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"in" his sins, but "from" his sins; he was sanctified as well
as Justified. He could not make himself holy, it must be the
work of God by faith. He was "convinced."™ However, Alders— -
gate was the first step ;n the right direction.

He conceived the Christian experience of salvation as
being in two stages: the first consisting of justification
and partial sanctification, and the second of Wentire" sancti-
fication. Our concern is now the latter. However, it must
be remembered that the founder of Methodism was always open-
minded to anything which would assist the realization of
Christian perfection. He never hesitated to accept anything
new. To him, the testimony of Bthers was valid, even though
it might be beyond the range of his own experience.

Was he then a syncretist? Sangster thinks not, but that
rather he was a synthesist who gathefed and collated all the
available material and evidence in which there was any possi-

bility of reaching his goal.l

l. BSangster, op. cit., p. 99.
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II. Wesley's Idea of Perfection

To begin with, no small part of the controversial diffi-
culties with this doctrine hinged upon its name. Ve have seen
that the nature of the doctrine in construction is synthetic,
and consequently, it took a lot of different words and names
to give an exact description or definition of what was meant
by Christian perfection. As to the meaning of the term, we
get information from Wesley's Journals

Tues. June 27, 1769--(From a letter "to a pious and
sensible woman®") "By Christian perfection, I mean, 1,
Loving God with all our heart, Do you object to this?

I mean, 2. A heart and 1life all devoted to God. Do you
desire less? I mean, 3, Regaining the whole image of
God. Vvhat objection to this? I mean, 4. Having all
the mind that was in Christ. Is this going too far? I
mean, 5, Walking uniformly as Christ walked. And this
surely no Christian will object to., If any one means
anything more or anything else by perfection, I have no
concern with it. But if this is wrong, yet what need of
this heat about i1t, this violence, I had almost said,
fury of opposition, carried so far as even not to lay
outi%nyihing with this man, or that woman, who profess-
es iten

Wesley never had the distinetion of being a great or a
systematic theologian, but he was a thinker who was constant-
1y attempting to reconcile Seripture, reason, and experience
in his distinctive doctrine. For that reason he had to use
many different terms to describe what he meant, if he was to
be sufficiently understood; and for that reason it requires

us to use many words and terms to say what he meant to say,

if we, even then, are successful.

l. Edited by P,L, Parker, John Wesley'!s Journal, p. 347.
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He contends that there is such a thing as Christian per-
fection, because of the many uses of the word and the many
references of it in Seripture. . Since he did acknowledge the
Bible as the only standard of truth, on what portions of
Seripture, or vhere in Seripture, did he find the doctrine of
perfection, that is, what was the Scripturai basis? Ehis
shall be discussed in the final section.

In 1764, Wesley wrote a review of the whole subject, in
the form of short propositions.l However, these propositions
will be expanded for a better understanding, since it is not
difficult to misunderstand the words and statements of others
if one has not been accustomed to using the words in their
connotations,

Christian perfection is a second work of grace in the
heart of the believer. It is not prior to justification, but
subsequent to justification, "Therefore leaving the princi-
Ples of the doctrine of Christ, let us go on unto perfect-
ioh...." The writer of Hebrews exhorts the Christians not
to fall away from faith; plainly addressed to believers, that
they should go on to perfection.

¥hen is this perfection to take place?' It must happen
before death, for "without holiness, no man shall sece God."

St. Paul speaks of living men who were perfect.d
'Among the various terms which he uses to give name to

l. TWesley, A Plain Account of Christian Perfection.
2. Hebrews G3:l.
3 Phil, 3:15.




this experience is--perfect love, for which he showed prefer-
ence, Fe also uses these as interchangeable deseriptions:
entire sanctification, and holiness.l

The essence of perfection 1s perfect love, for "...per-
fect love casteth out feare..."> NIts properties or insepar-
able fruits are rejoicing evermore, praying without ceasing,
and in everything giving 1;1119.!11::-:."5 The latter expressions
are employed by Wesley time and again, for in these he appar-
ently found the best expression for what he meant.

Again, "Love is the sum of Christian sanctification; it
1s the one kind of holiness which is found only in various
'degrees! in the believers who are distinguished by Saint
John into flittle children, young men, and fathers.! The
difference between one and the other lies in the degree of
love. And herein there is as great a difference in the spir-
itual as in the natural sense between fathers, young men, and
babes. FEveryone that is born of God , though he be as yet on-
ly a tbabe in Christ,! has the love of God in his heart——the
love of his neighbor, together with lowliness, meekness, and
resignation, PRut all of these are then in a low degree, in
proportion to the degree of his faith, The faith of a babe
in Christ is weak, generally mingled with doubts or fears, né

The sum total of Christian perfection is: - to give the

1. Today, among the holiness groups, the same thing 1is
meant by words or phrases such as, "the second blessing," or
"the baptism of the Holy Spirit," "the higher life," "the
fulness of the blessing," "the second work of grace," "the
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the heart to Cod, and to love the Lord with all that is with-
In the individual--heart, soul, and mind. It is comprised
in one word--love,d

Wesleyts letters mention innumerable ranks, which defy
definition, in the state of Justification and sanctification,
and which may range from the higher to the lower rank, The
Christians of the lower rank "avoid all known sin, do much
good, use all the means of grace, but have little of the life
of God in their souls and are much conformed to the. world.w®
The higher rank of Christians are described as those who "...
make the Bible their whole rule, and their sole aim is the
will and image of GCod. This they steadily and uniformly pur-
sue through honor and dishonor, denying themselves and taking
up their cross daily; considering one point only, 'How may I
attain most of the mind that was in Christ, and how I may
please Him most.'"® pHe then states that he is inclined to
think that those who have chosen "the more excellent way"
will have a higher place in heaven, than the Christian who
is of the lower rank., These also, he exhorts to strive for
higher ground, denying that this low ranking Christian is on
the road to hell.”

circumcision of the heart," "perfection," "full salvation,"
and "heart purity." Cf. H.E. Jessop, Foundations of Doctrine,
P. 3f.

2. 1 John 4:18,

3. Plain ccount Pe 620

4. Nudge, op. §I§., p. T8,

S« _1bid., p. 78,

6. _ibid., pp. 78,81.

7. ibid., p. 81f.
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From the very beginning of the formulation of the doe-
trine of Christian perfection, the watch-word has been—-"Re-
Joice evermore; pray without ceasing; in everything give
thanks.” This is nChristian perfection." He states that it
is not possible to go farther than this, and that it is not
necessary to stop short of it.

¥hat did Wesley mean by these phrases? P"Rejolce ever-
more," because Christ has purchased joy as well as righteous-
Ress for the Christian, for it is the very purpose of the gos-
Pel that, when one is saved from the guilt of sim, that he
should consequently be happy in the love of Christ. "Pray
without ceasing," because prayer is the breath of spiritual
life. One who is alive must breathe. As the proportion in
which the presence of God is enjoyed, in like proportion is
prayer and praise offered up without ceasing; otherwise, re-
Joicing becomes only delusion. "In everything give thanks,"
because thanksgiving cannot be separated from true prayer and
1s esscntially connected with it. Thus, a man who prays is
glving praise, whether in joy or pain, prosperity or adversi-
ty3 and he receives all things for His sake as coming from
God, neither choosing or refusing, nor liking or disliking,
but only as it is "agreeable or dissgreeable to Fis perfect
vill." This is "perfect love."t

Wesley was very vehement in his outbursts against those
who ;vould misinterpret his teaching and misconstrue, what he

l. HKudge, op. cit., p. 79.
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held to be, the plain Scripture truths which had bearing up-
on "Full Salvation," just as he opposed those who departed
from Scripture in other doctrines. For instance, he parted
Company with the Calvinistic doctrine of "double election,n
because he thought it unscriptural. He saw some of the pit-
' falls of terminology which attempted to describe doctrine,
and so in addition to stating the positive about "Christian
perfection,” he also, stated the negative, in the effort to
thwart misrepresentation and misunderstanding. In this he
Wwas not successful--he himself being to blame,

He did not teach an sbsolute perfection, for that ecan
only be possible with God; thus, in a "perfect" Christian
there still remains "imperfection,"t Let us consider the .
other negative aspects of his teaching,

l. Christians are not perfect in knowledge; that is, they
do not reach a stage of perfection in which they will be free
from ignorance. Man may come to know much about many sub-
Jects, but who can explain the mystery of the Holy Trinity;
the incarnation of the Son of God; or when the number of God!'s
elect will be brought to complef:ion and hasten his kingdom?

2. B8ince no one is free from ignorance, it follows that
none are free from mistake, for the latter is the unavoidable
consequence of the former. Yet, it is true that Christians
do not mistake as to "the things essential to salvation: they
do not tput darkmess for light, or light for darkmessj;?! nor

l. From Wesley's Sermons, p. 488ff., unless indicated.
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'seek death in the error of their life.' For they are ?taue~
ght of Godj! and the way which He teaches them the way of
holiness is so plain, that 'the wayfaring man, though a fool,
need not err therein.!' But in things unessential to salva-
tion they do err, and that frequently...Hence, even the child-
ren of God are not agreed as to the interpretation of many
places in holy writj nor is their difference of opinion any
proof that they are not the children of God, on either sidej;
but it is proof that we are no more to expect any living man
to be infallible, than to be ommiscient,"

3. Again, Christians are not perfect in the sense that
they are free from infirmities. "Only let us take care to
understand this word aright: only let us not give that soft
title to knovn sins, as the manner of some is." Wesley was
unwilling to condone the idea that "every man has his infirm-
ity, and mine is drunkenness"™ or ™uncleanness" or "taking of
God's holy name in vain." To such, "it is plain that all you
who thus speak, if ye repent not, shall, with your infirmi-
ties, go quick into hell " Bodily infirmities mean all
those "outward or inward imperfections which are not of a
moral nature...weakness or slowness of understanding, dulle-
ness or confusedness of apprehension, incoherency of thought,
seslack of retentive memory...slowness of speech, inpropriety
of language...or defects in conversation or behaviour.®

4, Until the spirit returns to God who gave it, the
Christian cannot hope to be free from the aforementioned or
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also, from temptation. This type of perfeetion is in the
other world. Gsome do not realize the great extent of their
temptation which they do not resist, because they are given
to "uncleanness with greediness." ‘On the other hand, "I know
there are also children of God who, being now Justified free-
1y, having found redemption in the blood of Christ, for the
present feel no temptation."™ To the enemies of God!s child-
ren was given the command not to touch them or to do them any
harm. "and for this season, it may be for weeks or months,
He causeth them to ride on high places, He beareth them as

on eagles! wings, above all the fiery darts of the wicked one.
But this state will not last always; as we may learn...the
Son of God...was tempted in...His flesh,"

S. Wesley would remind us that "holiness" .and "perfect-
lon" are one and the same thing in Seripture, But this does
not mean that there is not "perfection of degrees, as it is
termed; none which does not admit of a continual increase...
80 that how much soever any man has attained, or in how high
a degree soever he is perfect, he hath still need to tgrow in
grace,! and daily to advance in the knowledge and love of éod
his Saviour,.n

6. "Entire Sanctification"™ or perfection "is not so late
as death;" that is, it is to be attained, or rather to be re-
celived (for it is a gift) in this life; in this world. The

L. BSangster, op. cit., p. 27.
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time element is not important as to when a Christian receiv-
@3 the "gift of the Spirit" after justification and when the
partial sanctification had begun. The important fact which
remains is thiss "Fntire Sanctificationm" is a "gift" which is
received before death, either instantaneously, or gradually;
but it must be fully before death in which the Christian
meets that specific moment when all that God has in "holi-
nesst is his.l

7. It is not incapable of being lost. Fortunately, Wes-
ley did not err here with Calvin, Through his observation
and experience with many people he was forced to this conclu-
sion, "but we were not thoroughly convinced of this for sever-

al years." This is made more evident and explicit by the

following question and answers

Q. Can they fall from 1t? 3
A. I am well assured they can., MNatter of fact

puts this beyond dispute. Formerly we thought one sav-
ed from sin could not fall; now we know the contrary.
Neither does any one stand by virtue of any thing that
is implied in the nature of the state, There is no such
height or strength of holiness as it is impossible to
fall from, If there be any that cannot fall, this_whol-
ly depends on the promise and faithfulness of God.®

Wesley also taught the converse; that if a Christian fell
from grace, God would forgive and restore him,

We have set down a number of propositions which have
stated what "Christian perfection" is, and what it is not.
By way of recapitulation, what are the observations that now

1. Plain Account, p. 4l.
2e Im.:’ Pe 2.’
5. m;, Pe 45.
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can be made which are eharacteristic of this doctrine and
those which are entailed therein?

1. The experience of "conversion" must necessarily pre-
cede the experience of "perfection.” This event is not for
the unregenerste » because they are not even interested in the
things which sre spiritual, let alone to sesk perfection in
it.

The word "experience" is used much by Wesley and the
Kethodists of today » but does not bear the odious 'eonnotat:lon
vhich other denominations have attached to it. Experience to
some, outside of Methodism, generally means emotional, serip-
tural, and intellectual perversion of the objective realities
of God in favor of those which are subjective. 'To be just
Yo a person who may use a certain word, one must understand
his meaning, and because a term has a set definition for a
certain group, that definition cannot be used as applicable
to that word every time it is used.

This 1s the difficulty with the word "experience." Wes-
ley and his followers mean by experience not just an elated,
lofty moment of the soul!s past, but rather it is a comrunion
with God; an experience of God. Fven that person who has no
experience with God, has an experience with God, namely, that
his experience is one of not having experienced God in his
1life,

This experience is a consciousness, and "consciousness

can only be real in individuals, and the appeal to experience
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ieans, of course, an appeal to a consciousness of God which
the individual enjoys."t This experience is not only sub-
Jective, but it is based on the ohjective realities of an
historieal revelzation; namely, the historical Jesus--His life
and death; the contir;uation of that religious consciousness
which the New Testament ealls the Spirit; the appropriation
of this Perfect Revelation made real in the heart, mind, and
consciousness of the person.2

This thing which is called experience means then, for
the rethodist, that those things of which the Word of God
specks are true and are verified by experience; that what God
has said he would do, He has done, for he has done it within
me; therefore, I believe i1t and put my seal to it. It must
be borne 1n mind that this verification is never independent
of Jesus,

2. Perfection is a gift, Just as 1s justification, the
ths experience of which is appropriated by faith, either in-
stantaneously or gradually. The former is generally advocat-
ed, because one does not appreclate receiving a gift a little
at a time. It will be seen that Wesley had to maintain both
contentions, since he misunderstood Seripture.

3s The experience nay be communicated by those who al=
ready are in possession of it, assisting the other persoun to

reccive it. Sometimes one gets the experience in a group,

1. R.N. Flew, The Idea of Perfection, p. 3516.
2. 4bid., p. 316,
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at o#her times, alone; but generally, the Mpossessor® leads
thgﬁﬁnon-possessor," the "seeker," to get the "gift.m

4. TFlew states that "conversion is preceded by a prelim-
inary period of acute distress; of earnest seeking and pro-
longed brayer; sometimes of blackness and desperate struggles
of soul;l If he means that this is a conviction of the in-
dividual's sin, then it is acceptable; but if he means that
a sinner seeks after Géd, then it is to be rejected, He may
cite the case of Wesley to bear his point, but the case in
point is one in which there was a possession of knowledge of
the way of salvation, or ratner the requisites of salvation,
-and the reason for the deep distress of soul was due to seek-
ing perfection in that which was not yet possessed.

The experience and observation of the present writer and
that of contemporaneous testimony supports the contention
that none were converted by specifically and 1ntent18na1ty
seeking after God, for there is "none that seeketh God, there
is none that doeth good."

5. A fifth characteristic to be noted, which is true of
both conversion and "perfect sanctification," 1s that in the
deliverance from sin and the reception of the Holy Ghost
there 1s not just a mere "feeling" or temporary "sensation
of elation," but there is a consciousness of "Someone,™ and
has an intellectual content in which the mind is vitally con-

1. Flew, op. cit., p. 318,




