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IHTAODUCTLION

The purpose of this thesis is to present the relationship
which exists in St. Paul's Letter to the Homans between Justi-
fication and vanctification. FIrom time to time this "mother
anc her child" have fared differently from various groups of
religious minded people. In their devotlon to the "mother™®
some have forgotten "her chlld" or at the most given it scant
attention, resulting in cold formalism and dead orthodoxy un=-
Til Tinally even the mother herseli dlied. Others behiolding
tiiis devotion to the "mother" to the utter neglect of the
"enild" began to espouse ‘the cause of the child until finally
the child was elevabed to occupy thie throne of the mother.
Luther once declared that the ability to dlstingulsh rightly
between the Law and the Gospel, and to relate them correctly
to each other, was Indeed a "very high" art for the Christian
theologian. To maintain tlie proper relation between sanctiiica-
tion and justiiication 1s no less an art for the Christlan
theologlan.

Speaking of the difficulty men have of keeping these two
truths oi Christian revelation properly relatcd and of the




everpresent temptation and tendency to give unequal emphasis to
both or either one ol these doctrines, the following pertinent
paraegrepi: applies:

Luther on occasion coumpared the world with a
drunken peasant who when he was shoved into
the saddle on tThe one sice toppled out of it
on the other, so that it was ilmpossivble to
help him, do what onec would. The history of
theology teumpts one to use the same compari-
son. «hat venturesomre statements have men
permitted themselves to maoke, statements that
ultimately had to leaid to disaster because
the atteoupt was made to present a truth that
was corrcct enougn in itself but winich was
taught in a one=sided, undialectic form, with -
complete conteupt and disapproval of its an-
tithesis. e reucall that Swedlish tendency of
the first hell of the nineteenth century which
has its parallels in the present daye.
Bornholmeriens who in contending agalnst a new
life founu special gratification in seeking
out the sins and wesknesses oi the salnts that
are related in Scripture; the Hedbergians and
the followers of Rosenius, who taught "the
justificetion of the whole world" and regarded
overy acmonition to amendment as a "hindrance
to salvation," as "an outgrowth of an evil
doctrine oi works" because God is "just as
gracious as vhen men go a-whoring, are drunken
and steal, as vhen they pour out thelr prayers
on their knees in fervent devotion." So here
the balance of the moral sidc of the preaching
of Jesus was lost in the interests of an ex-
aggerated teaching of ammesty, so the same
mistaizes were made in the other direction,
for example in the Pentecostal movement, vhere
the sanctifying fanaticism oif these enthusiasts
uerided the ueadly seriousness of a teaching of
the atonement as a "tradltional conviction thatb
. deily sinning is inevitable. (Jellinghaus.) 1l.

l. adolph Koeberle, The GQuest for Holiness, pe. 259-260




These "parallels in the presont day" to which Koeberle
refcors alreauy had thelr counterpart in the days of St. Paul.
Paul's proaching oi "bthe righteousness of God revealed from
faith to falth", (Rom. 1,17); his emphasis on "being justified
freely by His grace bthrough the redemptlion that is in Christ
Josus", (fome 1,24); and tho conclusion he draws Ifrom it "that
a man is justified by faith without the deeas of the law," met
with the bitterest opposition in the Pharisaic heari'; wnich
could coucelve of salvation only on the basis of a man's
character. 7o tihe sincere Pharlisee sanctification was tho
only bridge to comuunion with Gode Un the other hand, nmany
amonyg them could only conclude that such a doctrine could
only result in increased immorality and lawlessness among the
people. lioreover, Irom Ste. Paul's attack of the problem, it
is reasonable to assume thuat at least some of Paul's adherents
gave these moralists some Jjustification for thelr misgivings,
Surely there were son;e amony; the "converits" to Paul's Gospel
who by their manner of living put the taunt into the mouths
of the moralists, "Let us do evil, that good may come",

(iome 5,8)e

And human nature being what it is, remaining quite un=-
changeable, the observation which James Denney maokes in his
Introduction to Romans, is qulte 1n order:

This criticilsm was not so much Jdewish as
humane It is not the Jewlsh=Christian
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or Jowish cousclousness in particular - it

is the consciousness of the natursl man at

a certaln stage oi moral development - which
thinks that forgiveness 1s an immoral doctrine,
and is shocked at the ldea of a God who Jjusti-
Ifies the ungodly, or on the othor hand, in-
dulges the iluea that pardon procures license
to sin. 2.

«ith these considerations, then, in mind, coming not so much
from any specific group of people, as for example, the Romans,
but ifrom his iknowledge ol human najture gained by long experience
in preaching the Gospel, Paul writes his letter to the LHomans
and relotes justification to sanctification and sanctlification
to justilication, Yo seot forth this relationship as we find 1t

in idomans will now under God's blessing become our’ purpose,

2. James Uenney, De.lUs The Expositors Greek Testauent, p. 572




I
L HIS LElTeR Yo THis ROMAND PAUL IBACHES THE
FULvaulenTal, LOCLRILL UF JUSTIFICATION BY FAITH
1 JioUs CHRIST Ton MuufalUR

A. PAUL'S FUMDAMEITAL KELIGLOUS PROBLEM

The purpose ol the Apostle Paul in wrlting his letter
roilercnce o the homans no doubt was in substance to impart
some spiritual giit. Through this epistle he would at the
least make a beginuing and lay the foundation for further
worik waony tGhem il God would grant his prayer to visit in
Rome. Lwven though the lomen Chilstian were addressed by
Paul as brethren and even though their faith was quite
generally a topic of conversation, Paul spparently was of
the opinion that the Homans only luperfectly uncerstood the
r-eul breadth ana bearings of the Giﬁ-iatiun religion. At the
same time Paul has in wind that vast Gentlle world consisting
of cultured aund uacultured, educabted and wieducated, wnose
ears had not yet heard the Gospel of Christ. FPaul Trelt him-
self undor divine obligation anc compulsion towards these

masses oi heathen. Une way of attacking this problem would

S




be by broadening the splritual u.auerstmu..ting of the Christians
at nome, by ceepening their conviction, by kinuling their love
and fervor, and by answering some of the questions which mus®
have occupied their minds.

Therefore, uncer the guidance of the Holy Spirit who brought
Paul to a knoviledge of the Gospel of Christ and who now also
directly inspires him, Paul begins his literary discourse to the
fomans with a rather detalled dilscussion of man's fundamental
religious problem. Thls fundamental problem revolves aboubt the
attainmment ol a rightoousness which avalls belore God. Right-
eousness ls sometilng without wihilch siniul man cannot gain
communion witih God. How can this sinful man become righteous
beilore God?Y = this 1s the fundamental religious problem Paul
deals with .in the opening chapters of his epistle.

Immeclately Paul accenbuates the problem and reveals the
full depth of man's religious dilemma by a detailed and
thorougn cdilscussion of man's sin and gullte (1,19-2,13). In
his vescription of men's ungodliness and unrighteousness, Paul
maikes no dillerence among them. He draws into his discussion
various groups and cabegories of men - Gentiles and Jews,
Grecks and Barbariens, wise and unwise = those who have the law
wvritten on scrolls for bheir continual instruction and who there-
fore may feel themselves gualifisd to teach others the form of
knowleuge end the principles of the law = and those whose only
law are thoso indistinet romnants oi morality retained in men's




heart's after the fall and whose only external menual of ine-
struction is the.book of nature - Paul speaks of all of them in
his opening chapters, and irrespective oi race, class, category,
irrespective ol soclal ana intellectual development, irrespecs—
tive ol previous .seligious background, they all have one comuon
problem. 4all are sinners and welghted down with guilt. The
whole tree of menikind is diseasod, root, trunk anc all its
branches.

Hor is this universal anc individugl gullt of man a matter
ol inuiliercnce wilh Gode. Therse is a clash with God's righteonws—
ness anc justice and holiness. YThe wrath oi God is rovesled
Ifrom heuven agalinst all ungodliness and unrighteousncss of
mon"e (1,19). This wrabh ol Goda aguinst sin is revealed to men
glrecsuy in the present time, in the written uord, in men's
cousclences, iu the complete abandonment to sin which God per-
mits to happenes In this latver sense, conscienceless and uitter-
ly barbarian regilmes like Nazlsm may be regarded as juagments
ol Gode ‘4dhen finally comes the Iinal juugment of God with its
trivulation and anguilsh ol whichh the various reovelations ol God's
wrath in time are but predictions gnd warnings. ilen under guilt
are men under wrath - this is the convicilon Paul seeks %o
inculcate into consciences.

Then, &lso in this comnectlon Paul discourses on the utter
:Lnndequa.c;.r and insuificlency of any righteousness which men
might oifer unto God out of their own achieving. The righteous-
ness which men periorm, even when it is according to the letter
of the law, does mob off-set eng ELYS off thelr unrighteousnesds

CONMOUURDIA SEMINARY
57T, LOUIS, MOy
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Addressing thoe Jows in particular Paul tclls them that "elrcum-
cision verily profiteth, if thou keep the law: but ir thou be a
brogker of the law, thy circumeisicn is made uncircumecision”,
(2,20). Thoreiore Paul confront: them with the guestion, "aAre
we bebtler than they (the Gentiles):? o, in no wise: for we
nave beilore proved both Jews and Gentiles, that they are &ll
uncer sin", as it is written, there is none righteous, no, not
cne', (5, 9=10). with this argument snd truth in nind Paul then
drives home the conclusion, “therefore by the dceds of the law
there shall no flesh be justified in His sight". (5,20). Paul
has no intentlon of condemming the desds of the law, no intention
whatever of aavocating ulcrespect for morality and decency. His
point is siuply thls - whatever rigi.li:cousness which we possoss
even when it outwardly coincides with the requiremont of the
law, cannot bocluice our account with God, cammot gain for us a
verdict ol justiilication Ifrom God.

Furthermore, any righteousness wihich men might achieve
through an externel observence ol the law is in itself corrupt-
ed by imporiectlons anc falls far short of the glory of God.
Luther has a very applicable paregreph on this subject in his
preace to the iLpistle to the liomans, "The little word tlaw!,
you must not taite here in human fashion, as a teachlng about
what works are to be done or not done. That 1s the way it is
withh humon laws, = the law is fulfilled by works, even though
there is no heart in them. bBub God juages according to what

is at the bottom of the heart, and lor this reason, His law




makes its demands on the lmmost heart and cannot be satisfied
withh works, but rathor punisheos works that are done otherwise
then from the bottom of the heart, as hypoeriey and lies.
Ilence all men are called liars, in Psalm 116, for the reason
that no one keeps or can ikcep God's law from the bottom of The
heart, for cveryone finds in himscli displessure in whet is
good and pleaswre in what 1s bad, If then, there is no will-
ing pleasure in the good, then the inmosit heart is not s=et on
the law ol God, then there is surely sin, and God's wrath is
deserved, even though outwardly there zeom to be meny good
#orks anc an honoratle liie". S

Be ‘Pilb ANSwiR P00 MAN'S FUNDAULENTAL ReLIGIOUS PROBLEM

It is to the everlasting glory or the Lord and to the
proise of Ste. Paul, tho servent of the Lora, that manikind is
not left without an answer to its chief religious problem.
ven though men cannot come before God wlth any righteousness
ol their own achievemenbt, there is novertheless a rightsous=-
ness which aveils befors Gou, there 1s the posslbility for the
indivicuel sinner to become righteous in God's sight. Paul
speaks of it in 1, 18 as a "righteousness of God" revealed from
faith to faith". The righteousness which Paul has in mind
originates outside of the sinner; it originates wlth God; it
is God's solution to man's problemj; it is a gitt of God!s in=

Iinite wisdom and boundless love, and it 1s a righteousness

e Martin Luther, works of Hartin Iuther, Vol.VI. p.447-448,



which reguires only our appropriation through Ifalth,

It thereirore becomes evident that the solution of man's
problem is purely judiclal, involving an act of graclous judg=-
ment on God's part toward the gullt; sinner. The éinner be-

lieves, God pronounces him just. Thls 1s more than evldent

irom two pertinent passages, viz. YBut now the righteousnsss

of God without the law is menifested ... even the righiteousness -

of God which 1s by faith of Jesus Carist unto all and upon all

them theot believe: ior there is no dliiference: ior all have

sinned and come short of the glory of God, (3, 21-23). (The :
context must be malntained to bring out the full thought). :

Jjustifioth the ungodly, his faith is counted for righteousness®e

1:

And, "but to him that worketh not, but believeth on Him thatbt : “”]
- q

.

(4, 5)e In this passage all works on man's part are excludedes

Lven fuith is not to be reckoned as a good work which merits

Justiflication, but simply as man's spiritual equipment whereby
he comes tuv enjoy God's gracious judielal verdict ol the ro-
mission of his sins.

But what is the basis upon which God jJustiiles? uhat is
it that man believes? Surely Paul coes not have ia ﬁnd Just S
any kind of believing' which may have for its object the wildest
theological speculation? Nor could the holy God set aside His
ovn justice and without ;:'egard to justice and righte',ousness
justify ungodly men. The enswers to these questions are con-
tained in the Gospel, the message, the truth, which Paul had
received for transmission among all nations. It was "the



gospel of God concerning ilis Son Jesus Christ our Lord, which

was made oi the seed of Lavld according to the flesh; end de-
clared to be the Lon of God with power, according to the spirlt
of holiness, by the resurrection irom the dead". (1, 3)e

"hrough the redemption that is in Christ Jesus”, whom God

hath set forth as a proplation, God justiiles freely by his
grace', (5, 24=25). This redemptlon includes both what Christ
did in the sinner's stead (active obedience) and what Christ
suifered for the sinner (passive obedience). (Nee 5, 12-21 and
5, 6=1l). Vie are correct thereiore in drawlng the following
tihreefold conclusions, l. ©That Christ did for the sinnsr what
the simner could not cdo ior himseli, fulfilling the righteous-
ness ol the law and suifering the penalty of the lawy 2. that
tals truth concernlng Chrlst ls the chiefl message of the Gospel
proclaimed to the sinner to invite his faith and trust in this
accomplished rouempition; Se. that suech faith in the Gospel
Justiries the sinner, 1is recioned to him for righteousness,
and changes the sinner's status from utter accursedness to in-
effable blessednesse.

In Chapter & v 21 Paul declarcs that the righteousness of
God is "witnessed by the Law and the Prophets", the Uld Testa-
ment Scriptures. Such an 0Old Testament witness Paul-also
introduces into nhls discussion of the righiteousness of faith
in the person of Abraham. (Ch. 4). He considers the falth
and experience of abraham parszllel to his great theme of
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Justification. Abraham was held in highest esteem, especlally
in Jowish circles, Iie was looked up to as an example in
matters of religion. It was considered a special honor among
the Hebroews to refer to themselves as "Sons of Abraham®, Iow
appropriate then in this ciscussion which was also addressed
to Joewish readers to bring up the question, how Abrsham was
justified. The answer which Paul found in Scriptures would
also impress his non-Jdewish readers, uhat was this answert
"abraham bolloved God, and it was counted unto him for right-
eousnoss . (4,5). Bubt vhat did Abraham believer Scriptures
say that he belicved God. But vhat about the Gospel of Christ?
It was contained in the promise which God made to Abraham and
winich promised him to become the father of the seed which would
not only bring blessing to him, but to all nations. In sube
stance Abrahamts faith was identical with the falth oi the ilew
Tostament whileh looks only to Christ for the blessing of
salvation, bBut what about Abraham's submission to the rlte

of circumcisiont? was not this obedience of his to God's law
reckoned as rigla:teousnass‘t o3 for before Abraham is circum-
cised the Scriptures say o'.f him thet he believed God and that
nuis faith was counted unto him ifor righteousness. (Cf« Gens
15,6 and Gene 17, 10h His circumcision which followed aiter-
wards Paul cells "a seal of the righteousness of the falth
whiech he had yet being uncircumcised". Consequently,

Abpraham too was justified by falth without the deeds of the

laws
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Enlightening in this connection in which Abrgham is set
forth as an lllustration of justification by faith and the
honor accorded to him as belng the true spiritusl father of
all them that belicve is the following observation:

These "steps of faith" of the uncircumcised
Abraham would cubrace all auvraham!s story
Irom his Yeall" in Genesis 12 to his circum-
cision in Genesis 17, - wheun no was 99 years
Old. 4.

As an esseutial part of his dlscussion of the docirine of
justilication by faith St. Paul also brings into it frequent
relercnces to the means of prece, namely "the Gospel of Christ"
(1,16), "the word of faith, wiich wo preach® (10,8), "the
Gospel of peace and glad tidings of good things® (10,15), and
also baptlism (6,3)e. Paul regards the Gospel of Christ as the
very powver of God because of its contents, because therein is
rovealed the righteousness ol God, because it is the story
and message of tho rodeuption Christ has accomplished for us,
The power oi the Gospel 1ls not that 1t contalns holy words or
sacrod ideas, vut slmply because it tells a most blessed story
of what God has done in Christ to save us from our sin and
guilt. 1his message is Lo be broadcast, proclaimed, and preached
in the world, It is to roeceivo the widest publiclty., In Romans
10 Paul places great emphaslis on this point. Pcople camnot call
on the neawme of the Lord who is rich in mercy unless they belleve
in Hiwm, ior can they believe in iliim unless the message of lils

great grace in Christ has been heard by them. ilor can they

4. :m, R. Hewell, Homans Verse by Verse, p. l40.

e
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haveo opportunity o hear this messgge unless & messonzer comes

gnc brings it to them. Yhoreiore, "iow beautiiul are the feet

of thom that preacix the gospel of peace, and bring glad tidings

ol good thlngsl" Therciore also the conclusion wirich Paul
draws 1s in order, nauely, that "feith cometh by hearing, and
hearing (what is heard, thc message) by the word of God',

‘i‘lorﬂ.. 10, 12-1.7 ) L]

& wore debvalled discussion of baptism in its relation
to justiilcation by faith and to the belicver's
sanctification will be reserved ifor a later chapter.

R R ORI



F B o oo =

i1
DOES PAUL I0 RUEANS Relsall JUSTIFICATICH
TO0 LIFE, IESPLOCIALLY 90 «HAT 4o CALL
CHRISYLAN LIVINGY
Our interest in the second portion of this thesis will

centver around the inquiry whether Paul teaches justification
Tor Jjustification's salte only, whether justification is the
final goal ol the bolliever or only a point of departure,
whether tnce results of justification can be seen only in the
world beyond the grave. The question therefore is intensely
practical, Ior the quostidn really asks whother the believer!s
changed status veilore God can do something o him and in him
to loose him froa the power of sin ¢:nd to traasform him ionto
a new creabture. And il 1¥ does, what 1s Lhe relation betwoen
the two? liorocovor, it is a most mocorn question. In his
boolc, "Christ ind Man's Dilema," Dr. Buttricik has this
paragraphs

e shall ask if the gospel of Christ meets

the mind and heart: it must mcet both, even

though 1% may go beyond both, to be a genuine

‘gospel, . io shall ask about our human response:

we are in a measure free, and a gospol ceases

to be gospel unless it invites and requlires
our response: it must not coerce. S«

5. George Ae. Duttrick, Christ and ilan's Dilemma, pe 29.

15
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ihe writer does not share Ur. bDubttricik's coniused theology
s0 gppereat in the puragraph, but he does share his interest in
the problem wiether the sospel of Chirlst meets the mind and the
heart, viether it can do soumeothing for us in our moral and
soclal dilemmeas

gur chiel concern thcrefore in this chupter will be to
dlscover and to report such cormectlions botween justification
and sanchtliication as may appeer Irom a study of Paul's letier
to the Homans. Gradueclly one is lmpressed, not vy tho paucity
ol sucii links, but by their abundance. It gppcars that Ste.
Paul connuot at all think of justification by iralth as an
academic guestion, but as a sort of leaven which touchos and
inTluencos the liie of the believer in Chrlst at all poinvs.
Certainly no cherge of Tiead ortvhodoxy," "cold formalism,™
Uirrelevent theologlzing® can ve hurled against Ste Paule.

Every chapter of his opistle in which justification by faith
in Christ is the heart and core, breathes life, is linked
with life, is aimed at life, and produces new life.

To bogin with, it was relateu o Paul's own life. Iho
will question the high motives and tho lovely fruits in Paul's
own lifet His Christian character stands out as a jowel in the
midst ol a crooked and perverse world. Facets of this jewel
shine forti Iroa the epistles In one of the opening sections
he finds it needful to refer to his manner of life. He serves
God in the spirit. He does not forget the Romans in his
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prayers. lle desires to make a long and tedlous journey to Rome
in thelr venall, He has in mind their spirituel welfare and
purposcs to impart to them somo spiritual giitvts. II any man
questions his sincerity, God is his witness. (1, 9-1l). Surely
& wnolesome attltuce Ior any man %c have. «hat may have been
the dynamo wiaich generabed these currents of a new life into
the apostle!s porsonality: He serves God with his spiri¢ in
tie gospel of His Son. (1l,9). He 1s not ashamed of the gospel
of Christ. Hdis heart!s dosire and prayer to God for the
people whose blood flows through his own veins is that they
wlgnt be saveds. e could wish himseli accursed from Christ
for his bretorven, iy it were to attain the desired end. vhat
was the source of such maitchless brotherlinesst It was the
convictlon permeating his whole life and thinking, "Christ is
the end of the lew for righteousness to everyone that believeth,.
(10, 1-4). uther instances could be adduced from the epistle
ol the marvelous renewing aifect of justification on Paul's
own life, but we shall let theso sufiice.

lloreover, the purpose Paul had in preparing his letter
reveals a link between "the righteousness oi faith" and the
“pighteousnass of liie", Paul writes "to The end ye may be
established.® No sound exegete would thinkk of narrowing this
dovn to mean only a strengthening of their faith with no re-
gard whatever for their Christian benavior. Paul's letter 1s
it's own ianterpreter. It is the whole Christian man Paul
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aims to streagihen throughout hils epistle. How can 1t De donet
4dgein Paul's own presentation furnlshes us the answer. .aat
obher reason coula he have for first thoroughly revicwlng wilh
the itomans thwe precious truth of thelr jJustification through
the merits and mediatlion of Christ their savior: Loing the
one he could also accomplisi the other. 1hey belong together
and Paul brings tnem together as mucih as God has ordained that
trees and bearing frultv belong together. Imperting spiritual
glits, broadening and decpenlng the understending and ap-
preciation oi justirication, can Lave but one result according
to Peul's presontetion -~ a stronger Christian faith and a
svronger Christian life.

’m’ost intoresting also in this comnection 1s Paul's VUld
Yesvament reference illustrating justification by falth and
its resulus upon tho bellever. Iie quotes the rei;ly once given
to the Prophet Habbebkuk, "iIhne just shall live by faith.”

(Cfe 1,17 with Habe 2,4). The context in which Paul uses
this quotation from tho uUld Testament certainly makes us
concluce that Paul'!s thought is that "the just one", the
person whom God regards as righteous, is such a person by
faith, and thls person righteous through iaith lives. e
will live in an eternal sense; he will never see real death
as 1s tho case with those who reject the Gospel of Christ.
But to think of this glorious experian.ce of the belliever as
being postponed untll eternity is unthinkable. iiben does




19

such a believer begin to experience life: Surely the moment
the light ol justification by falth shines into his heart.
Habbaltuik, v whom the words were first adcressed, had a real
life-situation, with a long period of living on earth, beiore
the glory oi ebternity would remove the problems which cone
ironted hime. God's auswer (o lils problem in a real life
situation was, as it is to us, "iThs just shall live by faith",
Lenski very aptly summarizes this idea by saying:

some restrict "shall live" to the atitainment

of life at the time of the final judgment or

to the hoaveunly life at the moment of Jeath.

They interpret thaet as the finsl outcome of

his faith, the rignteous shall get life and

thus llve. Are the righteous man and-his

Iaith desd until that time? Such a thought

is dwpossible, In John 5, 1y-1d Jesus tuice

says:_77or o s )dJ

Teveryone vpelleviiy has (has 1-alodg, present

subjunctive) life eternal?!, has it as and while
he is Dol:l.ovinb. This is the so-called logical

:mture.éqég iz Y » 'shell live'; right
out of I¥s’fgith, in the very first instant of

its existence springs life. iHeborn in faith,

he lives spiritually with the life that is to

last eternally. 6.
Furthermore, a link between justification and sanctification
may ve seen from raul's answer to the critics of his doctrine.
These critlcs, whether sincerely, or to find a point ol argu-
ment, expressed the lear that Paul's doctrine would undermine
the law, decency and order, righteousness and mortality. Thelr
argument went like this, "If God justifles a person freely,
purely through grace, without consideration of works and

merits, why the whole structure oi law and order will collapsel

6, Lenskl, Interpretation of Lomans, pe. 87=58: 7°




It is like wiping all law off tho books ond handing men license
to sinl" Paul is unafraid of their objection. He knows whab
Justification is and what. it con do. He considers their ob-
jection. "Lo we then meke void the law through faith:® God
forbid! ".e establish the law". (3, 3l.) |

On this point we desire to quote Lr. Denneyl!s "Introduc-

tion to Romans"s:

There can be only one fundemenbtel doctrine,
and that doctrine for Paul is the doctrine
of justiiication by faiths That is not part
ol his Gospel, 1% 1z the whole ol 1t: thore
Luthor is his true interpreter. II' legalists
or moralists object, Paul's answer is thab
Justirlication regenerates, and that nothing
8lse uoes. DLy its conslistency with this
fundamental doctrine, we test everytihing else
that is put forward as Christian. It is only
as we told this, on principle, witl the clear=
ness with which Paul held 1%, that we can know
what Christien liberty is in the sonse of the
HHew Testament - that liberty in whiech the will
of God is done from the heart, and in which no
commandimonts, or ordinances of men, no defini-
tions or traditions, no customs or 'ordera!
have eny legal authority for the conscience.
dnd in the only legitimate sense of The word
- this liberty does not iako void, but establishes
the lavie 7.

As ocur search Ior conucctions between justification and
Christian behavior progresses, we ure impressed by the most
natural and effective transition found between Chapters 5
and 6 with-its bearing upon our present consideration. Paul
had been singing high the .pz-ai.ses of grace in its relation
to our guilt. God's grace in any case and in every case
exceeds the measure of our sin ¢nd guilt. "uihero sin abounded,.

7+ ir. James Lenney, %‘l..;g %%_teﬁ%m New Testament,
L] 9 ® [ ] -
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grace did much more abound“. (5, 21). Irmmedliately we LIind
Paul tying it up with the believer's behavior. idis ilmmediate
subsequent question, adarcssed to Christvians, is, ".hat shall

we say thent shall we continue in sin, that grace may abound"?

His answer i;ollows imnedlately, "God forbidl How shall we,
that ere dead to sin, live any longer Gherein': (6, 1=2).

In his classroom lectures Lre. Arndt points out this re-=
lation betweon Chapter V and Chapter VI to the students of
Concorcia ceminary. The following eppears in his mimeographed
notes on Romans:

Paul now wishes %o show that righteousness by
Tfalitih does nov lead %o a liie oi sin. Uhy not?
briefly the answer is that Caristians in baptism
have diec o sin and have been Ireed of itas
dominion. Paul says, connectling this section
closely with the foregoing, "uhat conclusion
are we to uraw Ifrom the preceding discussion®?
lie asxs, "shall we remain in sin":? The sub-
junctive is deliberate. The thought now arises:
Let us sini the grace of God abounds more than
8ing the more sin, Ttho more grace; that
principle grants us unlimlted permission to
transgress. Transgression might even be looiced
upon as o pious get because it will make grace
more abundante The apostle denies emphatically
that such a view may be taken". 8.

dnother instance of how Faul relatea his central doctirine
with sin's overthrow in the life of the Christian is to be
found in Ch. 8, S5=4. Ia substance Paul's thought is as fol=
lows: ‘The law, because of the utter corruption of our ilesh,

was veficients It was unable to accomplish our willing
obedience., It was impossible for. the law to transform us

8. Dre. is Arndt, Classroom Notes on Romans, pe. 39.
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into lawiful and godly peopleo. Thereforc God decided upon other
means. God sent in Hlis own Son in the likeness of sinful flesh
on 2 misslon in regard to sin. The miscion was to condemn sin
in its very seat of power = in the flesh. DLy Christ's life,
death and rosurrection, a verdict was gained against sin. 5in
lost its right of securing our condemmation because Christ
took the sin and the condémmation upon himself, Thus it was
further concenmed; it also lost its right and its power to
rule over use J4nd the purpose of this condemnation of sin
in the flesh on the pert of Chrlst? The end that God desires
and designs %o achieve: «hat happens in the one appropriating
this truth? "That the righteousness of the law might be ful=-
filled in us, who walk not after the flesh, but after the
spirit," .
Dr. Arndt's notes are again worthy of quotation in this

connectlon. Heforring to Chapter VILI, v 4, he says:

te have a purpose clause herce: in orcer that

thoe demands of the law be fulfilled in us.

The question arises alter one has read verse

9, why did God condemn sin in Christ and rob

it of its authority and poweri Paul ansvers,

that we might fuliill the demands oi the law.

The demands of the law set fortih what is good

and right. Christ's wori has taken place

that we m:i.nht Go that which is ri&,m. and

good. e have been redeemed not for a life

ol sin, but Ifor a life of holy obedience, not .

merely for salvation in heaven but lor holy

life on earth. o sse how far removed Paul
is from teachlng license with respect to sin. 9.

9. Dr. . Arnat, Classroom ilotes on Homans, ps 5l.
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We bring this chapter of our discussion to a close now
by referr.a;, vriefly to 12, l1l=2. &Lven the most casual reader
cannot miss discovering the link which Paul has hore forged
between God!s great gift of righteousness to the belliever and
the eiiect it is intended %o huve and will have upon the
every=-day liis of the bellever. On the one hand, Paul pours
the fuluness of all of God's gracious acts and gifts towards
us simners into a few brief words - "“"the mercies oi‘. God" =
and on the other, he mentions the response which is awaited
and will occur in appreciative recipients ol these merciss -
thio presentation ol tThelr bodles a living sacrifice to God.
Paul is making a request of them which is bound to aifect
thelr whole mammor of living. This reguest is to be re-—
celved and Lo be acted upon through the remembrance and con=-
sideration of the compassions oi God. Action 1s asked; a
vold step 1ls encouraged. But before the llomans answer pro
or con, let them review and re-appralse the immsasureable
mercies God had exhibited and evidenced in their behalf.
Thus will they be motivated not to hold back anything Ifrom
the Lord, but to give themselves unto Him, even their whole
bodye. .

Thus we have seen that in Paui's theology as it is con=-
talned in Romans justification by faith in Christ 1s not an
isolated island in Christiaen thinking and living to which he

may occasionally repair when he becomes conscious of an inner
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restlesness, but it is the Christian's world, the Christian's

life, his ueltanschauung, The source oi all spiritual life
from which he proceeds forth at the dawn of day to meet the
contest of life and to vhich he returns again at evening
when his soul feels tired and in need of renewal. For Paul
these two were never separate. Justification for him was
not the Christian's "House of Retreat" or his ".eck-end
Cottage on the leremac", but it was tho home in which he
deily lived his life, where he daily found comfort, en-—
couragement and strength to fight the good fight of faith

agalnst cvery cnemy ol the soul.
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IiI
VARIVUUS FRUITS OF JUSTIFICATION AND THoli

RLLATION TO0 LIFW

Vio procced now %o discuss gome of the results which occur
in a helieving person and the bearing these nave on changing
the believer'!s moue of living. Ve aro conscious that here
we are entering the field of pyschology as well as the field
of theologye 1he human being is no machine. Pour gasoline
into the tank of a gasolline engine and nothing happens in or
to the engine excepting that The tank and the line leading to
the tank are filled with gasolline. bBut no response resulis,
no action takes pluce. Dbut bring the meaning ol The Gospel
into the soul of a human being and thus set up ideas in his
heart wnichh say, "I have peace now where before I had Ifear
and rostlessness! I have hope now where before I was with-
out hope towards God! I have joy now for the gloom I once
expoerienced!" and something has been brought into the man
vhich immediately goes to work and begins to do something in
the man., Thus, for example, we Iind a Caristian psychologist
sayings

Having acalyzed the chief experimental
contents of Chrilstien conversion, we

25
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call attentlion to its transforming effects
upon the life. The experience does not end
with conversion, but continues to produce
Joy, peace and comfort. It changes the
morale of the life, and affords grace and

© help in time of temptation. Contentment
of the right kind is another result. It
also begets love for God and for mankind,
Thus we read as follows: "the frult of the
spirit is love, Jjoy, peace, long-sulfering,
kindness, goodness, faithfulness, meekness,
seli=control." (Gal. 2, 22-23). l.

Turning our attention again to Komans we discover thab
Paul mentions any number of these products .hich have their
source in the believer's knowledge ol his justification and
which seex and Iind expression in Christian behiavior.
Justiiication, for example, brings peace to the justified
person, 5, l. "Having been pronounced righteous by God
megons thet God established peace Ior us objectively, the
condition- of peace, shalom, Hell, by removing all our sin
and zuilt; ell of His wvrath is turned from us, all of His
grace rests upon us. God is at peace with all ths righteous
the justified. 2.

This objective truth then, when believed, brings us
peace. The disquletude of the soul disturbed by its guilt
disgppears, our gullty fears have been cast out, peace
reigns within,.

Similarly Jjustification also brings hope into our
hoarts, 5, 2. Before conversion, in his natural state,man

is absolutely without hope in reference to God and to God's

1. Dbr. Leander S, Keyser, A Handbook of Christian
: * Fsychology, p. 59e
2. . Lenski, Interpretation of iomans, pe S532.
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eternal glory. He finds his expectation in the things of
this life and when they slip through his fingers through
discase or ad{rersity he is bereft of any furthsr hope.
But the Christian "rejoices in hope of the glory of God"
because God no longer imputes sin to him. This expectation
has the long view, it looks forward tc a complete vision
and to the full enjoyment of the glory of God.

aAnother fruit of the Christlen's faith is his "joy in
Goa", (5,11). On the unconverited level of human thinking
religion is dull, tho worship of God, is drab, church-going
and church activity monotonous. The unbeliev;ér simply can-
not sec what satisfaction and enjoyment the Christien derives
rom his constancy in falth. To him Indeed religion 1is
"arier than dust". But the true Christian not only regularly
worships, but his communion with God and his worship of God
is the joy of his heart. «here a person has fully realized
the meaning of justification to himself and to hls entire
life and future, there 1s no dullness, drabness, monotony
in religion, but the song of St. Paul, "not only so (not
just being saved) but we joy in God through our Lord Jesus
Christ", '

Pertinent to tkis passage in Romans, the following
certainly arrests our attention: _

He (Paul) says, e exult in God. How great

a change! Three chapters back, We were
sitting in the Divine Judge's Court, gullty =
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our mouths stopped, wii all our wWor«<i

rgjectoul! Now, 'Uarough our Lora Jdesus

Carist! anc His worik for us, we are re-

Joiecing, exulving, ia iim who was our

Juage! This is wvhaub grace can wo and

wesl 1lo.

ourely thnis is an approach o Goa which is exclusively
Chiristian and novhere to ve lounu in any heathen religion.
Lihe nsgtuen cringes belore Gous tne Christian exults in His
presence. aduam m. himsell Ifrow Godi vhce belisver iln Carist
draws near aaa sings praices uabto Gou. such are the glorious
elfects of justiiication. '
but is it elways sor .hat aboubt the "evil days"™ when

auversity anc aliliction comer: Tribulactions test us severely.
They can undermine our hope ana turi our joy into The nignht
ol weeping. Tuney can we the point ol wveparvure Irom God ana
Irom Christian living. but Paul views it someuhat dillerently.
He or course does noit deny tine presence of tribulation ia the
worl.. Wid e not suflier emough of it in his day? Nor does
ne cvisresgard tac sitraln adversity can exert upon us,
Corintuians I, ior example, was written "Out of muech aifliction
anu- anguish ol heart with many tears®. But out oif treasured
experliencoe he writes to the Homans that he woes not only re-
joice iu Gue hope of the glory ol God, vut he exults in
tribulations also,(5, £2-3). bLecausec he hed tne Chriscien view,
because he lived his lifeo unuer the sun of justiiication, Paul

had a most sane and sustalning view ol the triel ana tribula-

10, wile fie Hewell, Roman. Verse by Verse, pe. 174. |



Ve

29

tions ol this life. Tribulation has most blessed resulis.
It makes better men and women. It equips the Christian with
endurance; it trains a Christian soldier who is tried and
not wanting; it adds depth and stabllity and constancy to
our hope. Thereiore the Christian maintains a high morale
even In difficult dayse. ihen questions come and doubts
clsmay, the Christian knows what to say to these things.
God is for him, who or what can be really and essentially
ggainst him¢ Yhe God vho spared not His own Son, but
aelivered UHim up for us all, will not disappoint.

such, then, are some ol the patterns of thinking set
up in the Christian mind by justification, some of the
things he ifcels as he contemplates this great truth, -
peace, Jjoy, hope, comifort, patience, morale.

Can these now be separated from the believer's behavior?
llot according to the thinking of the great Apostle. Towards
the end of his book, as a kind of conclusion to a long series
ol practical instiructions concerning Christian attitudes and
Christian behavior, Paul breathes a prayor in behalf of his
readers. What are the contents of that prayer? "Now the
God of hope 1ill you with all joy and peace in believing,
that ye may abound in hope, through the power of the Holy
Ghost". 0.5,13‘.) what is the point of this prayert Faul
knew the secret of Christian living. People with hearts
filled and running over with Christian hope, joy, and peace
will out of their blessedness reflect, partial and lmperfect
as 1t may be, the image of Gode
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IV
JUSTIFICATION IH ITS VARIOUS LFFLCTS HAS
CORRESPOHUINGLY VARIOUS EFFECTS UPON
CHRISTIAN LIFL

Introducing Part II of his Interpretation of Romans,
Dr. Lenskl writes, "ihen he announced his great theme: The
flghteousness of God irom Faith to Falth (in 1,17) Paul added
Ifrom Habbaituk: 'The righteous shall live irom faith'es From

9, 21 to the end of chapter 4 he uescribes and illustrates
this faith and its righteousness; now in chapters & to 8 he
describes the life that results., He who by grace is led
through the golden portal of faith, God'!s declaration of
righteousness descending upon him as he enters, thereby
passes into the divine city of l1life, and Paul now leads all
of us through this wonderful city and shows us all the riches
of this blessed life. It is all ours by justification
through falth." 1l.

One canuot help but add that as Paul step by step leads
us through "this wonderful city" one gets vision after
vision of the blessed effects of justification at work in

30

11, Re C. H. Lenski, Interpretation of Fomans, p. 550.
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the lifc of the élmist:im producing the wonderful fruits of
righteousness, thus, instead of voiding the law, establish-
ing it. Iven as justification itself is not an "island"
apart from the mainland of life, so also the blessedness
which the Christian inherits through justification has its
constant meaning and application to the life of the
Christian as he must live it in the world in daily contest
with the world, hls flesh, and the devil.

Ae JUSTIFICATION SAVES

Une of the first visions of blessedness which greet
our eyes as we enter Paul's city is the condition of

aovsolute security which the Christlan enjoys. Being justi-

I'led we arc absolutely safe and secure Irom God's wrath,
Jjudgment, and condemnation. God reconciled us while we
were yobt eriemies. God took the inltiative. He reconciled
us to himself while we wore yet ruled by animosity towards
hime. Thon the gospel came to us, vwb believed, were justi-
fied, and are now safe from all wvrath. (5, 9-10). On
Judgment Day the wrath of God will be revealed from heaven
in all its fury upon them who despise the_ riches of His
goodness and forbearance and long=-suffering, but this
fearful condemmation will not come nigh our dwelling, iie
dwell in safety. Salvation has come to our house. We
awalt the day of God expectantly and confidently.



Has this blessedness any relation to our present life,
any eifect upon it: Ve have already made mention of the
peace, hope, Jjoy, éoni‘:].d.ence, courage, morale, whicir a
Christian enjoys as a product of his justification, bless-
ings which abide even under severe trial. The point we wish -
to make now is that all these many blessings appear in con=-
nectvion with Paul's discussion concerning our security froam
God's wrath., Because the Christian bears in his heart the
conviction that the reign of his most formidable and bitter-
est enemies, the reign of sin and of death is ended, beczuse
he has the marvelous hope thatv he wlll conquer even death
and reign in life, (5, 12=21), thereiore there flows into
his life a whole stream of blessings, confidence, courage,

etce.
Lutner's comnent on this matter deserves quotation.

He writes:

In chaptor 5, he comes to the iruits and
works ol faith, such as peace, joy, love
to God and to every man, and confidence,
boldness, joy, courage, and hope 1in
trivulation and surifering. For all this
follows, 1f faith be true, because ol the
over=abundant goodness that God shows us
in Christ, so that He caused Him to die
for us before we could ask, nay while we
were stlll His enemies. Thus we have it
that faith justifies without any worksj;
and yet it does not follow that men are,
therefore to do no good works, but rather
that the true works will not be absent.
0f these the work-righteous saints Imow
nothing, but feign works of their own in
which there is no peace, joy, conildence,
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love, hope, boldness, nor any of the
gqualities ofi true Christian worics and
faith. 12.

Be JUSTIFICAYION THANSFOLLS

In chapter 5 S5t. Paul soars high in his spirit, rezches
the mountain peak of the doctrine of justificstion, and
writes of the glorious privileges which belong %o the Christian
through'nis Justiflcation. Parase after phrase of the glorious
Dlessedness of the justified person accumulate until finally
tho cllmax is rezched in the viords, “where sin abounded, grace
did much more abound." This superabundance and immeasurable
richness ol God's grace maniiested In the fruits of the re-
cemption in Christ is the one theme of the chapter. Let us
catalogue these phrases which constitute abounding grace:

a. "Peace with God through our Lord Jesus Christ®

be "ie rejoice in hope oi the glory of Goa"

ce "ie glory in tribulations also"

d. "The love of God is shed abroad in our hearts"

e. "Being now justified by His blood™

fs "we shall be saved from wrath through him"

ge "Reconeciled to God by the death oi His Son"

h. "Yue shall be saved by His life"

1. "ie also joy in God through our Lord Jesus Christ"

je "The frce gift is of many offenses unto justification"

ke "They which recelve of the glft ol rignteousness
shall reign in life®

1. YBy the obedience of One shall maeny be made righteous"

m. "Grace reigns through righteousness urto eternal life
by Jesus Christ"

There is purpose in mind why we have paused to reflect
again upon the boundlessness of God's grace. As the Christians
in Rome read Paul's letter and as this superabundance of grace

12. liartin Luther, iorks of Martin Luther, Vol. VI p. 456.



with all its promise ol glory for them would dawn upon their
minds and hearts, they would respond by sayings "Oh, the
glory oi itl" but then on second thought, after the mind
and reason had a chance to cabteh up with their emotions,
therc might come to them a very practical question which
Paul then also introduces into the letver, ".hat shall we
say then: sShall we continue in sin, that grace might
abound1"

‘.5.'11'9 answer which Paul gives to this question consti-
tutes another blessed eifect of the believer's justiiication.
The fears ol the legalist and formalist that all morality
and virtue would collapse if Paul's doctrine took root are
unfounded, The faith which justifies has the very opposite

eifect. 1t transiorms the justiiied person: it affects

deliverance from the power of sinj it produces newness of

lilte. Continuing in sin, consciously and deliberately re=
peating the sin for which he has forgiveness, f.‘iziding license
and liberty in his justification, according to the theology
of KRomans, is unthinkable and impossible. The charge of the
adversaries is a Iigment of their own mind. It is their
theorization about the doctrine. It is their rationalization
of justification. It is not so in real life with real
Christians, dJustification transforms, It is a tree of life
unto ssnctification. It is the mother of the child called
sanctification. "Faith, however, is a divine work in us., It
oimnges us and makes us to be born anew of God (John 1); it
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kills the old adam, and maikes altogether different men, in
heart and spirit and mind and powers, and 1t brings with it
the Holy Ghost. Uk, it is a living, busy, active, mighty
thing, this Ialth; and so it is lmpossible for it not to do
good works incessantly. It does not ask whother thero are
good works to do, but before the questlon arises; it has
alrveuqay done them, and 1z always at the doing of them. 13.
Paul then pz’ocqeds in cheaptver 6 to show that this is
what actually happens in a person believin; tho redemption
of Christ. "ue continue in sini Cgn it ber Is it possible?
is it reasonable: Vie died to sin. Iow shall we still be
living in it%" - such is Paul's inspired logic and sound
deduction. 'J.;o speak otherwise, would be double-tallk. It
would be as i1f a men having dled were still planning the
things of this life. Likewise, to speak of the Christian
who by grace di.es to sin as living in sin, A4 little later
in chapter 6 Paul expresses the same idea somewhat difier=-
ently and with Increased force. He employs Christ'!s cruci-
fixion as a symbol of what happens in us through faith in
Christ - "Our old man is crucified with Himn, that the body
of sin might be destroyed". This of course 1s rich symbolic
language in reference to effects occuring in the spiritual
and moral realm of man's being. The Christian of course
does not die in conversion, in the sense that there would

be a funeral and burial after eve_ry'conversic;n. But what

13. Mertin Luther, lorks of iiartin Luther, Vol. VI
PPe 451-452.
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dles is the "old man", the old out-look, the old interests,
the old disposition. the old desires, the old manner of
thinking aﬁd living, the old Weltanschaung, all of wiich
have their directlon awé& Irom God - this 1s what dies in
the person justified by faith. "If any man be in Christ,

he 1s a new creature: old things are passed away'. (2 Cor.5,17).

There is also the positive side. llot only is the old

man cruciiied, but there is also a resurrection in the

Christian's spiritual and moral nature, a resurreciion
analogous to and symbolized by Christ's bodily resurrection
from the veads (6;4). This resurrection then, this quicken=-
ing, this regeneration, does not remain dormant, does not
hibernate, but it becomes acbtive, it walks, it walks in
nevness oi life., (l,4). "To be glive is to walk, to move,
to show all the evidences of being alive. Remaining iIn sin
is vo be without spiritual lile and thus without spiritual
activity of eny kind. Life itself, both physical and
spiritusl, is invisible, intangible, but it shows its
presence bj a thousand activities, all of which are absent
in death." 14.

«hat are these "thousand activities" in ths case of the
life uncder dlscussion? It will suffice for our -purpose
simply to quote two sfﬁtements taiken out of the context in
waich "waliking in newmess of life occurs", viz. (6,13)

14, Lenski, Interpretation of Homans, ps 95.
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"Yield yourselves unto God, as those that are alive from

the dead, anda your members as instruments of righteousness

unto God", and (6,22) "But now being made free (through‘the
death of the 0ld man and the qulckening of the new man)
Irom sin, and become servants to God, ye have your fruit

unto holiness". "They (the Christians) have become alive,

anc as such should now glven themselves to God, with body
and soul, with heart, mind end thoughts commend themselves
unto Gode. This tiwey should do continually. This happens,
above all, in dally pfayer. &A% the same tlme, they should
present thelr memnvers as tools of the righteousness of
life. Hsnus, feet, eyes, ears, tongues, etce should be
continually active in the service and praise of God", 15.

Ur. stoeckhardt's "should" of course is not a"lesgal
should," but an "evangelical should", It is like saying
to a tree that has been well planted, woll cultivated, well
nourished, "This tree should bring forth leaves and buds and
blossoms and frult". It should; it will, because it is the
very nature of the tree to do so. 7Thus also a Christian
should and will bring forth the fruits of holiness, because
it is the nature of thls newvness ol life to do so.

So far we have sald nothing about the causal side of
this death and resurrection of the Christian. Here agaln
appears the link between sanctification and justification.

15, Dr. Stoeckhardt, Roemerbrief, (Iranslation by
E. G. Koohlinger) pe 85.




In this instance, however, the Apostle woes not mention the
Christian's falth, but the Christian's union with Christ
through baptism, (1,3). e 'were baptized into Jesus Christ",
and thoreby also "bgptizeu into His death®. Baptism in-
froduces no new bond of union with Christ,; no comective
other than faith. IFaith is the only bond between a believer
anc His Lord, between a Christian and the benefits our Lord
has obtainec for us by His life, death, and resurrection.
bBeptism, like the Gospel, llko the word of Truth, is the means
to aifect this faith, is vhe means also to seal this faith.
"Faith in the uord preceeded the baptism of adults, but this
faith ever dosires baptism as seallng the connection with
Christ and idis dcathe So bagptism is the full guarantee of
thls comnnection". 16.

Let us also quote Dr. Stoeckhardt in this connections:

Previoualy the Apostle spoke of the Gospel
as the means whereby God offered and im=
parted to men Christ, forgiveness of sins
and righteousness. In the present passage
he states that througihn bgptiam we partalke
ol Christ and the frult of His death. The
one aoes not exclude the other. God has
established both means of grace, uord and
Sacrament. 4nd the mention of bagptism is
in place wnere Christians are reminded of
the begimning ol their Christian life. The
preaching of the Gospel preceaes the baptism
of adults. (liath. 28, 18=-20; Acts 2, 2-4).
Adults, those of age, who understand human
speech and teaching, are brought into
fellowship with Christ and IHis merits
through the worde Ii'or them baptism is a
seal and conflirmation of the gracious
promise of the Gospel. iowever, since the

16. Lensxl, Interpretation of Romans, pe. 592«
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teaching precceding baptism aims at baptism
and since Christ expressly instituted
baptism as the sacramentum initiationis,
the Apostle withh full right considers
baptism the beginning oi Christien life

and the means of the unlion wlth Christ,

in thet he considers instruction in baptism
and baptism as one. 17.

Thus both the Gospel and beptism torough Talth, through
inviting raith, encouraging raith, working faith, strengthen-
ing fdith, coniirming faith, sealing faith, afiect our union
with Christ zad make us partakers of all the gifts and bless-
ings won for us by His death, entomobment, and resurrection.
And aguin, out of this falth the justified person llves, is
doead to slin, alive to God, and walks in newness of life,
yielding his members as instruments of righteousness unto

GOl e
Ce JUSWIFICATIUN AFFECTo UUR FRuEDOM

POkl Tz LA

In 6, 15 Paul had made a most startling assertion, one
that would certainly arrest the attention of Jew, legalist,
Wi moralist. %There Paul had declared, "“ie are not under the
law"., 1t is still a difficult diet for religiously minded
peoplee.

In the moral discipline of the teachings of Confucius,
in the self=discipline or Stoic morals, in the desperate
efforts of the Buddhist monk to destroy all enjoyment of
sin, in the Pharisee, 'the pious churchman', who conscien-
tlously torments himself about the keeping of fasts and

17. br. Stoeckhardt, Roemerbrief, (Translation by
e tie Kﬂaiﬁnger) Pe 79



=

40

tithing, in the ethical humanist and idealist, who is proudly
conscious of his aubtonomous personallity that 'takes up divinity
into hiswill', in the louge brother who by moral effort out of
the raw material of his nature makes himself frece - masoned,
all alike are sure that the communion with God may be attained
by the fuliilment of ethlecal duties, 18.

Npuliilment of ethical dutiés" of course implies law
and implies being subject to the law and in bondage to it.
Paul, however, parts company with all oi these, and out of .
the wisdom and revelation oi God, takes an entirely opposite
vicw, consbantly asserts the Christians absolute freedom
from the law. OUur interest in this subject primarily relates
itsell to sanctificatione. Legalism in all forms, all bondage
to the law, in spite of its ambitions and promises, does not
sencbify, does not affect a death to sin and a walking in
newness of life. It can clalm certain achieovements like
curcing the coarse out-breaits of sin; by legaliged prohibi-
tion it can reduce the amount of liguor consumedg by threat
or by eppeal to pricde it can on occasion make the church's
cash register ring, but 1t cannot in the spirit ol the New
Testament make a new man who consecrates his members unto
Gou as lmplements of good wérks.

In chapter 7 Paul develops this idea and employs a
forceful illustration to make his point, (7, 2-3). This

illustration pertains to a woman whose freedom from her

18, ur. Koeberle, Quest for Holiness, P« S.



marriage vows is brought about by the death of her husband.
As long as hor husband lives, she lives under the marriage
contract, is bound by 1t, and would become an adulteress

by over=-stepping the laws which apply to marriage. However,
if and whnen her husband dies, her whole stabtus u.nc:xer the
laws of the land -and of the bible changes. YThe l.'a'w which
once bound ner to her husband no longer bluds her: Her
husband's death releases her irom the contract once made
with him and frees her from tho legal status which once
gpplied. an ldentical situation occurs in the case of the
believer in Christ., Christ died. 7This death was supremely
effectual. It did something to our relation to the law. It
aissolved 1t; 1t affected our escapo from the law; it brought
us froeg¢dom from the law,

Glorious truthl Glorious resultl .iec escape the law's
conuemnation; its power to indict and condermui us is broken,
(651)e .0 escape the authority of the law which can only
say, "Lo this and thou shelt livel" .e escgpe its damnming
voice, '"Cursed is everyone that continueth not in all things
of the law to do them". Ilio longer can the law polint out to
us its difficult and impossible road to salvation and insist
that this is the oﬂy way to obtain it. iio longer can the
law set itself beiore us and say, "I am the ladder to
heaven; see how long it is; see how many steps there are; -
climb this lauder and watch out that you never miss a step
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and never loose your gelp, and be warned belorchand that
the higher you get the haruer 1t gets; otherwise heaven
will be lost to you forever., 103 no; a thousand times noj
the law has lost 1ts esuthority over us. Through our faith
in the atoning merit of the death ol Christ wé are not
under the lawe.

Again such presching, as Paul sets forth in Romans 7,
not only uoes something for us, but also to us and in us,
surely it vroudecus the base ol our Christian assurance and
hope and increases our Christian peace and Joy in God.
Surely 1t refreshes us énd invigorates our spirit. Is it
not the God'!s answer to Lavid?!s prayer, "Create in me a

clean heart, Oh God, and renew g right spirit within me ee..

restore unto me the joy of thy salvationi" iho can still
languish in gloom with such glorious knoﬁieuget Having
couprehended this freedom from the law in its full scope and
purpose, as few men have, this free men exults, "But now we
are delivered from the law, that being dead wherein we were
helday that we should serve in newness gg_spirit." (7,6)e
Cold formelisml DLead orthodoxy! No, neverl! But nemess of
spirivl

And out of this refreshed and invigorated spirit there
is service, (7,6) there is irult brought fortn unto God,
(7,4)s Verse 4 is pregnant with meaning on this point.
Law ees body Of Christ ... dead o the law ... married to
another who is raised from the dead bringing forta frult
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wnto Gode It contains vine whole Gospel. In it therec is
botih justiiicution and senctiilication. o were all uncder
the law, under its obligations, its authority, 1ts curse.
Then came the incarnation under the law to fulfil its
rigateousness ior us and iinally the olfering oi the body
of Christ on the crouss to redeem us from the curse of the
lawe. 4s a result the one believing in Christ is dead as
far as the law 1s concerned. 1he law's reign over him is
ended. Jfreedon has comes Through owr faith our union is
now witn the resurrected and living Christ., Result: A4s
trees and fisld bear frult for their tillers, so the Christ-’
ian bears Iruit ior God.

Therelore all legellsm must go, all coercive methods,

all un-evanglcal systems, not only because we are no longer
under the law, but again, thinking of the theme of our thesis,
because legelism actually stands in the way of sanctification.
Legalism is not productive of a new life, but it actually
destroys it. 7This agein is a diificult diet for us, because
by nature we are all legalists. Dut Paul kecps straight

our thinking and our practice. The law produces "motions of
sin" instead of killing our passions; it works in our members
the fruit unto death, (7,5). Becuuse the law works in and
through the weaskness of the flesh, it can't renew, it can
only antagonize, anger, burden, discourage, and defeate A

retreat then from the Gospel; a return to legalism, where




it occurs, can only mesn a robturn v the comndivion Poul
outlines in the vworus, ".hon we were in the flean, the
motions ol sin, whnien wers by ths law, did wors in our
members o wring forth Irult unto weath". (7,5).

Consequently a question arises concerning the valid-
ity, Ctho splirituelity, aad the present purpose of the
law. ".hat shsll we sa; thent Is thc law sini" dhat
about tols guestiond shat conutitutes its validity and
purpose in liew lestament tainuing and teachiag:

Lenskitl's sumnacy of FPaul's discussion of Cuais problem
certeinly is to the point. "Paul might have written in
celu, aidactlc styles ‘“How the law 1s not sin but helps
to mase tho sinner conscious oi his sin®, 19.

For tais is truly what Paul teaches, (7, 7-12). The
purpose of tihac law 1ls really asiue or apart from our
Justiiicatlion and sanctiiication. IU pertains to thwe old
Adam wnici remains under the lawe. Through the law the
gravity and uepth of sin is constantly revealea o us.
(7,7)e Tuo law slays us; it slays any carnul hope waich
wo may entertain, any sell=rignteousness uhich might ztoach
itsell to us, (7,11), so that daily anc constantly wec sesk
our righteousness in Christ. In the sphere ol our sancti-
fication, it not only gives direction anu guldance, but
also revesls how helpless we really ars, how far short we

fall oi perfiection, so thul ever and again we return to

19. Lenszl, Interpretacion ol Homuns, Pe 40J.

.
.
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the sustaining and encrgizing article of justification Oy
faith in Chirrict. It brings the confession to our l1lips,

U0h, wretcned man vhat I em! who shall deliver me Ifrom the
body of this death?! I thanik God through Jesus Christ our
Lora", (7, 24-25). In this =sense “the law is holy, and the
commanduent holy, ana just, and good'. (7,12). bBut wahen I
come Go the question; low can L be justified: 1its mission
is accomplishod. YChrist is thoe end of the law for
rightesusness to cveryone that velieveth". (l0,4). In this

sense I am gbsolutely ana truly free from the lawe.

DUa JUSTIFICANION B oliGs 1he IN=DaBLLING

OF ThHi: HOLX SPLlald

inother blessedness whilch comes inte the heart and life
of the belicver in Chrlst in conjunction with end as a re-
sult of justitication is the in-dwoelling of the Holy Spirit
witih Liis mighty power and precious giits. Chepter & might
be correctly labeled "The Chapter oif the Holy opirith.

The followling statements relative to the precence and
ectivity of the Holy oSpirit in the life of a Cluristian
eppear in the Chapier:

@« "Yo &re not in the flesh, but in the Spirit,

il so be thut the Spirit of God dwell in

- you, (8, 9=11).

be YAs many as arc led by the upirit ol God", (8,14)
c. "Yo have receiveu tiie oSpirit of auoption®, (8,18)

Once more it serves the purgose of our thesis to trace

the source oi the in-dweiling and guidance of the Holy Spirit
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which the Christian has roceived. Obviously there was a
time when he was not in the Spirit and tUhe Spirit was not
in him. bDut therec came a time when he received the Spirit
and bogan to be led by the upirit. Vhen and how did this
oceur? JAgain Paul remains conslstent in his theology,
becuushe it is God's theology. Unce more the who].e. Gospel
appeurs in his discussion. Significant are the two
statements: ".hat the law could not do, ... God sending
liis ovm von in the likeness of sinfvl flesh, «nd for sin,
condemned sin in the ilesh", (8,3) and "There 1s therefore
now no condemmavion which are in Christ Jesus, who wall
not al'tor the flesh, but after the Spirit". (8,1). e are
back agaln on the foundation of the whole Christian |
structure. 7The law stood helplessly by while we languished
wider condemmation ..« God sent His Son into The world in
rogerd to sin ... as a result sin losat its right to secure
our condemnation .. by the telling of this message to us
we came into union with Christ (by faith) ... the blessed
rosult is that God utters no verdict ol condemnation upon
Us eees Lhe next blessed result (no separation in time is
intended) is that we walik after the Splirit who has set up
his reign in our hearts. Thus Paul relates the giit of
the Holy Spirit to justification through faith in Christ.
fie are ready now to proceed a step forward. Sanctli-
fication, spiritual mindedness, spiritual activity, come
into the picture. The in-dwelling of the Spirit of God
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begins to manifest Himself in the Christian's life.

a. "iho wa.lk not aiter the ilesh, but after the
) iI'i ™ (3 l .

b. "Ihe Ssirit of 1ife in Christ Jesus hath
made me free from the law of sin and
death," (8,2).

ce "That the righteousness of the law might
be fulfilled in us, who walk not after the
flesh, but after the Spirit®, (8,4).

de. "They that are after the Spirit mind the
things of the Spirit," (8,5).

But even more is ours because the Holy Spirit has His
residence within us, Looking at our imperfect state of
sanctificatlon, we are inclined to entertain doubts aboutb
our adoption as God'!s children. e indecd have communion
with Gode. In our prayers we address God as our father, and
in our distress even cry to him. But other voices mingle
with ours. 7The voice of the law and the voice of sin and
the voice of the devil combine to put fears and doubt into
our hearts conceraning our sonship., Such fears and doubts,
il permitted to reign, seriously cripple splritual life,
and finelly strangle it altogether. <YTherefore che Spirit
of .God comes to our rescue and bears witness with our
spirit, that we are the children of God, (8,15). "Here
there is double testimony for our relation to God: that of
our ovn spirit when it crles, 'iAbba, Father,' and thus
Ifurnishes us with a sample of our attitude toward Godj;
secondly, that of the Spirit himself when He speaks in a
thousand places of the written liord which apply to us as

believers in Jesus Christ. Here again we should not think
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ol dumicdluos vestinony apart.isrom, outside oil, or asoveo tho
WrLthen Word. ALl suCca SLULL0S00 Lesh.oony is wohwacimasrel,

the evidence of not only a spiritual vut alsc a mental

-

pathological econdlition. The splrit, indeel, puts the wopd
nto owr Loswrd and ia ohis wey vestifios in us; but we can
over verlily thut «ure aou tesblumony oy Thw ..cyﬂigauz-eu". “Zle
vitg L0re blessing 03 The ln-uawelliug —pirlt must Lo
LOLTLoIGG Delol's we Lring Lnls i pour o & ciouee 26
ilougesr tuo Christliac llves in tihdis worl. as a Christian tue
Wore wooply L& Lwe lupressed anu ciscrossod by voo infinge-
itice whilch conirount him on over, hune in himself and in
Gi:ls Slun~oica world. Fhyslical ianfiramivies, spliritusl
lufirnities, morel Lnfirniiiss, sucicl iniirgitiss, suiler-
iugs oi tuado procunt time, cuuse the Garistiasn Go groan
witiin, tupotiaer mith ths wivlo cresation, as te waits Tor
thie final and glorlious redenpbicn of the body. Sozecinmes
theso groanings widiin ars S0 weap, Su inveusa, that we
Soordly kuow wiiien wary ©o vurn, hardly know uwhat to ask or
how o ask. 1hen 1t i that the Holy Lpirit nolps us in
Wooaless GnLu uclplosusnoss even o Lho opir.t of lantercou-
L Tor use Ukus we wro guuin saved frou doubt anc cospalir
anG oite encouragod and streunglibenes to porait owrselves o
be led by tho «pirit witil Iinally s shall gulcken ou
mortul bouies and glorily taes in all cboralbye (g, 18-27).

20. Lenssi, Interprotetion of Komsus, pPe 526.
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VARIOUS DEPARTLLENYS AND PHASES OF CHRISTIAW
LIFe A4S THEX ARl AFFECTED BY
JUSTIFICATION

The Apostie Yaul was a man who kept his head in. the sxy
and his feet on tho ground. He could noever be accused of
boing a mere theorist, an expounder ol purely academic
guestions, In his discussion and continual relating oi
justiiication and sanctification, Paul remains intensely
practicale The Uruih whicii he 1s chosen oif God to proclaim
is not only a heavenly truth, h{;ving.its source in heaven,
in the infinite wisdom and love of God, but also intensely
practical because it is intended Ifor, and suited to, and
mizhtily effective in man's esorthly dilemma. ieither is
Paul's Christian a theoretical person. Faul's Christian
is & man wio lives in the world, amon; people, izi various
lifc situations, Paul's Christien is not a man who with-
draws himself from tie worlc o eater some hidden-away
monastery; tvhore to reflect from himseli on the glory of
the grace in Christ Jesus. Paul's Christian 1s a soclal
ceing and in the concluding chapters of iomans 12-.16 he
goes with the Christian into his.wox-ld anc relates the
meaning and power of justification to every-day living.

49



This iinal practical section of the letter begins with
a primary gpplicatlon. It is really the ifoundation of all
that follows. IU is the mainspring of all the wheels in
the watch. It 1s tho main-beuring of the Christian man.
‘It is the Christian's automatsle pilot. Too much emphasis
canu:ot be placed on the opening words and aentanées of
chapter 12 which opens and introduces the practical sectlon
ol the leittere.

Paul begins it with the admonition to the Christian to

Upresent your bodies a living sacrifice unto God". Uur body
is Che organ of all our thinking, speawing, and doing, and
when we set it apart for God, it means that God will have
the wnole ol us. A4ll our thoughts, our plans, our purposes,
our ambitions, all our words and conversation, all our
decisions and actions will e hallowed, will be initiated
and periormed under God's direction, in iHis employ for lils
purpose and to lis eternal Glory. It 1s also the body
which is the "Invasion coast" of sin and of the cevil. It
is through the body, through our eyes, ears, and all our
members, that tue enemy without seeks to linic up his forces
with the Iifth columnisis within our being. &Lven as the
Lord gains entranco to us tirougl: sensory channels, so the
devil and the world seck cnirance through the same channels.
ur security from sin thereiore, as well as positive action

along the paths of righteousness, depend on presenting our
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bodies to Godes The Christian, because he is still in the
vody, must live witi. the body in the world. His conduct
also in this respect, as distinguished from his inner life,
will be sanctified, 1f he proceeds from the premise that
God snazll have his bodye. Therefore also the apostle in-
jects the ldea of a sacriiice in refercence to the body.
stoeckhardat!s suumary of the thought is to the points

The oifering is not to be taken especially

as a thank or burnt offering, occasioned

by the sin and gullt offering of Christ,

but only comes into consideration here

according to its general meaning, inasmuch

as the sacrificer gives up all claim to

what is his own and gives the samoe to God.

Christians offer their bodies since they do

not consider them thelr ovm, which they can

govern avsolutely as they will, but which

thoy pive God and place in iils service. 2l.

wWith this as his promise and basis, = my body shall

ceclong to God and siall be devoted to God's purpose = the
Christian is prepared to live in the world in various rec-
lationships “worthy of the Lord unto all pleasing, being
fruitful in every good work." {

But the Apostle asks a great deal of hlis readers!
"his is @& hard saying, who can hear 1iti" Ask a person
to contribute five dollars for a new bell in the church
tower or ask him to attend the voter!s assembly, and you
ask a small thing of him. bBut ask him to give himself, to

forego all clalms upon himself, to regard himself as a

21l. Stoeckhardt's Roemerbrief, Iranslation by
E. L. Koehlinger, p. 166
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possession of God, and you ask a great thing. How Goes Paul
hope to enforce tils requesti How can we be motivated snd
energized cheeriully and willingly %o go this second milet

"I besecch you, thorefore, brethren, by tho mercies of God."

‘I‘his.had been ais secondary purpose in writing his lettor, in
revieving once more in much detail the mercies of God, not
only to broaden and deepen thelr knowledge of God's inrinite
mercies, not only to coniirm and establish their faith in
these great wmercies, but also to let Them serve as the
motivation and encrgizing ior renewal, for transforming, Ifor
saction, for Christian living, in briei, for the laying of
thelr bouies on God!s altar. These mercies of God in their
bounalessness, in their source, ln their purpose, in their
power, iun their effects, in their blessed results, in their
ultimate plan, had been the theme of hls letiter. Paul had
taken the ilomans on a tour of Inspectlion of these mercles
of GoG and one by one they had surveyed them in all their
beauty end meaning. Christ's incarnation ... redemption ...
the Gospel ... justiiication by faith ... security Iirom God's
wrath ... freedom from the curse c;r the law .. newness of
11f0 ... guidance of the Holy Spirit .. consolation of
hope e«ee €lection ... Iinal and eternal redemption of the
body .ee. grace upon grace and mercy upon mercy, all flow-
ing out-oi God's boundless mercy - this was the contents of
his message. "I beseech you, thereiore, brethren, by the
mercies of God, that ye present your bodies a living
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sacrifice, holy, acceptable unto God"., No wonder then that
the apostle inaugurated a new society which even the Homan
Empire anc the paganism of that cay coulc not altogether
resist, and tho Christians Legun to shine as lights 1n a
erooked and perverse vorld.

Qur purpose has roally been served - lrom Psul's
opistle to the iomans we have seen Jjustification related
to sanctification and sanctirieutién related to justifica=-
tion. bBut let us yet briefly see how Iaul still further
relates his theme to concrete phases of Christian living.

Paul followis the Chirrlistlen witi: the message of just-
ification into tihe community of Christians, into their
Tfellowship with one anotiier, and into what we today would
call church-life. Hlis admonition to oifer Thelr bodies
unito God is ilmuediately tied in wlth an admonition rogard-
ing the mystical body of Christ, the Church (12, 3-13).
Bach Christian is a member of this mystical body. As
each member in the physical body wuoes not have the same
function, so also tne Incividual Christian does not have
the same iunction in the Church, the same ofiice, the
same glits, the same calling, the samo talents. The
gifts aiffer aﬁong us according to the grace that is
given to us. (12,6). Paul then lists a number of op-
portunities for service in the Church and encourages each
one to meet these opportunitlies according to his ecalling
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and ability. At the same time he outlines the attitudes
whichh should prevail - service and not self - lowlinoss of
nind instead of ambition = the welfare of the whole Christian
community rather than the welfare of an ambitious individual.
(12,16). Paul especlally takes the "weak Caristian" under
his wing and directs the Christian congregation to exercise
charity towards him. because ol the transition which was

in progress 1ln those days from 0Old Testament ceremonialism,
this admonition was very much in place. It was the "touchy
subject' of Paul's churches. For oxample, one Christianized
Jew might have auvanced farther in knowledge of Christian
liberty than anotner. DBoth were asked to exereise charity
tovwards each othor, because both could be right. The one
who did not observe the food regulations of the 0Old Testament
vas right because hie was exercising New Testament libertye.
The other wno ebided by the custom was right too as long as
he dld it ior custom's sake, «nd not as a work meritving
righteousness. God had received them both, FPaul Insists,
since bota had received Christ Jesus the Savior. Christian
charity, the utmost regard for one aiother, the eternal
welfare of souls, should guide them in thelr relationships
to each other. WhyY Justification comes to the fore again.
We don't live unto ourselves. e can't die unto ourselves.
iwe ure the Lord's. "To this end Christ both died, and rose
and revived, tvhat He might be the Lord botir of the dead and
the 1living." (Ch. 14).
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However, Paul follows his Christlan too as he lives
his life in the cormunity in general. The Christian indeed
is a citizen of heaven, but he is also a citizen of Home, a
cltizen of the city and state and country in which he
reslues. It is not within the scope of thils thesis to enter
into various ramifications of tiis duel citizenship of the
Christian, Nor is it witoin the scope'of this paper to
‘discuss the merit or demerits of the various ilorms of
government, nor whether one or another form of government
is more conducive o Christlienity. In Romans 13 Paul lays
dovn only the great poslvive principles. Briefly, these
principles are:
&e God has ordainea that there shall be government,
e Government is ordelned ior maintenance of law
anc order anu for the common good,

c. Government is to be respected and obeyed by the
Christian,

de Such respect is to come, not out oi fear of
punishme.it, but out of conscience, out of a
Christian consclence.

In tihis case Paul includes no specific evangelical
motivation. HNor is it necessary. The foundation had been
laid; the basls and motivation for Christian thinking and
behavior had been thoroughly expounded and applied. ue can
hardly concelve it necessary for Paul to make a deliberate
tie-up between ecach specific admonition and the root and
ground of all Christian zction. The body presented unto
God out oi consideration of the mercies o God will remain

a body presented unto God also in 1ts relatlionship €o
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government. WLDo thoe one and the other will bo done too. Where
once the body is dedicated unto God, ths hands which pay taxes,
the ears which listen to the law, and the will vhich obey
the law, and the Teeb wiich serve the secular commmwuity, will
be dedicated untoe Goa to «o His will towards government.
Finelly, Paul follows the Cuaristion with ths article of
justification among his neighbors and essoclates, into the
secular community, so to speait. Two principles are leid dowm.
(15, 8-14). ue are to accord tiem our love. «@ are not to
copy their mammer of liie and indulge in the eoxcesses of
which They are gulilty. Certainly voth are principles of
sound practical value. Christians live among Iellow=-Chris-
tians3 they live under govermment; bub they also live 1# a
secular community and daily come into contact with unbeliev-
ing and wordly neighbors, assoclates, gnd colleagues. The
Apostle had been discussing what we owe goveriment. the
deot of taxes can be disposed of b; a dollar and cents
payment. but the debt ol lovs comes in never-eunding lastall-
ments. The obligation to love is new every morning like the
light of another doy. But to imitate the world in its
"rioting and drunscenness, in 1ts chambering and.wantonness,
and in its strife and en&ying“, we are under no obligation.
The salvation Paul had been writing about was ever getting
nearer. Time merches on! ie have a groeat and glorious
hope turoue;h- tiae mercies of Gods It hardly behooves us o
pause along the way and become cntangled in the sinful
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excesses ol this world. Thus Paul agein cements their thinik-
ing and living to the one great article of faith which to him
had become the beginning and the middle and the end of all
his ‘thuolouieal tuinicing.

If in conclusion, a final sumuing up end tying togetier
be in oraer, none nore Iitting words come to mind tonan these:

Justification through faith alone brings with
it the cortainty that I may be God's dear
child. But that also implies tuat henceforth
1 do not belong to myself but to Anotaner, who
has established His kingly rule over my life.
S0 thie ability to live a new life and the
desire to render a new obedience grow out of
the giit of the Torgiveness of sins. The new
life of falth 1s fully conscious of that fact
and consequently there 1s no place in it ior
soli-admiration, nor coes 1t cherish delusions
or perfection, but yet, in spite of all its
woeaknesses and ifailures, it is & real de-
liverance from the bondage and dominion of
gin. 22.

22, aAdolph Koeberle, The Queat for Holiness, Preface p. Te
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