenbarsn wuerdae, 22

Dous Hevelatus -- Hevealed Will or Revealed God

God 1s revsaled God, for in Christ Hs reveals Hls loveﬁ
towards man, In Chriat 1s & true Xnowledzs of Cod fully re-
vealsd; and 1t is only in Christ that God reveals Himsslf as
ong whose love goea.out to sinners, (I Cor, 2:10; John 3:15-
18} Luther's theology revolves apround the greclous will of
God, whose nature 1s love, the agapse, which ls revealed in
Christ,2% In Christ and faith in Him, man has ever known the

starnal courncll and predestinztion of God, 25

22Erich Seeberg, Ghristus Wirklichkeit und Urbild (Stut-
tgart: Verlag W, Kohlhammer, 1931), 11, 155,

2405, dgar M, Carlson, The Relnterprotation of Luther
{Philadelphias luhlenberg Press, 1945), Op. 79, 77.

25¢f, Koestlin, Luthers Theolomie, op. elt., pp. 80-81,
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: I “1

We should cling to the rsvealed wlll alone, according to
Luther, as it 1s known to us in God's Word and the Sacraments,
Thus from the very start Luther siressed also the universality
of God's grace, and oppossd an arbitrary subjectivism of God
which could zumount to a double predestination, Through the
word and Sacraments, the invisible and unknowsble "hidden” God
has bhesn rsvealed and become perceptiole to man, The outward
words spoken bty the servanitis of God and the Sacraments are the
gigns and recorded testimonies, It 1ls the Will of the Father,
for us, to cling to ths means of grace and to His Son Jesus
1 o . - - }
Christ, "Voecatur voluntas SIGHI effectus Dei, quundo ipse .
foras procedit od noes, noblscum azens per aliguod involudrum
et externas res, ques possumus apprehendere, sicut verbum Del
et caersmonise ab lpso instltutae, "26 Only the Will of God
whicn is revealed through the means of grace is comprehsnsible
for us, 7This is the limlt of human reason and understanding,
i, e., through the media of the word and the Saeramsnts,

Den Gotteswillien, der in Christo geoffenbart ist und im

Wort und den Sacramenten sich uns darbletet, undersch-

gldet Luther , ., . von der substantialls voluntas Dai,

dle ihm eins ist mit der unda majestas, . . . Gottes Wesen

and Wille sel der menschlichen Vernunit ganz unbegrelf-

lich und verborszen, und wenn stwas davon erkemnt werden

golle, koenne es nur durch die Offembarung des gotilichen
Wortes geschehen, . . »27

26st, L, I, 489,
2TKoestlin, Luthers Theologmle, op. cit., pp. 74 .




CHAPTER IV
THE UNIVERSAL GRACE OF G0D IN LUTHER

30d's Universal (race =-- The AZffective
"0all" ixtended to All People

One cannot find a better definitlion of the word "grace"
than that glven by Martin Luther, He sald: "Gratia est remis-
slo peccatorum, "l This zrace of God, according to Luther, is
universal, All‘man everywhere are able to come under the
grace of God through Jesus Christ, In Him men are no longer
under the wrath of God but become His chlldren, for Christ
fulfilled ths total demand of the Law and brought men before
the gracious Father, Hle blood cleansed sins of all men
everywnere in all time.2 Thie unmerited love and favor of
God in Christ extends not merely to the elect, but to all men’
without execepticn, It is not & partlicular grace but rather
the universal grace of Cod, that 1s, Christ is the Savior
of the whole world., (%zk, 33:11l; 18:23) "For the bread of
God is he which cometh down from the heaven, and giveth 1life
unto the world." (John 6:33). In this proclamation of the
Savior,. the uncﬁanglng truths are sexpreased that the Father

wishes all men to hear and desires that they come to Christ,

ly., 40, 3, 411,
3¢, L. 7, 1682; 5, 1084,

33t, L., 5, 473: “Gnade bezeichnet die Gunst, durch welche
Gott uns annimmt, indem dr dle Suenden vergibt, und emsonst
aus Gnaden durch Christum gerecht macht,

-
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Hie wWord is extended to all men by the preaching and the ad-
ministration of the 'Sacraments,# "Doch soll niemand ver-
zwelfeln, ob wir fallen, allein, daés wir das wort nicht fah-
ren lassen; denn seln wWordt und Gnade 1st groesser und mehr
denn eller Menschen Suende,"5

Let us study in detail how Luther interprets "grace" in
his writings, 4

God's saving grace (charis soterics) ie His gracious
disposition (gratuitus Del favor). “Dextera autem iustorum
est favor et gratia dei."® arace, b§ which God 1z moved to
forglve sin and to bestoﬁ salvatlion upon falien mankind,

' and "bona wvolun-

according to Luther, is God's "bona gratia,’
tate."7 It s the redempiive applicatlon of the Divine will
or the worZz of the Spirit of God, By thle Luther meants <
"@ratiam accipio hic proprie pro favore dei, sicut debet, non
éro gualitate animl, ut nostri recentiores docusrunt, atque
haec gratia tendem vere pacem cordls operatur, ut homo a core-
ruptione sua sabatus, etiam propitium deum habere se sen-
tiat. "8 what Luther emphasized, likewise, points out the
"Herrschaft" of God that He 1s ever actlve in all works of

ihe Splrit." *Veniat regnum tuum, hoc est, da spiritum sanctum,

4Congordia Triglotta, op. eit., p. 1085,
53t, L, 3, 531.

6y, 3, 480.
Tw. 43, 536,
8w. 8, 106.



qui nos gubernet, . . "I

God's benevolent lhcllnation, mediated through the
vicarlous atonement. of Christ, is revealed in the Vord and
witnessed to men in order that all men may be saved, His
lova or grace has been cherished toward men in Himself, that
is in Jesus Christ.l0 Without Christ, for men, no manifes-
tation of "dod Himaelf," no forgiveness of sins, and no sal-
vation are-possible, and no grace of God is obtainable by msn,
Only in Him, the Savior, are the "wealth," "riches," and His
righteousness alone endureth forever. “Eece haec fides est -
donum del, quae gratiam del nobis obtin;t et peccatum 1llud
expurgat, et salvos certosque faclt, non nostris sed Christi
operibus, ut subslstere et permenere inaeternum possimus,
sicut scriptum est: 'Iustitla elus manet in seculum seculi,'”
(Ps, 112:3)11 The aforementioned describes fully the grat- ]
ultug Del fevor to save fallen mankind by faith in His beloved
Son, who 1s the grace Himself, as Luther saids ", . . nonnisi
in fide Christi iustos fisrl posse,™l2 "Christus enim seu
gratia Christl, que est in spiritu boteaias et virtus del in

sanctis, ipsa dextera Dei,"13

9w, 43, 136,
10¢r, w, 8, 107.
1ly, 8, 112,
12y, 4, 388,
13w, &, 60.
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Concerning the nature of Cod's grace, Luthér explained
further that "Gretla enim dei accepta ut dixl est iustitia,"14
God's grace ls nothing other then the operation of ths 3p1rit1
of God, It is & continual process in men's history, to save
all in all gensratlons. "Gratla sst continua operatio, qua .

exerclitamur per spiritum faclentes, loguentes placentla dso,

Spiritus non res mortua sed vivax,"15

The Certainty and Assurance of One's EZlsction

=y

The coucapt of the elect or predestination was in Luther
the purely Christian assurance of belng wholly chosen by
God's love and redecmed by Eiles grace, God was to him essen-
tially the Father of our Lord Jesus Christ, who, by forziving
men's sina, restores them to Himself, gives them Hies Spirit,
and enablss them to turn this common 1life into a true holy
service, 4

4 common inquiry, however, is the certainty of one's
2lection, that 1s, whether one is slscted or not, Luther 7]
claimed to be sure about his "salvation" in Christ but not
ebout his predestinatlion which belongs to the secrst councll
of God, The depths of Divine foreknowledge or predestina-
tion are above and beyond human resson, “Freillch welss a

Luther, dass ueber der Christlichen Religion schllesslich

l4w° 3. 470
15y, 40, 2, 422,
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doch auch im Hinblick auf Christus das Cehelmnlsg der Praedes-
tination liegt, dle zutiefst ueber alles entscheidet, ™16

It must be learned that predestinaiion doss not rest
upon our worthiness and merit, for ithem Satan could every
moment make Lt doubtful and overthrow 1t; but it reste in the
hands of Qod and is founded upon ils merey and grace, which:
1s unwavering and eternal. The forsinowledgae of Zod is cer-
tain and infalliblse., Luther commented, on the I Pet, 1l:l-2, N +
e o o the slect ., . . according tc the foreknowledge of
God," as followss ", ., . dis Versehung nicht auf unsere Wuerd-
igkeit und Verdlanét, vie die Sophlsten vorgsben, gegruendst
ael, da sle der Teufel koennte alle Augenblick ungewiss machen
und umstossen; sondern in Cottes Hand steht sie, und auf selne
Barmherzlgkelt, dle unwvandelbar und ewig 1lst, 1lst sle ge-~
gruendet; daher sie auch Cottes Versshung helssi, und der-
halben gewlss let,. und nichtfehlen kann,"17

The asasurance of one's elactlon.and-salvation can be ob=- ¢ 1
telned from the following three means: The objective means
{Word), subjective means (faith), and in Chriat, ,
God's Wword is the ground or the foundation of the faith )

‘of men as well as the "Scriptura est venter, unde oritur

veritas divina et eecléeia.“13 Therein have all the saints

16Koestlin, Luthers Theologie, op. &it., p. 204,
17st, L. IX, 1115,
18y, 3, 454,
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found comfort and assurance in regard to thelr election to
eternal life; not in any gpecial revelation in regard to thelr
predeatination, but in faith in Christ, Han should not in-
quire or search out whether he Was been predestined or not:;
but he ought to hold forth the Gospel, and the Word of God
which assures the promlsss of God to save "all" men, the
universzl salvation,l9 | 0

God's election zives man the falth, Man is not elected i
in view of falih bubt to faith., Justitia Dei, first of all,
for Christians, is "iustificeti ex fide et gratis,"20 and it
is called the "justifiocation by grace alone," A1l those who

come to falth are freely elected to God's grace, Thus the J -

primary problsm is not whether faith assurses one's electlon

19%err, op. ¢it., pp. 36-37. 3

Rom, 11:32 -=- "For Zod hath concluded them all in unbelief, \
that he might have mercy upon all,"

Rom, 10:1l -~ “For the Scriptures salth, whosoever belisveth
on him shall not be ashamed,"

I Tim, 234 -~ 'who will have all men to be saved, and to come
unto the nowleuge of the truth,'

2 Pet, 3319 -- "The Lord, . .ls longsuffering toward us, not
willing that any ahould perish, but that all should come
to repentance,"

John %:;16 -- “For God so loved the world, that he gave hls only
begotten.son, that whosoever believeth on him should not
perish, but have everlasting 1lifs

I John 2:2 =- "ne is the propitiation for our sins: and not
for ours only, but also for the sins of the whole world,"

I Pet, 5310 == "But the CGod of all grace who hath called us -
unto his eternal glory by Jesus Christ, . . .

Ezak, 18:23%, 32 -~ "Have I any plsasure in the dsath of the
wicked? salth the Lord; and not rather that he should
rsaturn from his way, and live? (v. 23)., For I have no
pleasure in the death of him that dieth, salth the Lord:
Wherefore turn yourselves, and live, (v, 32)"
20y, 3, 614,

-
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or not but the fact that "sl1l men have not falth," (2Thess,
332)21  yhoever therefore belleves in the word of God 1s also
predestined, and the "rechtfertigende Guade ist der Glaube,"
"He that believeth and is baptized shall ba saved: but he :
thet bpelieveth not shall be damned,” {(Mark 16:16)22 ‘“Luther
lsgt des groesste Gewlcht darauf, dass der wirkliche Glaube
von der goettlichen Gnade elngegossen oder durch den hell,
Geist in der Seele gewlrkt werde (W, 25, 3273 2, 722). o o
Im Glauben vollaleht sich in der Seele die contlnua operstio
der Gnade oder des Hell(Cf. Ww. 40, 2, 422; 40, 1, 312).%23

The graclous wlll of God and His plsasure in Chrls£ is
the moB% convinclng assurance of our electlon., He promised
to us not to let any man or any other creature pluck us out
of His hand, "I give unto them etermal 1life: and they shall
never perish, ﬁeither shall any man pluck them out of my
hand," (John 10:28) Hven the power of hell will not bs able
to prévail againet the Word of God, *Upon this roek I will
bulld my church; and tuhe gates of heli shall not preveil
against 1t," (Matit, 16:518) ", , . a8 many as were ordained

to eternal 1ifs believed," (Acts 1%:48) Upon the predestinasion

2Ly, 25, 10,

22reinhols Sseberg, Lehrbuch der Dosmengeschlichte (Leip-
zig: A, Deichertsche Verlagsbuchhandlung Werner Scholl,
1917), IV, v, 1, 111.

P14, p. 317, |
See George Stoeckhardt, The Epistle to the Lpheslans, trans-
lated by Lrwin W, Koehlinger gst. Louis: Concordla Mimeo-
graph Compeny, 1951), p. 7. "If we are predestined to adop-
tion, then we are also predestined to faith, "

L.
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of God our salvation is to firmly founded that no one can
gseparate us from the love of o4, ". . . Nor height, nor
depth, nor any other creaturs, shali be able to separate us
from the love of GCod, which is in Christ Jesus our Lord,"
(Romang 8:38-39), It is enough for us to kXnow that he who is
finally preserved in repentance and falth is c¢ertainly one
of the elect, Luther maintains thls positlon with gresat
eermestiness, in opposition to the reckless spirits then so
numerous, who held that no sin could furthér injure him who
had once bzeome & bsliever in Christ,24 By Christ averyone
is called and brought into faith in which man knows hils elee-
tlon to saelvation, Thils means,that falth ia the way of real-
izing the predestination of God,25 1In his commsntary on chap-
ters IX, X, and XI of the Eplstle to the Homans, Luther teaches
that Qod's eternal predsstination exists whether one believes
or not, whether one is rid of sin or not rid cf it. Thus our
boconing rightecus is taken entirely ou’t of our hands ond
put in the hand of God, 4nd that ia most highly neceasary,
for we ars azo weak and uncartain.20 Our knowledzme is aso
limited that none of us kunow it, on & ratlonal basis, whether
or not th=s Divine zrace possesses an active force, and exactly

how far this force extends, It is on? of the rzalms which is

28%0estlin, op..clt., II, 466,
25¢r. W, 43, 457-63,

26works of Martin Luther (Philadelphia Tdition; Philed-
elphia: Huhlenberg Press, 1932), VI, 459,
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beyond the capacity of humen comprehention.27 "Demn durch
Christum sind wir gewlss gemacht worden, dass Jédar, der da
glauvbt, wvom Vater Prasdestinirt sel, Demn, wen er verordnst
hat, den hat er such berufen (Romens 8:30) durch das Lvan-~
gelium, Jdass er glauben golle und durch den Glauben gsrecht-
fertigt weorde,"28

Man nught‘to not to presume to bs able te explore the |
deptha of divine foreknowledge with hls reason which is so
limited, If he does, unfortunately, he will certainly go
astray and either sink into gloomy faetallsm or turn to
Epleourianiem, For this reasson Luther sdmonished and encouraged o
thus in the followlng paragraph,

Sonderm: halt dich an dle Verhelsung des Zvangelii, die
wird dlch lehren, dass Christus, Cottes HJohn, in dle
welt kommen sel, dass er alle Voelker aul Zrden segnen,
dag 1lst, von Suende und Tod erlossen, gerscht und selig
machen sollte, und dass er solchses aus Befehl und gnaad-
igem Willen Jottes, des himmllechen Vaters, getan habe,
der die Welt also gelliebet hat, dass er seinen einigen
Sohn gab, auf dass alle, die an iha glauben, nicht ver-
loren werden, sondern das ewige Lsben haben, Joh, 33118,
Folgst du dem Rat, nasmlich, srkennst du zuvor, dass du
ein Xind des Zorns von Natur bist, des swigen Todes und
Verdammnls schuldig, daraus dich kelne Hreatur, wedsr
mengchlich' noch engelisch', erretten kosmne, und er-
greifst danach Cottes Verhnelasung, glaubst, dags sr sin
barmherziger, wahrhaeftiger Gott sel, der treullch halte
aug lauter Gnade, ohne all unser Zutun und Verdlensi, was
er geredet habe, und habe darum Christum, selnen elnigen

27¢f, Karl Hall, Gesammelte Aufsaetze zur KXirchense-
schichte (Tuebingens Veriag von J., G, B, Mohr-Paul oiebeck,

1932), 1, 139.

28st, L, XXIb, 3226,
We T 2 (Tischreden), 112, "Das tun wir nicht, IDEO D&I
EST NOBIS INCOMPREHENSIBILIS, INCOGNITASILIS; er wirt nicht
begrelffen, er will vngefast sein extra Christum, . . . Vun
bei dem Christo solt ir finden, was, wer ich bin, vnd was ich
haben will; sonst solt irs im himsel vnd erden nicht finden,”
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Sohn, , gesandt, dass ar fuer deine Suenden sollte genug-
tum und dlr seine Unsghuld und Gerechtlgkelt schenken,
dich endiich auch von allerlsi Hot und Tod erlcesen: so
gwelfle nicht daran, du gehosreat unter das Haeufleln
der Lrwazhlten, WYWenn men auf sclche lWelse, wie denn 3t,
Paulus zuch pflegt, die Versehung handeslt, ist dise ueber
die Massen troegstlich, Ver es andsrs vernlmmt, dem ist
sle achrecklich,29

29st, L. IX, 1115,




OHAPTER V
THL GROUNDS OF CALVIN'S SYSTiM OF PREDZSTINATION
influsnces Trom Salnt Auvguatloe and HMartin Bucer

Jonn Calvin, who ls often credited wlth the teaching of
“pradestination,” is not the originator of the teachinz or
the founder of the aysism of predestlination, Zven so cen-
gorious a manl aa Calvin could scarcely get away from the
external influsnces of elther hls contemporaries or the gener-
ationsg that preceded him, Anong numercus persons who had
great influence on him, there were Zalnt Augustine and Martin
Bucer, Tha extent to which thes2 men d4id influence the

theology of Galvin, we shall briefly exanmine,
3aint Augustine

Calvin sinmply carrled the Augustinian theology to 1ts |
logical znd necessary conclusion; and he was the first to
edopt the doctrine of predestination as a cardinal polnt or
primordial principle of & theologlcal system, Hls systemn,

however, 1s no more than a loglcal influence from St, Augustine,

18, B, warfield galvin and ga;viniem (London: Oxford
Universkiy Press, 0.1931 s D. B3 "it is doubtless legendary,
that the censoriocusness of his besaring earnsd for him from
his agssociates the nickname of 'The Accusative Case,'® The
root idea of the "Accusative Case™ seemingly relates to an
actlion or a motlion towards a place, and indlcates the dirsc-
tion, sxtention, or an end of aection,
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On the main issuee on predectination, in the supposed in-
terests of evangelical plety, end ln an atiempt té synthesizs
faith and culiure, Calvin had subscrlved to the views of
St. Auvgustine whole heartedly, with whom hs Ald not differ

"one pin's poini°"2 Often the latter was gquoted for an

even
explanstion ard proof of ths former's position, Fer example,

Calvin did let Augustine answer for him the question of "“the

br

consistency of God's Calling;"3 the questicn of God's favor

" 5 - ;
to His slect;? the "human Justice” and the "lustice of Cod;"5

2john Celvin, Calvin's Calvinlem, trarslated by Henry
Cole ("The Jternal Preiestlnation of God," “The Secret Prov-
idence.cf God," by John quvin, Geneva, 4,D. 1552) (Lorﬁon'
Sovereign Grace Union, 1927), pp. 38, 52, 127, 73. See "On
Celvin and fugustine"s "In a word, Ad”b“t;ﬂ* 1e so whelly with
me, that if I had wished to write a confession of my faitn, I
could do sc with all fulneas and setisfactlon to myself out
of his writings. . . . he does not differ from me one pin’'s
peint, . . . I cannot £ind words more appropriate thean his
wherevith to express the unind of Christ in the Lvangelist.

.« « To these sentiments (on God's Will) of the holy man I

rau‘:mcr’ib»‘a with all my heart, . . of the admirable Augustine,”

Jinet,, II1I, 22, 10: “Let Augustine answer for me: 'Do
you wish to dispute with me: Rather unite with me in admira-
tlon, and exclalm, O the depth! Let us boih agree in fear,
lest we perish in error,'"

4Tnet,, III, 22, 83 Calvin quotes the words of asugustine:
"Gog favoure his elect because he will, and has mercy bscause
he will, For this oracle, 'I will be graclous to whom I will
be gracious and show mercy on whom I will show mercy (&x. 33:
19),' 1as equivalent to the declaration, that Cod is excited
to mercy by no other motive than his own will to be merciful,”

S5Inst., III, 24, 17+ "low, while many arguments are ad-
vanced on both sides let our conclualon be to stand astonished
with Paul at so great a mystery, and admli the clamour of
petulunt tongues let ua not be ashamed of exclaiming with him,

0 man, who art thou that renlteat against God?' for, as
Augustine justly contends, . ."

-




and the "willingnsea™ of man to come to the Father,6

What were the primary princivles of Augustine's teachling?

The fundamentel starting point in dugustinlaenism is the doc- 2
trine of the sovereignty of God. According to Augustine, God :
in 81l eternlty had an infinite number of cholces as to how

He might creste iHis world end men, & poteniia absoluta, Yet

1, 1n Hies infinite wiadom, mede the world aecording to His

finel cholce, the notentie ordinata which now exista, The

wisdom 1n His esteblished crder, no humen being mey bs able
to questlon or to answer, From Augustlne the overwhelming ;
sense of Ged's "universel ceusality" -~ His eternsl fore-

knowledge on the ceuegss of allithinéST -=- hag been fecrmalized

end thereby bececme a vital part of Celvin's theology on the

ioctrine of Cod., ¥From the sinfulnese and impotency of all

ren, Augustine deduced the Jdoctrine of unconditional predes-

tiration, that is, men's slection or damnation 1s an absolute
consequence of Cod's eterncl, unattainable will, However, =

he 4id not directly say that thers is = praiestination to

damnaticn; he stressed thaet there 1s & choice but the elsci

6gole, op. git., pp. 52 £3 ", . . the holy father (Augue-
tine) arrives at this conclusion: , . . the sacred metter is
not perfactesd unless he is willing to come and doss come, Now
every one that had learned of the Father has not only the
power Lo come, but Joes coms. . . . those whom He does teach,
He teaches in merey; but whose whom He does not teach, in jud-
gment He teaches them not (Rom, 9:18)."

T¢f. Seint Sugustine, The Clty of od, trenslated by
Marcue Dods (New Yorks Tés ¥odern Library, 1950), pp. 154-55.
See N, P, Willizms, The Idea of the Fall and of Oriszinsl Sin
(New Yorks Longmens, Green and C0., 1929), p. 322,
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has cause under the influence of the gratle particularis,
They who believe in the Gospel with a saving faith are not
merely clected to be the recipients of the neavenly reward;

they are elected to be the reciplents of faith,S

Lof
Falth itself is the gift of God, Calvin cites the words '

of Augustine on faith, "Faith, . . . , from 1ts beginning

to its psrfection is the zift of God. . . . But why faith is
not glven to all men ought not to concern the belisver, who
knowe that all men by sin of one came into most juat comdem—
nation,"8 1In the Augustinian theology, faith precedes know=—
ledge aﬁd ia the key to knowledge. Thus the knowledge 1is the
reward of falith, Calvin made the comment, in his commentary
on Acts 10:4%, that faith deperds upon God's election, and
the favor of Jdod comes throughk the benefit of Christ alone ’”J

and His mediation,
Martin Bucer

One may hardly over-sstimate the admiration of Calvin
for HMartin Bucer, As for Calvin, such tributary appraisals
were not unusual for his “spirltual father," Martin Bucer:
"Most sxcellent servant of Christ," and "that most faithful
teacher or excellent Doctor of the Church of Christ." Kot

only did Bucer inspire and influence much of Calvin's litsrary

8¥ischer, op. olt., pp. 191-92,
9cole, op. git., P. 39.

;
by




et TR -~

49
work, he alaso, either directly or indlrectly, provided him
with the liturgy, which has become a powerful influence upon
the worehip of French Reformed Churches, and in Calvin's

personal and private 1life, "Bucer did not heslitete to teach

the young Calvin the need of self-control and diplomatic tact,

‘as was well illustrated in the cass of Ceroli.' . . . It was

T R

upon the Bucer's advice Calvin finally declded to take a wife,
end with Bucer’s help that he selected Idoletts ds Bure,"10 %
Martin Bucer, preacher in Strassburg, whose "Theologie
war der grosse Vermlttlungstheologe,"}l stood half way between
Zwingli and Luther in his views,12 ?ormerly he was & Zwing-
lian, but after the Marburg Conference he regsrded with less
disfavor the Lutheran opinion,13 Of all the men called to i
tsach at Strassburg through Bucer's influence none became more
celebrated than John Calvin and John Sturm. The conversion
of Calvin and his early relation with Bucer form one of the
most baffling myteries of the Reformation, Thus Calvin cams

to 3trasburg, drawn by the magnet of Bucer's persuasion and

10Hastings Zells, Martin Bucer (New Haven, Conn,: Yals
Univereity Press, 1931), pp. 235 f{f.

1lReinhold Seeberg, Lehrbuch der Dogmengeschichte (Er-
langen; Lelpzlg: A. Delchertsche Verlagsbuchlandlung Verner

Scholl, 1920), IV, Part 2, 552,

12R, w, Miles, That Frenchman, John Calvin (New York,
londons Fleming H, Revell Company, 1939), p. 102,

13F150her. _o_nq M.. pl 290'
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stimilation by the vigor of his personality., In the flush
of youthful enthusiasm he found In Bucer an inspiration to
greater things, In 1538, Calvin went to 3trasburg and was
glven & temporary lodging first by Caplite, and later by Bucer,
Bucer‘s kindness and encouragement gained the undying gret-
itude of Calvin, for it was the younger men who profited by
far the most from their relationship,l¥ Calvin pralsed Bucer's
erudition, hlse coplous knowledge, his perspleulty, and his
other virtues, From the commentary on Romans 1t is evident
that in this and similar works, Calvin made an extensive use
of Bucer's writings both as models and as source of informa-
tlon, of which he mede & grateful acknowledgment:

In the last place comes 3ucer, who by publishing his
vorks, has given as 1t were the finishing stroks, For
in addition to his recondite learning and enlargsed Enow-
lsdge of thinga, and to the clearnsss of his mind, and
much reading and many other excellencies, in which he

1s hardly surpassed by any at this day, egualled by

few and excelled by still fewer -- he possesses, as you
known this pralse as his own -- that no cne in our age
has been with so much labor engaged in the work of ex-
pounding Scripture, . . ., Bucer is too diffuse for men
in business to read, and too profound to be understcod
by such as are simple and not capable of much applica-
tlont: for whatewer be the subject which ne handles, as
many things are suggested to him through the incredible
fecundity of his mind, in which he excels, that he knows
not when to stop.l15

1423119, op. eit., pp. 227, 229, 233. Calvin described
some of his experiences with Bucer in the "Preface" of his
commentary on Psalms (Vol, I, xviii)s ". . . I resolved to live
in aprivate station, free from the burden and cares of any
publlc chargss when that most excellent servant of Christ,
Martin Bucer, . . . , drew me back to a new station, . . ."

1550nn calvin, entaries on the Romans, translated by
John Qwen (Grand Rapids, Michigan: Wm, B, EZerdmans PFublishing
Company, 1947), pp. xxv f,
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In the preface to his commentary on the Psalms, Calvin ex-
pressly dsclarsd that his own book would have been of little
use had he not read carefully what Bucer wrote before him,
"e's o in fact, I have kept away from thls subject, because
th&t mogt falthful teacher of the Church of God, Hartin Bucer,
had labored 1in thls fisld with such eingular lesrning, dili-

gence, fldelity, end success, that at least there was not so

great need that I should put my hend te the work, 16
Calvin's Criteriz of Reasoning

1l, The Ecripture

-~

Jdohn Calvin, according to his own words, found, in the
Scripture, his ultlmate and declsive authority for the doc~-
trine of predestination on both of hls ideas of election and
reprcbation, what he did actuelly mean by csrtain exﬁreasiona 0g
concernling the Holy Scripture is not in the scope of this
thesis; howevar, we rather try to synthetlze the spoken words
of Calvin on the Holy writ, His mind had recelved a atrong
blas towards certain views on the subject from men like St,
Augustine and Mariin Bucer whose influsnces hed been pre-
dominant in Calvin, His conviction rested on various grounds,

Indeed Calvin was an heir of the past.17 "To desire any other

-

16John Calvin, Gommentery on the Psalms, translated by
Thomas Myers {(Grand Rapids, Michigan: Wm B, Eerdmans Pub-
lishing Company, 1948), I, xxxv,

17¢f, Hunter, op. clt., pp. 98, 100, 38648,
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knowledge of predestination than what 1z founded ih the Word
of God," sald Calvin, "indicotes as great folly as & wish to
walk th}augh unpassablé roads, or to see in the dark,"18 The
word of God affords & csritain rule for ths understanding of
man, For it is the "achool of the Holy Hpirit, in which, as
nothing necesazry and ugeful to be known is omitted, so no-
thing is tauzht whlch 1s noi benefleisl to know, Whatever,
thersefors, is taught in the Zible concerning presdestination
wa must be cautlous not to wlthhold from believers,"19 Calvin
urgsd man to "ssarch the Scripture,"20 for the Seripture 1s
the source in which our knowledge of God im revealed.2l 1In
his letter to William Rabot, on the 24th of July, 1550, Calvin
exalted him with the following wordss ", . . you must first
of all zive devoted submission to the will of ths Lord, . . .
fortify yourself by nis sacred doctrines, . . . make a cons-
tant study of the Word of the Lord, you will be guite able
to guide your 1life to the highest exgellence, 22

Calvin moes behind both Luther's emphasis on the immediate

181pet., 1I1I, 21, 2.
39 nuY. . T11, 21,. 3,
20%nst., 1, 17, 2.

lynet., .1, 6, 1-4,

22Jules Bonnet, Letters of John Calvin, translated and

compiled from the Latlin and French laggu&gea (Philadelphias
Presbyterian Board of Publication, 1858}, II, 279.
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and self-svidencing appeal of Scripture and the Occamlst pre-
supposlition of en infused falth to the cause of the atate
of mind and heart, An acceptance of the Scripture as the Word
of God, he recognized, could make one {0 know the workling
and witness of the Holy Splrit., Ho proof for 1tes activity,
but the Seripturs, would be suffice,23

¢

Concerning the guestions on the secret counsel of Cod,

Calvin holde the position of Deut. 29329, "the sscret things

balong to the Lord., . . ,"2% Prov, 1634, "the Lord hath made :
everything for ite own end, ., . ,"25 and Romans 9:20, 21, e
man, who art thou, , ."26 He asserted one should not be

ashamed "to be ignorani of something relative to a subject

T alaon: 2o

in which thers is a kind of learned ignorance.®27 Calvin's -

remark on his own position was stated in one of hls letiers,

saying, ", . . I am free to confess, . . . which I maintain

e IR R X

to be true, . . , not without good grounds and evidence from

holy writ,"28

-

2, Human 4Zxperlences and Reason

Calvin drew his whole theology from the Scripture and

23Inat., II, 2, 20,

241ngt,, III, 21, 3.

25Inst., III, 23, 6.

261ngt,, III, 23, 4.

27Inst,, III, 21, 21,

28Bonnet, Letters of John Calvin, II, gp. oit., 365.
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the classical authoritlss of the anclent Church, It vwas a
fixed princlipie with him that he would not zo beyond‘what the
express teaching of Scripture authorized. Even as the doc-
trine of predsstinetion itself, it is difficult to understand
the conception of Calvin on predestination 1ln conjunction
with humen reason and the revealsd word of God, It seems that |
there 1s 8 contradiction between hie dislectlcal reasoning
and an open acknowledgment of the inabiliiy of human reason;
and between hie emphasis on the Holy Seripture and his con=-
clusion of ithe teaching on reprobation, Lverything that does
not conform to the exlgencles of his dialectic, Galvin either
contests or rejecte. <or his & rational proof end an incon-
trovertible logic are the signs and proof of truth, He would
have not believed if bhelief 41d not support itself by a syl-
logism in proper form, Thus Calvin,trensformed religion into
an affalr of intelleet, If it wers true that Calvin was no
Rationalism;39 he would have at least besn rationally minded,
As Calvin's rigorous logic earned the title of "courage,"30
1t would have also created tha teaching of "reprobation" which
was, for Calvin, an inevitable inference of his logic from
the fact of the patent rejection of the Gospel by so many,
which cannot imply thse fallure or thwarting of God's plan in

their caes, but must be in accordance with His will, Zhere

~ b

298eeberg, Lehrbuch der Dogmengeschichte, IV, Part 2,
op. cit., 637.

3°W1lliam3, 92. _c_}_gog pi 436'
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is preclse inconsistency between thls concluslon and his
assertion that Tod gave us the Sible as 1t 1le, sc much and
no more,- L because the 3ible does not teach reprobation, The
question on"reprobutlion" is a hidden mystery which cannot be
answered, -}
On the other hand, Calvin realizes the inability of human
reason and man'a "utter lgnorance." In regard to the cause
end ths authority of "rall," it is a2 "secret manifest far foo
fer to be pesnetrated by any stretch and acuteneas of human
intellect., . . , ! (Calvin) confess my utter ignorence , , ,
in the plaze of His own inacessible light,"32
Human resson, then nelthsr approachss, nor tends, to
direct ‘its visws towards this truth, to understand who
1g the true God, or in what charactsr he wlll manifest
himself to us . . . we should neither scrutlnlae those
thinga which the Lord has left concealed, nob nezlect
thoss which he has openly exhlbited, lest we be condemned

for excessive curloslty on the one hand, or for ingrat-
titude on the other,33 :

ivery supernatural being ls clearly "beyond our comprehen- T
sion," gaid Calvin in his commentary‘on the Ephesians 5132, 34
An inevltable dilemma was thus created in hls teaching of
reprobation, which 1s not "revealed" in the Word of God, and

n

such of his statements as thes2: ", . . thoss who sesk to

¥now more then God has revealad are madmen!"35 ". . . I submit

3linat., I, 13, 21.

32¢ole (Calvin's Calvinism), op. git., pp. 128, 96,
3 inat., 11, 2, 18; III, 21, 4,

3436e Calvin's commentary on the Epheslans, p. 326,

35¢o1e (Calvin's Calvinismj, op. git., p. 127,

pr—
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my will and my aifectlons , . ., to the obedience of God; ., . .
to those by whon I hope that thse Lord himself will speak to
me."36 "The Scripture. . . shows us clearly that Zod has
predestlﬁeﬂ men to such ends as he chose them to reach, Bub
as to why or how thls is done, we must remaln ignorant, bacause
1t has not been reveazlsd to us,"37 Celvin's solution for
thlis dllemma was borrowed from the words of St, Augustine,
when the last day (says Augustine) shall have come, then
will be aeen in ths brightsst light of understanding
that which the godly now held in falth, until it shall
be then understood by the fullest comprshenslon, . . .
He wills nothing that He cannot do!3
3, The Dootrine of God by Calvin

P,

For Calvin, God is law and jJustice, for Luther love and
grace, This is the main differsnce between the theologles
of the two men, To know Cod and to glorlfy lHim were the Xxey
to Calvin, in whose decree the salvation of man was placeé._J
Whether or not Calvin was a "God-intoxicated men,"39 it is
not easgy for us to conclude; neverthelsas, hls coﬁcept was
thoroughly centered in the "God" who governs the world which

He Himself has created, and‘perpetuates the sternal rulership

o 3bJules Bonnet, complled, sdited, and transla;e? ffggil
e Latin and French languages, Letiers of John Calvin =
adelphias: Presbyterian Board éf Publication, 1858) 1, 281,

37Bonnet, Letters of John Calvin, II, OD. oit,., 367.
38go1e (Calvin's Calvinlsm), 9p. git., p. 256,
%M1les, op. eit.,. p. 112,
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of all things, maintaining their safety and preservation, |

God, to Calvin, whose nature is "just," whose action is aalelyj

iy ]

based upon "His own perfect Justlce,” and ir vhose judgment
"the highest rule of the highest equity" are stemmed, is
absolutely soverelgn (Thus interprets Calvint Homans 9:6-24)

in His cholce and management of nations, for world functions

=t e

80 as to bring 211 at last in subjection to Himself.40 Not

S

only Calvin emphasized the freedom of grace, the unmerited ;ﬁ
character, but equally the soversignty of God in the bestowal
of 1t., The idea is that apart from this soverelgnty in the iﬁ
selection of the sublects of ii, grace would not be gracse,
This doctrine of God's sovereigniy, and the use made of:it, i
is one thing that differentiates Calvinism from Lutheranism, iﬁ
God's wlsdom, for Calvin, 1s the highest of all true wisdom, “W
that is by holding the will of God to be the highest rule of
righteousness, He does so movern and gulde all ithlngs by His
secret and sovereign counsel, that He does bring to pass those
things which He has determined, even by the wicked and Satan, 4l
On the attributes of God, Calvin enumsrated such qualities i
of perfection as clemency, goodness, mercy, Justice, and truth, -

on the basis of Fsalms 64, "These three things 1t is certainly il

-

283 40cole (Calvin's Calvinism), op. ¢it., pp. 224, 72, 193, i

%1Gf, John Calvin, Commentary on the Book of Acts, edited

frop the original Sngllish Translation of Christopher Fether-
8tone by Hs;%y'aevgg%dge (Wm, B, Serdmans Publishing Company,
Grand Raplds, Miohigan, 1949), I, 18T.
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of the highest importance for us to know," thus explained

"-- merey, in which alone consists all our salvation;

Calvin,
Judgment; which 1s executed on the wlcked every day, and
awalte them in a stlll heavler degree to eternal destruction;
rightsousnssas, by which the falthful are preserved, and most
graciously supported.““Q He holds the posltion that we should
see that there was no inner contradiciion at all, and that
when God 1s jusi, He does not ceaase to be loving, The know-
ledge of God being afforded us in the Seripture invites us

to the fear of CGod, to the confldence in Him,-to gincers
obedlence to His will, and to a total dependence on His good-
ness, 43 Jod ie the "first cause" and His will is the supreme
cause of all things;\and vet, Heiis not the author of evils
that ars done threin, This, the authorship of sin by God,

"I (Calvin) most sclemnly deny,"44

: The “experience" of Calviﬁ, as he testified; made him
draw these conclusions on falth: "Faith , . . is the gate and
the first beginning of salvation.~. . § God's election is the
cause of falth and salvation (faith depends upon ZGod's elec-

tion) ., ., . ; the election of God is . . . approved by faith
« « . Which is revealed to ue in the Gospsel,"45 According to

421nst., I, 10, 2.
43Hunt.er, op. git., p. 51. 1Imst., I, 10, 2,

A5 r““ﬂﬁla (Calvin's Calvinism), op. cit., pp. 251, 233, 192,

45Galvin, gomménmagz on 4cts, I, op. cit., 555 ff.

P
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Calvin, the grace of Cod whilch, together with the faith -of
men, is a gift of God, the "beginning of the whole saving

process and 1s gliven only to the elect," (Gratls particu-

laries).*0 His claim concerning predestlnation, based on -
experiences, is as follows.

=3
God's sovereign election of some, and preterition of '
others, they make the subjlect of formal accusation against
him, but 1f thias is the knoen fact, what will they gein

by gquarslling with God? Ve tesach nothing but what ex-

paerlence has proved, that God has alwayg been at liberty
to bestow hig grace on whom he chooses, 47

fhe Relatlon of "Predestination™ to Christ
and Falth accerding to Calvin

%57

In Celvin's reasoning, predestination, the work of Christ,
and faith are somewhat loosely related, The relative impor-
tence of Christ and faith in the predestiination of men is not
clearly stated, He calls Christ the Speculum prasdestine- “j
tlonis,48 the author and the instrument of electlon which
precedes grace.49 Christ's merit is divinely dstermined as
sufficlent and mede availlable to the elect., Christ had pur-
chesed it for men, and all things that belong to our salva-
tion are accomplished in Him whose blood washed away the elns

of men, Tlection is not irrespective of Christ, “for without

. %6Hunter, op. cit., p. 113. Of, Calvin's commentary on
Jer, 323139 ff, and

zek, 11319,
4Tinet., IXI, 22, 1.
481nst,, III, 24, 5.
491nst., III, 22, 1.

8
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Christ, hls majesty will always bes terrible and fearful to
us, . . » Sut when we know that all grace resteth in Jesus
Christ, then we may be assured that God loved ue, although
we were unworthy,"50 Whethsr rademption could have besn af-
fected withoub thé work of Christ or some eguivalent, Calvin
would have refussd to consider, in consistency with his whole
attitude to ultimate mysteries, It was enough for Calvin
that "God chose the 'way of salvation® through Christ; . . .
therefors our syes must be directed to Chrisi,”"51 ¥4

Salvation and elsction of men are 1nseparéb1y connected\}
with thelr faith, however, faith 1s not the cause of our
salvatlon, but the sternal wlll of God, It occupiea the
"second place,"52 Llection precedes falth as to lts Divine
order, but 1t is seen and nderstood by falth, Christ is the

only door by which many men can enter the kingdom of heaven.53z

50James 4. Bill, translated and complled, Calyin and
Luther (d9ermons of Calvin and Luther and their brief Blogra-
Phiesé (Philadelphia: James A, Bill, 1849), p. 49, <Cf, Ibid.,
Pp. 56 £,

5linst., III, 24, 5.
521net., 111, 22, 10,

L 530019 {(Calvin's Calvlnlsmi, %ﬁ' %;L.,(gp. 131Ld%225n

e wllliam G, T. Shedd, Dogmatic Theo acond E 3
B e e Ty 1, iA8-AB0i “Ix
the Calvinistic system, 'election precedss falth, and pre-
terition precedes perseverance in unbelief,' , . . The elec-
tion and preterition are sovereign, not judicial acts., A man
1s elected, because of God's good pleasure (kata eudokian),
not because of faith, . . . They are those of persons: nanmely,
Peter, James, Judas, and the like,"

-




CHAPTER VI
CALVIN'S SYHTEM OF PREDESTINATION

We turn %o the fundamental principle of Calvin's theo-
logy, somstimss epoken of slmply as Calvinlsm, or sometimes
more generally as the thaology of the Reformed Church, walch
has been dsveloped 1lh the leading parts of hls theologleal
gystem, The doctrine of predesitilnation occuples & prominent
place in the system of Calvin's theology. It deals with God's
relation to ths ultimate destinies of Individual men in its
limited sense, that 1s, concerned seclely with the fate of
men hersafter, "Fuer Calvin 1st die Prasdestination nlcht
eine abstrakie Idee, dis Ueber der Wirklichkeit schwebt, ason-
dern sie ist die beherrschende innere Ursache in der Znitwlck-
lung dee wirklichen Lebens und selner Zustaende, Die Erwaeh-
lung bedingt naemlich das wigentuemlich kraftvolle Wirken
(gratle potentior), durch das ein Teil der Menschen zum Glauben
und dadurch zum Heil gelangt."l

For an overview of Calvin's system of predestination,
1t night be appropriate 4o approach it in the light of the
Calvinist-Arminian controveray in the early Seventeenth Cen-
tury. The controverted "Five Articles" by Calvinists, being
contrasted with the views of the Remonstrants (or Arminiana),

may adequately present the major portion of Calvin's idea

e lseeverz, Lehrbuch der Dogmensmeschichte, op. cit., P.
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on predestinatlon, Therefors, we shall take up thoss points
geparately in conjunction with Calvin's own concepts as they
appeared in hils writings,

Ag a historical resund,, immediately suecceeding genera-
tlone of Calvin, we could find & general tendency of the
humen reason to revolt against Calvin's dacretum horribile
of abhsolute predestination, Salvatlon.and damnation, meted
out without ragard to merit or demerit, have aroused opposi-
tion in thinking minds from the first promulggtion of the
dogma by Celwin, Hls recklsss tenets had banisghed love and
mercy frow the hearts of hls followers and had everywhsre
aroused a fiesrce spirlt of strife and opposition, A leader
was sure to rise from the Calvinistic ranks who would volnt
out the baneful corollaries of the Geneva Creed, Such a

leader was the Jacobus Arminius,2

Absolute Predestination

=
The first word in Calvinism is God, the absolutely :

goverelgn God, On Him, creation, life, and our righteousness
depend absclutely and continuely.3 What Calvin did was to =)
mold doctrines, such as the doctrines of the Trinity and of

the person of Christ and, above all, the doctrine of

2Jacobus Arminlus (Jakob Hermanzoon), professor at the
University of Leyden, was born in 1560 (died in 1609). His
followers (the Remonstrants) declared themselves oppossd to
the doctrines (Five Points) of Calvin and his followers (the
Ultra-Calvinists), L

30f. Inst., II, 16, 3.
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predestination, irnto a loglecally articulated system, under
the guidance of hils determining thought of God'a absolute
govereignty in the world both of nature and of spirit, and
to give them 2 form fitted to exsrcise the strongest inf-
luence on both intellect and will, 1n the individuals and
peoples accepting them, Calvin's defined form of predestina-
tion was as if Cod by an eternal and irrevocable decision
had destined men, some to eternal bllaes, others tec eternsal
damnation, without any other law than His own plesasure, His
conclusion, therefope, wss that Jod crcates whom He chooses
to be His cehildren by gratuitous adoption -- without any inf-
luence of merit of men = - ; that the cause of this is wholly

in Himself; bocause He exclusively regards His own secret

dstermination,# Thus Calvin and his adherents had daveloped,~3

with incressing clearness and boldness, an “absolute, bifur-
cated predestination," that is, a capriclous electlon to

eternal damnation as well as the salvation,5

likewisas, the assertion of Calvin is that the soverelgn God
acts in time in the salvation of the bellevers, His view is
definitely an absgolute predestinatlon which has been con-

sldered as a "necessary sequence of Divine omnlpotence and

omniscience,"® Hs confines it, howevsr, llke Augustine to -

4;nst., Y6 ) G P I S

SCongordia Triglotte, gu. cit., p. 198,
63chaff, IV, gp. clt., 525. .

——

As in the case of Augustine's doctrine of predestination,

—
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the limlts of the Infralapsarlan scheme,7 wlth an express
excluslon of God from the authorship of sln., The sovereign i
wlll of God 1s the cause of His selection of men, The elec- ;
tion whieh ls unconditlonal 1n nature, has nothing to do with
His forsknowl2dgze® sxcept in so far as He forsknows who are

to he members of the humen race,9 Presdestination and fate, .

-

according to Calvin, ars not ldentlieal, In contrast to the

e

1dsa of fate,1C he made the followlnz comments on pradsestina-

]
f?

tion: "I define (»redestinatlion) to be, according to the
Holy S3crinturs, that free and unfsttersd counssl of Jod by
which He rules all mankind, and all men and things, &and also
all parts and particles of the world by Hls infinite wisdom

and incomprehansible justice,ll

T39e Kloteche, op. cit., p. 209: "The INFRALAPSARIANS !
(from INFRA--below; LAPSUS--the fall) place the degree of
predesiination 'below' or after that of the fall, that is,
the objectes of predestination are viewed as FALLEN. According
to the infraview the order of decrses is as follows:s (1) the
decree to create man; (2) the decrse to permit man to fall;

(3) the decres to elsct out of fallen humanity some to eter-
nal life, end to leave the other to the just gonsequences of ;
their sins; (4) to provide salvation for the slect.’ /

BCf. Wweatminster Confesaion Chapter III, 2,

9Hunt.er, B, Cit.p Po la?

10cp, Cole (Calvin's Calvinism), op. eit., pp. 257, 261,
262, On "Fate™:; It is "the term which is profame,” saild
Calvin, "Fate.is a term given by the Stolcs to thelr doctrine
of necessity, which they had formed out of & multiplex laby-
rinth of coniradictory reasoning; a doctrine calculated to
oali go& Himsslf to order, and to set Him laws whersby to
worlk,

117p3d., p. 261,
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Limited Atonement

Chariet's atonemont is limited to the "elect,” thus Calvin-w
had taught, It ig the doctrins of electlsﬁ accoréing to
whlchthé chogen were counted as nepessarily and unavoldably
blessed and the oulcasts necessarily and unzvoldebly loat, 4
Calvin, with hlse sdhersnts, boldly rsjlscted the universallty i
of God's wrace, of Chnrist's redemption, and of the Spirit's
efficaclous cpsration through the means of grace, and taught
that, in the lagt analysis, also the eternal doom of the dam-
ned wag absolutely due to an absolute decree of dlvine repro-

3
bation,12 Christ's suffering and death ars officient "only

for ths slsct,” and the reprobate is excluded from the univ-

(0]

arsal redemption in Chriet. In bis commentary on I John 2:2,
"He s the propitiation ., ., . for the sins of the whole world,"
Calvin clearly stated that "Christ suffered sufficiently for
the vwhole world, but efficlently only for the elect., Thls
solution was commonly prevailed in the schools, Though then

I allow that what had been said is true, yet; . . . then under
the word ALL or whole, he does not include the reprobate, but

designates those who should believe as wsell as those who were

then scattered through various parts of the world,"13

12In the views of Calvin and his adherents, the "rep-
robation® is a ldglcal complement of election,

13John Calvin, Commentaries on the Cathollc ipistle,
translated and edited by John Owen (Grand Raplds, Michlgan:

Wm, B, Zerdmans Publishing Company, 1948), p. 173.
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Predestinatlon in the final analysis, to Calvin, was only |
the application of God's Providence, His decree of predes-
tination was that Christ should dle only for the elect (Lim-
ited Atonement) and that God would later effsctively call and
convert only those whe were elected; the rsst of mankind He
would pass by; the Gospel, evsn if they would hear it, would
not be a power of Cod unto them, ", . . he (Cod) invites men .l
universally to come %o him, and reéelvesonly e few slect,

QARG

» « o that by etsrnal preaching all are called to repentance

and falth, and yet that the splrit of repentance and faith
18 not given to all, ., . . Let thls suffice, that though
the volcs of the Cospel addresses all men generally, yet the

gift of faith is bestowed on few,"14

v Rt
" “whosoever,"

Such words as "whole world,“‘“the world,
explained by Calvin ag meaning univereal grace, are no more
than an expedient means by which God can "cut off every excuse
from unbelievers," FKaith is not common to &ll, but énly to
the elect, By faith alone man may be abls to open his syes
end to come to know Christ, It is thersfore an insvitable
léglcal conclusion, based upon the pramises of Calvin, that
those who are not elected cannot come to Christ, and God's
redemptive work through Christ is foreign to them, Such -

Inference 1s further aubstantiatéd by Calvin'a own words,

in his commentary on John 3316:

141net,, III, 22, 10,
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and he haes smployed the universal term WHOSOEVLR, both
to invite all lndiscriminately to partake of 1life, and
to cut off =very excuse from unbellevers, Such is also
the import of the term WORLD, . . . he (God) shows him-
gelf to be raconclled to the whole world, when he invites
all men without exception to the falth of Christ, which
is nothing =lse than an entrance into life, Let us rem-
ember, on the other hand, that whole 1life 1g promised
universally to ALL wHO BELIZVE IN CHRIST, stlll falth
18 not common to all, For Christ is mede known and
held out to the view of all, but the elsct 2lone are they
whoge eyes God opens, that they may =zee him by faith,15

Total Depravity of Manl6

Man ls viewed by Calvin as made a purs being, in his
Crsator's ilmapre, but now a2 fallen and corrupted being through
his voluntary defection from the good, This corruption of
nature preceeds from the first parentsg of the race to all
of thelir posterity, men's natural gifts, as Calvin phrases
it after Augustine, being corrupted by sin and his supsrnatu-
ral gifts withdrawn, ", . . I much approve of that common
observation which has been borrowed from Augustine, that the
natural talents in man have been corrupted by sin, but that
of the supernatural ones he has besn wholly deprivad.“17 In’W

his doctrine of heredltary corruption, universal depravation,

and complete lose of spiritual freedom on the part of man,

153¢e Calvin's commentary on the Gospsl of John, Cf, Cole

(Calvin's Cal¥inism), op. cit., p. 953 ". . . so that, . . ln-
excusable, ™ -

16p0t81 depravity, 1. e., depravity of man in all the
parts or faculties of his nature, Calvin treats the Fall of
man as “a standing lesson of humility to all his posterlity;
& lesson from which they may learn that they ars nothiﬁg in
themselves, and can do nothing to regaln eternal life.

LfInat., II, 2, 12,
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Calvin takes over almost unchanged the doetrine of Augustine, |
However 1t is by nc means the case that the doctrine of "total
depravity" is held by Calvin to imply thait every human bsing
is ag bad'as he can be, or that there are not wide distinc-
tions of character among men, or thers are not natural vipr-

tues, "images of virtues,”

capabilities even of splendid
achievement, 2mong those who are not yet regenerated. Some
of the most interesiing sectlons in Calvin are those in which
he 1llustrates these very teachings in his book, the Ins-
titutes of fhe Chrigtian Religions
We should not conslder human nature to be totally cor-
rupted; slnce, from its instinctive blas, some have not
only been eminent for nobls actions, but have uniformly
conducted themsslves in & most virtuous manneyr through
the whols courage of their lives, . . . amldst this cor-
ruption of nature there is some room for Divine grace,
not to purify it, but internally to restraln its opera-
tion, 18
These virtues and endowments Cslvin explains partly through
what remains of the natural image of God in man, partly through
restraining grece preventing the full development of cor-
ruption, but especially through a work of God's Spirit, Man's |
will, being wholly disabled for spiritual good by sin, can
be restored to freedom and goodness only by an omnlpotent
act of Cdod's grace, Divine grace in the work of human renewal
18 spoken of as "irresistible," in the sense that the natural
will cannot resist grace, hheﬁ Calvin, with Augustine, speaks

of efficacious grace, what he has in view 1s & grace which

o 181nst,, 1I, 3, 3. Also read II, 2, 12-17, 22, 23; II,
9 o
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rensvws the wlll and restores it to Lts true freedom -- 1t
freely chooses the good., "I (Calvin) do not dsny, that what-
ever excellences appear in unbeliovers, they are the gift
of God, . . . since thsrs 1ls nothing in any respect laudabls
which does not prodeed from him (God),"19
In opposition to the syﬁ%rgists,‘calvln describes God's
effectual calling as followas
Here two errors to he avolded., For some suppose man to
be & cooperator with God, so that the validity of elec-
tion depsnds on hls consent; thus according to them, the
will of man 1s supserior to the counsel of God, As though
the Scripture taught, that we ars only given an ability
to believe, a2nd not faith itself, 20
Here we come upon one of the most elusive elements in Calvin's 3
system, resulting from his atteampt to sscape from the apparent
irreconcilability of the positions hs takes up, Man could
not help belng what he 1s and inevitably incurs the penaltiy
attached to insvitable sin, while yet he must be regardsd as
in some wise responsible for his sin, and therefore as merit-
ing hls condemnation, Fate masters him and yet he is mastsr -
of his fate. The solution of Calvin to this paredox is that:
God has furnished the soul of man , . . with a mind P\
capable of discerning good from evil, and just from
unjust; and of dlscovering, by the light of reason, what
ought to be pursued or avoided, . . . To this he has
annexed the will, on which depends the cholce, The
primitive condition of man was enmabled with those emlnent

faculties, . . . In this Ilntegrity man was endued with
free will, by which, if he has chosen, he might have

19;ns§.. TIT. A4 al
20Inet., III, 24, 3,
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obtained eternal 1llfe, , , ., Adam ., . . could have stood
1f he would, since he foll mersly by his own will, . . .21_|

The cholce of men was predeterminsd by the condition of his
nature, which was wholly "sold under gin,” He could not

choose geod bhecauss he would not. Calvin degcribed "free will"
as & "grave peril.,” The idea that man could do good.if ne
would, and that he could will good if he ilked, was to threaten
the foundation of the whole doctrine of the grace of God as

the only cause and agsent of salvailon and 30 indirectly and
implicitly to impugn the soverseignty of God, Calvin, there-
fore, was strongly in favor of the abolition of the term

“free will" for & practical advantage to the Church,22
Irresistible Grace of CGod

The grace of Jod affects the elect only, testified c:er.lvln‘,“W
end His calling is effectual and irrssistible. Those who are
reprobated cannot participate in this through thelr conver-
slon, This is ons of thes strongly oppossd points in contrast =
to the claims of the "Remonstrants” that man may resist Divine
grace, To Calvin tha-doctrlna of presdestinatlion is not an
abstract problem but one which 1s related as a part of the
doctrine or salvation, both to the goodness of Zod and the
8in of His creatures., This leaves upon them the moral lmpres-

Blons that God's mercy 1s wholly unmerited by them. In contrast

2linst., I, 15, 8,
22¢f, Huntsr, gp, glt., p. 121,
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to the premises of the tsaching on the "irresistible grace
of God," some lnevitable counter-inguiries may arise., As forﬁ?
examplq; if the grace of God is irresistible, how has man
fallen awey from His gracet And the age-o0ld question, "Cur
alil, alil non?" Calvin raﬁdera the fact that man coulé have
been fallen under the "irresistible grace" of God, to the
will of God, This is all that he could and would discuss with
]

the inquirers, For him there is no such high will as God's, -

God's will is the highest, In the Christisn Institutes, 1t |

1s described thus: "the will of Cod is the highest rule of
Justice; so that what he wills must bs considered Just, for
this very reason, bascaugs he wills 1t, Whsn 1t is inquired,
therefors, why the Lord did so, the answer must be, because
he would,"23 (alvin.used the words of Augustine, saylng. -

Whercfore let us not hesitate to say witk Augustine,

"30a4 could convert to good the will of the wicked, because
he is omnipotent, It is evident that he could, Why,
than, does he not? jecause he would not. Why he would
not, remains with himself," For we ought not to aim at
more wisdom than becomes us, . . » LThough we cannot com-
prehend the reason of this, let us be content with some
degree of ignorance where the wisdom of God soars into
its own sublimity,24
Under the wisdom of Cod, man has no power or ability in '

the matter of salvation, It devends solely upon God's mercy
and His irresistible grace.25 Since the salvatlon of men

depends upon ths mercy of God alone, and God saves none but

231net,., III, 23, 2.
241net,., III, 24, 13 f.
2SCalvin, Commentarz on Homans, gp. cit., P. 443,
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those whom He choosse by Hls own secret good pleasure, exp-
lained Calvin, "there can absolutely be nothing left for men

to do, will, or determine, in the matter of salvation."26 )
Pergeverance of the Saints

According to the teaching of the "perseverasnce of the |
saints," those who had once attalned true saving grace can
never 1539 1t and be wholly debassd, For the elect thers is

no falling out of Cod's hand, Destiny, fixed in sternity, was

gettled for good or badj; nothing sould or would change it. 4
That whlich CGod had eternally wllled would surely be, On the
Gospsl of John, 10:27-28, ", . . I give unto them eternal 1ife;
and they shall never perlsh, and no one shall snatch them out
of my hand," Calvin made the following interprstations ", . .
we are t&ugﬁt that the salvation of &1l the elact 18 not leas
certaln than the power of God is invinclble . . ., we infer

that the statement of Christ is intended to show that ths elect

are absolutely certain of their salvation,"27

26¢ole. (Calvin's Calvinism), op. cit., P. 65.

27Calvin, Commentary on the Gospel according to Johm,
93' 9-1—1.‘.03 P 410-



CHAPLR VII
DOUBLE PRUDESTINATION ACCORDING TO CALVIHN

We trsat the teaching of "double predsstination" by
Calvin undsr an Independent chapter in this thesis, because
thls doetrine that "salvation 1ls fresly offered to some, and
others are prevented from attalning it,;"l is so vital and
slgnificant in his teaching of predestiﬁation. i@ﬁlvln taught A
thet Cod created and foreordained some to sternal life, others
to eternal damnation, Man's electlon mesane that he has been
created for eternal life; men's reprobatlion, that he has been
created for oternal damnation, #s rsad from hils writing, that
men, according to the predestination or the sternal dscree
of God, ere "not all creatsd wlth a similar destiny; but eter-
nal 1lifs is foreordained for soms, &nd eternal damnation for
others, Lvery man, therefore, belng created for one or the
other of theme ends, we say, he is predestined elther to 1lifs
or to death,"? Thoass who are excluded from the elect of God '/
are made as the "vessels of God's wrath" and are born for
the use and servica of God's chosen, Among them are included
the common mzss of mankind who were not ordainad to eternal
life, How did Calvin explain the consequent misery and horror,
among the nen-elsct, the great portion of ihe human race,

ending in the eternal ruin? He observed that it 1s & "decretum

lor. Inet,, I3, 21,03,¢5:8:

2Inet., III, 21, S.
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quidem horriblle" (horrible decres), but no one can deny that

God foreknew the‘fubure final fate of man befores he craated
man, and that He did foreknow 1t because it was appointed by
His own decree.? How this terrible decres or doctrine can be |
reconclled with the love of God, Calvin nowhere explains, It
is harmonized, stressed Calvin, with Hls Justice by the fa=-
miliar Aucustinian expedient of postulating a peculiar, mys-

terious and "occultae quidem" kind of "divinae ilustitiae"

which hes 11£t13 or nothing in common with what we know as

humen justice., This somewhat contradictory position, to Oalvln,.)
wag & loglcal necesslty in dealing with the teachlng of pre-
destination, MNothing in man accounts for God's election or
reprobation, Lverything in man and bis 1lfe 1s thereby by

God's appointmsnt,%

The point is clear, at any rate, for Calvin, that "God
elects some and passes by others,"S that is, Cod's salvation
is not offered to all men.® He had not mercy upon &ll because
He wills not to have merecy upor 211.7 The ceuse, howaver,
mist not be sought, In God's own purpose is the cause, He

is not bound by any law that should compel: Him to- show mercy

DInatl, . TIL, 2%, Ts
4ce, Inst., IIX, 23, 8.

" 5Thus commentesd Calvin in his commentary on Romans 9314:
What shall we say then? Is there unrightsousness with Cod?

God forbiga,"

66, Cole (Celvin's Calvinism), op. eit., P. 92.
Tibia,, p. 282,
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unto all msen indilscriminately and allke, He 13 His own law
and a law unto Him@elf.8 ‘“How, forasmuch 2s God doth gatharbw
only & part, or a certaln ﬁumber, thils grace iz restricted
unto election, that 1t may he the first causes of our salva-
tion,"9 It 1s not, therefore, in the power of men to ksep
themaélves alected and saved, Only the gratuitous goodness
of God is the securlty and assurance as 1t were of thelr sal-
vation,l0 @od 1is no secondary or contingent cause but He is
the diresct and immediate cause of all happeninge in men's
life. This analysis mads Calvin to conclude an absolute double
predestinatlon -- of the elect to eternal life and of the
reprobate to sternal loms. Let us now proce2d to examine the

two kinds of predestinatlion of God taught by Calvin,
Predsstination to Life

Calvin defined predsstlnation as the eternal decrse of
God, by wihlch He decided with Himself what is to becoms of
each and every indlvidual, They are not all created to a
simllar destiny, &very man ie thue prsdestined either to

1ife or to death, Only one class of men, the elect, 1s

8GCole (Calvin's Calvinism), op. ¢lt., p. 283,

9Calv1n, Commentary on the Book of Acts, 9. gltiy Pe L34
On Acts 2:47: "Pralsing God, and having favor with all the
people, And the Lord added to the church daily such as should
besgavad, "

1030¢ calvin's comnentary on the Minor Fropheis, 2k,
112, On Joel 2:32: "The sun shall be turned into darkness,
and the moon unto blood, before the great and terrible day of
the Lora "
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foreordained to eternal 1life, It 1s the decree of God, mads
before the foundation of the world, what He would do with
regard to every man, and He assigned to everyone, by His secret
counsel, hls respective place., This counsel of God, as far
as the elect are concerned, 1s founded on His gratultous merecy,
totally irrespective of human merit.ll God's calling of men
depends on His secret slection, He appoints, chooses, sepa-
rates, and sanctifies men (the slect) by "his own purpose,”l2
and "according to His own will,"13 God decrsed to convert-
none but His own elect who are included in His eternal and
gecret counsel, The glft of conversion is not common to all o
men, God's own children and Hie own elect people ars the only
ones concerning whom He has recorded His promlese to sgve.
Homs but God's elect, therefore, ever do turn from their wicked-
ness, God enlighitens, according to Calvin, all men with the 2
eternal doctrine of conditional 1life, ' In this primary manner
He calls, or invites all men into eternal 1life, But, in the
latter case, He brings unto eternal life those whom He willed
according to His eternal purpose, regenerating by his Spirit,

a8 an etsrnal Father, lls own chlldren only.14

insy,, 111, 21, 7,

12566 Galatians 1315 in Calvin's commentary on the Ipistle
to the Galatians,

135ee Jer. 115 in Calvin's commentary on the Jeremiah,

S l4c01e (Calvin's Galvinism), op. git., p. 100. Cf, Cal-
vin's commentary on I John 2:19, and Jer. 31333,
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galvin reallzes the lmportance of having clear concept
of the doctrine of elsction, Thia knowledge is "profitable"
to men, assures their salvatlon, and eliminates the doubt of
one's salvation, "We shall never be clearly convinced as we
ought to be," sald Calvin, "that our salvation flows from
the fountaln of Cod's free mercy, till we are acquainted with
His stermal electlon, . . ."15 God's gratultous election is
but half shown till we come“to particular individuals, to
whom God not only offers salvatlon, but assigns 1t in such a
manner, that the certainty of the elect 1s liable to no sus-
penge or doubt,
The goodnass of God shall never be thoroughly known,
until this slectlion bHe laid bsfore us; and we are taught
that we ars celled at this tims, because 1t pleasged Cod
to extend bls mercy to us before we were borm, . . . Thus
we sse how profitabls this doctrine of election ls %o
us: it serveth to humble us, knowing that our salvation
hangeth not upon our deserts, neither upon the virtue
which God might have found inm uss but upon the election
that wes made before we wers born; befors wse could do
elther good or evil, iwhen we know that according to thils

unchangeable election God hath called us to himeelf, ws 6
are so much the more put-out of doubt of our salvation.l

Reprobation

The peculiarity of Calvin's doctrine of predestination

18 that it includes in 1%t the decree of reprobation., This tke

15pst., 111, 21, 1.
16111 (Sermons of Calvin), op. oit., PP. 45, 102-03,

-

L e
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Lutheran confzasione exclude. According to Calvin, Zod has
determined by an etsernal decree "what He would have to become
of every individual of mankind," Etermal life 1s foreordainsd
for some, and eternal damnationﬁfor othsra, The reprobate
like the slsct are appolnted to be so by the secret counsel
of God's will and by nothing else, Lvery one is created for
one or the other of these ends.l7 dod has once for all deter-
mined "whom He would 2dmit to salvation and whom He would
condemn to destructlon,"18 Calvin categorically taught this
teaching of reprobation as the "necessary reverse" or other
side of 2 predsstination to salvation, or = “logléal coun~-
terpart,” There could be no election withoui its opposite,
Peprobation, according to Calvin's loglcal infersnce, He
reprimands a2ll those who, while teaching an election to salvatlon,
reject a predestination to damnation, in severe and rude
language, He declared the rejectlon of s predestination to -
demnation to be exceedingly "inscits nimis et pueriliter,”
and "plus gquam insulse,"1l9 - - 3|

'Tha reprobate had ﬁo part in the Kingdom of God., The
Gospel to them is accurssd, They at no time accept the Godpel
a8 the good news from God., Their state of reprobatlon makes
them foreign to the Gospel. In one of hls sermons, Calvin

stated the followlng concerning the Gospel and the rsprobates

17inet., 111, 21, 5.
181net,, III, 21, 7.
19¢f. Inst., II1I, 2%, 13 II, p. 161,
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The Gospel 1s preeched to a great number, which, not-
withstandling, are reprobate; yea, and God discovereth
and showeth that he hath cursed them: that they have no
part nor portion in his kingdom, because they rssist the
gospel and cast away the grace that 1ls offered them, .
for it le sald plalinly, that God hath saved us, Doses
thls refer to all without exesptlon? KO; he speaksth
only of the faithful, . . . they (people) made themselves
unworthy of the salvatlon whlch was offered to them:
therfore they were reprobate,20

In Christ, according to Calvin's conclusion, the infinite
goodness of Ged was manifested, but not the salvatlon of all,
A heavy‘judgment awalts the reprobate bescause they reject
the testimony of divine love, They are created to a "1life
of shame and a death of destruction,” and bscome the “1nstru-
wents” of God's wrath, The Word of God 1s preachsd to them,
and they at the same time have the opportunity té hear it;
nevsertheless, thelr objection baecomes greater and graater
and thelr stubborn hearts become harder and harder, increasing
their blindness and stupidity.2l

Calvin, like Augustins, traces the beglnning or origin
of election to the free and gratultous will of God, and places
reprobation in His mere will likewlse. So that the security
or our salvatlon stands in that will also, in nothing else, 22

Someone may ask, why God has not from the beginnlng pre-

destined all men to life, instead of some to death, who, not

208111 (Sermons of Calvin), op. git., pp. 50, 53-=54.
21ce, Inst., ITI, 24, 2.
2200le (Calvin's Calviniam), op. cit., Pp. 41, 44,
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yet being brought into existence and could not yet deserve
the sentence of death, This question could be asked by bhoth
the Christians and non-Ohristians, To this questicn, Calvin
answers that 1t 1s due to the fault of men, What they are
they owe to themselves, They are chosen to be judged by thelir
own perverted nature and discbedlent life towards God, Calvin,
therefore, attampied to anawer the challenging ingulry with
a countor—quéstion, 1.0., "o . .1f 811 whom the Lord pre-
destines to death are in tﬁeir natural condltion liable to
the sentence of death, what injustioce do they complain of
recsiving from him?"23 “Men falle, therefore, according to
the appointment of Dlviné Providence; yet he falls by his own
fault, (Cedit igitur homo Dei providentia sul ordinante, sed
suo vitio cmdit,)"24

Calvin consiétently assigns reprobation to two causes,-ﬁ
the will of God and the sin of man, The sin of man, however,
weg not the ultimete reason of his rejsctlon; but its jus-
tification, Hejectlon preceded actual sin, and 1t was an
eternal decree of God, Sin was the consequence of that de-
oeree, belng itself decreed to provide Justification for the
divine rejsction. "The opposing party thinks thet I (Calvin)
contradict myself, when I tesch that a man ought rather to
search for the cause of hls condemnation in hls corrupt nature,

——

than in the predestination of God; . . . there are two causes,

——

23Inst., III, 23, 3.
Fiinat., 111, 23, 8.
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the one concezled in the eternal counsel of God, and the
other open and manifest, in the sin of man,"25 4

Sin of man is spontanecus, stressed Caivin. It is the
result of the exerclse of & will invariebly following its
native dilsposition towards evil, Man's will ig so bound by
the slavsery of sin, and must will what is evil and corrupt in
nature, We must therefore observe thils @fand voint of dis-
tinction, that man, having been corrupted by hls fall, sins
voluntarily, not with reluctance or constralnt,

Calvin does not go as far as 2w1ng1£ 1n'extend1ng the
number of the slect,20 but there is nothing in his principle
to forbld such extention., He acknowledges that salvation il
depends upon God's sovereign grace, not based upon the visible
means of grace, and the lmpossibillty of man to dlscern the
elect from the damned, To dlscriminate between those who -
belong to God and those who are not is not our domeln, 1It 1s

entirely God's business, In the explanation of the Third
Article (Visrier Tell, according to Calvin) of the Apostle's

Creed, Calvin made the following noteworthy comment:

Sonst wasre voelllg zweck -- und wertlos unser Gleubs

an eine kathollsche Kirche, wenn nemlich nicht jeder

sich fuer ein Glied derselben ansashe, Ubrigens von den
uebrigen sicher entscheiden zu wollen, ob sle zur (K;rche)

25Bonnet., Letters of John Calvin, op. git., D. 366,

260016 (Calvin's Oalvinism), op. cit., p. 150. On this
]
point, Galvin quoted Augustine: "Since we know not (said
Augustine) who belongeth to the number of the pradestined,
and who doth not, we ought so to feel as to wish all to be
saved, !

-
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Gemeinde zaehlen oder nicht, und die Auserwaehlten von

den Verdammten obzusondern, lst nicht unseres Amtes,

Dies 1at nemlich dae elnzigartipge zusschliessliche Vor-

recht Gottes, 2u wlasen, welches dle Seinigen sind, wle

Paulus bezeugt (2 Tim, 2:119).2T7
For Calvin, nevertheless, it is impossible to deny thet the
olect cf Cod are in & certaln fixed number, as long as he
holds the view thet "election itself could not exist wlthout
being opposed to reprobation,"28 sy

" 7 & e d .

A curious gquestion la this, why_é%ﬁﬁ@ﬁalvln and his
followsrs (Calvinlst) Mdve been dolng mission work among
psople, to try to converi them toc Christlenity, who havs
alrsady been predestined to be elther one of ths two classes
of pesople: to bz predestined tc salvation or to damnation,

In fact, thersz 1s & "fortunate inconslstency"29 betwsen Cal-
vin's ides on predestination and lta practlce by his followers

in the later generations,

27Jon, Calving Carigtliche Glaubenslehre (nach der asrtes-
ten Ausgabes: von Hohre 1533,‘5&3915, Bernhard Spiess, zum
erstenmel ins Dsutsche uebsrsstzt von (Wiesbadens Verlag von
Chr. Limbarth, 1887), p. 104, 2 Tim, 2:19: “. . .The Lord
knoweth them that hiss and, Lot every one that nameth the
name of the Lord depart from unrighteouaness.“

28ynaty,, 11I, 23, 1.

29%ueller, op, git., p. 120, Cf, Plepsr, Ghristlan Dowm-
matlcﬂ, III’ Q_p.t CItD.. 1220'

e
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CHAPTER VIII
THE VIEWS OF CALVIN AND LUTHZIR COMPARED

“In this chapter we are to examine briefly the thezelogy
of Luther and Calvin’side by side, especlally of those vhases
which are, aither directly or indirectly, ‘related to the doce
trine of predestination or the election of God.,, We shall ex-
tend our study, {irst to & gensral review of the iwo meng
secondly, to those pointe whereln & differsnce of the two on
pradestination is located; and, finally, the similar claims
of Luther and (Calvin,

There would he a reasonsable amount of truth and sccuracy
in "en episram that the watehword of Luther was war, that of
Calvin, ordar; the ons stormed, the other furnighsd the cltadal
of truth,"? 4 part of this statement is proven by Luther's
own warda; which appearsd in one of his letters io Master
Phllippus Helanchthon, describing himself, 1 am roush, bols~
terous, stormy, and altogether warlike, I am born te fight
againat innunerable monstsrs and devils, I must remove stumps
and stones, ocut away thistles and thorns, and clear the wild

forasta; . , %3

lges APPENDIX:s "Interpretations of certalin ?aasaqss on
predestination by Hartin Luther and John Celwin,’

2Huntar, opv odhanpete

Jgchaff, VI, op. glt., D. 193. futher himeslf was aware
of his harah 1anau§§é and ﬁezgad pardon for it: Cf., St. L.
XX, 204 £,; 201 f.
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Both, Luther and Calvin, were warriors and furnishers
of the Reformatlon, Only the sphsre of thelir actions was
somewhat different., One, the preacher of the Reformation,
crowded im the "furniture” of the Reformation; tiae other, a
gystematic theologlian, pu£ it into ite proper place, COne had
too little of the "truncheon" in him, the other toc little

of the "bludgeon,"

Luther, the more originative person, had
clearad‘the 5rouné and provided the rough materials; Calvin,
the more systematic and architectonic minded, shaped and
built the material into 1ts propsr place, and so fashloned
an organized Church defined by his own system of belief. 4
Calvin's admiration and respeet for Luther,5 and his sharp

remarizs ahout Luther, shown in the Tollowing letter of GCalvin

addressed to Henry Bullinger, give us some of the naturs and

4ae, Hunter, op. git., rp, 7 £,

SBonnst, Letters of Jobn Calvin, I, gp. git., 440-442,

.  Galvin wrots zﬁtﬁér in his lstter;, on the Eist of Jamu-
ary, 1545: To the very sxcellent pastor of the Christian Church,
D, ¥, Luther, my much respected father, . ., . dosires to hear
your opinion, which as they do deservedly hold 1in reversncs,

80 1t shall serve greatly to confirm them. . . . for them
(Calvin's fellow countrymen in France) to have the beneflit of
your authority, . . . much respected father (Lutoer) in the
lord, I beseech you by Christ, . . . Adleu, most renowned eir,
most distinguished minister of Christ, and my ever-honored
father, The Lord himself rule and direct you by his own Spirit,
that you mey prsserve even unto the end, for the common bensfit
and good of his own Church, -- Yours, Jolm Celvin,

See Melanchthon to Calyin, MSS, of Geneva, Vol, 106, As
quoted in Ibid,s Only letter from Cslvin to Luther -- "Spured
by the quarrel about the sacraments, . . . Melanchthon did

not even ondure to present the letter of Calvin, whom he wrote
In sadness: '' nave not shewn your letter to Dr, Martin, for
he takes up many things suspiclously, and does not like his
replies to questions of this kind you have proposgsd to ?&m,

to be earried round and handed from one to another. . .
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activities of the two men:

You would conelder how eminent & men ILuther ia, and the
excellent endowmenis wherewlth he 1s gifted, wlth what
strengtn of mind erd resolute constancy, with how gresat
akill, with what efficlenty and power of doctrinal stete-
went, he hall hitherto devoited hig whole energy to over-
throw the reign of Anti-Christ, and at the same time to
diffuse far and near the doctrine of salvation, , . &n
1illustrious and & most distinguished servant of Christ,
to vwhom we &re all of us largely indebted; , . . &t the
same time under serious faults, . . . uneasy temperaments
o o « +ittle careful in the scknowledgement of his own
vices . . . over-indulgent to himself.6

On the theologlcal side, 1t has becoms quite fashionable
to/speak of an epsentisl agresment between Luther and Calvin
in thelr professions on God, & revealed and a hidden will of
God, the Gospel and slection, the Word of Cod, God's grace,
and the operation of Cod; neverthsless, in the matter itself,

they differed completely.! On these points, the following

6;212., P. 433, The letter was written on the 25th of
Hovember, 1544 from Geneve, Henry Bullinger was born July
18, 1504 at Bremgarten, He was a friend of Zwingli and a
minlster of the parish of Bremgerten in 1529, Dled In 1375,
See "footnote” of Ibid., p. 65.

Tdeo, F, Fritschel, Die zwel Lehrweisen ueber dle Zras-
destination (Zur Linigung, Nr. 2. Zu dezlehsn von dem Ver-
fagsar), pp, 6 f. "Der fundamentale Unterschled gwlschen
Calving Lehre von der Praedestination und der Lehre der
Lutherischen Xirche darusber (beider Tropen)} wird mit Rechi
darin gefunden, dass wir es beil der ersteren nit einer men§ch-
lichen Spekulatlon zu tun haben, fuer dls man nachher Schrift-
grund gesucht, Die lssstere ist aus Gottes wort direkt ant-
nommen, , , , Bel der ersteren versetsst man sich in seinen
Gedanken in die Ewlgkelt und useberblickt von da aus, was
Gott sich vorgsnommen zu tun, Das lst nicht dle Vielae Luthsrs.
Luther has diese a priori wWelse bel Scholastikern kennen ge-
lernt und war durch sie an den Rand der Verzweiflung gekommen,
bils itm Staupitz elne andere Methode zelgte.
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comparicons cen be mads,

/ 3
For the doctrlinal system of Qalvin, the infinite znd
transcondent soverelgnty of Cod is the domlnant thought, God,

according to hls analogy, 1le the Lord snd the suprenz justics

-]
-

who rules the world and life omnipotently, HMen have acts

of compulslon, subjectlon, law, and service in their hearis,
VIt 1s true that Luthsr too admlts the sovereignty of Cod, His
nmejesty, and the immutabllity ---"unveraenderlich" -- of God's
Judgnent, / Kotwlthstanding, this érecept is not tﬁe "dominant

thought” in Luther, but a phase which belongs to the Deus

gbsconditug. The grace and love of God in Chrlst 1e the

primary conslderation in Luther's theol gy.a In it are the

inwerd conguest by the power of love, free self-surrendsr, ,
i

=4
=

end filial love without compulsion.?
VLuther accepts wlthout reservation 2 seeming contradic-
tion between Zod's revealed will and the incomprehensible judg=-

nent of Cod (Deus sbsconditus).10 Calvin, teo, te be sure,

effirng thet man cannot penetrate into 3od's eternal will and
the direct knowledme of fod's election,:l owever, he assumes

that through faith’e expsrience of God (spiritus 1llumine-

tione),12 it 1s poseible to reach & supratemporal knowledge

8¢r, st. L. XXIb, %226,

Jcr, Kiotsche, op. g¢lt., pp. 206 f. Cf. Seeberg, History

of Doectrine, II, 67T, 4s guoted in the Ibld,

0cp, st. L. XVIII, 1965 f.

llgse Hunter, op. glt., p. 99.
vdear. Inat., II, 5, 5.
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of God's eternal elsection, Such an inalogy is excluded by
Luther's view, Thus Calvin places the incomprshensible judg-
ments of God in real contradlection to the revesled wlll; he
seeks to establish & harmony by nullifying the revealsd willl
by the nidden, ¥

Viuther did rnot draw his agsurance from the doctrine of-q
predestination bult from hls confidence in the revelation of
dod through Jesus Christ, His assurance 18 in the Gospel which
offers God's forgziving love and grace to all, “alvin, on
the other hand, found his unshakable assurance in the cer-
tainty of hils election mediated by the conscious possession
of saving fuith,l? This practical value of the doctrine, he -
was never tired of impresaing upon hieg hearers and rsaders,
maklng 1t one of its chlef recommendations,

Placing human rsason subservient to the teachlngs of theﬁw
word, Luther letsg the word of God tell what the graclous will
of God 18, how far it extends, and what 1t effects., But
Calvin'sg avpcroacn is this that one draws & final conclusion

on a subject, according to & priori concept, then, tries to

Drove it by the Scripture, i. e., to try to find proofl texta.;

He lets ihe sifectus or the historical gxperientia determine
)

what Gpd's gracious will is,

Luther teaches the universal zrace, as taught in the ]

13Cfa Gols (Calvin's Calvirnlsm), op. eit., pp. 111, 133.

R —
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Seripture, ©God's grace and mercy rest in Himself alone,14 —
9Gnade 1st die CGrundstellung Gottes zum Menschen! gulus prop-

fium est miserseri. Daher waren dle gratla svangslica mitsanmt

der thr korresvondierenden jlustitis fidei immer vorhanden,
nur dass sle den Menschen noch nicht offenbart waren,"15
‘%;r Calvin, on the othsr hand, the effect of the Gaapél or
God's grace is only “particular,”’ Coneernlng the passage, 4
Ezek, 33:1l, Calvin seld, ", . . If we ars to extend thie to
the whole hunan race, why ére not there very many . . . urged
to repentance3*16

God worae; according to Luther, also on thosz who ars
finally lost, to produce falth in them and avert thelr dem-
nation, Luther writes in De Servo Arbitrle: "God deplores
that death which He finds in the people and which He desires
to remove from them, For the revealed God (Dsus prasdicatus)
strives for this: that our sln and dsath being taken away, we
might be saved,“17 This operation of God 1s exertsd through
God's word. /It is howsver resistible by humen resistance.
Calvin teught, on the other hand, that man cannot thwart the
wlli of Cod and so God does not at all work on thoss who are

lost to convert them. ". . . our Cod ia in the heavens whers J

l4georsze Stoeckhardt, Commentary on the Romans, trans-
lated into @nglish by irwin W, Koshlinger (St., Louis: Con-
cordia Mimeograph Company, 1943), p. 125.

15?;' 3' 5600

61net,., III, 24, 16,

173t, L. XVIII, 1795.

S S TR Iy
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He does whatever He hath pleased (Ps, 115:3),"18 " |  nothing %
can prevent Him from accomplishing lis purposé.“lg‘ "Those, f
therefore, whom He has created to a life of shame ané a death |
of destruction, that they might be the vessels of wrath and
exampleg of His severity, He causes to reach thelr appoilnted
end, sometimes by dsprlving them of the opportunity of hear-
ing His hord, sometimes by incrsasing thseir blindness and

stupidity through the preaghing of 1it,"20

Calvin

(Z>Behlnd Galvin's system of doctrine there was not onlyhv
revelation but also philosophy, though he bad never openly
espoused any one philosophical system, He, too, llke Iluther, —
wag a Scriptural theologlan; nevertheless, hls ldeas were
colned in the midst of the patrietic metaphysics or medleval
Scholasticism which operated upon his mind with & strength of
which he was quite unconscious. His dialectic reesoning made'j

klm put the & priorli concept under the a posteriorl. The

rsvealed &nd rocorded facts in hlatory are the source from
which Calvin drew his final conclusion in his system of theol=-
ogy. e allowed himself no licenge in & priori reasonlngs

The empirical world is the root from which his doctrine of

4[and the doctrine

i

pradestination (double predestination) springs

V2
8inet,, 111, 24, 16.
19gge Calvin's commentary on Psalms, IV, 344,

Vi#@01nat., III, 24, 12,
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is, furthermore, the root from which the formative principle
of Calvinlsm comss forth, which i9 one of the logicel con-
sequences of God's predestination,2l A& critlclsm of Luther -
by Calvin 1s the hlstorical imaccuracy which appsared in one
of his latters, saylng: "Luther is not so particular as to
proprlety of expresslon or the historical accuracy; he 1s
satisfied when he can draw from it some fruitful doctrins, 22

Calvin committed the folly of mlxlng the yoluntas aba- |

condlta into the voluntag revelata, by claiming the gpiritus

1lluminatio, and deduces from the inscrutable dispensation

of God in hlstory that thers is no univefsal Wwill of grace
(deniel of the universalig gratia). Certainly he admits that
no eyes can discern God, but he likewlse claims that God is
"$lluminated through faith by an internal revslation of Cod,"23
that 18, He is known to man by an "illumination of the
Spirit,"24 The spoken word, i. e, the Word of God spoken
throush‘the mouth of man, is not enough for us to understand
it, In order to understand the Word fully, God muat speak

to us "inwerdly by His holy Spirit," for the spiritual illumi-

nation is the only meang to bring us the knowledge of God's

2lcf, warfisld, op. git., p. 357,

2280nnét, Letters of John Calvin, I, 9p. €it., 188,
23Inst., I, 4, 14,

24c01e (Calvin's Calvinism), op. git., p. 164.
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eternal Truth,25 Holy Spirit, that iz to say, works immedi-
ately without means., S0 the grace of God, according to Calvin,
is like a current, Llke lightning it strlkes immedlately and
hence irraesistibly., Sinece the Spirit and grace work “immedi-
ately," in the final analysis, there is no need, in Calvin's
theology, of the means of grace.26 i

"Spiritual illumination® and the moc~-called “apecisal ca.ll:'i
in Caivin’s theology, come coordinately, The specisl call of '
God is extended to believers only whom God favors, by the inward
111luninatlon of Hls Spirit.27 God by all meens and in all
things works in us through the Holy 3pirlt.28 His salvatlon
or election does not embrace every “individual® as such, but

the group as a whole, the elect of God,29 gl
Luther

2

Lmuther’a approach to predestination was not made from\\
the angls oflraason, nor on the basis of the Law of God, bub
alwvays from the Gospel which proclaims that God does not

desire anyone to psrish, He always pointed to the objectivity

253411 {Sermons of Calvin), op. cit.. p. 107.

25Pleper, I1I, op. cit., 120 T,

T inst,, I1II, 24, 8,

28cf, Nocolaum Balbani, gefuehret wirdl durch, Catechilsmug

Herm Johagﬁis Calvini (Zedruckt zu Cassal durch Wilhelm Wes~—

Be1: Anno 1605), p, 801, To the question: "Stehet aber disses
alles in unsger Macht?” Calvin gives the answer: Keinesg: Son-
dern Gott wircket es alles in uns durch einsn heiligen Zelst,

-

29¢f. Cole (Gulvin's Calvinism), @n. glt., Do 14T,
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of God's mesns of grace, 1, e, to the fact that God never
interferes in ietting them do thelp woégru He stresges that
we should cling to that will of Cod which slone 1ls known to
us, 1. e, fits will in Christ, | )

Unlike Calvin, the characteristic point of Luther on )
eternal elzction or predestination 1s that it deals with dsfi-
nite persong, individual Christians (kph. 1:4), from the decree
of redemption and the universal willl of God's grace, IiL con-
cerns each and every person of the elect and the chlldren of}
God, Wwhen Scripture speaks of the elsct, it concerns only o
the children of God, foreknown and ordalned, We should think
of the belleving Christians and include ourselves in the num-

ber of the elsct, The decree of eternal slectlon includes I
that God Toresaw before the Toundation of the world, selected
as His own, and destined to heavenly glory each and every per-
gon of the elect, Cod resolved to save Just tLhose persons
and then also in time to lead them to the way of salvatlon.%?;
Amonz many points that Luther had rejected, sueh-as the
Scholastic-Aristotelianism of Thomas Aqulnas, the theology

of Church counsels, and the theology of the Church fathers, >t

the spiritusl illumination or “self-illumination“ wag ons of

308toeckhardt The Eplstle to +he ipheslans, op. c¢lt.,

et $ Ve ———— So—— P Y S S i
P. 5. Cf, Gsorge Stoeckbardt, Commentary on the Romans, trang
lated by Zrwin w., Koshlinger (St, Louis: Concordla Himeograp

Company, 1943), p. 114,
Jlgerr, op. glt., p. Vviii,
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the mejor visws, Luther most clearly and emphatically r-e,}ee-“1
ted every ssparatlon of the working of the Spirit from the
"external Word" and teaches thet the Holy Ohost always exerts
ﬁls influence "within the heart through the outward Vord," i
Luther $aid in hle tlrestilee AGAINST THE HIAVENLY PROPHETS

8o nun Gott hsiles Lvangelium hat uns lassen gehen, han-

delt sr mit uns auf zwolerlel Welse, Elnmal auesserlich,

das sndsrs Mal immerlich, 4#Avesserlich handelt ar mit

uns durchs maendliche Wort des Evapngelil und durch die

leiblichen Zelchen, 2ls da lst Taufe und Sacramsnt.

Imsrlich handelt mlt ung durch den Helligen Geist und

dlavbsn sammt andsrn-Gaben, Abar dag allea dermasaen

und der Ordnung, dass dle auesserlichen Stuecke sollen

und mugsssn vovgehen, und die innerlichen hernach und

durch die ausssérliclen kommen, also, dass er's besch-
logsen hat, keinen Msnschen die imnsrlichen Stuecks zu
geben, ohng durch disauesserlichen Stuecks; denn er will
nismend den Zelst durch Glauben geben ohne das ausassr-

liche uwort und Zeichen, . . .

The doectrine of electlon 1s highly comforting for Chrls-
tlans, If we are troubled about our salvation, then we should
know that God from sternity has taken our salvation and every-
thing that belongs to it, also our falth, into His almighty
hand, This doctrine affords special comfort for Christlans
in their cross and suffering. We should feel that we are L
invited to the Kingdom of God and are offersd the truth, and
should fesl confident that ws are saved, that God wanta us to
be Believers, In this right understanding, the doctrine of
predestination ls not & terrifying but a consoling doctrine.
But on the other hand, man should not rely on & false sensse

of security and should always remember that God 1s the ultimate

32st, L., xx, 202 f,
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judge.”? He chose ug in Christ in whom we have all our as-

gurance and certaintyuﬁﬂ"ﬂun wenn du dich durch den Glauben

e £
T

in Ghristo findesi, so gollet du wissen, dass du praedestinirt

seisat, "34

Similar Views, of Luther and Calvin, Their Theology
in General, and the Predestination in Particular

Luther and Calvin have more in common than in distine-~
tion, In fact, the difference betwsen the two is largely a

matter of smphasis on various polnts in thelr theologles, If

this anslogy is true, that Calvin stande betwsen Luther and
Zvingll, it would be much more truthful to say that he depen-
ded more upon the former than the latter, Both Luther and
Calvin agreed in the rejection of Roman hierarchism and Pela-
glanigm ag well as the recognition of the dogme of the ancient
Church, "There are minor dlfferences in thelr conceptlon of
the doctrinas of sin end grace, faith and works, atonement and b
Justification, repentance and sanctification, /Calvin differed ]
from Luther particularly in his conception of predestination
end the Sacraments as also in his aim and method of practlcal
reform, "35

There séeme %o be little rsason for distinguishing between
Luther and ¢alvin by sayirg that the regnant principle of
Luther's theology was justification by falth, while for calvin

3Kramm, op. cit., p. 42,
JAst, L, XAIb, 3226,
Klotsche, gp. clt., pp. 194-95.
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it was the soverelgnty of Cod, This statement must be further
modified., It ought not to leave the lwmpression that Luther
did not speak of ihe soversignty of Jod or that Calvin dig
not treat of justificatlon by faith, Gglvin has come in for
more misraspresontation hare than bas Luther, If the sover-
eignty of God is emphasized in Calvin, it is only bscause
the soveraignty of God 1s also the 8od who justifles, If the
game 1s lesss emphasized by Luther, 1t is only because the

soverelgnty of Zod 1s in the realm of Deus ahaconditus, but

not bescause Luther completsly lgnored 1t.36 As in the case
of Luthar, Calvin, too, distinguished between the hidden depths
of God, “"forbldden labyrinths . . . of the Divine secrets
unscrutinizad or unexplored,” and the revelation in Cod's Word,
the "knowledge of predastinaélon. . .unfolded in the Word of
30d,"37 (alvin claimed that we should not seek to explore
ths hidden will of God, but rely on Christ and the Gospel.
If we seak the fatherly clemency and propitious heart
of God, our eyes must be directsd to Christ, in whom
alone the Father is well pleased, . . . Christ, thsre-
fore, is the mirror, in which it behooves us to contem-
plate our elscilon; and here may do 1t with safety. . .

let us inguire whether he haa commltted us to Christ, 28
whom he constituted the only Savior of all his people.

“* .
» s« « We must not begin to ask, are we chosen? No, we can

never elimb so high, ., . . to God's counsel, . . . Lot us hear

36Kerr, op. cit., p. xiil,
BTInst., III, 21, 1 f3 24, 3.
3Binst,, 11T, 24, 5 f.
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what 1s sald in the gospel: His promlse 1s in Chriat,"39

galvin expressly states the univerealls yocatio by which

God invites all men to come to Him, and "exalted all men,

s o » bthat 1t 1s hls wlll that all men should be saved (Bzek,
18:23, 33:11)."40 What Celvin did mean by this statement and
in others aforémentinmed 1s something else which we cannot
explore on this occaesion, However, thsre is no doubt, as far
ashis language and words are concerned, on various points,
which are much similer to Luther's, Often his conclusion |
may come out to be an antithesls to Luther's, For lnstance,
hie analogy on the universal call snded up with the gpscialis
vocatio on the “"inward illumination of Hias Spirit,” -j

Luther was flerce toward hls oppomnta.“*‘l' So was Calvin, %2

298111 (Sermons of Calvin), gp. git., P. 51,
401bid., p. 103,

#lLuther, as well as Calvin, called the pope "Anti-Christ,’
in his commentary on the &pistle to the Galatlans, ;

428ee Cole (Colvin's Calvinism), op. g¢it., pp. 27, 189,
154, 155, 157, 192, 195. Calvin's doctrine of predestina-
tion was attacked, in 1543, by Albertus Fighlus, & Dutch Romen
Catholic controversalist, who taugnt the freedom of the will
n the Semipslagian sense and predestination conditioned by
foreknowledge, Calvin used the following expreegaions, refgring
to Pighius and his followers (Jerome Bolsec, and other): "I
propose , , ., to enter inko the sacred battle with Pighlus.
and Gearge, the Sieilian, & palr of unclean beasts (Lev. 113
+ o » certain worthless calumniator ., . . worthless mor-
tal , , , this worthless being, Pighlus , . . valn mortal . o
imputent person . , , miserable creature , . , unclean barking

dog AT IR B&r'king CIOE;. e on
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There 1s full agreement wlth Luther in Galvln's‘digcrlp;‘\
tion of the naturs and functlon of faith, It brings the
believer intec unlon with Christ so that Christ imparts to him
all that 1s Hla, We are saved by the imputation of His right-
eougness, not on the ground of anything, not even falth which
is imperfect in ourselvea, Both agree that falth fiows from
the election, and not electlon from faith, Therefors, we
Christlans should reason backwarde from our c&li, conversion,
and justiflcation to eternal slection, In our call;, we should —
percelve the eleciion and beccome certaln that we alsc belong
to the elect and wlll receive eternal glory, Luther as well
as Calvin makes personsl assurance & part of saving falth.4éhj

Both hold faat to the Scriptures, testifying that there
18 nothing teught in it whleh is not useful and ﬂecessary'fo§
salvation, “If such truths were not useful to be known, God
would never have ordered His prophets and Apostlss to teach
them," ™"God certifieth us by the Godpel that he taketh us
for his éhildren, this testimony carries peace with 1t; being
signed by the blood of our Lord Jesus Christ, and sealed by
the Holy Ghost, ™5 gCalvin urged hls followers, in hlis cate-
chlsm, concerniﬁg the word of God, that they must hear and
8tudy in the Ghurch agein and again with thelr fsllow Chris-
tlans, oOne instruction or two 1s not enough for men to con-

tinue in the word throughout thelr llves,

“3Fischer, op. clt., p. 2T4.

M.I.ggg., TEA B

45
53111 (Sermons of Calvin), op. glt., P. 52.
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S0 wlltu sagsn/ ig gey nicht genug/ dass ein fedepr fuer |
sich selbs dahelme lese! Soncern die muessen alle mitein~
ander zusammen kommen/ on dlese Lehr in der Gemelne an-
hoerer: . « - » 4i8%L @8 aber einen Chrlsten nicht genug
dags er von ihnen sin mal lnterrichitet 8ey,

L] L]

As we are now to conclude our study on a comparison
between Calvin and Luther, it may be appropriate to quote a
view of Relnhold Seeberg which bsars out the point so lucidly

in conjunctlon with the means of grace which is the major

cleavage between the two reformers.

Wia bel Luther faelli alles Gewlcht auf das Wort, Durch
wort und Sacrament laesst Goit den Gelst in den Seelen |
wirksam werden, Aber chne das Wort waeren dile Sacra-

mente nichts, it dem Wort ist aber dle Kraft des hell,

Geistes so berbunden, dsss es auch harte Herzen zu ueber-

winden vermag, Dlie Woriverkuendigung dlent in der Regel

zure Mitiel der srleuchtenden Hraft des hell, Geistes,

gsodass dor liensch spuert, dass Gott selbst zu ilhm redet

und dadurch gehorsam wird,

Aber Calvin kann doch auch ~- anders als Luther -- er-

kleeren, dass diles eben nur dle Regel ist, dass Gott aber

auch viele "interiore mode, spiritus illuminatione, nulla
Intercedente praedicatione‘,‘ mit seine Erkenntnis begabt

habe, Das Sacrament dsfinlert Calvin als "externum sym-

bolum, quo benevolentise erge nos suae promlissiones con-
sclentiis nostris dominua obsignat ad sustinendam fidel

nostrae imbecillitatem, st nos viclssim pletatem erga

eum , , . testazur," Das Sacrament als solches ist also

die symbolische Bestastigung der durch dle betr. 47

46palvani, op, gib., Dp. 602-604,

K & DUt eschichte, op. elt., DPP.
603-504?66133”&9 Lehrouch der Dogme hte, oD A



CHAPTZIR IX
COHCLUSION

f Both Martin Luthsr and John Calvlin are theologlans whose
doctrine of predestinatlon has a marked slgnificance for suc~-
ceeding zenerations, Although there are some differences
between the theology which Luther faced and that against which
Calvin was reacting, and vice verss, there are many points
in common in them, Both uphold, though there were different
degrees in emphasisg, the soversignty of God, creatureliness
and inebility of man, and unmerited grace of God, and the
necessity of Zod's eternel electlon, and the indlspensablse
place of faith in man's forglveness of sins,l Both stress
the redicelness of sin in opposition to theologisns and phil-
osophers for whom sin had become at most @& moral perversion.
Both emphasize the Holy Scripture? as the primary source of
their theologicael system, theocentricity in their theology
and doctrine of predestination, and Christocentricity for the
redemption of man, Both have the view that God 1s not any
speculative Absolute but the living God., To them, what 18
really important is the relatlonship set up betweer thai
Creator God and man,

To produce, however, &n objective comparison between

10f, Cols (Calvin's Celviniem), gp. ¢it., pp. 111, 123.
20f, Bill (Sermons of Calvin), op. git.s P. 103.
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Luther and Calvin is not an easy matter, Where then do 4if-
ferences arlse between them? In answer to this question it
must be kept in mind that the difference exists because each
man was reacting agalinst a slightly different antithesis,
Both Luther and Calvin are Christlan theologiens and refor-
mers who usge the Bible &% e gource of Divine revelation,
Ultimetely the Scripture and the Cospel of the forglveness
of sins which is the core of the Seripture must bs the judge,
Ho answeyr, nsverthelsss, cen be expected by asking Luther
what he thinks of Calvin, But the Geneva-raformer, Calvin,
leaves none in doubt concerning what he thinka about Luther,3

While Luther was no systematic theologian, Ualvin's
calling in theology was to systematize., Wwhile Luthsr placed
tle caplital euwphasle on the grace and love of God, Calvin on
the "sovereignty" of God, All these factors maks an objective
COmP&-lrison of ihe two men more difficult,

The arsa where thers are most marked dissimilaritles,
with different emphases, between Luthsr and Calvin is in

thelr teachings on the doctrine of Sod, the Will of dod, &nd

=t
:
!

the naturs of the grace of God, For Luther, the "1oving" or
"gracious” Cod, who has both the hidden will, which cannot
be discernsd by men, and the revealed will being manifested
in the Seripture and in Christ, embraces all men , the gratia
unlverselis, The sole criterion, for his theologleal analogy )

I3ee Chapter VIII of this thesis, DPp. 84-85.

o
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i3 the Scripture, and the linmlt of hls reasoning is the sama,
Ag far as the Sceripture goes, so does Luther likewlse, but no !
further, He rogardsd that there are many things in this 1life
unanswered, which evidsntly belong to God's majesty, Our
full knowledge 1s in heaven, Our theology on earth is no more
then a "kindsrgarten courss,'® "For now we see through a -
glass, dar‘a:ly; but then :fac-a‘to f:‘ace: now I know in part; but
then shall I know even a8 also I am known,"D

Po Calvin, on the other hand, the "BO;{GI’GS.{-_“,I’!" God limits
His atonement to His elect only. The nc;\n-elect. aé'a nlaced
under the "wrath" of the "just" od end His indisputable Law 6

Calvin concludes, finally, his tesching into the "double pre-

destination,” | His criteria of reasoning are rsason or his

dialectical éystem of thinking and the Scripturs, but not the

all, the aforementicned analogy of Luther 7}7_0 o

E"h

latter alone, /In de
and Celvin hes already been given in chapters two through
8sven, and further compared in chapter elght.

e therefore conclude, in regard tc the dlfference

55
)
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between Luther and CGelvin, that the main factor in their
difference is not of & qualltative but only of a guantitative
vature, "{he one does not necessarily exclude the other; but

the tone zind emphasis give rise to the difference which

4Spoken by Dr, John Theodore Mueller, & professor at Gom=
cordla Theologlecel Seminary, St. Louls, lissourl.

51 Cor, 13:12.
619.5&.. T Ao
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undeniably exist."7
In the writer's ostimation, there are several signiflcant
points referred to in this study which are worthy of & more
thorough study., It must be remembered that the docirine of |
predestination, as viewed by Luther and Calvin, to a2 gresat ex-

tent from the basis of dilvergent followers, Thelr theoclogy 1

hag taken & dominant place in the minds of millions of their

regpactive adherenis, This study has no intentlon of belng
polemic and diasputatious., Ite intentlion was to examine the
views of the two men respectively, to synthesize their almllav;
poeints, to analyze thelr dissimilar views., We would like to |
recommend a further study in this fleld. In so dolng we may
find theological significance and & practlcal value for our
migsione, both homs and abroad, wherever we are to work silde

by side with ths Calvinistie churches, Through a thorough
tnowledzs of oupr neighbors, a mutual contributlon and edifica- |
tion mey bs made, The adhereﬁts and sdmirers of Calvin may !
learn 28 much a valuable leqson from Luther ag ths followers
of Luther from Calvln; This does not, however, lmply that t-J
two viswa arse reconcilable or that smerglng of ths two schoolé
can be effected, It still remalns:
God's wWord 1s our great herltage, And shall be curs forsve
To spread its light from age to age, ‘
Shall be our chlef endeavor, ;

Through 1ife it guldes our way, In death it is our stay,

Lord, grant, while worlds sendure, 8
We keep its teachings pure, Throughout all generatlons,

12 Lakdy pun il

TKlotsche, op. cit., p. 207.

8Lutheran 83, (written by Nikolal F. S,
n Hymnal, No, 283, (Written by
Grundtvig, 1017; translated by Ole G. Belsheim.) -



APPREDIX®

Interpretations of certain Bible passages on prsdestination
by dartin Luther and John Calvin

LUTHLR

Romans 8:28-30: "...all things work together for good, even
to them that ara called according to his purpose, For whom

he forimew, he also foreordained,..asnd whom he forsordained

it

them he alaso called,,., them he also justifisd...”

Den durch Christum sind wir ge-
wiss gemacbt worden, dass jeder,
der da glaubt, von Vatsr pras-
destinirt mei, Den, wen er ver-
ordnet hat, den hat er auch be-
rufen durch dasg Tvangellum,

dase der glauben solle und durch
den Glauben gereschtfertigt werde,

8t, L. XXIb, 3286,

<\ /
Luther translatves " ols TPoerva) o,
%Welche er zuvor versehen hat,?
- Pleper, IIl,0p.git., P« 551.-

God desizned to call, to convert,
to bring to Christ...the cell is
the fulfilment of this Divine
pPlan,,..a historical occurance
which falls in time. The Divine
burpose,,.ligs beyond time....
Thie design 1g identified with
eternal slecticn...,Thie fore-
knowledge is an stermal act of
God's will,,,, This passage(is)
the locus clasgicus for the doe-
irine of eternal eésction,
Stoeckhardt, Comm, on Romans,

But the Torsknowledge of God,
whilch Paul mentions, is not
& bare prssclsnce,..but thse
adoption by which he had
always distinguished his child-
ren from the reprobate,,...
thls knowledge 1la connected
with Jod's good pleasure; for
he foreknsew nothlng out of
himself, in adopting those
whom he was pleased to adopi;
but only marked out those
whom he had purposed to elect
ves 304 had so determined
that all whom he has adopsed
should be the image of
Christ;...  the word FORZ-
DETERMING does not refer to
election, but to that pur-
pose or decres of God by
whick he has ordalned that
the cross is to be borne by
his peoplef...

Calvin, Comm. on Homans, QOD.
-9-—1-&'9 pp031 8 318! 3190

op. eit,, pp. 112-11%,

e

o

For >
rnercy upon all,’

Romans 11:32:
he might have

%
See Chapter VIII,

| e

30d shut up all unto disobedlence, that
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But 28 He is the ona and the true
Cod, and moreover Iincomprehensible
by human reason,...when he shall
reveal His glory, we shall all see,
and probably feel, that le ever
was, and is,~--just!...

Luther, The Bondaze of the ®ill,
op. cit., pp. 386, 387,

s ooattliche Vorauswissen fuer
uns Menschen ein unerforschliches
Gehelmnis 18t....

Concordle Triglotia, op. cit.,
pp. 1001, B4af,

All ths 2lisct of the Jows and Gen~
tiles, Then all Cod for a time
left to thelr disobedience,...
Stoeckhardt, Comu, on Homans, 9op.
glt:, p. 165,

" ..ho hath chosen us in him before ths

Ephealans 1l: 4-5:

ceofor 1t intimates that
God 1s bound to none, and
that he therefore saves
all freely, for they are
all equally lost,; But ex-~
treemly gross 1s their
folly who hence conclude
that 211 shall be saved;
for Paul simply means that
both Jevs and Gentlles do
not otherwise obtain
galvation than through the
mercy of God, and thus he
leaves to none any reason
for complaint, It is indeed
true that this mercy 1is
wlthout any differsnce
oifered to &ll, but every-
one nust sea3k 1t by falth,
ibid., p. 443,

foundation of the world...Having predestined us unto the adop-
ion of childroen by Jesus Christ to himself, according to the

good pleesure of his will,"

The predestinztion or eternal
slection of CGod,.,.., oxtends only
over the godly, beloved children
of God, being a cauge of thelr
salvation, which lHe also provides,
&8 well ag digposes what belongs
thereto, Upon this prsdestination
of God our salvation is founded
80 firmly,..,

Concordla Trislottia,
p" 33-

< L

op. ecit.,

«eathe "us® points to defindte
persons,; to Christians, to indlv-
ldual Christians,...Paul teaches
in our passage an election of
psrsons, .a particular election,
God had elacted us, And every
individual Chrietians should
include himself in this "us."”
Stoeckhardt, Lpheslana, op. -

-c-i-'-:“&" po o

..scertainly precludes any
considsration of merit in ue;
oo W8 were adopted in Christ
to the heavanly inheritance,
because in oursslves we were
incapable of such high
.ilgnlty. ‘I_!l_a_t'_. IS

The very time when the elec-
tion took place proves 1t to
be free; for what gould we
havs deserved,...not worthy.
We were all lost in Adam,
Calvin, Coam. on Ephesians,

op. eit., p. 198,

ee.it fully rsfutes the
error which derlves slection
from foreknowledge;...raul,
..ssdaclares that all the
virtue dlscovered in men is
the effect of electlon,

;nst o3
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John 10327-28: "iiy shesp hear my volce, and I know them, and
they follow mes I glve unto them etsrnal 1life; and they shall
never perish, and no one shall anatch them out of my hani "

veod0od has not my malvation out of
the way of my will, and has taken

it under lle own, and has promissd
to save me, not sccording to my
working or manner of life, but
according to LEie own grace and wercy
sote ia falthful,,.great and power-
ful, so that no davils, no adver-
gsaries can destroy Him, or pluck me
out of ilis hand,

Luther, The Zondage of The wlll,

9;2- _Q_f‘,-_g- pu 3%}50

™ o= @ e o=

kzk, 18323, 323 "Have I any plsasure
wlcked? ...for I have no pleasure in

We arzs taught that the
salvation of all the elect
is not less certain than
the power of Cod is in-~
vingikble, ... wWe infer that
the statement of Christ

19 intended to show that
the slact are absgolutely
certalin of thelr =alva-

1.4 N

Calvin, Comm. on the Gosgel
g.g J()hn, _9:9.0 m.: Pa l £

in tns deatn of the
the death of him that

dieth, salth the Lord: wherefore turn yourselves and live,"

God desires,..that, (man)
should rsturn into the way
of safeoty....%0d4 thus does
not go wish all men to be
saved ag tc renovs the
difisrsnce batween good and
avlil; but repentance,..must
preceds pardon,...lf any one
should gbjeet =- then there
13 noelection of God; by
which he has predestinated
& fixed number to salvatlon,

But, why it is, that some are
touched by the Law and some are
not touched, why some receive
the offored grace and some dea-
pise 1¢,...09causse, he is
speaking of THE PREACHED AND
OFFARED MERCY OF 4CD, not os
that SLCRET AHND TO BE FEARED
WILL OF 20U, who, according to
His own counsel, ordains whon,
and such az, He wlll to be
receivers and partaksra of the
preached and offered mercys o+sUhe Prophet.,.recalls
which will,...as ths most pro- missrable men from despalr,
found ZLCRAT OF THE DIVINE MIRCY,|thet they may apprehend the
which ie recelves into Himself hope of pardon, and repent
and keeps hidden from uS,... and embrace the offered ;
203y Do LTS galvation....he wishes to kesp
T T our attentlon close to God's
Word, his incomprehensible
plans,
Calvin, Comm, on kzekiel, oD.

git., Pp. Qi'?-m,

coowe may Judge that it 1s
his will that all men should
be savedi,.. Calvin, Ssrmons
Q.g _.....Mlv nsP.QvS_!—_E-; Po 1030
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