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CHAPTER I
INTRODUCTION

In a sermon delivered in the castle at Weilmar in 1518
Luther prophesled:

Bs ist klar, dagz zwar die Demuth von vielen gelshrd,

beschrisben und untersgchieden wird, dasz absr doch nis-

mala derselben Hatur und Sigenschaf® recht erklaerd

vwird, als in der helligen Schrift. Denn Demuth ist,

wit allen seinen Guetern nichis anders thun, als den

ioesen dienen, nach dem Exempel Christl;_ sich nichts

beimessen, sondern in allem erniedrigen.l
The truth of thils ohservation tecomss all too apparsent when
one beging to examine the literature in this area. HMany
have, lndeed, degcribed and defined humillty, but they have
not a% all correctly defined the nature and characteristic
of humility as it is set forth in Holy Scripture. The aim
of this thesig, therefore, has been to set forth the Blb-
lical teaching on humllity, se far as pessible, in harmony
wlth the clear Vord of God. Whatever value this thesis may
have, therefore, will depend on the degree to which it has
succeeded in realizing this aim.

That attitude which, in the name of a self-styled scien-
tifle ingulry, demands a detached and objective approach to

the Scriptures, is completely false and inadequate, since it

litartin Luther, "Der Kirchen-Postille: Epistel Theil,®
Saemmtliche Schriften, edited by Joh. Georg Waleh (St. Louls:
Concordia Publishing House, 1883), XII, col. 1772.
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1g based on erronascus premlses. The writer of thig theels
is convinced that the Holy Seriptures, comprlsing the Old
and New Testaments, ag a whole and in all their parts, are
the verbally inspired, inerrant Word of od and the only
source and norm of faith and ilife. It is further sasumed
that the Confesslons of the Evangelical Lutheran Ghurch as
contnined in the Bpok of Congord of 1580 are the true ex-
hibitions of the truths of these Holy Scriptures. Having
been made captive by these blessed truths, thig writer has
made every effort to be faithful to them, VWhatever degres
of success hag been attained in this area must be credited
to the exceeding riches of God's grace and the falthful ef-
forts of the consecrated Advisor of this thesls; whalever
defe2cts or migconcpetions =zre present, are the responsi-
bility of thie writer, who orays that God, in Hls grace and
merey, will forglve them for Jesus' saks.

It may be objected that this thesis contains too many
long, direct quotatlons. Despite this objection, however,
it seemed best to quote certain sources directly and fuily.
In that way the various authors could speak clesarly for
themselves, and thus the risk of mlsinterpreting their re-
marks has been dlminished. With respect to Luther, more-
over, the excellsnce and beauty of his insights and obser-
vatlong are a sufficlent Justification for their inclusion,
It was often with regret that certain references from his

writinges were omitted altogether or barely referred to.

i
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lore than any other commentator, Luther, by Godls gracs, was
enabled to see clearly into His Word esnd, in additlon, he
was granted the added gift of exeellently and baautifully
expounding that Yeord. It is lmposslble to view the hidden
riches of Chrlstian lowliness of mind, meekness, and long-
suffering without thoroughly rseding ths great HReformer.

In the exegesis of Ephesians 4:1 a1 attempt wea mads
briefly te consider the major doctrines requlsits Tor an un-
derstanding of S5t. Paul's ethicsl admonitlions in the follow-
ing verse. The various chspters which ccnsider these doc-
trines are not mere theologlcal frozsting which can easily
be sgcraped off the cake of Paul’s ethic. The shallownesas
and inadequacy of much that passes for Christianity in this
day arlses from just such a view. ¥When one attempts %o
separate Paul's theology from his ethical teaching, thersby
emphaslzing one to ths exclusion of the other, the resultant
fallure and frustration is 1név1table and immediate. ¥hsn
the whole Word of God is proclaimed in its full richness,
then the resultant Christianity is vibrant and living, slnce
it 1a founded on the only adeguate foundation--the Living
Word of God.

In view of the truth of this last observation, it is
with sincere regret that a proposed chapter on Presdestination
had to be omitted from this thesis. To have included such a
chapter would have added greatly to the length of this the-

gis; therefore, it was nacessary to omit 1%, The doetrine
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of eternal electlon or predestination 1is guite prominent in
the Ephesien Gplatls. S%. Paul first has cccaslon %o refer
to God's eternal predestination in the fourth verse of the
first chapter and repeatedly throughout the entlire Letier.
It is certainly unfortunate that the blessed and precious
dootrine of God's sternsl siection was once a mabisr of col=-
troversy between two great Church bodies; however, in reé-
cent times, by the riches of His goodness and longauffering,
this controversy has besen resolved. For a full expositien
of this doctrine one zhould see: HMartin Luther, Vou Un-~-
freien Willepn, translated from the Latin by Otto Schumacher
(Goettingen: Vandenhoeck und HRuprecht, 1937); "Thorough
Declaration," Formula of Concord, Article XI; The Common
Confegslon, Part 1, Artlcle 1V,

With respect to Chapters VI, VII, VIII, and IX the sane
general procedure has been followed., After a brief intro-
ductory paragraph, the clasgic usage of the word lnvolved
hag been investigated. The references tc ths classic
scurces are listed wlth reference to the Logb Llgssical
Library. W%hen these references vary from the standard ed-
iticns ¢f the classical authors, the Loeb reference iz fol-
lowed by the reference to the standard works, Ths Septua-
gint ussgs was then consldered. In this consideration, how-
ever, the point of major interest was ncet the Greek, but the
Hebrew which was behlnd the Greek. The apocryphal and inter-

testamental usage was alse briefly sxamined, From this
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peint, the investigatlon proceeded immediastely tec 2 con-
glderation of 5t. Paul's usage of the word in guestlon. in
Chapter VI the Jjustification of this procedurs lis fully se%
Torth.

The undertaking of this preoject has been the source of
innumerable bleseings for the present writer, If, in any
way at all, thie thesls may prove instrumentel in helplng
gome cther person see the immeasurabls richness of His
grace and love, then its writing will have been Jjustified.
May the Lord Jesus Christ, whoe in perfect lowlinesz of
mind, meekness, and longsuffering effected mankindls re-
demptlon, use this work in the service of His Kingdom., To
Him, with the Father and the Holy CGhost, the Eternsl and
Triune God, be honor and glery and blessing now and through-

out all ages.



CHAPTER II

THE GRACE OF GOUD AND JESUS CHRIST

$%. Paul begins his ethical admonitions in Fpheslans

-

11 with a “"therefors.' Dr. S%oeckhardt hns correctly ob-
gervad that “dascﬁ3V'weist auf die ganze bisherige Lehrdar-
legung zurueck."l IT Paul is to be rightly underatocod in
what fcllcws,'then one must see the foundatlon upon wnich
he has bullt,

The first three chanters of Enhesians are a majestic
symphony in praiss of @od's grace. The netes resound from
eternity tc eternity, but the whole theme i3 centered in
desue Chrizt, and in Hin reaches its nerfection. &g one
hears this tremendous symphony swalling to full crescendo in
Chriet Jesus, every filbre of his being is overwhelmed with
the inexpreesible richness of God's mercies. In contrast to
this purezt melody of God's grace, the theologlan's dissect-
ing of certain themes ¢f this glorious music resembles the
strident discords of an orchestra tuning uo.

In undertaking the task of pregenting thoszse thinge from
Epheéiang 1-3 which are egsential for understandiing Paulls

ethlcal admonlitieons, the follewing words of Luther serve both

1¢, Stoeckhardt, Kommentar ueber den Brief Psuli an die
Epheger (St. Louis: Concordia Publishing House, 1919), o».
175.
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a8 a warning and also as an encouragenent, Luther writes!

Die Leute meilnen, sle koennens bald Alles, wenn sle elne

Predigt gehoeret haben, Zwinglius meinete auch, 2r

wueszte es wol, es waere elns schlechie nun?t.J Ich

weisz aber, dasz lch des Vater Unger noch nicht E?cht
kann, wie ein gaslshrter, alter Doctor lch sonst Din

oday sollte sein.?

The caution to be obgerved is not to regard this pre-
sentation as either slwple or exhaustive., Ho nresentation
can hope to exhaust or do full Justice to every Tacet of the
inexhaustible treasury of gracs in Christ. AT best 1% can
merely suggest those lines which appeasr most frultful. The
comfort of Luther's weords, while obvious, is stlll grate-
fully appreclated.

The grace of God in Jesus Christ is the subject of Paul’s
mesgage in the first three chapters of lphesians. Apart from
Uhrist Poul knew no ker rma, ne gospel. The geood news of
the Kingdom of Jod snd Jesus Christ are inseparably united.
Werner Elert has well expressed the relation of Jesus to the
oroclamation of the kingdom in the Tollowing.

Wer Chrlstus predigt, der predigt auech des Reich., (der

ungekehrt, das Helch Gottes, welches dem Inhalt des

Evangeliums entspricht, let nicht auszer oder _neben

Christus, scndern in seiner Person verhanden. 2

I% is in the Person and VYork of Jesus Christ that Paul de-

Z)artin Luther, "Tlaschreden,”" XKritische Cesamtsusgsbe
{Welmar: Hof-Puchdruckerei, 1912), I, Ho. 352, 147,

Yverner Elert, Zwigchen Gnag% und Ungnade! Abwandlungen
deg Themas Gesgotz und Evanmelium (Huenchen: =vangelischsr
Pregseverband fuer Bayern, c.l948), p. 76.

PRITZLAFF MEMORIAL LIBRARY
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clares one may see the eternal, gracious purpose of Cod %o
"gather together in one all thinge in Christ® { iph, 1:9}.h

The purpose, therefors, of the activity of Jesus Christ
was to reanlize in history the eternal purpose of Cod by re-
deeming mankind. I% 1s to this very purnose which Paul
points when he writes thet in Hinm “we have redemption through
his blood, the forglveness of sins, according %o the riches
of Hie grace . . ." (Eph. 1:7). Reslizing the prominence
which Paul gives to Christ's redeeming work, J. ¥. Machen
has written:

« +» o the relligion of Paul was a religion of redemption

« + « The religion of Paul wes rocted altegether 1in

the rodeening work of Jesus Christ. Jesus for Paul was

primarlly not a Revealer, but a Saviocur.5

In & very excellent ariicle entitled, "The Forglveness
of Zins znd the Unity of the Spirit,” Professor Hartin Franz-
mann conslders the first three chepters of Epheslans in the
light of the reality of the feorgiveness of sins. He slso of-
fers some valuabls materlial from Luther which indicstes the
importance Luther attached to the Ffoprgiveness of zsins. Lu-

ther very beautifully and picturesauely declares that “die

Vergebung der Suenden lat daher der Himmel, unter dem wir

hUnless otherwise 1lndlecated, all Bibligal guotations
are from the Authorized Version or 1611.

235, @, liachen, The QOrigin of Paul's Religion {(Mew York:
The #acmillan Company, c.l1924), p. 22,
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wohnen in der Zuversicht auf das Verdienst Christi.®

6

The words of the rigen Christ may serve ag an accurate
statement of the purnose of His coming., He told Hig disci-
ples:

Thus 1t 1z written, and thus it behooved Christ %o suf-
fer, and to rise from the dead the third day: and that
repentance and remission of sins should be preasched in
his name among all natlons, beginning at Jerusalen
(Luke 2L4:46-48).
Men lost in the darkness of his own seineg, worshiping and
seprving the creature rather than the blesaed Creator (Rom.
1:25 £f£.), allen and enemy of Ged (Rom, 5:10), was redeemed
by the blood of Jesus Chriet whose death atoned for ths sins
of the entire world (1 Johm 2:2). Jesus Christ who knew no
gin, God made to be sin for man>that aan might be made the
righteousness of God in Him (2 Jor. 5:21).

The motive for this redeeming activigy of God is ab-
solutely nothing more than *“the riches of His grace® (Eph.
1:7). There was nothing in ﬁan that God thought merited re-
demption. Before the miracle of God's redeeming grace, man
stands in wute astonlishment and awe. That God could bs so
loving, so gracious to fallen man that He actuslly became
one with man, and in His Son became incarnate, "made of a

woman, made under the law, to redeem them that were under

the law" {Gal. u:u,5). thle 1le the mirscle of the ages. This

; éﬁartin Luther, "Auslegung des Alten Testanents, ”
Sgemutliche Schriften, edited by Joh. Georg Waleh (S5t. Louis:
Concordia Publishing House, 1895), IV, col. 20L&,
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is the greatest grace known %o man. Hygren was certalnly
correct when he claimed that "the death of Jesus on the
Urosa 1s the absolutely supreme menifestatlion of dodls
agape."7 Professor Franzmann hze underscorad Hygren and
added that "He has loved us with an everlasting love, with
s love as causelsss and as ilnexplileable as the eternlity of
tod 1tse1f."8

The forgivenese of sins through the crosgs of Jesus
Christ is for Paul the heart and life of his mesaage. The
forgiveness of gins ls the wost important and greatest mes-
sage of God's grace that Paul announces to the Ephesian
Christians. Luther clearly and thoroughly ra-schoes tuls
baglc convictlon of Paul--and of the lew Teatament falth.
¥hoever dees not trust in the forgiveness of sins in Christ
Jegus, Luther declares that without doubt this ons shall be

lost. He writes:

Die daher nlcht auf dies Fine vertrauen, dasz durch den
Tod Christi die Suenden weggencmmen und Gotte gleichsam
die Augen geachlossen sind, dasz er unsers Suende nicht
sehen koenne, dle werden ohne Zwelfel verloren gshen.
Denn die hellige Schrift legt uns dles Eine vor, dasz
unser Leben nur unter der Vergebung der Suende sel,
unter der Nachsicht, der Duldung, dem Ablasz Cottes,
damit wir nichte Anderes wissen als die Terechtigkeit

7Anders Nygren, LAgape und Eres, transleted from the
Swedish by A. G. Herbert (London: BSocliety for Promoting
Christian Knowledge, 1932), p. 86.

8uart1n Franzmann, "The Forgiveness of Sins and the
Unity of the Spirit," Proceedings of the Fortv-Second Con-

ng_v ntion of the Iv. Luth. Synodiocal Conferencs of North Amer-
Aca {3¢t. Louis: Concordlia Publishing House, 1953}, ». 15.
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Christi, nicht als ob man nicht gute Verke Ehun solle,
nicht dasz die Suende nicht da waers, oder ?c;t sie
nicht hasse, sondern dasz Gott sagt und vernexa;t, er
wolle unsere Uebertretungen nicht zurechnen, weil wir
glauben an Christum und Christc vertrauen.
Thus one may see the importance Luther, like Paul, atischad
to the forgiveness of sins. In s sermen for the nineteenth
Sunday after Trinity based on Hatthew 9:1-8, Luther declaresi
Die Sunmma dleses “vangeliums ist der grosze, bohe‘hrtik-
gl des Gleubene, der da heiszt Vergebung der Suenden;
welcher, wo er recht verstanden wird, mzcht er elinen
rechtschaffenen Christen und gibt das ewlge Lebsn.
Darum auch noth ist, dasz man ihn mlt ganzem Flelsz
und ohne Unterlasz in der Christenheit handele, auf
dasz man ihn lerne hell und klar und unterschledlich
veratehen; denn das ist die einlge, hoechste und schwer-
ste Kunzt der Christen, daran wir, sc lange wlr hier
leben, genug zu lernen haben, dasz niemand darfl etwas
Naues, Hoeheres und Hesseres suchen,iO
In these chapters of Evhesiansg, Paul makes it abundant-
ly clear that the sccomplishing and effecting of the for-
giveness of sins is solely and slone the work of Goed., This
great power of salvation God "wrought in Christ' (Eph, 1:
20). It is thus not a8 a cooperatlive venture that one is %o
view the salvation effected by Christ. Christ's salvation,
Hle forgiveness, He Himself worked out "according tc the
good pleasure of His will." Luther insists on this strong-

ly in the fcellowing!?

Dieser Spruch 8. Paull, Rom, 9: "Hg liegt nicht an

9Luther, "Auslegung des Alten Testaments," col. 204k,

104artin Luther, “Der Kirchen-Postille Evangelien-
Thell," Seemmtliche Sghriften, edited by Joh. CGsorg Valch

§St& Louig: {Concordia Publishing House, 1901), XiI, col.
724 >



12

juands Yollen cder Laufen” thut nichis wenigers, denn
dngz Psulus sollt ven der Yeraehung handeln, aon@ern
redet nur wider die Juden und Gerechtigkelt des Gesetzes
aim selben Ort. Wenn er will so viel sagen: Ihr musgt
verzweifeln und Gott allein die Chre geben und sagens
Ich habes nieht angefangen, sondern Gott ist der rechie
Werk- und Baumeister, der hat den ersten 3teln gelegt,
der ist, der Anfang, das Mittel ond Ind meiner agllg-
keit durch ssin YWort und Sacrement. Algc war lch in
meiner Mosncherel sln Wollender und Laufender, aber-ieh
kam jelaenger jJe welter daven; darum was icn gatzt habe,;
dag hab ich nleht asus demselbigen Laufen, sondern von
Gott. Also redet 5., Paulus am selbigen Urte alle

wider die Vermessgenhelt, aufl dasz wir lernen sageni
Herriles ist Alles dein Gnad, was Guts in und an uns
1St. |

What Luther evoresses in these words is that which Psul be-
seechea 4ot to grant to the Ephesian Christiana, viz., that
the aysa of their understanding may be enlightened, that
they may knov what ls the exceeding greatness of Hls power,
which He wrought ir Christ (Eph, 1:17-20).

In ths explenetion %o the Second Artlcle of the Creed,
Luther has written one of the wmost bheautiful summaries of
the pergon and work of Jesus Christ that is to be found any-
whe?e. It is, moreover, aopropriate te quote this suamary as
expressive of the content of Paul's mesgage %o the Ephesians
concerning the redempvtlon that 1s in Christ Jesus. Luther

writes:

Ich glasube, dasz Jesus Christus, wehrhaftiger Gott vom
Vater in Ewighelt geborn und auch wahrhaftiger Hensch
ven der Jungfrauen Marla geborn, sel mein HERR, der uich
verlornen und verdammpten Menschen erloesst hat, erwor-
ben, gewonnen und von allen Sunden, vom Tode und von dar
Gewalt des Teufels nicht mlt Gold oder Silher, sondern

1liuther, *Tischreden,® No. 502, . 228,
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wlt seinem helligen, teuren 31lut und mit eginem un:h
gchuldigen Leiden und _terben, aul dasz ich galn eligen
sei und in seinem Feich unter ihme lebe unu_i?de dlene‘
in ewlger Gerechtilgkelt, Unschuld und seligkelt, gleich=
wie er ist auferstanden vom Tode, }gbet und regleret in
fwlgkelt; das ist gewlszlich wahr, <

Uoon the basis of this atonement of Lhrist, in address-
ing the Ephesians, Paul speaks of Cod aé vour Father" {1:2)
and "the tod and Father of our Lord Jesus Cnrist® {(1:3).
One must clearly see in what sense FPaul hers speaks of God
ag ‘our" Father. Luthardt has s very excellent statement
on this point, which clearly emphasizes and explains Peul's
usage here. Luthardt says:

Das neus Verhasltnisz Gobtes zu den lenschen, welches
solcher gestalt An Christo bewirklicht lst, ist daas
Vaterverhasltnisz; nicht im Sinn der Schoepfung, son-
dern im %inn der “rlossung. Denn in und mit Christo,
dem Sohn (Gottes im absoluten Sinn 1st such das Vaterver-
haeltnisgz Gottes zu denen, welche Christi sind, als eln
neues gegeben. Seitdem nennen wir Gott "unssren Vager®
(i, 6:9), nicht etwa wie Homer den Zesus den Vater der
Goetter und Menschen nannte coder dle Roemer von dlesvifar
{diel pater) redeten. Denn was in Adsm, der "Cottes
war® (Lk. 3:38), gegeben wer, was sodenn in Israel zum
Vaterverhaeltnisz Jahves gegenusber diesem Volke gewor-
den war, das 1st nun in Christo fuer z2lle Menschen ver-
wirklicht, aber eben nur in ihm; denn in lhm sind sie
Gottes (Jn. 17).13

In thies way the two articles of the Creed are intimately re-
lated. God who is the Ureator of the universe and in this

gense Father of 21l men, is the same Uod who in Christ Jesus

‘ 123;; Bekenntnlsschriften der evanzelisch-lutherisghen
Xirche (Goettingsn: vandenhoeck und Ruprecht, 1952), . 511.

13¢hp, Ernst Luthardt, Geschichte der ghristlichen Ethik
vor der Refornmation (Lelpzig: Doerffling und Franke, c.

1888), ». 65.
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18 the Hedeemer of the universe and in this sense ¥athsr of
all wen. Luthardt, howsver, very clearly indlcates that this
"Father-relationship” of God is reslized in Christ, and only
in Chrisg. This is also Paul's emphasis throughout Chapter
Cne of Ephesiasns. In the gpace of twenty-two verses the eX-
pression "in Christ” occurs five times; "in him," thrse
times; "in the knowledge of him,® once; "by Jesus Christ,”
once; "in the Lord Jesus,” once; "in whom," three tlimes;
“in the Lord Jesus Christ," once. For at least fifteen times
in only twenty-two verses, Paul underscores =nd writes in
large canitals that what the Ephesians are and have and may
hope for is based entirely IN CHRIET,

it 48 prover that this consideration which began in
Chrlist, and continued in Christ, should slsc conclude in
Christ. VYerner Elert has palnted a wonderful word-plcture
of the Lord Jesus Christ which may serve to conclude this

gection by holding up and exalting the nicture of the
beautifvl Savior:

Das 18t das Bild des Christus 'v“e(o(,ueeé 0o (Col.
2:15), des Christue triumohalis, wis es sslns Zsugen
schauten, glaubten, verkuendigten, der nich¢ nur der
Suende, sondern auch dem Fuersten dieser YWelt wider-
gtand, der nicht nur von der Schuld, sondern auch vonm
Auvssatz reinigte, dem auch das Impsrium durch Fontius
Pllatus dle Krone zuerkennen muszte; der nunmehr, nach-
dem er dem Tode die Hacht genommen (2 Thess, 1:10),
"dae Cefaengnis gefangen gefushrt" (EZoh, L:8), ein
Zriester nicht nach gesetzlicher Vorschrift, sondern
kraft unzerstoerberen Lebens (HEb. 7:16), der helle Nor-
genstern (Rev., 22:16), der aus dem Dunklen ins Helle
ruft (1 P%, 2:9), der, im Besitz aller Cewslt im Himmel
und auf Zrden, such ueber dle Schluessel des Todes und
der Hoelle verfuegt (Rev. 1:18), dessen Reich kein Ende
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haben wird. Das 1st der Soun Gottes, der, wenn er be=
freit, nicht 'nlt neusn .;f«‘tten balaetet, sondern wirk-
lich befreit, OV tws (Jn. 8:36), und von iam eryar-
ten dle Kinder Gotteg die ﬂo‘cagf’ inelt, S(Ko{wcdvn
S¥lwadvn, & J‘o{ aglof, of ofVc/O'(CY (1 Cor.
15:53; Unh. 6.?4) wllea *reinel‘ben von etwas, von
Schuld, von ueflecl'um_,, von der Yerwesung, vom Tode,
und doch inagesant dle totsle Negation ell’-’? liagatlonen,
Frelheltsglanz der Hinder Gottes, nur noch nicht vor-
stellbar, well "noch nicht erschienen let, was wir sein
werden" (1 dn., 3:2). Das ist das Pegnum u"ist;_.l”'

¥51ert, op. cit., p. 91.



CHAPTER 11X
THE CGRACE OF 00D AWD THE WORD

The great redemption which God wrought in vesus Chrlis%h
d4id not cccur at Ephesus. In an chscure and remcte area of
the Roman Empire, the Incarnate CGod effscted atonement and
reccncilistion by the blood of His orcss for ths sins of the
whole world. God sco loved the world thaet He gave Hls only-
vegotten Son that through His death redeemed mankind could
have 1ife {Jn. 3:16). It is, therefore, necessary to dis-
cover how the people in the cilty of Ephesus came to know of
this grestest of wonders.

The message of the unsgearchable riches of Christ (Eph,
3:8) oproclalming redemptlon through His bleood and ths for-
giveness of ains according to the riches of God's grace
(Zph, 1:7) came to the Uphesians in "the word of truth®
(Eph. 1:13). VYhat God in Christ had effected was made known
to the ¥pheslans threugh the good newg of their salvation
which was made known to them {(Eph. 1:9). Befors this word
had been heard, the Epheslens were without Christ, without
& covenant of promise, without hope, and without God (Eph.
2:11,12). It was, thus, through "the word of truth” that
these allens and strangers who were far off were brought

near by the blood of Christ (Eph. 2:13).

The Zphesiens did not attain to the knowledge of CGodls
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graclous acts in Christ by means of philesophic speculatlion
on the spaclous hesvens abeve or of gradual enlighienment
from an indwelling moral sensitivity. It is certszin that |
all men can have some knowledge of & super-human power 1n
the universe based on their observations of Godls creation, |
of thelr consclence, or of history; but it is equally cer- ‘
tain that any resemblance bstween this philosophile phantom l
and the living God is purely coincildental, Dr. Dell makes
this quite clear in the followling:

By the cbservation of nature and by the exesrcise of
natural reason we may form some conclugicons in regard
to God., But we are not sble by natursl powers to npene-
trate the aind of God snd discern the thoughts of His
heart. Hven the natursel knowledge that man has of God
is not reliable, since, due to the fallibility of man's

reason, he may arrive at wrun§ conelusions even when he
gtertas with correct prenises.

Luther has a very helpful comment on thisg peint:

Gott iet unbegreiflioh unsichtbar, was man absr be-
greifen und sehen kann, das 1st nicht GCott. Unéd das
kann man suf eln ander Welse also sagent! Gott iat ent-
weder slchtlich oder unsichtliich. Sichtlich ist er in
seinem Vort und Verk; wo aber gein Wort und Verk nicht
ist, da soll man 1hn nicht hsben wollen, denn er lseszt
sich andsrswo nicht finden, denn wie er sich selbs of=-
fenbaret hat., Sie absr wollen Gott mit ihren Spsculiren
ergreifen, da wird nichts sus; ergreifen den leldigen
Teufel dafuer, der will auch Gott sein.@

After hearing the word of truth, the ¥phesgians "alsec

15. A. Dell, "The ¥ord of God," Hhat Lutherans Are
Thinkinz: A Symposium on Lutheran Faith and Life, edited by
E, cé Fendt (Columbus, Uhlo: The Wartburg Press, c.1%47),
3.). 2 -

 %Nartin Luther, *Tischreden,® Kritische & us
(Weimar: Hof-Buchdruckerei, 1912), I, No. 257, 108.
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trusted” Him of whom they heard (Eph. 1:13). Thisz werd,
this good news about Jesus Christ differed Trom any other
word the Gpheslens hed ever heard, since through it they
wers brought to faith in Christ. How, from whom, and 1in
what form the Evheslans received the gospel, Paul dees nct
say. At the time of Faul's writing tc the Epheslians, the
good news about Jesus was cireulnted from mouth tc mouth,
heari to heart. What acqualntance, if any, the Ephesians
m2y have had with the Septuagint, is not known. For them,
God's Vord was the good news of Cod's sslvation through the
blood of Christ which had been made known to them (Eph, 1:
2).

zince the YWord of CGod was so lmportant to the Ephes-
iang, as it has been to God's people in all ages, it is
necessary more carefully to consider whet iz msant by God's
Word. The canon of the New Testament, morsover, while not
possegaed by the Epheglans at the time of Paul's writing to
them, nevertheless, is nothing more than ths written form
of the proclamation once orally delivered.

Louther haé expressed a factor of primary significance
in consldering God's Yord by devotedly declaring:

Darum soll man zum ersten und fur allen Dingen einem

gewlsgen Unterscheid machen zwlschen Cottes und der

lienschen VWort. Hines Menschen Wort ist ein geringer

Zchall, so in die Luft dehin faehret und balde ver-

gehet; aber Gottes Wort lst groeszer denn Himmel und

Brden, auch Tod und Hoelle; denn es 1sgt eine Xraft Got-

tes und bleibet ewlglich. Iste nur Cottes Wort, so
sell mans dafuer halten und glaeuben, dasz Gott selber
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mit uns redet; deher wuerde man seln Vort gerne ler-
nen, 3

One must, indeed, make a sharp distinctlon between man's
word and God's Word, for God's YWord is the vehicle through
which He spezks to man. In the following, Luther contrasts
the joy of the man who has God's Yord with the utter poverty
of one who has 1t no%:
0 wile ein koestlich, edel Ding ists . . . Cottss Vert
fur sick hoben! Denn derselbige kann allezelt sicher,
froehlich und getrost seln; er sehe aber zv, dasz ers
auch recht und rein habe. Ein ander, der Gottes ¥Wort
nicht hat, der faellet in Verzwelifelung, denn es mangeld
ihm an der himmlischen Ztimme und Trost, und er folgetd
seines Herzens Titelkelt und unnuetzen Gedanken, dle ihm
denn zu Verzwelfelung treiben. Darum saget der 119
Pgalnm (21): "Yerflucht selen, dle von deinen Wort ab-
weichen," das is%, auaﬁer dem gottlichen Yort kanns
ihnen nicht wel gehen. |
In his letter to the chuwrch at Galatla, St. Paul de-
clares thot if he, his fellow workers, or even an angel from
heaven, should »reach any cther Gospel than the cne that had
been oreached, then that one should be accursed {Gal. 1:8).
This preaching of the Gospel waes not couched in learned and
fine vhilosophical distlinctions, but in the wisdom of (God,
which to the worldly-wise is foollishness (1 Cor. 1:18-25),
In the spirit of this "foolishness," Luther asserta:
Ich will fur mich allein Gottes VWort haben und frage
nach keinem Yunderzelchen, begehre auch keines Gesichts,

will auch nicht einem Engel glaeubsn, der mich anders
lehret, denn Gottes Wort; ich glasube allein Gottes

’Ipia., No. 148, p. 70.
“Ib1a., wo. 534, v. 268,
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Hort und Werken, denn Jottes Wort lst von Anfang der

Welt gewlisz gewesen und hat niemals gefeile’, und ich

erfshre es in der That, dasz es alsc gehet, wie o8

Cottes Vort saget.

5%, Paul clossly connects the VYord and God's gr=zce in
Chrlst Jesus when he reminds the ¥phesglang that 1t was
through the hearing of “the word of truth* that they trusted
in Him (Eph. 1:13). Rohnert echoes this emphasis when he
writes: “Das Vort Gottes ist nicht allein die unwandelbave
Grundlaege aller Hellserkenntnls, sondern auch der Zutrasger
und Vermittler sller Gottesgnade.“é Luther clearly presents
the Anostle's teaching on this point when he says:

Gleich wle Cott Alles sus Nichts machet und aus Finster-

nisz 'schaffet das lLicht, sleo machet auch sein Yort,

dapz im Tode nichts denn Lebhen seln musz. DIarum, wer
an Wort Gottes hanget und lhim folget, der erfashret zu-
letzt, was David im Psalm (33:9) saget:! “Wenn Gott
gnricht, =zo iste genacht, und wenn ers heiszet, so
ztehete da." Aber ehe man zu dieser Erfahrung koemmet,

musz man etwas leiden; denn Gottes Arg und Natur igt,
. aug Hlchts Alles schaffen und machen.?

Comaenting on Hebrews 3:112, "Take heed, brethren, lest

thers be 1n any of you an evll heart of unbelief," Luther

writes:

Dasselbe bringt er an unsgrer fStelle zum Ausdruck mit
den Weorten: eln Herz, das sich trennt vom lebendigen
Gott. Vom lebendigen CGott trennt es siech raemliech in
dem Augenblick, da es sich trennt von seinem Yort, und

5Ivid., No. 130, p. 55.

6

§ W, Rohnert, Dies Lehre yon den Cnadenmitteln (Leipzig:
Verlag von Georg Boehme, 1886), p. 1l.

g 7Mart1n Luther, "Tischreden,” Kritlsche Cesamtauggabe
(Welmar: Hof-Buchiruckerei, 1921), VI, No. 6515.
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weil es lebendig ist und alles lebendig machi, ga, well
es Gott selbst ist, darum sterven dls “enschen.

Separated from God's Vord a man ia dead, says Luther. 3.
Paul, however, said exactly the same thing to the EZpheszlan
Christians in his letter. Paul tells them plainly, "Jou
were dead® (Eph. 2:1,5). The entire second chapter of the
Ephesgian letter is the officilal death certificate of These
pecnle. Apart from “the word of truth,” the Epheslians be-
longed to the living-dead. Living, indeed, in the lusts of
the fleeh, fulfllling the desires of the fleash and of the
mind; but dead, strangera and aliens, to the living God
(Eph. 2:1-12),

St. Yaul hag also indiceted the close and iantimate re-
latlonshlp between the ¥Word and the Holy Ghost. Eaving
heard and belleved the word of trath, the Ephesian Chris-
tiane were sezled with the pramiséd Holy Ghost (Evh. 1:13).
fohnert has expressed this relatlionship in the following
wvay:

Die Mittel aber, durch welche der hell, Gelst die Gnad-

enschaetze des Hells den Suendern wilrkeam nshe bringt,

mittellt und zuelgnet, und durch welche er sie zur
glasubligen Annzhmne des Hells tuschtiz macht, sind dle

Cnadennittel: das Yort und dle Sakramente.g

In the third chapter of Ephesians, moreover, Paul makes

Siartin Luther, Vorlesung usber den Hobraeerbrief, trans-
lated from the Latin by Georg Helbig (Lelpzig! Dieterich!sche

Verlagsbuchhandlung, 1930), p. 51.
9R°hnert, L. OLE.. 2. 1, 2¢
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even more clear the relation of the Holy Ghost to the Word.
The Tirst twelve verses of this chapter Paul devotes to &
conglderation of his Apostolic office. Such a lengthy ex-
position of this theme seems rather strange, especlially
when, as Professor Frenzmann correctly observes, nelther Paul
nor his authority were challenged at Ephesus az they were 1in
Galatia and at Gorinth,1C Paul, however, explaina that he
mentions this subject 30 that the Ephesians could be able %o
understand his knowledge in the mystery of Christ (Epn. 3:&).
This mystery had been revesled to Paul (Eph. 3:3), "which in
other agee was not made known unto the sona of men” (Eph. 33
5). In the latter half of verse five, Paul again declares
that the mystery had been "revesled," and significantly adds
by the Solrit." 1In the clearest possible way, Paul assures
the Ephesians that his oroclamztion of Jesus Christ was re-
ceived from God by revelation of the Holy Chost. This in-
cludes not only whatever oral proclamation the Evhesians
may have heard from Paul but also the very letter which they
had Jjust received.

The doctrine of the insplration of the Zcriptures,
the}efore, is not a claim made by those of a later age, but

one advanced within these Scriptures themselves, “"For the

0uartin Franzmann, *The Forgiveness of Sins and the
Unity of the Spirit," EProceedinszs of the Forty-Second Con-

¥ention of the ©Zv. Luth. Synodical Conference of ilorth Amer-
ica (8%t. Louis: Concordia Publishing House, 1953), o. 23.
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nrovhecy came not in old time by the will of man; but holy
men of God spake as they were moved by the Holy Ghost® (2
Pet. 1:21). On this point, Luther sees clearly:

Darum muez der Hellige Usist hier felster ssln, dleses
Srkenntnisz und Glauben uns in das Herz schrelben, und
unserm Geist Zeugnisz geben, dasz es gewlsz und Amen
1st, dasz wir durch dem Glauben an Christum Gottes Kin-
der worden sind, und swiglich blsiben. Denn 5%, Jdo-
hennes [Pavnius] hat sein Evangelium [ﬁainen Ephessr-
brief] nicht aus menschlichewm ¥illen hervergebracht,
condern er 18t von dem Helligen Geists getrlsbhen; der
ein Ceist der VWanrheit ist; darum wird er uns gewlsz-
lich nicht betruegen,il

-

There is a denger thet wmust be avelded In expressing
he reletion of the Holy Ghost to ths ¥Word., Ths Holy Ghost
is not bound to the VYord so thsat He may be manipulated at
man's pleasure, but He remsins always Lord of the Word.
Rohnert expregsed this aspect well when he wrote!

Penn nicht unoittelbar wirkt der heil. Gelst an den
Seelen, sondern sein YWirken ist der Regel nach an asusz-
ere, sinnlich wahrnehmbare Hittel gebunden, obwehl auch
Gott ohne sle wirken kann {sodasz man sagen musz: Nicht
Gott, scondern dsr MHenach lst an dle Gnadenmittel ge-
bunden) .12

Luther wasg alsc well aware that the Holy Ghest is not bound
by the Word. He writes:

Darauf entworten wir, dasz es Gott gefallen hat, nicht
ohne, acndern durch das VWort den helligen Ceist auszu-
tellen. Vir sollen CGottes Mitarbeiter sein (1 Cor. 3:9).
¥Wir sollen aeuszerlich hoeren lassen, wasg er innerlich
durch Gelstesanhauch allein schafft, wo und wann er

1liartin Luther, Gneumtliche Behriften, edited by Joh.
Georg Waleh {5t. Louls: Concordiaz Publishing House, 18%1),
VII, col. 1631.

12RDhner‘v‘, _Q_'{)_. m.. l&")' 2-
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will, ©&r koennte slles auch ohne das Yort achaffen.
Doch er will es nicht auszerdem: wer sind denn wir,
dasz wir nach dem Crunde des goettlichen Willens fra-
gen? Es genuegt zu wissen, desz Cott es so will, und
es zliemt sich, dlesen ¥Willen zu ehren, iun zu lisben,
ihn anzubeten und die voreilige Vernunft in Schranken
zu halten.l1l3

Thlie sectlon hag attempted to suggest some of the ways
in whiech the grace of God and God's YWord are rslated, as 5%.
Paul deserlbes that relationship to the ¥pheglans. In con-
cluding this section, Rohnert's beautiful summary on the ¥ord

of God 18 offered as the Ament

Das YWort Gottes 1lst nicht ein leerer Schell, sondern
Gelst und Leben (Jn. 6:63), ist das Urgan des h. Gelst-
eg, der im ¥YWorte wirksam und kraeftig 1st, um den
Suender zur Busze zu rufen (Gesetz), um den Buszfertigen
zum Glauben zu bringen (“vangelium), um dem Glasubdbigen
die Rechtfertigung zu verkuendigen, um den Cerechtfer-
tigten auf dem VWege der Helligung zu erhalten. Das

Vort Gottes ist der unvergaenglichs SPame, aus welchem
Svender zu CGottes FKindern wiedergeboren werden (1 Pt.
1:23); es 1st das Brot des Lebens, dle Speise, die den
neuen Menschen naehrt (Mt, 4i4), ist die seelenbewegende
“acht und Waffe der Kirche, durch welche die ¥Welt fusr
Christum erobert werden soll (Eph. 6:17; Hb, L:12; Rev.
12:15) und an welcher sich dle llenschenwelt scheiden

und entschelden soll (2 Cor, 2:16),--kurz das Yort
Gottes ist des Gnadennittel, welches alle Go;;gsgnagg
dem Menschen zutraegt, such die der Sakramente.ls

vartin Luther, Yom Unfreien ¥illen, translated from
the Latin by Otto Schumacher iGoettingsn: Yandenhoeck und
Ruprecht, 1937), p. 119.

lbﬁohnert, on. c;t.,'p. 1z2.



CHAPTER IV
THE GRACE OF GOD AMD MAN'S PALTH

Now I gaw in my drsam, that the highway up which Chris-
tiasn was to go, was fenced on either side with a wall,
and that wall was called Selvation, Up tiils way, there-
fore did burdened Christlsn run, but not without great
difficulty, because of the load on his back,

He ran thus till he canme st a place somewhst ascending;
and upon that place stcod a crese, and a 1little below,
in the bottom, a sepulchre. £o I saw in my dreanmn, that
Just as Chrietisn came up with the cross, his bdburden
loosed from off his shoulders, and fell from off his
back, and began to tumble, and so continued to do €1ill
it came to the mouth of the sepulchre, where 1t fell
in, and I saw 1t no more. . . .

Thus far I did come laden with my sin;

Hor could aught ease the grief that f was in,

Till I came hither: what a place is this!

¥ust here be the beginning of my blies?

Huet here the burden fall from off my back?

¥ust here the strings that bound it tec me crack?

Blegsed cross! blessed sepulchre! blessed rather be

The Man that there was put to shame for mell

This beautiful descripntion is Bunyan'sg allegorical in-
terpretation of mant's experience at the foot of Jesus' cross,
This chapter proposes to consider 5t. Pasulls zccount of this
gcene a8 he descrlbes 1t in the second chapter of hisg message
to the iphesians,

The origin and natuce of man'eg faith is crucizi for

understanding prenerly the admonitions of verse twe, chapter

ljohn Bun srim's P ( :
3 Bunyan, The Pllarim's Progress (New York: Fleming
H. Revell Company, c¢.1903), pp. b5-0.
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four of Lphesians. In this area the devll puts on the gulse
of an angel of light and has led many astray. vhen Strauss
wirites: -

The totality of finite things forme a vast ci?cle,
which, except that it owes 1its existence and iaws go a
suoerior power, suffers no intrusion from without.<

Thig is obviously a frontal attack on the integrity of the
Christian religlon which deceives few. The haughty arrogance
of the following attack on Christian falth fzils to decelve

nany.

Thet ong individual can teke upon himself the punisgh-
ment due to the sins of ancther, hasg been attacked as
an ignorant transference of the conditions of a lower
order of relation to a higher. Ioral transgressions,
1t hag been €sld, are not transmisagible obligatlions;
it i8 not with them as with debts of money, which 1t
is immaterlal te the creditor whe pays, provided they
are »ald; rather 1t is essential to the punishment of
sin that it should fall on the guilty cnly. If, ac-
cording to this, the so-called pzssive obedience of
Christ cannot have been vicarious, still less can his
active obedience have been 8o, since as_nan he was
bound to render this on his own behalf.3

Those whom Zatan cannot deceive by denying the poasibility‘
of divine revelstion, he attempts to destroy by denying the
efficacy of a vicarious atonement. If Satan can-accomplish
neither of thess two chjectives, then ha tTransforms his meth-

ods into more subtle and deceptive channels, and thus effects

what he desires.

Zp, ¥. Strauss, The Life of Jdesus C Examined,
translated from the Germen by George Eliot (New York: Mac-
millan and Company, 1892), ». 78.

I1bia., o. 766.
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Before proceeding immediately to £%t. Paul to recelve his
testimony on this subleet, it will be profitable %o 1ook a¥
some of those 1nterpratat16na which are sunposed to be de-
rived from Paul, .

J. A, Mackay has written a fairly recent exposition of
3t. Paulls Bpheslan letter. Mackey offers the following de-
seriotion of man ln sin:d

This is the perennlal cycle! HMan the sinner, in resvolt
against %od, and refusing to find his trus existence in
God and hls purvoses, assumes the lordship of his own
life. THe strives to ascqulre great possessions in order
to make himself god-like. 3But his delirious dedication
to having ends in 2 loss of being, in an eumonty, disinte-
grated 1lifes, and a purposeless, dlscrdered soclety.

In the light of Mackaey's view of man's sin, and in the
light of his own words, lisckay would bes in esseatial agree-

ment wlth ¥dwin Lewis in saying:

e « o 1% does not balong to man to discover God for
himgelf because he doss not posseses the means necessary
to that discovery . . . God must be known, if at all,
through His own self-disclosure, this self-disclosure

presupposing on man's part the power to respond to it
and to accent 1t.5 :

‘ackay shows his endorsemsnt of this observation of Lewls,
adding:
todl continues to respect the free cholice of man to ac-

¢ept or to reject His grace. . . . Falth 1s openness
towards God. It is the decision toc accent what God

L
Jdohn A, Mackay, God's Order: The Epheslan Letter and

This Present Time (Hew York: The Macmillan Company, ¢.1953)

D. 53 .

51?dwin l..l ™ o | x
W ewls, The Crestor and The Adversary (New York:
Ablngdon—Gokesbur& Press, 0-19439a . 89,
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glves, to allow God to work in one as he has worked for

one. . . » Falth 1s the totsl rmsoonse of the human

gpirit to the command of God ss the Lord of Life. . . .

He comes tg vus in His grace that we may go to Him with

our faith. ’

The position of Mackey and Lewis 1z not uniqus. There
ara many other leading theclogiane from various groups who
maintain the same general principles, Leslie Weatherhezd
clearly shows hils endorsement of these views when he boasts:

ree will, so precious to me because my virtue, such a8

it ie, iz not mechanical but chosen, may, if it is mis-
used, bring me into s hell of pain.¢

Jtto Borchert has written a charming blography of Jesus
which, in many respects, deserves highesat opraise; however,
Borchert's work has many neculiarities whilch detract from
1ts value, For example, Borchert jolns his voice to the
preceding volces, singing:

The right of the people Lo choose thelr own destiny ls

& phrase which has been flung into the world of today

as though 1t were something completely new. The Ha-.

zarene knew long ago that even the individual has the

right to choose; Toy He had the greatest respect for
the liberty of men,o

YWeatherhead succinctly defines fsith ss "a glorilous

guess based on all that 1s already known. *® In the follow-

6}-'-';3.0}29.37, op. git., ». 194,

7»95113 5. Weatherhead, ﬁ"% Do Men Suffer? (New Iork.
Abingdon-Cokesbury Press, ¢.1936), v. 113.

€0sto Borchert, The Criginal Jesus, translsted from the

Farman by L. 4, Stalker (New York: The Macmillan Coumpany,
¢.1933), p. 280.
9

Veatherhead, opn. gl%., >. 167.
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ing, he elaborates his definition mere fully:

It is as though the hard ground of reasson ware clsft by
2 narrov gorge on the other side of which is the cer-
tainty sbout God to which he would 1like to bring his
resders. By running across the hard ground of fact he
believes his readers would be able to leap the gorge
and reach the certainty; but in ell honesty he feels

he must tell them, st the beginning, thet the hard
ground will not carry them sll the way. 1t will sup=-
vort them sc far, and then 1t will demand a leap of
falth,10

If one is inelined to ragard the viewe of llackay and the
others as correctly reflecting the New Testament teachlng,

or even nartially rsflecting that messgage, then one must cer-
tainly subscribe to the view of Stranss. Admnitting, in toto
or partially, the premises underlying the preceding state-
ments, Ztrauss' conclusion is not unjustified. Operating
from wuch the same ground as these others, Strauss maintalins:

Faith, in her early stages, 1ls governed by the senses,
and therefcere contemmlates a temporal history; what she
hioclde to be true is the external, ordinary event, the
evidence for which is of the historical, forensic kind--
& fact to be proved by the testimony of the senses, and
the moral confildence insplred by the witnessss. But
mind having once %aken occasicn by the external fact,
to bring under ite consclousness the ldea of humanity
as one with God, sees in the hiastory only the vresents-
ticn of that ides; the object of Taith 13 completely
changed; instead of a senslble, empiricsl fact, it has
become a spirltusl and divine idea, which has its con-
firmetion no longer in history but in philosophy.ll

The scientific alone have the foundation of the faith:i
the unscientific have only the falth, and receive it
only by means of tradition. . . . The church refers

her Christology to an indivlidual who exieted historiocsl-

1°;£gg., p. 24.

118trauss, on. eit., vn. 780-81.
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iy at & certain period: the speculative theologian %o

an idea which only attaine existence in the %totality

of individuals: by the chureh the evangellcal narra-

tives are vrecelved as history: by the critical theo-

logian, they are regarded for the most part as uere
mythi.1‘

Yithin the limits of an scademic vocabulary, or of any
other, there are no words capable of condemning the horren-
dous wonstroslty of these perversions. That Strauss ro arded
the beliefl in a devil as a bit of childish naiveté is ample
oroof of the skill of the latter's working. At the risk of
belng uncharitable, such blasphemous nonsense as these men
offer could only be derived from Zcripture when Zatan served
as interpreter. Only & mind beclouded by dswonic influsnce
could be persuaded that these men have interpreted Scerinture
faithfully. These men have not interpreted Faul. They have

become confused In thelr minds and written = commentary on

Marcus Aurellus! ‘hat they claim, he claimed long hefore

them!
/ </ \ \ /
EUVNTO,, OFl . Kt 10 uetotiiPeaiFat
;lqtu Emeco TR Stoeyo(‘)‘:/n, Suo(‘ws
EXEU P EQOV ETMY, TN, ¥e EVEPSElY
Koty TAHAVY OV o unv Kol KelolV
Kee U & Kxl, Kate volwv tov ooV
TEQRer(vouevn, (Har, Aur., VIII. 16)

The rejectlion of sll these copinions 1s complete and ab-
solute. ©Such an approach to Scripture, as these men use,
must insvitably result in confusing dlstortions. The proper

anproach to the Seripturss, howsver, 1ls not to be sought in

121b1d., p. 782,
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a superior diaslectlc or s more penetrating phllosophical
anslysis. While the results of such en approach might be
interesting they could in no wise be regarded as on adaquate_
evaluation of the Zeripture megsage. Luther has stated the
sing gus pen of the Biblical interpreter in this way:
Wenn man von der inneren Klarheit [der Schrift] sprechen
will, musz man sagen, dasz es8 kelnen Menschen glbt, der
-~-ohne den Gelst Gottes zu habsn--zuch nur ein Tuettel-
chen der helligen Schrift verstehen kann, Alle haben
ein verfinstertes Herz., ioegen sie alles sagen und vor-
zubringen verstehen, was in der Schrift steht [als z.E.
Straves], 8¢ koennen sis doch nichts davon fushlen und
wahrnalt erkennen. ©£le koennen weder glauben, dasz es
einen Cott gibt, noch doch dasz sie Gottes Geschoepfe
sind, noch irgend etwse anderes. "Ein Tor gpricht in
seinem Herzen: es gibt keinen Gott" (Ps, 14:1). Der
denach braucht den CGelet Gottes, um die 3fhr1ft oder
auch nur einen Teill von ihr zu verstehen.13
Paul's hymn to God's grace in the first three chapters
of Evheslans centers in the atoning life of Jesus Christ,
who dled and rosge asgaln, te effect redemption and reconclil-
lation through the blood of His ercss (Eph. 1:3, 6, 7; 2:13,
14, 18, 20; 3:9, 11). This anthen alsco includes thanksgiv-
ing and praise to God for "the word of truth" whereby the
Epheslans came to know the mystery of CGod's riches in Christ
Jesus (Eph. 1:13; 2:17; 3:3, 5, 7, 9). It must ncw be seen
whether man's faith 1s blended with the meledy of Psul's
hymn on God's grace, or whether tils theme 1s from snother

score of music.

IBMartin Luther, Vom Unfreien ¥illen, translated from
the Latin by Otto Schumacher (CGoettingen: Vandenhoeck und
Ruprecht, 1937), p. 27.
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The point of contention in this problem is whether or
not man possesees freedom of the will., Luther defines the
problen clearly when he saysi

Lieben Herrn . . . unser Lehre, dasz der Frelwlliiyg
todt und nichts sel, stehet gewsltiglich in der Zchrift
gegruendet. Ioh sage aber vom freilen Willen gegen Cotd
und in der Seelen Sanchen. Denn was sollt ich viel dis-
putiren von dsm freien Willen, der uber Xushe und
Pfarde, uber Geld und Uut regiret? Ich welsz fast wol,
dasz Gsnes 1. Gott den Henschen hat Herrschalt gegeben
uber Viehe und Erden, Solchs geheeret hisher nicht.l®

The discussion of the existence or non-existence of the
Treedon of man's will in epiritual discernment, is not = mere
thecloglo or philosophlc exercise for the scke of exerclse,
Luther indlecetes the uvrgency and necessity of this consider-

ation in the followling:

Es 1s8% also nlcht unfromm, verwiftzlg und ueberfluessig,
eg ist vielmehr hesilsam und notwendlg fuer sinen Chris-
ten zu wissen, o selin ¥ille etwas oder nlichts zu seinen
Hell gusrichten kann. . . . Wenn ich dle Art, dle
Felchwelte und das Masz meines Koennens und Handelns in
bezug auf Gott nicht kenne, dann ist mir ebenso ungewigz
und unbekannt auch die Art, die Reichweite und das Hasz
degsen, was Gott mir gegenuebar vermag und tut, Gott
wirkt alles in Allem [1 Cor. 12:6). Yenn ich aber Gott-
es Macht und Yerke nicht kenne, dann kenne ich Got%d
selber nicht. Xenne ich Gott niecht, kann ich ihn auch
nicht verehren, ihn nicht loben, lhm nicht donken, und
ihm nicht dienen. Dann weisz ich nicht, wieviel ich

mir selber und wieviel ich Gott zutrauen soll.l5

6%, Paul is s0 clear and definite on this point, that

1% 1s amazing that one can read the second chapter of his

1nﬁart1n Luther, "Tischreden," Kritlsche Gesamtausgabe
(Welmar: Fof-Buchdruckerel, 1912}, I, No. 259, 109.

lshuther, Vom Unfreien ¥Willen, ». 31.
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Tphesian letter and still seriously spesk of freedom of the
will. After praying that the God and Father of ths Lord
Jesus Christ may cpen the eyes of the understending of the
Epheslans so that they may know the hope of thelr calling
and the riches of their inheritance in Chriet (Zph. 1:il7-23),
Paul irmedliately reminds them that they had once bsen dead
in thelr trespasses and sins, but now, by God's rich mercy,
they have been resurrected from the dead (Eph. 2:11-10).
Paul goes even further than this. In verse one he declares
the Ephesians to have been dead in sin, and in verses three
and five he cconfesses that before Godls gquickening powser
had come to him, he too, Paul, also had been deasd 1n sins.

From the plain %estimony of Paul to the Eophecians,
there ls no freedom of the will. The figures of death, re-
surrection, and creation can signify only one thing: falth
is a creation ex nihilio by = graciouvs God, 3By the grace of
God, anart from any human sssistance, Christ Jesus effected
man's redemption. By the grace of God, the message of this
redemption, His true Word, was proclaimed to the Ephesians.
By the grace of (God, apsrt from human worthiness or unworth-
iness, even in the face of open rebelllon agsinst God and
willing slavery to Satan, God created falth in the heart of
these Ephesiasn Christians. DUr. Arndt accurately expresses
God's truth in saying:

Precigely as the work of creation was performed inde-
vendently of any human help, so the work of salvation
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is from bhsginning tc end Geod's own achievemany,
Paul Lehmann indicates hls agreement with Pauvl and Dr. Arndt,
when he wrltes!@

This declsion [for Christ] man can never make himself.
God makes 1t. This declsion man will never and can 17
never declare unto himself. God announces it tec him,

The Ephesians were not seeking God or holinsss or right-
eousness., Before God's Word came to them, they lived in %the
lusts of thelir flesh, fulfilling the desirss of fheir flesh,
and of their mind (Eph. 2:3). If, howsver, if may be ob-
Jected, the Ephesisns had been sgeeking God, then Paul would
not have written as he did. That the Epheslans were dead in
sin ig no nroof that all men are dead in sin, Yerner Elert's
ansver to this objection should indicate how baseless such

an objeetlon is.

Unter der Judikatur Gottes, das helszt unter selnem
Gerichtsurtell 1st unser Wille gebunden., Vell Gott im-
ner den Yotus homo beurteilt, so kann dleser wollen,
wea immer er will, es ist doch immer das ¥Wollen entweder
elnes guten oder eines boesen Xenschen. ¥Wir Xosnnen
unter dem Urtell Gottes nicht aus der elnen Jualitsst
in die andere hinusberwechseln., Gebundenhelt des Wil-
lens helszt demnach erstens: ¥Wir muessen so wollen,
wie wir nach dem Urteil Gottes sind., Xg helsgzt zwsi-
tens, und dss ist es, worauf sigentlich alles ankommt:
Wir koennen niemals als gute Henschen wollen, well wir
eg niemals sind nach goettlichem Urtell., Um gut zu
seln, mueszten wir das Cutsein Gottes selbst in uns
abbilden. Das geht jedoch ueber unser Vermoegen. . . .

16%. . Arndt, "Salvation,” ¥What Lutherans Are Thinking:

% Symposiva on Lutheran Faith and Life, edlted by L. C. Fendt
Columbus, Ohio: The Wartburg Press, c.l19487), ». 178,

17Pau1 Lehmann, Forgiveness: Decisive Ilssue In Protes-
ga t Thought (New York: Harpsr and Brothers, c¢.1940), p.
22.
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Der Wllle 1ist gabunden.la

The impossibility for man to change the quality of hils
will from good to evil, of which Blert spesks, 1s plctorially
lilustrated by Luther in thisz bold fligurs:

[ [ﬁer menschlliche Hille] lst wie ein Pferd, das elinen

Heiter haben musz. Yenn Gott ihn reitet, geht er, wohin

CGott will (vgl. Pe, 73:i22). Wenn Satan ihn relfet, geht

er, wohin Satan wlll. ¥s zteht nicht in sesinem 3ellieben,

den einen oder den andern zu washlen und zu ihm zu lau-
fen. Die bhelden ksempfen vislmehr darum, wem er ge-
hoeren soll.

If salvation is a gift of God, then, as lUr. Arndt has
suggestoed, it can in no wilse bhe dependent on man, Hany ob-
Ject, however, quoting the words of Jssgus, "The tims 1s ful-
filled, and the kingdom of Cod is at hand: revent ye, and
believe the goepel" (Mk., 1:15), which, they say, indicate
that Jesus recognized the freedom of man's will.?® In ad-
dition there are wmany other passages which ilmply man's free-
dom of will. It is Treely adnitted that these passagss im-
ply thls ceonclusion o the human mind; but, that the human
wind is darkened and completely wrong in cencludlng that
these passagss lmply freedom, the following 1llustration
from Luther plainly ehows:?

Ich frage sle [die Dlatribe] zunaechst, mlt welchem

18.,; 40
“erner Elert, Das Gggisgliﬁhh £thes: Grung11n1§n der
lutherischen Ethik (Tuebingen: "urche-Verlag, ¢.194%9), p.
193. Cf. Article II of the Formula of Concord.
19Luther, Vom Unfreien ﬁ;llen, P. 5k.

2°Cf. the reference to Borchert in this chapter.
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Recht aie aus den YWorten "wenn du willst, wenn du fust,
wenn du hoerst” auf die Willensfreiheit schlieszt. GSie
antwortet: well offenbar der 3inn der VWorte nach
menschlichen Sprachgebrauch es fordert, Sie misgzi elso
Gottes YWort nach menachlichem Sprachgebrauch. Hle migz®
Gottes Sache nach menschlichen Masz. WYelch eine Ver-
kehrung! Das eine ist himmlisch, das anders irdisch.
s verraet also die Toerin sich selbst. Sle denkt nur
menschlich ueber Gott. . . . Vie oft sagen dls Eltern
scherzhaft zu ihren Kindern: woll4t ihr kommen, woll®
lhr dleses tun, wollt ihr das tun. Das alles sagen sile
oft nur, damlt die Kinder merken, dasz sie es nlcht
kognnen, und damit sle gonoetiﬁt werden, die Macht des
Vaters um Hilfe anzurufen,?2l

With this illustration, Luther has destroyed the sirongest
arguuent for the freedom of the will. All the learned theo-
logleal discussione, comblning the acumen and brilliance of
dozens of scholars, could not have delivered a mere crushing
defeat than thisz simple analogy of Luther's.

There ilg yet one final nail to be driven tc close the
coffin Torever on the corpse of free will., It is fitting
and proper that this rail should be pounded in by another of
Luther's analogies:

Waere nu eln freler ¥ille in uns wider oder uber den
Teufel, Tod und fuends, so haette er nicht duerfen fur
uns sterben; und wer der Suenden kann entrinnen ohn
Christo, der kann auch dem Tode wol entrinnen, denn der
Tod lgt der Buenden Strafe, Rom. 6. Aber es ist noch
kein Mensch erfunden, der seinen frelen Yilllen uber und
wider den Tod bewelset haette, sondern der Tod hat
stracks wiederum gelnen frelen Willen und CGewslt uber
alle lienschen bswelset, welches er nicht vennoechte, wWo
nicht zuvor dle Susnde, dle des Todes Recht und Machf
ist, den Menschen uberwseltiget und gefangen hsette.Z22

4 21Luther, Vom Unfreien ¥illen, ». 93. Cf. also pp. 92,

22Luther, “Tischreden," Wo. 259, p. 109.
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Werner Elert has a iery f111 and excellent discussion
of the entire area which is here being consldered. it is im-
possible within the scope of the nresent undertaking even to
indicate a few of the valuable insights he prseents. ZElert
offers the following summary of Paul's message in Ephesians
28

Verglelchswelse kann man von Gott in belderlel Zlnn das
sleiche sagen. Er schenkt uns das Leben in der ersten
Schoepfung, 2u der wir uns im ersten Glaubsnsartikel
bekennen. Dieses Leben haben wir nach den Vergeltungs-
jesetz verwlrkt, Ja es erscheint im Rusckblick als ein
iTotsein durch die Uebertretungen® (Eph. 2:k)}. Gott
schenkt uns das Leben zum zwelten HMal in der Rechtferti-
gung, indem wir aus diesem Totseln "durch Gnade erret-
tet werden” (Vers. §). Durch dlese Cnade, die ein
reines Geschenk Gottes ist (Vers. &), sind wir "sein
Frodukt (YT Ol QM) , erschaffen in Christo Jesu zu
guten Taten" (Vers., 10). Dieses neu geschenkte Leben
ist das neue Bthos, das nun geledt sein will., s 1st
ein Leben, das durch kelnerlel gooperarl von unssrer
Jelte erzeugt sondern durch dle Vergebung Gottes ex
nihilco geschaffen wird. Es ist ale zur zwelten Hal
geschenktes Leben Ain Wahrheit "neus Kreatur, "3

Salvation 1s by grace; rsvelation is by grace; falth is
by grace; these three are all works of Godl's grsce. Luther
says that "Gnade eigentlich heiszt CGottes Huld oder CGunst,
die er zu uns treegt bel sich selbat, aus welcher er genelg
wird, Christum und den CGelst mit seinen Gzsben in uns zu gles-
zen,"?" gna this is that grace of God which creates faith.

Dr, Plever expresses it thus:

23g1lert, on. clt., p. 276.

2hiartin Luther, “Vorreden zur deutschen Bibeluebersetz-
ung, " Saemmgliche Schriften, edited by Joh. Georg ¥Walch (St.
Louis: Ceoncordla Fublishing House, 1508), XIV, col. 98.
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Der Glsube ist eben nicht ein ¥Werk menschlicher Er-
waegung, ,elbstentaoaeidung, uifwirkung U. Be¥oe , BONGETN
ein schoenferlsches Verk Gottes, wie Gott bel der

Schoepfung das Licht aus der Finsternis hervorleucnten
hlesz.25

Ho Tiner definition of falith can be found than thls pearl of

ILmther'sa:

Aber Glaube ist ein goettlich VYerk in uns, dss uns
wandelt und neu gebiert aus Gott {(Jn. 11 13), und toedt-
et den alten Adam, macht uns gsenz andere lsnschen von
Herzen, Kuth, &inn und allen Kraeften, und bringt den
Hellligen Gelst mit slch. 0O, 28 1lst ein lebendlig,
schaeftlg, theetlg, maschtlig Ding um den Glauvben, dasz
unmoeglich iat, dasz er nicht ohne Unterlasz sollte
Gutes wirken. 20

Thls is Cod's gift of love to a sinful and rebelilous
mankind, The human mind is staggered aznd overwhelmed by love
like this. Luther's brief prayer 1s an excellent climax to

this chapter!

Bitte Gott, dasz er den Glauben in dir wirke, sonst
bleibst du wohl ewlglich ohne Glauben, du dichtest und
thust, was du wlllat oder Kannet.Z2

25Franz Piever, (nristliche Dosmatik (5t. Louis: Con=
cordia Fublishing louse, 1920}, III, 577.

25Luther, "Worreden," col. 94,

27Ivid., col. 100.
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CHAPTER V
THE GRACE OF GOD AND HAN'S CALLING

Iin or&er to understand Paul's ethical admonitions to
the Ephesian Christisns, it i1s necessary te understand the
Christian ethic. If this is not clearly seen, it will be
imposzible to understand the speclfic ethical injuncilons
which Faul lays on the Ephesians so that they may wslk
worthily of their calling. The nature of Christlan ethies,
moreovar, way more sharply be delineated by considering the
nature of non~-Christlan ethics.

in his Dogmatlk, Rohnert declares that "im ¥enschen
wohnt dae glelche Sireben nach Tugend und Glueck, nach Sitt-
lichkeit und WOhlsein.“l This statement ¢ Hohnert avopears
%o say too much. All men recognize some super-human power
in the universe, but thelr relationshlp tec that power can
only be termed "ethleal" by the broadest use of that term.
Thus a thief, whose desiderstum 1s.to become 2 master-thlef,
is acting "ethically" when he steals, since stealing is es-
sentlal to the realizing of his goel. If this thief acts
honestly, he 1s acting in an "unethieal® way;, since honesty
does not lead to the attalnment ef hls desideratum. From
this 1t followg that a man's ethical life is determined by

L. Rohnert, Die Dogmatik (Lelpzig: Hellmuth Woller-
ma‘nnl 1902); e 5670
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his conception of 1life's desiderata.

All non-Christian religious or ethlcal gystems are con-
structed on the basis of two hypetheses: 1) man knows the
gumzuwn bonum; 2) man has within himself the means requisite
for its attainment. The first point invelves theclogy, 1.
e., the knowledge of God; the second, soterlelogy, i.2.,
the knowledge of salvation. Luthardt gives the correct an-
alyeis underlying the anclent ethlecs in the following:

So bleibt der sittliche Haturgrund, vie er ist, d.h.,

die natuerliche Selbstheit als das Prinzip der antiken

floral. Und s¢ hat maen denn auch von Anfang an in der

Kirche, und mit Hecht, den HSTOLZ als dasselbe bezelch-

net. Der Grogzgesinnte des Aristoteles wle der ¥Welise

der Btoa traegt das unverkennbare Gepraege desselben

an sich. Die antike ¥Welt isgt dle Yelt der Selbstsucht,

dle caritag--nach Boeckh-~keine antike Tugend, und
wenn nicht dle Velt der individuell begrenzten Selbst-
sucht, so doch--im Patriotismus u.s.w.--der erwvelterten
gensrellen.?2
Pride, the most refined and subtle, and therefore the most
deadly, is at the heart of =211 non-Chrigstian sthlics. As
Luther says of proud men:

« « « 8le washnen, sle seien allein Leute auf Erden,

dle man muesse fuer Goetter halten, und doch mit ihrem

STOLZ Gott und Menschen verachten und durch solche Hof-

fahrt Land und Leute in Schanden fuehren.3

The ethlcal teaching of the Greeks, regardless of what

2Chp. Ernst Luthardt, Geschichte der christlichen Zthlk
vor der Reformmtion (Lelpzlg: DNoerffling und Franke, c.
l 88 ? p- 20.

Jdartin Luther, “Der Kirchen-Postille Avlstel-Theil "
Sgemmtliche Schriften, edited by Joh. Ceorg ¥Walch (3t.
Louis: Concordla Publishing House, 1883), XII, col. 680.
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school 1s being considered, concerns ltself with how one may
bececne good., In the following Schlatter shows clearly the
relationship between thils guest for goodness and selflsh-
ness:

Denn die grlechischen Lehrer zelgen ung, wie wir "Tug-
enden” gewlnnen; sie lelten uns dazu 2n, die in uns
vorhandenen Faehigkeiten zur Tuechtigkeit zu stelgern.
Yir wenden alse, solange wir une um unsere Tugenden be~
muehen, unser 3egehren nicht von uns selbst weg, hshen
s nicht ueber uns selbst hinauf, scniern richten es

auf des, was wir aus unsg selbst nachen und fusr uns
selbst erwerben., Yir besltzen deshalb, solange uns dle
Tugendlehre unser Zlel gibt, nur den selbstischen Willen
und wollen fuer uns selber leben. ©So verhaelt sich der
Yenschh dann, wenn er noch einsem ist, well iha Gott ver-
vorgen blleb. Dann sieht er nilemand ueber sich, dem er
gehorchen darf, und kennt niemand neben sich, fuer den
er sein Leben verwenden will,%

Sehlatter correctly indicates that this conduct on the nart
cf man arises from the fact thot God ie hidden. In the fol-
lowing, Luther gives the Biblical picture of a man toc vhon
God remains hidden:
Dle Pchrift stellt uns einen Mensechen vor, der nicht
nur gebunden, elend, gefangen, krank und tot, sondern
zu allem Elend durch HSatang Wirken obendrein ncoch der-
art blind 1lst, dasz er glaubt, frei, gluecklich, er-
loest, stark, gesund und lebendig zu sein.5
In hie commentary on Galatians, Hermann Beyer has s
brief excursus entitled, "“The Fruits of the Spirit and the

Hellenistlc Concepticn of Virtue." His emphasis on the

¥pdolr schiatter, Die Christliche Ethik (Stuttgart:
Calwer Vereinsbuchhandlung, ¢.1929), vp. 13, 1&,

5Mart1n Luther, Vom Unfrelen ¥illen, translated from
the Latin by Otto Schumachsr (Goettingen: Vandenhoeck und
Ruprecht, 1937), ». 100.
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distinction between the Pauvline virtues listed in Gealatlans
5:22 and Greek philosophy is quite helpful, DHeyer writes:

In Yiahrhelt aber sind die paulinipchen Tugenden etwas
ganz anderes als dle der grischischen Philosophle. Han
sieht das achon, wenn man die elinzelnen aufgezashlten
Begriffe anschaut.® Bel Paulus sind dle wirklichen
Herzensregungen (z.B. Freude, Guste) und dle leidenden
Verhaltungswelisen (Langmut, Sanftmut) viel staerker be-
tont., Es fehlen diejenigen Tugenden, welche Selbst-
maechtigkelt und Steerke der handelnden Perscenlichizel$
voraussetzen. uer den Stolker Oeneca, den man oft
neben Paulus gestellt hat, ist das hoechste Gut "elne
unerschuetterliche Staerke, Umsicht, Erhabenheit, Ce-
eundheit, Frelheit, Harmonie und Schoenheit der Csele.”
Nicht ein elnzlger dleser Begriffe deckt sich mit denen
des Paulus.? "Du nuszt den ¥Willen haben einmal dir
gelbst zu gefallen, du wmuszt den ¥Willen hsaben, in den
Augen Gottes schouen zu erscheinen. Du muszt dein Be-
gehren darauf richten, rein zu werden im Verkehr mit
dir selbst, mit dew Reinen und mit CGott® sagt Hpiktet,
wenn er dag hohe Bild des volikommenen HYenschen schild-
ert. Dle Triebhandlungen such der reinen Seele sind
ausgeschaltet. "Ein Mitechwingen des innersiten Yesens
und Kernes der Perscenlichkelt beim sittlichen liandeln
ist verbannt und faellt unter eiln strenges Verbot!
(Neiszner). Leidenschaftslosigkelt und Unerschuetter-
lichkeit sind dle Tugenden des griechischen Yelgen
schlechthin, waehrend dasg “itleld in den Verzelchnissen
der Laster erscheint.8

On the basls of these observations, one may state that

non-Christian ethice concerns itself with indicating how a

6"Und so fehlen denn in der Arlstotelischen Tugsnd-
reilhe die spezifisch christlichen Tugenden der Demuth, Er-
gebung, Geduld, Hoffnung, aber auch der Dankbarkeit, Selbst-
losigkeit, Aufopferung, vor allem der Liebe.” Luthardt,
op. cit., p. 8.

7Many whe nrattle about the origin of the Pauline ethi-—
cal teaching completely ignors this.

3 iﬂermann Y. Beyer, "Der Brief an giebGalater," Dag
eue Testament Deutsch, newly revised by Paul Althaus
zGoettingen: Vandenhoeck und Ruprecht, 1949), VIII, A9,
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men may achieve goodneas., VYhatever that "goodnessg" may be,
non-Christian ethics indleates the mesns Dy which a man may
attain to it. This 1s so abundantly clear that there cen be
no seriocus objectlion or exception te this statemant.

In Christian ethics, however, there is the mcet amazlng
reversal imaglinable., OChristian ethica do not snzble a man %o
become good! Christian ethles begins with the supposition
that a man 1ls good. Thls, however, does not apply %o any
man but te the man who has been coreated in faith in Chrlist
Jegus by the power of the Holy Ghost who works through the
Word. Thus, the three preceding chapters were not merely
three dlsconnectsd theological easaya. The atonement wrought
by Jesus Christ, proclaimed through the %Word, and made living
by the power of the Holy Ghost, creates a new man in Christ
who 1n Christ 1s already good. Christ has taken his sins
upon Himgelf and given him His righteousneds, which is per-
fect. Thus the new man in Christ does nct strive to bescome
good. He is good in Christ. He strives, rather, to live in
a way that is commensurate with his goodness, or as Paul
says, "to walk worthy of his calling” (Eph. 4:1). Yerner
Slert correctly asserts that:

D1le Begegnung mit Christus macht uns in ¥Wshrhelt zu

Suendern, aber zu begnadigten Suendern, sein Tod offen-

bart unsers 3chuld, aber als gesuehnte Schuld. Durch

den lebenden Christus wie durch den sterbenden wandelt
slch Gottes Urteil ueber uns und eben damit auch unssr

Ethoe, %Weil uns Gott in unserer Begegnung mit Christus

nicht mehr nach dem Gesetz, das Ja lmmer Vergeltungs-
gesetz lat, beurteilt, darum leben wir hinfort auch
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nicht mehr unter dem fesetz, sondern unter der Gnade.?

and to thlz he adds:

Yer durch den Gelst lebt, musz auch im CGelst wandeln,
und die Praesenz dea Gelstes wird in ssinen "Fruechten®
abense wie in Jenen besonderen charlamatischien Aesuszer-
ung?nlgnschaulich {(Gal. §:25; 3:5; %ph. 5:9; Rom. 6:22;
7).

Christian ethlics, therefore, are for Chrigtians only.
The non-Christian is unsble to know or undergtand the basis
of Christian ethies., The Christian, moreover, experiences
in his life the power of the Holy Chost by which the "cld
man® 1s crucified with Christ, and the "new man® resurrected
in Christ. 1In the following Elert expresses this clearly:

Die "neuheit des Lebens® unterscheldet dsn nsuen Mensgch-
en vom alten, wile der auferstandene Christus vem ge-
kreuzighten, also wle ein Lebsnder von sinem Toten un-
terschieden ist (Rom. 6:3 £f.). Der zlte Hensch is%

wlt Christus gekreuzigt, wlr slnd mit ihm gestorben,

tot fuer die Buende. Dag ist elne vollzogene Tatsache.
Aber darauf folgen dann die Imperstive, der alte Hensch
soll ausgezogen, der neue angezogen werden (Eph, b:
22-24), . . . UDle Xinder -des Zornes, dle in Ueber-
tretungen und Suenden Tote warsn (Eoh., 2:1 ff.), koenn-
ten sich Ja aus sich selbst nlemals "gemaesz dem Urblld
ihres Schoenfers erneuern® {Col. 3:10), selbat wsnn es
unter Androhung aller Hoellenatrafen von innen gefordsri
wird. Aber sie sind Jetzt "durch dle Unade" ein neues
Geschoepf, mit Christus lebendiy gemacht "zu guten
Taten, die Gott so vorbereltet hat, dasz wir in ihnen
dahinschrsiten koennen" (Zph. 2:5-10),.11

Commenting on Hebrews 2:3, "For this man was counted

Ferner Elert, Das Ghr;stlighe Gthes: Grundlinien der
lutherigschen Zthik (Tuebingen: Furche-Verlag, c.1949), o.

257,

lolbéio » D. 285.

1big., p. 294,
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worthy of more glory then X¥oses, inasmuch as he who hath
builded the house hath more honour then the house,” Luther
indicates the ccrrectness of that spproach which begins wilth
Chriet as "Sacrament® and then follows with Christ as "Ex-
ample, " Luther writes:

Des Sakrament des Leldens Ghristl ist der Tod und dle
Vergebung der Suenden, das Helsplel sber ist die Hach-
folge seiner Harter und Pein. #ill also einer dem Vor-
bild Christus nachfolgen, der musz zuerst fest plauben,
dasz Christus fuer lhn geligten hat und gestorbsn 1at;
denn er ist dss Sakrament.l2 Die irren alsc gewaltlg,
dle ihre Suenden zusrst durch Werke und Uebungen der
Zusze tllgen wollen und bel dem Belsnlel beginnen,
waghrend sie doch beim fgkrament anfangen mueszten, So
wilrd also das Evangelium durch den Unglauben des Herz-
ens, das Uesetz aber durch den Ungehorsam der ¥Werke ge-
ring geachtet.l3 :

In the followlng, Luther beautifully expresses the relation
of Chrigtian falth and Chrlstian ethies!

G, ea 1lst ein lebendig, schaeftig, thastig, maechtig
Ding um den Glauben, dasz unmoeglich ist, dasz er nicht
ochne Unterlasz scllte Gutes wirken. Br fragt auch
nicht, ob gute Werke zu thun sind, sondern ehe man
fragt, hat er sle gethan, und izt immer im Thun. . . .
Dgher der Hensch ohne Zwang willig und lustig wird,
Jedermann Gutes zu thun, Jsdermann zu dlenen, allerlel
zu lsiden Geott zu Lisbe und zu Lob, der ihm soclche
Gnade erzelgh hat, =lso dasz unmoeglich 1st, Yerke von
Glauben schelden, ja se unmoegllich, als Brennen und

124505 nene Verhaeltnlsz ven Gott und “ensch, welches

in Christo geschlchtlich verwirklicht, durch den Glauben den
Henschen zu sigen wird, ist die Voraussetzung des Neuen Ver-
haltens, das neus Sein dle Voraussetzung des Sollens u,s.w.,
nicht umgekehrt." Luthardt, opn. cit., p. 66,

- 13vartan Luther, Vorles usber den Hsbraserbrief,
translatsd from the Latin by (eorg Helbilg (Leipzig: Dileter-

leh'sche Verlaggbuchhandlung, 1930), ». 17.
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Leuchten vom Feuer mag geschieden werden.i¥

By the atoning death of Jesus Chriast, the Cnristisn is
dend to the law ag & means of becoming good, Uhrlizt hag de-
livered His followers from the lew, the devil, and death.
Luther explains:

Also hat Christus, diewell or dle Furcht wegnanm, uns
von der Knechtschaft der Susnde befreit und het so
gerade den vernichtet, dem wir einzig und alleln durch
die Furcht des Todes unterworfen waren. Doch hat er
inn nieht so vernichtet, dasz sr nicht mehr 1lst, son-
dern so, wie er uns durch den Gelst frel gemacht hat
vom Gesetz, d.h. nicht so, dasz das Tesetz nicht umehr
igt, vieluehr go, dasz es nicht mehr gefusrchtet werden
musz; so hat er ung auch frel gemacht vom Teufel, d.h.
nicht so, dasz der Teufel nicht mehr ist, vielumehr so,
dagz er nlcht mehr gefuerchtet werden musz; und hat er
uns auch frel gemacht vom Tode, d.h. nlicht =0, dasz der
Tod nieht wmehr ist, vielmshr so, dasz er nicht mehr
gefuerchtet werden musz ugw, Darun sage ich zusammen-
fagsend: Fuer einen Christen glbt es hinfort nichts
mehr, davor lhm grauen mueszte, weder 1n dlessm noch
-im zukuenftigen Leben; denn der Tod uwnd alles Unheil
ist lhm gewandelt in lauter Heil und Segen.l5

The Holy Ghost 1is the power of the Christian 1ife.16
He 1t is who transforms the knowledge about Jesus into per-
sonal trust. Elert expresses this truth very besutifully
in the following:

Wiartin Luther, “Vorreden zur deutschen Blbelueber-
setzung," Saemmtlicghe Schriften, edited by Joh. Ceorg Walch
égt. Louis: Concordls Publishing House, 1208), XIV, cols.

100
(] .

lsLuthar, Vorlegung ueber den Hebraseerbrief, ». 37.

lé"Die Schoenfermacht Gottes, dle das neu geschenkte
Leben zu einem erlebbaren, in zeltlicher Abfolge vollzish-
baren Leben macht, ist die Kraft des Heillgen Gelstes.®
Elert, op. gcit., p. 277.
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¥ir glnuben nicht an ein Christusdognma, scndern an
Chrietus. Yo das Kerypgma von Christus nlcht das vor-
behaltlose und unmittelbare Vertrauen zu seliner Zergon
selbst bewirkt, hat es seinen Zweck verfehlt. Ver
glaubt, vertraut dem Zrlceser, dem Herrn und iHeister,
und er steht damlt zuv lhm 1ln dem drelfachen Verhaelt-
nis des Erlcoestselins, der Dienstbarkelt und der Jueng-
erschaft, Oder 1ln gnderey Heihenfolge: des Eoerans,
des UGehoerens und des Cehorchens. UWir hosrsn aufl den
ﬁeister, zehoeren dem HDrloessr, zehorchen dem Herrn.
. . Es gibt daher kelnen Glauben an Christus in dem

nicht alle drel B3ezishungen mitenthalten waeren..?

This three-fold relatlionshlp tc Jesus of which Ilert writes
is most important.
The Tirst reletionship 1ls "hearing.” Schlatter remarks:

Alle, dle Jesus kennen, wlssen, dasz sie sinen Beruf
haben, weil uns die Derufung zu Gott dan Berufl verleiht.
Jowie uns aber dies Frage gewsehrt wurde, worln unser
Seruf bestehe, sind wir von der ¥thik, dile aus der
griechischen Ceschichte erwachasen lst, befreit. . . «
Uenen dagegen, die Gott durch die Botschaft Jesu zu
sich berufen hat, ist es unmoeglich gsworden, ihr Ziel
in ihre eigenen Zugtzende und Tuechtlgkeifen zu ver-
legen, Denn sie leben fuer Gott, fuer Jesus, durch den
g;a %gttea gind, fuer dle, die Gott wlt ihnen verbunden
t.

Through this “call® which the Christian man has, he iz de-
livered from the simless, selfish 1life, and committed to
1lving for God and Jesus, and the congregation with which
God has united him. Schlatter wakes this even wmore eaphatic
in the following:
Ple chirigstliche Ethik bleibt aber ven der Tugendlehre
durch den alles ergreifenden Unterschled getrennt, dasz

wlr nicht mehr in unserer Tuechtigkelt das Zlel sehen,
fuer das wir unser Leben verwenden und sus dem wir die

171v14., pp. 324, 325.
lsschlattar. oD. g_u&. Pe 13.
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Normen ableiten, nach denen wir unser Verhalften ordnen,
gondern unsere Tuechtighselten zum Mittel machen, mif
denen wir Gott in seiner CGemelnde dienen. Lrat dann,
wenn wir wigsen, wie wir durch unsere Tugenden den

rt

anderen dle CGaben der goettlichen Gnade verschaffen,
kennen wir uanseren Beruf.i?

God cellg~--man hears. It 1s imperative for man to
this call of God., Luther insists:

Christum so0ll man alleine hosren. Venn Christus redet,
g0 soll man beide Ohren fegen und mit hoehesten Flelsz
darauf Achtung haben, was er redet, denn Cott der Vater
selber spricht: "Diesen sollt ihr hoeren® (. 17:5).
Als sollt er sagen: Vas euch dleser lehret, da habt
wol Acht auf; darusber will ich halten, cder wlll nich%t
Gott sein.?20

~ Luther indicates the importance of “hearing' in the follow=

ing:

Das musz man beachten: e8 ist das Einzlge und ist das
tioechgte, was Gott von den Juden, nein, was er von allen
“enschen fordert: dasz sle seine Stiummes hoeren. Daher
gchasrft es Hoges im Deuteronomium so und sco oft ein:
“doere, Israel,” und sbermals: "Venn du die Stimme des
Herrn, deines Gottes, hoerst." Das geht so wsilt, dasz
Jeremla 7 sagt: "Tut eure Brand- und Schlachtopfer zu-
hauf und esset Flelsch. Denn ich habzs euren Vaetern an
dem Tage, da ich sie aus Aegyptenland fushrte, weder ge-
gagt noch geboten das Yerk der Brand- und Schlachtopfer.
Aber das habe ich ihnen befohlen und gesagt: CGehorsamt
meinen YWorte, so will ich euer Gott selin, so sollg ihr
mein Volk gein." Darum geht kein anderer Klang durch
die SBchriften der Propheten oefter hindurch als das
"hoere,” "hoeret," "sle haben nicht gehoert," Ysie
wollten nicht hoeren.® Ughrlich anicht zu unrecht; denn
ohne Glauben ist's unmoseglich, dasz Gott mit uns ist
oder mit uns handelt, da er Ja selbst alles wirket
8llein durch dss Wort. Und darum kKann niemand mit ihm
wirken, er haenge denn am Yort, welches geschleht durch
Glauben, gleichwle eln Werkzeug nicht mit dem Bildner

(Wei

1b1a., p. 15.

zoﬁartin Luther, "Tischreden,” Kritlasche Cesamtauagabe
mar: Hof-Buchdruckerei, 1913), II, Ho. 1830, 231.
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zusammen wirken kann, eg sel denn ergriffen ven selner

Hand. Derws ist es voellig verkehrt, slich zu einem

Verk zu schicken, ehe denn Gott 1n una wirket; d.h.

ehe denn wir glauben.”

In this one also sees that this *hearing” 1s not a zlagle
zct, but a contlnuous asction. 3Since CGed Himself speaks
through the VWord, the Word bescomes the source and norm of
falth and 1life.

The second relationship mentioned by Flert is that of
"pelonging® to Christ. This belongling to Christ is even
more fundamental than "hearing," becouse 1t is the objsctive
bagis of the Christian falth.22 Luther has cslled this the
“Sacrament,” viz., that Christ has suffered and died in the
sinner's stead. Ae Luther sums 1t up:

e o » Ger mich verlornen und verdasummten Henschen ar-

loeset ha%, erwerben, gewonnen und ven allen Sunden,

vom Tode und von der Cewalt des Teuf'els nicht mit Gold
oder Silber, scndern mit seinem heiligen, teuren Elut
und mit seinem unschusldigen Leiden und Sterben, auf

dasz ich sein eigen sel . . .23

"Obedience" is Elert's third relationsnip. The atone-
went 1s the objeotive ground of man's relation to Jdesus; the
call is the subjective ground; and from the call, which is a

creative calling, flows Torth obedlence %o Jesus. Luther

21Luther, Vorlesung uebher den Hebrae rief, p. b5,

22up1e objektive Frloritaet hat ohne Zweifel das Er-
loegtsein, nlso das OGehoeren, denn es bildet den objektiven
Grund unseres Glaubens." Elert, op. cit., ». 325.

; 23pie Bekenntnisschriften der gvangelisch-~-luthe n
Kirche (Goettingen: Vandenhoesck und Ruprecht, 1952), p. 511.
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expresses this relatlionship so beautifully in the following:

Alsc besteht das neuve Gesetz und seine Gerechtlgkeld
allein im Glauben an Christus; aber man darf das nich$
so verstehen, als Dllebe diesger (laubs fuer sich allein
und unfruchtbar wie die Heinungen der Xenschen; denn
Christus 1lebt. Ja, er lebi nicht nur, sondern er
wirkt; er wirkt nicht nur, er herrscht% auch als Zoenlg.
Derum kann der Glaube an Christus elnfach nicht un-~
teetly seln, sondern sr ist ein lebendig Ding, wlrkée
und triumphiert, und go flieszen dle Werke suz ven
aelbst aus dem Glauben. 2g momnt unsere Heduld sug dex
Geduld Christi; unsere Demub gug geiner Denmut und alle
uebrigen guten Yerke glelcheruaszen, wenn wir nur fest
daran glauben, dagz er alles getan Tuer uns,; und nicht
nur fuer uns, sondern auch vor unser sller Augen, d.h.
« « « nicht allein z2ls Sakrament, sondern guch als Zei-
splel.2k

in hls suall work on Christian ethics, Faul Althaus
chavacierizes "das neue Leben als Seiln und Verden. "2 He had
already remarked that: "Das Hthos aus dem Dvangelium ist
daher nlewals nur ale Seins-Lthos aufzufassen und dem
Sollens-iithos gegenuebsrzustellen. BEs lst beldes in einem.“gé
This is the peculisr character of Christian ethics. Christ
has set the Christian free frow the law as a msans of gain-
ing God's favor. There is nothing that 2 man can do to gain
God's favor., Of His pure grace and mercy, God gives iiis fa-
vor %o whom He wills freely. The Christian, therefore, is
one who has undeservedly received the grace of Cod. Through

the death of Jesus Christ, God's Son, the Christian's sins

*Luther, Yorlesung ueber den Hebraeerbrief, . 17.

25paul Althaus, Orundrisz der Ethik (Guetersloh: G.
Bertelsmann Verlag, C.1953), De 53.

261p14,, p. 52.
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have been Torgiven. Through the Word, by the power of the
Holy Ghest, the Chrlstian haé begen made a new and perlect
creation in Christ Jesus. The Christian life, therefore,
is merely ths outward expression of the éreatIVe miracle of
God by which faith was created in the Christizn's hesart.
The law of God in the 01ld and New Testamsnts 1s no longer .
the hated ensmy, but the beloved friend. BSince the law
demands one who i3 nerfect to fulfil 1%, Cod fulfils the
demands of the law by creating in Christ a new man who 1s
perfect, Thus, for the Christian, the law bescomes the bhe-
loved guide whersby o man is to order his 1ife to conform %o
God's will, X% is beloved because 1t 1s used not to estab-
lish righteoﬁanasa but te express righteocusnsss.

T™hie is the new element in Christianity. The Christian
man is a good tree; therefore, he brings forth good fruit.
Ap Luther says: "Gute fromme Yerke machen nimmsrmehr elnen
guten frommen ¥ann; sondern gin guter frommer Mann macht
gute fromme Worke."?? The Christian man is freed from the
law and lsgal ethles; not, however, to do whatever hé wish-
es, but free to do the will of Ged! Christ purchased this
wonderful freedom with His own Dlood which by grace He free-

1y gives to His brethren,

275\!8.1'1:111 Luther, "Von der Frelhelt elnes Christenmen-
achen, " Saemmtliche Schriften, edited by Joh. fleorg Walch

{ gg Louls: Concordia Publishing House, 1907), XIX, col.
. 3.
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There 1s no more Titbing way to conclude this sublsct
than by hesring these glorious words from Luther:

Und ob er nun genz frei ist, [soll ein Christ | sich
wiederun williglich einen Dlisner machen, seinem Haech-
aten zu helfen, mit ihm fahren und handeln, wie Gott
mit thm durch Christum gehandelt hat. Und das alles
umgenst, nichts darinnen suchen denn gosttilches Yohl-
gefallen, und also denkeni: Yohlan, mein CGo%tt hat mir
unwuerdigen, verdasunmten Menschen ohn alle Verdlenst,
launterlich umsonst und aus eltel Barmherzigkelt gege-
ben, durch und in Chrlsto, vollen Heichthum aller
Froemulgkeit und Seligkelt, dasz Aich hinfort nichts
mehr bedarf, denn glauben, es sel a2lso. ®l; so will
ich solchem Vater, der mich mlt seinen ueberschwasng-
lichen Guetern alsco usberschuettet hat, wiledrum frel,
froshlich und umscnst thun, was ihm wohlgefaellt; und
segen meinem Naechsten auch werden ein Christ, wie
Christus mir worden ist, und nichts mehr thun, denn wvas
lch nur sehe ihm noth, nuetzlich und seliglich sein;
dleweil ich doceh durgh meinen Glauben alles Dinges in
Christo genug habe.?

281114, , cols. 1007, 1008.
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CHAPTER VI

STAPEINOPHROSYNE"
Part A

After reminding the Ephesians of the grace of God in
the person and work of Jesus Christ, His Son; the grsce of
God in the Word of truth whereby the message of thls salva-
ticon was conveyed to them; and the grace of Zod in the Holy
Chost who used the Word of truth to create faith in their
hearts; 5%. Pauvl exhorts the FEphesians te wzlk worthy of
their calling in perfect "lowliness" (Eph. 4:2). Thus it
is that Ut. Paul begina his ethical admonitions $o the
Ephesians.,

In consldering Paul's admonition to "lowliness' 1t 1s
essentlal to determine, as far as nosslble, the source from
which he derived this injunction. It is, in additiocn, nec-
essary to determine the precise content of this term, and
if posslble, some 1llustretion which Paul may have used more
clearly to set forth his meaning. The entirety of the
Paullne corpus, therefore, must be used. Thls use, moreover,
is a legitimate procedure since 1t is clezrly possible that
from sources other than the present Epistle, the Ephesians
may have had the benefit of additlonal information on the
subject (Lph. 3:3: "as I wrote afore in few words'").

Fe P, Scott has written upon the origin of the Christian
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religlon. He employs the following illustration %o set

forth the origin of Paul's theology:

A men of science makes s discovery which seems to the
popular mind to have sprung full grown ocut of his own
brain, but chemists and physicists are aware that he
has only perfected what hundreds of others have been
thinking of, and that he could never have succeeded
unlese they had laboured beforse him. It can hardly

be too much to say that a large part of what we call
Pgulinism wes in no way peculizr to Paul, but bslonged
to Hellenlstlc teaching generally. He Dbrought %o his
work a powerful original genius, and stamped his indl-
viduality on everything he touched, but his material
had been given him, His own task was to arrangg end
combine it and f11) it with the breath of life.>

This view of the origin of Paul's theologlcal teaching

la falrly widespread. Hachen sets forth the gituation in

this

vay s

i% ig in the manifold products of this union between
Creek philosophy and oriental reiiglon that the genesis
of Paulinism is now often being sought. HNot oriental
religion in 1ts orlglnel state, but orlientsl religicn
already to some extent Hellenized, 1s thought %o have

produced the characterletic fsatures of the rsliglen
of Paul,?

To this he adds his analysis of Bousset's position:

Paulinism, therefore, according to Bousset, was a re-
ligion of redemption. But as such it was derived not
at 21l from the historical Jesus (whose optimistiec
teacnhing contained no thought of redemption) but from
the pessinistic dualism of the pagan world, The "1ib-
eral” distinction between Pauline religicn and Pauline
theology, the attempt at saving Paul's religion by the
sacrifice of hls theology, 1s here abandoned, and all
that is most clearly distinctive of Paulinism (though

(New

1 o] %) k72
E. P, Secott, The Varieties of New Testament Religion
Yori: Charlés Scribner's Sons, 6.1943), po. 98, 07.

3. @. Machen, The Orimin of Paul's Religion (New York:

The Maemillan Co., c.1924), p. 237.
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of course some account is taken of the contrlibution of

his Jewish inheritance and of his own genius) is derived

from pagan sources., J

In order to determine the valldity of these observa-
tions, 1%t ie necessary toc deterulne the Greek usags, oSince
the word T&JT{(Vaﬁeoﬁleﬂ is not found in claszsic -’}r/eel:, it

/ ¢
is necessary tc examine the adjective, TATE(VOS, 77 OV,
/

the verb, TOTEIVO W , 2na those other cognats words
which do occur,

In one of hie minor writinge, On the Art of 31501".5;..8._2‘:.!.&;_!1_-
8ihdn, Yenophon contrasts TAJTE( Vdg with DWP'r)/\DS. He is

glving hile advice about what things one should take notice

when buying a horse. In this pessage 1% is obvious that

/
“enophon attaches no moral guality to Tﬂf”f( VOS. e is
merely contrasting "low" and "high" areas of s horse's hocf,

The prasage reads:

T TgPEY, DAL ..

Pl 5, Or g mdy Wi P Lo
Bttt ok oty pelle s
STree 0l BAdIToL taY ZwMdTwviXen. fo.s ke 3.”}' 3

“enophon shows the same usage when, in the Cyronsedia,
Araspes describes to Cyrus the appearance of his fubure
wlfe. Although she had attempted to conceal herself by
dressing like her handumsids, Araspas recognlzed her "Kdl’ﬂ'ﬁ?

31ma., ». 0.



56
2 A ¢ < At i (¥ k-
EV TAdMEIVY OX7udtt ECTNKULA * (en. tyz. V.
593
Another exauple may be found in Isoceates. Writing in
the person of Nicocles, King of Cyorus, Ilsoccrates sets Torih
his views against a king's having a harem, Altheough other
? 2 / I
kings begat legal and lllegel children, OV &’ @"71}’)’/ SEN
S ) t) / / 1ﬁ A d’-
Tous WEV &K TATIEIVOTE S TTOINCATV A TwY [T9l
\ ) [
Swy TOvS §éK 05[1!/015?%“ (Isoer. Op. IXI. 42). This pas-
sage seems to speak only of the distinetlon between a lower
and higher social 2osltion, rather than any moral guality
attaching to that positicn; however, the preclse meaning 1is

L

obscure,
Yrom these examples 1t sppears thaet the basic measning
of To/ﬂ'flv(?g is “low.® It may be used without any refer-
ence to moral value. The verd Td”Z(VOIw mey also be used
in thils sense, viz., to make low in point of he:l.ght..5
Xenophon also uses TdmflVJS in a moral sense. A pas-
snge of the Memorsbilla lllustrates thls well., Socrates
questions the artist, Parrhasius, whether character can be
represented on canvag., Upon recsliving a negative revly he

aske whether the following can be represented:

“Gther examples of the basic meaning "low" are: Hds.

23 %91; Xen. Eg. I. 5; Polyb. 9. 43, 3; Plate, Legg. VI.
2B,

SH, G. Liddell end R. Scott, A Greek-English Lexicon,
new edition by H. 3, Jones (Oxford: The Clarendon Press,
1940), o. 1526. ;



In this connection TG”TE'!VOIS means “baseness. "®

Plato often uses TO,’TTf‘VOIS ng "bage,” "vile,; " and sim-
llar meanings. He connects TO”TE(VO(\JS KOf\l nyﬂ.fUﬁnﬂw‘
(Legg. VII. 791D), and the context indicates the negative
character of TOITE( VJ‘S,?

Most scholars regard the small tract, On Virtuss and
Vigsg, as exnressing the views of the peripatetic nhiloso-
pheras. The following passage indicates with what vices

TOUTE(VO.IS kept company:

WKoaUPsl 55 1N AV ENEULEQY
oy }i‘:oéxQ 2a3s! g2 ne%yca\"/eo"r“f;u LA r‘g“&? ?
AT EVEM,” U1 CTHVFQW IS (V1L 12

12516 ),

1t must not, however, be susnosed that TXITE!L VOIS is
always used negatively. Bishop Trench lists a number of
passages where T‘aWéIVA’s appears to be used in e good sense;

however, the Bighop goes too far in his estimate of the value

6For similar usage see: Xen. Mem. III., v. 4; Anab. VI.
131, A8 vl Hell. VESCAVS 16; FI.° tv. 233" TXFStwa 21
Syr. VII, v, 69; Hiero, v. &,

7ce. Plato, Legg. VI. 774C.

8gf. Aristotle, Rheg. III. 1i. 1; II, 111, &, 9; II.
vi. 10; Eth. Nie. IV. 111, 26. See also Isocr. Or. IV, 95.
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these passages had for the anclents.,” Crener’s estimate
is much wore to the point when he says that these vaszsages

represent nothing higher than modesty or unassunmling dif-

10

fidence. There ls a differsnce bDetween modesty and

"aumdlity. *11

Trench 1s entirely too generous in his pralse of Arlse—

totle when he writes:

A, /]
Having confessed how hard it le for a men T oh\‘?zf?la‘/ :
J-LEB&/\O'PUXOV ElVdIl —-for ne Aristotle will allow
no MEXANOPUX 'Y, or great-sculedness, which does

not rest on corresponding realitless of goodness and
woral greatness, and his M E ‘60(2\0;1’ (V) X05§'s one
DEYHAWY OUTOV O ELWV,HEI0S GOV~

he geoee on to observe, though merely by the way and
1ittle conselous how far hls words rsached, that to
think huably of coneself; where that hunble estimsts ig
the Irue one, cannct be imputed $¢ any as s culpable
meanness of epirit; it is ratherthe tzue Tw ;0“,
CUVN (0 BAHL UIKLWV A E(0S, Kdl tos-
Twy dg(wv cdv eV Cwgrwrla

These cobservations of Trench, however, can only be derived

‘
from a one-sided view of THJTE(V Cremer 1s very help-

IR, C. Trench, Synonyma of the Hew Tesgtament (Grand
Rapids: Wm, B. Eerdmans Publishing Co., 1953), n. 149.

10¥Iermann Cremer, Bibllce-Theologlical Lexicon of lew
Testament Greek, translated from the German of the second
edition, with additional matter and corrections by ¥W. lUr-
wick (Edinburgh: T, and T, Clark, 1878), p. 540.

ll’fhe vasgsages in questicn are: from Trench: 2Plato,
Legg, IV 716a; Xen. Ages. II. 11; Aeschylus, Prom. Vincs.
328; Plutarch, De Prof. in Virt. 10; Pe Zera Num. Yind. 3i
from Cremer: Hom. Od. xviii. 141; Dem. Adv. Timou. 1ii,
717. Some others: Xen. Ages. xi. 11; Isocr. III, 56;
Arigt. Rhet. III. vii. 3; Plutarch, Pyrr. xxxiv. 5.

12Tranoh, op. eit., p. 149,
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ful at thls point. After considering much the same material
ag Trench, hs slignlficantly concludes:
/

The Greek FTOXI[E(VOS iz nothing more than an slement

of OW PROS UVY, and, in direct contrast with the 70~

TTél\/O{ﬂPoGUV"? of Zeripture, 1% 1s in no way opposed

to self-righteousnesg, Dut the other elgment in hy E}l-

: A WD o NANTA0US

14y, Phil, 233 n, TOHTE‘(VOWBOO‘UV{? o

VIB’OUME\/OZ’OITC'Q'ZXOVTUS EQUTWY is ovposed %o

the Greek conception of SlKa\'IOGUV’?’, whilech, while
not self-seeking, is net in the least unselflsh, but
gives to every one his own.13
Although nelther Trench nor Cremer think T ITE(VO-
/

@?00'UV77 occurs in clasgical Greek, Enslin has referred ¥o

44 L
at least one occcurrence of the word in Epictetus.l“’ fplic-

tetus oronoases this bold maximd

In this connection TG’FE/VM?WU’V meens either “meanness”
(#nslin), or "an abject spirit"” (0ldfather), or "groveling,"
or "baseness," or some other unpleasant word.,

¥ 1s worth remsrking that whlle the other CGreek writ-
ers use T'ﬂfﬂflVOIS and its cognates in ’n amoral sense and
& respectable and bad wmoral sense, Eplctetus never uses tor-

’
TEIVOS in any but the worst sense. In one vassage Epiec-

tetus declares "0())65!”0?'2' B‘f}'? Oxlcl Qéf 0‘ )\olb'as

13¢rener, opn. gi‘_t_.i, p. 540,

Y vorton #nslin, The Bthles of Paul (New York: Harper
and Brothers, c.1930), p. 259. -
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TDKITZ(VO‘\/ g?vaﬂﬂ (IIT, xxiv, 58); in another,” Tllﬁ &3\/
78 15 , &ygecﬁf/'ogo\/)‘ So0M0s Uxl TollTE1vos
(IIX. xxiv. 74); in another L, To el V0/5 heads a parade of
vices, "WV FewTov Toeldvie Faileivov, HEu
P UortoVy 5L 5PV, SENN, mhviv dehPo-
MEVOY, T ESKa OOV, M58 rrotE
HovAlov o lovie TTEe FECoVr (111, il. 14);

)/ A ’
and in yet another, W]'S #5‘)5{ Z-fir nga_ e tiMEYeS, IR0

TV 5 Kos Tov,% f{a/,ioro‘y‘vg,,!(;?é/'}‘ljlfaz R0, TETELVDS, 005!
(Iv. 1, 8). Once he‘uses(TUVﬁ7ﬁg(V§3€$%a? meaning "to be
lumiliated or debased slong with¥ others (IIX. xxiv. 1y 2),
dpictetust usage, if one may snticirate a bit; is sig-
nificant in that it sheds 1lignt on Paultl's usage, Scholsrs
4o not cgree whether Lpilctetus knew anytihing about Chris-
tlanity or not., Granting that he may have known scmething
of Christianity; it is extremely doubtiul that he would have
had access Lo the sacred writings of the Chrlstians. His
usage, therefore, c¢an hardly have been derived from Paul,
When, however, as most scholars agree, it is remembered that
Bpictetus was the son of a slave, and for a time had been s
slave himself, then his use of To7is( VO(S 1s more understani-
able and more inveresting, From sources other than Epictetus
himgelf, it seems that 7"9(]]2(;/0/5 was often asgssoeciated with
slavery, This beinpg so, Epietetust! aversion to the very
word fure( Vég y may have arisen {rom his unpleasant memor-
ies of slavery. In connectlion with Paul's usags, it will be
seen that he very clearly comnects the attitude of 'ftrﬂfu/a:&‘
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with slavery.

At this peint 1% will be profitable to summarize. In
classicael CGreek TaﬂTEIVd; is used, without reference tci morsal
quality, to mean "low." As a moral duality, TD(ZTZIVOS soMme -
tlmes means "modest,” "unassuming," even a 2ild *humble,
The most frequent usage of TANEIVOS, nowever, £inds 1%
in company with vices, where 1% has the meaning "groveling,®
"beggarly,” "wretched," "mean-spirited,” "base," "vile,"
etc.

Anyone who serlously thlinks Paul derived hlis ethical
teaching from the Greeks, should read these references %o
thelr writings carefully. Ho one in his right mind could
suppose that ln view of the Christian's high call, a csll
whilch owes its origin to the eternzl will of God Almighty,
Paul 1is exhorting the EUphesians to walk worthy of that call
in "perfect vileness!?" Paul can't mean "groveling,® for
one who is “groveling" can walk neither worthily nor un-
worthlly--it is impossible to do both at the same time,

forman Snalth has analyzed the nature of this prssent
undertaking when he complalns:

e have been content to allow people to study the Bible

as literature, and on cccasion ourselves so to speak of

1t. The Bible certainly 1s lliterature, some of it com-
vareble in excellence by any tests with any other 1it-
erature in the world, but lts value for us does not lie
here. It is the Vord of God, and the 0ld Tegtament is
an integral part of that Word. The Cld Testament is

esgential to the understanding of the whole Bible, and
1t cannot be replaced by any other way of thought and
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1ife, not even by that of Plate and Aristotle.l3
If one desires, therefore, to understand Paul's usage of

Tdﬂ'glvoﬂeocovfl in the liew Testanent, it 1s essential to

know whether the 0ld Testament has, in any way, contributed

to Faul's meaning. Snailth 1s certainly correct in maintaln-
ing:

The megsage of the New Testament is in the lebrew tra-
dltion as agsinst the Greek tradition. Our tutors %o
Christ are Moseg and the Frophets, and not Plato and
the Academies.l

The procedure in this portion of the investigation will
ve to %race back through the Septuagint whatever cccurrences
of Tz7ftiflﬂigand 1ts cognates may bs found, in order to dis-
cover the Hebrew originsl. This procedure is certzinly
Justlfied, and Snalilth asserts that:

To have studied the grammar and the syntsx of Zeptuas-~
gint would have been worse than useless, since Septua-
gint is largely translation Ureek. But the neglect

of the Zeptuagint from the point of view of the meaning
of the words has been serious, I% 1s becoming more and
more clear . . . that considerabvle attention must be
pald to the way in which the Septuagint translators
rendered the Yebrew words. The Creek word in the Sep-
tuagint tends %o carry the meaning of the original
Hebrew word, and not its own meaning as & normal CGreek
vord. . . . - The old procedure, whereby the study of a
word in the CGreek New Testament began with Platec and
Aristotle or even with Homer and the tragedlans, cou%g
be entirely mlsleading, and might be even erronsous.

15y, . Snaith, The Distinctive Ideas of the 0ld Tests-
ment (London: The Epworth Press, 1944}, p, 14,

161p1a., p. 159.
171paa., p. 160.
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The investigation has so far, at least, established the truth
of Snalith's least observation. To accept the classlic usage,
even at its best, as definitive of Pauline usage would cer-
tainly be errcneous.

One other prelinminary observation nesds to be ﬁade.
Professor Franzmann correctly maintains that "lowliness,
meekness, long-suffering, forbearance, are really only the
various aspects or specific applications' of ?7{80?]7'}.18
It is for this very reason thet the problem of separsting
them 1s so d4ifflcult. It is almost impossible to remove
the various petals of a rose without doing them some damage.
The attempt, howsvar, to diastingulsh senarately the vwrious
aspects of axonm such as Taﬂztv0¢9(706UV'7 et 1S
andquQOVa’Uﬂwf will not, it is to be hoped, result in an
uninmpressive mags of dlsjointed petals, but will deepen and
enrich the appreciation of the full-blown flower.

The translators of the Septuagint use TYITE!( VOIS to
translate the adjective P‘Dy which, in the Hebrew, merely
means "low.," It is so used in Lev, 13:3, 4, 25 of a "lower®
or "depresgsed" area of the skin. ”he word, i1tself, has no
moz’/al significance in these places. In Josua 11:16 TAITE(-
VoS tranalatesﬂ??w‘“a low region," or valley. (A&l

: 184 artin Franzmann, "The Forglveness of Sins and the
linity of the Jnirj.t," Progeedings of the Torty-Second Con-

vention of the Ev. Luth. Synodical Conference of ko
Amgg;ca {St. Louis: Concordia Publighing House, 1953?. D.
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V0/5 translates'??@'at Lev, 13120, 21, 26; 14:37; Job 5
11; Ps. 137(138):16; Ezek. 17:2h. As o fine illustration of
how a word thet had no moral significance recelves such sig-
nification, the last reference to Zzeklel indicstes. Ths

verse readss

And all the trees of the fleld shall know that I the
Lord have brought down the high tres, have exzalted the
low tree, have dried up the green tree, and have made
the dry tree to flourishi! I the Lord have sncken and
have done 1%.

In this passage Nzekilel uses his words in a sort of allegory,

but 1n Ezek. 21:31(26): ETANENWSAS T0 Dyna0V KA
\ Ve

TO TOTTENVOV UYWod S, zexiel uses no allegory. ‘?SQJ
is also translated by ToﬂTleS where it mesns "poor? not

*base" s the A, V. translates it,1?

i\mos 8:6 is an 1ntarea+in5 nassage. 1‘00 KT&GV"&(! EV
oeyvely Twxols [m? 1] Kol tomevov]jas] ava
Uﬁob’wmwv « +« . This i1s ons of the few vlaeas where
]Pj\ﬁ‘ is translated by TO”TE'VJS, ordinarily it is

19%. Geseniuu, Hebrew and Chaldee Lexicon to ths C1d
Taetameg Seriptures, translatsd with additions and corrsce
tions from the autnor's Thessurus and cther wor&s by Samuel
P. Tregelles (Grand Raplds: ¥m., B. Herdmens I >ublishing Co.,
19249}, %. Hateh and H. Redpath, A g_g_n_g_gmg._gg_ %o the Septu-

agint and the other Greek Verslons of the O1d Westgmegt in-
cluding the “Eogrzpha; Books (Oxford: The Clarendon Press,
1892%, 2 vols. it would involve endless documentation te
clte all the use made of these sources; therefore, only when
Dagerinl 4s taken in tote will the specific source be in-
dicated, In eiting passesges from the 01ld Testament the LXE
reference is given. Vhere thie differs from the Hebrew

text, the Hebrew reference is given in parentheses immediate-
ly after the Greek.



T

4

a5
translated by ]TTUJXOIS R0 ﬁ’;ﬁia derived from the
root | 1]¢ whose basic aesaning is "t:o breathe after,? then
"to des;z"et, * fgo long for," "to be in want of," CGesenius
aays that ]]"j ) like’jyis used to designate one who suf-
fers undeservedly, although a plous worshiper of Yahweh,
whenoe Amos 2:6 P )"Ig and i]’_? ﬁ‘ are jJoined. Thus,; in 28~

dition to indiceting that the "low" are tov be exalted, the

; (4 /
014 Testament also ldentifies Ol TOMME(VO(, the noor, with

\ . 2
the pious worshlpers of God,’ 1

TdﬂE(VU?S is also used to translate ’.3__'\; j - Pa.’ 17
(18):27; 81(82):3; Pr. 3:3h; 24(30):37(1h4); Is. 1B:32; 49:13;
54:11; 66:2; and 1;_j,‘¥ Pr. 2:34; Amos 2:7; Zeph. 2:3; Is.
1134; 32:7; 61:il. The adjeotive’]} means "arflicted,
"wretched, " "poowr,® and often also bears the idea of pilety.
\; _y has about the’ game meaning. The words are usually
translated by WQO,' US. This is a clear exawple of that over-
lapping of meaning which has been alresdy mentioned.

>3 ﬂ $) 15 a1s0 trensistea vy TANEL VOTS: Judg. 1:13.
Although’jﬂ[]jj may have a meral connotation, in the passage
in question it merely means "lower," as opposed to "upper,®
In Proverbs 11:2 TO{TTE'VOIS translatss.vlgwhich bears the
meaning "lowly," "submissivse," or "modest." The idea of

economic peverty ls conveyed by 7)\3 : Lav. 27:8{1%’7_}’:

20cr, Is. 32:7.

21(}35331“8' 00 m- ' De 5‘
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Ps. 101(102):17; (' 1 9 ¢ 1 Bas. (1 Sam.) 18:23; a.nd.‘?"'l:
Judg. 6:15; Is. 3:12; 25:h; 26:6. In most of these pas-~
sages, however, the idea of plety is also present.
Pealm 33(304):18(1%9) 1z one of the most imporisant places
in fhe 0la Testament for developlng the meaning of Tl Tél-
V O S1tinindBenien tait-Fenaly

9% > 28] 7 SN 22 TR
YW T T 89T Am

The Greek has:

YL Yo(os tols SUVietell
:‘-‘ 1 \ ", L —
Ko n u,u,ofﬂ TCWSEL, T

The form 3%3] is a masculine plural adjective, construct
state, from :the root N ?1 which means "to be broken in
plccoes." The adjeective is an intensive form of ﬁ?:’ and
means “very much crushed,” *broken very small." When the
sinner comes into contact with the Holy One of Israel, he
is "broken very small," and cries out in despair as 4id
Isaish, "VWoe is me! for I am undone; because I am a man of
unclean lips, and I dwell in the nlidst of a pesople of un-
clean lips: for mine eyes have seen the King the Lord of
hosts® (Is, 6:5). The significant element that this verse
adds to the concept of TONTEle'ls that 1t is used to desig-
nate one who ig ground to dust, whose heart is broken, who
is contrite for his sins. To such a man is given the com-

forting assurance that ¥Yahweh will save hilm,
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It 1s neceegsary to nause for summation. In attempting

to do this, it will be helpful to recall one of Snalth's

gsound observations:

/

The correct etymological explanation of a word ls by

ne meansg the conclusive factor as to its meanling =% any
particular stage of its history., Vhilst this anproach
may serve as8 a general gulde to the meanling, and cc-
caslonally uway act as & wholesome corrective, the ule
tinate decision must alwsys depend upon a thorocugh eX-
amination of the actual use of the word itselfl at all
stages of its development., No one word ever stands
inveriably for one clearly defined, specific ldea, a
pin-polnt in expression. The anslogy is nore accurately
a broad wedge, of which the apex may vary considerably
from wrlter to writer, and may vary from'ghe game
writer, within often falrly wide limits.?

This truth seems well illustrated in the case of To(IJ&(-

VOS. The Bepntuagint translators used it because its pri-

mary meaning was *low." They did not use it because of its

ethleal connctation among the pagans. Cremer asserts that

/
the Septuagint naver uses TO(ITE(V0Sin the sense of “cring-

ing,® "servile," "base," or the like; although he does feel

that the occasional better usage is deepened.23

The 0ld Testanment usage not only deenens the meaning of

/
TAMME (VOS, vut. transforms that meaning so completely that

Aristotle could never have recognlzed it as the same word.zb

g
TO( Te(vos begins with the loecal idea of "low.® Grad-

ually it is used to mean "the poor" to whom is attached the

EZSnaith, op. git., p. 25.

230remer, op. elt., pp. 539, 540.
zuﬂany scholars rscognlze the distinctive Biblieal use.
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idea of falthfulness to Yahweh., It 1s used of the poor and
afflicted who are persecuted for righteousness' sake., Along
gimilar lineg 1t comes to designate those who are "lowered,®
"brought dewn,® “broken to nieces,” ecrughed befors God and
contrite. These are (od's neoplel

The verb TONE( Vo‘h) 13 used to translate sbhout twenty
different Hebrew rootc. In the 0ld Testament this verb has
the widest imaginable range. It means "contritlion:i® Pa,
50(51):19(8); "to fasti" Lev. 16:29; 23:32; %to afflicti®
Judg. 16:5, 6, 19; "to rape:" 2 Bas. (2 Sam.) 13:12, 14,
22, 32; and "to make low:" Is. 25:12. Thle seems t’o destroy
what has been established thus far about T &( V0$, Those
others who have written on the dlstinctive elements of T‘O./"‘
el VOlU.) have passed over the entire 014 Testament with the
greatest speed, merely glving an occaslonal nod to one or 9
two pesseges. The Aifficulty of thls wide use of TANE(VIW
nust be explained. The problem in this area arises from the
peculiarities of the Hebrew. The Hebrew verb ﬂ;.y is the
one that is most frequently rendered by T'DI’ITElVO'w . From
this verb, moreover, 1s derived the noun ﬂ] ;.:i‘:, and the
adjective >J __y , which, as has already bsen seen, are used
in the finest possible sense to indicate the "pious poor,"
and those who possesa a "lowly nind. " The primsry meaning of
il ;_‘U is "to bestow labor upon anything." This usags is
illustrated at Tcc. 1:13 and 3:10. In both verses the Kal

infinitive construct S11J -}' ? is translated vy /< Q(C 7l
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@ﬁ][ . Dr. Leupold, in his besutlful commentary cn Lcclesle
astes, brings out the slgnificant mesning of the verbi{!4{:

1t must at once be added, however, (13b) that such a
quest wviz., "searching out and exploring by wisdon

all that 1s done under the heavens? is a& "sorry task®
or as some commentatorz prefer to exprsss 1% fan 1ill
business" hard and difficult “to toll at,’ an under-
taking which is enough to drive slmost any man %o
despair. But why say that "8od" has glven thls under-
taking to *the sons of men to toll at" when Solomon
chooses the quest deliberately? It seems that Hcheleth
phragses the thought in this manner bescause he wants

to indicate that all fthe sons of men" . . . even 1lf
they know not God, feel a deep compulsion or inner urge
%o discover the truth. God has put that urge lnto
their heart. But they are at the same {ime caught in
the dirficulty that the task that God has lald upon them
by the very Tact that they are human beings fails to
yield the desired result. It ie hard, dlfficult, unre-
wardlng; 1% is bad business. You strive after high oo~
Jectives, but your quest Talls to produce satisfactory
results. . . . At the same time this "toll” of man is
gilven him by God that he might exercise himself frult-
lesgly therein and so come toe the »propsr understanding
of hie own limltstions and of God's suprems control.
For after having engaged in this useless attempt at
lmprovement he emerges--if he will suffer God to teach
hin--a wiser and a better man.25

from Ur. Leupold's remarks thls verb signifies that sort of
labor which is chaﬁacterized by toll and difficuliy. Thus
Trom this meaning of toill and psin, the Hebrsw mind as-
soclated the idea of affliction. It came to be uwsed, in the
Plel, to designate that affliction which the righteous or
innogent guffer. It is so used in Psaim 118(119):75, "I
know, O Lord, that thy Judgments are right, and that thou in
falthfulness hagt afflicted me," here God is regarded as the

254, ©. Leupold, Exposition of Eoclesisstes (Columbus,
Ohio: The Vartbhurg Fress, 0.19527:'pp. 53, 90.
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Author of the alffllctlion whlm He brings “in falthiul-

6
neass."2
inother development in the use ofn]_! 1s that it wae
T
used to mean "to fast.,® Tasting is, wmoreover, an affllictlon

of the "soul," or more properliy, body. Such an underizaking
is a suffering for the good slnee; very often, a f:8% 1s ob=-
served in accordance with a specific command of ¢od.2? In
the passages where n ]__V means "to Tast" the Gresk could have
used VTG'Tfle but this verb would not have conveyed the
lden of suffering in & good cause wihich TO,’]TE‘ Volw does.
Thus, wishing tec convey the original meaning of the root,

the Greek translators used the regular verb TATTE( VO‘OJ in-
stesad of V"IO'TEwa, aven though the former could be mis-
understood,

There are, in aaditlon, several passages where'7.1_v is
uged in the sense of‘CZQlTEigﬁJ On the basls of what has
thus far been established, it is contended that where i ;__y
ls s0 used, 1t is used to emphasize not the act but the in-
nocent suffering of the one acted upon. In CGenesis 34:2 the
text reads: "And when Shechem fhe son of Hamor the Hivite,

prince of the country, saw her Dinah , he took her; and lay

\1th her, and defilsd--||] J f]_--ff T ITel ’vw SEV --hex.*

2601, Gen. 15:13; 31:50; Judg. 16i5, 6, 19; 2 Bas. (2
Sam,) 7:10,

27c¢. Lev. 16:29; 23:32; Pa. 3:(35):13; Is. 58:3, 5.
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Pr. Leupold sorrectly obzerves that "we are unable o dow
ternine to what extent ahe was at fault, if at all, 125 mne
Zeptuagint, however, by its use of TOT[E( V0‘(U geens 0 8%
onarste Dinah of any gensure. Although Yhere wmay e sone
doubt of DNingh's innocence, there lg ne resson toe doubt the
lnnoeenge of Tanmspr, Her brother, Amnon, following the cralty
advice of Jcnadab, persusded his Tather, Pavid, tc send for

)

amar, After succeeding in belng aleone with her, Amnoa urged,

W% . P
CAMBIY g

"Come lie with me, ay #leteri® 2 Bag. (2 Sam. 13311,
howaver, plsaded, “"M"i, ’dSEAW£I ,UOU, ,Uf; 1'0( ”HVG}GZIS ,UE: A
2 Bag.e (2 Sam.) 17112, "Ho, wy brother, 40 not injure me,™
lo®e, "Do not wake me, belng mme?at;, auff'?r auch mﬁ‘at;flio-
tion,® If the Greek had wesa, M7, USENPE UOY, UT UQ-
]TOI( Eﬂj UE ¢ tie mesping would have besn clear eanocugh; however,
‘O(Q]TOI{EQS doas not bDeay the aignificance of ﬂ;l:_v s A%,
innocently sulfering wrongs, which can bs conveyed by to/—
TEIVWSNS, 29

It 1a fresly adeltted that this use of THITE(IWwoula
have been regurded ag strahge to one whoze langusgs wWas
Greek, from extant Greek li%ersiturs there are no similar
uees of this verd., It nmay, therafore, ssem strange that the

Septuagint franslators used & vearb whose precise meaning de-

28 ; ‘
H. @, Leupold, Zzpesition %ggsgg {Colunbus
: s Ve 98, #

Uhici: fThe Vartburg Sress, ¢.l342

29{:.:!‘.. Dy, 2TiLA; 2228, 29; Judg. 1%:i28; Lam. $i11,
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pendsd on o knowledge of the original Hebrew. The foree of
this cbjsotion, however, may De undeprstood and removed with
the 21d of a contemporary, similar phenonenon. The Znglish
of the Fing Jamse Version is ne longer the vernascular, Une
1y = student of English can underatsnd 1t, and only 2
preacher would attennt to uae 1t} yet there are many wvho in-
slaet on using this version, even though the sverage man Ccofle
not understand it. in just the eame way the Gresek trans-
lators used TIXTTE(V@klin pleces vhere 1ts genuine mesning
was obgscure and misleading.

Having, 1t 1s to ©e hoped, genulnely aefgunted for the
wide range of meaning displsyed by W}Ti tvaw, there 1is
8tlll ancther usage which deaerves wore careful attention,
Thlas passage is from the preat penitential Paslm of Savid

50(51):19{17): :
7/“UO‘[0( 1) PEQ TV zu,u,o'

YV b RIMAEV QY
\4 vV, |
e ?cx TTEIV W ,u.gC% c{‘o ’%’/sbgss §ouzf‘£3¢-§¢a

4

The ususl mesning of TUJIE(VOW nas been to designate thas
affliction which the innocent or righteous besr. In this
passsge, however, there ls s dlfference from the usual mean-
ing. This passage speaks of that godly affliction or sore
™ou that lssds a men to repentance, Thue TDfﬂE(V&U ig used
to eefer bogh to that affliction which, by tod's grace,
brings e man te repentance and te that affliction which a
nan innocently suffers or which he may suffer for rightecus-

neszg! sake.
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The noun, T¢f TTE(,VG)G (S, even more clearly than the
verb, T ﬂflvalw , 18 used to express the idsa of suffer-
ing for righteousness! gsake, It 1s used to translate °J:E
a derivative of n!'y’ seventeen times. 0 Thus Jacob
apeaks of hies "affliction® at the hands of Laban (Gen. 31:
42). In the case of Josenh this 1s even more prominent. He
refers to his "affliction' (Gen. 41:52) in Egypt, by which
he indicates hls luprisonment for refusing to violate Godls
law. 1%t 1s often uged to describe the "affliecticn® of the
children of Igrael in Egyot, Ut. 26:7; Neh. 9:9, or by the
Canaanites, 1 Bas. (1 Sam.) 1:1l. Froam Psalm 118(119):50,
2, 153 it i3 cobvlious that the one who there suffers afflic-
tion, ils suffering as ons of Codls peaple.3l

The wonderful Song of the 3Suffering Servant, Isalah
53, reads in verse 8 of the Septuagint: EV Tfl Tﬁﬂ'il‘
Vﬁ30‘£ ( KQ(/O“IS autov 7’7’?2;'17: "In the affliction his
Judgment was taken away." At fcts 8133 the exzct words of
the Beptuagint are guoted. The trsnslations of this passage
are varied and interesting: "in humilitate” (Vulg.); "in

seiner Hledrigkeit® (Luth.); "in his humiliation" (A.V.,

Ngen. 16:11; 29:32; 31:42; 41:52; Dt. 26:7; 1 Bas. (1
Sam.) 1311; 4 Bas. (2 Ki.) 1B:26; Neh. 9:9; Ps. 9:13; 24(25):
18; 30(31):7; 118(119):50, 92, 153; Lam, 1:3, 7, 9.

31Ps. 118(119):49, 50: ‘"Remember the word unto thy
servant, upon which thou hast caused me to hope. This is
Ay comfort in my affliction; for thy word hath guickensd me,®
How well thecse verses support Chepter IV,



E

7h
£.9.V.); “In hig humiliation justice was denled him" (R.3.V.,
Veymouth); "By humbling himsgelf he hzd his doom removed®
(Yorfatt); "He was brought low and all his rights taken
away" (Xnox). In the Hebrew the verse rea:ls:U?&?'Q'ﬂ'] ‘12.&3&
n l?, '7 . HNorth translates: "After arrest znd sentence

) 9
he was taken cu"f."’2

Horth mekes the Tollowling cbservation:
Difflcul %53 here are occasloned by the uncertain mean-
ing ofﬁ,u , and the triple_sense {'away from," "by
reason of," “without') of |¥Y. There are three possible
translations: 1) "From imprisonment (custody, arrest)
and from Judgment he was taken;" 2) "By reason of an
ovprezssive Judgment (1it. "oppression and judgment—-

an example of hendladys) he was taken;" 3) “Without
hindrance and without judgment he was token," i.e. no
one attempted to secure him a falr trial. . . . It is
4l ftfj} to be positive about the meaning of 2 noun
t'% 4 jthat ig only used Tour times,3

“hile Horth correctly nrefers the first possibility, the
Septuagint seens to prefer a2 modified form of the second,

It is outside the province of the present discussion to de-~
cids the problems invelved herse. The Septuasgint may be re-
garded as an attenpt to parsphrase the difficult Hebrew text.
The point for contention on the basis of the Greek text 1ls
that this verse assoclates the idea of =z vicarious suffering

with the "affllictionsg” of‘the Sufferlng Servant. This fact,

324, R, North, The Suffering Servant in Deutero-Igsiah:
&ﬂ,ﬂ;gﬁgg%g%;‘ggg Critical 3tudy (London: Oxford University
Pregs, 1948), »n. 122.

331p1a., p. 124,

m
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Tegrd iy e T, ey 8 A = '%i.'-
however, is mogt clearly supported by the context slone,.-
The lebrew root i1 ].4! has two distinet meanings. One
*
has alrezdy besn discussed., The other means "to anawer,"”
especlally prayer, or "to hear' a prayer. In Ps. 117(118):
?1 tnp Hebrew reaﬂs,)]j1)]_n Mnich the Septuagint renders
77‘7 KOUOU'S; the Vulgate, gxaudlati; the French, fu m'ss
£exauct; the Bnglish, "heard;” and Luther, "demuethigest,”
Of all the verslons, therefore, Luther zlone undersiasnds the
verb as deflined in this thesgia. The reascn for dliscussing
this polint is not te determine the merite of Luther's inter-
prefaticn, but to understand this comnenty:
S0 is% nun disger Vers froanlich und singt nlt aller
Lust deher: Bist du nlcht ein wunierlicher, lieblicher
Gott, der du uns so wunderlicher und so freundlich re-
glerst? Du erhoehgt uns, wenn du uns nisdrigst. Du
machst uns gerecht, wenn du una zu Suendern machst. Du
fuehrset une gen Himmel, wenn du uns in die Hoelle stoesz-
eat. . . . Ich danke dir, desz du mich demuethigest,
aber hilfst mir auch wiederum, 5
by which Luther indicates that Cod is the One who exalis a
man by making him humble.
Luther indicates the same thing in the following:
Deshalb sollen wir in der heiligen Schrift mit der

hoechsten Nemuth einhergehen, und bitten, dasz uns
Christus den CGelst der Demuth geben wolle, sonst ist

31»1-0”7-54 WOLS translates: &Y, vo. 09(90):3;17 Y,

4
Fr, 16:19; ] y, Pr. 16:19; andb'g‘) 0’ Pg. 135(1136):27T
3Siartin Luther, "Auslegung des alten Teatameuta,

Saeumtliche Zchriften, edited by Joh. Georg Valeh (8%, Louls:
Concordia Publishing House, n.d.), V, col, 1238.
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es um uns geschehen.
Luther here ocontends that one must approach the IZcripiures
with the grestest humllity, if one wishes to comprehend thelr
meagage.

Commenting on Pgalm 131 Luther aays:

venn Gott will, dasz wir nur auf seine Xraft und Sarm-
herzigkelt vertrauen sollen, aber die Henschen wollan
dles nicht, und meinen, dasz sle um deswlllen maechtig,
gerescht und welse gelen, damit sie auf disse ebenge-
namten Dinge vertrauen und wegen derselbsn vermessen
selen, HMit Recht% kommen sie daher ins Unglueck. Denn
warum thun sie nicht, was sle vermcegen, und thun, was
sle nlich® vermoegen? . . . Darum wollen wir blelben in
der Demuth und massziglich halten von unserer Uabe;
wir wellen andere nicht rlehten noeh bedruecken, wir
wollen uneern Scharfesinn nicht auf die Arbelten anderer
ricnten, sondern ein Jjeglicher fuer sich thun, was
unseres Berufes ist . . «I7

In this pessage Luther indicates the nature of true humility.
True huwllity is that whlch refuses te trust in anything ex-
czpt God's might and merey. |

Commenting on Psalm 5, verse 8, Luther strongly em-
vhaslzes the neceasity of humility whsn he boldly says:

90 kann Gotte nichts gefallen, es sel denn, dasz es

in Demuth gethan werde. Dle Demuth kann aber nicht da

sein, wenn man nicht bei einem Jeglichen Yerke, so gut

es auch immer seln moege, Gottes Gerlcht fuerchtet, und

vermessen ist allein auf seine Guete, dle er umsonst
aus Unaden erweist.3

4 36Hartin Luther, "Auglegung des alten Testaments,"
Saemmiliche Schriften, edited by Joh. Georg Valeh (5%, Louls:
Concordia Publishing House, n.d.), VI, col. 459,

37Mart1n Luther, "Auslegung des alten Testaments,®
Sagumtliche Schriften, edited by Joh. Georg Walch (St. Louis:
Uoncordia Publishing House, 1895), IV, col. 2071.

381bid., col. 418.
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In the light of ell that has precedsd i% il now pog-
sible to summarize the Biblical usage of 11XTZ§7V255. -rZXL'
‘UEYVdS is used in s non-sthical sense o designate what 1s
"low" in distinction from what is "high.' This usage alone
is shared by both Biblical and classicel usage. 7q}ﬂzwv2i3
is also used of those who ars economically "low," i.e., the
poor. With theege poor ones is also agssociated the idﬁa of
loyalty to Yashweh. Since, moreover, these poor weré often
afflicted, the ldea of righteous or innocent suffering be-
cane attached to TtXTrS1\Q£§. This meaning bscomes promin-
ent in the use of TYZ[EE(VT&U. This verb is most often used
to deslgnate righteous suffering. This suffering msy arise
from Ygyptian or Uanasnite enewmies; from the hand of God who
“in faithfulness" afflicts His people; from the suffering
arising from the rigors of fasting; or from the sinful deeds
of evlil men who gratify their bestlial passions regardless of
the suffering that ie borne by the innocent. The noun, T~
TT}?[«JC&)QY[}; , like the verb and adjective, is used to
designate the afflictions -of the righteous. In addition to
this, TOITE lVO.IS and 1ts cognates is used tec describe those
who are "lowered," "broken to pleces,” "crushed” by their
burden of sin in the presence of a Holy God, and "contritel®
Since “od does this "lowering* and this "crushing,? those
who are sc crushed are not left in nihilistic despsir, but
are made "contrite," and turned to a (God of all-mighty grace

and merocy.
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~ Two other cognates of T ME( V0(5 ogcur 1ln the 01d
Pestanent, viz., THITEVOYPOVEWsna tATIENOPPWY.
Paaln 130(1'%1} *,-)] w in the Piel, is translated by 1=
lTélVOWOVEU 32 where 1t iz used to describe the attitude
of mind that is the opposlte of preoud, haughty arrogance.
The beautiful words of Proverbs 29:23 read: "A wman's pride

ghall bring him low: bdDut henour ghall wphold ths humble in

spirit.® Tof ﬂElVolﬂew\/ translates D] c] & ‘? _f'? W , which

"

means "cast down of sgoirit.*

On the basls of s mere werd study, the tremendous in-
portance of humllity hes been gesn. ¥ithin the l1imits of
this thesls, it is 1lmpossible to see even briefly the great
exampies of this huwility, such as Tnoch, Noah, Abraham,
Isaac, Jacob, Joseph, and hundreds of God's saints. In his
fine article on "The Covenant of Blood," Paul Bretscher, Jr.,
emphasizes the importance of humility in the following:

Thus 1%t 13 psrfectly consistent that God demands humil-

ity from His people., Wever for a mounent dare they

think that they are better than other peoples, that

they have deserved grace. In hlg last words to Is-

ragl, Moses goes ocut of hls way %to impress thes im-

portance of total, self-effacing humil&ty before Cod,

hunility that gives Jehovah all glory.%0
To this he significantly adds:

As a matter of fact, every exhortation to fear the
Lord, to love Him with 21l our heart, soul, and mind,

, /
39The transiation of Symmachus has? fo!ﬂElVOW(’ﬂU.

LUPaul G¢. Bretscher, "The Covenant of Blood," Concordig

Theological hon;hlx XXV (January, 195%), 15.

e e
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to trust Him, to beware of forgetting Him~=-zll this

is an exhortatlon tec gilve the Lord all glory and there-

fore %o complets personsl gelf-effacement and humil-

1ty. b1

It is slgﬁificant to note that the 0ld Testament ngver
uses TAITEIVOS in the senss of groveling. In the Gresk
vogabulary such behavior was commonly ex?rasse& by %this adw
Jective. Orovelingly miserable aubserviance was demanded of
the conquersd sglave, The Uld Testament, however; knows no-
thing of this before the Umnipotent God. He who fills heaven
and earth, whom even ths hénven of heavens cannot cocntaln,
never debases His own crsatures nor demands groveling
obsligance Trom them. It ls almost beyond belief how graclous
and kind God i1s to His creatures. BSince sinful and apostate
man cannot look upon the “face” of God and live, in His in-
expresagibls goodness and unutterable mercy, God grents him
to see His "back parts”" (Ex, 33:20-23)! This great and
meprciful God manifests His “mighty work in saving the humble,
those devoted ones who trust in Him though it be through
flood and fire, 142

As the 014 Testament defines humility, it means:
1) recegnition of the truth that God is Crsator and man
orsature, and therelfore absolutely dependent upon God for

everything; 2) recognition of man's total depravity, abso-

Ylivia,, p. 16.

Y25na1th, on. glt., D. 92.
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lute hatred and uncompromising ennlty agalnat a goed and
gracious Creator; 3) contrition, which is God-created sor-
row Tor éln, leading to trust in God; &) trust, which re-~
Tuses tc surrender ln affliction and suflfering, but Jjoy-
fully cries out in the widst of %tears, "Though he slay me,
vet will I trust in him® (Job 1 ,-3.:);.
The occurrsnce of TD(TTE(V05 and 1%s cognates is less

commen among the apocryphal wrlters than ln the 01ld Pesta-

621G In these writings, morgover, ons may detect a shift
in ewphasgls, TOUTZI VO’S does not have as wide a range as
8% 4id in the 0ld Testament., Once (1 Mae. 6:40) be TofﬂflVd

8 used tc mean Ylow places, i.e., vallsys." Once {(Judith

l.l-

5:11) TD)’?T{/VO’LA) is used with reference to the “alffliction®
of the Izraelltes in .Eggy'pt,“3 and once 1t is used to mean
"fast" I(Jucli’c;h 439). By far, the most common meaning of TU-
IFE( VoS and related forms in %the Apcerypha is "humbls, ulthh
Jesus Sirach has developed the idsa ¢f humility more counw~

pletely than any cother .mocr Fonal ‘a~i‘ce Je gset%s Torth an

1n1’erestinb *:)roverb. @SEAUX/LO{ Unfeq¢dl/‘é WVE‘VOT’?S
oVtws BSEN U TTAUE(Y TTHWXOS (s1e. 13:20).

S3irach says fthat the Lord "plucked upn the roots of the proud

“3ar. also Judith 13:20.

Mroe, mobit £:19; Judith 6:19; 7:32; 9:ll; Sir. 21k, 5,
17; 3118, 20; 4:7; 6:12; 7:11, 17; 10:15; 11:1, 12; 12:5,
11; 1318, 20, 21, 22; 18:21; 20:11; 25:23; 29:5, 8; 3ui26;
25127. 36:12; 40:3; 1 Hac. 12:15; 14:14; 2 Mec. 8:35; 3 Mac.
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nations and planted the lowly ( TAME(VOUS ) in their
place” {10:18). He asscelates the humble with the Urue

vorshipers of Yahweh when he ssys that “the sower of the

[ \ A
Lord is great, and he 49 honoursd of the lowly { U 7o T(UV

TATTECVV 1* (3:20), ana adap, *TTOOCEUAN tol MAVOD

/ A J%
VE Qe NS SITMEV® (35:17).
The Fomsn Gastholie theoleglan, Paul YWelnlsch, has an
excellent sumanry on humility. He makea no Alatinction,

novever, befwaen Gld Testament and Apcorypha. In quoting

hls muterial, sowe things have beson omitted, sinee 1t would

take Yoo much swage tc Alsouss the problemse invoelved, 1%
is hoped, wmorecver, that the rsader will be charitable in

hls Judgment of this nmaterial. Considsring the pozition

ef Nome, Holnisch has some remarkably evansslical coloerini.

e S0 20 2k 4k OB
The passage rezds;

Hundility is the first and moat important virtus which
vie puat oragtleca, Why? Hecsuwse we sre infinitely
infaricr to Cod, dod would not nesd us even 1if we
posaensed 1l virtue, knovledge and wealth, or cccupled
the wost responsible poattions. . « « "fhat indeed is
wortal man that you are mindful of him*® (Fsg, 8:5i. He
hag every reascn "to live husbly befors his Hed? {lie
esh 6:8), He need but reeszll his origzin, realize his
Trailty, meditate on hias end, "WYhy are dust and ashes
boastfal? A 1ittle slickness--the deeter's face veang--
king %today and Jdead tomorrow! UVhen a men (dies he be-
comes the propristor of mowld and maggets, of Airt asad
worns® {(Sir. 10:9-11). Since sarthly goods, health
and riches are ac much vanity, let him huable himgelf,
Haughtiness does not becone 2 uwan, or wrathful in-
solence thess born of women® {(Zir, 10:18). ¢ that man
wvould be mindful of hie sinfulnesa! “"Jo not Justify
yourself before fod" (8ie, 7:5; of. Job 15114}, , . .
fumiiity endears us %o our fellow men, “Comas pride,
comes disgrace, but with the »rudent there 1z wiasdom®
{(2r. 2122132}, . ¢« « & man's pride will humliliate hia,



82

while the humble will obtain honor (Pr, 29:23; cf. 15:
33; 18:12). . . . The humble man'’s greatest glory is
God's good pleasure, "Towards sgcorners he (Cod) will be
e scorner himself, but to the hurnble he gives grace®
(Pr. 3:34). God 1g "glorified by the humble" (Bir.
3:120), and "he teaches the humble his way" (Ps. 25:9).
The prophets and pasalmists exhort us o practice humil-
ity, to feel ourselves His slaves (Wied., 3:12; Is., 4l1:
17; 49:13; 61:1; Pa, 10:16, 17; 22:27). The humble are
oromised possession of the land (Ps, 37:111). The saered
writers in every century reuinded thelir fellow men of
thelr many sins past and present; snd 1T they were de=-
livered out of Egypt and stlll enjoyed good foritune,

1%t wase not due to thelr own night or merlt but only to
the infinite mercles of God, . . . The humble man is
awvare of hils inabllity to know the wlll of CGod and hils
absolute lncapacity to fulfih it if God does not en=-
lighten him (¥isd. ©:17-18).%5

In concluding this section on the pre-lew Testament
vaage of TZXIEE{VCéi cne is safe in aceepting Schlatterts
Judgment of Joassphus® usage that "bel J. erscheint 1777727"
VOGVrnu°in der vorchrigtlichen Fassung, fuer die an der

Miedrigkeit die Pein der Ohnmecht und Schande hing. "#6

hsPaul Helinisch, Theology of the Cild Testauwent, trans-
lated from the Germsn by W. Heidt (Gollegeville, Minnesota?
The Llturgical Press, ¢.1950), pp. 180=81.

46y, Schlatter, Der Evangelist Matthaeug: Seine Sprache,
sein Ziel, seine Helbstaoendigkeit (Stuttgart: Calwer Ver-
eilnsbuchhandlung, 1929), . 545.
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CHAPTER VII

"TAPEINOPHROSYNE®

Part B

Having seen the way in which T2ITT&( VO./S and 1%s cog-
nates were used in both the 0ld Testament and the inter-
testamental period, it is now possible %c examline the Paulline
ugsage of these words. In addition to understanding Paul'’s
linguistic usage, 1% is necessary to examine fully the lm-
pllcationg of these words for the Christian 1ife. On the
bagls of Chapter V it has been concluded that T TTELIVO -
@eoc OV in the Ghristian 1ife ls a frult of the activity
of the Holy Ghost; however, since God has clearly revealed
the nature of this fruit, it is imperative for the Christian
to know this revelatlon.

In Philippians 3:21 Paul writes: '35 ME to{G‘X"?,lldleTEl
+o O'wuo/ ms To{lTE(Vo,m swS N UWY O'U,u/uoey?av
1) Sdudt ths 50575 aUtol. In thie passess TANEIVIC-
EWS has been translated: “"humilitatis" (Vulg.); "nicht-
igen Leib® (Luth.); "our vile body” (A.V.); "body of our
humiliation® (A,.S5.V., Weymouth); "our lowly body" (R.S.V.);
"low estate” (Moffatt); "our poor bodies" {Goodspeed); "our
lowly bodies® (¥Willlams); "this poor body of ours® (Basic
Eng.); "this humbled body" (Knox); "wretched bodies" (Phil-
lips), Of 2ll thesse translations, the worst is that of the
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Authorized Version, and a close second is the one suggested
by Phillips, Conmenting on thils passage, Blshop Lightfoot
writes:

. . . "of our humilistion,® i.e., the body which we

bear in our present low estate, which 1z exposed %o 2ll

the passionsg, sufferings, and indignities of %hils life.

The English translation, "our vile body," seema to

countenance the Stolc contempt of the body, of which

there is no tinge in the original.l
In his last statement the Bishop 1s certainiy correct. Haay
Toes of the Christian religion have used this passsge to dls-
credit Christianity and have deceived many who did not know
tbe original. With respeet to his first statement, however,
there lsg reason to doubt ths Bishop's analysis. Although
the Zishop rejects any Stoic contempt of the body, his an-
alysis etill leaves room for such contemvt to find more
subtle expression.

A% this point, a knowledge of the Septusgint usage is
most Ihelpful. It has been geen that in the Septuagint To(“
TTEWVWO(S was commonly used to describe the "affliction?
of the righteous. This 1dea 1lg most helpful here. The
Chrlstian 1s one whose sins have been forglven. In'Hia cwn
body Jesus bore the punishment that was the sinner's due.
Christ's death atoned not only for man’s soul but also for
his body. Since totus homo was sinner, totus homo was re-

deemed by the Lord. Luther explains, however, that the lib-

13. B. Lightfoot, St. Paul's Enistle to the Philipniang
(London: Macmillan and Co., 1869), pp. 156, 157.

0 ESm—
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eration of man from hles enemles by Christ's victory does not
mean that these enenles no longer exist, but that man nesd
no longer fear them.? Thus Sataen still exlsts and worke his
8vil even on the Christian., His glimy touch produces the
diseases which ravage men's bodles? As the adversary of
God and man, Satan seeks to discreate and mis-create what.
God hase created, since in himself Satan is no creator. In
His mercy and goodness, however, (od over-rules Satan's
activity and He transforms Satan's evil for the Christiants
good.# The evil and dlsease which Saten accomplishes in the
good man wili, so he hopes, effect his ruin,’ By Godls
grace, however, the Christiasn does not curse hisg Creator,
but endures the logs of all things, since he knows the good-

6

ness of hils Redeemer. Even Satan's final weapon, death,

which seems %o be the final annihilation of man, God trans-
forms to be the meane of Dbestowing upon the Christian bless-

ings which éye has not seen nor ear heard.,?

2Cf. Luthef, Hebragerbriefvorlesung, ». 37; also guoted
in Chapter V of this thesis.

3gf. Job 2:1-8.

uﬂom. 8:28.

SJob 1:ll.

6Job 1:21, 22; Rom. 8:35-39.

71 Cor. 2:9.
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Since S8atan cannot harm the soul, he attacks the body.8
Thus, the Christian who, in Christ, is gulltless before Cod,
nevertheless, suffers in his body the agsaults of Satan.”’
In the Beptuagint, this type of suffering is designated 'ﬁZL
TTElIVa)O"(S . In harmony with this view, = possible
transglation for Ph, 3:21 could be: Vho will change our
afflicted body, that it may be fashioned, etec.

This view, moreover, seems to be strengthened by the
succeedling words of this verse: "according to the workling
whereby he 1ls able even %o subdue all things unto himself.®
These words sre obviously intended to be comforting. The
Christian 1is assured that the inner battle and conflict ie
not eternal. I% has an end. Ged will end the struggle by
Hls omninotent power. The reference here to subdulng
(DITOTOI’gQ'l ) implies that these are man'‘s and God's ene-
mies who are belng subdued.

It 1s quite plain that in 2 Cor. 7:6 Paul usses tATeEl~
VCﬁé to mean "afflicted." The translators have: ‘"humileg®
(Vulg.); "die Geringen® (Luth.); "those that are cast down"
(A.V.); “"the lowly" (A.B5.V.); "the downcast" {R.S5.V., Good-
speed); “the depressed" (Weymouth, Phillips); "the dejected®
(Moffatt); "the down-hearted® (Willilams); "the poor in

spirit' (Basic Eng.); Ythose who are brought low" (Knox).

83n. 10:29.
“Rom. 8:1.
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Even the most casuel reading of verses l-5 should surfice
to convince one that Paul 1s recounting that persecution
which the righteous endurs.1® Xnowing the full, rich
Septuagint usage of TU[E( V0/5, Paul could find no better
word to exXpress his meaning.

There are, in addition, two other factors which strong-
1y reinforee this ldes. Paul writes O 1ol o Ko/,\&)\\/. Who
could be 1in greater nsed of God's comfort than those who
have suffered unjustly? Many times the Septuaglnt says that
God comforts the afflicted. They are objects of Hils specisl
concern. Paul, moreover, introduces verge six as & sort of
proverv or maxim; as though he were to say, "We all know
that God comforts the afflicted.” The other significant
factor is in the number of T E( vos ! viu.,'f'ﬂ'ﬂfl ijS,
eccusative plurel. Here Pauvl seems to regard 'l'OUS TCY ITE("
VOLSS as congtltuting a special class, which, on the basis
of the Septuaging, they did. This verse could be a pars-

rhrase of nart of Isalash 49'13 which rea&s.
/
U E.G‘ U 0( . ( ¢
1)' g\o{b q?

)
so OV o ‘s S nEiveus
X0 0 ofur a...{z.ts,zx&e_\c

Cremer and other scholars deny that Paul ever uses

10y, s5:11, 12.
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‘f‘a{ﬂ'{[\/&ls in the customary Greek sense.lt Bilshop Light-
foot, on the other hand, thinks that in Cel. 2:18, and prob-
ably 2:23, St. Paul uses TUHTE(V0¢€0 GU’V") "in digparage-
ment. “+2 These pagsages, therefore, must be examined To
determine whether or not 2t. Paul does use a cognate of 'ﬁ?“
[[’é{\/OIS in the classic sense.>>

Silnce every translation is at the same time an inter-
pretation it will be helpful to see how some have translated
THITE VWQJOGU/V?'I in these verses. The Vulgate has:
"humilitate . . . humilitate’; Luther: ‘'"Demuth . . . De=-
muth'"; the A.V.: ‘Yhumility . . . humbleness of mind"; the
A.S.Ve: "numility . . « lowliness®; the R.S.V.: ‘'gelf-
abasement ., . . lowlinesg®; Veymouth: "an affectation of
huinility . . . lowliness of mind'; Hoffatt: "with regard to
fasting . . . their fasting";1% Goodspeed: “studied humil-
ity . . . self-humilistion”; Williams: *"in gratultous

humllity . . . self-humiliation"; Basic Eng.: ‘consciously

11H9rma.nn Cremer, Biblico-Theclogical Lexlcon of Hew

Testament Greek, t.rs.nslated. from the German of the second

edltion, with additional matter and corrections by William
Urwick (Edinburgh: T. and T. Clark, 1878), pp. 539, 5L0.

i 12] ightroot, St. Paul's Eplstle to the Philippians, p.

131% should be observed that if in Col. 2:18, 23 Bt.
Paul uses TOUTEIVS{UOOO'UW in the classic sense, ‘he 1s the
only Biblical writer so to use the word.

iorratt may be attempting to Adensigy , I 1‘0’77'5( Voo
OOV with the Septuagint's use of OW . This’ 1den-
tification, however, 1s unjustified.

e —
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making 1ittle of himselfl ., . . making 11t%le of oneself¥;
Knox: "eo submlssive . ., . humdliity”; Phllllps:  “"self-
huwbling . . . humble in mind." ¥From the varlefy of frans-
latlions of this word,'ona nay olearly see the difficulties.
Veras 18, morsover, heg so many &ifficultise thet it is ine
pogsivle to be dogumatic about the interpretation.

The first Aifficulty in verse 18 is caused by iﬂE)AQJV
Zahn regards this as a "strong ﬁebruism,"l5 whilas Peake and
others deny thisclé Or. Lenskl commentsi

Ve regard the R.V. margin as correct on this point; the

particiole 1s adverblsl . . . "wilfully, arbitrarily®

this man denles you the prize that in gll fairmess be-

longe to you as o reward for the tpgg:bhrlatian ty you
have evinced. Ye refuse to reg as a

atrong LYY Hebhraisnm: *dallghtlnd in" lowliness ate.
(Wnﬂyer and othera). . Hot only deoes Paul use nc auch
bold Hebralsms (the whole H.T, shows no duplicate),
but hers it would spolil what Paul is ssying.l?

Y¥hile one cannot share Lenski's dogmatic positiveness, his
translation, "Let no ons deny you the prize by his mere

will,“le s 2% lesst 2 pogsible translation for the Greek,.

15¢%eodor Zahn, Ingrgdgggion Yo ths Hew Testazent, trange
lated from the third Carman edition by M. V., Jacobus, o _§~gl

(Grand Rapids: Kregel Fublicstions, 1933), I, 477.
16A. ¥, Penke, "The Eplatle to the Coloesisna The Ex-

positor's Greek Testameny, edited by W. K. Nicoll Pl
Rapids: Ya. B. LZerdwans 5ub&13h1ng Company, 1951), III, 531.

178, ¢. H. Lenski, The

]

the s Zo the A ~imethy
I.Q Titus &Erl Lo Znilemon Golumbus * Oh:Lo. ‘I'he Lutheran Hook
Congern, c.1037) ppe 170, 131.

18114, , ». 129.
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2
On the preposition &V Dr. Lenski commente:
7E\/, “in connectlion with" is the proper preposition,
the context indicating the connectlon: the Colosslang
are denied the prlize of being honored and acclaimed
genuine, superior, first-class Christiasns, in cempariscn
with all others, such as Judalzers and other errorvists,
becavse the deplsl, asg aleso the award, is made by a
willful sct (PEMIV) connecting the declsion of the
arbiter with o false criterion,i9
This preposition, moreover, governs the £wo nouna: 12{“
~ ‘ :
ITé(V&;ﬂJOQ’UV 7] ana f//ﬂ’? '70"KEIQI. To the last noun is
A ) 4 :
added TWV JYYEANWYV. This inmediately raices the ques-
A - /
tion whether TWV TN FAWVis subjective or objective
genitive. Lightfoot and many other scholars, including Dr.
Arnd% and Professor Franzmann, regard the genitive as ob-
jeotive.?9 Schlatter's translation, "weil ihm Demut und Ver-
ehrung der Engel gefaellt,"?l seems to indicate his sgree-
ment in tnis Judgment. Agreement on this point, however, is
not universal.
Dr. Lenskl regards the genitive as subjective. He

strengly maintains:

191b1d., P. 131.

Q

g J. B. Lightfoot, S5t. Paul's Epistles to the Colog~
slans and to Philgmgg.(London: Haemillan and Co., ¢.1875),
P. 262; of. also his Introduction, pp. 89 ff. ¥Vm. Arndt,
"New Testament Introduction HNotes® (3%. Louis: Concordia
§em1nary Mimeograph Co., n.d.), n. 21. ¥Martin Franzmasnn,
Introducing the New Testament” (St. Louis: Concordis Sem-
inary Mimeograph Co., n.d.), p. 88.

e ZlAdolf Schlatter, "D%e Briefe des Paulus, " Erlseuter-
angen zum Neuen Tesgtament (Stuttgart: Calwer Verelngbuch-
handlung, ¢.1921), 1%, 2_.
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We cannot sgree with the view of those who regard the
gegitlgg a8 ,the objective genitive; this view attaches
TV o Y82 AWV only to the second noun, ¥ eNE KE(H .
The Judalzers did not worship the good angels. . . .

No worship of angels was known in Psul's day.22

has written more fully on this subjeet than Lenski.
rsasongs

« « o 1%t 1g hardly conceivable that Paul should have
merely mentloned incidentally what to him and to every
orthodox Jew and Christian of the apostolic age nust
have seemed a form of idolatry as being simply a hobby
of these Talse teachers, instead of warning the Colos-
slans against such idoclatry. It 1s hard to see, mnore-
ocver, how the charge of angel-worship could be assocl-
ated with the charge of groundless vanity and worldly
arrogance, without, at least, a hint that there was no
connection between the two.23

From this dlgcussion 1t may be seen that there are ex-

cellent and devout schelars who hold opposing views. The

interpretation of Luther, Zahn, and Lenakl appears to be the

begt, but one ought not to insist that it 1s the only onse

posslible. Vhatever the interpretation of the genitive,

nelther view compels one to regerd 5t. Paul as using TTXHZ?‘
/ ;
VO{O@OO’UV’] in a derogatory way.

Assuming, however, that Lenski's translation, "Let no

one deny you the »rize by his mere will lin connection with

(any) lowliness end worship practiced by the angels,“zu is

22Lensk1, op. cit., op. 133, 134. Lenskl correctly in-

dlcates that Luther's translation, "in Demut und CGelstlich-
kelt der Engel," supports the view he 1s expounding.

237ahn, op. eit., p. 468.

zuLenski, op. eit., p. 129.
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an adequate interpretation of the Ureek, Meyer iz certainly
correct in rejecting the followlng explanation of the an-

gels' humllity:

{
The TOHTE(NVOPPOT VV?) of the sngels, namely, con-
sists in their willingly keeping within the bounds z8-
glegned %o them as spirits; and not coveting that which
han in this respect hag beyond them, namely, what De-
lengs %to the gorporesl world.z25

That the angels would covet "what belongs te the corporeal
world," 1g a moot Question. It is known, however, what some
angela did covet. Isalah writes:
How art thou fallen from heaven, Q Lucifer, son of the
nornlingd how art thou cut down to the ground, which
didst weaken the nations! For thou hast said in thine
heart, I wlll ascend in%o heaven, I will exalt my
throne above the stars of God: I will sit also upon
the mount of the congregation, in the sides of the north:
I will ascend above the heights of the clouds; I will
be like the most High (Is., 14:12-14),
On the basie of this passage, then, the humility of the an~-
gels conslsts in thelr freely acknowledging their creaturely
'}
dspendence on God. This use of TO/TE( VOWQOUUVZ moreover,
is ln harmony with Septuagint usage of cognate worda.26
e \ \ < \
in Rom., 12:16 Paul writes: (L 77 Td UYPII)NY
~ 2 \ A A
peoV oV VTeES dIU tols tans(vols

OUVQ’U‘C/({O‘;LLE VO!l. .Commenting on this verse Sanday

254, A. V. Meyer, Oritlcal snd Exegetlcal Hand-Book %o
ths Epistles %o the Philiopians and Colossians, and o
Philemon, translated from the fourth edition of the German
by John C. loore (New York: Funk and Wagnalls, 1885), p.

318.

' /
26110 noun TOTE(VOP QOOUV never occurs in the LXX,
Apart from one passage in Epectetus, this noun cccurs only

in the New Testament, and chiefly in Pauline writings.
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and Headlen write:

The neuter seems beat to suit the contrast with Tof
U‘P’Ma{ and_the meaning of the verd; but elsewhere in
the .7, TATE(VO'S e always masculine, and so msny
take 1t here: "make yourselves equsll %tec then of lowsr
sorte,” Tyn. Cov. Usnev, ”Concentinse to the humble,®
Rhen, ©&o Chrys.: ®That i1s, bring thyself down to
thelr humble condition, ride or walk with them; 4o not
bes humbles in mind only, but help them also, and atreteh
forth thy hand %o them, ¢27

Luther agrees with this view and wrltes:

filedrige” nennt er hiler nicht, dle bescheiden =lnd,
acndern dip Leute von geringen Herkunft wie Arme, Un-
bekennte, Ungelehrte, Venn die Demut 1zt das Vermoegen
Jenen eringen sich anzupassen.zs

to which he adds:

Han kann "glts,” “‘hunillis,” auch ales Heutra verstehen.
Aber das it eine nehr pezwungene Auslegung. Dann wasre
der Zinn: Keliner soll dansch trachten, etwas Hches zu
besltzen. wodurch er dle Aufmerksamkelt aul sich zlehen
und zu Anszehen gelangen kosnnte, sondern er so0ll viel-
wehy s uf des Hiedrige bedacht gelin, danmit er eher un-
aelrntot Ja verachtet blelben koenne. Und so wendet
sich beides gegen dile ahrgaizigen Kenschen, die uit
hohen Dingen gleenzen wollen.2

In Philipplans b1z Paul writes: O( Sof Ko(l TATEL-
VOO o, 0lsd Kol TIEQITOSIELV. e Turgste

translates: “humiliarl®; Luth.: “niedrig"; A.V., A.5.V.,

- Re8,Yed ‘*how to be abased"; Veymouth: “how to live in

2%%m, Sonday and Arthur Yesdlsm, %A Critical and Txe-
getlcel Coumentary on the Epistle to the Romans," The Inter-

Raticnal Critical Oo: {New York: Charles Ccribner's
“ons, 1902), p. 3
28

Martin Luther, Yorlegung usber den M' edlted
and tranglated from the Latin by Eduard Ellwein {HFuenchen:
Chr, Kaiser Verlag, 1933), p. 465.

%114,
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humble circumstances®; Moffatt, CGoodspeed: "how %To live
hunbly"; Williams: "how to live in lowly circumsiances";

Basic Eng.: "It is the sams %o me if I am lcoked down on®;

Knox: ‘'"how to be brought low"; Phillips! '"how %o live
when things are difficult." The infinltive 1s present tense,

middle or passive volce. Since ]T&QIG'GEUZL\/ is active,
1t is possible to regard Tcﬂﬂé(VODG‘ﬂﬁ’l es middle, and
translate, "I know how to ba humble," or preferably, "I know
how to hunble myself.” At any rate the tranglations of the
King James, American, and Reviged Standard Versions are
certalinly misleading.

Paul uses TOITE( V0/UJ to mean "humbling® in 2 Cor. 11:7:
"“Have I committed an offense in humbling myself that ye might
be exalted."30 7Thig same meaning Peul gives to TOIIE( V&,s
in 2 Cor. 10:1, and to TOJ'ITE(V(-&O"D in 2 Cor. 12:21. The
tranglations of the great Engllah-veralons in all of these
Passages, except the last, is unfortunate and misleading.

It should be rememtarsd, however, that in 1611 ®abase’ did
not have gquite the oonnotatlon it has in 1955.

The intention of the discusslion thus far has been to
establish Paul's meaning as he uses T/IJ&( VO.S and its cog-
nates. Te avoid repetition the full significance of Paul's

3Omme tpanslations of A.V., A.S.V., R.S.V., Veymouth,
Goodspeed, Enox, and Phillips.are all to be rejected. ".&ba.s-
ing,* "qegradin ﬁ; " and, ”ohea'oening are not adequate trana-

lations ot TAIT£LYOW
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meaning in these passages has hardly been developed. It
1s contended, however, that 1t3nz7vzyﬂ%mwévq gums up in 1it-
gelf the full richness of the Pauline usage, and as Paul's
meaning of TO/ITE( VO{ﬂﬁ’OUdV’] 1s unfolded light will be cast
on the meaning of all its cognates.
In Eph, #:2 Paul beseeches the Ephesgslans to walk worthy

of their calling /M.E f(}( 'ITOI’O'??S TdﬂE(VQ{ﬂede?S.
Thege game words occur in the same order in Col, 3il2.
Rendtorff very slgnificantly comments on this latter pase
sage; '

Sle 1ast Bedingung fuer die Zugehoerigkelt zum Christus-
lelbe, der Gemsinde--aber in ihm, nuw in ihm lst sle
auch moeglich. Die Auserwaehlten Gottes in der irdischen
wie in der oberen Gemeinde sind dss Urbild solcher ¥Wend-
ung. Deutlich taucht hinter ihrem Bilde das Bild Jeasu
euf zls des Urbildes der Liebe (Mt. 11:29: Ylernet von
mir," eine der wenigen Stellen bel Paulus, die einen
Rueckschlusz auf dile Cedeutung des Lebens Jesu fusr
selne sittliche Predigt gestatten).--Von Christus her
kommt in das Leben des Christen dle grosze Einheit der
Liebe. ©le macht das Leben vollkommen. Von Einheit

und Vollkommenheit spricht auch der Asket und der Hysta-
goge: wie anders ist dlese Elnheit, in der das goett-
liche Urbild durch Christus sich in den Christen ver-
wirklichen will, Es geht hier um das ganz CGrosze: dle
Gestaltung des ewigen Christusleibes--es wird gegsn-
staendlich in dem ganz Kleinen: Iin dem Ringen um
Selbstlosigkeit und Vergebung gegen den Naechsten.3l

Rendtorff is indeed correct in maintaining that Jesus 1s
the proto-type for Christian humility. When Paul exhorts the
Ephesiang to humility he holds before thelr eyes the hunlil-

peinrich Tsndtorff, "Der Brlef an die Kolosser," Dasg

Heue Testsment Ueutsch (Goettingen: Vandsnhoeck und Ru-
precht, 1949), VvIII, 119.

s A e
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ity of the earthly Jdesus. Luther correctly malintalins that
in Christ "da Gott sich selbst erniedrigt hat, um erkennbar
zu werden, "°%

In the Incarnation, the Almighty Son of the Almighty
Father--the Eternal Logog--became incarnste and dwelt anong
men.2? The Incomprehensible God willed %o beéome COND 8=
hensible in Jesus Christ. He who bore the brightness of
Hls glory, who was the express image of His PersanBa became
incarnate by the Holy Ghost of the Virgin Mary.35 He was
made of a woman, made under the law, to redeem them that
were under the law, that they might recelve the adoption of
sons.36 The Cod-Man, Jesus Christ, who was in the form.of
God, thought that being equal with God was not a thing to be
etriven after; therefore, He did not exalt Himself, but He
took upon Himself the form of a servant, and was made in the

> /
likeness of men. Yhile He was a man, He ZT7TANIE(VWOEV
< /
EQVUTOV.37 Even though He was indeed rich, yet for men's

sake He became poor, that men, through His peverty, might be-

324artin Luther, Vorlesung ueber den Hebraeerbrief,
translanted from the Latin by Georg Helblg (Leipzig: Dieter-

ich'sche Verlagsbuchhandlung, 1930), p. 3.
Bgn. 1:1m.
b, 1:3.
5Lk, 1:35.
36321, ik, 5.
3on1, 2:5-8.

I ———
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come richl38

In his Life of Jegug Strauss mockingly comments:

What spectres and double-sighted beings, must Moses and
Jegus have been, if they mixed with thelr colemporaries
without any real varticlnation in thelr opiniocns and
weaknesses, thelr Joys and griefs: 1if, mentally dwsll-
ing apart from thelr age and nation, they conformed to
these relatlons only externally and by accommodation,
while, internally and according to thelr nature, they
stood among the foremost ranks of the enlightened in
modern timss,.3Y

R —

What Strauss attempts so lightly to diamlss was part of
Jesus! humility. Not only did He not share in the weakneus-
es of His cotemporeries but He was shead of the foremost ef-
lightened of any age! He who was Incarnate Truth stooped %o
debate with the Bcribes and Pharisees of His day. Jesus, who
knew 211 things, nevertheless asked questiona.ao
X4
In 5t. Matthew's Cospel, Jesus says of Himself: ITQGI'US
2 AN P \ A 2 _l
ELL Roll TdITElVOs 71 KOPSi@. Luther comments:
Vor allen Dingen sber musz man das mit groszen Buchstab-
en bezeichnen, und merklich einschaerfen, dasz Christus
nicht soricht: Lernet von mir fasten, wachen (als wo-
reuf die wunderseltsamen Heiligen dringen); sr sprichg
auch nicht: Lernet von mir guf dem Yasser gehen, und
andere Yunder thun, dile meiner Person elgenthuemlich

zukommen, gondern dlese gemeinen Dinge lernet, naem-
lich, sanftmuethig und demuethig sein nach melnem Ex-

382 gor. 8:9.

3y, F. strauss, The Life of Jesus Critically Examined,
translated from the fourth German edition by George Ellot
(New York: Macmillan and Company, 1892), »n. 359.

¥Ogn. 16:30.
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empel, 1

Schlatter asgerts:

Es wird begruendet, warum Jesus der Melgter sei, der

den alten, unseligen, erfeolglosen Gottesdienst heseliigh
und aus der Froemulgkeit nicht eine Qual macht. Das
“von mir lernen® und das "zur Ruhs  briangen®, beskommen
miteinander die Begruendung. . . . TANE(VOS T7)
Kaes o fentferntj den nach hohen Zlelen atrebsnden
Stolz, 42

Luther aays that Chriet speaks of two types of humiliity when
He says "1 am lowly of heart." At this polnt it will be
helpful to consider what Luther writes of true humility that
comes Trom the heart. He writes:

Deswegen, gleichwle dle Sanfimuth eine christliche Tu-
gend ist . . . s0 ist dle Demuth diejenige christiiche
Tugend, nach welcher wir gegen die Brueder (die da
schwach Buender, elend sind) guetig blelben, ja, ge-
ringen, als sie sind, und allezelt dafuer halten, dasz
wir dle Knechte derer selin muessen, die niedriger sind
als wlr; und dasz wlr deswegen nicht ueber sie herrschen
duerfen, weil wir mehr Gabsn oder Tugenden besltzen.?
Und dleses alles musz von Herzen gehen, Denn so 1st
Christus, obwohl er ein Herr ueber alles war, und un-
verglelichllich mehr Tugenden hatte alas seine Apostel,
dennoch ihr Knecht worden, wie er spricht: "Des lensch-
en Sohn 1lst nicht kommen, dasz er ihm dlenen lasse,
gondern dasz er diene" Iit, 20:28 . Desgleichen %,
11:11 ¢ "Der der Kleinste ist im Himmelreliche, ist

Ylyartin Luther, Ssemmtliche Schriften, sdited by Joh.
Georg Walech (8%, Louis: Concordis Publishing House, 1881),
VII, col. 139.

42,4017 Schlatter, Der Evangellist Matthaeus: Seine
Sprache, Seln Zisl, Seine Belbsgtagndigkeit (Stuttgart: Cal-
wer Vereinbuehhandlung, 1929), P. 387 :

¥3Lutner s certainly referring to Fh. 2i3 where Paul
writes:, F 1 TOENVORROCIVT OIANTAOUS F¥OULEVOL
Ulre eéxo\?ms E aw-rg?/. Thig is that aapee'? of Chris-
tlan humility which Cremer truly observes violates the Gresk
conception of SIKJYOSUVY,
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groeszer, denn er." Und Paulus 1 Cor. 9:19 : "Ich

habe mich Jedermann zum Knechte gemacht." DIesglelichen

Christug: "Ich bin unter euch wie ein Diener' ILk.

22127

The entire earthly life of Jesus was a 1ife of humility.
At the Last Supper with His diasciples, Jesus washed thelr
feet! He who was:

« « o T1llus del unigenltus et ex patre natus ante

omnia saecula, Deus de Deo, lumen de lumine, Deus verus

de Deo vero, genltus, non factus, consubstantislis

patri, per quem omnis facts suni,
1aid aside His gavments, and, heving poured water lnto a
vasin, began to wash Hls diseiples' feet.*® This besutiful
example of humility was crowned oy the greatest =¢t of humll-
ity that the world has ever known. dJesus Chrlist huanbled Him-
gelf and became cbedienty unto death--even death on the
cross. 7

During His earthly sojourn, Jesus spoke of humility but

Mol QAKANEL TTAZOV tols Ze¥ols 7 ols EAEvexks

“h1uther, Saemmtliche Schriften, VII, col. 141.

“5pie Bekenntnisschriften der evangeliseh-lutherigchen
Elrche (Goettingen: Vandenhoeck und Ruprecht, 1952}, p. 26.

Alterations sre those of the present writer,
47pn1. 2:5-8.
48@regory is supposed to have sald this of Origen.
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Jesus established the pattern for true, Christisn humilisy.”?
Whenever Paul exhorted his resders %o humllity, he had in
nind = hunility that was paitterned after Jesus'! example.
Luther does the same thing when he writes:

“Demath, " meine ich, sollte nun fast bekxannt seln, was
sle sel, naemlich, dasz ein Jegllcher sich fuer den
Geringsten halte und den andern hoeher denn sich, und
wie Christus sagt, untenan sitzen zur Hochzeit. Und
dasselbige aus rechtem Grunde des Herzens, auch gegen
dle, so es nicht Verdient, oder auch Feinde sind; wile
Christus vor selnem Verrvesether Juda und unsg allen sich
gedemuethigt hat, und nicht kommen ist, sich diensn zu
lagsen, sondern zu dienen, Ob nun dlese Tugend seltsan
ist, das 1lst nicht Wunder; sintemal alles, was christ-
lich 1lst, auch seltsam ist, und am wenigsten bel denen,
die am meigten wissen wollen, was Christus sel, und alle
Christen wissen zu tadeln; es helszt ein Cottes CGehelnm-
nisz, wile 8%t. Paunlua sagt, da bleibt es auch wohl bei.50

“9uehristus ist das Vorblld aller wahrhaft demuetigen,
in Lliebe sich unter den Anderen herabbeugenden Willenshalt-
ung.” CGerherd Heinzelmann, "Der Brief an die Philipver,"
Dag HNeue Tegtament Deutech {Goettingen: Vandenhoeck und Ru-
precht, 1949), VIII, 91.

50Eartin Luther, Ssemmtilche Schriften, edited by Joh.
Georg Walsh (8t. Louis: Concordis Publishing House, 1883},
XIi, col. 386. YDemuth heiszen wir zu Deutsch, das S%t. Paulus
suf Griechisch nennt TAITE( VO(DQOGO’V’L auf Lateiniach af-
fectus vilitatilg, geu gensus humilium rerum, das ist%, ein
Wille und Gemueth zu geringen, verachteten Dingen.® Luther,
Sgemmtliche Schriften, VII, col. 1394. FDenn das helszt De-
muth, dasz ich von mir nichts, aber von andern viel halte.”
Hartin Luther, Sgemmtliche Schriften, edltved by Joh., Georg
Waleh (8%, Louis: Conecordia Publishing House, 190&), XIII,
col., 832, “Der 3chrift Brauch ist, dasz sie humiliasve
heiszt nisdrigen und zunicht machen; und darum helszen die
Chrigten in der Schrift an vielen Orten psuperes, 5&11&%&1.

1isti, =rme, nichtige, verworiene Leute; wle Ps., 116:10:
'Ich bin Tast sehr zunicht worden, oder geniedrigt.' So ist
humilitas nichts anders, denn ein veracht, unansehnlich,
nledriges Wegen oder Stand; als da sind dle armen, kranken,
hungrigen, durstigen, gefangenen, leidenden und sterbenden
tengehen, wie Hiob war in selner Anfechtung, und David in
8elner Verstoszung vom Reich, und Christuzs mit allen Christen
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Commenting on Matthew 18:4, "Whoever, therefors, will
humble himself,” Schlatter writes:

/
Der TATE(VOS gleicht dem Kinde darin, dasz or in selnenm
Denken und Wollen auf dag Kleine, Unscheinbare und in
enge CGrenzen Gsfaszte geriochtet iet. Er wird nicht vonm
Machtwillen getrieben,?l sondern vollbringt im kieinen,
ihm zugeteilten Bereich den ihm aufgetragenen Dienst mit
voelliger Liebs. Das trennt die Demut Jesu won aller
agketischen Selbstentshrung. “Der sich selbst gering
Yachende" wendet sich nach unten, well er unter der
Gottesherrschalft steht, aul Crund der goetilichen
Gnade, dle ihn mlt seiner Umgebung versint; und im Be-
sitz der von der Gnede ihm gegebenen Dienatpflicht.52

Here Schlatter has defined the sphere in which the CGhristian
exerclses his humility. The Christian is not one who courts
pralse and Tame, but huably fulfills his tasks in the small
area to which God has assigned him,

flen Richardson feels that "the Magnificat may be said
to sum up the biblical teaching” on humility.53 1In his

in lhren Noethen; welches sind dle Tiefe . . . dasz Gottes
Augen nur in dle Tiefe sehen, und Menaschen Augen nur in die
Hoehe, das ist, sle sehen nach dem ansehnlich, scheinenden,
praechtigen Vegen und Stand.® Luther, Saemmtliche Schriften,

VII, col., 1393. Cf. also Luther, Roemsrbriefvorlesunz, ».
L6k, and Ellwein's note on p. 588.

5 uper Zweifel, ob Hacht ein Ziel des Christen sein
koenne, denkt daran, dasz Jesus uns die Demut zur Bedingung
selner Gemeingchaft mit uns gemacht hat. Die Demut, von der
Jesus sprech, izt das Vermoegen, uns den Kleinen, Gefaechrde-
ten und Verborgenen so unterzuordnen, dasz wir fuer den ihnsn
gewaehrten Dienst unsere Liebs und Kraft verwenden." Adolfl

Schlatter, Die Christliche Ethik (Stuttgart: Calwer Ver-
elnsbuchhéndlung, c.1929), p. 130.

5230nlatter, Der Evangelist Matthseus, p. 545.
53p1an Richardson, "Pride,” A Theclogical Word Book of

the Bible, edited by Alan Richardson (New York: The Mao-
millan Co., c.1950), 2. 176.
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matchless expositlon of "The Magnificat" Luther wrltes:
Kuerzlich, es lehrt ung diessr Vers ka. 1:@8] recht
Gott erkennen, in dem, dasz er anzelgt, Gott sehe aufl
die Niedrigen, Verachteten. Und der erkennt CGotd
recht,5" der da welsz, dasz Gott auf Als Niedrigen
sieht. . . . Und aus dem Frkenntnisz folgt denn Llebe
und Treue zu Gott, dasz slch der lMensch ihm willlg er- .
gibt und folgt.55

This writing of Luther's is extremely helpful for undsrstand-

ing the trus nature of Christian humility. Luther so bsauti-

fully shows that Mary. "ruchmt sie sich nicht ihrer Yuerdig-

kelt, noch ihrer Unwuerdigkelt, sondern allein des goettlich-

en Anaéhens.“56 Luther maintaing that "ihre Hichtigkeit ist

nicht zu loben, sondern CGottes Ansehen,"57 to guard against

& false view of humility.

The opposite of humility58 is pride. By briefly ex-

5“". . « nur der Demuetige nimmt das Wort Gottes auf.*®
Luther, Rosmerbriefvorlesung, ». 124.

55Luther, Saemmtliche Schriften, VII, col. 1398.
561p1a., col. 139%.
571pia.

58“%1t diegen VWorten, naemlich: So demuethiget euch
nun unter dile gewaltige Hand Gottes, auf dasz er euch er-
hoehe zu seiner Zelt, zeigt er, was da sel und helsze rechte
Demuth, und woher sle komme? Naemlich, da das Herz, durch
Erkenntnisz seiner Suende vor Gottes Zorn erschrocken, aeng-
8tiglich Gnade sucht, und also eine Demuth sel nicht alleln
auswendig vor den Leuten, sondern von Herzen um Gottes ¥#Will=-
en, aus Gottesfurcht und Erkenntnisz seiner eigenen Unwuerd-
igkeit und Schwachheit. Denn solcher Hensch, der Gott
fuerchtet, und wis Jesalas Cap. 66:5 sagt, vor seinem VWort
zlttert, der wird freilich wilder nlemand trotzen, scharren
noch pochen, Ja, auch gegen Feinde ein gut sanftmuethig Hersz
haben; derum findet er auch Gnade belde bei Gott und den

Leuten, " Luther, Ssemmiliche Schriften, XII, ecl. 686.
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pmining pride,?? the definition of humility may becoms more
clear. In the following Luther deseribes those who wish %o
appear humble, but ln their hearts are proud:

Hun findet man hler vlel, dle das Vasser 1ln den Erunnen
tragen; des slind die, so sloh mlt gerlingen Kieldern,
Personen, Gebsrden, Htaetten, Vorten stellen, auch von
denselben gedenken, und damnlt umgehen, doch der lisinung,
dasz sle dadurch vor den Hohen, Relchen, Gelehrien,
Helllgen, Ja, auch vor Gott moechten angesehen werdsn,
als dle gerne mit geringen Dingen umgehen, DTenn wo sie
wueszten, dasz man davon nichts halten wollte, lleszen
sie es wohl anstehen. Das 1lst eine gemachte Demuth;
denn ihr schalkhaftig Auge slieht nur auf den Lohn und
Folge der Demuth, und nicht auf die geringen Dinge olmne
den Lohn und Folge. Darum, wo der Lohn und die Felge
nimmer. scheinet, da ist dle Demuth aus. Solche mag nan
‘nicht helszen gffectosg vilitate, die einen Willen und

59“Das igt die Hoffahrt wlder dle erste Tafel, da man
der gelstlichen Cueter und Gabsn nicht braucht zu Cottes
Ehren noch des Naechsten Nutz, und also gar verderbst belde
vor Gott und Leuten, und darueber zum Teufel faehret, dem
solche gleich worden sind.® Luther, Saemmtliche Schriften,
XII, col. 681, Luther so thoroughly condemns the sin of
pride that he writes: "Denn mit andern Susnden kann er noch
Geduld haben, deamlt er uns zur Busze vermehnt und reizt; so
wir aber aus verstockter Unbuszfertigkelt ihm zu Trotz und
zuwider fahren wollen, so musz er auch gegen uns seinen Xopf
aufricnten.” Ibid., col. 684, Luther is quite corrsct in
regarding the following as the supreme example of pride:
"Der Pabst hat je auch durch teufllsche Hoffahrt sich selbst
erhoben und in dem Tempel Gottes Gott gleich gesetzt, dazu
auch mit weltlicher Pracht und Stolz ueber alle gefahren,
dasz er auch von heldnischen Kaisern, sls, Diocletians und
andern Tyrannen, gelernt, sich dle Fuesze kuessen zu lassen,
Ja, auch Xailser und Koenige dazu gezwungen. Welch einen
oeffentlichen unmenschlichen Trotz und Hochmuth uebts Pabst
Alexander der Dritte, der den frommen, maechtigen deutachen
Kailser, Friedrich Barbaressa, zwang mit lauter falschem
Schrecken seines nichtigen Bannes, sich lhm unter dle Fuesze
Zu legen, dasz er auf lhn trat, und sprach: Super agpidem
e% basliligcun ambulsgbig . . . und da der Kalser wider solchen
schaendlichen Hochmuth zu ihm sprach: JHon tibl, sed Petre
» « o« trat er ihn noch einmal mit welterm Trotz: FEE mihi,
Petro . . . Das helszt Je eine usbermachte Hoffahrt.® Ibid.,
cols. 684, 683,
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Herz in geringen Dingen haben, sondern nur die CGedanken,
den Mund, dle Hand, das Kleid und Geberde drinnen ha-
ben; das Herz aber gleht ueber slch zu hoheh, groszen
Dingen, dezu eg durch solch demuethlg CGespenst gedenkt
zu kommen., Und diege achten gieh gelbst fuer demueth-
ige, helilige Leute, %0

Luther calls the type of humility displaysd by those sbeve
as a hunllity that comes not from the heart, but from ap-
pearance and show, Thelr hunllity is motivated only by‘the
rewvard which the humble receive.él

Bishop Trench wrltes:

/
. « . for the ginner Tofﬂ'élVOW()OUUVO involves the
confegsion of sin, inasmuch as 1t involves the confes-
slon of his true conditilon; while yet for the unfallen
creature the grace itgelf as truly exists, involving
for such the acknowledgement not of ginfulness, which
would be untrue, but of greastureliness, of abasolute

depandegge, of having nothing, but receiving 211 things
of G’Odo 2 ! -

Vhat Trench wrltes 1z certainly true; nevertheless, it be-
longs with those false views of THITEL Vaﬂ?ow(jl”fthat ai'e
at present under consideration. It 1a a false view because
of its inadequacy. If the TO/ITE( VOW(’OO'(}WIor Jesug con-
slsgted merely in Hig creéturely dependence on God, then Faul

and Luther are certalnly wrong in insisting that Jesus is

60Luther, 2aemmtliche Scheiften, VII, col. 1394,

61“. « o @le falschen Demuethigen wundert es, dasz ihrs
Ehre und Brhoehung so lange auszen blelbt, und ihr heimlich
falscher Hochmuth laeszt sich nicht benuegen an seinem ge-
ringen Yesen, denkt heimlich nur hoeher und hoeher." Ibid.,
col, 1395,

62‘;“ C r'lr. 1 :
R. C. Trench, Synonyms of the New Tesg%mgnt {Grand
Rapids: Vm. B. Eer&mans Publishing Co., 1953), pr. 150.
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the pattern of Chrligtian hunility.
in his Zprineiples of Christlen Zthlcs, Xnudson has
written:
It hag, for instances, besen sald that “hum%lity is the
eye which sees everything except 1tself."®3 | . ., Such
sayings as these may have value z3a corrsctives of a
origglsh hunility, but taken literally they exclude
that consclousness of sell and of self- ptegrity which
lies at the basis of moral personallty.®¥
In Christian ethice there is no ¥self-integrity” lying at
the bssls of morsl perscnality. ©Such a clalm is false %o
the ethic that is grounded in Jesus Christ. Behind Knud-

son's words one can still detect the proud, sinful egce that

63Knudson lg not quoting Luther directly (he refers to
Ritechl), but Luther has written: ", . . rechte Demuth
welaz nimmer, dagz sle demuethig 1st (denn wo sle es wueszte,
80 wuerde sie hochmuethig von dem Ansehen derselben schoenen
Tugend), sondern sle haftet mit Herz, Yuth und allen Sinnen
an den geringen Dingen, die hat sie ohne Unterlasz in ihren
Augen, das sind ihre Bllder, damit sie umgeht . . .? Luther,
Saenmtliche Schriften, VII, cels. 1395, 1396. "Die Demuth
iet so zart und sc koestlich, dasz sie nicht leiden kann ihr
elgen Ansehen; sondern das Bild 1st allein goettlichen Ge-
sicht behalten, wie der 113 Psalm v. 6 saght: ‘'Er sichet an
die Niedrigen im Himmel und Erden.! Denn wer da koennte
sehen selne Demuth, der koennte slch selbst urthellen zur
Selighkeit, und waere Gottes CGericht schon sus, dlewell wir
wisgsen, dasz Gott die Demuethigen gewiszlich selig macht;
darum musz sie Gott ihm selbst vorbehalten zu erkennen und
angenen, und sie vor uns bergen mit Vorbildung und Ugbung
der geringen Dinge, bel welchen wir vergessen uns selbst an-
zZusshen. Dazu dlenen nun so viel Leiden, Sterben und allsr-
lel Ungemach auf Erden, demit wir zu schaffen, und das Talsche
Auge auszustechen Muehe uwnd Arbeit hsben.” Ibid., col. 1397.

64A. C. Enudson, The Principles of Christlan Ethics (Hew
York: Abingdon-Cokesbury Press, C.1943),; p. 169.
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wishes to assert 1tself.65

The New Testament concept of humllity 1ls o declded ad=-

vance beyond the 0ld in at least two respects. In the 0ld

Testament humility is connected with a conacicusness of sin,

and, as Schlatter contends:

Jene Demut, die an der Betrachtung unserer Suende ent-
steht, bleldt etwas Erzwungenes, Saures, eine Last, dle
wilr tragen, well wir muessen, eine Pflicht, von der wir
ﬁenkeg gie gel ung els eine wohlverdiente Pein aufer-
legt. 6

Commentling on Matthew 11:29, "Learn of me, for I am meek,

and lowly of heart," Luther indicates the second advance in

the New Testament understanding of humility over against the

014,

Iuther clalmg:

Dae sgind also zwel verschiedene Dinge: Christus der
ungere Susnden traegt, uvwnd! wenn er unser Exempel iat.
Dort thun wir nichts, sondern empfangsn von ihm, hier
aber thun und leiden wir solche Dinge, wile er gethan
hat. Dort erquickt er die Muehseligen, hier beflehl${
er uns, sein Joch zu tragen usw. Er spricht aber
“Lernet." Ja freilich, lernet. Er wird Melster blei-
ben, und wird den Melster kein Schueler auslernsen, noch
ihm gleich thun. Und er spricht sehr schoen: ‘Von
mir." Denn an den uebrigen Exempeln der Heiligen sind
viele gefaehrliche Dinge, auch viele Fehlsr und Irr-
thuemer. Deswegen 1st es am besten und sichersten,
wenn man sich dieges reine und einige lMelster vorstellt.

Wenn du dem Antonlius, Hieronymus, Gregorius nachfolgst,

80 kannst du irren und oefters elnem Fehl anstatt elner
Tugend nachfolgen; als, in ihren wunderseltsamen Fasten
vnd Huehaeligkelten., Hier ist kein Fehl, keine Ge-

65ce. also Dietrich von Hildebrand

'Ghriggigg Ethics
(New York: David lMeKay Co., Inc., 19535. p. 460; and L., H.

Harghall, The Challenge of liew Testament Ethics (Now York:
The Maemlllan Co., ¢.1947}, p. 95.

1l

6680hlatter, Erlaeuterungen zum Neuen Tegtament, II,
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rahy, 67

Luther here as elsewhere showg hls essentlial harmony
with the Bibllcal outlook. One could indeed fall into ser-
ious error following the example of David; but, following
Jesus' exauple, one hasg the perfect pattern which can be
followed without error or danger.

It is certainly true that "the first decisive mark of
the Christian ethos 1lg the indispensable and all-important
role of humility."®® iarshall claims that "humility might
fairly be regarded as the motif of all the teachlng of Je-
sus. 69  Gecause of the importance of humlility for the Chris-
tian life, considerable space has been devoted toward at-
talning e prover understanding of the word.

The following observation of Schlatter shows signifi-
cant insight into Paul's usage of 'f‘OHTS(VW?OO‘(jW]:

£s hat Tuer dile ?uehrung des Lebens Bedeutung, dasz

Paulus die Demut nicht durch den Anblick unserer Ver-

werflichkelt und Bosheit begruendet, nicht durch die

Groesze unsersr Schuld oder dle fleischliche Cebunden-
heit unseres Willens, sondern durch Gottes Berufung?O

67 L uther, Ssemmtliche Schriften, VII, col. 139.

68von Hildsbrand, ocp. git., p. L460.
69

Marghall, op. git., p. 92.

7°"Die Zinigung der Demut mlt unserer Berufung zum Verk,
mlt dem Verlangsn nach Kreft und Hacht, mit unserer Versetz-
ung in die Freihelt, mlit unserer Erhebung zum Antelil an der
Herrachaft Gottes erreichen wir dadurch, dasz wir bel der
Unterordnung unter die CGeringen zugleich dle Herrlichkeit des
Serufs von Augen haben, den uns der Disnst der goettlichen
Gnade verleiht. Wir begehren im Verzieht auf die Fhre den

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, NO,
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und die mit ihr uns gegebene Gnade, von deren Groesze
alles Vorangehende gehandelt hat. . . . Paulug hat
eine andere Demut im 8inn, dle wmit Luet und Treudigenm
Willen das Geringe und Schwache schset%zt, und dlese
finden wir deshalb, well uns Gottes herrliche Croesze
enthuellt und die Wuerde deutllch ist, die er uns ver-
leiht. Vell wir die Ehre bel ihm haben, koennen wir
auf die Ehre bel den lenachen verzichten. Vell er uns
unser Zlel durch gseine Herrlichkeit bestimmt, tun wir
gern auch den geringen Dienst. Als dle, dle hoch§e-
hoben sind, koennen wir von Herzen nledrlg sein.?

It is significant, ae Schlatter writes, that Paul does no%p
connect humllity with a consclousness of sin., Paul was cer-
tainly familler with such a connection cn the basls of the
Septuegint, dbut, in none of his writings, can sueh a con-
nection be seen. Paul relates humility to the Christisn call-
ing. He beseeches his readers to walk worthy of thelr call-
ing,?2 to be followers of God, as dear children, and to walk
in love, as Chriast also loved them, and gave Himgelf for

them 28 an offering and a sacrifice to God for a sweet-

smelling savour.’s PFaul urges his readera as the eleet of

Gewinn der Fhre, naemlich jener Ehre, dle Gott uns dadurch
glbt, dasz er uns kennt, auch wenn uns niemand kennt, suchen
in der Klesinhelt unserer Lelistung dle Groesze dadurch, dasz
wir auch an den Geringsten dle Herrlichkelt der goettlichen
Gnads sichtbar machen, und greifen mit der Unterordnung un-
ter dis snderen nach der aus Gott stammenden und ihm preisen-
den Macht, durch die unsser Dienst denen das Hell verschafft,

fueigdie wir arbsiten." Schlatter, Die Christliche Xthik,
D. 131. |

141 7i50h1atter, Erlseuterungen zum Neuen Testament, II,
"!" 15.

72Eph, b:1,
?3epn, 5:1, 2.
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God, holy and bsloved, to put on bowels of mercles, kind-
ness, humbleness of mind, meeknsss and 1ongﬁuffering.7lf‘
A~ A .
Aa 80())\0(75 X QIG'TOU the Ephesians were sxhorted to do
A Y I A i A D fay 76
10 PEANUd +00 00 EK YUX7IS .76 1n Curist the

& tian has been freed from sinf’! snd the fear of death. 78

=
]
e
w

He has been given the righteousness of the Sén of God and
there is no condemnation to them which are in Christ Jesus.?d
Having, thersfore, recelved guch great vlessings Trom God,
the Christlan is not puffed uwp oy vainglorious, but he makes
himgelf of no reputation, and, taking upon himself the form
of a servant, he humbles himsell in order to becone a
"Christ” to his neighbor. All the Christian's dealings with

his neighbor are regulated by how he sess that God through

Iy,
™go1. 3:12.

?Dr. Bretscher has suggested, that there may be & con-
nection between Paul's use of SO0UAOl XelGtoland TITE(-
VOYROUV?) , 1In this observation Dr. Bretscher is cer—
tainly correct. Chapter VI has shown how hateful o the ,ex-
slave, Epectgtug, any .assoclagion with THITEIVOPCOSU VY
was, As 2 &O0UADS ){Q(G’T‘Ou the Christian manifests ¢
JTE(VOP PO T U,V 71-~but how different the Christian's

ATe(/oP PO TU VA is Trom that which Epectetus knew!
hlg whole subject deserves a thesis in itself; however,
inuch of the material in this theels cught to prove frultiul.

Tomon. 2:3.
7hom. 6:18-23,
"8up. 2113,
791'{0:11. 831 fr.

T - A P T
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Christ has dealt and continusg to deal with him.%0 This i
the humility of which Paul writes. ‘
It must not, however, be thought that all pride is con-
demned by God. There iz a type of arrogant haughtiness that
is Fod-pleasing. Luther writes of this tyne of pride:
Dag waere wohl sein, wenn wir solche Hoffahrt wlder den
Teufel brauchten, und spraechen: Ich habe Gottes Vort,
das welsz ich; habe demit so viel Gutes ausgerichtet,
da den, dort einen andern unterrichtet; getroestet,
vermzhnt; ich habe da, dort mit Almosen geben geholfen;
das welsz ich, dagz es eln gut Verk ist; und trotz
Teufel, dasz 4du es laestern golltest! Cegen den Teufel,
gage ilch, geht solches hin, dasz man es ruehme; denn
wir heben es nicht von ihm, Aber wilder Gott, da wir
alies von haben, so0ll man nicht ruehmen, sondern sich
demue thigen, 81
The devil is also to be resisted when he puts on the cloak
of humlility end seeks %o persuade the Christian that in
humility he can never be sure of his sslvation since he is
such a sinner., In this dlabolical fashion Satan seeks %o
destroy the assuring certalnty that God, for Christ's aake,
has freely forgiven the Christian's sins. Such demonie
humliity is to be strongly resisted. It is true that in
himgelf the Christian can bhe sure only of his sternal damna-
tion--but in Christ and His righteousness the Christian may
rest confident and secure, knowlng that God is his dear

Father and that he 1g His dear son. The man in Christ nay,

80Gr, Pnl. 2:5-8; and Hertin Luther, Saemmtliche Schrif-
Len, edited by Joh. Georg Walech (St. Louls: Concordia Pub-
lishing House, 1907), XIX, cols. 1007, 1008.

81;uther, Ssemngliche Schriften, XITI, cols. 832, 833.
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with Luther, defy all the fiends of hell since:

« « » der heilige Gelist 1st in der Glaeubingen Herzen !
unerschrocken und unverzagt, Ja or lgt der Muth und
Trotz gelbs in Anfechtung des Todea., Er aspricht

muthig hersus: Velt, Suende, Tod, Hoelle lasee mich

zu Frieden, du hast an mir kein Theil! Willst due mich
nicht lebendiyg lassen, so sterbe ich in Gottes Hamen?
Es soll dir sber nicht gelingen. Schlaegst du nir den
{opf ab, schadet nlcht, ich hab einen, der wird mir

ihn wol wider aufsetzen!82

Christian humility 1ls not a virtue towvard which one may
strive in order %o obtain the blessings promised to the
humble. As Luther clearly indicates:

Die wahren Demuethigen sehen nicht auf die Folge der

Demuth, sondern mit einfaeltigem Herzen sehen sie in

die nledrigen Dinge, gehen gern damit um, und werden

selbat nimmer gewahr, dasz sie demuethig sind. Da
quillt das Wasser aus dem Brunn, da folgt von ihm selbst,
ungesucht, dasz sie geringe Geberde, VWorte, Staette,

Person, Klelder fuehren und tragen, melden, wo sie

koennen, hoch und grosz Ping. . . .

Luther hes also indlcated the spontaneocus character of
Christian humility. It is not developed by some moral or
ethical gymnastic, but flows from a heart full of love for
the Savior. Christian humility is such that ths man who is
mest humble knows least about 1t.84

There is yet one consideration that remaina to be ad-

Bzﬁartln Luther, "Tlschreden,® Kritische Cesamtaus
(Veilmar: Hof-Buchdruckerei, 1912}, I, No. %32,' o6,
83Luther, Sgemmiliche Sghriften, VII, col. 1395.

Ba“Gott erkennt allein die Demuth, richtet auch und
offenbart sie allein, dasz der Mensch nimmer wenlger von der
Deguth welsz, denn sben wenn er recht demuethig ist." 1bid.,
col, 1393, '
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venced.S? The gift of humlility is not to bs prized or valued
for itgelf. 1% is not the gift but the CGlver who is tc be
prized. Luther makes this very clear in the following:

Denn . . . man musz nicht auf dle Gueter CGoties fallen,
und sich ihrer annshmen; sondern durch sie hinsuf zu
ihm dringen, an ihm allein hangen, und ven geiner
Guetigkelt viel halten, und alsdann auch ihn in gseinen
Verken loben, in welcher er uns solche CGuetigkeil zu
lisben, trauen und loben erzelgt hat; dasz die Verke
nichts anders sind denn viel Urgache, seine blosze
Guetigkelt, ueber uns regierend, zu lisbsn und loben.86

®SChapter X will deal spscifically with the triad of
virtues mentioned in Eph., 4:2 vhich are bestowed by God on
His Church in order "to keep the unity of the 3pirit in the
bond of peace’ (Eph. 4:3), '

86Luther, Saemmtliche Behriften, VII, col. 1398.
« « « 88 ateht Tegt, dasz CGott dem Demuetigen seine Gnade
verhelszen hat, d.h., dem, der sich selbst verloren gibt und
an gich verzwelfelt. ilemand kann aber gaenzllich demuetig
werden, sclange er nicht weilsz, dasz sein Heil in gar keiner
Velme an geinem eigenen Vermoegen, Planen, Streben, Wollen .
und ¥Wirken haengt, sondern durchaus an dem Urteil, Plan,
Willen und Verx eines andern, nasmlich an Gott allein. Denn
sclangs der lensch der Meilnung ist, er koenne noch dis
kleilnste Xleinigkeit zu seinem Hell selbst unternehnen,
bleibt er dabel, sich selber zu vertrauen, verzweifelt er
nicht voellig an sich selbst und ist dementsprechend vor
Gott noch nicht demuetig geworden, sondern sueht sich den
Oré, die Zeit und irgendein Yerk auwe, durch dasg er elnmal
sellg werden moechte, zum mindestens doch sellg zu werden
hofft oder wuenacht. Yer aber wirklich ueberzeugt ist, daaz
alles nur von Gottes willen abhaengt, der verzweifelt an
sich ganz und waehlt sich gar nichts mehr aus, sondern war-
tet auf das, was Gott tut, und der ist der Gnade am nae-
chaten und kann selig werden. Um der Erwaehlten willen wer-
den diese Dinge also verbreitet, damit sie dadurch gedemue-
tigt, vernichtet und se gselig werden. Die andern stellen
sich gegen diese Demuetigung, Ja sle verurtellen es schaerf=-
stens, wenn man von dieser Verzweiflung an sich selber etwas
lehrt; denn sle wollen wenlgstens ein klelnes Restchen zu-
rueckbshalten, daa sie selber tun koennen. Heimlich bleiben
8ie in lhrem Stolz und bleiben Feinde von Gottes Gnade. Dles
also igt der eine Grund, warum die Frommen demuetig werden
und dle Verhelszung der (nade hoersen, erbitten und empfangen

U]
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sollen . . . der Glaube sich auf Pinge richtet, die man
nicht sieht (Hebr., 11, 1). S0ll es zum Glauben kommen, musg
also all das, was geglaubt wird, verborgen sein. Am tiefsten
verblrgt siche aber unter dem Schein des Gegentells, wenn es
denm Fushlen und der uvnmittelbaren Irfshrung gerade entgegen-
gesetzt ist. Will uns Gott lebendig machen, so geschieht das
darum so, dasz er uns toeted; will er uns rechtfertigen,
dann so, dssz er uns schuldig sein laesz¢; will er uns in
den Himmel tragen, dann so, desz er uns in dle Hoelle
fuehrt; wle dle Schrift sagt: 'Der Herr toetet und macht
lebendlg, fuehrt in die Hoelle und wieder heraus?® I, Sam. 2,
« « « +» S0 verbirgt Gott seine swige Guete und Barmherzig-
kelt unter swigem Zorn, selne Gerechtigkelt unter Ungerech-
tigkelt. Dles ist dle hoechste Stufe desg Glaubens; glaubsn,
dasz er gerecht ist, der nach seinem ¥Willen uns notwendig
verdammungswuerdlg macht, wie ja auch Frasmus bemerki: es
gleht so aus, als freue sich Gott an den Gualen der Verlior-
enen, als umueszten wir ihn nlicht lieben, sondern hassen.
Liesze es sich irgendwie mit der Vernunft begreifen, wileso
dleser Gott barmherzig und gerecht ist, wo er nur Zorn und
Ungerechtigkelt sehen laeszt, dann haetten wir keinen Glauben
noetig. L5 bleibt voellig unbegreiflich; darum haben wir
Gelegenheit, unsern Glauben zu ueben, sooft dies gepredigt
und verkuendigt wird." Hartin Luther, "Vom unfreien ¥Willen,"
Die Haupischriften, edited by H. F. von Campenhausen (Ber-
1in: Christlicher Zeitschriftenverlag, 1915), pp. 162, 163.
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CHAPTER VIIX
"PRAYTES®

The second of Paul's ethieal injunctions te the Lphes-
ians 1s the exhortation to "meseknegsg.!" Bishop Trench ar-
/
gues that TTQO(OW/S pagsed into Christiasn sthices from pagan

morality without a radical renovatlon of the term. Znslin,

L o
much more enthuslastlically than Trench, claims that ﬂ?@Z0745

"came into Christian usage without blemlsh, since 1% was
among the ncolest terms of pagan ethics. "2 Robertsonis
view ig dimmetrically opposed te Trench and Enslin. He in-
glste that i1ts classical usage merely designated external
behavior towsrd men, and adde that the ancients 'did not
rank it as a virtue anyhow."3 An examinaticn of the orig-
inal sources wlll determine the truth of the mattef.

Xenanhon says that the Chalus rivar wag TT)‘ 77 Q?‘)
& 1 X S U wy ME b’dva Kol medcwy, 0Us 01
ZU ol ’UO‘EOUS gVOl‘;OV (Xen. Anab. I. iv. 9).

1g. ¢. Trench, Synonyms of the New Testament (Grand
Rapids: Wm. B. Berdmans Publishing Co., 1953), p. 151.

24. 8. ©nslin, The Ethics of Paul (New York: Harper
and Brothers, ¢.1930), v. 205.

3a. T. Robertson, "The Gospel accordlng te Hatthew and
the Gospel according to Mark," Hord Pilctures In The New
Isgﬁ__gg_ t (Mew York. H&rper and Brothers Publishers, 1930},

ey

I B
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Xenophon is apparently describing “tame® Tigh., This gsne
author vrites Oi cllﬂ' T O S UM TTOVOUV TES
ol )s)m)\ms TTPo(otEPOI G'UV&O'T')KJG((Xen. Gyr. II. 1. 29).
In thls passage Xenophon uses 77'(0(()5 to mean "calmly." A
horse that is "tame" ig "calm? in comparison with a wild,
"untamed" horse. In this sane uasssrre J.enonhon had written
Kgl TTR0s 1O YUrNINOIS & Toqotstous
VAL VIOV Sryslto +ous Moveus gl
Xenophon is here descrlbing the means by which Cyrus con-
Adltloned his troops so that they would be =2 well organized
fighting team. Cyrus zpparently bellieved that hardships
would make his troops “more civilized toward cne another,?
This passage in Xenophon illustrates how ]T?({_’U(_S which meant
"tame® passed over to designate the type of human bshavior
that could be celled "tame," or "civilized. wht

]TQQ(_ U/b was also used to describe sounds that were
fsoft" or "gentle.“5 'Xenophon admits that it 1s worth-while
to see those who are under the influence of any god, but
confesges that they have a tendency toc be sterner of coun-
tenance and %906; QCO TE?O\/ ﬁﬁé b’b’gq’l}’dl

He adds, however, that those who are inspired t)n- 0 TOU
OQ)(/JQOVOb l:QOJ'I'DS have a more pleasant appearance, f\(ﬂ

Y. also: Xen. Eqv IX. 10; Plut. Lueull. II. 4; Flato
Hep. IXI, xv. 375C,E,

5Xen. Anab. I. v. 1.
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\ \ / A
v {ﬁOJV’?V VQQ{O?{(&)’V TolOU VT (Xen. _E?_}L:Eg} . 3018
The contrast is between making a sound ;ﬁoe;a?w f‘SQO\/or
TRA0HE eafv . Podeciicen PIEKEGIL voma
be simlilar to the shrill, strident shrieks of ecstatic or-

\ : \ il
acles, while TV W WVNY TTQQ/O T&E C\JO(V
"-015‘(\@2}{(;4’( would be simllar %o the softer, milder tones of
lovers, |

L ot

Plato's use of n‘@\{’db is somevhat similar %o Xeno-
phen's. In the Laws the Athenian Stranger ineists that
wlllful murder should be punished by. "f‘:?’ S T't ﬂu\)l\) C‘v’{)
XU)\E:ITuJIL; \)J/i:, whereas manslaughter should bs punished
vy TRADTE QIS (p12%0 Legg. IX. 867B). 1If, therefors,
one ware @9 conglder "severe penalties" and "no penalties,”
""(01011.‘? &X’: would be the mean between these two extremes.
In the same way the Athenian Strangsr asks, Tf(f):i T@\j Tous
Bv tls BV Tede0 AD¥0I1S sUVeNTO
vouiretiyv, Gud §isdTKeLy meel Fedv
MRWIOV Ws EITL; (r1ato Legs. X. 888A), i.e., "How,
avelding abusive language: and at the same time admonishing,
etc.” Here again )TQQ?‘_US occupiss a mid-point between two
extremes.

then ]TQO!{}_S is used with reference to men it char-

acterizes that typne of demsanour which ls called gentle,

e
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mild, and the 1ike.b "E'hus Plgtarch says of I..ucullu\s, 03\
Mmovov Kddpov Kofl §UKdlov, AN Kol
TeGov els oUtw ©aQU Kol oxuMewmy
G MMA TARATHWV EUt M prut. Lucwiz. 1v. 1).
In thie passage Plutarch says nothing more than that Lucullus
did not behave like a barbarisn in the executlion of his duty,
but like a civilized, tamed, "moderate® {as opposed to bar-
baroug on the cne hand, and over-sophisticated on the other)
man accomplished his asaignment.l This and no more underlies
the best classic usage of TFQC(US. This, moreover, leaves
ﬂﬂggﬁsp far from the ranks “of the noblest terms of pagan
ethlcs. "

In addition %o what has been considered, however, one
must see what the great genius of pagan ethles, Aristotle,
had to say on the subject. Aristotle teaches that
is the mean between %QMAO’TQS and JO’OQZS"]G'(,d {Aris-

totle Zth. Hig. IV, v. 1). This same view is echosd by the

Eudemian Sthics/ and re-schoed in ‘the Mazna Meralia.®

Vhatever the view of the authorship of these lagt %two works,

6Isccr. Op. III. 55, 56; Plut. Lucull. II. 1; Fab. Max.
ﬁ;gli. [T Per& xexix, Ib; Pyre. xxxiv. 6; Platg Critc 43B;
; Theat. 14LA; Legg. XI. 930A; Rep. III. 367E; VIIL.
558A, 562D, 566E: Tx. 589C.

7Aristotle, Sud. Eth. II. 1ii. 4(1220b); III. 111, &
(1231b). e

BAristotle, g, Morx
1,

I. xxii. 3{1191b). Cf. also Aris-
totle Rhet. II. iii.

o
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most scholars agrse that Arlstotle wrote the Hicomachean

kkthicse. It 1s, therefore, significant that to hls deflni-
tion of Tr?déT")S as the mean between "j,.\rascibiliisy” :’j‘fld
"lack of spir;t," Aristotle adds, TTQCXOS Sn OUTOS
RV e, EITEQ A TQAOTTS EMAIVEI Tl (5m. e
IV, v. 3). The motive for Aristotle's criticism is vecause
) \ \ < A

oV Y00 t+iuUuwRMtiKOS o0 TIRa 0o S,
K ANG LOANOV CUYSVWUOVIKIS Ben. nie. V. v. ).
Arlstotle, therefore, fears that "mildnesa" will sin on the
g8lde ol defect, since the mild man is inclined to forgive
injuries., oSince thiz violates the CGreek concentiocn cf SJ‘
Kd( 00 L; V'”) which demands that every man be rewarded
according to his merits, Aristotle regards "mildneas" as a
doubtful virtue.’

The best that clagsic CGreek had to offer could never
adequ%tely account for the devnth of mesning assumed by
My US in the 01a Testament.10 Had Aristotle been fam-
11iar with the Biblleal meaning of ITPAUS , ne probebly
would not have hesitated ¢o regard it as a vice. That char-

acterigtic (viz., to forgive) which Aristotle so strongly

I¥or similar usage see: Dewm. Adv. Timoer. 11i. 717;
Plut, Cses. 1vii. 2.

4
- A
purton mainteins that TIQAOSand TTRAOT 1S vwere in
Greek writers terms of commendation."” Ernest D. Burton, “A
Critical and Exegetical Commentary on the Epistle to the
Galatians,” The International Critical Commentary (Cdinburgh:
T. and T. Clark, 1921), p. 317.
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condemng, is one of the most prominent elements in the Bib-
lical develovment of the tern.

ﬂeq U S does not occur often in the Septuagint,™*
“ightl' times it is used to translate ) l,é,, and threetd
times 1% traonslates ] j’ This Hebrew noun and adjective
are both derived from the root _l] ..V meaning 'tc 8% =
fiict, " It will be remenbered that To(TTE‘ IVOS is also
uged to translate these Hebfew words. In at lsast two
places, moresover, TM”C[VUSM‘LQ HQQ_((JS oceur %oge’cher.w
I% 1s, therefore, not too surprising that these two con-
cepts tend te be blended togethsr,

Plummer has a note that is very helnful at this point.
Commenting on Matthew 5:5 Plummer writes:

Yie cannot be certain of the exact differsnce which

ought to be drawn bstween the “Door in spirit® and the

"mesk.® But the latter (TIOQE(S) are, as regards their

name, more definitely religlous and oioua in their

lowliness than the former. The two classes perhaps

correspond tec two Hebrew words, whlch are thus dig-
tinguished. The prominent idea of a "poor® man ( :]y )

. v

rne torm TdeUVaU,UUS transl at#sn
Pr. 14:30; 16:19. The verb JMQGUVEIV uranalatest_‘)
(in the Hiphil, meaning "to make trangquil,® "to calm,® "t
glve rest to") in Ps., 93(9L):13, and 21 (in the Pilpel
meaning “to bear," "to endure," "aushalten®) in Pr. 18.113

12%um, 12:9; Job 2b:4; Ps. 28(25):9; 36(37):11; 76(76):

10(9); 146(1k7):6; 149:k.

1BZeph. 3:12; Zech. 9:9; Is. 26:6., Cf. also: Job 36:
15; Ps. 33(3h):3(2).

I“See Chapter VI,
15zeph, 3:12; Is. 26:6.
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18 that of ons who is 1ll-trested and therefore in need;
but gradually there was added the idea that the "poor®
man was righteous, and nerhavs lll-treated on accountg
of his righteousness, and therefore heving a2 speclal
claim on God's help. . . . On the cther hand, the
‘meek® man {( 1 ]V ) 1z one who ig humble-minded and
bows at once 0 the will of Jod. So that, while “poor®
means Tirst "humbled" by man's oppression and then
"humble” in the religlous sense, "meek" has o religious
eignificetion from the first, and therefore might be
rendered "humble," Tor "meeckness® commonly means a
disposltlion towards men; but what idg meant here and in
Pg. 37:11 . . . is a disposition towarde God, humility.
« « « DBut sharo dlstinctions of meaning in such words
have a tendency_fo wear off, and we cannot always ln-
sist upon them, 16

It will be shortly seen that Plummer (and Allen) is correct
in mainteining that ‘'meek" has a religious connotation from
its Tirst usage and throughout the 014 Testament. It is
algo true that "meekness" 1ls a disposition towards men, but
g0 is "huwnility." What Plummer does not see 1sg the unlty
of this two-directional dlsgposition. The man’who is "meeix®
before God--who despairs of any support short of the divine
grace--1s also "meek" toward men--but only becausae he is

Tirst of all “meek” toward Cod.1? I% is, moreover, impos-

léﬁlfred Plummsr, An Exegetical Commentary On The Gos-
bel According to 3. Hatthew (Grand Rapids: Wwm. B. Herdmans
Publighing Cempany, 1953), p. 64. 3See also: W. C. Allen,
“A Crltical and Exegetical Commentary on the Cospel Accord-
ing to 5. Matthew,® The International Criti Commentary
(Edinburgh: T, and T. Clark, 1907), bp. R0, 41,

17”The natural heart 1s not meek and lowly, and there-
fore i1s not in accord with the heavenly call to repentance
and falith in Him who dled for us. . . . The grace of Cod,
which confers all blessings upon men, first renders the soul
meek, then multipliee blessings upon those who receive with
meeknega the engrafted Word. Under the nower of that Word
we bscome nothing in our own syes, thzt we mey bscome some-
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sible for one man te tell whether another ls "meek” toward
God; but he can te’ll whether he is "meek" %oward men. For
this reason 11QQUS 1s the ideal Greek word to bsar this
connotation, The manifestation of the outward disposgition
of "meekness" toward men i1s merely the expression of an in-
ternal “meekness" toward God. Thus ﬂ?d(j S does not embrace
two different dlspositions; but only one. 18

I‘I
]TO/XU\S appears for the first time in Num. 12:3 where

the Hebrew reads: |'§ 1) ]_S/‘ niky @ '>§, 01
N9 TR 0219728 g :J 10 7739
The ue;stunr;,i.nt translates: Kon O )( \"4 Vne W IMos
Mouchs TIRAUS o@dsed Mooy Mows
tous  AVHARW ITous  tous ovms eni tis ¥is;
the Vulgate has! "Erat enim Hoyses vir mitissimus super
omnes hominss®; Luther has! "Aber lMose war ein sehr gepnlagter
Menech. " The importance of this passage cannot be overes-
timated, Iliiriam and Azron, sister and brother of Noses,
epeak zgeinst thelr brother because of hlz Ethioplan wife.
They use this excuse to challenge ioses' leadership of the

people. They ask, "Hath the Lord indeed snoken only by

thing to the praise of Him who hath given us a lively hope

by the resurrecticn of Jesus Christ from the dead." Hat-
thias Loy, The Sermon On The Hount (Columbus, Ohlo: Lutheran
Book Concern, 1909), pn. bz, I3,

".
18me noun n‘QdOT"]S or the later form QO(U 1S
tranglates 1) 1.'!1 (a lowly mind) in Ps. bL{45):4, and
\ -l {in the Fual, "affliction") in Ps. ‘31(132)«1.
Cf, &lao: Ps. 89(90):10.
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Moges? hath he not spcken slso by us?" to which 1s inmediate-
ly added, "And the Lord heard 1%t." It is significant that
in this account loses does not spsak untll Aaron has begged
him to pray for thelr sister (v. 13). To account for this
strange sllence on Hoses' nert the words, "Now the man
Hoses was very meek, above all the men which were upon the
face of the earth,” are introcduced as an explanation.

Lt is necessary, however, to determine more precisely
the meaning of "meek' in this account. Two things should
be noted, viz., the fact that the Lord heard this complaint
against Mosss, and the silence of !‘ozes. l!ioses added the
words about the Lord's having heard the words of Miriam and
Aaron for the coufort of God-fesaring men. Vhen envious,
wicked men malign God's servent, the Lord indeed hears and
takes note of 1t. Under the circumstances revorted in this
account, moreover, the Lord was not slow to act. He "spake
suddenly,” commanding the three princlpal parties to as-
semble a2t the door of the tabernacle where He rebuked the
presumption of ¥Mirliam and Aaron.

Yoses' silence, however, may seem strange. On another
occasion, when soses refturned from recelving the Law and
found the Israelites sinning in connectlion with the Golden
Calf, Moses issued a stern rebuke to Aaron, when he demanded,

"lihat did this people unto éhee, that thou hast brought so
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great a sin upon then?"!?  These strong words were followed
by harsher deeds in which three thousand Israellites fell,
In this matter Moses was asnything but "the meekest man
alive." His action was more in harmony with the thunder and
lightning of Sinel, It is, however, precisely thls account
in Exodus that illuminates the passage in Humbers., In the
feormer, lMoses was confronted with a rebelllon against ¥Yah-
weh, in the latter, agalnst himself. Rebelllion and apos-
taay agalnst Yahweh demand the aggressive action loses used
tc counter them; however, Heoseg could counter rebellion
against his leadership in meskness because he trusted God.
This 1s dramatically illustrated by the Numbers passage.
ioses did not challenge the words of his accusers by remind-
ing them that God had permitted him %o see His "back parts®
{Ex. 33:23), but he answered their accusations with si-
lence. £ince it was a matter of his own person, Moses re-
1ie2d solely on Yahweh %to vindlcat%e His called servant. When
viewed frcm man's polnt of view, this dlsposition toward God
can only be termed "meek," since the man who posseasses 1%
does not attempt %o vindicate himself against false accusa-
tions, but, trusting God to effect the 1ssue rightly, remalns
outwardly calmly confident.

The fact that the "meek" man trusts God is echoed and

re-echoed throughout the Scriptures; therefore, the Lord

%%, 22:21.
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1if¥s up the meek,zo since He %tekes pleasure in Hls people
who are meek.Zl The prophet Zephanlah writes: "I will also
leave in the midst of thee an afflicted ("@dﬁV) snd poor
(Td“EIVéV) pecple, and they shell trust in the neme of
the Lord,"@2 It ig the meek whom Yshweh guides in judgment
and teaches lis way.23 Since the nmeek rely in the Lord,
evil-doers rob them of Jjustice, hound them, and make them
hide themselves.2® The meek wan rejolces when he hearzs of
one who makes the Lord His boast.?5 The Lord riges in
Judgment to save all the meek,26 for the nmeek shall inherity
the earth.<’

The Inter-testamental period is not quite fzithful to

20

Pg. 1L6(147):6.

21?3. 148:4,

227eph. 3:12.

23pg. zi(25)1:9.

2430b 2L 34,

25ps, 33(34):3(2).
2654, 75(76):10(9).

27pg. 36(37) :11. Luther comments on this verse: "Dies
bestaetigt auch das droben (v. 9) ist gesagt, wie die Ce-
rechten Hleiben nach dem Verderben der Uebelthaeter. iicht
dasz sle ewlg auf Erden bleiben, sondern dasz ihre Sache
zum Bnde und Frieden mit Thren kommt, auch auf frden, wel-
chen Frieden sie mit uUanftmuethigkelt und innerlichen Frie-
den verdient haben.® Hartin Luther, “Auslegung des alten
Testaments,” Saemmtliche Schriftsn, edited by Joh. Georg
”aich (St. Louls: Concordla Publishing House, 1896), ¥,
col, 317.




125
the concept of "meekneas. w28  gipach adviszes that ons should
pursue hls business in meekness and thereby he will be be-
1oved.?? Tnils strikes a peenlizr dlecord in the melody of
meekness. It suggests a Talse motive for its basigs. This
sane wrlter, however, asserts that while many occupy posi-
tions highly renowned, "mysterles ars revealed untc ths
meek. ¥30
in the theology of Paul, Jesus Christ is the perfect
xemple of meekness. 't Writing %o the Corinthians Faul

pleads with them: é[(\)( Tﬁs TTQOHJT”H'OS Kd\l :ETHEI‘

280r. sir. 1:26; 3:17, 18; 4:8; 10:1k, 28; 36:28(35);

nS:4, It is rether remapkable that e US and ﬂQde"lS
are found only in Jesus Sirach. In the last refersnce given
above, Sirach states that the Lord sanctified ioses in his
feithfulness and meekness, and chose him out of 2ll men.
This again shows the influence of Num. 12:3 on the succeed-
ing '!iu rature.

2951r. 3:17(18).
20g3p. 3:18(19). Cf. Ps. 24(25):9 which may be what
Sirech is reflecting in this verse.

31paul doss not use meo US nQdeﬂSoccura.
1 Cor. 4:21; 2 Cor. 10:1; al. 5:23; 6:1; Eph. 4:2; Col.
0'3?3, HEHQO{ ?_,’ 4 3\{ 0’(5 2. "In the New Testancnt 1 aund-
or U ls a hapax legomernon. occurs
v ﬂa‘l-f

in 1 Tm. 6:11. Lock comments: "JIQ ﬂdv—-here on-

ly 1n\N ‘I'. bu ilo, de Abr. sSec. ign. Trell.
8, 1' &U ﬁnb(b'fla ’a{‘TE\’A OV""TQ. the inner
a.nlrit of which dO'f' is the outcone { menauetudinem, !

Vulg. ; tranquillltaten amimi,' Ambroo.).* Walter Lock,
"A Critical and Exegetical Commentary on the Pastoral Epls-
tles Y The International Critical Commentary (Bdiubueght
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KElds? +00 XQIotol, Os Kdtd TIeOSwWTI MEV

32This ls & very interesting noun. Homer uses the noun
to signify what is "fitting" or “proper" (I1. I, 547; Od.
II. 205-207; ¥IL. 382, 3B83). Aristophsnes uses 1t once
meaning "falr" (Hu., 1237-1439), Isocecrates uses it to mean
"fair' (Op. IV. 63), “prover® (Opr. I. 48), and “equity”
(XVIII. 34, 377D). Xenophon uses the superlative tc mesn
"wost capable” (Hell. I. i. 30). Plato also uses it in this
sense (Rep., III. ix. 398B; Legg. 650B; 741E; 757E; 957A;
Theat. 1%30; see also Crito 493B) Aristotle uses  the noun

to meap 1equity. " PHe writes: 0 TN, PEMIEIKES 20—
Kel SLRKION £IVAl, SEoTIV 5% !-2”7;!"'(( £l IGES
tTo T QA Tov 8t ¥ AUuUEVeV voroV
& 1'Kd oV {Rhet. ,I. xiii. 13-17, 19). To this he adds:0UK
ECtIV, §€ EAATTWTIKOS TV, d I KAWLV
AMAQS, T VA UEeVEXQ EUCIL Kl
(SO T ﬁ’q P S, OVTWwV ‘s KdlwV olK
EANTTOoQTAXL, Bl A T OV KT H A V.0~
MOV, X 0 Vou oVEFAS € uvdatov o 17-
EALMTEV (Mg, Hop, TI. 1.1.--1198b, 24-34), This laat

additicn le very significant. Forgiveness could never be a

part of Aristotle's "equity," since forgiveness violates
"Justice." (See almo: Aristotle Eth. Hie. V. x. 1, 2, 8;

X. v. 6; 0n Vir. snd ¥ic. viii, 3--1251b.) For Plutarch's
usage see! (Crasg. xxii. 1; Caes. 1lvii. 3; Cor. xxiv. 4;
Pelop, xvili., 1; Per. xxxix. 1; Pyr. xxiii. 3. One should
also congult the articles 1n Kittel and Bauer. As Prejssécﬁr’
in Kittel aduits, the etymological problem involved in o
EVKE IO is aifficult. Some derive it Trom E%\KOS.
Preigker shqys some meanings of the word,that imply deriva-~
tion from £ ( KW. 1In the 01d Te tan-eni)ﬁ MIEI'KELA ap-
pears in Dan. L4:2hk to translate W h’ < (Chaldee noun)
which means “"Ruhe! (Xoenig). The tlassiclpassage is Pa,
85(86):5 where "SITIE(K7N’S translatesN 7?2 © (Vulg.:
"mitis"; Luth.: ‘"gnaedig"; A.V.: ‘"readyTto forgive";
French: "Parce que toi, o Eternel, tu es bon ef clément,

et d'une grande bonté envers tous ceux qui te reclament')
which Kosnig dsfines "gesuehnt sein lassen; verzeihen.," This
01d Testament usage is that which Aristotle could only re-,
gard,as,a vice.. Preisker: *In 2 K. 10, 1 geht é'THElKﬁ\ds
100 Xue+00 auf die Hilde Christi als Vorbild fuer
Paulus und die Cemeinde. Vorbild ist Christus als Offenbarer
goettlichkoeniglicher Hoheit. Als der 'Himmelskoenig' (Phil.
2, 5 ff) ist er, mlld, wie eben nur einer, dsr alle Vollmacht
hat, "“ETHELK™MS sein kann,® E. Preisker, "EPIEIKHIA,"
Theologisches Woerterbuch zum Neusn Testament, edited by
Gerhard Klttel (Stuttgart: verlag von W, Eohlhammer, 1935),
1I, 586. See also Lock, ov. gif., P. 152. In the New Tes-
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Tamewvos gv UMY, amdov st Japed els (uds
(2 Cor, 10:1). As with TDHTE(VO??OO'UIV’], soTrQQUTTIS
ls related to Chrlist. In order, therefore, to understand
"meekness" one must see how Jesus dlsplayed 1it.

In Matthew 11:29 the Lord Himself says of Himselfl %511
]TQOIL')S £i,UJ { . Schlatter asserts that "] Qofﬁs
entfernt den Zorn.*3’ Luther agrees with this when he

writes:

Die "Sanftmuth” dlent wlder dle Ungeduld und Rache, da-
wlt wir dle Verfolger nicht hassen, noch ihnen uebel
wollen, sondern fuer sie bitten, wie Christus lehrt
Matth., 5,57 "YSelig sind die Sanftmusthigen; denn sie
werden das Erdreich besltzen.3

Commenting on Colossiang 3:12-17 Luther brings out this

point even more clearly:

tament see: . Acts 24:4; 2 Cor. 10:1; Phl, 4:5; 1 Tm, 3:3;
Tit. 3:2; Jas. 3:17; 1 Pet. 2:18. Harshall's .insight 1q§o
the use,of the word is excellent. He asserts that “the EI{-
ELKIA [ale] of Jesus was never more woendrously displayed
than in the prayer from the crosas: 'Father forgive them, for
they know not what they do.'" L. H. Marshall, The Challenge
of lew Tegtament Ethiecg (New York: The Hacmillan Co.,
¢.1947), n. 308.

334aolf Schlatter, Der Evenzelist Matthaeus: Seine

Sorache, Sein Ziel, Seine Selbstaendigkeit zStuttgart: Cal-
wer Vereinsbuchhandlung, 1929), ». 387. "Dennoch steht auch
dleses Urteil zu dem, das in der Gemeinde als fromm golt,

in einem kontraeren Cegensatz. Denn sie felert den nach der
Hacht greifenden Willen, nicht den Entsagenden, der auf Zorn
und Vergeltung und hochfahrende Ziele verzichtet.! Ibid.,
P. 135.

3l"iiim-tzin Luther, "Auslegung des Neuen Testaments,®
Saemmtliche Schriften, edited by Joh. CGeorg Waleh (S%. Louls:
Concordia Publishing House, 1891), VII, col. 140.

A T e S,
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"Sanftmuth 1st wider den Zorn,35 dasz man slich nich%
lasse srzuvernen, fluche nicht, schlage nicht, hasae
nicht, und thue noch wuensche niemand nichits Argea,
auch dem Feinde; das ist Kunst., Denn den Freunden
sanft ssin, und die dir Gutes thun, koennen die Heuch=
ler auch wohl und plle VWelt; sber recht sanfimuethig
und demuethig seln, wlll wohl bleiben alle%n bel den
Augerwaehlten und lieben Heiligen CGottes;30 wie hier
5t. Paulus sagt. Und dazu unter denseldlgen viel sind,
die gebrechlich werden sein an denselblgen Stuecken
allen, oder Jje etlichen, auf dasz dle Heuchler etwas
zu tadeln haben und sich asrgern moegen an den lisben
augerwaehlten Helligen Gottes, und dle rechten Heliligen
wag haben, daran gle ihre Sarcherzigkeit, Demuth,
Sanftmuth und Langmuth ueben. Denn sgie gind darum
nicht unhelllg noch verworfen und gehaszt, die hier 5%.
Paulus Ausgerwaehlte, lisbe Heilige heiszt, ob lhnen
etwas wangelt an Demuth, Sanftmuth und Barsherzigkelt

Fupies 18t die Tugend [hanftmuth], dasz sich jemand
nicht leicht zum Zorn bewegen laeszt. Es sind aber ln diss-
em Leben unzaehllg vliele Vorfaelle, die zum Zorn reizen,
aber dle Uottseligen ueberwinden dleselben durch Sanftmuth,
dartin Luther, "Auslegung des Neuen Testazments,” Ssemmitliche
Schriften, sdited by Joh. Georg lYialch (3t. Louis: Concerdia
Publishing House, 1893), IX, col. 714.

36“Und diese Frucht, naemlich die wzhre Zanftmuth gegen
die Feinde, kann niemand hervorbringen, als ein Christ.”
Luther, Ssemmtliche Schriften, VII, col. 140, Since Luther
has here clearly grasped the meaning of the Scorinture, the
error of Gore 1s obvious. He contends: "We may have to
asgert ourselves for the sake of the moral erder of the
church and of the world. But no ocne gets true neace, or has
really got to the foundation of things, until, as far as his
own dignity is concerned;, he is in a positlion %o say, you
can wrong God and you can wrong society; and 1t may e my
duty to stand up for God and for soclety; but me, as far as
I am concerned, you cannot provoke. That i1s the ideal %o
Which we have o gttain [eumphasis of thesis writer]. That
is the meekness wnich is appropnriate to sinners like our-
selves who know what we deserve, who on a general view of
life [CGore's emphasis] can seldom feel that we are suffer-
ing unmerited wrong; but it is the meekness also of the
slnless and righteous one." Charles Gore, The Sermoan On
Ihe Hount: A Practical Exposition {London: dJohn Hurray,
1896), pp. 3%, 35.

T e et T g
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usw, 30
Jesus says, "Blessed are the meek: for they shall in-

herit the earth."3® Commenting on %his verse, Marshall

writes:
In the New Testament the word [meek] sesms always te
indicate forhszarance and consideration for others, will-
ingness even to waive one's rights i1f thereby the gen-

74artin Luther, "Der Kirchsn-Postille: Upistel Theil,®
Saemmiliche Schriften, edited by Joh. Georg YWalech {5t.
Louis: Concordia Publishing Houses, 1883), XII, col. 386,

Biommentators are not agreed as to the meaning of
"the earth." Schlatter writes: "Die Verhelszung 'das Land
in Besitz nehmen' entsteht unmittelbar aus der Verkuendigung
der Himmslsherrschaft., Das, worueber der Himmel reglert,
18t die Erde; sie wird anun dem Willen Gottes untertan, und
Gottes Werk an der Erde besteht nicht nur darin, dasz es
die CGemeinde von allen Gewalttaetigen und Boshaften reinigt,
gondern auch darin, dasz es die Erde zum Begliz derer macht,
denen Jesus seline Verhelszung glbt. VWaehrend jetzt der ge-
duldlg sich Beugende, der sich selbst nicht verteidigen will,
rechtlos und heimatlos wird, hat er und nur sr in der vol-
lendeten Gemeinde Busrger- und Helmatrecht." Schlatter, Der
Evangelict Matthaeus, n. 130. Robertson says: "By 'the
earth! ., . . Jesuz seems to mean the Land of Promnise (Ps.
37:11) though Bruce thinks that it is the whole earth. Can
it be the s0lid earth as opposed to the sea or the alir?®
Robertson, co. eif., p. #1. It is hard te believe that
Robertson makes this last suggestlon in sarnest; however, he
gilves no indication that he is attempting to be humorous.
Horroecks writes: "True humblemindedness, gentlensss, con-
8lderation for others, self-respect without vanlty, rever-
ence, and perfect humllity--for all these qualitiess are
connoted by the term ‘meekness'--glone lezd, according teo
Christlan ethics, %o the realization of moral perfection,
and at the game time to the attainment of real temporal pros-
perity. In NT phraseology the meek are most truly hapny (or
blessed), because theirs is not only the Xingdom of Heaven,
but also the inheritance of the earth." A. J. Horrocks,
"Meekness, " Encyclopedia of Religion andg Ethics, edited by
James Hastings, et al. {Kew York: Charles Scribner'‘s Sons,
1928), VIII, 522. These references from Roberison and
Horroeks are good examples of the dearth of constructive
material in Znglish on this subjlect.
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eral good can be Turthered; the quality concerned is
the opposite of arrcgance end violence,3?

To this lnadequete vliew, Enslin, even more incorrectly, addal
This word (meek | for Paul as well as for all the MNew
m 5 - o X
Testament wrlters except lHatthew and Janes seems %o
have been usged in accord with its regular Greek mganing
and not to have been influenced by the fact that TT?O‘US
was regularly, although neot,invariably, used in the
Septuagint to translate )] .V ~-i.8., ONe who was humbls
or lowly.%0 T

The Uld Testament called those who relisd solely on God and

r iy 1 .’. - -

His aid "meek."™} This is the group to which Jesue refers,

They de not rely on men or human devices to effect a Utopia

here on earth, but, confiding absolutely in a grsclous

Father, they await{ His will and pleasure to grant them their

inheritence.? Thig digposition toward God manifests 1t-

tharehall, T O b K MO 5 ol (e B o1

[y}

Enslin, op. cit., p. 266.

ul“Thg-meaning 'mildness,! 'freedom from rudeness,’!
for MQAUT NS, is rather better than the proverbial
‘moekness. '% Ibid., p. 265. The value of thieg suggestion
ls wmore than doubtful. . !

uz“Er erteilt selne Verheiszung denen, dile sich willlg
beugen und anspruchglos vor Gott und Menschen auf ihren
Vortell verzichten. VYell wir finden, dle Sanftmustigen
schaedigen ihre Ehre und Hachit, verheiszt ihnen Jesua, dasz
ihnen dis Trde gehoeren wilrd. Nicht durch Stolz und Gewalt
wird man Herr auf Erden . . . Einzig die Sanftmut ist der
¥Weg zum Sieg und zur Herrlichkeit., DNenn so faellt sie uns
nicht als ein Raub zu, den wir ung selbst eraffen, scndern
als Gottes Gabe; das glbt einen festen Besitz." Adolf
Schlatter, "Die Evengellen.und die. Apostelgeschichte,” Er-
iasuberungen gzum Neuen ngp?men; {Stuttgart: Verlag der
Vereinsbuchhandlung, c.19186), I, 38. He adds: "Jesus ver-
achtet die Erde nioht, sondern ehrt sie als den Ort, wo
sich Gottees Herrschaffi offenbaren wird. Sein Wille wird
nicht nur im Himmel, sondern auch auf der Erde geschehen.

4 R )
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self in meekness toward men. HNelther Paul nor any other

W A
New Testament writer ever uses Ter(JS or ]TQdUT"]S apart

from the 0ld Teatament usage. Only those who have been re-
created by God can afford to be meek toward men, They do
not seek to galn thelr own advantage or rights since they
know that thelr Heavenly Father will bestow all thess things
unon them freely.&S Meekness toward men is mersly the re-
flection of total, absolute reliance on God.

Matthew 21:5 is a partial guotation of Zechariah $:9,
On one occasion Luther used thils text as the basis of a ser-
mon feor the first Sunday in Advent. This priceless sermon

1z a marvelous %reasury of material for the present subject.

Luther writes:

Dasz nun solchem Uebel abgeholfen werde und dem Gesetsz
ein Cenuege geschehe, unser armes Gewissen befriedigt
und die Suende von uns genommen, so wird hier Christus
eingefuehrt, dasz er kommt in lauter Sanftmuth: nicht,
wle des Cesetz, treibt und fordert, sondern der Jeder-
mann verzelht und schenkt, auch sich selber; denn er
spricht selbst Matth. 5,17: "Ich bin nicht kommen, das
tesetz aufzuloesen, sondern zu erfuellen"; nur dasz wilrp
auch seine Eselin und Fuellen werden, dasz wir lhn tra-
gen lm festen Glauben und ihn mit guten Werken anziehen.
Ver also Christum hat, der hat dem Gesetz genug gethan
und is8t% nicht mehr erschrockenen Gewissens; ist sber
selin Herz necch erschrocken, sc hat er Christum noch
nicht; Christum aber haben, und ihn anziehen, ist nichts
andsres, denn an ihn glauben. Yas s0ll man absr glau-
ben? Dasg sollst du glauben, dasz er sel sanftmusthig

Dadurch macht er uns den Mut froehlich zum stillen Opfer der
Sanftmut, Auch hier auf der Erde wird es silch erweisen,
dasz der, der sich ruhlig vor Gott und Menschen bsugt, dsn
Sleg behael%.” Ibid.

b3u%. 6:25-30,




132

und ein Eglfer, der die Suende vergibt, und Cnade
schenkt.

How besautifully Luther expresses himself! TFrom 2 strictly
exegetical approach, perhapsg, Luther cught net tc make as
much of the "ass" ag he does, but one is reluctant to part
with hils charming figure. Luther does not make the error of
those commentabors whoe regard the meekness of Jesus %tc con-
sist merely in the fact that He rode a donkey and not a
prancing war-horse. In the history of Israél, the mule weas
the beast of royal burden. Vhen Solomon was proclaimed king
he rode Davii'a own mule.'5 The fact, therefore, that Jesus
entered Jerusalem riding a mule signified that He regarded
Himselfl as the Promised Ruler. Reallzing the significance
of such an entry, the psople ghouted, "Hosanna te the Son of
David: Blessed 1g He that cometh in the name of the Lord,““6
indicating that they understood that He whe so entered Jeru-
salem wzg thelr long-awalted King.

Luther continues:

Und das ists, desz der Evangelist ermshnt zu predigen,
da er spricht: "Saget der Tochter Zion: ESlehe, dein
Koenig kommt zu dir sanfimuethig'; =als wollte er sagen:
Er kommt dir zum Besten, zu deinem Frieden, Heil und
Freude deines Herzens; und well sle das nilcht glaubten,
prophezelt er, dosz mans sagen und predigen solle. Ver
nun glaubt, dasz Christus auf solche Veise komme, der
hat ihn also. O der seltsamen Predigt und dleser Zeli

uaLuthar, Seemmtliche Schriften, XIXI, cols. 1000, 1001.
451 k1. 1:33-38.

Wyt 21:9.
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ganz erloschen! ZErwaegs doch ein Jjeglicheg Vort. Das
Woertlein "siehe” 18t ein Freuden- und Lrmahnungsword,
und zelgt auf ein Ting, darauf man lang aengstlich ge-
wartet hat.47 :

In the followlng Luther bsautifully sets forth the
"meeknessg" of Jesus. In his comments on the "ass" Luther
errs slightly--but would to God medern commentators could
make such wonderful errors!

Ueiter kommt er dir "sanfi¢muethig,” nicht unruhlg, wie
der Berg Sinal, sondern still und gelinde; er droht
nicht, er straft nicht, er raecht nicht die Usbsrive-
tung des Gesetzes. Und dasz du das glaubest, so reitet
er auf elnem gemeinen gedingten Eselgfuellien, aufl einem
einfaeltigen, unschuldigen Thier, das allein geschickt
18t zu dienen, aul dasz du durch die Gestalt seliner Zu-
kunft werdest herzugelockt, und verstehen lernest, dasz
er ohne Schaden, alleln aus Liebe dir zu dienen komme.
In ihm ie$ kein schrecklich Zelchen, er donnsrt, blitzt
und raucht nicht, wle vorzelten der Berg Sinal; denn

er lst% kommen zu helfen, zu geben, selig zu machen, zu
treoesten und Ffrieden zu Eeban, nicht zu schrecken, zu
jagen oder zu schaenden.%8

Matthew 21:i5 1s not an exact quotation of Zecharish
. Luther explaing:

Der Lvangelist setzt allcin das Woertlein "sanftmusth-
iz," und laeszt auszen 4dle YWorte "ein Gerechter und ein
Helfer"; denn in der heraeischen Surache verglelcht
sich das Yoertlein “arm" gar nahe mlt dem Wosrtlein
“sanftuwusthig” oder "gelinde®; denn die Hebreeer heiszen
einen Menschen arm, der im CGemuethe arm, demuesthig,
muehselig, unruhig und niedergeschlagen ist; als denn

in der Schrift gemeiniglich geonannt werden alle Christ-

4?Luther, Saemmt)iche Schriften, XII, col. 1001. ©n
"your King® Luther writes: °©'Dein Koenig,' welcher den
Tyrannen deines Gewissens vertilgt, naemlich, das Cesetz,
und dich im Frieden und lieblichen Vesen reglert, indem er
dir Vergebung der Suenden schenkt und Kraft das Gesetz zu
Vollobringen.® Ibid., col. 1002.

b8ivaa.

1
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glasubige. Denn der ist eigentlich recht gelinde und
sanftmuethig, der sich des Naschsten Schaden nichi
anders, als wenn e¢s ihm gelbst wliderfuehre, laeszt zu
Herzen gehen und gich sein erbarmt. ©Tinen solchen
Armen und unserthalben CGeplagten, recht Sanftmuesthigen
macht der Evangelist Christum, der da komnt allein mit
ungerm Uebel geplagt und berelt 1zt uns zu helflen mit
der allersanfimuethigsten Lisbe. Darum obwohl dexr
nvangelist nicht gerade eben dis Voris brauchi, sagt

er doch milt einem Vort so viel, als mit allen drelen,
wenn er Christum einfushrt, dasz er aus Sanftmuethig-
kKelt nicht allein kelne Rache sucht, noch auf des Ce-
setzes Erfuellung dringt, scndern freiwillilg ¥itlelden
het mit denen, die unter dem Gesetz mit vielen Suenden
geplagt waren, und zu ihnen kommt mlt einem demusthigen
und sueszen Herzen, dasz er ilhnen gebe, was sle be-
duerfen, naemlich, Unade und Barmherzigkelt. Denn dasz
der Prophet spricht “gerecht," will er nicht verstanden
haben, wie man insgemein sagt, der durch selne Ge-
rechtipkelt dle Suender richtet; scndern wie Pauius
Roem. 5,26 redet, einen Gerechten, der da gerecht machs.
"Dir," spricht der Prophet, kommt er gerecht, dasz er
dich gerecht mache, der du durchs Gesetz bist schuldig
worden. Dgher findet man ln der alten Dolmetschung
fuer des Voertleln "gerecht,” "hellig" verdeutscht,
ngemlich, der da heiligt durch die Salbe seiner Gnade,
damit das Voertlein "heiligen” anzelge Christum, das
ist, den Cesalbten, und das Woertlein “Seligmachen®
anzelge Jesum, hei seinem esigenen Namen. Darum aber
wlrd er gerecht und selig machen, well er arm 1lst, sich
deiner erbarmt, dein Elend zu Herzen nimmt, Each deinem
Hell duerstet. Und das heiszt sanftmusthig.X?

This, indeed, is the meekness which God graciously, for
Jesus! sake, creates in the Christian. HMeekness l1lsg His gift
which He freely bsstows on those who are called according

to the eternal purpose which He purposed in the Lord Christ
Jesus.5O

4259&@-, colg. 1003, 1004,
5°Eph. 3:11.



CHAPTER IX q
MHMAKROTHYHIA®

In order for the Ephesian Christians to walk verthily
of theilr calling, it is necesaary that they do so j,l,ETb(
/X, KQO:}U,LUIOK §. Trench's handling of thls term is ex-
Sremely lnadegquate., He contends that this noun *"belongs to
a later atzge of the Greek language," and therefore, he
does not consider 1ts classic usage.l It is certainly
true that ‘ﬂdKQo‘iﬁ"UﬂOS sslbsr und zeine Derivate sind
ln der sugzerbdlblischen grlechischen YWelt verhaslitnismaeszlg
apaet aultauchende und recht selten 'Foerter,“z but ths word
lg used.,

Horet haes a very fine article on this subject. He
clalms that:

4
Wo sich/uaKQaJ'U/umf zuerst beil Menand zeigt, ent-
behrt 23 nicht sines gewlissgen Zuges des Verziehts, des
Zichbeschelden~ und Duldgnmuessens. Wem lengchen
Plelbt in Vc'r@,lej ch zur ueligkeit 3 attez’, die
kein Leid kennen, nur q.le dle Geduld,
Gie zu resizgnleren _.____‘!;_

Thie typs of "resignation® can scarcely be regarded as a

1r, a. Trench, Syvnonyms of the New Testament (Crand

Rapids: Ym. B. Eerdmans Publishing Co., 1953), p. 196.

2Johann=-s Horst, *MAKROTHYMIA," Theologlsches Yoerter-
buch zum Heuen eetamenz edited by Gerhard Xittel (3tutt-
gart: Verlag von W, ;(ohlhmnmer, n.d.), IV, 377.

31pid.
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pleasant virtue. 1% is that sort of patience which is 3

patlent because it cannot be otherwlse.

- rAsS e T,

As Strabo uses this noun it has:

« o den Sinn elner yverzwelfelten Geduld, die in der
hoechs?en ot der Belagerung keln Hittel unversucht
laeszt, das, was unaufhaltsan das Ende zu bringen
scheint, hinauszuschieben, b

Here again this noun is hardly used in a good gense. It lg
certainly net a quality %o be desired.
In view of these passages offersd by Horst, 1t is

strangs that Burten clainmg!

It [,udl{eo,ﬂulu [O{] has slways the same general
ﬂwon;n“, that which 1ts etymology suggests, viz.,
"gteadfastness of soul under provoecation to change,"

the specif¢c meaning differing according as that whlch
is endured is thought of 1mnersonally, and the word
slgnifles simply "endurance,? ,"steadfastness,” or per-
sonally, so that /U.O( K?O&Uﬂld inecludes forbearance,
endurance of wrong or exasperating ccnduct without
anger or taking vengeance,

This noun do=s not apvear to have been used in claasic
Greek as Suridon claimws. When, mereover, he regards the
Blvlical and clasele usage as identical, 1t is to be reared'
that he does not at all understand the Biblical significancs
of the word. |

It is not true, however, that /LLdKQOl"U,U. (’0‘ never

has a good meaning in classic Greek. Horsi writes:

brvaa.

5Frnaat D. Burton, "A Cpitical and Exegetlcal Commen—
tary on the Epistle to the Galatians,” The Ingsrnqt;gg%l
giéigggl Commentary (Edinburgh: 7. and 7. Clark, 1921), p.



137
Im guten Sinne a2ls Bezeichnung der Ausdauver und Geduld

des Arztes beil der Behandlung schwleriger chronischer
Krankheifen mit ungicheren Hellunggerfolg findet sich

MAKQOPUMI™M (ionisch) by Aret.

The patience and endurance of a doctor iz gimllar to "dle
Augsdesuer, bis ein Ziel erreicht is‘l:,“7 a8 Plutarch uses the
noun.”

Harcus Aurelius, describling his own virtues; exhorts
his dlsciple to remember [ X \l (:) S @l,\otﬂavos
Kd\t /U.(XKQD’T}U}JOS he was.”? That his meaning is “langaus-
de:\mrnd in iea_%_r_:_g__g ."zrloait,ﬂl’(‘} i8 s:mnaas he' conti:zues le\l
0(0S MEVEL eV TQ AUT® MEXQL EGTERYS.

Horat correctly maintains that "lm biblischen Sprachge-
brauch gewlnnt das Viort s2ine sigentusmliche 'Piefe."ll This
has been seen to be true with respect to Td ]TS[VJ’S and
MRAU S . The ordinary Greek usage could never begin to

be adequate as an internretation of the richness of the Bib-

lical usage.

’
In the Septuagint, MO K?D‘l}l#“d and its cognates are

6ﬁorst,, op. git., p. 377.
T1p1a.
8

Plut, Lueuil, XXXII, &; AXXIII. 1.
9Ma.re. Aur, VI, 30.

4onst, op. git., ». 378.

11_1_1_,_1__@'.
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moet frequently uwsed to tranglate the Hebrew 5'] @‘ 'P“] &nlz
ena 0 ).DL V) 7‘] &\\ 13 The form -l )"! 11 s the
Hiphil of 77\5‘ > and_. means "to make long," "tc‘ lengthen,®
"$o prolong,” "to tarry," and "to deley." 'The noun h %‘
ig derdved from hl ~§‘ which means "to breathe,” "to emlt
breath through the nostrila. ¥ Basically this noun desig-
nates "the nose" as the instrument through which "breath?
is inhaled. The clua_ln)‘@'_ \i\‘ properly designates Ythe two
nostrils.” It is interesting that in Hebrew the noun that
means "noee® is also the noun used to designate "anger.®
This meaning may have arisen from the fact that when one 1ls
angry the nostrils ars distended by the heavy breathing
caused by =an increase of sdrenslin in the system. Thus a
literal translation of these Hebrew phrases would be "long

as to wrath" or "length as to wrath" which would indicate a

13zy, 34:6; Hum. 1L.18 Neh. 9:17; °s. sséaé) 15;
102(103) :8; 144(345):8; Pr. 14:29; 15:18 ; Jer. 15:15;
Joel 2:13; Weh. 1:3. The verb UG K oJ‘U}lﬂvis used to
translate ] | @ ("to make long,"” "to extend "to stret
aut,} ‘to/deliyTin a matter') at Zeg, 8:12, th _ngun ,LL 2

UK 1¢ used to translate,
Pr. 251% gm adjecnve,u KR O UM ostrg.nslates sb‘l

or 1\ ,_ feminine sinfgular noun “l_'tsth") 2
Dan, %24 32;7 $ Eee. 7:9(8), and l']] (*quiet
of solrit") EJJ:-. 18%:

1L

This verb seeme only to be used in a figurative agﬁse
neaning “to be angry."! Cf. W. Gesenius, Hebrew and Chaldes
Lexicon to the 014 Testament Scrintures, translated with sd-
ditlong and eorrections from the author's Thesaurus and Gther
works by Samuel P. Tregelles (L;rmd. Rapidas: Wm., B. Eerdmans
Publighing Goumanv, 1829}, p. 85,
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peaceful, patlent, non-angry disposition.15
The basic passage in the 01d Testament for underatand-
ing the /ua KQO';}U/U (’O{ of Cod 1s Exodus 34:6 which reads:
$Pn 1°T9"2Y mine T e
D83 799 PIM N7 28 niad ain?
34 D \ch‘] Bl ¢ ﬂ‘:]ﬁ_] The Vulgate tranzlates -[‘151‘

.
..
LI R ) » .

ﬂ’@& with "patiens®; Luther, "geduldig"; French (R,
Cath.), "tardilf LY colére“; and French (Prot.), "lent & la
colére.! The French translations together with the English
"longsuifering" are cloes approximptions of the Hebrew,
Commenting on this verse Horst osserts!

4
fun kenn UK KQOI}'UH.OS' nicht mehr losgelosst fuer sich
¢lne Dblosze menschllche Heltung beschreliben, sondern
das Verhalten CGottes, sein W elngan ?'%P enschen 1st
der Inhal% geworden, der M %01}611 unabloesbar
anhaltet undgvon ¢ aus auch das mensachliche Yerhsalten

iem
des MOl KQUI}’U}IETVM einem neuen Licht erscheint. Der
majestaetiache CGott, dessen Zorn lsrael anerkennen musz,

159ne usual English translation is "long-suffering.”
Sneith ezplaine: "This word {!long-suffering?), likse the
word 'leving-kindness,' hes come into the EVV through
Coverdale's use of it. He uged 1% in Ex. 34:6 and Ps. 86:
15, and he got the word from Tindale. The word 1z also
found, se¢ far as the OT ig concerned, in Num, 14:18 and
Jder. 15:15 where Coverdale has 'of long sufferaunce' in the
one case and 'longe wrath'! in the other. This latter ren-
dering is an alwost exact reproduction of the Heb., which
is 'length of anger.' The meaning, as Tindale puts 1%t in
Num, 14:18 is 'the Lorde is longe yer he be angrye.' It
describes that attituie of (od whereby strict justice would
long ago have swept Israel awsy in penalty for her sin and
rebellion if it hed nct been that Cod is. '‘slow to snger and
of great mercy.! This struggle between strict Justlcs and
mercy is =dmirably portrayed in Hos. 11:8 £," N. H.
Snalth, "Long-Suffering,” A Theo;%g;cg; Yord Book of the
Bible, edited by Alan Richardson (New York: The Hacmillan
Company, ¢.1950), . 129,
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sobald lhm dle Offenbasrung Cottes widerfaehrt, bezesugt
sich dem Volke usberraschender Velse glelchwohl als der
Gott, der dlesen Zorn zurueckstellen will, um geine
Guete und Gnede walten zu lassen, Zorn und Unade
Gottes sind dle beliden Pole, dls dle Spannwelte selnsry
"Lengmut" ausmachen.l

God is “longsuflering” Iln that He wilithholds His just wrath

a =

in erder thet Hls gooliness and grace noy reign.]-? Thus, a8

Horst olalms, wrath and grace are the two poles between which

8

God'ls longeuifering is suspended.
Although God is longsuffering, He does not mersly for-
get about what causes His wrath. Horst correctly maintainas:

Schon Bx. 34!6F ist)ge Jo durchaus nicht so, als solls
dle Aussage Mg KQO#‘U}U_OS bedeuten, dasz der Zorn
Gotges nun gaenzilch verdsckt sel; im C&egenteil.ﬂd"(’
?0'5’(/}“0( bedeutet kein Usbaorsehen, kelnen Verziecht,

; | EAE O S hat wie ;rn der hbr Ur-
scheift ein, Kcll oU :I&O&J‘d?lf dTOV, EVOXOV

ETNAE WY 4 VOMI TTL O T & oQ WV
ETIl tEKVA Kt) zur sSeite. MdKQOt"%ﬂ-E‘l\V
im bidblischen Sprachgsbrauch zeigt usbsrhaupt nicht die
16,

Horat, on. ¢it., pp. 378, 379.

9 L

17016 Geauia (AVOX™M) Cottes ziehlt ihrerseits wisder
aufl ein bestlmmtes hellsgsschichitliches Teles: aul die Er-
loggung des Volkes, suf das Hommen des messianischen Reich-
e@s. Darum ist die physische Existenzsicherung nie 5slbst-~
Zveck, sondern einem pneumstischen Ziels untergeerdnet, das
Gott an selnen erwachlten Volke verwirviklichen will. So ist
88 gerufen, die Zelt seiner physischen Exlstenz, die Zeif,
in der es vor der Sintflut sicher 1st, als 'Kalros® zu ver-
gtehen, in der es Pusze tun und sich zu Jahve bekehren solil.
Dle physische Existenze ist geradezu der Raun der Busze
und der Heilsverwirklicnung (2 Ch. 30:9; Dt. 32:19-47) und
darum auch als Raum mitbestimmt und bagrenzt dadureh, dasg
das Volk darauf eingsht oder auch nicht darsuf elangeht und
alse ungehorsam 1si. Das ungshorsame Volk macht den gz-
waehrten Raum sinnlos und weberfluessig." Helmut Thlellcke,
Iheologische Lthik {Tuebingen: J. C. B, Hohr, ¢.1931), I,
Sec, 1238, 410. Gf. also the Tollowinyg sections: 196,
1758, 1779, 1789, 1825 £f., 18L0, 1848, 2135, 2160, 2161.
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Entleerung durch einen bloszen Verzicht auf das, was
den Zcrn begruendet. s gtellt nur nebsn diesen Zorn
ein Verhalten CGottes, das seine Auswlrkung hilnaus-
schiebt, bis ein anderer Sachverhalt belm Menschen ein-
getreten 1st, der elne Rechifertigung dleses Hinaus-
echiebens bedeutet. Tritt dle neve Haltung nicht,eln /
go komat der (orn zu geinergvollen fmewi (0S
K 807 Uji0s

\
O AV \ O BNyl
Ko(l 09¥M nch’ om °
There is, however, an aspect of God's longsuffering
which Horst does not make sufficlently clear. Haering
broaches the zubject when he writes:
Geduld und Langmut naemlich bedeutet nicht nur Aufschub
der Strafe, sondern dle bls zur letzten mceglichen
Probe nicht ermuedende Liebe. Durch den Konfraat
zwischen der schelnbaren Uhnmacht der Langmut und der
hoschsten sittlichen Allmacht wird diese ﬁiganschaft
Orund zu besonderer Anbetung, wie z,.B. Luther nicht
muede wird, gerade daprin, dass Gott nicht nach “enschen-
art “imoonisrt,” seine Gotthelt aufzuwelsen.l9
The positive element in God's longsuffering 1ls His active
opvosition %o that which causes His wrath., Viewed nega-
tively, God'is longsuffering consiste in His susgpending Hls
punishment; viewed posgitively, however, the longsuffering of
God consists in Hig overcouing the cause of fis wrath,-and
fthue rendering His wrath unnecessary. God does not merely
tolerate or sndure ein, t He 1s actively engaged in 1its
eradlention. Thus, from man's point of view, God 1s patient.
He removes His wrath to a distance and does not immediately

punlsh the offender. A4t the same time, moreover, His pa-

185orst, on. cit., po. 379, 380.

19Th, Haering, Der Christli he & {3tuttgart:
Calwer Vereinsbuchhendalung, 192?§ sk,

e 11
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tisnce dare never be regarded as indulgence or indiffersnce
tsoward thet which offends Him., Since sinful man offends the
Holy God, in His longsuffering, e creates a new man who
livee in %he hope of a conlng Redeemer or who 1llves by falfh
in the Redeemer who has come,

While longsuffering ls an attribute of God, 1%t iz also
a human virtue., As such, however, it 1ls “eine Gabes Gottes,
nicht eine im Gelleben des Menschen stehende Ausbildung
seiner Tugend der Zelbstbesherrschung. 20 God creates this
virtue in the man whom He has created in faith. It 1is not
a goal toward which man strives, but a gift whlch God De-
gtows, Thus 1t is not true that "we have set before us in
the Seripturss the most powerful motives te excite us to
the attainment of this grace,®l The Seriptures indicate
how those who nosgess this gift are to exercise 1%, not how
they may strive to attain it.

in the 014 Testament only Solomon speaks of this gifd
as it is reflected by the men to whom 1t has been given.22

Solcomon declares that one who 1lg slow to anger 1s of great

ZQﬁorat, op. eit., p. 380.

ZI“Patlenee," Cyclopaedia of Biblical, Theeological,

and Ecelssiagtical Literature, edited by John ¥'Clintock and
ggges Strong (New York: Harper end Brothers, 1894), VII,

224oret's treatment of Froverbs, classifying 1t with
the post-exille literature, is not at all adsguate. His
conclusions, therefore, cannot be acocepted.
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understanding and appeases atrife.23 He adds, "He that is
glow to anger 1is hetter than the mighty; and he that ruleth
his spirit than he that taketh a eity" (Pr. 16:32). On the
basls of Hebrew paralleliasm, "he that is slow to snger" is
"he that ruleth his soirlt.” As far as the occurrence of
Ma KQO‘&"UM l’d and its cognates is concerned, thisg is =1l
that the 01ld Testament saye of it as it is exerclsed by man.
These passages indicate that the man who 1is }id K?OII}U}I.OS
ie he who controls hils temper. %hen provoked and opposed
by others, he does not Tiy into a viclent rage, but removes
nis anger %o e distance, i.e., he isg patient.zl’

The 01d Testament concept of God's U Of KQO'UO’UM l'a
indlicates that, with respect to men, He is patient. He does
not immediately punish the sinner, but in His longsuffering
leads him to repentance. This does not mean that God is in-
different to that which causes His wrath, on the contrary,
He is at work removing that which offends Him., If in God's
longsuffering, a man has not been brought to repentance,

then he hes increassd the gravity of his guilt since he has

R3ppov., 14129 and 15:18.

2N7rench indicates that thig 1 the,,,ﬂew Testament mean-
ing. He writea: "“The man O(K 1ﬁ , who, having to
de with injurious persons, does not surrer himself easily
to be provoked by them or to blaze up into anger.® Trench,
op. ¢it., p. 198. While this suffices for the 01d Testa-

ment meaning, it is certainly insdequate for New Teatament
“Bageo
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desplsed the riches of His longsuffering.2d As /udKQolp'bWW
is applied to man it signifies that dispoeiticon which ig
not easily provoked but whleh patlently endurses.
In the inter-testeamental perliod 1t is true that:
Es kann nleht auablei&en, dasz im Bpaet Judentum ia den
Gebrauch von MOIKQO VMETV etwas einflieszt ays ver-
weltlichten Denken, wag seine Strenge erweicht.?
Sirach suggeste that amld the changing fortunss of life, cne
ought to be paw‘sient.?'? oirach sets forth the resson for
God's longauffering thus:
The number of a man's days at the most are an hundred
years, As a drop of water unto the sea, and a gravel-
atone 1n compariscn of the sand; so are a thousand years
to the dsys of eternity. Therefore is God patlient with
them, and poureth forth his mercy upon them,28

Thls ls certainly s weakening of the conception of God's

“51!01'3’»: summnarizes: "3Jo zelgt der Tatbestand des AT
und der Ceptuaginta doch letztlich, dasz in dem Ringen un
dle Erfassung des Wesens der MW KQOVUU A Gottes immer
glne unausgeglichene Unsicherhsit blelben musz, ob dis
Langnut Gottes dem Beter, der zu ihr seine Zuflucht nehmeg
moechte, auch wirklich zur Rettung dienen werde,, lorn,un
Gnade? ,Zorn oder Gnede? Uird Gott das O TIMELOV ELS
A gg.‘l}ov wirklich an dem Frommen tun?" Horst, op. cit.,
Pe. 3

261‘916.. In opposition to Horst's pecullar view about
Jerenmiah sea: Theo. lLastsch, "“Jeremish,? Dible Commentary
(3%, Leuds: - Concordia Publishing House, ¢.1352), pp. 145
ff. Horst alsc incorrectly asserts that in Dan. 4:27 ff.
"erscheint die Langmut Gottes als Lohn fuer eilne entsprech-
ends menschliche Lelstung gubter Werke.!" For the correct

view see: H. G, Leupold, Exposition of Daniel (Columbus,
Ohlo: The Yartburg Press, c.i949), pp. 193 ff.

275ar. 214,
2851n, 18:9-11.
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1onasuffer1ng.29 -

5%. Paul uses the verb A Jf KQOQ}U}I_ Ef\/ twice. At
1 Corinthians 13:4 the Yulgate translates this verdb "patiens
est'; Luther, "langmuethig"; A,V., A.5.V., Ysuffereth long";
R.85.V., Weymouth, Goodspeed, Knox, "is patient®; loffatt,
"very vatlent”; Wllliang, Y"so patient'; Basic Eng,, "Love is
never tired of waliting"; Phillips, "slow to lose pabtience.®
Whlle all these translatlions ares similar, 1t is interssting

to note that Luther uses "langmuethig" ingtead of “geduldig.®

29ar. almo: Bir. 1:i22, 23; 2:11; 5:b, 11; 29:8;
32(35):18; Baruch 4:25; Wisd. 15:1. "Eine lediglich profane
Bedeutung zelgt MOAKOVUM LA “sls Hinwels auf dle krieg-
erische Tugend der reomiachen Beharrlichkeit 1 Hakk. 8:i4,"
Horst, on. gif.,, 0. 37%. Cf. alsc 2 ldac. H:1l4. Horst claims
that U f KOOV UM £ TV 1s not used by Philo, and that
Jogephus usea the noun only in ite profane mesning, Sanday
and Headlem have a note that 1s of interest here. They write:
"TAccording to H. Levi the words (Joel 2:13) mean: God re-
moves %o a disptance Hig wrath. Like a2 king who had two
Tierce legions. If these, thought he, encamp near me in the
country they will rise sgeinst my subjects when they provoke
we to anger. Therefore L will send them far away. Then if
my subjects provoke me %o anger befors I send for them (the
legions) they may appesse me and I shall be willing to be
appeased. £¢ also gald God: Anger and ¥rath sre the meg-
gengers of destruction. I will eend them feor away to a
diptance, so that when the Israelltes provecke Me %o anger,
they may come, before I send for them, and repent, and I
may accept their repentance {ef. Is. 13:5). And not only
that, said R. Jizchak, but he locks them up (Anger and
Wrath) out ¢f their way; see Jer. 1:25, which means: Until
He opens His treasure-chamber and shuts it agaln, man re-
turns %o God and He =zccepis him' (Tract. ihr%r_gjg; e &
ap. ¥inter u. Wuensche, Jued. Litt. i. 207)." ¥Um., Bandey
and Arthur Headlam, "A Critical and Exegetlcal Commentary
on the Epistle to the Romans," The International Critic
Commentary (lew York: Charies Scribner's Sons, 1902), p.
56. ©On this whole subject, see: ¥, Melkle, "The Vocab-
ulary of Patience in the 0ld Testament,” The Expogitor, XIX
(Eighth series, 1920}, 219-25.
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In the Authorlzed and fmerican Standard Versions'! "suffersth
long" there may be more than mere patience. Yhat thlz "mora®
may be willl presently be seen. '

The other oeccurrence of this verb is in 1 Th. 5:1&.

The Vulgate translates, "patlentes eatote®; Luther, “"seid
geduldig®; A.V., R.8.V., ¥eymouth, Goodspeed, Wllilams, Enox,
Phillips, "be patient®; A.S.V., "be long suffering”; Hoffatt,
"never loseg your temper?; Basic Eng., "putting up with
much. " These translations are similar to the ones suggested
for 1 Cor. 13:%, 'The American Itanderd Verslon's transla-
tlon, for reasons which are yet to be geen, has much in its
favor.

The noun MY KQOQ}UM {’d 1s used by Paul ten times.
Twice it is used of God,30 once of Christ,3l and seven times
with respect to men.’2 This noun is most frequently trans-
lated "patisnce." In The Expositor leikle has 2 brief 1lis%
containing about twenty Greek words that "have some con-

notation bearing on patience,”33 3Since there sre several

3Dﬁom. 2y 9322,
3 7w, 1:26.

325 Gor. 6:6; Gal. 5:22; Eph. 412} Col. 1:11; 3:il2;
2 Tm. 3:10; L:2.

33?-'melkle. "The Vooebulary of 'Patisnce' in the liew
Testament," The Expositor, XIX (Eighth aeriea %?2 07.

The words he asoribes to Paul are:’Q| (Rom.,
8:19) "patience of ereation—-concentrated gﬁtl& $’i
(Rom, 2:2b) "Divine satience in Judgment®; ||<
(2 Tm. 2:24) "patience under illegal thing "' (GL
{1 Tm, 3:3) "patience under legal wrong"; U M EV (Rﬂm-



147
Greek words hoving similar meanings bearing on "patience,”
1t 1e difficult to maintain sharp distinctions among them, 3%
At Romans 2:i4 3t, Paul asks, “Or despisest thou the
riches of his goodnesse and forbearance ()O(VOXTI’) and long-
suffering (MO KQDz}U,u (,0( }," which he further explains by

asking, “not knowing that the goodness of (God leadeth thse

< ?
12:12) "patience ae sentinel”; U, JTOUON 7] (Rom. 2i7)
"patience ae holding up under'; UTTO ?S, W (2 Tm, 3:11)
"patience carrying a burden’; MAKROWP U U W S (sots 26:3)
“longsuffering." HSome of the distinctlons suggested in this
list border on the fantastic--some have crossed the border.

4 ) l4 < (4
e nouns L Of KQOWUMIA, AVOXA, ana UTTOUOVY
are meat closely related. Dewar malntaing: "It is doybi=
ful ifseny distinction issmeaning between the two [MC?K 0-
U,U.lC? KXl UTTOUM OV ] Greek words should be pressed.
The latter is certalnly the quality of endurance--the virtue
of the anvil, MdKQO VUG is 'longsuffering.'? Lind-
say Dewar, An Outline of New Testament Zthics (Philadelphiad
The Yestminster Press, c.l1949), p. 255. For classic usage
of UJToM OV, see: FHom. Il. XVI, 814; Isoer. Op. IV.
OL; RKVII, 55-370A (Trapeziticus); Henand. Incert. Fr. 23;
Xen. Angb., IV. i, 16, 17, 19; Plato Theat. 177B; Arist.
Bhet. II. vi., $, 13; Eud. E¢h. II. 111, 9.-1221a; Plut.
Pelop. 1. &4; Caeg. 1vii. 4. In addition to Cremer end Basuer,
ses; Ralf Luther, "Noutestamentliches Woerterbvuch," Dis
urchristiiche Botschaft: Dine Einfuehrung in dis Schriffen
des Heuen Testaments, edlted by Otto sonmifz (Huenchen: F,
Bruckmann, n.d.), A%iV, 51, 52; Otto Michel, "Der Brisf an
dle Hebraser," Kritlsch-exexetischer Kommentar ueber das
Heus Testament, edited by H. A. W. Heyer (Goettingen: Van-
denhoegk und Huprecht, 1936), XIII, 240, 2kl, 290; Eduard
Riggenbach, "Der Brief an die Hebraeer," Kommentar zum
Neuen Testament, =dited by Theodor Zahn, et al. (Leipzig:
A, Delcherf'sche Verlagsbuchhandlung, ¢.1913), XIV, 387,
388; James H, Ropes, "& Critical and Exegetical Commentary
on the Epistle of 5%. James,” The International C,I‘.i_t_z?l-_l
Commentery (Mew York: Charles ccribner's Sons, c.1916),
bp. 135 ff. ‘TTTO,UOV’F"J.S{: die gtendhafte und glaubens-
und bekenntnilsztreue Lrirvagung der Widerwaertigkelten.® =.
. Hengastenberg, Die Offenborung des heillgen Johanneg:
Fuer Solghe in der schrift Fepschen (Serlin: Ludwl
Oehmigke, 1849), I, 1k,
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to repentence??ld (God's "goodness® and "forbearance” and
"longsuffering’ are summed up in the words "the goodness of
God" which is intended to lead %o repentance,Bﬁ Luther
comnments on This verael

Der Reichtum seiner Geduld {seines Tragens und Duldens,
go helszt 28 naenmlich im Griechischen und unten Bm,
3,25¢ "Unter goattlicher Ceduld") offenbart sich in
der uebsrschwengllichen Hachsicht, mit der er'!s traegt,
dagz sie lhm fuer sll diese Gaben mit Undank lchnen,
Ja ihm noch obendrein mit Boesem vergelten, indem sie
gich vielfaeltliyg und achwer versuendigen. Damii tun
sle Gott, der freundlich an ihnen handelt, nach Eraef-
ten Uebles an und zahlen lhm mlt Boshelit heim! geine
Lhre schmaslern sile, seinen Hamen beflecken sie (hell-
igen ihn nich%) und alles, was sich auf Gott bezleh%,
entwuerdigen sie, zliehen es in den Schmutz und vep-
laeateorn ¢s, wie unten gesagt ist (Rm. 2,23 f.).

After describing God's longsuffering, Luther sets forth how

He reveals the same:

350gp [ﬂer Jude] gzlaubt sich ven Gottes Zornesgericht
ausgenommen ver allem auch, well CGott an Israel selne Geduld
und Lengmut so reichlich erwiesen! sollte er nun sein Volk
wle die Helden strafen? Wird er nicht Nachsicht ueben?
Peulus nimmt hier Bezug suf Cedanken, wie wir sle im VWels-
heitsbuche 15, 1 ff. finden, wo der Jude sich auf Gottes
Guete und Langmut beruft. Ja, so hat Cott an selnem Volke
gehandelt, Aber wie kann der Jude nur Gottes Abslicht dabel
Verkennsn! S%att den Juden sicher und uebermuetig zu
machen, nls waere Gott zufrieden mit Israel, will Gottes
Guste ihn vielmehr grade beschaemen, zur Yukehr rufen, vom
Boesen lossen.” Paul Althsus, "Der Brief an die Roemer,”
Das Neue Testament Deutsch (Goettingen: Vandenhoeck und
Ruprecht, ¢.1936), VI, 20,

136James Denney, "St. Paul's Eplstle tcwthe %om:naﬁ"
The Exnositor's Greek Testament, edited by Y. Fobertso
Niooll (Greas Replds: VWm., 5. Eerdmens Publishing Company,
1951), i1, 595.

37art of, sdited

in Luther, Vorlesunz ueber den Roemsrbrief, sdlie

and translated from the Latin b{ duard Tllwein (¥usnchen:
sh,

Chr. Kalser Verlag, 1935), ».
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PDer Reichbumn seiner Langmuetigkelt offenbart sich darin,
dagz er unbegreifllch lange dle Strafe fuer solchen Une
dank und dle Lelden dafuer aufschiebt und auf eine
Beagserung zuvaritet, glelch als truege er sich mif der
Hoffnung, sle wuerden slech doch noch besgern. Absr je
groeszer die Langmut lst, dle er aufwendet, um so
strenger wird sein CGericht seln, wenn sgle umsonst 1st.
Daher folgté: Du ganmelst dir zelber elnen Schabtz des
Zorns, 2,5. Ur sagt nicht: Du wirast Zorn erlangen,
sondern: "Du gammelsgt dir selber einen Schatz des
Zornsg,® d.h. du wirst elnen Zorn heraufbeschwosren,
diesen Masz voll, J=z uebsrvoll ist. ¥le auch Valerius
Maximug, wiewohl ein Helde, sagte: "Den zoegernden
Scehritt der Strafe wiegt goegtlicher Zorn mit der
Schwere des Cerichtes auf.®2

This gives a briefl view of God's longsuffering. Han requites
the manifold and incomprehenaible goodness and kindness of
God with conftempt and gcorn. God, nevertheless, does not
lmmediately blot out the rebel, but, in His longsuffering,
extends His grece to him in order %te lead him to repentance.
if o man desplses Cod's longsuffering and rejects Hls grace,
then, indeed, he has stored up for himeelf a treasure trouve
of wrath.

In Galatians 5:22 St. Paul declares that 4longguffering®
18 & frult granted by the Holy Ghost. lLuther writes:

Ich glaube, dasz "Csduld® ( MA KQO?}U/U’G) hier die

Ausdsusrnde Geduld {assidultatem patientige) ist, mit

der man nicht allein Yiderwasrtigkeiten, Unglueck,
Beleidigungen usw. leidet, scndern puch langmuethig

ervertet, dasz glch ,g_%g__ui enigen bessern, 4le ihm stvas
Zu Leide gethsn haben. \

38;[-:9-3:.51': D. 55.

39ﬁartin>L‘ 2
g uther, "Ausle dea Neuen Testanments,

gaemmtl3 che Schr;gtgg', editegw‘?g Joh, Georg Walch (3%,

gouis: Concordia Fublishing House, 1893}, IX, col. 713.
Wphages of present writer.
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Luther 18 one cof the very few commentators to emphsaize the
difference between "putlence" and "longsuffering.” "Long-
guffering" includas not only the patlent enduring of of-
fensive persons,™® but alse the expectation of their lme
provement.

For Paul, Jesus Chrliaet; God Incarnate, waa the example
of Christinn "lowliness of mind," and "meekness.® It is,
therefore, necessary to determine whether He wmay be the
verfect example of "longsuffering.? VWriting to Timothy S5i.

Paul declares:

This is a faithful saying, and worthy of all acceptation,

that Christ Jegue came into the world to save sinnersa;
of whom I am chief. Howbeit for this cause I obtalnsed
meroy, that in me firsf Jegus Chrlst mjﬁh - ghowo,fon
all longsuffering ( T NV UNACHV &K 0!}(”“
for o pattern to them which should hersafter belleve on
him to 1life everlasting (1 Tm. 1:15, 18).

Jeremise well writes:

Alzs der Erate der Suendsn zum #rsten der Begnadeten
wvurde, als Jesus Christus an Paulus die ganze Fuelle
seiner Langmut erwles, da wurde Paulus zum Urbild aller
Tolgenden Lrbsarmungen, ds wurde an sinem auszergewoshn-
lichen Fall aller Yelt gezelgt, was fuer Menschen
durch den auf Jesus bauenden (es liegt das 2114 ven
Jesus als dem Grundstein vor, vgl. Reem. 9,33} Glauben
kuenftig selig werden koennten, So iat Paulus eln
lebendigss, unwiderlegliches Zeugnis dafuer, dasz keln
Henseh sich fuer se verloren zu halten brauch%, Gasz
ihn nieht das Zrbarmen Dessen erreichen koennte, der
kam, wa Suender selig zu machen., Von selbst wird dieses
lobpreisende Bekeantnis, wird der Gedanksn an dle elgsne
und. die ungezasulien ihr nachfolgenden Bekehrung zur

L0x,
U'lrench, gp. olt., p. 198.
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Anbetung, zur Doxologie.bl
Paul certainly 1s the proto-tyne in whom one nmay sce the
entire fullnezg of Jesus'® longsuffering. In His longsuffer-
ing Jesus permltted Paul to persecute beyond measure the
Church of God,bz and while he was "yet breathing out threat-
enings and slaughter agalnst the dlselples of the Lord,"™3
Jegud allowed him to set out for Damagous. This longsuffer-
ing of Jesus, however, wzs not a mere enduring of an "in-
Jurious person," but He was directing things in such a way
that he who was chiel among sinners should become chief anong
salnts! dJegus came net to be patiently enduring to injur-
loue persons but "te save einnera, "4 It 1s, therefore; teo
be expected that the "longsuffering" of the Christian will
correspond to the longsuffering of the Redeemer. The Chris-
tlan's longsuffering is not mersly a negative abstention from
wrath but a positive disposition in which the lmprovement of
the injurious perscn is awalted.

Christian love and Christian 1ongauffer1ng45 are closely

% “b}doachim'Jeremlaa, iDie Bri?re an Timothegs ;nghTizk
oy ﬁgﬂ-ﬁﬁﬂﬁ.ﬂgﬁﬁﬁ%ﬁnz Deutgch (Goettingen: Vandenhoe
193

und Runrecht, c. 271Xz A8,
%26e1. 1:13.
¥3acte 9:1 fr.
by mm, 1318,

45“'Lan$muth' scheldet S5t. Paulus etws von der Geduld,
als Roem. 2,4: ‘Verachteat du den Relehthum selner Guete,
Geduld und Langmuth?' Das lst aus der hebralschen Sprache
genommen, da Gott hin und wieder gerushmt wird im Psalter
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related. It ipg necesaary fer the man who has bean ecrealted
anew in Chrisgtiasn love to bs 1ongsuffering.“6 Luther writeg:

Nun aber hat er {Christus) uns geliebt und hat sich
gelbst gehaszt und entasuszert und hat alch fuer ung
ganz und gar dahingegeben., Daher lst es dle Lisbe,
dle bewirkt, dasz uns der Naechste nicht miezfaslli,
gondern dasz wlr Geduld mit lhm haben; denn sic laeezd
es nicht zu, dosz wir uns gelbst gefallen, da sie selber
geduldig ist. Ohne dlese Llehs ist jedsr ungeduldig
und gefaellt sich Jjeoder, der in hoffasrtigem Sinne ge-
recht izt. Und so sagt sr, dles und alles sel zwar
von Christus geschrieben, aber es sel doch "uns zur
Lehre" geschrieben, “auf dasz wir durch Geduld" gegen-
ueber den lsechsten "und durch Trost der Schrift Hoffw
nung haban, "47

und andern Urten, arigh apalm, 'langsam zu Zorn,' das ist,
dasz er nicht allein geduvldig ist und das Uebel leldet, son-
dern auch immer und lmmer aufzisht die Rache, und sich stells,
als der lieber vergebsn denn sirafen wollte, ob er wohl fast
gereizt wlrd und Recht dazu hat. Also, dasz Langomuth etwas
welter sich strecke denn Geduld, naemlich, dasz Geduld sel,
so man Ugbels und Unrecht leidet; Langmut aber, sc man auch
harrt und nicht zuv strafen gedenkt, ncech sich zur Zelt
ragchen will, nech jJemand Boeses zur Bache wuenscht; als man
wohl findet, die viel leiden und geduldig sind, aber doch
deneben gedenken, es wsrde wohl gerochen werdsn zu selner
Zelt. Aber Langmuethigkeit wuenscht auch, das ungerochen
bleibs und der Suender gebessert werde.” Hartin Luther,
"Der ¥irghen Postille: Epnistel-Theil,* Saemmtllche Schpif-
en, edited by Joh. Georg ¥aleh (8¢. Louis: Ceneccrdia Pub-
lishing House, 1883), XII, cel. 386.

bugq notwendig ist die Geduld, dasz kein Werk gut seln
kann, wenn 4ie Geduls fehlt.” Luther, Boemerbriefvorlesung,
P. 57. “Alge igb des Menschen Natur und Art durch dle Erb-
suende vargiftet. Dies Leben kann ohne Geduld nicht sein
noch besfehan. Hntweder gestorben, oder in Geduld gelebl,
denn dles Leben ist ein suendlich Leben, voller 3trafen,
Plagen, Unglueck, Jammer und Noth, darum ist vonnoethen
Glaube und Geduld." Martin Luther, "Colloqula oder Tisch-
reden," Sagmmtliche Sehriften, edited by Joh. Georg Walch

iggé Louis: Goncordia Publishing House, 1887), XXII, col.

“"Luther, Roemsrbriefvorlesung, p. 576,
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The Christian does not flee affliectlion., Luther claims:

. « «» €lne Jegliche Versuchung, Ja selbst den Tod soll
man mit offenen Armen nicht anders ale Christus selbat
aufnehmen nlt freudigem Lobonreis. Denn Christus kommt
iAmmer in der Cestalt, dle er annshm, da er sich aseiner
goettlichen CGestalt entasugzerte. Jo sagt Jakobus 1,2:
"achtet o8 fuer eltel Frsude, meine Brueder, wenn inr
in mancherlel Anfechtungen fellet.” Und Jes. 48,9:
flein Lob soll deinen NHund leiten, dasz du nicht unter-
geheegt." Und Ps, 18,4: "Ich will lobsn und anrufen
den ngrn, so werde 1lch erlosst sein von meinen Felnd-
en. i

Hany misunderstand the purposse of affliction.k? They
guppose that affliction tends %o make one lmpatlient, whersas
Luther correctly maintalne:

Dag, was die Truebgal vorfindet und so, wie sle einen
vorfindet, das blldet sie immer mehr aus: 1st elner
flelschlich, schwach, blind, boese, Ja¢hzornig und
hochfahrenden Sinnes usw., 3o wird er, wenn dle Ane-
fechtung komat, noeh flesischlicher, noch schwaecher,
noch blinder, noch schlimmer und jaehzorniger, noch
hochfahrendsr usw, Umgekehrt, 1st einer gelstlich,
stark, weise fromm, mlld, demuetig, sc wird er noch
gelstlicher, staerker, welaer, froemmer, milder, de-
mustiger, wie es Ps. 4,2 heiszt: "In der Truebsal haat
du mir Raum geschafft, "50

Luther 1s right in maintaining that what affliction finds in

& man it brings out. If a man is impatient, affliction makes

Bt y
Nartin Luther, Vorlesung uebsr dsn Hebraeerbriefl,
translated from the Latin by Georg Helbig (Leipzig: Diet-
erich'sche Verlsgsbuchhandlung, 1930}, ». 25.

u9“Geﬂuld naemlich in den Trusbsalen machet die Seele
los vom Schein und von allen sichtbaren Dingen und versetzd
8le in dle Hoffnung der unsichtbaren Dingen, wie denn ge-
schrieben stoht Hoemer em fuenften: 'Erfahrung wirket Hoff-
gun%é Hoffnung aber laeszt nlcht zuschanden werden.'® Ibid.,

SLuther, Rosnsrbriefvorlesung, p. 209.
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him more impatient; but if, by CGod's grace, a man 1s patient,
affliction mekes hin even more paitient.
In the fellowing Luther indlcates what that man losges
who flees alfllicticn:

Da nun der Herr an vielen Ztellen den Namen "Helland"
traegt und "Helfer in der Hot" helszt, darum nimmt ihm,
der nicht soviel an 1hm ist, lelden will, geine ihm
sigenen Jhrcntltel und Hamen. Denn g0 wird der Hery
diesen lenschen niemals eln Jesus, d.h. ein Helland,
sein, well ein solcher gar nicht verdammt sein will; Sl
der Herr wird nlemals eein Gott und Schoepfer seln,
well ﬁiﬂs er Mensch gar nicht das Nichts seln will, aus
dem er stwas schaffen will, lNiemals igt Gott fuer ihn
mnechtib, welse, guetlg, well der Mensch ihn gar nicht
in (hnmﬁc%t Torheit uvnd Jprafwuerdigkelt ertragen
will,>

By God's grase, however, the Christian has Him for his
savior znd Helper in need. In addition God grants him €o
be patiently longsuffering and trustingly expsctant of His

ald--and Hies aid alone.

51“Unu algo toetet Cott, um lebendlg zu machen; er er-
niedrigt, uE 5 erhoshen. . . ." Luther, Hebraserbriefvor-
: g Pe 2'-

52Luther, Roemerbrisfvorie » Pe 211.



CHAPTER X
CONGLUSION

In considering St. Paul's ethical sdmonitions to the
Ephesglans it was necegsary to reach beyond the immesdiate
context in order more complietely to apprehend hls meaning.
It remains, however, to determine the significance of these
injunctions for the Ephesian Chrlstians as well as for the
Christian faith in general.

Paul urges the Epheslans to live llves commensurate
with the excelience of their calling. They, like all men,
were dead to God but alive in sin. They wers the captive
slaves of the prince of the power of the air who still
works in the childrsn of discbedience. While they were in
this condition of death, they heard the word of truth, the
Gospel of their salvation. God, who is rich in mercy and
boundleas love, called these men to 1life in Christ, and, by
the power of the Holy Ghost who works in and through the
word of truth, they were oreated anew in Christ Jesus. As
God once created in them the breath of 1life, so, in the Holy
Ghost, He oreated in them the breath of spiritual life--
faith, They who once were dead in sins, now, by God's grace
had been quickened--had been resurrected from the death of
8in and hell, %o walk in newness of life in Christ Jesus.
All this had for its wetive molely the grace of God. God
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did what He 4id becsuse it is His nature so to do and no%
because the Fphesians were 80 plous or go disposed Loward
the truth or sc spiritually receptive. There was absoclutely
nothing in the Ephesians themselves that could ascount for
this great nlracle of God's grace. God performed this
gracious asct Tor the Evheslan Christians so that "in the
agee to come he might shew the exceeding riches of his grace
in his kindness toward" them "through Christ Jesus® {Eph.
2:7).

God's high end sxcellent call to the Ephesians made
them His gens. The filth and staln of their sinsg was cov-
ered and blotted cut. They were given the white robes of
Christ's righteousness in which they stood blameless befors
the throne of Him who lives forever and ever. In Christ
they hed triumphed over all their enemies. With Him they
had been crucified, died, and were buried; with Him they
were quickened from the dead; znd with Him they now sat in
heavenly places which God had prepared for thez from the
Toundation of the world.

in view of this wonderful call of God, it was necessary
Tor the Bvhesians to know how they should live lives that
¥ere in harmony with their calling; therefore, Paul sets be~
fore them the plceture of the Lord Jesus Christ. The sons of
God were to live their lives like the 3on of God. He who
Was rich, became poor in order to make many rich through His

PoOverty; therefore, the Ephesiana who were rich in Christ
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were to become noor 80 thet they could be "Christs® to their
neighbor. They were to live thelr llvea in perfect "low-
liness of mind." Ho task was too amall nor too mesn. The
Eoheaglans were not Lo covet prominent posltions where thelr
"humility" could be admlred by all; but they wers to ssek
$helir gervice in the snall orea Cod had assigned %o them.
This service, moreover, cculd be undertaken Joyfully even
though no man might ever notlce or pralsse, eince He who is
over all sees =21l and knows a2l1l, and never forgets Hls own.
The Ephesians were freed Irom serving sin, freed from seck-
ing the flattering and worthless praise of men; and freed to
do Hig will, freed to serve Him, asnd freed to delight in
those thinge which are pleasing to Him.

if the unity cresated by the Holy Ghost were to be pre-
gerved in the bond of peace, then perfect lowliness of mind
Wes necessary. HNo congregation could exist 1f all the mem-
bers insisted on great positicns and refused the lowly, in-
consplcouous, often thankless tasks. To live in a mamnsr
worthy of his calling, thersfore, the Ephesian Chrlstlan was
confronted with his Lord who came to serve rather than to
be gerved. In the congregation and in his dally 1life, there-
Tore, the Christisn wes to seek his joy in serving others,
his honor in being dishonored by all but One, and hls reward
in being rewarded by Him whose rewards ere eternal.

Gince, morsover, there would be many secesiona on which

the Christisn was the innooent victim of malicious men, 1%



158

was necessary for him to be "meek."l The Christian wes not
supposed to vindlcate himgell or to retallste injury for
injury. With perfect and unswerving trust in God; in msek-
ness the Christian wag to awalt Cod's vindleation of him-
gelf. In the ordinary 1life of the congregation there would
be many times when the merits of an indlvidual would be ig-
nored, when a former gervlice would be overlooked, I the
individual spent his time insisting that his right bs main-
tained, and hls services recognlzed, the 1ife of the congre-
gatlon would suffer; therefore, he was to be meek toward hils

fellow helievers. It made no difference to the wrong end

“"Daran, dasz dle Sanftmut neben der Demut steht, wird
deutlich, warum Paulus der Demut die erste Ztelle bel der
Anleltung zum richtigen Yandel gab. Wie dle Senftout, dle
dem Zorn den %ingang verwehrt und dils anderen still tragen
kann, unerloeszilch ist, demit die CGemeinde im ¥Frieden bel-
gSammen lebe und die Uemeinschaft nicht zerbreche, genau so
unentbehriich ist such die Demut zur Erhaeltung einer vollen,
?esten Gemeingehaft. An der Hoffert entsteht der Kampof.
#enn niemand gich der Schwachen annehmen mag und diegjenlgen
Dienste tun will, fuer die man keinen Dank und Ruhm erntet,
dann musz die Gemeinde zerfallen. . . . unsers Zrlossung
vom Bocsen hat uns Paulus als vollkommen beschrieben; das
Leben und aie Auferstehung ist uns im Christus bereltet,
der Friede geschaffen und die Feindschaft getoetet und Gotd
in geinem labendigen Tempel gegenwaertig im Gelst, Deshalb
erwertet aber Paulus nicht, dasz Unart, Boshelt, bittere
“orte und eigensuschtige Uandlungen voellig sus der Cemeinde
Verschwaenden., Ohne die Langrmut, dle den Zorn und dle Ver-
geltung zurueckhaelt, wuerde vielmehr die Cemelnschaft
zwigchen den Glaubenden unmoeglich. . . . Nit der Llebe 1s%
uns das Vermoegen gegeben, an den anderen auch Pelnllches
und Dunklee zu ertragen und die (emeinschaft mit ihnen nicht
deshalb zu brechen, weil sie uns von ihnen schwer gemacht
wird.® AQolf Sohlatter, "Die Sriefe des Peulus,' Erlaeuter-
gam zun Neuen Testament (Stuttgart: Celwer Vereinsbuch-
Randlung, ¢.1921), il, 1L5, 146,
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offended individual whether all were swars of his unfair
treatment or net. God knew and that was 2ll that mattersd.

The Chrlstian 11Te 18 not s 1ife of easy servies, The
man who geeks Christismnlty ag a means for reallizing his own
personal satlel=etlon is doomed to disillusionment, %o be
a Christlan one must be "longeuffering." One must patiently
bear wlth an obnoxlous perason and in hle longsuffering trust
God to lmprove thinga. Vhen insulied or offended, the Chris-
tian is no% to vent his rage on the offender. That is no¥
what Chris¢ did. He endured the insults and wlokedness of
men so that hs could redeem them, One; therefore, who has
been made God's son, ought to live like CGod's Son. Since
Christ was longsuffering in order to effect man's redempiion,
the Christian is $o be longsuffering also with injurlous
pergens and truat God Lo effect their change.

Yhet Paul wrote to the Tphesiang ls equally applicable
in any age--God be preised. Vhen s man comes o falth in
Jdesus Christ it ie because Cod has erested that falth in
him, God uses the same means to crsate faith in a man's
heart today as He used smong %hs Ephesians--Hig Vord. His
@otive Ls slgo the same. God does not create Talth 4n a
man's heert vecause he ls so receptive, or so aplrituali?
atluned, or sesking so dlligently, or for any reason other
than His pure and unmérited grace.

Thig thesls began with = consideration of Jod's grace.

Its purpose was to attempt to indicate how great that grace
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is. By His grace and mercy, God sent Hls Son to redeem the
totally depraved and corrupt human race. Jesus Christ hum-
bled Himgelf and in perfect lowliness of nind, wmeekness, and
longsuffering effected mankind's redemption. By Hls grace
and mercy, God sent the Holy Ghost to accompany the message
of Christis salvation; and in and through that message tc
create faith in men, By His grace and mercy, in the Holy
Ghost, God created men in faith to live in fellowehip with
Him and one ancother.* In order to preserve the unity of
this Tellowship He bestows "lowliness of mind" by which
Christiang are snebled to he more interested in serving than
being served; "meekness" in which Christians are enabled %o
be meek toward their brothers eince He has set thelr hearts
on Him; and “longauffering® by which Christians arse not only

vatient with injurious persons, but patiently and prayerfully

; 20y das Gottesgeheimnis im Leben des Christen eine
Virkliechkelt ist, das zeigt sich in der Haltung zum Andern,
in der Gemeinschafi. Die Rinheit tritt hier nicht auf als
gin Ideal, dem man entgegenstrebt, sondern als Frucht des
Glaubens, als Anvendung des (feheimnlases. Yo das geschaub
wird, da ist ez dem lenschen unmoeglich, zu grosz von sich
8elbst zu denken und dle CGemsinschaft zu gefashrden; da is®
Demut selbstverstaendlich. Da ist kein Raum fuer Zorn und
Ungeduld, sondsen ds nimmt Sanftmut das Kleine klein, da
rechnet Langmut mit langen Yegen auf weites ewlges Ziel. Da
%at €8 unmoeglich, mit einander zu brechen mit dem Urteil
unertraeglicn,” da traegt vielushr Einer den Andern in
Liebe. Freiliech wer dlese Zusammenhaenge kennt, dem ver-
8lnkt dle Moeglichkeit bloszer moralischer Anwelsungen, der
Musz wissen, was Gemeinschaft schafft, alle zerstosrenden
Hemmnisse ausraeumt, was im Frieden an elner bindet: es
ég; Gottﬁs Geist.? Heinwlich Rendtorrf. ”2:inﬁr;er #:ngzg_
eser," Das Hleus Testament Deutsch (Goe gen:
hoeck una Rupreent, 1640}, V1il, 72, T3s
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expectant that He will change them end bring them into His
fellowship.” These gifts are given by the God of lnexprag-
sible grace and mercy. To Him and the Lord Jesus Christ
and the Holy Ghost be honor and glory and blsssing in the
holy, Christian Church now and throughout all ages, world

without snd.

“fhie Liebe 1lgt langmuetlg, laeszt sich nicht erbit-
tern, trasgt das Beeages nicht nach, deckt alles zu, er-
duldet alles (1 Kor. 13, 4-6). Alles, was sonst von den
'chrigtlichen Tugenden' der Zanftmut, Pemut, Langmut, der
Guete, des Erbermens geruehmt wird, ist nur Explikatlon ein
und derselben Liebe., Das Ziel aller im Vergeben geuebten
Felndesliebe igt Jedenfalls, 'den Bruder zu gewinnen' . . .
Den Anfang der db’jd TN vildet nicht die Naechastenllebe und
ihr Fnde it nicht dle Feindesliebe, scondern Anfang und
“nde ist die Bruderliebe.” Uerner Elert, Das Christliche
Ethog: Grundlinien der lutherischen Ethik (Tuebingsn: Furche-
Vorlag, ©.1949), ». 357.
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