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CHAPTER I
INTRODUCTION

One of the most striking figures presented to the
reader of the gospel accounts is that of the forerunner of
the lessigh, commonly called John the Baptist. Although
the account of his life and message consumes only & rela-
tively small portion of each of the four gospels, it is
nevertheless an extrermely important part for in it we find

the transition from the 0ld Testament Gto the New Testanent

Waen we study the message of John as it is relsted in
ecach of the gospels we find that the ¢limax of his nmessage

appears in the announcement of the coming one who shall
1

baptize with the Holy Ghost. In two of these, the azccounts

of Matthew and Luke, we have the addition of the phrase
"and with fire.® The fact that this announcement appears

2

t the end of his proclamation in each of the gospels

a
points te it as the climax of his message. It came as an

answer to the questions which were directed to John aiter
his opening message with its exhortations to repentance,

questions which in the final analysis demanded an answer

Liatt, 3:11, Mark 1:8, Iuke 3:16, John 1:33.
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to the searching question, "Are you the Chris_‘b?"2
It is at this point that the ministry of John is brought
to its completion, pointing men forward %o the one who is
now Go hold their attention, the one who will baptize with
the Holy Spirit and fire,

The fact that the passage "He shall baptize you with
the Holy CGhost and with fire" is very difficult to interpret
G0 Ghe satisfaction of all who consider it is attested to
by its frequent occurrence in the Bible clessses, on radio
programs which attempt to answer questions on Biblieczl
problems sent in by listeners, and by the varying inter-
pretations which have been given on occasions such as these.
The eansvers of course only reflect the various interpreta-
tions which are found in commentaries‘treating the subject,

There are principally five interpretaticns which have
been proposed for the clarificstion of this passage. The
first is that John is here really referring to only one
thing, a cleansing by fire, This school of interpretation
maintains that the passage must be interpreted in the light
of the thought and environment present at the Gime the
words were spoken. In his commentary on the Gospel of

ilatthew, Alexander Bruce ably represents GThis group. ie

/ <
Hoteble here sre the words £V TIYeVugtl « QU‘J « They

2Tuke 3:15.




N

3

must be interpreted in harmony with John's standpoint,
not from what Jesus proved to be, or in the light of
8%. Faul's teaching on the Holy Spirit as the immanent
source of sanctification. The whole baptism of the
Messian as John conceives it, is a baptism of judgnment.
It has been generally supposed that the Holy Spirit
here represents the grace of Christ, and the fire of
His judicial functiong not a few holding that even the
fire is gracious as purifying. I think that the grace
of Christ is not here at all. The 1T 44 R ylov¥ is a
stormy wind of Judgment; holy, as sweeping awsy all
that is light and worthless in the nation (which after
the 01d Testament manner is conceived cf as the subject
of Messiah's action, rather than the individual)e « « »
John « « « Ghinks of three elements as representing
the functions of himself and of Messiah: water, wind,
fire. He baptises with water, in the running stream
of Jordon, 0 emblem the only way of escape, amendment.
lMessiah will baptise with wind and fire, sweeping

away and consuming the impenitent, leaving behind only
the righteous.d

This view is also held by e number of other men, among whom
Kraeling is one of the more important.4

The second interpretation which has gained much prome—
inence is the view that John is here referring to Pentecost
when the Holy Spirit was poured out upon The disciples,
The baptism of fire which John speaks of is supposed to be
a provhecy with regard to the tongues of fire which appeared
on the heads of those who were filled with the Spirit at
this time. This is a view which has been quite generally

held. ILenski, in particular, maintains that this view is

2plexander Balmain Bruce, "The Synoptic Gospels,® The
Expositor's Greek Testament, edited by W. Robertson Micoll

(Grand Rapids: Wm. B. Berdmans Publishing Company, n.d.),

I, 84.

4Car1 H. Kraeling, John the Bapbtist (New York: Charles

Scribner's Sons, 19513: Pe 0l
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correct.
Two obher views which have been presented as an inter-
pretation of the passage are indicated in the quotation
gbove, The first of these is that "the Holy Spirit" sym=-
bolizes the grace of Christ while the word "fire"™ represents
nis Jjudiciel function. The second is a variation of this
view in that the firec as well as the Spiriv is considered
as gracious since it is a purifying element.6
A Tifth interpretation which has been proposed is that

the Holy Spirit represents Ghe grace o

{3

Christ while fire

=l

is understood o represent the filery trials which eswait the

-~

disciple who accepts Christ's baptism,
0f the views presented sgbove, the first has been re-

jected by nearly all commentators on Tthe basis of the fact

tnat Holy Spirit is not taken in the sense of Holy Wind

in either the Cld or the lew Testament. The second has also_

been rejected by some on the grounds that few, if any, of

the Baptist's hearers were among those who reccived the

5&. C. He Lenski, The Interpretatlon of St. HMark's and
St. Iuke's Gospels (Columbus: Lutheran Book Concern, 1954,
Pe 27. 2

6.‘,a‘r'cus Dods, "The Gospel of St. Jobn, The Expositor's

Greek Testanent, edited by W. Robertson ulcoll (Grand Rapias:
Wm., B. Zerdmans rublishing Company, n.d.), I, &4.

7Alfrea Plummer, "A Critical and Exegetical Commentary
on the Gospel According to St. Luke," The International
Critical Commentary (4th editionj Edinburgh: L PREEST il
Clark, 1901), D.
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Spirit at Pentecost and the fact that Kal TVl is not
added in Acts 1:5.B All interpretations have, however,
been retained by some exegeites.

The primary purpose of this thesis will not be to de-
ternine Ghe correct interpretation of this entire phrase,
but o determine what the hearers of John understood when
he announced "He shall baptize you with the Holy Spirit."

A secondary purpose of this thesis will be o arrive
at a clearer understending of the concept of the Holy Spirit.
While we may not be in the position of the "disciples of
John" of Acts 19, our ideas on the subject of the Holy
Spirit ave at least in'many instances very vegue. In this
thesisg it will be shqwn that Tthe position and message of
John demends that we use the 0ld Testament as the starting
point for an interpretation of his proclamation. Before we
can come o a clear understanding of the teaching of the
Holy Spirit in the New Testament, we must understand the
instruction which is given on this subject in the 0ld Testa-
ment, for the former naturslly assumes acquaintance with
the latter. TFor a clear understending of the doctrine of
the Spirit in the Bapbtist's message we must determine what
the thinking of the Jewish mind was on this subject at the

time of John and our Lord.?

S1pid.

“Henry Barcley Swebte, The Holy Spirit in the New
Pestament (London: Macmillam end CoO., Limited, 1921), Pe L.




CHAPTER II

JOHN AS & PROFHET

A 3

In reading the sections of the New Testament which

concern The life of John and his wmessage, one thought stands

out above all others: John was a D ophet.l This w

>

H

28 the

as

-

fzct which caused sc great a stir amo

5]

% the people of the

@

time. The Jewish nation which had been sccustomed o the

(9]

(43

voice of prophets from the time of Samuel to The time of

Malachi had not been privileged to hear a prophetic voice

(3]

for the past three or four cenbturies. It is no wonder then

- ghee

breaking of this silence csused & thrill to run

cr
[y
s 3
5
&
cr
<t
=
()
o
(O]

g
through the entire Jewish populet;ion.2

That John was to be an éxtraordinary person was evident
alrezdy from the vime of his birth and from the circumstances
surrounding iv. The snnouncement was made supernasurally.

The birth itself was supranaturasl, in the sense that Ghe

lEr%st Lohmeyer, "Johannes der Taufer,® Das [ igt—
entum (Gobttingen: Vandenhoeck and Ruprecht, 1932), f, %.
Lohmeyer, while agreeing that John performed a prophetic
function, appears to find the Baptist's connection with the
Cld Testament in the instictution of the priesthood. He refers
to John as the high priest of beptism and finds this priestly
note in nearly everything which John says and does. This is
particularily true of John's baptism, which he relates Lo tThe
014 Testement offering.

2Alfred Plummer, "A Critical and Exegetical Commentary
on the Gospel According to St. Luke,”™ The Internatiocnal
Critical Commentary (4Gh edition; Bdinburgh: T. and T.
ark, 1901), p. &
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parents were at this time too old for reproduction. The
sign given to his father, together with these facts, clearly
pointed to this child as one who was Yo play a unigue role
in the history of his people.
In addition, it is clear thal Che parents were at
times filled with the spirit of prophecy. It is evident in

the visit of Mery Go Hlizabeth when she immediately recog-

.

nized her as the mother of Gthe Nessiah.” Again, it is shown
in the words of the Psalm of Zacharias in which he prophe-—
sied, echoing the words c¢f the angel Gabriel, whose message
he had now grasped and could express in clearer terms.5

In the words of the angel, the keynoite of the life of
John had already been struck, fis life was to be such as
would reflect and bring (o memory bGhe lives of the 0ld Testa-
ment prophets and heroes. 1is was to be a life of zbstinence,
exhilarated by the Holy Spirit rather than by intoxicants,
a life in Ghis respect showing remarkaeble resemblance to that
of Samson. H¥ven more, he was to preach rerentance wid
courage and force in the days of Herod as Hlijeh had done

in the days of Ahab.6

5Luke L4145,
Fruke 1:67-69.
>n
enty Barclay uwete, The Holy Swnirit in the Hlew
Testament (London: Mecmillam end Co., Limited, 1921), De 1lée

G:Ebid.’ P. 130
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Moreover, the prophetic character of Jokn is reflected
in the description which is given of him in the gospels.
The area of his work, the wilderness, recalls scenes from
the 0ld Testament. It was here that God came tc Lhose who
were to be his servants in a special sense.  God met loses
in the wilderness of Sinail, Elijah under a juniper tree in
the wilderness, and Amos in The wilderness of Tekoa. It is
this phenomenon which makes the only possible answer to the
question of Jesus, "Bul what went ye out for To see? A
prophet?," the one which He Himself gives.? In Jewish
thought, both the prophet and the liessiah were closely
associated with the !lldevncsg.a

A further feabture pointing to John as a prophet is the
description of his personal appearance. While 1% may be
true that the clothing ¢of John was merely such as would fit
the elementary requirements of the wilderness sojourn,9 it
nust also be admitted that There is a close resemblance
between the descripbtion of The prophet Elijah and That which
is given of John, The words used in the Septuagint version

of the 0ld Testsment, 2 Kings 1:8, are almost identical

7Carl H. Kraeling, John the Bapbist (New York: Charles
Seribner's Sons, 1951), p. <9.

8Joachim Jeremias, "Der Ursprung der Johannestaufe,”
Zeltschrift fur Neutestamentlichte Wissenschaft, XXVIII
(Fov., 1825), p. 512,

Q
’K’.’.‘aeling, [2)o 8 Git-, De 254
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with those found in Mark 1:6.10 From this very fact it
would seem that The appearance of Johmn is o reczll the
figure of the prophet Elijah.
The connection of John with men of the Old Testament
is also brought out in the description of the food which

-

ox

N

1@ PETT

A

sustained him in the wilderness. The fact thet

Q

of no strong drink and thet his food ccunsisted of locusts
and wild honey would recall Samson to the mind of at least
some of the Jewish people. The life of a Nazarite which
John was leading would remind one of that well-known Naza-
ritve Judge of Israel,

In spite of all Ghese close resemblances, it cannot be
stated with certainty that the clothing and food of John
were chosen by him o bring his prophetic role and relation
%o Elijeh before the people. ile must agree with Kraeling

who says:

3]

That Mark and the other New Testasment writers saw in
the maentle and the girdle tokens of John's prophetic
role and of his relation to Elijah is quite probable,
For this they had other grounds and good and sufficient
reason, but that John himself chose the garb in order
to suggest prophetic autherity and to conjure uE
allusions to Elijah is at least problematical.l

This is also the opinion of Lohme;rer.l2

L / '
105 gings 1:8: o o o Kul f“ﬂ'lfg"%‘ref ‘“"('ﬂfzfﬂ*‘fffff‘dl"ﬂﬂﬁl

€4y Sgp VY «vteV o, o 3 Hark

o o BVSES vaLkvos toiXS

AYAOU KXU fOVYY SEPUEYYTIELL TYV D@ YV (Vtl.

llKraeliﬂS, Ofe Cito' Pe 14,

12Lahmeyer, Op. cite.y Pe 50,
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A more clear indicstion of Johm as a prophet in the

01ld Testement tradition is found in the call which came to

:
[
:
i

John in Ghe wilderness. Although it was a more conmprehensive
23

and important call than that which was received by the 0ld

Testament yrophets,l) it closely resembles that which they
y SR Cm
received, It is described in simple berms by Luke,E&EVk{? f?”*

~ Al /
Decd ETMU'T Wirvyv, and

is the only allusion in the New
Testament to the call of the Baptist. The words used show :
the relation to Biblical prophecy, for the phrase )Si?*'-“. 9&0?
is always used of a particular utterance as distinct from

I's -
the general gospel messege which is described as )0X0¢5 Geov,

and is the formula used in the 0ld Testament to express
L] L} . * L] Ll L )
divine lnspiratlon.l’ The closest parzllel te the call of

John is that of Jeremizh which is described in the Sept-
1 ¢~ ~— — <! 2 4
vagint, Jer. 1:l as TO £Rux toV decv O ELEVETO
¢
In most other cases the preyositicn?ff05 is used rather
J /!

than E£7T( .15 As the word had come to Jeremish, Elijah,

and the other prophets, so it now came to John, placing him

in the line of the ancient prophets. From the day it came,
Israecl knew thet it again had & prophet in John The Baptist.16

The call of John may have been more elaborate than that

oA

1bid., p. 23.

14P1ummer, Ope cit., P. 85,

51pid.

laSwete, op. ¢it., p. 18.
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reported in Luke,17 but since the gospels do not in any way
indicate this, anything beyond ¥Uhat which is stated above
is merely speculation..

Not only the cell of John, but also his message places
him squarely in the 0ld Testament tradition. His sayings
concerning the threshing floor, the trees of the orchard,
the brood of vipers pvear directly on the theme of divine
Judgnment, a theme which is prominent in all the prophets
from Amos on.18 The very words occur in the 0ld Tectament

in such passages ag Isaiah 41:15.165 10:33.543 ©l:3; der.

The arrangement of the words is also reminiscent of
0ld Testament prophecy. It is especially true of the words
"spirit" end "forgiveness," and the idea of lustratioans,
whnich appear in close relation o one another in the Marcan
account of the message of John the Baptist just ss they
‘ a1 Lorether 1 e 18:%1 76.2!"_27 Paken btopether
appear together in Lzek. TG LT SR ) ° L3 pether,
the various parts of the message of John point him out as
a bearer of prophecy. Again we quote Kraeling who says:

A1l These sayings heve one thing in common. They

represent not couasels of wisdon but rather the pro-

nounccnent of one who feels himself authorized to be

2 spokesman of God. They have about them the ring of
authority. What they utter is threat, promise, and

command. This. means that they fzll into the traditional

L7xraeling, op. cit., p- 3l
181pid., p. 38.
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categories of prophetic speech as we know it from the
Cld Testament, With the pronouncements of the earlier
days they share the vividness that comes from the use
of metaphor (the winnowing fan, the threshing floor,
the axe and the trees, the brood of vipers) and from
the use of paradox (children from stones, baptism with
Spirit). If they are rendered in prose rather than in

the poetic form of so much of Isrsel's earlier prophecy,

they do nob by that token descend to the remoteness or
copy The wild imaginings of contemporary apocalyrtic
writers. Their prose serves only to make them more
direct and more and more brutally frank in character.
T™hat in words such as tGhese many found the voice of
prophecy reborn and bowed before its suthority is
readily intelligible.l

Hot only the words, but also the spirit of the 0ld
Testament prophets is found in the proclamation of Lhe Bap-
tist. One of the characteristics of the prophetvs was their
break with the accepted customs and usages of the times.
This is also true of John the Baptist, Like the prophets
of old, he spoke words of warning at a time when the pre-
occupation with humen affairs was supplanting the more im-
portant and lasting spirituael aspects snd broke sharply and
uncompromisingly with the tradition of the Jewish faith and
people.20
The reaction to the message of John was varied. Some
accepted him, while others rejected him. It is clear, how-—-
ever, that the majority of the people received him as a
prophet. The tGhoughts Qnich the gospel attributes to the

Pharisees as a result of the guestion of Jesus indicate thutl

97pid., p. 37.
2OLohmeyer, Op. Citey Pe 5o

‘me

Tew w1

1 TR



13

this is true. We are told that "they reasoned with them-
selves « « o 1f we shall say, Of men; they feared the peoples:
for all men counted John, that he was a prophet indeed.“al
iven without this testimony, the accounts of the large crowds
which came to him indicate their acceptance of him. Their
desire for his bgptism showed their belief in him as a
prophet.ga

In the words of Jesus, John was a propnet, and more
then a prophet. As a prophet, he, as well as the ancient
prophets, prepared the way of the Lord, but he did it with

greater dirvectness end plainness of speechh than any of Che

I

Old Testement prophets. He heralded the near epproach of
the Kingdom of Heaven.25 His historical position was much
like that of Moses who saw the promised land and spoke of
it bubt did not enfer it.a% It formed a connecting link
between the o0ld order and the new order in which Jesus was
to perform his ministry. Therefore, as one who prophesied
before the beginning of the new order, we must look for the
root and meaning of his message in the 0ld Testament. The

close connection of John with prophetic tradition shows

2lyork 11:30-31.

22Plummer, oD« ¢it., pP. 88.

25¢. J. Heuer, "Johannes der Thufer," Synodalberichte
Minnesota Distrikits (St. Louis: Concordia Fublishing House,

) P. -

24Lohmeyer, 0D« cibey Do 29
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that his message embodies a call to return to 01d Testament

righteousness.




CHAPTER III
THE PROCLAMATION OF JOHN

Although the account of the proclamation of John

veries in the gospels, the essential points in it are
i

identical,. §hile the charge of Kraeling that Uhe evan-
gelist John is not as relieble as the synopti cennot
be accepted as true, his view that the apostle telescopes
the Baptist's utterances is perhaps correct.a For a more
complete account of his message we must consult the syn-
optic gospels. |

In this urociamatlon we find two concepts that are
particularly rich in meaning and which summarize much of
his message. These are the ideas of baptism and repentance.

Since, a8 was noted in the previous chapter, John's message

Y]

ite roots in the 014 Testament, we must understand tThese

%]

ha
Verms in Ghe light of the 01d Testament.

Both ideas are clearly found in the writings of the
prophets and often appear in the seme immediate context.
In the message of the Baptist they are so closely linked

together that there is no doubt that they must be considered

1It is quite evident that in a number of places in his
gospel John presupposes a knowledge of the synoptic accounts.

26arl H. Kraeling, John the Baptist (Wew York: Charles
Seribner's Sons, 1951), P. 54

AT,
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together and their meaning determined in this way.

The idea of baptism occurs in the (Cld Testament in con-
nection with regulations concerning ritual purificaiion.
All the cercmonial washings of the Jewish people contain the
idea of purification as a preparation for appearance before
the Lord. In vhe New Testament Jesus uses the word for
beptism in commection with the purifying rites which the
Pheriseces practiced. A specific instance of purification
of this sort recorded in the 0ld Testament is found in the
act which Uaaman performed at the command of Elisha. It
appears that this idea of purification is preseat in tGhe
ninds of Ghe synoptists in connection with John's baptism4
as well as in the account of deseumns.S Bernard feels that
the baptism is elso symbolical of dedication in view of ¥he

L

feact that Jesus submitted to it at the beginning of His
6

The idea of baptism or lustration, however, also con-
tained iMessianic overtones in the 0ld Testarzent. The proph-

ets certainly associated lustrations with the lessianic

I

5ﬁrngu JOhmeye "Johannes der ;aufer, ‘Das Urp=
christentum (Gott1ngen~ Vandennoeck and RUprecint, 1952),
L, /4.

4J. H. Bernard, "A Critical and Exegelical Coumentary
on the Gospel Accordlng 0o St. John," mhe Intern uuiﬁnal
Critical Commentary (llew York: Charles S6ribner's bBons,
5

1§§§5, I,

STbids
O1pid.
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era.7 We have only tec think of such passages as Jer. 33:8;
Ezek. 36:25; Isaish 44313; Zech. 12:10; 13:1; and Joel 1l:33.
The last passage cited is parbicularly inmportant; for here
not only a baptism or pourling out is indicated, but more
specifically, a pouring out of the Spirit. It would appear
Ghat this passage 1s especlally significant in an attempt
to debtermine the meaning of John's climzctic proclamation.

A third association o be considered in connection

tism, Thet this is in part the meaning John's baptism

()

o~

is the view of such men as "!s’illiams8 and Schniewind. Such
e view nust, however, be approached with caution for there

is vexry little evidence of such baptism in New Testament
tines. It may., nevertheless, be legitimate in view of the
Tact thet references to.such a custom appear in Gthe Mishna
and are not likely to have been introduced into Judaism after

10

the appearsnce of the Christiarn baptism. In Gthis case

John's baptism would signify that the Jews were considered as

L
{ir Clyere g f 3 i 4m Nt \
Henry Barclay Swete, The Holy Spirit in the New Testa-
ment (London: Macmillan and Co., %iml'ed, 1921), p. 19,

“R. R. Williams, "Baptize,” A Theological Word Book
of the Bible, edited by Alan Richardson (New York: The
Wacmillan Gompany, 1953)s ps 27.

9Ju.lius Schniéwind, "Bas"Evangelium nach Matthaus,“
Das Neue Testament Deutsch (Gottingen: Vandenhoeck and
Ruprecht, 1950), De o&.. :

loﬁilliams, oDs Citey pe 27,
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heathen in the sight of God and must undergo the moral and

ritual cleansing which he proclaimed in order %o be accepted

inGo the HMessianic community.ll

Repentance is one of the concepts which aupesrs most
frequently in the 0ld Testament, It is in this word that
the connection of Joehn the Baeptist with the prophets appears
mnest strongly. Kraeling, however, feels that we cannot

look o this source to determine the meaning of The word

but nmust rather seek its interpretation in historical prob-

.....

abilities, He, however, weskens his position and makes it
untenable by the following adnissions:

These two things have to be admitted in taking this
adverse position. The first is that repentance is
nowhere defined in the Hew Testament whether by John,
Jesus, or the Christvian writers. The second is thab
the God-fearing Jew can and does pray to the Lord to
make him truly reventant, and thereby acknowledges

his complete dependence on the divine initiative. Tetb
the first of these facts implies only that tThe nature
and contents of repenbtance could be taken for granted
because it was interpreted in traditional terms while
the second suggests only a healthy reverence for God's
assistance in all that man can achieve, and dces not
in the least imply the inability of the human will to
assert itself actively, in this case to perform the
act of repentance.

48 we have seen previously, John does follow in the pro-

phetic line and it is therefore only logical that we should .

look to the 0ld Testement for a clear and correct interpre-

tation. As they had done, so he broke with the accepted

Mgonniewind, op. cibie, Do 24

ohark 1:4, Luke 3:3.
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‘accounts of the other synoptists.

19

Jewisgh ideas and traditions and called for a revurn to the

worship of God through repentance rather than mere ceremony.
Although Matthew is the only evangelist who records

the command to repent, it is definitely implied in the
15

2

His message is much
the same as that of the prophets who preceded him since it
conbtains this command. Lohmeyer says:

Binst riefen alt bcstancztllcne l-c.nCuc“ dem Volke

zut Kehret um! Was fiir einen losea, Jeremia und
Andere Inhalt ihrer Preophetie war, das ware es auch
fur diesen neuen Propheten., Busze ist denn der Ent-
schlusz des menschlichen Herzens, "den Sjinn zu gndern"
und aus seiner visherigen Richbtung zum Bosen in die
entpegensetate zum Guten zu wenden,

For these men repentance was not a work of men but was
solely the work of God. It is God who turns a man to re-
or renews him and lays the ground for re-
pentance.l7 Repentance is not something which is created
by the resolve of man to turn to God from his evil ways,
but is an act of God dealing with men.18

Maxrk reports thalt John came preaching the baptism of

repentance. From this two things may be gathered. The

laKraeling, ODe Ciley Do 69,
luLohmeyer, ORs CitGey Do 67,
Yopger. 36:26.
Opsaim 51:10.
17Psa1m 19:7.

laLohmeyer, Op. Cite, D. 69
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first is that not only repentance, but also the baptism of
John was a gift and revelation from God, The second, that
these two words are without doubt o be considered together.
The grammatical construction is clearly indicated in the
latter, while the former is also attested Lo by the question
wnich Jesus addressed $o0 the FPharisees and the answer which
is implied, 19 The faet that these words must be taken to-
gether is of great‘significance. The baptism is called a

-~

bapiism of repentance snd thereby signifies that in and
20

2

with this baptism God coanverts men.
In svite of all this, however, it must not be sagid
that John proclaimed & new birth with his baptism. If this
were true, nothing would be left for the coming one whose
way he was prepsring. Rather, his baptism had an eschat-
clogical meaning, It was & proto-type of the Spirit baptism
which was 0 come and of Him who was to baptize with the
Spiriv. Again we quote Lohmeyer, who says:

Bie ist nur Weg, noch nicht Ziel, nur Zeichen, noch
nicht Wirklichkeid, aorrendanﬂerung, noch nicht
Tageshelle, Aber dasz sie dieser erste Anfang ist,
das gibt ihr ;ugb‘den vordeutenden Schimmer, den die
verwirklichte Fulle jenes Tages in sich sechliesszt,
Sg wird man sagen durfen, dasz die Bussztaufe des
Tauflings Sinn und Sein, Erkenntanls und Wesen heiligt,
danit er, um Worte des Epheserbriefes von der
chrigtlichen Taulfe zu gebrauchen, "ohne Fehl oder
Makel oder etwas derart sel sondern helilip und
unuauellﬁ. Er wird das reine, das von Gott gereinigte
Gef8sz, das der Fulle des Geistes noch wartet, die der

LVhatt, 21:25.

20Lohmcyer, ORe CiTey De 77
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letzte Tag bringen wird.gl j

This thought is also brought out by the second portion
of John's proclamation, which points forward to the spproach-
ing Kingdon of Heaven, It is here that we see his proc-
lamation as essentially a procleamation of difference. He
is not the one who is o come, the Messiahj; he merely pre-
bares Hlis wayj; the one who is to come is stronger than
John; He must be the one on whom men focus their abttention
while John fades into the background. Most important of
all, John can only baptize with water, but He shall baptize
with the Holy Spirit and with fire. It is this tremendous

difference which forms the climex of the Baptist's message.

c+

This wes the entire purpose of his ministry. As Swete says:
In this propaedeutic purpose there lay the deeper aim
of his nministzry, which seems to have been revealed to
him with a force of a second 'word of God.' It was
nov until his preaching of repentance had raised ex-
pectations which he was uneble to fulfill that he
began to speak of one who should come after nim and
baptize with the Holy Spirit. The same voice which
sent John to Ybaptize with water guided him to the
Person who possessed the fountain of the Spirit.

Thus the ministry of repentance grew into a witness
concerning the Light, The Spirit led the Baptist on
from one step to another until his whole task was
fulfilled, and he could welcome the waning of his
reputation in the rising gloxy of the Christ,

2l1pid., pe 80,

22SVJete, BU. Cito’ o 19.



CHAFTER IV
SPIRLT IN THE OLD TESTANENT

Since i¥ 1s clear that John the Baotist followed in Ghe

propnetic tradition and that his entire message is closely
relsted to that of the 01ld Testament prophets and preachers,
it is only natural for us to look to the 0ld Testament for
the background cof his climactic message, the promise of
baplism with the Holy Spirit. In looking to this source,

it is not at all difficult to £find references to the Spirit,

0

for the doctrine is one of the most prominent features of

0ld Testament theology and is contained in every section of

the cecllection of books, the law, prophets, and the wrivings.
The vocabulary for this concept is very simple, con-

sisting only of the word N79% , which is used in the sense

of breath, wind or epirit.T The root -1 from which the

word is derived means primerily to oreathe out with violence.

Ordinarily when it is used in the sense of breuth it carries

the idea of power and indicates the sbtrong, heavy breathing

in contrast to ordinary, guiet breathing.2 Typical ex-

amples of this may be found in such passages @s Job &:2;

Lrrancis Brown, ¢t al. A Hebrew and English Lexicon
of the Old Testament (Cxiord: The Clarendon rress, 1952),
. 925,
®Normen A. Snaith, The Distinctive Ideas of the 01d
Testvament (Fhiladelphia: {he EeSUMLNSGET PressS, 1990,
PPe. Ii)? ‘io

il
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Isaiagh %%:11l; and Psalm 18:15. When used in the sense of

wind, the word often has the connotation of power and vio-

lences Frov. 27:16 speaks of the folly of trying to re-
fain the wind; Bzek. 17:103 19:12 speak of the east wind
withering a vinej and Issiah 7:2 of the trees of the forest
bowing before the wind. These ere three typical examples
which indicate the power and destructive force of 1!37‘7 ’
wind. The winde are alsc spoken of frequently as the agents
of God and the media through which He exercises His power,

For this use of the term we may cite such passzies as

!

salm 155:7; Jer. 10:1%; Ex. 10:13. FHowever, when “ﬂ3]'7
is used in the sense of belonging to man or God it has the
neaning "spilrit." Tuais meaning has its nabtural foundation
in &he idea c¢f wind. The point of comparison appears to

be in the unlimited power which is common %o both wind an

svirit. DBoth. are powerful, invisible forces bordering on

the supernatural whose origin no one knows, but which no

one can deny.3 When used in relation to man the “ord ap-
pears as a psychological term denoting dominant disposition.
For example, Num. 5:14 speaks of the]I7'1 of Jealousy coming
upon a men; Fsalm 51:12 of a free![?“] or genercus dispo-
sition which gives freely and without reserve; and Isaiah 37:7

of a.7T1~]'wﬁich will cause the Ass:;rian King to return to

5Otto Proksch, Theolomie Des Alten Testaments
(Gltersioh: GC. Bertelsmonn Verlas, 1950) s w59,
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his home since he has been terrorized by a rumour. In
man it is the spirit which dominates him and forces him
to Gtake a particular line of action..

We are, however, most concerned with Irﬂ'lin its re-
lation to | 77_._}_‘ oty =R 17 ;\’ , for while the word
7F753‘L& occurs in the Hew Testa&ént also in the sense of
breath, wind or spirit, it is the 75'775\" ET—] in which
the TTYETY KA, X(toV has its basis.”

One of the striking ways in which the Spirit of God
is presented in the 0ld Testament is in the position of the
Spirit as the creator and sustainer of life. This idea
oécurs very early in the 0ld Testament. In Gen. l:2 the
Spirit of God.appea s as hovering over tie primeeval chaos
impregnating it with life; it is God breathing into the

lifeless form shaped from the dust of the ground which makes

men a living socul (Gen. 2:‘7);b when the Spirit of God is

witchdrawn, the vhings which God has created die (Fsalm 104:29).

The Spirit of God therefore appears as the living principle

of creation.6 The idea is brought out most forcefully in

48naith, op. cit., p. 250,

°In this instance it should be noted th:t the verb T.'lli/?
is used rather than TT17 . It is neverthelcus the breath o
God wilch produces the life, and this makes thc connection
with JTrq—) rpossible.

6Henry Barcley Swebte, The Holy Spirit in the Hgw
Pestament (London: liacuillan and Co., Limited, 1321), v. l.
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Ezek, 37:1-10, where it is the breath of God which causes
the dry bones upon which sinews, flesh, and skin have been
stretched to spring to life. Without this breath they were
but lifeless bodies. It is the breath of God which is the
difference between life and death, which is the secret of
vitality.’

The Spirit of God is slso that which is conceived of
in the 0ld tament to be a source of strength and leader-
ship. Ho book brings this our more clearly than the book.
of Judges. It is said of Semson that the Spirit of the
Lord began to move him (Judges 13:25) and that it came upon
him when he killed the young lion (14:6). 1t may be safely
said that the Spirlt of God was the source of leadership in
such Judges as Deborah, Gideon, and Jephtnah, since they
were cealled by God to be spiritual scldiers fighting against
the enemies of Israel.8 Loater, Saul was filled with the
Spirit and was moved to fight against the enemies of Israel
(1 Sam. 11:16)., The same Spirit filled the successor of
loses, Joshua, preparing him for leadership in the conguest
of Caznan (Deut., 34:9). Above all, however, it is The great
leader jioses who appears as one who was Ghe bearer of the
Spirit (Wum. 11:29). It was this invasion by the Spirit,

therefore, which endowed the heroes of Israel with physical

7H. Wheeler Robinson, The Christian Experience of the
Holy Spirit (New York: Harper and Brothers, 1925), Ds 5.

8Frol-:sch, ODes Citis, Po 461.
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strength and with courage enabling them %o become lezders
of their nation.g

Furthermore, the Spirit in Hediew thought is regarded
as the source of increased mental and spiritual capacities.
The demand of PYharoah for a man in whom was Ghe Spirit of
God to interpret his dreams indicates that Joseph was such
a man (Gen. 41:38); it wes the Spirit of God which filled
one of the architvecis of the tabernacle, enabling him to
carry out his task (@Ex. 31:3); it filled the seventy elders
of Isrsel in the wilderness giving them power anrnd wisdom to
judge the people correctly (Num. 11l:17)s Wisdom cries out,
"Turn you at my reproof; Behold I will pour out of my spirit
unto you, I will make known my words unto you" (¥Frov. l:33);
in the Messgianic prophecy of Isaian the Spirit -of the Lord
is referred to as the spirit of wisdom and understanding
(Isgigh 11:2)., PFrom all these passages it can be seen thatb
wisdom and discernment are regarded as attributes of the
Spirit, gifts with which men are endowed when they are filled
with the Spirit.~C This pouring out of the Spirit has
nothing of the mystical or magical connected with it; for

in spite of the invasion by the Spirit, the individual

9Frederick We Dillistone, The Holy Spirit in the Life

of Today (Philadelphia: The Westminster Yress, 1947), De 25

loGeorge Johnston, "Spirit, Holy Spir;t,“ A Theo-
logical Word Book of the Bible, edited by alangLcEaruson
(New York: The Macmilian compeny, 1953), Pe 235
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personallity is not lost in the process., The thought of a
mystical element is entirely foreign to the 0ld Testament.
Rether, the filling with the Spiril{ of God brings about an
exaltebion of the physical and spiritual life over the
natural powers of the recipient of the Spirit.ll

While the Spirit is regarded as the source of strength,
wisdom, end discernment, il is more parcicularly regarded
as the source of the gift of prophecy., The prophet is a man
of the Spirit. The 8pirit of God seizes him, filling his
mind, and he is at Gimes controlled by this spiritual force
12 David ascribes his words to the Spirit

4
e

outside hinmself.
of the Lord in his dying testimony (2 Sam. 23%:2); Hicah

says of himself, "But truly I am full of power by the Spirit
of the Lord, and of judgment, and of might, to declare unto
Jacob his transgression, and to Israel his sin" (Micab 3:8);
early in the history of Isreel prophecy is ascribed Lo Ghe
Spirit in Joseph's interpretation of Fharcah's dream which
concerned the fubture of Egypt (Gen. #1:58); the Spirit causes
Balaam %o prophesy good things concerning isreel contrary

to his will (lum. 24:2); lioses is the bearer of the Spiris
and bestows it upon others (Hum. 11:17.25); Hosea speaks of
the prophet as the "spiritual man” (Hosea 9:7)j Elisha con-

siders nis teacher as a man of the Spirit arnd asks for a

13
12

Proksch, oD. Cit.y, D« 461,

Swete, ops cile, Lo 2o
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double portion of that Spirit (2 Kings 2:9); Hicaiah's
prophecy to Ahab and Jehoshaphat is abttributed to the working
of the Spirit (1l Kings 22:19 ££.); Isaiah implies that nis
prophecy is from the Spirit of Ged (Isaiah %0:1). In 014
Testament thought, therefore, the Spirit of God is con-
ceived of as the origin of prophecy; whether in visions or
in direct revelation. Host clearly of all, Joel ascribes
the gift of prophecy to the Spirit of God which in The
iessianic Age will be poured out upon the scns and daughters
of Israel, enzbling them to prophesy (Joel 3:1 £f,).

A

7]
-4

already indicated, in sddition to the knowledge

that the Spirit of God was present and active in the life

of Israel and particularly in the lives of the prophets,
there was also the expectation of a fubture and greater out-
pouring of the Spirit. It had been foretold by the prophets
and was an oubtpouring which was to teke place in the coming
Messianic Age, reaching its culmination in the lessienic
King upon whom the Splrit was to rest pe:c-manently.l5 This
period would be one in which the Spirit of God would breatie
on a dead people and they would live (Bzek. 56:26;5 37:9-14);
it would be an age in which every member of the congregation
of Israel would prophesy, seec visions, and dream dreans
(Joel 3:1.2); it would be the fulfillment of the expressed

desire of Moses that the Lord would put His Spirit upon all

A5Th1d. ; pe B
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His people in order that they might prophesy (Num. 11:29).
In the Messianic Age it was thé leader of the people of God
who in particular would be fllled with the Spirit of God
(Isaiah 11:1.2; 61l:1). In the words of Swete:

Great as had been the energy of the Divine Spirit in

their own experience, it was foreseen by the prophets

that the new Israel of the lessiznic Age would be in-

spired both in head and members with a fuller strength

and deeper wisdom corresponding witlh the larger

mission on which iy was Lo be sent.+™

The pouring ocut of the Spirit in the lessianic Age
would be the means of drawing together The people of God
from all nations. This is indicated by the prophet Joel who
tells of God gathering Hié Israel from gll nations and is
particularly clear in the provhecy of Zech., 12:1-13%:1.
Here is shown the fact that acknowledgment of sin 2nd the
desire for the grace of God are dependent upon the fact tThat
the Spirit of God hss been given to men. The transformetion
which is brought about by the Spirit extends rirst o the
eyes of men who look upon Him whom they pilerced and then to
the voices which are reised in sorrow over this circumstance.
In this lamentetion all men become one. The Tellowship
which has been broken by sin is once more restored by the
Bpirit. It is the Spirit who brings the individual members

of the people of God together and forms them into one body.l2

i,

AR T T

15Eellmuth Frey, Das Buch der Kirche in der Weltwende,
Die Kleinen Nachexilischen FZOpHeten (beULLHare: caluer

Verlag, l9£85, P 315510,
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while 1i¢ is never said in the 0ld Testaznent that God

is a Spirit or vhat the Splrit of God is God, the ides of

1

N

the Spiriv as a personality and as God is guite clearly ine
adicated in several places. In making such a statement w
must btalte into account the use of parallelism in Hebrew lit-
craturenl6 Fsalnm 51l:11 makes the avsence of bthe fece of God
parallel with the cbsence of lils Holy Spirit. In PFesalm 13937
the Spirit and Cod's presence are equated by paralleliocm in
this way: "Vhither shall I ge from Thy Spirit or whither
ghall I flee Irom Thy presence?" Hapwmal 2:4.5.expresses the
sane thought, for here the Lord exhortz Joshua and Zerubbsbel
to be strong, for He ic with them, and then immediablely adds,
"According o the Word that I covenanted with you when ye
came out of IZgypt so0 wy Spirit remaineth among you." Isaiab
virtually bhypostesizes the uuiri when he says of Ghe
Israelites ian thedr relation 40 God in The wilderness, "bhud
they rebelled and vexed ifis llioly Spirit, therefore he was
returned teo be their enemy and He fought agelnst them"
(Ioaiah 65:10). The tacught is brought cut strongly in
Lzek., 39:29, where the Lord says, "Heither will I hide my
face any more from them: for I have poured out my Spirit upon
the house of Isrsel."” Froz these passages, it is certainly
ab least peossible to discover the implication that the Spirit

is God and that where God is present the Spirit is also

lﬁﬁcbinson, QDo Siliey Do 1lo
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there. Ividently the presence of God among His people also
means the presence of the Spirit of God.17 We meoy here
agree with Robinson who ssgys of 2 Cors 3:17:

We must not read back the full content of these words

into the 01ld Testament conception of Tahweh. o« « o

But at least we may see some preparation for them in

the way in which His activity is described ss His

presence (lit. "Face") and this paralleled with His

ruach.lg i

In drawing together what has been said of the Spirit
in the 0ld Testament we find that the doctrine is repre-
sented by the key words of personality, vitality, service,
and fellowship.19 The Spirit appears to be a personality,
present and active where God is presentiy it is the source
of life, being the source of both physical crestion and
of the spiritual creation of Ghe people of God; it is the
source of prophecy and of the exaltation of all spiritual
and physical powers which are used for special purroses for
the people of God; and it is bthe force which draws the indi-
vidual members of Israel together into one body in close
fellowship with itself and with one another., In the coaing
llessianic Age it would be a force poured out in greater
measure than had previously been done. All this could have

been and perhaps was understood by those who heard John pro-

claim that the Coming One was to baptize with The Spirit,

17Johnston, oD. cit., DPP. aééf.

18Rdbinson, oD. cilbey Do 11,

191b1d., p. 8.




CHAPTER V

REVEREICES TG JOH

N'S BAPTISHM AND PROCLAMATICR

Before final conclusions can be drawn as to the meaning
of John's proclamation, "He shall baptize you with the Holy
Spirit,"” several passages of Lhe New Testament dealing with
the sending of the Spirit and with John's baptism must be
considered. Reference has already been made to one of the
iﬂstﬁnccs in which Christ spoke of the baptism of John,
that in which he demanded of the Pharisees the origin of
the Baptist's baptism.l The few additional references which
we have bto his work are recorded in the Book of Acts.

The first of these is that which occurs in Acts 1:5

where Jesus tells His disciples immediately preceding His

o0

scension o heaven to weit in Jerusalem "for the promise
of the Father, which,-he said,"you heard of me, for John
baptized with water but before many days you shall be bap-
tized with the Holy Spirit.'" In Acts 1:8 the Savior also
says, "you shall receive power when the Holy Spirit has
come upon you." This proclamation is without doubt a
reference o the message of John the Baptist with itUs
promise of baptism ﬁhich could not be fulfilled until the

ascension of Jesus to His Father had been completed.a

Liatt, 21:25; Mark 11:30; Luke 20:4.
John 7:39.
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The promice was fulfilled on the day of Fentecost
when those who were gathered together were filled with the
Holy Spirit and began to speak in 'L:ongues.5 Peter inter-
preted this event es the fulfillment when he said of Christ
in Acts 2:%5 "Ueing therefore exslted and having received
from the Father the promise of the Holy Spirit, He has
poured out this wnich you see and hear." It was also a
fulfillment of the promise of the Spirit given by Joel4 and
would be realigzed in all who repented of their sins and re-

celived baptism in the name of Jesus for the forgiveness of

U

their sins,
This was the time referred to as "the end of days," the
breeking-in of the Messianic Age, and it resulted in such an
outpouring of the Spirit as had never been in evidence be~
fore. It was manifested not only in the working of signs
and mirecles and the speaking of tongues on tae partc of the
epostles, but also in their true and fearless witness to the
work of the lessiah who had come (Acts 5:32) and in their

inspired teaching (1 Cor. 2:10-13). Furthermore, it was

Shrnst Lohmeyer, "Johannes der Teufer," Das Or—

& e s i) . a 1 2 o) Y A
christentum (Gottingen: Vandenhoeck and RupreSit, 1952),
I, 84, The close connection of the Spirit and tongues of
fire need not be considered here and does not ;n any way
poin% Lo the fact that Spirit and fire are To be considered
as cne in the proclamation of Johns It should also be noted
that in the New Testament, with the exception of Acts 115
and 11:16, the giving of the Spirit is not referred to as
baptism.

4Joel 2 R0 W o

2 hets 2138,
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evident in Ghe spiritual gifts present among individual

Christians regardless of their position or rank in life.

_The Corinthian church furnishes an excellent example of

‘Ghis.6 From Che manner in which these spirituzal gifts are
spoken of, it appears that they were quite common, also in
other churches.

This phenomenon of spiritual gifts was very evident
at the time of the conversion of Cornelius and his house-
hold.?- As Petoer preached to them the Holy Spirit fell upon
them and it becume clear to all who witnessed this scene
that the Spirit had been imperted to these people because
they heard them speaking in tongues and praising God. From
this incident it can be seen that baptism with the spirit
was accompanied by outwerd signs which appeared not only
anong members of the Jewish nation who accevted Christ, but
also smong bthe believing gentiles. It appeared among all
members of the true Israel which as had been prophesied
would be gathered from all nations and people.

There is one final reference to the baptism of John
and to his followers, This reference deals with the inci-
dent regarding the twelve "disciples of tThe Baptist" whom
Paul found on one of his visits to Ephesus. While the
origin of these disciples is nob cerbain, it may be

.

61 Cor. 12=14,
7Acts 10:44,
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hesitantly conjectured that these men had been instructed
in the proclamation of John ard baptized into his baptism
by Apollos, of whom it is sald in the previous chapter that
he taught of Jesus but knew only Ghe bapitism of John.2
His instruction concerning Jesus was perhaps that which
John had given, namely, "He shall baptize you with the Holy
Spirit.”

It is Cthis incident which has caused the greatest con-
fusion with regard to the teaching of John. In particular,
it is Acts 19:2 which causes the confusion, for here the
disciples who were baptized into Jechn's beptism say that
they have not even heard that there is a Holy Spirit. This
passage has led some to the conclusion that in view of the

declaration of these disciples, John, in his proclamation,

did not speak of a baptism with the Holy Spirit, but That

this portion of his message is a later addition of Christ- @

lans who wished bto emphasize the superiority of Jesus.

With regerd to this view, it need only be said that what
these disciples did or did not know can hardly be used as
a norm for the reconstruction of the Baptist's message.9
Others have been led by This passage to believe that these
were disciples who either did not retain the true teaching

of John and did not accept bthe Christ (o whom he pointed

Shcts 18:24-25,

Y0arl H. Kraeling, John the Baptist (New York: GCharles
Scribner's Sons, 1951), D 59
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.the Baptist.and his baptism was followed.
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or formed a separate cult of adherents Lo the Baptist.lo
It is, however, not necessary to draw either of thes

conclusions, The statement of these disciples is capable

of an altogether different interpretation which allows for

Jobn's proclemation of the Hpirit and for the true adherence

to his teaching. It can be taken in the sense that these

disciples were not awere of the fect that the Spirit had

been poured out efter the ascension of Christ, that it was

Raisl 3 o 2 A 1
already present, a fact which was self-evident to Paul, 1

a3

ossibly neither Ghese disciples nor their teacher were

present when John pointed to Jesus as the one who was to

baptize with the Spirit and they therefore did not realize
that the "end of days" had come, that the Messianic Age hed

arrived with its pouring out of the Spirit. The infancy
nerrasive of John indicates thalt the Messiah who was to

cone was the one who would dispense the Spirit and there-
fore corresponds closely to the Jewish tradition concerning
the "end of days.” It would favor the idea that the promise
of the Spirit formed a part of John's proclamation. This
incident in Gphesus thus shows how closely the tradition of

e He spoke of the

lOGeorg Stockhardt, Die Biblische Geschichle das“Heuen
Testaments (St. Louis: Concordia Publishing House, 18 s
De 2057
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127134,
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37
Coning One who was to baptize with the Bpirit. These
disciples knew of his proclamation but they did not yed
know that the Coming One had come and had poured out Ghe
Spirit on ell flesh, for they had not yet seen nor experi-
enced the baptism of the Spirit as 1t manifested itself in
outward phenomena.

The final point which should be noted is the manner in
which the Spirit is given in each of the incidents cited
above in which the baptism of John is mentioned. In the
first instance there is no circumstance: or agent through
hich the Spirit is disposed. In his Pentecostal sermon
Peter indicates to his hearers that they shall receive the
Holy Spirit if they repent and are baptized in the name of
Jesus Christ., At the conversion of Cornelius and his house-
hold the Spirit is given before baptism while Peter is still
preaching. In Ephesus the Spirit is given with the laying
on of hands by Paul. Apparently the disposition of the
Spirit is not limited to any particular time or menmner. The
only point of similarity in these accounts is that the Spirit

is given to believers in Christ.



CHAFTER VI
CONCLUSION

It now remains for us to determine exactly what the
Baptist meant when he declared "I baptize you with water
e o« o He shall baptize you with the Holy Ghost." e have
alrecady noted several interpretations of this passage and
have rejected them for various reasons. In particular the
idea "G"le.'t'fr‘fﬂv&‘( cé!.\((o’/is to be Gaken in the sense of "Holy
Wind" hes been rejected, @s well as the belief that TT'-/&"JLL—&
and?fvf s Which appear in close relation to each other in
the gospel accounts of HMatthew and ILuke, are to be taken to-
gether either in the sense of a gracious, purifying action
or an action of Jjudgment. These two factors are rather to
be understood as opposing each other. This is made clear
by the illustration which John himself gives. The axe is
already laid to the root of the tree and the uniruiitful one
shall be cut down; the chaff shall be burned in everlasting
fire while the grain will be gathered into the grasnary.
Evidently everybthing that is ungodly or unholy is Go be
consumed with rire.l This is a concept which appears al-

-

ready in the 0ld Testament.> In this way the baptism with

l i E [£] . -~
Ernst Lohmeyer, "Johannes der Taufer, Das Ur-
coristentun (Gﬁtt{ngén: Vandenhoeck and Ruprecht, 1932),
? °

2Psa1m 99:%, Isaiah 9:18, Amcs 5:6.
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fire becomes clear and suggests that which is found in its
fulness and clerity in the Revelction of St. John, Ghe
mpostle.§ It is widely held auzong commentatorxrs that this
is the correct interpretation of John's proclemation of a
baptism with fire. It is in Uhe area of baptism with the
Spirit that the greatest difference of opinion occurs in
discussiocns of the proclametion of the Baptist.

It has been suggested by some that Joan's baptism was
only symbolical and that it was not an effective rite. IT
was entirely devoid of the operation of the Holy Spirit and
merely symbolized repentance aaticlpating Uhe gift of Tight-
eousness which the Holy Splrit coaveys.# John's baptism
was therefore only preparatory. This, however, cannot be
the case, as is slready snown by the fact that bhe bapvism
of John was a bapbtism of repentance for the remission of
8ins and therefore must include bhe action of the Holy
Spirit. As Lenski elso notes, such an interpretation woeuld
exclude the working of spiritual effects by the Spirit in
the 0ld Testament.”

Others have suggested that in his proclametion John

had reference to the pouring out of the Spirit on the day

“Rev. 19:20.

4§illoughby C. Allen, "A Critical and lxesetical Com-
menvary on the Gospel According to St. liatthew," The lﬂ“
Gernational Critical Commentary (Sew York: Charles Scribner's
Sons, 1907)s Do

& . " @ 9 %
“’Re C. H. Lenski, The Interpretation of Si. lark's and
St. Luke's Gospels (Columbus: 'fhe utheran Book Concern,
L

Efi“‘), Lo 2
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of Pentecost with its extraordinary manifestations. There
can be little doubt that such an outpouring of the Spirit
was present in the mind of John although he may noi have

clearly perceived Tthe method or manner in which this was %o

occur, The refer

o)

nces in Acts 1 and 2 shcw conclusively
that Pentecost was repgarded as @ fulfillment of the proc-
lanation of John. But, in view of the later references in
Acts, baptism with the S8Spirit cannot be limited only to the
outpouring of spiritusl gifts on the day of Penbecost., These
later references have led some to make a distinction be-
tween regeneration by the Spirit and baptism with the Spirit,
referring Lhe latter only to special, supernatural, outward
acts.7 The prophecy of Joel, however, is so comprehensive
that it does not seem that baptism with the Spirit is (o be
understood in this restricted sense.a In addition, it must
be taken into consideration that a distinction is nowhere
made between regeneration and baptism with the Holy Spirit.
Purthermore, special gifts are bestowed only upon ‘oelievez's.9
While FPentecost and special gifts of the Spirit are

therefore included in John's proclamation of the Spirit, Uhe

6.. s - . & Tl T . Ty e
William Arthur, The Tongue of Fire; or The True Fower
of Christianity (New York: Harper and Brovaers, T868), p. 27.

7R- A. Torrey, The Baptism with the Hol Spirit

(London: James Hisbet and Co. limiced, 1904), b. 1.

8 s : i Ly ¢ the Hol
Paul E. Kretzmann, The Baptism or GilitT ol Lne HOLY
Ghost (8t. Louis: Concordia rublisaing House, 1925%) pe 4.

I1bia,
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understending of his climactic meESage must not be restricted
to this circumstance. The full meaning of John's procla-
mation must also include a recognition of his nistorical
pogition, He stands on Ghe threshold of the lMessianic Age
and his proclamation should therefore also be considered

] & P 8 1 - - x . .L
from this eschatological viewpoint. g

The position of John
and his relation Lo Christ as forerunner at least strongly
indicates that the baptism of John and the baptism of the
Spirit are Go be thought of in vheir relation Lo eschato=-
logical events. From this point of view, the bapuvism of

n and Gestimony of the coming baptism with the
Spirit; it is the beginning of the eschatological events,
while baptism with che Spirit is the middle and end. The
connection between the two lies in the word "baptism.” The
former is only a temporary rite and is merely a forerunner
of the eternal Spirit baptism. It is a temporary insti-
tubion becsuse it foreshadows and ;ndicates the last period.
before the "day of the Lord," the breaking in of the
llessianic Age.ll fhis does not in any way detract from Ghe
validity of John's water baptism. It its Gime it was the
appointed way of entrance imto the fellowship of the people

of God, but with the coming of the Messianic era it was

loLohmeyer, Op. citey pe 8l.

1pid., p. 179.
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superseded by the Spirit baptisﬂ.lz The appearance of the
dlessiah in history ushers in a new era, an era in which God
Himself is present, for the presence of the Holy Spirit
means the presence of God among Hls people, With the baptism
of the Spirit a new eon is created, an eon consisting of the
fellowship of the people of God.l3 This also was foretold
in the 014 Testament, particularly in the rrophecy of
Zechariah referred o in a previous chaplter.

We may therefore say that those who heard The procla-
mation of John understood his message in the sense of an v
announcement of the fact that the Messianic Age was near at
hond, 1In this Messianic Age the presence of God would be
evident, not only in supernatural sipgns and wonders, but in
2 new and fuller and clearer proclemation of God's will, in
the establishment of His kingdom, and in the fellowship of
believers. They would have understood that John's baptism
was a preparation for this new age which was about to break
in upon the history of the world, a foreshadowing cof The
baptisn with the Spirit. It would have been understood
in the sense that God would be present in the world with
Judgment for evildoers and vindication for the repentant

: £
and believing.l&

12rvid.

1pid., p. 89,

14Karl Heinrich Rengstorf, "Das Evangelium nach Lukas,"
Das Neue Testament Deutsch (Gotitingen: Vandenhoeck end
PI'BCE%, I;‘Q'gs' p. .
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The understanding of John's proclamaecion is meaninge
ful for all who live in the new era: It is particularly
neaningful for those who are members of the kingdom of
God. Por then it wneans that God is present among His
people, not in a vapue transcendent way, bvut immanently,
personally, powerfully, end in action. He is present in
His funcvion as the ruler of nature creating and sustain-
ing all living things. ile is present in His functiowr cs
the source of wisdom and discernnent, opening the eyes,
minds, anéd hearts of men to the truth of the Gospel, cre=-
ating a new Israel in which all the members are priests,
spiritual leaders. He is present in Iis action of judg-
ment and of vindicabtion binding together intc one body,
the church, the individual members who have been baptized
with the Holy Spirit. In that body He is present raising
up spiritusl leaders comparable to the 0ld Testaument
heroes who are continually led into a fuller and deeper
understanding of His word, emabling them Lo proclaim it

with clarity and effectiveness.
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