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approach to life in being strictly human, which to the
early Huxley means the avoidance of complete animalism on
the one hand and of any spirituality on the other. In his
next novel Huxley is already moving away from this early
position but it is significant in this discussion for its
utter repudiation of applied science as a source of human
values. The Victorian belief in sciencec as guaranteeing
progress was perhaps the most painful fraudulent source of
value for the grandson of T. H. Huxley to exhibit but in

Brave New Viorld he devotes himself to this subject exclu-

sively. It is a delirious reductio ad absurdum of the pre
sent day trends of science and scientism. The world has
been completely standardized in the year of Our Ford 692,
made safe by science and psychology as promoted by the eu-
genist and behaviorist. Palin has been abolished, disease
is unknown, babies are manufactured in testtubes, the word
"mother " has become obscene. There is no deviation from

pleasure: each sccial class, alphas to epsilons, is condi-

tioned before birth by the Bokanovsky process and after birth

by hypnopaedisz, scent organs and feelies administer to the
senses, copulation is unrestricted =zs all women but free
martins pack Malthusian kits, there is soma to provide es=
cape from any possible disappointment in a delir}oun trau-
matic vacation without effort and without hangover;-=--every-
one is happily damned in this thoroughly antiseptic hell,

more desolate actually than Dante's, toward which contem=-
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porary soclety is travelling at top speed. Here "every-
one belongs to everyone else®” and the only crime is to be
individual or alone. In bringing "happiness" to men, Hus-
tapha lMond explains to the Savage, a primitive who is un-
able to svrvive in the brave new world, the science of
mechanism has had to tzke God away from him. "God isn't
compatible with machinery and sclentific medicine and uni=
versal happiness. You must make your choice." Virtue,
chastity, self-denial, tears are the price of God; the
Brave New liorld prefers to do things comfortably. And the
Savaie makes the choice that puts value on an altogether
different plane: "But I don't want cpmfoft.' I want God,
I want poetry, I want real danger, I want freedom, I want
goodnesse I want sin." Pressed by Mustapha lMond, the Sav=
age admitted defiantly that he wes claiming the right to be
unha.ppy.l4 '

Huxley's Early Humanism
The volumes of essays which preceded or directly fol=
lowed Point Counter Point continue, of course, what John
Strechey called "Huxley's now almést automatic gesture of
holding his nose” but they were chiefly prsoccupied with
the problem of the relation of body and spirit, between in-
tellect and the other forces in man, between the rational

and non-rational elements in human nature. Huxley's early

l4. Cf. Brave New World (New York: Harper Bros., 193%),
IR 3 o R e




15
contention that intellect is not the highest power in man
and that balance is achieved in human nature by suppressing
the reason and by the uninhibited expression of the non=-
rational visceral instincts within.ls his progression from
what Kunitz and Haycraft refer to as a "too anxiously in=-
tellectual" approach to life to an "anti-intellectual® one,l6
is important to this study for its significance as Huxley's
last-diich stand to find value on the strictly human level
and then for 1lts instrumentality in paving the way for his
later return to value-seeking on the supra-human levsl of
mysticisa.

Proper sStudies, 1927, makes clear what Huxley will later
vehemantly deny, that man's proper level for study and ;cti-
vity is man-=the strictly human level where diversity and aon-
rationality are the rule prescribed by personality.l? In
Do };!E_!-_ You Will, 1930, Huxley, the complete nihilist, de-
clares the need to recognize the instinctive, intuitive,
passionate side of human nature, to find again the pagan vi-
talism of the Greeks in the exercise of the Dionysian, Panig,
Phallic forces as well as the dApollonian and Minervan, and so

achieve the fully developed humanity in the modern industrial

15. The influence of his friend D. H. Lawrence is strong

here. Cf. John Hawley Roberts, "Huxley and Laurence," The Vir-

inia Quarterly Review, XIII (1937), 546-57; also Henry Alex-
ander, "Lawrence and Huxley," Queen's guerterly, XLII (1935),
96-108. For Huxley on Lawrence see either his introduction to
the Laettars of D. H. Lawrence (New York: Viking Press, 1932), or
"D, H, Lewrence"” in The Olive Trse (New York: Harper Bros., |
1937), pp. 203=242. |

16. Twentieth Century Authors (New York: He W. Wilson Co.,
1942), p. 698.

17. cf. Proper Studies (New York: Doubleday, Doran & Co.,
1928), pp. 273-305.
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state. St. Francis is condemned for his rejection of wital
physical living, Pascal as an apostle of death who feared
to seize life fiercely, Baudelaire for his puritanism turned
inside out-=-substituting debauchery for asceticism, and
Wordsviorth should see the jungle and get over his Anglican

pantheisml

S Just as Swift should ygva overcome his unnatural
hatred for the human body. IMen of the renaissance and others,
on the other hand, are praised for their espousal of the in-
creased exercise of the vital powers in human life. Espe-

19 3¢5 the

cially in the essays "Spinoza's Worm" and “Pascal"®
source of modern man's frustration traced to this divided-
ness of human life which must, after all, be lived on the
human level; and the passing of the ideal of the Greeks is
mourned as 1t has been'despoiled” by the Christian tradi-
tion. In a number of short stories Huxley treats brilliantly
the same theme: "Super-humanity is as bad as sub-humanity"

he cries in "Chawdron®" and in "After the Fireworks" becomes
bitter again that the Homeric ideal of pagan vitalism was
sold out to the Platonists, Stoics, Christians, and, cur-

iously, to the modern mechanists.zo

18. Daiches (op. cit., pp. 202-203) sees in Huxley's
criticism of Wordsworth's nature philo:?phydan ezid:nczupt
his "frustrated romankicism." Cf. Texis and Pretextis ew
York: Harper Bros., 1933), pp. 61-63 for Huxley's comment
on Wordsworth's poetry. In a later connection Huxley speaks
of liordsworth's experience of Reality in nature as something
short of complete mysticism; cf. The Perennial Philosophy
(New York: Harper Bros., 1945), pp. 68-69, 17l1-72.

19. Do what You §ill (New York: Doubleday, Doran, &
Co., 1930). PPe 67=96, 251-331.

20. In Brief Candles (New York: Doubleday, Doran & Co.,
1930) .ppo 13. 239=41.
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A Christian Criticism of the Early Huxley

Much of whot Huxley has said to this point is excellent
law preaching. kien and socliety have sought for ultimates in
fraudulent sources of velue, in secular education, in science
and the myth of progress, in a guasi-religious devotion to the
arts, hoping to find in these the meaning, the purpose, the
end of human life. In repudlating each of these Huxley has
served not only es the most fascinating spokesman of a genera-
tion disillusiocned by war and intellectuzl confusion but as
a prophet of our time crying "vanity" as truculentlj as any
preacher of religion. But his easy dismissal of traditional
religion as a bringer of point and purpose into humen life -
and his call for a return to de-Christianized pagan vitalism
remain to be criticised by the Christian reader.

Briefly in this sectiion we shall trace Huxley's pessimism
to its source in an evolutionistic premise, we shall iet the
philosopher C. E. M. Joad guide us in a discursive defence of
reason and value in the modern world, we shall expose "paganism"
as a glitterword of doubtful referent and vitalism as &an aito-
gether unchristian concept, and we shall suggest that Huxley's
presumption of Christianity's defunction as the source of mean=
ing and vaiue in human life was unconsidered and very premature.

Huxley's early frustration, apparent in the self-mocking

=zl

poems in Leda“ and in the early novels and essays, is traceable

2l. Cf. note 8, page 9 above.
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to the philosophy of evolution and the science based upon it |
which he feels have done their work so cunningly that noone !
can wholly reject itheir teachings, though none cen find in

them either the guide or the consolation which he seeks. For

Adam they have substltuted the age, for character ithe hormone,

and for the soul the complex. Eagerly Mr. Huxley pretends to
1nt1mations;of the godhead but sadly he is convinced that he

is the descendent of the ape. From every flight of the soul

this worldview hauls him down, showing him morality as rooted

in the stubborn stupidity of custom and love in "the imbecile
earnestness of lust." He is compelled to take his own soul

into the leboratory where the Shearwaters of modern soclety

will reveal by experiment the only things we can really b31137322
but these things will be fatally removed from our nesds. No
morality, no esthetic, no religion can be founded on them.

They teil us nothing of what we should do or what is worth do-
ing. They leave us possessed cf souls in & soulless wor.ld.23

The Christian reader is not seduced by such luxurjous melan="

choly. He must know that, however attractive this rfustration

zg. Cf. note 12, p. 11 above.

23, If we return to psychology ve are worse off than before
because "Gall and liesmer have given place to Freud. Filippo
Lippi once had a bump of art. He is now an incestuous homosexu=-
alist with a bent toward anal-eroticism. Fifty years hence what
will be the current explanation of Filippo Lippi? Something pro=-
founder, something even more fundamental than faeces and infantile
incestuousness, of that we may be certain. But what, precisely
what, God alone knows. How charmiang is divine philosophy!® (From
Those Barren Leaves) Cf. Joseph liood Krutch, "Aldous Huxley" in
Aldous Huxley, Satirist and Humanist (New York: Doubleday, Doran
and Co., n.d.), pp. 54ff.
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may be to the modern mind, it is radicaliy untrue. Gifted
with divine revelation concerning human origin and destiny
he does not stand, nor ever cén stand, with Huxley and the
moderns between two worlds, one animal and one spirii, one
deed and one powerless to be born. Besides iis status as
theory and its refraction into numberless theories and beside
its inabillity to demonstrzte a mechenism, which facts remein
true of the svolutionistic theory of humzn origins, the grand=-
son of T. H. Huxley has made abundantly clear once more the
logical and psychological impllications of the theory of evo-
lution in human life and socisty. The impasse and despair and
meaninglessness would all be true if the premise were true.
But the Christian reader is liberated from all of that by the
knowledge of his God-relatedness, of his creation, of his frus-
tration and death in sin, of his redemption, of his new life
for God and with God and by the power of God. There is a
morelity, there probably is an esthetic, and therc is a religion
for him and for all men if by God's grece and life.thsy can be
brought to know and believe iit, There is meaning, there is pur-
pose, there is value in sonship %o God through Christ,. there is
knowledge of what we should do and wﬂat is worth doing. There
is a place to wring our souls.

C. E. H. Joad in his Return to Philosophy has includead
two huge polemics against Aldous Huxley and made his defence

of reason and value in the modern world.g‘ Among the inccn-

24. London: Faber and Faber, 1335. Cf. pp. 73ff.

e —
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sistencies and logical difficulties in Huxley's doctrines
he enumerates the obvious one inherent in the denial of ab-
solute truth: 1f there is no such thing as truth then it can=-
not be true to say so and the arguments against absolute truth
are no truer than the contrery arguments in its favor; he makes
clear that having disavowed value Huxley proposes a direct judg=
ment of life as an absolute value and that all of Huxley's dis-
gust for "lowbrowlsm" and "lower values" 1s incongruocus if all
values are subjective and that Huxley has revealed in a number
of pieces his own hyper-sensitivity to the valuesin musie;zs
and finally he asserts that Huxley's criticism of philosophy
and practically every major philosopher on the ground that
they oppose sclence and common sense is depleted by his own
rationuiizlng methods to disprove philosophy, by his refusal
to subject science to the same criticism, and by the fact that
common sense notions of rcality are a mass of dead metaphysics
in our tine.zs Joad concludes contending for his thesis that
reason can reach objective truth, that the emancipation of
reacon from instinct and desire is a good and, he feels, the

hope of the race.

£25. Curiously; Joad refers to Huxley as "the arch highbrow
« « « more complete than any age has yet produced.“ Elsewhere
he is accused of having “"enriched the mind and clealsed the
morals of our generation." Illustrative passages on music in
Point Counter Point: early in the book Lord Tantamount abandons
his laboratory and appears shamefacedly among his guests drawn
by Bach's Suite in B Minor for flute and strings; Spandrell at
the end of the book, prior to his suicide, finds in Beethoven's
A-Minor Quartet Opus 132 an answer to the riddie of the universe.
See also the title essay in Music at Night.

26. This paragraph is unfair to both Joad and Huxley. Actually
Huxley would not feel discredited by Joad's arguments. In his
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Huxley's "vitalism" is subject to the stock criticisms
levelled against that doctrine. He is guilty of Mill's "pleasure=-
good" fallacy, assuming that "life" is intrinsically good and
qualitatively uniform. Actually "life" is quantitively the same
in a polyp and in e human being but there is obvicusly a quali-
tative difference there; a smaller vitality may. be gualitatively
superior; of two lives equally vital one may be superior. Her-
mann Goering was excessively alive. "Life" produced the Inqui-
sition, negro-lynching, slave trade. The good cannot be equated
with the vital. The Christian, as a matter of fact, has learned
lo equate what Huxley calls the vital with death, the "flesh,"
"self," "concupiscence," "sin."” Huxley himself makes much ado
over his thesis thet Christianity is fundamentally anti-vital,
that together with the Platonists and the Stoics 1t has sold out
the human rece so faer as valuable vital living eabove and celow
the belt is concerned. He calls for a return to the spirit of
the Renaissance or better still to the Greek ideal. The art of
life for the Greeks, according to Huxley and other wmoderns who

g8lamorize the pagans, consisted in giving every god his due.

essay titled "One and Many" he acknowledges, "I as. assuming it

is an act of faith that more and intenser life is preferable to
less a2nd feebler life;" but makes the idolatry obvious, too, "God,
for our human purposes, is simply Life." gSome of his best lines
remein those against the lowbrows and signal succinctly how the
vulgar and base must appear to the detached and sensitive intelli-
gence in the modern world. He submits to the exact sciences be-
cause they "do not prescribe to reality but only record it," and
to common sense only as & corollary to his repudiation of reason
("Wwhat is the final, the theological reason for the grass being
green and the sunflowers yellow?"). Recall, too, Huxley's re-
pudiation of sgplied science. All of this ‘may be atiribated to
his last ditch geaperate effort to find value on the humen level
in vitalism:"The best answers are those which permit the answerer
to live most fully."
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These dues were verious. Dionysius' due wae very different
but no less binding than the debt owed to A}pilos. No god
must be cheated and none overpeid.

The concept of pagan vitalism has acquired its glamor
only in modern times and then chlefly for those who choose to
misupderstsnd it. 4Actually Greek life was not instinctivae:
Aristotle®s ethic, requiring the fullest development of man=
hood, wes very rational; Plato's horses plowing in different
dircctions required a charioteer,--reason was to gulde the
various limpulses of life. But beside a possible misinterpre-
tallon of paganism Huxley has very definltely misinterpreted
Christianity whose function is not to kill life but to cresate
it. If it were the Greek gods we worship we should be compelled
to inguire of Huxley whether Athena is not a goddess too.

But we do not worship these. It is the God of Life we worship
apart from whom thiere is no 11fayﬁut.on1y frustration and death.
In Him alone is there fulfillwene 2f =Zelf and the going forth
into the farthest reaches of human existence. The Christian
reader will recognize in Huxley's doctrine of the equilibrium
of balanced excesses & ﬁangeroua humenism. He will perhaps be
led to wonder too why Christian people, presumably the only
live things on God's earth, have not appeared more vital to

the pagan eye. :

which brings us, perhaps; to the basic grievance the
Christian reader will bea; to lir. Huxley's early writinga.=
Throughout in his eriticism of valueless aociety‘nuxlay has
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blandly essumed the inabllity of any traditional form of re=
ligion to supply meaning and value for life in modern times.

He bemoans the passage of traditional standerds but he is quite

sure that they have passed; Christianity s only one more dried-

up source of value. - This 1s eltogether uncritical and presump=-
tuous of Mr. Huxley. And there are passages in Huxley which
reguire a marginel guestion mark for precisely this reason.

One such instence of Huxley's tacit presumptlion of Christianity's
defunction is cited by Mary Butts in en article entitled "The
Heresy Game:" in Huxley's antholugy Texts and Pretexts he gquotes
& plece by George Herbert and in his comment glibly presﬁmes

the non-existence of the Christian "Lord" and posits the asser=-
tion that Herbert, aware of this fect, refers only to "the gods
within."27 This pessage and & thousand like it tag Huxley as
one of many in modern literature who recognize the peinful im=-
passe of contemporery godless s?ciety but who are scandalized

at the thought of a return to trcditicnal Christienity which has
provided a degree of ethical and ideological unity for society
in the past and given point and purpose to countless human lives
in all ages. Reading Huxley, the Christian must assert both
academically and from conviction that he has begged one funda-
mental question here, that whereas he has preached the law to
contemporary socliety with an astonishing degree of severity,

he has no salvation to offer, least of all in his early sug-

27. Cf. Texts and Pretexts (New York: Harper Bros., 13933),
pp. 89-90. " liary Butts' article in the Spectator, CLVIII-(1937),
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gestion of finding freedom and expression on the'"strictly human
level,” in the Lawrencian "cult of the primitive,” in a divinity
of the abdomen, in subordinating intellect to the inclinations
of an altogether unregenerate solar plexus.

" Hoone knows this today better than Aldous Huxiey himself.
In the books which followed Erave New licrld and the volumes of
essays in the early '30's Huxley turned on himself complgpely.
twisting the knife wvhere it hurt the most, inslsting wvehemently
that there is no value on the %strictly human level of time and
craving," that "the strictly human level is the iqvel of avil."%a
It 1= one of the most surérising and éignificant occumences in
contemporary literature and one from which the modern bookreading
public has not fully recovered. Aldous Huxley, the complete
nihillist, turaing his back suddenly upon anti-rational end anti-
spirituzl vitalism tc point men and society to value and redamp=-
tion on the suprehuman level of what he considers the mast tradi-
tional religion--mysticism! Bug_thét is ‘another story and wus
Christien reader will have quite another complex of ideas %o
consider. For msny the early Huxley remains the most fascinating.
It is this Huxley that remains one of the most incisive spokelmén
for the twentieth century "lost generation." By‘the Christian
who reads these novels and esseys intelligently the young Huxley
will be remembered as a law preacher extraordinaire, an intellec-
tuszl with a prophetic scorn for the sordidness of earth, but as

a literary youngster who was very far, too, from knowing the wvay

£8. Cf. After liany a Summer Diei the Swan (New York: Harper
Bros., 1939), PP. 134, 172-75.




