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AN EXAMINATION OF THE PREMISES OF WESLEY!S

I. Wesley is

DOCTRINFE OF CHRISTIAN PERFECTION

to be understood by the background which in-

fluenced his life,
A. The influence of his father,
B. The influence of his mother,

1.

Ze

The effect of her own training is seen in fhe
disecipline of her children.

Exanples of her method and discipline.

C. The influence of authors.,

1.
2e

Se

Jeremy Taylor
Thomas atKempls

William Law

D. Other influencing factors.

1.
Be

II. Wesley's
A. Vhat

1.

2e

Oe

4.

The Bible

The Georgia mission

His contact with the Moravians,
His contact with Spangenberg.
Peter Bohler

The Aldersgate experience.

idea of "Christian Perfection.m

it is.

A "second" work of grace before death,
nperfect love."

A love of degrees

The higher and lower ranks of sanctification.




III.

B.

C.
D.

An
a.

B.

C.

D.

5. Rejoicing evermore; praying without ceasing;
in everything giving thanks,

Vhat it is not,

l. An absolute perfection.

2. A perfection in knowledge.
9« A freedom from infirmities.

4, A freedom from temptation. |
5. Static

6. Incapable of being lost,

A recapitulation and some observations.

Testimonies of those who claim perfection.

evaluation.

Wesley should not have used the paradoxical word
perfect.”

He erred in doctrine.
l. Original sin.
Z. Actual sin
a. Voluntary sin
b. Involuntary sin

He erred in the exegesis of the Scripture upon
which he built.

He built upon a misconceived premise.




AN EXANINATION OF THE PREVISES OF WESLEY!S
DOCTRINE OF CHRISTIAN PERFECTION

For the past tvwo centuries theoliogians have discussed
the pros snd cons of Wesley'!s doctrine of Christian perfect-
ion, ilany have voiced their opinions in favor of it, main-
taining that this high ethical ideal is certainly to be sup-
ported because thire is the possibility of attainment; others
have discredited it most severely by contending that such a
Christian goal was not possible in this world, in this life,
50 long as the flesh of man was united with the soul of man,

"Christian purfection" has become a technical term, and
if the term is to be understocod, it must be studied from the
Wesleyan point of view. What he meant by the term shall be
presented later, but in which will be seen any number of con-
tradictions as progression is made from one point to another.
Suffice it to say, many have tried to honestly understand
Wesley and present his cause fairly, among them being a mod-
ern writer, ¥,!%, Sangster, who has undertaken a study of the
matter, ana then makes the following statement:

There is an experience of God the Holy Spirit, a-
vailable for all who will seek it with importunity,
which imparts spiritual power rar above the level en-
Joyed by the average Christian: which inspires a car-
ing God-like love different in kind and degree from the
affections of normal nature: which communicates to the
eager soul the penetrating power of holiness, Ko book
can give this experience. It belongs to the secret in-

terccurse of the soul with God. It lies at the very
heart of personal religion. Its wide reception would



transform the Church and shake the world.l

Sangster quotes the opinion of Dr. R.W. Dale (1873) who

states:

"There was one doctrine of John Wesleyt!s-=the doc=-
trine of perfect sanctification--which cught to have led
to a great and original ethical development; but the
doctrine has not grownj; it secems to remain just where
John Vesley left it. Therc has been a want of the geni-
us or the courage to attempt the solution of ths immense
practical questions which the doctrine suggests. The
questions have not been reised--much less solved. To
have them raised effectively, indeed, would have been
to originate an ethical revolution which would have had
a far deeper effect on the thought and life--first of
Ingland, and then of the rest of Christendom--than was,
produced by the Reformation of the sixteenth century.““

Again, Sangster quotes the statement of Professor George

Croft Cell (1¢34) as follows:

"Wesley's doctrine of Christian perfection has been
inadvertently stigmatized as a theological provincialism
of lMethodism, .e«'It is the innermost kernel of the Christ-
ian ethic of life and is thoroughly rooted and grounded
in New Testzment teaching and in the teaching of histor-
ic Christianity.! ...It is an original and unique synthe-
sis of the Protest gt ethic of Grace with the Catholic
ethic of holiness,"

Thus, we see, in the opinion of many scheclars, that the

Wesleyan doctrine of "perfection" is not simply a Wesleyan
provincialism coined to satisfy a whim of a certain man, but
that in their opinion there is evidence for it from Seripture,
and cannot be lightly brushed asida as non-existent, untfound-

ed, or impossible,

W.E. Sangster, The Path To Perfecticn, p. 8.
ibide, DPs 2.
IBIT., De 2.




An important fact to be taken intc consideration is the
background of the man who contended for this particular doc-
trine, and how it affected the method whiech he proposed for
achieving it.

I. Wesley's Background

To correctly understand any individual in the way in
which he thinks, acts, or feels, it is necessary to know and
examine his background, that is, family life, home training,
and religious instruction; for all men are the products and
results of heredity, environment, and religion--each influ-
encing the other, and each commingling with ths other and
bearing upon the totzl mzke-up of the individual,

To gain a better understanding of Wesley, it is necess-
ary to look into the circumstances of his parental influence.
Born on June l17th, 1703, Joim was the fifteenth of the nine-
teen children. His birthplace, aznu the scene of most of his
boyhood, was Epworth, a Lincolnshire town in England. lis
brother Charles, destined to play = prominent role with John,
was born four years later.

Samuel Vesley, the father, was of a good family, the
son of a minister, and a minister himself in the Church of
England. He was a High Churchman of the Established Church
to which he had previously been converted, and as is mauy
times the case with converts, was a very zealous and sincere

to the principles of the religion to which he had turned.




His stern ind determined przetice of religion was also car-
ried over into the life of his fawmily. When it came to the
enforcing of discipline, whether it was needed in tha church
or in his home, he was of the strictest sect. He aroused the
opposition of his parishioners through his rigid aiscipline,
for "he was strict...according to the standards of the day,
in keeping the fasts and ceremonies of the Church...advised
reading prayers on every holiday and on Weunesdays and Fri-
days, and he would like to have read pray:rs also on the eves
of holidays. It was his custom to administer the Lordt's Sup-
per once a month, which was the practice of pious clergymen
in that period.n 1

Samuel Vesley could not always devote the time that was
needed for his family because it was necessary for him to
travel a good deal in fulfillment of his other church capaci-
ties. Though he tried to glve "life and ambition to his
household," he did not always inspire love from his children;
and "if he did not inspire love in his children, from his sons,
at least, he called forth the deepest respect.“2

Wherein the father of this family may have failed, the
mother, Susannah Wesley, apparently succeeded. She is repﬁt-
ed to be one of the most praised women of Christendom, born
of a good family, the daughter of a minister (a nonconform-

ist), and credited by her contemporaries as a woman of great

1. Umphrey Lee, John Wesley anc lodernp Belizlop, p. 10ff.
/ 2. Aibid,, p. 43. :




charm and an equal amount of beauty. Sh=z was evidently a
girl and a woman with a strong will, for at an early age she
was already reading the Fathers and coming to her owit conclu-
slons over those matters of dispute in religion, about which
her elders were, as yet, undecided--even to the point of dis-
agreeing with her father § She possessed a strong will, a
learning beyond the average of the day, and a patience and
"eesability for discipline which has remained a marvel to all
students of Methodism.ﬂl

The influence of this mother upon her children was so
great that it can be readily seen in the Wesley boys for years
tc come. They were trained in habit with methodical proced-

ure., John Wesley in his "Jocurnal" wrote concerning the princi-

ples which his mother employed in educating her children.

"When turned ycar old (and some before), they were
taught to fear the rod, and to ery softly; by which means
they escaped abundance of correction they might other-—
wise have had, and that most odious noise of the crying
of children waa rarely heard in the house, but the famni-
ly usually lived in as much quietness as 1ir there had not
been a2 child among them."

With nineteen children, though some died at infancy, it
was necessary that some system or method be employed in car-
ing for them, and though her method may seem harsh to the
"moderns," yet the effect of this disecipline and training in
the formative years of a childts life can readily be seen in

the characters of John and Charles ‘iesley when they undertook

1. Quoted by Lee, 9p. cit., pP. 44.
. Quoted by Lee, op. Cit., p. 46.




their great work. The following excerpt gives additional in-
sight, Wesley's mother speakings

"They were so constantly used to eat and drink what
was given them, that, when any of them was ill, there
was no difficulty in making them take the most unpleasant
medicine; for they durst not refuse it, though some of
them would presently throw it up. This I mention to
show that = person may be taught to taks anything, though
it never so much against his stomach. In order to form
the ninds of children, the first thing to be done is to
conquer their will, and bring them to an obedient temp-
er...Iin the esteem of the world they pass for kind and
indulgent whom I call cruel parents, who permit their
children to gei habits which they know must be after-
viards broken,"

It is readily seen that kErs. Wesley's household was gov-
erned by the strictest rules of "do" and "don't," Again, she
used the same method in the religious training and education
of the children.

"The children of this family were taught, as soon as
they could speak, the Lord's Prayer, which they were
made to say at rising and bed-time constantly; to which,
as they grew bigger, were added a short prayer for their
parents, and some collects; a short catechism, and sope
portions of Seripture, as their memories could bear,”

That Susannah VWesley was ceterminea in raising her child-
ren properly, is seen in the account of her efforts to "re-

form her children" when they had to live with the neighbors

and others after the redtory had burned auring one night.s

"When the house was rebuilt, and the children all
brought home, we entered upon a strict reform; and then
was begun the custom of singing psalms at beginning and
leaving school, morning and evening. Then also thut of
a generzal retirement at five o'eclock was entered upon,
when the oldest took the youngest that could speak, and
the second the next, to whom they read the Psalms for

1. Quoted in Lee, OD. m.j Pe 45,
£« Quoted in Lee, op. cit., p. 45.
3. Cf. J. Telford, The Life of John Wesley, pp. 16ff,




the day, and a chapter in the New Testament; as, in the

morning, they were directed to read the Psalms and a

chapter in the 0ld; after which they went to their pri-

zgﬁg gizyg::ilgfggre they got thelr breakfast or came

This was the type of home in which John Wesley spent the
first eleven ycars of his life, and it is , therefore, not un-
usual when one reads the books on Wesley that his wmother is
given the tribute as being the "founder of Methodism" through
her son., She lived by a method, taught by a method, and dis-
ciplined by a method, It is no small wonder that in later )
life, John and Charles Wesley also lived by a method. The 5
habit of methodical procedure was carried over into their reli-
gious life and the system which they used in disseminating the
Gospel in dealing with the sins of lost men to bring them to
a knowledge and assurance of forgiveness,

The next eleven years of Wesley'!s life proved to be
eventful, shaping his future course of thinking and aetion.
Having left from under the cdirect care and influence of his
mother, he was nominated by the Duke of Buckingham, on Janu-
ary £8, 1714, on the foundation of Charterhouse. This meant
that the young mants first years of formal education were to
be sponsored by this institution of learning,., Life here tau-
ght Yesley some lessons of enduring hardship whieh he would
later face in the world, when quite alone. From the age of

eleven to fourteen he subsisted mainly on bread and water be-

1. Quoted in Lee, gD, cit., p. 46.
FILLARE MEMUKLAL LIBRAK Y
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cause the older boys would eat the food of the younger., How-
" ever, he claimed that this put him in good health for the

rest of his life, not having the chance to indulge in the
appetites of his body, Here he managed to become somewhat
1a£ in his religion by omitting regularity in praycr and Bible
reading, but never to the extent that he completely failed to
work and act by a "method.nt

The next step in his education came when he was zlected
to Christ Church, Oxford, on June 24, 1720.% The institution
was at a low spiritual and educational level. The outward
plety was not to be found, and any strict observance of reli-
gious requirements was lacking. What he studled here is hard
to determine,

However, when he was elected to a fellowship at Lincoln
College in 1726, he became Greek lecturer and moderator of
the classes in logic. It seems, that before one could grad-
uate, it was necessary for one_to have taken sone specified
courses in logie. Logic h;d an appeal for Wesley because he
had an affinity for method, so much so, that he would refute
his opponents, confuse them, then laugh as he walked away,.

In these years he read Locke and through this reading formu-
lated some conclusions among which were the following:

n,..the true use of it (logic) is the noblest means

l. Telford, op. cit., pp. 23ff.
2. Christ Church was Cardinal Wolsey'!s lamous college at

Oxford University. Wesley was allowed forty pounds a year
as a Charterhouse scholar.



under heaven to prevent or cure the obscurity of langu-

age, To divide simple terms according to the logical

rules of division, and then to define each member .of the
division according to the three rules of definition,

2 Clear and ‘Gistinet tMesiar eversiucrirac niaial SES

"Clear and distinet" ideas play a prominent part in the
theological and philosophical writings of Wesley. But he was
not always true to form in later life, or even in his earlier
student years. One cannot help but conclude, when reading
Wesley in the effort of gaining a clear conception of his
theological ideas and beliefs, that everywhere one it met by
inconsistencies and contradictions and apparently confused
and clouded concepts of his doctrinal contentions, Therefore,
it is well for us to bear his own statement in mind concern-
ing "clear and distinet ideas"--that he could not follow this
in doctrine, for apparently he himself did not always have
the ability to formulate "elear and distinct ideas," since
later in formulating the doctrine of "Christian Perfeétion,"
he had much difficulty in harmonizing his method of logic,
or reason, with faith,

It must not be thought that Wesley'!s obsession was logie,
or that he was so devoted with intellectual curiosity to
learn everything he could, that he finished as a thorough-
going rationalist, or as a scholar who absorbed everything
that came his way. But he did come to some conclusions about
knowledge itself, namely, that knowledge is common and use-

ful, ' To acquire esoteric and abstruse learning was to sub-

1. Lee, on. git., pp. 53,55.
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Ject onets self to the pride of the eighteenth-century sense,
that is, lifting one-self above the level of the common man.
Wesley would have none of this. It is generally agreed, among
the students of Wesley, that he is not to be thought of as a
great scholar or systematic theologian., This will be evident
in the formal examination of his doctrine of Christian per-
fection,

At the age of twenty-two, he was urged by his father to
enter into holy orders. Possibly it was here that he com=
menced to sense the serious defectiveness of his religion.
But the men and the ideas which were to influence the rest
of Wesley's life, thought, theology, action, were yet to come.

Before his graduation he caue across some books which
made such a lasting impression, that he contended until his
dying day for the thoughts which he found there and around
which he built his doctrines, though somewhat modified in
form from that of the authors whom he read. It was the im-
pact of this reading which made him realize the necessity of
finding that part in religion which would satisfy him that
his sins were forgiven. It ¢id not come to him until some-
time later at Aldersgate, but his work and contacts spurred
him on to this seeking with the climax coming at Aldersgate.

The first book which influenced him was Holy Living and
Dying by Jeremy Taylor. Taylor was a distinguished Anglican
divine, born in 1613, and the author of many books, discours-

es, and devotional material. He was termed the "Chrysostom
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of England," surpassing in brilliancy of imagination his
Greek antetype.l Without a doubt, Taylor commanded a great
deal of respect, and being the mystical type of personality,
he held an appeal for Wesley, especially at this particular
time when the young man was seeking to find an assurance of
his sins forgiven. He had a head knowledge of salvation and
could imitate and speak the words which he had learned from
his training, but he had no assurance in his heart that this
was true.

The following i1s Wesley's testimony concerning his read-

ing of Taylor's book.

"In reading several parts of this book, I was ex=
ceedingly affected with that part in particular which
relates to purity of intention, Instantly I resolved
to dedicate all my life to God: all ny thoughts, and
words, and actions,"~
In passing, mention is made of the fact that he also

read atKempis'! Imitation of Christ, which also served to stir
up his zeal in serving God, but always with the intention of
doing something toward or for the attainment of this know-
ledge and assurance that his sins really were forg:l.ven.3
Hastings quotes from The Journal of John Wesley that the
reading of the Imitation taught him that "true religion was
seated in the heart, and that God's law extended to all our

thoughts as well as words and actions."?

l. The New Schaff-Herzog Keligious Ence., XI, 284.
€. Hastings, EBE, XII, 724.

o Cf. Telford, OPe cit-, Pe Ebe

4, Hastings, ERE, XII, 724.
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The man who most vitally influenced Wesley in developing
the doctrine of Christian perfection, the examination of L
which is the object of this thesis, was William Law, an Enge-
glish controversial and devotional writer, born in 1686, Law
Was a genuine mystie, although he lived in a worldly and rate
lonalistic age, and is best know by his Serious Call to a
Devout and Holy Life. With the exception of The Pilgrimis
Progress, no booit on practical religion in the language has,
perhaps, been so highly praised. Gibbon, ir. Johnson, Dod=-
dridge, and Wesley vie with each other in commending it as a
masterpiece. At one time, Law was a kind of oracle with Wes-
ley, and his influence upon ecarly Methodism was of an almost
formative character., Another work which Wesley followed most

closely was Law's work A Practical Treatise on Christian Per-

fection, which was abridged in part by Wesley in 1740.1

James Idge gives to us Wesley's own opinions, from whose
Xorks he quotes, concerning the value of William Law!s two
books, which Wesley used later as the model for his thinking
on the doetrine of Christian perfection,

A year or two after, Kr. Law's "Christian Perfect-
ion" and "Serious Call" were put into my hands, These
convinced me more than ever, of the absolute impossibili-
ty of being half a Christian, and I determined tkrough
His grace (the absolute necessity of which I was decply
sensible of) to be all devoted to God--to give Him all
my soul, my body, and my substance. Will any consider-
ate man say that this is carrying matters too far, or
that anything less is due to Fim who has given Himsglf
for us than to give Him all we have and all we are?

L. Thé New Schaff<Herzog Rell ioﬁs
2. James Mudge, Heart Eeligion, Pe

o» VI, 431LF.

%
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Again, a statement concerning his regard for the Bible,

Wesley states:

In the year 1729 I began not only to read, but to
study the Bible as the one, the only standard of truth,
and the only model of pure religion. Hence I saw in a
clearer and clearer light the indispensable necessity of
having "the mind which was in Christ" and of "walking
as Christ also walked;" even of having not some part
only, but all the mind which was in Him, and of walking
as He walked, not only in many or in most respeets, but
in all things. And this was the light wherein at this
time I generally considered religion--as a uniform
following of Christ, an entire inward and an outward con-
formity to our Liaster. DMNor was I afraid oI anything more
than of bending this rule to the experience of myself
or of other men, of allowing myself in any the least dis-
conformity to our Grand Exemplar.l
From these excerpts it is seen that this leader of the
future lMethodists made firm resolves in the attempt to "work"
for his salvation., He was on the right road when he began
to study the Rible as the only standard of truth. Hereto-
fore, he had been relying on the faith of his parents, ugpoi
the fact thzt he lived a methodically pious lifej; his was a
religion, primarily, of the intellect, and not of the heart.
He cannot be blamed then when he realizea the existence of
unforgiven sins in his heart and then sought to do something
towards removing them. He sought to find the way by the prac-
tice of asceticism, that is, living a rigid existence by deny-
ing himself physical indulgences. While to those about him
Wesley appeared and seemed to be a deeply religious and pious
person, yet, to himself he had to admit that he was deeply

dissatisfied and not sure of his salvation, but rather, that

l. DlMudge, op. cit., p. 90.
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he was most miserable and wretched.

From 1727, after the reading of the books by Taylor,
a'Kempls, and Law, to Aldersgate in 1738, Wesley is seen as
a seeker for the "assurance" of sins forgiven. His dissatis-
faction is seen while he was still at Oxford, that he refused
to succeed his father at Epworth, because he "could best look
for the nurture of his own soul at Oxford...."™ He preferred
Oxford because "of his religious friends, of retirement, of
freedom from trifling acquzintance, of freedom from worldly
cares, of opportunity for public prayer twice a day, and of
weekly coumunion...'which is worth a thousand reasons,?n®

These, and many more reasons which he stated to his father,
betray his anxious and restless spirit. :

As will be seen later, this anxiety of spirit undoubted-
ly motivated his salling to America as a missionary to the L
Indians; this same spirit which would not rest until it was
satisfied at Aldersgate.

There is something stirring about Wesley's striving to
find the "assurancem that he was one of God!s children., One
sympathizes with him as his spiritual and mental turmoil is
demonstrated by the various methods he employed, but his
religion was still one of the head, lacking the testimony of
“the heart. No doubt many have gone through the same trying

experiences for the same reasons.
ep——

l. F.J. lcConnell, John Wesley, p. 192.
2. Lee, op. cit., p. ®
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It is usually true of those who have a thorough know-
ledge of Christian truths, that there is a failure to make
this knowledge a reality, because there is no experience of
that knowledge in practice. This, indeed, is a discouraging
procedure. By 1733, this young man was still seeking, but
he had already formulated his beliefs concerning Christian
perfection, clothing his thoughts in philosophiéal and semi-
theological terminology. This is evident in the sermon which
he preached at St. Mary'!s, Oxford; a sermon in which he could
preach, what he considered to be, the correct words in proper
order, but evidently the words of someone else, for as yet
the true meaning of these words had not been verified by his
experlience.

In this sernon Viesley states that the condition of one
Who is "in a state of acceptance with God" is not verified
by "baptism, or any other outward form, but a right state of
soul, a mind and spirit renewed after the image of Him that
created it." More directly, he spoke of secking "thzt habit-
ual disposition of soul which, in the sacred writings, is
termed holiness; and which directly implies, the being cleans-
ed from sin,,..and by consequence, the being endued with those
virtueé which were also in Christ Jesus; the belng so 'renew-
ed in the spirit of our mind,! as to be 'perfect as our Fa-

ther in heaven is perfect.trl

l. Quoted by Les, op. cit., pp. 63ff.
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Here 1s seen his desire--as if he would'preach himself
into this experience which he is seeking. Lee, in an attempt
to justify Wesley's inconsistencies and to ameliorate the evi-
dence accumulating against him that he was preaching to others
and yet, seemingly, was not a Christian himself, gives a
quotation from Wesley to support the idea that he did not
think of this holiness as something which might be achieved
by human effort alone; that iss

"Our gospel, as it knows no other foundation of
good works than faith, or of faith than Christ, so it
c¢learly informs us, we are not His disciples while we
either deny Him to be the Author, or His Spirit to be
the Inspirer and Perfecter, both of our faith and works

«+.He alone can quicken those who are dead unto God,

can breathe into them the breath of Christian life, and

so prevent, accompany, and follow them with His grace,

as to bring their good desires to good effect,..From
vhat has been said, we may, thirdly, learn, that none is
truly tled by the Spirit,! unless that *Spirit bear wit-
ness with his spirit, that he is a child of Godj;! unless
he see the prize and the crown_before him, and 'rejoice
in hope of the glory of God.t"

That Wesley went through such spiritual travail may, in
itself, be cvidence that he was not as yet a Christian. But
this is a point which is difficult todetermine, and will be
taken up a bit later.

To gain insight into his doctrine of Christian perfect-
ion, it becomes imperative to lock into the conversion of
Wesley, the nature of it, and the circumstances of the event.
In doing this, a clearer understanding will be gained when

his doctrine of conversion and Justification are considered.

1. Lee, op. cit., pp. 61ff.
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That he felt his place was in the ministry is obvious
in his pursuit of preaching and missionary work. There was
to be a series of contacts and conversations with wvarious
people before the night at Aldersgate, where he could say
with certainty, that now he had the assurance of his sins for-
gilven and that he was a son of God.

The first event leading to his conversion was the
mission with Oglethorpe to Georgia in 1735. Vhether his go-
ing to Georgia to minister to the Indians was a subconscious
mechanism of escape from his spiritual frustration, or wheth-
er his motives were entirely that of Christian service is yet
debatable. Before many months were to pass, however, he was
to learn that all important lesson that all who have found
God have had to learn, namely, that religion is not merely a
matter of the mMintellect and will," that is, that salvation
lies not within the individual, because God is not apprehensi-
ble by these means. This is entirely subjective. If one is
to gain something which is outside of himself, it must be ap-
proached objectively. This fact was soon to be realized-by
Wlesley. What a struggle it was §

The motives which prompted Wesley have been stated by
Lee. The first and most important reason why he went to Am-
erica, as he wrote to Dr. Burton, a Georgia trustee, was to
save his own soul ]1 Yet, this is not too astounding. We
have studied his background with its methodical training and

l. Lee, op. cit., p. 70.
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have seen that his secular home training in matters of disci-
Pline were a series of "do's" and "don't's" carried over in-
to religion. Being the logician that he was, he had to recon-
cile this cold, practical, formal experilence of the intesllect
with that of the heart. It was this that he was seeking,
with Christian perfection as the ultimate achievement of reli-
glous experience.

Yhile at Oxford, John and Charles did organize the "Holy
Clubnl whose prime objective was to seek honestly a holiness
of heart and life, It was from this small group of seskers

& Perhaps Wesley was not too satis-=

that Methodism was born.
fied with the progress he was making, and he may even have
felt guilty when he spoke of and gave gdvice concerning this
holiness, because he himself did not possess it,

It is no surprise that he.tried to lose hlm;elf in some
sort of Christian service. The American Indians'were roman-
ticized by the eighteenth century adventurers as something
that they in reality were not. Wesley thought this to be the
opportunity which he had been seeking, to bring others to an
experience of conversion. In these Indians he imagined to
find a pure race which was not defiled by eightecenth century
English Deism and would, consequently, have a chance to ybrk

with a different category of human nature than that which he

l. Cf. Richard Green, John Wesl P« 29. The prescrib-
ed "method" of life and study in this group czused much com-
ment. A student said, "Here is a new set of Methodistssprung
up." The name stuck with them, :

2, Cf. Doctrines and Discipline of the Methodist Church,
Pp. 3ff, '
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encountered in his own age in England.

By preaching to the Indians, who were thought to have re-
tained religion in a pure state, Wesley hoped to examine and
to learn the "sense of the gospel of Christ," for they were
as little children who would "know of every doctrins whether
it be of God.rl

This was his second motive for going to America, but he
felt that he could not preach successfully to the heathen un-
til he himself had reached perfection., Here is the inconsis-
tency in his life; one cannot tell whether he was already a
Christian and was seeking perfection, or vhether he was just
an intellectual religionist seeking conversion. The evidence
favors the latter, though some dissent on this point. The
Pros and cons shall be discussed shortly.2

It was during the ocean voyage that Waosley commenced to
realize that his scul was still in bondage to sin. Auwong the
members aboard ship were some oravians, vhom he had opportun-
ity to observe, especially, during a terrific storm at sea,
No one knew whether a survival of thz storm was possibles.
English men, women, and children screamed from fright, Wes-
ley admitted later that he too was afraid to die, because he
was uncertain that he belonged to Cod. IHowever, the Horavi-
ans did not carry on in this spirit, tut remained calm,_even

the children. They were not afraid to die. He wondered what

l. Lee, op. cit., pp. 70ff.
2. ibid. .7’
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it was they possessed.

They survived the storm and landed on the shores of
Georgia. Spangenberg, one of the leaders of the'Moravians,
met Wesley the following day, and they engaged in conversa-
tlon., Wesley sought advice from Spangenberg as to how he
should proceed with his work =mmong ‘the Indians. Spangenberg
answered him by asking some quest:lons._ His first question
was followed by more; thus: "Does the Spirit of God bear wit-
ness with your spirit that you are a child of God?" Wesley
Was dumbfounded and completely surprised. The German was
keen in observing the reaction and asked, "Do you know Jesus
Christ?r He paused, then said, "I know He is the Saviour of
the world." "True," was the reply; "But do you know He has
saved you?" He answered, "I hope he has died to save me."
Spangenberg added, "Do you know yourself?" Wesley replied,

"I do." His later comment on this conversation was, "...I
fear they were wvain words. "l 3

The trip to America was disappointing, for he had ne:lfher
converted the Indians, who he discovered were savages and
that human nature was the same everywhere only conditioned by
environment, nor had he found salvation. He returned to Eng-.
land in 1738,

In the Charleston Hymmbook, which he published in 1737,
(Lee states that it is a study of Wesley's spiritual condi-
tion), are the following verses, -the last gesewing special

l. Telford, op._cit., p. 79.
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attention;

God's Image which our Sins destroy
Thy Grace restores below,

And Truth and Holiness and Joy
From thee, their Fountain, flovi,.

We wou'd no longer 1lie
Like Slaves beneath thy Throne:
0 let us "Abba," Father, cry
And thou the Kindred own.
Ten Thousand Thousand precious Gifts
Iy daily Thanks employ;
Nor is the least a chearful Heart
That tasts (sic) those Gifts with Joy.

Alas, O Lord, we cannot love
Unless thou draw our Heart }

But theret!s a Voice of sovereign Grace
Sounds from thy saered Word,

Here ye despairing Sinners come
And trust upon the Lord.

'Tis not by Works of Righteousness
¥hich our own Hands have done,

But we are saved by sovereign_Crace
Abounding throt! thy Son.

Bishop Lee contends from these verses that "Wesley had
always believed in faith, faith joined with works...he had
always believed that love is the gift of God and that men are
saved by the grace of God..." but, "he was still fighting for
Christian humility and looking for a converted haaét...he had
made some gains." aAnd gains he did make, for he began to
realize that the Grace of God is appropriated by faith alone,
and not by a combination of works and faith, as he had previ-

L. Quoted in Lee, op. cit.; p. 77f.
€. ibid., p. 78.
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ously supposed.

Back in England, Wesley's life was one guick succession
of events after another, all leading to one grand event—his
conversion. He was now seeking salvation by I‘Q:Lth alone,

Peter Bohler, a loravian, again was an influence to Wesley,
teaching him that justification is by faith alone. The re-
sults of his conversations with Bohler are summed up by Wes—
ley as follows: "I was now thoroughly convinced; and, by the
grace of God, I resolved to seek it unto the end: (1) By
absolutely renouncing all dependence, in whole or in part, up-
on my own works or righteousness; on which I had really ground-
ed my hope of salvation, though I knew it now, from my youth
up, (2) By adding to the constant use of all the other means
of grace continual prayer for this very thing, jJustifying,
saving faith, a full reliance on the blood of Christ shed for
mej} a trust in him as my Christ, as my sole justification,
sanctification, and redemptionj..s.e. nl

The climax of this seeking of "justification by faith
alone" came on Vednesday, May £4, 1738, From Wesleyt!s Journal

we read:

I think...it was about five this morning, that I
opened my Testament on those words, 'There are given un-
to us exceeding great and precious promises.!" (He
writes that, just as he went out, he opened the New Test-
ament again on those words, 7Thou art not far from the
kingdom of GCod." He tells of his afternoon visit to St.
Paults and notes that the anthem was "Out of the deep
have I called unto Thee, O Lord." We now come to the
nlocus classicus" of the life of Wesley.) "In the even-

1. No author, John Wesley the Kethodist, pe 99f.
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ing I went very unwillingly to a society in Aldersgate
Street, where one was reading Luther's preface to the
"Epistle to the Romans."™ About a quarter before nine,
while he was describing the change whiech God works in
the heart through faith in Christ, I felt my heart
strangely warmed. I felt I did trust in Christ, Christ
alone for salvation; and an assurance was given me that
He had taken away 'my! sins, even 'mine', and saved 'me!
from the law of sin and death., I began to pray with all
my might for those who had in a more especial manner
despitefully used me and persecuted me, I then testi-
fied opfnly to all there what I now first felt in my
heart,n
It may be of value, in passing, to note that there is
some dissension among students of Wesley, as to the full sig-
nificance and import of the Aldersgate experience, Lecky,
the historian, credits this event as being an "epoch in Eng-
1ish history...the source of English lMethodism, e
Bishop Umphrey Lee is quite emphatic in his denial of
the importance of this date, contending that something had
happened--but it was not a truly evangelical conversion; for
if it had been, Wesley certainly would have made more of it
in his writings, The main argument by Lee, against thinking
that this was conversion, is the fact that Wesley failed to
mention that day of "heart-warming" on such important occas-
ions as the opening of City Road Chapel, when he was review-
ing the growth of iethodism, and in his Short History of the
People Called Methodists written in 178l. He concludes,
"There can be no doubt that Wesley changed his mind about

the Aldersgate experience." S

l. Quoted in Hastings, ERE, XII, 275.
2« No author, %phn Weslgz the Methodist, p. 104.
3. Lee, on. cit., Dpp. » 100, 102.




On the other hand, Sangster quotes Henry Bett, - Thre
Spirit of lethodism, as sustaining the traditional view of
Wesley's conversion, strongly urging that Lecky!s deseription
of 1t as "an epoch in English history™ is fully substantiated
by the facts., Again, "this same interpretation is made with
force, and great fullness of guotation from Wesley'!s own
writings, by Dr. G.C. Cell," Cell, Sangster states, "shows
that wesley!s'immense effectiveness as a preacher, his toff-
ensiveness! to the formal and official religion of the day
and even his double system of chronoclogy (Anno Domini-—and—-
anno meae conversionis) all point to the paramount importance
of May £4, 1738, and of Wesley's own awareness of its import-

1 The latter is the traditionel and more preferable

ance,n
contention, Note, also, that the fruits of faith became mani-
fest at once, as seen in his prayer for his enemies and his
public testimony that his sins were forgiven.

One point that all students of Yesley are agreed upon,
regardless what the opinions may be concerning Aldersgate, is
that his doctrine of Christian perfection received its initi-
al impetus from his reading of the aforementioned books by
Taylor and Law, Whatever it was that happened at Aldersgate,
We may agree that this was the result: conversion, or justi-
fication, was to be attained b} faith alone, and not by works
and faith; intellect and will were not sufficient, but faith

was necessary; by believing, he was saved; he was not saved

L. Sangster, op, cit,, p. 94.
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"in" his sins, but "from" his sins; he was sanctified as well
as Justified. He could not make himself holy, it must be the
work of God by faith. He was "convinced."™ However, Alders— -
gate was the first step ;n the right direction.

He conceived the Christian experience of salvation as
being in two stages: the first consisting of justification
and partial sanctification, and the second of Wentire" sancti-
fication. Our concern is now the latter. However, it must
be remembered that the founder of Methodism was always open-
minded to anything which would assist the realization of
Christian perfection. He never hesitated to accept anything
new. To him, the testimony of Bthers was valid, even though
it might be beyond the range of his own experience.

Was he then a syncretist? Sangster thinks not, but that
rather he was a synthesist who gathefed and collated all the
available material and evidence in which there was any possi-

bility of reaching his goal.l

l. BSangster, op. cit., p. 99.
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II. Wesley's Idea of Perfection

To begin with, no small part of the controversial diffi-
culties with this doctrine hinged upon its name. Ve have seen
that the nature of the doctrine in construction is synthetic,
and consequently, it took a lot of different words and names
to give an exact description or definition of what was meant
by Christian perfection. As to the meaning of the term, we
get information from Wesley's Journals

Tues. June 27, 1769--(From a letter "to a pious and
sensible woman®") "By Christian perfection, I mean, 1,
Loving God with all our heart, Do you object to this?

I mean, 2. A heart and 1life all devoted to God. Do you
desire less? I mean, 3, Regaining the whole image of
God. Vvhat objection to this? I mean, 4. Having all
the mind that was in Christ. Is this going too far? I
mean, 5, Walking uniformly as Christ walked. And this
surely no Christian will object to., If any one means
anything more or anything else by perfection, I have no
concern with it. But if this is wrong, yet what need of
this heat about i1t, this violence, I had almost said,
fury of opposition, carried so far as even not to lay
outi%nyihing with this man, or that woman, who profess-
es iten

Wesley never had the distinetion of being a great or a
systematic theologian, but he was a thinker who was constant-
1y attempting to reconcile Seripture, reason, and experience
in his distinctive doctrine. For that reason he had to use
many different terms to describe what he meant, if he was to
be sufficiently understood; and for that reason it requires

us to use many words and terms to say what he meant to say,

if we, even then, are successful.

l. Edited by P,L, Parker, John Wesley'!s Journal, p. 347.
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He contends that there is such a thing as Christian per-
fection, because of the many uses of the word and the many
references of it in Seripture. . Since he did acknowledge the
Bible as the only standard of truth, on what portions of
Seripture, or vhere in Seripture, did he find the doctrine of
perfection, that is, what was the Scripturai basis? Ehis
shall be discussed in the final section.

In 1764, Wesley wrote a review of the whole subject, in
the form of short propositions.l However, these propositions
will be expanded for a better understanding, since it is not
difficult to misunderstand the words and statements of others
if one has not been accustomed to using the words in their
connotations,

Christian perfection is a second work of grace in the
heart of the believer. It is not prior to justification, but
subsequent to justification, "Therefore leaving the princi-
Ples of the doctrine of Christ, let us go on unto perfect-
ioh...." The writer of Hebrews exhorts the Christians not
to fall away from faith; plainly addressed to believers, that
they should go on to perfection.

¥hen is this perfection to take place?' It must happen
before death, for "without holiness, no man shall sece God."

St. Paul speaks of living men who were perfect.d
'Among the various terms which he uses to give name to

l. TWesley, A Plain Account of Christian Perfection.
2. Hebrews G3:l.
3 Phil, 3:15.




this experience is--perfect love, for which he showed prefer-
ence, Fe also uses these as interchangeable deseriptions:
entire sanctification, and holiness.l

The essence of perfection 1s perfect love, for "...per-
fect love casteth out feare..."> NIts properties or insepar-
able fruits are rejoicing evermore, praying without ceasing,
and in everything giving 1;1119.!11::-:."5 The latter expressions
are employed by Wesley time and again, for in these he appar-
ently found the best expression for what he meant.

Again, "Love is the sum of Christian sanctification; it
1s the one kind of holiness which is found only in various
'degrees! in the believers who are distinguished by Saint
John into flittle children, young men, and fathers.! The
difference between one and the other lies in the degree of
love. And herein there is as great a difference in the spir-
itual as in the natural sense between fathers, young men, and
babes. FEveryone that is born of God , though he be as yet on-
ly a tbabe in Christ,! has the love of God in his heart——the
love of his neighbor, together with lowliness, meekness, and
resignation, PRut all of these are then in a low degree, in
proportion to the degree of his faith, The faith of a babe
in Christ is weak, generally mingled with doubts or fears, né

The sum total of Christian perfection is: - to give the

1. Today, among the holiness groups, the same thing 1is
meant by words or phrases such as, "the second blessing," or
"the baptism of the Holy Spirit," "the higher life," "the
fulness of the blessing," "the second work of grace," "the
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the heart to Cod, and to love the Lord with all that is with-
In the individual--heart, soul, and mind. It is comprised
in one word--love,d

Wesleyts letters mention innumerable ranks, which defy
definition, in the state of Justification and sanctification,
and which may range from the higher to the lower rank, The
Christians of the lower rank "avoid all known sin, do much
good, use all the means of grace, but have little of the life
of God in their souls and are much conformed to the. world.w®
The higher rank of Christians are described as those who "...
make the Bible their whole rule, and their sole aim is the
will and image of GCod. This they steadily and uniformly pur-
sue through honor and dishonor, denying themselves and taking
up their cross daily; considering one point only, 'How may I
attain most of the mind that was in Christ, and how I may
please Him most.'"® pHe then states that he is inclined to
think that those who have chosen "the more excellent way"
will have a higher place in heaven, than the Christian who
is of the lower rank., These also, he exhorts to strive for
higher ground, denying that this low ranking Christian is on
the road to hell.”

circumcision of the heart," "perfection," "full salvation,"
and "heart purity." Cf. H.E. Jessop, Foundations of Doctrine,
P. 3f.

2. 1 John 4:18,

3. Plain ccount Pe 620

4. Nudge, op. §I§., p. T8,

S« _1bid., p. 78,

6. _ibid., pp. 78,81.

7. ibid., p. 81f.
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From the very beginning of the formulation of the doe-
trine of Christian perfection, the watch-word has been—-"Re-
Joice evermore; pray without ceasing; in everything give
thanks.” This is nChristian perfection." He states that it
is not possible to go farther than this, and that it is not
necessary to stop short of it.

¥hat did Wesley mean by these phrases? P"Rejolce ever-
more," because Christ has purchased joy as well as righteous-
Ress for the Christian, for it is the very purpose of the gos-
Pel that, when one is saved from the guilt of sim, that he
should consequently be happy in the love of Christ. "Pray
without ceasing," because prayer is the breath of spiritual
life. One who is alive must breathe. As the proportion in
which the presence of God is enjoyed, in like proportion is
prayer and praise offered up without ceasing; otherwise, re-
Joicing becomes only delusion. "In everything give thanks,"
because thanksgiving cannot be separated from true prayer and
1s esscntially connected with it. Thus, a man who prays is
glving praise, whether in joy or pain, prosperity or adversi-
ty3 and he receives all things for His sake as coming from
God, neither choosing or refusing, nor liking or disliking,
but only as it is "agreeable or dissgreeable to Fis perfect
vill." This is "perfect love."t

Wesley was very vehement in his outbursts against those
who ;vould misinterpret his teaching and misconstrue, what he

l. HKudge, op. cit., p. 79.
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held to be, the plain Scripture truths which had bearing up-
on "Full Salvation," just as he opposed those who departed
from Scripture in other doctrines. For instance, he parted
Company with the Calvinistic doctrine of "double election,n
because he thought it unscriptural. He saw some of the pit-
' falls of terminology which attempted to describe doctrine,
and so in addition to stating the positive about "Christian
perfection,” he also, stated the negative, in the effort to
thwart misrepresentation and misunderstanding. In this he
Wwas not successful--he himself being to blame,

He did not teach an sbsolute perfection, for that ecan
only be possible with God; thus, in a "perfect" Christian
there still remains "imperfection,"t Let us consider the .
other negative aspects of his teaching,

l. Christians are not perfect in knowledge; that is, they
do not reach a stage of perfection in which they will be free
from ignorance. Man may come to know much about many sub-
Jects, but who can explain the mystery of the Holy Trinity;
the incarnation of the Son of God; or when the number of God!'s
elect will be brought to complef:ion and hasten his kingdom?

2. B8ince no one is free from ignorance, it follows that
none are free from mistake, for the latter is the unavoidable
consequence of the former. Yet, it is true that Christians
do not mistake as to "the things essential to salvation: they
do not tput darkmess for light, or light for darkmessj;?! nor

l. From Wesley's Sermons, p. 488ff., unless indicated.
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'seek death in the error of their life.' For they are ?taue~
ght of Godj! and the way which He teaches them the way of
holiness is so plain, that 'the wayfaring man, though a fool,
need not err therein.!' But in things unessential to salva-
tion they do err, and that frequently...Hence, even the child-
ren of God are not agreed as to the interpretation of many
places in holy writj nor is their difference of opinion any
proof that they are not the children of God, on either sidej;
but it is proof that we are no more to expect any living man
to be infallible, than to be ommiscient,"

3. Again, Christians are not perfect in the sense that
they are free from infirmities. "Only let us take care to
understand this word aright: only let us not give that soft
title to knovn sins, as the manner of some is." Wesley was
unwilling to condone the idea that "every man has his infirm-
ity, and mine is drunkenness"™ or ™uncleanness" or "taking of
God's holy name in vain." To such, "it is plain that all you
who thus speak, if ye repent not, shall, with your infirmi-
ties, go quick into hell " Bodily infirmities mean all
those "outward or inward imperfections which are not of a
moral nature...weakness or slowness of understanding, dulle-
ness or confusedness of apprehension, incoherency of thought,
seslack of retentive memory...slowness of speech, inpropriety
of language...or defects in conversation or behaviour.®

4, Until the spirit returns to God who gave it, the
Christian cannot hope to be free from the aforementioned or
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also, from temptation. This type of perfeetion is in the
other world. Gsome do not realize the great extent of their
temptation which they do not resist, because they are given
to "uncleanness with greediness." ‘On the other hand, "I know
there are also children of God who, being now Justified free-
1y, having found redemption in the blood of Christ, for the
present feel no temptation."™ To the enemies of God!s child-
ren was given the command not to touch them or to do them any
harm. "and for this season, it may be for weeks or months,
He causeth them to ride on high places, He beareth them as

on eagles! wings, above all the fiery darts of the wicked one.
But this state will not last always; as we may learn...the
Son of God...was tempted in...His flesh,"

S. Wesley would remind us that "holiness" .and "perfect-
lon" are one and the same thing in Seripture, But this does
not mean that there is not "perfection of degrees, as it is
termed; none which does not admit of a continual increase...
80 that how much soever any man has attained, or in how high
a degree soever he is perfect, he hath still need to tgrow in
grace,! and daily to advance in the knowledge and love of éod
his Saviour,.n

6. "Entire Sanctification"™ or perfection "is not so late
as death;" that is, it is to be attained, or rather to be re-
celived (for it is a gift) in this life; in this world. The

L. BSangster, op. cit., p. 27.




34

time element is not important as to when a Christian receiv-
@3 the "gift of the Spirit" after justification and when the
partial sanctification had begun. The important fact which
remains is thiss "Fntire Sanctificationm" is a "gift" which is
received before death, either instantaneously, or gradually;
but it must be fully before death in which the Christian
meets that specific moment when all that God has in "holi-
nesst is his.l

7. It is not incapable of being lost. Fortunately, Wes-
ley did not err here with Calvin, Through his observation
and experience with many people he was forced to this conclu-
sion, "but we were not thoroughly convinced of this for sever-

al years." This is made more evident and explicit by the

following question and answers

Q. Can they fall from 1t? 3
A. I am well assured they can., MNatter of fact

puts this beyond dispute. Formerly we thought one sav-
ed from sin could not fall; now we know the contrary.
Neither does any one stand by virtue of any thing that
is implied in the nature of the state, There is no such
height or strength of holiness as it is impossible to
fall from, If there be any that cannot fall, this_whol-
ly depends on the promise and faithfulness of God.®

Wesley also taught the converse; that if a Christian fell
from grace, God would forgive and restore him,

We have set down a number of propositions which have
stated what "Christian perfection" is, and what it is not.
By way of recapitulation, what are the observations that now

1. Plain Account, p. 4l.
2e Im.:’ Pe 2.’
5. m;, Pe 45.
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can be made which are eharacteristic of this doctrine and
those which are entailed therein?

1. The experience of "conversion" must necessarily pre-
cede the experience of "perfection.” This event is not for
the unregenerste » because they are not even interested in the
things which sre spiritual, let alone to sesk perfection in
it.

The word "experience" is used much by Wesley and the
Kethodists of today » but does not bear the odious 'eonnotat:lon
vhich other denominations have attached to it. Experience to
some, outside of Methodism, generally means emotional, serip-
tural, and intellectual perversion of the objective realities
of God in favor of those which are subjective. 'To be just
Yo a person who may use a certain word, one must understand
his meaning, and because a term has a set definition for a
certain group, that definition cannot be used as applicable
to that word every time it is used.

This 1s the difficulty with the word "experience." Wes-
ley and his followers mean by experience not just an elated,
lofty moment of the soul!s past, but rather it is a comrunion
with God; an experience of God. Fven that person who has no
experience with God, has an experience with God, namely, that
his experience is one of not having experienced God in his
1life,

This experience is a consciousness, and "consciousness

can only be real in individuals, and the appeal to experience
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ieans, of course, an appeal to a consciousness of God which
the individual enjoys."t This experience is not only sub-
Jective, but it is based on the ohjective realities of an
historieal revelzation; namely, the historical Jesus--His life
and death; the contir;uation of that religious consciousness
which the New Testament ealls the Spirit; the appropriation
of this Perfect Revelation made real in the heart, mind, and
consciousness of the person.2

This thing which is called experience means then, for
the rethodist, that those things of which the Word of God
specks are true and are verified by experience; that what God
has said he would do, He has done, for he has done it within
me; therefore, I believe i1t and put my seal to it. It must
be borne 1n mind that this verification is never independent
of Jesus,

2. Perfection is a gift, Just as 1s justification, the
ths experience of which is appropriated by faith, either in-
stantaneously or gradually. The former is generally advocat-
ed, because one does not appreclate receiving a gift a little
at a time. It will be seen that Wesley had to maintain both
contentions, since he misunderstood Seripture.

3s The experience nay be communicated by those who al=
ready are in possession of it, assisting the other persoun to

reccive it. Sometimes one gets the experience in a group,

1. R.N. Flew, The Idea of Perfection, p. 3516.
2. 4bid., p. 316,
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at o#her times, alone; but generally, the Mpossessor® leads
thgﬁﬁnon-possessor," the "seeker," to get the "gift.m

4. TFlew states that "conversion is preceded by a prelim-
inary period of acute distress; of earnest seeking and pro-
longed brayer; sometimes of blackness and desperate struggles
of soul;l If he means that this is a conviction of the in-
dividual's sin, then it is acceptable; but if he means that
a sinner seeks after Géd, then it is to be rejected, He may
cite the case of Wesley to bear his point, but the case in
point is one in which there was a possession of knowledge of
the way of salvation, or ratner the requisites of salvation,
-and the reason for the deep distress of soul was due to seek-
ing perfection in that which was not yet possessed.

The experience and observation of the present writer and
that of contemporaneous testimony supports the contention
that none were converted by specifically and 1ntent18na1ty
seeking after God, for there is "none that seeketh God, there
is none that doeth good."

5. A fifth characteristic to be noted, which is true of
both conversion and "perfect sanctification," 1s that in the
deliverance from sin and the reception of the Holy Ghost
there 1s not just a mere "feeling" or temporary "sensation
of elation," but there is a consciousness of "Someone,™ and
has an intellectual content in which the mind is vitally con-

1. Flew, op. cit., p. 318,




cerned and active throughout. It is not to be thought of as
a2 perverted stimulation of the senses and the emotions, but
as an experiehce in which the total man takes part. Those
who accuse Methodism as a religion of "justification by feel-
ing" are borne with the burden of proof, this proof falling
to the ground. Too many speak objectively of that which has
not become a part of them subjectively, and find it easy to
look askance at the experiences of others simply because it .
happens not to be a part of their own.

Wesley does not deny that there is "feeling" and emotion
connected with these experiences, but we are also lmpressed
by the fact that the content of these experiences is some-
thing more--the emotional content being more or less a by-
product or result of that which has taken place between God
and the person whose sins have been forgiven.

Can emotion be separated from anything in life? True,
but the emotions are to be maintained with equilibrium and
alvays under control. No, Kethodism cannot be accused of a
pure emotionalism simply because there is the insistence up-
on experience. Vesley insisted upon the experience because
in this he saw the quickest possible results which would in-
fallibly uncover the hypoerite in his profession.

A man who is under conviction of sin, the law working
its wrath, and thundering condemnations into his soul, cer-
tainly experiences some emotion with the realization that
through the Gospel he now has release from his sins and that
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he is scceptable to God. It 1s the experience of the heart,
soul, and mind which is tossed on the ocean of despair and
8gony, and then sails into the calm harbor of God!s forgive-
ness and peace, realizing that he has avoided spiritual dis-
aster and is now saved. What a testimony of jJoy and grati-
tude is then found on the lips of such § With this, there is
»the consclousness that God has done something which I myself
could never do and never realized it possible for such a
thing to happen. Though the dealings of God with sinners may
be different in each case, yet the results are always the

Same: the deliverance from and the forgiveness of sins.
Perfect sanctification in the individual bears these
marks, plus an equanimity and constant peace of the soul,
Immediately, these experiences bring forth ethical results.
There is a consciousness of a deliverance and a liberty be-
yond anything in previous experience; but, it does not elim-
inate the consciousness of the need for growth and progress
in love in the things of the "spirit" upon receiving "entire
Sanctification." Such were Wesley'!s contentions.

6« To guard against the pride of achievement, the recipi-
ents are usually most careful not to eclaim sinless perfect-
ion, or even its enjoyment at the time of which they write.

It cannot be questioned that here is an ethical ideal
which is desireable, but what is the possibility for its at-
tainment? 1Is it possible in this world? In this flesh? Wes— -

ley maintains it must be received before death, for "without
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holiness--no man shall see God.! True, but what are the in-

dices of attainment?

Q. VWhen may a person jJudge himself to have attain-

ed this?

A. Vhen after having been fully convineced of in-
bred sin by a far deeper and clearer conviction than
which he experienced before justification, and after
having experienced a gradual mortification of it, he ex-
periences a total death to sin and an entire renewal in
the love of the image of God, so as to "rejoice ever-
more," to "pray without ceasing,” and "in everything
giving thanks." Not that "to feel all love and no sinnm
is a sufficlent proof. Several have experienced this
for a time before their souls were fully renewed. None,
therefore, ought to believe that the work is done till
there 1s added the testimony of the Spirit, witnessing
his eitire sanctification as clearly as his Justifica-

tion.
Has any individual ever complied with these requirements

S0 as to receive the witness of the Spirit that he has "en-
tire sanctification? We cite some testimonies of those who

have claimed this state.
The first testimony, with the love element present, is

that of John Oliver, who was converted and joined the Method-

ists in 1748, The testimony 1s dated as 1762,

"I was convinced more deeply than ever of inbred
sin, and of the promise of God to save me from it. And
never did man at a bar plead harder for live, than I
pleaded with God for this salvation.™

His prayer was answered., At the invitation of a friend, he
went to Lincoln's Inn and they Jjoined in prayer with some

others for this specific thing,

nThe Lord was conquered by our instant prayer, and
we had the petition we asked of Him. I was baptized
with the Holy Ghost and with fire, and felt that per-
fect love casteth out fear. Great was our fellowship

l. Plain Account, p. 23,
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withe (sic) the Father, the Son and the Holy Ghost.eee
If ever I had access to the throne of grace, it was on
this memorable day. Our Lord was inexpressibly nears
it seemed we might ask and have whatever we wanted...
"From this time I went forth in the power and spir-
it of Love. I felt nothing but Love, and desired noth-
ing but more Love...
"From that day to this...I have not lost my sliht
of, nor my affection for, Christian Perfection...."

Another testimony, which emphasizes love, is that of one

Alexander }i'Nab., He writes:

"I could, therefore, now believe I was in the fav-
or of God, and found the peace of God in my consciencej
the love of God in my heart; and my spirit ardently
breathing for the whole image of Jesus. I could daily
call Jesus, Lord, by the Holy Ghost; and the frequent
application of the promises to my mind greatly strength-
ened my faith, All the work of nature now bespoke the
presence and goodness of God to me., The ordinances of
His house were my delight; His Law, as well as His Gos=-
pel, I esteemed inestimably precious; and my heart was
fi%led with _pity towards my fellow-creatures, who lmew
not Jesus,"

To illustrate the point that this experience begins at
some definite moment, we cite the following testimonies.
William Hunter hoped that conversion and entire sanctifica-
tion would be simultaneous, but he discovered after conver-

sion that

"my nature was not so much changed as I thought:
I found many things in me which opposed the grace of
God; so that without continual watching and prayer, I
was capable of committing the very same sins which I
had been guilty of before,"

Upon seeking perfection, he found it eighteen years lat-

er and tells this experience:

L. Quoted by Sangster, op, cit,, p. 124f,
Ze 1bid.’ Pa 125,
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"I found unbelief taken away ocut of my heart: my
soul was filled with such faith as I never felt before:
Iy love to Christ was like fire, and I had such views of
Him, as my life, my portion, my all, as swallowed me up;
and oh § how I longed to be with Him § A change passed
upon all the powers of my soul, and I felt a great in-
crease of holy and heavenly tempers, I may say, with
bhumility, it was as though I was_emptied of all evil,
and filled with heaven and God.m"L

Alexander Mather testifies in this same category. He
writes:

"What I had experienced in my..own soul, was an in-
stantaneous deliverance from all those wrong tempers and
affections, whieh I had long and sensibly groaned under,
An entire disengagement from every creature, with an en-
tire devotedness to God: and from that moment, I found
an unspeakable pleasure, in doing the will of God in all
things. I had also a power to do it, and the consgant
approbation both of my own conscience and of God."

Thomas Rankin speaks in a similar vein,

"I was meeting with a few Christian friends who were
all athirst for entire holiness, and after several had
prayed, I also called on the name of the Deliverer..ss
While these words were pronounced with many hearts and
lips, 'Are we not, 0 Lord, the purchase of thy blood?

Let us then be redeemed from all iniquity,! in a moment
the power of God so descended upon my soul, that I could
pray no more....The language of my heart every moment
was t0h what has Jesus done for me J!mo

We also include some testimonies in which is seen the
fact that the recipients of this "Blessing" come to the real-

ization that all conscious sin has been removed.

John Pawson seens to have a unique experience to relate,

l. Quoted by Sangster, op. cit., p. 126f,

« Jdbid., p.

3. ibid., p. 128.
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especially so, because prior to his conversion and then join-
ing the Methodists he seems to have had definite prejudices
and hatred for them, Concerning his gift of the Spirit, he
writes:

"T continually walked in the light of God!s ecount-
énance: no creature shared my affections with God; but
I served Him with an undivided heart. I had no distress-
ing temptations, but had constant power over_all sinj so
that I lived as upon the borders of heaven,”

"I4.G." speaks of receiving the spirit who "breaks the

pPower of canceled sin." She writes:

"It was all faith and peace and love, I called up-
on all in heaven to praise God with me. Sinece then I
have been established in the Lord., Wy heart is like a
piece of solid gold, And I daily grow in the knowledge
of God. And His ways are ways of pleasantness to me,
and all His ordinances my delight: nothing stirs me now.

» Yhatever comes is right. Cod is always with me, He

lives in me and walks in_me: He has cleansed my heart
and sits as King there."=

Again, William Green received this second work of grace

at the age of thirty-five; four years after conversion, and

then

- from

he could describe his feeling of freedom from sin,

"The promises flowed into my heart without obstruct-
ion, I easily perceived the change was universal, and
felt that I was cleansed from all my idols, and from all
my filthiness, and I seemed to have light equal to my
love; so that in one week I had a clearer insight into
the life of faith, than I had for several years., Thus
Jesus saves His people from their sins,™

The testimonies given under this category of being freed
sin are in line with the hymn, "Oh For a Thousand Tong-

Sangster, op. cit., p«. 126,
ibid., ps T8,
Ibid,, p. 1286.
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ues to Sing," which all Mothodism sings today, whether much

attention is paid to the words or not.

Oh, for a thousand tongues- to sing
Yy great Redeemer?!s praise,

The glories of my Cod and King,
The triumphs of His grace !

My gracious Master and my God,
Assist me to proelaim,

To spread throt! all the earth abroad,
The honors of Thy name.

Jesus]--the name that charms our fears,
That bids our sorrows ceasej;

'Tis music in the sinnert's ears,
"Tis life and health and peace.

He breaks the power of canceled sin,
He sets tﬁe prisoner free;

His blood can make the foulesi cleang
His blood avails for me.

The characteristies of ascetism are genmerally present
vhen the followers of Wesley receive the "witness," There
are several testimonies which can be cited here to i1llustrate
the meaning,

Thomas Clark was a married man of twenty-five, and felt
that the cares of the world had deadened him to the things
sSpiritual. He met the Methodist, was converted and happy,
but had = sense of "inbred sin.® He tells of his release.

"T was then at my work, when I was filled with such
love and power, that I could work no longer. ky soul
was melted with love, the tears ran down my cheeks, and
soon after, these words came, 'I have cleansed thee from
all filthiness of flesh and spirit? which followed me

for a fortnight wherever I went. I though, however,
would tell nobody of it: but I could not refrain,' I nev-

L. The Lutheran Hymnal, hymn number 360.




45

er found any doubt since, having the witness in myself
continually, I feel no will but the ¥Will of Cod. Even
my body seemed renewed as well as my soul, I have a
wife and five small children; but I have no care about
them. I work every day among the wicked; but I am not
hurt or hindered by them., I am always happy in God,
full of love and peace, and feel no deadness or heavi-
ness, but a continual increase_of loving faith, spring-
ing up into everlasting life."

The next testimony is in a class of its own, John Furz
Wwas one of Wesley's full-time workers, who suffered much for
his faith. His hair was singed by a bullet fired at him, and
later he was at the point of death with a serious illness,
when, as he testified, he experienced entire sanectification;
but he recovered.
"The good women that sat round my bed said, "We
never had a Preacher die here before, We shall have a
great company of people to hear the Funeral Sermon.t! I
heard one of them say, 'Now he is going.! Meantime, the
cry of my heart was: 'Lord, sanctify me now or never,?
In that instant I felt the mighty power of His sanecti-
fying Spirit. It came down into my soul as a refining
fire, purifying and cleansing from all unrighteousness.
And from that instant I began to recover.m®
It has been seen before what importance has been attach-
ed as to the need of a personal witness from God in the heart
of the individual, if he was to have the assurance of justi-
fication and full salvation. This assurance is definitely
and specifically sought for in the works of grace, so much
S0, that if it is not forthcoming, the seeker has good reason

to doubt that he has come through to God. This same princi-

l. Sangster, op, cit., p. 129,
2. ibid., p, [ooeE. "’
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Ple is present in many of the revival meetings of Methodism
and other holiness groups.
Thus, the gift of the Spirit conveys its own assurance,
@S we may see from the next two incidents which are character-
istie of all. John Manners mowed grass; had the gift; but
was it real, or self-deception? Illusion? He says:
"T desired the Lord, not to let me deceive myself,
but give me a witness if I was saved from sin? And a-
bout a week he gave me my desire, the full, eclear wit-
ness of His Spirit. It has not left me one moment since.

I am now always happy in God., I always felt His love,
and all my temiers, and desires, and words, and actions

Tflow from it.n

Wesley believed and taught universal grace, namely, that’
salvation was for all, even this great experience of the soul
which hung no curtain of denial to any who sought it, éegard-
less of race, color, social status, occupation, or position.
The only requisite was that the individual be a Christian
and desire to possess all that God would give.

Thomas Joyce was only a sail-maker with a disreputable
past in his youth, but found forgiveness for his sins and
sought perfection. He got it--and the assurance came at the

moment, as he describes:

"I broke out into prayer, pleading the promises,
till I was all over in a sweat., But I could not leave
off, till I felt that word applied, !Thou are sealed un-
to the day of redemption.' I immediately felt a far
greater change, than Y did when I was Justified. I felt
my soul was all renewed, and a witness that sin was all

1. Quoted by Sangster, Op. g&., Pe 128,
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g:g::oyed._ And from that time I have found 2 continual
ase of light, and love, and holiness.,!®

He, who has been in a testimony meeting where people who
have been converted and blessed of God and have the courage
of their convictions to stand before that group in a serviece
to declare what God has done for them, will note a familiar
ring in the preceding statements. There is something about
witnessing in a public way, which gives strength to the faith
of the nmew-born of the Spirit. Some of these who confess
their faith orally, hesitate to do it, for once they have
done- so, then this is a public and open commital of spiritual
alliance declaring thg choice to whom, henceforth, service
shall be rendered by them. Those, whé had at one time sneer-
ed and openly ridiculed the-"confessors," were themselves
subject to similar experiences when converted and sanctified,

What of these testimonies? Surely, these would not de-
ceive; but could they themselves be deceived? Likely not,
at least not to put it in those words. Could it be that these
experiences were real, but that the sense of feeling and emo-
tion with the experience are the results of the various temp-
eraments and dispositions, or even a "keyed-up," vivid imag-
ination within the person? How is this possible? How much
is God? How much the person? Is the sense of "feeling™ a
reliable criterion to be taken as an index of God?!s grace in

1. Quoted by Sangster, op, cit., p. 128f.
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the individual?
There 1s objection that these testimonies are merely pe-

culiar to the eighteenth century; a Wesleyan reactionary move-
ment over against the Deistic » rationalistic, stilted ortho-
doxy of high-churchmanship in England, Wesley taught these
people, they were expected to receive the experience and to
testify concerning it, and so they did. It was a custom, a
part of the religious mores, a Wesleyan provincialism, Fut
arguments like these may be both true and false. Yet, one
may admit there is something to this doctrine for which Wes-
ley contended. His teaching has survived, essentially, to
this modern day, and about us are those who bear witness that
these experiences are real., This "moment—by—n;omentﬂ living
with God is attested to by two moderns whose sobriety and

Judgment is respected. They testify to its reality.
The first is George S. Ingram, who relates.the receiv-
ing of the Spirit, and then.the battle which he had to main-

tain it,

Never had the Devil so tempted me to doubt God, as
when He gave me grace to trust Him to sanctify me wholly
according to His promise in 1 Thessalonians, V.xxiii-
xxiv, Before I had risen fror my knees he attacked me,

and day after day as I waited for God's assurance that

He had cleansed my heart from all sin% th: Devi%a gg::n
nothing ppen-

and again attacked me with doubts tha

ed because I felt nothing., And every time, God -enabled
me to hurl that promise that He had given me at the Dev-
'il; and every time, he left me, defeated by the Word.
And then in Godt's own time came His deep inward assur-
ance that He had cleansed my heart from all sin, and
filled me with His Holy Spirit, and that inward assur-
ance has remained wiih me through the years as a very

precious possession.

l. G.S. Ingram, The Fulness of the Holy Spirit, p. 23.
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One more statement to this effect will be considered—
that of E. Stanley Jones. He is a graduate of Asbury 001iege,
one of the foremost holiness schools in the country which
teaches eradication of original sin in the courses offcred in
doctrine, and in whose halls is seen a special bronze plaque
giving honor to the work which he has done. Vhether they are
of the same opinion still, in view of his present social ide-
as, 1is not known; but his present ideas have become a heart-
ache to a goodly number of conservative Methodists. Never-

theless, he has this to relate.

"I was a Christian for a year or more when one day
I looked at a library shelf (presumably at Asbury Col-
lege--whose shelves are filled with similar books, and
are part of the required collateral readings) and was
struck with the title of a book, The Christiant?s Secret
of a Hapoy Life. '

"As I read it my heart was set on fire to find this
life of freedom and fulness. I reached the forty-second
page when the Inner Voice said very distinetly, !'Now is
the time to find.,' I pleaded that I did not know what
I wanted, that when I finished it I would seek. (This
is generally the case; secking something one doesn't un-
derstand; usually high-pressured into seeking by an
evangelist who first expounds the doctrine. This may be
Seen every year at this school during the revival meet-
ings which it sponsors.) But the Inner Voice was im-
perious, 'Now is the time to seek.? I tried to read on,
but the words seemed blurred. I was up against a Divine
insistence, so closed the book, dropped on my knees and
asked, 'What shall I do?! The Voice replied, !Will you
give He your all--your very all?t! After a moment?s hesi-
tation, I replied, 'I will.' fThen take my all, you are
cleansed,' the Voice said with a strange inviting firm-
ness, 'I believe it,! I said, and arose from my knees,
I walked around the room affirming it over and over,
and pushing my hands away from me as if to push away my
doubts. This I did for ten minutes, when suddenly I
was filled with a strange refining fire that seemed to
course through every portion of my being in cleansing
waves. It was all very quiet and I had hold of myself—
and yet the Divine waves could be felt from the inmost
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centre of my being to my finger-tips. Iy whole being
was being fused into one, and through the whole there
wits_' .—.-:..:l sense of sacredness and awe--and the most exqui-
s e oy....

"Ny will was Just as much involved as my emotion,
g?elgggz.:'l‘.i the whole of lifie was on a permanently high-
Here is a vivid description of what happened. What can

We say? Vhat of this? That something happened cannot be
questioned. But the key is in the words of the testimony.
When Jones was asked if he would give his all, he stated that
he would. The result was this great sense of cleansing, peace,
and assurance. But this can be true in the life of an Christ-
ian who consecrates himself wholly and completely to God.
Jones! experience was a total consecration of himself to the
will of Cod, which is to serve Him with all that one possess-
es: heart, mind, and soul. It was not necessary for him to
wait for this assurance if he would have placed his trust in
Christ objectively—-in t.he_ promises of God's Word. He experi-
ences the cleansing from all sinj but is this cleansing be-
yond what any Christian experiences when he comes to faith in
Christ and believes the Gospel promis@ that his sins too, are
washed avay? Definitely not--this cleansing from all sin is
for every Christian who believes and accepts the Gospel prome-

ise }

1. E. Stanley Jones, Victoriocus Living, p. 120.
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III. An Evaluation.

Wesley taught that sin is not eradicated, but that it is
overcome; that the sanctified is freed or emancipated from
the power of sin, so that he is no longer in subjection or
in bondage to sin. This is essentially in agreement with
Scripture. Here we can find no discrepancies. However, let
us in this final section examine the sourees of Wesley's err-
ors which caused the misunderstanding in his doctrine of
Christian perfection.

To begin with, he used the word "perfect," which, when
he tried to explain, caught him on the horns of a dilemma.

He then tried to explain that it was not a "sinless perfect-
ion." Here, again, the dilemma. He should never have used
the word. Wesley realized the contradiction in the word as
being incompatible with the idea which he was trying to teach,
and so employed terms as "perfect love," and "holinessj®™ but
the former is the term he then preferred, for it more nearly
expressed the central thought of his teaching. He cannot be
eriticized too severely for using a paradoxical word, for
words are merely vehicles for expression of thought, and at
times they become poor means for conveying ideas. Further-
more, he was too busy being a preacher to become a theologian,
yet he coined a few deseriptive words, but not systematical-
ly, for his doctrine is scattered here and there; first ex-

pressed in one way, then ancother,
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The second source of Wesley'!s error was in his exegesis
of the scriptural proof-texts which he selected to prove his
cohtention of being freed from sin, and those texts which
ctommand perfection, He continuously spoke of freedom from
sin, but vhat was his doetrine concerning sin?

He made two classifications of sin: original and actual.
He parts company with the Arminians by regarding original sin
as not simply a disease or a weakness, but as a total deprav-
ity that makes man unfit for dooperation with the grace of
God towards conversion. He could paint a picture of man's
corruption and the consequence of Adam's fall as dark as .eould'
Luther or Calvin, but he denied that there was any personal
responsibility involved for this original sin on the part of
man .t With this in mind, it is understandable how he arrives
at his definition of sin, whi¥ch is, "a voluntary transgress- _
ion of a known law...."

Concerning the actual sin which a Christian commits, the
distinction is made between ﬂvoluntary" and "involuntary"®
transgression. "Not only sin properly so called-~that is,
voluntary transgression of a known law, but sin improperly
so called, that is, an involuntary transgression of divine
law, known or unknown, needs the atoning blood. I .believe
there is no such perfection in this life as excluded or now
excludes these involuntary transgressions, which I apprehend
to be naturally, consequent on the ignorance and mistakes in-

l. Schaff, Creeds of ]c?’hréﬂm, I, 897.
2. Plain Account, p. o




53

separable from mortality. Therefore, 'sinless perfection?
is a phrase I never use, lest I should seem to contradict my-
Self. I believe a person filled with the love of Cod isstill
liable to these involuntary transgressions. Such transgress-
lons you may call sins » if you please--I _c_l_g_'_g_g_t...'."l

Here is contradiction and inconsistency within the same
Paragraph--with inconsistency appearing to be his main diffi-
culty, and consequently, it is even more difficult to follow
him. Involuntary sins need atonement; they prevent a sinless
perfection; yet, they are not sinsi®

Here is the failure to make an adequate analysis of sin.'?’
Involuntary sins are usually the most treacherous of sins,.
Others can see them lurking in us in the form of pride, self-
ishness, hatred, greed, or avarice long before we may suspect
thelr presence and be conscious of their existence. These
cause world chaos and calamity, but are not to be counted as
sins, since one is unaware of their presence, consequently,
they are involuntary transgressions for which we are not to
be held responsible, Yet,\?lesley contended for complete
cleansing from all sinsi This leads us to the Scripture up-
on which he built and his exegesis which led to many diffi-

culties,
He posits that the command to be perfect is in Scripture.?

l. Plain Account, p. 17.

2. TFor further :f.scussion compare Flew, Op. _g,:l_.t‘t Ps 332f,.
Ss Cf. Dr. Orchard as quoted by Sangster, op., cit., p. 72.
4. Based on texts such as Phil. 3:15; Matt, 5:48; Heb. 6:l;

10:14; 1 John 3:6; 5:18; 4:12.
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The chief and favorite text used by Wesley was "Be yo there-
fore perfect, even as your Father which is in heaven is per-
fect.nl pnis 1s the key text, but note that he is not critic-
al in exegésis, _

Apparently Matthew i1s the only Gospel-writer who uses
TE Atios fop "perfect." But modern scholars object to Wesley's
use of Telzroc » even though there are no variant readings;2
whereas, lioffatt retains the word as meaning "perfeet," hold-
ing that in the Aramaie original it can mean "perfeet." Dr.
Torrey is more emphatic in denying this meaning to T&lc/ec,
asserting that nothing in the context leads to this c::nelusion
of equalling the perfection of God himself; but that in this
parzgraph, vv, 43-47, the disciples are taught to show love
énd kindness toward their enemies, and not as the publ:l.cans.s
They were to be different, TélAe/e¢ , Wwholly devoted to the
will of God revealed to every sincere Israelite in the Word
of the divine law and in the model of the divine conduct.n®

Lenski expresses his regret that this passage has been
taken up by the perfectionists as proof that "sinless per-
fection® is demanded of Christians, and that the English
language is inadequate to express T€Aciot other than nperfect."
This type of perfection cannot be realized in this world, Ev-
en if Wesley were correct in his exegesis, he still failed to

%. H?tt. 5348, , : S
» Cf. Nestle, Greek New @sg%g - . -

3. Cf, Sangster-iif&~ Pe - - s

4. Quoted by R.(’:.ﬂ. Lensl:::f., St. Matthewls Gospel, P« 252.

5. Lenski, op. cit., p. 265,
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See that we are acceptable and "perfeect® before God, only as
He sees Jesus, our righteousness and merit, intervening be-
tween Himself and all men making complete satisfaction and
atonement foi' sins,

Because he was in error in the major premise of his per-
fectionistic syllogism, Wesley could not helﬁ but fall into
error in his minor premise. Since he thought he had found
Seriptural warrant for perfection, the next step was to prove
that the way of attainment was also thepe. :

The passages which he used for this minor premise are
in the First Epistle of John., His chief exposition of these
texts in John is found in his sermon on "Christian Perfect—
lon," in which he attempts to relate in what sense Christians
are perfect. |

He makes a three-fold classification of Christians bas-
ing it upon St. John's classification of those to whom he is
writing in 1 John 2:12ff., First are the "little children,™
because their sins were forgiven; they were justified and now
have peace with God through Jesus Christ. The second are the
"young men," because they have overcome the devil and God's
word indwells them. They have put out the fiery darts of the
wicked one, that is, those doubts and fears wherewith he had
disturbed their peace--now having the witness in their hearts
that their sins are forgiven. And lastly, "the fathers," be-
cause they have known God from the beginning, They have known
the Father, the Son, and the Spirit of Christ, in their in-
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most soul., "Yc are tperfect men,' being grown up to ¥the
measure of the stature of the fullness of Christ.twt

v It is this third group whom he considers as the perfect
Christians, To show that these are freed from all sin, he
then proceeds to expound how this is possible, The Christian
cannot sin for he belongs to Gody "He that committeth sin 1is
- of the devil, for the devil sinneth from the beginning. For
this purpose the Son of God was manifested, that He might
destroy the works of the devil., Whosoever is born of: God
doth not commit sin; for His seed remaineth in himgz and he
cannot sin, because he is born of God."2 To Vesley, this
proves that the children of God are free from sin and thus
cannot sin. But does he fail to get the paradox which is
present in the epistle? True, a Christian is not supposed
to sin, butl--he does sin, and he cannot be without sin. Wes-
ley szw it.

He had great difficulty in solving the problem of sin
in the lives of the saints of the Bible, yet, he still clings
to Et. John, "He that is born of Cod sinneth not,"

The difficulty cormences every time the word nmwe" is en-
countered in the passages of First John 1:8-1C. Does this
include John who is perfeet, Wesley asks, or is he speaking
of others? He admits the problem, but it is removed 1f we
obserwve, "first, that the tenth verse fixes the sense of the

l. John Wesley, Sermons, p. 492f.
2. E JOhn 128— ] L]
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eighth: 'If we say we have no sin,' in the former, being ex-
Plained by, 'If we say we have not sinned,! in the latter
verse." The second point in this reasoning is not whether
"we have or have not sinned heretoforej" neither do they as-
sert that we "do sin," or "commit sin now," Third: "the nin-
th verse explains both the eighth and the tenth; 'If we con-
fess our sins, He is faithful and just to forgive us our sins
and to cleanse us from all unrighteousness,tvl

From this he draws the conclusion that John, and the
vhole tenor of the New Testament states that--z "Christian
is so far perfect, as not to commit sin,"® That this is ac-
complished in this world, and not after death, is proved by
3t. Johng "Hereiln is our love made perfect, that we may have
boldness in the day of judgement: because as He 15; so are
we in this world." Again: "If we confess our simns, he is
faithful and just to forgive us our sins, and to cleanse us
from all unrighteousness." "Now," he continues, "it is evi-
dent that this is wrought in this world...and...that if any
sin remain, we are not cleansed from all sin,n®

The difficulty with this reasoning lies in the fact that
he continually failed to take cognizance of the word "alln
with regard to sins., He took it to mean that God would for-

1. Frankly, these verses and Matthew 5:48 have given me
a great deal of concern, usually proving to me that Wesley
was correct., I did not know how to get around them, but I
am pleased to have discovered the answer from the siudy con-

nected with the -ritingfgf this paper.
2e ermons, pp. 50 .
3. 'fm.,—f,. 508,
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give all sins of the past, that is, as one single action;
whereas, a better translation would be: "If we keep confess-
ing our sins...." Wesley limits this to those sins which
were committed before one became a Christian, but this 1s not
the meaning, for it includes Christiansi;l whereas, "...'from
all sint'! indicates that constant justification is referred
to, including the fact that daily and richly our sins are
pardon.e_d."2

As was already mentioned, Wesley had difficulty with the
"WE" sections in these passages. He went to great lengths in
his arguments to show that John and James® were Christians
and that when they employed the word "we" they were merely
using a figure of speech or a type of journalistic style, A
minister many times preaches with the "we" but does not mean
himself. He continues, that if John meant "we" as including
himself, how could he be perfect and yet speak of himself as
having sin? However, the "we" does include James and John 4
This error concerning the "we" section has its foundation in
his fallacious interpretation of "all sin,"

In conclusion, Wesley built this doctrine on a miscon-
ceived premise, namely, that the type of perfection for whick
-he contended is commanded in Seripture. The minor premise

could not help but be erroneous also, because he did not dis-

1, Cf. Sangster, op. ¢it,, p. 50, who states Brooke's
O T t 398
. S OPe C Pe ®
3. Cf, JaﬁeEDS:I%-"
4. Lenski s OPs m. 2 Pe 400.
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cern the nature or the means by which Christians are -ﬂholy'l
or perfect; namely, only through the merits of Jesus who in-
tercedes for us. Thus, his conclusion was wrong likewise,
because he sought to find a perfection in this world which
was based on misconceived and misunderstood premises.

This was a great ideal which he attempted to realize,
and one sympathizes with his efforts., Yet, perhaps, we should
be indebted to him, for it has caused us to search for the
truth.

But we ask the question: why did he swing the pendulum
to this extreme? We answer: it was the result of his react-
ion to the eighteenth century religious formality, which a-
mounted to a dead orthodoxy of Justification and sanctifieca--
tion by faith alone, Wesley wanted to see results, He want-
ed people to know, But he should have based this knowledge
upon the objective promises o}.‘ God's Word, rather than upon
the subjective feeling of the "inner witness®™ and "assurance."”

It is recalled how horrified he was in reading Luther's
exposition of Galatians, because it seemed to emphasize faith
at the expense of good works. Evidently, he failed to get
the irue meaning of Ephesians 2:10., We remember how he fin-
ally had to abandon works for his own Jjustification. No, if
Viesley had followed Luthert!s:-sola fide" from Aldersgate
street, who knows whai: the outcome would have been. Wesley
should have stood by that glorious hymn which he translated

from Zingendorf. In those words he would have found the way,
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the means, and the truth for which he was seccking.

Jesus, Thy blood and righteousness
My beauty are, my glorious dress;
Midst flaming world, in these arrayed,
vith joy shsll I 1ift up my head,

Bold shall I stand in that great Day,
For who aught to oy charge shall lay?

Fully throt! thesc absolved I am
From sin and fear, from guilt and shame,

Lord, I believe Thy precious blouvd,
¥hich at the mercy-seat of God
Forever doth for sinners plead,
For me--gten for Ly scul was shed.

¥hen from the dust of death I rise
To elair ny mansion in the skies,
Efen then this shall be all my plea:
Jesus hath lived and died for me .1

The Lutheran Eymnsl, #371.
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