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CHAPTTR I
INTRODUCT ION

The shepherd-flock image has played a large part in the personal
piety of most Christians from the beginning of the Christian era., It
has assumed an importance beyond that of many other common metaphors,
largely through the 23rd Psalm, the parable of the lost sheep (lMatt. 18:
123 Iuke 15:16), and Johm 10, where our Lord refers to himself as the
"good shepherde™

This pastoral image is part of that rich use of simile anml metaphor
for which the 0ld Testament is noteds, This richness of imagery is due
to a large degree to the Semitic mode of thoughty which has been de_scr:l.bed
asg "optical rather than logica:!.."l The sacred writers loved %o speak
in words which were concrete and could be "seen," This preference can
be observed in the more than sixty passages in the 0ld Testament where
the shepherd=flock image is employede

The imporiance of thig picture in the 0ld Testament stems to a great
extent from the fact that it is used ¢ portray an important relationship, -
nanely, that betwesn Yahweh and his people, Israel, The present study
directs itself to this specific point, asking the question, "What aspects
of the relationship between Yahweh and Iarael does this image portray
and illuminate?? Since the image is also common in the extra=biblical

- Lyohn Paterson, "The Book that is Alive.® Religlon in Life, V (1945~

!36)’ Pe 58k,
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literature, a secondary question is also asked, "How and to what degree
does the Biblical usage differ from that in the extrawbiblical literae~
ture?”

The shepherd-flock image has two aspectss Any statement regarding -
a shepherd not only informs us about the person denoted as a shepherd,
but also impllies something about his flock, and vice-versa. For this
reason a study dealing exhsustively with each passage in succession would
become thoroughly confusing. In addition, such a chronological study
reveals little more 'Lhu.n that the image is mogt common in the literature
of the exilic period, especially J-oremiah, Egekiel, Zechariah and the
Pgalmse There seems {0 have been no developmsnt of any particular signie
ficances ]

This study therefore follows a more systematic method, We shall
look at each side of the image, utilizing the pertinent material in the
entire 01d Testament before moving on to a.{lo'bher side of the images After
a brief survey of the erbra—bi‘?lical usage, thefo]{!.muing chapters will
doal with Yahweh as a shepherd, Isracl as his flock, other leaders who
are named shepherd, and finally, the Hessianic shepherd,

It will be noted that this study deals largely with the primary
Biblical sources rather than with secondary sources. We were able to
locate but three discussions of the subject at haad of any length.? These

2\Tinzenz ramp, "Das Hirtenmotiv im Alten Tesbament," Festschrift
zu Kardinal Faulhaber (Minchens Verlage von Je Pfeiffer, T9L9), ppe 7=
20, Wilheln m:; (Gieszem Minchowsche Universitits=Druckerei,
- 1939)5 and Ja G. Se 8. Tho "Ihe ShepherdeRuler Concept in the 01d.
Testament and its Application the New Testament," Scottish Jowrnal
oi‘ Theology, VIIT (Dece, 1955), ppe L0618, Poimen in Kittls's

has not yet appeareds
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proved holpful largely in determining the relationship and distinctions
between the Biblical and extra~biblical usage of the shepherde-flock
imge.
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CHAPTFR II

THE TMAGE OF SHEPHFRD IN THE
ANCIENT NEAR FAST

The language and ideas of a people's occupations very frequently
supply the metaphors of their speeche Since a large proportion of the
people inhabiting the "Fertile Crescent" engaged in the care and raising
of flocks and herds, it was quite natural that the imagse of shepherd and
flock should find its way into the literature of the Sumerian, Babylonian,
Assyrian, Phoenician, Israelite, and Egyptian peoplese

The metaphor of shepherd was primarily used to describe the ruling
and protecting activities of the kings and gods, GCadd offers a partial
explanation of this epithet as applied %o kings:

The kings wei'e accustoned o proclaim themselves "shepherds®" come

bining the ideas of keeping sheep as an industry gainful to the God,

and tending them for their own goods This is indeed an excellent
term for the kingship understood as a balance and a channel bew
tween Gods and menJt
There is scme debate ov;ar the various stages of development through
which the shepherd metaphor passede dJost sumarizes Durr's analysis:
Das Hirtenbild wird auf die Kinige Ubertragen, Bald wird die

HirtekBnig=Vorstellung von einem Ideal bestimmte Das Ideal wird
auf eine Gottheit agen.2

15, ¢. Gadd Ideas of Divine Rule in the Ancient East (Londons
Oxford Universit.y ﬁ"‘ass,"ﬂm““, Do 38

Zilhelm Jost, Poimen (Gieszens Minchowsche Univeraitéts-nruckerei,
1939)3 Pe Ts
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On the other hand, Jeremlas states':

Die sumerische Symbolik zieht, zunfichst in der Gottheit den

Hixrten und davon ab tet nach dem Grundsatz Mimmel sbild gleich
Weltbild den KBnig,

Neither of these views concerning the development of the image affects
its meaning. Its connotation is obvious enough from its usege,.

Shepherd King

Ve meet the meltaphor as an epithet for the king for the first time
in a prayer of Lugal=-zaggis, a Sumerian ruler, He prayss

hsaven that it might never revoke the fair destiny which it had

decreed for him, aﬂd that he might alvays be the shepherd at the
head of the flock.

Later kings and leaders followed him in ascribing their "shepherdship?
to their particuler godse This is seen in the law code of Hommmurabi:

Hopmurabli, the shepherd, called by Enlil, « . « the devout prince
e « o« Uthe shepherd of the peoples
........................ ® © @ 9 @& & » 0
T Hammarabi, the perfect king, was not careless (or) neglectful of
the blackehcaded (people), whom Enlil had pre Eexrbed %o ne, (and)
vhoee shepherding Marduk had commitied to mes

The law code of LipiteIshtar is quite similars

When Anu (and) Enlil had called LipiteIshtar . . « the wise
shepherdy, « « o to tho princeship of the land in oder to establish
justice in the land, » « « 0 bring wellw=being to the Sumerians
and Akkadiansg then I, Lipit-Ishtar, the mmble shepherd of
Nippur- * o o

Webuchadnezzel was sent out by Marduk "to lecp the land in order, exercise

3A1fred Jeremias, Die Biblische ErlBsererwartung (Berlins Hochweg
Verlag, 1931), Pe 251e

45, G. Gadd, loce cite

SJames Be. Pritchard, Ancient Near Eastern Texts (Princeton: Prince~
ton University Press, 19507, ppe 105s 105y Lils

6 Ibido’ Pe 159¢



the shephardship over the people, and sustain the mlt-placea.“v
Assurnasirpal IT prayed, "But thou, O Ishtar, . . o dldst single me oub
o » o call me to be a shepherd of rman."8
A great many other dxamples could be cited o show that the shapherd
netaphor was used of the kings very commonly throughout Agsyria and
Babylonia in 2ll types of literature. The extant Akkadian literature
refers to all kings but three as shephe‘rds.g

Although the image was uscd 1o 2 lesser extent in other counbries,
examples can be found in all periods of their literstures. The Egyptians
already employed the figwre in their oldest King—f{'ﬁ'ms.lo Greek literam=
ture slso knows bthe metaphor, begimaing with the tims of Fomm‘.n

The image was sometimes used nod ozﬂ_:,;'_of the king, bub of axxy' Sl
ordinate leader, such as a military leader, The Tel-clelmarnz letters
include a message from Putibepa, the governor of the besicged Jerusalems

Behold, I am not a regent (cr prince).
An officer (deputy) I am of the king my lord;

-

Behold, I am a shepherd of the king,Ll?

TEngnell, Studies in Divine Kingship in the Ancient Near East
(Uppsalae, Almgvist & Wiksells BoktryCkeri Ae Bey 10L3)s De B2e

8Henri Frankfort, Kingship and the Gods (Chicago: The University
of Chicago Press, 19hé), Pa 239«

P30st, Log. cite

Lte Auflage (Leipzig: ¥ C. Minrichw'sche Buohhondlung, 1930)
See also Hermann Grapow, "Vergleiche und andere bildliche Ausdrucke in
Agyvtischen,” Der Alte Orient, XXI, Heft 1/2 (1920), p. 16

1941 fred Jeremias, Das Alte Testament im Lichte des Alten Orients
,np. 65 .

Wodyssey, IV, 5323 Iliad I, 263.

125, Ge S. Se Thomson, "The Shepherd=Ruler Concept in the OT and-its
Application in the NT," Scotbish Journal of Theology, VIII (December,
1955) s Pe e
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A figure of speech often loses its full original meaning through
long and abundant usage, This metaphor suffered the loss of much of its
richness and became to a great extent an idle title among the Babylone
ians.13 An example of such a conventional use is found in the directions
for ritval prayers. "Dangerous Day. The shepherd of the great peoples
shall not eat meat roasted upon cns.a.ls.“lh Af; times the use of the title
bordered on ﬂattery.ls Something of this may be seen in the prayer of
an ill=fated Babylonian who was willing to accept help from any quarters

Moy the Cod who rejected me help med MNMay the goddess who resented

me hfma pity on me} May the shepherd, lghe sun of men (the king),

who is like a god (be gracious to me)l

By a natural extension of this image the shepherd staff became a
symbol of the authority and power of the king. In time the long staff
vias replaced by a shorter staff, or scepter.17 The king's staff or
scepter is often mentioned in ancient neér-eastern literature, Warad=
Sin of Larsa prayed for "a staff to subdue the peoples™° A "staff which
makes the loyal men walk with one step” is claimed as a divins gift to

the king Ishme-Dagon.l’ The shepherd staff is also among the royal ine

13Jost, loce cite and Vinzenz Hamp, "Das Hirtenmotiv im Alten Testament,®
Festschrift zu Kardinal Faulhaber, ed. by Johann Viestermayr (Minchen:
Verlag von Jo Preiifer, 1949)s pe 19

Wrrankfort, ope cites Pe 261

15Hamp, loce cite .
1Frankfart, ope cites Pe 309

17p1fred Jeremias, Das Alte Testament im Lichte des Alten Orients
2te Auflage (Ledipzig: Je C. Minrichs'sche Buchhandiung, m,_-fﬁp. i

Yaadd, Lo, cite
191014,

PRITZLAFF MEMORIAL LIBRARY
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20 14 15 in great evidemse in the statmary

signia is the Etana legend.
and relief work of the ancients. In some Egyptian statuss the scepter
has the unmistakable curved shape of the shepherd's crook.21

Shepherd God

The gods were also named shepherds, though not as frequently as the
kings., For example, Shamash is shepherd of the upper and lower world,
both of the lesser gods and of humen beings.’? The metaphor was somebimes
used in its richest connotations, Amon is a "Hirt, der die Kihe in der
Frihe austreibt und die Hungrigen zum Futter treibt, den bedirftigen
Menschen zun Brot treibt."3 Ag in the case of the kings, however, it also
becamz a conventional title of the Gods,

The god Dumu=zi, a shopherd, ruled 36,000 years « « « o Etana, a

shepherd, he who ascended to heaven (and) who conso d all

countries became king and ruled 1,560 yoIrs,p o o .ltggé the god

Iugal=bonda, a shepherd, ruled 1,200 yearse :

The gods to whom the epithet was most cormonly applied are Tammz, Ishtar,
and, En141.%

Engnell has gathered a large number of epithets which were connected
with both kings and godse A mumber of these titles include the term

shepherd,

aoJerems, .°_p. ib., De 3&)0

21James B, Pritchard, The Ancient Near East in Pictures Relating to

the 01d Testament (Princeton: Princeton UNiversity Press, 1904)s De 303s
Sen=Usert I, Pe 3893 Pepi I, pe 4i20; Ramses II, pe 5U53 Set I, ppe 556=T3

the god Osiris.
®2Hanp, ope cites De 9s
2orapow, OPe 9_13. » De 120
ﬂ‘Pritchard; Ope cite; PPe 265=66,

hamp, loc. cite




King
shepherd of abundance

Suled

wonderfyl shepherd
Aééura:lairpal

the protector of peace,

strong shepherd, tending

the blacke=headed
Fsarhaddon

shopherd of rightenousness
Sin=idinnam

Judging shepherd
Nabonid

shepherd of widespread
peoples
. Nabonid

God

lord of abundance and
riches
Mardu2®

abundant shepherd
Tammms

shepherd of the black=
headed

Enlil27

lord of righteousness
Babbar

incoxr%::g%.e judge

shepherd of all heaven
and earth
© Nabi28

The parallel use of these titles exemplifies the way in which the king

vas thought of as the representative of the god,
Shepherd Rescuer

While the shepherd image usually expressed the rule and aunthority of
the god or king, on occasion it also indicated their rescuing and saving
activity. In this sense it was applied to the rescuer who would save the
peoples of the earth in critical future times.ag The term was used of
"lamms, Attis, Meldarb von Tyrus, Dionysos, Hermes, Orpheus, cte.t>° Tt

26Engnell, _92. gjﬁ., Pe 191,
2TToid., pe 193.
28134,y pe 19ke

2951fred Jeremias, Das Alte Testament im Lichte des Alten Orients,
hta A‘flageg PPe 652‘530

30)1¢red Jeremias, Die Biblische Erllsererwartung, pe 252
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is found in thas oracles of Assyria, Babylonia, and ®zypl, of the ons wheo
would "gather the scatiored peop].e."n

Herodach baladan IT 18szt sich « « « als den von der Gobtheib

berufenen Erretter verherrlichen, von dem das Orakel verktndets

"Dieser ist der Hirte, der die Versprengten zusammenbringte?32
Another favorite term for the rescuer was the "good" or "true" shepe
herd,>3 TIn thiz use the image was not nearly as devoid of meaning as it

often was when it was used as a mers title for god or kinge

3yoachin Jeremies, "Jesus als Weltvollender‘ " Boitrige zur Férderung
L
christlicher Theologie, IV Hoft, (1930), 32,

32\1fred Jeremias, Dag Alte Testament im Lichte des Alten Orients,
hte Auflage, pe 1834 :

Bjost, ope cites pe 8 and Joachim Jeremias, ope Cites De 32



CHAPTER LIX
YARVEH, THE SHEPHERD OF ISRAEL

In common with her neighbors Isracl applied the image of shepherd
to her god, Yalweh, He is directily named shepherd only three timese
Jacob invokes the "Shepherd, the rock of Israeln (Gene L9:2h)e The
psalmist cries for aid, "Oh, Shephard of Israsl, « « « » Stivr up thy might
and save us® {Ps, 80:1). He also calls Yahweh "my shepherd® (Ps, 23:1).

The image is common in simile and metaphor, however. Talweh acts
%like & shepherd® when he "gathers his people lile a shepherd" (Is. LOsll),
His activity is referred to as shepherding, as when Mcah prays, "Shepe
herd thy flockds in the days of old® (7:1h).

Most often the image is implied. Israel is "Yalweh's flock" (Jer.
13:17) or "his foldn (Jer, 25:31.). Isracl's kings and leaders ave
Yalweh's under="shepherds® (Jer. 23:1=lh)e.

Among Israel's neighbors the shepherd image was employed for gods as
a title indicating their ruling power and authority. The 0ld Testament
usage is quite similar in form, but a close examination reveals that
there is often a decided difference in connotation, one that at times may
be described as a new dimension. The shepherd image became & picture of
the covenant relationship between Yahweh and Israsl. This was a natural
development, since Israelts god and shepherd was more than a2 king, He
had bound himself to them by a covenant, amd this gracious covenant was
the norm which regulated their emtire relationshipe
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Even when the Old Testament ascribes acts to Yahweh which other
gods also perform, such as setting up kings, caring for the people
through them, and punishing disobedience, the context indicates that the
underlying relationship is that of the covenant, Because of his covenant,
Yalmweh shepherds his chosen flock even more graciously than they could
reasonably hope fore On the other hand, he punishes those who have ignored
the covenant more severly than they might expect because of their greater
responsibility., Stilly in the midst of chastisement, Isiael can turn to
its shepherd hopefully and confidently, for this shepherd is known ag one
who uses even punishment to draw his people back.l He has promised to be
a covenanteshepherd,
Eichrodt feels that the shepherd image is especlally expressive of
Yalweh's goodness and 1Q7] s
Auch das Hirtenbild zeichmet die Glite Jahves als Frfllllung der einmal
von ihm begriindeten Verbingdung mit Israel ¢ « « o [113] Auch im
Alten Testament ist der Hirtenname, ¢ o Vielfach zur abgegriffensn
Formecl geworden, die dem gdttlichen Herrn des Volkes Zukommbs doch
bekomnt die Redeweise aus starlkem pa'ﬁnl%chan Erleben heraus irmer :
wieder frische Farben und ursprungliche Warme, ¢ « ¢ und die Erkenntnis
der unvergleichlichen GrBsze des Israelgottes gab dem Bewusztsein,
sich "Jahves Volk und Schafe seiner Veide" nennen zu dlirfen, ein ganz
ande:zres Pathos, als es im auszerisraclitischen Polytheismus erreichbar
WaXre
Hamp> comments that shepherd is a synomym for "king" which indicates

Yalweh's absolute authority and command of Israel, He then addss

i sens Hampj "Das Hirtenmotiv im Alten Testament," Festschrift g
Kardinal Faulhaber, eds by Johann Estermayr ( hen: Verlag von Je
PTe?E?er, T§E§). Pe e

Zyalther Bichrodt, Theologie des Alten Testaments, Teil T, Lte Aufw
lage (Berlings Evmugeiiac erlagsanstalt, 1950), Pps 112=3,

BHﬂﬂp, SPe 9!.::.’ Pe 18
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UHirt" had daneben noch eine zwelte, viel zartere Bedeutungsmance,
die des leitenden und flisorgenden, hegenden und pflegenden, ja
liebenden Beschlitzers, der wemn es gilt, mitig und kampfbereit
seine Herde verteidigte o+ « « derm sie steht in engster Bezeihung
zum Kern der alttestamentlichen Religion und Frdmmigkeit, zum
Bundesgedankens Durch den Sinaibund treten Gott und Volk in die
Schicksals- und Licbesgemeinschaft von Hirt und Herde ein, und
wenn in der messlanischen Zeit ein neuer Friedensbund geschlossen
wird, danmn wird auch das Hirtenverhfltnis wieder now gelmlipftelt

With this basic difference in mind, we turn first to a review of
the "kingly" aspect of this image in the 01d Testament, and then to a

study of its covenant conmnotationse
Yahweh the Shepherd-King

A number of passages link Yalweh's shepherding and kingship directly.
Behold, the Lord GOD comes with might, and his arm rules (31?1 )
for himg « « » « He will shepherd his flock like a shepherd, 'hé
will gather the lambs in his arms (Is. h0:10=11).
Isalah offers another direct parallels
VWhere is he who brought up out of the sea the shepherds of his
flock? o« « « Who caused his glorious arm to go at the right hand
of Moses? e« «.e o V@ have become like those over whom thou hast
never ruled [9% W a1 (Is. 63:11,12,19),
Similarly lficah (2:12-13) comnects the kingly power of Yahweh with his
shepherding, ¥I will set them together like sheep in a folde" This will
bs accomplished when "their king tﬂ?‘,‘? Q]w:l_‘ll pass on before them, the
LORD at their head," The RSV translates Psalm 80:1=-2:
Give ear, O Shepherd of Israel, thou who leadest Joseph like a
flockd Thou who art enthroned upon the cherubim, shine forth

before Fphraim and Benjamin and Manassehl Stir up thy might and
come to save use

Urpid.
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Thcmsons points out that there is good reason to trangiate -n.'],-"1 ?-ﬂ 1 I.‘,;..
as "enthroned upon the cherubim," for the phrase is used of Yalweh's
thron above the ark of the covenant from which he rules Israsl (2 Kings
195153 1 Sam. heh)e

Yalweh's kingly power and control is clearly seen when he punishes
his erring flock., Yahweh, the shepherd, promises to come and judge
between the individuals of Israel (Ez. 34320). The entire flock as a
unit is also under obligation to obsy Yahweh, or his wrath will follow.
Unless Isracl gives Yahweh his proper glory, Yalweh!s flock will go into
captivity (Jer. 13317)e Yalweh is credited with scattering his own
people (Jer, 25s3k). Indeed, if there is any peril or disaster, it is
ultimately due to the shepherd, for he exercises full control (Pse. Th:l)e
Yalweh promises to attend to the shepherds (kings) of Israel because
they have not attended to Israel (Jer., 23:1-li; 34:10)s The shepherds
(rulers) of other nations will alsoc feel the brunt of his wrath (Jere
2533l). Yahweh rules supremes all things are in the control of this
shepherd,

Yalweh the Shepherd Rescuer

The shepherd image comnotes much more than Yalweh's rule and comtrol,
for Yahweh rules not as other kings but according to the covenant which
he:-hasg made, The specific point abt issue when his activity is portrayed
as rhepherding is his covenant love (or wrath) rather than his lordshipe

SJo Gs Se Ss Thomson, *The Shepherd=-Ruler Concept in the OT and its
Ap%i).cazion in the WT," Scottish Journal of of Theology, VIII (Dwember,
1955), LO7.
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The very passages quoted above as examples of a direct connactiox_z i
between ruling and shepherding (Is. LO:1l; 63:113 1, 2:12; Ps., 80sl).
primarily stress Yalweh's gracious use of his power to rescue Israesl
from captivity in Igypt and Babylon. These two mighiyy acts are always
considered to be the best examples of Yanweh's covenant love in actione
The fact that most of the instances in which Yahweh is named shepherd
are descriptions of these two events is conclusive evidencs that the
shepherd image in Israel bears the primary commotation of Yalmreh's cove
enant love.

The rescue from Egypbt is described three times under this figuree
Psalm 78 recounts the gloricus history of Yalmeh's care for Israel from
Egyph to David's day, After sending the mishty wonders and plagues,

then he led forth his people like shecp, and guided them in the

wilderness like a flock, He led them in safety so that they were
not afraid (vv, 52=53).
This shepherd-rescue was & source of ever-rebtwrning courage o suffering
Israelites, a promise that more could be expected from Yahweh, Isaiah
63:7=6l312 forms a prayer of the people in captivity for such aide Con=
templating the present distress, the prophet remembers the past aid of
Yalweh at the time of the exodus from Egypte

Where is he who brought up out of the midst of the sea the shepherds

of hig flock? o « « like catlle that go dowm into the valley, the

Spirit of the LORD gave them reste o « o Thou, O LORD, art our

Father, Our Redeemer from of old is thy name (Ise 63:11,1L,16).

Set within this context, the image clearly stiresses Yalmeh's gracious
covenant shepherdinge Psalm 77 is also the prayer of an afflicted
Israelite. After describing his problem, he takes courage as ho roemem=
bers Yahweh!s deeds of old, his steadfast love, and his promise to be

gracious. The prophet assures himself of Yahweh's immdnemt help, for
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"Phou didst lead thy people like a flock, by the hand of Moses and
Aaron" (v, 20).

It was only natural that the second exndus, from Babylon, should
be described as ancther shepherding of Yahweh. Isaiah L0 concludes its
glowing déscription of that cxodus: :

He vwill feed his flock lilke a shepherdes He will gather the lambs

in his arms, He will carry them in his busom, and gently lead

those that are with young (ve 11)e
Yahweh's instrument to deliver Israel is Cyrus, of whom Yahwsh says,
"H2 is my shepherd, and he shall fulfill all my purpose” (Ise LLs28).
The return itsclf is described:

Thoy shall feed along the ways, on &ll bare heights shall be

their pasturej they shall not hunger or thirst, neither scorching

wind nor sun shall smite them, for he who has pity on them will

lead them, and by springs of water guide them (Ise 19:9=11),
Jeremiah 2lso uses this image of the second exodus from Babylon.
~ Israel is a hunted sheep driven away by lions, First the king of

Assyriz devoured him, and now at last Hebuchadnezzer, king of

Babylon, hag gn=wed his bones. . « « I will restore Israel to

his pasture and he shall feed on Carmel and in Bashan, and his

desire shall be satisfied on the hills of Ephraim and Gilead

(50317).

Yahweh remembers his covenant and once again brings Israsl to the promised
land,

The reunion of all Israel, scabtered among the nations, comes about
through the shepherding of Yahweh,

Behold I will bring them from the north country, and gather them

feom the farthest parts of the earthy « o o for I am a father Y-

Israscl, and Ephraim is my first-=born, Hear the word of the LORD,

e o o "He who scatbered Israel will gather him, and will keep him
as a shepherd keeps his fleck" (Jer. 31:9-10)e

6

Here the father and shepherd images, which Eilchrodt™ considers important

Sgichrodt, gpe cite 112-13.
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covenant pictures, are parallel to one anothers Micah 2lso speaks of
a reunited flocks:

- Iwill surely gether a1l of you, O Jacoby T will gather the i
remnant of Tsrael; I will set them together like sheep in a fold,
like 2 flock in its pasture (v. 12).

Later the prophet prays,

Shepherd thy people with thy steff, the flock of thy inheritance,
who dwell alone « « « let them feed in Bashan and Gilead as in
the days of old (7:lli)e

Appended to this is a reminiscense of the first great shepherding of
Talarehy "As in the days vhen you came out of the land of Egypt I wili
ghow them marvelous things® (T7:15).

The two most detailed and extended uses of the shepherd=Tlock
image, Jeremiah 23:1«6 and Ezekidl 3L, bear much the sams message. The
flock, Tsracl, is scatlered, becauss her shepherds, the rulers, have
nob been wiling properly. Bub Yalmreh promises to gather his flock hime
self and give them a faithful shepherd, the meszianic king.

Mioe to the shepherds who destroy and scatbcr the sheep of my
pasturel” says the LORD. .« « « "You have scatiered my flock, and
have driven them away, and you have not attended to theme Behold,
I will attend to you for your evil doings," says the LORD, ¥%Then
I will gather the remmant of my flock out of all the countries
e o o I will bring them back to their fold, ¢ « « I will geb
shepherds over them who will care for them, and they shall fear
no more, nor be dismayed, neither shall any be missing « « » o I
will raise vp for David a righteous Branch, and he shall reign as
king ®e o 0 o

In his days Judsh will be saved, and Israd will dwell seourely
(J ale 2331-6)0

Ho, shepherds of Israel who have been feeding themselvesd should
not shepherds feed the sheep? o« o« « o 1y sheep were scattered

e o o o Behold, I, I myself will search for my sheep ¢ ¢ ¢ o I
will rescuec them from all places where they have been scattered

e o ¢« o« Iwill bring them into their own lands and I will shspherd
them on the mountains of Isracl « « ¢ « and I will set wp over
them one shepherd, my servant David, and he shall feed them (Ezek.
3&‘2’6,11’12’13’23).
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These passages are self=explanatory. Vie need only underline the fact
that the point of the shepherd image here is not kingly power or cone
trol, though that is clear emough, but the compassion of the shepherd
and his gracious rescue of the flock to whom he has bound himself by 2
covenante

Zechariah offers anobher instructive example of the images On the
coming judgment day other nations will be destroyed, but Zion will be
safe and experience peace. "On that day the LORD their God will save
them, for they are the flock of his people" (9:16), that is, because
they are his covenant pecplee

In the Pgalter the shepherd=flock image is most common in the psalms
ascribed to Asephe It is significant that when appealing to Yahweh's
graciousness for deliverance, the psalmist refers to Yalmeh as Israel's
shepherd:

Give ear, O Shepherd of Israel, thou who leadest Joseph like a

flock] Thou who art enthroned upon the cherubim, shine forth

before Ephraim and Benjamin and Manassehl Stir up thy might, and

come to save usd (8031-2).

0 God, why dost thou cast us off forever? Why does thy anger
smoke against the sheep of thy pasture? (7hsl).

The arguments might be restated, "You axe oui' shephérd, act the part, save
use” "You are our shepherd, gracious. aﬁd forgiving, why then this anger?v
Another ﬁaaphic psalm, 83, contains a more indirect use of the pastoral
images The psalmist complains that Israel's neighbors are plotting
against her, and have made a covenant against Yalweh. He prays that
Yahweh would do to them as he did to "Sebah and Zalumna, who said, 'Let

us take possession for ourselves of the pastures of God, '™ that is, he
prays that Yahweh would shepherd and Buard the land (pasture) of his
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flock (Isracl)e The writer of Psalm 28 swmarizes his ples for help
with the words:

Thae LORD 1s the strength of his people, he is the saving refuge

of his annointed.s O save thy people, and bless thy heritage;

shepherd them and carry them forever (vve 8=9).

Since the psalms often cut through to the very core of 01d Testa=
ment theology and piety, we .see in them the richest meaning of the
shepherd images The shepherd alone has power enough to rescue his helpe
less sheep, But the psalmist appeals not only because he knows of
Yalweh'!s power, as one might call on any powerful god. He prays confie
dently, assured that this shepherd will aid hime This God is not like
the gods of the nations. He has entered into a gracious covenant with
his flock, Israel, In these "rescue" passages the shspherd metaphor

directs itself precisely to this "plus of grace" in the God of Israele

Other Indications of the Covenant Basis
in the Shepherd Image

There are several other marks of Yahweh's covenant love and care
vwhich are mentioned by means of this image. dJacob is the first indivi-
dual who is recorded as referring to Yahweh as a shepherd. He speaks
of the general care whiich Yalweh has given him and contimes:

The God who has shepherded ms all my 1ife long to this day « « « s

bless the lads; and in them let my name be perpetuated, and the

name of my fathers, Abraham and Isaac; and let them grow into a

multitude in the midst of the earth (Gen. 48:15=16)e
Although such a blessing might be the wish of any father, it should be
remembered that this was no less than the promise of the covenant which
Jacob's shepherd made with the patriarchs, In blessing Joseph, Jacob

again refers to Yahweh as "shepherd" (Gen. 49:24). The text is difficult
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and the exact meaning elusives But the context speaks of the power of

Yalweh, and ths beneficent use to which he will put that power in caring
for Josephe
‘ Psalm 23 refers to Yahweh'!s day by day care as shepherdinge There

is no doubt here as to the character of the shepherd, He is the gracious
covenant god who has —l"OTI' and l‘iv for his sheep. Ho supplies every
nsed of his people., This he does not out of the necessity of having a
people to serve him, bub for his name's sake. - Hosea indicates that 7
Yahweh would prefer to give this protection to Israel, yet he cannote
Isragl has stubbornly rejected Yahweh and rust pay the consequencess.
"Like a stubborn heifer, Israel is stubborns can the LORD now feed them
like 2 lamb in a broad pasture?® (4:16). |

Throughout the 01ld Testament Yalmeh is depicted as one who takes a
specdal delight in aiding the oppressed and needy. The shepherd image
is particularly apt in expressing this. When he rescues Israel, he will
"bear the lambs in his arms and gently lead those who are with young"
(Is. 40:11), He also promises.

I will sesk the lost, and I will bring back the strayed, and I

will bind up the crippled, and I will strengthen the weak, and the

fat and the strong I will destroy (Ezek. 3L:l6).
He who Leads them back to Isracl is 'uf,.r\ [_rj_n s "he who has pity on
them" (Is, 19:10)s After they bave returned,. the "first~born of the
poor will feed and the needy will lie down in safety" (Is 1:30)e

Jeremiah may also have employed this image to show Yahweh's care
far the needy.

I will gather them from the farthest parts of the earth, among

them the blind and the lame, the women with child and her who is

in travail ¢ « « o I will lead them back, I will make them walk

by brooks of water, in a straight path in which they will not
stumble (31:8=9).
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Even if this ie not specifically a pastoral picture; the thought is
closely related to what the shepherd simile ind:l.eates; for the follovwe
ing verse states; tHe who scattered Israel will gather him and keep him
as a shepherd,”

The Gifts of the Shepherd

Since sheep are virtuslly helpless anl have many needa; the shepherd
mst toil tirelesgly to give adequate care to his flocke This varied
activity premented excellent opportunitieg to portray the many gifis which
Yalweh presented to Israel.according to the gracious terms of his cowve
enant,

The recovery of the promised land is indicated by the pasture which
the flock of Tasrael will receive from Yahweh, This includes Ephraim
and Carmel (Jore 50:19), Bashan and Gilead (Micah Tilhs Jere 50:19),
Philistia (Zephe 2:6=73 33113), and the mountains of Israel (Ezek. 3:1h),

Though sheep live in many dangers, umer the care of a good shepe
herd they lead a perfectly peaceful, secure, and fearless life, Israsl
is promised that she will dwell securely as a flock when Yahweh rescues
her and returns her to the wromised land,

I will make with them a covenant of peace and banish wild beasts
from the land, so that they may dwell sacure]:y' in the wilderness
and sleep in the woods (Ezeke 34325)e7

In addition, Isreal will know no fears
I will set shepherds over them who will care for them, and they

shall fear no more, nor be d:smayed, neither shall any be missing,
says the LORD (Jer. 23‘}4)0

Tiote also Micah 5l and Jere 2316e

8“01':@ also Zeph. 33130
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The writer of Psalm 23 paints the care of Yahweh as such that the only
"enemies" he need fear are the goodness and mercy of Yalweh which
tpurgus" him (v, 6)e .

Israel will not only have her basic needs supplied, she will be
prosperouss During their retwrn,

They shall not hunger or thirst, neither scorching wind nor sun

shall smite them, for he who has pity on them will lead them,

and by springs of water will guide them (Is. h9:11).

When they have returned they will "no longer bo consumed:with hunger"
(tzeke 31129), ALl Israel's "desire will be £filled" (Jers 50=19), in
the "fat pasture" of the mountains of Isvael (Ezek. 3Msili).

Yelweh will reunite Israel and Judah and will "sebl them together
like sheep in a fold" (Mi. 2:12)s Then they will have bub ons shepherd
(king) (mzeke 37:2l). Jecremiah predicts a large population, "I will
bring them back to their fold, and they shall be fruitful and multiply®
(23sh4). Micah may hove intended the same when he proclaimed, "I will
set then togother like the flock of Bozrah? (iii. 2:12). The picture is
used elsewhere in Scripture of Yalmeh who "makes their femilies like
flocks" (Pg. 107:kl).

Yahweh's loving care for his flock is also shown by the gift of
leaders or shepherds to lead the flock. Joshua was annointed in answer
to Moses' prayer for a leader that "the congregation of the LORD may
not be as sheep which have no sh;apherd“ (Nume 27:17)e The tribes of
Israel reminded David of Yalweh's call to rule, "You shall be shepherd
of my psople Israck, and you shall be prince over Israsl® (2 Sam, 5:2).
After a devastating description of Israeslts faithlessness, Jeremiah :
calls them to repentance and promises them better guidance in the future,
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"I will give you shepherds after my own heart, who will foed you with
knowledge and understanding® (3s15).
The greatest and last of Yalweh's gifts to his flock is the Messianic
shepherd, who will be discussed more fully in Chapter V,



CHAPTER IV
ISRAEL, THE FLOCK OF YAHWEH

A shepherd must have a flock, and so it was natural for Israsl
to be pictured as the flock of its shepherd, Yalweh, Since he was a
covenant=shepherd, the image of flock bears covenant connotations. This
image was also quite apt to express the covenant relationship because the
relationship of a flock to its shepherd is unique, one which it holds
vith no other person,

Israel is but once specifically named "Yahweh's flock" (Jer. 13:17)e
"Hig flock" and "my flock" are frequent terms, however. A more stylized
phrase is also used, "ths flock of my pasture" (Jer. 23:1, etc.) Some™
suspect a geribal error in Psalm 95:7, "ie are the people oi:'-his pasture
and the flock of his hand." In any case the sense is clear, Israel
holds a mrivileged position in Yalmeh's gyese. The covenant relation-
ship is also explicit in lMicah's phrase, "the flock of your inheritance,”
which is reminiscent of the many instances in which Israel is called
"Yalweh's inheritance" (Ps. 78:Tl, etcs)s

It is significant that the pastoral image almost always depicts the
relationship between Yahweh and the flock, rather than between Yalweh
and an individual, Perhaps this is already in the very idea of a
shepherd, who normally has more than one sheep to care for. Still this

Y. 0, E. Oosterlay, The Psalms Volume II (Londont Si Pe C. K,
1939), pe 421 and Artian Welser, "Die Psalmen Zweiter Teil," Das Alte
Testament Deutsch (GOttingent Vandenhoeck & Ruprecht, 1950), pe Ll3e
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usage displays a fact deeply imbedded in 014 Testament thinking. Yahweh's
promises came to the community., The individual Israelite derives his
confidence in Yahweh as a member of that elect commnity, the flock whom
Yahweh shepherds,

To be sure, Talweh does deal with individual sheep, but almost ale
ways as one within the framework of the greater whole, the flocke There
are three notable exceptions. Jacob twice (Gen. 48:153 49:2)) speks of
Yahweh as his shepherd, though, it should be noted, there was not as yet
a full flock for Yalweh to shepherd, and Psalm 23.

Pealn 28 gives a good example of the collective thinking which is
inherent in the flock imagee The psalmist laments his condition in the
first five verses in the first person, Yet when he uses the pastoral
image in the lest verse, to call upon the God who will surely deliver
him, he refers to Yahweh as the one who shepherds a flock, Israel. "0
save thy people, and bless thy heritage; shepherd them, and carry them

forever" (V. 9).
The Flock of Israel is Helpless

~ Sheep are above all else helpless. They have absolutely no defense
of their own against danger. This mote of helplessness is present,
explicitly or implicity, in every use of the flock figure. This meaning
is basics all other implications in the metaphor stem from thise

The helplessness of the sheep occasioned those phrases scattered

throughout 01d Testament literature which employ the image of a sheep to
indicate a dire misfortune or impending doom which the sheep is powerless
to avert,
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But I was like a gentle lamb, led to the slaughter (Jere. 11:19)e

Pull them out like sheep for the slaughter, and set them apart
for the day of slaughter (Jere 12:3)e

I will bring them dow like lambs to the slaughter, like rams and
he-goats (Jere 51340).

Become the shepherd of the flock doomed to slaughter (Zech. 1l:li,7)e

Like a lamb that is led to the slaughter (Is. 53:7).

Thou hast made us like sheep for slaughter . . « « Nay, for thy sake

we are slain all the day long, and accounted as sheep for slaughter

(Ps. Lh:11,22)q¢

Because a flock 1s so very defonseless, this picture provided an
éinel‘l.ent-mathsd of portraying Isracl's migfortunes and her helplessress
to avert them. Isragl was first of all at the mercy of her owm shepherds,
the kings and leaders of Israele Fzekiel sarcastically asks the shepherds
why they fed themselves at the expense of the flock rather than feeding
the flock (34:2-6). Zechariah spezks of the useless shepherd who devours
the flesh of the fat ones' of the flock (11:l15).

The scattering of the flock into exile is the fault of the kings
who have not tended to the tending of the flock,

For the shepherds are stupid, and do not inquire of the LORDj

therefore they have not prospered, and all their flock is scattered

(Jer. 23:2)e : '

e « o the shepherds who care for my people; you have scatiered my

flock and have diriven them away, and you have not attended to

them (Jere 23:2).

Therefore the people wander like sheepj they are afflicted for
want of a [good] shepherd (Zech, 1033). .

So they were scattered, beocause there was no Eood_] shepherd
(Ezeko 31].35).

There is 1ittle the sheep can do. Their shepherds have not cared for
them, so they are helplessly scattered.



27

The apostasy of Israedl to the worship of Bzalim is also the faultd
of the negligenl shepherds, Jeremiah implores backsliding Israel to
return to Yahweh, and implies that this defection was due to bad shepherdw
ing by promising, "I will give you shepherds after my owm heart, who will
shepherd you with knowledge and understanding® (3:15)e Later ho specil=
ically fixes the blams:

Iy people have becn lost sheeps their shepherds have led them

astray, turning them away on the mountainsj from mountain to hill

they have gone, they have forgotten their fold (50:6),

David affords ancther instance where the flock is powerless to ward
off the misfortune which the king brings. He had sinned by taking a
censug, bub the punisiment, a plague, %.fflicts the entire populace, He
then prays, "Lo I have sinned, and 1 kave done wickedlys bubt the sheep,
what have they done?’ (2 Same 24317), A4s the shepherd goes, so go the
sheep, |

Secoxxd].y; the flock of Isracl is defenseless agairst foreign kings.
Jeremiah gives us the most savage use of the pastoral imege in the 01d
Testaments

Israel is a hunted sheep, driven away by lions. First the king of

Agsyria devoured him, and now at last Nebuchadnezzer, king of

Babylon, has gnawed his bones (50:17).

Ezekiel depicts the wonderfvl future btime as one when the flock will mo
longer be a prey to the nations (3L328).

The weaker of the flock are at the mercy of the stronger of the
flock, ‘t.h.a:h is; the kings and ruling classes in Israsle "You push with
side and shovlcia", and thrust at dll the weak with your horms, till you
have geattered them abroad®{(34:22), It is possible that this same group
may be included in Egekiel's promise that Yahweh will make a "covenant of
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peace and banish wild beasts from the land, so that they may dwell
seourely" (3:25).

Finally, the flock is also defenseless against the wrath of her
true shepherd, VYahm'eh.. Yalweh can punish the flock by sending them into
captivity (Jer. 13:17), and later even claims responsibility for the
scattering of Israel:

He who scattered Israel will gather him and will keep him as a
.« shépherd keoeps his flock (Jer. 31:10).

Then I will gather the remmant of my flock out of all the countries
where I have driven them (Jers 23:3).

Yahweh is 1ike a lion who will %roar from on high « « + » he will rear
rightily against his fold" (Jer. 25:30). When Israel is in the midst
of misfortune the psalmist can only cry, Mihy des thy anger smoke
against the shesp of thy pasture? (Th:l)e ‘

Since it is clear that the flock is defenseless and needs & shepherd
in Yime of danger, it is a dire predicament to be without é. shepherd,
This plight is noted on scveral occasions. Moses who was soon to leave
the scene as Israel's leader prayed that Yahweh would furnish another
leader that "the congregation of the LORD may nct be as shesp which have el
no shepherd® (Hume 27:17)e Ahab's death was fortold in what seems to
us a rather lefi{~handed mamner, "I saw all Israel scatbered upon the
mountains, as sheep that have no shepherd” (1 Kings 22117). Shepherdless=
ness is specifically noted as the cause of gxisfartlmes

Therefore the people wander like sheep, they are afflicted for
want of a [good] shepherd (Zech. 10:3).

I will not be your shepherd, What is to die, let it die, what is
%o be destroyed, let it be destroyed; and let those that are left
devour the flesh of one aother (Zech. 1139).
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So they were scattered bascause there was no shapherd
And they became food for all the wild beasts

Tour shepherds are asleep, 0 King of Assy'r.'l.a, your nobles slumber,

your people are scattered on the mountaing vwith none to gather

them (Halwm 3:18).

It deserves stressing that when an 01ld Testament writer thought of
sheep he was thinking of a helpless creature, whose life was at the
mercy of all it wet, and whose only defense was a loving shepherd to care
for ite It is well ©to keep this in mind whensver the pastoral image is
encountered, This fact sheds light not only on what the writer wouid say
when he refers 40 a flock, bubt also when he refers to a shepherd, It is
all too easgy for the western urban reader, trained to valus "independence"
as a virbtue, t undevestimate this fundamental stratum of Old Testament
theology. Israel and mankind is weak and frail, totally helpless by here
self, This accent is never far in the background when the shepherd-flock

image ig employede
The Flock of Israel is Dependent on Yahweh

The dependence of the sheep on the shepherd is a second aspect of
the flock image., It derives directly from the helplessness of the flock,
for the sheep are so helpless that they must of necessity trust the
shepherd, These twin accents of helplessness and dependence, inherent in
the flock figure, make this image a daft and expressive picture for the
covenant relationship between Israel and Yahweh. Israel never forgod
that Yahweh had chosen them as a helpless slave nation in Egypte Their
response was to be complete dependence on Yahweh,

This note is clearly displayed in Psalm 23, The sheep may be totally
exhaused, he may have to walk in dark death-shadows, he has egnmies on all
sides, yot he feels no want. He depends on the good shepherd, Yahweh,
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Jacob acknowledges this same dependence when he refers to Yahweh as the
God who "shopheoirded me all my 1ife long to this dzy, the angel who has
redeemed nma from all evil" (Gen. Li8:15«16), and then prays that the bleoas=
ings of this depedable God fall upon his posterity,

The entire list of bleszings mentioned abovez are alsc viewed with an
atbtitude of dependence. The flock of Isradl could never have hoped to
obtain them by her own powers Theyr are gifts ¢ a flock which must de=
pend cin her shepherd to do his work welle

The same note lies at the surface cf 311 the passages in which
Yalweh is hailed as the rescuing shephberd of Israel.-?’ Isaiah mekes mch
of the fact that all £lesh is grass (Ts. h0:6=8), Tet he confidemtly pro=
claims that Tsrael can trust in her Shepherd 4o rescue them from exlle
(ho:11),

The note of dependence in the pastoral image is most clearly semm
in the prayers for rescus:

Shepherd thy people with thy staff,; the flock of thy inheritance,
who dwell alons in a Sorest (Micah 7:lh).

Hear the voice of ny supplication as I cry to thee for helpe ¢ « o -
The T,ORD is the strength of his people; « « « « 0 save thy people -
and bless thy heritages shepherd them, and carry them forever

(PS. 28!1,8’9).

Give car, O shepherd of Isracl, thou who leadest Joseph like a
flockl o o o o Stir wp thy might and come to save us (Ps. 80:1=2).

Help us, G God of our salvation, deliver us and forgive our sins,
for thy name's sakcl « « « » According to thy great power preserve
those doomed %o died « « » « Then we thy people, the flock of thy
pasture, will give thanks to thee forever (Ps. 79:9;11,13).

%Supra, po. 21=23,

3§mﬂ 'Sy PPe 1’4-"190
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Why does thy anger smoke against the sheep of thy pasture?

e o o o Have regard for thy covenant « . + « let not the down=-

trodden be put to shame; let the poor and needy praise thy name

(Ps. Thil, 20=21),

VWhen the psalmists are thoroughly conscious of their utter dependence on
Yalweh, the pastoral image comes quickly to their lips.

These psalms illustrate the fact that Israel's dependence is also a
confident dependence and truste Isradl was not only forced to depend
upon Yahweh because there was no other one to help, but they also depended -
upen him because they knew he had made a covenant and was dependable,
There was no need to emply magic in an attempt to control the godts
aetiona.h It was enough to remind him of his promises

There was little logical hope for Israel in the Babylonian exile.
Another nation might read such a hopeless fate as evidence that their
particular god had been overpowered by other heavenly beings and so turn
%o another God, but not Israel. Yalweh had rescued them from Egypt be-
cause of the oath which he swore to their forefathers and would rescue
them again because of that same promise, Israel was not only dependent
upon their shepherd, they were confidently dependent because their

shepherd was asidependable as his covenant promises
The Flock of Isrzel owes Obedience to Yahweh

Because sheep are so helpless and'dspendent on the shepherd, they
mst obey him or suffer the consequences. Here again the flock image
is apt to portray _anr;»ther agpect of the covemant, Israel's duty to obey
Yalweh in all thingse
. Isaiah 53:6 sums up the transgressions of Israel, "All we like sheep

YRamp, op. eite, e 19-20,
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have gone astrays we have turned every one to his own way; and the LORD
has 1laid on him the iniquity of us all.® Psalm 1191176 uses the sams
image of an erring sheep, "I have gone astray like a lost sheepj seck thy
servant,” '
Disobedience results in dire consequences. The whole flock of Israel
mst give Yahweh his due, or the shepherd will punish his own flock.
Give glory to the LORD your God o « « « if you will not listen, uy
goul'will weep in secret for your pridel « . « because the LORD's
flock has been taken captive (Jers 13:17).
Hose2a indicaetes that Yahweh has little choice in punishing disobedience.
VWhen Isreal rejects her shepherd, he can no longer remain with her to be
her protector,
you play the harlot, O Israel, « « « « Like a stubborn heifer,
Israel is stubborn; can the LORD now feed them like a lamb in a
broad pasture? Fphraim is joined to idols, let him alone (L:15«17)e
Although the responsibility for the scattering of Israel is more often
laid at the doorstep of the shepherds who have neglected their dutiles,
Israel shares the guilt,
My people have been lost sheepj their shepherds have led them am
stray, turming them away on the mountainsy . . . they have fore
gotten their fold. All who have found them have devoured them,
and their ensmles have said, "We are not gui]:‘by, for they have
sinned against the LORD, their true pasture"!(Ver. 5036=T)e
This passage is unique in picturing Yahweh as the pasture of t.hg flocke
Psalm 95 calls the flock to the worship that is due their creator
and shepherd:
0 come, let us worship and bow domn, let us kneel before the
LORD, our Makerl For he is our God, and we are the people of his
pasture, and the sheep ¢f his hunde 0O that today you would hearken
to his voice, harden not your hearts (vv. 6=8).
There is a significant progression of thought here. Israel owes Yalweh

her praise not only because he is their creator, bubt ale because he has
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gpecifically chogen her as his covenant flock. Pgdlm 100 contains much =
the same thought, "Serve the LORD with gladnessl o+ « « « It is he that
made us, and we are hisy we are his people, and the sheep of his pasture"
(vve 2=3)e

It may be debated whether Psalm L) actually carries the image of
Israel as Yahweh's flock, though the word M"scatier® may indicate that the
full image is here intended. In any case, the covenant obedience is very
evident, "Thou hast made us like sheep for slaughter, and has scattered
us among the nations” (ve 11)s The psalmist is at a loss to explain this
disaster, however, He knows of no disobedience that would have brought it
aboute "All this has come upon us, though we have not forgotten thee,
or been false to thy covenani" (ve 17)e S%ill, the flock will remain o=
bedient, to the very death, if need be. For Lhy sake we are slain all the
day long, and accounted as sheep for the slaughter® (v, 22).

The shepherd of Isradl expects ﬁhat the stronger individuals of the
flock, the nobles and rulers, will not take advantage of the weak,

I will strengthen the weak, and the fat and the strong I will

destroys I will shepherd them justly. Behold, I judge between

gheep and sheep. « « » between the fat sheep and the lean sheepe.

Because you push with side and shoulder and thrust at all the

weak with your horns (Emek. 34:16, 17, 21, 22).
The flock as a whole, and each individuval within it, owes the shepherd

his obedience.
Distinctions within the Flock

It was noted earlier that Yalweh's shepherd relationship is almost
always with the entire flock, rather than with an individual. There are
certain distinctions, however, which are made within the flocke The
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shepherd has a sharp cye for those who need special care, Yahweh —
carries the lambs in his arms, and leads those who are with young care=
fully (Is. 40:11). On the other hand, the wicked shepherds do not give
this spebia.l care to the needy, the weak, the sick, the crippled, and
the straying (Ezek. 3hshs Zech. 11:15). This sitvation will be rectified
vhen Yahweh, the good Shepherd, comes to care for each anc;ordirzg to his
need (Fzek, 3M:16). At that time even the poorest of the flock will lie
down to pasture safely (Is. 1:30).

A mumber of passages use the term Wram® to indicate those of the
group who have power, the aristocracy and ruling class, Ths lexicon of
Brovn, Iriver, Briggs lists this usage under a separate heading, III
Y.

o « » the rams of ioab, trembling siezss them (Ex, 15:15).

You shall eat the flesh of the mighty, and drink the blood of the
princes of the earth, of rams. « « « « (Ezek. 39:18).

the chief men [ramg] of the nation he had taken away (Ezek, 17:133
2 Kings 2&515)-

There are a mwber of ingtances in which the word \l'ﬁ appears %o be so

intended, though it is spelled with scriptio defectiva, d& (Ezek.

30:13, JLslly, 32:213 Job L1:17)e This orthography is also mown in the
Ugaritic material.s The image of the ram is only used once in ths frame=
work of the fuller pastoral picture, "As for you, my flock, thus says the
LORD god, Behold I judge between sheep and sheep, rams and he-goats”
(Ezek. 3L317).

5Edua:rd leyer, "Untersuchungen zur phOnikischen Religion,"
Zeitschrift filr die Alttestamentliche Wissenschaft, XLIX (193L), 3.
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The term, _r“l-ﬂs ’ Moat, is also used to indicate those who
are in a position of powers It ocours parallel to “rams" (Bzek. 36317),
to "kings of the earth" (Is. 14:$), and to "shepherds" (Zech. 1033).



CHAPTER V
SHEPHERD AS A TERM TO DENOTE HUMAN LEADERS
Shepherd Rulers

The shepherd image not only applied to the relationship between
Yahweh and Israel, but was employed to denote the relationship between
people and their leaders, especially the primary leader, the king.

It was already used of those who led Isracl before the establishe
ment of the monarchy. Moses prayed that Yalmeh would replace him so
that Israel would not "be as sheep which have no shepherd® (Nume 27:17).
In the later literature Moses himself is named as the shepherd of Yahweh's
flock (Is. 63:11). The psalmist views both Moses and Aaron as under—
shepherds of Yalweh (77:21)s In 2 Samuel 7:7 Nathan refers to the judges
as those whom Yahweh "commanded to shepherd the people of Iﬂ'aial;."l

The first use of the metaphor to indicate a king is recorded in
connection with the coronation of David, The tribes of Israsl remind
David, "The LORD said to you, 'You shall be shepherd of my people Israel,
and you shall be prince over Israel'™ (2 Sam, 5:2). Yahweh himself saw
the propm of using such a metaphor of David. "I took you from the
pasture, from following the sheep, that you should be prince over my
people, Isracl" (2 Same 7:8)e The psalmist echoes these words,

lpore YW should be corrected to read 'VOW with the
parallel statement in 1 Chron, 17:13.
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He chose David his servant, and took him from the sheepfoldss

from tending the ewes that had young he brought him to be the

shepherd of Jacob his people, of Israel his inheritance (78:70=T1)e
David himself referred to Israel as his flock during the plagus which
Yelweh sent. "I have sinned, but these sheep, what have they done?"
(2 sam, 24:17). It may be noted that the LXX, Coptie, Ebhiopic; Armethan,
and 01d Latin versions read, "I, the shepherd, have sinned," following
more closely the possibilities of the 1 Chronicles 21s17 accounty - ysth

IEE SR ZIRNER B! e

The historical corpus offers another example of this metaphor,
Ahab's death is foretold by Micaiah ben-Inlah, '

I saw all Israel scatiered upon the mountains, as sheep that have

no shepherdy and the LORD said, "These have no masters let each

return to his home in peace" (1 Kings 22:17).

The prophetic literature uses the metaphor quite often. The plural,
shepherds, is usually employed however, This term refers not only to
the individual kings, but also to the powerful ruling group about him,
the nobility and aristocracy. Ezekiel scathingly denounces the leaders
of Israel for the better part of chapber ‘3lie The singular, shepherd,
occurs but onces "So they were scattered because there was no [good]
shepherd" (v, 5), that is, there was no king at the head of the shepe
herding group in Israel who faithfully carried out the duties of his
offices Elsewhere in this chapter, the whole group which mielded power
in Israel, the shapherds; are denounced.

Jeremiah often censures these same shepherds of Israel, whom he
holds primarily responsible for Israel's exiles There can be little doubt
that he thinks primarily of the ruling leaders of Israel in this terms
Chapters 21 and 22 are a careful indictment of all the kings of Israel,
with the exception of Josiah., In 22:22 he announces the coming punishment,
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punning, "The wind will shepherd all your shepherds," 23:1«6 continues
the indictment under the shepherd metaphor, anmouncing better szhepherds
to come, including the great future king, the righteous Branch for David:
" Woe to the shepherds who destroy and scatter the sheep of my

pasturel . « « « You have scattered my £lock, « ¢« ¢« « I will gather

the remmant of my flock « « « o I will seb shepherds over them who

will care for themy « ¢« ¢ ¢ I will raise up for David a righteous

Branch, and he shall reign as king and deal wisely (vv, 1=5).
Jeremiah's demunciation also included all three responsible groups in
Isracl, prophets, kings and ruling class, and priests.

The priests did not say, "Where is the LORD?" Those who handle

the law did not know mej the shepherds transgressed against mej

‘the prophets prophesied by Baal, and went after things that do not

profit (2:8).

The kinge and leaders of other nations are referred toc as shepherds
by Jeremiah,

Wail, you shepherds, and cry, and roll in ashes, you lords of the

flock, for the days of your slaughter and dispersion have come

o o o o Hork, the cyy of the shepherds, and the wail of the lords

of the flock} for the IORD is despoiling their pastured (25:3h, 36).
Even Jerusalem is one who has a "beautiful flock" under her care (Jers
13:20)s She was the cultural, politicel, and religious center of the
land, and no doubt the towns about her followed her leadershipe.

Isaiah uses the pastoral image of Cyrus,

"He is my chepherd, and he shall fulfill all my purposej" saying

of Jerusalem, "She shall be built," and of the temple, "Your

foundation shall be laid," (28},
The thought here is not only of Cyrus as king, but more specifically,

as the great rescuer in ths future age.
Shepherd Prophets

There is reasonalle doubt 23 to whether prophets (or priests) are
ever specifically referred to in the shepherd image. Jeremiah blames the
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shepherds for Israecl's Baalism, They have turned Isracl "away on
the mountains, from mountain to hill they have gom; they have forgotten
their fold" (50:6=7). Although the prophets and priest misht be included
here, it should be remembered that the king held the ultimate power and
responsibility in such matters, His personal piety affected the populace
profoundly, The estimate which the books of Kings and Chronicles place
upon the reign of each king is not only based upon his "civil® but also
his "religious” acts and attitudes.
Jeremiah appears to refer to his own activities as shepherding,

VWhen his enemies taunt him that his prophecies do not come to pass,
Jeremish cries, "I have not hastened after you- 31?..']9 s nor have I
desired the day of disaster" (17:16). The ruajoritz.r of commentators read

YT, preceded by 0 ;2 3: ;3 or \? ,h in place of

‘;‘\;'Tﬂ s following the example of a mmber of the versions, Aquila,
Sma:hus, and Syriac. They support this change with the arguments that
this gives a smoother parallelism, and that Jeremiah is quite consistent
in his use of the shepherd image to indicate kings elsewhere. In addition
to this, the construction of a participle used substantively is rather

awkward, if not “m'!veu.'ss1'.§mt!.ich."6 Tt seems best to read the cla\mes_ as

parallel to one another, "I have not pressed you for the sake of evil,

23e Py Hyatt, "Ecclesiastes, Song of Songs, Isaiah, and Jeremiah,"
Ihe Interpreters Bible, Vol. V (Nashville: Abingdon Press, 1956), pe 957e

Spaul Volsz, "Jeremia," Kommentar zum Alten Testament, X (Leipzige
A, Deichertsche Verlagsbuchhandiung, 1022), Pe 130e

by31ne1n Rudolph, Wjeremia," Handbuch zum Alten Testament, XIT
(Tlbingen: Verlag von Je C. Be Hobr, I9L7), Pe 100s

5Vola, ope cite 1860
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nor have I desired the day of disaster.!
Isaiah oifers another dispuled passege dealing with prophets

and shepherdss:
His watehmen are blind, they are all withoubt knowledges they are
8ll dumb dogs, they cannot bark; dreaming, lying down, loving to
dlumbers The dogs have a mighty appebiles they never have enoughs.
And they are shepherdsy; they do not have understanding; they have
all turnsd to thelr own way {56:10-11),

Prophets are apparently relerred to hore, as indicated by the common term
T‘?.Y, and -ﬂ.‘.‘:‘.ﬂ s "dreaming," a pun on Il"..l"Tl' s commonly
used of prophetse Mozt coxmentabors do not fecl that the shepherds men=

tloned are to be identified as the same group mentioned previously, the
prophets, Son;eé delete nl' 9. 1 HQEJ '!. as a gloss. O'bb.ers? assume
that Isaiah now refers to another group, the rulers anl civic leaders,
because this is the regular meaning elsewherc, and because there are two
pictures here, the (ghepherd?) dogs and the shepherds, Still other58
take the mediating view that the scope of the message broadens to include
all the leaders of the nation generally. There is certainly nothing which
compallingly indicates that the prophet is speaking only of ulers under
the metaphor of shepherd, Isaizh is probably gpeaking either of prophets,
or of all the leaders of the nation who had the responsibility of watche

ing over the flocks

6Karl Marti, "Das Buch Jesaja," Kurzer Hand-Commentar zum Alten

Testament, X (Tibingent J. O« Be Hohr, 1900), Ds m,
"esala,” Handkommentar zum Alten Testament (G8ttingent Vandenhoeck &

Ruprecht:, ma Pe 5830

Ta. W, Wade, ¥The Book of- the Pprophet Isalah," Westminister Commentaries
(London: Metlmen & Coey 1929), pPe 350

191 )eﬁuguat Piepar, Jesias II (hﬁlwad;eez No;:'!};astegnxl’uhlis‘l,ﬁ.]r:g Hm;;e,
919), ppe LT1~2 and Franz Dellitsch, The Pro es of Isaiah Volume II,
Transiaiod by J. Martin (Edinburght To¥ To OTazk, 18717, 0oe BT=0c
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Shepherd Military Leaders

Militayy 1ea.d_ers are also named shepherds, Jeremiah foretells the
siege of Jerusalem, "Shepherds with 'bheir flocks shall come against her,
[z10n] They shall pitch their temts around her, they shell pasture, egch
in his places” (6:3). The picture is quite apt, as the milling host of
an army ruust have borne not a little resemblence to a large flock of sheeps
The "pasturing” may refer to the destruction of the countryside, for the
verb ﬂgr'\ ig used of the feeding or eating of the sheepe Since sheep
are noted i‘:r cropping the grass to the ground, it may have the extended
meaning, "feeding bare," or "devastating."9 This is also the case in
Hicah where the prophet speaks of the coming days vhen Israel will dwell
safely. Should any enemy core e will raise against him seven shepherds,
and eight princes of men" (5:5)s These military leaders will "shepherd,"

that is, devastate, "

the attacking country. .

Foreign military leaders are also called shepherdse Jeremiah has
such men in mind when he refers to the shepherds who have destroyed
Yalweh's vineyard (12:10). In return for such attacks on Israel, Yalweh
will come up against Edom and Babylon as a lion against a sheepfold, asking
"what shepherd can stand before me?" (Jer. 493193 50:hl)s Nahum speaks

of those who have the responsibility of defending the populaces

9This may be the meaning of Jers 2:16, "The men of Memphis and
Tahpanes have fed bare the crown of your-head,® though J174%is commonly
read for 7147 , "Shave the crown of your head." :

[ P

10pay1 Haupt would accent qg"l,‘,as ‘1911,-£rom the verb 99_1 5

"break,® or "smite.,” See "Critical' Notes on Micah,"” American Journal of
Semitic Languages and Literature, XxVI, L (July, 1910); 236=Te
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Your shepherds are asleep, O king of Assyriag your nobles
slumber, your people are scatterad on the mountains with none
to gather them (3:18),
The title shepherd therefore, exhibits a very diversified use in
the 01d Testament., It is used for leaders of all types: a lawgiver,
Judges, kings, the nobility, a city, military leaders, and it scems,

prophets,s

The Responsibility of the Shepherds

re

The king as leader has no divine right to rule as he pleases, Yahweh
rules and cares for his flock through the king. He is therefore in reale
1ty an undershepherd, responsible to Yahweh, the true shepherd of the
flock, from whom he has received his commissions

The responsibility of thek shepherd is seen clearly iz his appoirmte
ment by Tahweh, When Isracl "made kings, bub not by" Yalweh (Hose @3:&),
Yahweh is displeaseds Furthermore, when Yahweh appoints a shepherd, he
gives him a specific task., David is Yahweh's servant, teken from his
flocks and commanded to be a shopherd of Israel, a prince over Yahweh's
people (2 Same 532, 7:7)s Yalweh also aided David in this taske "I have
been with you wherever you went, and have cut off all your enemies from
before you" (2 Sam, 7:9)e He had also aided that earlier shepherd of
his flock, Moses, when he "caused his glorious arm to go at the right
hand of Moses" (Is, 63:12),.

Yahweh is by no means limited in his choice of shepherds to Israelites.
He can choose whomever he wishes to shepherd for him, Even the king of a
foreign nation may be charged to perform a certain taske

Who says of Cyrus, "He is my shepherd, and he shall fulfill all

Iy purpose3" saying of Jerusalem, "She shall be built," and of the
templey "Your foundation shall be laid" (Ise Lk328).
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Yahweh also promises his aid to Cyrus, "I will go before you and level
the mountains, I will break in pieces tho doors of bronze, and cut assunder
the bars of irom” (Ise. LS:2). All this Yalmeh does for that nation to
whom he has bound himself by a covenant, and for his name's sake.

For the sake of my servant dacob, and Israel my chosen, I call you

by your name, I surname you, though you do not know me. I am the

LORD, and there is no other ., « « « I gird you, though you do not

know me, then men may know, from the rising of the sun and from the

west, that there is none besides mey I am’ the LORD, and there is mo
other.(Ise L5:h=6),
Yahweh is lord of 2ll. Unlike the gods of other nations, who usually are
limited to their own countries and peoples, Yalweh cares for his flock
through whomsver he wishes.

The shepherd's responsibility to Yahweh is also shown by the punishe
ment he brings upon shepherds who are unfaithful to their tasks, Yalmeh
censures the shepherds for not "attending to" his flocks and promises to
"attend to" them (Jer. 23:2=3)e The wind will shepherd these shepherds
(Jer. 22:22), Ezekiel also eccuses the shepherds of causing the scattere
ing of Israel, and proclaims for Yahweh.

Behold, I am against the shephers and I will require my sheep ab

their hand, and put a stop to their feeding the sheepj no longer

shall the shepherds feed themselves (3L:9).
The punishment of the shepherd may even extend to the flock, as it did
when Yahweh sent a plague because of David's pride (2 Same 24:17)e The
city of Jerusalem has misled her flock, the towns of Judah, and must also
feel the wrath of Yahwehe :

Where is the flock that was given you, your be@tit‘ul flock? « o o o

because you have forgotien me and trusted in lieSe ¢ o » I myself

will 1ift wp your skirts over your face, and your shame will be seen

(Jere 13:20, 25, 26).

The leaders of Israel ore not the only ones to come under the wrath

of Yalweh. The kings of other nations, some of vhich have oppressed
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Israel, are also answerable to Yahwehe

Behold, evil is going forth from nation to nation, and a great

tempest is stirring from the farthest parts of the earth ¢ « o »

Hark, the cry of the shepherds, and the wail of the lowrds of The

flock. For Yalweh is despoiling their pasture and the peaceful

folks are devustated (Jers 25:32, 36=37)

My anger is hot against the shepherds, and I will punish the hee

goatsy for the LORD of hosts cares for his flock, the house of

Judah (Zeche 10:3).
All kings and nations ave responsible to Yahlweh and must bow before his
angere

The proper mamer of discharging the shepherd's respensibility is _
exemplified in David., He was a shepherd after Yahweh's own heart (1 Same
13:1L), just as the shepherds whom Yahweh promised to send to the future
Israel (Jere 3:15). David led the flock "with upright heart® and "with
sl ful hands" (Ps. 78=72)e In time of Israel's need, he prayed in their
behalf (2 Same 24317)s In close comnection with several shepherd passe
ages, Jeremiah praises Josgiah aé a good kiag, who "judged the cause of
the poor and needy" (22:15) and "executed justice and righteousness™ (223:15).

On the other hand; Josia.h'é son, Shallum, ected with um'ightaousness'
and injustice (Jers 22:13)s This {ype of shepherding, or more accuratoely,
lack of it; dest.royed; scattered; and drove away the sheep _(J e 2331=2)e
These evil shepherds transgressed against Yahweh ({gr. 2:8)? leading the
flock astray into idolatry and Baslism (Jere 13:27,,50:6=7), so that the
flock is called a "lost flock" (Jer. 50:6). Isaiah censures the shepherds
who have mo Imowledge, yet have very strox;xg appetites and turn "%o their
own way, each to his own gain, one and all" (56:10-1i)e

Ezekiecl paints a heartless picture of the shepherds and sums up all

their mis=-shepherding in an extended indictmenbe
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Ho shepherds of Israel who have been feeding yourselvesd Should

not shepherds feed Uhe sheep? You eal the fat, you clothe yourselves
with the wool, you slavghter the fatlings; but you do not feed the
sheeps The sick you have not healed, the crippled you have not
bound vp, the strayed you have not brought back, the lost you have
ot sought, and with force anl harshness you have ruled thems So
they ware scatbered becaise tiere was no shepherd; and they became
food for all the wild beastse e« « « Ty sheep were scattered over

all the face of the earth with nong to search or seck for them

{(Bzekes 3Li2=C)e

One wonders whether any other way remalned in which they could have been
disobedlent to their divine directive to serve as undershepherds, They
consistently served themselves rather than Yahwehe



CHAPTER VI
THE MESSTANIC SHEPHERD
Micah, Tzekiel, Jeremiah

The Israelites pictured both their rescuing God and their kings as
shepherds, It was a natural step to apply the same title to thegreat
Messianic king, In his ministry the thoughts of rescue and kingship would
reach their fullest meaning. Micah, Ezekiel, and Jeremiahvenplgy'-“the
pastoral image in proclaiming the work of this coming kinge

It is significant that each of these prophets includes these four
points in their descriptions

le The Shepherd is appointed by Yahweh, and his reign is initiated
and sustained by Yalweh's powere

2« Hs comes from the Davidic line.

3. He rescues the seattered flock and causes them to "dwell
securely.”

e He reunites Judah and Israele
It should be noted that this is not only a description of the work of the
David to come, but also of the historical David, the first to be named
shepherd, He was specifically chosen by Yalweh, brought Israel and Judah
together, put down the enemies of Israsl, and insured the people's safety.
It was, t}mrefore; natural to call the Messiah shepherd not only because
he is a king and his rescuing activity is reminiscent of a shepherd, but
also because he is another David who was the first ard most glorious of
Israel's shepherds.
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Micah proclaims:

But you, O Bethlehem Ephrathah, who are little to be among the

clans of Judah, from you shall come forth for me one who is to

be ruler in Israely e ¢ « ¢ then the rest of his brethren shall

return to the people of Isracle And he shdll stand and shepherd

his flock in the strength of the LOED, in the majesty of the mame

of the LORD, his God, And they shall dwell secure, for now he

shall be great ©o the ends of the carth (5:2«h),
This king comes "for Yalweh" and rules through the might and power of
Yalweh, Ho comes from Bethlehem, the city of David, Then the people .
can dwsll secure, for this king's power reaches to the ends of the earths
There is real peace and freedom from worry of enemies, Should an ensmy,
such as ths Agsyrians, rise, he will quickly and easily be dispatched by
the princes or shephemis (Ve 5)s A% this time "the rest of his bretiren
Judah will return to the people of Israsl (V. 3) and be reunited.

Bzeklel proclaims that Yahweh himself will shepherd his people,
rescuing them from their dispersion (34:13). He continues,

And I will get over them one shepherd, my servant David, and hse

shall shepherd themj he shall feed them and be their shepherds

And I, the LORD, will be their God, and my servant David shall be

prince among them (3lL:23-2L).
Yahweh keeps his covenant and becomes once again their Gods He also keeps
his covenant with David and appoints another David to the royal thrones
It is characteristic of 01d Testament Messianic prophecy that one may
question which of the actions mentioned in the chapter will be done by
Yahweh himself, and which he will perform through the agency of his ser=
vant. The reunion of the two kingdoms is undoubtedly to be seen in the
Promise of "one" shepherd, as it is explicitly indicated in the same
phrase in Egekiel 37:22, 2L _

And I will moke them one nation in the land, upon the mountains

of Israclj and one king shall be king over them ally amd they

shall be no longer two nations, and no longer divided into two

kingdoms, o . o My servant David shall be king over themj and
they shall all have one shepherd.
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Yahweh also promises a covenant of peace, banishing the wild beasts, the
enemles of Terael, that the flock may “dwell secursly” (3::25)

Faréniah pronlsed saphards’ 11 the St e v Hive knowladge
and understanding, knowing Yahweh's will anl ruling abcording to 1t
(3:15). Like David, these shepherds are men who are "after my own hearth
(31153 1 Sam, 13:1))e In 2311-l, Jevemiah denounces the contemporary
rulers of Judah, promising that Israel will be rescued and given better
shepherds, He then contimues,

I will raise up for David a rightecus Branch, and he shall reign

as king and deal wisely, and shall execute justice and righteous=

ness in the land. In h:.s days Judah will be saved, and Israel will

dwell securely, And this is the name by which he will be called,

"The LORD is our righteousness® (vve 5=6)e
The pastoral image is not contained in these verses except perhaps in
the phrase, "dwell securely,” but verses 1=6 are undoubtedly to be read
as a unite Here we seec the same marks of the shepherdeliessiah, A Davidic
Succesgor is appointed by Yahweh to rule end give peace to & reunited

Judah and Isracle
Psalm 2

Psaln 2:9 may contain another Messianic use of the shepherd image.
Yalweh's decree states,

ask of me and I will make the nations your heritage and the ends

of the earth your possessions HP 7 £ with 2 rod of ironm, and

dash them in pieces like a potter's vessel.
The verb,  TY' 5, is derived fron PY] , "to bfeak," "to destroy,”
This reading is followed by the Targum and Symmachuse However, the LXX,
Vulgate, Peshitta; Hieronymos and all the New Testament citabions (Reve 2:
273 12:53 19:15) read u?"lf-\, "shepherd them with an iron rode" The

shepherd®s rod was used as a defensive weapon against the enemies of the
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and so is fitting to indicate the king's punitive action against

flock 1

foareign nations, The pletwre of a king destroying or breaking the nations
with an iron sceptor is nrot quite as gppropriate, though it paraJlelé

the following verb more direcetly, The sense of the passage is not matere
ially affected by a change of the Massoretic reading, In either case

the verse speaks of the universal rule of the ideal Messiaheking,

Zechariah

The shepherd=flock image forms the framework of Zechariah 11sh=16
and 13:7=9, "the most enigmatic prophecy in the Hebrew Bible."2 Hone of
the host of suggosted interpretations is compellingly convincing in all
details. It is not clear whather, or how mich of, the :prophecy deals
with specific historical evenbse It spoaks largely in general terms and
aAmogh seems to supply a "patiern" for many events in.YaIrmh"s relation=
ship to Israel from Tgyptian to Christian times, :

A brief interpretation is offered heres Israel is at the mexrcy of
other nations, unpitied by her own kings (shepherds) (vve k=5). Yahweh
Ccomes to rescue and shepherd them. His two staffs, "Grace" and "Union,"
symbolize his covenant promises for protection from external ememies and
from internal strife (ve 7). Yalweh quickly disposes of the foreign
kings (shepherds) who have oppressed Isracl and consigns their peoples to
destruction (vv, 6, 8), Israel, however, despises her shepherd and values

S

lE- Power, "The Shepherd's Two Rods in Modern Palestine and in some
Passages of the 01d Testament,® Biblica, IX (1928), pe L35.
Biven.
Samuel Driver, auoted by Eli Cashdan, "The Twelve Prophots," The
Sonoino Books of the Bible, edited by Ae Cohen (Bournsmouth, Hantset
The SMSBTIy 9 Do 31k,
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him as nothing (vve 95 12)s Yahweh, therefore, removes his covenant
care, within and vwithout (vve 20, 11, 1i). Tho flock is now ab the mercy
of a foolish and selfish shepherd (vve 15, 16)e

Zecharizh 13:7 is certainly a direct prophecy of the Messianic
shepherd, the agent of Yalweh vwho is stricken by the swords This introw
duces the trials of the last times through which few survive. Yalweh again
sets up his covenant with these few who have been trieds Yahweh says,

"It is my people,” and the flock responds, "Yahweh is my God" (13:9)e

Ho matier how the details are interpreted, the general image carries
the same basic meanings we have noted bofore, Yahmweh is the covenant
shepherd wlho rescues his flccke Vhen rejected, the sheep fecl his wrath
and the removal of his care, His greatest gift to the flock is the
Messianic shepherd who caves for the sheep in the great day of the Te=
newal of tha covenante The f{lock is helpless at the hands of their
shepherds, whether good or evils They ave dependent for <11 prosperity
upon Yalweh, and they are sure to feel his wrath for disobedience, The
leaders of Israel and other nations ave shepherds, responsible to Yalweh.
They are to feed the flock, not fatten themselves. When they mistreat bis
flock, they incur the wrath of Yahweh, _

Israel 's best kin'g; Yahweh's greatest agent, is the Messianic shep=—
herd, He eventually brings the perfect peace of the flocke A completely
new note in the shepherd image is the striking or suffering of the
Messianic shepherd, a fusion of the shepherd and suffering servant picturess
The evaluation of the shepherd at 30 pleces of silver is also a new mote.
No where else in the 01d Testament is it ever implied under the shepherd
image that the Messiah would be "dsspised and rejected” by Isreal.



CEAPTER VII

Concluding Summary

e have attempted to show in this study that Israsl filled the
shepherd=flock image, which they held in common with all the nations in
the "Fertile Crescent,” with the concept of their covenant relationship

th Yahweh,

In the etra~biblical usage the image was employed to denote the
gods, the kings, the agents of the king and lesser leaders, and in a
special scnse, the i1deal king who would gather together a1l nations in
the "Endzeit." In form the pastoral image in the 01d Testament parallels
mich of the extra=biblicel usage. In meaning, however, it differs as
much as the covenant faith which was revealed to Isradl differed from the
faith of other nations,

This covenant was necessary for Isracl because they were sinful and
frail, impotent either 6 merit Yalweh's love or to protect themselves
from other nations. Yahweh recognized their helplessness, graciously .
entering into a. covenant with them in which he promised_ to be their god
and care for them that they might serve him, Of course, their privileged
Posltion brought with it a greater responsibility to serve him or be
Punished for their disobedience. Each of these points is contained in
the shepherd-flock image as it is used in the Old Testaments

In his covenant relationship Yahweh was much like 2 shepherd who had
complete power and control over Israsl, He used the power to shepherd them
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- hipg
graciously or to punish them, as the situation necessitated. He went
40 great lengths to insure the well-being of his flock; showering them
with mny gifts, He rescued his flock fyom Egypt and Babylon, and proe  —
mised to send his speclal agent, the Messianic shepherd, in whose age the
flock would dwell securely in perfect peaces

In their covenant relationship Isracl was much like a flock of sheep,
utterly helpless snd at ths mercy of their enemies and shepherds, Their
only hope lay in dependence upon their chief shepherd, whom they could
trust confidently because he had covenanted with them to be a gracious
shepherd, Tsrael also owed obedience to this shepherd and was scattered
when they ignored him and went their own way.

In order to care properly for his flock, Yahweh had appointed many
under-shepherds, the kings and leaders of Israel, They ruled with the
authority of the chief=-ghepherde Yet they were not to use this position
for their own gain, for they were responsible for the care of the flocke
If they were not faithful, they would be punished by the chief=shepherd
and lose their flock,

It was inevitable that this arrangement could not completely fulfil
all the covenant promises of Yahweh for these shepherds were luman and
sinful, Yahweh himself would have to take his place at the head of the
flock. This hs promised o do through the perfect David who was to comee
Through this Shepherd of shepherds Israsl and Judah vould be rescued, re-
united, and find the perfect nastoral peace and security which Yahweh
had promised, i‘hen the covenant would be fully and finally fulfilled and
the golden goal of shepherd and sheep vould be realizeds

One of the most striking differences between the Biblical and extras
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biblical usage is the note of covenant confidence which accompanies
this metaphore It is not only a postic ;’xict-ure, but it dlso expresses
a solid facte Whalever else may be sald, this much is surej Yahweh can
be depended on, for both weal and woee Stubborn disobedience will
certainly bring punishment., Yebt Yahweh will inevitably come to rescus
his flocke

The psalmist cries for help, but before he finishes he praises the ’
shepherd who is sure to bring aid (Ps. 28). The termple lies in shambles,
the people are in captivity a thousand miles from their land, and the
royal dymasty is brought lowe But the prophet blithely proclaims that
rescue is coming {Ise 4O:11) and that the Davidic shepherd will rule the
entire world and bring Israel peace (Bze 34:25)e All of this is only a
natter of time, o matter vhat the sitwation appears to be. The flockts
shepherd, Yahwoh, had made-a covenante
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