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the "horn of salvation" which the lLord was to raise up
for Israel.

Zacharias sang, "He has visited and redeemed His
People." Does this mean that this "horn of salvation,”
the Messiah, would lead the people in their fight to
break the yoke of Roman bondage? Many commentators have
believed this to be the meaning of the words of Zacharias.-
However this is unlikely. For in verse 77 the salvation
is deseribed as the "forgiveness of sins.” The terms
50._L« O’T")TL and JLKo(Lcrv’ij (ve 75) further

34
indicate the spiritual natmre of this redemption. This

salvation which God had prepared for His people is their
redemption from sin, death and the devil. Adam Clark

says:

"Sinners are fallen into the hands of their ene-

mies, and are caEtives to sin and death. Jesus
ransoms them by his own bleood, and restores them

to Iife, lidverty, and happiness. This truth the
whole Bible teaches....(Man was now visited, not

by the ministry of angels or prophets...but

visited by God himself--God incarnate, and for

the purpose of redeemi -paying the redemption
Price-~~to divine Justice, and ACTUALLY REDEEMING,

or delivering, man from guilt and sin, and the
power of Satan, and the reign of death.--Watson.)"9d

The enemies here spoken about are not the Roman
tyranny, or Herod's usurpation, the galling bondage of

the Jewish state, plus something more or less spiritual.

34, John Peter Lange, The Gospel According to Iuke,
18, p. 27.

35, Adam Clark, The New Testament...With a Commentary
and Critical Notes, V, p. 224.
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These enemies and haters are the very foes which Christ
overcame, Satan and the powers of darkmness. ¥“hen we know
what ememies Christ conquered why insist on a different
interpretation? When God looked upon Israel its politieal
situation was a minor matter entirely as compared with

its spiritual need of a ransoming act to free it from

8in and guilt.

TAlmost every concept in this Psalm eried out
against polities by emphasizing the spiritual.
Moast decisive is v. 77, where the w T t
which this 42¢)t7>u>a¢5 pro&ucedSQ'-KSégﬁiﬁg&-
as ocourring v % d& o e L AMaAPT (DY o

This certainly settle’s the questidon tThat here we 36
have the ransoming aet of the lMessiah referred to."

The reference to the "horn of salvation" is particu-
larly inseresting and important. The expression is fairly
common in Old Testament writings. Psalm 132, 17 states
that the Lord will cause the horn of David to bud.
Zechariah 1, 21 speaks of the Gentiles as lifting up their
horn over the land of Israel to scatter the people. It
is als¢ used in Deuteronomy 33, 17; 1 Sam, 2, 10; Ps. 18,
3; and in other places. The term almost invariably refers
to the strength of an animal as indicated by its horms.

In many cases the horns are the one means of defence from
enemies or:%ffonnivo action. The reference in this case

means that the power of the kessiah will be so great that
it can easily overcome the strongest enemies. The quali-

/
tative genitive G W T 7”) P LS gpeaks of the nature of

36, Lenski, II, pp. 545-5561.
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this "horn." It will be a mighty power which will be
able to save the people from their enemies, sin, death
8nd the devil. Christ the Messiah of course is meant as
the person whom the Lord will thus raise up for His
bPeople, He will be mighty in the stremgth of the Lord
Himself., And every bit of His power would be needed to
overcome the enmemies whom He would have to fight. For,
8ecording to 5%, Paul, we fight “egainst the world rulers
of this present darkness, against the spiritual hosis of
wickedness in the heavenly places" (Eph. 6, 12 RSV). .
We have to fight to keep these powerful forces from again
taking their deathly grip on our lives and souls. Christ
broke their strangle hold on us by dying on the cross.
According to Alfred Plummer,
"The metaphor of the horn is very freq. in 0. T.
(1L Sam., ii, 10; 2 Sam, xxii. 3; Ps. lxxv. 6. 6.
11, ete.), and is taken neither from the horms
of the altar, nof from the peaks of helmets or “
head-dresses, but from the lhorns of aunimals, |
especially bulls. It represents, therefore,
primarily, neither safety nor dignity, but
strength, The wild-ox, wrongly called "unicorn’

in AV., was proverbial for strength (FNum. xxiv.
22; Job, xxxix, 9-1l1l; Deut. xxxiii. 17). Imn

Horace we have addis cornua pauperi, and in Ovid
umit, 1n Fs. x:%*i. 3 God 1is

tum pauper cornua 3 ;
called = JSE€EpAS TWOT NPCAS o
\

And in the great lexicon of Kittel we have the following

in regard to this "horn of salvation":

"Dagegen wird in Alten Testament das Horn nicht

37. Alfred Plummer, "A Critical and Exegetical Com-
mentary on the Gospel According to St. ILuke,"™ 28, Inter-
national Critical Commentary, p. 40.
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rur als Ausdruck physischer Macht in prophetischer
Symbolhandlung gebraucht (3 [ x o 22, 1l) und
im visionB8ren Cesicht als BilId IUr die Mncht die
Israel zerstreut hat, Sach 2, 1l-4, sondern das
Horn ( 2R ) 1st im AT direkter Ausdruck

fir Mac ieser Bedeutung ist es von LXX
(wie Euech in séiner weitern Bedeutung als Horn

des Altars) stets mét § @ ﬁbersetzt (bis
auf Ei 16, 15 su)}= Dt 2 k& LT

o0V O coros T X qr aJrov :
eine Kra s% e eens orns. @ao-
22, 3= 17 3 werden von Gott die parallelen
Ausdriick UﬂfﬁdﬁﬁLWf%s;va J<épPas

6‘001:”)[):.::(5 4. o0v_  und ngLLA’V]M.T"L‘Wﬁ

0 v gebrauchi....

%1l: 1In diesem Sinne nun bebegnet Lk 1, 69 die
Wendung: clpeY IxEpas  GTWINPLAs
Nty v otmcu AAvi o TTALS 6
ADT 0D . Das Besondere an Gem veroum

/
T ¥ €L eV ist, dasz es in ILXX nie mit i< epas
ve%ﬁunéen erscEeint (aueh nicht Ex 29, 21: e

131, 17). ¢ F ge—v wird von Gott als

Lenker der sen e gebraucht, der etwas 'auf-

treten' lHszt, der geschitliohe Tatbesténdt

achafft. < e T wT las ist aus

2 [Baaqa genommén und bedeu-

tet: enin Laoht de eils, eine hilfreiche,

heilschaffende Macht. Wenn auch die Rabbinen von

dem 'Horn des Messia=s' sprechen, so ist doch dile

Wendung 'Horn der Hilfe' kein unmittelbarer

Ausdruck fr den lessias, aber der Zusatz bei

Lk 'im Hause Davids, deines Knechtes' zeigt, |
dasz Zacharias mit der 'liacht des Heils' den !
Messias meint. Inhaltlich ist an dieser Stelle
die at.liche Form der Hoffnung nicht fber-
schrittern.”

So the meaning of the passage presents itself. The
Lord God of Israel was about to send His promised help.
He was now ready to ralse up this powerful Savior who was
to save His people from their enemies, sin and death.
The thought is about the same as that spoken of in Isaiah
61, 1 which speaks of the opening of the prison to them
thﬁt are bound. Through this work of redemption to be made

38. Gerhard Kittel, Theologisches WBrterbuch zum Neuen
Testament, p. 669.




by Jesus Christ full justification has been prepared for
all men, This redemption is for all the people of Geod.
It is made for the entire world. But only the people of
God, that is, only Christians, believe it, approptiate

it to themseives and so receive the full benefits of this
ransoming. The son of Zacharias, John the Baptist, was
to be the prophet telling people of this Savior and this
salvation. He was to be the forerunmer of the Lord Jesus
Christ, preaching a "baptism of repentance for the for-
giveness of sins" (Msrk 1, 4 RSV).

In this great passage we have again the doctrine of
the atonement of Jesus Christ. By His might He would save
all people from their sins, No details are supplied as
to the exact way in which this was to be done, The last
chapters of the Gospel of ILuke indieate that it would be

by suffering and dying.

Our next passage is also from the Gospel of ILuke.
Iike the previous passage from the great hymm of Zacharias, i
this too is a song of thanksgiving and praise to God for :
His great mercy in sending the Redeemer and Savior of i
the world. It is the so-called Nunc Dimittis of Simeon.

Luke 2, 29-32. 38. ™Now release your slave in peace,

Lord, according to your word; bdecause my eyes have seen
your salvation, which you have prepared in the presence
of all peoples, a light for revelation to the Gentiles
and glory to your people Israel'....(38) And coming up at
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that very hour she (Anna) gave thanks to God and kept
8peaking concerning Him to all those awaiting redemption
in Jerusalem,"

After the Lord Jesus had been circumcised, "when the
time wame for their purification...they brought him up to
Jerusalem to present him to the Lord (Iuke 2, 22 RSV). In
Jerusalem there lived an old man, Simeon by name, who was
awalting the "consolation of Israel" (2, 26). To this man
it had been revealed by the Holy Spirit that he would not
die until he had seen the Christ, the Messiah of his people.
And now, led by the Spirit of God, he came into the temple,
He saw the parents of the Savior, recognized their son as
the Messiah, took Him up in his arms and inspired by the Holy
Spirit sang the wonderful hymn before us.

He had finally séen the "salvation™ of the Lord which
God had prepared through His only-begotten Son. The word

"salvation," G'GJ'C’HJ3L 0V , is from the verbd o*n$_éco ’

"to save,” According to Thayer's Lexicon,

"...t0 save in the technical biblical sense;--
negatively, to deliver from the penalties of the

Messianic %uggemenf. Joel 11, 92 (111, ; to

save Trom the evlils which obstruet the reception

0T the Messianlc deliverance....positively, %o
15%,"99

make one a partvaker of the salvation by Chr

This newly born infant was in some way to bring this
salvation to God's people. It was the salvation of which
all the prophets hed prophecied for so long a time. It

39, Joseph Henry Thayer, A Greek-English lexicon of
the New Testament, p. 610.
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was the salvation whichk so many of the rabbis and learned
mén of Israel understood onlﬁ:khe gselfish sense of a
restoration of the kingdom of Israel. Instead of this
kind of "salvation" the Lord had prepared from eternity

& spiritual deliverance for His people. It was a saving
from the power of sin over the lives of men.

This deliverance and salvation was now at hand. For
the Lord had finally sent the Savior of the world. And
this Sevior was to be "for revelation to the Gentiles.”
Here again is indicated the spiritual character of the
salvatiorn of God. All the nations of the world were to
partake of it. The atonement of Christ was for all men.
And "glory" would come to Israel for from their nation
had come the Savior of the world. This Savior was now
here, here in the very temple with Simeon.

But in all this great joy was evidenced one sad,
but important, fact. Simeon told Mary, the mother of
the Lord, "this ehild is set for the fall and rising of
many in Israel, and for a sign that is spoken against (and
a sword will pierce through your own soul also)" (2,

34, 35 RSV). This is an obvious reference to the suf-
ferings and death of Christ. In a way it is a commentary
on the song which Simecn had just finished singing.

For this salvation could only come to the people of God
if this Savior would bear their sins., And He would

bear their sins only by suffering under men, by dying on
the cross of Calvary. This wculd indeed cause a sword




%o pierce through His mother's heart who was at the foot
of the cross when e died (John 19, 25). But by that
very death Hoe was to purchase redemption for all the nations
of the world, for Simeon, for Joseph, even for His own
mother. Surely the reference is to the atonement of Jesus
Christ. The glory spoken of in verses 29-32 is apparent-
ly in direct contradiction to this propheey of the suf-
ferings of Christ. But 1t is not contradictory in the
eyes of God. Ior is it contradictory or paradoxical in
the eyes of Christians. For they know that on the cross
Christ suffered and died to take away their sins and so
make them at-one with God.
Regarding the genuineness of this passage, Plummer

rertinently remarks:

"That Simeon says so little about the Child, and

nothin?oabont the wonders which attended His

bixrth f which he had probably not heard), is
a mark of genuineness. Fiction would have made

him dwell on these things."4C

Equeally remarkable in this section of Iuke's Gospel
is the accouht of the widow Anna who came into the temple
at this same time. We are told that she too recognized
the Savior of the worlé in this infant child. She gave
thanks to God and kept speaking to others about the Christ
ehild., Here is a fine example of witness bearing to the
Lord Jesus. She spoke of Him to all those "awaiting re-

demption in Jerusalem" (38)., This redemption for which

40. Plummer, op. cit., p. 68.




41

the people in Jerusalem were walting was no mere freedonm
from Roman bondage. "People"™ refers to those pious
Israelites who knew that a far greater freedom than this
was needed to make them free. These people knew of their
8ilns. They knew of the necessity for redemption, a
redemption which could not eome through the mere external
obeerjzgoe of the Law., This redemption from the penalty
of 8in could only come through the Messiah who was to
suffer and die for His people, And now here was that very
Messiah, This passage too, like the above, is a clear
reference to the vicarious atonement of Jesus Christ for
the sins of the world. It shows that already early in His

life He was recognized as the great sin bearer of all

mtiom.

Our next passage again takes us back to the Gospel

according to St. Matthew.

42
Matthew 8, 16. 17 (Mark 1, 29-34; Luke 4, 38-41).

"And when it was evening they carried to Him many who were
Possessed with demons; and He threw the spirits out with a
word, and He healed all those who were sick; this was
done in order that the propheecy of Isaiah the prophet
might be fulfilled who said, 'He took our infirmities and

41, Cf., Heb. 9, 12: "He entered once for all into the

Holy Place, taking not the blood of goats and calves but
his own blood, thus securing an eternal redemption" (RSY).

42, The passage from Matthew is taken because it is the
only one whieh lists the gquotation from Isaiah.




bore our diseases,'"%9
This section is taken from the narrative which treats
of the great Galilean ministry of the Savior. The scene
was laid in the ecity of Capernaum, The Lord Jesus together
with James and John had gone into the house of Simon Peter
and Andrew, The mother~in-law of Simon was sick in bed
with a fever. When the Lord heard of this He immediately
went to the woman, took her by the hand, raised her, "and
the fever left her" (Matt., 8, 15 RSV)., The evening of
that same day the people brought to Christ "many who
Were possessed with demons; and He threw the spirits out
with a word, and He healed all those who were sick.,"
Then follows the quotation from Isaiah, "He took our in-
firmities and bore our diseases.," Matthew says that this
healing work of the Savior was in diresct fulfillment of
the prophecy concerning the Messiah. Later we shall see |
that the Lord saw in Himself the complete fulfillment of
all the Messianic prophecies. But now we are concerned
with the question of whether or not this passage teaches
the vicarious atonement of Christ.
The passage from Isaiah certainly does., For it re-
fers to the sin bearing of the kessiah which is identical

43, Cf, also Matthew 12, 15-21. In this passage too
Christ is spoken of as fulfilling a prophecy of the prophet
Isaiah in regard to the healing character, both spiritual
and physioal, of the work of the Messiah. This is in
accordance with the intention of Matthew who writes to
establish the faet that Christ is the Messiah foretold
in the 0ld Testament.
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with vicarious satisfaction. But Matthew makes the
Quotation refer to the healing not only of our sins but

also of our diseases, to the so-called "thaumaturgic™ aspect
of Christ's ministry. 1Is this a misuse of Soripture? Or
has the passage no relation to the doetrine of the atone-
ment? According to many it has not,

And yet there seems to be more in the passage than
such theologians think, For the prophecy of Isaiah is so
6learly spiritual that it seems unlikely that Matthew
would use it in a mere physical sense taking away all
its atonement significance. The truth is that Matthew
throughout his Gospel thinks of Christ as our burden
bearer, as our substitute. He took on Himself all our
8ins and iniquities., That was particularly manifested
when He died on the cross. But throughout His earthly
ministry He was healing people's diseases, showing lis
sympathy for all of them. He recognized that disease

was a direoct result of the ravages of sin., 4And like the

true Messiah that He was the Savior removed the penalty
of sin ik its earthly aspects as well as in its spiritual
implications. Both the pardonings of sin by Jesus and
the healings rested on the basis of His atoning death.44

This interpretation of the passage is borne out by

, 44, In answer to the argument of the faith-healing
groups that Christ came to perform a "double-cure," of,
Po¥glar Symbolics, Editor-in-chief, Th, Engelder, p. 1l0&n

. Louls, Conoordia Publishing House, 1934). See also
F. E, Mayer, American Churches, Beliefs and Practices,
PP. 48-49 (St, Louls, Concordia shing House,

6).




the statements of rmumerous commentators. To quote Just
two:

".sein the original Hebrew, the lMessiah is rep=-
resented as bearing and expiating our sins. But
our diseases are undoubtedly connected with sin
on the one, and death on the other hand; while the
suffering of Christ depends on His taking on
Himself our sufferings, which again is connected
with His carrying them away....Christ takes away
disease, in token of His removing its root, sin,
by taking upon Himself death 3s the full wages

and the full burden of sin."4

"Christ fulfills the prophecies in all respects,

and is himself the completion and trufth of them,

as being the lamb and victim of God which bears

eand takes away the sin of the world. The text

in Isaiah refers properly to the taking away of

8in; and this, in the evangelist,” G0 the removal

0T corporeal affliction: Matthew, referring to

the prediection of the prophet, considered the

miraculous healing of the body as an emblem of

the soul's salvation by Christ Jesus. (The

evangelist here only alludes to those words, as

being capable of this lower meaning also. Such

instances are frequent in the sacred writings

and are elegances rather than imperfections.

He fulfilled these words in the highest sense,

by bearing our sins in his own body on the tree;

in a lower sense, by sympathizing with us in 5
our sorrows, and healing us of the diseases.~-

Wesley.)."46 '

In this passage from the Gospels even brighter light

18 thrown on the atonement of Jesus Christ. For that
atonement was no mere isolated fact occurring at the
death of Christ on the eross. It was tied up with His
entire ministry of preaching and healing. Here was a
man who not only would bear our sins and take them away

but eould alsc be sympathetic to our physical diseases.

45. Lange, 17, p. 158.
‘“0 cmk, -22. Oit‘., pp. 52-53.




4.5

For purposes of brevity the next passages may be
8tudied as & group. We mean all the passages which speak
of Christ forgiving sing. In a way this will come under
g¢onsideration in e later section of this paper, yet it
might be well to insert the study of at least one such
pPassage at this point. For if Christ was to be our Savior
He most certainly should have had the authority and ability
%o forgive sins while He was still alive., The passage we
shall study, indicative of the character of the entire

47
group, 1s taken from the Gospel according to St. Mark.

Mark 2, 1-12 (Matthew 9, 1-8; Luke 5, 17-26) (Trans-

lation of pertinent verses). V. 5: "And Jesus, seeing
their faith, seid to the paralytic, 'Son, your sins are
forgiven....(9) What is easier, to say %o the paralytiec,
Your sins are forgiven, or to say, Rise, ani take your
pallet and walk? But in order that you may know that the
Son of Man has power to forgive sins on earth,'--He said

to the paralytie, *I say to you, rise, take your palliet and

&80 to your house,'™

47. Most modern scholars believe that Mark was the first
evangelist to write, that Iuke and Matthew based iheir
works on this Cospel. Cf. pages 16~18 for a brief listing
of the possible dates of the Gospels. Ve might say how-
eéver that this early dating of Mark is necessitated by the
various sourece hypotheses. The only way in which they
concern the topic of this paper is when the exponents of
the theories try to limit all our aectual knowledge about
the Savior to the first written Gospel, considering the
additions of the other evangelists as theological inter-
pretations and later interpolations. But even if Mark is
considered as the first evangelist to write the atonement
is still taught in his Gospel. The passage under considerat-
ion studies such a passage from Mark.
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Here as so many times Christ's marvelous power proved
itself both in a spiritual and in a physical sense. Not
only ecould He heal the paralytick body. He could also
heal his soul. The story is of course the one of the para-
lytie of Capernaum who was probably healed in the house
of Simon Peter. The people of the city crowded about
Jesus in the house filling the small rooms to overflowing.
Four men were ocarrying this paralytic on a cot. They and
the paralytic had heard of the marvelous healing power
of Jesus. Denied entrance by the crowds around the doors
the men ascended to the flat, low roof of the house, re-
moved a few large tiles from the roof of the eeiling
under which Jesus was teaching and let the cot down direct-
ly in front of the Savior.

Jesus saw the faith of this man and told him that his
8ins were forgiven. This was gross blasphemy to the many
soribes and Pharisees present. But the Lord quieckly
8ilenced them by proving that as the Son of God He had
both the power to forgive sins and to heal diseases.

There are two very interesting phrases used in this
narrative. One is 6 v o S < oV Znhpguﬁ‘n'ov,
TH S PaEs g

"the Son of Man," and the other et

"on the earth.™

"These two phrases point at supposed disabilities
for forgiving. 'Forgiveness takes place in heaven,
and is the exclusive prerogative of God,' was the
thesis of the seribes. 'It may be exercised even
on earth, and by the Son of Man,' is the counter
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thesis of Christ. Therefore 'Son of Man' must
be a title not of dignity but of humiliation.
Here = one whom ye think lightly of; even he ocan
forgive,"48

As the true Son of God the Savior of the world for-
8ives sins and then proves His power and authority to do
80 by performing a miracle,

"eeshe now performs the miracle of healing which
all could see, that all could know that (the Son
of Man, Christ's favourite designation of himself,
& claim to be the lMessiah in terms that ceould not
be easily attacked) he really had the authowity
and power...to forgive sins., He has the right and
bower here on earth to forgive sins, here and now
without waiting for the day of judgement."49

The narrative of the healing of the paralytioc is
é8pecially interesting to us because of the reference
to Christ forgiving sins., That was His purpose in coming
to earth, "to save His people from their sins" (Matt.},
2l). Already, before lis vicarious death, Christ was

forgiving sins but only on the basis of His coming atone-

ment., One important point to remember is that Jesus
atoned for our sins not only by dying on the oross but
also by living for us here on the earth. In the past

we have oalled that the "passive" and the "active"
obedience of Christ. And those terms are as good as any
others to describe the complete atonement of Christ for

the sins of the world, FHe lived for us. lie died for us.

48, Bruce, op. oit., p. 149. The reference is to
Matt, 9, 1-8, -

49. Robertson, Word Studies, I, p. 269.
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Both are true facts. And by living and dying He atoned

for our sins!

The next passage is omne of the most important in the

8ynoptie Gospels relative to our topiec.

Mark 10, 45 (Matthew 20, 28). "For the Son of Man

eame also not to be served but to serve and to give His
life a ransom for many."

The narrative from which this passage is taken re-
counts a happening of the so-called later Perean ministry
of the Lord. Christ had again told His disciples of His
approaching death in unmistakeable terms. But according
to Iuke, "they understood none of these things; this say-
ing was hid from them, and they did not grasp what was
sald" (Iuke 18, 34 RSV). And not only did they not under-
sfand what Jesus was talking about but almost as soon as
He had finished speaking the two sons of Zebedee, James
and John, eame to Him with a selfish request. Together
with their mother they took Jesus aside and asked Him to
give them great authority and glory in heaven, %o have
permission to sit beside Christ in the Kingdom of Heaven
and help rule His people. It is undeniable that they
8t111 thought of Christ's Kingdom in earthly, materialistic
terms. The lMessiah was going to establish the kingdom of
Israel again in all its glory. Amd if the Christ was
going to do that these two men wanted in on the ground
floor. They wanted to make certain of their position of




